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BRIEF OUTLIKE

Chapter One: Introductione.
Chapter Two: The Concept of Salvation.

Thesis: To the 0ld Testament falthful, sal-
vation meant a fellowship with God.
A+ The meaning of the words "To save™ end "Salvation."
Be The deeper meaning of salvation implies a fellow-
ship with Cod.
Ce The loss of salvation.
D. The hope for immortality.
Chapter Three: The Basls of Salvation: The Saving Dispo-

sition of God.

Thesis: The 01ld Testament faithful knew
that the basis of such a fellow-
ship was not found in themselves,
but in the saving disposition of
Gode.

A. God loves man for His name's sake.
B. Words used to desoribe the love of God.
1. 7T, God is gracious; He shows favors
2., DT, God is compassionate; He is soft in
His love.
3 T'OTl , the lovingkindness of God.
4. T"DY ]3¢, God is patient.
5. 219, God is good, pleasant, benign.




Ce NI, the truth, or reliability of God.
De PTY, the righteousness of God.
Chapter Four: The Salvation of God Seen in Hiatory.

Thesls: The 0ld Testament faithful had tan-
zlble evidence of God's saving dis-
position.

A. The covenant election of Israel.
Bes Personal experience of God's love.
Cs The Davlidlc throne and the promises asttached to it.
D. The prophetlo word ooncerning the advent of God to
Judge the earth.
Chapter Five: The Response of Man.

Thesls: Fellowship is a two-way road. God's
saving disposition produces a response
in mens Both are necessary for sal-
vation.

A. The response of trust.
Be The response of love.
C. The response of obedience.

Chapter Six: Conclusion.
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CHAPTER 1
INTRODUCTION

For a New Testament Christian the way of salvation 1s
revealed in precise terms. God, 1in His love, has delivered
up His only~-begotten Son to the death of the cross so that
those who believe in Him as the Son of God and in His sac-
rifice as the means whereby they receive forgiveness of
8ins mlght lnherlt everlasting life. For the children of
God under the 014 Covenanit, however, His revelation was
not nearly so complete. Heaven was not defined. The vi=-
carious sacrifice of the Son of God for the sins of the
world was deeply velled in prophecy and poetry. Thelr un-
derstanding of falth in the coming Son of God as the means
of grasping the forgiveness of sins was, consequently,
equally vague. It 1s not enough--1f not untrue-~simply to
say that the faithful of the 0ld Testament were saved by
faith in the Christ to come as we are saved by faith in
Jesua of Nazareth, the Chrlst who has come, without answer-
ing the problems that their incomplete revelation ralses.
What exactly did they mean by "salvation?™ If they knew of
no heaven, was thelr concept of salvation limited to a de=-
liverance from the evils of life or did it go beyond? What
was the answer to sin? In what manner did they, or could
they receive the mercy and forgiveness of God? How did
they know that God was merciful? What was the answer to
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death? It is the purpose of this thesls to seek anawers to
these questions, and to sscertain exactly how the Old Testa=-
ment faithful regarded "salvatlon" and how they attained or
hoped to attaln 1t

It would be heyond the possibility for a thesls of this
type to investigate every passage of the 0ld Testament in
goarch of this way of salvatione Thils study is therefore
limited to the Psalter because it is in the Psalter that the
most concentrated expression of the 0ld Testsment'a falth
can be found. These psalms are hymns which, for the most
part, reveal the hearts of those to whom God has spoken and
show us as well as, or better than, any other section of the
0ld Testament, how the people of God viewed salvation and
how it was made thelr cwne

In its guest, this theais seeks to be strictly exeget=
ical. By this is meant that 1t tries to set forth ex-
haustively the statements of the Psalter relevant to the .
subject. It does not seek to set forth the views of all
the scholars in this field. The best and more recent com=
mentaries are used only to help with textual diff;gulties
and to provide backéfound material whenever it 1s needed.

This thesis makes no attempt to discuss the problems
regarding authorship, date of composition, unity or chro=
nology of the various psalmse. It is enough to assume that
they are prayers of the elect of God in which is revealed
the falth of those to whom God has spoken. To present the
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material in the most acceptable way 1t has seemed best to
use the familiar Authorized Version and its versiflcation
for the translation, with necessary corrections and ad-

visable clarifications given in brackets with the Hebrew.



CHAPTER I1
THE CONCEPT OF SALVATION

All religion 1s essentlally a means whereby one can
attain to a specific "salvation." The measure of a religion
can always be taken by a scrutiny of its definition of "sal-
vation™ and the means 1t teaches to attaln it. A New Testa-
ment Christian, particularly a Lutheran, has a multitude of
associations with the word "salvation."™ In the popular
mind, salvation means primarily "heaven," which is regarded
as a place of some sort and somewhere to which the faithful
arrive after death and/or after the last judgment. The
Christian is able to reach heaven because he believes 1n
the atoning death of Jesus of Nazareth, the Son of God.

For this reason, the word "salvation" also means for the
Christian the forgiveness of sins earned by Christ and
grasped by faith. With these associations the word "sal-
vation® is usually clothed whenever it is read in the 0ld
Testament. But this 1s not quite accurate. The faithful
of the 014 Testament do not apesk of heaven and knew not
the Christ as we know Him. For these reasons their concept
of salvation seems to be different from that of the New
Testament Christian. It is the burden of this chapter to
reveal from the Psalter what "salvation" meant to the 0ld

Testament faithful end with what associations they clothed
the word.
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The word translated in the Psalter as "salvation™ comes
from the verb Y W?, to save., It 1s not used in the Qal,
but apparently has the baslc meaning of belng spaclous,

amples This idea of ample space is applied in Hebrew to

liberty and deliverance from danger (as are the verbs 11T')
and Tl 1)) in the same way that words denoting narrow-
neass of space asre fregquently wsed of distresses and dan-
gers (like 'Y and the noun 5\ )Y )« In the Hiphil, then,
the verb &”531 is used to mean to set free, to deliver, to
preserve (Jud., 2:16, 18; 3:31; 6:14, 15, 31, 36, etc.),

and to give aid, to help (Ex. 2:17; 2 Sam. 10:19; Josh.
1016, etc.). The derived nouns, YW, Yuil, Elg-]ld Ty
mean, of course, help, deliverance, victory, or that which
13 delivered and safe.

In this sense of de}ivorance the verb is always used in
the Psalter. Furthermofé, it is always used of God's de~
liverance of man. What He dellvers man from varlies consider-
ably, depending on the context. The most common is a de-
liverance from the enemy, be he a national enemy, a personal
enemy, or an oppressor. Psalm 98:2-3 gives a good example
of the word salvation used in the sense of deliverance from
& national snemy: |

The LORD hath made known his salvation: his
righteousness hath he openly shewed in the sight

of the heathen [nationas: T 13al.

He hath remembered his mercy and his truth
toward the house of Israel: all the ends of the
earth have seen the salvation of our Ged.

This passage glves the piloture of a triumphant Israel, and
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this triumph end glory is celled the salvetion of God.
Psalm 2 :5 gives a similar instance:
We will rejoice in thy salvation, end in the
name of our God we will set up our banners: the
LORD fulfil all thy petitions.
It is the deliverance, or triumph, of the king that is re-
ferred to, but it is a triumph in the name of, and under the
banners of', God. This is called'ﬁalvation. Examples of
salvation in terms of deliveranbe from personal enemies are
found in passages such as Psalm 7:1,
0 LORD my God, in thee do 1 pht my trust:
save me from all them that persecute me [my
pursuers-"j’fﬁj, and deliver me.

Also Psalm 35:3,

Draw out also the spear, and stop the way

against them that persecute me: say unto my soul,

I am thy salvation.
Salvation is here a deliverance from the attacks of a per-
sonal foe. Psalm 5713 makes it even clearer that the sale
vation of God includes a deliverance from ﬁersonal enmity:

He shall send from heaven, and save me from
the reproach of him that would swallow me up.
[Better, ™. « « save me. He reproaches him that
pants after me"t "ODXVU ¥ 0T 1. God shall send
forth his mercy and his truth.

An intense personal note 1s injected into Psalm 138:7 in
which the psalmist speaks of salvation as a deliverance by
God from a personal foe:

Though I walk in the midst of trouble, thou
wilt revive me [keep me alive: "1 TIN1s thou shalt
stretch forth thine hand against the wrath of mine
enemies, and thy right hand shall save me.

Passages of this sort showing that salvation is thought of
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in terms of deliverance from an enemy are very frequent
throughout the Psalter. These examples must suffice.

The salvation of God 1s also thought of in broader
terms. It very frequently means a deliverance from 1ill
fortune in general. This is shown, for example, in Psalm
3436,

Thls poor man cried, and the LORD heard
him, and saved him out of all his troubles.

Psalm 37:39 says the same thing:

But the salvatlon of the righteous is of the
LORD: he is thelr strength in the time of trouble.

Psalm 118:25 shows very clearly that salvation is thought of
not only in the negative sense of deliverance from trouble,
but also in the positive sense of recelving prosperity and
the good things of lifes
Save now, I beseech thee, 0 LORD: O LORD
I beseech thee, send now proaperity [or, success:
RIS SEng
Finally, Psalm 27:1 reveals not only the wondrous trust of
the psalmist but also the fact that salvation was regarded
as a deliverance not only from the enemy, but from anything
that would cause fear or dlsmay:
The LORD is my light and my salvation; whom
ghall I fear? the LORD 1s the strength of my
life; of whom shall I be afraid?
The Psalter is full of such passages showing that the idea
of salvation meant deliverance from ill=fortune.
But moat interesting of all are those passages that use

the term salvation in the sense of deliverance from sin and

PRITZLAFF MEMORIAL LIBRARY
CONCORDIA SEMINARY
ST. LOUIS, MO.
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its consequence, deaths Psalm 61 1ls the classic expression
of roepentance, and as such it 1s not surprising to find in
it uses of the term salvation to meen & deliverance from sin.
In the context of verse 9,

Hide thy fece from my sins, and blot out
2ll mine iniguities,

verse 12 reads,

Restore unto me the Joy of thy salvation.
Salvation, therefore, 1s deliverance from sin. Verse 14

follows,

Deliver me from bloodguiltiness [literally,
from bloods: D °DTDH. This is a unigue expression
and hes sometimes Deen emended to reag ANITO,
from silonce, referring to the silence of Sheol,
or to the sllence of an ungrateful heart. It
seems best to take it in its usuasl sense, "obloods,"
referring to the shedding of blood, 1.8., the
guilt of murder. This is a particulerly good
understanding 1f this psalm were written by David
in repentance for the murder of Uriah, the husband
of Bathshebal, 0 God, thou God of my salvation:
and my tongue shall sing aloud of thy righteousness.

God's salvation ls here pleaded for the removal of gullt.
Psalm 79:9 connects salvatlion and the removal of sin very
closely:
Help us, 0 God of our salvation, for the

glory of thy name: and deliver us, and purge

away our sins, for thy name's sake.
Death is the result of sin and is the ultimate consequence
of the separation from God that sin creates. Death muat be
regarded from this point of view if we would understand the
sometimes despalring comments of fhe psalmists which seem

80 strange to a New Testament Christian. This will be
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treated more fully later in this chapter, but it muat be
shovm here that the word salvation is slso used to mean de-
liverance from death. Paalu 68:20,
He that is our God is the God of salvatlonj
and unto GOD the Lord belong the issues [es-
capes: 1713€T$171] from deaths
The God of salvation ls the God that provides an escape from
death« Psalm 9:13~14 has the psalmlst rejolcing in God's
aalvatioh which 1s a dsliveresnce not only from the enemy but
also from death into which the enemy seeks to force him:
Have mercy upon me, O LORD: consider my
trouble which I suffer of them that hate me,
thou that liftest me up from the gates of death:
That I may shew forth all thy prasise in
the gates of the daughter of Zion. I will re-
joice ln thy salvation.
in the context of Psalm 11613,
The sorrows [cords: "‘ﬁ'—jl”[! 1 of death
compessed me and the pains of hell Sheol
got hold upon me [found meg ~ 11 }«";:;D,_],
verse 6 speaks of deliverance from death:

The LORD preserveth the simple: I was
brought low and he helped [saved: V101" 1me.

From these examples it is clear that the falthful of the
0ld Testament wsed the term salvation not in the sense of
heaven gained, but in the sense of deliverance, whether
thet deliverance be from an enemy or an oppressor, from
ill fortune of any kind, or from sin und its consequence,
death.

If this were all thet could be sald concerning the iHe-

brew idea of salvation 1t would seem to indicate a very self-
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centered idea of life and of Cod--a God who serves only as
a means to obtain the good things of life. But much more can
sald. It can be shown that behind every plea fof deliverance
and every word of thanks for deliverance lles the more pro-
found realization that God favors them and 1s with them, and
for this reason they are delivered. The glory of deliverance,
the "joy of salvation™ is, therefore, not the carnsl glory
of a 1life free from trouble and filled with good but the
glory of a 1life that is lived in the favor and the love of
God, 1,85, in fellowshlp with Hime The oft repeated ex-
pression, "0 God of my salvation™ is evidence of tnis. When-
ever this expression is used the tone 1s never simply a
glory in the deliverance itself, but a glory in the fact that
God dellvera us and 1s therefore with us and we are His. It
is on this fellowship with God that men rejoices more than
in the deliverance itself which the fellowship produces.

There 1s ebundant evidence for this in the Psalter.
For example, Psalm 56:9,

When I ory unto thee, then shall mine enemies
turn back: this I know; for God 1s for me.

It is not 30 much the fact that the enemy is turned back that
elates the psslmist, but the fact that God is “for me ["5],'
i1.e«, on my side; present witn me; we are in fellowship to=-
gether. Psalm 118:6-7 repeats the thought:
The LORD is on my side [i.e., for me: "?]:
I will not fear: what cen man do unto me?
The LORD tsketh my part with them that help

me: therefore shall I see my desire upon them that
hate me«
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It 18 not the looking in triumph on his enemies in which the
pasalnlst glories, but in God's fellowships So also Paalm
41:11-12,
By this I know that thou favourest me,

because mine enemy doth not triumph over me.

And a3 for me, thou upholdest me in mine
integrity, and settest me before thy face for

ever.

It is not the "belng upheld"™ that is the primary reason for
the psalmist's joy, but the living "before His face"™ in
fellowship with Him, Psalm 119:94 gives evidence of the
opposlte side of the coin, seeking deliverance because of
the fellowship:
I am thine; save me,
Likewlse Psalm 142:5-6,
I cried unto thee, O LORD: I said, Thou art
my refuge and my portion in the land of the living,
Attend unto my ory; for I am brought very low:
deliver me from my persecutorsi for they are

atronger than I.

God is his portion in life-~the reason for which he lives.
For the sake of the fellowshlip with God which this illus-
trates the psalmist seeks deliverance.

The Psalter slso glves much evidence which shows that
the 0ld Testament falthful regarded deliverance of any kind
as the result of God's favor and thelr fellowship with Him,
Pgalm 33:18-19,

Behold, the eye of the LORD is upon them

that fear him, upon them that hope in his meray;

To deliver their moul from death, and to keep
them alive In famines

The deliverance from death is a result of God's eye being
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upon them--a result of God's favor. Psslm 4l:11,

By this I know that thou favouresat me,
because mine enemy doth not triumph over me.

The deliverance from the enemy shows God's delight and fa-
vor in the psalmiat and His fellowship with him. Psalm 44:3,
For they got not the land in posasession by
their own sword, neither dld thelr own arm save
them: but thy right hand, and thine arm, and the
light of thy countengnce, because thou hadst a
favour unto them [you delighted in them:T3°Y") Qs
God gave them the promised land because He favored them.
Only by this favor and fellowship does such a "deliverance”
come. Again, Psalm 89:17,
For thou are the glory of their strength:
and in thy favor [or, in thy delight: ¥ 31¥ 7]
our horn shall be exalted. ;
Exaltation or deliverance lies in the favor of Gode. Finally
also Psalm 149:4 shows delliverance as a result of God's
favor:
For the LORD taketh pleasure [or, takes de-
light: 3 2777) in his people: he will beautify the
meek with salvations
Since this is true, it would also follow that the Psalmists’
pleading for salvation or deliverance is less a cry of the
flesh for worldly good than 1%t is a ory of the soul for
fellowship with God. There is probably no better evidence
for this than Psalm 22:1,
My God, my God, why hast thou forsaken me?
why art thou so far from helping me, and from
the words of my roaring [why are the words of
my roaring so far from my salvation: P11
TDARW CRAT CNYUNpIT

The psalmist is in distress and seeks deliverance, but most
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of ell he seeks a spiritual deliverance from the separation
from God that has produced the physical distress. How fite
ting those words in the mouth of the Christ!l A similar
thought 1s expressed in Psalm 38:21-22,

Forsake me not, 0 LORD, O my God, be not
far from me.

Make haste to help me, O LORD my salvation.
It is physlocal help thet the psalmist seeks as the context

shows, but his primery plea is for God's fellowshlip. Psalm
86:4 is similars

Turn us [1.8., restore ust 11721W ], 0 God
of our salvation, and cause thine anger toward us
to cease.

Pgalm 17:7-8 is a poetic plea for and appreciation of the
fellowship of God that 1s the source of deliverances

Shew thy marvellous lovingkindness, O thou
that savest by thy right hand them which put
thelr trust in thee from those that rise up
ageinat them.

Keep me as the apple of the eye [Iitera;ly,
a8 the little man, the daughter of the eye:)|l'yD
1'¥ "7N2. This refers to the pupil and the im=
age thet 1t reflects. Cf. Deuts 32:103 Prov. 732],
hide me under the shadow of thy winga.

It is not the deliverance that is so important, but having
God's face on us so intently that we are raflected in His
eye. Psalm 31:19-20 speaks of deliverance in the clear
spiritual tones of a fellowship with Gods

Oh how great 1s thy goodness, which thou
hast laid up for them that fear thee; which thou
hast wrought for them that trust in thee before
the sons of menl

Thou shalt hide them in the secret [covert:
“\W23] of thy prosence from the pride [snares
"22M0] of mani thou ahelt keep them secretly
[hide them: DI®YA ] in a pavilion from the strife
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of tongues.
In this connection must be included &ll those pessages which
speak of a desire for God!'s fece to "shine® upon them. It
is obvious throughout all the 0ld Testament that the Hebrews
pletured God's grace as the face of God turned toward them
in favore. Distress meant just the opposite-=God's face was
turned aslde from theme. But this is more than Just a pic-
ture, for it reveals a very profound understanding of the
relationship between God and lifs, They knew that God's
face shinlng upon them wmeant that God wae with them, was "in
fellowship” with them, and because of this they recelved all
good. Cood examples of thls are found in Psalm 4215,

Why art thou cast down, O my soul? and why

art thou disguieted in me? hope thou in Cod: for

I shall yet praise him for the help of his coun-

tenance.

and Psalm 80313,

Turn us again, O Cod, and cause thy face to
shine; and we shall be saveds

Compare also Psalm 388:14 and Psalm 4:6. In Psalm 13:1-3 the
psalmist seeks deliverance from the enemy and from death,
but even more he desires his fellowship with God to be re-
stored:

How long will thou forget me, O LORD? for
ever, how long wilt thou hide thy fsce from me?

How long shell I take ocounsel in my soul,
having sorrow in my heart dalily? how long shall
mine enemy be exalted over me?

Consider snd hear me, 0 LORD my God: lighten
mine eyes, lest I sleep of death.

Psalm 27:9 has the psalmist pleading for help, but it is a
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plea couched in the spiritusl terms of a man who knows that
help comes only as & result of that fellowship with CGod:
Hide not thy face far from mey put not thy
servant away in anger: thou hastbeen my help;
leave me not, neither forsake me, O God of my
salvation.
Just as the pleas of the psalmists are not so much for the
phyalcal deliversnce as‘they are for the spiritual fellow
shlp that produces that dellversnece, ao also the Psalter
gives evidence thet psalmista understood that deliverence
was given not in order that they might have physlcal pleasure
but rather in order that‘they might walk in &8 fellowship with
Cods Pealm 11:5, 7 hints at this:
The LORD trieth the righteous.
For the rightooua LORD loveth righteousness;
his countenance doth behold the upright [the up-
right shall behold his face: 10’;1?_.2 ’n"j_jl__?_, “ﬁlgj Je
God's countenance shines on the upright and they are deliv-
greds It 13 clear thot God expects them %o continue in that
uprightness snd in the righteousness that He loves. Psalm
56313 ls clearar:
For thou hast delivered my soul from death:
wilt not thou deliver my feet from felling that
I may walk before God in the lizght of the living?
The psalmist doea not here plead for dollverance from calame
ity (the falling, or stumbling, feet) in order to enjoy life,
but in order to walk with Ged in the light of life that 1is
Hls preacncces Psalm 116:8-9 is parallel to this:

For thou hast delivered my soul from death,
mine eyes from tears, and my feet from fallinge.
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I will walk before the LORD in the land of
the livinge

Psalm 130t3-4 is the most profound paasage of this sort. It
shows that even forglveness 18 given in order that man might

walk with God in His fear and not just to rid him of a gullty

consclences

If thou, LORD, shouldest mark lniquities, O
Lord, who shall stand?

But there las forgiveness with thee, that

(with the purpose that: ]9p97] thou mayest be
feared. ~

Note here too that this passage does not speak of forgiveness
so that the psalmlat might receive everlasting life, but so
that he might walk with God, on earthe.

Several psalms express the purpose of the deliverance

of God not 8o much in terms of an obedlent walking with God

ag simply in terms of the joy and glory of that fellowshipe.
Psalm 16312,

Preserve me, O God: for in thee do I put
my trust.

0 my soul [not in the Hebrew. Inserted here
because 4\ )23 is femininel, thou hast said unto
the LORD, Thou art my ébord: my goodness extendeth
not to thee L+|"5%Y =22 "M11d « Literally,

"my gzoodness is not upon you." It is possible to
render it as "my goodness is not beyond thee"™ with
the meaning, "I have no good besides thee™].

His highest joy is in fellowship with Godj for this reason
he asks for deliversnce. Verses 9-l1ll1 of the same psalm ex-
pand beautifully on the seme thoughti
Therefore my heart ls glad, and my glory
(probably, my livers ~“T123, 1.8., my inmost
being, my "spirit"] rejolceth: my flesh also

shall rest in hope [shall dwell securely:]>w
NoD%e Cfs Leve 25:18-19; 26355 Deuts 32:112;
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1 Sam, 12:11, Is, 32:17]. _

For thou wilt not leave [abandons 1 TYJ]
my soul in hell [Sheol]ls neither wilt thou
gufier thy Holy Cne [thy godly or pious one:
T T"OTN« Cf, Pase 4333 12:13 32:6] to see
corruption [the pit: “Z 1w . Of, Jer. 2363
18:203 Prov. 22:14. It {s obvliously used to
mean the grave here ..

Thou wilt shew me the path of life: in thy
presence 1s fulness of joy: at thy rigat hand
there are plessures for evermore.

The psalmist rejoices in deliverance from death solely be=-
cause of the joy that exists in the presence of (God. Psalm
25:13~14 has deliverance in parallel with a beautiful ex-
pression of fellowship with Gods:
His soul shall dwell at ease [lodge in
goodness: 1’7} MO ] and his seed shall
inherit tne earth.
The secret [or counsel, hence the friend-
ship of God: T1©1] of the LORD is with them
that fear him; and he will shew them his covenant.
The Psalter affords a goodly number of passesges which reveal
that the summum bonum of the falthful is not simply a pros=-
percus and nappy life, but rather a fellowship with God.
These passages show beyond dispute that the "joy of salva-
tion" is not 8 carnal physical happiness, but a spiritual
joy in the presence of Gode Psalm 51:ll=l2 mskes 1t very
clear that the "joy of salvation® consists in forgiveness
which will spare the psalmist the consequences of sin, name-
1y, removal from the presence of God end the withdrawal of
God's Holy Spirit:
Cast me not away from thy presence; and
take not thy holy spirit from me.
Restore unto me the joy of thy salvation.

The highest good is to be with God in the forgiveneas of ains.
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But the fact that a fellowship with God is regarded in the
Psalter as the highesat good in life 1s shown primarily by
the several passages which expreas deep longing for this
very thinge Psalm 42:1-2 1s the first of these:

As the hart panteth [literally, perhaps,
brayeth: ANY AN Ofs Joel 1:20] after the water
brooks, so panteth [as above] my soul after thee,
O Gode.

My soul thirsteth for God, for the living
Cod: when shall I come and eppear before God?

Psalm 63:1-5 expresses the samse feeling with a sincerity
that touches the soul of every man of CGod of any age:

0 God, thou art wmy Godj early will I seek
thee: my soul thirsteth for thee, my flesh long-
eth for thee in a dry and thirsty [weary: s17VY17]
land, where no water 1s; '

To see thy power and thy glory, so as I have
geen thee in the sanctuary.

Because thy lovingikindness 1s better than
life, my lips shall praise thee.

Thus will I blesa thee while I live: I will
1ift up my hands in thy name.

My soul shell be satisfled as with marrow
and fatness; and my mouth shall prasise thee wilth
Joyful lips.

Note that this psalm calls the lovingkindness of God, where-

in fellowship 1ls made available, better thsn 1life itself.

The gummum bonum is not the good life, but the loving prea-
ence of Gods S0 aluso Psalm 143:6,

I stretch forth my hands uantio thoe: my
soul thirsteth after thee, as a thirsty land.

In Psalm 84:1-2 the psalmiat longs for God as he pralses
His temple:
How amiable [how beloved: NI T7~ Mo
are thy tabernacles [l.s., thy dwelling places:

ITNIIDWP], O LORD of hostal
My soul longeth, yea, even fainteth for

P R S —
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the courts of the LORD: my heart and my flesh
erieth out for the living Gode.

Psalm 27:4 expresses the same longing under the same pilctures
- One thing have I desired of the LORD, that

will I seek after; that I may dwell in the house

of the LORD all the days of mny life, to behold

the beauty of the LORD, and to enguire in his temple.
Paalm 119:20 expresses the same longing under the picture of
God's judgments or ordinances, l.e., everything that makes
up the true religion:

My soul breaketh for the longing that it
hath unto thy judgments [?{"{{?Q Whl &b all times.

Other passages reveal that fellowshlp with Cod ls Liac nigh-
eat good by making that fellowshlp the most important thing
in 1life. Though Psalm 17:14-15 is difficult to understand

in all its parts, its whole very clearly makes the fellow=

ship with God most important of all:

[Deliver my soul] « ... from men of the
world, which have their portion in this life,
and whose belly thou fillest with thy hid
treasure [l.e., what you have stored up:

T 17DN1): they sre full of chlldren [theg
are satisfied with sons: T 11 aYy3d~ 1,
and leave the rest of thelr substance to their
bebes.

As for me, I will behold thy face in
righteousness: I shall e satisfled, when I
awake, with thy likeness,

The hizhest good is not to be found in the world and pros-
perity, not in a full belly nor 1in posterity, but in a
fellowship with CGod-~and a fellowship so close that the
pselmist calls 1% being in His likeness. Psalm 19:10
speaks of God's Judgments, 1.8+, His true religion wherein

is fellowship, as more deslrable than gold and therefors more
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important than anything else:
Hore to be desired are they than gold, yea
than much fine gold: aweeter also than honey and
the honeycomb.
in Psalm l6:5 the psalmist speaks of God as his inheritance,
the reason for wnlch he liveas:
‘The LORD 18 the portion of my inheritance
[Fallotment of my portion: P77 — mi1ph 7| and of
my ocup: thou maintainest my lote i
Psalm 119:57 says the same thing:
Thou art my portion, O LORD.
Pgalm 65:4 has the psalmist content with the goodnesa of the
temple, l.8., with the presence of Gode This is the most im-
portant thing in life:
Blessed is the man whom thou choosest, and
causest to approach unto thee, that he may dwell
in thy courts: we shall be satisfied with the
goodness of thy house, even of thy holy temple.
Tne all consuming pession of this fellowshlp, its supreme
importance in life, is shown in Psalm 69:9,
For the zesal of thine house hathh eaten
me up; and the reproaches of them that re-
proached thee are fallen upon me.
Salvation, then, 1s to be delivered from all ill-fortune,
enemies, sin, and death. Bubt salvation has a deeper meaning
than simple deliverance. It means fellowship with God, in
waich God delivers His own, and for waich His own yearn far
more than for simple deliverance and prosperity. What then
is the essence of the 0ld Testament coucept of salvation?
It is to live~-with God. Thus Psalm 34:12, 15-16 treats

1life as a good and desirable thing 1f it 1s lived under the
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eyes of Cods Those who do not live with God are cut off:

What man 1s he that desireth life, and
loveth many days, that he may see good?

The eyes of the LORD are upon the righteous,
and his ears are open unto their ory.
The face of the LORD 1s against them that do

evil, to cut off the remembrance of them from the
earths

In this veln, there are many passages which reveal that the
psalmiats' love of life is tempered by the realization that
real life-~hence true salvatione~is to be had only in fellow-
ship with Gods Psalm 56313 expresses a desire to live-~but
to live with God:

For thou hast delivered my soul from death:
wilt not thou deliver my feet from falling, that
I may walk before God in the light of the living?

Psalm 116:8~9 is almost 1ldentical. In Psalm 27:13 tha‘paalm-
ist clings to life, but only because life 1s the external
evidence of an internsl fellowship with God:

I had fainted [an addition made necessary
by "unless®™: 3¥977. The Masoretes indicate
that they felt the word to be spurious. If
omlitted the passage would roadﬁ "I believe that
I shall see the goodness  « »° There is no
significant difference in meaning. Junless I
had believed to see the goodness of the LORD
in the land of the living.

Psalm 16:11 equates life with the presence of God:
Thou wilt shew me the path of lifes in thy
presence 1s fulneas of joy; at thy right hand
there are pleasures for evermore.
Psalm 3639 is a verse of profound significance in which life
and fellowship with God are brought togetheri

For with thee is the fountain of life: in
thy light shall we see light.
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In time of old age, when life is rapldly ebbing away, the
plea for fellowship 18 poignant: Psalm 71:9, 18,

Cast me not off in the time of old age;
forsaeke ne not when my strength falleth.

Now also when I am 0ld and greyheaded, O
God, forsake me notj; until I have shewed thy
strength unto this generation, and thy power
to every one that is to come.
There are also many passages which indicate that the essence
of salvation in the 0ld Teatament is even more profound than
to live with God. Salvation means to be grasped by God. In

this connection come those verses which speak of God's gra-

clous election of Israels This grasp of God in election is
salvation, deliverance, in its most profound sense. 2salm
33:12,
Blessed is the nation whose God is the LORDj
and whose people whom he hath chosen for his own
inheritance.
To be chosen by God--this 1s fellowship and salvation.
Psalm 89:26 claims the fetherhood of Gods

He shall ory unto me, Thou art my father,
my God, and the rock of my salvation.

Paalm 10033 atates very emphatioceslly that Iarael belongs
to Gods
Know ye that the LORD he 1s God: it l1ls he

that hath made us, and not we ourselves; we are

his people, and the sheep of his pasture.
This fellowship 1s the deeper meaning of salvations God's
election is not limited to the people of Israel as a body,
but grasps also the individual. Psalm 6514,

Blessed is the man whom thou choosest, and
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causest to g proach unto thee, that he may dwell
in thy courts: we shall be satisfied with the
goodness of thy house, even of thy holy teuple.

S0 also Psalm 4:3,

But Jmow that the LORD hath set apart him
that is godly for himself: the LORD will hear
when I c¢all unto him,

When God makes man His own, he 1s saved. Nowhere ls the awe-
someness and wonder of this grasp of God better described
than in Psalm 139:1-12, 17=-18,

0 LORD, thou hast searched me, and known me.

Thou knowest my downsitting and mine uprising,
thou underatandest my thought afar off.

Thou compassest [winnowest: DN "7 , 1.0.,
"searchest out"=-R.S.V.] my path and my lying down,
and ert acquainted with all my ways.

For there 1s not a word in my tongue, but, lo,
0 LORD, thou knowest it altogether.

Thou hast beset me behind and before, and laid
thine hand upon me.

Such knowledge is too wonderful for mej 1t 1is
high, I cennot attaln unto 1t.

Whither shall I go from thy spirit? or whither
shall I flee from thy presence?

If I ascend up into heaven, thou art there: if
I make my bed in hell [Shsol], behold thou art there.

If I take the wings of the morning, and dwell
in the uttermost parts of the seag

Even there shall thy hand lead me, and thy
right hand shall hold mee.

If I say, Surely the darkness shall cover mej
even the night shall be light about me.

Yea, the darkness hideth not from thee; but
the night shineth as the day: the darkness and the
light are both alike to thee.

How precious [Literally, heavy, hence, perhaps,
incomprehenaible: < \P1J also are thy thoughts
unto me, 0 Godl how great is the sum of theml

If I should count them, they are more in number
than the sand: when I awake, I am still with thee.

An understanding of the concept of salvation emong the 0ld
Testament faithful ia not campléte.withnut a clear picture
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of the cause and eifect of salvation's losa. Its loss is
caused by sin and the result of such loss is the complete ab-
sence of fellowshlp with God, in death.

In the first place, sin is shown in the Psalter to be
the cause of affliction and distress of every sortis Sin,
therefore, 1s the cause for the removel of God's favor from
wnich comes all the good things of life. No clearer state-
ment of this can be found than that of Psalm 10%:17,

Fools because of thelr transgression, and
becauge of their iniquities, are afflicted.

A more personal note is struck in Psalm 31:10,

For my life is spent [consumed: 45:9]
with grief, and my years with sighing: my strength
falleth because of mine iniquity [ *] 1Y 2 .
This 1s preferable to the Septuagintand Syriaoc
which has“1Y2, my mlsery, my affliction], and
my bones are consumed.

Tae evils of 1life are identified with sin in Psalm 40:12,
For innumerable evils have compassed me
about: mine inlq itles have taken hold upon me
Covertaken mes 31143 335 ), so that I am not
able to look up [to see: MV X717 ]; they are
more than the hairs of mine head: therefore,
my heart falleth me [forsakes me: “]J217Y I.
In Psalm 25:18 the psalmlist asks for deliverance from af-
fliction with a plea for forglveness:

Look upon mjne affliction and my paln
(my weariness:s “70Y J; and forgive all my sins.

Fyrom this it is an easy step to the realization that sin is
the ocause of God's anger and the vanity of life. Psalm 78189
portrays that realization on a national scale:

When God heard this [hnw Israel had forsaken
Him and turned to idols, vv. 56-58), he was wroth,
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and greatly abhorred [utterly rejecteds THD ©X017]
Israel. :

Psalm 38:1-4 reveals the understending that sin causes the
wrath of CGod which in turn afflicta mans

0 LORD, rebuke me not in thy wrath: neither
chasgsten me ln thy hot displeasure.

For thine arrows stick fast in me, and thy
hand presseth me sore.

There 1s no soundness in my flesh because of
thi e,anger; neither is there any rest [healths
119W] in my bones because of my sin.

For mine lniquitles are gone over mine headj
as an heavy burden they are too heavy for me.

A more mournful presentation of the fact that sin is the
cause of the anger of God and the vanlty of life than that
of Psalm 90:7-12 1s not found in Scripture:

For we are consumed by thine anger, and
by thy wrath are we troubled.

Thou hast set our iniguities before thee,
our secret sins in the light of thy countenances
For all our days are passsd away in thy
wratn: we spend our years as a tale that 1s told
Lwe have consumed our years a8 a murmur=ﬂ3‘§t?

AATTIOD 11710 .

" 'The days of our vears are threesacore years
and ten; and 1f by reason of strength they be
fourscore yoars, yet 1s thelr strength labour and
sorrow [yet is their pride labor and vanitys

[REAR! 7Y DAMT11]; for it is soon cut off,
and we fiy awaye
Who knoweth the power of thine anger? even
according to thy fear, so is thy wrath.
So teach us to number our days, that we may
apply our hearts unto wisdom.

S8ince the love and favor of God is essentlally the same thing
that this paper ¢slls the fellowshlp with God, the opposite
of love, wrath, is the same thing as the destruction of that
fellowship; a separation between God and mane That the 0ld

Testament faithful conceived of sin as an instrument of
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geparatlon from God 1s quite evidents The classic psalm of
repentance, Psalm 51, shows tnat 1t is sin that separates
from God as 1i ories out to God in verse 1ll,

Cast me not away from thy presence; and
take not thy holy spirit fronm nee

Though Psalm 5 1s more polemilc then introspective, it still
makes orystal clear that sinfulness has no part with God:
Verses 4-6, 10,

For thou art not & God that hath pleasure
in wickedneas: nelther shall evil dwell with thee.

The foolish [boesters:t T1~ 7715771 shall not
stand in thy sight: thou hatest all workers of
iniquity. ‘

Thow shalt destroy them that speak leasing:
(11es: 2TD] the LORD will abhor the bloody and
deceltiul man.

Destroy thou them [charge them with gullt:
Tb uxn], 0 God; let them fall by their own
coungels; cast them out in the multltude of
their trensgressionsi for they have rebelled
againat thee.
Psalm 9:1%7 is equally emphatic in making sinfulness the
cause of sepsaration:

The wicked shall be turned into hell [Sheol],
and all the nations that forget Gode

Psalm 69:27-28, shocking though it is, makes clearer than we
would like the fact that sin shuts man off from God:
544 iniquity unto their iniquity: and let
them not come into thy righteousness.
Let them be blotted oui of the book of the
living, and not be written with the righteous.
Further evidence that ain is an instrument of separation
from God is shown in the fact that only through the fore

glveness of sins is fellowship with God sttaineds The
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hlessing of God's favor ls pronounced on those whose sin 1s
forglven in Psalm 32:1-2,

Blessed ls he whose transgression is fore-
given, whose sin is covered.

Elessed 1s the man unto whom the LORD ime
puteth not iniquity, and in wnose spirit there
18 no gulle.

The "gulle® mentioned is that self-deception which prohibits
repentance and confesslon and thereby prevents the blessing
of forgiveness (Cf. verse 5)e« The forgiveness of sins and
the election to fellowship with God are already connected in
Pgalnm 6513-4,

Iniquities prevall against me: as for our
transgressions, thou shalt purge them away [cover
them, L.es, forgive them: NN,

Blessed is the man whom thou choosest, and
causest to epproach unto thee; that he may dwell
in thy courts: we shall be satlsfled with the

goodness of thy house, even of thy holy teupls.
Psalm 79:8-9 pleads for deliverance from the enemy (which
is the external manifestation of an internal fellowshilp
with God) with & cry for forgiveness:

0 remember not against us former iniquities
[or, perhaps, iniquitles of our forefathers:

T JWRY) MY 1 let thy tender merciea
speedilg prevent us: for we sre brought very low,.
Help us, 0 God of our salvation, for the
lory of thy name: and deliver us, and purge away
cover, forgive: N\DD1 ] our sina, for thy namele

gakee ks

Psalm 103:10-~13 apeaks of fellowship with God in terms of a
Tilial relationship, end bases it on the forgiveness of sins:

He hath not dealt with us after owr sins;
nor rewarded us according to our iniquities.
For as the heaven is high above the earth,
80 great is his meroy toward them thet fear him.
Ag far as the east ls from the west, 80O

= rEd MHIVERIE IR
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far hath he removed our transgressions from us.
Like as a father pltieth his children, so
the LORD pitieth them thst fear hime.
Before leaving the point that sin separates from God, 1t 1is
well to point out that the Psalter knows sin to be universal.
Psalm 53:2~3 1s emphatic on this point:
¢od looked down from heaven upon the
cnildren of men, to see if there were any
that did understand, that did seek Cod.
Every cne of them is gone back: they
are altogether tecome Iilthy: there 1s none
that doeth good, no, not one.
Psalm 14:1-3 has the identical thoughte Paalm 130:3
realizes with repentance the universality of sing

If thou, LORD, shouldesat mark iniguities,
O Lerd, who shall stand?

S0 elso Psalm 143532,
ind enter not inte judgment with thy
servant: for in thy sight shall no man liv-
ing be justified.
Psalm 61:6 points up the fact thet sinfulness is a part of
man's very nature:
23@01d, I was shapen [brought forth:
" P77 Tin iniquity; end in sin did my
mother conceive me.
S8in, then, causes the loss of salvation or fellowship with
Gods It has been pointed out above that the sssence ef
salvation is to hove life~-with God. If fellowship with
God 1s lost, then life is lost, too« Death, then, is the
ultimaete conolusion of separation from Godes For thls reason
death and Sheol, the 0ld Testament Hades into which all the

dead must go, are consistently pictured in the Psalter as
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a state of belng completely forgotten and forsaken by God.
Paalm 88:4-5 deplots death as being cut off from God and
remembered no mores
I am counted with them that go down into
the pit: I am as a men that hath no strength:
Free among the dead, like the slain that
lie in the grave, whom thou rememberest no more:
and they are cut off from thy hand,
Psalm 28:1 portrays death as a state in which God no longer
speaks to them since the separation 1s complete:
Unto thee will I cry, O LORD my rock; be
not silent to me: lest, if thou be silent to
meé, I become like them that go down into the pit.
Psalm 143:7 equates the plt of the grave with God's hidden
face:
Hear me speedily, O LORD, my spirit faileth:
hide not thy face from me, lest I be like unto
them which go down into the pit.
In Psalm 13:1-3 the psalmiat is pleading for deliverance from
the enemy and, apparently, from deaths But in doing so,
death 1s portrayed as the ultimate of separatlion from God:
How long wilt thou forget me O LORD? for
ever? how long wilt thou hide thy face from me?
How long shall I take counsel in my soul,
having sorrow in my heart delly? how long shall
mine enemy be exalted over me?
Consider and hear me, O LORD my God: lighten
mine eyes, lest I sleep the sleep of death.
Bscause death is the ultimate separation from God, the
Psalter frequently speaks of death in tones of despair that
strike the New Testament Christian, whose ears are trained
to hear in death the tones of release from woe and a birth

into eternal life, rather strangely. Psalm 6:5 pleads for
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deliverance from death for thls ressong

For in deatihh there is no remembrance of thee:
in the grave [Sheol] who shall give thee thanks?

Death 1s separation from God and the ultimate evil, not by

any means & thing of joye In Paalm 30:9 the psalulst pleads
for deliverance from death on the grounds that after death

and 1ts separation from God he will be of no further use

to Codi

Wha b profit is there in my blood, when 1
go down to the pit? Shall the dust prsise thee?
shall 1t declare thy truth?

Pselm 88:10-12 is similar:

Wilt thou shew wonders to the dead: shall
the dead arise and pralse thee?

Shell thy lovingkindness be declared in
the grave? or thy faithfulness in destruction?

Shall thy wonders be known in the dark? and
thy righteousness in the land of forgetfulness?

Psalm 39:12b-13 voices nrofound despalr in the face of deatht

For I am a atranger with thee, snd a 50~
Journer, as all my fathers were [Cf. Lev. 25133,
The land 1s mine, for ye are strangers and So=

journers with me" ]« .

O spare me [look from me: “319P YW3,
One of the few instances which interprets the
look of God as & thing of wrath rather than of
favor], that I may recover strength [literally,
brighten up: S\A"£70)aX ], before 1 go hence, and
be no more. Motk

This view of death also explains the Psalter's joy at the
deliverance from death which seems rather worldly to the

New Testament Christiane Psalm 16:9«11l is a classic example
of the joy:

Therefore my heart 1s glad' and my glory
[perheps  TQD, my liver. Han's inmost
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being 1s meant, what a modernm would call his
"spirit,"”] rejoiceth: my flesh also shall rest
in hope [shall dwell securely: M W24 (2W 1],
For thou wilt not_leave [abandon: ATy A
my soul in hell [Sheollj neither wilt thou suffer
thine Holy One [Thy godly one: =" 1'271 1 to see
corruptlon [the pit: mTWl, : ;
Thou wllt shew me the path of life: in thy
presence ig fulneas of joy; at thy right hand
there are pleasures for evermore.

Psalu 30:3 echoes that joys:
(I will extol thee, O LORD, forl thou
hast brought up my soul from the grave [Sheoll:

thou hast kept me allve, that I should not go
down to the pite.

Psalm 86:13 pralses the lovingkindness of God for deliver-

ance from death:

For great ls thy mercy toward me: and thou
hast delivered my soul froa.the_lowest hell
[depths of Sheol: N\IATH 7AW WO Je
Psalm 118:17-18 1s exultant in thanksgiving for deliversance
from deaths:
I shall not dle, but live, and declare
the works of the LORD.
The LORD hath chastened me sore: but he
hath not given me over unto deathe.
From this it is ¢learly seen that salvation was regarded by
the 014 Testament faithful as life with God and that death
was always regarded as evil because 1t was the ultimate in
separation from Gode Was there then no hope of immortalliy
in their concept of salvation? Did they think that in the
end every men was cursed by God and cut off from Him in
death? Not at alls They knew, a8 every man knows, that
ell men die, even the righteous who are in fellowship with

the eternal Gods There must have existed then, this constant
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tension in their mind: Death ls a separation from Godj the
righteous live in fellowship with God~~yet the righteous

die« And yet, this tenslon never seems to create a problem.

It 1s never discussed. Instead there are expressions such

as these: Pasalm 23:6,
Surely goodness and mercy shall follow me
all the days of my life: and I will dwell in the
house of the LORD for ever.
The psalmist does not write, "Surely goodness snd mercy shall
follow me gll the days of my life, and then I am casat off
from God and cursed." The tenslon 1s ignored and death cre-
ates no problem for him. Also Psalm 103:15-18,
As for man his days are as grass: as a flower
of the field, so he flourilisheth.
For the wind passeth over it, end 1%t is gonej;
and the place thereof shzll know 1t no more.
But the mercy of the LORD is from everlasting
to everlasting upon them that fear him, and his
righteouaness unto children's children;
To such as keep his covenant, and to those
that remember his commandments to do them.
Here the vanity of men is lamented and the certainty of
death, but the psalmist immediately speaks of the eternity
of Yahweh's mercy on those who fear Hime Again, the ten-
slon is ignored, end death creates no problem. The fact
thet life and death are viewed in this way, and no problem
is oreated by this tension, indicates that the psalmists
had some vague hope for immortality. This hope is based on
the fact that they are in fellowship with an eternal God and
therefore will be as eternal as He ise They trusted that

as He had been with them in the past, blessed them with
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peace and prosperity, guarded and protected their lives, so
He would be with them in the hour of death and bless and
protect them in enything that lay beyond. What does lie
beyond they do not know exactly because they had not been
told, and it is to the everlasting credit of thelr faith
and dependence on the revelation of CGod that they did not
create an elaborate picture of heaven and hell from the
speculations of their own minds The fact that they do not
speak of heaven does not mean that they had no hope for any=-
thing good after death, but mesns only that they had re-
celved no explicit revelation. They trusted in God that no
matter what might come after death, He would be with them
as He had been with them in life. W. O« E. Ossterley
states it precisely,

The ideal of life held by the psalmist, that its

value depends solely upon its being lived in com-

munion with God, would not fall, sooner or later,

to neceassitate further thoughts The sense of close

union with God, which the psalmist so beautifully

sets forth, with Him who ls omnipotent, to whom

time 1s nothing, lesds inevitably to the question:

How ¢an such & union cease? 4And there we are on

the very threahold of the belief in its continuance

hereafter.l _
There are several passages in the Psaslter which revesl this
fervent yet vegue hope for immortality, based on the fellow-
ship with Gods Psalm 16:11, in a context of joy for de-

liverance from death, says:

ly. 0. E. Oesterley, The Psalms (Now York: The
Macmillan Co., 1939), I, 89,
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Thou wilt shew me .the path of 1ife: in thy
presence 1la fulness of Joy; at thy right hand
there are pleasures for evermore.
He has been delivered from death, but he knows full well that

eventually the time will come when he must die. Yet he

speeks of "pleasures for evermore.," Psalm 39:6«7 has the
psalmist throw all his hope on God in the midast of the de-
pressing venity of life:
Surely every man walketh in & valn shew
[in a shadows 1% J20: surely they are disquieted
in veint he heapeth up riches, and knoweth not
who shall gether them.
And now, LORD, what walt I for? my hope is
in thee.
Delitzsch says of thle passage,
It is just this which is heroic in the 01ld Testa-
ment faith, that in the midst of the riddles of
the present, snd in the face of the future which
is lost in diemal night, it oasts itself unre=-
servedly into the arms of God.2
Psalm 49:15 1s a very important passage in this connection:
But God will redeem my soul from the power
of the grave [Sheoll: for he shall receive me
[take me: ~ JTIP™ s
The psalmist is contrasting in the psalm the fate of the
wicked and the fate of the righteous. It 1s obvious that
both must die, but only he who lives in fellowship with Ged
has this profound hope that God shall take him and be with
him through death s He has been with him through life« The

pPsalmist 1g aware of a relationship to God that death cannot

2Frans Delitzsch, The Paalms (Edinburgh: T. & Te
Clark, 1889), II, 30. gy
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end. Psalm 73, a psalm which speaks of eanvy for the lot of
the wicked until thelr finsl end is considered, ssys in
verses 23-26%
Nevertheless I am [literally, "And I am":
*13 1., The contrast with the grevious verae
makes possible the translatlon, But I am,
end even "Nevertheless"] continually with thees
thou hast holden me by my right handes
Thou shalt gulde me with thy counsel, and
afterward recoive me [take me: " 1TIRA 1 to glorye.
Whom have I in heaven but thee? and there is
none upon earth that I desire beslde thee.
My flesh,and my heart faileth [1is consumed,
finianoas 3 42k but God is the strength [rocks
1Y ) of ay heart, and my portion for ever.
Verse 23 speaks in contrast to the psalmist's previous near-
blasphemous complaints against Gods In spite of these ocome-
plaints ("Nevertheless") God atill holds him by the hande-
80 great His lovel But verse 24 is no longer in contrast
with his couplaints, but in contrast with the fate of the
wickeds They are cast down into destruction in a moment
anc are utterly consumed with terrors {(vv. 18-19), but I,
I am gulded by Thee, and at the end~~the goal of this
guldance~~I will be taken into the honor and glory of fel-
lowship with Thee. In spite of the certsinty of death, he
hopes and trusts Gods Thus the psalmiat reveals a truly
heroic faith in God's presence with him in death and beyond
as He has been with him throughout life. But there is only
this hope of faithe It is not a hope based on a specific
revelation of an eternal life in heaven as in the case of
the New Testament churche. Delitzsch writes on this passage,

The future is dark to him, but lifted up by the
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one hope that the end of his earthly existence
will be a glorious solution of the riddle. Here,
as elsewhere, it ls feilth whilch breasks through not
only the derkness of this present life, but also
the night of Hedess At that time there was as yet
no divine utierance concerning any heavenly tri-
umph @f the church, militent in the present world,
but to falth the Jahwe~Name had slready a trans-
perent depth which penetrated beyond Hades into
eternal life.¥

From these passages 1t ls clear that even though they had but
the germ and princliple of the doetrine of eternsl life, they
still reslized thet being in fellowshlp with the eternal God
meant that they too would be eternal. They did not know how
or wherej they could not put this hope into specific words,
but the hope &nd the trust wss still there. It was "a
poatulate of falth, a splendid hope, & personal snd indi-
vidual conclusion."™®

This then 1s the concept of salvetion that 1s revealed
in the Psalter. It is not merely a physical deliverance from
all the evils of life, but a spiriitusl reallzation that life
is lived with Cod. 8Sin destroys thils fellowship and the
ultimete end of that ssparation is deaths But God in merey
forgives sin and tekes man into fellowship with Him. On
this fellowship is based a vague but fervent hope for im=
aortality.

SIbid., p. 321.

e

4)r. P. Kirkpatrick, editor, The Book of Psalms
(Cambridge: University Press, 1951), p. xovi.




CHAPTER LiIX

THE BASIS OF SALVATION3
THE SAVIHNG DISPOSITION OF GOD

the preceding chapter has shown thet the man of God in
the 014 Teltimant regarded "salvation" as a fellowship with
Gods To be aubls to go through life with God, living in His
love and favor, was hia highest good and the basis of his
hope for immortality. Thls chapter is concerned with showe

ing how the people of God were able to enter into this fel-
lowship. The previous chapter stated at several points
that 1% le the righteous who are in communion with Cod
(this is discussed more fully in Chapter Five). On the
other hend, it was pointed out that all men sre sinners and
cut off from God so that only through the forglveness of
8ins can man enter into & close relationship with God.s
Hight here, then, enters the crucial question: Un what
basis does Cod forgive sins and bring man into fellowship
with Him? 7"oes He take man to Himself because man tries to
be good and righteous? Or does He arbitrarily elect cer-
tain men or s certain nation to imherit His blessing? As a
partlal answer to these questions, thls chapter seeks to
show that the 0ld Testament falthful knew that the basis
for a fellowship with Cod was not fonnd ix themselvas but
in the saving disposition of Gods

The first thing to note in considering God's saving
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disposition 1s the fact that God loves man. The word Love
(372212¥) 1s seldom used in the Psalter to describe God's

attitude toward men« When it 1s used, it never connotes a

sentimental tolerance on His part, but always appears in a
sense conalstent with His holiness. For example, Psalm 11:7,

For the righteous LORD loveth righteous-
nessy his countenance doth behold the upright.

and Psalm 146:8,
The LORD openeth the eyes of the blind:

the LORD ralseth them that are bowed down:

the LORD loveth the righteous.
Of far greater significance to this concept of God's love
are the meny passasges which speak of God's saving man for
the sake of His name. A name in the 0ld Testament is, of
course, far more than a simple designation. It 1s the
symbol or sign of the person 1t represents to such a degree
that it is the ﬁquivaleht of the person himself. Thus to be
saved "for His neme's sske" is equivalent to being saved by
God for His own nature's sake-~because He 1s what He is. To
ask God, "Save me by thy name" 1s equivelent to saying, "Save
me because of what you are."™ There are meny passages which
speak of God's salvation and communion taking place for His
nume's sake--because He 1s what He is. Psalm 25:11 1s a
good example:

For thy name's sake, O LORD, pardon mine
iniquity; for it is great.

Likewise Psalm 5431,

Save me, 0 God, by thy name, and judge
me by thy strength.



39
and 109:21,
But do thou for me, O GOD the Lord, for

thy name's sake: because thy mercy is good,
deliver thou me.

Compare also Psalms 23333 31:3; 79:93 106:8; 143:11. If Ged
saves man, 1.e., shows His love and favor to him end thereby
brings him into fellowship with Him, because of what He is,
then it 1s right to say that God wants to save mane In this
aenge God loves mankind. TFellowshlp with God is based on
God's love for man, not on anything in men himself.

The saving disposition of God, which we call love, 18
spoken of under several different terms in the Psalter.
These terms are all included in one grend word of praise in
Psalm 145:8-9,

The LORD is gracious [ 13T, end full of
compassion [ D111 113 slow to anger [T 1 >

T 21, and full of great mercy CtaT s

The LORD ias good [ 2 1:>] to all: and his

tender merclies [compassion: 1"O TIT17] are

over all his works. s ot
This same combination of words depicting the love or saving
disposition of God is found in almost exactly the same words
in Psalms 51:1, 86:15; 103:8« It should be noted what each
of these words reveal concerning God's saving dlsposition.

First of all, the Psalter says that God is gracious
( 11371 ). This adjective is used in the 0ld Testament only
as an attribute of Gods It comes from the verdb |JT! which
means, basiocally, to be gracious, 1.e., to show favor te
someone. The Aramaic and Arabic equivalents to this verb add

the overtones of yearning, longing, being inclined to, and
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being compasslonates When used of the work of men i1t de-

scribes a) the gilving of gifts (Judge. 21:22, "favor us with
them®™), b) a graecious deszling with the poor, the needy and
the orphaned (Ps. 37:21, 263 109:112; 112:5; Prov. 14331}
19:17; 28:8), c¢) the consideration and sparing of others
(Deuts 7:2; 288503 Lam. 4:163 Job 19:21). When used of the
work of God it describes God's bestowsl of favoras (Gen.
3316 " 4 « « children which God hath graciously given thy
servant;™ 33:11; 43:29; Num. 63263 2 Sam. 12:22; Psalm
119:29, "Grant me thy law graciously"), end especislly,
God's bestowal of deliverance from the evils of life:
enemies, ill-fortune, sin, and death. It is this use that
is important at this point. Time and again the psalmist
prays that God would be gracious and grant deliverance and
the communion with God that 1t represents. He expects Ged
to be gracious because He is gracious. A good example of
this 1s Psalm 6:2,
Have mercy L be gracious unto me: ’1&‘1]

upon me, O LORD; for I am weak: O LORD,

heal me; for my bones are vexed.
In Psalm 57:1 the psalmist realized that only because God
is gracious is it possible for him to take refuge in the
shadow of His wings:

Be merciful unto me, O God, be merciful

unto me [be gracious unto me: 33T J: for my

soul trusteth in thee: yea, in the shadow of thy

wings will I meke my refuge, until these calam-

ities be overpast.

Compare 4:l; 9:13; 261163 26:1l; 27:73 30:10, etc. Cod is
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specificelly called gracious in such pessages as Psalm 1ll:4,
He hsth mede his wonderful works to be

remembered: the LORD ls gracious and full of

compesslons
Compare also Paalm 112:43 116365-63 77:10. Therefore when the
psalmists ask God to be gracious, or csll God gracious, they
show that they regsrd (God as the glver-idod. He is the God
that gives the gift of deliverasnce. Therefore the fellow-
ship of which deliverance is the symbol has its source in
Gode. ‘

The Psalter also calls God compassionate (Ni1M 1),
This deacript;ye adjective of the saving disposition of Ged
1s based on the verb DT ) whose originel meaning is du~
blous. The dictlonaries generally assume that its basic
meaning 1s, To be soft. The parsllel words in Assyrian and
Arablic mean to be inclined toward, to have compassion, to
love. Further insight into the meaning of the word is pro-
vided by its derived nouns. P T17) and DT ) mean the womb
Gen. 48:25; Prove. 303163 Bzek. 20:263 Gen. 20:18; Job 3:11;
Jer. 20317; and also Psalms 22:10; 58:3; 110:3). In Judges
5330 1t 1s used to mean womene Thus the softness of feml-
ninity and maternal love is not foreign to the meaning of
the word. The wordT DT 7] , though generally having the
more abstract meaning or‘oompassion or "tender meroies,®
18 also used for the bowels as the seat of the emotions
(Gen. 23:303 1 Kings 3:26; Prov. 12:10). From this 1t is

seen that the word means compassion, 1.e., the warm, emo=
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tional softness of love. The psalms frequently ascribe com=
passion to Gode. For example, Psalm 11ll:4,
He hath made his wonderful works to be
remembered: the LORD 1s grecious and full of
compassion C 01N J.

Compare Psclms 69:16; 112:43 116:5-6« Of particular interest

are those passages which speak of deliverance and the for-
giveness of sins on the bessis of God's compassions Psalm
25367 asks God to forget his many transgressions for the
sake of His compassion as well as for the aeke of His love
ingkindness and goodnesst

Remember, 0 LORD, thy tender mercies
[compasalon: T QN1 and thy lovingkinde
nesses; for they have been ever of old.

Remember not the ains of my youth, nor
my transgressions: according to’ thy mercy
remember thou me for thy goodness' sake, O LORD.

Psalm 78:38 speaks of forgliveness on the baais of God's
compassion alone,

But he, being full of compassion, forgave
thelr lniquity, and destroyed them not: yea,
many a time turned he his anger away, and dld
not stir up all his wrathe.

Pgalm 7938«9 cries for deliverance from the invader and ror
forgiveness of the sihs that had caused God so to neglect
them on the basis of His compassion and His character (His
"name™) ¢

0 remember not against us former lnle
quitics [possibly, inlquities of our fore-
fathers: 0 “1WN7 TM1iY1: let thy tender
mercies speedily prevent us: for we are
brought very lows

Help us, O God of our salvation, for the
glory of thy neme: and deliver us, and purgo
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away [forgives V917 our sins, for thy neme's
Bsake e ;i
The most Deautiful passage of them all spesks. of forgiveness
because God is compasslonate: Fsalm 103:12-13,
Aa far as the east 1s from the west, so
far hath he removed our trensgressions from use.
Like as a father pitleth [has compassion
ont MM DD Jhis children, so the LORD pitieth
LDn+ ] them thet fear nim,
Even life 1tself, symbol and sotuallty of God's fellowship,
1s besed on Hls compsssion: Psalm 103:4,
Wno redeemeth thy 1ife from destruction
Lfrom the pit: ATWH]; who erowneth thee with
lovingkindness and tender mercies [compassion:
T 0T 1.
Psalm 119:77,

Let thy tender mercies [oompassion:
A°PT 1] come unto me, that I may live.

Clearly the psalmists knew Cod as a God of warmth and com=-
passion and on this based their hope for forgiveness and
life with God.

By far the most frequent word used in the Psalter to
describe the ssving dispesition of God is the word 12T ,
the kindness, or, more completely, the lovingkindness of
Gods The root ’TQLT , from which the noun is taken, is not
used in the Qal. Gesenius (Thesaurus, 8.v.) thinks that
the primsry meaning of the verb }l.ncludes the 1dea of an
eager and ardent desire, coupled with & sense of benignity.
Hence the word TQT!| indicates a kindness of God toward men
thet is prompted by love. "Lovingkindnesa®™ remains the best

translation. The word is often used of men to describe the
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kindness of men toward men (1l Sam. 20:15, "Thou shalt not cut
off thy kindness from my house for ever"; 2 Sam. 16:17, "Is
this thy kindness to thy friend?"; Ps. 141:5, "Let the
righteous smite mej it shall be a kindness"; Prov. 19:22;
20:6). More precise ls its use when it desoribes the kinde
ness of man toward the poor and the needy (1 Kings 20:31
has the servants of Benhadad saying, "We have heard that the
kings of the house of Israel are merciful [kind: TQT 173
Job 6:14, "To him that is afflicted, pity |kindness] should
be shewed from his friend"; Psalm 109:16, "[The wicked) re-
membered not to show mercy, [1.es, kindness], but persecuted
the poor and needy man%j Prov. 1131173 20:28). This 1ldea of
the kindness of love, or lovingkindness, 1s carriled over to
desoribe the attitude of God toward mene God 1s kind and
condeacends to the needs of the people. Thus God 1s called
a kind God in passages such as Psalm 59:17,
Unto thee, my strength, will I sing: for

God 1a my defence, and the God of my mercy [my

lovingkindness, 1.es, God who 1s kind to me:

T2 e
and Psalm 62:12,

Algo unto thee, O LORD, belongeth mercy

EIOV1ngk1ndness:‘T?]1]: for thou renderest to

every man according to his works
Compare Psalm 36373 144:2; Jonah 4:2, and those psalms which
pralse God for His kindness: 33:5; 9211-2, 4; 100:5; 106313
108:43 117:1-23 136:1 ff., where the refrain "His mercy
[10v1ngk1ndnaa: i‘-F'QT_"] endureth for ever" is repeated

twenty-six times; 138:2.
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The lovingkindness of God 1s recognized by the psalmists
in almost every c¢ircumstance of 1life. He is called kind in
that He delivers Israel from his enemles and from ill-fortune
in general. A good example appears in Psalm 31:16,
Make thy face to shine upon thy servant:
save me for thy meroies! sake [in thy loving-
kindness: ?t:-g‘@’f_l 2]
Psalm 42:8 speaks of God's kindness as the motive for de-
liverance from the enemy of which the context speaks:
. Yet the LORD will command his lovingkindness
[ ™@ T Jdin the daytime, and in the night his
song shall be with me, and my prayer unto the God
of my life.
Psalm 106345 has God removing His punishment because of His
kindness:
And he remembered for them his covenant, and
repented [lee«, was grieved: T T 1’1 1 according
to the multitude of his mercies [ldvingkindnesses:
1TOT Je
ETAT s
Psalm 109:21, 26 appeals to God's kindness for deliverance:
But do thou for me, O GOD the Lord, for thy
name's sake: because thy merey [lovingkindness:
10N ] 48 good, deliver thou me.

Help me, O LORD my God: O save me according
to thy mercy Jkindness: W o) {8

See also Psslms 17:7~8; 44:26; 48:10; 52313 57:3, 103 59:16-
173 61:6-73 69:13, 163 98:2-3; 115:1, and many others.
Psalm 32:10 refers to God's kindness in contrast to the
sorrows of life:
Many sorrows shall be to the wicked: but he
that trusteth in the LORD, mercy [lovingkindness:
TOT\ ] shall compass hls about.

Psalm 31:7 credits deliverance from trouble to the kindneas
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of God:

I will be glad and rejoice in thy mercy
[1ov1ngk1ndneas: ‘%{]’;‘E‘@"‘J?']: for thou hast con-
sidered my trouble; thou hest known my soul in
adverslities.

More important is the fact that qu'a kindness 1s seen

as the source of forglveness. In Psalm 25:6-7 the psalmist
asks God to remember His kindness and forgive, showing that
it 1s only in God's kindnesé and compassion that forgive-
ness is found:

Remember, 0 LORD, thy tender mercies
Tcompassion: =I"RTID 1 and thy lovingkindnesses
L3 32N 7]; for they have been ever of old.

Remember not the sins of my youth, nor
my transgressions: according to thy weroy
{lovingkindness: <1127 2?1 remember thou me for
thy goodness! sake, 0 LORD.

Pselm 61:1 looks for mercy and forgiveness in God's kindness:

Have mercy upon me, O God, according to
thy lovingkindness: according unto the multi-
tude of thy tender mercies blot out my trans-
gressions.

Psalm 103:10-11 emphasizes thet forgiveness comes from God's
kindness:

He hath not dealt with us after our sins;
nor rewarded us according to our iniguities.

For as the heaven 18 high above ths earth,
80 great 1s his mercy [lovingkindness: 1-TOT ]|
toward them that fesr hime 5

Psalm 130:7-8 states that because God is kind He will forgive:

Let Israel hope in the LORD: for with the
LORD there is mercy [lovingkindnesst TQUIT ],
and with him is plenteous redemption. "

And he shall redeem Israel from all hils
1n1qu1 ties.

Because He forgives in His kindness, He also delivers from
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death in the same kindness. In a context of weakness and
troubled bones, Psalm 6 prays for healing and, in verse 4,
deliverance from deaths

Return, 0 LORD; deliver my soul [i.e., my
life: *WD1]t oh save me for thy meroles' aake
Ufor the sake of thy lovingkindness: (Y0 %
q3o1l ;

Deliverance from Sheol 1s credited to God's kindness in
Psalm 86:13,

For great is thy mercy Llovingkindness:
A 10N 1 toward me: and thou hast delivered my
soul from the lowest hell [deepest Sheol:
TARNRA ViNwo],

Pagalm 94:17-18 says the seme thing:

Unless the LORD had been my help, my soul

had almost [shortlys O¥PD 1] dwelt in silence. S
Yhen 1 sald, My feet sllippethj thy mercy

[thy lovingkindness:t {27 1, O LORD, held me ups

Moat interesting 1a Psalm 103:15~18 in which is contrasted
the brevity of human life with the eternal kindness of God,
thereby expreasing the psalmist's hope for immortalitys

L3 for man, his days are as grass: as a
flower of the field, so he flourisheth.

For the wind passeth over 1t, and 1t is
goneg and the place thereof shall know 1t no
HOoXee

But the mercy [lovingkindness: ‘271 of
the LORD is from everlasting to everlasting
upon them that fear him, and his righteousness
unto childrent's childrenj

To such as keep his covenant, and to those
that remember his comusndments to do theme

Compare also Psalms 5t73 23:6; 52:18; 103:4; 119:88, 149,
1593 138:7-84 It is clear, then, that the psalmists knew

God as a kind Cod and locked to thlsg kindness for all facets

of "salvation<”
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The saving dlsposltlion of Cod is also spoken of under
the expression, "slow to anger" (T DF T[713¥) in Psalns
86:15; 10538 and 145:8« This is not e favorlte expression
of the Psalter end adds little to the concept of Ced's
saving diapoéition, other than to plcture God as very pa-
tient in dealing with the children of His love.

God is elso called good { 19). The basic meaning
of the verb is %o be‘pleasant or delightful. The corre=-
sponding, Arabic word has the seme meaning and adds that of
being delicious, savory, sweet. From this basic meaning
the scope of the word is enlarged to include the person who
is pleased and comes Lo mean te well with, be good for
(e+ge, Psalms 119:71; 128:12)« The adjective derived from
this verb and ascribed to Cod, also has the basic mesning
of pleasant, agreeable. Things are sald to be "good" when
they please the senses of sight, teste, and smell. Things
are "good" when they please the nigher nature: A4 pleasant
person is cslled "good"; a word or message is called "good"
when 1t i1s pleasant (Cf. Psalm 45:1), etc. The meaning of
the word is also expanded to mean moral or ethical goodneaa;
A man is ealledqothically good in Pselm 125:4,

Do good, 0 LORD, unto those that be good,
and Go them that are upright in thelr hearts.

God is called morally good in Psalm 119:39, 68,

Turn away my reproach which I fear: for
thy judgmenta are good.

Thou art good, and doest goodj teach me
thy statutes.
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and in Psalm 25:8,

Good and upright la the LORD: thersfore
will he teach sinners in the way.

Of prime importance here is the use of the word “good" in
the sense of kind and benigne. The pleasant kindness of men
is sometimes spoken of (1 Sams 25:15 "The men were very
good unto us"; 2 Sam. 18:27), but thls sense of the adjec-
tive is for the most part restricted to describing the
pleasant kindness of God. Thus God 18 often called "good"
in the same bresth with which He is called lovingkinde For
example, Psalm 100:56,

For the LORD is goodj his mercy [ lovingkind-
nesst 12T ] is everlasting; and his truth en-
dureth to all generations.

Psalm 136:1 repeats the thought:

0 give thanks unto the LORD; for he is good:
for his mereoy [lovingkindness: 12T 1 endureth
for ever. :

Compare Psalms 106:1; 107:l; 118:1, 29.
Beocause God 18 pleasant in His kindness, it is as
pleasant to worship Him as it is to serve Himt Psalm 52:9,

I will praise thee for ever, because thou
hastdone it: end I will walt on thy namej for
it 1s good before thy salnts.

and 54:6,

I will freely ssorifice unto thee: I will
praise thy name, O LORD; for it is good.

Compare Psalm 135:3.
In His gebdnesa, God delivers man from all evil. 1In
Psalm 109:21 the psalmist calls God's lovingkindness "good"
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and because of this pleads for deliverances
But do thou for me, O GOD the Lord, for thy

neme's seke: because thy mercy [lovingkindness:

qTo 1 is good, deliver thou me.
This use of the adjective makes God's meroy more available
and oclose to the psalmist in that 1t says that God's loving-
kindness 1s good to me, plesaant with regard to me. The
thought 1s repeated almost exactly in Psalm 69:16. Psalm 73
speaks of the traglc end of the wicked and in the first
verse callsa Cod good because Israel 1s delivered from this

calamity:

Truly God is good to Israel, even to such
a8 are of a clean hearte.

In His goodness God delivers not only from 111 fortune but
also from its oause, the gullt of sin. Psalm 25:6-7 appeals
to God's goodness as well as to His compassion and loving=
kindnesa for forgiveness:
Remember, O LORD, thy tender mercies
lcompassiont Q07 ] and thy lovingkind-
nesses; for they have veen ever of old.
Remember not the sins of my youth, nor
my transgressions: according to thy mercy
[lovingkindness: 7[T2M 2 1 remember thou me
for thy goodneass!' sake, O LORD.
Psalm 86:5 has God's goodness in parallel with his readiness
to forgive.
For thou, Lord, art good, and ready to
forgive; and plenteous in mercy unto all them
that call upon thee.
Because God 1s good and pleasant in His kindness He delivers
man from evil and from sin. This would mesn, according to

their concept of salvation discussed in the second chapter,
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that God!s pleassnt kindness would be regarded in terms of
a fellowship with God. And 1t is., Pselm 31:19-20 speaks
of God's goodness as a covert of His presence made ready for
those who trust in Hims:
Oh how great 1s thy goodness, which thou
hast laid up for them that fear thee; which
thou hast wrought for them that trust in thee
before the sons of men!
Thou shalt hide them in the secret [covert:
TN2A] of thy presence from the pride [snares:
"0>712 1 of man: thou shalt keep them secretly in
a pavilion from the strife of tongues.
Psalm 34:8 speaks of God's goodness as en incentive to en-
joy his fellowship:

O taste and see that the LORD 1s good:
blessed 1s the man that trusteth in him.

From the fact that the psalmists regerd God as graclous,
compassionate, kind and good, 1t 1s obvious that they based
thelir hope for a fellowship with God not in themselves but
in the saving disposition of Gods Further evidence for
this is found in their regard for God as a faithful Godwe

a God of truthe-and as a righteous God who will deliver

His own.

The words used to describe God as true or falthful are
derived from the verb |©9X which means, basically, to prop
up, to support. From this comes the meaning, to be stayed
up, firm, unshaken, such as one might safely lean on.

Hence it means to be faithful. When God i1s called a God
of 11103 or a God that is DOY it meens that God 1is

« ave
X

faithful and relisble, a God who can be trusted. From the
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ides of felthfulness comes that of uprightness, and from up-
rightness that of "truth® es opposed to falsehood. Thus the
word 1s used in Gen. 42:16; Deut. 22:20; Prov., 22:21. Psalm
1193142 refers to CGod's word es belng true rather then falses

Thy righteousness ls an everlasting
righteousness, end thy law is the truth.

Compare Psalm 96:13; Jer. 26316« The word is used to refer
to the true religlon as opposed to the false in such pas~
sages as Psalm 25:14~-5,
Shew me thy ways, O LORD; teach me thy
paths.
Lead me in thy truth, and teach me: for
thou art the God of my salvation; on thee do
I walt sll the daye.
Compare Psalma 26:3; 86:11. But the primary interest here
is not in thls meaning of the word, but in that which shows
God as relisble and trustworthy. There 1s a muliitude of
passages which, in praising the mercy of God, also pralses
- Hls truth. This would indicate that God's truth is the re-
lilsbility of His love. For example, Psalm 100:5,
For the LORD 1s good; his mercy [loving-
kindness: 1T®T J1is everlasting; and his
truth [faithfulness: 17 1I0X] endureth to
all generations. 3
Psalm 10814 puts God's lovingkindness and His truth in a
strict parallelismi
For thy meroy [lovingkindness: §} TDN 1
1s great above the haavens: and thy '
truth [falthfulness: 7] AV X reacheth unto
olouds. T
See also Psalms 36:5-63 91:4; 92:1-2; 98:2-3; 118:l; 1i7:1-8;

138:2s Psalm 119:71, 75 is interesting in that it reveals
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a trust in the reliability of God's love even in adverslty:

it 18 good for me that I have been afflicted;
that I mlght learn thy statutes.

I know, O LORD, that thy judgments are right,
and that thou in faelthfulness hast afflicted me.

Several passages appesl to the rellabllity of God's love for
deliverances. Psalm 61:7 is s good example:
. He [the kingl shall abide [sit enthroned:
AW? ) before God for ever: O prepare merocy
[lovingkindness: 12T 1 and truth [faithful-
ness: YA 1 7], which may preserve him.
i’aalm 69:13 appeals to God's reliebility as well as His
lovingkindnesss
But as for me, my prayer is unto thee,
O LORD, in an acceptable time: O God, in the
multitude of thy mercy [lovingkindness: 727 ]
hear me, in the truth [falthfulnesa: Jlow 1]
of thy salvation. X OHL S
Psalm 54:5 calls for destruction of the enemy because of
God!'s faithfulness to His owni

He shall reward evil unto mine enemies:
cut them off in thy truth [faithfulness: = HNONI Is

Psalm 31356 expresses profound trust based on God's truth:
hast redeored wo. 0 LORD God of truth [feithful
God: bR 2Nl
Compare Psalms 943114 and 138:8 which express the same ldea
without using the word "truth."
From these passages, it is clear that the psalmists
Imew God as entirely trustworthy in His love for them. Teo
this faithfulness they looked for deliverance and for the

fellowship behind it, not to anything in themselves.
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The righteousness of God as a part of His saving dise
position is very similar to the i1dea of His faithfulness,.
The idea of righteousness is derived from the verb FDfIfg
which means to be right, to be straight. In the 0ld Testa-
ment the word has lost almoat entirely its physical sense
of stralghtness and is used only in the abstract sense of
being Just and fair. The moral rightecusneas of God is
shown in such passages as Psalm 5016,

And the heavens shall declare hia
righteousness: for God is judge himself.

Pasalm 96:13 speaks of God's moral righteousness in judging
the worlds

For he cometh, for he cometh te judge
the earth: he shall judge the world with
righteousness, and the people with his truth.

The moral righteousness of Ged expressed in Judgment 1B
vividly described in Psalm 7:11.13,

God judgeth the righteous [God is a righteous
Judge: P Y bDIW D STeNT], end God 1s angry
with the wioked ["with the wicked" is not in the
Hebrew text) every daye.

If he turn not, he will whoet hls sword; he
hath bent his bow, and made it ready.

He hath also prepared for him the inatruments
of death; he ordaineth his arrows againat the
g?raecutor [He makes His arrows into fiery shafts:

YD TRIT 2 1M YN .
From the idea of God's meral rightecusness comes that of a

righteous way of life corresponding somewhat to the righte
eousness of Gode Psalm 5:8 is an examples
Lead me, O LORD, in thy righteousness be-

cause of mine enemlesj make thy way straight
before my facee.
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A similar thought, using the term "upright" rather than
"pighteous,” is expressed in Psalm 25:8 where God in His up-
rightness also teaches sinners "the way," presumably the way
of His righteousness:

Good and upright is the LORD: therefore
will he teach sinners in the way.

The idea of ﬁoral righteousness doas not, however, exhaust
the meaning of God's righteousness. There are many pas-
sages in which Hls righteousness is spoken of in connectien
with His mercy and love, indlcating a thought vastly differe
ent from thet of God judging and condemning. Psalm 3325,
for example, has God's lovingkindness and righteousness in
parallel:
He loveth rightieousness and jJudgment: the
earth is full of the goodness [levingkindnesss
T2M 1 of the LORD.
Psalm 112:4 spesks of God's righteousness in the same breath
with His grace and compassions
Unto the upright there ariseth light in
the darkness: he 18 gracious, and full of oom=
pPassion and righteous.
In Psalm 116:5«-6 righteousness keepa the same company and
delivers rather than condemnss
Grecious 1is the LORD, and righteous; yea,
our God is merciful [compassionate: DTNV J.
The LORD preserveth the simple: I was
brought low, and he helped [saved:y win’)] mee
In a context of providence and answered prayer, Psalm 145:17
connects God's righteousness and Hls lovingkindnessi

The LORD is righteous in all his ways, and
holy [lovingkinds T°?T 1 in sll his works.
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From these passages 1t seems that the righteousness of
God is that which 1s falr and just to those whom He has che-
sen and this fasirness delivers them. Thua the rightecusness
of God 1s not eniy that which judges and condemns but alse
that which delivers. In this sense God's righteousness 1is
often speken of in the Psalter. A good exauple 1ls Paalyn
36:5«6 which connects CGed's mercy with His righteousness
and both with deliverance:

Thy mercy LlovingkindnesasT o °oN 1, 0
LORD, 1s in the heavensj and thy falthfulness
reacheth unto the clouds.

Thy righteousness 1s like the great moune
tains [er, as the mountains of God: ¥ '\ TD ;
thy judgments are a great deep: O LORD, thou
preservest [savest: Y W17 ] man snd beast.

In Psalm 98:2-3 the righteousness of Ged is eguated with
salvation, or deliversnce:

The LORD hath made knewn his salvation:
his righteocusness hath he openly shewed in the
8lght of the heathen [nations: T TI1Ad 1.

He hath remembered his mercy [levingkinde
ness: 17127 1] and his truth toward the house eof
Israel: all the ends of the earth have seen the
salvation of our Geode

The same thought 1s expressed Iin Psalm 22:3-5 which uses the
word "holy"™ rather than "righteouas™
But thou ert holy [WiTRJ, O thou that
inhabitest the praises of Israei.
Our fathers trusted in thee: they trusted,
end thou didst deliver them.
They oried unto thee, and were delivered:
they trusted in thee, and were not confounded.
Psalm 483110, in a context of praise to Ged fer victery,
speaks of God's righteousness in the sense of dellverancet

According to thy name, O God, se is thy
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praise unto the ends of the earthi thy right
hand is full of righteousness.

Compare Is. 42363 4b5:8; 46:133 61:68, 8; etc. A personal
note is struck in Psalm 31:1,

In thee, 0 LORD, deo I put my trust, let me
never be ashamed: deliver me in thy righteousness.

Pgalm 36310,

0 continuve thy levingkindness unto them
that know theejy and thy righteousness te the
upright in heart,

is followed by pralse for deliverance from the enemy, ine
dicating that the rlghteousness of Ged delivers. Psalm
7132, 16, 24 repeats this thought:
Deliver me in thy righteousness, and csause
me to escape: incline thine ear unte me, and
Bave meé.

iy mouth shell shew forth thy righteousness
and thy salvation all the day3 for I know not
the numbers thereof. ‘

My tongue glso shsall talk of thy righteous-
ness all the dsy long: for they are confeunded,
for they are brought unto shame, that seek my hurt.
Without using the word righteousness, the idea of God's
righteousness as a sense of fairness in which Ged delivers
His own in time of need is cleerly seen in Psalm 35:10,

A1l my bones shall say, LORD, who 1s like
unto thee, which deliverest the poor from him
that is too strong for him, yea, the peor and
the needy from him that spoileth him?

and 7619,

God arose to judgment, to save all the
meek of the earth. '

Psalm 51:14 speaks of Ged's righteousness in connectlon
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with what appeara to he forgliveness of sing
Deliver me from bloodguiltiness Eliterally,
from bloods: D "W TD. The meaning seems to be
the shedding of blood and the consequent guiltl,
0 God, thoun CGod of my salvation: and my tongue
shall sing aloud of thy righteouaness.
God's righteousness 1s also appeszled to for deliverance
from death in Psslm 143:11,
Quicken me, 0 LORD, for thy name's sake:
for thy rightecusness' sake bring my soul cub
of trouble.
Most profound of all, Psalm 89:15-16 speaks of Ged's right-
eousness in connection with welking in the light of God's
countenance, 1.8., in fellowshlp with Him:
Blessed is the people that know the joy-
ful sound: they shall walk, O LORD, in the
light of thy countenance.
In thy name shall they rejoice all the
day: and in thy righteousness shall they be
exelted.
From these passages it 1s clesr that Cod's rightecusness 1s
not only Hls moral holiness in which He judges and condemns,
but slso His fairness which will not let Him forsske thease
who are the recipients of His love. In this felrness He de=
livers from 51l evil including sin and desth and brings man
into fellowship with Hime
On the basis of the Psalter's understanding of God's
saving disposition, His grsclousness, compassion, loving-
kindness, goodness, faithfulness and righteousness, 1% can
be said without fesr of contradioction that the 0ld Testa-
mant faithful saw clearly that the basis for the fellowshlp

with God, which is their "salvation,” was to be found not
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n themselves, l.8.
1+.84, thelr own pi
plety and moral off
ort, but

in God's love and mercy along.




CHAPTER IV
THE SALVATION OF GOD SEEN IN HISTORY

The men of God under the O0ld Covenant looked for their
salvation to the saving dispesition of the eternal Geod.
Without any hesitancy or deubt they appealed to Ged's leve
and mercy for fellowsnip with Him. How did they know with
such certainty thet CGod loved them end wanted them to be
with Him? It is the burden ef thls chapter te show that the
0ld Testament faithful had tangible evidence of Ced's saving
dispesition in His covenent election of Isrsel, in their own
personal experience of His love, in the Davidic throne and
the promlses connected with it, and in the prophetic word
that God Himself would come to Judge the earth.

The most potent evidence thet Israel had of God's
abiding love and mercy was the evidence provided by Ged's
cholce and election of Isrsel to be His own in a covenant
relationships The reaslization of thils election by God was
8 constant source of comfort to the 0ld Teatament people eof
Gode Pgalm 147:19-20 exults in Israel's electlon:

He sheweth hils word unto Jacob, hls statutes
and his judgments unto Israel.

He hath not dealt se with any nation: and as
for his judgments, they have not known them.
Preise ye the LORD.

Psalm 135314 is very similer:

For the LORD hath chosen Jacob unto him-
self, and Israel for his pecullar troeasure.
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The whole of Psalm 1056 reveals a knowledge of God's
fellowship based en the deeds of God to His covenant people.

Verges 7«8 sum it upt

He is the LORD our God: his judgments are
in all the earth.

He hath remembered his covenant for ever,
the word which he commanded te a thousand
generationse.

Compare Psalms 78, 106, 136.

More explicit reference is made in other psalms te the
specific covenant deed of God performed at the time of the
exodus from Egypt. This was for them the climactic deed of
God's love. Psalm 66:5-6 refers to its

Come and see the works of God; he is terrible
in his doing toward the children of men.

He turned the sea into dry land: they went
through the fleed Lriver: 713121 en feot: there
did we rejoice in him. aid

In the same way Psalm 68 meditates on the exodus as evidence
of God's love: Verses 7=9,

0 Ged, when thou wentest forth before thy
people, when thou didst march through the
wllderness;

The earth shook, the heavens also dropped
et the preasence of God: even Sinal itself was
moved at the presence of God, the God of Israel.

Thou, O God, didst send a plentiful rain,
whereby thou didst confirm thine inheritance,
when it was weary.

Most interesting is Psalm 103:7=-8 which specifically con=
neotas the exodus under Moses with Ged!s love and mercy:

He made known his ways unto Meses, his
acts unte the children of Israel.

The LORD is merciful [compasaionate:
TAT ) and gracious, slow te anger, and
Plenteous in mercy [levingkindness: TOQT Ie
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Psalm 4431-5 speaks of the possession of the promised land
as evidence of God's favor or delight:

We heve heard with our ears, 0 God, our
fathers have told us, what work thou didst in
thelr days, in the tlimes of old.

How thou didst drive out the heathen with
thy hand, and plantedst themj; how thou didst
affliot the people and caat them out.

For they got not the lend in possession by
thelr own sword, nelther did their own arm save
them: but thy right hend, and thine arm, and -
the light of thy countenance, because thou hadat
& favour unto them.

S0 also Psalm 136 recites the whole exodus history with the
repeated refrain, "0 give thanks unto the LORD . . . for
his meroy [lovingkindness: 172 T | endureth for ever." God's
remembrance of the covenant 1is conneqped with the loving-
kindness of God in Psalm 1l06345-46,
And he reuembered for them his covenant,
and repented [l.e., was grieved, pltied: 0T 1 ]

acoording to the multitude of his mercies [loving-
kindness: 17T J.

-

He made them also to be pitled of all those
that carried them captivese

These passages all indicate that the people knew God's love
for them through the evidence provided by Hls covenant deeds.
Further evidence for this 1s found in the fact that they
appealed to the covenant relationship as a reason for which
God should deliver them, as in Psalm 7412, 20,

purchﬁzﬁgég;roigf :g:sﬁggaE%:g%o:?iggizggﬁbgfzfl

of thine inheritance, which thou hast redeemed;

this mount Zion, wherein thou hast dwelt.

Have respect uhto the covenant: for the dark

places of the earth are full of the habitatlona
of cruelty.
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Compare Psalm 44:17. Finally, their meditation on God's
covenant works of love as a means for comfort snd obedlence
merks these works as evidence of Godl!s favor. In Psalm 77
the psalmist, in a context of abject grief because of his ap-
parent abandonment by God, looks to God'a works for aasur-
ance and coufort: Verses ll-15:
I will remember the works of the LORD:
surely I will remember thy wonders of olde.
I will meditate also of all thy work, and
talk of thy doingse.
iay way, O God, is in the sanctuary: who
is 80 great a God as our God?
Thou art the God thet doest wonders: thou
hast declared thy strength among the people.
Thou hast with thine arm redesmed thy people,
the sons of Jacob and Joseph.
Paalm 7837 calls for a meditation on Israel's history as a
source of hope in God and of obedience:
Lcive ear 50 a rehesrsal of Israel's history]
that they might set their hope in God, and not
forget the works of God, but keep his coumandments.
But the evidence for Godl's love and favor was not by any
means restricted to God!'s deeds to the nation at larges
There is also much evidence in the Psalter that the falth=
ful knew of God's love and favor on the basis of God's acta
done to or for them as individusls. In other words, pere
sonal experience assured them of God'a favore. Their es-
capes from all the 111 fortunes of later life were credited
by the psalmists to God and were regarded as evidence of
His loves Psslm 18:16-19 rehearses the psalmist's personal
deliverance end ends with the realization that dellverance

came because of God's favors
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He aont irom above, he took, he drew me
out of many waters.
He dellvered me from my strong enemy, and
from them which hated met for they were too
strong for une. ‘ 5
They prevented me [confronted me:"?ﬂb’!ﬁ?:]
in the day of my calamlitys: but the LORD was umy
stays
He brought me forth slso into a large place;
he delivered me, because he delighted in mes
The same thought 1s repeated in Pasalm 41:11 vhere deliver-
ance from the enemy 18 regerded sas evidence of Cod's favors:

By this I know that thou favourest me,
because mine enemy doth not triumph over me.

Compare Psalm 303l-3; 3)L:1283 3414, 6.

Not only the negative deliverance from evil is regard-
ed as evidence of God's favor, but also the positive ldea
of God as the source of all goodness in lifes The whole of
Psalm 23 1lmmedlately comes to mind as the perfect example of
God's providential care providing evidence of His love:
"The LORD is my shepherdl™ This is known because "goodness
and mercy shall follow me oll the days of my life." Psalm
40356 extols God's gracious ectivity to His own:

Many, O LORD, my Cod, are thy wondsrful

works which thou hast done, and thy thoughis

which are to us-ward: they csnnot be reckoned

up in order unto thee: if I would declare and

speak of them, they are more than cen be

numbered.

From these acts the psalmist lmew of God's loves Psalm 107
cells on the individusl to regerd God's goodness and wone
derful works in nature, history, snd personsl experience,
and concludes by ssying these things glve evldence of Cod's

lovingkindness: Verse 43,
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Vhoso 1s wise, and will observe these things,
even they shall understand the lovingkindness of
the LORD.

Psalm 103:1-5 sums up all of life, including forgiveness,

health, deliverance from death, and all good things, in a

sweeping word of prailse for sll these proofs of God's love
and favor:

Bless the LORD, 0 my soul: and all that
is within me, bless his holy name.

Bless the LORD, O my soul, and forget not
all his benefits:

Vho forglveth all thine iniguities; who
healeth all thy diseases}

Who redeemeth thy life ifrom destruction
Cfrom the pitt NTWO]; who erowneth thee with
lovingkindness and tender mercies [compsasion:
b n71ds

Vho ‘satisfieth thy mouth L [ 7% The con=
text seems to require such a translation; although
the ususl meaning of the word is an ornament: Ex.
3534, 63 Jer. 41303 Ezmek. 16:7. It is possible
that the word is used to denote the soul, as "my
glory" and "my darling®™ are elsewhere. The faot
that the soul is addressed makes this use unlikely
but not impossible. The Targum translates 1t as
0ld age, the Septuagini has fm.duud , desire. Ko
finel answer oan be given.,] with good things so
that thy youth i1s renewed like the eagle's.

Compare Psalms 16:16-7; 213l=06.

Finally, evidence of God's love is also gained Dy the
psalmists from nature itself. In Psalm 76:l1 the pasalmist
regards all the wondrous works of God and sees in them
@vidence of the nearness of God:

Unto thee, 0 God, do we give thanks, unto

thee do we give thankss for that thy name is

near thy wondrous works declare.

The great liturgicel Psalm 136 includes the glories of the
universe as evidence of God's lovingkindnessi Verses 5-9,
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To him that by wlasdom mode the heavens:
for his mercy [lovingkindness: 1TOTl ] endureth
for evers :
. To him that stretched out the earth above
the waters: for hls merecy endureth for ever.
To him thet made great lights: for his
mercy endureth for avexr:
The sun to rule by day: for his merey en=-
dureth for ever:
The moon and stars to rule by night: for
hls mercy endureth for ever.
From these passages 1t 1ls clear that the 01d Testament people
of God had tanglble evidence of God's love in His covenant
relationship with the nation, Hls dealing with the individual,
and the works of His crestlone They had ancther xind of
evidence of God's fellowship. This evlidence, based on God's
pronise to David through the prophet Nathan (2 Sam. 7:12-16)
wag thelr hope for a king that would bring to perfection
that relationship to God which the throne aymbollzed and
even offered in part.
The so-called Royal Psalms (2, 18, 20, 21, 45, 61, 72,
89, 110, 132) conaistently desoribe the king in extremely
lofty terms. But this is not done in the fawning manner of
8 servile poet seeking favor in the court, but in a manner
that can only be described as religious and even prophetic.
Their view of the office of the king was religious and
prophetic because they knew that the king ruled a people
that God had chosen to be His own in a pecullar sense.
Through many years of their national existence God Himself
ruled the people directly through koses, Jushus, and the

Judges. Wow a king ruled in Jerusalem, but Israel atill
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belonged to Cod--not to any human king} In other words, the
king was not an ahsolute monsrch, but reigned under God,
even, in a sense, for Gods Therefore the king on the throne
in Jerusalem was regarded in the religious sense of qu's
representative to the people of Israel and to the nations
of the world, snd as a representative of the people to God.
Kirkpatrick gives an excellent summary of thiss* To show
that the king was regsrded as a representative of the
people, he points o the faet that as the people were called
God's son and firstborn (Ex. 4:22«23; Deut. 32:6; Hosea
11:1), and His servent (Is. 41318, "™ou, Israel, art my
servant"), so the Davidio king is called God's son and
firstborn (2 Sem. 7314, "I will be his father and he shall
be my son"; Psalm 89:26-27, "He shall cry unto me, Thou
art my father « «.. 4lso I will make him my firstboran") and
His servant (2 Same 716 £fs, "my servant David"). %o show
that the king was regarded as 8 representative of God to the
Psople he pointa to the frequent reference to the king as
the anointed of Yahweh", i1.es, appointed by God as king of
His people, and hence as His viceroy and representative.
Along this line of reasoning, God oalls the king, "my king,"
in Psalm 236,

Yot have I set my king upon my holy hill
of Zion.

i, Kirkpatri B £ Paslms {Cam-
LS ok, editor, The Book of isalmg
bridge: University Press, 1951), Pps IXXvi-Lxxvile
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2 Chron. 28315 says of the king that He "sits upon the throne
of the kingdom of the LORD over Israel,” and 1 Chron. 29:23;
2 Chrone 9:8 refer to the king as sitting "on the throne of
the LORD." As God's viceroy, the king was promised sover-
elgnty over all the nations and a permanent dynasty (2 Sam.
7), snd an "everlasting covenant" was made with the house
of David (2 Sam. 23:5). With this religlous understanding
of the throne the Royal Psalms were written with prophetic
force. They were prophetic because they directed the hope
of the people forward to a time when a king should come who
would fulfill to the utmost the promises that had been given
to the king and to Iarael. Successive kings inhabiting the
throne of David failed to fulfill the promises glven to
David. But though they falled, the promise remained unre-
VOked; "walting for one who could claim its fulfillment in
all its grendeur."® The "Son of David" would come who
would fulfill what the throne of David symbolized; who
would be the Son of God in fact and not in figure; who
would rule the people as God and represent the people to
Gos as a man; who would act as a priest after the order of
Melohizedek, bringing God and man together in a perfection
of thaet relationship which the throne of David symbolized
and offered in part. It was "through the institution of
the kingdom that men were taught to look for Him," and the

g!E&QO: Pe lxxvii.
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fulfillment of these psalms in Him, "presumes rather than
exoludes the view that they hed a true, if partial, mean-

ing for the time at which they were written."®

Psalm 2 has the historlcal setting of nations mustering
their forces against a newly enthroned king of Israeles This
is futile because the king of Israel 1s the son of God
(2:7, "I will declare the decree: the LORD hath said unto
me, Thou art my Sonj this day have I begotten thee") and
their fight is ultlimately against the invincible God« But
beyond this historical setting is seen the prophecy that
the time would come in which the very Son of God would sit
upon the throne of David and rule the peoples of the earth.

Psalm 18 pours out the king's thanksgiving to God for
victory and deliverance. In verse 43 the king is given a
position as head of the nations and in verse 49 the reason
for this i1s given:

Thou hast delivered me from the strivings

of the people; and thou hast made me the head of

the heathen [nations: T 12 1: a people whom 1

have not known shall serve mes

Therefore will I give thanks unto thee,

O LORD, among the heathen [among the natlona:

1A ], and sing praises unto thy name.
This grandeur was never achieved by any king of Israel. Thus
these verses, too, bear within themselves a prophecy that the
Perfect King would rule sll nations. In verse B0, the king

is again called God’s snd His snointed, pointing forward to

A

®Ibid., p. Ixxxit.
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the King who would actuallze thls relstionship to God which
the present king could only represent:
Great deliverance [ 31Y1W 1] giveth ne to
his kings snd sheweth meroy L T3T ] to his
anninted, to David, and to hls seed for evermore.
Agein in Psalm 20 the king is related prophetically to God as
His anointed representative, and this 1s made the basis of
intercession and confidence: Verses 6-7,
Now know I that the LORD saveth his a=-
nointed; he will hear him from his holy heaven
with the saving strength of his right hand.
Some trust in chariots, and some ln horses:
but we will remember the nsme of the LORD our God.
Pealm 21:5-7 has the same thought,
Pasalm 45 clailms for the Davidic king the fullness of
the promise of an eternsl dominion: Verse 6,
Thy throne, 0 God, is for ever and ever:
the sceptre of thy kingdom 1s a right aceptre
La scepire of uprightness: W'D LW 1.
The abrupt address to God in this verse (’D{Ziy 'H‘E.“s?f._ 0>
i 91) hes caused no end of Aiffioculty. Some have sug-
gested "thy throne is divine" or "thy throne (is the throne
of) God," but neither of these do justice to the Hebrew.
It ia best to regard it as an address to the king, who as
the representative of God sits on the throme of God. But
it means more then this, especially when it 1s compared
with Pealm 2:7. Not only 1s the king the representatlve of
God, but the time will come in which that king will be Ged
and His throne will be eternal.

Psalm 61 speaks of the eternity of the king, which re~



71
fers partly to a long life, partly to an enduring dynasty
but which also embodles a prophecy that could be fulfilled
only by the One Who ls greater than David: Verses 6«7,
Thou wilt prolong the king's life: and
his years ss many generations. 3
He shall sbide [perheps, sit enthroned: JW* ]
before God for ever: O prepare mercy and truth,
which may preserve him.
Psalm 72 speaks of the universsl dominion and eternal char=-
acter of the throne and of Him who would be occupying it to
fulfill its meanling: Verses 8, 11, 17,
He shall have dominion also from sea to

gea, and f{rom the river unto the ends of the
earthe

Yea, all kings shall fall down before him:
all natlons shall serve hime

His name shall endure for ever: his name

shall be continued as long as the suni and men

shall be blessed in him: all nations shall call

him blessed.

Compare Psalm 2:8.

Pesalm 89 pleads for the renewal of divine favor in a
time of national crisis when the present distress 1s in
great contrast with the promise to David. This psalm proe
phetically describes the close relationship between king
and God which would be perfected by Him who would be both
GOQ and man: Verse 18,

& For the LORD is our defence; and the
Holy one of Israel is our kinge

In verses 26+27 the king calls God hls Father and God calls
the king His firsteborn:
He shall ory unto me, Thou art my father,
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my God, and the rock of my salvation.
Also I will meke him my firstborn, higher
than the kings of the earth.
Psalm 110 is a solemn oracle that emphasizes the divine
nature of the throne through which God acts: Verse 1,
The LORD sald unto my Lord, Sit thou
at my right hand, until I make thine enemies
thy footatool.
Some glve to thls verse a historical hackground and assume
thet the psalmist 1s addressing the king as God's represent-
ative. But even this assumption would not deny a prophetic
meaning in the passage walch points forward to the Perfect
King who would indeed sit at the right hend of Gode Further=
more, 1f the superscription 'T.I_Tr? 18 regarded as genuine
a8 the New Testament does {Matthew 22:41-45), David here
speaks of "my Lord," indicating that he speaks with pro-
phetic power of the Perfect King to come. The psalm alaso
emphagizes the prilesthood of this king, acting as & repre=
sentative both of God and of the people, and thereby pro-
phetically indicates that the Perfect King would bring Ged
and men together as the one Mediator between God and mans
Verse 4,
The LORD hath sworn, snd will not repent,
Thou art a priest for ever after the order of
Melchizedek,
Psalm 132 refers to the promise of an eternal dynasty in
Verses 1ll-12,
The LORD hath sworn in truth unto David;
he will not turn from ity Of the fruit of thy

body will I set upon thy thrones
If thy chilggon will keep my covenant and
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my testimony that I shall teach them, their chile
dren shall also sit upon thy throne for evermore.

But in verse 17, the spalm spesks also, 1t ssems, of the one
perfect Son of David thet should come:

There will I make the horn of David Lo bud.
Compare Jor. 23153 33531153 Zech. 33185 6:12, where the derived
noun of the verb Tl Q‘D‘é » to bud, or sprout, is used as a
title of the Messlanic kinge.

These psalms, meking the king the representative of God
to the people and of the people to Ged, and pointing forward
to the Xing who would perfect in Himself that relationship
between God and His people, reveal that the throne of David
provided the falithful of God with tangible evidence of God's
love for them and His fellowshlp with them.

A final evidence of God's love and favor was found by
Israel in the word of God spoken by the prophets. This was
the promlse embodied in the prophetic "Day of Yahweh," the
day in which God would come and intervene in the affalrs
of the world« It was a day of terror insofar as it brought
the judgment of God, but it was also evidence of God's love
insofar as it brought the rule of God and fellowship with
God to perfections This promise is only faintly ecnoed in
the Psalter, but 1t is included here to show that the coming
of God was rogarded as evidence of His love and to show that
the incarnation was not without its expectation. Psala 18
graphioslly pictures the coming of God in response to prayer

and for deliverance from the enemy: Verses 6=9,

PP —
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In my distress I called upon the LORD, and
ocried unto my God: he heard my volce out of his

temple, and my cry ocame before him, even into
hls ears.

Then the earth shook and trembled; the
foundations also of the hills moved and were
ghaken, because he was wroth.

Then went up a smoke out of his nostrils,
and fire out of his mouth devouredj coals were
kindled by 1t.

He bowed the heavens also, and came down:
and darkness was under his feet.

Psalm 50 glorifies the majesty of God and then says in

veraes J3-4:

Our God shsll come, and shall not keep
silence: a fire shall devour before him, and
it shall be very tempestuous round about him.

He shall cgll to the heavens from above
and to the earth, that he may judge his peoples

Psalm 96 refers to God's coming to judge the world and calls
upon all creation to "sing a new song" becsuse of it. His
coming to judge is, then, a thing of deliverance and not
only of condemnation: Verses 12-13,

Let the field be joyful, and all that 1s

therein: then shall all the trees of the wood
rejoice

Before the LORD: for he cometh, for he
cometh to judge the earth: he shall judge the
world with righteousness, snd the people with
his truth.

Psalm 98 has the same joyful response to the coming of God
to Judge the earth: Verses 89,
Let the floods clap their hands: let the
hills be joyful together
Before the LORDj for he cometh to Judge
the earth: with righteousness shall he Judge
the world, and the people with equity.
Israsl, then, had tangible evidence in history that God

loved them and had a saving disposition toward them. This
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evidence was found In the deeds of love that God performed
in behslf of His covenant people, in their own experience
of His love in nature and 1ln thelr personal lives, in the
promise of perfect fellowshlp inherent in the Davidic
throne, and in the promises of Hlis coming to judge the

earthe



CHAPTER V
THE RESPONSE OF MAN

The 0ld Testament falthful looked to God and saw in
Him a loving God, full of compassion and grace and lovinge
kindness. 7They looked to their history, national snd per=
sonal; they looked also to the promises of God, and knew
from what they saw that He was a loving, kind snd gracious
God. Because He was a éod of love snd merecy, they looked
to Him for deliverance from all ill and for the accomplishe
ment of that fellowship with God which they knew to be
their highest goode. God was to them the source of all good,
the source of salvation, the source of forgiveness, the
source of fellowshipe But fellowahip must elways be a two-
way roed. All God's compassion and love will avail nothing
for the man who obstinstely rejeots that love. God's save
ing disposition must produce s response in men. Without
that response there can be no fellowship. This is not to
8ay that the 0ld Testament faithful regerded a response as
a means of earning the right of fellowship with Ged, for
fellowship was found only in God's gracious disposition,
not in mans Nor 1s this to say that the response of man
was something that originated in himself and which he oon-
tributes as his part in obtalning salvation or fellowship
vith God, for a response does mot create itself but 1s

oreated by another. The response of man is always created
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in him by the saving dlsposition of Gode It 1s the purpose
of this chapter to diacuss this response of masn in throe
parta: the response of trust, of love, and of obedlencs,
showing both thelr cgharacter as rosponse and thelr necessity
for a complete followshlip with Gode
- The response of trust is the most profound and impore
tant response that the love of God produces in mene. Whether
the word used to deslgnate this trust in God be the word
trust itself (T“_-".g) or the word that means to flee for
refuge (EIQII ) or "hope" (L? 77) or the idea of "walting
for" ( S11(2), or the Hiphil of | 23¥ "trust in, belleve
in" (["B¥31), God loves me, I will depend on Him. This
trust is always based on the saving disposition of God,
that 18, on the knowledgze that God loves theme. There are,
for example, many pessages which trustingly appeal to the
love of God: Psalm 614,
Return, 0 LORD, deliver my soul: oh save
me for thy mercles! sake [for the sake of thy
lovingkindnesss 7 7o |07 1s
Compare Psalms 403113 44:26; 69:16, Hore important are those
passages which state clearly thaet 1t is in the mercy and
love of God that the pselmists trust: Psalm 1315,
But I have trusted in thy mercy [loving-
kindnesss <[ TOTDI ]; my heart shall rejoice In
salvatione
Psalm 36:7 praises the lovingkindness of God as the reason
for waloh man can trust God:

N -
How excellent [or, how precioust ?f ?lQJ
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is thy lovingkindness, O Godl therefore the

children of men put thelr trust under the shadow

of thy wings. :
Compare Psalm 31:6. Under the plcture of the temple as the
place where men draws near to God, the psalmist trusts in
God's love for fellowshlp with Him: Pasalm 52:8,

But I am like a green olive tree in the
house of God: I trust in the mercy [lovingkind-
ness: TOTIA ] of God for ever and ever.

Psalm 5:7 1s very similar:

But as for me, I will come into thy house
in the multitude of thy mercy [lovingkindnesa:
A TON 2 end in thy fear will I worship toward

thy holy temple.
Knowing that God loves them, and basing their trust in this
love, the psalmists look to God for deliverance from all 111
fortune, sin, and death. The Psalter is full of expressions
of trust in God for delivereance from the enemy, whether that
enemy be personal, national, or figurative. Paalm 31:14-15

provides a good example of this trust for dellverance from

the enemy:

But I trusted in thee, O LORD: I said,
Thou art my God.

My times are in thy hand: deliver me from
the hand of mine enemies, and from them that
persecute me.

Psalm 123:2, in a context of appesl for deliverance from the
enemy, uses the example of a slave's dependence on his
mester to show men's dependence on God for deliverancel

Behold, as the eyes of servanis look unto
the hand of their master, and as the éyes of &
maiden unto the hand of her mistress; so our
eyes wait upon the LORD our God, until that he
have mercy upon us [be gracious to usi 11?_‘5"}9 1.
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Psalm 91:2 expresses the psalmist's trust in God for
defense in the same way that the godless would trust in a
men=built fortresa:

I will say of the LORD, He 1s my refuge and
my fortreas: my God; in him will I trust.

Psalm 118:8-9 follows this up by urging a trust in God
rather than humen allisnces:
It is better to trust in the LORD than to
put confidence in mane.
It 1s better to trust in the LORD than to
put confidence in princes.
Pealm 56:3-4, 10-1ll expresses a trust in God that conquers
all fear:
What time I am afrald, I will trust in thee,
In God I will preise his word, in God I have

put my trust; I will not fesr what flesh can do
unto me.

In God will I pralse his word: in the LORD
will I praise his word.
In God have I put my trust: I will not Dbe
aefraid what men can do unto me.
For further passages expressing this trust for deliverance
from the enemy see Psalms 3:3-4, 63 5:11; 7:10; 1l:l; 18:2;
20373 261155 27:1e3; 28:7; 331203 4215, 11; 43:5) 62:1; 12418,
That the psalmists trusted in God for deliverance from
111 fortune in generasl 1s shown by a passsge such as Fsalm
2137 which has the king trusting in the love of God that he
be not moved, 1.e., that he stend firm and ereot, free from
81l adversity:

For the king trusteth in the LORD, and
through the mercy [lovingkindness: ToN21]
of the most High he shall not be moved.
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Psslm 121:1-3 echoes thls thoughti

I will lift up mine eyes unto the hills
Ci.0s, to Zion and to God whose temple is there.
Gf. Psalms 87:1; 125:1-2; 133:3], from whence
cometh my help fprobably 1) 20 should be taken
a8 an interrogative adverb: "Where does my help
come from?" This ia not a question of doubt or
despondency, but 1s aaked to introduce the
answer which follows].

My help cometh from the LORD, which made
hesven and esrthe

He will not suffer thy foot to be moved: he
that keepeth thee will not slumbers

Compare Pselms 16:8; B55:22. Psalm 112:7 shows that no evil
can cause fear or dismay to the maen that trusts in Gods

He shall not be afrald of evil tidings: his
heart is fixed, trusting in the LORD.

The perfect summary of this lies in the sweeping asasertlon

of Psaelm 23:1,

The LORD is my shepherd; I shall not want.
The pselmists slso express trust in God for deliverance from
death in such passages ss Psalm 2314,

Yea, though I walk through the valley of
the shadow orugeath [ To%Y. MHore likely
AN10Y, mean a deep gloom since a o
ound like NIV 7Y is very rare in Hebrew.
@ meaning remalhs the same.), I will fear no
evils for thou art with me; thy rod and thy
staff they comfort me. :

In Psalm 55323 the psalmist looks at the early punitive
death of the wicked and turns to God trusting for deliver-

fnce from a like fate:
But thou, O God, shalt bring them down

e A w7, Kirkpatrick, editor, The Book of Psslus (came
dget University Press, 1951), pe 126
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into the pit of dggtruction [or, pit of the

graves ATY 291t bloody and deceitful men

ghall not live out half their days: but I will

trust in thee. :
And, finelly, the psalmlsts also express a trust in God for
the forgiveness of sins. In Psalm 38, spesking of sin as
the cause of God'a wrath, the psalmiat expresses a trust
that God will hear hls prayer and forglve hls sins: verse 15,

For in thee, O LORD, do I hope: thou wilt
hear, 0 Lord ay Gode

Psalm 39:7-8 hopes in God for forgivenessas
And now, Lord, what walt I for? my hope
is in thes.
Deliver me from all transgressions: make
me not the reproach of the foollsh.
Paalm 13037-8 ochnoes that nopes
Let Isrsel hope in the LORD: for with the
LORD there 1s mercy Llovingkindness: T T i}
and with him is plenteous redemption.
And he shall redeem Israel from all his
Iniquities.
But the most important element to be seen in thls response
of trust 1s the fact that it is begause of men's trust that
God 1s moved to grant deliverance and to take men into fel-
lowehip with Him. This is seen in the fact that the psalm-
lsts frequently appeal to their trust in God as a reason
for which God should deliver thems In Psalm 25:1-2 the
Psalmist appesls Lo God not to diseppoint his trust in
Him, but to delivers :
Unte thee, O LORD, do I 1ift up my sou%-
0 my God, I trust in thees let me not be
ashamed, let not mine enemies triumph over mes

This appeal is repeated in verse 20,
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0 keep my soul, =nd deliver me: let me
not he ashamed; for I put my trust in thee.

Psalm 71:1-2 makes the same clsim for deliverances

In thee, O LORD, do I put my trust: let
'me never be put to confusion [or, be ashamed,
dissppointed: 1WA ],

Deliver me in thy righteousness, and cause
me to escape: incline thine ear unto me, and
8aVe mes

Compare Psalm 3l:1l. Psalm 7:1 1s a prayer for deliverance
on the bagis of the psalmist's trust:

O LORD my God, in thee do I put my trust:
save me from all them that persecute me, and
deliver me.

Psalm 33:22 aska for a demonstration of God's love and
mercy because of the psalmist's hope in Him:

Let thy meroy [lovingkindness: T[TOT! ],
0 LORD, be upon us, according as we hope in thee.

Paalm 143:8 is similar:
Cause me to hear thy lovingkindness in

the morning; for in thee do I trust: ocause me

to know the way wherein I should walk; for I

1ift up my soul unto thee.
Compare Psalms 18:1-2; 57313 8612-3.

Not only do the psalmists appesl to thelr trust in God
88 a reason for which God should deliver them, but they
also make frequent sssertions that Ged's love is given to
those that trust in Hime The blessing of God in genersl 1s

glven to those that trust in Him, according %o Psalm 34:8,

O taste and see that the LORD is goods
blessed is the man that trusteth in him.

Pealm 4014 says the seme things
Blessed is that man that maketh the LORD
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nis trust, and respecteth not the proud, nor
such as turn aslde to lles or %o idols: .
Cf. Amos 2:4; BEzek. 13:6 where the word is used
for a false oracle .

Psalm 78:21-22 gives the converse: Isgrsel 1s punished be=
cause they did not trust in God,

Tnerefore the LORD heard this, and was
wroth: so a fire was kindled against Jacob and
anger alsoc came up agalnst Israel;

Because they belleved not in God, and
trusted not in his salvatione

Deliverance from deatin and famine is given to those who
hope in God's love, according to Psalm 33:18-19:

Behold, the eye of the LORD is upon then
that fear him, upon them that hope in his
mercy [lovingkindness: 17IOT "?];

To deliver thelr soul from death, and to
keep them alive in famine.

Psalm 34:22 asserts that God delivers those that trust in
Him from condemnation:

The LORD redeemeth the soul of his servants:
and none of them that trust in him shall be deso-
late [L.e., held guilty, condemned: 1OW ¥ 1.

Psalm 37:5 exhorts to trust in God, and in verae 40 asserts
that God helps, delivers, and saves man because he trusts

in Goa:

Commit thy way unto the LORD; trust also
in him; and he shall bring it to pass.

And the LORD shall help them, and deliver
them: he shall deliver them from the wicked,
and save them, because they trust in hime
Flnally, thers are passages also that indicate that not only
the symptoms of fellowship (deliverance, good fortune, etc.)

8re given to those that trust, but elso the fellowship ite
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gelf. Psalm 31:19-20 speaks of this:
Oh how great 1s thy goodness, which thou

hast 1laid up for them that fear theej which

thou hast wrought for them that trust in thee

before the sons of menl

Thou shalt hide them in the seoret [covert:

N7NQ 2] of thy presence from the pride [snares:

"2270] of man: thou shalt keep them secretly

in a pavilion from the strife of tongues.

Also Psalm 147:11 indicates that the pleasure, or fellow-
ship with God is given to those that truat:
The LORD taketh pleasure in them that

fear him, in those that hope in his merscy

[lovingkindness: 1 1OT 17 Je
For other passages treating the love of God that 1s glven
to trust, see Psalms 9:10; 17:7; 32:10; 33:21; 37:9, 34;
126:1-2.

Trust in God, then is the first of the three major re-
sponses that the love of God works in man. To this trust,
and only to this trust, does God give His love and the bene-
fit of fellowship. Without that love and fellowship in God
there could be no trust in God, for it is this love that
produces it. Likewise, without trust in God there could be
no fellowsh:lp with God, for it 1s to trust that God gives
H!.!nlolf.

The second major response 1s that of love toward Gode
Love 1s a natural and expected response manifested in joy
énd thenkfulness to God for His deliverance and favor.
P8alm 18:1-2 reveals the soft love with which the paslmists
Trésponded to the fellowship with God end its deliverances

I will love thee [ Y[OTI ¥ 1, 0 LORD,
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my strengthes
The LORD is my rock, and my fortress, and

my dellverer; My God, my strength, in whom I
will trust, my buckler, end the horn of my
salvation, and my high tower.
In Psalm 116:1 the psalmist responds with love to the fel-
lowship with God end its answered prayer:

I love L AL ) the LORD, because he
hath heard my voice and my supplications.

More frequently, this response of love for God is expressed
in terms of an inner exuberant Joy and happiness in His
favor., Psalm 31:7 speaks of this joy in response to God's

loves

I will be glad and rejoice in thy mercy
[lovingkindness: =] (ON 1: for thou hast con-
sidered my troublej thou hast known my soul
in adversities.

In Psalm 6833 the falthful are filled with exultant Joy be-
cause they live--with God«=while the wicked perishi
The wicked perish but let the righteous
be glad; let them rejoice before God: yea,
let them exceedingly rejoice.
Psalm 90:14 shows that the joy and gladness of the psalm-
ists' love 1s in response to God's love:
0 satisfy us early with thy mercy [loving-
kindneas: 7|~70OT 1; that we may rejoice and be
glad all our days.
Compare Psalms 5:11; 9:14; 32:11; 7034d.
The love for God is not restricted to the exuberance
of Joy eng rejoicing, but frequently shows itself through-
out the Psalter in the quiet wonder at God's gracious dls-

Position toward msn. Psalm 8 is the Psalter's Dest example
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of this: Verses -6,
Wnen I conslder thy heavens, the work of

thy fingers, the moon and the stars, which thou
hast ordained;

What 1s man, that thou art mindful of him?
and the son of man, that thou visitest him?
For thou hast made him a little lower than
the angels [than God: D $773f0], and hast
ocrowned him with glory and honor.
Thou madest him to have dominion over the
works of thy handsy thou hast put all things
under his feet.
Psalm 94:19, in which the psalmist reveals the quiet inner
love with which he responds to God's love, is another good
example:

In the multitude of my thoughts within me
thy comforts delight my soul.

This is the love with which the 014 Testament faithful re-
sponded to God's salvation. But this love, though it is
essentially an inner joy and happiness in the fellowshlp
with God, comes to the surface of life in several differ-
ent ways. In the first place, it erupts into loud ex-
pressions of praise, blessing, and thanksgiving to God.
It 18 not simply a formal praise or a perfunctory thank-
fulness for favors received, but it is a praise that comes
from the depths of the heart and expresses the whole-souled
Joy of the man in fellowship with God. Psalm 86:12 reveals
the depths of this praises

11wy TabeE IR he0] ubmiry Sy mate for

evermore.

Psalm 104:33.34 expresses the sincerity of their praise:
I will sing unto the LORD as long as 1
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1ive: I will sing praise to my God while I
have any belinge.
My medltation of him shall be sweet: I
will be glad in the Lord.
Pgalm l46:2 echoes this:

While I live will I praise the LORD: I will
sing pralses unto my God while I have any being.

Compare Psalms T:l7; 9:1-2; 34:1 92:1«2. The pralse and
thankfulness with which the psalumists express their love
for God are shown quite frequently to be responses to the
favor of God. Psalm 106:1 exhorts to praise and thanks=-
glving because of God's loves

Praise ye the LORD. O give thanks unto
the LORD; for he_is good: for his mercy [loving=
kindness: 1"TDT ] endureth for ever.

This expression is repeated in Psalms 107:1; 118:1, 29;
and throughout Psalm 136. Psalm 30:1 speaks of pralse as
& result of God's deliverance:

I will extol thee, O LORD; for thou hast
1ifted me up, asnd hast not mede my foes to re-
Joice over me.

Compare Psalm 28:7. Psalm 1316 praises God for the bless-
ings of life:

I will sing unto the LORD, because he
hath dealt bountifully with mes

Pealm 6638.9 repeats this thought:
0 bless our God, ye people, and make ne
Volce of his praise to be heard:

Which holdeth our soul in life, end suf-
fereth not our feet to be moved.

Host tmportant of all, this loving praise of God is stirred
Y 1n man by the lovingkindness that God bestows on him, as
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Because thy lovingkindness 1a better than
life, my lips shall pralse thee.
Thus will I bless thee while I live: I
will 1ift up my hands In thy neme.
Psalm 66:20 blesses Cod for His lovingkindness:
Blessed be God, which hath not turned away
my prayer, nor his mercy [lovingkindness: 172 ]
from me. ie
Compare Psalm 117:1-2. The familiar Venite in Psalm 95 ex~
horts to song and thanksgiving because "He is our Godl"
Praise is stimulated by the realization of fellowship with
God: Verses l-2, 6-7a,
0 come, let us sing untc the LORD: let us
make a joyful noise to the rock of our salvation.
Let us come before hls presence with thankse-
glving, end make a joyful noise unto him with
psalns.
0 come, let us worship and bow down: let us
kneel before the LORD our makers
For he is our Godj snd we are the people of
his pasture, and the sheep of hls hand.
The same stimulus for praise is given in Psalm 118:28,

Thou art my God, end I will praise thee:
thou art my God, I will exalt thee.

Closely connected with this expression of love by means of

Pralse and thanksgiving is the expression of love by means

of their formal worship and the ritual sacrifices. The

love for God 1s reflected in the psalmist's love for the

temple, the place where God is worshipped, in Paalm 2618,
hous_or,‘aﬁga gh?;:a%gv:geﬁ?tgﬁttg&g: Eﬁrfhilory:
T_ZH’IIZ;D] dwellethe

Paalm 122:1 nas & 1ike thoughts
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I was glad when they sald unto me, Let us
go into the house of the LORD.

Worship, then, 1s not & ritualistlc duty, but a thing of
‘Joy to the faithful of God, done in response to Cod's love
and fellowship.“r For this reason, the Psalter containg free
quent echoes of the prophets' condemnation of false sacrie
fices that were done not in response to God's love, but

as a8 ritualistic duty or in the hope of earning favor with
Godse Psalm 51:16-17 1s one of the clearest expresslions of
the need for a contrite heart in the worship of God:

For thou desirest not sacrifice; else
would I give 1i: thou delightest not in burnt
offering.

The sacrifices of God are a broken splrit:
a broken and a contrite hearit, 0 God, thou wilt
not despise.

Paalm 5038-16 is even more forceful in its condemnatlion of
ritualistic sacrifice. @od wants the worship of a loving
heart responding to the love of Gods

I will not reprove thee for thy sacrifices
or thy burnt cffering, to have been conilnually
before me [or, which have been continually before
me: 'R *111%1

I will take no bullock out of thy house, nor
he goats out of thy foldse

For every beast of the forest is mine, and
the cattle upon = thousand hills.

I kmow all the fowls of the mountains: and
the wild beagts of the field are mines

If I were hungry, 1 would not tell thee: for
the world is mine, znd the fulness thereofs

Will I eat the flesh of bulls, or drink the
blood of goats?

Offer [gacrifices 1! 17 ] unto God thanksglv~
ing; and pay thy vows unte the most Highi

And c2ll upon me in the day of trouble: I
Will deliver thee, and thou shalt glorify mes

Fealm 69:30.31 speaks of praise and thanksglving as more
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pleasing to God than a sacrifice, indicating that sacrifice
by itself 1s worthless without the response of love in the
heart:
I will prailse the name of God with a song,
and will magnify him with thenksgiving.
This also shall please the LORD better than
an ox or bullock that hath horns and noofs.
Compare Psalms 40:6-83 107:22; 141:2. But with the proper
motivating apirit, sacrifice and formal worship do serve as
a means whereby the faithful of God expressed their love to
Hime Thuas Psalm 27:6 spesks of sacrifice as a sacrifice of
Joy for deliverance from the enemys | ‘ ‘
And now shall mine head be lifted up above
mine enemies round about me: therefore will I

offer in his tabernacls sacrifices of joy; I will
sing, yea, I will sing praises unto the LORD.

Likewise Psalm 66:13-15 speaks of sacrifices given in re-
8ponse to their deliversnce from troublet
I will go into thy house with burnt offer-
ings: I willl pey thee vows,
Which my lips have uttered, and my mouth
hath spoken, when I was in troubles :
I will offer unto thee burnt sacrifices of

fatlings, with the incense of rams;y I will offer
bullocks with goats.

Paalm 116 speaks of the saorifice of thanksgiving and the
Paylng of vows in response to all the beneflts showed them
by the LORD: Verses 12, 17-18,

What shall I render unto the LORD for all
his benefits toward me?

than I will offer to thee the saorifice of :
xscivin 11 upon the name O
the mﬁD. g, and will ca D

I will pay my vows unto the LORD now in



e

91
the presence of all hls people.
Psalm 5416 promises frequent sacrifice, but note that it is
not sacrifice for 1ts own sake, but a sacrifice for the sake
of showing forth the pralse of God:

I will freely sacrifice unto thee: I will
pralse thy name, O LORD, for it is good.

Psalm 96:8 expresses a slmilar thought, bringing offerings
to God to glve Him glory:

Give unto the LORD the glory due unto his
name: bring an offering, and come into his couwrts.

The third menifeatation of the psalmists! love for God is
their testimony to others, Jew and Gentile alike, of the
love and mercy of God. The Psalter expresses this frequent-
ly. Psalm 22:22-23 serves as an example of the love for God
erupting into exhortation to the psalmist's brethren to
praise, fesr, =nd glorify God:

I will declare thy name unto my brethrent

in the midst of the congregation will I pralse
thee. ]

Ye that fear the LORD, praise him: all ye
the seed of Jacob, glorify himp and fear him,
8ll ye the seed of Israel.

Pealm 18149 has the psalumist praising God among the nations,
énd thereby bearing witness to them of God's love:
Therefore will I give thanks unto thee,
O LORD, among the heathen [nationas D122 l»
and sing praises unto thy name.
Psalm 6711-2 prays for the blessing of God ss & testimony

to the netions:

. God be merciful unto us, and bleas usj
and cause his face to shine upon usj thi AR
That thy way may be known upon earth, Sy
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saving heealth among all nations.
Psalm 105:1-2 exhorts Israel to bear witness to the love
of Gods
0 give thunks unto the LORD; call upon
his name: make known hils deeds smong the people
[peoples: W'Y A ],
Sing unto him, sing psalms unto him: talk
ye of all his wondrous works.

Compare Psalm 108:3. Psalm 119146 has the tone of a dedi-

cated missionary:

I will spesk of thy testimonles also
before kings, and will not be ashamed.

There are very meny such passages in the Psalter; these will
sufflice as examples.

This is the response of love and its three manifesta-
tions. But it i1s very lmportant to note that this response
of love completes the circle of fellowship with God, for 1t
i8 to love that God glves Himself in fellowship. Psalm 91:
14+16 states this most clearly:

Because he hath set his love upon me

[cleaves to me: PWN ~217], therefore will

I deliver hims I will set him on high, be-

cause he hath known my namee

He shall call upon me, end I will answer

him: I will be with him in trouble; I will

deliver him, and honor hime ‘

Psalm 3734 exhorts man to a love of God, for to this love
is given the favor of God end the fellowship with Him that
this favor representss

Delight thyself also in the LORD; and he
shall 81v§ theeythe desires of thine hearte

Fsalm 145120 reveals that God gives life and fellowship to
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those that love Him:

The LORD preserveth all them that love him:
but sll the wicked wlll he destroy.

Love for God, then, is the deep joy and heppiness that is
produced In those who experilence the love of God and fellowe
ship with Hime. This love erupts ln praise and thenksgiving
to God, in formal worship, and in testimony to others.
This love oompletea' the circult of fellowship with God,
since it 1s %o the response of love that God glves Himself
and His grace.

The third major response to the love of God 1ls that of
obedlence, in which the faithful of God, stirred to the
depths of thelr being by CGod's love and the life with Cod
that they have in this love, dedicate themselves to live
to the best of their ability in harmony with the fellow-
ship into which God has taken theme This is to live 1n
obedience to God. It 1s essential to realize that the
psalmists did not view obedience as an act wrought by the
will of man that earned the favor and fellowship with Gode
Obedience is a gift that God gives to mans Psalm 23:5 1s
one of the most beautiful expressions of this. The whole
Pealm speaks of God's care and love, and this verse in-
oludes obedience, or righteousness, in the providence of

Gods

He restoreth my souls he leadeth me in
the paths of rightegusneas for his name's sake.

Paalm 43:3 calls out to God for that obedience which will




94
glve him access %o the tabernacle and to Gods
0 send out thy light and thy truth: let
them lead mej let them bring me unto thy holy
hill; and to thy tabernaclea.
Psalm 23:3 prays for obedlence with the negative plea for
deliverance from the way of the wicked:
Draw me not away with the wicked, and with
the workers of inlquity, which speak pesce to their
nelighbors, but mischief is in thelr hearts.
Further examples of the fact that obedience 1s Godeglven
can be aseen in the many passages in which the psalmlats
ask God for instructione God must teach them, they cannot
learn it for themselves. God must give the righteousness
with wnich they are to walk in the fellowship with God.
Psalm 143 asks for instruction with the consciousness that
the will of God must be done by those who belong to God:
Verses 8 and 10,

Cause me to know the way wherein I should
welks for I 1ift up my soul unto thee.

Teach me to do thy willy for thou art
my Gode

Psalm 25:4-5 shows even more clearly that the psalmists want
to be obedient because of their fellowship with God. Note
well that in this passage the psalmlst does not seek simply
the appearance of goodness than an external observance of
laws csn give, but a deepening and completion of the fellow-
ship that he has with the God of his salvations He wants %o
walk with God in His weys, and to this end requests in-

Struections
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Shew me [make me to knows: "}?."‘]'i:ﬂ]
thy ways, O LORD; teach me thy pathse.
Lead me In thy truth, snd teach me:
for thou art the God of amy salvationj on
thee do I walt all the day.
Psalm 32:8 promises that God will teach and guide His own
with His eye, which can, of course, be seen only by those
who are in fellowshlp with Him and thus have His eye always
before themi

I will instruct thee and teach thee in the
way which thou shalt go: I will gulde thee with
mine 8Yye.
Paalm 119 contains many petitions for instruction, showing
that obedience is a gift of God: Verse 12,

Blessed art thou, 0 LORD, teach me thy
statutes.

Verse 18,

Open thou mine eyes, that I may behold
wondrous things out of thy law.

Verse 27,

llake me to understand the way of thy pre-
cepts: s0 shall I talk of thy wondrous works.

Compare verses 33, 34, 68, 73, 108, 124, 135, 169. Also
Psalms 27:11 end 86:11. The obedience through inatruction
thet God gives man 1s given by mesns of Hia Word, the law.
Psalm 17:4 speaks of this:
Concerning the works of men, by the word of
thy lips I have kept me from the paths of the
destroyer.

Psalm 94:12 is more explicit:

Blessed is the men whom thou chastenest,
O LORD, and teachest him out of thy law.



86
Psalm 119 repeats it three times: Verse 9,

Wherewlthal shsell a young man cleanse his
way? by taklng heed thereto according to thy word.

Verse 11,

Thy word have I had in mine heart, that I
mlight aot a8ln agalnst thee.

Verse 105,

Thy word is a lamp unto my feet, and a light
unto my pathe.

A few instances in the Psalter olearly reveal that cbedience
to the will of God ceme in recognition of, and in response
to, the fellowship with God, Psalm 78 speaks of God making
& covenant with Israel so that, in verse 7,

They might set their hope in God, and not
forget the works of God, but keep his commendments.

Psalm 26313 closely connects the lovingkindness of God with
obedience, making obedlence a response to God's love:

For thy lovingkindness is before mine eyes:
and I have walked in thy truthe

In a negative menner, Psalm 66318 shows that the psalmist
seeks to be obedlent in order that he might be in such felw
lowship with God that his prayer will be heard:

If I regard iniquity inm my heart, the LORD
will not hear me.

8ince obedience, given by God, is & response in men %o the
love of God and the fellowship with Eim, it follows that
obedience is not based on & grudging heart that geeks by
Obedience to earn the blessing of God but 1s based on &
free and willing heart thet seeks by obedience to abide in




o
that fellowship with Cods The very first psalm, in de-
scribing the righteous man, makes the law of God and, by
inference, obedience to it a thing of delight: Verse 2,

But his delight 1s in the law of the LORD;
and in his law doth he meditate day snd night.

Psalm 40:8 also specks of thia delight in obeying the law
of God, snd adds that 1t has become a part of the psalmist's

very belng:

I delight to do thy will, 0 my God: yea,
thy lew is within my heart [bowels: *vb].
[Ba

Psalm 119 agrir hes seversl passages revealing obedience as
coming from a free and willing heart: Verse 69,

The proud have forged & lle agalnst me:
but I will keep thy precepts with my whole heart.

Verse 103,

How sweet sre thy words unto my tastel
yea, sweeter thsn honey to my mouthl

Verse 147,

My soul hath kept thy testimonies; and
I love them exceedinglys

Compare verses 2, 34, 97, 127.

Since obedience is a response to the love of God, it
is not done in the flippant menner of one who must do some-
thing in order to obtsin a desired end, but 1s donme in what
the Old Testement cslls the "fear" of Cod, l.e., in awe and
Teversnce before the sternal Gode. Psslm 9634-5 desoribes
the fear of cod as awe befora the Crestor:

For the LORD is great, and greatly to De

praised: he is to be feared shove all godse
For sll the gods of the nations are idols:
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but the LORD made the heavens.
Psalm 76:7 reveals men full of respect and reverence before

the holiness of God:

Thou, even thou, art to be feared [fearful,
1.0+, terrible: 117t and who may stand in
thy sight when once thou art angry?

Psalm 119:120 has the same thoughts

My flesh trembleth for fear of theej and
I am afrald of thy Judgmentse.

Psalm 9:20 describes the fear of God as humllity before
God's power:

Put them in fear, O LORD: that the natlons
may know themselves to be but men.

With this understanding of the fear of God, the psalmist
in Psalm 2:11 exhorts the kings of the earth to serve the
LORD, i.e., be obedlent to Him, not in a flippant or ocare~
less manner, but in fear and trembling:

Serve the LORD with fear, and rejolce
with trembling.

Psalm 4314 exhorts man to be submissive and obedient to God
not because he must or because he wants to earn souething
from God, but because he stands in awe before God's glory
end majesty and knows that he is living with that God:
Stand in awe ltremble yet ‘1T A0, elther

in anger or in fear. In this contaxtnit cer-

tainly mesns fear. The translation, "stand in

awe" 1s very good ], end sin not: commune with

your own heart upon your bed, and be stille
Psalm §:7 speaks of worship in the larger sense of the
worship of an obedient 1ife, and bases this obedience on

the fear of God that springs from God's loves
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But as for me, I will come into thy house

in the multitude of thy mercy [lovingkindness:

A70MN ¢ and in thy fear will I worship toward

thy holy temple.
Since obedlence 1ls a response to the mercy of God, arrogance
has no part in ite. Rather obedience is often connected with
humility and repentence. In Psalm 19:12-13 the psalmist
confesses his sins to be more than he can know and asks for
thelr forglveness in the same breath with which he asks for
freedom from sin and for obedience:

Who can understand his errors? cleanse
thou me from secret faultse. .

Keep back thy servent also from presump-
tuous sinsy let them not have dominion over me:
then shall I be upright, and I shall be inno~
cent from the great transgression.

In Psalm 25:7, in a context of petition for obedlience
(verse §) and testimony that God teaches sinners "in the
way" (verse 9), the psalmist confesses his sins, pleading
the love and goodness of God:

Remeumber not the sins of my youth, nor my
transgressions: according to thy mercy [loving=
kindness: 1 Q1 2D ] remember thou me for thy good-
nesa' sake, O LORD.

Psalm 13034 gives further evidence that the psalmists were
humble and repentant in order to be obedient:

But there is forgliveness with thee, that
thou mayest be feared.

As God's fellowship is glven to those who trust and love
God in response to His love, so the favor and fellowship of
God 1s given to those who are upright, righteous, and obe=-
dient in response to His love. The Psalter has very much
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t0 say in this connectlon, so much, in fact, that 1t some=
times appears that God's grace is not given as a gift to
those who respond to Hls love with obedience, but 1s given
a8 a reward to those who earn 1t by righteous living.
Therefore it is essenilesl that what has been said previously
concerning obedlence be kept in mind, that 1t is given by
God, that it 1s a response to God's love, that it 1s based
on a free and wllling heart, on a fear of God, and on the
humility of repentances This obedience closes, asa 1t were,
the circle of fellowship with God and as such receives the
blessings of this fellowshipe. Compare Psalms 18:25-27;
12634, This is not true for the wicked whose disobedience
frustrates the love thet God offers. Hence there are many
passages that speak of love for the righteous and punish-
ment for the wicked. But the righteous do not garn their
love of Godj they simply do not reject it as do the wicked.
The contrast in Psalm 1135, 7 is s good example of thist
The LORD trieth the righteous: but the
wicked and him that loveth violence his soul
hateth.
For the righteous LORD loveth righteousnesa;
his countenance doth behold the upright [the _ . 1
upright shall benold His face: 01D TN ] 1W< s
Psalm 34:15-16 says the same thing:
The eyes of the LORD ere upon the righteous,
and his ears are open unto thelr orye
The face of the LORD is sgainst them that
do evil, to out off the remembrance of them
from the earth.

Compare Psalms 136; 7393 S1:11-16; 119:166. In the same Way
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the righteous are glven deliverance, as in Psalm 97:10-12,
Ye that love the LORD, hate evili he pre-
servetin the souls of hls saintsy he delivereth
them out of the hand of the wicked.
Light is sown for the rightecus, and glad~
ness for the upright in heart.
Rejoice in the LORD, ye righteousjy and give
thanks at the remembrance of his holiness.
Compare Psclms 7:10; 64:10; ©68:3; 119:94, 116, 153. Because
God dellvers thie righteous in His grace, the psalmists occa-
8lonally plead their own righteousness as evidence of their
fellowsnlp with Gode. Paslm 26:1=-3 1s a good example of
this, in which the psslmist pleads his own integrity as
evidence that he is in the lovingkindness of Godi

Judge me, 0 LORD; for I have walked in
mine integrity: I have trusted slso in the
LORD; therefore I shall not slide.

Exemine me, O LORD, and prove mej try my
reinsa and my heart.

For thy lovingkindness 1s before mine eyes:
and I have walked in thy truth.

Psalm 25:21 connects integrity with the dependence on God
that marks those who respond to God's love:

Let integrity and uprightness preserve mej
for I walt on thees

Compare Psalms 7:8; 41:12; 86:2-3; 101:2; 119:8, 166« The
obedient are also given the blessing of God that comprehends
8ll the good things of life., Psalm 55322 speaks of God's
holding the righteous firm in their prosperity:

Cast thy burden upon the LORD, and he shall
sustain theet he shall never suffer the righteous
%o be movede.

Psalm 73:1 spesks of the goodness of God to the clean of
hearts
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Truly God 1s good to Israel, even to such
as are of a clean heart.

Psalm 84:11 promises all pood things to the upright:

For the LORD God is a sun and shield: the
LORD will give grace and glory: no good thing
will he withhold from them thet walk uprizhtly.

Compare Psalms 5:12; 37:18, 22«23, 27, 29; 106:2-3; 119:l.
Thus even the fellowship of God i1s gliven to those who by
their obedience give evidence of their response to God's
love. Pselm 140:13 says 1t precisely:

Surely the righteous shall give thenks
unto thy nsme: the upright shall dwell in
thy presence.

Psalm 15:1-5 apells it out more carefully, using the plcture
of the physical abiding in the tabernacle for the spiritual
fellowship with God:

LORD, who shall ablde in thy tabernacle?
who shall dwell in thy holy hill?

He that walketh uprightly, snd worketh righte
eousness, and spesketh the truth in his heart.

He that backbiteth not with his tongue, nor
doeth evil to his neighbor, nor taketh up a re-
proach agalnst hils neighbore.

In whose eyes s vile person 1s contemned; but
he honoreth them that fear the LORD. He that
sweareth to his own hurt, end changeth not.

He thet putteth not out his money to uaury,
nor taketh reward against the innocent. He that
doeth these things shall never be moved.

Compare Psalm 24:3-5.

Better evidence to show that the blessing of God is mot
glven as a reward for obedlence, but is given by God to
those who by obedience enter into the receptlon of His grace,

18 offered by the many passeges that speak of God's grace

given to those who fesr Him. But fear is mot an act that
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deserves rewards Henoce 1t ls not an act that is rewarded,
but 1t 1s sn attitude of reverence and humility before God
in responsge %o God's love that recelves His favor gratue

itously. Psalm 31:19-20 speaks of this:

Oh how great is thy goodnesa, which thou
hest laid up for them that fear these; which thou
hast wrought for them that trust in thee before
the sons of menl

Thou shalt hide them in the secret [covertx
NANVAT of thy presence from the price [snares:

"~ 227] of man: thou shslt keep them secretly
in o pavilion from the atrife of tongues.

Paalm 25:13-14 offers equally as much to fear:

His g;)ul shall dwell at ease [lodge in good-
—]"\

ness: 71 Aud2a]; and his seed shell inherlt

the earth.

. The secret [or counael, hence friendship:
T ] of the LORD is with them that fear himj
end he will shew them [make them to knowsTY Tin?]
hls covenante

Psalm 34:9 provides all blessings to fear:

0 fear the LORD, ye his saints: for there
1s no want to them that fear him.

Psalm 103:17-18 connects the keeping of the commandments

with the fear of God and offers to this response the love
of Gods

But the meroy [lovingkindnesas 2T ) of
the LORD is from everlasting to everlasting
upon them that fear him, and his righteousness
unto children's children;

To such o8 keep hls covenent, and to those
that remember hls commandments to do thems

Compare verse 11; Psalm 112:l. Other passages that apeak of
God's grace bestowed on those who fear Him are Psalms 85193
12831-4; 145:19.

Final evidence that the fellowshlp of God 1s glven a3
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a gift to the obedlent end not as a reward, is seen in such
passages aa Psalm 26:11 which connects uprightness with a
plea for mercy, indlcating that uprightneas does not deserve
the favor of Gods

But as for me, I will walk in mine integ-
rity: redeem me, and be marciful unto mne.

Likewlse Psalm 112:4 connects the gift of light to the up=-
right not with their uprightness but with the love of God:
Unto the upright there ariseth light in the

darkness: he is gracious, and full of compassion,
and rightsous.

Also Psalm 11.9:174 connects obedlence with longing for the

salvation of CGod, not as something deserving of that sal=

vations

I have longed for thy selvation, O LORD;
and thy law is my delighte

In verse 77 the psalmist asks for the compassion of God,
even though he keeps the law and does not demand His Dleas-
ing becouse he keeps the law:

Let thy tender mercies [compassion: -l
come unto me, that I may live: for thy lew is oy
delight.

Obedience, then, is a God-given response to the love and
fellowship of Gode It comes from a willing heart filled
with the fear of God snd with the humility of repentance.
With those who menifest this response of obedience, thereby
indicating acceptance of and submission to His love, God
enters into fellowship with sll the sccompanying blessings.

These three attitudes, trust, love, and obedience, are
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the responses which complete the circle of fellowship with
God that His love began. Without them the circle of fellow-
ship does not exilst, for without these responses the love
of God 1s rejected. Without the originating love and grace
of God the circle of fellowshnip would not exist, for withe
out that love there could be nothing in response. Though
these responses in man are necessary for the completion of
fellowship with God, yet they are always Gode-given, and

thus the glory remains God's alone.




CHAPTER VI

CONCLUSION

As was stated in the introduction and presented through
the body of this thesis, the way of salvation is not eéxe
pressed by the faithful of the 0ld Testament in the same
way as 1t is in the New Testament. Their hope was not so
explicitly aimed toward an eternzl life and a heaven, nor
was 1t based expressly on the vicarious atonement of the
Christ. This 1s not to deny that the saints of God living
under the 0Old Covenant have had and will have their salva-
tion made perfect in the eternal life of which the New
Testament speaks, nor 1s this to deny that their salvation
both in time and in eternity was indeed attained only bee-
cause of the sacrifice of Christ as it is revealed in the
New Testament. But we must conclude on the basis of the
Paalter that the faithful of God in the 0ld Testament did
not regard salvation primarily in terms of a life to come,
nor did they base their hope expressly on the vicarious
satisfaction of the Christ.

Salvation was conceived of by the 014 Testament falthe
ful as a personsl relationship to, or a fellowship with,
the eternal and only true Gods This fellowship wes meni-
fest to them during this life end upon this earth by such
things as deliverance from the enemy snd from all 111

fortune and by good fortune in gemerale For them the
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highest good was to 1ive, but to live with God, 1.e., in
fellowship with Him, 1ln Hls favor and love. Thouzh they
knew and spoke of death as the curse of God in which man
was separated Ifrom Him, yet death did not cause them to
despair nor to doubt the exlastence of their fellowship with
Gode This indicates a very real confidence on their part
that their fellowshlp with the eternsl God would be as
eternal as He.

This fellowshlp that they had with God was not by any
means based upon any ,;ood quality in man. Rather, this
fellowship was besed alone on the saving disposition of
Gode The faithful knew God to be a greacious God, a God of
compassion and lovingkindness, & God whose love was falthe
ful and reliable, and to this love they looked for the fel-
lowship they knew they could not earn. They found evidence
for the love of God toward them in the covenant relatlonship
that God had established with them and in the deeds He did
for them in that covenant. Personal evidence was found in
God's protection and care throughout life. The king and
all the promises connected with his throne, as well as the
Prophetic words regarding the day that Yahweh should come,
gave evidence that that fellowship would be perfected in
the future.

But God aid not force man to enter into this fellow-
ship with Hime Fellowship with God had 1ts source and
beginning in the saving disposition of God but its com=
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pletion was found in the response of mane To the knowledge
that God was a graclous and compassionate God of love, the
falthful responded witﬁ trust, love, and obedlence. These
responses, produced in men by the power of God's love, com=
pleted and closed the clrcle of fellowahlp wita Gods Withe
out the saving disposition 0f God there could be no responsej
without tho response the love of God was rejected.

This, then, 1a the "Way of Salvetlon" as it 1s revealed
in the Psalter. Easentially, it 13 the scme as that re-
vealed in the New Testament.« The New Testement simply adds
the revelation of the mesns whereby the holy God is merciful
and compasalonate to men--the croas of Jesus of Nazercth,
the Christ of Gode The response of men, his trust, love,
and obedience, is spoken of in the New Testament in terms
of faith. Immortslity snd eternal life with God 1s fully
roevealed in the New Testement whereas in the 0ld 1t 1s bub
8 vague and personacl hopee But the essentlal idea of
"salvation® as a fellowship with God, originating in Him,

and demanding a response from man, is the seme in both

teastaments,
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