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CHAPTER I
LHPRODUCTTON

The subject of this paper is St, Paul's concept of

> z —7 < / < -
sanctification as defined by #}rddw and dftacucs o
Passages contalning either of these two words form the
basic materials for tnls paper. Other Scriptural passages
are used merely to support and to lllustrate ideas found

< 4 . .

in the dj¢Jw passages themselves. It might be well to

empnasize the fact that this is an exegetlical study of

sanctification; therefore sanctiflcation as defined in
thils paper may or may not always agree with the other uses
of sanctification in dliferent theological disciplines.

The Pauline corpus utilized includes the gzenerally
accepted Eplistles as well as the Pastoral iEpistles and
Lphesians, After examination of the ecritical matsrials the
writer sees no valid reason to doubt the Pauline autnorship
of tnese writings.

The paper is divided into four sections: a philological
investigation, the Uld Testament tiecloglcal background, an
exegetical study of the aspeciilic :chr?w and :dtdo-qa{f passages

and a Biblical theology of :Jtd’?w « The philological
investigation includes a survey of the elassical Greck back=-
ground of the holiness idea with the link to the Septuagint.
The V1d Tesvament section contains primarily an overview

of the 0ld Testament holiness concept, thne foundation of



L

2
Paul's trwology of sanctiflication. Tne last sectlon
procsents a syastemization ¢ the exegetical findings under
glx headings or lecl: CGod's reach Lo man, Clwlist as CGod's
plan, sanctification as seperation unto God (the relation-

A

shlp betweon sanctification and justificativn), the llving
oxpreasion of sancktiflication, the role of the Ssirit, the

conisummation of sanctiiication.




CHAPTER II
o ‘ C 4
THE PHILOLOGICAL SACKGROUND OF A ch? w awp A d (O
The purpose of this chapter is to furnish the ety=-
mological and philological background of S(Jtd’?w and
;&¢¢onua} » Since both words are pecullar to Biblical
writings, our study of the Gresk backgrouhd directs itselfl
to Sgtos » the root word.l VWie shall examine first the
etymology and lingulstic background of d/fas followed
by a brisf survey of the concept of "Holiness" found in
simlilar Greek words. Seccndlyfwe shall note the relaticn
between the Greek of the LXX with the theology of the 0l1d
Testament in order to determine wicther S}m’;“ and Sf/'d’ﬂals
derive thelr meaning from the Hebrew or the Gresk, or from
a combination of the two.
3}!°: was "orig. a cultic concept, of the guality
possessed by things and persons that could approach a

Lq
divinity."2 "Niemals dagegen erscheint ;yJ,, im reinen

ujalmar Frisk, Griechisches Etymologisches Woerterbuch

(Heidelberg: Carl Winter, Unlversitaetsverlag, 1954), erste
Lieferung, p. 10.

'8y, F. Arndt and F. W. Gingrich, A Greek-tnmlish Lexicon
of the New Testament, translated and edited from the 4th
®dition of Dauer's Griechisch-doutsches Woerterbuch zu den
Schriften des Neuen Testaments (London: Cambridge University
Press, 1956), Ifrom proof sheets of W. ¥. Arndt, p. 9.




4
Griechisch in Anwendung auf Menschnen, dle mit dem Kultus
in Verbindung stonen. "’ Objective holiness seems to be
the force oi‘s&r-s although with some ethical connotation
attached to it.

Von grosser Bedeutung ist dle IDeobachtung, dass

in der griechlschen und griechisch-hellenistischen
Literatur selten von den iMenschen verwendet wird, um
elne religioese ui&enscnaft zu bezeichnen, wie z.b.
fieinheit oder Frommhelit. ldfos bezeic:na& sozusagen
ausschliesslich die objektive ielligkeit.

’
orf §}~’ likewise, it 1s true that neither is it a
predicate of the guds nor ls it used of men. It
denotes a guality of cfedv (i.e. Pedov )s with
winich, for the most part, in the few places where it
occurs, it is jolned, and it manifustly has more of
an ethical character than czess, because it g;ves
prominence to that side of the (#edv wnich demands
from men conduct characterized by moral reverence and
reverential fear, awe=-inspilring, reverend . . . .
It appears specially to have been a oredloate of
temples or places for worship,.

At a later date in iellenistic times the pagan gods

were describved as dflot .

ce
In hellenistischer Zeit kommt die Verwendung von «}ce?
als kpitheton auch der Goetter aul und zwar vorzugs-
welse von aegyptischen und syrischen, algo wiederum
orientalischnen, wle Isis, Serapls, Baal.

3Procksch, délc: »" Theologlsches Woerterbuch zum Neuen
Testament, edited by Gerhard Kittel (St tuttgart: W. Konlhammer,
1935), I, 88,

4Ragnar Asting, Die Helligkeit im Urchristentum
(Goettingen: Vandenhoeck und Huprecht, 1930), p. 18.

5Hermann Cremer, Biblico=Theolozical Lexicon of Rew

Testament Gresk, translated from the German of the second
edition by Wm. Urwick (Lkdinburgn: T. and T. Clark, 1878),
Pe. 39.

6Procksch, op. cit., p. 88,

——
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The etymology oragtos does not sesm to be too clear.
Frisk, in his article on ;%ros » wWriltes:

Etymologisch nicht sicher erklaert. Die herkoemm=-
liche Zusammenstellung mit aind. yajati (durch

Opfer und Gebete verehren) laesst sich weder beweisen
nocn strikt widerlegen.

According to HofmanrP and Procksch %9«: apparently came

: or
from the stem “} and in Greek was connected with wojes ,

Ccs c’
dZouoc , and their derivatives..’ W Seww: described man's

reaction when confronted by Mana=power and did not seem to
denote any specific ethical character either good or bad,.

cr

dGouac bezeichnet die Heaktion im Menschen, die
von der Mana=Kralt hervorgerufen sind, d.h. die ¥Furcht
und die Scheu, die ein Mensch empfindet, wenn er der
unfassbaren, [furchtbaren und doch so unschaetzbar
wertvollen tieiligkelitskraft gsgenuebersteht. Die
Kraft kommt hier in Betracht eben als Kraft “§Ut“
oder "boese", inwiefern sie "nuetzlich" oder "schaedlich"
ist. Von diesem Verhaeltnls ruenrt es her, dass eine
Reihe von Worten vom Stamm «¢ - elne doppelte
Bedeutung hat. ©So hat das Wort eyrs , das gewoehn=
lich heiligz bedeutet, gelegentlich die Bedeutung srspos,
und #Zreyy’s kann sowohl "ganz und gar heilig" als
guch "ganz und gar verflucht" bedeuten,

Trrisk, op. cit., p. 10,

8J. B. Hofmann, mtymologisches Woerterbuch Des Griechische
en (Muenchen: Verlag Von R. Oldenbourg, 1950), p. 2.

gProcksch, op. clt., p. 87.

1°Crem0r, ap. cit.; ps 40,

llASting, 22_. cito, Pe 14,
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:903 meant sacrifice, consecration. The ideas associated
with sacrifice and with religious ewe and dread seemed to
be attached to these words. uJne might possibly find here
a reason for the cholice of this werd.%;frﬂ to express the
Biblical idea of holiness.l2 while thils may be true, the
meaning of these words does not carry over into tnhne LXX
and the New Testament. "Das Verbum :?w "scheuen, !
gewoehnlich medial 5;%qd‘ gebraucht (Soph. Jed Col 134 ua),
1st im Biblischen verloren gegangen."ls Thus the etymology
of‘i}aos does not provide any significant clue to the
distinctive New Testament idea of sanctification.

_VWe turn now to the general Greek idea of holiness,
Pive different vords seem to bs ussed to express thls .con=-
cepbs (ac'pa’s » Soro s ’ omn’s, SJ""’ ’ ‘c;:l"" f;t"‘f"
meant primarily "vigorous," "mighty," "great,” and expresse
ed the outward manifestation of divine greatness. It was
used particularly of things, never of the gods, and seldom
of men. "The ethical character of the Biblical holy is
guite foreign to the Greek ¢S'P o’s .“14 t§’¢’" ¢ s dencted

that which through divine or human law, custom, usage, was

consecrated (becharmed, so to speak), but it had by nc means

120remar, Op. cit., p. 40,

13Prucksch, op. cit., p. 87,

14Cremer, Oop. cit., ppe. 37,
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any distinctively religious Iimport. o¥fFrros seems to
come from the root ¢ ¢4 and contained the fundamental
idea of reverential dread, of awe-struck reverence, and
denotes that which inspired reverence and awe.ls While
predicated of the gods otwvé'conveyed little ethico=-religious
signlficance which becomes dominant in the Siblical concept
off !'1'\')1;7.11@519..]"7 -Ced ros » etymologically placed with :;-ro.\' ,18
1s "the pure: sometimes only the externally or ceremonially
pure. " ? ;}fof , the rarest in this group of five words
is the only word used in Biblical Gre:zk to express the
scriptural conception of holiness.

WWhile one mlght find an original linguistic affinity
in é?asf -, the Bivbllcal idea of houliness is dlametrically
opposite to the Gresk qoncept of holiness and forms its
own family of words,

What constitutes the essence of holiness in the

Biblical sense 1ls not primarily contained in any of

the above named synonyms; the concept is of purely

Biblical growth, and whatever the Gresks surmised and

thought concerning the holiness of Divinity in any

sense remotvely similiar to that 1n which Holy Scripture

speaks of 1it, they had not any one distinct word for
it, least of all did they express it by any of the

1?;2;@., Pe 37.

1§EE$Q'

171252.

18Frisk, op. cit., p. 13,

195 0. Trench, Synonyms of the New Testament (8th edi-
tion; London: Kegan Paul, Trench, Truebner and Co., Itd .,

1915), p 311. pRITZIAFF MEMORIAL LIBRARY

CONCORDIA SEMINARY
ST. LOUIS, MO.




8

(ol 4
terms 1n question « . « « Thus #res 18 cne of the
words wherein the radical influence, the transforming
and newly fashionin% power of revealed religion, is
most clearly shown.

c ¢
None of the WUrds to be considered, lfPaG' - 5owor »
oCurds 5 sies 5 wyrds , have anything of this
fulness of msaning of the 0ld Testament hollness
idea either etymologlcally or by usage « « « « Thne
Biblical conception 1n its turn, which identified it=-
self with the word E ia{J s So far outstetcped its
literal meaning, that the newly-coined ¢} ¢S5 formed
the root of a family of words unknuwn to classgical
usage o lof S f{ ruovr» s o ur?c.) ’ (c(a-.«o:’ crpcde e at
LRI ERDiar o ”&‘j“’ cdFecy s Whereas 1t was in classical
Greek sjmply a gingle meTber of the family of words
derived from IJO-Y 2

Clear evidence for the verb and noun outside Biblical
and ecclesiastical writings appears to be wanting:

the varlant words (derivativss of‘eyms ) ¢ ¢« « Were
free from pagan assceilation.?

Thus, to find the linguistic background for the New

Testament holiness concept one turns primarily to the

thougnt ol the 01d Testament as expressed by the Greek of
the LXX.

Hier wird «f/es als "Aequivalent von hebra.eiscnw-lpin
alle Abwandlungen dieses hebraeischen Begriifs
nineingezogen, so dass wir im biblischen Spract=-
gebrauch uebera%% den semitischen TUntergrund zu
erkennen haben.

20

Cremer, op. cit., pp. 34f,
elrpia,

?2J. H. Moulton and G. Milligan, The Vocabulary of the
Greek Testament (Urand Rapids, Mich.: Wm. B, “erdmans
Publisning Co., 1948), p. 4.

23Procksch, op. cit., p. 88,
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The Jewish translators of the LXX were responsible
for the uée of %}:o’ to express Biblical thought. 1In
this transition from Hebrew toc Greck the theologlcal content
remained that of the Hebrew Uld Testament.

c’
Wenn wir also einen Blick aul die Anwendung von &/75

in der LXX und in der uebrigen jJjusdisch--hellenistisch-
en Literatur werfen, zeigt es sich, dass die Anwendung
fast ganz und gar gepraegt ist von juedischer Denkwelse
und von dem juedischen Gebrauch von V7P, Das hel=-
lenistische Judentum hat ganz mecﬂanlsc‘v/u:anstelle
von U TPgesetzt uni hat so dem griechischen Wort einen
juedischen Inhalt gogeben.
Nicht so ist ©%, dass des hebraeische @ 7P dqurch den
grieehischgn Sinn vonoy:of umzepraegt ist, sondern
dass 31ch=7105 ganz in deg Dienst des hebraeisches
WP hat stellen muessen.
This same conclusion regarding the influence of the 0l1ld
< 4
Testament upon the meaning of Greek words applied to §/“ T
e ’
and ﬂffdanoi s the words with wihich we are chlefly concerned
in this paper. These words received thelr meaning and
theological implications from the 01ld Testament rather than
secular Greek,
<
x/,f?«; belongs almost exclusively to Biblical and
Biblically influenced Greek, with-43sv instead of-¢ §i¢¥
4
added to the root form. In the LXX’%«:%NVgoes back to the
014 TestamentW TPfor its meaning, so that the cultic element

is especially strong.gs The wverb 1Is used to express the

245 sting, op. cit., p. 62,

25procksch, op. cit., p. 95,

20 ph1ds, p. 118.
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various Habrew verb forms, such as Qal,Aﬂiphal, Hiphlel,
Usually the subject of the verb is personal, whether that
be God (I Kings 9:3; Jer. 1l:5; iz. 20:12), or the king
(David: II Sam. 8:11), or Levites (II Chrcn. 29:5), or
the priests (Neh. 3:1), or the people (Deut. 15:19). God
is seldom the object of this verb (Num, 203123 27:14;
Is. 29:23);%«?«" points to an acknowledgement of what
God is by Himself. The objects of :r/u,?w in the LXX are
usually things, such as offerings (Num. 18:8; 11:29),
the tithe (Lev. 27:30), the firstlings of the flock
(Deut. 15:19), the anointing oil (Lev. 21:12), the altar
and all its utensils (Lev. 8:10-11) the priestly garments
(Lev. 8:30); seccndly, people, such as the first-born

(bx. 13:2), the people of Israel themselves (Ex. 19:14),

Aaron and his sons (Bx. 29:44), the priests (Lev. 21:8);

and tnirdly, ff/fd,?w is used ol places and times, such as
the Sabbath (Ueut. 5:12), the first day of the first month i
(I1 Chrone. 29:1?),.the Sheep Gate (Neh. 3:1), the sanctuary
(LI Chron. 30:8), the temple (I Kings 9:3). These sanctified
people and consecrated things are taken Trom the profane
and set apart for God as His unique possession. Such
sanctification imbued the recipients with a special character,
"holinesa,"

The close link between the lisbrew 0ld Testament and the

< 7/
LXX is also seen in «fcdeaos "In LXX is die Verwendung



11
von :?J‘UHvsselten und ohne eindeutlges hebraelszches
tequivalent."?? Furthermore %,:4»#,& is used in both an
active and passive sense in connectiovn with the cultus, so
that God's ectivity as well as mean's responsibility was set
forth by this word@® Thus the 0ld Testament rather than the
Greek world supplied the meaning and the theological concent

< ’ < /
for dd'a'gw and a(d:dowo:.

ETvid,, De V14,

EBIbid., Ppe 114f,
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CHAPTLR IIX
THIZ OLD TESTAMENT BACKGROUND OF A0 0 X

Since the 0ld Testament holiness ldea determined the
meaning Uf:?l:?uland ;?'dfaoi s We turn now to a study of
this Jld Testament concept as found in the consonant stem
u} _7f>. After an examination of the etymclogy of this
stem we shall survey the gcneral uld Testament usage of
Uj._7f) under tires headings: huliness of places, things,
times; holiness of people; holiness of God.

Scholars are divided as to the etymology of w _7}3.
In any case the noun scems to antedate the verb, so that
the latter 1s indebted to the nominal form for ilts meaning.
The three consonant root, g=-d-sh, may have once existed as
a Semitic root, but all traces of 1t seem to be lost.1

une group of scholars, including Gesenius,2 Cheyne,5 and

others, traces the root back to the Babylonian quddushu

which was linked with ellu (bright, clear). Another

liorman H. Snaith, The Distinctive Ideas of the 0ld
Testament (London: The Lpworth Fress, 1i44), p.23.

2ym, Gesenlus, A Hebrew and Bnglish Lexicon of the 014
Testament, translated by . Hoblnson (Hew York: Houghton,
Mi(flin Company, 1854), pp. 913f.

3
Snaith’ Ope Cito, Pe 24,
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possibllity suggested by von Baudissin? and Fleisch5
regards (P (separate) as the root. A third view is offered
by Bunzel® who regards the Assyrian guddushu as the root
word, but gives "pure" lnstead of "bright" as the derived

idea and meaning. Norman Snaith? in The Distinctive

Ldeas of the Uld Testament discusses the entire etymclogical

prublem rather completely and concludes that the ldeca of
separation precedes that of brightness. The following is
nis argumentation:

It is assumed that guddushu actuzlly means "bright"
because 1t is equated to ellu in the neo=sSabylonian
syllabariss. This may be correct, but the signs
which represent ellu also form the ideogram for
tgod' (ilu/AN). Going back beyond Akkadian to
Sumerian, the ideogram for the roovt g-d=sh 1s that
used for the 'sun', 'day'!, etc. « . « there are two
considerations involved hers. In the first place,
whilst the evidence certalinly involves an equation
with the word ellu, yet this eguation is late, and
there 1s an eariler equation with the ideogram for
Tgod', This would be a natural equation if the root
g=d=sh alrsady referred to that which has to do with
d';)it)!'l-

« « « all the Mesopotamian deities, without excevtion
sc far as the later perlod ls concerned and probably
for the earlier veriods also, were assoclated with
heavenly bodies « « « ¢« Our conclusion is therefore

41bi4,
5Procksch, "&)eos »" Theologlsches Woerterbuch zum leuen
Testament, edited by Gerhard Kisctel (Stuttgart: W. Kohlhamer,
1935), 1, 883 Brown, Driver and Briggs, in their lexicon, A
Hebrew and English Lexicon of the 01d Testament (0xford,

Clarsndon Press, 1952), p. 871, also suggest the idea of
separaticn as the root idea.

6y, Bunzel, Der Begriff der Heiligkeit im Alten Testa=-
ment (Lauban: Max Baumelster, 1914), pp. 241,

7Snaith, op. ¢it., pp. 28f.
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that the asecription of the meaning 'bright' to the
neo=Babylonian gquddushu is due to a misunderstanding
either on the p:rt of those who made the syllabarles,
or on the part of modern scholars. There are many
cases where the meaning ‘'bright! is difficult, e.g.
binu guddushu {a sacred tamarisk), and the instances
where ellu and guddushu are used together of a nigu
(sacriTicial lamb), puchadu (lamb, kid), or a

shadu (mountain). The DBabylonian material tends to
confirm our view that the root g=d=sh had first to do
with the guds, and only secondarily came to msan
'bright'! because all the gods of this later periocd
were associated with the heavenly bodies.

fnaith finds that the root meaning of g-d=-sh stands for
the difference between God and man, not in any negative
sense, but positively. g=-d-sh refers to what God is and

is used of men and things only in a derived sense:

God is separate and distinet because He 1s God. He

is not separated from this, that, or the other because
of any of His attributes or qualities or tne like.

A person or a tnlng may be separate, or may come to

be separated, because he or it has come to belong

to God. When we use the word 'separated! as a rendsre
ing of any lorm of the root g-d-sh, we should tnink
of 'separated to' ratier than of 'separated from'.

The reference is not primarily to the act of separa-
tion, but rather to the fact that the object has now i
come into the category of the Separate. The verb in

its causative form higdesh means 'make separate!

rather than 'be separate!; but this is a derived

form of the verb. Ve therefore insist, as of prime
importance, that the root is positive rather than

negative, that the emphasis i1s on the destination of

the object and not on its initial character-all of

which goes back to the fact that, in rasspect of the

root ge-d=sh, we must think of God firgt and of man

and things second, and not vice versay

¥hile etymology is helpful in suggesting such ideas as

LN ENELL 5 T

LIE LY

"bright," "separate," and possible "pure," in the case of W P

8Ipid., pe 30.
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usage seoms Lo Le the prime factor since no definite conclu=
9 i 2 1
slon can be reached as to the ruct ldea.  "Von Anfangan hat W 7P

engate Berzlehung zum Xultischien, Was zum Aultus in Posisiver

Dezlehung steht, Gott, Mensch, Ling, Haum, Zeit, kann in
den bBegriff (V 1P sinvezogoen warden, "0 The cultic coloring
of U) 7P18 particularly doeminant in its connection with
thinge, places, timos and with people. Tﬁis ve now want
to conslders

The holiness of places, things, times may be tracsd
throughout the 0ld Teatamont. Places in which God revealed
ilimeelf wore called "noly®: "holy ground” at God's revelas
tion to Moses 1n the scene of the burning btush (Ex. 3:8),
"holy tent" as the pecullar place of Cod's precsence during
the Lxodus (Lx. 25:8, 28:29), the Tholy place™ in the
sabernacle {Lev. 6:16), the "holy" sanctuary with its
various parts (lev. 20:33; Is. 62:9; bz, 42:13; lLev, 18:2),
Thinze sesparated unto the Lord and belonging te Him in a
unigque way were called "holy": "holy offerings” presented
to (God in the sanctuary (kx. 28:38), "holy bread"” (I Sam. 20:8),
"holy incense™ (Ex. 30:37), tho tithe (Lev. 27:30), the

firstlings ofthe Tlock (Fum. 18:17), all gifts of consecration

¥Ib1d., p. 21

loProcksch, Ope clte, p. 82
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(Lev, 27:28). Times also were called "holy": the "holy"
sabbath (Is. 58:13), various festlvals (Neh. 10:32).

In each case "holy" denoted a quality or ccndition
of the' place, thing, or time.

Das Substantlivum ‘V7 ’.D bezeichnet in Analogle der

Kominalbildung D) 218 , O 7A° ;"l,\ usw. stets

eine Zustaendlichkelt, nicht eine Handlung. Es

bedeutet demnach nicht eine "Welhe" gondern Hellige-

kelt . "
This condition implied that the object or time had becen set
apart as belonging to Gode It was no longer part of the
common and profane, bﬁt ves dedlicated to the Lord and His
service,

Connected with ths condition of holiness; one finds
the idea of a transfer of hollness by contact with holy
things. The holiness of the Temple sesmed to reach out and
transfer its holiness to other places: Jerusalem (Is. 52:1),
the temple mountain (Is. 11:9; 56:7)., Whatever touched
the altar became holy (Ex. 29:37). It also scems that the
closer the place or object was to God's actual presence,

the more intense, the more powerful and awesome grew its

holiness.?‘2 This underlines the fact that God is always

111414,

12Ernest Issel, Der Begriff der Helliglceit im Neuen
(Leiden, Germany: B. J. Brill, 1887), Ds 9. g7
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the detormining factor in what mekes a place or thing holy.
For instance, God!'s. presence sanctified the Ark of fthe
Covenant (II Chron. 8:11) and the heavens (Ps. 47:8).

Hollnecss dig not exist for itself, but always had an
end and purpose. »5ome of the holy offerings were to make
atonement (Lev, 17:11); otherg,tocffer praise and thanks
to God (Lev. 7:12). The holy.oil was used for cultiec
anointing (&x. 30:25), and the holy garments of the priests
were to be worn only for priestly functions (Ex. 28:2;
Lzek, 42:14). The holiness of things, places, and times
implied not only a negative element: separation from tae
impure and profane, but also a pesitive purvose: set
apart by God to accomplish His purpose and will,

The Okd Testament also speaks of "holy people." In
the first place, individuals are called holy. The Sﬁunam-
mite woman called &lisha a "holy man" (II Kings 4:9), and
in Ps, 106:16 Aaron 1s referred to as the "holy one of the
Lord" because of his prisstly office,

Secondly, groups ol people are called holy. The
Levites, who entcred the house of the Lord {II Chron. 23:6),
and who arried the ark of the covenant (II Chron. 35:3),
were "holy." The priests wers another ﬁholy" group with
special prerogatives. They were authorized to enter the
house of the Lord (II Chron. 23:6), to burn incense

(II Chron. 26:18), and to offer various sacrifices (Leviticws,
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the entire prlestly code). The Hazarites belonged to
this same catagory of the "holy" (Hum. 6:5), as well as the
first=born of men and animals (Lx. 13:2). In all these
cases the same thing must be sald: God chose these
individuals and groups and according to His will set them
apart from the common as His own peculiar, noly posses-
sion.id
In this connection the place and purpose of purifica-
tion might be mentioned. Holy groups and persons were
governed by strict regulations and cultlc obssrvances,

especlally washings, In order to preserve and maintain

holiness (Leve. 213113 I Ssm, 21:1=6). Vhen one's holiness

was deflled, prescribed washings removed the contamination
so that noliness was renewed (Lx, 30:20; Ex. 19:14; Lev. 15).

While these washings and rituval observances only cleansed

R N

the body (Heb. $:10) but did not in themselves make one %
holy; God used these external rites and ceremonies to

demonstrate ilis total claim upon their lives and to ac=

complish His work of sanctifiication and love in thelr midst.
Purification and washings were evidence of belonging to God'.14
Thus God's lordship made itsell manifest In a concrete way

in the cultic 1life of His people.

151p1d., pe 12.
14Ibido’ p. 15.



19

In addition to individuals and groups the 0ld Testa=-
ment calls an entire people "holy." Israel is God'sg
holiness (Jer. 2:3), a kingdom of prilests, a hcly nation
(BEx., 19:6), saints and receivers of the kingdom (Dan, 7:21,22),
possessors of the sanctuary (Is. 63:18). But why? What
was the secret of Israsel's holiness and wherein did it
cunsist? |

For you are a psople holy to the Lord your CGod; the
Lord your God has chosen you to be a people for his
own possession, out of all the peoples that are on
the face of the earth. It was not because you were
nore in number than any other people that the Lord
set his love upon you and chose you, for you were
the Tewest of all peoples; but 1t is because the Lord
loves you, and is kecping the ocath which he swore to
your fathners, that the Lord has brought you cut with
a mighty hand, and redeemed you from the house of
bondage, from the hand of Pharoan king of Lgynt
(Deut, 7:6-8).

"Die Bundschliessung begruendet Heiligkeit, Aussonderung
fuer Jahwel"® The "why" is found in God and in His

cOVenant,le

not in the people. The sscret of Israel's
holiness lies in the fact that the Holy God chose these
people and made them His own.

Vihenever this character of holiness pertains to any-

thing, this never rests on a natural quallity. Nothing
created is in itself holy. The idea of natural purity

150tto Veber, Bibelkunde des Alten Testaments (6. Aufe-
lage; Tuebingen: Furche-vVerlag, 1948), Lrster Halbband,
139 (] :

16Infra,, PP. 30=34.
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snd impurity does not coincide wlith that of holliness
and unholiness. The nolliness of the creature always
goes back to an sct of the dlivine will, to divipe

=

glection and lnstistutlion,
Phies covenant relation of Israsl with Jahwen lmplied

two things: (1) separation from heathen nations and

>

pevpleos and Lrom thelyr pagan worshlip and lmmorality
(Deut. 7:6); (2) obedience to God's will (&x. 19:5).

Isracl ist Jahwe lisllig, das helisst von ihm aus
abgosondert gegenusber den anderan Voeklsrn, ihren
Sisten und relizloesen Uracuchnen; Iisrdel scll nellipg
gain, soll sezusagen die rolgerungen nicnens Uas
bedeutet auch Absonderung des kultisch Heinen vom
ultisch Unreiner « +» « 3 was bescnders in einor fuer
unsg seltsam ammubtenden Auleinanderfolge 20,24,28 (Lev.)
zum Yorschoin kommit: Jahwe hat Israel sbgesonder
~~darum soll Lsrasl absondern das feine vom Unreinsn,l8

Leve. 19:2 issued the great hoelineass theme for the
peoples "You shall be holy, for I the Lord your Cod am
?J‘.’l:fe i

Mit dlesem Satz 1st das grosse Wort gesosrochen, dessen
Auvsfuenrung sich dureh die ganze iellegeschichte
gretrockts. Zu Anfang in kultlscnen Bestimmungsn
aunngelogt (Lev. 17,26) gewinnen dle darin mltgenann=-
ten Vorschrifiten sittlicher Reinhelt allmaenlich

immer mehr Gewlcht, so dass dle Uezelchnung "helliges
Volk" fast mit den Worten "Gemelnschaft der deiligen®”

174, F. Genler, Theology of the 21d Testament, revision
of the~dxanslation in Clark's Foreign Theological Library
by G. 8. Day (9%th edition; New York: Funk & Wagnalls Co.,

18y spor, spe clte, ppe 140f.
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gedeutet werden kann (ix. 19:6; Deut. 7:6). Das
israelitische Glaubensbekenntnis (Deut. 6:4),war

L ; % 9
der Ausdruck dieser Vorbundenheit von “ott und Volk.l

Thus the holiness idea portrayed not only & cultlc
20

element, but also included a rellgious and moral factor.
In God's holy act of separating unto Himself a people ile
reached down into the total life of each individual, changed
him, and left him with & moral obligation to express his
holiness. For "im Menscihen beruehrt sich das Heilige mit
dem Sittlichen, ohne sich damit zu identlfizieren."gl
Thus the hollness of people involved not only God's act of
separating them, but slso the living sxpr:ssion of this
holiness in a sanctifled life. Y%s conclude this section
22
with Gaugler's apt summary:

1. Das Volk kann nicht sich selbst heilig erklaeren,
sondern es weiss sich erwaehlt. Seline Heiligkelt
stuetzt sich auf sine goettliche Tat., :

2. Priester und Volk werden nicit dadurch heilig,
dass sie dle kultisch=sl:tlichen Helligkelts=
vorschriften:. befolgen, sondern sie werden zur
Begruendung, dass die heilig seien ¢« . . « Sle
sollen werden, was sie sindl --in diese Formel
liesse sich die kultisch=-sittliche Folgerung

aus dem Gotiesakt der Lrwashlung und Heiligung
uekursetzern.

lgA. Adam, Blbliscn~Theologzlsches Handwoerterbuéh zur

Lutherbibel und zu neueren Uebersetzungen, edited by I,
Osterloh and Ha. kngelland (Goettingen: Vandenhoeck und .
Ruprecht, 1954), p. 239. ‘

20

U. Bunzel, op. cit., p. 47.

21Procksch, op. cit., p. 89.

225, Gaugler, "Die lciligung in der mthik des Apostels

Paulus,"” Internationale kirchliche Zeitschrift, XV (1925),
105, -
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"The Holy One of Israel,” Deuturo-Isaiah's great
name for Janweh, sets the there for the third usage of
the term "holy," namely, as a predication of God Himself.
The 0ld Testament overflows with passages describing Jahweh
as the Holy God; and a close examinatlon of this name of
Jaweh is a study in ltself, Thls paper preszentsa only an
overview with an emphasis on some menifestations of Godts
holiness. Two major themes are featured in thils survey:
judgment and roedemption,

When one deals with thils name, the FHoly One of Ilsrasl,

one is concerned with "the most intimately divine word of

all, It has to do . » + with the very Nature of Deity;
no word more so, nor indsed any other as much. "2 The

holiness of God is not merely a descriptlion of a divine
attribute, but 1s a presentation of God Himself, in His
total boing.

W Pin Verbindung mit Gott gebraucht, bezeichnet
nicht einc bestimmte Seite des goettlichen Yesens,
sondern dieses Wesen selbst, eben als goettliches,
von den Menschen verschiedenes, erhabenes Viesen,
bezeichnet eben das, was als goettlichn unfassbar und
unbeschreibbar ist. Die Heiligkeit ist sozusagen
Jahwaes Natur, seine Eigenarta4sein Charakteristi-
kum, der Inhalt seiner Seele.

23Snaith, ops cit., ﬁ. 21,

24Ragnar Asting, Die Helligkelt im Urchristentum
(Goettingen: Vandenhoeck und Auprecht, 1930), D. 184
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In this name, the livly Une, is contained "uebsrhaupt die

Offerbaruny Jahvehs . . o das manze Yesen desselben, wie

25

er sich Isrsel kundgetan hat.' The Holy One 1is Jahweh
Himsell as He reveals Himself,

As the Holy Une, Jahweh sanctif'iss Himself, that 1is,
He makes known His own holinsss and reveals His very besing.

Jahwae ist helllgz, und_als solcher helligt er siche.

{ W 7P T cder ¥ IPJ}57). Das heisst, er

laesgst seline Helligkeilt sich suswirken, laesst sie

hervertreten, so dass alle lenschen sie senen und
anerkennen muesson. Dieses Slech-~heiligen ist eine
innere Notwendigkeit. Denn nach israslitischer

Denkweise 1lst nur dasjenige real, was sich konkret

zolgen kann., Venn Jahwae seine Helligkelt nicht vor

allen Menscnen slchtbar zur Auswirkung braschte;

waere er ger nicht hellig.

Two things might be noted in regard to this selif-
sanctification or self-revelation of the Holy Une. First
of all, God Himself is the cause of this revelation. lan
nas no clalm upon the holiness of God. God acts "for the
sake of my holy name" (Ezek. 36:22). Secondly, God reveals
Himself to the individual by His activity in word and deed.
The 0ld Yestement is the record of God in action. Therefore,
although the 0ld Testament speaks of characteristics of
God's noliness, it above all wants men to realize that we
catch glimpses of Ged's holiness only in divine actions

This activity involves both judgment and deliverancc. Ve

25]:83813 Spe Git-, Pe 17.

.*265\31:5,1'15, 92. Cit-, p. 21q
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turn now to gsome manifestatiocns of divine holiness which
show God's judgment and redemption.

To begin with, we find that God's glory is closely
assovciated with Hie holiness. Thne magnificént trisagion
of Is. 6:31 "Holy, holy, holy is the Lord of hosts: the
whols earth is full of His glory, " indicates that God's
glory reflects His holinsss. God Told Moses in Lx. 29:43,
"I will meet with the people of Israel, and-it shall be
sanctified by my gloryv." The LXX presents %?fdﬁ?a' and
do ?Vléﬁd as synonymous in Lev., 10:3 and Ezek. 28:22.

Die Wittellung von Jahwaes einzigartigem Kabod macht

heilig « « « « Aus ailedem ergibt slch, dass es

des Einzipartige an dem Kabod Jahwaes lst,gdas im

Begriff W 7P ausgedruveckt werden solls

Un the one hand this glory is associated with God's
judgment. Those men who excnanged God's glory "for that
which does not profit" (Jer. 2:11) and who "hewed out
cisterns for tnemselves, broken cisterns, thet can hold
no water" (Jer. 2:13) experience the wrath and burning
anger of God (Jer. 5:14), VWickeduess , revolt agalnst
God, kindled the light of israel into a dsvouring flame
(Iss 10:16~17) and made His glory a cause for fear and
trembling (Ps. 102:15). What God intended to be a revela=-
tion of His redesming heliness turned into a dg mning
1ndicﬁmeﬁt\ﬁwnever people rejected and desypised His glory

(Nume 14:21-23).
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This same glory which condemned also revealed God's
deiiveranco. To the chosen of God dlvine glory was linked
with God's favor (Ps. 84:11). The Holy One of 'Israel
vromised love, deliverance to everyone called by His name
whom I Jahweh created for my glory" (Is. 43:7). When
God opened men's eyes to see and accept the manifestation
of His glory as evidence of divine holiness, blessing and
vindication fell upon these peuple (Ps. 24:4-10). Thus
Ged's glory reveals the :ddoly Une as both Judge and Savior.

Closely connected with the glory of Jod, we find CGod's
power and might. Catastropes, plagues, pestilences, earthe=
quakes, rain, hall-storms, and fire vividly portraysd
the strength of God (Ezek. 38:18=23). In I Sam. 6:19-20
the Holy God killed seventy men who had touched the ark
of the covenant. When faced with such feats of power and
mignt, "who 1s able to stand befcore the Lord this Holy
God?" (I Sam, 6:20)s Through such mighty acts Go
punisned the wickedness of men, so that they krew Him as
the Lord, thé Holy One, and feared (uzek. 38:23; Is. 8:13).
"Jahwaee ist rex tremendae maiestatis und eben als solcher
heilig." 28

While the foundations of the earth will tremble and

the sarth stagger like a drunken man when God shall twist

28 Ibid., pe. 23.

S T
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its surface and scatter its inhabitants in Judgment
(Is. 24:18-20), the prophet Mican painted an entirely
different picture of God's strengti in the fifth chapter
of’ hls bouks

But you, O Bethlehem Ephrathah, who are little to

be among the clans of Judah,
. From you shell come forth for me who 1s to be ruler
in Israel, whose origin is Trom of old, frum ancient
Adayse

may

Therelfore he shall zlve them up until the time
she who is 1n travall has brought forth; ,
Then the rest of nls brethren shall return to the
pecple of Israel,

And he shall stand end feed hils flock in the strength
of the Lord,

In the majesty of the name of the Lord his God.

And they shall dwell secure, i'or now he shall be
great to the ends of the earth (WMican 5:2-4),

when

The same power and majesty of the Holy One which condemned
and caused fear and dread also guarded and fed God's pesople.
Anocther prominent manifestation of divine holiness

is CGod's righteousness. "The Lord of hosts 1s exalted in
justice, and tne Holy CGod shows himselfl holy in righteocus=
ness" (Is. 5:16). The stralght,firm way of God reveals

His separateness as God deals with the world according to
rightecusness, The wicked who spurn the righteousnéss of
God are like chaff driven by the wind and experisnce the
fiery coals and scorching wind of God's righteous wrath and
judgment (Is. 48:1,22; Ps. 9:8; 1:6). Whenever man missed
the mark of God's s?raight and stedfast way, God!'s righteous=-

ness labeled that transgression as rebellion (Lam. 1:18),
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The righteocusness of God mirrored the helnous, damning
character of every defilement of dlvine holiness with
striking vividness and clarity.

Yot, though the righteousness of God judged and
punished, it also drew near with salvation (Is, 51:3),
called, and kept the servant who was to be a covenant of
deliverance to the people (Is. 42:6-7)., The Holy Une
clothed His people with the garments of selvation and
covered them with the robe of righteoﬁsness (Is, 61:10?.
In certaln passages salvation and rightecusness are
synonymcuse, for both set forth the redeeming, saving work
of the Holy One of Israel, Through all this redemptive
activity "the Holy God shows himself holy in righteousness"
(Is. 5:16; cf Ps., 18:27; Is. 45:24=-25),

Love, merey, kindness are other characteristics
associated with the Holy God. Xven though the divine
wrath hid God's mercy for a moment, the Holy Une declares:
"§ith everlasting kindness will I have mercy on thes,
saith the Lord thy Hedecemer" (Is., 54:8; cf. Is, 57:15-19;
52:10; 43:1; ?s. 105:42), Hzekiel summarizes this moercil-
ful, redemptlve manifectation of the FHoly Une:

Then will I sprinkle clean water upon you, and you

shall be clean from all your unecleannesses, and from

all your idols I wlll cleanse you. A new heart I

will zive you, and a new spirit I will put within

you; and I will take out of your flesh the heart

of stone and give you & heart of flesh. And I will.

put my splrit within you, and cause you to walk in

my statutes and be careful to cbscrve my ordinances
(zok., 36:25=27),
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Lven though mountains might depart and hills be removed,
the kindness of the Holy One, so He aszures His people,
will never depart from them (Is. 54:16).

All these manifestatlons of God as the iHoly One have
demonstrated God's activity in twc dlrections, judgment
and salvatlion and have underscored the religious character
of God's heoliness. The religious and moral implications
o the Holy God's wrath and mercy are never lost. In the
very beginning “ve's rebellion against God and her surrender
to the wily serpent brought upon her a moral judgment with
gullt, 2 curse, and explusion from the Garden {(Gen. 3},
The murder of Abel did not take place in a moral vacuum,
but the blocd of the slain cried out from the ground
(Gen, 4:10-12)., Hoah, the patriarchcs, the twelve sons of
Jacob and thoeir families all lived under the religicus and
moral demands of the Holy God even bhefore the formal giving
of the law on Mt. Sinal. The reason for mentioning this
is to underline the fact that the iHoly God from the very
Tirst breath of man revealed that a religicus and moral
relationship existed betwsen God and man. &in from the
beginning was not only an ofiense against scme kind of
moral code or law, but always an offense against God, a
rebsllion and transgression which defied the Hely Une Hime-
self, This moral and ethical aspect of the Holy God
received its greatest preachment by the elghth century

provhets who knew that the standard for judgment was no
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ethical cude but the very Hature of God., "God first,
ethilice second, was the order of their reaching."zg

Confronted by this loly Une, the Israelite could only
cry out, as did Isniah. "Woe is me, for I am cut off"
(Is. €635)s Any introspection and honest appraisal of
cne's life revealed sin, inilgqulity, trans, ossian,revcit
against the Holy One, evidence of an inner cleavage, a
spiristual divorce from the Creator, so thot no one was
exemot Irom the confession of unclsamness. For this
reason all stood under the burning wrath and consuming
anger of the Holy God.

¥hile the Holy Uod demanded total rrender to the
divine will and crus:ed the deliant one by plague and
judgment, He also reached out to the depressed and down-
trodden with the comfort, "I will be your God and you shall
be my people.” The Holy God shcwed Himself to be hely also
in rescue and redemptiocn, eplitomlzed in the covenant, the
promise of life and salvatlion, At times fe revealed this
covenant to individuals such as to fdam and Zve (Gen. 3:15),
Noanh (Gen. 6:18), Abranam (Gen. 15:1-68), but bshind i1t all
was the covenant of the ioly Une with His chosen people as
more explicltly given in ixodus 20-23, Since the covenant

relationship established one as a "holy" person, we sall

further investigate varlous aspects of God's covenant.

298naith, op. cit., pP. 60.
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At flerat sight God's covenant with Israel as described
in the Pentateuch might appear to he a stringent legal
code, and the development of Judaism demonstrates how the
people misunderstood the covenant in just this mannerw.
However, any legallstlc interpretation of tie covenant

mlsses the very heart of God's redempbive activity. God's

covenant portrays His brooding mother-love for lis stray-

»

ing ehild Israsel, as expressed by Hosea:

When Israel was a chlld, I loved him, and out of LZgypt
L called my son.

The more I called them, the more they went from me;
they kept sacrificing to the Baals, and burning
incense to idols.

Yet it was I who taught Zphraim to walk. I took them
up in my armsj; but they did not know that I hcaled
theme.

{ led them with cords of compassion, with the bands
of love, and I became to them as one who easass the
yoke on their jaws, and I bent down to them and fed
thom. 4

» o o jdow can I give you up, J Ephraiml

How can I hand you over, O Israell

dow can I make you like Admaht

How can I treat you llike Zebolimt

My heart recolls within me,

My compasgion grows. warm and tender.

I will not execute my fierce anger,

I will not again destroy aphraim;

For I am God and not man, the iloly Une in your midst,
and I will not cume to destroy (Hosea 11:1-4,8,9).

In the covenant relationship with Israei the Holy une
supplied what the people lacked, what tihey could never hope
to attaln by themselves, what coculd ohly be glven them by
the Holy une Himself.

But what prompted God's covonant? liow was it cafried
out? What dld it convey? These are scvme of the questions

for us to consider.
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Mrst of all, God's elective choice stande behind
Israel's holiness. "You shall be holy to me; for I the
Lord am holy, and have separated you from the psouplss,
that you should be mino" (Lev. 20:26)., Israel; out of all

the families of the earth was singled out in a special way

to lmow and experience the covenant=love of Ged because
"you {israei] only have I known of all the families of the
earth" {(Amos 3:2; Deut. 7:6; Is. 49:7).

As a result of thls cholce God established an sver=-
lasting covenant with i#ls people, one that sin and rebellion
did not destroy (Hosea 2:16). &ven though israel played
the harlot (Jer. 3:8), even though Israel did not obey
God's word or incline to walk in His counsels, but rather
followed the stuvbornness of their own evil hearts
(Jer. 7:20), CGodd' graciously promlsed to the penitent,
"With great compassion I will gather you,"” "With everlast-
ing love I will have compassion on you® {(Is. 54:7,8; cf,
Hosea 11:8,9).

The 01ld Testament uses many pictures and expressions
to describe the content of this sanctifying covemante It
meant that God forgave inlquitlies, healed diseases, redeem=
ed life from death, crowned with everlasting love and
mercy (Ps. 103:1-4), Sin would no longer be remembered
(Jer. 51:34). Deliverance and rescue, help and strength

supported those living under this good favor of the Holy
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Gne (Is. 41:10-14). Tarough all thls redeeming, saving
activity God entered into a living fellowship with His
people, set them apart as His peculiar people, as He
sanctif'ied them with Hls own holiness,

It might be noted here that while God!'s covenant
originally was offsred to a specific group, it left no
room for ridicule and arrogant boasting toward the stranger;
in fact, from the beglnning the covenant prescribed love -
and concern for the lost and forlorn (lev. 19:9=10). Thé
Israelite could expect no partiality before the law just
because he was one of God's people (Lev. 24:22), When -
the people misunderstood this covenant as a permanent
arrangement regardless of ldolatrous behavior and false
trust, the prophets battled such fleshly sscurity with
their'cry for repentance and faith. God's fountain of
grace flowed for any thirsty soul. One need only come,
incline his ear, listen, and the Holy Une would make an
everlasting covenant with him (Is. 55:1-5). Thus the
Holy God already in the 0ld Testament clearly indicated
the universal scope of iHis covenant of love, mcercy, peace,
and salvation.

Vhen God confronted people with His covenant=-grace,
He called for faith, trust, gonfidenca, and obedience.
When this revelation of divine holiness was re jected
by stubborn, obstinate hearts, judgment fell (the wilder=-

ness wanderings [ Kum. 14:26~3§]; the Babylonian and
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Assyrian conquests [isaiah's prochecies with thelr fullfille
menﬁ]). Wnen God's holiness prompted faith and obedience,
God's rlighteousness, salvation, deliverance, strength were
bestowed upon the sanctified person (Gen. 15:8; Is. 30:15;
Ps. 5:11=12; 37:39~40; 34:22; 56:13). Such trust and sub=
misgsicn of men's part did not minimize God's part in this
sanctifying work, but exalted it, for the falth-filled
ﬂuart locked to God alone as the source as well as the
anchor of his recelved holiness. The inltiative as well
as the accompllisiment of sanctification rested upon the
ectivity of the Holy One.

Intimately connected with thlis sancetifying covenant
of love and mercy was the command, "you shall be holy,
for I the Lord your God am holy® (Lev. 19:2). Cod's im=-
parted hollness, which set iHis people apart from the nations
and made them different from what they formerly were,
demanded a living expression of their sanctified condition.
Willing surrender to God's commendments and ordinances
naturally accompanied God's sanctifying action. No slavish,
legalistic formula of "do or death" prompted this obedience,
but the. keynote was love (Deut. 13:3). The Holy God
delighted more in a submissive heart and will than in the
sterlle performance of some cultic act (Is. 20:13). Aven

‘beforethe lofty moral :and religious ethics of the prophets,

"to obey is better than sacrifice" (I Sam. 15:22) described

+
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the life of a true Israslite. This presented no legalistic
relationship with God, but rather one of trusting submlission
and faith. Tne hollness of God's people expressed by thelr
observance of commandments and cultic ritual stemmed from
God's holiness and all thet it implied for them: God!'s
initiative in thelr lives, God's holy, elective claim on
thelir total sanctifled being, God's redeeming, imputed
righteousness, God's motivating, inspiring power and
strength. Tne limparted noliness ol God meant not only
a new relationship with God, bubt impelled a living, dynamic
expression of what one was by God's sanctification.

In conclusion, the holiness of God stands in the center
of 01d Testament revelation, not only as the sssential
element of God's self-revelation, but also as the final
goal of this self=-manifestation.

God's holinues, whilch not only glves, but itselfl

constitutes the law for Israsel, at the same time

provides redemptions; it extends to both, for it

reveals 1tself as the principls of that atonement,

wherein the removal and punishment of sin_and saving
and bliss-giving love are alike realized.v™

fthile God's holiness consigns those who reject divine
revelation to judgment, to those who beliecve, who are
claimed by the Holy One as His own, comes the full sancti-

fication of God with its forgiveness, deliverance, and psace.

oHermann Cremer, Blblico=-Theological Lexicon of New
Testawment Greek, translated from the German of the 2nd
edition by ¥Ym. Urwick (Bdinburgh: T. & T. Clark, 1878),
P. 45,
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To complete the background for the New Testament
study of séﬂ{zw and E‘{'d&aofra brief word should be said
regarding the holineas‘ccncept in the intertestamental
period of rabbinic Judaism. During tnis‘period religious
laws became fixed, as emphasis shifted to the ethical and
ritualistic. "Holy" was not so much a gquality received
from God but what one indlvidually ocwbtained by conduct.
The negative, "do not," was stressed with immorality

depicted as the greatest sine Possession of the law be=-

came a virtue in itself. This influence of the law worked

in two directions: the "theocratic~ritualistic" conception

and the "mystical:”

Ver pinfluss des Nomismus auf den Heiligkeitsbegriff
geht somit in zwel Richtunzen. Auf der einen Seite

wird der Helligkeitsbegriil viel staerker als {rusher

durch dle tneokratisch-rituelle Anschauvung bestimmb:
Dass Gott heillg ist, heisst, dass er erhaben und
fern 1ist, aber gleichzeitlg allmaechtig und eifrig,
was die Durcihfuehrung seines ¥Willens anvetrifft,; ein
Gott, der verlangt, dass nicht nur die Forderungen
ritueller Reinhelt gehalten werden, sondern der auch
einen rechtschaffenen Wandel fordert. Yeil dieser
sein %Wille im Gesetz festgelsgt ist, wird das CGesetsz
heilig, ein Ausdruck fuer Gottes vollendes VYesen,

Aber das Gesetz und seine Forderung tritt bald derartig

in den Vordergrund, dass es sogar Gott selbst in den
Schatten stellt « « « « Das Gesetz ist der gegen=
waertige Gott und heilig auch in dem Sinn, dass es

das goettliche Leben und die goettliche Kraft besitzt.

Derjenige, der in naehere Beruehrung mit dem uesets
tritt, erhaelt teil an desssn Kraft, am Lsben und
Segen des Bundes. Daher werden nun die Schrifte-
gelehrten, welche im besonderen Sinn dile;heiligen
Maenner werden, Kultusdiener des Gssetzes und von
Eraft erfuellt. Von ihnen geht die Kraft aufl dig
anderen ueber, die sich ihr unterstellen wollen. 1

31Asting, oPe clt., pP. 66
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Although this oxtreme elsvatlion of the law to the
place of a mediator between the Holy une and lis peoﬁle
did corrupt the.concept of sanctilication for many, others
confidently bulleved in a direct relationship with Janweh
through his covenant of mercys For such God remained the
religlous and moral norm, while the law played only a
secondary ole in showing them.thelr need for Godl's fure
giveness. Nevertnelessy the iegalistic element left its
imprint sven here. |

Und dof? ¥8ennen wir wohl chne Ucbertrelbung sagen,

dass dle Seite der religiocesen Viirklichnkeit, die der

Nomismus bezeichnet, im Spaet judentum sshr hsrvortrat,

dass sie sicher das Eeherrschende war und dass beil

den allermelsten Menschen die froemmigkeit jedenfalls

in gewissem G?adesgin nomistiscnes Gepracge gehabt

zu naben acheint. d

Another important element in this period was the
development of apocalyptic literature. Some eschatology
focused upcn a this-world nationalist dream, while others
thought more of the second aeon with vindication in the
final judgment. In either case, the "holy ones" wore
the chcsen ones who could expect to partake of a coming
messianic era. They were (God's children, and as such
kept aloof from this evil world, locking in hope for -the

coming vindication either in this life or in the final

3
Judgment. :

S?Jl‘bid., pt 67.
sslbid., ppo 67-71.
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In conclusiony, Asting writes:

Der Helligkeltsbegrlff in der israelitisch-juedischen
Heligion behaelt immer etwes von seinem urspruengliche
en Gepraegs, obgleich eine antwicklung sehr deutlich
zu bemerken ist. Gott bLlelbt ilmmer der im elgent-
lichsten Sinne iHelilige, und die Heiligkeit dsr anderen
persvenlichen 'iesen ruehrt von ihm ner: VYer teil an
Gottes vesen und oSxistenz hat, 1st heiligs. Die
hauptsaecnlichen Abaenderungen bestehen darin, dass

im sogenannten myestlaschenNomismus Cottes Wesen im
Gosetz deponiert ist und das CGesetz aufl disse Welse
die Kolle des numen praesens uebsrnimmt und dass in
dor Apokalyptik das Gericht und die kommende Weltzeit
unter der vollkommenen terrschaft Gottes als Grund-
lage der iHeiligkelt der Frommen erscheinen. Aufl

das Ganze gesehenyerhaelt der Gottesglaube je

laenger, degto mehr einen "gelstilgen' Charakbter, und
das wirkt dahin, dem Helliglteitsbpegriflf ein mehr
gelstiges, weniger maglsches Gepraege zu geben.

Andererseits tritt mit dem Womismus eins bedeutungs=
volle Veraenderung des Begrilffes in theckratisch=
ritueller Richbung ein. "Heililg" heisst dann in
Uebereinstimmun: mit dem wlillen Gottes sein, der im
Gesetz formulisrt ist. Hier tritt auch das Horallsche
Ze T. doch als eine Iolge der p?orheﬁiscden Ver=
kuendigung stark in den Vordergrund.o

Yhile these intertestamental develorments do not seem
C ¢ [ v
to influence Paul's concept of -fo‘"?rd and !/dfdé‘.«o.r
too much, ons might find here some background for the
great stress upon purity and chastity in Paul's concept
of sanctification., With this remark we turn to the New

Testament material itself,

341314., pps T1=72.




CHAPTER IV

I e G ’ 5 c ’
AN EXBGLTICAL STUDY OF THE AWx?u AND Ad (A T40S PASSAGLS

The purpose of this chapter is to examine thuse pascages

in the writings of &t. Paul which contain any form of the

eIl LR ]

< ’ C /
ver'ba(ﬂ'r-'zaa and 1ts derivative a(/fd“"’i +«+ To facilitate
this study it wlll be well to summarize some of the
theologlcal accents of the 01d Testament holiness idea
winlch carry over into Paul's theclogy and underlie his

K 488 [ ’ : -

usage of ﬁ]rd§a/ and dicdor«os , Here the Apostle does not
Introduce anything new, but adopts a conception d.fined in
the 0Uld Testament and sets it within the ‘New Testament

, . 1
revelatlion.

1. Holiness belongs exclusively to God; therefore when men

or things are sanctified and made holy, they become sc only
in a derived gsense. All holiness ls rocted first of all in

the Holy Uns Himself,.

2+ God, tne Holy One of Israel, makes holy. %?c;é”v denotes
an activity of God Himself as He reveals His holiness to and
in people. This theocentrice character of gy c;%ﬁu and
%ftdrao; is never lost. Katural man, incapable of sanctify-

ing himself in any way and standing under the just condemna=

tion of God as an impurs, profane, defliled creaturs, is

Liermann Cremer, Biblico-Theological Lexicon of HNew

Tegtament Greek, translated from the German of the 2nd
edition by Wwilliam Urwick (Edinburgh: T. & T. Clark, 1878),
P. 41.
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sanctified by the Lord. God alone can and does ssparate
to Himself His peonle, as le sets them apart as His peculiar
possession and they know and trust Him to be thelr Lord,

3. Godl's sanctifying activity is a perscnal action. When

God reaches out to His c¢reature to purlfy and clsaise and
to claim him as His own, man does not confront "It,” but

God Himself, God reveals Himself to man not as an abstract
power, not as an impersonal force in the universs, but
always as the Holy une Who acts, feels, sses, judges, loves,
redeems, saves, Who can be addressed as "Thou," Who is
present and active in every aspect of the Israclite's life.

4, God sanctifles within the framework of lils eclective love.

=lection and cholce underlie this divine work, emphrasizing
the theocentric character of sanctiification.

5. God's sanctiflying activity takes place within the in-

dividual. "You shall be holy, for I the Lord your God am
holy" does not have the extra nos character of the justify=-
ing act of God, but takes place in nobis.

6. God's sanctifying actlon may be synonymous with the fore

c 4 L] 1 » 3 4
Zivinz act of God. 1fnd?w is then equivalent with JeKdeow ,

4
wims Avrfwsss , and all the other grest redemptive terms

describing God's salvatione.
7. Sanctification always implies & response on man's part.

<
Q/‘donuJG particularly precents the challenge and command

to the purified one now to live a sanctified life. Holiness

is never viewed as an end in itsell, but indicates purpose
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and action., The lmmediate link between cbedience and holiness
underscores this thougnt. Ubedience derlves its content
and motivation from ;arx¢a93 s the state or condition of

being a sanctifled chlld of God. The Imperative to be

holy is never divorced from the sanctifying act of God,.

8. God's promises are the means by which God effected

noliness in His chosen ones. These promises called for
obedience and submissive dependence upon God. Falth and
trust in God is the receiving hand in the 01d Testament as
well as in the New Testament. lience, holiness can be

lost whenever man severs his tie with God,

9. God's sanctlfying action conveyvs divine power and

strength. Sanctlfication involves a participation in
God's own holiness. The sanctified person by no means
Eecomes a semie-god,but he does share divine power which
enables him to express his God=-glven sanctification.

At this point it also seems desirable to record several
possible meaninggsz of fa(/ ‘ o(’?ca and %« Ao 4 0s so that

the reader has some 1dea of the scope of these words.

2r"he standard lexicographical works were consulted:
H. Cremer, op. cit.; W. Bauer, A Greak-unglish Lexlcon of
the New Testament, translated from the 4th edition, 1949=52
by W. F. Arndat and F, W, Gingrich (London: Cambridge Univer-
sity Press, 1956), information taken from corrected proof
sheets of W. F. Arndt; Procksch, "#j4%. o' "Il donds L
Theologisches Vicerterbuch zum Nauen Testament, edited by
Gernard Kictel (Stuttgart: W. Kohlhammer, 1933), I.
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The verb :/dl?u see_i'tms to have three meanings in St. Paul.
1. to sanctify, in the sense of belng set anart by God as
holy and pure, to Le separated from pollution and cleansed
from deflilement. DBaslcally this describes God's redemptive
activity and denotes Cod's =oteriological concern (I Cor. 6:11;
Bph. 5:263 I Cor, l:2]),

2. to sanctify, in the sense of to purify and to consecrate.

This act of God extends beyond the initial act of God's
sanctii"ication and includes the individual's efforts toward

a life of holiness, efforts made possible by God's own

power and strength glven in God's initial sanctifying act.

This definlition includes moral and ethical as well as

religious implications (Rom. 15:16; I Thess, 5:23; II Tim. 2:21).

3. to be holy in a ceremonial way. This holiness does not

imply a religious state or condition, but rather indicates
a non=polluting character. The belicver need not fear
defilement by countact with such holy psrsons or things
(I Cor. 7:14; I Tim. 4:5).
The verbal nounso:dmrao; seems to possess three possible

meanin:s in the Pauline corpus.

5. H. Moulton and G. Milligan, The Vocabulary of the
Greek Testament (Grand Rapids,Mich.: Wm. B. Nerdmans Pubw=
lishing Co., ,1949), p. 78, commenting on the —«ces nouns
formed like P77 df uos e« (1) Nouns which are or may be
passive, . . « «  In these the abstract has become con=-
crete « « o 5 80 that they are what the nomn in -
would have been. (2) by far the larger number . . .
denote the actlon of the voerbe.
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1. sanctiflcation, separation unto God, that is, forgive=

ness, cleansing (I Cor. 1:303 II Thess. 2:13).

2. sanctitfication, consecration. This meaning includes the

living demonstration of one's God-given hollness, as the
sanctified one walks in the S8pirit (I Thess. 4:3,43;
I Tim, 2:15).,

S. Banctiflication, holiness, opurity. This meaning suggests

the state of belng made holy, the result of God's sanctifye
ing action (Rom. 6:19,22; I Thess. 3:13).

Wo turn now to an examination of the Pauline passages
themselves, They will be dliscussed according to the order
o' thelr appearance In the Paullne corpus. We consider

¢ ’
first the dd'l o & e pascages,
¢ 14 ’
PHIS Ad,d., PASSAGES

Romans 10:g

But on some points I have written to you very bolidly

by way of reminder, because of the grace given me by

God (v.18) to be a minlster of Christ Jesus to the

Gentiles in the priestly service of the gospel of God,

so that the offering of the Gentlles may be acceptable,

sanctified by the Holy Spirit.

The immedlate context of this verse ls Paul's
relteration of the purpose as well es the authority for
his work among the Gentlles. iHe felt this to be necessary
because of the rather stern admonitions directed to the
Roman Christians. Lest such bold reminders be misunder=
stood, Paul stresses that his writing stemmed from the

grace given the Apostle. Thils grace established his
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ministerial office amonyg the Gentiles as God's own appointee
’)‘ ’3 \ 4 4 s 5
Ecvie 4g (l.r.-fau,ol—ay Kotarow T oo

P L
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(E'Pavpd,a':)v 'l Co Fvlyffl{“" FTov Iﬂf‘-‘au. tfpd?ﬂd’dvrf-(
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indicates the self~-sacrificing manner in which Paul sought
to carry out his commissioned minlstry of proclaiming the
good news of God to a Tallen world, sspeclally to procfane

and defiled Gentiles. UNothing stood between Paul and his

/s
S f:g To with the infinite to iudicate goal or result.
Albert Debrunner, Friédrich Blass'! Grammatik des neutesta=-
mentlichen Griecnlsch (5th edition; Goettingen: Vandenhoeck
und l‘h.lpf'ec.‘]t, 1921)0 Pe 2283, pPara. 402,2.

A 2 o

“de reveges the regular LXX rendering of 7] R P
the service oi priests and Levites; the word also 1ndicates
the official capacity of a service (Rom. 13:63 Phil. 2:25,30).
Paul seems to underscore in this passage his direct appoint=-
ment by God to his ministry among the Gentiles.

Sa subjective genitive. Christ had aprointed Paul as

his minlster.
~ :

6¢rpovpfo3w7describes Paul's service in the Gospel as
a cultic service, which sees its fulfillment in the prepara=
tion and.offering oi Gentile believers as an offering
acceptable to God. ¢f. Schrenk, "tcpovejsw ," Theologlisches
Woerterbuch zum Neuen Testament, edited by Gerhard Kittel
(Stuttgart: W. Kohlhammer, 1933), III, 252, This cultic
plcture describes the act of Paul's ministry rather than
the contents. cf. Godet, Commentary on St. Paul's Epistle
to the Romans, translated from the french by A. Cusin
(New York: Funk and Wagnalls Co., 1883), p. 477. Fritzeche
def'ines the sacerdotismodo with the words accurate et
religiose, which would indicate that the acceptability ol
the offering of Gentlles was dependent upon the priestly
fidelity of the Apostle. Denney, St. Paul's tpistle to
the Romans, in The Expositor's Greek Testament (Grand
Rapids, Mich.: Vm. B. Leramans Publishing Co., n.d.), II,
712 presents Fritzsche's position and discusses this
entire point. Hle shows that Fritzsche goes beyond the
pPictorial character of the passage in his interpretation
of Paul's priestly service.
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work. Ile sacrificed his all that the Gospel might be free-
1y brought to the Gentiles and triumph in their midst. He
followed no written commission letter by letier, but used
every means at his disposal to fulfill hils appointment as
gfficial spokesman for Christ.7 The content of his
ministration is ol course the Gospel, the dynamic, kerygmae
tic preclamation of Christ crucified for the sins of the
world.

The purpose of Paul's ministry is set forth in the
§!VA clause, "so that the offering of the Gentlles
may be acceptable." While the cultic image continues in
the figure of an "offering" (Heb. 10:5), Paul's choice
of’ words is more than a chance picture drawn from the 014
Testament. The WurdﬁmWWm%; peints his readers tc the one
great "Cragrant offering and sacrifice to God" (Eph. 5:12).
Christ by a single offering "has perfected for all time
those who are sanctified™" (Heb. 10:14). As a result of
the offering of the body of Jesus Christ once for all the
ministry of Paul conld find its high purpcse in the ac=

.

ceptable offering of Gentiles. Godet8 comments that FAES Tt

indicates progress, not only In a growing extension cf

T heodor Zahn, Der Briefl des Paulus an die Roemer in
Kommentar zum Neuen Testament, edited by Theodor Zahn
Leiund 2s.8auflage; Leipzig: A. Deichert'sche Verlagsbuche

8Godet, Commentary on St. Paul's kpistle to the Romans,

on. cit., p. 478. Hereafter this work will be referred to
as Romans.
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the work, but also in the transformation within those
who are its subjects. Thus this Nﬁooﬁapd’ means not
only more and wmore UGentiles won for Cnrist, but also a
deepening awareness of Cihrist with increased censecration
to the Lord in the lives of these bellevers.

This offering is described as sjﬁpé;dfﬁn:.
fshﬂﬂzdf“””‘ calls te mind not only Peul's stirring
challenge 1in Rom. 12:1, but also the object and content of
Paul!s ministry, e riy,J}uviV;Jh;. The voluntéry cffering
of seli as a sacrifice acceptable to God was nothing
"plus" as far as Paul was concerned, but was the only
possible consequence cof a life rooted in God's glorious
Gospel of Cnrist. Through Paul's ministry of the Gospel
God's mercy renewed lives, Christ, the cornsr=stone, laid
the foundation for spiritual houses, the Spirit set apart
people as God's own possession (Rom. 12:1; I Pet. 2:5),
The acceptabllity of these Gentiles resulted from God's
initial transforming of minds and hearts through Christ,
so that through the activity of the Spirit these former
outcasts becams the chosen of God, each submitting to
God in trust and obedience and 1lifting up in his own way
eacceptable offerings to God.

begides acceptability this offering of Gentilus is
;>fdrur;7 « Paul's ministry simply would be in vain
without this characteristic, 4)«#045;7 indicates

first of all the cleansing activity of Ged in Christ
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(I Cor. 6, 11; Eph. 5:28), by which sin and gullt are
removed. The perfect tence points to this act in the past
wnen God laid claim to their lives, wnen through His
elective love He set them apart to be His wery own
(IT Thess. 2:13). But God's sanctifying activity does not
stop witnh a single act in the past. The result continues.
This 1s evident not only from the neture of the perfect
tense, but also from r:."r :‘:fu Ho;v fu&{,‘,-j_n.v. 18 which
singles out part of the intsnt of Paul's ministry, name-
ly, an obedient submission to the Holy One (Rom. 6:16;
iI Cor. 10:5,6). This idea 1ls reinforced by the subjective
genitive rav :Jbsr {(of. Rom 12313 I Pet. 2:5)s . Such
sarictificatlon is possible LV Avevadc :J'lcg » Tor the
Splrit conveys power, righteousness, grace, peace, life
(I Thess. 1:5; Rome 14:173; I Pet, 3:18). v denotes the
personal instrument of God's sanctifying action.g
In summary, Rom. 15:16 presents the following insight

into :/'n;‘?fd 3
l. Sanctification is grounded 1in the ministry of the Gospel.
2. Sanctification is carried out through the Spirit.
3. Sanctification, while rooted in God's act of setting

apart through Christ, never stops, but goes on through

man's response to God!s -cleansing activitye.

4, Such an offering from men is acceptable to God.

9Debrunner, gﬁ. cit., para. 219, 1, p. 129.
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I Core 1:2

To the chnurch of God which is at Corinth, to those

ganctified in Christ Jesus, called to be salints

together with all these who in every place call on
the name of our Lord Jesus Christ, both their Lord
and ours:

The passage appears in the greating of Paul's First
Epistle to the Corinthian congregatiocn. This greeting
consists of the usual formula: sender of greeting,
recipients, greetings. Our concern is Paul's glowing
description of the reciplents ln Corinth since we find

’:dcdr;«g,wa: set in parallel with other theologically
significant chafacteristics.

First of all, ry ?ﬁNJyO:f res Jrol . The Wew
Testament uses gﬁﬂJyo:@ .in two ways, of the local coungre=
gation (Gal. 1:2; I Thess. 1:1; ITI Thess. 1:1) and of'the
unlversal churca (Eph. 1:22; I Tim. 3:15). The phrase

EY) i [} 1 .
rw ovey v k’aprv?fgc;' leaves no doubt as to the meaning
¢ ¢

of this word., Thne significance of this word ;‘MKd‘wJI
is to be found in the entire phrase, an expression of
the 0ld Testament (Hum. 16:33 20:4). "The expression is
with Paul the standing theocratic designation of the
Cnristian community, in which the theocratic idea of the

0ld Testament773:7" é§7P presents itself as realized. "0
" 7 g - 3

104, a. w. lfeyer, Critical and rxegetical Hand-book
of the “pistles to the Corinthlans, translated from the
S5th edition of tne German by D. D. Bannerman, revised and
edited by W. P. Dickson (New York: Funk and Wagnalls,
Publishers, 1884), p. 10. Hereafter this work will be
referred to as Coprinthians.
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Chrysostom remarks, "The expression is at once a protest
against party-spirit."ll The Church of God is never any
one individual or group of individuals, but is Cod's
unigue possession, mande up of His gathered children
(I Cor. 12512; bph. 4343 cf., iph. 5:23). Thls oneness
idea isstrengthed by the contrast set up in the following
plurals, ’t‘z};i’.«t’yd:: and  ~d= vy -;:Z(s g
‘ﬁffwaaEQ-rr seems best to mean the objective
sanctifying and consecrating act of God in Christ. Robert-

12

son and Plummer with others see here a reference to the
sanctification in baptism, at whicn time the believer
recelved the washing of regeneration, the renewal of the
Spirit, and thereBy died to sin (I Cor. 6:11; Rom. 6:3=11;
Titus 3:5). Godetis commentl3 that a baptismal reference
here confusee the sign of faith with falith itselfl seems
unwarranted in the light of the liew Testament teaching 6n

baptism. Grosheidel4 underscores the objective character

1lChrysostow,‘qucted by A. Robertson and A, Plummer,
A Critical and wxegetical Comrentary on the Hirst Lpistle
hians (

of St. Paul to the Gorint! 2nd editlion; Ldinburshs
T, & T. Clark, 1914), p. 2.
12
Ibid.
13

F. Godet, Commentary on St. Paul's First Hpistle
to the Corinthians, transleted Irom the French by A. Cusin
{Edinburgn: T. % T. Clark, 1889), I, 42, Hereafter this
work will be referred to as Corinthiang.

14W. Grosheide, Commentary on the irst lplstle to the
Corinthians (Grand Rapids, Mich.! ¥Wm. B. “erdmans Publishe
ing CO., 19-‘:‘3)’ Pe 25,
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of thls consecration, indicating that #}ldﬁm?:us is not
to be interpreted as "consecrated to God," but rather as
God's act of separation and cleansing. This objective
emphasiswould support this passapge as a reference to
haptlisme. Bachmannl5 also interprets thls consecration as
God's activity, resulting in a fellowship with Christ:

Nicht also auf dem dadurch hervorgerufenen Verhalten,
das seiner Hatur nach schwankend und unflertipg ist,
sondern auf dem Verhaeltnis, 1In das sie gezogen sind,
liegt der Nachdruck. s ist durch Lebensgemeinschaft
mit Christus, dem lebendigen Herrn und dem Geist,
begruendet und hat deshalb realste, gelstliche
Gottangehverigkelt mit all ihren Gaben und Aufgaben
zum Inhalt « « «» «» Pl denkt vielmehr an dis gesamte
vetaetipung Gottes, durch die er Leute, die vorher
i1hm ganz ferne waren vnd nicht einmal etwas von ilm
wussten, an sich herangezogen und in ein Verhaeltnis
der Kindschaft, des Begnadigsteins, der intsuendigung
pestellt hat.

Godet® and Meyerl? ses rather the consecration of the total
Christian life grounded in Ci.rist and now exprossed in a
life of holiness. The stress on Godl!s initial act seems
preferable,

The perfect tense has received various Interpretations.

18

Robertson and Plummer speak of entrance into "a fixed

lsPhilijp Bachmann, Der erste EBrlef des Paulus an

die Korinther of the Kommentar zum Neuen Testament, edited
by Theodor <4ahn (3. Auflage; Leipzlg: A. Deichert'sche
Verlagsbuchhandlung, Vr. Werner Scholl, 1921), VII, 36f.

16Godet, Corinthians, p. 42.

17Meyer, Corinthians, p. 10.
18

Robertson and Plummer, ©eps. clt., p. 2.
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state.” The word "fixed" is open to misunderstanding, for
man in this 1life elways has the potential to destroy his

: S o 19 :
receivaed holiness., Hachmann™ has a good astatement on the
gignificance of the perfect as well as of the meaning of
C 4
-’l/f KOs yoesS 3

In Christo Jesu Geheiligte sind sie, sofern sie

durch ihre Zugehoerigkeit zu Cioristus der Welt

entnommen und Gott zugeeignet sind, so dass sie an

seiner Lrhabenheiit uebser das, was Velt neisst, ,

betelligt sind. Als eine einmalige und abgeschlos=

sene, aber in ihrer CGeltung fortdauernde Gottestat

wird durci das terf. das bezeichnet, was sich damit

an ihnen vollzog.
Set apart by God's sanctifying action, possibly through
baptism, the believer exists in a condition of recelving
continually the purifying love and cleansing mesrcy in
Christ, te stands as one separated from all defilement,
joined to the Holy une Himself,

[y P ] 2 SR A

This sanctifying action takes place cv Xpiofy lzsev,

2

The significance of &v ceems to be Instrumental and local
and points to Christ's redemptive work on the cross as
both the source and abiding strength for'the sanctified
life (Col. 1:13~-14; Rom. 3:24; Heb. 9:22) However, the
> , ~ s Kadl e ! 20
&y xbﬂ’!g concept really defies classificction.

A Se
K~ Tocs ofcots is the next predication of these

Corinthian Christians. The textual problem regarding the

¢ .
comma {'ollowing KAytors #jcocs seems to be largely academic;

lgEachmann, op. clt., P. 36.

2oBlass-b‘ebrunncr, ope. clt., para. 219, 4, p. 129,
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therefore the writer fcllows the punctuation in Nestle's
erltical text and regards this expression as descriptive
first of the Corinthlans, and secondly of the NAsiv Tocs

> ’ 21 <,
Eme Kadovucrees . Asting® regards Kinraw %eos as an grstarrten

Formel for the V1d Testament phrase, @ 1P A L
(Ex. 12:16; Lev. 23:12,3,4). The writer feels that kﬂhaw:r
< (4 :
“f'¢¢: is more than a sort of stereotype phrase and is to
be viewed as growing out ol Peul's own expesrience of
the falthful God Who calls into the fellowship of His Son,
Who delles the wisdom of the (reeks and Who crushes the
man-made stumbling blocks of the Jsws to convince His
called ones that Christ is the pover and the wisdem of
” ; 22
God (I Cor. 1:9,23). Moffatt comments:
God nhas chosen and called the ordinary individual
no leass than in the case of a specific vocation
like the apostolate. This one, clear call of God,
which ecihoces through the Christlan life from the
first to last, is not an invitation, but a summons:
it is the other side of election.
Those whom CUod calls, He first predestined to be jJjustified
through Christ (Rom. 8:30; II Thess. 2:14), Thus the link

’,
from %jﬂwuuwws to the elective love of the Holy One

becomes quite prominent in this verse.

1Ragnar Asting, Die Helligkeit in Urchristentum
(Goettingen: Vandenhoeck und Ruprecht, 1930), p. 142,

227, ¥offatt, The First wpistle of Paul to the

Corinthians, of The Moffatt New Testament Commentar
(WewYorks Harper and Brothers, rfublishers, Nedaly V1L, 4a
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The final insight into Mf«woxzcrses 15 to be found
in the concluding phrase of the verse, "togzether with
all those who in every place crll on the name of cur Lord
Josus Christ, both thelr Lord and ocurs.® Sanctification
unites the believer not only with the fellow believers of
his home congregation, but creates a bond of fellowship
and love with all those who confess that Jesus is Lord.
Sanctification creates the Church, sstablishes the temple
of God, and founds the body of Christ {Acts 2:21; knh. 5:125;

I Cor, 33:16;1%: .Col; 136)

in concluslon, we note the following regarding

(&)
-y : 5 PE:
At Arpe Eas §
f _‘Q /
o Yfxcaivs denotes God's actlion in setting apart those
whom . He wille 4

< .
2o fedrmares  1s bound up with God's election and cholce.
). ; b a
Se ifx‘u::fa is founded ¢~ Xx#?«. Christ not only
jetified by His death but also is the focal point
of the whole Christian life.
4. %; douivas may bc linked with the sacrament of baptism.
Se ”anrp«ﬁaa brings one into the Church, into the fellow-

nlp of all believers.
I Cor. 6311

And such wers some of you. But you were washed, you
were sanctified, you were JustlfLed in ths name of
the Lord Jesus Christ and in the Spirit of our God.
Paul had just ended his stinging rebuke of the
Corinthizns, urgingz them to beware of self-deception. The

unrightecus will not enter the kingdom of Ged, "and such

E . il e iR

e o R e e S L
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were some of you." Prom this verbal thrashing Paul
mounts to the glorles of God's mesrcy, "But you were
washed, you were sanctiliiled, you were justified in the name

¥

of the Lord Jesus Cnrist and in the Spilrit of our God"

(I Cor. 6:11),
2 e 23
Three «Ma 1g, Paul could hardly have made the

contrast more siharp and emphatice Once these Corinthians
vielded members to Impurity and to all kinds of iniguity
(Rom. 6:19b), once they were separated from Christ,
alienated from the commonwealth of Israel, bul now they
are brought near in the blood of Christ (Eph. 2:11£7.).
The bresk with the past has been made, and the full
grandeur of Cod's redemptlve act floods forth as Paul
heaps up words descriving God's gre-t mercy and grace in

Y -4 24 > 4
action. Ueyer feels that the repetition ol the dJ4|¥
marks a progresslon, rather than a threefold description
of’ the same thing. This view 1s doubtful especially since
Meyer does not do justice to the regular meaning of the
verbs. According to the writer the more appropriate in-

terpretation, and the one usually followed, is to regard

’ ’ > > - -
the « A« as separating three distinct ideas descriptive

23

24
Meyer, Corinthians, p. 1l355.

Blass-Debrunner, oOp. cit., para. 448, 2, p. 256,

P
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~ ’
of the same event. "Thus each J.JJM serves to underscore
the contrast set up by the Apostle.

’ ; =iy P - = ; 4
;(f{Javo-d'Vfg s '*c/u(o% e 3 &na {Jfl'l'i‘!dVﬂ‘bz'c are

the three verbs placed in pParallel., Robinson and ?1ummer25

heve rightly pointed cut that the three aorists show that

these verbs refer te tLhe seme event, conversion, turning

- i oy LS 2 3
to God in faith. Bachmann 6 expresses it this way:

> o s

Dieselbe ( A&7 € davous g } wurzelt aber ihrer NHatur
nach in der glasublgen Hinnahme der von Gott ausge=
henden Virkung. Damit ist zugleich gezeigt, welcher
4elitpunkt dem Apostel vor Augun stei:t, naemlich der
eilnstmaligen Bekehrung. Das Beschmutzendse, von dem
sie damals sich roinigen lassen durften, ist die
sueride. Veder der Vortlaut noch die sonstige :
paulinische Anschauung berechtigt den genz allgemeinen
fusdruck einzuengen und ihn nur auf eine bescondere Art
suendipger Befleckung zu deuten.

Ly

(9% 1A 27 X : :
Dachmann nag a further note on tihe aorist tense:
Das Perfektum konnte freilich Pl hier nicht setzen.
Janmit wuerde er ja den neuen Lebensstand 2ls einen
endgueltig fortdauernden bezeichnen; das konnte er
aber doch nicht im Zusammenhang mit ernster Warnung
vor Rueckfall,
The aorist highlights the need for watchfulness and serious
consideration of Paul's admonition.
-~ 's 4 1 Y
qﬂe:Aryada#% indicetes that baptism is in the Apostle's
mind (Acts 22:16b; Lph. 5:26; I Pet 3:21). These people
nad come to know Christ as Lord and Savicr and had requeste

ed baptism, the mark of the complete "transition from the

rule of self to the service of God (consecration) and from

25Hubertson and Plummer, ope cit., pe. 119.

26Bachmann, ops cilt., Pe 235,
871b1d., 254,

Pe
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the condition of pullty sinners to that of pardoned
- . £ ) “ - i 28

cnildren of God (Jjustilfication)s

v , ] -

ﬁzfzxawﬁgrt adds its unique plcture to the dsscripw-

tion of the chuange asccomplished in tiecse Corinthians through

God's graclous intervention in their lives. Uodfs

sanctilylng action transported thess profane, impure

renegades into tie state of fellowship with God. DBache
29 ; o

mann = expresses it this way:

in seine Gemeinschalt und dugehoerigkeit wurden dile
damit versetzt, eine Wirkung, dile ihrer Natur nach
und entspreciend der Verbindung mlt #7cded ewefy
zugleich als innere Loesung von der Suende bzw. als
Purcndringung mit dem heiligen Leben votites verstane
den werden muss.

“Sie werden selbst ein Stusck goettlichen Wesens und sind

10

damlit vom Irdischen und Suendigen geschieden. Sancti=-

fication, while descriptive of God's forgiving act of
separating to Himsell, also sets the stage for struggle.
1) :51 "

Wendland makes this point:

Der Wirklichkeit des neuen Seins durch Heiligung
und Hechtfertigung steht gegenueber die VWirklich=
keit des Fleiscrnes und der Suende. 4wei Wirklich=-
kelten ringen miteinander weswegen es grundsaetz=-
lich falsch ist, hier den Unterschled zwlischen
Ideal und tatsaechlichem Zustande zur mrklasrung

28Hobertson and Plummer,; ope. clt., p. 119.

29Eachmann, Oop. clt., pP. 235.

3OJohannes Weiss, quoted by i. Asting, op. cit., p. 214,

31&. Viendland, Die briefe an dle Korinther of Das
Neue Testament Deutsch, edited by P. Althaus and I. Behm
(5. Auflage; Coettingen: Vandenhoeck und Ruprecnt, 1948),
VIii, 36.
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einzufuehren., Dle Uottestat der Heiligung 1st kein .
"Ideal Aus dem Gegeneilnander aber tritt die
sittliche Forderung hervor: IThr seid geheiligt--so
lebt nun danacht
Vthile sanctificatlion brings with it this obligation, the
primary emphesis 1In this passags secms to be upon the
consecrating act of the Holy uUne.
> |
’J a 3 1
£ de Hdew vy re concludes this trio of verbs. The
S/
contrast with ¢de#oc in v.9 is complete, as the Apostle
brings to a climax his portrayal of Uod's gracious deliverance.
The unjust stands justified! (Rom. 3:24-28; 5:1,9; Gal., 2:16,17)
= ¢
edered w:«gv) g 1s to be taken In the usual Pauline sense
of imputative, forensiec justification:
Die Rechtfertijung vermoege deren Gott davon absisht
dem lMenschen selne Suende als Schuld anzurecihnen,
indem er ihm den Ulauben an die Lrloesunz in Christo
zur Gerechtigkeit rechnet.”
Y’Te ;55 1 . -
lMeyer seems to be mlssing the mark when he writes:
This, however, cannot mean the. lmputative justifica=-
tion of Hom, 3321 . « o » . What 18 meant . . + 18
the actual moral rignteousness of life, which has
been brought about as the result of the operation
of the Epirit which began with baptism, so that

now tnere is seen in the man fulfillment of the
moral demands or the (Rom. 7:4),

Such a view results from pressing the word order cf the
three verbs and from viewing the passage as a progression

rather than as an emphatic expression of CGed's gracious act

32bachmann, Op. cite., D. 235,

SMeyer, Corinthians, p. 135,




o'
of forglveness. Before turning to the remaindsr of the
R £ 34
yerse we note Issel's commens

Durch die Taufe sind sie in dle Gottesgemeinde
eingegliedort, womit Suendenvervgebung und CGerechtlig=-
kelt vor Uott gegeben ist, so dass nun der Glaeubige,
frel von Suendenschuld, untadelig vor Ycttes Angesicht
steht (Lphe 1:4; 5326,27). Nicht DLC lhrer moralisch=

en “ualitaet, sondern nach lhrer religicesen Stellung
sind sic heilig.

(< ¢
The primarily religious characteristic of ?/"ecd dare

not be loste.

- L4

2 /7 : A
ifuch could be said about the vhrases €v & oVexcdic 7oV

4 3 > Y ’
Kvetov Jooov Kpeetol and v T flvsveale o, Licst commentators

seem btu avply tlese phrases to &ll three verbs. Lsche-

IS PN 1 T - . 2 S :
mann' s view may be regarded as representative cf ILids
opinions

Aues Eesorpgnis um die Korrekthelt der paulinischen
uecntlertlpangsleqre braucht man nicht zu bestreiten,
dass dlese Lestimmungen (fv T« 8vewsli...) auf alle
drei vorausgegangenen Aussaﬂen sich erstrecken. Dem
Pl war es auch bel ihnen sicnerlich nicht um die
seeuberliche Scheldung der begrirffe, sondern um den

fusdruck des einen und doch mannigifaltigen Reichtums
goettlicher laktoren zu tune.

New Testament parallels can be found supporting this view,
(zv cw oveware XYetrzed TLuke 10:17; John 20:31; Acts 4:7-123
s Y, ’
I Cors 1:2; Gal. 2:17; Home. 13173 I John 2:12; for £» lo OVEvadT:

Acts 1:5b; fHom. 14:7; 15:163; I Cor. 12:3; Hom. 8:14).

3% rnest Issel, Der Begriff der iHeiligkeit im Neuen

Testament (Leiden: &. J. Erill, 1887), pp. 79T,

‘5bacnmann, Ope Cit., p. 135, v
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<) .

= - - - 36
Regarding ¢v fo orowuacr. ... kperéos Bletenhard

So gewinnt der Name Jesu Christi die Bedeutung, dass
in ihm der ganze Inhalt der in Jesus geoifenbarten
Heilstatsachen beschlossen ist. "Im (0der durch den)
llamens des ilerrn JGSUUCﬁPlStuB und im Geliste unseres
Gottes" sind die Korinther "gereinigt, gehellipt,

und 1crecbt;orug,t" (I Comiii6:11)s D;e fuells des
Heilswerks Christi ist in seinem "lame' enthalten
und der Uemelnde Gegenwaertig. ;

’

- ¥ ] - - = -
The work of the Spirit, ¢v (o Wrviviarse , 18

manifest In particularly two ways. The spirit creates

faith (I Cor. 12:2), and is also the power by which this

dlvine sanctification and fellowship take place.

Ler Gelst ist aber auch dle Potenz, in welcher die
Lebensgemeinschaft mit Cott ihr Wesen haty er ist es,
in welchem dJdesus Christus die in dissem seinem Namen,
dem HNamen des bLrniledrigten und des Erhoenten, zu=
sammengefassten, in seiner Person beschilosgenen
Jleilsmaechte der Versoennung,. &ntsuendigung und
srneverung der Wolt Zﬂeignet.37

38

Rovbertson and Ylummer present an interesting observa=-

tion by noting in the passage "an approach to the Trinitarian

form."

b S

S

< rd
In conclusion we note the following regarding 3/‘“:3&.

Sanctilication is God's act of cleansing, peparatmng,
and is set in parallel with "washing" and 'justifying."

S8anctificatlon means a srict vreak with the past. No
comproumise with pollution and uncleaness 1s possible,

Sanctification is a divine gift to be guarded, for one
can lose 1ite :

aeBletenlard, S o Theologzlsches ‘oerterbuch

zum Neuen Testament, edited by G. Kittel (Stuttgzart: W,

37Bachmann, Ope Cilte, pPo 138.
38Robertson and Plummer, 9p. cit., pe 1206
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4, Sanctification takes place in Christ and in the Spirit.

5. Sanctification is linked wilth the secrament of baptism.
I Cors 7:14

For the unbelieving husband is consecrated through
his wife, and the unbelleving wife is consecrated
througn her husband. Otherwise, your children would
be unclean, but as it is they.are holye.

In response to some matters brought to his attention
by the Corinthians Paul presents instruction on marriage.
The immediate quastion concerns the problem of mixed
marriages. <hould the believing spouse upon coming to
falth leoave the unbelieving marrlage partner? Such a gues=
tion was quite understandable in the light of the 0lad
Testament as well as of Paul's own warnings about contaect
with unbelievers. Lven the Pentateuch contained pro=
hibitions against merriage witn heathen peopls, for Israel
was holy to the Lord (&ix. 34:16; Deut. 7:3). Ezra's
dirsctions to the Israslites to put away their foreign
wives even though God had blessed these marriages with
children sounds especially harsh and cold.(Ezr3110:3?lO,ll).
Malachi writes that marriage with foreigners is a profaning
of God's holy covenant (Mal, 2:11,13). Paul shares these
warnings in regard to marriage with unbelisevers (II Cor. 6:14),
Bellievers were not to assccilate with non-Christians
(I Cor. 6:15ff.; Eph. 5:25ff.). Paul understood clearly

that though the Christian was in the world, he should not
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be of the world. Why give the powers of evil an opportunity
for attack? Kecep separate! Vith this background in mind
one understands the urgency of this question concerning
mixed marriagos.

Paul's answer is, "No. Do not put away your une
believing partner if he 1s willing to continue the marriage
relationship” (I Cor. 7:12,13). Verse 14 supports Paul’ls
answer. "For the unbelieving husband is consecrated through
his wife, and the unbelieving wife is consecrated through
her husband."

/“} 39

for it justifies Paul's Instruction.

serves to strengthen the injunction just given,

éd(’,mn, ,;}.f; 0 :!régja 6 Hgcecas £y :‘7'; d"dc «‘«i First of
all, what 1is £he nature of this sanctification? Rouertson
and l’lummer40 106k to the believer's Laptismal consecra-
tion as the source of purity which overpowers the impurity
of the unbeliever. Meyer4l finds the hcly consecration in
the bond oi Christian fellowship which forms the }'M‘Jb-’“; “%’“j.
Sharing in fellowship by virtue of the inner marriage
union, the unbelicver is no longer ;Kd;hwf“f s but
;d,da.ufﬁ,; . But still we ask, "What 1s the nature
ol the puritj and impurity?" Asting42 spsaks of svpiritual

strength and power flowiﬁg from the holiness of the bellever

3gBlass-Debrunner, op. cit., para. 452, 3, p. 259,

40Robertson and Plummer, op. cit., pp. 14177,
41Meyer, ope cit., p. 139,
2Asting, ope cit., pp. 208f.
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into the life of' the unbeliever so that the demon-power is
partlially overcome and he possesses some holiness. Cremer
also goes gquite far in asserting that the unbeliever in a
measure "participates in the saving work and fellowship
with God experiencedby the belleving person.”

The difficulty with all these views which asecribe to
the unboliever some change in spiritual conditicn and
appropriati.on of soms aspect of holiness is that the iNew
Testament always requires personal faith as the link
between the sinner and his Lord. The Scripturcs aclkmow=-

4 o 2 a s
ledge no mediator outside Christ Himsells, rv & foriete and
> - > - F 3 -2
tv fwy «dtdgw simply are not equivalent to £r Aptecw  anad

4
v Mveveaic wlth the summons to believe (Rom. 15:16;
. £ : 4 .
I.Gor, 63113 I Tims 2315). .macnmann's4 discussion of
C
');/f«oiu appealed to the writer as most plausib®b :

Inhaltlich bestimmt er sich zunaechst durch die

Erwaegung, dass Pl unmoeglich einem Nichtehrlsten

Heilligkeit im Sinn Jener sittlichen Eeschaffenhelt

oder jenss relligloesen Verhaeltnisses zuschreiben

konnte, die den ihrenvorzug des zu (Christus Dekehrten
bilden (1:1f; 6,11). An den sittigenden =influss
aber zu denken, den der christliche Gatte aufl den
nichtschristlichen ausuebt, verbletet das Perfektum.

% plde e kann dann als nur davon verstanden werden,

dgss in del besonderen Bezlehung, die hler in Bee

tracit kommt, dem helidnisechen Teil der HMischehe keine
Unreinheit anhafte.

sCremer, Ope Cit., Pe 535,

44Bac‘nmann, OpPe Cit., Ppe. 2661,

43
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(3 . ; L ; 45
™ ferecA. seems to have significance only for the belisver
who thanks God also for the gilft of a husband (or wife) and
go is bullt up in the faith by this recognition of God's
fa 46
goodness (cf. I Tim. 4:5). The holiness of the unbeliever

consists only in the fact that he has been of service to
47

God with regard to his believing spouse. Calvin's
remark concerning the unbeliever scems appropriate:

"interea nihil prodest haec sanctificetio conjugl infidell,."

St 48 Ty A
Groshelde's comment that this sanctification is more
liturgical than ethical ssems to the point,

W .

&v refers most likely to the entire marriege rclatione-
ship. To restrlct thls to sexual intercourse scems most

> _Il> A

vnlikely, particularly because of cv ¢ 'JCJYf’ which
stresses the husband's Christian faith rather than a
mere physical relationship (Acts 15:23; Rom. 163143 Gal. 1:2;

49
I Tim, 6:2).

45115 statement is not meant to imply that the un=
believer will receive no benefit from his relationship
with his belleving spouse. He certainly will share in the
blessing God places upon that marriage. FHis partner's wite
ness may even be instrumental in bringing him to accept
Christ as Lord and Savior. The purpose of the writer is to
underline his impression that wjdae ree does not imply a
change in the spiritual condltion of the unbeliever.

s Bengel, Gnomen Novi Testamenti (3. Auflage;
Stuttpgartiaes Sumtibus J. M. Steinkopf, 1860), p. 629,
"Sanctificatus est, ut pars fildelis sancte ut possit,
neque dimittere debeat."

4
'vJohn Calvin, quoted by Robertson and Plummer, oOD.
Cit., p. 142.

4BGrcsheide, ope. cit., p. 164,

495 achmann, op. cit., p. 269,
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Paul supports his position that this unbeliever is
sanctilfled by the believer by referring to their children.
If such & sanctii'ication wefu not to take nlace, the children
would be ju( a(ll)q:l‘u( o DBut here Paul breaks off with a yov 0’-‘?’
(I Cor. 15:20), "But as it is they are holy" (v. 14b).
Paul assumess this to be the case. But how are we to

o1 50
understand 1/!‘ 7 Asting

finds here a proof for a
mystical-primitive view of holiness, in wiich the children- .
by their physical descent from "holy" parents wers consider-
ed sepuarated Trom thié world and sharers in the divine
state of holiness. Such a view does not harmonize with
the Hoew Testament view of the necesslity of faith. Meyersl
thinks that in the lmmediate, close fellowship of 1lifs
the consecration of Christian holiness bslonging to the
believing parents passes over to thelr children. This
view of a religlous condition or state transferring to
. another psrson certainly dces not sound Pauline. The
writer feels that %?«d must be taken In the same sense as
Q%rfdff?% in the previous words. A guotation from Luthers2
elaborates this view:
Nicht sind sie helilig, an ihrer elgenen Person, von
welcher Heiligkeit P1 hier nicht redet; sondern dir

sind sie heillg, dass deine Heiligkeit mit ihnen
kann umgehen und sie aufziehen; dass du an ihnen

S0, sting, ope clt., p. 209,

SlMeyer, Corinthians, footnste #1, p. 160.

52

M. Luther, quoted by Bacamann, op. c¢it., p. 270,




64

nicht enthelligt wirst, gleich als waeren sie ein
unhellig Dinga

The gift of children received by Christian parents with
thanksgiving and joy edifies the parents, and the children
are called holy bocause of.this service they render in
God's plan for their belisving parents (I Tim., 4:5).

In conclusion we note the followling implications for
the meaning of :fﬁffc;?w ' .

-

< = ,

l. dfet 6w does not always imply God's complete cone
secrating action, as in I Cor. 6:11.
e .

2e %}Ld?«f in this instance seems only to imply
some psrson used in the service of God, with no
definite Implication as to thls person's own
religious condition,  Such a "sanctified" person
does not defile the believers

3. The unbeliever's defilement is overcome by the
believer's holiness.
kkphe 5:26

That he might sanctify her, having cleansed her by

the washing of water with the word,

The context of this verse presents a dynamic state-
ment of Christ's substitutionary death set in the midst
of ethical admonitions to husbands snd wives. The stage
for verses 26 and 27 is set forth in the fact Kecerss
;f d'lf)o;v.-. tcdvr;v ﬂdft:/vl(tv(v. 25, cf. Matt. 20:25-283
Phil, 2:5ff.). The connective A’JJ:.‘;: h’dcl points to

Christ as motive as well as example.53

55Paul swald, Die Eriefe des Paulus an die Epheser

Kolosser und Philemon, of Kommentar zum Neuen Testament,
edited by Theodor .ahn (Leipzig: A. Deichert'sche Verlags=
buchhandlung Nachi. Georg Boenme , 1905), <, 239.
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4
Nde €Jwkscv.. . presents a clear statement of the vicarious
atonement of Christ (Mark 14:24; LEph, 5:2; Rom. 4:25; 8:32;
Jonn 19:16). Thls is factl The "why" follows in three

4 . 94 « o < ’
consecutive (vd purvose clauses, (vd oty y ﬂf‘“"”
[

Cr

9

A
>

(A n‘dpxm‘»;’a-p s and o i f?/,’,( » While ouvr concern

is particularly with the first of these, we do want to

glve some attention to the‘relationship between these verbs.
%J‘J}'? describes the activity of Christ as e seeks

out the lost and profane and sets them apart as His unique

possession, thereby purifying them (I Cor., 6311; 1l:2).

This sanctifying action is one of several ways to express

the atonement and takes its place with "justify," "wash,"

"peconcile," "redeem" (Col. 1:22; Rom. 4:25; T Cor. 1:30),
"Die Helligung ist Parallele der Hechtfertigung."as

56 cEsan/
Stoeckhards regardSvytdF?’ as a reference to sancitificatio

huiuvs yitae rather than of institia imputata. This view

4
Blass-bDebrunner, op. c¢it., para., 369, 3; p. 204,

SOpaul Feine, Theclogie des Neuen Testaments (reprint
of 8th edition; Berlin: hvangelische Verlagsanstalt, 1983),
P 2295,

56¢, Stoeckhardt; Commentary on St. Paul's Letter To
the kiphesians, translated by Martin S. Sommer (St. Louis,
Moe.: Concordia Publishing House,; 1952), pp. 242f. Stoeck=
hardt indicates that purification, becoming holy, is a
second blessing added to the chief blessing of divine
redemption and forglveness. Such a view seems to be drawn
from a dogmatic distinction rather than an exegetical find=-
ing (I Cor. 6:11; Titus 2:14; Heb., 9:143 L John 1:7,9).
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strikes the¢ writer as an unwarranted narrowing of 5/« -"?w .
Dibelius's7 view whlch regards %ﬂd;? "in einer frigmenten
Bedeutung, dile auch Jo 10:36; 17:17" is hardly tenable.

cvnefs interpretation of %}cdﬁry will be determined,
at least to some extent, by one's understanding Of'”dJ%P;;JJ.
What 1s the relation between the two aorists? Some
commentators (Meyer, Stoeckhardt, Goodspeed) regard the
Hd19¢P<;d5' as antecedent to %?euQ-y « The better in-

7
terpretation (Salmond, iEwald, Westcott) takes Hdwawf*df

as contemporansous with~%{;}? (Eph. 1:8,9) and regards
h%(#@Wcﬁw: as the mode or means by wialch the sanctifying
is carried out {(Titus 2:14; Heb., 9:14; I John 1:7,9).58
Thus the effective means of sanctification is Christ's
self sacrifice (v. 25) which comes to men concretely in
the cleahsing water~bathh of baptism (v. 26).

When ‘dejdp‘;d;- is not regerded as the mode or manner
in whichn %f'*;? is carried cut, commentators seem to draw
"forced" implications or meanings from these words, instead

of accepting the usual meaning which makes very good sense

o 2 2 - 59
in this passage. For instance, Heyer finds that

57 :
M. Dibelius, An 2le Kolosser Epheser an Pnilemon

of Handbuch zum Neuen Te¢stament, edited by H. Lietzmann
(Tuebingen: J. C. B. Mohr Paul Siebeck , 1953), D. 94.

58Elass-Debrunner, Ope. Clbti, para. 318, 1, p. 143.

59&. A, W. Meyor, Critical and Lxepetical Hand=Hook
Lo the uwpistle to the “phesiang, translated from the 4th
edition by M. J. svans, revised and edited by Wme P. Dick=
son (New York: Funk and Wagnalls, Publishers, 1884),
Ppe. 513f. iereafter this work will be referred to as

Ephesians,
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"sanctification by the word must of necessity be something.

other than the cleansing by baptism,” since cleansing is
&) >

negative and sanctification, positive. Stoeckbaz’dtso
f_a 3 &

also seems to draw a subtle distinction when he wrltes that

the weliter as quite subjective and as a mlsunderstanding of
< 7

ﬂ(ﬂ'f‘c.%\iu‘ (I CUP- 1:2, 6=ll)°

1 A <

- P -1 sy

" Ly, o -~ wur (5] fév ‘y_f,’,,' I hiER
The phrase HarYdpieds dow TP A cos B A

doubtedly refers to baptism (iMeyer, Salmond, Ewald, Stoeck=

hardt, Bengel, Westcott) (ef. I Cor. 6:11l; Titus 3:5;

I Pet. 3:21; Acts 2:28),

] Ce
The mogt discussed problem of this verse 1is €7 Ly«
ek 61 A s ERARACHT. o ¢
Meyer regards 1t as a modifier of xd'c.w? and so
¢ :
finds twe verbal definitions, o« ORiER and

’ s . ’ £ e E 4
(o Idpis as , togather with two instrumental definlitlons,
a N C 4 6")

z :3 rj eI and cw fHavic » Bengel constructs
7 ate - - j / . e
fv Prual. wWith oAV «giedar « The preferable in=-
s G iy,
terpretation is to regard &£¢ pLyuaic as descriptive of

A S o -
(o dvvigw Uo¥ viaews, "by the water-bath in the word"

(Luther).63 Lack of the article bsfore (’r’\?‘u«'l‘f need not

SOG. Stoeckhardt, op. cit., p. 243.

61

. A, W. Meyer, Ephesians, Ope cit., pp. 513f.

621—39ngel, ope clte., Pe 760,

SMeyer, asphegians, ope cit., p. 513,
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surprise us., Paults chief concern is to emphasize the
certainty of baptism's cleansing and not be distinguish
this baptiasm from other baptisms.

What is the 5;;,4 ? A baptismal formula? So Chrysose
tom., A divine procept? So.Storr. A divine promise? So
Calvine, The Gospel? So Augustiﬁe_and others. The power
of the word, hence the Spirit? So Olshausen. A personal
confession of faith by the baptized? o Westcott. To
the writer Ausustine's answer presents the most favoravle

L ) s > € € A )
interpretation of ¢v gy«dlc o PR« s Ghe full revela=

tion of God in Christ, is the channel which conveys Christ
to us (John €:83,683 Rom.10:8x17). Thils word, Christ, 1is
alse that which gives baptism its significance and power
(Rom. 6:3-11, baptism; 6:15-23, teaching).

To round out the discussion of v, 26 we turn to the
two other verbs in the'Parallel f;t clauses of v. 27,
rn:pqo-r{o? and iy » These verbs are
significant because of their relationship to :;u ¢,r7 .

7’#’«1”‘7/0? is susceptible of two possible in=

terpretations: 1. an eschatological reference to the set=
ting forth of the Church in Christ's presence at the
Parousia (II Cor. 4:14; cf. II Cor. 11:2) (Augustine,

Jerome, Rueckert, Meyer, Alford); 2. a reference to the

"now," as the believer stands holy and blameless before

-

64
Ps Ewald, ODe Cito, p.2410
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Christ in his sanctified state (Col, 1:22; Eph., 1:4)
(Bengel, Harless, Hofmann). To the writer the context

decides in favor of the latter view. Mirst of all, Paul

ls presenting this powerful tsstimony of Christ's love and
redemptlive death in the midst of an stnlcal admonition to
husbands and wives; thersfore it seems likely that Paul
would stress thelir holy, blameless condition esven in thils

68 AL ; ‘
life. " Secondly, the progression of the passage from

two objective Facts given in the two aorist subjunctives,
(& I'd :
“j““’;’ and hdpnar—,’en s Lo the present subjunctive

[4

denoting the continuous, on-goin process indicates tﬁat

.'

Paul's sights are on this life.
‘ < ¢
In conclusion the following insights into 7,.{ Sw
are presented:

l. Sanctification is definitely stated as one of the pur=-
poses of Christ's vicarious self-sacrifice, hence is
Christocentric throughouts.

) Fd
2. Sanctification is linked with fﬁkﬁyofd e

Je Sanctification in this passage 1s produced vy the
cleansing water-bath of baptism.

4. The word which conveys Chrilst 1s what glves certainty
to this sacramental cleansing, hence also to the
sanctifying. Note again the Chrilstocentrlic accent.

5. Sanctification presents the Church as glorious to her
Lord, without any spot or blemish even now in this life.

6, Sanctification prepares for the continuous, on=-going life
of holiness. However the word "process" must be used
with caution (the two 2orists underline an objsctive faect ),
Sanctification 1s not something to which man adds, but 1is
a zift of God which man accepts and now exXpresses.

65pne writer does not mean to imply that the eschatdlogical
hope of the believer is not part of the Christian's motivation
(Rom., 15:4~63 I Pet. 1313-16).
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I Thess, 5:23
Hlay tho God of peace himself sanctify you wholly;
and may your spirit and soul and body be kept. sound
and blamelqu at the coming of our Lord Josus Christ.
These words form Paul's closing nrayer on behalf of
the Thessalonlan Christiens as he concludes I Thessalonians,

Ll

Aa A J\ c ﬂ\ . >/ :Jula-d( it 4 ’
vles 0€ o 27E0L 35 f(pyvYs o With firm conviction and

emphatic voice Paul points to God as the beginning and
end of sanctification. To leave no doubt in the reader's

mind as to the source of his redemptive and consecrative

' : 2LV VS OO ) W7 %
blessing Paul writes «vees ds o Vhas, God Himself had
intervened in their lives and set them apart as holy.

- - TogN e e A
This Lord is @ /s f$a refyvys 5 the God active in making
peace, This peace of God acts in two dirsctions:

Frlede ist beides, das durch Aufhebung des Busendenw=

fluchs wiederhergestellte Liebesverhaeltnis zwisc-en

Gott und dem ilenschen, und der daraus abfolgende

glueckselige von Llebe und Blintracht bLeherrschte

Zustand der *eg chen im Verhaelitnis zueinander

(Ps. 85:9-11)

God Himself has established peace among men by raising
from the dead our Lord Christ and through Christ offers this
soul=saving peace to all, When one experlences God's:
peécé, his own heart open to his brotier, God!'s veace
brings with it the inner compulsion to live that peace

(I Thes, 33:12,13: 5313; I Cor. 14:33; II Cor. 13:11; Phil, 4:9),

666. Wohlenberg, Dor ersts und zweite Thessalonicher=
brief of Kommentar zum Neuen lestament, edited by Theodor
Zahn (Leipzigs A. Deichert'sche Verlagsbuchhandlung, 1903),
B L i B i AR
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God, active 1in peace, now sanctifies. The prayerful

request of Paul 1s expressed by the optativ367 with the
aorist. VWhile this sanctification certainly Involves
justification and forgiveness, it is not confined to one .
speclfic moment when the person comes to faith or to one

area of the believer's life., This sanctiflcatlon is to be

3 . . DR
o loczders 5, "entirely" "wholly." Viohlenberg comments
in this manner:

indes die sittliche Beschaffenhelit, zu welcher die
Leser durch Gott gefuehrt werden sollen, liegt schon
Im vbe «fedodc 3 es wird also vielmehr quantitativ
angeben sollen, dass die Thess. ihrer ganzen per=-
soenlichkeit nach geheiligt werden wollen. Gott

soll sle so seinem elgenen heiligen Viesen gleich
gestaltet machen, dass sie "durch und durch” (Luther)
seine Heillgkdb widerspiegeln, so dassg also in ihrem
ganzen ?ersonen%cben nichte von suendlichem Wesen
gefunden wird,©

God's sanctlification restores the defiled person to perfect
holiness, removes all flaws and impurity, and precents one

Id '70 7
blameless before Christ,. glakibpov and ;;:écﬂfwr 71

TBlass-Debrunner,‘gR. cit., para., 384, p. 212,

68 Jio reddis mpoy qualitatively 'so as to be ethically
perfect’ but qualitatively 'in their entirely,'" per omnia
{(Vulgate), J. &, Frame, A Critical and bExesetical Commentary
on the ipistles of St. Paul to the Thessalonians (New York:
Charles Scribner's cons, 1912), ps 210

69Wohlenberg, ops oit., Dpe 117,

e, !
70 °A°”4HF"’1nteger {Vulgate), lacking in nothing
(James 1:43; cf. Deut. 27:6; I Macc. 4:47; Wis. 15:3; Acts 3:16),
indicates the completeness of God's sanctiflicatlion.

Tl 3 i 7 cors. Tblameless™ (Phils 2:153 I Thess. 3313),

supports the idea of purity in sanctificatlon.



72
underscore thls. The totality of God's consecrating work
of separation unto His holiness is reemphasized in
\
To avsdus i S yupy Wi o rlen,"® part of the believer is
left untouchad by God's sanctification.
/

Cnendecy  gets God's sanctifying work into the area
of eschatological hope. Epctted by the defilement and
contamination of sin and fleshly weakness, Paul clings to
the assurance tnat the sanctifying God is also the kesper
God Who nelther slumbers nor sleeps. The Jod of peace
stands guard duty over Hls people and preserves them in

the hour of trial (Phil. 4:7; Jonn 17:11;12,15; Rev. 3:10).

=2

1

his divine guardianship continues unto the very end and
keeps sound and sure even In the judgment at Christ's
appearing; fv th ..t3eyfy.  To.remove all doubt and appre=
hension about the outcome of God's sanctifying work, Paul

Y “ i gl € \
concludes Weolos ¢ Kddwy Vads, IS Kd

Jac 7,’0- e (vi 24):
The faithfulness of (God is the guarantee. God, Who
predestinated you; Who called you into the fellowship of
His Son, Who justified you by faith, ¥%ho placed Hls own

seal upon you, this faithful God will also glorify you

72~.

(Grand Rapids, Mich.: Wm. B, “erdmans Publishing Co., 1952},
Pe 78. "this triple subject must not be pressed as if it
contained a psychological definition of human nature « « «
they are evidently chosen in accordance witih the general
0ld Testament view of the constitution of man to emphasize
& sanctification which shall extend to man's whole being,
whether on its immortal, its personal, or its bodily side.”

George Milligan, St.Paul's bpistles to the Thessalonians
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and preserve you holy, blameless, undefiled before the last

tribunal of Christ (Rom, 8:303 I Cor. 1:9,22; II Cor. 1:18;

II Thess, 3:3; II Tim, 2:13; Heb., 10:23).

What glorious truths this passage reveals regarding
god's sanctification!

1. The God of peace is the Sanctifiler and Keeper,.
Sanctification comes alone from God and is presserved
alone by Him.

2, This sanctification involves the entire personality,
body, soul, splrit. Lvery part of man is involved in
Godt!'s consecration.

3. This sanctlifiication is complete. Man adds nothing to
what God accompllsies in him, but only gzives living

expresegion to a gift of God.

4, God's sanctification remains in operation throughout

this life and preserv:es one unto Christ's glorious return.

5. The promise of God!s sanctification is linked up with
the falthfulness of God. Frall mortals falter, but
the falthful God remains forever trus,

6, God's sanctifilcation is set within the framework of His -
election and call,
I Tim, 4:5
for then it is consecrated by the word of God and
prayer.
isvidently & heresy of the Gnostic type, comparable
to the teachings of the Jewish Lssenes, had infill%rated
into the Ephesian congregation. Prompted by its duallstic
outlook, this ascetic group burdened consciences with

various tabus and thus corrupted the Gospel of Christ. . In

protest against this group Paul immedlately rejects any
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thought of matter as intrinsically evil. "Everything
created by God is good" (v. 4). W¥hile Paul may be referring
to Gen, 1:31, "behold, it was very gouod,” he also would
counter any arpument based upon lHosailc prohibitions with
the words, "nothing is to be rejected if it is received
with thanksgiving" (v. 4). The freedom in‘ICh.wist allowed

for nc man-made tabus, even if done in the name of plety

and religion (Acts 10: Geal. 2:5). Paull's argpument now

receives its final support (ve. 5), "for then it is consecrated

by the word of God and prayer."
f_" Vd 3 4
yld{ﬂde dtdp furnishes the clincher for Paul's attack
againet any Impingement upcen Christ's grace and mercye
e TRy e 4 :
Bllicott expresses it this way:

[:f td’?e’ Tele d“’f’ isj confirmatory of vers. 4,

es ped ally or the latter clause; the general and
comprenensive assertion, that nothing is to be

re jected or considersd relatlvely unclean if
partaken of withh thanksglving, is substantiated by
more nearly defining gofeptetcd  and more clearly
showing its sanctifying effect. “jcd Jcev

is thus not merely declarativec, ¥to account as
holy,¥ but effective "to maie holy," "to sanctify."

c ¢
Some commentators (Zstius and Wiesinger) regard v/ul?ffﬂ

/7
in an sbsolute sense and find here the removal <«drdcefds

5Cé1ar1es J. Bllicott, The Pastoral tpistles of St.
Paul {5th edition; London: Longmans, Green and Co., 1883),
Pe 57 :

748’. L, Huther, Critical and ixegeticaldand-Book to
the Lpistles to Timothy and Titus, translated by D. Hunter
(New York: Punk end Wagnalls, Publishers, 1885), p. 142,
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and Jdovlecd rys ¢opds which resultéd from the primal
curses The better interpretation ls to regard ;;«-ﬁ?vrw«
in a relatlve sense. To find 1n this passuige reference
to a curse upon all creation seems to be a contradictlon
of what Paul had just said in v. 4 (cf's Matt, 15:11;
Rome. 143143 I Cor. 10:25,26). God intends all creation
to be ablessing to man, and 1t is such a blessing when
the belicver views creation with the eyes ol falith=filled
thankfulness. The defllement enters man when he abuses
nature and refuses to acknowledge the creator és Lord
(Rom. 2:4)., Lock'® comments on %/c;é>rf7t 2

It becomes holy to the eater; not that it was unclean

in itself, but that his sceruples or thanklessness

might make it so to him. Possibly there 1s the

further thought, 1t is protected from the power of

the evil splrits.
The sanctiification consiste in the fact that this part of
God!s creation, when received now with thanksgiving, is
instrumental in building up the falth of one of God's
peopls (efe I Cors 7:14)« The writer does not bslieve that
the created thing now possesses a religicus character,
such as the belliever has by virtue of his sanctilficationa
Asting76 seems to go too far in implying that the created

things are now separated and placed in a divine sphere

C ¢
together with the sanctified man. Rather, <f¢xq g

"a1ter Lock, A Critical and mxegetical Commentary
on the Pastoral tLpistles (New Yorks Charles Scribner's Sons,
924), p. 48,

76Asting, op. cit., pP. 239.
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indicates that the believer's holiness is not in any way
defiled or polluted by contact and use of this gift from
the creator; in fact the part of creation 1s sanctified
in the sense that it has been set aside for service to the
thankful reciplente.
dzx Ao,ov J%av had been variously interpreted.
= - {4 g HEaw
Wahl and Leo take viev to be the objective genitive,
"opatlio ad Deum facta;" and made the phrase synonymous with
2 /= 4 s g
cvilivgews, This view would contradict the general
e ¢ -~ %

sense of &ﬂfas eo? « Others find here a refsrence
to a spscific passage of Scripture, such as Gen. 1l:31 or
Acts 10215, 4&n expression of divine doctrine has been

3 - 7 e
sugpested. The better interpretation refers Aﬁ,av (s

; r [ 78 .
to the contents of prayer. Thus Viesinger points out
> it
that the idea of Cuade(scX (ve 4), is fully expressed:
/ .
"on its objective side E""J""J Jsev] as to the contents
> ’
of prayer, and on its subjective side (Evtzvgfwreww)
2 gz

as to the mode in which it 1s made." €EviivVsews wgwould
underline the personal, subjective alement in the bslisver's

thankful response. Iifax Meinertz'svg comment is certainly

7VWah1 and Ieo, quoted by Huther, op. cit., pp. 142f,

7ﬁwiesinger, guoted by C. J. &llicott, op. cit., p. 58,

79Man Meinertz, Die Pastoralbriefe des Hellizen Paulus
of Die Heillge Schrift t des Neues Testament,edited by
F., Tillmann (Bonn: Peter Hanstein, Verlagsbuchhandlung,
1931), VI]..]., 58.
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in order: "Die Sltte des Tischgebets 1st hier deutlich
vorausgesetzt und laesst sich auch sonst im Urchristentum
belegen.”
In conclusion we nobte the following 1n regard to
anctification:

1. Sanctification can be predicated of any part of creation
which the belluver uses with thanksgiving.

2. Sanctification does not seem to imply a specifically
religious condlition, but rather refers to its function
in edifying the child of God.

3. Prayer and the word of God are intimately connected
with this sanctification.

4, It is Interesting to note both the objective word and

the subjJective response linked togetiier as both con=
tributing to this sanciification.

II Tim, 2:21

If any one purifies himself from what is ignoble, then
ne will be a vessel for ncble use, consecrated and
useful to the master of the house, ready for any good
work.
With specific admonivion Paul had just reminded the
church to avoid senseless disputes over words, to hold
fast to the truth and to depart Ifrom iniquity. The
illustration of a great house filled with all kinds and
qualities of vessels for both honorable and dishonorable
uses sets the stage for the more general instruction:

"If any one purifies himself from what is ignoble, then

he will be & vessel for noble use, consecrated and useful
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to the master of the house, ready for any good work,"
¥hile this 1s a general admonition, as is seen in the res

2

Tlmothy certainly was lncluded.

: C \ =] ’
The instruction is fl(ﬂdlp"ﬁ"i CAv'ce y NI ON GeRtw vy

This is the picture of "rinsing out,"Bl of purging away
from oneself, of cleansing out the old leaven (I Cor. 5:7).
©11icottS? points out that the 2"( refers to those whose
communion was %o be avolded. Hence the idea suggests nc

mere inwerd cleansing, but separation from the ignoble

and refusal to associate with immorality and greed
83 = ‘
(I Cor, 5:11; II Thess. 3:13, 14). = twkdJa? 7 does

not .only mean the preservation or maintenance of a state
o purity, but points speclflcally to positive Christian

action, in this case the action of separating oneseclf

from wnat 1s dishonorable. The result of such separation ;
is that he becomes a vessel for honor. It perhaps should

be noted here that this description applies to the Christian.

'30E111cott, op. cit., p. 136.

81&. K. Simpson, The Pastoral Epistles (London: The
Pyndale Press, 1954), DPe. 159.

®'E111cott, op. cit., p. 137

8 cwnalspn tovtwv may be a refervence to false teachers,
making this passarre an admonition to beware of decelvers.
However, to a writer this interpretation seems too restrict-
ed.
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The ackff filled with all these vessels 1s a picture of
the Church (I Cor. 3:2), When the believer prostitutes
his vessel, that 1s, hls person, he has betrayed hls trust
and becomes gulliy ol dishonorable conduct. On the other
nand, when the believer by the power of the Spirit (Gal. 5:163
Eph. 5:18; Phil. 2:1) serves His Lord, as in this instance.
of separation, he is in truth a vessel of honor.
e
Furthsrmore, he is wicuvme{yov o Weisseé cone=
ments. on the meaning of this word:
was nicht dle Heiligung durch den Gelst (Rom. 15:16;
I Core. 1l,2) bedeuten kann (Wies.), schon well diese
eben nicht die Folge des Selbstreinigunz ist; sondern
nur die IFolge der Ausscnderuny von allen nicht Gott
wahrhaft Angehoerigen und die dadurch erlangte Gottge=
weihtheit (I Tim. 4:5, vgl. I Kor. 7:14).

: 85
Bengel = gseems closer to the correct view: "proprium et

plane consecratum Deo." At least Bengel has not labeled

this sanctification as man's acqulsition. The boliever

by his behavior gives a 1living testimony to the "glveness"
in his life and to his holiness before Cod. The writer
finds in 4}«Aa#£aov a description of God's sanctifying action
(forgivenesy pardon) as well as the sanctified believer's
living expression of his hoiiness (I Corx. 6:11; Rom. 15:16).
When God sets ons apart as holy, this implles a consegquent

selr-éetting apart as the believer lives and moves by the

8455 rnhard Weiss, Handbuch ueber die Briefe Pauli an

Timotheus und Titus (5. Aurlage; Goettingen: vandenhoeck
und Huprenct's verlag., 1886), p. 290,

ssBengel, ope. cit., p. 842,
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Spirit of God. However, this is not a self-acquired

sanctiflcation but 1ls a contlnual expression of what he is

by God's graclous sanctifying act,

The other two qualities, "useiul to the master of the
house” and "ready for any good work" fall into this seme
category, expressions of the new life in the believer made
possible by virtue of God's sanctification. Here are.the
grounds for the Christlan ethlic, that the believer lives
what he 1s and has by God's grace. The writer does not
8ee in this passsage the Implication that the believer's
personal separation from evil has merited or caused or
preserved his sanctification before (God; rather this aect
of personal separating 1ls one indication of the fact that
God truly has set him apart unto holiness (I Thess. 4:3=7),

In conclusion we notes
l. Sanctificatlon implies a positive activity on the part

of' the belliever. The sanctified one is to separate
himself from all evil and demonstrate himself to be a
vessel for honor, useful to His heavenly Haster, ready
to meet the challenge of Christian love wherever and
whenever it arlses.

2, This sanctification is not merited or caused or preserved
by man'!s own efforts. Rather, sanctificatiocn is a
"glven" separateness, which now manifests: itself in
the 1life of the bellever.

3« The believer is always faced with the possibility of
becoming a vessel of dishonor and bears full responsibility
Tor any denial of his Lord.

4, To follow Paul's illustration in the contest of IL Tim,

2:21 the believer finds his area of gervice from withe=
in the confines of the Church, the siw./4 (v. 20).




&1

'
THE L-A/ ¢ Ao era s -PA,SSAN}:S
Rom. 6:19,22

For just as you once ylelded your members to impurity

and to greater and greater iniquity, so now yleld

your members to righteousness for sanctification « o «

But now that you have been set free from sin and have

become slaves of God, the return you get is sanctifica=-

tion and its end, eternal lifs.

These verses are part of Paul's grest discourse on
slavery to righteousness 1ln contrast to slavery to iniguity.
Paul had finished his comforting, yet challenging statement
on baptism and moved on to another basic aspect of the
Christian life, obedience to teaching. Using the language
of savery Paul attempts to explain God's glorious truths
to his freil, simple hearers.

Paul begins with a simple statement of past history,

. A ! 7
C \ 3 i - - 4 9 -
wWoiscp Jip - Ty¥ wrowcdr, RPEZEIZHdCE  ppggents a direct

historical fact. These Homan Christians had once willfully 5
yielded themselves to the service ol injustice and lust.

S8in had mastered their lives (v. 13). Iniquity had demand=-

ed full obedience, and as slaves of sin spiritual lawless=-

ness and re-volt were the common denominator of thelr existence,
ges f%V' A ¥ou v .86 This lawless behavior expressed

itself actively in two forms,dud*&?ﬁé (moral impurity) and

e (lawlessnesS) and such living added up to a damne

ing bondage under sin whose destiny was death.

Beﬁlass-Debrunner, op. cit., para. 206, p. l22.
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But this 1s passed. A break has besn made. The

7 / 87
aorist Ilmperative, ffdpd e’y ocarec , gtressed by o-nSrw: rdv

forcefully underlines Paul's seriousness as well as intent
and calls for instantaneous action. No bothe-and i1s possible
in this struggle for control. Hither it is slavery to
righteousness unto holiness or slavery to sin leading to
destruction. No alternative is pcassv::i.blr:a‘° The person who
has been justifled by faith, who knows the full mercy and
grace of God, who has shared in the baptism of Christ is

dead to sin and alive to God (Rom. 5:1; 6:3,11). The
05,‘-’“-" Vc" is equivalent to the o:r of 123:1. '‘The
imperatlve to live for Christ,. to he a slave op righteous-
ness, to surrender self into the full command of God,
accompanies God's forgivensss (Rom. 6316; I Cor. 4:5;
I Pet. 2:16). God!'s forensic gift of jJustification is
immediately active, working in and through the justified
person (Col. 1:22,23; Rom. 14:17; Eprh. 4:24), Likewise,
God's sanctifying act whereby He separates to Himself
a sinful man to be holy implios‘an immediate, continuous
struggle to live as God's holy one (I Thess., 5:233 4:3-7;
/

Rom. 15:16), t"':;‘ dewdcoevrn g8 denotes the manner in

which the believer conducts himself as a slave of Christ.

ST« pi Winer, A Grammar of the Idiom of the HNew Testa-
ment, substantially a revision of Prof. Masson's translation
of the 6th edition (Andober: Warren F. Draper, 1889),

Po 313.

a8
Blass=-Debrunner, op. cilt., para. 195, 2e., p. 115,
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> Lyl >
But now €¢s af/ufun'r « &¢3 evidently denotes

destination, the ultimate purpose (Tuke 5:43; Rom 5:21;
II Cor. 2:163 Rom. 10:4).. Thayerag defines this usage
of Efi : "used with nouns to designate the condition or
state into which one passes, falls, etc., denotes the

8Nnd e e s e“

<] 'd
dd (@05 has been interpreted in various ways.

One problem ls this: does sanctiflication here denote a
90

process or a result? Althaus 2peaks of an on=zolng

: - G 91

happening, a process. Zahn points to a gradual advance=

ment iIn sanctification:
S0 sollen sie nun such nicht warten, bis die Lust zum
Tun des Guten alle boesen Lueste in ihnen zum Schweigen
gebracht hat, sondern sollen ihre Glieder sls willen=-
loge Werkzeuge zwingen, der Gerechtigkelt zu dienen,
welcher sie einmal fuer immer von Herzensgrund gehorsam
geworden sind « « « o Die Heiligung: dagegen ist ein
allmaenllich fortschreitendes lrletnls des Einzelnen,
welcher seine Glieder zwingt, der Gerechtigkelt zu
dienen,

92 . S s
Luther ~ also interprets sanctification as the life-long
process of purification, as the sanctiiied soul more and

more expresses his holiness:

a2 Je« He Thayer, A Oreek-inglish Lexicon of the New
Testament, & translation and enlargement of Grimm's Wilke's
Clavis Novi Testamenti (New York: American Book Co., 1889),
Pé % J-BZc

90Pa.ul Althaus, Der briefe an die Roemer of Das Neues
Testament Deutsch, edited by P. Althaus and J. Behm
Goettingen: vandenhoeck und Ruprecht, 1949), VI, S58.

91
92 artin Luther, Vorlesung usber den Hoemerbrief,
1515/1516, translated by sduard mllwein (Muerichen: Chre
Kaiser Verlag, 1927), p. 244,

4ahng ODe. Cito, Pe 324,
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Denn sr will eben dles unter Hellljzung und Reéeinheit
verstohen, naemlich die Keuscnheit des Lelbes, und
zwer nicht lrgendeine beliebige, sondern dle, welche
aus den Gelst des Glaubens, der da heil gemacnt, von
i1nnen heraus kommt o « « ¢« Denn die Secle muss
zuerst durch den Glauben rein gemacht werden, auf
dass so die heilige “eele nun auch den Leib rein
mache um Gottes willen; sonst wird es eine nichtige
Reinheit sein.

Sanday and Headlam, 29

while they Indicate that the rosult
of sanctirfication is uswvally meant, feel that thls present
passage may very well mean the gradual transfer to righteouse
ness, rather than a completed act.

Godet94 on the other hand, comments that sanctification
"is the concrete and personal realization of goodness, the
fruit of perpetual submission tocothe principle of righteous=-
ness," Meyer95 also speaks of the attainmment of holiness,
or moral purity and consecrétion to God,; thus favoring the

1]

96
view of "result" rather than "process." Cremer  treats

sanctification as the passive result of God's activity.

93

Commentary on the Epistle to the Homans (1lth edition;New
York: Charles Scribner's Sons, 1906), p. 169

9

4
“Godet, Romans, op. C€lt., pe 259,

955, A&, W leyer, Critical and Exegetical Hand-book to
the spistle to the Romans, translated from the S5th editlon
by J. C. Moore and K. dohnson, revised and edited by ¥m. P,
Dickson (New York: Funk and Wagnalls, Publishers, 1884},

Pe. 249, Hereafter this work will be referred to as Homans.

QGGremer, op. cit., pp. 56f,

W. Sanday end A, C, Headlam, A Critical and Exegetical
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Perhaps Denney'sg7 remark ls appropriate at this point:
:cho-aa'S uis sanctification, primarily as an act or
process, eventually as a resvlt. It is unreal to
ask whether the process or the result is meant here:
they have no meaning apart.

Though the 1llfe of sanctifllication cannot be separated from

the end result, certain passages do seem to lay stress on

one of these aspects rather than the other. This passage
does smsem to highlight the life of sanctification rather
than the final gecal of holiness before Christ, the Judge.

Pirst of all, the gorist impsratife stresses the ethical

challenge and obligation to live as slaves to Christ.

Secondly, the contrast to sanctification is lawlessness

which focusges attention upon the past sinful and iniquitous

1life of the Homan Christians., Finally, devda , slaves,

suggests the idea of activity as the believer ylelds his

members for service to his master.

In v. 22, which the writer regards as a parallel

in 1ts use of :!/utomo': ; several words and concevnts
suggest the mcaning of the life of sanctification rather
than the goal. "But now that you have been set free from
sin and have become slaves of God, the return you get is
sanctification and its end, eternal life"(v. 22). WP ros
suggests the life of sanctification, as the man of faith
lives a life in the Spirit, bringing forth the fruit of the

Spirit, the fruit of light, the frult of righteousness sown

9'7Denney, op. cite., pe. 636,
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in peace (Cal, 5322; Eph. 53193 Phil. 1:1l; James 5:18),
\ ' 4 \ 3 ¢ :

To Je Celos Swyv awvev geems to add the thougnt of the
end of saunc.iflication racther than to supply morsly an
epexegovical comment. For thasé reasons Lhe wrlter feels
that :y(d;unar in these two verses indlcates thne life
0l gsunclification rather $han the goal or final result of
sanctirication beflore Crplst at the parousia.

sut now the questlon arlses, what 1s the relation
boatwesn justirication and sanctii'ication? Vhat is the
connect lon batwesn tae two sorlist passive participles,
;Jtv Jeo w JE:"'F-' and Jov"«”ﬂé‘,' ffs wnich picture God's

rd

Juetifying, sanctifying act In Christ, and the cif'%‘“""?

Paul's own fommule, "therefure,” perhaps is the
simplest explanatiocn. The verses under considerati-n use
the expression, "now." First Paul extols the redemptive,
Jwistifying et of Christ for use Christ is the foundation,
the starting-point. B4 then follows cgv, vore /ry therelore,
but now ilmplying, "be whut you arel" Uanctifilcation as a
life=-long expression of God's act on the heart is a direct
implication inhnerent in God's sanctifying, justilyling act

£ 2721
in Christ, Godet's’

criticism that sanctllication dare
not be viewed simply as & deduction derlived from justiflica-
tion is valld. Sanctification is not simply a conclusion
drawn from justiiicatlon. Hather, the life of sanctliflica-

tlon is an on-golng expressiun of the fact that God continued

gaﬁodet. Homens, Ope Sit., ppe. 23107,




87

setting aside the bellever as holy and pure. or thils
reason Godet'sgg explanatlon of nanctification as the
end while justification 1s the means to this end is not
entirely correct. The 1life of sanctification as vresented
in Rom. 6:19,22 springs from God's contlnuous sanctifica=
tion of the belisver. Bobth aspects of sanctification are
simultaneous as the follower of Christ manifests what
God 1s giving to him. The struggle stems from the fact
that the belliever always has the ability to corrunt and
defile his God=given holiness, and this he does whenover
he sins and surrenders to the powers of Satan. HRight
here 1ls the paradox of the Christian ethic. On:the one’
hand God justifies Hls people, sets them apart as holy ones,
as blamele=zs before Him. Un the other hand, thaose saints
of God always have the potential of rebelling ageslinst God,
of profaning Qod's gilft of holiness. That is why the
Christian must constantly return to the God of mercies aﬁd
grace for renewal and for_strength of the Spirit to struggle
and fight onward, so that hls life expresses more and more
what God has given him in Christ.

In conclusion we note the implications for sanctifica=-
tion brought out in these two verses.
1. The imperative to yield oneself unto sanctifiication 1is

directed to one who already stands as a "slave to

rightecusness," as "freed from sin," as "enslaved to
God."

99 T bid., pe 233
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2, Sanctification must be understood as an expression of
what the bellever already 1s and has by God's gift of
merey, not as a complementary factor added to what
God has given in Christ,

3. Sanctificatlon is not merely negative, an attempt to
preserve what God nas given, but is positive, as one
brings forth fruits of falth in his living witness to
the lilfe of God within his heart.

4. The expression of one's holiness from God is an im=
perative, a command and so jays bare mant's full
responslibility.

5. The command does not convey the idea of "do the best
you can," bub rather of stern, rigorcus, total cormitment
to God, as a slave to his master,

6+ Such ssnctificatlion allows no compromise with Impurity
and lawlessness., It is an elther-or concept.

7. The end of sanctification is eternal life, a culminating
glft of Gode

8. Sanctification is a paradox and can never be completely
understood. wn the one hand one must maintain the theo=
centric character op sanctification as totally Godts
gift. Un the other 1end, God's command siands and man

15 responsible since he possesses the Treedom to defile
what God has glvene

I Cor, 1:30

He is the source of your life in Christ Jesus, whom

God made our wisdom, our rigabeousness and sanctifica=

tion and redemptlion.

This verse climaxes Paul's expositicn of God's
paradoxical ways, as de confronts people with the scandal
of the cross, God's "foolishness" leaves no roum for

human pride or boasting. God's values are not determined

by humen mathematics or logic.
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Zg’aéuo3 has two basic interpretations. One group
regards thls as causal (Meyer, Heinrlci, Beet, Edwards,
Godet, mllicott, Grosheide}., "It comes of God (by God)
that you are in Christ Jesus" (lph. 2:8; 1:9). The other

> s
interpetation vliews &K as denoting source (RSV, Grotius,

Calvin, Beza, Rueckert, Hofmann, Lightfoot)., "It comes
from God that you are in Chriet" (ef. II Cor. 5:18). The
strong emphasls upon God's electlon,giﬁltgfdfo (verses 27,
28) make the causal interpretation legltimats. However,
the writgr feels that the idea of source as expressive of
the ground or motive from which being in Christlis derived,
is perhaps a better intervretation. The verse calls for a
closer, warmer concept than "cause." Findlayloo also
notes that the word order, with the contrast between God's
wisdom and that of the world's, suggests the source idea.

The v ) (I ‘“‘;" 2o concept will not be developed
in this paper, since this concept by itself furnishes

material for a complete study. For the writer the signifie

cant taing to note is tHhat sanctification 1s rooted and

1OOGh Findlay, Ste. Paul's First spistle to the
Corintinians, of The nxpositor's Greek Testament, edited
by W. R, Nicoll (Grand Raplds, Mich.: Wm. Be Lerdmans
PuuliShing CO.g no;do)p II’ T73e

lOlfslass-ﬁebruzmer, op. cit., para. 219, 4, p. 129,
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grounded in a living fellowship with Christ (CGal. 1:22;

II Cor. 5:17; Rom. 8:l). Bachmann102 comments in this ways
A - -
. « . denn Ecvde 7 XBlole gt inm als Audsruck
fuer die Winwurzelung des Lobens in den lebendig wirk-
samen und gegenwaertigen Christus oder fuer die
Lebensgemeinschalt mit ihm eine gelasufige tezeilchnung
des Hellsstandes, ’

This Christ in whom we live and move and have our

being ;d Eu_?’.-j? ‘,gsm:t ‘;q:V o ?2«3. ;‘0(67'7]’zﬂ7 has
been translated in different wayss  is made (EJV), was

made (RV), made (RSV), became (Plummer), has become (Meyer).
The better translaticn seems to be "became" or "has become"
which brings into view the whole life and death of Christ
(Acts 4:4; I Thess. 2:14). The emphasls i1s upon the
objective, historical facts of Christ's life rather than
upon the moment when the hearer came to know Christ as
Lord.103 wno Jrov reiterates the source of Christ's
ultimete derivation. The theocentric character of Christ
and His meaning for us is kept dominant.

Eitv?’;ﬂ.} a-a?c:’ ’;hcdr sevy zfcddcoov’l’? re ”J‘f S/dﬂc\v.: K-"c :"°‘,U”Pw°-"r
The first problem is the relation between these four terms.

: 104 105 106
Plummer, Findlay, and Bachmann regard righteousness,

1025, chimann, ope cit., p. 104.

103
Ibid., ppe 104f.

4
Robertson end Plummer,; Op. Cit., P. 27,
°5F1nd1ay, ope cite., pe 773

106
Bachmann, op. Cite, Do 105,
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sanctification, redemption as epexegetical.l07 Meyerloa
finds three divlisions here: wilsdom, rightecusness and
holiness (based upon the (¢ wai’ ), and redemption., Hodgelo9

submits this same view, Godetllo and Grosheide,lll on

the other hand, keep each term distinct. The writer finds

the flrst view in which rightévusness, sanctification,

and redemption are regarded as appositional to be the
most satisfactory. The meaning of ,a,(Q sugzests this
view to0,

To find in &GWf: only an intellectual benefit as
Meyer112 does, seems to be slignting the concept of roffg'.
In I Cor. 1 the contrast between God's wisdom and that
of the world suggests a far more significant dimension
than the intellectual.s Paul's description of CGod's wisdom
contains highly theological ideas: power of God, Christ
crucified, God's election, abllity to save, annihilation

of all human pride and boasting (I Cop. 1:18-29).

lovBlass-Debrunner, Ope. cit., para. 442, 9, p. 251.
108

Meyer, Corinthlans, p. 38.

109
Charles Hodge, An Exposition of the Flrst wpistle
& Son,

to the Corlnthians (New Yorks A. C. Armstrong and
1891), pe 27.

110

GOdet" OPo cito" PPe 11671,

11161’051131&0’ E.Et cit., Pe S3e

leeyer, Corinthians, pe. 37.
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The use szféprz outside I Corinthians suggests in some
instances far more tihan intellectusl ability. Wisdom 1s
knowing in the sense of believing, experiencing the only
true God and Jesus Christ (Jonn 17:3). In Christ is hid
far more than intellsctual grasp of facts. Christ is the
revelation of God's redemptive ways and the source of the

everlasting mystery of the Father's love (Col. 2:3).

WWlsdom comes from above and conveys the characteristic
glfts of purity, peace, mercy, gentleness with no éleﬁant
of uncertainty or insincerity (James 3:17). Such wisdom
is active and.is justified by her deeds (Matt. 11:19). | |
For these reasons it seems best to regard wisdom as a
pregnant theological term lndicating God's full rgvelétion
in Christ; in short, wisdom is Christ (I Cow. 1:24),

This divine wilsdom is descrlbed by the appositives,
rightecusness, sanctification and redemption. o&x1z5¢5}7
is not simply God's righteousness which accounts the sinner
righteous (Rom 3:26; cf. Rom., 1:7), nor is this the abstract
term for equlty and justice (Acts 17:31; Reve. 19:11), but
righteousness here seems to describe the cnaracter of the
Justified sinner atanding before God as one pronounced
just (Rom 6:13; 8:103 Gal. 555;~cf. Rom. 1-5).

-Ct/ {.dé-««a:s‘ is parellel to d e 00‘?;"7, ,‘but

sugiests its own uniague meening, that of separation unto



93
e B ! N
God, Hodge's comment that sanctification indicates
the satisfaction of the law as a rule of duty seems to
miss the relipgious implications of sanctification. Bach=
114
manntse interpretation nresents a much truer picture of

sanctification:

Helligung, well er in der Zueignung an Gott die
prinzipielle Loesun; von der verunreinigenden
Knechtschaflft der in der Welt herrschenden Suende und
also ein dem Gercecchtigkelitsverhaeltnis entsprechendes
emplrisches Verhalten bewirkt vg. I. Thess. 4:73

Rom. 6:19,

The fulness of &8t. Jonn's concept of sanctification seems
to be indicated here (John 17317,19). Godet115'presents
a striking insight into sanctification:
Iy, then righteousness 1s Christ for us, our sanctifica-
tion is Christ in us, Christ is our holinese as well
as our righteousnesse.
Righteousness suggests the declarative, extra nos character
of God's gracious act of salvation, while sanctification
points to the inner effectual communication of God's
116

holiness wnich takes place in nobis. Groshelde's

comment that "rightecusness is followed by sanciification,

1.4 there 1s justification once and for all but a

continuous sanctification" may lead to misunderstanding.

113
114

HOdge’ Db cites Do 27

Bachmann, op. clt., p. 106.

115Godet, Corinthians, p. 120.

lleGroshelde, op. cit., p. 54.
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The writer does not regard sanctificatlion merely as &
continuation of a process or condition started in justifica-
tiom. St. Paul does not describe the relation between
these two concepts in this manner, but he does place them
in parallel position as in I Cor. 6:11.

The third predicatlion of wisdom is ;ﬂﬂlJthbtr.
Meyerllv describess redemption negeatively as the "quench=
ing of wrath of God against former sins,” but flinds no
fubure element in this concept. Such an interpretation
i1s guite unsatigfactory. The figure of the ransom con=
veys all the blessings of the vicarious atonement, includ=-
ing the eschatological hope. In a certain sense, redemption
fixes one's eyes on the return of Christ far more definite=
ly and positively than righteousness op sanctification, as
we awailt the adoption of sons, the redemption of our
bodies, which seeks its consumation in the day of redemption
(Rom. 8:23; Ephn. 1:l4; 4:303 Luke 21:28),

In conclusion I Cor. 1330 outlines certain aspscts
of sanctification:
l. Senctification is "in Corist."”

2. Sanctification has its source in God; again, the theo=-
centric emphasis.

3. Sanctification is parallel to justification and redemp=-
tion, which together make up the wisdom of God,

4, Sanctificatlon seeks ita final culmination in the day of
redemptione.

17Meyar, Corinthians, ppe. 2371,




I Thess. 4:35=7

For this is the will of God, your sanctification:
that you abstain from immorality; that each ofe of
you know how to take a wife for himself in holiness
and honory, not in the passion of lust like heathen
who do not know Godj that no man transgress, and
wrong hils brother in this matter, because the Lord
is an avenger in all these things, as we solemnly
forewarned you., For God nas not called us for un-
cleanness, but in holiness. ‘

This passage vividly portrays the ethical challenge
and imperative of Paul's kerygma. From the general state=
ment, "as you learned from us how you ought to live and to
please God, just as you are doing, you do 80 mors and more®
(I Thess. 4:1), Paul proceeds to define God's ethical com=-
mands with broad guidelines in'verses 3=Ta

With en emphatic rc:‘?ra ¢ lé’ Paul Introduces one ime
portant part of God's will, sanctificatlon. VWhile there
is some question as to the precise ccnstrqction, whether
Jc‘l-éax Tow Jrev 1s sub jective or predicative, whether
to-ﬁ ca belongs to l}f'As,ﬂo( or 5/: ir-«o’.f s the
ultimate meaning remains the same: a forceful statement
of God's will for sanctification. The writer regards the
te¥ro a5 belonging to ?)Z:Ol‘gnd ros VeoU because of the
closer position, but the stress of [o¥ce carries over to
%cd.rmo’-r :to veinforce the divine sanction behind

sanctification. oV zjroc is probably a subjective genitive,

Jt"‘? ol perhaps is best taken to mean Gpd's will in

I
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Christ as defined in I Thess. 5:18ff, The theocentric
character of this will for sanctification is dominant.

o E(J“!M:f vawy might be translated, "that you may
be consecrated” or perhaps, "that you let your spiritual
conditicn as God's sanctiflied ones maenifest itself in your
entire life." §l¢4r4ué; denotes both God's initiel act

of sanctification, of separating unto Himself, as well

this God=-given sanctity pure and undefiled.
> 4
This sanctificatlion is defined by four 1nfinitivas:¢”¢l"£h

> / ’ a
cde vde ,,q,‘, J”fp/!mm:ev s and A":, hleovek tsev, Paul

pa
directs his hearers' attention: first, to their own personal
moral behavior, to the care of thelr own bodies; secondly,
to the relation toward their marriage partner; and finally,
to thelr behavior toward all their neighbors, especially
in the area of business,.

That "true consecration to God is moral as well as

5y ’
nll® ;o ovident from the first infinitive, <meree % ,

religious,
This present middle directs the Christian to shun all im-
purity and immorality no matter what form it takes (I Cor, 6:13;
Eph, 5:3; cof. I Thess. 5:22)s The second infinitive, still
concerned about purity, involves the Christian's attention

toward his marriage partner., While marriage is God's

prescribed way of avoiding fornication, marriage never is

118prame, op. eite, Ps 147
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to be lustfully enjoyed wita no concern for tihe wifle.
A sl
3 ,¢ er ap o LT A - l":_”“‘
€cdeva. EWdotov vadv lo Edviev 0Mtves, The crucial problem
L -
of this phrase is e«gvos NIde e /s wTde Y. meansg to
» % : > . A
"get," "acquirs," "obtain," while ¢¥fves cun mean "vese

sel,"

"Implement," "body," "wife." Tertulliasn, Chrysos=
tom, Theodoret, Calvin, Grotius, and Dibelius are among
- . . 1 ~ : - s
those who interpret e#cves as "body," Hdowever Theodore of
Hopsuesbia, Augustine, and most modern commentators inters
pret o#sves as "wife." ™Wife" seems to be the correct
”
interpretation because of Wreedd« . This is an idiom for
) ; 119 ‘ -

the marrying of a wife (Ruth 4:10; 8ir. 38:29; Xen. Conve.
1l. 10)s The reouason some commentators £ind "body" a better
translatlion 1s because they feel that describing a wife

a : : 2 120 ,
&8s oNcvo 3 is a lowering of womanhcod, Paul intended
no depreciation of woman, but simply used the idiom of
Jucdaism current in his day.

Y [ A
> 2 \ 4
This marriage is to be consummated €V “J"“’“? Nae Lean
with its substantive is adverbial and denctes the

' 121 ¢

; %
atmosphere in which marriage is to take place, a?c dolw

indicates the state or condition of one consecrated tov God

llgﬁermann L. Strack and Paul Billerbeck, Die Briefe

des Neuen Testaments unddle Offenbarung Johannig, of Kom=-
mentar zum Neuen restament aus lalmud und Miarasch (Muenchen:

C. H, Bech!scne Verlagsbuchhandlung, 1926), III, 632f,

120Milligan, op. cit., ps 49.

lglGeorge benedic% Winer, A Grammar of the Idioms

of the New Téstament, & translation ol che 6th edition by
Masson, enlarged and improved by G. Luenemarn (7th edition;
Andover: Warren F. Draper, 1889), para. 51, e, p. 424,
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(Rom, 15:163 Hom, 6:22), ?(ﬂf; underlines honor and
respect (Col, 2:23), while t?r a.«lfn i‘ﬂmpvmt'x,- s "in the
passionate lustfulness of desire,” describes the negative
element to avoid.(Col. 335).
The next two infinitives T;-‘ o""': Uc/"P 3"':"“’ (ve 6) and
7 dsove #rscv focus attention upon the relation toward the
neighbor, r; m»,, has various intersretations: (a) it
refers back to sff €o«o> and sets the infinitives follow=
ing in parallel with fedeva (Bllicott); (b) the article
begins a new and second maln poilnt (von Dobschuetz);
(c) a caesura in delivery to show that /u,’ is not parallel
to « in ve 5 (Dibeliue); (d) r¢ «3” is due to the
hindering implied in the clause beginning with Hf:ff Ju »
hence indicates a close relationship (Frame); (&) re n-,'
indicatoé the second idea under 176'37«-' 4 ﬂs/‘d*’“"g being
the first (Luenemann).  The writer agrees with b. and
regards ro « ag introductory of another aspect of God's
will for sanctification.pather than an elaboration of a
sexual admonition or a completely new part of God's will,
divorced from ;}l woaro’s « The ?; 17/ indicates a break so
that it does not seem likely that the followlng is merely
in apposiltion to the preceding.
'Jﬂ‘t,a decln:cv ( to step over; to transgress) and

T Adcov nvr.r?v (to take advantage of, overreach in
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ruthless, agressive, salf-assertion)lzz constructed with
;v r§ /NM;‘M re (arffalr, buslness) indicate dishonest
behavior in business. The rabblnic background bears this
out,123 Any reference to unchastity would lie not in the
words themselves, but in the context. Thus the admoniticn
seems to be againat lmmorality among men in the form of
social dishonesﬁy and fraud (Morfatt, Calvin, Grotius, von
Dovschuetz). It must be admitted that others, such as
Frome,Milligan, ollicott, Chrysostom, most unglish ine
terpreters, interpret this phrase £v t‘g: er-';—“M'f as a
reference to the sin of impurity, referring back to v. 5.
Howover, the writer accepts the former interpretation as
more plausible, especially in view of ncpl JTJ}tuu’ Ff;ru’V
wnich seems to widen tne area of life considered under
sanctification.

The reason God stands as the avenger of all immorality
in any area of 1life is stated in v.7, "for God has not
called us for uncleanness but in holiness." God's call

summons and exhorts to a life of Christlan virtue (I Thess.

2:11; Gal. 5:13; I Cor. 7:15; Col. 33153 Eph. 4:1). The

elective love of God calls for total surrender to the redeeming

22Kenneth Grayston, "Desire," A Theologzical Word Book
of the Bible, edited by Alan Richardson (New York: The

acmillan CO., 1951), Pe 64.

1233track and Billerbeck, ope. cit., pp. 833.
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; 0 P 124
Christ., The purpose of God's call 1s not «#« Xpsrcx
/7 >
but a/ (ornos o Lig:ghtfoe:)'(‘,:"25 commenta that ¢¥ equals
Ces 6\ > C &)
lvoC§E Fecvde €V ( 5/ tl - e w ) Sanctification is

126 A “

a consequence of the call of God. Thusy, s/ X a2l in

Ve 7 focuses attention on the state or condition of holiness
before God.

In conclusion we {ind that I Thess., 4:3-7 uses sanctile
fication in the following way: |

l. Sanctification is founded upon the will of God. God
stands in the center of the sanctifled 1ife, both as
the motive and power as well as contaent,.

2., Whlile God sanctifies His people freely by grace through
Christ, the sanctified person is never dealt with as an
automaton. ian's responsibility for sanctificatlion, for
the manifecstatlon and livinf expression of his God=given
holiness, 1ls never dimmed. Whenever the belicver de=
filles the purity God gilves aim, he sins and faces the
CONsSequence,

3¢ These verses view sanctification both as the living
expression of God's holiness and as the resultant state
or condition of the sanctified bellever.

4, God's demand for holy living reaches into all areas of
life, not only that of sexual morality.

5. The motives for pursuing sanctiflication are fear of God
as the avenger of immorality (v. 6), Godlggracious Gose= .
pel call (v, 7), the awe which will not disregard God
Who gives the Spirite.

124'&##J990¢; has a wider msaning than sexual im=-
purity (&ph. 5:3; I Thess. 2:3).

125L1ghtfoot'referred to by G. Mllligan, op. cit.,
P. 51, :
126

Viohlenberg, ops cit., p. 90,
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II Thess. 2:13

But we are bound to give thanks to God alw;ys for you,

bretiren beloved by the Lord, because God chose you

from the beginning to be saved, through sanctification

by the Spirit and belief in the truth,

With this priefl prayer following his warning about
the "mystery of lawlessness" Paul seeks to encouragé his
young Thessalonlan congregatlion to watchfulness and
diligence. The particular reason for Paul's coniidence
and thankfulness regarding these believers is found in the
latter half of the verse, "because God chose you from the
begimning to be saved, through sanctification by the Spirit
and belief in the truth."

t?ldro rneans "to choose for oneself." Once more
sanctification ig set within the framework of God's choice.
God chooses whom He will to be His own, No merit of man |
sways God. No influsnce from frail, sinful cregtures guides
or detefmines His cholce. God personally chocoses whomever
He desirea for Himself, The aorist middle denotes this
personal concern about His people as He chooses for Himself,

A textual problem arises in indptalv ('}”';P.l’fl). The
textual evidence is about evenly divided. The writer re=
gards wn'! 4p ks as the more correct reading in view
of tecldrv (ef. I Pet. 1:2)s Klection seems to be in
the Apostle's mind, which would make "from the beginning"
most appropriate. However, one must admit that the other

reading in addition to good textual attestation gilves good
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sense in the context; especlally in view of the very youth
of this Thessalonian congregation. It also seems to be
the more dif'ricult reading.

‘The purpose and directlion of God's choosing i.scﬂ-/hutu"l .127
Fram9128 points out that €0 s equals £ s ro ounﬁ;ru= Juls
(5:15; 1 Thess. 2:16). ©Salvation means a change from darke
ness to light (I Pet. 2:9), from alienation to a share in
divine citizenship (Lph. 2:12-13), Salvation brings pardon
to cover zuilt (dph. 1:7; Gal. 1:114), brings freedom in
place of the yoke of slavery (Gal. 5:1).

This choosing unto salvation takes place within the
sphere and condition of "sanctification by the Spirit and
belief in the truth." ;V indicates the spiritual state or

S . 129
condition in wnich being chosen and salvation is realized.”

'
3 c 4 ’ \ 2 [/
To restrict cv dﬂgcqour NMVeEVad oS Hde et ge¢ xd‘"?ﬂfflf

130 does, seems unwarranted.

7
A qguestion arises over the genitlves mvevaddor

only to fidare as Wonlenberg

> ’ - 131
and oA g a5 Pindlay feels that an objective

132 comments that if

genitive is more probable. Wohlenberg
\ c’

the Holy Spirit had bsen meant,Paul would have added JVlOf

or the article or both (I Thess. 1:5,6; 4:8; 5:19; II Cor. 13:

7
13). Also, ¢A7wﬁva would in that case be given a meaning

127W1ner, op. cit., para. 49, p. 397

128Fram@, 22. cito’ Pe 281.

129w1ner, ope cit., para. 50, 5, p. 417,
130y0n1enberg, ops Sit., pe 154.
131Find1ay, op. cit., p. 50

132y on1enberg, on. cit., p. 154.
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different from what Pavl intended. However, subjective
genlitives seem mqre-probable to the writer (I Peter 1:2;
I Cor. 132). Scﬁlatterlss comments that 1t is the Spirit
who sanctifies and the truth that "macit sie glaeubig.”

< ’
ﬁ/:aowea: worked by the Spirit, svidently refers

to the living expression or form of cne's Christianity.lﬁ4
& 135 c .
Frame defines xﬂudo-,uo: as follows:
the total consecration of the individual; soul and
body, to God, a consecration which is inspired by the
indwelling Holy Spirit,and wilch, as the readers
would recall (I Thess. 4:3-8; 5:23), is not only
relliizious but ethical,
e C A
Tt e is set in parallel to ‘VH'"‘“:’ and
certainly has the usual Pauline meaning of subjective
belleving, of the hand which grasos what God offers and
) 77
gives (Rom. 1:17; 3:25; 4:5; Gal. 3:24, kph. 2:8). JJy°%"4
comes close to John's use (John 8:32; 17:17) and evidently
refers to the full revelation of God in Christ. This kerygma
carries its own credentials, for the Gospel 1s ths power
of God unto salvation (Rom. 1:17).

In conclusion we would note the following:

1. Sanctificetion is God's act, rooted in His choice.

153Adolph Schlatter, irlasuterungen zum Heuen Testament
(2. Auflage; Stuttgart: Calwer Vereinsbuchhandlung, 1921},
Il 1194

154Prockscn, "5y¢¢¢no}," Theologisches Woerterbuch zZum
Neuen Testament, edited by Gerhard Kittel (Stuttgart: W.
Kohlhammer, 1935), pe. 1lS5.

135 . :
I"rama, _(Zp_’.}. cito, Pe 281.




104

2, This cholce is a persocnal choosing unto salvation, the
full rescue and deliverance from sin, death, and the
devil, and denotes God's loving concern.

3. God's rescue takss place within the context of sancti-
flcation and faith., Note man's role. W¥hile sanctifica-
tion 1s God's gift and activity, it does not remove man's
rosponsibility,

4, Sanctification is the constant objective of the Spirit's

ectivity, The Splrit does not only bring tc faith, but
keeps one in God's sanctification.

5, Sanctilfication calls for falth in the Gospel proclamation.
Lo Tim, 2:15

Yet woman will be saved through bearing children, if
she continues in faith and love and holinsss, with
modesty.

This verse concludes an admeonitlon to women; calling
for modesty, submissiveness, Christian humility, and meek=-
ness. While Paul indicates a subordinate role for women,
one cannot call it inferlor. Rather, the position of the
woman complements that of man. God has created woman for
her specific task. Paul encourages Christiasn wives to
recognize thls task and to respond with faith, love, and
consecration.

’va;(o- ¢ A< has been variocusly interpreted: (a)
the spiritual deliverance of the Gospel, salvation from
sin (I Tim, 2:4; kph, 2:5; Rom. 5:9); (b) preservation in
the great dangers of child birth (Bengel:lse "sripietur e

noxa illa")., The former interprstation seems more likely

136
Bengel, op. cit., pe. 135.
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to the writer, especlally in the context of such Christian
virtues as rfaith, love, sanctification, This does not
exclude dellverance in chlild birth, for God's loving care
and protection sccompanies the believer throughout life,

Jﬁz z'-;,"_c rra/vo/o;‘yc':(: . ralses a quostiovn on both
words. ded may be instrumental (Rom. 6:9; I Cor. 1:21)
or may serve to indicate attendant clrcumstances (cf. II Cor.
23400 ' IP 0“”’)7/7”“ is taken to mean God's redemvtive
deliverance, a’rd! can cnly mean the circumstances unader
which God's deliverarnce ls accomplished. The wrifer finds
this meaning more satlisfactory than the instrumental Idea,

0y

which seems to conflict with the doetrines of sola gratia

and sola fide. GCod's deliverance from spiritual troubles
includes divine care and pm-vte.ction throughout all the
adversities and pains of life (fieb. 2:18; I Cor. 10:13).
lex H’/” V‘:" evidently relers té) child blrth "Erfuellung

137

ihrer Mutterpflicht." Another prominent view regards

{3+ Ceehoy ovias as a reference to the birth of the lesslah
(iohlenberg, Xllicott, Lock). Proponents of this view
offer the following reasons for their position: (&) most
appropriate after singling out woman's transgression to

(4
point to the promise .iven in the woman's seed; (b) Jld

(4
thus has a good instrumental meaning with a-w-vayl FCac H

Joachim Jeremias, Die Briefe an Timotheus und
Titus, of Das Neue Testament Deutsch (Goettingen: vVanden=
hoeck und Ruprecht, 1940), 1%, 16.
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(c) the Force of the article; {d) the coldness of a
reference o actval child birtis This latter view seems
to clash with the context of thls ethical admonition %o
women. To find in [%s de/w/ol’l;'-fa reference to the
Messiah seems unlikely for the following reasons: (a) the

generic idea {v. 12) seems to underlie the singular in

>

o w?":; e (;W')/ ve 12), especially with the plural
=

of wmecvwasrcy following; {(b) the context is a diresce

tion to women to acknowledge thelr specific, God-given
position in life, realizing that God's divine blessings
g0 ‘with them as they perform thelr tasks; (c) reorge P
) / T 4

v‘/ &ir'n 4 and W!dwny suggest instruction for everyday
living,in which CE« mJﬂ‘:d'f would point to a specific
time when such Christien virtues would be a partlcularly
effedive wiltness to God's grace active in their lives;
(d) instead of a cold interpretation this view is £illed

with the assurence of God's continual grace and mercye
4

2
é‘:lv meccrwoeV expresses an objoctive possibllity

with the expectation of a decision (Rom. 2:26; Matt. 28:14;
I Cor. 8:10).138 The subject most likely of ,ar:c,v o V

is d‘"“’“? ss , derived from the collective in v. 12,

Some find in this phral a reference to husbands and wivese.
Y¥hile thsse Christian principles certainly apply to husbands,

husbands do not seem to be in the immediate thought of the

8
Winer, Ope Cltes De 293¢
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’
passage. To regard T€AY® g5 the subject implied from
’
T EX ro/-ol'“ < (Chrysostom) is not too satisfactory,
since it would tend to stress cthical conduct as instrumental

in woman's salvation,

> ’ N L) () \PAS, A > :
EV NeoTec Kde GYalr R Kol c ytﬂﬂwgﬂ. &7 evidently

refers to the sphere ol behavior. These three datives are
parallel and refer to primary Christian virtues: faith,
that confident trust and hopein God's gracious promise
in Christ (Rom. 1:17; Gal. 3:24); love, that living expression
and reflection of God's divine love to us (Gal. 5:16; Eph. 4:2;
I John 4:12); consecration, that constant manifestation and
witness of purity and separation unto God (Rom..15:16;
I Thess. 4:3; Rom. 6:19,22). Such Christian virtues are
to be tempered and mellowed by Christ-centered modesty
and sobriety (Acts 26:25; II Tim. 1:7).
In conclusion we note that sanctification recelves

the following exposition in this passage:
1. Sanctification is carried through within the framework

of everyday Christian living in the functions assigned

by the Creator.

2. Sanctification does require a subjective expression of
God's gift of purity on the part of the bellever.

3. Such sanctification is already a "glven," just as faith
and love, but once given, demands expression.

4. The remaining in faith, love, and sanctification implies
choice and decision by the believer.

PRITZLAFF MEMORIAL LIBRARY
CONCORDIA SEMINARY
§T. LOULS, MO.



CHAPTER IV
¢ ’ < ’
THE IMPLICATIONS OF Af"?w AND /’/muu

This fourth chapnter i1s an attémpt to systematize
the Biblical theoclogy underlying Paul's cbncept of sanctifi=
cation.l While the Biblical material will not be confined
to the specific passages analyzed in the previous chapter,
the wrliter will restrict himself tc concepts suggested by
these passages. Therefore this will be quite specifically

‘e / C -

& Blblical thsology of dd“‘?w and v'df'“'*’-f as unders
atood by Paul.

Perhaps "parsdox” most aptly introduces us to the
theological content of Pauline sanctification. We stand
on "holy" ground when we try to fathom the depths of God's
self=revelation in setting apert His own servants in Christ.
The ma jestic glory and awe of God's.sanctifying work defy
any rational analysis or 1ogieal‘syétem. e confront a
paradoxical mystery as the Holy One works a sanctification
within people which demands what God is thorein offering.
A total gift of God, yot an imperative to he cbeyed 1s
Paul's paradox of sanctification. In sanctification God

Himself sets His chosen people apart as holy, as divine

1The writer's concern 1s the exegetical meaning and

implication of %) «%w and ?/tdo.ao': » not a complete
dogmatics of the doctrine of sanctification.
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properity. Yet this holiness igsues an imperative, "Now
be holy." Although parallel to justifilicatlion and redemp=
tion in witness to the truth of God in action to save His
people frum their sing, sanctification never leaves the
believer complacent or selie-satislled with this divine
grace, Tension, struggle, doubt, pain, sorrow f£fill the
heart and nind oi the humble follower of Chrlst as he exe
periences the constant threat from the lion Satan and the
ever-presenﬁ seli=deception of his own lustful heart.
Although he knows by faith that he 1s sanctified by
Christ's atoning sacpifice;, his own weakness and failures

' a threat as well as a

meke God's command, “"you be holy,’
challenge. This then is the paradox: God's gift and man's
responsinility.

The writer shall pressnt his material under the
following headings: God's outreach to man, Christ as God's
plan, sancti'lcation as separation unto God (noting the
relation betwecn justification and sanctification), the

living expression of sanctification, the role ol the Spirit,

and finally, the consummation of sanctification.
God!'s Outreach to fian

In the study of Pauline sanctificstion one cannot
avoid the overwhelming emphasls upon God as the Acting Une.
God Himself reacies oub in a most personal, intimate manner

to separate unto Himself those Whom He wills (I Thess. 5:23;
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I Cor, 13303 II Thess. 2:13), The Holy One in all His
ma jesty and righteousness, glory and power, separated from
anything profane, thls Holy One acts in human history
for man's redemption. Througn that unique revelation in
His only begotten Son, Iincarnate in the flesh, God Hime
self sanctifles people, makes them holy, purifles and
cleanses them from all defilement and gulle. God as the
Holy One goes personally into action to rescus man from
his spiritual plight.

Since ugd Himself acts in so personal a way, sanctifica=
tion can never be correctly understood by those who interpret
it primarily in terms of a subjsctive experience or some
sort of immer feeling or happening (Abelard, $ch1eiermacher,
Ritschl, and their followers). Sanctlficafion involves
God Himself comlng from outside man, invading man's self-
centored existences, crushing his pride, and setting this
pPerson apart as His very owne

Just as unsatisfactory as the subjective view 1= the
approaciz of one like Rudolph Utto who in his search for
the common elemeﬁt in all religicns focuses on the '"mysterium
tremendum” as the essential element of God's cormunication
to people. Such phrases as "the numinous,” "absolute over=
poweringness," "absolute unapproachable,” "Wnolly Other,"

the "irrational,” run through Otto!'s book, The idea of the
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5211’? as he trles to plcture the strictly objective
character of' CGod's approacn to men, While one recognizes
this as a legltimate smphasis in the area of "natural
theology" and of the "natural knowledge of God," the
writer finds this explanstion of God's revelation to man
quite inadequate, particularly in the area of sanctifica-
tion, In order to sanctify and make people Eis own, the
Holy Une does not confront men with a vague, over-powering
manlfestation of sheer power and might. God interprets
His will to sanctify through a personal revelation glven
in His word, |
While thunder ond smoke surrounded Mt., Sinal and the

people btrembled, the significant thing was not the visible
display of Ged's awful majesty and glory or the people's
fear, but that God spoke to the people. In a personal
vay God made Himself known through His spokesman Hos68.
All the mystery and glory, the power and majesty remalned,
but the people now knew God as the Holy One Who breathed
hot anger upon sin, but ¥%ho in love and mercy gathered His
R Ut Bineels as-&holy, pedniciEenshiies o HEda

" God's personal activity in sanctification finds its

foundation in the choice of God., From the beginning God

2Rudolph Otto, The ILdea of the Holy, branslated by
John W. Harvey (2nd edition; London: Oxford University
Press, 1950),
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chose® whom te willed for salvation by sanctification of
the Spirit (II Thess. 2:13). God sanctifies us not in
virtue of our own merit, but in virtue of His own purpose
and grace given us in Christ ages ago. The destination of
God's sanctifying action was established before we were
even born, for its roots sink deeply into the eternal
purpose and plan of God for man's salvetion. This divine
good pleasure.and choiece in Christ alons determines who
1s to belong to the holy of God (Eph. 1:5-12; Gal, 1:15-16;
Col, 2:19; 3:12; James 1:183 II Tim. 1:9).

Connected with God's choice is CGod's call unto holiness
( I Cor., 1:2): Those whom God chooses and predestines;
ife also calls (Rom. 8:28-30; Gal: 1:15-163 II Tim. 1:9).
This call through the Gospel depends not upon human works
or merits, but solely upon God's purpose of elsctions
This call comes not only as an invitatlon, but as a summons.

A3t1n84 has rightly pointed out this aspect of God's call:

h is Berufung . i n Glied in Goui
HeP1 s 818 Serviirs, 1358880 Giitungskrastiis, so
dass die Berufung normalsrweise zu dem ganzen
Heilsgut hinfuehrt, cfr. Rom. 8:28=30.

4
SSchlier, " q'fP f0 s ac ;" Theologisches Hoertexrbuch
zum Heuen Testament, edited by Gerha ard Klttel (Stuttgart:
W, Kohlhammer, 1935), J» 17§+ Schlior lists as synonym
Of (L TP €0uca ¢ : exAtjse Vel , gldod el » BovArestic s
Wyftl €cy o+ Thus sfnetification is set within Paul's

entire doctrine of election.

4Hagnar Asting, vie Helligkeit im Urchristentum
(Goettingen: Vandenhoeok und Ruprscht, 1930), p. 14Ll.
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The call of God's love and mercy in Uhrist reveal to the
chosen the overwhelming concern of God for him and draw
him into God's fold as one made holy by God,.

Une vpurpose of God's choice and call is therefore
sanctification, OUn the one hand this means God's total
forgiveness, the imputation of Christ's righteousness,
the full redemption and salvation of the Holy Une (I Cor.
132: 1:303 6:11; I Theas. 5i23; Eph. 531263 1:5=12), 'On
the other nand, (God's sanctification.spans the whole of
life and calls for a living expression of .one's sanctified
state (Rom. 15:18; I Thess. 4:3-7; I Tim. 2:15). The
indicative proclamation of God's grace, which redeems and
forgives and sanctifies, by its very nature is the impera=-
tive to "work out your salvation" (Phil. 2:12) and to
"vield your members to righteousness for sanctification”
(Rom. 6:19). & paradex! But a divine paradoxi We can
only live in worship and praise as we in falth accept
God's gift of holiness and acknowlsdge its claim on our
lives, for to grasp fully this miracle of grace lies only
in the culmination of the second coming.

This divine gift of sanctification confronts man in
his totally sinful and profane condition. God's sanctify-
ing act finds man as a deflled creature, assvcclated with
all the corruption and decay of the spiritually proud end:
arrogant (&z. 28:16)., Profaneness and impurity stand oub

s man's spiritual disease under the scrutiny and diagnosis
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of the Holy One (Mal. 2:10,11; Is, 24

0

5)s While one may
describe this spiritual condition in terms of sin, iniquity,
tr&hsgression, and the many other Biblical expressions, the
peculiar contrast is between God's sanctification and man's
estrengement [vrom (Gody; his separation from Ced rather than
belonging to CGod. Man's master is his own lust and the
allurements of Satan, as ne pollutes himself with all the
sinful defilements of thils l1life.

To such a person whe ls not only passively separated
from God, but is also actively corrupting his heart and life
with the immorality and lust of this sinful world CGod
comes wlth His sanctifying holinesss Nothing on man's
part could influence God's cnoice.. Nothing done by man
could hasten God's sanctification or determine its destina=
tions God comes to en impure, profane, estranged person
and claims him as His own, makee him a member of His holy
peopk, God separates him from defilement, makes him pure
and holy by cleansing away all £1lth and corruptlon.

This sanctification is not dons within a vacuum, but within
the framework of history, as God personally acts %o

sanctify people through His redemptive plane in Christe
Christ as God's Plan

God's sanctification ean never be viewed apart Trom
Ch¥ist and his work of atonement (Eph. 5:25,2635 T Cor. 1:2).

According to uod's will the offering of the body of Jesus
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Christ once for all accomplished men's sanctification
(Heb, 10:10). By the single offering of Himself, Christ
pérfacted for all time those who are sanctified (Heb. 10:14).
When he suifered outside the clty gates and sacrificed his
blood on the altar of the cross, Christ perfectoed a new
covenant between God and man (Heb. 9:15,20; 10:29; 13312,20),

purcvose and plan for man's redemptio tificas=
God's pur 1 plan for man's redemption and sanctifica

i

tion included the cross with all its scandal and offense,
as Christ became the wisdom of Cod {I Cor. 1:30). The
whole history of Christ's life from the annuncistion and
birth to the cross, resurrection and ascension 1s part
of Chrisit's becoming righteousness, sanctification, and
redemption., God's plan for man's salvation involved the
objective reality of the God-man, in fact, was made
poasible by the Jesus of hlstory.

This indissolulble link between sanctification and the
historical Christ is the reason why God's act of sanctify-
ing is carried out only through the message of this Christ
and His atoning sacriflce. The Gospel is God's conveyor:
of divins power and wisdom whereby the Lord channels into
people the full forgiveness and pardon gained by Carist
(Roms 1:16,1%7: I Cor. 1:22,30: II Thess. 2:13). The word
witnessing to Chwrist becomes God's invitation and summons
to accep: and believe Cod's salvation. In addition to
this verbal witness God furnishes the "visible word,” the

vaterebath of baptism, as anothor meand by which divine
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cleansing reaches people and sanctifies theme <Yhrough word
and sacrament the sanctification P9TLected by Christ is
brought to people, that they through Christ might share in
the holilness of God,

| To describe the sanctified life Paul uses the phrase
Ev Xpn1;0 Not only is man's sanctification accomplished by
Ghrist, but it is lived out in Christ. Man's sanctification
from beginning to end implies a constant return to the
cross for the renswal and strength nveded -to be God's holy
people. Yan'sz redempbion, reconciliation, salvation,

s O3

Justification, renewal, sanctification, forgiveness take

> /
place tv Kperrer

The purpose of this section is to indicate briefly

@

that the doly Une in Hils act of sanctificatlion works within
the scope and confines of Christ and His atoning sacrifice.
Any attempt to treat sanctification without takling seriouse
ly the full revelatlon regarding the God-man fails to
understand the meaning and implication of %y';?“’ and

¢ ‘
ddld.d",qd: =
Senctification as Separation unto God

Sanctification is one of Paul's many expressions for
the atonement accomplished by Christ. The plcture of
sanctification is that the Holy God separates for Himselfl
8 holy people, sets them apart from the profane and defiled

Population of the wicked world about them as His own pecullar
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people. Thus sanctification is a religious concept and
the person who ls its object is one who partakes of God,
who belongs to God in a unique manner. The etnical and
andvmoral coloring of sanctillcation, expressed in terms

of purity and clesanne

m

&y apparently developed from the root

o

"

idea of "separation,” In Paul it is impossible to separate
the religicus from tne morals The Apostle connects cleans=
ing and washing directly with sanctification and points to
immorality, pollutiony; all types of moral and ethical de=
filement as the antithesis to God's holiness (kiph. 53263

I Cor. 639-11; Roms 15:16; I Thess: 4:3-7; II Tim. 2:21).

weo

In short, to be sanctified means to know and believe that
the Holy One is one's personal Lord and Redeemer and
cleanses from all evil, setting one apart as holy.

This raises the questioun: What is the relation
between justification and sanctification? Some theologians
regard the relation between justification and sanctifica=
tion to be that of cause and gifect, as though sanctifica=-
tion were only a consequence of a prior divine act of for=-
glveness. Yet Paul does no% use sanctificatlion merely in
the sense of a moral renewal following justvification
(I Cor. 6:11; I Cor. 1:30; Rome. 15:18). In Paul sanctifica-
tion itself denotes God's graclous intervention in an

individual's 1ife, as the Holy OUne in Christ scts apart

SSupra, pp. 12f.
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and purifies ilis chosen one by drawing the deflled sinner
into the sanctifying atonement of Christ. In this cone
nection the writer feels that the theological term, ordo
salutis, while it has its legitimate use, has blurred some=
what the Pauline concept of sanctification by giving the
impression of a cause-cffoct vrelation between God's
justification and His sanctification. The writer regzards
this as a failure to recognize the full implication of
Paul!s concept of sanctification.6

Another misunderstanding deseribes sanctiflcation
quite exclusively as the end or final goal of justification.
This view focues on one aspsct of sanctification, its final‘
result (Rom. 6:19,22; I Thess. 5:23) but overlooks entirely
Paul's message of forgiveness and cleansing as found in
ﬁdf'i?u (Rom. 15:163 I Cor. 6:11; kph. 5:26). By
limiting sanctification to the state of perfection in the
after-1life one misses the dynamic force and motivation
found in the sanctifying work of Christ. Sanctification

looks not only to the return of our Lard, but above all

; Priime s, Reid, "sanctify, Sanctification," A Theological

Word Book of the bible, cdited by Alan Richardson (New York:

The Macmilien Co.p, 1951), p. 218, discusses this point:

It is tempting for the sake of logical neatness to make a

clean division between the two; but the temptation must be

resisted, if in fact the division is absent from Holy

Seripture. The definition of terms at this point is eased

1f Justification be given a declaratory, imputed or forensie
“reputed," Luther) character. The.way is then open to

regarding s. as the real status thereby conferred « « o« o
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supplies power and strength for the everyday struggle of
the Christian pilgrim, canctification, while setting the
goal of consummeted holiness, also denotes dally cleansing
and‘fenewal, as God cdntinually lays claim to His own who
turn in penitence to Him.

A third incorrsct view of sanctification is to regard
sanctification as the cause of jJjustification, as if God
makes one holy {irst and therefore can declare the sinner
Just. Paul does not establish such relationships. Both
justification and sanctification describe God's will to
save tnrough Christ (@ph. 135-12) and one must avoid pit-
ting these concepts against each another in an effort to
£it everything into some theological system.

Some define sanetification as the preservaetion of
justifications But this is a needless narrowing of Paul's
concept. While holiness does involve the negative aspect
of putting off evil and wickedness to keep onesell holy,
Paul deseribes such & life positively too, in Serms of
acceptable service and thanksgiving (Rom. 15:16; I Tim. 4:5).
Such holy living not only preserves an imputed righteousness
and purity, but offers praise and thanks to God as well as
love to thé brothers.

Finaelly, justification with ita forensic characteristic
dare not be stressed so exclusively that the sanctifying
action of the divime will loses its redémptive implications.

When objective justification becomes the excluslve way of
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viewing and deflining the atonement, "Christlanity becomes
inelined to verge into @ meditation on sinfulness that
evaporates into a comfortable feeling" since sin for=
givenris no longer regarded as narmfu1.7 It seems that
the temptation to "over-systematize" God's rich and varied
description of His graclious condescension to man 1s especiale
ly alluring at this point, the relation between justificatim
and sanctlficatlon. For the exegete justification and
sancbificatlion must be maintalned side by side, sach witn
its specific accents and characteristics. They are parallel
concepts of God's great redemptive, saving act in Christ
(I Cor, 6:11; 1:130; wphs 5:26; Home. 3:24,25), BDoth take
place as a rvesulit of the death of Christ (Zph. 5:26; Rom. 4:25).
Both express a present reality in the lives of CGod's saints
(I Cor. 1:30), Both operate within the framework of God's
cholce, are channeled to the chosen by the means of grace
and are sffected EV aXbefQ . Both result in the Chris-
tian 1life and do noﬁ remove human responsibility.

While justification and sanctification are parallel,
each has its peculiarities which must also be preserved.
Ob jective justification happens extra nos, while sanctifica-
tlon tekes place in nobis. Justification 1s complete.

"It is finished” underlines the objective reality of God's

_7A. Sehlatter, quoted by Ad.lph Koeberle, The Wuest for
Holiness, translated by John C. Mattes from the Erd jerman
edition (Minneapolis, Minn.: Augsburg Publishing House,
1936), P 90, :
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reconciliation of the world (II Cor, 5:18,19).8 Sanctificae
tion i1s incomplete, since 1t always looks to God's sénctify-
ing act throughout the life of a béligver. hile expressive
of God's gracious act of forglveness and pardon in Christg
sanctirfication implies a living, active expression of cne's
holiness and seeks its final culmination only in the

I

Lpt

return of Christ (I Thess. 5:23

v

Thess, 4:3=7; I Tim. 2:15).

Tc the "living" aspect of sanctification we now turns
The Living Uxpression of Sanctification

The paradox of sanctificatlion becomes most apparent
at thie point, in the Ilmperative of sanctification, To
view only the indlcative of God's sﬁnctifying act by which
lie cleawsesiand‘gurifies is to misunderstand much of
sanctification's ethiecal instructions To view only the
imperative of sanctification, means the neglect of sanctis
flcation as Ged's free gift in Christ and thﬁs sanctification
nay become mere moralism. Both the indicative as well as
the impsretive must be held in tension, if one 1s to under<
.stand‘Paul‘s concept of sanctificaﬁion; In the last three
Bﬁétions we have sﬁrveyed God's reach to men through Christ.
and viewed God at work as He sanctifies the sinner.  This
Section deals with the ethical implicaﬁluns of sanctifica=
tion; However, even though we speak of man's response to

God's command, one must never lose sight of the fact that

8 " 3 ; jdered incomplete in the
‘ Justification might be cons
Bense that we live by faith, and falth never bestows an
absolupcharacter.
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we are discussing a gift of God, not something offered to
God as a good deed or asz an act meriting God's forglveness.
The belisver's response of thankfulness and love is itself
a "given" from God,

When one 1ls sanctifled by God through Christ, he
anters a living fellowshlp with God, participates in God's
holiness, receives a new quallity, for he has become & new
creature in Chr

ist (II Cor. 5117; I Cord 631l;: Bphs'5:126,27)s

~
(&}

4 o
2

e 1a separated from the profane defilements of the world
about him. Such a sacred relation with God has implications
Tor his conduct and prompts the purifisd one to lay hold of
what God has given. God wills that the sanctiflied one

>

realize. and expresse the holiness given nim through

o 9 , 4
Christ (I Thess. 4:3-7; Hom. 6:19,22; II Tim. 2:21).
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in the fact that whlle God sanctified him,
ne still finds withia hls heart a source of evil and corrup=
tion, the o1d men (Rom. 7:17-20). He still lives by faith
and must vattle the bondage of corruption (8:21).

How is the 1ife of sanctification to be viewed in the
light of this paradox, sanctified yet under God's command to
cast off this pollution that rises from one's own flesh?
is sanctificstion a process and growth or a state and

onditicon? One rust say votia things simulteneously,

Asting, op. clt., p. 254
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depending upon what aspect one 1s considering, Koeberle
pute it this way:

The external plcture may glve the Impression that we
nave to do here with a natural, gradual growth and
progress, with a holding fast and a contimuance in
falth, but the inside view shows nothing else than

a gsemper recurrere ad principlum eb a novo incipere.
for it is only by such a contlimual return to the
beginning, that 1s, %o the appropriation of the
atoning work of Christ, which both judges us and
sustaing us, that we come to an inereasing renovatlon.

Thus the writer feels that "process" 1s not the most
satlsfactory term for sanctification. Rather, sanctifica=

tion denotes living in the state or condltion of one who

has been ssnetified by Goed. J. Ko S. rReidtl writes:

8. sanctification has ethical ccrolleries; but the
relation of ethles to s. is not, according to Scripture,
that of cause and effect, means and ends. E&. that has
Christ as grounds has no need of supplementary as=
surarnce or guarantee. Lf it really is conferred upon
us, 1t ls not something primarily achieved by us « « ¢ «
Thus s. is less an activity then a status « + « o If
the idea of progress is to be linked to s. at all, %

it ig & progress in s., not a progress towerd s., o
which we must speak.

The writer considers this "in sanctification" emphasis to
be 1egit1mate. This does not eliminate the 1dea of
growth, but sets growth within a perspective of God's
Banctification from which comes motivation and strength

to perform God's will.

10
Koeberle, op. clt., Pe 240,

11Reid, ope cit., p. 218.
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The wrlter does not desire to minimize "growth" oy
this stress on the state of sanctification. The idea of
growth cannot be.ignored, bocause an imperative implies
change, movement, wivhin one's sanctified condition. uven
though purified, the bellever éonfronts the struggle
against lust in all its manifestatlons. The bellever
does not xnow perfection Iin chis life, but faces the
assaults of the devil, the decepiion ol the world, the
decelt and pride of his own heart. Luther's distinction
between the new and the cld man is drawn directily from
St. Paul. "Simul lustus et peccator" s no ewpty theologliecal
parase but denoctes thls paraduxical elsment 1n our Christian.
faith: forgiven, yebt needing forgiveness constantly;
sanctified, yet finding impurity and deiilement in onec's
own heart; justified, yet returning agaln and again to the
Justificr for the covering of Carist!'s righteousnsss.

hhat, tihen, 1s the function of the commandment for
the sanetified one who ls in the stabte of sanctificatlon?
The imperatlve is both a gift of God and a warning from
God{ Koebur1312 conments;

That the commandments become gifts to the spiritual

man manifests the sole activity of God. That never=

tieless the sinful, carnal will still receives and

must recelve warnings and commands Shows clegrly

that it has the ability to hinder and corrupt ©ae

living work that God 1s carrying on with it.
The holy one is also the defiled one. Although separated

and cleansed from sin, he finds evil rising from his own

12Koeberie, op. cit., p. 154




desire. A8 sanctlified, the child of God regards the com=
mands as a blessing for they golde hls service to God,. As
a sinner, ne fescls tuc Lreabh of God's wrath and punisiment,
as the commandment coundemns his defiled thought or action.
This tension shows itselfl also in the motivation
ulfiliment of tiese lmperatives. Ui the one hand,

St.. Paul speaks of thanklulness, of bringing one's life

as an offering acceptable te God (ltom. 15:16). The great’
redomptive words, sucii as forglven, made alive, redeosmed,
sunctificd,ls describe a spiritual state wnich impels a
gratelul axgrcﬁsLon‘u: what God has given. The sanctified

ok Sk i ; . T
believer wio lives " gv Xpcetw U looks to his crucified

-

¢

avior not only for cleansing and sanctification but also

A

‘o 8trengti, will, and rule for a life-pleasing to God
(Eph. 5:25-27; Hom, 6:19; 15:16).

Along with the motlvation oi’ the cross cumes the
compulsion of commeand and the fear of punishment. Faul
himself, as ke recognized thne struggle within the believer's
heart and lif'e, used both. I.Thess. 4:3-7 1s Jjust one
instance in whicn command and fear are found togetners

Sanctification is the will of God and the following

SThe writer uses "sanctiried" in tne sense of God's
gracious setting apart as holy. A study of sanctificatlon
8eems to underscore forcefully that tae motivatiog for
Christian living 1s the appeal, "be what you are.




.

infinitlves describe this will with impsrative force.
FPurthermore, "the Lord is an avenger in 2ll these things"
tiu‘?".é,.ater:s punié}umsnto Paul doeg not regzard nis Christiasn
hearers so advanced in the failth that they no loager need.
admonition and oven t-reat, Thls man of God saw clearly
t.‘*.:i_t tho sarctified one still poscessed in his own flesh
the 'a‘b'llit:' to corrupt his God-given blessedness and Tierew
fore needed all the divine equipment at hils disposal to
put down the rebegllion of his own flesh. Threat and com-
mandment served to malke the child of God aware of his

ol

ey

fta

spiritusl neced, so that he would flee to his Sanct
end rocelve forgiveness and strength to contimme his
fight toward sanctilication in 1ts fulness.

Prom rotivatlon we turn to content. ,The coutent of
this 1ife of sanctificetion gerates In two directions:
l. seperation frum the world and from all defllement;
2+ trensformation of the bellever more and _n_ﬂ.dré into .
confermity wlth the goal of complate, perfect fellowship

‘ 14 : .
with Goad. Senctification under these two rubrics
ectablishes the “cundeticn for all Christian ethics.

Sinee this paper does not deal specifically with ethics,

M, Ademn, "heilig-—-heiligen-——irieilisun:%:" Liblisch=-

Theologlsches Handwoerterbuch zur Lutherbibel und zu neuen
Ushersetzungen, edited by L. Usterioh and Hy Lngelland
Goettingen: Vandenhoeck und fuprecht, 1954), pe. 239
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the writer will not elaborate this arsa except to point out
that sanctification is a religious concept; therefore Chrise
tian ethics are neither born nor developed merely as
rules for & soclebty. Chrlstian ethics remain a religious
discipline, involve one's relation toward God as well as
toward the neighbor, and are carried out within the frame=-
work of the Church (ftom. 6319,22; 15:16; Eph. 4:263
IT Tim. 2321). Thus the content of one's sanctified life
is finally a "given" from God. Ultimately each saint must
reach hnis own ethical decisions of falth, love, holiness
under the guldance of CGod's word and the power of the

Spirit.l5

Finally, while sanctification is a present reality,
it remains paradoxically a goal after waich to strive.
; 6 .
AStlnsl writess
Das zeigt sich auch darin, dass Paulus, wenn er -
darueber spricht, heilig zu werden und heilig zu
sein, dies nicht also etwas einfach durch hﬁttes
Heilstat und seine Mitteilung des heiligen Geistes
an die Glasubigen Vollendetes h;nstellt, sonde?n
zugleich als ein Ideal und ein Ziel fuer die Christen.
Nor does the pursulit of this goal preserve one in falth.
Because sanctification is the work of Uod in the justified
sinner and because God does enable us to make progress in
oy
sanctification, one must avoid the idea that a second
energy comes into play alongside God's, as though one

: % e Y
could cooperate in producing the completion of salvatlione.

151

ls_n_ﬂ'g,, pp. 128-136.
Asting, op. cit., pp. 217f.
17 e

Koeberle, ope. cit., p. 236,
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Thus, sanctiflcatlon is always sought in the certaine
ty of redemptlon. The admonltion of Paul to the Philippians,
"work out your own salvation with fear and trembling" is
given with the convliction that "God is at work in you,
both to will and to work for his good pleasure" (Phil. 2:12-
13). VUur sanctification rosts upon the fact of Christ!s
perfect sacriiice, by which he perfected for all time
those that are being sanctified (Heb. 10:10,14). Ve are
God's worimen created for good works, but always worlmen
cleansed by the sanctifying blood of Chrisf, workmen
sustained by the continuous power and drive of the Spirit,
workmen looking to Him Who is both the Author and the
Finisher of our sanctification (&ph. 2:10; Heb, 10:29;

Rom. 15:16; I Cor. 6:11; Heb. 12:2).
The Role of the “pirit

Any discussion of sanctification must necessarily
include a statement on the work of the Holy Spirit since
the Spirit not only makes possible faith in Christ, but
also enables one to live the sanctified life. The natural
division for this section then is the Spirit's role in the
"indlcative" of sanctification and, secondly, in the
"lmperative" of sanctification. The wrifer shall polnt
Up only the major lmplications of the Spirit's work in
Ssanctification., A complete discussion of Paul's doctrine

of the Spirit 1s beyond the scope of this study.
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The Spirit oenables ons to believe (I Cor. 12:2).

The Spirlt makes the indicative of God's sanctifying &t
real and m-aningful to God's chosen one (I Cor. 6:l1l1;
Rom. 15:16; Titus 3:5; cf, Eph, 5:26), Tho Spirit opens
deafl’ ears and blind eyes to huar and see God's mercy in
Christ. fMHe makes dead men allve through the new covenant
established by Christ (II Cor. 3:6).

the Spirit 1s the power which places men within the

gaving act of God 1in Jdesus Christ, revcals it to him,

discloses 1t to him as something which took place

Tfor him, in short, lets him believe,

This pneumatic activity is no natural possession, but
comes solely as the gift of God (Gal. 3:5).

To accomplish Hls purpose the Spirit opposes the
corruption and defilement of the flesh (Gal. 5:17). All
worldly wisdom end human learning although they claim
pPriority over the Spirit, are judged as foolishness before
God (I Cor. 2:10~12). The desire and aspiration of those
who follow only the dirvction of sinful passions are
stamped as destined for death (Rom. 8:35-7). Under the
scrutiny of the Spirit man is stripped of all pretension
and pride and shcwn to be a spiritual corpse condemned
by God and headed Jor perdition.

But the Spirit's sanctilying activity does not stop

with God's condemnatlon. The turning to God remains

18 awara Schweizer, "The Spirit of Power," Interprota-
tion, VI (July, 1952) 273.
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intimately Involved in this whole process called repentance
(Mark l34; Luke 15:3; John 16:8ff; II Cor, 7:10). Uhen
the Spirit reveals ths gracious message of the Gospel teo
the human heart and convinees 1t that God's redemptive

work is "

for me," that wman is changed. ‘The God of wrath
becomes the heavenly Fathsr of love (&ph. 2:18), The
weak, foolisn, despised ones according to this world's
standard rise up as God's strong, wise, honored ones 1in
Christ (I Cor. 1:26=-28), Sanctified bj the Spirit, the
believer aprears acceptable to UGod, cleansed, purified,
& new creature (Hom. 15:16; I Cor, 6:11).

While sanctification begins at ome specific point in
the lives of God's salnbts, the work of the Spirit can never
be 1limited to this inltial act. The Splrlt is continually
at work to prescrve one in faith and in his God=-given
holiness. "It is preclsely this perpetual consummation
which is given esvecial stress when Paul speaks of the
working of the Epirit.“lg

As the Spirit continually sanctifies the believer
and keeps him within the fellowship of God's holy people,
He works both positively and negatively. Sanctificatlon
by the Spirit means both an opening of oneself toward God

and one's neighbor as well as a denial ol the flesh; in

short, the sanctified life. The Spirit not only brings
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to faith, but makes possible the fruits of faith. The
Bpirit not only brings one the cleansing sanctification of
the Holy une, but also prompts e living exnression of
this holiness. By the Spirit those who belong to Christ
crucify tiae flesh with its passions and lusts (Gal. 5:24),
The former ways of ilmmorality, idolatry, greed, selfishe
ness are passed away (I Cor. 6:9,10; I Thess. 4:3-7).
On the other nand, the sanctifled believer produces the
frults of the ©pirit: love, joy, peace, patience, kind=-
ness, goodness, falthfulness, gentlensss, seli=control
(Gal, 5:22,23). Vnile the believer has been freed from
the law, the Spirlit directs this newly recelved liberty
in thé direction of service toward God and the brother.
The love of God has been poured into the heart, so that
God's saint sees his purpose in 1life in terms of love to
God and his neighbor (Rom. 53153 15:30),

/

At this point the sanctified life £r Wreivaalc
comes very close to the 1life £v X?‘*"? (I Cor. 6:11).
The emphasis of ;v mrevwdC; leans ma e upon the inner ex=-

S 2a)
perience of the believer, while £y ¥€¢(* Y expresses the
outward facts of the redemption as given in Christ. The
'in the Spiprit! formula lacks any suggestlon of Chris=-
tlans being 'in the Spirit' with 'in' having a local

sense, and as following from their comnection to one
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another.“go The role of the Spirit is instrumental., He 1s
the enabling and empowering agent in sanctification, whether
one speaks of sanctificatlon as God's setting apart as
holj (T Cor. 6211} or of sanctification as the 1living ex-
pression of God's gracious activity (I Thess. 4:3-7;
Rom. 63:19,22),

The channels of the Splrit's activity are the Word
and the sacraments. These are the tools of the Spirit
whereby ife converts and convinces one of Godfs graclous
pardon and psace through Christ's cross and resurrection
(Rom. 15:16; &ph. 2:20~-22; Rom. 8:11)., Because of the
objective, historical reality of Christ's life and death
the Spirit's activity never is mystical in the sense of a
personal absorption into God. Cnrist and his Gospel find
their eternal validity through the historic events of
Christ's 1ife and death, This historie Christ is the
focYS for the Splrit's work, as He brings the chosen ones
into a saving relationship with Christ. The word witnesses
Christ and holds fortn his accomplished salvation. DBaptism
forgives sins, regecnerates, and renewe the former dis=~
Obedient slave of passion and pleasure and assures of

eternal life (&ph. 5:26; I Cor. 12:13; Acts 2:38; Titus 3:5;

SR Best, Une Body in Christ (London, SPCK Eroais
1956), pp. 11f.

-
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I Pet, 3:21). The sacrament of the altar is not dirsctly

referred o when Paul spsaks of sanctification. However,

the total message of the lew Testament would certainly

indicate that thlis sacrament too 1s one wmors venlele for
he sanctifying work of the Spirit (Luke 22:20; Heb. 10:293
13:20).

The other part of the Spirit's role concerns the
Imperative of sanctification. Here the Splrit becumes
the "norm" for sanctification. The admonition "walk
in the *pirit" accompanies God's merciful gift of "life
in the Spirit" (CGal. 5:25). Those set free from the law
of sin and death "walk not according to the flesh, but
according to the spirit™ (Rom. 8:4). E. Schwelzerst
has aptly described thls dual role of the ©pirlt as

n 3
power" and "norm"s

Expreseed in the indlcative, the Spirit 1s the power,
above all the supsrhuman, divine power which is
totally foreign to man, which bestows upon him the
new 1life in falth in the work of God in his behalf.
Lxpressed in the impsrative, the Epirit 1s no less
than the norm sccording to which this man will
nenceforth shape his 1life. In the indicative it is
to be announced to him: you live not at all by your
own power, but by the power of God. 1In the im-
perative it is to be told him: now really live in
the power of God and mo more by your own ability and
capabilities., If the Spirit, therefore, is the
power which unites men with the saving act of Godg
indeed reveals it to him, then he is llkewise also
the norm upon which the belisver orientates himself.

1 5
Schweizer, op. cit., PP 272f.
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The =pirit is not only the power to come to falth,
but also the nower for thé sanctifised life. According to
Paul the Holy Guhost 1s an'ethical force in the highest
degree.zg Only as the ®pirit continually strengthens and
fortifies the bellesver can thié child of God hope to
bring forth a sacrifice aceeptable to God (Rom. 15:16),
Only as this powsr and vitality of God Himself gulckens
dead bodies and enslaved minds can the sanctified slinner
purify himself from what 1s profane and become a consscrated
vessel, useful tc [lis Lord and prepared to serve him
(II Tim. 2:21). Only as this living breath of God clears
awvay the miasma of lust and desire can the purified
believer put off all immorality and uncleanness and
covetousness (I Thess. 4:3-7). The fulfillment of God's
imperative becomes possible. By this divine power and
strength of the “pirit the:sanctified man accepts Godls
imperative os a gzift to guide him and as a warning to
admonish him so that more and more his life may becoms &
truer exprsssion of the 1ife of God glven him in Christ.

Besides the power for the sanctified life, the Spirit
actively guides and dirécts God's chosen one through the
many difficult ethical decisions of 1life. The Christian
may not always consclously stop to consider each acte

He simply thinks, speaks, acts. However, &s the consecrated

22 '
Astinéj, ODRe Cito, Pe 214,
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men of God seeks ﬁo follow his Lord's direciives in love
and faith and holineas, the Spirit is constantly with
him, guidlnx and directing 1im (I Conp, 2:107f.3 Rom. 8314).
This does not always mean the same behavior for each
1n91viduai. The Spirit gives different glfts and instructs
each one in the use of his talents so that God's saints
are truly edified (I Cor. 12). it is the Spirit that
:avaals, indwells, helps, guldes, witnesses, works,
enables cacn holy one of God to know and do of God's good
pleasure (I Cor. 2:10fC.; 3:16; Rom., 8:16,26; Rom. 151163
Gale 3333 I Thess. 1365 Lph, 3316).

Finally, we note that the Spipit grants certainty to
falth. Although the sanctified believer in thk life will
always confront bthe power of the flesh, he nevertheless
possesses the guerantee of the Spirit. Commenting on
Rom. 12:2 isssl writes:23

Der Zweck der Ausglessung des Geistes ist also auch

hier nicht die Heiligung im Sinne sittlicner Besserung,

sondern die Gewisshelt, durch Gottes Gnade aus dem

Suendenverderben in Gottes leilsgemeinschaft gerettet

Zu sein. :
Sanctification itself promises eternal life as its final
end (Rom. 6:22)., Through Christ God puts Hls seal on the
bellever and gives the Spirit as a suvety (iph. 1:133
1I Cor. 1:22; 5:5)., The Spirit himself bears witness with

S——

23E. Issel, Der Begrifl der ilelilipkelt im Neuen Testaw

- ment (Leiden, Germenys: e de brill, 16887), pp. 58f.
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our spirit that we are children of God (Rom. 8:16), and
the sanctified man can confidently look in falth to Christ
as his Redeemoer and Preszerver unto the end (I Cor, 15:57;

M imy 1:12).
Consummation of Sanctification

While the srocalyptic emphasis strongly influenced
rabbinic theology at this time, St. Paul transcends these
natlonalistic and utoplan views to set sanctification
s0lidly within the framework of Hew Testament eschatologye
Three of the passages studied particularly point up aspects
of this eschatological view: I Thess. 5:127; Rom. 6:22;

II Thess. 2:15.

We note firat of all that sanctification sceks its
fulfillment in ths return of Christ (I Thess, 5:23).
Sanctificetion in this 1life remains an incompletely ap=
propriated divine zift untll the final consummation; there=
fore the sanctifled bellever constantly fights on in the
hope of Christ's second coming. While his expression of
sanctification remains tainted with the defilement of his
own flesh, he knows that his God-given holiness finds
1ts ultimate gzoal in the glory of Christ (IL Thoss. 2:14).
Bternal 1ife is the end of sanctification (Rom. 6:22) .

The link betweon eschatology and sanctification is

evident in several ways. The Gospel by which one is
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gsanctified inecludes the centire concept of the kingdom of
God and of the last times (Mark l:13; lHatt. 6:93 Luke 11:2)3
therefore Ltne holy one of God is bound up in both the "now"
and the "not yet" of Christ's redemptive work. The
deliverance oi God, determlned by God!'s choice and ac=
cbmpliSﬁed through His Son, carried out by the ~pirit,
means not only redempbtion and rescue ?fam the powers of
sin and death now, but above all the Iinal Victory over
death and the puwer of the grave (II Thess. 2:13). The
witness of the Spirit not only works sanctiflcation in
this present time, but seals our hearts and serves as
guarantse of God's promised inheritance (Ephe 1:14;
II Cor. 1:22; I Pet., 1:2=8)s

The bodily resurrection might be hinted at, 1f not
exXplicitly stated, in Pesul's concepd of sanctification
(I Thess, 5:23). God's sanctifying work in the 1life of
a believer does not limit itsslf to the soul or the
splrit. The entire person is set apart as holy and blame=
less before the Lord so tnat the sanctified one need not
fear the coming judgment. By God's cleansing he shall
face Christ's judgment undefiled in body, soul, and
Spirit. This passage secms to indlcate that we shall stand
before Christ not just as souls or spirits, but just as

We are now, concrete human beings wita the pnysical as

Well assgpiritual side.
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In conclusion we would note the hope and conviction
of sanctification found in I Thess. 5:23 and IZ Thess. 2:13.
Paul's raith rests not upon sanctification as moral virtue
or ethical achlsvement, but upon the fact that God shall
keep iiis chosen ones in sanctlfication. The call of God
is no faint whisper in the dark, but the effective, pre=
serving promlse of Uod's ablding faithfulness (I Thess. 5:324),
He who has beszun a good work in His people will continue
it unto the end. Thse swmons of the Gospel holds. fortn
no empty hope, but invites one to share the very glory
of Christ. And how 1s this possible? @od is faithfull
His word must stand! Thus from the beglnning in God's
choice to the final culmination in Christ's triumphant
return God dominates Paul's ccncept of sanctification,
Sanctification is God's gift througnout. The challenge
and command to live this divine gift 1s accompanied by
tine very power to heed and obey. Thanks be to God which

glves us such holiness through our Lord Jesus Christe.




CHAPTER VI
COHCLUSION

Vie find the roots of Paul's concept of sanctification
deeply imbedded in the 01d Testament. Sanctiflcation can-
not be understood without a study of the Holy God %Who
Himself gives sanctification. The Holy God determines and
defines the concept of sanctiflcation, for sanctification
means sharing and psrtaking of divine holiness. Thue to
know and experience the holiness of God implies to know
and exyuerlence God's rightecusness and glory, His judgment
and love, H{is mercy and grace.

This sanctificatiocn depends solely upon the elective
love of God. Man in no way influences or sways God's
choice, even though man does have the terrible freedon to
re ject the divine gift. rarallel with justification and
redemption, sanctification portrays God's graclous act of
forgiving and saving as a setting-apart from averything
profane and corrupt and as a participation on man's part in
God's holiness and separateness. Sanctification, while
primarily a religious concept, involves moral ard ethical
implications. The sanctified not only belongs to God as

a holy one, but also is purified and cleansed, justified

and redeemed.
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While sanctification describes the sanctifying act of
God, Paul uses sanctification to denote the entire Chris=-
tian life. The imperative "be sanctified, be holy" is
Just as vital to this concept as God's activity. Uan
always has the freedom to corrupt and defile what God has
given, for he continually confronts the power of the flesh
in his own life. Thus sanctification is a call to arms,

a sumons to battle, and takes 1lts place with faith and
love as a concrete expression of the love God has shown
to the sanctlf'ied one. |

The role of the Spirit is cruclal in sanctification.
Not only does the Spirit enable man to believe and to be
sanctified by the Holy One, but the Splrit also furnishes
the power and strength o live one's sanctification. With-
out the Spirit the believer would immediately be overcors
by the furece ol evil within and around him. But by God's
grace the Spirit seals hearts and guarantees iod's continuous
help and aid.

The ultimate consummation of sanctification is Christ's
return and the gift of eternal life. Sanctification, just
as all the gifts of God's love and mercy, eventually has
its fulfillment and completion in the life with God after
physical death.

As the writer looks back over this attempt to present
Paul's concept of f‘d”{zu e .cy(,:amo’:, one dominant fact
strikes him ever more forcefully. Sanctification dare not

be limited to the Christian life. The danger of moralism
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and legallsm is immedlately present. Sanctification presents
not only man's responsibllity but alsc the full glory of
God'!'s redemptive act in Christ. This paradox presents a
problem. Yet Panl in his concept of ;}tlfgui‘ does not
resolve the »naradox. He simply proclaims it. The ex=
pression of one's falth and holiness must al&ays find its

source and content in God's condescension to man, so that

-

man's regponse to God is an expression of a holiness given

by'ESﬁfmwégﬁéﬁi}légtiéﬁ, the Christisn 1life, does nob
start wiere God's forgiveness lesaves off but is directly
involved in God's act of setting one apart as holy. The
admonition, "re what you are," seems mosht apt, as the
followers of Christ by the guldance and strength of the

Splrit witness and confess by word and deed, thought and

desire, their living Lords -
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