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reserving it for spscial use. UDistinotion is also made be-
tween clean N1 and holy WiTR « The antithesis of
NiTYWis  xpw. We see this distinetion brought out
in the following passages: Bzek. 22,26: "Her priests have
violated my law, and have profaned mine holy things: they
3nd up-
have put no difference hetween the holy and profane, nsither
NiTEd MDwR-a
have they shewed deifference betwsen thes unclean and the
elean, and havs hid thoir eyes from my Sabbaths..."” EBzek.44,
2%: "Ané thay shall teach my people the diiference between
the holy and the profane, and cause them to discern between
the clean and th: unclean. (Hebrew phrases as in the first
passage.) (Cf. alaso 4z. 42,20b; Lev.1l0,10; Am. 2,7b. =tc,
Things are profaned when thoy are desecorated, that is, whken
thelr holiness is taken awvaye =Zege, the sanctumry is pro-
faned when the heathen enter it, for then it is made a "com-
mon" or "profane” thing, and no longer a thing "separate™ for
the worship of Jahweh. Jahweh "profanes” his pesople by cast-
ing then out of his land, and making them to appearance no
more his own, for they are them no more ths psopla that he
chose for himself and separated from ths othsr natiomns of
the earth but are on a common levsl with the rest o the
nations. HEven Jab.wah- hinself may be profamsd, but partiou-
larly his holy name. That happens whsn Jahweh is compromissd
in the eyes of the heathen thru the calamities tha-t fell on

Israel because of their sinfulness. B2cause of their sins

s
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Israel was expelled from the land of Canaan. The heatken
Baw this ané ccncluded that Jahweh was too fesble a deity
to protect his people, and thereby Jahweh was placed on the
conmon lsvel of heathen gods instead of being recognized as
the ons who was separate and transcendent above all the false
and impotent gods of heathendom.® (Cf. Emek. 36,20).
Vlhen Israel was at Sinal God gave not only the moral
law but also the ceremonial law. There came at that time
into the idea of holy a number of things which to us now
have no moral significance, but some of which still have

aesthetic me aninﬂasz

i.e., have a referance to feeling, taste
and natural instinetive liking or disliking. In this use,
"holy" becomes nearly eguivalent to "clean", ahd "unholy" to
"unclean", but th: words, however, are by no means symonymous. 29
Holiness prediecated of things expresses = relation -- the
relation of belonging to Jahweh, of being dedicated to Jahwehe.
"Ho thing is holy of itself or by.nature; and not evarything
can be.made holy and holiness are things quite distinot. For
example, only the clean among beasts could be devoted to
Jahweh and a beast so devoted is holy; but all clean beasts
wer: not so davoted. The i1deas of "holy" and "clean" must

not therefore bde confused;d4 cleanness is only a condition

3l. Ibide, D147

32 m-. p-l49-

33, m-. Pel4d..

34, Kittel, op. citl, p. 88 makes a very pertinent re-
mark when he says: "im 'Heiligen' ist stets eine Energlie ent-
halten, die dem 'Reinen' fahlt." Cf. also Oehler, opPsCite ,p«106.
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of holinsss, not holiness itself. As the unclean was, how-
ever, ineapﬁble of belng made holy, ths case is somewhat
different here, and the term unclean became almost synonymous
with unholy."3°

Howevsr, although there is a distinction between "clean"
31512 and "holy" wWiTR , and although N is the opposite
of 1151 and not of WiTP ,":?ﬁuat not comclude that WHp
carmot mean "clean".Z® Koenig explains the matter this way=37
The contents of the two concepts WITR and 171 are not
identical. 1In spite of this they need not execlude each other,
but cn the contrary thes contents of the one concept:can:be
higher than that of the other and can therefore inceclude the
idea of the other concept within itaclf; Tha3 concept of “H‘TE

38 As a

can comprehend or include the concept of TITW .,
result WD can mean "elean" as well as "unprofane". And
that is the way it actually is when one examines the facts

prescnted in the 0ldé Testament. "Holy" means "absolutely

35. TLavidson, ops. cit., p.l52f.
36. Koenig, BE‘LHT‘. olt., Ds162.

37. Ibid.

38. Koenig, loc. cit., uses the following iklusiration

. to explain his polnft: "wie gadosch neben tahor steht, so

steht auch grusn nebven blau. Aber das Gruen schlieszt das
Blau bekanntlich in sich. Ebenso kann das gadosch dad tahor
*rein' in sich schlieszen." .




separated" and also "clsean".d9

On the basis of the material presented in the foregoing
discussion the writar prefers to go into a study of the
holinecs concept of iZzekiel with the notion that the Tunda-
montal concept of holinsess is that of "separation". He
realizes that no dogmatic statement can be mad2 to the effect
that "separation" iz definitely and without any doubt the
basic meaning of the term w-'p, but the material Just ;

presanted makes that the preferable view.

39. Ibid., "Auch noch folgende ieise kann man sich die
Sache verdeutlichen: Der Gegensatz des gadosch, alsc das
chol (profan) kann auoh das tamd'e (unrein) in sioh schlieszen.
¥olglich kann gadosch, indem es dem chol entgegensatzt ist,
auch zugleich den Gegensatz zum Uareinen bilden."
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11. Holiness of Thing: and iien

Having discussed the etymology and the fundamental con=-
cept of tie root WP we turn to the discussion of the
spedific meaning and usa of the word, especially as used by
the prophet Ezekiel. In this connection we shall consider
the holiness of things, the holiness of men, and conclude
with a discussion of the holiness of God.

As ve have sesn in the previous chapter the root
originally diﬂ not expres: a moral quality even when applied
to either God or men. Of courss, when ussd of things it
could not oxrress a moral gquality, though 1t'might express
a ceremonial gquality; for according to lal.l,6-8 unclean
bread and animals that were blind, lame or otherwiss phy-
sically or ethically deformed were not to be dedicated to
the covenant God.4° Vhen predicated of things "holy" orig-
inally merely "separate from common use"”, "belonging to
deity", or "sacred”.?l It might be that the name holy was
applieé to things, Just as it was applied to deity, to ex-
press something that characterized them. If "holy" meant
"separated”, ths things might be so called as separated and
lying apart. But the term is never used in ths gemeral
sense of separate or lying apart; it always signifies sep-
arated Ior deity, belonging to the aphe_re of deity. 1In

40, Davidson, ops cit., p. 145; also Koenig, OpeCite,pel63.
4). Davidson, Ope. Gite, Do 145
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Phoenician, just as in Hebrew, the Hiphil of the verb is
used in the sense of to dedicate or consecrate to A%ty.%2
"inen holinsss is pradicated of the covenant 'people'
and covenant 'ordinances', two things ars impliad: 1st,
baing taken out of worldliness; 2nd, being appropriatec by
God, -- a relation of special appropriation.to Him. Uhenover
this character of holiness partaine to anything, this never
resis on a nabtural guality. Iliothing ereated is in itself
bholy. Ths idea ol natural purity and impurity does noi co-

incidée with that of holiness and unholiness. The holiness

. 02 the orsature always goes back to an anct of the divine will,

to divins elccetion and institution. 1In otheg words: It is
always a state in vhich the creature is bound to God by the
appointment of God Himselrl, whieh is expressed by WP ;
whereas the opvosite expression S , Gesignates the
profane an set looss, freed, and abandoned."#? Thus accord-
ing to the nomenclature in use, everything belonging to Jah-
weh, everything dedicated to him, is called holy-44 '

lie now proceed, thorefore, to & brief survey of those

» BQHIGI‘ ODe Clie . .

44. Davidson, op- G13.. 1b2f. In the narrower semse things
like his holy arm, H¥E'EST& spirit, his holy word, are called
holy. They belong dirsctly to him -- are part of him. In the
wider sense, the tabermacle, the place of God's abod2 was
hdly; Zion-was his holy hill, Israel his holy people etc.
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things which Gmekiel called holy. Zzekiel uses the ad Jective

$iTRonly once when describing a thing as holye. 2zekiel
uges that in chapter 42,13, where he is spsaking of the
buildings of the temple where the piriestswho ministered be-
fore the Lord had specisl rooms where they kept their gar=
ments and wnhere they ate the part of the offerings that were
allotted to them. Of these Ezekiel says WD MipRI ,
1.8., the place is holy.

In order to express the idea that a thing is holy the
noun WIP is used most of the time in Hebrew to indicate
this ad jectival relation. For example, "holy hill®” would
be expressed by the phrase W 1P Tl which literally means
"hill of holiness"; "holy name" is WIP TW , meaning
literally "name of holiness". Thus we find it in Ezekiel.

Three times Szekiel spesks of WTIPN I\"l:)ll,_jz? == cham-
bers of holiness, or holy chambers. In chapter 42,13 we
read: "Then said he unto me, The north chambers and the
south chambers, which are before the separate place, they be
holy chambers, where the priests that approach unto ths Lord
shall eat the most holy things: there shall they lay the
most holy things; and the meat offering, and the sin offering,
and the trespass offering; for the place is holy." According
to this verse and ﬁxe. 're.rse that follows it, the two build-
ings in the temple area which contained many samil calls
were set apart as holy cells. They were set apart for the
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usz of the priests, as the representatives of God. In these
holy chambers the priests who officiated befors the Lord
were to deposit the most holy sacrifices, and to eat them,
and to put on and off the sacred official elothes in which
they approached the Lord as they officiated. This term
"holy chambers' occeurs also in ch.44,19 and in chapter 46,19.
In chapter 20,40 God speaks of his holy mountain 1T
"WITR . He says: "For in mine holy mountain, in the moun-
tain of the height of Israsl, there shall all ths house of
Israsl, all of them in the land, serve me: there will I
accept them, and there will I require your offeringsccec.”
In th2 previous varses of this chapter God, thru the prophet,
had been rebuking ths elders and people of Israsl bepause of
their rebellious attitude and idolatry. God thre;tena to
fule them with fury and violencs (vv.33-4). But he also
ﬁ}omisas to plsad with the people; as a result the rebels u
will be purged out from the nation, while the others will be
brought under the bond of the covenant (vve35-40). Then he
sontinues by-saying that in his holy mountain, the mountain
vwhich hs has teken as his own -- the mountain where his
presence dwells, will the people serve him; and there he will
receive and accept their offerings which they bring to h;m.
This "holy mountain, the mountain of the height of Israel” is
the same mountain refzrred tc in the liessianic passage in oh.

17,22-24., This high mountain is Zion, regarded as the seat




29

and center of the kingdom of God, which is to bs =xalted by
the ilesmsiah avove all the mountains of the earth.-- cf.Is.2,2.
The Lord plants a cedar twig on this high and holy mountain.
The twig (the iiessiah) will grow into a glorious cedar under-
which all birds will dwell. In this tree all the inhabitants
of the earth will finé both food (from the fruits of the tree)
and protection (under its shadow),*®

The term "holy mountain of God™ ocours also in éhapterx
28,14, but here in a somewhat different sense. Yet the idea
of "holiness"™ as being dedication to deity or owvmership by
deity is brought out very clearly by this passage. The verse
reads as follows: "Thou art the anointed cherud that coveresth;
and I have set thee so: thou wast upon the holy mountain of
God; thou has walked up and down in the midst of .the stones
of fire,™ God is hare talking to the king of Tyre. In the
first ten verses of this chapter God, thru the prophet, fore-
tells the fallzof the king of Tyre,_baoause of his coming
downfall which is due to his sinful pride., The Tyrian mon-
arch is referred to as sitting on the holy mountain of God.
This is not “ount Zion. The idea of a holy mountaln of qu,
a8 being tke seat of the king of Tyre, was founded partly
upon the natural situation of Tyre itselfy built upon sev-

45.Carl Fr. Keil, Biblical Commentary on the Prophecies
of Ezekisl, I, p.245. ;




