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reserving it for special use. Jistincotion is also made te- 

tween clean inw and holy witp - The antithesis of 

inv is MD. We see this distinction brought out 

in the following passages: Ezek. 22,26: “Her priests have 

violated my law, and have profaned mine holy things: they 
and wap- pa 

have put no difference between the holy and profane, neither 
ime) NOvVT-ya 

have they shewed deifference between the unclean and the 

clean, and havs hid their eyes from my Sabbaths..." Ezek.44, 

25: "And they shall teach my people the diiference between 

ths holy and the profane, and cause them to discern between 

the clean and th= unclean. (Hebrew phrases as in the first 

Passage.) (Cf. also 42. 42,20b; Lev.10,10; Am. 2,7b. ste, 

Things are profaned when they are desecrated, that is, when 

their holiness is taken awaye Zege, the sanctuary is pro- 

faned when the heathen enter it, for then it is made a “com- 

mon" or "profane" thing, and no longer a thing "separate”™ for 

the worship of dahweh.e Jahweh "profanes" his people by cast=- 

ing then out of his land, and making them to appearance no 

more his own, for they are then no more ths people that he 

chose for himself arm separated from tks other nations of 

the earth but are on a common level with the rest ao the 

mations. Even Jahweh himself may be profansd, but particu- 

larly his holy name. ‘That happens when Jahweh is compromised 

in the eyes of the heathen thru the calamities that fell on 

Israel because of their sinfulness.e Because of their sins 
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Israel was expelled from the land of Canaan. The heathen 

saw this and concluded that Jahweh was too feeble a deity 

to protect his people, and thereby Jshweh was placed on the 

Common level of heathen gods instead of being recognized as 

the one who was separate and transcendent above all the false 

and impotent goés of reathendom.* (Cf. Egek. 36,20). 

When Israel was at Sinai God gave not only the moral 

law but also the ceremonial law. There came at that time 

into the idea of holy a number of things which to us now 

have no moral significance, but some of which still have 

aesthetic m aning, °” ieee, have a reference to feeling, taste 

and natural instinctive liking or disliking. In this use, 

"holy" becomes nearly equivalent to "clean", and "unholy" to 

"unclean", but the words, however, are by no means synonymous. °° 

Holiness predicated of things expEeshan e relation <= the 

relation of belonging to Jahweh, of being dedicated te Jahweh. 

"No thing is holy of itself or by.nature; and not everything 

Gan be.made holy and holiness are things quite distinct. For 

example, only ths clean among beasts could be devoted to 

Jahweh and a beast so devoted is holy; but all clean beasts 

were not so devoted. The ideas of "holy" and “clean" must 

not therefore be confused ; 54 Gleanness is only a condition 

  

Sle Ibide, pel47e 
S2e Toide, pel49. 

ri Kittel SRE rn 88 mak very pertinent re e 38 Ope GC De makes a i 

mark when he says: "Tn THeiligen' ist stets eine Energie ent- 

halten, die dem *Reinen* fehlt." Cf. also Oehler, opecit. ,p-106.
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of holinsss, not holiness itselr?. As the unclean was, how- 

ever, incapable of teing made holy, ths case is somewhat 

different here, and the term unclean became almost synonymous 

with unholy. 25 

However, although there is a distinction between "clean" 

1131% and "holy" witp , and although Ow is the opposite 

of “15122 and not of Witp > must not conclude that wW17p 

camnot mean "clean", © Koenig explains the matter this way: 37 

The contents of the two concepts WiTp and 1131 are not 

identical. in spite of this they need not exclude each other, 

but cn the contrary the contents of the one conceptccan=be 

higher than that of the other and can therefore include the 

idea of the other concept within itself. Ths concept of wiTp 

38 asa can comprehend or include the concept of 213. 

result Wi7) can mean "clean" as well as "unprofane". And 

that is the way it actually is when one examines the facts 

presented in the 014 Testamente "Holy" means "absolutely 

  

35. Davidson, op. cit., peld52f. 
ote Koenig, Ope Cite, Delb2. 
37. Ibide 
38. Koenig, loc. cite, uses the following ihlustration 

. to explain his point: "Wie gadosch neben tahor steht, so 
steht auch gruen neben blau. Aber das Gruen schlieszt das 
Blau bekanntlich in siche Ebenso kann das gadosch dad tahor 
*yein' in sich schlieszen." : 

 



  

separated" and also "cl ean". 59 

On the basis of the material presented in the foregoing 

discussion the writer prefers to go into a study of the 

holiness concept of Ezekiel with the notion that the funda- 

mental concept of holinsss is that of "separation". He 

realizes that no dogmatic statement can be mads to the effect 

that "separation" is definitely and without any doubt the 

basic meaning of the term wap, but the material just 

presented makes that the preferable view. 

  

39. Ibid., “Auch noch folgende Weise kann man sich die 
Sache verdeutlichen: Der Gegensatz des gadosch, also das 
chol (profan) kann auch das tamse (unrein) in sich schlieszen. 

Folglich kann gadosch, indem es dem chol entgegensetzt ist, 

auch gugleioch den Gegensatz zum Unreinen bilden. 

 



IIi Holiness of Things and lien 

Having discussed the etymology and the fundamental con- 

cept of the root Wamp we turn to the discussion of the 

spe@ific meaning and use of the word, especially as used by 

the pronhet Szekiel. In this connection we shall consider 

the holiness of things, the holiness of men, and conclude 

with a discussion of the holiness of God. 

As we have seen in the previous chapter the root 

originally aic not express a moral quality even when applied 

to either God or mene Of courss, when used of things it 

| could not exsress a moral quality, though it might express 

a ceremonial quality; for according to Hal.1,6-8 unclean 

bread and animals that were blind, lame or otherwiss phy- 

sically or ethically deformed were not to be dedicated to 

the covenant Goa. *° When predicated of things "holy" orig- 

inally merely "separate from common use", "belonging to 

deity", or "sacred". t+ It might be that the name holy was 

applieé to things, just as it was applied to deity, to ex- 

press something that characterized them. If “holy" meant 

"separated", the things might be so called as separated and 

lying apart. But the term is never used in the general 

sense of separate or lying apart; it always signifies sep- 

arated for deity, belonging to the sphere of deity. In 

  

40. Davidson, op. cite, pe 145; also Koenig, Opecite. pol b5e 

41. Davidson, Ope Gite, De 145.      
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Phoenician, just as in Hebrew, the Hiphil of the verb is 

used in the sense of to dedicate or consecrate to akty.42 

"Wnen holiness is predicated of the covenant 'people' 

ané@ covenant ‘ordinances', two things arse iuplisd: Il1st, 

being taken out of worldliness; 2nd, being appropriatec by 

God, -- a relation of special appropriation ‘to Him. VWhenover 

this character of holiness pertains to anything, this never 

rests on a natural quality. ilothing created'is in itself 

holy. ‘tha idea of natural purity and impurity does not co- 

inciga with that of holiness and unholiness. The holiness 

_ oz ths creature always goes back to an act of the divine will, 

to divins election and institution. in other words: It is 

always a state in which the creature is bound to God by the 

appointment of God HimseliT, which is expressed by W7mP 3; 

whereas the opposite expression on » designates the 

profane as set loose, freed, and abandoned. "43 Thus accord- 

ing to the nomenclature in use, everything belonging to Jah- 

weh, everything dedicated to him, is called holy." 

We now proceed, therefore, to a brief survey of those 

  

3. Osher ope Git De . 
44. Davidson, OD. Gite , 152f. In the narrower sense things 

like his holy arn, Eis holy spirit, his holy word, are called 
holy. ‘They belong directly to him -- are part of him. in the 
wider sense, the tabernacle, the place of God's abode was 

holy; 4ion«yas his holy hill, Israel his holy people etc. 
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things which Ezekiel called holy. =zekiel uses the adjective 

WiTP only once when describing a thing as holy. zekiel 

uses that in chapter 42,13, where he is speaking of the 

buildings of the temple where the priestswho ministered be- 

fore the Lord had special rooms where they kept their gar- 

ments and wnere they ate the part of the offerings that were 

allotted to them. Of these Ezekiel says wip Dipl, 

i.6., the place is holy. 

In order to express the idea that a thing is holy the 

noun WIP is used most of the time in Hebrew to indicate 

this adjectival relation. For example, "holy hill" would 

be expressed by the phrase W113] which literally means 

"hill of holiness"; "holy name" is WIpUW , meaning 

literally "name of holiness". Thus we find it in Ezekiel. 

Three times Szekiel speaks of W1PU Nidnw> -- chan- 

bers of holiness, or holy chambers. In chapter 42,13 we 

read: "Then said he unto me, The north chambers and the 

south chambers, which are before ths separate place, they be 

holy chambers, where the priests that approach unto the Lord 

shall eat the most holy things: there sakall they lay the 

most holy things; and the meat offering, and the sin offering, 

and the trespass offering; for the place is holy." According 

to this verse and the verse that follows it, the two build- 

ings in the temple area which contained many smmal cells 

were set apart as holy cells. ‘They were set apart for the 

po
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use of the priests, as the representatives of God. In these 

holy chambers the priests who officiated before the Lord 

were to deposit the most holy sacrifices, and to eat them, 

and to put on and off tne sacred official clothes in which 

they approached the Lord as they officiated. This term 

"holy chambers" occurs also in che44,19 and in chapter 46,19. 

In chapter 20,40 God speaks of his holy mountain ‘9 

“WTR - He says: "For in mine holy mountain, in the moun- 

tain of the height of Israel, there shall all the house of 

Israsl, all of them in the land, serve me: there will I 

accept them, and there will I require your offerings...." 

In the previous verses of this chapter God, thru the prophet, 

had been rebuking ths elders and people of Israel because of 

their rebellious attitude and idolatry. God cheaacane to 

tule them with fury and violence (vv.33-4)- But he also 

promises to plead with the people; as a result the rebels 

will be purged out from the nation, while the others will be 

brought under the bond of the covenant (vv.35-40). Then he 

continues by maying that in his holy mountain, the mountain 

which he has taken as his ow -- the mountain where his 

presence dwells, will the people serve him; and there he will 

receive and accept their offerings which they bring to hime 

This "hohy mountain, the mountain of the height of Isracl" is 

the same mountain referred tc in the lessianic passage in che 

17,22-24. This high mountain is Zion, regarded as the seat



  

  
  

and center of the kingdom of God, which is to be exalted by 

the idessiah above all the mountains of the earthe-- cf.Is.2,2. 

The Lord plants a cedar twig on this high and holy mountain. 

The twig (the iiessiah) will grow into a glorious cedar under- 

which all birds will dwell. In this tree all the inhabitants 

of the earth will fine both food (from the fruits of the tree) 

and protection (under its shadow) .*° 

The term "holy mountain of God" occurs also in chapter 

28,14, but here in a somewhat different sense. Yet the idea 

of "holiness" as being dedication to deity or ownership by 

deity is brought out very clearly by this passage. The verse 

reads as follows: "Thou art the anointed cherub that covereth; 

and I have set thee so: thou wast upon the holy mountain of 

God; thou has walked up and down in ths. midst of the stones 

of fire." God is here talking to the king of Tyre. In the 

first ten verses of this chapter God, thru the prophet, fore- 

tells the falleof the king of Tyre, because of his coming 

downfall which is dus to his sinful pride. The Tyrian mon- 

arch is referred to as sitting on the holy mountain of God. 

This is not “ount Zion. The idea of a holy mountain of God, 

as being the seat of the king of Tyre, was founded partly 

upon the natural situation of Tyre itself, built upon sev- 

  

45.Carl Fr. Keil, Biblical Commentary on the Prophecies 
of Ezekiel, I, pe245- : 
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