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CHAPTER I
INTRODUCTION

The body of Jewish literature which we have come to in-
clude under the term Apocrypha, though often overlooked, caa
serve to greatly expand the frame of reference with which we
confront the Biblical books of both the canonical Testaments.
In the course of time a kaleidoscopic history has been forced
upon this amalgem of books-=-ranging from rather confident ac-
ceptance to vigorous vilification. It is to be doubted wheth-
er the term Apoerypha itself has always proved to be a truly
just superscription to write above these books. This is so
as far as that which the term has often conveyed is concerned,
for it has in recent years, at least, illicited an attitude of
acrimony, rather than sympathy toward Ghis group of writings.l
Yet, this is ironic when viewed in the total perspective of
the Church's history. For, one is surprised to find, particu-
larly as far as The Wisdom of Solomon 1is concerned, that it
has often played no small paert indeed in the Church's life and
thought, and that its inspiration, though not ultimately ap-

1The term Apocrypha includes books with a wide range of

religious value, and it is not fair to compare some of them
with others, The Wisdom of Solomon serves as a good example

of this. By the term Apocrypha many think of pseudepigraphic
writings, and thus the rancor that has frequently been heaped
upon them. Ior a brief summary of the historical attitude to-
ward the Apoeryphal books, see Ldgar J. Goodspeed, The Story
of the Apocrypha (Chicago: The University of Chicago Press,
¢.1939), S0 Charles Cutler Torrey, The Apoocryphal Literature
(New Haven: Yale University Press, 1945).

e e S T ST 2 b Y TR semmied ¢ 01 I BT MAMREITERRURET Y

FUpra——



2

proved, at least was up for question at points along the way.2

Yet; it must be admitted, that in dealing with The Wisdom
of Solomon, we are dealing with the queen of apoeryphal write
ings; and that, in its own way; it has a truly elevated posi=-
tion next to the canonical books, and ocan well be used with
profit in being read next to them. Its importance 1ies, first
of all, in the area of its charm, which evinces a spontaneous
responge of appreciation from thbse who taste the comparatively
fine flavor of its Greek and perceive 1ts lively and moving nu-
ances.> Bub, even more so, in the area of content, it ranges
itself together with other works that come to make up Israel'’s
sapiential writings, a collection of works which, in contrast
to the prophetic literature, has an importance all its own,
Again, the theological questions which it poses are of no mean
impor%t, and the answers it gives to them are such as demand the
deepest concern, In many cases, as we shall see, its theologi-
cal concernh takes us into pathways that we Teel we have not
heretofore trodden, and we perceive at once that we are being
confronted by an enlargement of that Go which we have become

accustomed on former paths, Finally, historically, The Wisdom

2%illiam J, Deane, The Book of Wisdom (Oxford: Clarendon
Press, 188l), pp. 26, 35ff. Deane mentions the significant
fact that Wisdom 18:14-16 was long applied by the Church to
the Incarnation, and was even incorporated into her offices
for Christmas and Epiphany.

3For a rather complete discussion of our writer's use of
Greek, see Samuel Holmes, The Wisdom of Solomon, in The Ape-
erypha %gg Pseudepigraphs of the 0ld Testament, edited by
R, H. charles (Uxford: Clarendon Press, 1913), L, 521ff,
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of Solomon is of immeasurable importance because it propels
us into the wide area of Alexandrine Judaism, which was later
to £ind fuller expression in Phile Judaeus; and even later in
the Christian era among Origen and Clement, and the Alezandriné
school of exegesis in general. It is symptomatic of that.great
merger in which religious Judaism comes into contact with specu-
lative Hellenism.4 It forces upon us the fascinating guestion
indeed: VWhat happened to this comparatively isolaﬁed and na=-
tional enclave of Jews when the storm of Hellenism hit them
like & thunderous blast? To attempt to answer this gquestion
is to be thrown into one of the most interesting periods of
Jewish history.

e are Jjustified in supposing that for a Jew; living in

Lgypt and yet preserving the foundation of his religious heri-
tage, this problem was poignant indeed, And, at the risk of
oversimplification, our writer's personal coafrontation with
Hellenism would seem to be his chief problem, and the problem
at the bottom of our own quest into The Wisdom of Solomon,
As an outgrowth of this problem, it would seem that Gthe ques-
tion underlying our concern with The Book of Wisdom would be:
How does this writing compare theologically with those which
hold a safe place in the canon? Doubtless, this is not the

“For'the'bneological issues involved in this synthesis
see Deane, op. cit., pp. 1ff., For the philosophical issues
consult Duncan Black MacDonald, The Hebrew Fhilosophical
Ge%%gg (Princeton: Princeton University rress, I§%51. PPe
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first time this question has been raised. On the contrary,
it would seem to be the perennial question raised over the
entire collection of Apocrypha as the Church of Christ has
attempted to adjudge their proper status., TYet, we propose
to ask it again, and thls on the basis of its doctrines of
God and Man; of its Vay of Salvation; and finally of its de-
velopment of the concept of Wisdom. Ve propose, in addition,
to make our own judgement concerning the Book of Wisdom by
positing this query as a criterion: Does The Book of Wisdom,
as we have found it, present itself as (a) persisting in,
(b) deflecting from, or (¢) supplementing the general stream
of thought in the canonical books concerning God, VMan, Sote-
riology, and Wisdom., It is realized, of course, that there
are divergences within the canonical books themselves, prompt-
ed by the varying vantage points from which different persoas
are writing. For the revelation of God in 0ld Testament hig=
tory is progressive in the sense that it is pushing always
forward towards its telos, when full revelation is %o become
manifest in the face of the Christ, and that, at points along
the way; not all has been manifested which is more and more to
come clear. Yet, we are safe in saying that there is such a
thing as an 0ld Testament concept of God that holds in general;
and similarly for man; salvation, and wisdom, aithough it is to
be recognized that the problems involved in the latter are more
complex than the other three, And these ideas, though developed
more fully at various points because of a furtherance of God's

revelatory acticn, are yet implicit throughout, and thus contin-

DO ———




5
uous and unbroken throughout., Our problem poses the question
of the extent to which the Book of Wisdom can be said to be
found in this stream of implicit comtinuity. To answer this
question, i% would seem, would be to come a long way indeed
toward understanding the point at which canonical and so=-called
apocryphal books are to be either identifled with each other;
or differentiated,

It is with certain inevitable limitations that the follow-
ing study is undertaken, These should be noted here as adding
to the necessary pre-suppositions with which the study is in-
tended to unfold, The first has to do with the loang-debated
question of the authorship of Wisdom. The view has loag been
discerded that Solomon himself could have been the author. On
the other hand, a number of noteworthy possibilities have been
suggested, bub the problem still remains as insoluble as the
authorship of the New Testament Book of Hebrews.” The largest
controversy, however, has been waged over the question as to
whether the book can truly be regarded as a composite whole.
Arguments have ranged in favor of both dual and triple author-
ship.

It would provide somewhat of a peril to our study were the

case of duplex or triplex authorship substantiated, As a matter

- SLuther's view that it was Philo achieved some following,
but has been effectively disposed of. Deans, %B- cit., p. 33,
and J, A. F. Gregg, The Wisdom of Sclomon, in Cambridze

Bible For Schools and Colleges, A. ¥, Kirkpatrick, zener
editor (Cambridge: The University Press, 1922), p. XX.
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of fact, we would be quite unwarranted in drawing conclusions
which will depend, to a large extent, on its being the work
of a single author, However; the opinion of many scholars
recently has besn to uphold the unity of the book.® 4And,
while anyone who confronts this mesterpiece in the Greek is
somewhat taken aback at the divergence bLetween chapters 1-9
and 10-29, and even within the first section, the Wisdom
chapters of 6-9, we still have come to the conclusion that
the book can be viewed as a single whole. 4#And tThis, because
with Deane we feel that the basic unity must be sought not
s0 much in the area of comparative vocabulary and style; as
within that of content.’ For there is an underlying conbti-
nuity running through the book, which would readily seem to
Justify its integrity, and, at the same time, allow us to
proceed with the theology as we are intending to do.

Lgain, the problem of dating the book is important for
the backgound of our study.8 The range of possible dates
has extended from 250 B.C., to 40 A,D,, and this oan the fol-

lowing basis. The terminus a quo is the Septuagint Version

6¢e, Robert Pfeiffer, A History of New Testament Times
(New York: Harper and Brothers, c..949),, D. 325. V1n con-
clusion, no decisive argumeants have been presented to prove
that Wisdom could not have been written by a single author."

7Deane, op. cit., p. 34, See also Holmes, op- cit., pp.
521ff. for an enlightening discussion of the vocabulary of
Wisdom, : 1

SThorough discussions of the problem of dating this work
are found in Ffeiffer, op. cit., pp. 326{f,., and Holmes, op.
cit., pp. 520ff,
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of thelOld Testament which is quite manifestly pre-supposed
by the writer.? The terminus ad guem is the New Testament
ibself; where striking allusions to The Book of Wisdom must
be admitted.l® By the time of the Wew Testament; we can 3afe-
ly say it was in popular use., And allowing come time for 1t
to reach this sbtage would point to its haviing been wrltten con=-
ceivably not much later than the beginning of the Christian
ira, This is substaantiated by the fact thet cur writer secems
te have had no direct acguaintance with Philc, which is quite
unconceivable had he beern living at this time., 1l It would
seem to be a rather conservative estimate on our part, then,
if we were tec hold that approximately 100-50 B.C, represents
the time our author composed this Wwork .12

The text of Wisdom is found in Codices Sinsiticus, Vati-
canus; Alexandrinus, and Ephreemi. Amcng the verslions, it is
found in the Syriac; Arabic, and Armenien.l3 The best Version

is that of the Vulgate which, in thls case, represents the 0ld

Jinid,
lOIbid., PP« 525ff. TNearly every commentary on Wisdom

will be Tound to contain a discussion of the influence of this
book on the New Testament writers,

1l3ee note 5.

127hig represents the well-founded view preseated by
Pfeiffer, Cle E_i_t_o, p¢3280

laHO.J!mes’ Op. 2}_&., De 520,
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Latin (Itala)., There are several variants contained in this
version that are recognized as belng part of the original
toxt L4 Again, the subject that was for so long discussed--
namely; the possibility that there might have been a Hebrew
original of which %he extant Greek is but a transcription--
has been discarded.i?

With these factors in mind; we turn %o the theolbgy of
Viisdom and %o our chief purpose, of giving an estimate of the

book in the light of the four theolozgical categories indicated.

147p1d., p. 519. |
15preiffer, op. cit., Dp. 319£f.
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CHAPTER II
GOD IN THE WISDOM OF SOLOMON

As we reflect on the observation made above; thet The
Book of Visdom represents that kind of Judaism which was geo-
graphically estranged from the homeland and that novel ele~-
menvs of foreign culture had 1nevitab1y infiltrated it, a
significant question poses itself. To what extent may this
foreign influence be sald to have modified the concept of God
as it appeared to the mind of our writer? Does God appear
the same as in the past, or has the belief in Tim widened or
narrowed in scope? his is a question which we propose to
answer on the basis of an investigation of the names and
qualities ascribed to God; the essence of God; His relation
to Creation; to people, and His nature as a universal or
local God.

In The Book of Wisdom we find God bearing eight titles,
Two of the names which He bears, Kogees and Osds , are used so
predominantly throughout, that we may readily call them cas-
uval and off-hand descriptions of God. These terms describe
Him; in the main; as the writer saw Him., However, we are
confronted by six others, none of which is used more than
five times through the course of the work. Concerning the
labter; we are compelled to conclude that the writer uses
them intentionally; and that as we look at the nature of God

that these titles evince, they will add, in no smell measure,
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to what the casual titles have told us aboub Him,

The fipst titles we shall consider are KJUgeos apd 0ecs
The divine name,rCJeuﬁ » 18 used twenty-seven times in The
wisdom of Solomon, while 08¢0 is employed fifty-two Gimes.

The former is the Gresk term used by the Jeptuagint translae-
tors Co ronder bthe nume of the covenant CGod of the Cld Tes-
tament, or, as J, Coeprt Hylaarsdam suggests, “"the term for
the personel divine name,"l The latter would serve to poiat
to God's unchallenged role as the only true God.° Nobeworthy
is the faet that Kig.wes predominates im chapters 1-5, while
beos oeoours more predominantly from 6-19, PFfeiffer explains,
however, that thls is the case because the Tirst five chaplers
are written to spostate Jews, for whom the name tt&@oas would
have great significance, while chapters 6-19 are dirgeted, in
the malm, %o CGentiles, and consequently the name dtos predom=
inates.”

Howéver, as one compares the use of bobh wveiwes and Géés
in the entire book, cne does nob become aware of any differ-
entiation within the writer's mind., As a matter of fact, the
writer seems to feel gulte at case ;n using either term to
speak of God, and does not hesitate to interchange them ale

most at random. A few examples will bear this out,

15, Coert Ryiaarsdam. Revelation in Jewish Wisdom Lit-
grabture (Chicago: The Uhlvérsiiy oF ChIodp0 FresSS, Ce.lULb),

De °

23ee Robert Preiffer, A Hist £ Ney Testegent Times
{New York: NHarper and Bxétﬁé 8y Co 9%9). De ¢

Inid.




L

11

In 2:13 the writer uses both divine designations in de-
scribing the relatioaship of the righteous man to God. He is
said to have knowledge of be3s , and at the same bime, is spo-
ken of as the servant of KéQ&OS o In 3:1 the souls of the
righteous are in the hand of 3&55. But in 3:9 it is Kﬁéo°5
who shall reign over them forever, 9:1 is significant be-
cause both nemes are used in the intimete discourse of Pseudo-
Solomon with God, He prays both Ba':: n-cu:éeuw and m':e;e ’aéoag,
And, although we have pointed out that Beos predominates in
the latter chapters of the book; we still find God addressed
in 16:12 as Kégﬁg o« 15:1 adds a personal note by calling becg
here DE0S 'SV o

Wle £ind no conflict, then, in the writer's mind; between
the God of his national religion,l45at°s, and the God who is
over all, 9c03 . The two are identified, The God of the fa-
thers is the God of the universe., Our writer; in his employ-
ment of these two names, is explicitly a Hebrew of the first
rank.

Yet, the God of the writer of Wisdom is more than KJec.og
and Oeoy ., iHis invincible sovereignty is characterized by
another divine name., He ls designated in five places as &m&#
In 6:7 He is called o névtwv d&rﬁd?ns; and this points to
His being above all terrestrial Lords, thus needing never to
cower before them., Wisdom is greatly enhanced in 8:3 because
6 mfv Twv Jécn:ms loved her, In 11:26 God again is Jec,m)'rqg &

and accordingly watches over all things. According to 13:3,
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the wicked are greatly at fault because they recognize the
beauty of creation; but do not know Him who is most beauti-
ful of all; 6 desmotas . In 13:9, this is enlarged, for here
Jeenmotns is plctured as having created all things.

Gregg points oub that the plcture of God as éésni%vus is
found also in Job 5:8, bubt this only in the Septuagint Version,
for it is missing in the Hebrew text. 4 The deslgnation is
certainly unique, and perhaps will become clearer %o us as we
look more closely abt the author's conception of God as a whole.

Another name, which is of great importance, is mxi:vfe_ -
Our author uses this title for God three times, In 2:16 the
wicked are portrayed as belng angry over the righteous man,
because he calls God his ﬂutiz,. An important passage, pre-
senting a matter we shall consider more in detail below, is
11:10, Here God 1is ndtﬁQ to the righteous, and as such merely
tries them, while He is a fierce judge toward the wicked. Yet
the picture of God as Wutﬂz is not limited to His communion with
the righteous. He is also nutﬁe in His preservation of the
world. In 14:3, for example, He acts as nutﬁe; in steering the
navigator'!s ship through the sea, even though the navigator

does not acknowledge this, and worships the piece of wood on

by, &, F. Gregs, The Wisdom of Solomon, in The Cambridge
Bible For Schools and COlleges, 4Ae ¥« hirkpatrick, general
editor (Cambridge: <The University Fress, 1922), p. 79.

51t is noteworthy to recall that the 0ld Testament does
not as a whole emphasize the fatherhood of God., Cf places
where it 1s mentioned we note Is, 63; Hos, 1l; Jer. 3; 31,
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which he sails instead.

The portrayal of God as nar{f_. then, is significant in
characterizing His attitude over against the righteous who are
His own; and the world in general, His providential attitude
toward what He has made indicates the graciousnsss of His char-
acter, and the term ﬂdiéQ, is thus important in indicating a
quality of God that will become more important to us as we pro-
ceed, _

A fifth title ascribed to God is y¢l€t05‘. This name;
perheps, stems largely from the thinking regerding the place
where God lives., It is far above the scan of the humsn sye,
Thus God; too, is Janstog » in that He inhabits a realm which
is unknown to man, and as such is over all, 1In 5:15; this por-
trait of God gives great comfort to the righteous, because
their care is o J@L?tos,. At the same time, in 6:3 it lays
grave respensibility upon the earthly monarchs who, although
they have & quota of power, have received this only from fl’!pnorog.

This designation seems tc¢ have much in commecn with difﬁﬁns.
God is exalted above all that is humen and is beyond the per-
ception of man. To have His protection is to want nothing;
and to have responsibility from Him is to be confronted with

something serious indeed.6

e call to mind here the 0ld Hebraic expressions of 'P”é’\"
and “7Tw , which may serve ag the background for what is
to be found in the Greek term, UysTes , Both of these des-

igrnations characterized the btranscendence of God, Cf, Ps, 91l:1-2,
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In 13:1 we meet an expression which is employed only here
to designate the divine nature. It is the title found in the
phrase T&:gvra.. This expression leads us naturally to think
of Exodus 3:14, which in the Septuagint is rendered égiJ{qu*E
;?V.7 The entire section is speaking of the Creation and of
the wicked who look at the Creation and do not recognize oV
5%5%-. This is an imporvant link with the Hebrew traditional
view of God.

Closely related is another designaticn in 13:1., This is
the title fa&vi*ls 8 God's activity in creating the world is
here pictured in terms of that of an artificer. We ses here
some occasion for Hellenistic influence, for the term is not
familiar to the Jews.9 ‘ihether this term is to be associated
with the specifically Hellenistic idea of formless matter (UAns
é\Pée¢°3) in 11:17, or whether the author is just being broad
in his use of terms 1s debdtable. If the former were the case,
the term would plunge us lnto the heart of Hellenism,

In 13:3, however, we meet a title for God in which we
unquestionably confront some Hellenistic influence. This has
to do with the phrase 5'&‘!56'“{@)(“'3 Too "*;‘Mbds. It is of
importance to note, as Deane points out, that this is a apax

legomena in the Septuagint, and that here the author is going

7
Samuel Holmes, The Wisdom of Solomon, in The Agocrxgh&

‘and Pseudepigrapha of the Old Testament edited‘ﬁ?
Charies lﬁ%ford. Clarendon Press, 1913 S I, 556

8It. is noteworthJ that this title is given to VWisdom in 8:6.

: SGregg, op. c¢it., p. 125, gives two cases of its use in
Philo, OCf. also the Hebrew werd “Vi",

s s L

AR e o e
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his own way in introducing something new into the divine nomen=-
clature.,2? The concern with the beauty of the world was op=-
probrious to the Hebrews, who rather shied away from it for

fear of committing idolatry.ll

e may thus safely coanclude
that, of all the divine names at which we have looked, this
one most specifically indicates an element foreign to the He-
brews,

WWe have observed, then; that the divine names in: The Book”
of Wisdom give us a varying picture of God. We shall leave
them temporarily, but shall return to them later in order to
make the application of what we have observed,

Closely related bo the divine names are the gqualities
which the book ascribes to God. These; too, are able to bring
us into touch with the writer's view of God. We find, first
of all, that God is all~powerful., In 1:3 He has a kind of
dﬁ;dp*s which, when put to the test, can convict the foolish.
If He takes it upcn Himself to punish people, this is un-
challengeable according to 12:12, for God is all-powerful. Wo
one can guestion His right to do so with men. Finally; the
righteous take comfort because they know that even if they sin,
God is their own and possesses Kgaxvs.

The gquality of power serves to give added support to the

divine names discussed above which imply the same kind of

Oysi1iam 7. Deane, The Book of Wisdom (Oxford: Clarendon
Press, 1861), pp. 30, 180,

llGre@g, op. eit., p. 126,




16
character. It serves to underline particularly the title
o desmings,

But; a quality that is of decided importance, and that
meets us in a variety of words in the book; is that of mercy.
We have seen above that, in 9:1; God is addressed as &Jﬁ;é
ikééus. Mercy is ﬁhus en esgentliall part of His character. 1In

15:1 we £ind four words desgribing the same quality. God is,

first of all,Agnftés, which might be much like the 0ld Testament

L1V, He is likewise «Mqofs, js#HgoeUpes, and preserves all
things that are in éhaog.. Gregg f£inds in these words a link
with the famous four gqualities of God in Exodus 34:6, where God
is ‘l'lﬂ"!, “"llf\',il%:)s\"r]’:\", and TOIV AN 12 Again; we mey find
either an intentlonal or else nalve attempt to express this
quality of God in the new meaning the writer gives to @uhégoxﬁ
in 11:26, The word really means “cowardly;“ but here apparente
ly the author is using it to express the merciful nature of God.13
This quality of mercy is impprbant, for it permeates the
thinking of the author throughout. Siegfried has even gone so
far as to conclude that one of the true differences between
God in The V/isdom of BSolomon and God in the canonical books is

thet the latter picture Him as a God who is somewhat more

121pid., p. 143.
Lrne use of this word here is taken by many commentators
to be a solecism, as also the use of peTwdrww jin 4112 and
16:25, Goodrick says of the case here: "The expression is
beautiful, but the Greek is bad." A. T. S. Goodrick, The Book
of Wisdom, in The Oxford Church Bible Commentary (New York:
The Hiacmillan Company, 1913)s De 255.
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arbitrary; giving man breath and withdrawing it from him as
He wills; while the former pictureg Him as Love, finding pleas-
ure in all His creatures.lh #hile this may appear as an over=
simplification, it is yet important Lo nobte at this poiat that
our writer's plcture of God is one in which He generally appears
as a 1ovin@; merciful God,

Another quality of God apparent in our writer's thinking

is that of singleness. Ve mean to say by this that the belief

about God in The Wisdom of Solomon is stringently monotheistie.

The existence of no other ged is recognized. Uo room is allow=-
ed for henotheism. Indeed, 12:13 expresses the sentiment that
there is no god like to this God who cares for all (33t£ Eﬁe
9&5; LoTIv ITA%V #00 ), The singleness of God 1s likewise
manifested in His wrathful refusal to recognize the claim to
validity the idols meke. As a matter of fact; in 14:11 God is
even portrayed as promising a dey of punishment for the idols
(€v eidé’l)\ous Sovinv E."lTaﬁ'Kc‘tT;l gﬁ‘l‘oﬂk).

We may bthus conclude at this point that the writer of the
work before us preserves a belief about God which is implicit
in the historical faith of the Hebrews in Palestine. That is
his articulated faith in Yahweh as the oaly God; whose claim on
all is supreme.

While we are concerning ourselves with the qualities of God

according to the writer of Wisdom, we should expect to find a

1he, siegeried, "Book of Wisdom," 4 Dictionary of bthe Bible,
edited by James Yastings (New York: Charles Scribner's Soas,
¢. 1902), IV, 930.
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close connection with 0ld Testament portrayals of God if we
should be able to point to enthropomorphic qualitles which are
atbtributed to Him., For it is important to bear in mind that
our author lives at a time when anthropomorphisms were gquestion=-
ed, and indeed were even softened., Even some of the Septuagint
translators had evidenced a tendency toward mubing human charac-
teristics ascribed to God.15

Yot we £ind that our writer is not noticeably hesitant in
using either anthropomerphic or anthropopathic qualities in
picturing God, In 3:1, for example, we find that the souls of
the righteous ave said to be in God's hand (gu Kee@l 6es3), 1In
5:16 the author speaks of the eschatological reward of the
righteous as coming from the hand of God (ﬁ‘iﬂ- Ki’-te,;‘a “-uet'od );
that He covers them with His right hand (‘Ei’f J&T‘St; SHETIGEL dflco?:;‘,) .
and that He protects them with His arm (t-:?} «Bedxtz\'s uire @ omied
M5ﬁ5¢). Finally; in 1:10;_we confront a rather anomalous
expression in 033 Zi’»yz\afso'awg. The commentators @re guite well
agreed that this is a Hebraic.expression; and is common to the
historical belief of the Jews. GCregg points; for example, to
the Septuagint of Humbers 5:14 where the phrase "a spirit of
Jealousy" occurs. 4t the same time, he notes that God's jealousy
in the 0Old Testament is found in two senses, in His guardian-
ship of His chosen people; and in that of protecting His honor.

It is in the latter sense, Gregg feels, that it is found here.16

15Gregg, op. git., p. xzlii.
161pid., p. 6.
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Farrar says thet "this is the common Hsbrew adjectival genitive,”
and that God is often called this "in an anthropopathic sense."l7 .
In any case this seems to be an extremely strong anthropomorph-
ism fﬁr one living in the midst of the Hellenistic Age and points
to the stubbornness of the writer's traditicnal faith.
The foregoing has dealt; in the main, with incidental

references to God, or rather; expressions which give us what is

implieit in the writer's faith in God. We turn, at this point,

to consider the inner being of God as our author conceives of
it. Of course we do not discuss this question with the expecta~
tion that all will be neatly and clearly pointed for us, for we
have seen that in even the incidental references to Him, God 13;
for our autnor; a soverelgn and complex being. Our intention
is, consequently, merely to indicate certain general features
which characterize his belief about God's essence,

The esgence of God in the thinking of cur writer is found
chiefly in three expressions, Ve cen only call them expressioas
at this point; for the problem of determining what they really
represent is one which we shall take up below, This triptych
of God is composed of the ‘3'0?"-0‘ cf God, the w-resgwl of God, and
the Aoyos of God.

Since the problems relating to 65?&ﬁ are mammoth indeed

and since our author presents his thinking about the same as the

7%, w, ﬁarrar, w1sdom, in The Holy Bible with an anatory

and Critical Comment&ry by Clergy of the Anglican Chu ocry-
pha I, edited by Henry wace (London: John urray,_TgﬁgT EE§

L
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substructure of his entire discourse; we have devoted an entire
chapter to the discussion of Visdom. At this point we are only
sble to hint at a few of the problems which will be taken up
at greater leagth beiow.
A problem which is of importance in our author's concep-
tion of God 1s the relation of VoKX to God., We shall see be=

low that this is a gquestion of no mean significance, for we

Tind in various places what would appear to be manifestly a
contradiction between Ged and Wisdom. This; in turn; lezds us
into the problem of the possible hypostatization of Wisdom, If
the latter proves to be the case, and 1f'6ﬁ@éi is not merely a
guality or attfibute subsisting in the Godhead, but rather a
self-oxistent entity; then we shall bave the problem of ex=-
plaining how her usurpation of activities that are ordinarily
ascribed to God can be squared with the author's idea of the
singleness of God.

All of this serves only to pcint to a fact which is of
utmost importance to us at this point, and that is that God's
essence, for our writer, is not simple and clearly outlined.
God appesrs to him as one who is inexplicable and complex. And
the Divine WWisdom that comes forth from God, and is the étnﬂgeptﬂ
of God in 7:25; is equally complex in its own right and in its
relation to the Divine Being itself,

This is also true of enother facet of God's essence, name-
ly His mvégps. For in looking at the Wﬂ‘;}“ of God, we are
agaln confroanted with the problem of its relation to God, and,
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in turn, to Wisdom. There seems to be such a freedom ol ex~
change in our author's usage that we are forced to conclude
that God's being is not precise in his mind., There &re a nume=
ber of cagses in the first chapter which illustrate this. In

s - & - S/, .
1:5 we £ind the expression Arxiov TIVEY 'ﬂ'“tJtMS. 1t seens
L ()

that this is an expression referring to 'isdom, Jjust as Froverbs
1:1 associates $10WVapd VDY, This is clearly substantiated
by 1l:6 where Wisdon is specifically mentioned &s & loviag
"‘W‘»Jj%* . Yet, in 1:7 we find the sudden and strange saift to
the mvedud i-ﬁ.ug}’o.', winich fills the world,

This same interchange perneates later sections of bthe
book. In 7:7 Solomon prays and a Wvedpw €ogiws comes o him,
.&gain; in 7:22 Wisdom is described as having within her a
“‘“bsl&&. Bub, the difficult passage of 9:17 shows God sending
both His {m?fd and Hig v rrvaﬁfbd from on high. The big
question here is are they identical? Gregg comments, "o !
distincticn must be pressed between wisdom and holy spirit. « « o
The verization is due to poetical pa.t-alZl,eli:'-»'n."3~8 Yet, even if
they ars identical there is no doubt but that the author found
this gquite difficult to understend himself. Finally, in 12:1
the flavor is esseantially Hebraic as the writer speaks of qu's
incorruptible spirit (i’qemgrw weﬁf&“) being in all things.

There is 1ittle doubt, then, that Mvedpd in the writer's
thinking adds greater complexity to his conception of God. - The

apparent ease with which he transfers its employmeant would

18Gregg, UDe Cibe, De 94,
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again indicate that God is beyond any schematization he can
sketch,

We find this again in the usage of Aojes in bhe book.
There has been a world of disagreement regerding the lapor-
tance of the Aédos passages in The Book of Wisdom, The in-
clination has besn to find some affinity eibher with Philo's
Logos or with that of the Apcsbtle Joha, 19 But; by and 1arge;
the commentators are agreed that the mejority cf the Aékos
passages are no more bthan Hebraic in their sensze, Thus; fexr
example, in all the passages where this word is used in the
earlier chapters of the bock; it clearly means "word"™ in the
Hebraic sense; with the exoeption of 2:2 where it means sim-
ply men's regasoning power. But in $:1 God is eaddressed zs
cne who made all things by His word (s"v V/\olz(r;;.: 809 )+ The
gquestion is whether this can 5o so far =s to refer to & per-
gonalized form of the Logos as the Lpestle John sees it in
the creation, Iost commentalcrs are agrsed that 1t is simply
Hebraic; and represents a similar mode of expressiocn as Psszlm
33:6; where 1t 1s said: "By the word of the Lord were the
heavens mede; and all the host of them by the breath of his
mouth, ™20 Again, in 12:9; the sense appears Hebraic, where

God 1s pictured as being abie tc destroy the heathen by one

19y1earsdam, op. cit., p. 43, mentions Rendell Harris
as the most extreme, who finds a direct tie-up between the
Logos in Wisdom and the Gospel of John,

“Oaregg, gop. git., p. 88.
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stern word ( )\61{@ ;!no'co’pf-y ) of His mouth. But in 16:12
there 1s room for difference of opinion. fHere the Logos would,
at first;' glanoe; seem personalized, The writer is in the midst
of a doxology, and says the righteous in Israel'’s history were
preserﬁed not by herbs and unguents; but by the healing word
(Aégos CKH&@Vai ). Yet, Holmes prefers to take this as ie=
braic, and points to Psalm 107:20: "He sent his word and
healed bhem,"<1

The erucial passage, however, is 18:15:

m m&vtoduv:&pcs eou hob OS o&"ﬂ' gue_,o(vw\l fag Qeovwv 3u4‘;luwv
'-tro‘-ocws mhaemcrmg £Ls p.wav TAS GA&.a@to&g HAAazo ¥7S
quwu 0 u t‘r]v’ xvurrolcge.'cov EMWLTRY 1v' gou ?&Q wv,

The cpinion of Holmes on thls passage 1s significant. He in-
sists on its being Hebrale, because, on the basis of 16:12
and other passages noted above, he feels that this passage
must also be taken in a Hebraic sense., He points to Psalm
147:29 where a parallel might be found: "His word runneth
very swiftly." Yet, on top of it all, he is compelled to

concede that this is apparently a stronger versonification

2-'I-T‘Iolmcaa-:'., Op.-cit., pes 561; Gregg, op. ¢it., pe 1553
Goodrick, op., eit., p. 327.

22Translation is from The Complete Bible: An Americen
Tranglation, the Apocrypha translated by Edgar Te Goodspeed
(Chicago: The University of Chicago Press, c.1939).

Your all-powerful word leaped from heaven, from the
royal bhrone, '

A stern warrior, into the midst of the doomed

land,

Carr,flng for a sharp sword ycur undisguised command,
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than any 0ld Téstamenb examples.23 Pforeasor Albright has
left 1little doubt concerning the probability that the under=-
lying type of thought behind this idea is not Hellenistic,
but Semitic, And yet he does not do away with the possibil-
ity of hypostatization, bubt points to its background as being
in & common Semitic tendency to give concrete persocnality to
the words which issued forth from the mouth of a god.zh

Be this as it may, it is important for our own purpose
to recognize here the problem of the complexity of the inner

being of God for our author. The role of the Aé&ég , Go=

gether with that of ﬂveay.c& and quu,'o:. s, raises the polgnant
question regarding the essence of God in The Wisdom of Solomon.
It is a question that, perhaps; nay move nearer to being an-
swered as we congider God's relation to creation, And yet

we must ask it at this point. Is the God of The Wisdom of
Solomon a transcendent or immanent God? In all that we have
been saying about the triptych of expressions regarding the
essence of God, must we conclude that our author's God is so
far from earth and man that it is necessary for him to pos-
tulate some sort of communicatory entities by which God might
establish relationship with men? This problem is great indeed;

23Holmes, op. eit., pe 565,

2ly;, T, Albright, From the Stone iAge to Gurlstl 1%
(Baltimore: The Johns Hopkins Press ISKO KIEright

SEORE 0 he WETITNCr L are (1938Y. WhUoh oave SIS Y hore
gugg illustration of the fact that we have here a true Semitic
endency,
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and although George Foot Moore has given us every reason to‘
dispense with the rabbinical Memras at this point, we are still
prone to wonder about the relationship of God to creation.and
to men.2? And it is at this point that we undertake the task
of looking at this facet of our writer's belief about God,

God's relation to created things is a sovereign relation-
ship, because, according to 1l:14, He is the Creator of all
(Zwtiser "\L a::, o Eivete T TWv T ), This is substan-
tlated by the passage looked at above, in 9:1, that He has
created all things (E ﬂorﬁsﬁs 'rﬁ.ﬂﬁpfw) by His Word. Yet

{
as the Creator in 1:13, He has not made boverve, His orea-

tion is good, and reflects the account of Genesis 1.,

There are, however; problems connected with His being
Creator. The philosophical passage of 11:17 points to His
creating the world out of formless matter (Krv.’cf‘aa'c& Tov xo’o“uov
'ig &Fﬁé?@Jaxmﬂ. This, accordingly, seems to have as its
basis the Hellenistic idea of the eternity of matter, which
comes into decided conflict with Hebraic monism., The writer
appears to oscillate between a strictly Hebraic and a philo-

sophically Hellenistic view, Gregsz's words are perhaps the

R5The term Memra was employed by the rabbis in place of
the divine name at those polnts where they wished bto preserve
the transcendent majesty of God. Thus it would be expected
that there could be an affinity between the Memra of the -
rabbis and the peculiar use of Aéyes in The Book of Wisdom.
But this is hardly possible. For a coaplete study see George
Foot Moore, "Intermediaries in Jewish Theology,™ Harvard
Theologzical Review, XV (January, 1922), L1=-85.
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best regarding this vacillation,

It is impcssible to say with certainbty which view was

held by the writer of Yisdom: even Philo was not con=-

sistent, and oscillated between the two positions, and
the writer of Wisdom was far more of & lebraist than

Philo.R6
It is thus notable that Gregg is not too inclined to make our
author a rabid Hellenist on the basis of this passage,

In His preservation of created things, we find God con-
tinuing in the same vein of mercy and love that we have had
occasion to note ebove, This is brought out particularly by
the use of Qa&th&u . Its finest expression, perhaps, is in
11:26 where God guards all things because they are His own
(tpafcf.:‘\ I‘I’CZVE'UJV, fﬁ:L 6‘d: &:TE'N). The same characteristic is
evidenced in the moving passage of 1lh:3=6 where the unwitting
sailor is guided throush the waves by God's nrovidence. For
even the waves are in God's hands.

Thus God's relation to creeted things is predomipently
Hebraic, and we find Him delineeted as both Creator and
Preserver of all thet is. This leads us to discuss His rela=-
tionship to people.

As He is the Creator of created things, God is also the
Creator of men. The locus for this is the important passage
of 2:23, where it is said that God created man for immortal=-
1ty (& 6eos giTifey Tov Avbgwrov 6 {poxgor@), and that He
mede him in the image of His own eternity (efko’va ™38 t'dif*s
of'm'dﬂwl’cnrog éawo:qﬁ‘&v ®utov). Ve shall have recourse to this

26Gregg, op. ¢it., p. 110,
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passage again in our chapter on man,

fgain, as man's Creator God is associated with men in
terms of e religious~ethical relationship. WNan is spirit-
vally responsible before Him, This is clearly defined in the
latter part of 1:6:

dte Ty Vt?Q’-ﬁ" U To0 [u-azgtws 6 9&0'3

luou Tq; Koceo‘w(,g- Xy TOU amd‘uorros a_)nf,azqg

AL ™M .o H.m‘éih AKouo‘!‘:qu'/
God can be sinned against, and the eunuch is blessed who in
3:14 hes resisted the impulse to do evil against the Lord
(5-4.-,!41»: e':f9u]ﬁa-"é>a:5 KATE Cou Kvefao m\rq@a,

Thus God is by no means removed from men. Gonversely;
1:2 says that He can be found by (£0Q¢Wel¥e) and is manifeste
ed to (ﬁ&@xw%atmu.) those who do not tempt Him, It is nob
necessary to point to the great significance of these two
words for the conception of God in our author's mind., They
are given further elaboration in 13:6-9 where God is specif=-
ically designated as a God who can be known through His cre=-
ated works,

But men can go even further. They cen actually set up
communion with Him, This can be done in 3:9 by trusting in
Him (0¢ Wemouwerey m°aui#®), and in 1:l by seeking Him in

27goodspeed, op. ¢it., translates:

For God is a witness of his heart,
#4nd a truthful observer of his mind,
And a hearer of his tongue,
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singleness ol heart (*c{v o‘mr\o'l'vzf'- Kae&f«; S"Jr\l",{ﬁ‘di'.'& al’vro'v).
This comnunicn with God is of the greatest importance in our
author's mind, Yet it is significant that 16 ig narrowed down
to Tit into his doecbrine of predestination. Ve have, in The
Book of Wisdom; a conception of the righteous man (dikﬂtqg)
a8 an individuel, and of righteous people (Jd;dwu) as a group.
And this belief is by no means of minor imprortance in our
writer'?s concept of God., It is rather imperative that we turn
how to consider what he belleved to be God's relation to both
the JckﬁLQ) 28 an individual and the dcéﬁcoe as a group.

There ies an apparent difference between chapters 1-9
and chapters 10-19 in point of individual and corporate empha=-
seg, It is true, as Johannes Fichtaer has observed, that the
first half of the book tends to see man more as an individual
while the latter part pictures him predominantly in his role in
the community. He does warn us; however, that we must not see
excluslively the one or the other emphasis in the respective
sectians; for both elements can be found in the two parts,
Nevertheless; for our own purpose it is to be noted that our
writer’s concept of man as d?&dtqg is greatly developed in the
first section of the book, and that when, in the latter portion
he undertekes to make use of the reality of Israel's corporate

history, it must be seen in the light of what he has said

4 *8Johannes Fichtner, Yeisheit Salomos, in Handbuch zum
Alten Testvament (Tubingen: Veriag von d. C. By Mohr [raul
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about the G(I,dej as en individual in preceding chapters, For,
withcout a doubt, he is re-interpreting Iesrsel's corporate hise-
tory in terms of the J.'a'au.oj s and goes so far as tec give them
the significant collective title of dlé‘.v&co:.. In other words,_,
he is not painting just a literal sketch of Israel's history.
It will be of importance for us to recall this fact as we con=-
sider God's relationship to His people,

This unique group of righteous men, related intimately to
the true God, are called by & number of communal names which
express the tenderness of their relation to Him, We find them
designated as é’w‘.&«ug irn 3:9 and L:15. In addition, in the
latter passege they are alsc called 0‘6'131. e In 9:7 the auti_a.or;
addreseing God, says they are God's own people (Adov SOV ),

In this same passage we have the intimate ezpression of their
communion with God in that they are His sons and daughters
(:l::;,a., gou el éulj’U‘F&l@wV). This belief is expressed again in
12:19 where they are called Ufo( « But, it is to be noted that
the term most readily applied to them is the one we have noted
above, the term o(l:«uos for the individuval, and Jiéa«ou for the
group, _

The ét’l!dwt are related to God in the olosest friendship.
In 3:1 they are in His hand (év )‘agc beos’ ), and in 3:8 He will
relgn over them forever (/ édﬁ'\ﬂ'-'ﬂ” ATy "~~'e*°> E‘S oY g
dtwvaLS). In 5:15 their caere is with none other than the liost
High (7] §ovTCS ac;rJN rga ViSToy),  The upshot of this all

oI
is that the writer, as one of the ¢'wed himself, can say with
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great trust in 15:2: "we are yours" (6ol é%p&f).

This peculiar importance of the d}édLOL pleys no small
part in the writer's view of Israelts past. Tc be sure; the
fact that Cod preserved Israel of 0ld in the manner that He
did is the true measning of Israel's history, end it is for
this reason thet Israel's past has meaning for the d{&deou of
the writer's own time., The past of Israel is glorified; and
the vicissitudes of their ancient history recorded in the
canonical scriptures, are re-ianterpreted, and their application
is homiletically made to the contemporary righteous man. =o
the eunuch in 3:14, if he does not commit sin, is promised an
inheritence in the temple of the Lord (c’v V»Jf:'-;«"‘ Kdellod). The
temple (VoS ) and the altar (éuo'catﬁ‘tz«f@wv’ ) are glorified in
9:8, and the occupation of Canaan is treated similarly in
12:3-8 as evidencing the great wlckedness cof its former,occu-
pants, but the simultanecus worthiness of the rishteous.

The faet that the author has the diioe so much in mind
leads us to the final point we must consider about his view
of God. We must ask the question whether his God is only a
local God, or whether He has universal concern for men.

It wbuld be possible to view God in The Book of Wisdom
as a God whose concern is, in the finsl analysis, narrowed
down to His elect people. As a matter of fact, in chapters
10-19 He is identified as the (God who inflicted the Xgyptians
with horrible tortures at the time of the Exodus. Ee punishes

the wicked in 4:18-19 in a manner which notebly recalls the
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imprecatory Psalms.z? In 3:10 the wicked are punished not oanly
because of thelr evil imaglinatlons, and because they have fore
saken Ged, bubt also because they have nct been coaceraed aboub
the rightecus (o0 .xi.dx.mpwz'& o5 diwivy), Indeed, bthe con=
trast between ‘the Jﬁauog and;%&eéﬁl> is so bitterly drawn at

points, that the lex talionis appears to fit the writer's

L

(0]

thinking. It necessary for us, thea, to look more closely

L-te
13

at the manner which God acts toward these two specific
groups.

There is a differsnce betwsen Gol as He punishes and God
as He bteapbs and triss., The author appears to be making this
differentiztion. The worde he employs to show God's punitive
acbivity toward the wicked are ﬁmémwaa and RJM&SH’. Yet, for
thechkxu»\ nsither of these terms 1s suiteble., The aubthor
rather uses the interesting word ﬂdukt& to express this action

f God toward thenm,
God punishes in 5:17-23 by taking ocn a full suit of armour
and using the forces of nature as His wea pons of destructicn
geinst the wicked, In 11:17-21 Hle creates terrifying beasts
as the instrumeats of ilis wrath. He casts the wicked down
headlong a2nd lays them utterly desolate in 4:19., And yet, it
is significant that while all of this is traasplring the right-
eous are being blessed. ”hls is quite apparent in the contrast

drawn between the two words, KOMS&U and Z.cha'en‘.w in 11:5:

9(‘I‘ng, -20 Clt., p. 42
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For God’s attitude toward the JIM\OL is merely one of chas-
tisement whereas for the wicked it is punishment., This is
brought out again in 12:22:

‘7‘:[&5{) OT)V/ TTH L dau;mf '5003 & Rbgov g ;,-'i(;_l_;_u,,l
oV ltbdcgt,o‘i:th [J_r,{o’t(_ yot g,

In 3:4-6 the writer says that though they seem to be punished

in the sight of men (e.’v 3:;74:.1. o:';/ eesémw Eév mwﬂagav}, they
have the hope of immortality. When they have been chastened

a little, they will be greatly blessed (:A:Ja\ ﬂxcdéwgic TES

e AAK &6 yET)0{NTA), because God tried them (o oS
EITE:-@M"‘&V J*Lirmﬁ_s) and found them worthy of Himself. He proved
tliem\as‘gold in a furnace (.-'_.63 )(Quﬁ"o“I é\/ K&JV&JI'?IQ::U :me;u:ﬂ
utoug) .

Yie have, then, a rather distinct line drawn between God's
attitude over ageinst the é’tlx"saoc. and ot%a,dx‘-,‘%. If, as we have
seen, God is; for our author, the powerful Creator who can
control events as He pleases, this very sharp distinction

appears to depict Him consequently as a God of caprice., And,

30Gooaspeed, op. oit., translates:

For the means by which their enemies were punished
Benefited them in their time of need.

3 lGoodspeed renders as follows:

S0 when you discipline us, you flog our enemies
Ten thousand fold.
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precisely this seems to be the danger of which our author
is aware. He appears to be conscious of the faet that the
world may get a disparaging pictdre of God indeed, and that
it may come up with a charge against God which is justified.

It is for this reason that, in chapter 12, the author
seems to make what we might term a "theodicy.™ The problem
which is foremost in his mind at this point is to reconcile
the fact that God has power over all with the fact that He
is a righteous God., The reality ‘that Ged is in intimate re-
lationship with the J';:iﬂtOt , and simultaneously exercises
His power to punish the wicked nmust be justified.

Our writer says, addressing God in 12:2; that His re-
proving of the heathen is really purposeful and not cepri-
clous, He reproves them only a little at a time (&«T?
SI\L’JOV EM.’J X&¢S ), and admonishes them by reminding them
of the ways of their sin (EJV GES ;‘)""GE'E“"“‘V ;"/‘“f‘v.ﬂ"“wv
Vou 0€TELS ), And He does all of this that they might turn
away from evil and believe on Hinm (Cvet ;"‘T"““J’;VWS T "“‘“(“.S'
"“m;“"‘“é). In 12:10 He exercises His Jjudgment again just
a little at a time (Wﬂ"z ,,f’ie“‘)(b ), and gives them recourse
to repentance, So, the upshot of it all is the question in
12:12: Who can accuse God when the nations whom He has made
perish? (n,s Egmtﬁcu oL KuLK éerﬁ‘v af:rmlwko’twv‘ ¥ fw}m
For in )2:15 God is a God who orders all things righteously
(J’(Ka(l.lws z':x nmfti."«. ofae/i'TEc_f ), and His power is just the

Y Fd / bd s
beginning of righteousness (?-f LEXVS 6oV d’uwaod'am.\ #£eX+) ,
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and since He is Lord of all, He spares all (o rrévrwv ce
demnogery Wivew? geidesoal pe wousd) o

It 1s apparent that our writer is torn not oanly between
conflieting Greeck and liebraic i@aas of God; but thet he has
a;so confronted the question of prime importance to all of
Israel’s saplential authors. He has attempted to give an
answer to the problem of suffering for the righteous. But
at the same time he has attempted to steer clear of depiec-
ting God as an arbitrary tyrant for the rest of the world,
His intent is manifestly to avold both the Scylla of capri=-
ciousness and the Charybdis of double-predestination in por=-
traying the divine attitude toward men.

But now it remains for us to collect scme of the obser-
vations made regarding Ged in The Wisdom of Solomon and to
pose again the question we have asked originally: To what
extent is our author continuing in the traditicnal belief in
God as predicated in the canonical books, and as representing
Palestinian-Hehraic belief in Him? Does he deflect from this
belief at any point?

We mey note at this point several factors in the concep-
tion of CGod in The Beok of Wisdom that put us very definitely
in touch with the God of Israelitic faith. We have above
noted the following points of contact: (1) God is the Creator
of all things and of men. (2) His attitude toward His Crea-
tion and men is one of love and mercy, and He takes great

peins to preserve the things that are. (3) He is called by




several names, viz. Ku'er.os s deog s and traa:»';@ that would
readily put Him into touch with the God of the Hebrews of the
0l1d Testament. (4) He is the only valid God, and stringent
monotheism prevails, (5) The power of God and His righteous=-
ness are reconcilable., (6) He is Lord of history as illus-
trated chiefly by the Israel-Lgypt conflict of old. (7) God
is essentially the God of the Exodusj; at least this is the
substructure of our esuthor's conception of Him. (&) Anthro-
pomorphic qualities are ascribed to Him., And, (9) He is re=-
lated to man chlefly in a moral-relizious relationship,

These points indicate a decided affinity between our
writer and Old Testament belief. Yet it is of equal interest
to observe points of divergence, and we note them as follows:
(1) Although the Exodus is ceatral in our writer's thinking,
God is not pictured as standing over against the people in
the Exodus and wilderness events as He is in the canonical
books. There they are specifically described as a rebellious
people; and God is often full of wrath toward them., Cur writ-
er is writing from a particular point of view, and appears to
be re-writing Israel's early history in hyperbole to fit his
premise that God is always intimate with the“ftamo\ . 3R
(2) The divine titles Jegndtqs Tuv oty CwV y TEX VL""VIS .

/ - /
and particularly yeveci&@yqs Tou WKetAdoo s evidence some

321% is true that the prophets also viewed the wilder=-
ness period as a time when Israel was in & state of pristine
harmony with her God, But the point to note here is that the
writer of Wisdom uses thorough-going hyperbole at this point.
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kind of touch with Hellenism, and the latter two have no
affinity with the 0ld Testament, (3) It would seem that the
God of the Book of Wisdom is not nearly so capable of moving
close to man as He is in the 0ld Testement. To be sure, our
observations about U-Dt?:ot, rrvu;'pd , and )\0,‘4’05 would indicate
He is more remote from men. (4) The idea of a covenant, al=-
though perhaps implicit at peints, does not have the force
with which it is employed in 014 Testament books. (5) There
is, as would be expected, only a ferced continuity with the
historic people of the Old Testament.

Two points, however, must be remembered as we note these
divergences. In the first plesce, we must call to mlnd again
that The Booi of VWisdom is not a Palestinian product. Our
fifth point, that there is only a forced continuity with 0ld
Testament history, is explicable con this basis. In the second
place, the kind of writing with which we are dealing is not
narrative; but rather philosophical,‘didactic, and intent upon
dealing with the deeper aspects of God and man, In all fair=-
ness, the divergences we have noted above might apply at cer-
tain points to the wisdom literature of the canonical books
themselves; merely because they also are not narrative, but
didactic. ‘

But our study thus far has been fruitful in that it has
shown us that our writer is a man of his own time., Although
he is an orthodox Jew and fights for his traditional beliefs,

his sharpened reflexes are not unaffected by the milieu in
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which he dwells. It is thus that we find a conflict in his
thinking ebout God, We have points of contact with 0ld Tes-
tament Hebrew beliefs, Bubt we have Greek philosophy and cul=-
ture making their impress at the same time, The extent to
which this same interpenetration influences his thinking in

other areag is the problem we intend to investigate in the

following chapters.




CHAPTER III
MAN IN THE BOOK OF WISDOM

It should hardly be fair, as in the case ¢f the doctrine
of God, to expect that our author has formulated a clear and
precise schematization of the nature and destiny of man., On
the basis of our study thus far; we should be inclined to ex=-
bect rather bﬂe exact opposite, TFor one thing has become ap-
parent thus far, and that is that our author is a brilliant

representative of the clash between, and even, at times, syn=-

thesis of Judaic and Hellenistic ideas., He is a man living
alertly in his own age; having confronted the most respectable
thinking of his time; and attempting to give answers to basic
problems which are both consequently and inevitably eclectic,
It is to be anticipated, therefore, that he will evidence be-
liefs about man that can be traced all the way back to the
matrix of Hebraic faiﬁh; and yet, at the same time, will often
call upon Hellenism to supply his frame of reference for his
sketch of man. We should accordingly hope to come into touch
with his anthropology by considering what he has to say of
man as creaturs~-of man's inhereat struotﬁre, both psycho=-
physically (to employ a modern term without the intricacies

of meaning ascribed it) and religiously. We intend to note
the freedom, if there is such, granted to man per se and in
elus ;ggg; and finally the reality of sin and its grip upon

man, It will ultimately be our task to give an answer to the
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question: Is The Book of Wisdom essentially anthropocentric
or theocentric? For it should have become clear, after having
looked at both his doctrine of God and of man, whether our
writer has continued by and large in the 0ld Testament streanm
of theocentricity, or whether he is generally deflective, and
has steered more in the direction of humanistic anthropocen-
tricity.

We come into contact with the Hebraic bellef in God as
supreme Creator of men, as soon as we concern ourselves with
the origin of men. For man, in 2:23; is expressly the work
of God's own hand; and is made in God's own image., 30 beauti-
fully is this traditional belief expressed in this passage

that we taeke the opportunity to quote it in its entirety:

<

dtL O 0eag ERTLWTEV ToV AVOgwov LT £QO0egSen

Kol £e0v e Tig dig audidtnTos emolnssv Ay Tav.t
Just briefly we might note here the purposefulness lying be=-
hind man's creation in the phrase e &peuqeid « This will
prove to be important for us as we consider the ascription of

immortelity to man at greater length below; but for the present

lrransiation is from The Complete Bible: An American
Translation, the Apoerypha transiated by Ldzar J. Goodspeed
cago: The University of Chicago Press, ¢.1939).

For God created man for immortality,
And made him the image of his own ebternity.

In the manuscripts ® , A, and ®, tdidtnTos is read for :ti'afu't'vlro;,
but this is quite awkward, Although the latter reading, "eter-
nity," is without as great support in the manuscripts,iitTmakes
much better sense, See Gregg, The Wisdom of Solomon, he
Cambridge Bible for Schools end Gollozes, 6dited by A. F. Eirke-
patrick |

Cambridge: At the Universiby Press, 1922), p. 22.
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it is interesting to note that the same tone is apparent here
as we find in the Genesis account of man's creation., In both
places man's oreation is an act of the goodness of God. He

is made for eternal fellowship with God, and is made in such

a manner as to be himself the very £y of God, e are;
then; clearly in touch with Hebraic belief at this point.

Ve find that the author continues to make use of the cre-
ation sections of Genesis in later parts of the book. In 10:1,
where Visdom is being exztolled, she is said to have guarded
the first~formed father of the world (ﬂeuarco’frka §Tov Weit'ﬁ'gf;d.
“gGN@O). This is manifestly the man who stands at the be-
ginning-point of mankind, Adam., The loneliness of his status,
prior to the gift of a mate, is reflected in the phrase Mﬁvov
|WW’92“'6”~. And again; in 10:2, we find him with authority
over all things (fe”x:w K@dtﬁé‘m §rro5vz:wv ), & gift of Wis-
dom,

The propagatlon of the human race repeats the miracle of
Adan's existence, and all men are compelled in their own births
to look back to the story of the first man for the explanation
of their own being. Thus; Pseudo~Solomon, speaking in 7:1,
says that he is a mortal men like all men, and that he is the
off-spring of the first-formed man made of earth (51138voi;s
&ﬁ'ela'ons rrewﬂ‘l‘l'd\o’kd‘mq,

The creatureliness of man is thus pre-supposed throggh-
out the book. WMan's existence is not by accident, buy'is

rather seriously related to the existeance of God Himsslf.
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This underlying structure in our writer’s thinking about man
is not without importance.

Accordingly, if man is God's formed creature, it behooves
ugs to look at the structural make-up of man, both peycho-
physically, as we have sald above, and religiously. Concern=-
ing the psycho-physical make-up of man we have no continuous
and labored sketch by our writer, but we are able to look
closely at incidental references that seem to point to an un-
derlying assumption.

Ve find, first of all, that our author is Hebralec in some
of his casual references to man's structure and nature. Thus,
in 1:6, we meet the traditionally espoused parallel of "reins”
(VEQE'SY ) and "heart" (Kuedee ), This leads us into touch
with the many passages in the 0l1d Testament where W 17?2 and
:fa'are set in contrast. The heart is the ceanter of thought
for the Hebrew;z and in 2:2 we find the wicked in great despair
because reason (5 Aégos ) is just a spark kindled in their
hearts (§mwevele #v Wowiset Kegdiws |m®BV), hside from the
meaning of the passage, the importance here is the associa-
tion of man's reasoning faculty with.l(xedc& , 8 specifically
Hebraic idea, Again in 8:17 Pseudo-Solomon ponders metters
in his heart (?eovtﬁﬁmg Ev Kdgdﬁﬁ frev ) as a good Jew

would, TFor we must remember that, strictly speaking, a full-

2samuel Holmes, "The Wisdom of Solomon," The A ggﬁxggg
and Pseudepigrapha of the 01d Testament, edlted © d by
CharIes xford: The Clarendon Press, 1913), I, 535.
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fledged Hellenist would have been more intent on the function
of the mind than of the heart,

This leads us bto the consideration of another parallel,
or contrast; that is essentially Hebraiec in structure. It is
the contrast bebtween SZ:’HOL ané q)am' » which would find its
014 Testament counter-part in 1Wiand W93, The structure of
man in the 0ld Testament is generally dichotomic., The essen-
tial make-up of men is flesh and spirit, or soul and body.
Both go to meke up a man, and yet both are differentiated and
must be expressed in parallel. The unity of men is postulated
in this duality.3

We have essentielly this view of man in our author's
persistent employment of Gﬁgm and ?U&ﬁ e« Again and again
he is inclined to see man as basically made up of these two.
But we should meet with a difficult problem indeed, and at
the same time would be quite far from 0ld Testament belief
about man; were we to find that our author posits Gﬁfux and
Q“Kf{ as conflicting entities. This is indeed a matter with
which we are forced to deal as we recall that our author has
confronted Platonic philosophy. We should be inclined to won=-
der if he postulates not only the parallelism of d’ﬁfud and
V“Kﬁi ; as the 01d Testament does, or if he goes actually
farther and expounds a definite tension between the two-=-

the body as being corrupt and the soul as being natively pure,

3Johannes Pedersen, Lsrael (London: Geoffrey Cumberlege,
Oxford University Press, 1926), Lsil, 170ff.
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For one can scarcely predicate that the 0ld Testament teaches,
as Platonism, that the soul of man 1ls pure and deserving eter-
nal reward per se while the body is evil and destined to anni-
hilation. To find tendencies along this line would indicate a
definite deviation from Hebraie feith. We must, therefore,
look more closely at our writer's views on ﬁ‘é?)(ua’. and ‘i"”‘"’; ,
and this, in turn, will lead us to consider the whole belief
in pre-existeace and immortality as espoused in the book,

The question bGhat we must posit at the outset is ths one
we have indicated above, Is a Platonic dualism promulgated
in the book? Is the soul for our author free in itself of
any defilement, and; simultaneously; is the body bogged down
in terrestrial pollution? Perhaps the most disputed passage
in this matter is 9:15, and that we might have it before us
for our consideration; we gquote 1t here:

 0c.g ToV @f&fi GL’SI""’“ g,ac.q&wec yu&v{v

Ko Agioe. To yewdes Guiveds Voo roAugeavTed s

The controversial statement is found in the first half
of the passage, where the thought of the writer would indicate
some kind of affinity with Platonism, or at least would refliect

some kiad of contact, be it immediate or distant, with its

YTranslation from Goodspeed, op. cib.:

For a perishable body weighs down the soul,
And its earthly tent burdens the thoughtful mind.

TTTERTE R
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belief about the soul and body.” However, it is only when we
scan the whole context of this verse that we come to realize
that our writer is not so0 outright Platonic at this point. In
the preceding verses we find hin expressing dispesragement over
man as he is ignorant of the counsels of God and beset by all
kinds of miserable bthoughts. Verse 15, then; would seem to be
nothing more than an attempted explanation of this sad plight.
Lan is as grase and dust, and though he may inwardly, in his
soul or nind, have some kind of latent desire to know Ged, he
is weighed down by the mortality that is his., It would ssenm
that we find no more explicit Platonism here than we would in
the tension that the Apostle Paul places between the 64Q§ and
the fﬁﬁLSpL& « 1lndeed, the words of Gregg on this matter pre-
sent a substantial answer to the problem:

This famous passage has caused the writer to be charged

with dualistic views of which he is not guilty. There

is in this verse none of that duelism which proncuncss

matter evil: the writer goes no further than the Psalm-

ist when he says, "He knoweth our frame: He remembereth

thet we are dust,” or St. Paul in Gal, v. 17.°

This view of 9:15 is without a doubt undergirded when we
recall a passage that is found very early 1la the book, namely
l:4. In this passage we find 6’*5(\14 and q\uxaf once again set
in parallel, But it is interesting to note that nere_it is

not only the body that can devise evil and wickedness, but it

SGoodrick points to the similarity beétween this passage
and a passage in Plato's Phaedo. &. T. 8. Goodrick, The Book
of Wisdom, in The Oxford Church Bible Commentary (New York:s
The tizomillan Company, 1913)s DPe 382-83.

6Gregg, op. cit., p. 92.
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is also the soul. The writer says that Wisdom cannot enter
into a contriving soul (Kﬂtugﬁ-}g\rov ‘\?Uxﬁ\f ), much less
dwell in = body that is subservient to sin (aav ﬁ‘wl,“-d'“ xccrof;(gaty
ozrl.d.grfc(s e One can scarcely argue that our writer's
view of soul and bedy are Flatonic at this point, and Ghs
words of Johanaes Figcher are unchallenged:

Der ilensch besteht dennach aus Lelb und Seele; jedoeh

mit der platonisch-philonischen Ansicht, nach welcher

der Leib die ‘uelle alles Bosen ist, hat die Stelle
niehts zu tua,

To the question then regerding the possibllity of a
touch with Platonism in the body=soul anbithesis; we are prone
to say that our writer evidences no thorough-going belief in
the opposition of the two., To be sure; he does not appear
to be ignorant of what Platonism had to say on this point,
in fact; at points we must even agree that he is employing
conceptual forms of his own time to express an ancient be—.
lief. But the latter is most significant. Tor our author,
in his belief in 513;.:.0& and Lpuxé; , does not appear to make
a decisive break with traditional belief. _

But while speaking of the soul in The Book of Visdom,
we are faced with the important question of pre-existence
and immortality. The important study of F. C. Porter in
1908 on the pre-existence of the soul in The Book of Wisdom

seems to have delineated much that is involved in the dis=-

7Tohanues Fischer‘ Da.é Buch der Welshelit, in Das Alte
Testament, herausgegeben von Friearich nNotscher (Wirzbure:
Echter-ve rlag, 1954), pe o
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cussion of tChis problem.® It ie again a question of back-
ground. Is our author s¢ influenced by Hellenism that he
believes in and sees bthe air teeming with peripatetic souls,
pre-existent and immortal, some of which come to be impris-
oned in the bodies of men?

Lside from passages we have just considered which would
contain something of the same concern, we find the most anom=
alous statement in 8:19-20, The writer first makes a state-
ment, but then, on a second thouzht, changes it. Ye gquote
these two verses as follows:

ﬂd':s {z\ ‘f{gmw guq\uﬁg

MAAAeY 0 XFKooS WV ﬂq}\eov €13 G'V\Jlu.cl. g{luu.odv«.‘ov.g
Just what the author intended by this sudden correction is
hard to say. e could easlly make it our task to point here
to the conflict in his own mind, in which Platonic belief
achieved the victory. The passage 1s by no means easy to
explain, Porter believes that our author's thinking at this
point; and on the whole subject of pre-existence and immere
tality is Hebraic and not Greek. He feels simply that in

this passage, the writer believed, as did the rabbis, that

sAccess to Porter's views was obtained through Goodrick-
and Volz., dee Goodrick, op. cit., ppes 377Lf,, and Paul Volz,
Die Eschatologie der %%gischeﬁ"ﬁemsinde'(Tubingen: Verlag
von J, C. 3. HODr LPeul 3iebeck|, 1934), De 59.

9Translation from Goodspeed, Op. 0ib.:
I was a well-formed child,-

And & good soul fell to me,
Cr rather, i was good and entered an uvndefiled body.
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God alloted a soul to each body. And regarding the sudden
correction the author makes, Porter says that "1t occurs to
him that it would be better %o connect the personality with
the soul, and to say that the vedy was happily mateched to the
soul rather then that the soul was happily matched to the
body."10 This exzplanation would seem to imply that there is
really no menifest Platonism to be found in these two verses,
for they are just as readily explainable on other bases,

The concept of immortality is, however, a point that
needs some clarification, It is without a doubt one of the
truly pregnant advances that the book makes, and is developed
with & thoroughness that is unprecedented in preceding He-
brew writinge. If we do find an idea of pre-existence in our
author’s thinking, even though it is explainable as being notb
entirely remote from Jewish thought, the guestion is the ex-
tent to which his belief in immortality evidences Hebraic or
Hellenistic ideclogy. To put it briefly: Does our wfiter
believe in the immertality of the soul per sev

To answer bthis query we may revert, first of all, to a
passage we have considered above under the subject of the
image of God, namely 2:23. We found there the noteworthy
phrase that man wes made e’ &qoago'c&. Already in this
passage it iz quite significant Go note that-immogbality

has a charismetic character. It is not something, at least

104 uoted by Goodrick, op. cit., p. 3&2,
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in this passage, that is to be viewed apart from the Creator,
It is His gift to man., The author seems to advance nothing
more than what 1s found in the Genesis creation acoount; name«
ly that men was made to live with God; there is a purpose be=
hind his creatiocn., If there is Platonic¢ influence here at
all, we sheuld be inclined bo say that the auvbhor is merely
ugingz his own voocabulary and coanceptual formulations 6o &x-
press an old beliefl inherent in the creation account of Gen=
esis 1-<,

But does this hold true for the author’s view as a whole?
We find in several other places indications that it does hold
true, and thait the concept of immortality is chiefly a prom~
ise and hope to the rignbteous, rather then a phllosephical
statement., 1t 1s lmplied, for example, in 3:1, where a col-
lective hope is advanced that the souls of the righteous are
in God'’s hand (L}m.of.:.wv Je,\ t‘)ux%\t 2y &Etg\c Oeov), And in
334 the writer says that though they appear (o be punished in
the sight of men, their hope is full of immortality (A} EAmis
«ovdV Kowusing WANEHY, 1315 mdvances the bhought that right-
eousness ( Jiwwio6o vy ) is immortal (Kexve Toy ), If we
add the second half of this verse which is found only in the
Vulgate Version, but is strongly atbtested by scholars--viz.

iniustibia autem mortis est acquisitic--1 we find a parallel

Ligobert ¥feiffer, History of Hew lesbtamest Times: With
an Introduction to the Apocrypha (New York: Harper and Broth-
8T8, 041943), Pe 319.
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that substantiates the observation that immortality is a
promise held out by God, and granted to those who are associ-
ated with righteousness.‘ In 5:15 the hope 1s held out that
the righteous live forever (O{waiow de ¢iy Tov Kidvu g-u’.z'oW);
and in 6:19, at the end of what 1s generally designated as
his Sorites;lz the author says that incorruption leads men
near to God (%@B«eﬂ.’m de ﬁab’lf:’s ‘?ﬁfd& Toizc B200), The seme senti-
ment is the Confession of 15:3. The writer says that to know
God 1s perfect righteousness; and to know His power is the
root of immortality (&fée'vm fowv o Keo{.c'og éff)o( &Pc{.\wzé‘c’qg),

In one place; however, we find evidence of a belief that
the soul per se is immortal, 1In 15:8, where the author is
in the midst of a vituperative discourse against the idol-
mekers, he says that the fabricator of idols makes them of
the same clay from which he himself was taken just shortly
before, and to which he wlll return when his soul is of ne-
cessity demanded back of him (T0 TS PURTS “’““'-T*léﬂts Xefos ),
It is significant that in the same context, in 5:11, Gregg
finds some case for a belief in pre-existence, although not
fully Platoniec. The writer is there speaking against the
1dol-makers; and points to their folly because they did nob
know their own Maicer; the one who breathed into them an en=-

2 - ) ‘ -y
ergizing soul (?3v e’ﬁnve\fﬁ‘uvro& «UTR qfu.-(vl.: € Y&Q yoveaV) 213

123?'03:' a discussion of this loglcizing device employed
by the Stoics, see Holmes, op. cibe, PPe Jbk-i5.

13Gregs, op. eit., p. xliii,
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Concerning the first of these two passages, Goodrick
makes the observabtion that this passage is important "as
proving that Pseudo-Solomon believed that the souls even of
wicked men returned to God, and did not suffer annihilatibn.“
But we must note that he qualifies this observation by say-
ing: "4t least that 1s the opinion here. Uhfortunately;
what he says in one place cannot be used to check whait he
says in another,"lk

On this whole subject of the pre-existence and lmmore
tality of the soul; we ourselves would bs a little chary
about making his affiliation with PFlatonic philosophy too
secure. To be sure, we cannot clrcumvent the rather obvious
fact that in these bellefs he has spoken beyond what the ca-
nonical books state either implicitly or explicitly. He has
without a doubt a grasp of the belief of the Plabonists and
manifests it sufficiently to warrant what Deane has said re-
garding the Church'’s use of the book:

The doctrine of the pre-existence of souls has been

condemned in Christian times as heretical (e.g. in

the Second Council of Constantinople), and those who

hold the inspirgtion of The Book_of Wisdom are %ecefg

sarily obliged to refuse to see it in this passage.
Yet it cannot be said with certainby that our writer believes

fully as a Platonist. e have cited sufficleat passages teo

evidence the fact that, if enything, he is attempting to state

hgoodrick, op. git., p. 313.

15i11iam 7. Deane, The Book of Wisdom (Oxford: The
Clarendon Press, 1881), ps 158
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0ld beliefs in new language and'form. And the old beliefs are
there, if one searches for them. The place of the soul is not
disjointed from the sovereignty of God.

We have mentloned the fact that Porter's book brought
into clear perspective the thinking about pre-existence snd
immortality in The Book of Wisdom. His contention that these
are essentially Hebraic brought reaction from various quarters.
Paul Volz, among others, has come forth forth to state his
reactions to Torter's study, and since it presents a helpful
summary of Forter's mein contention with Volz's cwn opinion
regarding it, we cite his summsry paragraph here. PYorter's
book, he writes

betont den Unterschied zwischen der rabbinisch-judischen
und der platonisch-griechischen Vorastellung von der
Préexistenz und der Unsterblichkeit der Seele. 'Bei der
rabbinischen Vorstellung bleibe die Seele etwas Unperson=-
liches, die Entscheidung Uber den Charakter des Menschen
vollziehe sich nicht in der Prdexistenz, sondern erst

im irdischen Leben, die Folgerung aus dieser Seelen=-
lehre sei nicht die Unsterblichkeis, sie schlisesse den
Auferstehungsglauben nicht aus, sondern ein, PORTER
meint nun, das Buch ¥eisheit (wie auch der slav, Henoch)
stehe mehr auf der rabbinischen als auf dsr hellen=-
istischen Seite, es sel nicht von platonischen und
philonischen Vorstellungen aus, sondern von der
Atmosphére des elnfachen Judentuams aus zu erklaren,
Daren ist wohl manches richtig; der Verfasser 1st aichté
ein Grieche, sondern ein Jude. Aber man darf ihn nicht
auf eine einfache Formel bringen; er ist ein von griech=-
ischem Geist beeinflusster Jude, und er ist kein Philo=-
soph, sondern ein Prediger; aus beidem ergibt sich eine
gewisse liannigfaltigkeit der Ideen und eine Vermischung
der Linien, volleads bei einem so undurchsichtigen Frob=-
lem wie dem Seelen- und Fortdauerglauben., Alles in
allem scheinen mir seine Aussagen doch naher bel der
philonisch-hellenistiighen als bei der rabbinischen
Anschauvung zu stehen, ‘

16Volz, 0pe Bibe, Pe 59,
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Of singular importance, however, as we deal with e doc=-

trine of man in The Book of Wisdom, is our writer's underlying
concept of sin. This doctrine is so clearly apparent in the
book that we might say it is of prime importence ameng all the
conceptions with which we are dealing in this study. Ve shall,
first of all, look ab certaiq of our avthor's expressions used
to undergird his idea of sin.

A most striking phrase looms up before us alrsady in the
initial part of the book, and it is the use of this expression
that seems to underly, to a great extent, our writer's concept
of sin. This is the phrase 8roAL0L Aogcapo: found in 1:3,
Various cognates of both the noun Aey$¢o§ and verd A°3:3°!"“““
should be noted to show the significance of this idea in the
author®s thinking about sin. In 1:3 the writer says that
Sioher A°$@P96 separate men from God. This idea of "twist-
ed thoughts™ might be said to be characteristic ol one who
represents Israel's sapleatial and gnomic writings. We find
the same thought in 2:1; where the unrighteous are depicted
as reasoning crookedly in themselves (&v EQuTors Aagesép&vog_
0UK 6968S) . Tn 2:2] it is used with WA« as the writer sums
up the perverted reasoning of the wicked as & comcomitant of
their defection (THUT% Ehm'wvfm et «f’ﬂ*‘”'-*"vie=|ﬁ‘°!*/). It
night be added that chapters 2-3 are a clear expression of this
distortion of tnought; for here the wicked are depicted in the
futility of their rabid Epicureanism.

In later sections of bhe book this same sense of the word

and its cognat&s occurs, Lo 9:14 the writer says that the
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thoughts (/\03"-5{»'-‘“:) of mortals are terrible. God is described
in 11:15 as sending all kinds of horrible animals to punish
the wicked because of their perverted thoughté (&Vr\b de f\%’“?;'«baf
Weuvetwy o dining woTdv), Bub, probably the passage manifesting
the greatest tragedy is 12:10, where there is despair as to
whether the uarighteous will ever change from this kind of per-
verted reasoning {;'m ov [»-.:\ el-.'m'f\/\otb'ﬁ o «\opsﬁo} aﬁn«'fy & g c‘;vtiﬁm) "

It might be sald, then, that this is an underiying charac-
teristic of sin for our author. It is echoed in the usage of
the word ??Z@@,OMS to describe the wicked in 15:5. The negative
expression of lacking wisdom in 9:6 (TAs &mo 60U GOffac; ;ﬂroa;m;s)
and in 10:8 (a’aczufm 53{@ trp(@oJe.Jo‘avres) illustrates the same
kind of thinking. For our aubthor sees sin as guite definitely
interrupting the daily discourse a man should carry on with
his Creator in his innermost bhoue;hts.

We Tind other expressions, however, which serve o illus=-
trate his doctrine of sin. In chapter 2, the rank rebellion
of the wlicked seems to indicate that the word 5:92&3 lies behind
all that they are doing, although our writer dces not specif=-
ically employ the word. Again, a general term is used in 2:21,
Our writer says of the unrighteous that their wickedness (Keracect)
has blinded them, In 5:6 their sin is their defection from
the way of btruth (xS odov dAyéelms), and this provides the
background for the ultimate gquestion of 9:13: "What man is he
that can know the plan of God?" (TiS. Jae ¥Vegwwos grasssTa
(3"”’\”‘!" 0200;) For the things about God are mysteries, and the
lot of the wicked is that they do not know them. This is
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brought out clearly again in 2:22 where it is said they are
ignorant of the mysteries of God (oow: %BVMSMV puoTi| gt 820B ),

Ag we look at our writer's doctrine of sin; however, it
is important that we bear in mind that ein 1s basicelly some-
thing that is against God Himself. It is for this reason that
the chapters beginning at chapter 13 and running through to
the end of the book are so insistent that idolatry is the most
superciliocus travesty on the majesty and power of God, As an
example we may take 14:14, where the author says of idols
that it is by the valn-glory of men that they came into the
world (:«-.méeg,{%g B’f(-‘l.‘,f._ ezv @euS'rru-uw &Jsf{i'\éev t-:: Tov z{ofs‘pmv‘, For
idols are an obvious proof of the fact that men have forsaken
the Lord (zou c-aug;.’au ;s"ﬂ’atf!.'é«l&'&‘), the sin of man recorded in
3:10,

The conception of sin thus fer 1s unguestionably in the
sphere of morality. It has to do with the God-man relation-
ship, And 1t might be noted thatb it‘is in his doctrine of
sin that our author most readily displays the fact that he 1is
not an outright Platonist, He does not spend much of his time
in lachrymose concern over the fact that matter is evil and
that wretchedness must be traced to this basic facter of ex-
perience, Ee rather sets evll in the moral sphere. Wicked-
ness has to do with man’s ethical responsiblllity before God.,
This will become even more apparent as we turn now to discuss
bhe radical character of sin for him,

We should very readily draw the concluslion, as we look
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more closely at our writer's view of sin, that it is an in-
herent and serious condition. He associates gin in 10:1 al-
ready with the evil inclinations of the first created man,
Adam; and says that Wisdom helped to bring him out of his
fall (Kut £5ciAdio aursy € rroseomn::,mroj «ddou ), Sebting a-
side the enigmatic meaning of this passage, it is signifi-
cant for us here that gin is linked with man's creation,
and that the meoral interpretacion of man's sin in the Gene-
8is oreation account is accepted, As a consequence sin is

essociated with the being of man by nature. It 1s ingrained,

and in 12:10 the writer does not hesitate to callrthe evil of

the wicked an inbred evil (‘E'QLQU’WS‘ i; Kawes ), This is
echoed in 13:1 where he makes the blank statement that all
men by nature are vain (péTeion f—'-‘é" g% ey Eg Aegwmst gosy .
This passage incidentally also brings out the natural igno-
rance of man about who God really is. It is stated in a
rather circumlocutory fashion by a phrase that we could ren-
der literally: "there was present with them an ignorance of
Goa™ (o mugny Dtod KEIwsid ),

Perhaps the outstanding example of this inherent pro-
pensity toward wickedness are the Canaanites in 12:3-7. The
ease with whioh they sacrificed their own children and the
futility with which they carrled on their idolatrous ritual
point to the inbred nature of their evil, They are a people
whom God hated indeed.

But sin brings death, and Holmes is no doubt correct
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when he says that the concept of death, like others in the
book, is spiritualized.l?7 The writer sees death in . neces-
sary correlation to men's perverted thoughts about the plan
and way of God. 7Yet in this very connectlon we find one of
the truly prize passages in The Book of Wisdom. Man's death
because of his refusal to know Go&'s way can be traced all
the way back to the deceit of the Serpent., R2:2L seys that
it is by the envy of the devil that death came into the world
(potvus de dictsdhse Oiratos E(6TAOLY El5 Tov wospov), Tnis
passage is particularly iamportant because; as Heinisch says,
it is "the first instance in whichiSatan is expressly singled
out as the tempter of Adam and Eve."+8 We find here then an
advance in the thinking about sin, The Tempter is intricately
bound up with the wickedness of man as it accrued to him ia
the Fall.

If, then, sin is something that clashes with the plan of
God, and if it is radically ingrained in men, 1t follows that
God punishes sin. We find many examples of the punitive ac-
tivity of God in the book. Thus im 3:10 the writer says thab
the ungodly will have punishment (2’5000"“ gﬁ‘f‘f‘"“" ) ac-
cording to how they have thought, and in 3:19 he remarks that

- \
the end of the unrighteous generation is horrible (geévexs §*&

17H°1mes _Bo Cito, De 5[{2

18pay) Heinisch, Theology of bthe 0ld Testament. English
edition by William He1E 00T egeviTio, Ninnosotar The Litur-
glecal Press, St. John's Abbey, ¢. 1950, p. 139.
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Jd.Jc’uou ,(céAf:ﬂ;f. fu‘& &"\"i )o The bitterness with which their
punishment is foretold in 4:19-20 reminds us of the impreca-
tory Psalms., He will cast them down headlong (évj};a_ e ve 1S )
and shake them from the foundations ( FxAdedcec V00 E’K
OaﬁxA&MV). Perhaps no fuller expression of this punitive visit=-
ation is given than in the section from 10-19, where the death
of the Egyptians is interpreted as being the most manifest il-
lustration of the wrath of a punishing God.

But now, as we have concerned ourselves with the doctrine
of sin in The Book of Wisdom, & question looms up in our minds,
To what extent does our writer posit a belief in the freedom
of the will? I8 he a determinist, or does his idea of bobth
Good and Bad originate in the will of man? 1Is God responsible
for sin; or is man?

We have noted points at which our writer seems decisively
to desceribe sin as something ingrained and almost pre-determined,
Yet; as Gregg suggests; we must contrast this with the expres-
sion in 1:16; where the writer pictures the ungoedly themselves
as calling down death upon themselves ()Aﬂfo&?s ie Toce's /(*'-e"“'"
N Cous t\o}otg n@asugdffd‘d\rm Lorov ); and making a covenant with
it (Guvew;n 1v Z:‘)en‘o rrqzng Koiew ).19 We seem thus o have two
quite conflicting views, one deterministic and the other giving
some expression to the freedom of the will. We know of no fi=-

nal sclution to this conflict, except to say that the writer's

lgGregg, Q_EQ g_é-_t?_op Pe 118,
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view of predestination, which we will discuss in another
chapter, has an influence on his thought at this point and
caugses the opagueness which he manifests here,

Without a doub%t, we have in The Book of Wisdom a pic-
ture of God as the iAbsclute. e is Creator of all, as we
have seen in & previous cnapter; and leys moral claims upon
all, as we have geen ln our discussion of sin above., From
thig wviewpeint our author is a determinist., God is in com=-
plete control. Bubt at the same time we must note that our
writer does not present a completely coanstricted view of such
a picture of God, There is room for man to make his own choice
end hls own decisions. Dces this not lie at bthe heart of the
book? ¥or in 1:l and again in 6:1-4, the freedom of terres=-
trial rulers to do elther good or bad is recognized. 4ind in-
deed the entire work is a call to repentance addressed to
apostate Jews. They can turn, if they themselves bubt will
it, For even in the passage which seems mgst clesarly to evi-
dence some kind of determinism, viz. 12:10, we have the ex-
plicit statement that God gave the wicked in time past a place
for repentance (%Je’ffbys Tc:‘n'ov {U’-%"—I‘%W""“f « And again in 3:13
one can scarcely say that there is QGterminism in the Jjoy ex-
pressed over the woman who of herself refrained from experi-
encing intercourse in transgression (%ims 00 K E&V“’ Kol THV Ev
'T“Q““tdﬁdﬁrau). It is to be doubted then that our author
ever really considered the question of determinism in oppo-

sition to the freedom of the will.
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The upshot of this all brings us to a question we have

proposed for ourselves at the conclusion of these two chap=-
ters. We should like to ask: 1Is the book, as we have viewed
it thus far, written essentially from en anthropocentric or

a theocentrie point of view? The problem with which we have
Just dealt, that of determinism vs., free will, serves to lead
us directly to the cenclusion that our writer, beyond a doubt,
is a theocentrist, The important factor in all that we have
considered this far is God's relation %o it., In this chapter;
for example, we have seen that the soul, even though bearing
Platonic overtones at points; cannot be viewed apart from God.
Again, sin is disasbrous because 1t, too, is enveloped in de=
fection from God., Our initiasl chapter traced at great length
the very concept of God Himself and its important bearing in
our writer's thought, Ve are lead to the conclusion that, as
giving a general affinity between the two, this is a point at
which The Book of Wisdom and the canonical writings hold com=-
mon ground., But now we have reached the point at which we
must concera ourselves with the Flan of Salvation advanced

by the bock.



CHAPTER IV
THE WAY OF SALVATION IN THE BOOK OF WISDOM

We should expect our writer to have a gsignifTicaat view
of salvation as we recall his radical sense of sin &nd evil,
And, to be sure, he does. There is a kind of hope held out
to apostates who are willing to amend their ways, and if, as
we have observed above, the entire book is a call to repent-
ance, then certalnly we should find some sort of sotericlogy
espoused in the book, Ve propose in this chapter to examine
in a bit zgreater detall the necessary corollary to our writer's
belief in the selectiveness of & unique people, viz. the doc-
trine of predestination, Without & doubt, thls posed size-
able problems in his own nind, In the second place, this will
lead us to the very important soteriological questiocn: Does
the saving initiative appear to be chiefly God's or man's?
From this we shall proceed to concern ourselves with the im-
portant aspects of salvation as they appear ln various quar-
ters of the book., £And finally we shall point to a problem
that will find greater elaboration in our suceeding chapter,
the problem of Wisdom's role as a soteriological agent.

The word EuJTﬂe:d itself is employed & meager four times
in the work, We find it in 5:2; where the wicked who have
maltreated the rightecus some day will wake up to behold
rather the Gwi’*“lé."d of the righteous. In 6324, the word lies
at the heart of the appeal to the "judges of the earth" in
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the sWeeping statement that wise jJjudges are the £W7ﬂ€¢& of
the earth. In 16:6, the writer is re-interpreting Israel's
wilderness wanderings and points to the Brazen Serpent as a
sign of salvation (-?5"--""/'\“ Ewivecas )e Again, in 18:7,
the people of the ILxodus were witness not only of the destruc—
tion of the enemy, but also of thseir cwn salvation. The use
of the noun £w 'i"';a_tgh , bhen, seems to indicate that the writ-
er has in mind much the same kind of idea that the Jews. of
0ld haed delineated with AV | and which the Septuagint
accordingly rendered with CwW¥ ‘\ﬁ.t’d .

The verb 5:%tbis employed five times., In 9:18 and 10:4
we meat with a problem which will be dlscussed below, for
here it is said that Wisdom is the agent who saved (éﬁéeqﬁmf.
E“Gw6€\/ ) the people. In lh:4 the word is used to show
that the providence of God is over 21l men and is not lieit-
ed to mersly the righteous. By guiding the navigator unwit-
tingly through the waves; God shows that he can save from all
danger (du'\rezsm W MoV 0o § 6$gaw Jo In the Brazea Serpeat
section once again, viz, 16:7; the writer says that the peo=
ble were not saved (ik1§§§rb ) by looking at the serpent,
but rather by God fiimself, 1t is interesting‘ that God is
here addressed as GwWT J{g_, Finally, in 18:5, Hoses' pres-
ervationhas an infent is looked upon as a case or‘being save@.

Vie have, just in the smployment of this root, therefore,
an idea of God as Savior. However; it is notlcesble that our

writer's idea of salvation is somewhat more generallized than
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that of the 014 Testament. e should have expeoted; partic-
ularly in the activized sense of the verb, to have had a more
decisive picture of salvation. The excitement that pulsates
in the verb YW" throughout much of the 0ld Testament is lack-
ing somewhat here. This makes for a significant contrast be-
tween an 014 Testament prophet's emotionalism, and the quieted
fervor but strained reasoning of a Wisdom writer,

At this point we are ready to bring to the fore once more
our author's conception cf & unique peopls, which will in turn
lead us to discuss his view of predestination, e have had
some occasion in the preceding chapters to note the definite
contrast bstween the dikdior  and the éfﬁﬁﬁfﬁ « In order that
we might have this problem fully pefore us at this time, we
call to mind onces more some of the observations made above.

We noted, for example; that the oTon experience an intimate
fellowship with God; thet they are lig people, His elect, His
holy ones. He never ig described4as acting toward them in
stringent =znd inexoreble judgment. What afflictions they do
have are merely exercises by which their confidence in Him is
inlivened. Yet for the dﬂﬁ@ils it is just the opposite,.

That which is proving affliction and mere trial to the ¢kK&LOL
is damning, wrathful torbure to the aEEMEtS. They are ob~
Jects of the hate of God, and He scarcely spares them, if
spare them He does at all.,

The Book of #isdom is a polemic in one very important
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phase,l It is written in antithesis to that kind of free
lance sensuallty that characterized the baser side of Epi-
cureanism, a kind of sguandering in which even many of the
Alexandrian Jews had participated, 7Yet there seemingly re-
mained a group loyal to ivs heritage, preserving itself from
naughty infiltraticns of this sort and because of 1is stand-
offishness wes forced to bear the brunt of oppression. 1In
2:12ff, we find the j?ﬁaié plotting tc lic in wait for the
soul of the <§ﬁidg&g s b0 torture him and put him to & shame=
ful deatn; a situation so realistically described that our
writer may have expcrienced it himself. In any case he is
unable to rorget, and hls theology becomes subjective to the
extent of coming nigh; if not directly, to the use ol the

lex talioris,.

To pcint to the usage of the lex btalionis is not our

mein purpose at this polnt, however. Ve are interested mere-
ly in showing our writer's belief in the triumph of the Jf&dccu
over the éﬁaiuzs ; a belief implicit in which there is &
doctrine of predestination. We find this triumph espoused

in 3: 7; where the dikawon are plctured in the day of victory
as skipping like sparks tnrougn the stubble, the #Gi“ﬁtf 2

It is marifest again in 4:16, where it is said that the dvistiol

1y, &, F. Gregg, The. iisd ot Solonon in The Cambridge

. . 28, The. Wisdom om o no ¢

Bible for Scnools and Gol leig_ v A. F. RKIrkpatrick
ambridgs: At the Universit Press. 1922), pp. xxiiff,

2Noteworthy is the affinity of this verse with Obadiah 18.
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who are dead will condemn the 030“5/3&?5 who are living., 1In
5:1 the writer offers the hope that the duiswot will stand
in great boldness (;,’r m{g:z_eé-jé'z?_t TIer\ﬁ ) before such as have
afflicted him., The writer would appear thus to espouse a
kind of unconditional predestination; even bordering on that
of a double predestination,

This becomes no less a problem for our writer than the
paradox of predestination and man's freedom has been.through
the ages. Our author has no clearly articulated solution.

He is cast back and forth between these two poles. It is the
age old problem with which he is dealing here; the reality of
Israel's election and the peoples in darkness about her. And
yet we have noted two factors in our chapter on God, the one
that God is recognizably the God of all, a universal God, and
secondly that our writer tends to soften this great conflict
in God with a sort of theodicy.

To be sure, our writer gives us no ultimate solutions
to the universal problem of predestination., He has not rea-
soned it out to its final conclusions and drawn them, A%
best, we can only say that he believes in the election of
the ‘J:KﬂtOL ; thet they share a special relationship with
G°d;_and that they entertain the hope that their souls are
fully in His keeping. _ ,

One observation to which we are led, however, as we are
discussing our writer's conception of predestination, is that

its weighty position in his thinking would seem to evidence
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a rather importent fact in his soteriology. It would seem
that, in many cases, the initiative in the soteriological
act is God's. The fact that the Jf&«uu. share God with each
other in such unchallenged communion has been determined be=-
fore, and is something they have fallen heir to. It is the
outgrowth of a predeftermined attitude of God toward bthem.

Yet we should pose the question: Does this hold true
as a whole in the book? Is it unqualifiedly God who effects
salvetion throughout? To answer éhis guestion we turn to
investigete, at greater length, some of the factors we have
hinted at above.

We noted in discussing the cognates of 533}0 that, by
and lerge, it does not carry the excitement of the 0ld Tes-
tament YVW" , This leads us to set up an hypotheticai‘Judg-
ment that we will now have to prove at greafter lengthf It
would seem that, for the writer of The Book of Wisdom, sal=-
vation is rather something ethical than dramatic., e tura
at this point to substantiate this judgment.

We have noted before the cases of both the woman who
desists from committing adultery, and the eunuch who with-
holds his hand from doing injury to himself. In 3:15 their
plety is extolled; for the writer says that the fruits of
good labors are glorious (TTovwV KoCQTT‘OS f“”‘de'is )o In
4:10 it is sald of the righteous man that he was pleasing
to God (fi\&Q&'ﬂOS 9&‘{5 ). In 5:6-7 the wicked in the day
of visitation bemoan the fact that they have not followed
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the way of the Lord (3J05104¥60). This is an 0ld Testament
expression, viz, A" [T, yet seems to have a little more
constricted and ethical sense in this writing. In 6:9~11 it
is learning wisdom (meelt&oo?tww, keeping holy things in a
holy manner (q)u}af{bwceg ouws Z’x aﬂm OGU-J@ éovt'o(g)’ and age
piring to do the words of the wise Solomon (&ﬂ(&ufu)ﬂara TV
Aéﬁuv [t6V) that can save a man, Again; the word aétas becomes
important at certain points, and Fichtner goes so far as to
say it is a key word in the Tirst and third sections of the
book as he divides it.3 We find this word in 3:5 where it is
said of the testing of the righteous that God found them worthy
(ﬁécqs) of Himself, This appears again in 12:7 where the
expulsion from the promised land of the original inhabitants
and the coansequent gettlement by a people truly worthy Ckgtqs)
of the land is extolled,

.All these examples seem to indicate a kind of sthic lying
at the heart of ocur writer's belief, the fulfillment of which
is able to bring a man to communion with God. Bubt, although
nany of them might be considered as being little more than
illustrations of gnomic statements, parallels of which we have
sufficient in the canonical Wisdom literature, yet we must aote
two important instances where our writer goes even further in

his application of the ethical., It is the point at which the

3Johannes Tichtner Weisheit Salomos, in Handbuch zum
Alten Testament (Tubingén. Veriag von G, Be Paul

Slebeck], 19387, p. 6.
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Stoic ethic penetrates his thought and becomes part of it. The
first instence is in 4:1-2; where the saving quality of igaca{
is extolled. This section is spoken to barren women; for whom
the steriie womb would seem to be a curse. The writer says
that it is better to have no children at all and to have
instead.h ii@&ﬁf is immortal and is known both with God and
men, It is most to be desired and wears an eternal crown of
triwnph.

The second lnstance is in‘8:7 end speaks of the four
cardinal virtues of Stoicism.5 The writer says that if a man
loves righteousness (équoﬂﬁvi); her labors are virtues
(fi@ém'-!) for him., For she teaches the following: G-_xlpgoa'a;v;f! .
cpeéwlﬂeg : .ff‘e,f{.:f.e,og--fgf;,? , and ::i\fdé&:.&. And all of these things
are such that there is nothing more profitable in the life of
a man (A€ faou‘,,u,.w.ﬁa*a(.:-ov Sudsv £y év pud &végidmas)

Without =a doubt; then, the ethical plays an important .
role in the belief of our writer. The hypothesis stated above,
that the soteriology of The Book of Wisdom &ppears in many

cases to be rather ethical than drametic and activistic,

appears to have substantiation, It is not God for whom our

bThe fact that the author of Wisdom refuses to accept
childlessness as a mark of divine displsasure is taken by Holmes
to be a radical departure from traditional belief., See Holmes,

"The Wisdom of Solomon," The Apocrypha and Pseudepigrapha of
g%g 01d Testament, edited by R. He gh&risg tﬂxforg: Tﬁe
arendon rress, 1913), I, 518. | 7
5For a discussion see Gregg, op. Git., pp.780-8l.




68
writer takes care, for He is supreme and transcendent., It is
rather men, as he is tempest-tossed on the waves of life, The
problem is that of raising man up from the qﬁagmire. As a Wisg=
dom writer, our aubthor is wont bto say that since man's problems
lie in the area of ethies, his salvation also must be inter=-
preted within the confines of this same area,

Yet our writer is acqualnted sufficiently with the history
of his people to recall that God had made dramatic movements
in their direction, that He had again and again proved His
power on their behalf doing great things for them. Ye cannot
make the observation that much in the soteriology of the book
is ethical without recalling that chapters 10-19 give us a
pioture of the God of Israel's history, a God who was with them
from times immsmorable; and delivered them.

As we raise again the gquestion whether the soteriological
impulse originates with God or man, we are prone bo ask: Can
we say that either one is really dominant in the book? Or
isn't it rather true that we have here a conflict, unresolved
1ndeed; between the ethical and the dramatic? Is it not a con~
flict that was adumbrated already above in our discussion of
predeterminism and the freedom of the will, or in thgt of the
writer's predestinarian beliefs? It would seem that, at this
POint,'we are dealing with tpe heart of a problem -for the
sapiential authors of Israel. It conceras the extent to which
8 man can reorientate his own life to a state of harmony with

God or the extent to whiech it is necessary for God to act in
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this respect for him, It is a question of nature versus super=-
nature, a problem that plagued the minds of "Isrsel's humanists.”
J. C, Rylaarsdam, in the lnbtroduction to his work on bthis very |
problem, states succinctly:

Another questlion perennlally present in the history of

Christian life and thought l1ls spoken of as the problem

of nature and grace. 0Does the human mind, in its exercise

of freedom and in its capacity for observation, exper-

imentation, and analysis, discover the true way of l1ife?

Granting that there is a God who creates men, is the di=-

vine act of creation, wiich endows them with a reeasoning

and purposive consciousness, the only "grace®™ God grants
then? OUr are men, at least some of them, given special

aid over and above this "naturai" endowment? If so, in

what manner cor form is 1t glven, and how is 1t related

to the natural urge for understanding? Doeg it supple=-

ment nature? Or does 1t deny its walidity?

It is not without its significance that our writer should, atb
his early time, be concerned with a problem that has not often
been torpid in theological concern and that at our own time is
e subject of great debate., The Book of VWisdom is not withou®
contemporary significance,

As we turn now to consider the notable aspects of salvation
in our writer®s belief, we are confronted with a significant
feet. It becomes rather apparent, as we look more closely ab
the work, that it is devoid of any kind of Kessianic expectation.’

To be sure, it is only with a certain amount of force exerted

63. Coert Rylaarsdam, Revelation in Jewish ¥isdom Liter-

ature (Chicago: The University Of Chicago rress, Ce1946), DDe
V"V. s

70. Siegfried, "Book of Wisdom," A Dictionary of the Bible,
edited by James Hasbtings (New Yorks Charles Scribner's Sons,
©.1902), IV, 930. See also Gregg, op. Sit., p. xlviii,
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on the text that LaGrange can find in 2:12-20 a lucid prophecy
of the Suffering Servant, for this passage seems to have no
larger meaning than the persecuted righteous man; in whose de=-
fense the eabtire book is written.s

dMore important, however, and more greabtly elaborated in
the work is the expectation of the unfolding of some kind of
divine rule; in which the dléﬂ@t will participate; and abt
which time they will triuwmph over the 1fﬁaa£§. This partice
ular belief, according to Gregg; is espoused in two places; in
3:7-¢ and in 5:16-23.9 in the first of these passages bthe
writer says that in the time of their visltation (fv Imucgé3
{ﬁlf“WTfkj the righteous will shine and run like sparks amidst
the stubble., DBut more than this, they will judge the nations
and heve dominion over them, and their Lord will reigan over |
them forever., This relationship will be one of_truth (&34@2u<),
and those thab are faithful will abide with God, and will have
grace and mercy. 1o the beautiful passage of 5:16-23 the right=
eous are promised a glorious kingdom (IQ f3x55A240v ZEES .
E';"'em'f'-l’!"s ) and a beautiful crown ( 7o Jutlc/'f)f«co: o Nn:t“wg),
The Lord in addition will protect them and_will fight for them.
He will take the forces of nature, thunder, hailstones, and

flood and use them as His weapons to Zfight for the righteous.

- - : ;
Rylaarsdem, op. clb., Ds 62, quotes LaGrange as saying
bhat 2:12-20 is fuse vArItable prophétie de la Passion du
Sauveur," .

PGregg, ope Gite, pe xlviii,
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Without a doubt, these two passages are futurist. They

look forward tc the establishment of some kind of theocratic
PN 4

reign, in which the dukdioe  arve going to share. DBut there is
some disagrecement among scholars as to the extent of this reign
and its nature. Gregg mentions three ways in which the pas-
sages can be inberpreted. They can be taken

a) as vivid and pictorial descriptions of an ethical and
gpiritual future; the concrete being the only way of
presenting the inward reality.

b) as definite and literal promises concerning a concrete
earthly future, when the Jews shall bes restored to their
theoecratic pre-eminence,

c) as representations of the popular Jewish eschatology,
which looked forward to a universal Messianic world-
sovereignty for Israel, in which the dead would partakei
havinz bsen restored to earth by a bodily resurrection.

Gregg proceeds to adopt the first as his own view, while he
mentions that CGrimm, in his great commentary, had held out for
the second.tl It would seem that Charles makes more room for
the third when he says, "Cur author makes no reference to the
Messiah, There is, however, to be a ifessianic or theoecratic
kingdom, in which the surviving righteous will judge the nations
and have dominion," Yet he does proceed to say that there is

2 2
no belief in a bodily resurrection expounded in the book.l

orpia.

Darimm?s work on Wisdom is still considered %o be the
finest, The greater part of it-is accessible in English in
F. @, Parrar, wisdom of Solomon, in The Holy Bible With an
%EELQ&QEQEI and Gritioal Commentary by Clergy of §g§f§§§IIcan

hurch: Apccrypha I, edited by Heary Wace {London: J0
urray, albemarie otreet, 1888).

12 o
R. H, Cherles, 4 Critical History of the Doctrine of 2
Fubure Life (London: ~Adam and GE§FEEEEBIEOE:"15137:_57 309
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it may be that Gregg has good reasons for saying that the
first view is more apropeos for an Alexandrian Wisdom writer,t3
However, we ourselves would be inclined to see here some kind
of affinity with late Jewish eschatology. It 1is indisputable
that our wriber knew the prophetic writings of the Sepbtuaginb
translation and is saturated with them at certain points.lb
Indeed, if this is the case, it would be expscted that he should
manifest some sort of eschatology; and much in the vein of
the prophets. TYeb we must make the gualification that his
eschatology is uot of the distinet and emphatic sort as Lhat
of some of his near conbemporaries, For he is a Wisdom wri-
ter, and eschatology is not his chlef purpose,

Cleosely affilisted with our wribter'’s conception of what
is in store for the righteous in the fubure is his concept
of rewards.+? (/e £ind the actual word 1115903 used in sev-
eral instances as part of the hope held out tc the righteous,
In 2:22 the writer chides the wicked because they did not
discern the reward of holiness (uiceov o8eor /)\Cos SR be
out to blameless souls., in 5:15 it is the righteous them~
selves who know that their reward is with the lord (ev Mluec'efd

2 -
6 pisoog «uTdv ). Using again the examples in 3:13-lk,

13Gregg, op. cibe, pe xiviii,

14211 the najor commentaries on the book have examples
of this,

157or a discussion of the concept of “"rewards” see
Rylaarsdam, op. 2ite, Dpe 56ff,
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that of the barren and yet plous woman and the eunuch who
works no harm to himself, we find that rewards are promised
to both. To the first is given the hope that she will have
fruit (viz. children or something that will compensate even
more) at the visitation of souls (ggat l(mQﬁGv %v éﬂlﬁkﬁﬁ?{
qh:dev ), and to the euauch will be given a special faith
(s Wiarews Jﬁf’:(_f'.s‘ T | ), and an inheritance in the
temple of ﬁhe Lord (Mf%ﬁtog %v Vdég KquoU),

The concept of rewards reminds us of what the prophets
of the 014 Testament themselves held out as the hope of the
people, Rylaarsdam notes that the prophets spoke of the
rewards es being chlefly limited to life on earth, but that
in The Wisdom of Solomon the concept of rewards is spiritual-
ized.16 We have noted our writer's concern with rewards be-
cause it 4is important in his doctrines of soteriology and
eschatologzy. It makes it very clear that our writer has a
specific view about the future and the lot of the J:&ﬂgob
at this time. 4And though at times the thought of their
fubure state lingers in the background, it is of great sig-
nificance for the writer's view of the salvation of the right-
eous, _

Before we bring this chapter on soteriology to a close,
it is important to note briefly a matter that will be taken
up more fully in the succeeding chapter. Yet 1t must be

161b1d.; De 57. The validity of this conclusion, however,
is subject to question.
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brought in at this point as having some bearing on our
writer's soteriology. We refer to the role of Wisdom her-
gself in the saving process, We are inclined to woander ab
many points if Wisdom does not nearly usurp activities that
normally belong to God; or as is the case in this chapter;
if Wisdom does nct function in the prime role as 3avior in
the place of God Himself, To put it briefly; is there any
epparent conflict in point of soteriology; between God and
Wisdom?

VWie should be inclined to find this conflict particular-
ly prominent in chapters 6-9 if it is the case., 4And so ib
would appear Lo be the case; for example, in 6:9-11l, where
Wisdom is held up as the one who is able to save the rulers
cf the earth from misrule and conséquently from desolation,
It is perhaps most menifest of all in the Sorites of 6:17-20,
where 1t is Finally %isdom who is able to lead men near o
God ,

As we discuss this problem at greaber length in the suc-
ceeding chapter, we shall have occasion to trace the relation-
ship of this kind of thinking to the canonical Wisdom liter-
ature; and again to concern ourselves with the problem ol the
hypostatization of Wisdom as an agent separate from God., IFf
it is merely e similar mode of expression as we find it in
the canonical Wisdom.Books; then we have no particular prec-
edent here in The Wisdom of Solomon. If on the obther hand

Wisdom does appear to be an actual personality ila tae rull
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sense of the term, then we shall have a number of important

problehs with which to deal in our succeeding chapter,




CHAPTER V
THE RCLE OF WISDOM

Wie have had occasion, in preceding sections, to note some
of the idiosyncrasies of ¥Wlsdom in our author’s thinking. We
have found that in many cases the part that she plays poses
rather serious problems, or at least tends to divert our pathe
way into new and fresh areas of study regarding her position
among mefi.

Thus fer we have not mentioned the important fact that the
body of literature known generally &s Israel's sapiential writ-
ings-~which as @ whole would include Job, Proverbs, the Goheleth,
desus ben Sirach, and The Wisdom of Solomon~--is to be distin-
guished in its own right from other Israglitio writings. I¢
is to be placed into a separate category, for there is somebhing
distinctive about it bthat marks 1t off from the remaining
material, This diétinctive feature about the Viisdom writings
might be termed its assiduous concern with man as he is naked
in the world and before God. In other words, in this body of
literature we are dealing with a kind of thinking about man
and God that is to be characterized for its paucity of nation-
alistic leanings. In contrast to the prophebs,vthe Wisdom
writer is not so concerned with social problems, except as Lhey
serve to point up the desper problems of man per se. His prime
concern is rather the larger and yet less tangible probleas

steaming deep inside, the problems of suffering and God's

B T T IR TR IR IR TR 11 |




relation to it, the responsibility for sin, predgstination and
the love of God, God's coatrol and man'’s freedom, In short,
it is the predicament of man in his existence and the interest
of God exercised toward the same.,

To & large extent the recognition of these factors is
important as we consider Wisdom's role in Thé Book of Wisdom.
We should therefore be rather inclined, as we evaluate her
place in our author's thinking, to do so chiefly on the basis
of the other Wisdom literature. FHor the degree to which Wis=-
dom in The Book of VWisdom appears to become something differ-
ent from that of the other sapiential writers would serve to
point up ons of the unique facets of our writer’s thought, and
would serve to bring into clearer focus the uniqueness of the
book as a whols, |

In direct relation to this, however, it is important to
recall that the enclave of people devoted to the discussion of
this sort of thing in Israel was not necessarily late in point
of time., In fact, we are forced to recognize the existence of
people with a sapiential concern early in the history of the
Israelites.l The fact that much of the Wisdom material was
not actually set down in writing until later times does not
preclude the fact that its basic_issues had lonz before been

orally yet poignantly dealt with. We mention this faot here

lAt a number of points in the 0l1d Tes?a@ent ﬁg'aré led to
believe that Fdom very early possessed a kind of wisdoam for
which she became famous. Cf. Jer. 49:7.

-
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that we might see Visdom as pointed to by our author; not ag
an isolated phenomenon, bubt rather as being in & continuous
stream that reaches back to the earliest times in Israelite
history., Bearing this fact in mind, the pecullarities of Wisg-
dom; as they are found in this book; will bscome more pointed;
and we shall better estimate her position in the long stream
of saplential congsrn,

It is with the intention of noting the peculiarities of
Wisdom in our author's thought that we proceed; at this point;
to ccacern ourselves with several problems which propose them-
selves, The first is the extent to which Wisdom in The Book
of VWisdom is theocentric and charismatic, and the exteat to
which it is possibly humanistic and secular., Agaln, we prepose
to discuss here the large problem which has been hinted at
above, viz. Wisdom's essential form as she springs forth from
God to come to man, We intend to concern ourselves with thg
quesbtion: Does she come essentlally as an atiribute of God,

a personification; or an hypostesis? Finglly, we shall be led
into the discussion of her prime activity, and shall ask the
question at this point: What appears o be her function as
she comes to man?

The problem of the theocentricity and charismatic charac-
ter of Wisdom is apparent throughout the long stream of Israel-
ite Wisdom., We should be inclined as New Testament Christians
to see Wisdom throughout the 0ld Testament writings as quite

thoroughly charismatic and God-centered. Yet, if we were to
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do this, we would be evading one of the truly strong and para=-
doxical tensions inhereant in Israeelite Wisdom. Ve have noted
it at points above., It is the tension between men's freedom
and God's ordering of things. Or, o put it as we have above,
it is ageain bthe problem of nature and grace., For implicit in
this very tension are all the problems reletive tc the paradox
of nature and grace,

Indeed in early and more casuval references to PN ia the
01d Testamenb bcnk$9‘there is & simplicity that is guite unques-
tlonably theocentric., We find it associated particularly with
those incidents in which people were called upon e exhibit
technical skill in coastructing the tabernacle, or in fabri-
cating the priestly garments. It is the wise-hearted (=027
%) in Excdus 28:3 who make Saron's garments for him. It is
again the same (21‘%72“37?) in :ﬁxodué 36:1 who are active in the
building of the sanctuary, 4#and yet it 1s notable in both _
cases, and this holds true for the remainder of these early,
naive refereﬂces; that it is God who disposes this‘Wisdom upon
these technicisns., In Yxodus 28:3 God is. speaking, and says
that He has filled them with a spirit of disdom ( NO2TT T,
In the seme manner in Exodus 36:1 the writer says it is the
Lord who has put Wisdom in them (APIT A" N1).

The extraordinary dispensation of Wisdom, however, is
associated with the name of Solomon, and thus all the ¥isdom
writers of Israel fall back in one way or another upon the greab
experience thet was his in attaining ¥isdom., But the reality

of great importance in the dispensation to Solomon is the fact
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that it came as a gift and as an answer to prayer. Far from
being somethilng that he himself set out %o scek; t was granted
to him as e gift from the Lord. The reality that iz exzpressed
in I Xings 5',,2 that it was God who gave Solomon Wisdom and
understanding (P07 W? AOIR TS f?s\"'\ﬂ"‘l), was to lie at the
heart of the Hebralc idea of the acquirement of Wisdoa,

Yet encther line of thinking transects at this point, and

is of great importance to the under lglno thought of ¥Wisdoa lit=-

“

cr btaken for granted bthroughout many of

cr

erature, it is @ faec
the Froverbs, end one which becomes somewhat cruclal in the
discussions of the oheleth. It 1o the extent to which there
is a human quest for Visdom, almost in antithesis %o the divine
dispensatidm of it

It is true that in the Proverbs and Joheleth we have two
different types of Wisdom material, The first is essenpially
prudential and didactic, the latter reflective and even, at
points; pesaimistic.B 4nd yet the significant thing about both
of them is that the concern with Wisdom tends in many cases to
originate somewhere wlthin the area of the aspirations of man
himself., In the Book of FProverbs this is perhaps most simply
noted in the frequent association of the Hebrew verb AP with
Wisdom; a verb with a dscided economic flavoring. & more or

less typical case of the affinity of this economlc background

“In the English Bible this is 4129

BJ. Cpert Rylaarsdem, Revelation in Jewish Iisdom liter=-

ature (Chicago: The University of C hicago Press, Cel940), Ds ke
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with Wisdom is found in Proverbs 23:23, whioch the Authorized
Versibn renders, “Buy the truth, and sell it not; also wisdam;
and instruction, and understanding.” The Hebrew reads as
follows, and the usage of the word V20 is also important to
note:N1% AN 1101 A0 VN FR AP N0ws,

In the Qoheleth we find the reflections of a man who is
discouraged over the uncontroiled cycle of events; who mourns
over the recklessness of mortals and the futility of knowing
that anything good he might leave behind may soon fall into the
hands of fools, He is a man still in the midst of life and
yoet beset with doubts about the worthwhile character of 1ts
promises., And so he tries a varlety of things that life has
to offer in order that in one or another of them he might dis-

cover some meaning beyond the drabness that characterizes the

outer shell of eveats. One of the things he tries 1s Wisdom,

and in 1:13 we are confronted by an anomalous and yet signifi-
cant statement. WNoteworthy is the fact that he himself assumes
the initiative in his qdest for Wisdom. He gives his own heart
to search out Wisdom, and to know things that are with his own
mind ( AOITLAINZT WA T2 3709 "NNTT), Although he
does make mention of the fact that God had placed this kind of
searching within the realm of man, it is significant that the
immediacy of Wisdom as something coming direct from God is here
replaced by a secondary view which pictures it as coming a
little less immediately upon men, The upshot of all this then
is that the aﬁtainment of such Wisdom brings weeping in due

.

-2 e
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proportion. For in 1:18 the attainment of much wisdom is much
grief ( QY D™ 21 av2n® 112),

Yet it is to be noted that in these same two writings
Wisdom is something that comes from God., Proverbs 8, to which
we shall refer again, 1s without a doubt an encomium on the
theocentricity and charismatic nature of Wisdom. Again in
Qoheleth 2:26, it is God who gives to man Wisdom ¢-.QTH2°D
AVOTT \NI ). % The examples could be enlarged.

This rather hasty sketch of a difficult problem perhaps
does nothing more than point to the fact that in the Wisdom
literature there is a tension between a strict theocentricity
and the role of man himself in the acquirement of Wisdom. 1%
should also be remembered, however, that inasmuch as the Wis-
dom writers were Hebrews; there was no strictly secular sphere
of life for which maen was per se responsible and in whieh he
could live naked in isolation from God. All life was religious
for the Hebrew, All life was coram Deo, To a large extent
this may supply the solution to the tension of nature and grace
as applied to Israel's concept of Wisdom.

But now it is imperative for us to observe more closely
this same matter in The Book of Wisdom and to note the man-
ner in which our writer deals with this identical problem and
the extent to which he either follows in the traditional veln

or deviates from it.

4In Qoh, 2:26 God's name is not mentioned, but He is
manjfestly the subject,
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In the Wisdom chapters of The Book of Wisdom, viz.
chapters 69, we are confroanted with the details of Wisdoam's
functions, At the risk of stating conclusions before suffi-
clent data has been supplied, we should 1like at this poinb
to note that The Book of Wisdom appears to put emphatic stress
on the theocentricity and charismatic charsacter of Wisdom.
To be sure, we should say even more--thet it 1s at this point
that this book reaches its true peak and becomes most beauti-
ful.5 If the inspiratlon of this book were to be discussed
again by the Church; it would seem that it would be at this
point that it would be most difficult to decide against it.
For in its depiction of Wisdom it would appear almost to out=-
rank the canonical writings in sheer beauty of expression.

it is true; however; thet in this book Wisdom is some-
thing that must be sought after, and we have thls same cros-
sing of the divine and human pointed to above. Thus, for
example in 6:12, Wisdom is eassily seen by tnoge who love her
(E{‘K‘GQS DeweEiTeu . yno TWY ozaurru.'w-cwv «uTnv), and is Found
by them that seek her (Esefknetut Swe Ty fﬂ“ﬁ;“”v“brﬁﬁ-
To think upon Wisdom in 6:15 is the perfectign of understand=
ing (é’veu‘v. n0qvece el XuTAS peovsE LS TeAwlyy, and in 6:20 the
desire of Wisdom (f_.'meur.&c S0 plws KyxjEL e fdsileiuv) bring-
eth into a kingdom. In 8:9 Pseudo-Solomon is speaking and
says that he proposed to take her to live with himself

SWilliam J. Deane, The Book of Wisdom {Oxford: The
Clarendon Press, 1881), D. 20
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All these examples illustrate again the human initiative
to be exerted in the acquirement of Wisdom and plunge us again
into the dilemma we have attempted to sketch above. Yet we
have made the chservation that The Book of Wisdom is quite
manifestly theocentric and that its descriptions of the same
are some of the most noteworthy expresslons in the book. We
find this very matter pcignantly depicted in 8:17-21. Fseudo-
Solomon is described as saying that when he considered the glo-
ries that were to be found in ‘."J;‘Lsdcutfn such as immortality
(iedvaﬁdé. ) and riches (MAouTey ); he went about seeking
how %o take her to himself (3rrw5 Aéaw «aqu"{v e‘;:, Eru.duro'v), Bubt
in v. 21 he comes to the very significant observation that:
Vilsdom is not something that can be acquired by oneself, I
is essentially from.Goq; and even to know this is Wisdom, Wis-
dom must be prayed for. This verse is really the locus for our
writer's concept of the theocentricity of Wisdom, and since it

-

is so fruitful, we note it in its entirety here;
%

bwmug de an o:!'-c ot«\m»-' iu’olu-d-t. E;ngdtqs, e-w ,ul Y eto"’ ".
--\<ou. c.outo é v'v ?eovw)daudy To E.ch-.vas. tivos N AXEH —,
Evaru,(w u,o kuenw wett, an;\eqv % v T00

de a;n‘av e‘—g a)wis koteroLS l.soa.6

6Translatlon is from The Complete Bible: An American
Iranslation, the Apocrypha transla%"e'a'_bmgar T, Goodspeed
shicago: The University of Chicago Press, ¢ ¢.1939).

But I perceived that I could notb win her unless God

gave her to me

(And this too came of understanding, te lmow from whom
the favor came)

I appesled to the Lord, and besought him,

And said with all my heart. « -
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Chapter nine, then, is Pseudo-Solomon's prayer for this
Wiisdom, and contalns many extraordinary allusions to the theo-
centricity and charismatlc character of VWisdom., In 9:10 he

prays that God may send VWisdom out of Hls holy heavens and

2 « -~ -
from the glory of lHis throne (Ef «yLwv ogq,mvav, T oe:vou cia'gz]g).

In 9:4 Wisdom sits by the throne of God (besvwv TWxgedgov ),

Even before this, Pseudo-Solomon, in 7:7, had already prayed

and the spirit of wisdom had come upon him (?ecfv»;d‘ts 540’97’. poc ),

To be sure, in all of these passages Wisdom is with God and is
sent forth from God to be with men. We could enumerate a
greater number of pagsages lllustrative of the same sentiment,
but these are sufficient to underline our writer's basic be=-
lief in the theocentricity of Wisdom @and its role as a charis-
matic gift. They are sufficient; at the same time, to allow
ue to draw the conclusion that in point of theocentricity the
Book of Wisdom has e great deal in common with the canonical
¥Wisdom books; and that far from underemphasizing this fect,

it tends to shine forth with resplendent beauty. This factor
will, perhaps, find greater elucidation as we turn now to dis=~
cuss the basic form of Wisdom; which will lead us to look more
clearly at the place she occupies in relation to God.

The Book of Wisdom is a book that has achieved fame be-
cause of what it has to say about Wisdom. The peculiarly
formulated idea of the form of Wisdom in chapters 6-9, and even
as it ocarries over into chapter 10, has caused everyone who

has studied the book to stand in both amazement and perplexity.

om0 O
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One is prompted to wonder just what the author is trying to
gay of Wisdom here. TFor without attempting to substantiate
this statement at this point, it appears to represent a move=-
ment forward in Jewish belief.

As we concern ourselves with Wisdom's basic form in the -
book; we are inclined to wonder if our writer is looking at
Wisdom merely as an attribubte of God; or 1f Wisdom becomes
personified in literary form, or if, and this 1s of extrems
importance; she is actuslly hypostasized; is given existence
of her own over against God; and performs functions which are
peculliar to herself., It is not difficult to see that we have
arrived at a fasclnating area of our investigation; and that,
if we are able to show that the latter is the case, that we
shall have run across a noteworthy phenomenon in Jewish thought,

First of all we ask the question: Is Wisdom in The Book
of Wisdom merely an attribute of Ged? By this we mead, is it
an expression of some sort of characteristic about God, that
He possesses and that this symbol of human speech tries to de- -
soribe? Without spending a great deal of time on this questlon,
we give an answer that even a very casual reading of chapters
6=10 could supply; namely that this is hardly so,’ Wisdom is
more than merely a characteristic of God. It is_not an at~
tribute; because it is manifestly more than that, Wisdom has

the marks of a distinct person or entity., And this leads us

77, A, F. Gregg, The Wisdom of Solomon, in The Cambri%ge

Bible for Schools and Jollezes, edlted by L. F. Kirkpatric
ambridge: Ab thE"UniversiEy’Press, 1922), p. xxxvi;.
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to consider our second-query: Is Wisdoﬁ in The Book of Wisdom
then a personification, viz, a literary device upon the part
of our writer?

As we proceed o answer this éuery; it is necessary for
us to note the difference between personification and hypos-
tatization., By employing the first tarm; we have reference
to something within our writer's mind the formulation of which
he himself is responsible for. It is, as we have 1ndicated;
more of a literary mechanism-~either consciously or unconscious-
ly employed--through which his intention is to state a deeper
truth; or to solve a deeper problem, than that which appears
on the surface., Thus if Wisdom proved to be a mere personifi-
cation in this book; then doubtless the writer is not as much
concerned with the problem of Wisdom a8 he ls with a problem
that has made this kind of personification of Visdom neces-
sary. To put it briefly, if tﬁe manner in which he speaks of
Wiisdom is merely a literary device, then it is quite obvious
that he grappled with no perticular problems about ¥lsdom.

On the other nand; the possibility that Wisdom is hypos-
tesized in our writer’s thinking raises deeper questions. By
the process of hypostasis we mean the actual ascription of
independent being to an entity; in which the latter is not
merely personified; but has personality and exists in an ex-
istence apart from everything else, It is appareat at once
that; if this is the case, then we have the task of explain-
ing the existence of this independent being--to whom divine
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functions are also aseribed--over against the unchallenged
sovereignty of God Himself, And, if this proves to be the
oase; we shall have some perplexing problems to solve indeed

in trying %o explicate our author's belief.

As we turn to The Book of Wisdom 1tself; there are nu-
merous passages which we could cite at this point as being il-
lustrative of both personification and hypostasis, We may be=
gin by pointing to a section that is striking 1ndeed; and Ghat
quite possibly played some part in the thinking of the writer
to the Hebrews.® This is the section in 7:25-26, and we note

it here in full:

u(t(ul.b KLC v LOTLV i ._, ‘ou @‘_ou du‘ldisLtJJS-
Kch. "TQ( ¢ az. =% ‘Cq“; Too rrc\uro :cgo{to&as Jos_ lS EU\‘-K&,LV-’]S

Tsmu ,f'u N ’ng qm‘w cpw‘a'os &L diov
Kau. z:fbo‘m:nov "% J/\cdwcov Ths Tov Oeu avegg&.wtg
t(d.t ﬁ-L CidV T 'g ﬁ.é’fﬂeor "\'OS :x.uw‘-’g

Examples of the same sort, illustrating either personifi-
cation or bypostatlzablon could be greatly enlarged upon, Wis-
dom goes around and seeks those that would have her in 6: 16
She has her own attributes, which are heaped up in the enco-
mium of 7:22-23, Her reach is from one end of the world to

o

8cr. Hebrews 1:3.

9Translation by Goodspeed, op. glt.

For she is the breath of the power of God,

And a pure emanation of his almighty glory,
Therefore nothing defiled can enter into her,
Por she is a reflection of the everlasting light,
And a spotless mirror of the activity of God,
And a likeness of his goodness.
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the other, and it is she herself who orders all things in
8:1., She talks wlth God and carries on concourse with Him
in 8:3. She knows all the mysteries of CGod according to 8:i4.
Pseudo~Zolomon is persuaded to take her to himself in 8:9 be-
cause she does all these things. THer greatest gift; however,
is immortality in &:17. In 934 she sits by the throne of God;
and in 9:9 was with God at tha creation and understands the
mysteries of His mighty works, God sends her oubt of the heav-
ens to men according to 9:10, as they ask for her, Again in
chapter 10 we {find that it is no less than Wisdom herself who
preserved the saints of old-~ﬂdam; Noah; Abraham; Lot, Jacob,
Joseph, lioses, and the Israelites--in all their vicissitudes,

These examples pose curious questions regarding the basic
form of Wisdom in our writer's thinking. In dealing with them
we should like, first of all; to set our concern in the direc-
tion of a possible hypostasis and to answer questions that are
pertinent to this.

The illustrations from The Book of Wisdom given above are
sufficient to indicate that there is possiblg cause for think-
ing that Wisdom isvhere credited with actual, personal exist-
ence by our writer. Indeed it is not impossible to see a spe-
cific case of hypostasizing at this point. There are, however,
factors which militéte against such conclusions. It is imper-
ative for us to note that in a number of cases our writer seems
to have nothing more in mind regerding Wisdom than its simple .
and practical sense, A fine example would be found in 7:15-16,
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where Pseudo-Solomon says that it is God who is the leader of
wisdom (#brds Kal TS Gogles odyyds esTev ), and that we and
our words and also all Wisdom (nésm Qeévz16t5 ) are in His
hands. The sentiment of thils #erge foroes nothing beyond the
aimple; practical sense of Wisdom;

In this same connectlion it is necessary for us to bear
in mind that our writer uses other words outsgide of Ec?d§ for
wisdom and understanding, although it is recognized that in
the majority of cases 6@@&& is preferred above all, ie find
the various uses of Qec';vr(ﬁ‘z,s s @@o'w. fros s zyeovu’g s and
?Qthlgwo s Tor example, and these words all carry little
more than a practical sense of understanding. We are able to
conclude from the fact that they are employed, however, that
there is a stream of thinking in our writer's mind which piec-
tures Wisdom as little more than practical understanding of
the ways of God.

Again it is doubtful in general that our writer sees VWis-
dom as a self-existent eatity, apart from God., Rather just
the opposite would seem to be the case., It is pre-supposed
throughout that Wisdom is with God and that she leaves His
throne only as He bids her to leave. The observation that
Gregg makes would seem to be guite in keeping with‘the sense
of the book, He notes that Wisdom "is not a Eeing, personal
and distinet from God: she emanates from Him, bub emangtion

has not terminated, No birth-severance has taken place,
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giving her independent life,"10

On this basis then we should be inclined to discard the
belief that there is an hypostasis in our writer's thinking
about Wisdom, Such a conclusion would appear to go beyond
what the writer has to gay of Wisdom and would seem to us to
be reading oconclusions into his thinking which are not there.
But if this is the casge, then it 1s necessary for us to test
the possibility that we have here a case of personification,

A cage of personification would not be specifically new
at this stage of Jewish history; for we quite manifestly have
this already in the Proverbs. We have stated above that by
personification we have in mind a mode of speaking which a
writer employs to convey his basie beliefs. Thus, to make
Wisdom meaningful for his readers, he gives her the charac~
teristics of actual persons. Indeed there would seem to be
much basis for concluding that this is precisely what our
writer is doing and that his whole concept of Wisdom is a
literary personification.

But it would appear that there is more. If we have here
a case of personifieation; then it seems that it is an ad-
vanced case, and that our writer is much more extreme than
our noteworthy canonical example; viz. Proverbs 8. It would
rather seem to us that here our writer is a true "Hebrew of

the Hebrews" and represents a tendency which is implicit in

lOGregg, op. ¢it., p. xxXVi.
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the thinking of the Hebrews from the beginning, a tendency to
concretize, to make solid, that which to the un-Hebraic mind
is taken as abstraction. It is not surprising at all that we
should find é Jew-~even if living in Alexandria--speaking of
Wisdom 1n this manner. And the significance of this<concre~
tizing is of no mean importance when we recall the Semitic
undergirding of the Apostle Joha's accounb of the Incarnation,
or, to use our very picture here, when the title of Wisdom was
affixed to the person of Christ, as he was called the "Wisdom
of God."ll oOur writer exemplifies a step in advance in the
line of Visdom writers who precede him, With Toy we are forced
to say that if it is not specifically hypostatization that we
have here, we are at least "in the line of advance toward hypos-
tatization,"1?

Without a doubt then this is a point at which our writer
deflects from the traditional stream of thought and supplemanbs;
it with fresh beliefs. It 1s a significant addition in thought,
and we must note it for oﬁr judgment on the place of the book
in Christian thought and belief.

As we draw to a close our observation on the role of VWis-
dom in this book, it is necessary that we concern ourselves
briefly with the function of Wisdom. For it is here that we
are also able to adjudge the book in the light of the Wisdom

1lcr. I Gorinthlans 14 2#.

125, H, Toy, "Wisdom of Solomon," Enoyclopedia Biblica,
edited by T, K.yéheyne and Js autherlanE E%acE (Tondon: Adem
end Charles Black, 1903), IV, 5341
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movement as a whole,.

A point at which Wisdom in The Book of i#isdom achieves
a commen denominator with all that Hebraic thought has to say
about Wisdom, is her concern with man himself. This kind of
tone is set already at the beginning of the book in 1:6; where
Wisdom is said to be a loving spirit (qge.A&fee‘_wmv TWEpA ),
The same kind of thinking carries through into the Wisdom
chapters themselves; where one of Wisdom's most admirable
tralts is her readiness to make herself accessible to men.

A rather moving verse; for whieh there is a parallel in Prove
erbs 1:20-21, is 6:14. Here it is said that any who rises up
early to wait for Wisdom shall find her sitting already at his
doors, She will anticipate his asking for her. This verse is
characteristic of the closeness of Viisdom to man as & whole.
She loves man and gives herself to him,

But what does she bring to man when she comes? VWhat is
the knowledge that she offers? Is it earthly or religious
knowledge? As we consider again our writer's purpose in writ-
ing this book, we are forced to conclude that it is essentially
religious knowledge that she brings. At least it is religious
in the sense that what she teaches man is the way God would
like to have men act. So the rulers in 1:1 and 6:1 are to lis-
ten that they might rule in a manner that is acceptable to God.
Men have to pray for Wisdom to have her, and this essential

religious presupposition underlies what she brings. She comes

not of herself, but God sends her, and this again is important
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in considering that which she brings with her.

But a passage at which we are forced to pause for a
moment is 7:17-21. Here 1% is peculiarly declared that wis-
dom is the knowledge of things that are (TiBV beTwy yvaseLy }a
knowlng how the world was made (tldevety cUcastiv Kolt?y,ou) ,
knowing the beginning, end, and midst of times (&ex*«iv Kot
re'ﬁos Kl [*'—-"*"7‘;5313‘5‘- Kti:’-’f“”i’*"’), the circuits of years and the posi=-
tions of sbtars (fu’bf{dl"of; Ku/w\oug g(,ﬁ ;{'é’rgzuv 963‘&9; the nature
of living creatures (@55&&5 Zfi;;ff-W ), the violence of winds
("Viuﬁtgﬂ"'-‘*f --)‘x""j;a‘ ), and the reasonings of men (d(t.xéob'cf?ﬁo:ig
&'\’9@*‘-”“ wv )« This would appear to be earthly wisdom with-
out resl religicus cignificance. This passage is in reslity
a most sipgnificant one; for it substantiates observations thas
we have made before--that this book is essentially theocentrie
and religious; and that it is Hebraic in the sense of refusing
to see a strictly secular sphere in life; an area divorced
from God,

But Wisdom's prime task is the saving of men, She comes
to men in their darkest needs and offers them the promise of
being rescued. We noted in our last chapter that at poinis
there seemed to be a conflict between God and Wisdom in the
saving process, TFor at places VWisdom appeared to usurp func-
tions that ordinarily belong to God, But now that we have
come to the conclusion that Wisdom is not'to be viewed as a
self-existent entity in confliet with God, but rather as con-
stantly coming forth from God; this problem 1s resolved. In
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the saving process she works gerely as His agent, causing Hils
will to be effected among men, And this fact is stated with
such a thoroughness that once again the book appears as a

great contribution to lHebraic religious thought.




CHAPTER VI
CONCLUSION

The Wié&om of Solomon is the queen of apoeryphal litera-
ture, This hes become more and more apparent as we attempted .
to underline its theological implications. And beyond a shad-
ow of a doubt, we have discovered that its theology is replete
end deep, and thab one cannot perceive its full depth by mere-
ly turning his spade over once, There is a plethora of fresh
belief that whets the appetite of the religious man as he btries
to understand and become frlends with this lonely Jew out on
the island of Alexandrine Judaism, cut off from his homeland
and even from his infidel brothers in his own mi@sb.

But as we reflect on the study we have made, how does
this writer stand in relation to his canonical predecessors?
To what extent is he in the same stream of bellef, and to what
extent has he reached out toward extraneous visions of truth?
Or, to put it as we have at the beginning: Does our writer
1) continue in; 2) deflect from, or 3) supplement the streanm
of tradition as found in the canonical books?

iIn answering this éuestion we nust recall that there have
been numerous points along the way which would force us to
draw the conclusion that in many of his beliefs our writer 1s
a Jew; following in the tradition of his fathers. We noted
this in discussing his dooctrine of God, He does not refuse

to use anthropomorphic modes of expression, His God is

|t Shanrhd A S A,

D
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Creator of all things and of man, He loves man and comes
down into his history to work on his behalf, He is a God of
mercy, love, and truth, We noted it also in his doctrine of
man, He adopbs the (Genesis picture of man as created in God's
imege, He sees the radical character of man's evil; nqt; hov=
ever; denying to man a definite area of responsibility. In
his soteriology we saw that much of hig thinking is theocentric
~-indeed that the entire backdrop of the book is rather theo-
centric than anthropoceatric. We saw him grapple with the
problem of nature and grace as it is wrestled with by many
others before him, Finally; in his concept of VWisdom, we
found many links with the canoniocal Wisdom writers aand noted
the decidedly traditional belief that Wisdom is able to act

as a soteriologlcal agent, bringing grace to men,

These are just some of the significant affinities that
can be traced between The Book of Wisdom and the faith of
the fathers, We call them to mind for bthe purpose of meking
the observation that there is much in the theological coatent
of this masterpiece that is essentially Hebraic and that casts
us into the stream of Israel's past,

But now the question: Are there points at which our
writer is deflective from this stream of belief? The answer
again is in the affirmative; for we have had occasion to note
them, too. We have had opportunity to see again and again
that our writer is a man of his own times and hes not turned

a deaf ear to the thinking of his own age, Thus we could
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note already in his doctrine of God a specific tendency to
transcendentalize'ﬁim.to an extreme in keeping with Platonle
influence., 4Again, in his doctrine of man; the possibility
that he may express a belief in the preexistence of the soul
is not to be denied, and if this is the case; then we have
some kind of deflection here, In this same sense; howeve¥;
it is necessary to note again that we tried to rescue him
fron charges of Platonism in his idea of the immorbtality of
the soul, as we showed Lhls to be more an oubgrowth of He-
braic thought. In his doobrine of salvation it is not impos-
sible to see some kind of affinity between his beliefs and
those of a more legalistic kind of Judaism arising in the
intertestamental period. Were this the case, there would
be cause to find a deflection here; too. In any case, ths _
ethical atmosphere underlies a great deal of his sotericlogy.
Finally, in his doctrine of Wisdom; we can scarcely say bthat
this is deflective, but rather to view 1t as a furtherance of
implicit Hebraic belief.

This leads us to the guestion: Are there cases where he
actually supplements traditional belief? By this question we
intend to preserve a positive atwosphere over against a more
negative which is inherent in the word "deflective." In other
words; are there any positive contributions that our writexr
makes to the stream of Ispael's theology,‘beliefs tha$ helped
brepare the way for the Wew Testament era, or beliefs that in

themselves represent an advance upon the faith that is found
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in the canonical literature of the 0ld Testament.

It is btrue that this raises the question of inspiration,
Is it really proper for us to speak of a so-called possible
"advance” as belng found in this book, that would pubt the book
oub in front even of inspired! canonical books? At first sight
this may seem to be the danger in what we are trying to say
here., But we should prefer to say that The Book of \Visdom is
the product of spiritual illumination, a kind of illumination
that comes (o each religious man as he humbly and prayerfully
confronts the issues involved between God and himself, a kind
of illumination which; in the Wew Testament era, would have
its equivalent in the man who reads his Bible anQ experiences
the presence of the Holy Spirit at the same time, and then
takes it upon himself to express what he has come to see.
It could be; other factors of course permit?ing, that the
latbter work would represent a clarification, a delineation--
and consequently; and "advance" in apprehension, And thus we
mean to say that The Book of Wisdom contains certain religious
ideas that supplement traditional faith, in the sense that
they clarify concepts that before are implicit. At any rate,
the peculiarities of belief that are expressed here must be
acocounted for in some manner.

But what are these supplementary ideas‘that are advanced
in the book? Regarding the doctrine of God, we cannot say
that our writer says much of Him that w?uld be noteworthy in

comparison to the canonical books, But, when we come to his
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bellef about man, we recall_the zest with which he speaks of
the immortality of the soul. Wow it is questionable whether
this is to be considered deflective or supplementary, It is
likewise not conclusively sure whether this belief is the
outgrowth of Hebraic ideas or Platonism, Ve have attempted
to deal with this problem in the chapter on men, There is
thus a difference of opinion at this point, and perhaps not
all could be as enthusiastiec as Johannes Fischer; who; as a
Roman Catholic, can write of this matter: "dies war bisher
nirgends mit solcher Klarheit und Bestimmbtheit ausgesprochen
und bedeutet zweifellos einen Fortschritt in der alttesta=-
mentlichen TheolOgie."l _

In the area of the doctrine of man, we find also one of
the truly beaubirful "advances" in the book in our wrlter's
discussion of a subject common to the Israelitic Wisdom
writers, the problem of suffering., We noted there the moving
passages which tell of the righteous men who may externally
appear to be punished; but in reality is just being momen-
tarily proven by God. His suffering will not last loag. His
soul is in the hand of God and he will scon be with Him,
Without a doubt, these are some of the most moving, devotional
bassages in the book,

But probably the finest so-called advance is the concept

of Wisdom. We noticed how proximate our writer's idea of

1Tohennes Fisohér‘ Das Buch der Weisheit, in Das Alte
Testament, herausgegeben yon Friedrich NOtscher (wlirzburg?
chter-Veriag, 1954), p. 6.
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Wisdom came to being an actual hypostasis, This is so note-
worthy that it is imperative for us to point to it as sup-
plying important background for the concept of the logos in
the Apostle John, In this same connection we noted that two
other concepta, thaet of the Word and or£Spirit, are likewise
of great significance in the book and can be isolated as we
look for ideas that provide significant hackground for He-
braic belief.

These lideas particularly account for the great impore-
tance of this book for both 014 Testament and Wew Testament
thought, As we have shown at the very beginning, it is not
surprising that the book apparently_had an influence upon
Jesus and bhe Wew Testament writers. The manner in which
it prepared the Gresk tongue for the expression of the great
Christ-eveat, the manner in which it began to shape concep-
tual formulations of the Hebraic-Greek milleu that they
might be easily employed at the coming of the Son of God to
interpret Tis person and work, and finally the manner in which
this book could serve generally as a bridge from the 0ld Tes-
tament to the Wew Testament era is not without sigaificance,
In only one place is there a mournful lacun&. Our writer
expresses no reflections in which he presages the coming of
this Great Gne; although there are general allugions to a
theocratic Kingdom, It is only to be regretted, for this
One would have provided the final solution to the difficul-

ties of man he so adroitly vlews.
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