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CHAPTER I
INTRODUCTION

One of 5%. Paul's most difflcult and yet one of hils
most fasclnating teachings is the doctrine of the Christian
believer's unien with Christ. In this thesis we are study-
ing this teaching from the point of view of the little
prepositlon aJV . This tiny word carries sz surprising im-
peet in Paul's thinking., It is used many times in 2 variety
of different Torme to express the profound truth of the
Christian's sharing of the body and participation in the
activity of Christ., 1% often conveys the essence of the
Pauline doctrine of the union with Christ.

Fhe concent of union with Christ could bs approached
Trom many different polnts of view., UYe could fruitfully
unfold it by examining any of a number of Paul's carefully
cnosgen terms. There 1ls, for example, the striklng Pauline
identification of the Church with the Yody of Christ.
£lua 700 y:aroa?, rorvav (& , and €V %wmf/ are some
of the pfagn&nt termg related to this concent. Then there
lg the sacramental 64&‘4 of oub Lord in the Pacrament of
Holy Communion and the guestion of how we are united with
Christ in this holy gift of His grace. ¥We also often find
in Paul the related idea of adoption inte the sonship of

God and the repeatedly used phrase, "Christ in you.® The
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firesk terms for these thoughts are Viederia and )(/z cros
v é«fu . In addition there are in the Holy Seriptures a
number of bold metenhors used to describe the intimate con-
nections beftween our Lord and His Church. Two of these are
the pictures of Christ as the Bride of the Church in Ephes-
lans flve and our Lord's own 1llustration of the vine and
the branches in the fifgeenth cheptsr of 3t. John's Gosvel,,
The 014 Testament too hag related ldeas. Probably the most
dominant one is found in Isalah's poems of the Suffering
Servant, The Buffering Servent is a strange and fluid Old
Testament figure. Sometines 1tlis clear that the liegslah 1is
meant, but at other times the Servant aovarently is Israel
herselfl or the falthful Remnant. Thus there i1s a close con-
nection snd somevimes 2lmost an identification between the
Suffering Servant and Israel. There are many other starting
volnte that we could find o examine the doetrine of the
unicn wlth Christ, but in this thesis we are limiting ocur-
gelves to 5t. Faul's statements using the bpreposition s

"g, v vords” are used by 3%, Paul not only to express
the vertical union of the Christian with Christ, but they
alsc deseribe the horizontsl union and fellowshlip that
Chrilstiang have among themselvses. However, we are limiting
this thesis to those ouv words which are used for the ver-
ticel union with Christ. Therefore we do not include words
like cu}//]/a'; w "?‘7")"?75 3 o’u’va/'os } rovSovdos ’
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f“V€/°}’;5, and many other such words. These words simply
deacribs the horizontal relationships snong Christlane.
However, there are o number of cuv words used by FPaul %o
nicture what we call a "vertical-horizontal' fellowship,
which includes both the fellowshin among Christlans and the

union with Christ as the Head of the Church. These are in-

el

cluded. The)

i

are exanined esnecially in chanter four,
"Living with Chrigh in the Church through the iMeans of
Grace, "

The basic plan of the theslsg is the Tollowing. After
noting a few philological vnoints concerning Guv in chapter
two, we in chapter threes make a study of the chronologlcal
vhases of Christ's redemptive activity which believsrs
ghare. The sequence of this chanter follows the second
artlcle of the Hicene Ureed. It is remarkable how we find
Pauline expressicns for a union with Christ in alwost every
phase of His redempntive work. Chapter four digcusses the
vertical-horizontal union mentionad above. Chapters five
and six discuss special problems that come up In connection
with this study, chapiter flve the problem of tlime and chap-
ter 8ix the question whether or not we can call the unicn
with Christ "mysticism.® Finally there follows a brisf con-
cluding chavter.

As we move from chanter to chaptsr and secticn to sec-
tilon we regularly go back agsin and agaln through the same

rouni of paasages. Ye could i1llustrate our method with &
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forwasrd-moving but epiraling line thus: 3/CEKIJUEI§35’).
Tach cirols renresents the same basic pasggages, but each
spiral ¥akes in a new circle of vpassages and thoughts, al-
ways, of course, keeping in mind whet has alrsady been
covered. This method has 1ts weaknessges. For example, in
chapiter three we operate with our normal and accepted human
categories of %time as we follow a2 chronologlcal sequence
through =11 the phases of Christ'z redemptive sctivity, but
then in chepter five we say that with Chrigt =211 earthly
categories of time are overthrown! The ildeal method would
be tec zee the whole picture in one brilliant panorans, We
would like to Telescope all the closely interrelated clircles
of the above spiral 1n39 s unified whole. Thils we could
illustrate thus: ( @ggﬁb ). Hsre each circle also re-
pregenta the same round of passages, but the new ldeas are
superimoosed upon each other in a develeopment growing from
the center outward. Ye can ponder the concept of the union
with Chflst in this way, but unfortunately we cannct write
it out thus. As long as we use human words end languags, the
spireling and consecutive wethod 1ls the best that we can
find in spite of its weaknesses.

We hope that the reader of this thesis will share some-
thing of the experience of the writer as he procesds step by
gtep. Flrst, in chapter three we confront an amazing group
of affirmatives with regard to our intimate union with Christ

in all ths stepe of Hls gotericlogical work. Then, as we
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follow the light of Seripture thesge facts lead us to depths

and heights too profound and exalted for our puny minds to
follow, but not tco deep nor too hilgh for our needy souls
fo find rich comfort "with our Lord Jesus Christ."

The purpose of the theslis is not to grind any vnarticu-
lar axe. Our concern 1s not polemical, and we do not wish
tc attack any theologlan, encient or modern, who might have
come to scme different conclusions than we. Anything like
polemics is incidental and not designed. A few of the
me jor monographs that have been written on relateé subjecis
are clted, but our major source is vurimary, the Greek Ssext
of Panl's letters.

The Fevised Standard Version of the Bible 1s used un-
less otherwige noted. Italielzation iz for emphasis. The
context of the passages 18 alweys carefully consldersd. To
nzke esach chapter of the thesls more readable we as much as
vogsible repeat each pagsage in full whenever it is under
discussglon,.

Our geal is to face squarely the passages where St.
Paul uses duv %o degceribe the union of the Christian with

Christ and to ask, "What do, these passages mean?" UCur hope

is that in the final analysls Paul's own words will speak Tor

themgelves and drive home to us what he means when he says,

"1 am with Christ.®
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CHAPTER II

THE USE OF THE PRREPOSITION TCQ WXPRESS THE

UNION OF THE CHRISTIAN WITH CHRIST

The basle umeaning of the preposition cov is "together
with." There 18 ne dispute ceoncerning this fundamental
definition, and no mather how we find this preposlition ussd
in this study the basgic meaning must always be kept in mind.
Suv always takes tﬁe dative, and the dative has 2lways car-
ried the idea of 'rest at" in comparison to "motion from®
for the genitive and "motion towards" for the accnsative.l

The etymology of aov vrovides = peint relevant to this
thesis. " Since the ‘time of Hesiod ¢or ‘Has Nad &l olods
etymeclogleal connection with Ko/ VO/.S .?' The suv ym‘ﬂ;
concent of 5%, Paul 1s paralleled by hig complex of ldeas
using ﬁwruuaa'/d . Thus we gsese that even etymologically

Pl
being "with Chriet® (€ Yooy €/ v/ ) and belng in the
Pl
fellowshin of Chriet (€v A'ou/wtff’a,r 700 /t/’alé""‘-':’ €rvaly
are related.

7/
The most obvious use of 6vY ia the simples historical

1, 2. V. Hunn, A Short Syntax of Hew Testament Greek
(FAfth edition, reprinted; Cambridge! The University Press,
19’-3-9) ] DO 28"30.

2Gerhard Kittel, sditor, Theclomlsches X8rterbuch zum
Neuen Tegtanent (3tuttgart: Verlag von W. Kohlhammer,
19385, £Ii, 796.
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uae deseribing togetherness in place and time. The preposi-
tion 12 used in the Synopties snd Acts almost sxcluslvely in
this sense, Ezamples are, "How Peter and thoss who were
with him were heavy with sleep . . . ," (Luke 9:32) and
"This man also was with him® (Luke .‘22:_'56).-'3 This use of
’ ¢ L
cov is, of course, also found in Paul's epletles.
’
But Paul's unique use of ovv that we are studylng
in this theels is gomething much deeper than the simple his-
forical meaning. It conveys an idea of togetherness with
Chrizt that goees far beyond place, space, and time. It 1s
o uniguely Pauline concept. ¥Wilhelm Hahn notes,
Die Aussags vom Mitsterben usw. 19t elnzigertig. . . .
Piese 1st eine einzlpgertige eschatologische Méglichikel
fir den Christen, die ihm nicht verfigbar 1ist, scndern
ale Gottese Tat lhm zutell wird., In allen anderen Fdllen
hat Panlus den gew8hnlichen Gebrauch von ouv 5
Whether Paul's concept of “with Christ" is always or even
largely eschatological, as Hahn suggests, is a2 separate ques-

tion wnich we will teke up later.® Our point now is that

the Apostle Paul has o very distinctive use of the preposi-

J¥or more examplss see also Hark 2125, Luke $:9, 8:38;
Acts L1173, snd many cthera.
L“Por example see 2 Cor. 9ilt,

5yilhelm Traugott Hahn, Dse Migsterben und H r-

gtehen mit Christus bel Pgulus (Gltersloh: Verlag C. Ber-
telsmann, 1937), ». 103.

6£B££as pp. 101 ff.
PRITZLAFF MEMORIAL LIBRARY

CONCORDIA SEMINARY -~ ™
ST. LOUIS, MOy i
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tlon cuv .7
/7
There are three forms in whilech Paul ussa ovY %0 eX-
press the union with Christ. The first is 2 series of com-
1
pound verbs that use the preposition ovV as prefixes, The
s
second is8 in a group of compound adisctives that use svv
ag nrefixea. The third form is the simple prepositional
ohrase. Tables one, two, and three give all of the relsvant -
1
words using v/ in these three forme with thelr proper
references toc Pavl's epistles. These terms and these pas-
sages are the gubstance of cur study.
Une suthor polnts out that the "lexica are able to clte
/
nen-Pauline usea for all but five® of the ¢vY words that he
lists. He continues,
If we cannot claim great originality for Saint Paul in
the matter of word colnage, we certalinly can in the
metter of the use of the words. Without exception, 1
think, we can sey that he uges these twenty-four words
(and many others of course) in & sense peculiarly his
cun. As we have repeatedly seen, he possesses to a
marked degree the abllity to take a guite ordinary
word, and, understanding it in the most strictly liter-
al sense, cram into it more meaning and = deeper sig-
nificance than Plato would have thought posaible.

It would not be too much to say that the gqulintessencs
of Salint Paul's doectrine on the solldarity of the body

e ought %o note here the dlfforence between.au/ and
the preposition cra », vhich can also mean "with," Zuv
takes the dative; «erd can take the accusative or the geni-
tive. With the accusative it generally means "after" and,
with the genitive “among" or “with." Although both €7«
with the genitive and ovv are used for the simple, histor-
ligal, loeal, and temporal idea of togetherness, it is only
cuov  and notftlrﬁ that carriss this big Pauline concept of
the unlon with Chriat.
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of Christiang with Christ ie contained in ths conceptg
embodied in the words whlch we have ieen conslidering.

BEpendan HeGrath, "'Syn' VWords in Saint Paul," Catholle
Biblical GQuarterly, XIV (July, 1$52), 225.
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TABLE 1

COMPOUND VERBB USING =YV

Compound Verbs

Pauline Jecurrencss

oV 4
s 7¢/jw
’
oY i n—a(o-)( w
/
GOV TT A Up ocw
/
covame vy o kw
/
UV 1/0(7177*(»
/
auu/jwo ol @ &
/
aU EVE"/O"*“
/
/
4urrnﬂﬂfjAJ
7’
cuUV Soﬁuj 2%
)
cUV [ adw

/
ocuv/3 oo Aeve

’
gy 01/0/4 © }\o//ew

cVvy /.'?f/_; d;/jw

I'd
rUVo/ﬁaJSAELV

Phil.

Rom,

Rt?m.

3:10
8:17
6:6; Gal. 2:20

2 Tim. 2:11

R O,
E‘Oh. .

T
a -)h L]

Homn,

Fom.

6:4; Col. 2:12
2:5; Col. 2:13
216} €ol. 23112;
2:6

6117

628:.2 Tin. 2:12

2 Tim. 2312

2:21; Eph. 4:16

Eoh. 4:116; Col. 2:19

Iph. 2:i22

Cel.

3:1
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TABLE 2

COMPQUND ADJECTIVES USING ZYN

Compound Adjectives Faulline Cccurrences
oV . Rom. 8:29; Phil. 3:21
) oS Rom, 8:29; Phil. 3:2
{u/l-/ ]
CYu ?ﬂu Tos Rom, 6:5
/
Cv oo wuos “ph, 3:6
/
Cuv u E.T'OXO.S Eph. 216
’ ™1
U'U)//l’)uy/al/o/uos Rom, 8:17; Iph. 3:6

TABLE 3

PREPOSITIONAL PHRASEDS UBINGZYN

Prepositional Phrascs Pauline Ocourrences
\
ooV )Oo, s Rom. 6:8; Phil. 1:23; Col. 2:20
N\ 2
avy O(UT‘;-" Rem, 8:32; 2 Cor. 13:4; Col.

2:13; Gol. 3:4; 1 Thess. Li14;
1 Thess. 5:10

svv Tyacol 2 Cor. bilk

\ A

Fuv TW 1T TS Col. 3:3

Fuv K{///c:) 1 Thess. 4:1%7
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CHAPTER I1II1

GOD UNITES THE CHRISTIAN TO CHRIST

IN HIS REDEMPTIVE ACTIVITY
With Chrlst in All Things

%1 belleve in , . ., one Lord Jesus Christ, . . . ¥iho
for us men and Tor ocur salvatlon cams down from heaven and
was incarnate by the Holy CGhost of the Virgin Mary and was
made man, ® Thus the Creed begins its statement on our
Lord's redemptive work., And this article ends, "And He shall
cons azain with glory to Jjudge both the gquick and the dead;
Yhose kingdom shall have no end.," God's saving act in
Chriat began with the nystery of the incarnation and will
Tinally be consummstbted when our Lord comes agszin in glory.
This chapter proposes t¢ show from numsrous Pauline suv
passages how we are united with Christ in His saving deeds.
When we through God's grace are made beneficiaries of the
redemption, we are "With Christ in All Things.®

God is the subject of the title sentence of this chap-
ter. "God unites the Christian to Christ in His redemptlive
activity." This ls essential to an understanding of the
whole concept. It is not man that gradually unites himselfl
to Christ or makes himself like Christ through hls life or
Taith, but the creatlcen and pressrvation of the union with
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Christ is an act of God.

As we proceed more deeply into the theology of the
union with Chrlst, we see that at almost every step of
Chrlst's redemptive activity in life, death, and resurrec-
tion, the Christisn is joined %o Christ. Ixactly what the
union with Christ mesnz 1s 8%ill a question at this point of
cur study, but the language of Paul taken literally is un-
mistakable. We Christisns suffer, dle, are buried, and rise

with Christ. Ve sit with Him in heavenly plsces; we shall

come with Him when He returns in His ZT?OOUfI;’ ; We shall
live and relipgn with Him in glory as heirs of the Kingdom.

It meems that Chrlstians are somehow drawn into every phase
of Christ's activity as described by the second article of
the licene Creed. IiIn his well-known and theorough investiga-
tion of the lew Testamend ﬁ%lﬁﬂdV’& concent Thornton shows
that

there 1s an identity of pvattern ag betwe'n the life of
Christ and the 1ife of the community. As the writer of
1 John puts 1t! Y"Ag he 13, even so are we in this
world® (4:17). There is nothing acecidental about this
ldentity of pattern. The identity 1s due to a myster-
ious identification by which we partake of hils 1ife; and
this in turn is something of which we may say that 1%
is effected by hlm or again that God has effected 1t
through hian., He became poor that we might become rich,
As the Zplstls to the Hebrews represents i1t: "Since
then the children are sharers in flesh and blced, he
also himgelf in like manner partook of the same” (2:14)
with the result that "we are becomne partakers of the
Christ® (3:14). By his Incarnation he bscame a par-
taker in the things which we share in common, in order
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thot we partaking of his 1life mey ehare it together.t
There is onetrjv’ pagssage of Paul that speaks of the
Christian's union with Chreizt in & rather general way and
seems Ho encompass the whole concent with all its varylng

/
agpecte. It uses the vivid adjective sgg7Z3p7%s which

means, "having the seme Torm as another." The paasage is
Hom, 8:129-32.

For those whom he foreknew he also predestined to be
gonformed (cvuuopdovs } o the imsge of his Son, in
crder thet he might be the Tirstbern amcng many bLrethe
ren. And those whom he predestined he also called;
and those whem he called he alsc justified; and those
whom he Justlifled he also glorifled.

What then shall we say to thls? If CGod 1z for us, who
is ageinst us? He who dld not spare his own Bon bus
gave him up for ue 2ll, will he not alsc glve us all
things with him (cov Su7rd)?

{

2

{

The theme of Romans eight 1s liberation from suffering
and death through the suffering and death of Christ. Bufg
here Paul goee back to the very beginning of the whole 1ib-
eration process, predestinstion, Cod predestined us %o
be gonformed (Gﬁgpaéofious ), that 1g, made of the samwe form
ag “the image of hie Son." This re-forming of a man inte
the form of Christ is the first and all-embracing atep in
the whole "with Christ" vrocess. Christ therefore is "ths
firgtiborn among many brethren. ! The redenptive Chrizt-event

began with Christ's incarnation, and His incernate Torm ig

1L, 5. Thornton, The Common Life in fhe Body of Christ
(Vestminster: Dacre Preas, 1946), p. &4&,
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that to which fod foreplanned that we should be likened. Ve
are mede Christ's brethren as He tnkes on our flesh and blood.

Hotlce the sequence of changes to which Paul in this
passage says we are predestined: gonformed te His inmage,
called, Justified, gloriflied. These are phases in the union
with Chrigl, and finally in verse thirty-two we are promlsed
that Cod wlll “give us all things wiih him." CGod will give
()(Vf:n”w ) uwe all things (7= ot 7ol ) with him (svv
déT@U even as He did not spare but gave Hig only Son for all.

fe we are "gonformed to the imege of hise 3on," we receive

with Him all things—-reaﬁrrectlan, inheritance in glory,
1ife with Him fovever. As Christ "had to be made like his
brethren in every raspect” (Heb., 2:117), soc we will be united
with Him “in every rsespect.?

this ig not merely s casusl connection that we have
with Christ. fg;yugﬂ?45 has a profound meaning. Une writer
thinks it is so preghnant with meaning that 1t is "impossible
of translation.®? Sanday and Headlam remind us that it
“denotes inward and thorough and not merely superficial
likeness. > The game word, 0‘7/«/«0/0/05 , 18 used of the

thorough re-creation of our beody inte the form of Christ's

2Gereld Mllard, Christisn Life and Worship (Milwaukes:
The Bruce Publishing Company, 1953), o. 32,

34illiam Banday and Arthur C. Headlam, "A Critical and
Ixegetical Commentary on the Epletle to the Romans," The In-
ternetional Qg;&;gg% cmmen (Fifth edition; idinburgh:
Tn & TI 01&1"2"1, 1952 ? p' 21 ®
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body after The 7« ove s . Paul tells the Philipolans that
the Lord Jessus Christ "will change our lowly body %o be like
(o'éu/c 2 7’0”’ ) his glorious body, by %the power which enables
him even to subjeset all things to himsgelf" (Phil. 3:21).

There are a number of parallel passsgesz for thles con-
cept which, although they don't contaln the prenosition
UV s G0 uge the same root word from which cru//a/«a/ﬂ oS gomes,
In the third chapter of the second epietle %o the Corinthlans
Paul speaks of ‘d*-“— vell of wnbelief which hardened the minds
of many when they read the old covenant, but when a man
"turna %o the Lord" in the new covenant "the veil is re-
moved,” and then "we 211, with unvelled face, beholding the
glory of the Lord, are being changed (/«zray47a/oy/uf§°/)
into his likensass from one degree of glory %o another"
(2 Cor. 3:18). The verh ard/a?o/a?'aeid is passive. It
is CGod's action which brings about this change into the like-
ness of Christ in a1l ite degrees of glory. Another nassage
is in Galatlens. ¥Wlth intimate language Paul admonisnes the
Golatians, Py 1ittle children, with whom I am z2gsin in
travall wngil Christ be formed }«707@ 9};") in you!* (Gal.
4:19) Agsin the verd is passive. Christ should actually
be formed in the Galatiana. Nolte the verbal connection be-
Teen ueTdue /al;urjq’ ,/70/401537“, and the adjective
5%90}%:/.“/;219 root in all three words is the same. A
ghangg in form is involved.
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With Chrlst An His Suffering

T believe in . . . one Lord Jesus Chelst, . . . .
He suffered . . ." We believe and confeas that our Lord suf-
fered in Hig holy passion. 5%. Paul the Apostle confessed
this slso, but he added the remorkable statement that we
guffer with Christ! He sayas, “we are children of Cod, and
if children, then helrs, heirs of flod and fellow helrs with
ghriey (¢opxdypovouer J€ Joeorol), providea we suffer
with him (fy“ T’”dlo'?(o/*iv) in order that we may alsc be
glorified with him (cov Joj:w 19u;u¢_v)"’ (Rom. 8:16-1?).1"

Ag mentloned bafore, the theme of Romans eight is 1ib-
sration from suffering and death through the suffering and
death of Christ. There is a strong suffering-giory anti-
thesie in this chandter. "I consider that the sufferings of
thils present time are not worth comparing with the glory
hat le to be revealed -to us. For the creation walts with

sager longing for the revealing of the sons of CGod . . .*

4In this one 11%%le passage we see three asvects of our
union with Christ: our mutual helirship, suffering togsther,
and being glorified together. This will happen agsin and
again as we lock a2t the various passages. It showa that we
are not able to aveld the nroblem of time sequence in thils
atudy.

We mugt ask what happens to normally accepted time
categories when 5t. Paul tells us that we are Jjoined to
Chriast in evenis that took place soms two thousand years ago
anrd in the next breath says that we will be glorified with

Christ. However, we reserve thase problems for a full and
senarate discussion in chepter five.
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(Rom. §:18-12). “¥ho shall separate us frem the love of
Chriet? Shall trivulation, or distresg, or persecution, or
fauine, or nakedness, or peril, or sword? . . . . lo, 1in
all thess things we are more than conquerors through him
who loved ug" {Rom. 8:35-37). But such libsration %o glory
comes about “provided we guffer with him.” The victory
cemes through the redemptive work of Jesus Chrlst alone,
but as He suffers, we suffer with Him. Thus we are made
partliclinants of ths Christ-avent.
The ides of suffering with Christ is expressed by 2t.
Paul in a number of other ways bealdes words. At the
beginning of his gscond lejter to the Corinthians, in which
Paul defends hig spostleship against critics, he says, “For
a8 ve ghare abundantly in Christ's sufferings (7j/4/EYFEU£!
7o 7rq97/q47n4 ol aﬁ/arou), so through Christ we share
abundantly in comfort too" {2 Cor. 1:15). Paul tells the
Philipplans, "I have suffered the loss of =211 things® in
order “that I may know him and the power of his resurrec-
tion, and may share his sufferings (forvw vixy 77“«}7/1; TwVy ,
L¢ A
becoming like him in his death (o‘yf/a/a;/:_fo/«é#as 7w

Suvarw ooTel), that if possible I may attain the resur-
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rectlon from the dead" (Phil. 3:10-11).7 Paul mentions his
sufferings %o the Colossiane also. To them he says, "NHow

i rejoice in my suiferings for your sake, and in my flesh
I complete what le lacking in Christ's afflictions (éfv7'—
ocrd?r))]/or,s 710{ uca-Tr:,a);/‘“r,( 7-:,:15’ baAI’%Ewl/ 7'03 /Kd/mrog
eV 7] o-fyzc/,aoJ) for the sake of his body, that is, the
chureh . . ." (Col, 1:24), This is a bold statement, Dbut
1t is even bolder when he tells the Galatisnas, "Henceforth

l1et no man %trouble me; for L bear on my body the marks of

B ety
- \ 4 A G~ a A
o 2808 (7'°< O“Tl)//ud'fof ToY ,/--76'03 )gﬂ/d"To.u ) (G‘al. 6:17).
Thornteon makes %these comments in discussing Col. 1:24:

Once he Eﬁnﬂj had taught that hig "affliction” was due
10 an_ overflow of the Heseiah's sufferings [2 Cor.
1:5=-7). liow howaver he boldly declarss that his af-
Tlictlione are "the afflictions of the Mesgalah." They
are messlanie afflicticns which declare an identity of
1ife between the lesalah and hls avostle. That 1s what
gives him Joy. His own Tlesh is stamped with the Hes-
sianic pattern of suffering [Gal. 6:17]. He 1s re-
sclved therefors to drink thils privileged cup of suf=-
Tering %o the full. There must be no defect in the
fulfiliment of hils apostolic vogatlon to suffer with
the Head on behalf of the Zody.

5a1bert Schweltzer, The Hysticism of ng; the Apoatle
(¥ew York: Hsenry Holt and Company, c. 19?1 . 147, thinks

that Pauvl nmeans the same thing when he speaks of suffering
with Christ and dying with Chrlst. He says that sufferlng
is Yo form of manifestation of the dying with Christ.® This
Bsage, Phil. 3410—11, with 1%s particlplial phrase, oy« -
,u cvos T Javarey eJrold , seems to support this
o{;t f view. However, before we declde whether or not
Schweltzer 18 right, it is only fair to look at 2l1l the as-
pects of the issue. This passage will come up Tor discus-
ailon several more Times in this chavter.

6Thornton, op. cit., »p. 35.
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This concept 1a not limited to 2t. Pauvl's lstters. One
of the themss of 3t. Peter's first eplstle 1ls an exhortation
to the readers to bear up under sufferings in the approach-
ing persecution. Feter writes, "But rejolce in so far as

P A S
you share Chriet's sufferingg ( Ao/v wverTe 7o 70U

X/a/o'raa}‘ 7r«/y'/um/v), that you may aleo rejoice and bs glad
when his glory 1s ravealed®" (1 Peter 4:13). The writer to
the lebrews at one place says, "Wherefore Jesus slsc, that
he might sanctlfy the people with his own blood, guffered
without the gate. Lat us go forth therefore unto him with-

\ > - P "
out thas camp, bearing his peoroach (7ov ovsld}gﬂov’ avroV

/
FipovTes ) (Heb, 13:12-13).7 Thoraton comments on this
passage, "Our part then (in this 1ife) is still at the foot
of the Crosa, where the reproach of Jesus must be shared. .

S

. .

5o the Christian suffers with Chrigt. However we may
understand 1%, this much 5%. Psul and the other writers of

the Hew Tesbament evidently meant to say.
With Christ in His Death

"y believe in . . . one Lord Jesus Christ . . . crucli-

fied glsc for us under Pontius Pilate.®

2
?Kln James Verslon., The R.5.V, translates rov Oves-
glqyloy *OTOU ¢? ovTes less literally, "bearing abuse for
hipn.* Goodspeed has, "sharing the contempt that he endured.®

sThorhton, on. ecit., v. 387.
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Perhaps the besat passage that conveys the thought of
our union in Christ's erucifizion is Hom. 6:5-11:

For if we have been united with him in g de th like his

(Gt;«ﬁur-ar yefovancy T 5/«0/&;«0(7'/ r00 JaveTov

aoTod ), we shell certalnly be united with him in s

regurrection 1ike his. Ve know that our old self was

crucified with him (coree7=vpwdy ) so that the sin-
ful body might be destroyed, sznd we might no longer be
enslaved to ain., For he who has dled lg freed from
ein. But 1f we have died with Christ (dﬂ'cﬂqufcev
cov XporT ¥ ), we belleve that we shall aleo live with
hin (a*ufya-a/,es v ). For we know that Christ being
ralsed from the deand wlll never die agein; death no
longer has dominion over him., The death he dled he
led %o sin, onece for all, but the 1ife he lives he
lives %o God. o you also must consider yourselves
agad te sin and alive to God in Christ Jesua.

The purvose of thisg intimate varticlpation in Christ's
death ls that we "no longer be englaved to sin," but thas
having "died wigh Chrigt" we be “freed from sin" and thus
congiaer ourselves "dead to sin and alive to God in Chriet®
Jesus." Homans six beging wlith an exhortation noit to use
grace as a cleak for ein, not te continue in sin because we
know that ;race is available. Hather as we appropriate God's
grace by participating in Christ's redemntive activity, we
become "dead %o zin." A parallel 1s a passage to the Gal-
atlans, where Faul writez, “those who beleong %o Chrisy

] A A
Jesus (of d¢ 70U Yororev Iycou) have grucified the flesh
with 168 passions and desirves" (Gal. 5:2b),

In Homans death 1is cloéely connscted to sin. Ve see
this in a passage like Rom. 8:10, “3ug if Christ is in you,
although your bodies are dead because of gin, your spirits

are allve becanse of righteousness." The opposite of veing
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crucified with Christ is %o crucify Him by unbeliefl and sin.
The writer to the Hebrews says just this, "if they then con-
mit spostasy . . . they cruecify the Zon of God on thelr own
account and hold him up to contemnt® (Heb., 6:6)., As esin and
death are so closely related, the most profound meaning of
the crucifixion 1s thet by it the Son of Cod *became sin'
for us. Thornton dlscussges this with these thought-nrovok-
ing sentences:

"I% behooved him' therefore "in 511 things to be made
liks unto his brethren® (2:117) [Hebrews], yet "without
sin' (4:15). Vpon ¢this tremendous excepting clause de-
nends the whels relationshin of the redeemed to the
Redeemer. Navertheless even at this point, where the
contrazt presupposed An the relationship 1s at 1lts
mexinum, the law of identificstlion =2%11]l continuss to
cnerate. For the most mysterious text in the Bible
states the bagls of cur resconciliation te God in these
terma: "Him who knew no sin he mades %o be sin on our
pehalf; that we might become the righteouasness of God
in him® (2 Gor. 5:21). Somehow G0a identified his Son
with our sinful state, in order that we might be iden-
tified with fod's righteousnsgs in his Son. In this
action Christ vecame our representative in the sphere
which 15 utterly alien to him (the evhere of sin) in
order that we might eunter the sphere which is our true
home (%he righteousneas of God in him).9

And that this might be accomplished, esys St. Paul, we dig
¥ith Christ. By this death with Him He becomes sin for us,
and we "becowme the righteousnsgs of God in him.* Thus
through our death with Christ our whole existence is lived
with Christ. “For you have died, and your 1life 1s hid with
Christ (GLV 7‘; 2@'¢T§) in God" (Col. 3:3).

1vid., p. b5.
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Pgul uses the same theme of dying with Christ in dif-
ferent connections, In several instances he uses 1t of dy-
ing %o the law. For those who are '"with Christ! the law 1s
ne longer a controlling factor. For example, in the second
chapter of OGalatians Paul is almost totally preocccunled with
a repudiation of dependence upon works and in setting forth
Justification by falth. ©BSuddenly he insgserts into the center
of the discussion this passage!

For I through the law dled to the law, that I nmight

1ive to God. I have been crucified with Christ (feroT<

Coveo Tduow me s ); 4% 18 no longer I who live, bug

Christ who lives in ne; and the 1ife I now live in the

flesh I live by faith in the Son of God, who loved me
and gave himself for me (Gal. 2:19-20).

L% is the orucifixion of Christ that killed the power of the
law and showed the uselessness of dependence upon works, and
in that erucifixion I am "with Christ.® Paul warns the
Colossians against entanglements in legalistic regulations
wlih the same argument. "UVherefore if ye be desd with
Christ from the rudiments of the world (wme Jdvere cov
)go,o-r; Wow  FOV eToielwV), why, as though 1iving in the
world, are ye subject to ordinances (touch not; taste not;
handle not . . .)" (Col. 2:20-21--King James Version). An-
other warning against those who depend on the law 1s in
PFhilipniang., There Paul cells the Judaizers "dogs . . .
evil-workers, . . . who mutilate the flesh" (Phil. 3:2).
Then he continuss,

For his sake [bhriat'q] I have suffered the loss of all
things, . « « that I may gain Christ and be found in
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him, not having a righteousness of my own, dased on
lew, but that which is through falth in Christ, the
righteousness from God that depends on faith; that I
may know him and the vower of his resurrection, and
may share his sufferings, bscoming like him in hls
'1'}_._95}.‘5}'1 (d'l//ﬂ o/%/ ouevos 'T'L; 99[[/“?'(:0 O(U’TOL;‘)' that AT
voasible I/;a attain the resurrection from the dead
(Phil. 3;8-11?.

(4
Father #llard calls 6W95ﬂcvpfdtf?“€Vﬂi fone of those Fauvline

words lmpossible of translation,® for it speaks of "be-

Q

oming one anid tha sang nsture [}ig with Christ in his
f'.i.e.':ﬂ.tlh . "10

Two parzllel nassages wlll heln us see what Paul 1is
here saying, In Rom., 7:4 the Apostle says, "Likewise, my

brethren, you have dled o the law through the body of

Chrlst, sc that you may belong tc another, to him who has
ween ralsed from the dead 1in order that we may bear fruit
for God." This dying is dying with Christ, for it is
"through the body of Christ.” A simllar passage is 2 Cor.
5:14=15: "For the love of Christ controls us, because we
are convinced that ons has dled for all; therefore gll have
died. And he dled for all, that those who live might live
ne longer for themselves but for him who for thelr sake dled
and was ralsed." It 1s the "love of Christ? and not the law
that controls us. HNotlce especially in this last passage
the amazing words, "one has died for all; therefore all have
died."

10in1ard, ep. cit., ». 32.
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In 2% least one nlace Paul speaks of the world belng
cruclified to him. The passage we have in mind is Gal, 6:14:
"But far be 1t from me to glory except in the gross of our

ord Jegsus Chrlgt, by which the world hag been crucified Lo

t.«

=

s
.

n, a

3]
o
jit

o the world." This 1s a parallel to those nas-

sages which epeak of dying to the law and dying with Christ.
Sometlimes Paul connects the dying with Christ rather
closely %o our sufferingse., lYe noted above that Albert

Schweltzer visws "suffering with Christ" and "dying with

Y1

Chrigt? as merely different ways of sayling the same thing.ll |
For him "dying with Christ" 1s a way of describing our suf-
Terings with Christ as Christians. In fact, he says that
this is the only "intelligible! way of understanding the
ldea of crucifixion with Christ.t? However, the three
above—menfloned passages that refer to the dying with
Chrizt--Rom. 6:3-11, Gal. 2:19-20, and Phil. 3:10-1l--with
perhans the excentlon of the Philiopians passage glve neo
evidence to prove this. BHut there is one va rassage, sur~
prisingly not mentioned by Schweltzer at 211, that does to

a degree seenm to support his contention. This is 2 Tl
2:11-12, where Paul tells Timothy, “The saying is sure: IT
we have dled with him (cuvrame 9o:wo/(£V ) we shall also live

/
with him (6'0j'7 ToME V }; Af we endure, we shall also relgn

U syop » D. 19, note 5.

1gschweitzer, op. 81%., p. 147.
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with hin (FuwfaciAsvoomsy ); . . . It is the context
that makes ua say that suffering with Christ and dying with
Christ are closely related here. Paul is telling Tlmothy,
his beloved friend and agslestant, in fthesge final instructlons
%0 nold fast in the face of suffering. "Taks your share of
suffering as & good soldler of Christ desua" (2:3). "Re-
menber Jesug Christ . . . a8 preached in my gospel Tor which
I am suffering and wearing fetters, like a criminal® (2:8-9).
e then udes this "gaying is sure" quotation, which prob-
ably is Peken from "an ecarly Christian hymn"13 or "cabtechet~
lcal dsta or snatches of vrophetical utterance current in
the Ghurch,“lu to comfort Timothy by saying, "If we have

died with him, we shall also live with him."

A number of parallel vasssges that do not use Tov are
neverthsless pertinent to this discussion of the relatilon-
shlp between suffering with Christ and dying with Christ.
Vhen Paul talks about "tribulation, or distress, or perse-
cution, or famine, or nakedness, or peril, or sword" in
Romans eight, he quotes the 0ld Testament, "For thy sake we
are being kliled 2ll the dey long; we are regarded as sheed
t0 be glaughtered" (Rom, 8:36). Paul seems to czll his

"oeril” the sanme as dying in First Corinthians. He says,

139nornton, on. cit., n. L08.

5, k. simpson, The Pﬁgﬁorg; Epistles (London: The
Tyndale Press, 1954), ». 13L&,
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"Yhy am I in pepril every hour? I protest, brethren, oy my
pride in you which I have in Christ Jesus our Lord, I die
every day" (1 Cor. 15:30-31). The same thought is found in
Hecond Corinthiana.

We are affliicted in every way, but not crushed; per-
nlexed, but not driven to despalir; persecuted, but not
Torsaken; gtruck down, but not destroyed; always carry-
Aing An fthe body the death of Jesus, so that the 1ife of
Jesus may also be manifssted in our bodies. For while
e llive we are slways Delng given up o death for
Jesus' sake, so that the 1ife of Jesus may be mani-
fegted in our mortal flesh., So death 1s at work in us,
but life in you (2 Cor. 4:8-12)}.

Fere living in affliction, pernlexlity, and persecution is
clearly related te “ecarrylng in the body the death of Jesus”
and "being given up to death for Jesus! ssite. "

Ve have seen that the union with Christts death is used
in a varliety of different ways by 5t. Paul. Sometimes 1% 1is
used ag the motivatlion for discarding sin and living te CGod.
Becavse we have dled with Chriet, let us consider ourselves
"dead to sin and alive %o CGod." Sometimes 1t is used to
ghwow that we are dead to the power of the law and the world.
Because we have been crucified with Christ, the law and the
world are dead to ua. DSometimes 1% is rather closely con-
nected to the suffering with Christ. In the final analysis,
however, all of these different emphases merely gpoly the
teaching of the dying with Christ. None of them actually
explein this doctrine. In conclusion, then, we can only
say that although we 8ece how Paul apnlies the union with
Christ's death in different ways, we cannoet understand what
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he means by the teaching 1tself. Fach of us can only re-
neat what Paunl saye, "I have been grucified with Christ,”

and apply i% to himagell as Paul makes the spplication.
With Christ in His Burilsl

"I believe In . . . one Lord Jesus Christ, . . « .
He . . . was buried; . . . ." There are two passages from
5t. Paul that tell us that we are buried with Chriat. The

firet is Rom., 6:3-4:

Do you not know that all of us who have begen baptized
into Christ Jesus were baptized into hls death? Xe
were buried therefore with him (suve TAF pucy 00v

o IT W ) by baptism into des death, ac that as Christ was
ralsed from the dead by the glory of the Father we %co
night walk in newness of life.

The second cne is Col. 2:12-14:

Y ’ £l A

and you were burled with him (cuv iddev7es avriy ) in
bantisy, 1n which y you were e also raised with him

(aovy e {o Y »7e ) through failth in the working of God,
who raised him from the dead. And you, who were dead
in trespasses and the uneclreumcislon of your flesh,
God made slive together with nim (our «¥7 ), having
forgiven us all our trespssses, having canceled the
bond which stood ageinst us with 1ts legal denands;
this he set aslde nalling it to the cross.

Christi's burial was a mark of the completion and final-
ity of Hia death. There 1s nothing that affirms the reality
of death more certainly than entombment in a grave, "Burial
is only death sesled and made certain."15 50 for us %the

burial with Christ is an exteasion of the totality of

15~qn1av and Headlam, gv. gi%., ». 157.




1 1IN

29
Christ's death to us. This s especially clear in the

Romans pasasage where Paul tells us that we "were buried

therefore wiith him by baptism into death.” The verses fol-
lowing Roum, 6:3-lt ghow us this connection between death and
burial., Rom, 6:15-11 wag our chief text for the previous
section of this chapter, "With Chriét in His Death.” There-
fore the meaning of the death with Chrlist can be applied to
the burial with Christ, which is so closely connected to the
death., We gaid above that the death with Christ in the light
of the context of Homanaz slx neans that "as we apprbprlate
fod's grace by participating in Christ's redemptive activity,
we become 'dead to sin. %16 This ig certainly true as we
are buried "with him by baptism into death.”

Another espect of the dying-with-Christ theme of 5t.
Faul whlch was already mentioned in the previous section, is
that dylng with Christ ls dying to the law as a controlling
factor in one's life. For the person who is "crucified with
Christ" the law 1s dead. “It 1s the crucifixion of Christ
that killed the power of the law and showed the uselessness
of dependence upon works, and in thalt eruwcifixion I sm ‘with
Ghr;gt.'“17 This same emphasis is clearly seen in the con-
text of Col. 2:12-14, the second passage which speaks of
burial with Ohrist. These are some of Paul's thoughts that

5uppa, p. 21.

175wora, ». 23.
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orecede and Tollow the burlal-with-Christ reference. "Be-
ware lest any man gpoll you through ohilosophy and vain de-
cei, after the tradition of men, after the rudlments of the
world, snd not after Christ” (Col. 2:8--King James Version).
But now that "you have come to fulness of 1life in him® (2:10)
and "were buried with him in beptism" (2:12), God has "can-
celed the bond whlch atood ageinst us with 1ts legsal demsnas;
tnis he set aside, nailing it to the cross® (2:14). As a
result the Apostle can contlinue with this exhortation, "let
ne one pasgs Jjudgment on you in questions of food and drink
or with regerd to a festival or a new moon or a2 sabbath®
(2:16}. ‘“hen we are buried with Christ the law is dead %o
ug., ¥We are with Christ in His total redemptive work, and
this means forglveness and grace and not being bound to the
law and the aupposed merit of good works.

Thie burial with Christ is, df course, insgeparably
linked with Baptlism in both passages. This will be taken
un in the next chepter of thls thesis. Ve might only note
here in anticlpation that it is interesting that our Eaptism
should come up in connectlon with Hig burial. Ve are not
told that we are with Christ in Hig Baptism in the Jordan
verformed by John, but we are buried with Christ by Bsntism.
As already saild, the burial of Christ marksd the finaligy
of His death and the end of His state of humllistion. Ve
are initiated inte the union with Christ by Bapntlsm at the
point where His death ls actually seen to be final--lin the

rrE e
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burisl.
With Christ in His Resurrection

"I believe . . . ons Lord Jesus Christ, . . . . the
third day He ross again according to the Scriptures; . . « o7
A% & number of places in his eplstles Faul uses the prepcsi-
tion dJV or compound verbvs with Tov to express the idea that
we are resurrected with Christ. As was the case Tor the
dying witn Christ, the meanlng and purpose of the resurrsc-
tion with Chriat 1s not the same in all the passages. Ve
will see these varylng aspects of the expression as we look
2t the nasgsages individuwally. :

Two of the passages teke us to the heart of the atone-
ment's meaning. 7They show us the meaning and result of
Chrigt's death for us as we appropriate 1t through our
sharing of the Christ-event, as we are "with Christ." The
filrst of these passages is lph. 2:ik-6:

But God, who 1s rich in merecy, out of the great love
with which he loved us, even when we were dead fThrough

our trespasges, made us a2live %o%ggger with Chrigt
by

(coveFwomaryorer 75 0T grace you have been

saved), end raised us uo with pim ( curyrecpocy ), and
made ug sit with him {(cuvenddioer ) in the heavenly
nlaces in Christ Jesus, « « « o«
After the introductory first chapter of fphesians Paul gets
to the core of his theology in this second chapter. iotice
how he begine the chapter, "And you he made alive, when you

were dead through the trespassses and sins in which you once

walked, . . . .' The antithesis is between death and life,
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By Christ's redemntion we who were dead are made slive wlith
Christ. As He was made alive even so we are made allive in
’
and with Him, 1% 1s most interesting to see that The suv-
compounds sre introduced by Paul at this crucial »noint.

The escond of the passagss that brings us to the heard
of the atonement's meaning is Col. 2:9-14, ¥We have alread
looked at it brlefly in connection with our burial wilth
Chrisg, but we quote it again in full:

For in him the wvhole fulness of delty dwells bodily,

and you have come to fulness of 1ife in him, who is

the head of all rule and authority. In him slse yocu
were circumclsed with a circumeision made withoug
hands, by putting off the body of flesh in the circum-
cialon of Cyr;st; and you were buried with him (cuv-

Tufkvris ovT ) in bsptism, in which you were also

ralsed wigh hin (ocvvyyds &4 re) through faith in the

vorking of #od, who raised him from the dead. And you,
who were dead in {trespasses and the unclrcunmcision of
your flesh, Cod made slive together with him (rvvefwe-

Ta'yecy evv LT ), having forgiven us all our tres-

vasgses, having canceled the bond which stood against

5 with i1ts legel deuands; this he set aside, nailing

i% toe %the eroas.

Paul telle us here that we 'have come %o fulness of life in
hin.® Ve, who "were dead in trespasses” are "made alive" by
God "jogether with him." As we have been "buried with him,*
we are now also "raised with him." This is done as God for-
glves us "all our trespasses” and cancels "the bond wihlch

stood agalnst us." &8in is forglven, and the dead are made

alive. As Christ died and rose again, so we rise from death
Yo 1ife wlth Chrlst. A clearer explanation of the atonement

vauld be hard to Pind.
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There are two "resurrection-with-Christ passages" that
carry this process a 8ten further. They assume the sharing
of Christ's resurrection as expressed in the last two pasg-
sages, and then they push its meaning to the ilnevitavle
ethlcal expectatlon., DBecause we are now raised with Chrissg,
we must live as resurrected and remade "new creatures' in
Christ. The first of these two passages is Uol. 3:il-4:

If then you have been raised with Christ (rvvyy {/’ﬂ7T1

T4 Zess7d), seck the things that are above, &

Chridt ig, seated at the right hand of Cod. et your

minds on tnings that are above, not on things that are

on earth. For you have died, and vou“ 1ife 1s hid with

Christ (eov 7O Xowrd ) in God. ¥hen Chriat who is

cur 1ife appears, then you also will avpear with him

(ouv aord ) 4n glory.

This passage simply carries Prul's discussion te its
logleal veint. Ve saw in Col. 2:20 that "with Christ® we
dled to “"the rudiments of the world" (King James Version)

nd in Col. 2:i9=-14 that we have been "buried with him in
baotism," "raieed with him through failth in the working of
God,* and "made alive %together with him' as He forglves us
211 our trespasses." Now 1t only seems logical that the
Apcstle ghould add that being "ralsed with Christ® we should
"seek the things that are above" and "set’ our "minda eon
things that are above." The rest of the chapter shows how
this can be carried out with a leng list of Christian virtues.
"Put to death therefore what is sarthly in you: immorality,

impurity, passion, evll desire, and covetousness, which 1is

idelatry” (3:5). Put away "anger, wrath, malice, slander,
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and foul talk! (3:8). Put on “kindness, lowliness, meeskness,
and patience, forbearing one snother' (3:12-13). YLet the
word of Christ dwell in you richiy" (3:16). "Wives, be sub-
Jeet to your husbands” (3:18). £And so Pauvl continues even
in%e chapter four with practlecal instructicons for culildren,
fathers, slaves, masters, and all others, whatever their
station in 1life might be. This whele section on Christian

living is triggered by the pessage, "If then you have been

raised with Christ (vvvyyco fy7e 75 Xoro7d) | geek the
things that are above" (3:1).

The second paasage with an ethical thrust is Rom. 6:5-11.
Vie have locked a% it in connection with our dsath with
Chariast, a2nd we discussed the verses immediately preceding 1%
in our section on the burial with Christ. However, we re-
veat 1T here as we look this time at the resurrection with
Chrigt:

For if we have bgen united with him (oy /“ To/EN G

oveuev ) in a death like his, we shall cerfainly be
united with n;g‘;g_% r rection like hig (nr«: 775
Avdor7rdoews €tooucdd ). Ve know that our old self
was crucified with him (cvvceTavolly ) s0 that the
sinful body might be desiroyed, and we might no longer
be englaved %o sin. ¥For he who has died is freed from
sin., But 1f we have dled with Christ (ecov Xsie7d ),
we believe that we shall also live wigh him (evjfye-
op<v ). For we know that Christ being ralsed from
the dead wlll never die again; death no longer has
dominion over him. The death he died he died %o sin,
once for all, but the life he lives he lives to God.
B30 you also must consider yourselves dead to sim and
glive to God in Chrlst Jesus.

e have already sesn that the purpose of Homans six is

to avold any possibility of thinking that we can “continue
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in sin® because grace abounds. Thisz theme comes through
clearly in this passage. Because we have been crucified and
raised with Christ, we can "no longer be enslaved to sin.”
As the raised Christ "lives %o Cod,” zo "you also must con-
gider yourselvesg dead to sin and alive to God in Ghrisﬁ
Jesus., ! This emphasis 1s carried through sll of the chap-
ter. Hote the verge immediantely following the passage,
“.et not sin therefore relgn in your mortal bodies, to make
you obey their passions”" (6:12). Now that you have "been
get free from sin' you "have becone glaves of righteousness®
(6:18). Because you have been crucified and ralsed with
Christ, "yield your members tc righteousness for sanctiflca-
tion" {6:19). The indicatives of the participation in
Christ's resurrectlon become imperatlives. Hecause you are
“united with him in a resurrection like his,® you "must con-
slder yourselves dead tc sgin and allve to Ged in Christ Je-
sus, " ;

A parallel to these ideas is in Phil. 3:10-l1l. Ve have
twice referred to thls passage, once in connection with the
suffering with Christ and once in connection with the dying
with Christ. Thils passage slso mentlons the resurrection al-
though not with aco/. Paul suffersd the "loss of all
things" (3:8) in order that he might have & righteousness
ithrough faith in Christ” (3:2) and that he "might know
(yviovas ) him and the power of his resurrection (v Sov-

/
A 1V 'réﬁ &wdwrurtuu}, and may share his sufferings,
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vecoming like him (rymop g fousvos) in his death, Shat
if possible I may attaln the resurrectlon from the dezd"”
(3:10-11). The word we want to teke special note of here
18}/K£Vdf . Paul wanted to "know! Christ end the "power of
his resurvrsciion.® FWwﬂvar means much more than simply

"know" as we usually understand the word. 1% rather means

"recognize, feel, appropriate." It is frequently used in

the Septuagint for é#‘?” 18 éJ']'l xzoes for beyond a mers
intellectual knowledge, It ig sometimes used for the most
intimate human union posslible, the sex act. And hers the
Greek equivalent rwwﬁu«: g used to link us with the power
of Christ's resurrecticn., This "knowledge" is more than

tnowledge, It is "knowlsdge' so complete that it al-

.":u

hea
mogt describes a unlon of the Christien with Christ in His
resurrection. It¥ is a “knowledge" that assures us that we
are risen with Christ and are therefore "dead to sin.®

In the passages which refer to the resurrecticn with
Christ there are repeated occurrencss of strong antitheges.
e have geen gharply defined contirasts between death and
1life, sinning and living for Cod, enslavement and freedon,
keeplng one's eyes on earthly things and seeking the things
above. The resurrectlicn with Christ is always the impetus

Tor the pesitive side of these contrasts, At one plece in

185, B. Lightfoot, Saint Paul's Epistle %o the Fhi-
lipnians (Grand Rapids: Zondervan, 1953), P. 150.
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gecond Corinthians Paul uses cuv ifvcws to show the big
contrast of hisg life. He says,
We are afflicted in every way, but not crushed; per—‘
plexed, but not driven to despalr; nersecuted, but not
;orsaxﬁﬂ, struck down, but not destroyed; always carry-
ing in the body the death of Jesgus, go that the 1life
of dps?s may slso be menifested in our bodies (2 Cor.
ath"’ln
But Faul's greatest confort in all of this is in his “know-
ing thet he who ralsed the Lord Jeaus will rplse ug also
with Jesus (evv "Ty ool ) and bring us with you intc his
presence’ (4:14), "So," he says, "we do not lose heart.
Though our outer nature is wastlng away, our inner nature
is being rensved every day" (4:16). The big contrest in
thie passage 1s between suffering so severe that 1t seems to
Paul that he 18 slvays Ycarrying" in his body "the death of
Jdesus” and his hope of resurrection "wig Jegus.“l9 A
parallel to. thils passege ig in the first chapter of the same
enistle:
For we do not want you to bs lgnorant, brethren, of the
affliction we experienced in Asle; for we were so ut-
terly, unbearably crushed thet we despalired of 1life 1t-
gel?¥. Why, we felt that we had receilved the senience
of death; but that was to make us rely not on ourselves
but on God who raises the dead; he delivered us from so
deadly a peril, and he will deliver us; on him we have
seb ou§ hope that he will deliver us again (2 Cor.
1:8-10

/
Even though evr ls not used, note the contrast here also

1996 uight ask here whether this resurrection with
Jgeue is simply the eschatologlcal hope polnted toward the
day of the #Zguove/x or whether it in any way 1s a present
reallty. This guestion is discuseed completely in chapter
five.
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between the “sentence of death” and the hops of 5t. Paul in
"God who ralses the dead.”
YWe have seen from thege passagss that our resurrection
with Chriet has three distinet accents in ite zpplication.
I% brings us to the heart of the meaning of the atonement

t ghowe us that we whe were dead in trespasses and sins

l_.‘i

have been made allve with Chrigf; 1t has a practlical meaning
for our Christlan 1life as it tells us 1o set our minds on
things that are above now that we are raised with Chrigt;
and 1t comforts us in our afflictions and troubles becaunse
we know that "he who ralssd the Lord Jesus will raise us
also with Jdesug." But as was the case with the dying with
Christ, these three accents are gopliilcationa of the resur-
rection with Christ, not explanations. What the resurrec-
tion with Chrigt actuzlly is we cannot understend. It is so
cleose in meenlng to the atonement itself that, llke the
atonement, we can only believe 1t but oan never understand
it.

The Church has not OVerlooked the appllicatlon of the
resurrection with Christ in her worship. Ve quote twe col=-
lects as witnessges of thls fact. The firat ls the colleoct
for Palmarum, the sixth B3unday in Lentg:

Alwmighty and everlasting God, who hast sent Thy Seon,

our Savior Jesus Christ to take upon Him ocur flesh and

to suffer death upon the crosa that all mankind should

follow the examnle of His great humility, mereifully
grant that we may both follow the example of His pa-

tlence and also be made pariskers of His resurrection

[et resurrectionis cjus consortia]; . . . .
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The seccnd 1s one of the collects for the Feast of our
L.ord's Resurrection! |
Grant, we beseech Thee, Almighty God, that we who cele-
brate the svlemnities of the Lord's resurrection may

by the renewal of Thy Holy tHpirit prise sgaln from the
death of the soul [a norte animae resurgamu@]; o LV RS

Vlth Christ in His Session

"I beileve in ., . . one Lord Jesus Christ, . . . . He
ascended inte heaven, And sitteth on the right hand of the
Fatheri . .. =%

There are no passages that refer %o any kind of a2 union
that Christians might have with Christ in Hig ascension. As
a matier of fact, this is the only nhasge of our Lord's re-
demptive work as expressed by thes Hicens Creed not personzl-
ized by Paul with his s oy concept. For every other state-
ment of Jesus' 1life, from incarnstion te the return in glory,
there are Pauline expressions to describe our union with
Christ in the hilstorical Christ-event. However, the Church
in i%s ancient prayers has taken the union with Christ and
apolied 1t sven to the ascensicn., This is the Cellect for
the Feast of our Lord's Agcenslon:

Grent, we bessech Thee, Almighty God, that like as we

do believe Thine only-begotten Son, our Lord Jesus

Christ, %o have ascended into the heavens, sc may we

alsc in heart and mind thither ascend and with Him

continually dwell; « « .

This is vrobably merely a metaphorical use of Christ's

ascension as an 1llustration of our "gpiritual® ascension
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in feith to Almighty CGod. It would thus be simlilar %o the
obviously non-literal Sursum Corda, "Lift up your hearts."
Nevertheless, 1t is most interesting to see that the Chureh

atbached itselfl to this perticular illusitratlon.

There 1s one passage from Epheaglans that refers to our
sesslon with Christ in the heavenly vlaces. Thies is Eph.
2:14-6, briefly referred to earlier under the resurrection:

3ut God, who is rich in mercy, out of the great love

wlth witieh he leved us, even when we were dead through
our trespasses, made us alivg together with Christ

(cuvefwomeiyasy 7% Xwserw ) (by zrace you have

v ~ 4
been saved), and ralsed us wo with him (sFuvy'peroev },

and mgde ug git with him (cvvenddieev ) in thé
heavenly places ln Christ Jesus, . « «

Ve have already noted that thlis passage cccurs as Paul 1s
discuseing the heart of the meaning of the stonement. "By
grace" God not only "made ue alive together with Christ®
and “raised us wp with him," but He also "made us git with
him in the heavenly vplaces in Christ Jesus,®

We snticipate the discussion of chapter five a bif
again here by noting in passing that this passage cannot bs
eschatological because covenddioey as well as the other
suvy verbs are aorist. It aleo obviously cannot be under-
stood in a crasgs local and historical sense because we are
not sitting in heaven. It 13 probably a way of describing
our re-creabtlion in Christ and our total unlon'with Christ,

but l1ike the entlire union with Christ i1t is ultinately a

nystery that is beyond our comprengnsion.
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Vith Christ in His (lory

“I believe in . . . one Lord Jesus Christ, . . . . he

ghall come again with glory . . . .%" After the statement

on Christ's session, the Creed continues with the belief that
Christ will come ageln with glory. It 1s the firm hope of
every Christlan and the teaching of 8t. Faul that we will be
nade partakers of this glory wlth Chrigg. The preposition
cuv is used in this connection also.

in Colosslians three Faul saya, "When Christ who is our
life eopears, then you also will appear with him (d‘t‘JV
0\5?(‘;’ ) An glory" (Col, 3:4). In Romans he esserts that we
are "heirs with Chriet (wy/f/\lmvvé«w §e /90,”-06'),
nrovided we suffer with him (ouu 77~a"o-x7azv) in order that
we mey also be glorified with him (svur 3-0}616‘ 19‘:‘//““/ 3
(Rom. 8:17). And this glory with Christ is so great that
"the sufferinge of thils opresent time are not worth comparing!
with 1t (8:18),

Peter gaid something similar when he was coiaforting the
suffering Chrietians to whom he wrote. The fifth chanter
of his Tirst eplstle bagins, "Go I exhort the elders auong
you, as & fellow elder (sFux 7p XD Tep oS )20 :nd a witness

of the sufferings of Christ as well a8 a partsker in the

2%his 1z an illustration of = ~u¥ word that describes
a simple horizontal relationshlp among Christians. VYords
such as this are beyond the scops of thles thesis.
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glory (L4f75 por v vos ) that is to be revealed® (1 Pet.
5:1). And it may not be going too far afleld in this con-
nection %o remember the words of our Lord in the High
Prieatly Prayer, "Father, I desire that they also, whom

? "
thou hast given me, may be with me (uer’ 9uo&l)21 where I

o

2, to behold my glory which thou hast given me in thy love
for me before the foundatlon of the world" (St. John 17:2k).
By Cod's grace Christ's glory is our glory, for we shall

be with him in his glory.

Vith Chriat in His Second Goming and Judgment

I believe in . . . ons Lord Jesus Christ, . . . . He

ehall come agein with glory to Jjudge both thse quick and the
deadye, i

There is even a<rJv nassage which refers to our being
with Carist on the great day of the Last Judgment. The place
is First Thessaleonians four. Paul does not want to have the
brethren ignorant "concerning those who are aslecp" as ap-
parently some were. 50 he assures them that "since we be-
lieve that Jesus dled and rose sgain, even so, through
Jesus, God will bring with him (;tl_? & ouv “3"_‘,3 ) those whe
have fallen saleep” (4:14)., This is such a positive thing
in Paul's mind that he can immedlately continue, "thls we

declars to you by the word of the Lord" (4:15). As the Lord

2l3uwnrs, . 8, nota 7.
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Himself descends "from heaven with a cry of commaend, with
the archangel's call“'(hzlé), the dead in Christ will rise
Tirst. Then "we whe are alive, who are left, ghall Dbe
caught up together with them in fthe clouds to mest the Lord
in the 2ir; and so we shall always be with the Lord (sov
ﬁjofe' )% (L:17). Vith this knowledge we should “comfortd
one another® (4:18),

There may be a veiled reference to being with Christ on
dudgment Cay in one of Paul's cryniic remarks to the Corinth-
lang. Yhen he adnonishes the Corinthlan Christians for su-
ing each other in secular courts, he adds, "Do you not know
that the gaints will Judge the world? And if the world is
to be Judged by you, are you incompetent in trivial cases?®
(1 Cor. 6:2) This refers %o Christ's sharing of His Jjudging

and rulership in the Messianilc Kingdom.zz Somehow we, the

8pints, are %o be involved with Christ at the Judgment.23

Living and Reigning with Christ
28 Heirs of the Kingdom

"I believe in . . . one Lord Jesus Christ, . . . .

22506 Dan. 7:22 and Matt. 20:21.

23uTne early Church zseribed this dignity esp. %o the
nartyre :To.'},#,wro‘{} 77"o(,aed”ol al--tag Ta ﬁ'cu/uir“-'/(“/ 7‘7‘-'
holesws oAuwr6l #Ls cuvdiddferTes (Fuseb., H. E., vi.,
bk2; see Fa.)." G. G. Findlay, "St. Paul's First Epistle
to the Corinthians," Ths Expeositor's Gresk Teastament (Grand
giﬁmm Willdam B. Eerdman's Publishing Company, 1951}, II,
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Whese kingdom shall have no end.”

Christians are helrs with Christ of this Kingdom. Ve

are "helrs of God and fellow heirs with Chrigt (cups f\’i/w-

4 \ a
vop el 4% //Com-rou }, provided we suffer with him {oux-

4
oo fopev) in order that we may also be glorified with him
(O'UVCY"}dO'?gOc/Mv)" (Rom, 8:17). The "sure saying! of
2 Tim, 2:11-12 sghows that this inheritance will be fulfilled,

for we shell "relgn with him.? #If we have dled with hin

(curame ﬂd’:/o/aw ), we ghall also live with him (0'0.5 ’7"“ >
om ey J; if we endure, we shall also reign with him
(r%,@dd‘l.\'\iula‘o/asv)_ﬂ

’

There are a number of other 6vV nasaages which speak
of the future living with Christ. Several of them we have
touched upon vreviously in othsr connectlons; others are
new %o thie discussion., Ve shall simply list them here.
Meoat are familisr passages. In the important Romans six
Dagsage we remember that Paul says, "if we have died with
Ohrigt (amzdeolvoper wov fiord), we believe that we shall
slsoc live with him (N,f?/’r}uw }." In Second Corinthlans
Peul writes, "For though he was crucified through weakness,
yet he liveth by the power of God. For we also are weak in

\ ’
him, but we shall Live with him (oufy romer rvv«imd) by the
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power of God toward yowm (€/S5 Yuds ) (2 Cor, 13:4).%"Ag
Paul discusses hisg sufferings and imprisonments in his let-
ter %o the Philipplans, he says, "I am hard pressed betwesn
the two. Ky desire is to depart and be with Chrigt (*’LV

Ep:fTW; ), Tor that is far better” (Phil., 1:23). ¥Ye have

already looked at the passage in Firet Thessslonlans describ-

7
ing the apove/a , and we remsmber Psul's final =gsertion

there, "so we ghall alwayes be with the Lord.(fﬁy~”jﬂ’%’)"

(1 Thess. 4:17). Another ru} passage Tollows in closs con-
nectlon in the Tifth chepter of First Thessalonlans: “For

God has not destined us for wrath, but to obtain salvation

through our Lord Jesus Chriet, who dlsd for us so that

b 3%, B 2 1
whether we wake or sleen we might live with him (cur ov7y

quhis iz the Xing James Version, which 1s here more
literal than the R.5.¥V. The question is a textusl one con-
cerning tqa last two words of thie passage, "toward you"
(eis ©uds j, Paul is dealing with certain scandals in the
Corinthian Church in this euiatle, and the RE.5.V. interprets
this ohrase %o mean, "in deeling with you we shall live with
hin." However, there is some bextual doubt as to whether eis
,u«s is original. The ilmportant Vaticanus, the third hand
of the Clawomantanus, and the fArmenlan verslon do net have
the phrage. "estcott—ﬁort ruts it into brackets 1% is hard
to translate tis ¢«ds in this vassage, and the $ext would
sesm purer and cloger to other sinllar pagsages without the
addition., The R.5.V. retains the phrase and interprets it.
The K.J.V. retaine it but hangs 1t loossly {and senselessly)
at the end of ths sentence. Ye would prefer to drep 1t com-
plaetely with the Vaticanus and Goodspeed.
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Sycomev )V (1 Thess. 5:9-10).

Another pasdage that points to our fuiture life with
Christ is Phil. 3:20-21:

But our commonwealth is in heaven, and from it we awald

a Savior, the Lord Jesus Chrigt, who will change our

lowly body %g bs like his (cduxcedor ) giorious bedy,

by the power which enables him sven to subject all

things to himself.
The context of this paassege la completely eschatological.
Paul in Philippiens three has gpoken of his "loss of all
thinga" (3:8) and how he certainly has not "slready ob-
tained’ (3:112) or is "slready perfsct! (3:12), but he con-
tinuse %o "press on toward the goal® (3:1h4), Tor he knows
that his “commonwealth is in heaven® (3:20) where Christ

[}
"will change our lowly body %o be like his (O'W a//ov )
glorious body.*
[

This chapter began with the pregnant adjsetive <suu-

/u7o7%; as we saw how “od predestined us “to be conformed
/
((WV/WJ ) %o %he image of his Socn? (Rom. 8:29), and
it ends with the same adjective ss we see that 1ln heaven
7/

God "will change our lowly body %to be like hig (Tfky“jffaV )
glorious body® (Phil. 3:21). 1% is well that we begin and

end at the same point and even with the same tern, for in all

25ynig pessage again ralses an intseresting and famililar
question. Is the living with Christ eschatological or a
nregent reality? All the other passages in this sectilon on
living and relgning with Christ as helrs of the Xingdom are
future and seem to be eschatological, but this one is dil-
forant, Paul ssys, “whether we wake or sleep we might live
with him. ¥ ¥We will discuss this question in chapter five.

R R S T SRR N TR IRRRETRm—"———~
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i%s phages there leg reslly conly one Christ-event, and
Christiens are made sharers of all the phases of this event.
e take every word of our Creed seriously, and the unien with
Christ vividly shows us how the beneflts and meaning of

Chrisgt'e work become in esgsence our very own.




CHAPTER IV

LIVING WITH CHRIST IN THE CHURCH
THROUGH THE MEANS OF CGRACE

Llving wlth Christ How in the Church

in the laat chepter we saw how Paul teacheg that we are
united with Christ in 2ll things--in iis sufferings, in His
death, in Hie burial, in His resurrection, in His gession,
in His glory, in His second coming and Judgment, and as heirs
with Him in His Kingdom. Now we shall see how we as a body
of Christisns--Christ's Body--are united with Him in His
Church.

Ve are 1lmiting the scope of this thesis to the vertical
unlilon of the Chrigtien with Chrigt. Therefore we are not in-
cluding a discussion of rJv words such as Guy)éﬁﬁoul.

S um rrohl’rz,_s , and a‘u{v crt'yaoJ , Whilch exvress only a straight
herizontel relationship among fellow Christlans. However,
the vertical snd the horizontel cannot really be separated.
There lg one all-inclusive Tellowship enfolding both Christ
and the members of His Church in a vast horizontal-vertical
union. Thornton says, ‘

ITf the new 1ife ig common to the redeemed, 1% 1s so De-

cauge, and only bescause, it 1s common to the redeemed

and the Redeemer. All that 1s "common" to man as man

he redeemed frcm being "unclean” by making it his own
in order that his holy 1ife might be common {0 him and
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to us and therefore common to us in hlm.l
There 1s eng Church, and Chriast is the Head of this Church,
Hig Body. Therefore we find sonme rv’V words that are not
limited to the verticel or the horizontal but show us both
agpects of union and fellowship. Ve might visuallze these

distinctions with some 1llustrations., As much as poasible

we are 1limliting this theslis to the vertical union %thusi
Chprist

[ bt s

Christian

{Christian é———3 Christian) is not our primary concern.

). The horizontal fellowship in the Church

1
However, we Tind that somes cuv worde are uged in a vertical-
Chrlist

horizontal f‘E}?l.lC"’rfShl?_ﬁ thus: (Chrlstla.n ¢ l ?GhTiStillﬁ)' And
ultinmately we find that this ( «l->) 1s the only valid pic-

%ure. Oanly in theory can ( $ )} and { €—> ) exist uncon-
nected. Actually they are inssparable,

In this Tirst% section of this chapisr we simply want to
look at the pasgages containing the vertical-horlzongzl
words. lMost of them are in Ipheslans, the great eplstle on
the unity of the Church.

In the Chureh “Christ Jesus himself" 1s “"the chisf cor-

o A A >
nerstone, in whom (€v « ) %the whole gtructure (7wox o/Xo

S/u Y ) is Joined together (a-uv/a/avo)'ov/uiV7 } and growa
into a holy temple in the Lord (&v IV/JW’ ); in whom (€v ‘,0 )
you zlso are bullt {(cuvairo Jo/uc:a'gi ) into it for a

1, s. 'lhomton, fhe Common Life in the Body of Christ

(Westmingter: Dacre Press, 1946), p. 280.

|
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dwelling place of God in the Spirit" (Fph. 2:20-22). Paul
is here talking about the fgllowship thai Christians have
with each other througn Fod's making Y"peace" for us "in the
blood of Christ" (2:13-16). 7The f&v words here are eouv -
Sokae Aorf/w {"£1% together®) and curorno ci'%e'w {"puild
together'). These words in themselves expresg a horizontal

actlvity of Christlans smong themselves, but what makes all

L )

o

¥ this vertical as well as horizontal is the repeated use

) ’ ) ’ ‘
of €Y —~"in whom" (ev @ )}, “in the Lord" (cv K'fw:l ), and
~

"in whom" (v r,f; ) agein.? This prenceition £v unites the
Church to her Lord. There is therefore ons vertiecsl-horizon-
tal fellowshlp, onc orgenism united to the Lord, The two
crulv ccupeounds =re basically horlzontal in meanling, but the
vertical element is certainly implicit 1T no¥ explielt,
Paulls immediate concern in thess chapters of Ephes-
lane 1s the participation of the Gentliles in the Body of
Christ. Only a few verses after the above passage he
describes "how the Gentiles are fellow helrs (O'U}’/")“I/' 2
C;l/?ad ), ewberg of ihe game body (rulﬂ'fw/*‘* ), and nar-
takers (euyu cl'rv/("( ) of the promise in Christ Jesus (v
%olﬂ'rt;l Ty co¥ )} through the gospel" {Eph. 3:6). The ev

)(/:m-gﬁ Tormula egsain makes a basiecally horizontel concept

> Zror a thorough and definitive investigation of the
€V Yoiord formula sse Walter James Sartling, “In Christ
Jegus, " unpublished master's theagls, Ccncordia Semlnary,
5%, Loulg, 1949,
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vertical. Christians are all members of the same Body, thse
Chureh, but the Head of this Body is Christ Himself. The
HBody cannot e separatad from its Head. There can be no
1 fellowahip without the vertieal union and the

N6

horizonta
connection with Christ,
Another Wohesiane nasssge comes in the fourth chanpter.

vl is telling the fphesians “to grow un in every way into

2 > / 2
{¢/s ov7ToV ) who i the head, into Christ (os €oTIV

Lin
refa N5 ] 7 =
fyﬂ 7 0 bewr°’), from whom ({} ov ) %he whole body

1]

=

:

4

7
(

Ty 7o G”%“* ¥ ﬁﬁﬁai(ﬁUVi@uOX°r°€MiV°V) and xnit
wogether (¢5A/?géogfé;<ivav } by every Jjoint with which i%
is sunnlied, when each nart is working properly, makes bodily
growth and uobuilds itzel? in love® (Eph. Lil5-16). Hers
rather ﬂmn&gf the prepositions &is ami{}are used of Chriatg
with the vJV compounds %o show the vertical-horizontal
unicn wlth Christ, the Head of the one Bedy.

The letber to the Colessgians briefly refers to the same

When we are carried away wlth legalistic oninions,

thing.
says Paul in that eplstle, we are 'not holding fast to the

) ¢
Head, from whon (éf oV ) the whole body, nourished and knig
together (fgqygyﬁﬂjﬂf“”°y } through i%s joints and ligs-
/
ments (cuyézjyuvv), grows with a growth that 1s from fod"

(Col. 2:19).
pasgages bear out on a horizontal

Certainly these
of the vertical unlon in other state-

plane what Paul says
we wake or sleep we . . . 1live wilh

ments like, "whaether
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him" (1 Theas, 5:10) and, "your life is hid with Christ in
God% (Col. 13:3).

The Union With Christ is Iniltiated by Baptism

Une of the conclusions of this thesglis will be that the
unlon of tha Christian with Christ in the Church ls a mys-.
tery. This foct 1s probably already obvious to the reader,
and we are antlicipating nothing thet will be 2 striking
revelation later by saying it now. The sacramente of the
Ghurch are alsc mysteries to us, and 1%t is not surprising
that we find the sacraments intimately assocliated with the
Christisn's union with Christ in the Church. In fact, the
Christian'z varticination in the Christ-event ig initiated
by Godl'e miraculous working in Holy Baptism., This coming
of God intc human lives with His grace in a thing we call
the Sacrament of Holy Baptism is the bsginning of an en-
tirsly new relationship with CGod 1n Christ. The hostility
to God is removed; hermony with God 1ls created. The bap-
tized nerson ig a "new coreature," "born egaln® of "water and
the Spirit." He iz now with Christ. "For as many of you as
were bavtlzed inte Christ have put on Christ® (Gal. 3:27).

In the section, "With Christ in His Burial," we have
already examined the two o nagsages that refer to Baptlam.
they are Rom. 8:3-4 and Col. 2:12:

Do you not know thaiy all of us who have bean;gg?géggg

ingo Shrisy Jesus (fgans/cIyuer eis YoroToV
baptized into his ﬁégth? Ye were buried therefore with
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’ .
him by baptiem (coveradpucy . . . §/u o6 Fam-
Tiguares ) into death, so that as Christ was ralsed
from the dead by the glory of the Father we too might
walk in newness of 1ife (Rom. 6:3-4).

/
and yoy were buried with him in baptiem (ouv raPevTes
AvTw €V T BaAmTicuary 5, in wvhich you wepre zlso
ralsed wlth him through fa2ith in the working of God,
who raised him from the dead (Col. 2:12).3

¥ nointed out how interesting it is that

ism should come up in connhectlion with His burial.

5

Burial 1is the mark of the completion and totality of Christ's

death. Uhen His body was placed inteo & tomb, if was a2 wit-
ness to the world that He had died. As He said He would be
Siet ¢
go He was nut to death., And we are baptized injc his death.
Do you not know that all of us who have been baptized into
2 \ /
Christ were baptlzed into his death?" (£1s 7Tov Ddvarov

J A 2 /
AvTov 5ﬂdn‘rl¢1)¢AJV}. “e were burled therefors with

)

“Hotice Col. 2:11, the verse immediately precsding this
pessage! "In him also you were gircumeigsed with a circum-
clsion made without hands, by putting off the body of flesh
in %he gircumcision of Chrigh." Here Paul says that we are
circumecised "with & circumciglion made without hands” not
with him" but "in him® (€r < ). In a sense circumcision is
the 0ld Testament counterpart of Baptism., Ve are clircum-
clsed “in him," and we are "buried with him in baptism.® The
Church has interpreted the circumecision in Christ to be sym-~
Dolical of the Holy Spirit's culting awsy our sinfulness.
Note the Collect for the Feast of the Circumelsion of our
Lord:
0 Lord God, who Tor our sakes hast masde Thy Dlessed Son,
our Savior, sublect to the Law and caused Him to endure
the eircumelsion of the flesh, grant us the true cir-
cuncigion of the Spirit thaot our hearts may be pure from
all sinful desires and lusts; « « « o«
However, as the ensulng discussion proposes to show, Baptlsm
muet be thought of as more than a symbol of cur putting off
of gin. It is the actusl remeval of the sin as the removal
of a spot from a garment.
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\ /
him by baptisn into death (eis Tov 90‘?“7'“’) v o iy A Bhen

Poul continues, "if we have been united with him in = desth
l1ike his, we shell certalnly be united with him in a2 resur-
reetion like his' (Rom. 6:3-5). And so at this point where
His redemptive desth is seen {0 be Tinal and surs we are by
Baptism initlated into union with Him.“
In the passages that spesk of our burisl with Christ by
Baptlien we run headlong into the temptation tec talke Holy
Baptlam simoly asg a aymbol of our new life. This view would
be gemething like thig! As Christ not only died but rose
again, so we 1In Baptlesm see a symbol of our death te sin and
rising agaln to a new 1ife. FEven the external ceremonles
of the Sacrament attract ons to this interoretation. fs-
veelally immerszsion with 1%s dramatic and complete covering
by the water and the immediate rising from the water cleen
and washed would seen to be useful for such a view. Iven
Thornton uses the symbol ldea. He says, "Immersicon signi-

fies death and burial in one act . « . 80 8lso we were

big as interesting to see that Jesua several timea
spsaks of His sufferings and death as a “"beptism.” Note
theege verba Christi: ¥] have & baptism to be baptized with;
and how I am constrained until it is accomplishad® (Luke 12:
50). Uhen James and John ask for speclal places in the
Kingdom, Jesus tells them, "You do net know whai you are
asking. Are you able %o drink the ocup that I drink or %o be
baptized with the baptism with which I am baptized?" (Mark
10:38). Alfred Plummer says, "His passion is a flood in
which He must be plunged. The metaphor is a common one 1n
the 0.7.% Alfred Plummer, "A Critical and FExegetical Uom-
mentary on the Gospel According to St. Luke,” IThe Inter-

national COritical Commentary (Bdinburgh: T. & T. Clark,
1951 2 Do 3.

R——
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relsed with him fron the tomb to a new 1ife. " Certainly
this ie a useful illustration, but it is not the fundamental
meaning of the burliel with Christ by Baptism., Baptism 1s a
real union with Christ. It is the beginning of a new re-
lationghip with God. It is a2 miracle of God. By it a man
ig made into a total new creatlon in and with Christ. 1%
is nmuch mere than a symbol. Albert Schweltzer says,
Baptien ls the beginnlng of the being-in-Chrigt and the
nrocess of dying and rising agein which is assoclated
therewith. Ye [Paul] nakes no use of the symbolism of
the cerenony to explain what happens, He dces not make
it an obleet of reflection. In Rom. 6:13-6 he nowhere
and rising agailn wilth Christ just becauss the ovaptized
nlunges bensath the water and rises out of 1t again.
Thege ingenlous interopretations have been read into his
worde by interpreters; Pasul himaelf follows no such

roundabout ways. Baptism ig for him 2 belng buried and
rising agaln, because 1% tskes place in the game of

desus Christ, who was burled and rose again.
7

The oreposition ov¥ 1s the crux of these assertions.

Walter Bartling suphasizes that in Romans six the evuvv-
/ ’

5Td¢f/4av d«’m?; of verse four, o"wsa"rdv/owlgy of verse slx,

E) ’ A
end d7e ddvomev sur Mp/eTY of verse eight do not mean
that Christ's experience is repeated gymbolically 1n the be-

L A

liever at the time of Beptism. He says, "The ovV QX%I”%’ )

stands stubbernly in the way of thls 1nterpretatlon.“?

5Thornton, op. alt., p. 280,

G.Albert Schweltzer, The Mysilelsm of Paul the Apostle
(New York: Henry Holt and Company, ¢.1931), . 19.

?Bartling, ©on. olt.,pps 58 T
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The symbolical meaning would limit the meaning of Bap-
tlam ©o a pleture of ethiceal change in our lives rather than
a roedemnptive act of (God which Joins uws to Christ. But our
initiavion inte Chrigtianity is »rimerily redemptive and

not ethicel. Ye need only think of the implicstlions of in-

fant Baptism. The ethieal 1s, of course, an outgrowth and
necessary result of ths redempitive act of God, but Baptism
1%self la an inltiatlon into the redemptive union with
Christ.

Therefors there are not two thinge involved, the one
being the hisgtorical events of Christ's death, burial, and
regurrection, and the second the gymbolical nasaing through
by us of the game events. There is one Chrisf{-event, and we
by Baptisu are drawn into it. "Die Taufe steht nlcht 2ls
gesondertes Geschehen neben dem Christusgeschehen, sondern
19% eins Funktion desselben und zwar go, dasz Christus per-
gonhaft in ihr handelt."® 9Es gibt also kein sakramsntales
Taufreschehen nehen dem geschichilichen Christusgeschehen,
sondern beldes lat aiﬁa."g

A most interesting but very dlfficult parallel to 2ll of
this is in First Peter. Ve guote it in full to get The con-

texto

811neln Traugott Hahn, Das Mitsterbon und Mitauferatehen
mit Chriatus beld Paulug (Gdétersloh: Verlag C. Sertelsmann,
1937 p De 13“‘.

9Ib1_ g.’ p- 1’&5-
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For Chrlst also dled Tor sins once for ell, the right-
eoune for the unrightesous, that he might bring us to
God, being nut to death in the flesh but made alive in
the seirit; in which he went and preachsd to the spir-
i%s 1n 9rison, who formerly dld not obey, when God's
patlence walted in the days of Noah, during the bulld-
ing of the ark, in which a few, that is, eight persons,
were saved through water. Bantism, which corresvonds
to this,10 now saves you, not as a rsmoval of dirt
Trom the body but ag an appeal to God for a cl=ar con-
geclence, through the resurrection of Jesus Christ, who
has gone into heaven and is at the right hand of God,
with ﬁn;ol authoritlies, and powers saojnct to him
(1 Peter 3:18-22).

Thi

L

agsage is8, of course, revlete with fearful exegetical
difficulties, but our only concern here 1s the introduction
of Bantism into thls pasgsage. Hers we simply want %o note
in paseing three aspscts of the passage whlch drew our at-
tention %o it as = parallel. First, we note that Bantism 1s
introduced 2t the point in Peter's kerygmatic re?etltlon of

the Gosnel story betwesn the death and tha resurrection.

l'

This pagsage is the logusg on the descent into Hell, which,
1T we can apeak of a time sequsnce here at all, followed lm-
mediotely uoen the burial. Paul says that we are buried

with Christ by Baptism. So both Paul and Peter introduce

?

10Th15 version, the Revised Standard, connects o.7v/-
Tvirev with Aanrr/a‘/u( and transletes, "Baptism, which cor-
responds o this, © . . " This weould seen to make of Bap-
tism & gymbol. [owever, cxrr:runvw can better be connecied
to Smx&s , and thus this passage could be translated, “And
water now saves you too, who are ths antlitype of Hoeh and his
company, namely the water of baptism . . . ." Edward Selwyn
makes a atrong case for this interpretation. He says, "The
order 01 the words rendere it impossible to teke avr/Tulrev
with gdrricua . . . " Udward Gordon Selwyn, The Firat
Enistle of 5%. Peter (London. ¥agMillan and Co. Ltd.,
1952), pp. 203 f. =
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Baptism at this »oint in Christ's work. Secondly, we note
that in thig passage of Peter as well as in both the Paullne
wév'paSSQges on Baptism the resurrection is intimately con-
nected with and follows immedistely upon the mention of
Baptism., Thirdly, we note that Pester says that Baptism
"onaves you." This word "saves! like the persistent‘fJV in
Romans and Colosslans seems to exclude any peossibility of a
symbollical 1lnternretation.

It is lmportant tec see that God la the only active sub-
Jeet in the redempilve act which beginsg for us in our re-
craation through Saptismn., The title of the last chaptsr in
which we traced the whole process of union through the var-
ious phases of Christ's life was, "fod Unlites the Christian
to Christ in His Redempiive Activity." Ve emphaslzed the
active role of God as the initiator and performer of this
miracls. In Baptism we are passive and God 1ls active. 1In
the two passages at hand we see that passives are used.

Do you not know that 211 of us . . . have been bavtized

J Y
(33“”‘716'92/4‘V ) . . . into his death? Ve wgre buried

/
(evve T/ yucy) therefore with him by bantism . . ." (Rom,

6:3-l), "and you wers buried (cude¢e’v Tes ) with him in
baptism® (GCol. 2:12). The passives simply emphasize the
activity of God in the miracle of the Sscrament. And, of
course, the passives have no point at all 1T the symﬁollcal
explanation of HBantism ls adopted.

Uy this emphagis on our passivity in Baptlsm we are
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not trying to make of the Sacrament a maglcal thing working
ex opere opverato in us. "Dieses Taufgeachehen ist kein
magischeg.“ll There must be activity on the nart of the
reciplent of Holy SZaptlem which could be called an efthical
regoonse to the Sacrament. The Sacrament cannot be taken
in the abstract apart from 1ife any more than falth ean, for
"falth apart from works is dead® (James 2:26). Thus zlso

Paul makes it clear that because we are buried with Christ

by Bapntism, we wuat "conslider" ourselves "dead to sin and
alive to God in Christ Jesus® (Rom. 6:11). But we must not
confuse cause and offect. Baptism is the cause; the ethliecal
response is the effect. Cod through the burizl with Christ
by Baptism into death, which is the Gospel of redempiion,
gives us the power t0 respond in our lives, There isg cer-
tainly somethingz "supernatural® in Baptlsm out nothing

"megical, ¥

The Unlon with Christ is Susgtalned

by the Speaking of the Gospel

-

e have zeen that we are inltlated by God into the
vertical-horizontal relationship with Chrlet in the Church
(6—1L4>) through Holy Baptism. Baptism is thus a "means of
grace." Another "means of grace,” a method that God has

chosen %o sustain and preserve ug in the unlon with Christ

gehn, on. eit., . 1.
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is the speaking of the Gospel to one =znother. As we talk to
one enother about our Lord's life, pasgion, death, and rs-
surrection, by which our sinsz are forgiven and of which we
are made sharere, the union of each Christian with Christ
is sust%ained, preserved, and sitrengthened. 1% is fascinat-
ing %o see how thls is worked out in Ephesiaznsg, for in each
of the veritical-horizontal (e;t-a} passages in that epistle
using 5Jy worda, the Goapel, the word of 1life which the
Avpostle presched, is a pnrominent featurs. Ve will 1look ab
each of these nassages again with thie in mind.

In Bphesiang two the Church is spoken of as 2 community

fellow citizens with the saints and members of the
househeold of God, built upen the foundation of the
apcgtles and prophets, Christ Jesus himselfl belng the
chief cornerstone, in whom the whole siructure 1is
Joined together (ouvdguodopovuevy ) and grows
into & holy temple in the Lord; in whem you alsc are
built (ouvressro Someiode ) into it for & dwelling
place of God in the 3pirit (¥ph. 2:19-22}.

Yhat 1s the “foundation of the apostles and »rephets® but
the Gospel, the message of a merciful and living God, pro-
pheglied in the 014 Testament and revealsd and proclaimed by
the Apostles in the M¥ew Testament? This "foundation’ is a
“meang of grace."- It is that which sustains the union with
Christ thet God has inltiated through Baptism., The Holy
Spirit is as ective in the words of the Gospel as He is in
the Dblessed Sacrament of initlation.

In chapter three of Epheglans Paul sgpseks of the in-
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corperation of the Gentiles into the Church. He makes 1%
clear thet thla inclusion of non-dewg in the Body of Christ
is accomplished and malntelined by the "nystery . . . made
known . . . by revelation . . . to his holy snostles and

prophete by the Spirit," "this gospel," ths oreaching of

"the unsearchable riches of Christ." Ve will quote the en-
tire context te got the thrust of the passage.

For fthis reagon . . . agsuming that you have heard of
the atewardship of God's grace that was glven to me for
you, how the mystery was MNsde known 3o me by revelation,
ng I have written briefly. Vhen you read this you can
nercelive my inglght into the nystery of Christ, which
wag not made known Yo the song of men in other gencra-
ticns ag 1t has now heen revealed %o his holy znostles
and proohetg bty the Joirit; that 1ls, how ths Gentiles
arc Tellow heirs (Gvysdrpovdud ), nembers of the same
body (svesrwud) and partakers {(cuumxcToX'« ) of the
promise in Chrigé Jesus throuzh fhe gosnal.

Uf this gosnel I was made & wminister according to the
gift of Cod's grace which was given me by the working

of his powsr. To me, though I am the very least of all
the scints, this grace was gilven, to preach 1o the Gen-
tiles the uvnaesrchable piches of Chrlst, and %o make gll
men see what is the plan of the mystery hidden for ages
in God who created all things; . . . (Eph. 3:1-3}.

Look at the repeated use of words like "revelatlon,” "apos-
tles, " "prophets,” and "gospel." This passage clearly shows
that the mystery of the Gentiles'! union with Christ is
created and sustained by the preaching of the Gospel.
Another passage is in the fourth chapter of Ephesians.
And nis gifts were that some should be gpnostlesg, some
pronhats, some evangelists, some pastors and feachers,
for the equipment of tha salnts, for the work of the
miniatry, for building up the bedy of Christ, until we
all attaln %o the unity of the faith and of the know-

ledge of the Son of God, to mature manhood, to the
mesgure of the gtature of the fullness of Christ; so
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that we way no longer be children, tossed to and fro
and carried sbout wlth every wind of dootrine, by the
cunning of men, by thelr craftiness in deceitful wiles.
Rather, gpesking the truth in love, we are to grow up
in every way into " him who is the head, ingo Ghrist
fpom whom the whole body, joined (O'UV g it © o}rou/ufvot/ )
2nd knit together {6 v suc vov ) by every joint
I'i th which 1t 1s suon{laﬁ.. v -=-n sach part is workilng
properly, makes bodily growth and unouilds its=1?t in
)O‘I’e (!.:O}lo ﬂ‘ 11"16)0 .

Ve are all "anostles," ¥prophets,” "evangellsts," "pastors,®
and "geacheors," who are Y“epeaking the truth," that 1s the
Gospel, %o one another so that we may "grow up in every way
into him who is ths head, into Christ.® Thus the "wvhole
bedy, " "joineal (ﬂ‘weyo/uo)mywl/u tvov } and "knlt togeth-
er" (svuj /ﬂoljé«.u/ot/ ) is in union with Chrisg. This
nogsage is o magnificent deserintion of the Goepel'a power
%o build up the Body into union with Christ. This 1s the
vertical-horizental Church (e—T—e) with Christ at the
Head and the members daily groving inte a closer union with
Him,

In addition %o these Epheslans passapges a few of the
other O'UIV pageages that spsak of the strailght vertlcal unlon
with Christ ( $ ) have hinte of the Gospel ag the creating
and sustaining power in the unlon with Christ. However, this
aspect is not prominent in any of them. Ve must remender
though that in wost oasss the very statement of the unlon
with Christ is s statsment of the Gospel. For examole, when
Paul tells ue that "our old self was crucified with him
(u*wu—ratyowlnpy ‘) 80 that the sinful body might be destroyed,
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and we might no longer be enslaved to sin® (Rom. 6:6), this
ie a clear precchment of the tospegl in itself., The union
‘with Christ concerns the very heart of the Cospel megsage--
Christ'sa suiffering, desth, and resurrection. Then too the
Gospel as a mesgsge 0 veople is of essential importance
only when we move from the eimple vertical union ( J ) %o
the vertical-horizontal union in the Church (G—I_q). ihe
Church by the Goenel, the story cof unlon with Christ,
strengthens ltself and reaches out to galn others for ift.
e will look at = few of these "hinta" of the CGospel

as 2 creating snd sustalining opower in the "vertical®” 55&
vagsages. One of the first passages we looked at 1ln this
thegls was HRom., 8:29-30.

For thoee whom he foreknew he also nredestined to be

conformed {oCvuuscs Fovs ) to the image of his Son, in

crder that he anight be the firstborn among many breth-

ren. And thoae whom he prsdestined he also galled;

and those whom he galled he also justified; and those

whom he justified he alse glorified.
‘e know that the only way in which Go& igalls® those whom
He "predestined %o be conformed to the imege of hls Son" is
by the word of the Gospel, It would be hard %o find =
cleacer statement of this than Luther's explanaticn tc the
thirt erticle of the Creed in the Smell Catechism, There he
says, "The Holy Chost has called me by the Cospel . . .
even as he galls, gathers, enlightens, and sanctiflies the
whole Christian Church on earth. . . ." A parallel %o this

is 1 Cor. 1:9: ‘"God is failthful, by whom you were called
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7/
into the fellowshilp (feivw v/« ) of his Son, Jesus Christ,
our Lord,"

Another evV naggage that shows how the union with
Christ ls sustalned by the speaking of the Gospel 1s 2 Tim,
2:11-12, 7The context of the "with Christ" statement is what
is ilmporgant there. Paul is telling Timothy to take his
"share of suffering as a good soldier of Christ Jesus (2 Tim.

:3). And within the context of exhortation %o bear up un-
der suffering he says,

Remember Jesus Christ, risen Trom the dead, descendsd

from Dayld, as preached in my gogvel, the zognel Tor

wihich (ev & ) I am suffering and wearing fetters, like

a criminal. But the word of God is not Tettered.

Therefore (§/x 7obro ) I endure everything for the

gake of the elect, that they also may obtain ths sal-

vation which in Christ Jesus goes with eternal glory.

The saying is sure: If we have died with him (suram-

e delvopmecy ) , we shall also live with him (cvfyroucv );

if we endure, we shall algo reign with him {rvsdfao -

1€l TomeV )y o w4

‘ o
It is the Gospel “for which" (év w ) Paul is suffering, and
\ A
it is "gherefore" (J/a TovuTo ) that 1s, because of the
powér of this Cospel, thet he can "endure everything for the
saké of the elect' and can even say, "we have died with him”
/

(corame Jd o sty ). Thus we see that which sustalns Paul
in hils suffering and dying with Christ i1s the CGospel itself.

5%411 another pasgsage is 1 Thess. 5:9-1l.

For (God has not destined ug for wrath, but to obtain

salvation through our Lord Jesus Christ, who died for
us so fhat whether we wake or slesp we might live with

him {(ovv dvr3 )., Therefore (d/c ) zncourage one an-
other and bulld one another up, Just as you are dolng.

/
The point here is the connectivedro . Because "our Lord
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Jegus Christ" came and "died for us' go that "we might live
with him" (F;V ﬂé?;). we can "therefore! (5'; ), becsuse
of this CGospel of Jesus' death, "encourage . . . and build
one another up' in the union with Him. The Gospel is the
power Lo sustain the unlon with Christ.

e might use Just two non-Fauline parallels to under-
gird thig section. The first is from the words of our Lord.
Jesus told His dlsclples on the night in which He was be-
trayed that "when my wordsg abide in you" then "you abide in
me" (%t. dohn 15:7). The words of Christ enable us tc abide
in Christ., The gecond parallel 1gs from the Apostlie 5t.
John. John had years of contact with the living CGospezl,
Jdesus Christ Himself, and toward the end of his 1life he
wrote, "that which we have seen and heard we proclalm alseo
to you, ao thet yow may have Tellowship (ﬁO’V“J"; ) with
buark) ug; and our fellowship (Korvewvia ) is with ;utr&)
the Father end with hig Son Jssus Christ” (1 John 1:3).
John's proclamation came from what he saw and hear?. And
when he proclaimed the Gospel, it was "so that"'(;V* } his
hearers might have horizontal Koivwy /™ with one another
even a8 his own frorvew V/Io( wasg a vertical so VUV”K twith
Q“‘T; } the Father and with hls Son Jesus Chrigt.*

In a3l of this we want %o remember that the very preach-
ing of a Christlan's participation in the suffering, death,
and resurrection is preaching that CGospel which sustailns

and strengthens this sams union with Christ.
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We end this discussion with a nertinent quotation from
Wilhelm Hahni
Us wird noch deutlich werden, dasz damit der iHensch
durch das VYord der Predigté dem Kreuz und der Aufer-
stehung Christil so einbezogen wird, dagz c¢r realen An-
Uell an dlcaem Geachehen hat, und dleses sich an 1lhm
selbst erelgnst,12
The Union with Christ is Bustalined

by the Uze of Holy Communion

/

There are no cov nagsages directly connected with the
Sacravent of Holy Cemmunion., However, this Sacrament, so
vital %o the 1ife and the preservation of the fzith of the
Church, ig with Holy Baptism and the word of the Gospel cne
of the Church's “means of grace." And so, although there
are nO‘TJV passeges uged by 3t. Paul to deseribe thils Sac-
rament, there are some imporiant implicatlicons that the
Blessed Sacrament of the Lord's Supper has for the uzlon
with Christ and that the unlion with Christ has fer the Sac-
rament. Thersfore thls section on Heoly Communion is no% a
direct discussion of any of Paul's rﬁ; passages, but 1% is
a rounding out of the picture of this chapter Dy brisfly
ligting and discussing some of these implications.

There ig an obvious verbal link between the union with

Christ and Holy Communion. In this Sacrament our communion
is not only with one another at the altar, but it is also

121p3ia., vo. 129 .
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wilith the Lord of the Church, Jesus Chriat, Yho 1s really
pregent in Holy Communlion. The communion 1s a vertical-
horizontal {G;I—a) communion., The verbal link between the
union with Christ snd Holy Communion comes through in the
Greek word kO'V“’Vfﬁ . The passage which brings this ou%
is 1 Cor. 10:16-17,
The cup of UWleesing which we bless, 1s it not a par-
$icipation (horvwi/® ) in the Dleod of Christ? The
bread which vwe break, 1s 1% not a particination
(corvw y/d ) in the body of Christ? Hecause there is
one loal, we who are meny are on2 body, for ws all
partake LMiT‘gKgﬁﬁV) of the game loaf,
The whole ﬁh/yoak/x concept is & direct parallel to the
ovy 5};;7&500n¢ept in 3%. Paul's theology. VWe are with
Christ through /raluusI& in the body and blood of our Lord

in the Hlessed FEucharist. If we really velieve what we say

we believe about the real presence of Jesus Christ in Holy

Xchﬂif congept., Jesus Christ was secrificed once and for
2ll on the cross of Calvary, but His bedy broken for us and
His Dblood shed for us are actually snd really present ln
Holy Communion. Therefore we are vitally, profoundly, and
really with Christ es we receilve this gift of His grace.

Iin Firet Corinthiazns the Church is called the "body of
Christ.” This Body 1s the great vertical-horizontal organ-
iswm into which we are incorporated. The creation of thils
Body is a miracle, an act of God; In this thesls we have

at a number of places stressed the importance of viewing God
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ag the only creator and initiator of the union with Christ.
As God 18 the active agent miraculously crsating the mys-
tical Body, His Church, through the union with Chrigt, so
alao 1t is a sunernaturasl and mysterious act of Cod that
brings the sacramental body of Christ to us in Holy Com-
munion. One miracle is just as great as the other, and we
can underatand neither of them. Yhen we ask what the con-
nection is bhatween the sacramental body and the mystical
Dody we can only say that the connection is exiremely in-
tlmate. There is really only one Body of Christ, the Ung

Senctg, and as we are united with Christ in this Body, the

Sacranent of Christ's body and blood is essential.13

Another point we must note ia the relationghip of this
gecond Sacrament to the first Sacramsny, Holy Baptism. Ve
saw from St. Pavl that we have been buried with Christ by
Baptism into Christ's death. As Paptism is initistion inte
Christ's sacrifice, so Holy Communion sustains and preserves
us in the unlion with this sacrifilice. Thornton remlnds us,
"Ivery sucharist is a renewsl of our initiation into She
sacrifice of Christ, with its pattern of esuffering and

gflo r‘g{- - Nlbr

13The relationship of the sacramental body of Christ to
the mystical Body, the Church, enters into the dlscusslon of
Oscar Cullmann in Zorly Christian Horshin, translated Irom
the Gorman by A. Stewart Todd and James B. Torrance (Chica-

go: Henry Regnery Company, 1953).

1”?hornton, op. git., p. 9.
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in our discussion of Holy Baptism we made guite a point
of the fact tThat Baptism i8 not merely some kind of a symbol
of our new life. Also in Holy Ccmmunion we ‘“partake of the
fulness of that glory [that ie, the sacrificial desth of
Jesus Ghrist] wiien we sat the flesh of the Son of Han and
drink his bicod. "5 Thig is not slmply = remninder of
Chrlst's sacrificlal death. Ve guote Thornton a 1ittle more
extengively in this connesection,

The Christlan passover mesl is no mere menoriazl of re-

demption as the Jewlsh pasgover was., 1in 1t we partaske

of the llving Christ%, so that our lile becomes organic
to hia; or rather that orgeanic union which has alresady
taken place is continuoualy renewed and bullt up. Hore-
over 1t lg = mystical union of the soul with Christ
such as St. Paul described in CGalatians 2:120. The
union ls psrsgonal and reciorocal. 1t is a form of nys-
tical identification to which fthere are no adequate gn-
alogies, but which supplies 1ts own authentication.l
Ve might question Thornton's use of a phrage like “mystical
union of ¢he soul with Christ,” but hils maln point of the
reallty of the nunion with Christ in the Holy Fucharist we
nust accent.

The word “Hucharist” brings to mind another lmplication
that this second Sacrament hes for the union with Christ.
Thie is the extent to which we can and should use the word
"gacrifice® in Holy Communion. There is a Scriptursl use

of the word “gacrifice" that refers to our life of work,

151pia., », 372.
161p4a., p. 123,
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5 ’
praise, worship, end thanksgiving (&uXewio 7/4 ) as a re-
gponse %o Christ's all-sufficlent sacrifice on the cross,
Of course, as the Lutheran Confessions so clearly state,l7
this is always a "eucharistic" sacrifice and never a pro-
pitiatory sacrifice. 3ut 1 there 1ls sacrifice on cur part
in Holy Communion, eucharistic though it be, 1s not this
perhaps o key %o the understanding of the Pauline idea of
being with Christ, especlially as 1t is related tec Holy Com-
munion? Ynve Brilloth, who made a monumental study of
euchariaetle falith and practice, gives us something to think
about in this connection. He says,

There [in Hebrews] it is Christ who offers His sacri-
fice, net we; but Luther's thought goes on to find some
place for an offering made by man, for silnce we are by
the Sacrament incorporated into Christ, we there "offer
curselves up with Christ," sharing in His sacrifics

[my italics]. Here he is in contact with the highest
concention of the Eucharistic sscrifice in thes farly
Church, the self-oblation of the Church te God in union
with the one gsacrifice [my italice]. But unfortunately
he never worked out this idea fully, for the blossom-
ing of this graclous and spirifual doctrine was cut
short by the icy winds of controversy; and the fallure
of the Lutheran churches %o recover the ldea, either in
liturgy or in doctrine, has led to thelr vermanent ime
poverishment. For the sacrificlal ldea lles s0 near %o
the heart of Christianity that it can never De neg-
lected with impunlty. But any docirine of a material
presentation made by man Ho Cod must invelve the pagan-
izing of the Church's worship. The only coneception ef
sacrifice which is beyond 21l critieism lg that of the
sclf-devotion of man himgelf to God; such 1= the one
sacrifice of Chris%, and such is the self-oblation of

17¢he Anology of the Augsburz Confession, Article XXIV.
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the humble communlcant through him, 18
There are 2t least two other implicationa that Holy
Communion has for the rbvfxy.fré coneept. Both are relative
to the entire with-Christ theology and will be discussed at
length in ensulng chapters. Ye simply mention them here,
The Tirst ls the obvious difficulty of time,’” which hange

over our whole discusagion of the union with Christ and which

18 especinlly prominent in any discussion of the Lord's Sup-
per. I Christ some two thousand years age died once and
for all time at = historical place end time, and today e is
really oresent in body and blocod in the Sacrament of Holy
Communion, and we arse thus united with Him in His sacrifice
of Calvary, we mnust face the difficulty of the breakdown of
normal human time catagories, Ve only set thls up as a
problem now and sugzest no soluticn here. Wilhelm Hshn
shows us what is involved thus:

In ihn sind die Glaubenden und insbesondere die fmpfénge

gr des Abendmahle einbezogen, sle slle haben an ihnm

teil, sind ihm gleichzeitig geworden. Der "mystische'

Leib komnt also nur zustande durch Einbeziehung in den
geschichtlichen. 2

182nve Brilloth, Jucharistic Feith aznd Practliecs ivangsl-
Agcel and Catholic, translated from the Swedlsh by A. G. He-
bert (Londeon: BSocliety For Promoting Christian Knowledge,
1930), p. 138.

19Cfr. chanter five.
20%onn, op. eit., ». 146,
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Finally there is the guestion of "mysticism."?l e
have run across terms here like "mystical union” and "mys-
tical identification.” The problem of mystieism 1s esnec~
ially relevant %o a2 dlscusslon of this Blessed Sacramsnt
since Hely Communion atiracts "mystics® and pléys an impor-
tant part in their lives and theologles. Ve only want to
note cne fact here. That is the interesting Tact that
MYUE T,y;a: cov wes translated "ggcramentum” at a number of
places in the Vulgate, 2nd the use of the word "mysteriss"
was used for the sacramente by Ambrose and Caryscostom as
early as ths fourth century.22 It is interesting that this
connection betwesn sacrament and anystery was made so garly
and 80 conslstently in the history of the Church.

Yhen all is sald and done, we can still say unequivocal-
1y that we are yith Christ in a most speclal way as we re-
ceilve Chrigt's body and blood in the Holy Sacrament of the
Altar. As in ths preaching of the Zosgpel, but in a more
visual and actual way, the union with Christ 1s sustained
and preserved through Holy Communion. The doctrine of the
union with Chrlgt and the Sacrament of Holy Communion have

atreong implications for each other.

21&,‘,&:. chapter six.

: zzﬁerhard Kittel, sditor, Theologlsches Mdrterbvuch zum
%@ggg Tegtanent (Stuttgart: Verlag von W. Kohlhammer, 1938),
v 8330
] -
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Ig the Union with Christ the Same
as Falth in Christ?

In this chapfer we have been geeing how we live with
Chrlst in the Church through the mesana of grace. Ve have
seen now the stralght vertical union of the Ghristlan with
Chirist muat extend to a vertical-horizontal relationship
with Chriat as we together are members of Hisg Body, the
Church. God initlates us into the unleon with Christ through
Holy Baptism, for we are buried wigh Him by Beptism into His
fdeath. The unlon with Christ is preserved and sustained
through the other mesns of grace, the word of the Gospel and
the Sacrament of Christ's body and blood. Now 1f the means
of grace create and preserve the unlon with Christ, and we
know that the same meang of grace create and preserve falth,
ls not the union with Christ simply another way of describ-
ing falth? Can we ssy that the whole pilcture of union with
Christ 28 we have ftraced it above is simply a vivid metaphor
for faith in Christ?

There ars some who would say, f"yes," to this guestion.
In examining the €v prcr;’ formula, an expression closely
related to the o‘:uv X/om'ﬂ; concent Walter Bartling states,
"I believe it is a2 profound intuition of the truth which has

) A
led many interpreters to discuss the £r E?rrTf in the con-
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text of Faul's teaching on i ."23 He also says,
"The 'being in Christ' describes not only the context of
faith, but is itself a beautiful description of faith. 2%
Although Bartling is specifically referring to the gv
X?;s-rQ formula, the "many intervpreters® he mentions are
considering erIprfrﬁ a8 well as ev ”k,wrp'. Ye assume
this from the evidence he gives, especially a quotation from
Feine which reads, "Frst in diesen Aussagen (‘F:V X/”'O'TL;J——
Uy )§ow~?g3 ) tritt uns die ganze Tiefe des pauliniachen
¢leubenserlebnisses entgegen."25 Albert Schweitzer alsc
noints out that many have tried to make "union with Christ”
and “being in Christ" the same ss "belief 1n Christ. 126

One's Tirst impulse is that this identification 1s cor-
rect and is the key which solves ths whole problem of what
the union with Christ is. lowever, there are gome who deny
that the unicn with Chrlst can be regarded as the same se
faith in Christ. Schweltzer himself 1s one of these. He
says that making the union with Christ the same as belief in
Christ is asccomplished by "verbal ingenulty,” and that 1t 1is

“nowhere indlcated by Paul' and "nowhere presupposed by hin, %27

23Bartling, op. oit., p. 75
2%;&;@., Deolbe

25Ivid., . 75

265chwe1tzer, ov. cit., pp. 116 f.

27Inia.
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At thls point we flind ourselves in agreement with Schwelt-
zer.2® e ges four compelling reascns why the union with
Christ described by £%. Paul with his Tuy words and as se%b
forth in thie theslis connot simply be identified with faith
in Christ.

/ .
Pirat, there ig the simple fact thet 7/o7/5 1is found

28.. ek .
ve egrees with nls conclusion at this point although

our reascns are not the same ag his, Schweltzer comes to
hls conclusion on the beeis of this reasoning:
The relationsghip of faith in Christ to union with Christ
is for him [Paul] thus: that belief in Christ being
oresen®, unlon with Christ automatically takes place
under certain clrcumgtances, that is to say, when the
bellever causes himgelf to be baptized. Vithout bap-
Tism there iz no belng-in-Christ! The peculiarity of
the Pauline mystlclam is precisely that beilng-in-Christ
is not a subjectlve experience brought about by a
speclal effort of faith on the part of the bellever,
vut something which happens, in him as in others, at
baptism. (p. 117)
Ve muet criticize this reasoning on four counts. (1) Schweit-
zer categorically places Talth before Baptlsm, and says that
the unlon with Chrigt only follows faith “under certain cir-
cumatances,” that ies, "when the believer causes himself to
be beptized.! Although we do net say that the union wilth
Christ and faith are the same thing, 28 long as we are on
thls earth before our Lord's Tapove/x wWe cannot ccnceive
¢f them being separated. If we must use a sequence of events
at 211, we would have to reverge Schwelizer's sequence. In
other words, when we eare buried with Christ by Baptism, falth
follows as the gift of the Holy Ghost. (2) The believer doss
not "ecause himsel? to be baptized." What about the baptizing
of zn infant? Baptism 1s a gift given and "caused" by God.
(3) ¥e would cbjeet to the use of the word "sutomatically"®
in connectlon with Baptiem. It 1s too close to the word
"magiecally, ! which we must reject. ¥e must always rememper
that God is an active agent in Baptlsm, and 1% is not "“auto-
matic" or "magic.' Schweltzer says that the belliever “causes
himgelf to be bapitized,” and then "union with Christ auto-
metically tekes place.”" Ve would have to say that God causes
a pergon to be baptized and simultaneously unites the BORESK
with Christ sctively and consciously, not "automatically.
(4) Faith iz not a "subjective experilence" or something
which involves a human "gpecial effort." It 1s a gift of
God ag 1s Baptlsm and the union with Christ.
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in connection with thse cuv words in only a few of the ru’V
passages. Lven a roundabout contextual connection we find
onl:f ocecasionally. The Tew passages where the two concepts
are connected by the context we will examine below, but the
najority of thse cuv nassages say nothing of faith. As far
as the fregueney of 6 TS in connection with fv /(/9“"7";
goes, Hartling admivs that his formula also is rarely con-
nected' with 77'/5“775 . But he brushes this aside asz unlimpor-
tant becruse he starts with the assumption that 77'/:;‘7-/5 and
’E‘v /}//025'7'(’.3 mean the same thing. He says,

z >
since it 1s true that mioris and €v )(/:fﬂ?! are bug
different waye of exoressing the same idea, then it
should not surprise ug that there are relatively few
pagesges in which the two are immediately connected.Z2?
- 2
This 13 too nat. It may be true for the €v )’/:fﬂ; formu-
1:-3..30 Yie do net know., That question 1s heyond the scope of

this thesis. But there 1s absolutely no warrant for making

2¥psrtling, ov. cit., pp. 77 f.

30artling would probably be right if Ernet Lohmeyer is
right when he sharply distingulsheg oov Yp/oTw from €v

'e7d . Lohmeyer maintains that ev Xeio7rv refers only %o

the Christian's existence in this life while cuv Kerord
refers to an exisience which goss far beyond all time and
gpace. For Lohmeyer ouv XpsreTe lg much more inclusive than
€v XpseT® especilslly since it includes the being-with-
ghﬁst in the sacramantsi and afgerﬁeﬁdvd/a;r'd 3 nm!‘nst
ohmeyer, "Svr Xoiord " Fogtzabe fiir Adolph Delssmann
éTﬂbing;er'li Verlag von'J. C. B. Hohr, 1927}, »p. 220, 230,
57. 3

Thug if we limlt ev )(/fc--m,? ag Lohmeyer does, we could
undergtand how the formula could be closely assoclated if
not identical with faith, which 1s something we need and use
here in this 1ife before the 7r~/ovﬂ°l .
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such an assumption with the euv ”mrT; oconcept. IT mieTs
and suv Xk:r?@ do mean the same thing, and with this we
cannot agres, 1t is deflinitely not because there are many
instances where the %erms explain each other or are even
Tound adjacent to each other.

The second reason why the union with Christ as ex-
preseed by the cuv passages cannot be identifled with falth
in Christ 1s because 1t contains such diffuse and diverse
elements. Ve have geen, for ezxamle, that it ineludes the
experlence of sulffering with Christ (Rom. 8:16-17). All the
evidence points %o the conclusion that thls means a real,
genuline, physical suffering in the body, sufferlings which
Christisns must often bear bseause of their faith in Christ.
Christians are to view this suffering as suffering with
Chrigt., I% is herd to see how this suffering could be
twilsted by “verbal ingenuity" simply to mean "faith in
Christ.” Then there is the striking inclusion of Holy Bap-
Tism in the union with Christ. ¥e are burled with Chrlst by
Beptism into death. This Beptism is an active miracle of
God by which we are born again and wmade into new oreatures
in Christ. Infants are baptized and also receive the full
benefits of the Sacrament. It is true that falth is also a
miracle of G(God, and we are even willlng to say that infanis
can "pelieve," However, fiducis as we usually understand i%
does imply an intellectual basis of knowledge and agreement,

and beeause of this intellectual aspect of faith in Christg,
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we cannot simply identify faith in Christ with thes miraculous
union with Chris{ inlitlated by Baptism. The two are closely
relaved but are not the same thing. There are other vivid
elemnents in the union with Christ concept as we have exam-
ined it that lmpel us not to simply identify 1t with faith.
For example, we sre gruclfied with Christ (Cal. 2:19),
raised with him (Col. 3:10), and made o sit with Hiw in

heavenly nlasces (Eph, 2:6). This whole concept of union

vith Chrigt as expressed by Paul's Fuv words ls %oo diffuse,
too vivid, %teo real, too sacramental, too eschatologleal,
too closely identified with the redemption of Christ itself
to simply be understood as a metephor for falth in Christ.
Perhaps this second reason for coming to this conclusion
will be regarded as extremely subjective, and perhaps 1%t 1is,
but the more one immerses himself in the union-with-Christ
pasgages, the more he seess 1t a3 an actual reality, and the
legae he is willlng to merely identify it with abstract
"faith,"

The third compelling reason why the union with Christ
cannot be identified with falth in Christ was ftouched on
above with the phrase "too eschatological." The whole ques-
tlon of whether or not the "with Christ" concept is com-
Pletely or partially eschatological is examined in the next
chapter, but here we can say that gometimes 1t dsfinliely ils
eschatological. These three passages are some of the clzar-

eat examples: Ve know "that he who ralsed the Lord Jesus
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will ralse us alsoc with Jesus (cuv '-Ty cov) and bring us with
you into his oresence" (2 Cor. 4:14). "But our commonwealth
is in heaven, and from 1t we awalt a Savior, the Lord Jesus
Christ, who will change our lowly body to be like hig
(Gé@ﬂip?JoV ) glorious body, by the power which enables
him even to subjeet all things to himself" {(Phil. 3:20-21).
1Y am hard opressed between the two. My desire is to depart

and be with Christ (cov A?a 7« ), for that is far bstter®

!

(Phil. 1:23). MNow we know that after our Lord's seccnd com-

ing and when we are with Him in heaven, there will be no

need for foith as we now understend it. Faith is for sin-
ners who are bound down to the earth awalting the consunma-
tion ¢f thsir redemntion. For "we know that while we are
at home in the body we are awsy from the Lord, for we walk
by faith, not by slight. Ue are of good courage, and we would
rather be away from the body and at home with the Lord (777;4
7o/ K§01°V ) (2 Cor. 5:6-8). Therefore if "falth" is some-
thing we need only before our Lord'szrjpou¢:; and whlle we
are physically away from Him, while the union with Christ
extends beyond the ijavrI; , then we cannot simply say
that the union with Christ and faith in Christ are the same
thing.

The fourth reason why the union with Christ and falth
in Christ cannot be identical is a 1little more involved.
Under this reason we will discuss the feW'¢U$ pagsages in

which we do find]Tlé77$ connected. This is the argument in



60
brlief: e have tried to ghow that the unlon with Christ is
the actual participation in the redemptive work of Christ.
It 1s not simply describing the benefit or result of the re-

demptilon in s man's 1ife, but it is describing the redemp-

tion 1teelf as 1lis meaning becomes part of the person upon
whom CGod acts. Ve suffer; we are crucified; we are ralsed;
we ghall live--with Him. The union with Christ 1s the re-
demption itself rather than simply the trust in CGod which
the mespage of the redemption produces. We cannot say thet
the union with Christ is the same as faith in Christ any
more than we would say that the redemption is the same aa
falth in Christ. Ve would say, however, that the union with
Chris¢ is the redemption made personel to an individual, and
this redemptive union is appropriasted and lived by faith.
It 1s no% failth that causes the redemptive unlon with Christ,
but it is the mesassge of the redemptive union by which the
Holy Spirit nroduces and sustains our falth. This cause-
effect relationship must be clsarly understood. Only after
we have carefully distinguished the redemption of Christ of
which we are made sharers and Taith in Christ by which we
eporopriate the redemptlon, can we lock at the passages that
heve 77/oT/s in the context with fJQ.

The first sueh passsge is Gal. 2:20.

< 3 suove -

:rlﬁvi,f iﬁn)%o%g%hg )g./i’v: :.‘?‘:)ut Ch;ist

who "1ives in me; and the 1ife I now live in the flesh

I 1live by faith (ev ieT<) ) in the Son of God, who
loved me and geve himself Tor me.
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It is true that the blg polnt of Galatlians two is Jjustifi-
cation by f2ith, but Paul nowhere gays that falth and the
crucifixion with Christ are Tthe same thing. He simoly says
that the 1ife he llves as one who is cruclfied with Christ,
that is, one who ils radecned by Christ from sin, is a2 1life
thet la lived by fzith. The redemptive union with Christ
produces and sustelng his faith in Christ.

ﬁnother:fuv passage that uses Wf}rrs in 1%s context
is in Epheglans two.

God, who is rich in mercy, . . . even when we were

dead through our trespasses, nade us 2 ive togethsr with
Chelst {(cure wo#a/7¢su TS Xoro T by srece you

have nnun seved), and ralsed us up with hin { GW)V'
Vrfjﬂ ), and made us sit with him (cvrcaabiocv )
in the h avenly n]hcee in Christ Jesus, . . . For by
grace ?01 have be;n gaved through faith (518 mierews);
« » o (Eph, 2:h4=8

‘e saw in chapter three thet thls is one of the passages
that takes us to the hsart of the atonement's meaning. The
redemptive union with Christ, so vividly described here with
three«rJV words, is more adsquately explained with the
phrase "by grace® (T}; fﬁp )@é:r:) than with the phrase
“through faith' (6,9 misTews), Our geaglous fod is the
creator and sustainer of this atoning redemptive unlion.
Faith is then the result of Godl's grace; it is produced by
the "means of grace.® It is through faith that a man lives
in grace when God has united hin %o Chriat.' This passage
does not say that the atoning redemption, as desoribed here

wish thrse rJv words is the same as Talth.
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Ancther ovv pagsage tThat describss the core meaning of

the atonement is in Cologsians, Here too the phrase 4/«

A4 ’
THS TITTEWS gecurs:

/
you were purled with him (¢Ude¢EvreJ } in baptism, in
which you were algo paised with him (auv#yyza by re 5
through faith (f/e 75 m'mwﬁ in the wofking of God,

who vaised hian from the dead. And you, who were dead
in trespasses and the uncircumelsion of your flesh, God
nede alive fogether with him (Guyfj'weﬂ'w'lyd‘fv cuv
avT & ), heving forgiven us all our trespasses . . .
(0010 2:12“13)0

The gsame things that have been gald of the previcus nasssges
apnly here. Faith and the redempiive unlon are not the same
thing. The instrumental J)J’ghows that falth 1s the way 1in
which the unlion with Chriet is shown and carried out in a
man's life.

A passage that gives us a 1ittle more difficuliy is
Phil., 3:9-10. In this chapnter of Philiponlens Paul is tell-
ing his readers not %o depend on works but on falth in Christ
for righteousnegs. He speaks of

not having a rightecusness of my own, based on law, bub

that which is through faith (§/« 7/o07ews) in Christ,

the righteousnsss from God that depends on faith (&)

74 wie7er ); that I may know him znd the power of his
réaurrection, and may share his sufferlings, bscoming

L&gmgmm@(wgu/ﬁ/a;ﬂjg«wu ) o e
One might quickly essume here that "faith® and the present
partleipial phrease, "becoming like him in his death," are the
same thing, but we must remember that redemption through the
suffering and death of Christ and faith in Christ are not
identical. When we share the sufferings and death of Christ,

this redemption works ltself out in the iife of a man through
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falth. lNote the force of the prepositions J/J &nﬂ.;ﬂlliith
genitive and detive respectlvely. In this passage also
there ig no resl reason for identifying with each other the
redemptive union with Christ and faith in Christ.

These are the only va vagsages in which faith and the
union wlth Christ asre found in any kind of connection. All
the other fJV nassages--Rom. 6:3-11; Rom., 8:16-17; Rom., 8:
29-30; Rom. 3:32; 2 Cor. 13:4; Eph. 2:20-22; 2 Cor. 4:14;
Eph. 3:6; Eph. 4:12,15-16; Phil. 1:23; Phil. 3:20-21; Col.
2:20; Col. 3:1-4; 1 Thess. 4:14,17; 1 Thess. 5:9-10; and 2
Tin, 2:11-12--do not even use nw;sz in a roundabout con-
textual connectlon,

On Yhe basls of the above cevidence we must conclude
that the union with Christ is not simply a metaphor for
faith in Christ. The four reasons for this conclusion in
sunmary are: (1) We do not find nJ;;q; in close connsetion
with the gév cencent. If 1s found even in the context 1in
only a limited number of the passages. (2) The union with
Christ concept is too diverse and vivid to be a metaphor
for faith., (3) The union with Christ ls sometimes totally
eschatological., "Faith," on the other hand, 1ln its usual
sense, will not be necessary after the 77"’/°W"’:” while we
will continue to be “with Christ." (4) The union with
Christ is being drawn into the redem§t1V9 activity of

Christ. The message of this single redemptlon in which we

Participate produces faith, and thus faith and the redemptive
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union cannot be made identical.

This conclusion hag been réached only after living with
the concept of unlon with Christ through a lengthy study of
the passages involved., Ve must adﬁlt that our firsg a@-
sumpticn was that the union with Christ and falth are the
game thing. A% firet this section of this chapter was en-
titled, “Christlans lLlve with Christ by Falth," but this
hed to be changed to & question, "Is the Unlion with Christ
the Same as Faith in Christ?" Our answer ig, "ne. M

Of courae, with all of this we do not mean to exclude
falth from the union with Christ or completely separate the
two ideas. Ve merely say thaf the two are not identical.
Obvliously there iz a close involvement between them. Falth
1s the agent which makes the redemptive union with Christ
meaningful in people's lives. Ve can say that "we have
boldness and confidence of access through our Taith in him"
(Zph. 3:12). ¥e can go slong with Luther who uses faith ss
the link between Christ and us in the redemptive unlon when
he says,

the third incomparable benefit of faith is this, that

it unites the soul with Christ a8 a bride 1ls united

with her bridegroom. And by this mystery, as the

Apostle teaches, Christ and the soul become one flesh.

. . . it follows that 21l they have they have in com-

mon, the good as well as the evil, . . . Chrlst is

full of grace, life and salvation; the soul is full of

sins, death and cendemnation. Now let falth come be-
tween them, and 1t shall come to pass that sins, death
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and hell are Christ's, and grace, 11fe and salvation
area the soul's,3l

Iy lartin Lauther, "Treatlse on Christizn Liberty," lorks
of ﬁartln Luther (thlaﬂelnhia. Huhlenberg Press, c. 19~37.
II, 320.




CHAPTER V

2
wh
(5

PROBLEM OF TIME IN THE UNION WITH CHRIST
The Problem of Time Ain the Union with Christ

One of the major problems ln studying Pavl's concept of
union with Christ as expressed by the pr99051tion4rJ¢ is the
qu=stlon of how we can understand Paul's spparent disregard
or Time. How can 5%. Paul say that we guffer, die, are
burled, and are raised agein with Christ when thease events
hapoened to Christ some two thousand years ago? How can
Paul sometimes use the past tense aorist and say, "we have
been raised with Christ," and other times the future tense,
"we ghall be raised with Christ,! for the same phaae of
unlion with Christ? Does the union with Christ refer te an

/

eschstological living with Christ after the n-a;o ovesx , is
1% a present reality, or does it chiefly concsrn itself with
2 past mowment in a Christian's 1ife such as Baptism? These
are gome of the questions we are attempting to anawer in
this chapter,

Thus Tar we have looked at the passages in which Paul
oresents his theology of the unlon with Christ. We have seen
that Paul teaches this doctrine vividly and clearly. We

have sesn that i% has many aifferent aspecis. However, we

have not yet Taced squerely the problem of time 1n this
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dectrine. Guestions concerning fime have been dogging our
progress as we have examlned the passages involved, and we
have been congclous that thlis droblem is present and is
guitve real, but beyond a Tew brief refsrences $c the prob-
lem we have not yet Uvied to golve 1%.
. Wilhelm Traugott Hahn uses ss a frontisplece for his

book, Das Hitsterben und Hitauferstehen mit Christus bel

Pauvlug, thls quotatlon from Xlerkegaard's Der Begriff der
Angst:

Der Begriff, um den sich im Christentum alles drehtg,
des, was alles neu macht, 1st die Fdlle der Zel¥; sle
ist aber der Augenblick als dag Hwige, und doch 1s%
dicres ‘wige zugleich das Zukinftige und das Vergangene.
Yenn man nleht darauf achtet, kann man nicht einen Be-
griff von ketzerischen und verridterischen Zusitzen,
welechs 1hn gprengen, frelhalten.

By beglinning with this guotation Hahn shows that one of his
major concerns in his book is the problem of time, and 1t is.
This guotation from Kierkegaard also shows us that ln & dis-
cusgion of the problem of time we are apt to get inte philo-
sophical questions as we sxplore and try to sclve this issus.
However, in this discussion we attempt To remain as closely
ag pogsible to the evidence and the conclusions provided by
2 study of the passages tThemegelves.

In non-Christian religions and pagan philosophles time
is often regarded as cyclic rather than llnear. In other
words, the pagan view of time is that 2ll things that can
happen have heppened, and human beings are constantly trav-

ersing the same round of events and sxperiences. In opposi-
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tion to thia, however, the Christian concept of time is dis-
tinctly linear, Time is a reallity for Christlans. The Holy
Serintures do not make light of 1t. Ve know that we are
meving Trom event Yo event, from day fto day and year %o
yeer, from birth to death. 5%. Augustine set much of the
theological baagis for the Christian linesr concept of time.
Hig discussiocns of the two great dispensations in history--
before and aftsr Christ, the coming of Christ at a noing in
history, =nd the docirines of creation, eternity, and tims,
gset the tons Tor mueh of the later Christian thinking.
However, can we say that for the individual Chrigtlan time
18 always completely linesar? When we see a pregnant concept
like the union with Christ, we wonder whether time 1n
Christian theology cannot sometimes be "cyclic" and repeti-

tive in character. WYhat are we to do with a passage that

speaks of the “Lanb slain from the foundatlon of the world®ed
These questions mist be asked as we study Paul'ls doctrine of
the Christian's unlon with Christ.

lie must, of course, always safeguard the historlcity of

the cross of Jesus Christ when we ask these questions,

Thornton, for example, is careful to do so. He says,

lRev, 13:8. King James Version. Although the thought
of this transietion is interesting, the R.S.V. 18 probably
correct when it trenslates this verse, "every one whose name
has not been written before the foundation of the world in
the book of life of the Lamb that was glain.® A comparison
with Rev. 17:8 shows that ¥7e Ax7ddody s Aoouov mOST

k) A

’ A
likely goes with yeppamrar « « « €V T Bl TYs Jurt -
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It would not . « . be gufficient to say aimply that
the historlcal event of our Lord's crucifixion was a
dramatic representation in the outward order of that
which takes place in us in a mystiesl and apiritual
senge. For the death of Christ upon the Cross was, in
the first vlece, 2 real enactment in history of God's
victory over the powsrs of darkness.?
This fact of God's =scting uniquely and decisively in history
is something that Augustine saw clearly.
In the Chrlstian assertion that God hasg acted in a
decisgive and wnlgque way in Jesug Christ at a glven
point in history, Augustine seeg Christianity declaring
a truth which Platonic philosophy can never understand.
Ve aporoach the oroblem of time in the union with Christ
with this fact firm and unshaken: God acted through Jesus
. Christ at a given place, Calvary, in time, the relgn of
Fontiusz Pilate, to redeem mankind by the blood of the cross,
But now when we particinate in the redemptive acts of Chried
are we somehow brought back in time to the first century?
Or is the firgt century brought wn in time to us? Hahn pubs
the question this way:
Vie kann Paulue die resle, persdnliche Betelligung 963
konkreten Menschen, der aus seinem geschichtlichen Ur%
nicht zu lésen 1s%t, an einem Geschehen der Vergangen-

helt annehmen, daﬁ ebenfTalls seinenfesten geschlichi-
lichen Platz hat?”

2. 8. Thornton, The Common Life %ﬁbsgg Body of Christ

(Vestmineter: Dacre Press, 1946), b.

BROy ¥, Rattenhouse, A Companion $o Ihe Study o 5t.
Augustine (New York: Oxford University Press, 1955/, p. 9.

My31helm Traugott Hahn, Das Mitsterben und Mitaufer-
8tehen mit Chrietue bei Pawlus (Gitersloh! Verlag C. Ser-
%elsmann, 1937), ». 88.
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Ve will avproach the problem in the following way.
Firet, we want %o see how St. Paul actuaslly uses his tenses
in the 60&’(3a,aages. Thie 1s baslc textusl svidence. Sec—
ondly, we wan¥% %o learn asg far ag it isg posslible, whether
the unlon with Chrlst concent ls esschatological, non-es-

chatologleal, or partislly eschatological. Finally we will

have o brief section giving our conclusions.
o v ~ 4 -
I'ne Use of the Tenges in the Zvv Passages

Pavi'e uge of the Greek tenses with his Ju} words pre-
gents ug with a rather complex and difficult picture. How-
aver, we must attemot to see the picture clearly 1in order ﬁo
underagtand the unicn with Christ. To get the full pleture
we have to examine not only the tenses of the verbs prefixed
With.UJV, but we also have to study the tenses of the verbs
uzed in connectlon with the compound adjectlves and preposl-
%tional phrases using ou/. With his Uy words Paul usually
uses the present, future, and aorist tenses. See tables
four, five, and gix for a list of the forms and tenses in-
velved.

Aa we analyze the use of these different Tenses we get
a varied and broad picture of the union with Christ. In
chenter three of this thesls we examined the phases of
Christ's redemptive work in the seduence of the Nigene Creed.
Here we ghall go through these same phases of our Lord's

11fe, but this time the examination will be from the poin%
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of view of the %enses ueed and the time element involved in
cur unlon with Chriet in these events.

The first phase ls suffering with Christ. The only
direct mention of our uwnion with Christ in Hils gufferings
using & UV word le in the present tense. Paul says that we
will be "fellow heirs with Christ, provided we sulffer with
nim (ovu ﬂﬁaQQanfv} ¢« « of (Rom, 8:17). A1l the parallels
to this idea that we looked at are in the present tense also:l

B

For as we share abundantly in Christ's aufferings . . .”

-M,
i

(2 Cor. 1:5); *I ., . . share hig sufferings , . ." (Phil,
3:10); "I complete what le lacking in Christ's afflictions
o « o" (G, 6:17); and "you share Christ's sufferings
e« » +" (1 Peter 4:13). Evidently then this phese of the
union with Christ refers to our sctual physical sufferings
with Christ.

Dying with Chriet is usually expressed in the aorist
tense. Thus 1% becomes a specific event in the past 1life of
the Christien. The only itwo occurrences of 6‘1/»/6'7'4;11/0 6 w

involve past time. These occurrances are, "our old self

/
¥es crucified with him (6‘”"‘-“’""’“;0“”9’2) « » o" (Rom. 6:6)

and, "I have bsen crucified with Christ (evve O‘Td7’0 wped s}
il o8 (Gad. 2120), Euvqn-os’i/”/a-mo and amod vy e kw v
&)rrﬂ? are in a2ll cases used in the aorist:i “If we have
died with him (cuvamefavouer) , . ¢ (2 Tam. 2:11); "if

) / \ A
e heve died with Christ (a7efdvousy 0‘“’//(0" n) BRI

=) ’ \
(Rom. 4:8); snd "If with Christ you died {amefavere oov
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TABLE &4

TENSES OF PAUL'S =YN VERBS

Ppuline Jccurrence Form Used Tense
hil. 3:10 S o /j%g[/a_s oresent
Ry 8117 /a’?/ i
WO O« G'U/Lp'do—xa/l_gv
Rom. 6:6 CUVETTAUY a/lbo aorist

siag o

Gal, 2:20 a-uygd-rq(// wrd | nerfect
2 Tim, 2:1 Cuvale §4’y¢/u.g¢/ aorist
. . /

Rom, &l auye"ra(?"zf/(.eu A
Col, 2:2 O‘UV‘TO(QJEIVTSS 5
ch, 21 a-uveftuo mr%o’gv 1
Col. 2:13 ou £ wo o/ oy s
Eph, 2:6 o-uw/;rer/ofv 4
Col. 2312 oUy /-e/ ﬂy ™€ -

e /. ,,
Col. 3:1 dul/}/}ré'/J 9;' Te

Eph, 216 curendliaer "
Rom. 8:17 Ty craéa’ o"ﬁu?/u.ev " (gubj.)
Rom, 6:8 avf 7’0‘% eV future

/
2 Pim, 2:11 o-,/f 4 TopucV g
2 Tim, 2:11 a‘%ﬁaa-/ )\SU’J‘%EV "
o I
Eph, %:16 cvia /a*o}/oz},uiVoV Y
Fph, &:16 c ;/94 %‘G//dl/ .
. f L

Col. 2:19 . ,ﬁufo/u.wov
Eoh., 2:22 Uy olice c(:a/a-efv'igi s
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TABLE 5

THRNSES OF VERBS USED IN CONNECTION WITH PAUL'S 2YN ADJECTIVES

Ppulines Occurrence

Ll jective Verb Used in Connaction

- g 2«0 / /
Rom. 8:29 o-u/u/u ,,/, %ﬂUS aorist 77)00 w/o/ gEV
.k - /
Phil. 3:21 O-V/‘/OCG/O%OV future /uerdd-/’/dr,é-‘_,
ISXalit 6 :5 O'U,/u. ?JU 0/ nerlect }-z)zo vd L eV
{ .")ho q-é O'Ulrd"u/“-ﬁ j)!‘esent e] Vc(l
i / )
Lolle 330 GOV pueEToNA pragsent g/ rdy
Eph, 3i6 A /. Dresent g
tphie e d'U}r/c ?/aay}uo( I i &/ vd
: X ; 2 /
Rom, 8317 COFR )M/M,,%o, present £oxer
TARLE 6
TENSES OF VFIRB3 USED IN CONNECTION WITH PAUL'S £YN PREFPOSI-

TIOHAL PHRADES

| 2auline Uccurrence

Pren. Phrase Verb Used in Connection |

Hom,
Phil,
Col.

Rom,

Col.

Col.

Col.

2 Cor.

1 Thess.

6:8

1:23

2120
8i932

2313
3k

3:3

Lilh

13:4

hill

1 Thess. 5:10
2 Cox,

1 Thessa. 4:17

~ J /
cgov );,ojrrjfx aorist o &xka/uey
A 7
(1% X/"”"T‘?’ nresent &/va.

4 4
OUV X/g,a-'rw aorist d”fﬂ“l’f?’i

a'ur Ay Tw future Xd/o/’crc &y
guv 4 :’/7-5.‘, future f;/'a-o/,l_g Y

cov au;T;? aorist d‘urcf«/om;)a*sv
cUV Ao T(-?J future deE/ow ﬂz,a‘tc‘ﬁs
sv abrd  future gy

A A aorist (subj.) fyowucr

7
- A
S ’Ilyd‘ﬂg future e}/g/os,
N /
ocuv 7‘!-?! )f,aw‘nﬁ verfeet rschovmray
/

\ J ’
CUVY KUpiw future ¢ oo w e fa
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The dying with Chriast is often asscclated with the

past point of Baptism in a Chrilstisn'a life because of the
regular uge of the sorists and the close link between dylng
with Christ and the related burisl with Christ by Beotism

nto deasth. However, there is one passege where the dying
with Christ is gpoken of in the present tense. Thisg 1s
Phil, 3:10, ¥"that I may know him and the power of his re-~
surrection, and may share hls sufferings, becoming like him
An hils death (r"’/“/“’/c/rf}’uiws 79 SavdTw aorl), . . .
e noted earlier that this passage is one of thoss speaking
of the union with Christ'a death that may be using the ldea
simply as another way of dsescribing the sufferlng with
Christ.® This poasibly could.explaln the use of the present
fense in this one passage. Some of the parallels to dying
with Chrlist alsoc use the nresent tense, but these too are in
the context of suffering. fxamples are: “we are being
killed all the day long . . ." {Rom, 8536), “I die every
day® (1L Cor. 15:31), and "gcarpying in the body the death of
Jesus . . . while we live we are always being given uwo 1o
death for Jesus' sske . . ." (2 Cor. £:10-11). The one ex-
ceotion from the aorist tense, Phil. 3:10, and these paral-
lele, which sre alao in the present iense, we will either

have to undsrsiand as another way of deseribing the suffering

5sunpa, chapter three, ». 19, note 5; also p. 25.
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with Christ, or we will have to find znother explanation
for the use of thege present tenses. Another alternative
would be not to understand the dying with Christ in connec-
tion with Baptism at 21l but to look at 1% as a more gen-
eral. term for the whole union with Chrigt., Thus 1% could
loglcally use %the aorist or the pregent tenses.

The burlial with Christ ig definitely assoclated with
Beptism by Paul himself. HReference to our participatlon in
Christ's burial 1s wmade twice--both times with the aorlst.
"Po you not know that all of us who have been baptized intoe
Christ Jesus were bantized into his death? Ve were buriesd
{ocuvve 7474»;/:‘21/) therefore with him by baptism into death
« « " {Rom. 6:3-4), And in Col. 2:12 we read, ‘"you ¥ere
buried {ovr7ag<sTes ) with him in baptism . . . . e
have several times noted how in mesning death and burial are
closely related. Burlel is death sealed and made ceriain,
Ve also ses that in Romans gix the burlzl by Baptism is
"into nis desth." Therefore it is not hard to see how a
men's dying and burisl with Christ, described usually with
the aorisi tense, are closely associated if not simulianeous
and identical with his Baptism.

The resurrection with Christ occurs in the aorist and
future tenses. These are the occurrences with the gorist:
“8od . . . even when we were dead through our trespasses,
made us alive together with Christ (cvve weTrolyoey TD
Noiords ) ., ., and palsed us up with him (6*”’1(}’“ S )
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« + o" (Eph, 2:5-6), "you were alsoc ralsed with him
/
(fUV'?)’"—f’ ’977“‘~ ) « « « «» And you, who were dead in tres-

pagses . . . God made alive fogether with him (coVv €j"~°'

moiyser ) . . " (Col. 2:12-13), and “If then you have been
ralsed with Christ (suvyrepdy7e), seeik the things that
are above . . ." (Col, 3:1).

The following ars the occurrences of the resurrecticn
with Christ in the future tense: "For 1f we have been united
with him in & death like his, we shall certealnly be united
with him in a2 resurrection like his (rf;cyﬂfraf el e 7'?4
év4w7w;f€uas 925Q4iﬂd) « « «" (Rom. 6:5) and *he who rsised
the Lord Jesus will ralse ws also with Jeeus (cvy Ty ool
Erepct ) . . L% (2 Cor. kilb).

A% Tirst thls use of both the aecrist and the future
tenses to desoribe the resurrection with Christ seems To pre-
sent us with an irreconcilabls contradiction. FHowsver, when
we see the different emphases that Paul ls making in the dif-
Terent passages, the difficulfy is easlly resolved. In
Romens and Second Corinthians Paul with future tenses 1s
pProbebly referring to eschatology, the future resurrection,
2lthough in Rom. 6:5 the future tense may simoly be logzical
a8 it connects the resurrection with Christ loglcally %o
the desmth with Christ. But in Colossians snd Epheslans Paul
uges the sams resurrection-with-Christ terminology with

a0rists to deseribs the new resurrscted 1ife that the perascn

who has died with Christ is already living here and
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There ig, in a sense, an "eschatologlcal existence”

6

now,
which baptized and believing Christians have on this earth,
It is the new 1life with Christ. The temporal line between
the new 1life that the helrs of the Kingdom have on sarth
and the consummaeted possesslion of the inherlitance in Heaven
ig not always as sharply drawn as we mlght suppose. How-
ever, we cannot deny that there is a2 tension between the
aorist and the future tenses in splte of this exnlanation.
It seems that within the framework of Paul's teaching of
resurrection with Chrlgt the straight linear concept of tTime
breaks down. PFaul does not merely list a consecutive chaln
of events. There 1s an spproach to time that goes deeper
than that.

There ig only one reference to the sesslon with Christ,
and the aorist tense ils used. "God . . . made us slt with
him (duVG/N;B’UTV ) in the heavenly places in Christ Je-
Bus . . ." (Eph., 2:6). Thls passage also causes a clash
with our usual concept of %time. This cryptic 11ittle remark
of Paul cannot be understood in a crass local and physical
sense, Dbecause, of courae, we are not gitting in '"heavenly
places® with him, but we are sitting in a particular place
in 8%, Louls, Mlssourl, a definite point on the earth. Nor
can it be understood to refer to the fuiure heavenly ex-

istence, bscause it plainly uses a past tense sorlst, "God

63nornton, ow. eig., ». 60.
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« o o made us si% with him . . ., ." The passage must be

understood asg o mysterlous way of describing the whole
mysterious unicn with Christ.

The two references tc being with Christ in Hie glory
are undoubtedly eachatologiecal. Both have a future force.
The first is Rom. 8:16-17, in which Paul says that we are
fellow helrs with Christ, "orovided we suffer with him in
order thet we may also bs glorified with him {(cuvJo bwo -
ﬁ‘z’/‘”—" })o" The verb is sorlst subjunetive, but as such 1%
carries & Tuture force. The second passage is Uol. 3i4,
Here Paul uses a future verb with a prepositional phrase as
he zssures the Colossians that when “Christ who is ocur 1life
eppears, then you also will zopesr with him (sov v T
q’dre/wﬁy' cecls ) in glory. "

The references to being with Christ in His second com-
ing end Jjudgment and then living and relgnmg with Him as
heirs of the Xingdom are slmost all in the future %ense and
are completely eschatological in thelr thrust. On the Pay
of Judgment God "will bring" (éléir) with Jesus (cuv avrdy)
"those who have fallen asleep . . . and so we ghall always
be with the Lord {ocvv fn7o."ula éo*éu:ﬁo\}ﬂ (1 Thess. 4:i14,17).
"If we have dled with him we ghsll also live with him
(ov ’/’0'"7421/ ); if we endure, we shall also reign with him
(G%ﬂ'dcr'f\wld‘o,«wn . . % (2 Tim, 2:11-12). "He who
did not spare his own Son but gaeve him up for us all, will

he not alsgo give (Xﬂf/d/"'ﬂ'dl ) ug all things with him
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(ovy 4uTd )2¢ (Rom. 8:32) Pawl tells the Corinthians that
we ghall live with him (jiy’o‘cy«w cov dzﬁ;ﬁ) by the power
of God" (2 Cer., 13:4), the Romans, "we belisve that we shall
also live with him (?{jfdéﬂiv dLTg') s nafu(BRomse628),
#nd the Phlliponlians, "My desire 1s to depart and be with .
Chrigt (cor X/WT‘? E?V"“ ) sen bilRh A e 2300

Finally, there is z series of present tense verbs which -
refer to the vertical-horizontal union of Chrigtians in the
Church. Ve saw in the section of chspter four oélled, "Live
ing with Christ low in the Churech,! that we cannot separate
the vertical from the horizontal union., Christ Jesus Him-
self 1é “the chief cornerstone in whom the whole gtructure
ds Joined iogether (SUVd/’/“°>‘°)’°"/‘*{V7 ) ¢« « « in whom you
alsc are builg into it (;uyofkucfyuffffs) for a dwelling
place of God in the Splrit" (Eph, 2:20-22). With Christ as
1%s Head the whole bedy is "Joined (U‘UVV/ovo}ra%’ucw v)

7/

and knit together (m//qﬁ,/ﬁqjo/u.e V;V) by every Joint . . .°
(Eph. %:15). The Gentiles "are ( €1vd/) fellow heirs
(VVY’V‘\V/OV%o( ), wmembers of the game body (o0 oouums),
and pariakers (é‘?q/u a"ro/(o( ) of the promise in Christ Jesus
sl Eph. . 816}

This study of the oresent, future, and aorist tenses
a8 Paul uses them in his "with Chriat" concept has helped us
to gharpen our understanding of the many things Paul includes
under this oor;cept. We here summarlze the findings of this

section, Our sufferings with Christ are spoken of in the
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present tense. Apparently they refer to our actuzl physiecal
sufferings in which we are 1ln some way Joinedlto Christ's
sufferlngs. The death with Christ is ususlly spoken of in
the eorist, but ot least once 1%t ie in the present tense.
When it is aorist, it seems to bé connected with the burial
and point back to Hely PBaptism through which a Christian is
Initiated into full unlon and participation in the redemptive
death of Christ. Vhen 1% 1s used in the present, it may be
another way of describing the suffering with Christ. The
resurrection with Christ sometimes is deseribed with the
aorlst tense and sometimes with the future tense. Therelfore
it does neot only noint back in time to the specific pnoint of
initlation inte union with Christ, but i1t includes the whole
new 1life with Christ, begun and experlenced here on earth by
the Christlsn snd consummated in the Q;[dTerin a Tull re-
surrection with Christ. The Bession with Chrlst in heavenly
Places occurs once in the aorist tense and apparently is al-
80 a broad and all-inclusive term. Our glory with Christ,
our being with Him in His second coming and at the Judgment,
and our living and ;eigning with Him are all consistently
expressed with future tenses and must refer to the sschatol-
ogy of the future 1ife with Christ. Finally a series of
Present tense Uy verbs is used to describe the present
axiatence of Christians living in a verticalfhorlzontal re-

lztionship with Ghrist_énd among themselves 1in Christ's

Body, the Church, through the means of grace.
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Ig the Unlon with Chris$ Fachatologlcal?

The questlon erises whether the union-with-Christ
teachling of £4. Paul as he expresses 1t wilth hia<rJv words
ls eschatologlical or non-eschatologlcal. There are many in-
terpreters who reogard the concept as completely eschatolog-
ical in its source, orlentation, and ultimate meaning.
Schweltzer, for example, illustirates hls contention that
"Pauline Hysticisn" 1s an eschatological concept thus:

Ag the avnlder's net 1s an admirsbly sluple construction

g0 long as 1% remains stretohed between the threads

which hold 1% in position, tut becomes a hopeless

tangle as soon as 1% iz loosed from them; so the Paul-
ine Mysticism 1s an admirably simple thing, so long as
it is set in the framevork of eschatology, but becomes

a hopeless tangle as it is cut loose from thisa.

This, of courase, holds true for all of Christian theoleogy.
Try to cut it free from eschatology, and 1t becomes a hope-
less tangle. However, our question is whether the union with
Christ ie specifically limited to eschatology. That is, is
1% %o be understood simply ae = picture of the future life
with Christ?

rnst Lohmeyer is an interpreter vho gravlitates toward
the strict eschatological understanding of the "with Christ®

\ A
formula. His first thesis in his essay, "svv 57”’7?"ﬁ ia,

"das 'mit Christus' bezleht sich auf eine Verelnlgung mit

7A1bert Sehwelitzer, The lMysticisam of Paul the Avostle
(New York: Henry Holt and Gompany, c.1931), p. 140.
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Christus Jenseits von Raum und Zeit.“s This 1s his explana-

tion:

Dieser noch der lrdischen Zelt angeh8rige Bezirk ist
durch eine Chrlstusgemeinachaft erf#llt, die wohl durch
"in Christus” oder "durgh Christus! oder "zu Christus”
wiederzugeben iet; =25 lgt dle Sphére des Glaubvens und
der Tat. HNiemand aber wirkt "mit Christus,” niemend
dlent und liebt, arbelfet und hilft "mit ihn." Vas
mit Chrietus® allein méglich ist, das 1s%, "mit ihm
sterben und begraben werden," “mit ihm erweckt und of-
fenbart werden," vor sllem aber "mlt ihm leben und
immerdar sein.” Fs ist die Sphlre des Hoffens und Fr-
leidens. ©So umspannt der Sinn der Formel "mit Christ-
us" deg Leben des Gliubigen "in Christus" und Tigt
dleses seiner Ordnung ein. . . .

Here we see, az we noted earlier,lo that Lohmeyer disting-
ulshes between the gv Aynrvfz formula and able}/arQ . For
2> \
him ¢ /’éma*?t;«" referg to this lire but oev )7""7’.‘3 to &
transcendent eschatologlcal existence. Therefore he can say
of the cov X/o/rrtf'—\' formula:
20 erschliesz% sich in der prégnanten Formel elue
eigentiimliche Metephyelk zweler Velten. Sie stehen
in einem entecheidenden Gegensatz: EHie Zelt, dort
twigkeit, hle irdische, dort himmlischs Lelbllcehkels,
hie *fern von Christus,' obwohl "in Chrietus,” dorg
. "mit Christus," weil "fern vom Leibe, "11
Apparently this is the same position that Delssimann takes.

He briefly refers to the cuv éy/rrﬁ formula in hls monu-

aﬂahn, ov. cit., p. 90. :

9%rnet Lohmeyer, "£iév Xose74> " Festgabe fr &d)_om
ggéggmgng (T#bingen: Verlag von J. C. B, Honr, 1927), DD.
5 .

1°Sugrg, chapter four, ». 76, note 30.

1l ohmeyer, op. oit., v. 223.

-
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mental study of the v Jowﬁ? thus, "Menn kenn sagen, dass
dasg O':JV /yamh; G?Vd/ das Zlisl des ;'v/éa,(rn;: r?w(/ ist. nl2

HNow, of course, there are nassages that refer to
the Tuture eachatelogleal existence with Christ. Our study
of the tenses in the above section of this chapter brought
this out clearly. Ve saw that there are a good many futures
together with the presents and sorists. The eschatological
thrust of passages llke, "we ghall also reign with him"

(2 Tam. 2:12), He "will change our lowly body to be like his
(6'0;41/( O/D}ﬂav } glorious body® (Phil. 3:21), "fod will bring
¥With him those who have fallen asleep. . . . and so we ghall
elvays be with the Lord" (1 Thess. %4:14,17), "My desire is
to depart and be with Christ" (Phil. 1:23) and other future
tensge pagsages, is obvious and undeniable.

However, most of the future tenses and most of these
eschatologlical paszsges occur with the prepositlonal ohrases
cuy )pa:a‘?c’z , Cov d;T‘c;.\), vy Ty ood , and suv ht}a/'gu.
There are relatively few future tenses with the compound
verbs and adjeetives using sJV. Sge tables on pages 92 and
93. And it is noteworthy that Lohueyer bases his study of
the oiu/,¢k1w3§ formula only on the twelve occurrences in

Dreposltional phrases.t- He does not examine the whole

12Adolph Delgsmann, Die Neutestamentliche Formel “in
Chrisgto Jegu® (Marvurg: N. ¢. Qwsrt'sche Verlagsbuchhand-

1ungl 1892 » p. 126|

13Lohmey-ar, op. ¢it., pp. 218 T,
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picture including the compound verbs and adjectives as we
are doing. %e can therefore understand why his explanation
of the concept is almost excluslvely eschatological. Wil-

helm Hahn Taults him for 1limlting the scope of his study this

way.
Rg ist fraglich, ob dieses Schems mlt den Gedanken des
Paulus vereinbar ist und nicht zu einsr Hiszdeutung
filhren musz. So wenlg bestritten werden dann, dasz
gich das "mit Christus® in Phil. 1,23 und 1. Thess.
4,17 auf eine Vereinigung mit Chrlstus Jenseits des
Todes bezleht und such senst die Formel im Blick auf
dle eschatologische Totenauferstehung begegnet, so ist
doch oroblematisch, ob Lohmeyer recht tut, von dissen
zwel Ztellen ausgehend, dle ganze Formel zu dsuten.
Seine SBegrlindung echeint nicht tregfdhig, dasz das
"mit Christus sein' im Cegensatz zu der Fllle der Deu-
tungsndglichkeiten der Verbindung des "mit" mlt den )
Verben des Sterbens und Auferstehens eindeutig sel.l®
e go along with Hahn's criticlsm of Lohmeyer because
when we gsee the whole plcture including the compound verbs
and adjectives we see that the concent is not exclusively
eschatological or exclusively beyond space and time. “Hicht
auf elne traszendents, zeitlose unpersdnliche Welt, sondern
auf das konkrete Christusgeschehen bezieht sich die For-
mel. "5 Tne with-Christ concept is based on the historical
Christ-event, and i1t sometimes is applied to reallties in
our Christian lives that sre very much spacial, temporal,
and non-eschatologicsl. Here is where the presents and

aorists will have to be congidered as well as the futures.

laHahn, gop. cit., »p. 90 T,
15&1-.‘.3;" . 91.
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The sufferlng with Christ, for exsmple, is certainly
non-eschatological, As children of God we zre "fellow
helrs with Christs (V) xN h/oovo/’«o: St y,c 7'033, provided
we guffer with him" (Rom. §:16-17). This heirship and suf-
Tering ore vrescnt realities. The veccurrsnces of the per-

fect tense indicate n pressnt condition because of a pset

event. "For you have died, and ycur life is hid with Christ
(A‘E’/V/OUW"?‘W vV 7'0:,‘) §0f6'7‘°,3) in God¥ (Col. 3:3). 7This is
now,

Then, of couree, there is the wheole picture of living
with Christ now as members of the Church. The vertlcsl-
horizontal relstionships in the Church are expressed with a
number of cuy words that depict a present reality. With
Jesus Christ =& 1%ts head the whole structure "ig joined ¥to-
gether® (O‘UVar/.)/u.o>0 yo'//*fl"y ). You "ape bullt into it"

( cvvoiro cfo/um‘é’s ). It is "knit together" (o ysd do ~
f°/-‘i"°'/) end the Gentiles "ars fellow heirs® (O-UK)“f/ﬂ"
-oVﬂ/‘“’H, "membere of the ssme body" (rvoe wwme ), and
"partekers® (o Y :.'ro/(o().

Then we have 21l of the zoriets, and they cannot be
made %o refer te an eschatologlcal existence beyond space
and time. These sorista point to specific events ln our
lives, lives which are being lived in zpace and time, Ve
have died with Christ; we were buried with Hinm by Baptisn;
we have been raised end made to sit in the heavenly places

with Him.
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_ The solutlion to The nroblem of whether the union with
Christ 1s or 18 no% eschatological comes when we admit that
it includes both eschatological and non-eschatological ele-
ments. On the other hand, we would be willing to grant that
the concept is "eschatological® if we understand the term
"eschatology® very broadly. Eschatology, in this sense,
begins now, In fac%, it bsgins for each person when he 1s
baptized. Our eschatologlcal existence bsgen at our Bap-
tism, continues now, and will be consummated at the?Tvouan.
I% is not in thie sense ®jenselts von Raum und Zelt" because
ag flesh and blood we are living in "Raum und Zelit." Ul-
timetely, however, it will be "jenselts von Raum und Zeit."
The old world . . . exlsts slde by side with the new.
And even the believer, ingofar as he 1s 8till a-ayog
{Gal. 2:20), has one foot in the old world. I%’ls the
old story, a2t once glorious and dreary, of the "even
now"® and the "not yet," of the "arrived" and the "s%ill
afar off."l
A passage that nicely shows us this double character of our
"eschatological® living with Christ ls 1 Thess. 5:9-10:
"For God has not deetined us for wrath, but to obtain sal-
vation through our Lord Jesus Christ, who died for us so
that whether Q_e;_ wake or gleep we might llve with him
(j?lf“’/‘ﬂ’ ) Ir)":,’a-%gy , the Alexandrinus variant for

L04a1 ger James Bartling, "In Christ Jesus,"' unpub-
lished mester's thesls, Concordia Seminary, 1949, ». 74.
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the eorist subjunctive 1ls read as Blass prefers,17 the pas-
sage would definitely be future. However, if we retain the
aorist subnjunctive, and the textual eviﬁence would warrant
this, the nassage refers to our existence wlth Christ now as
vell asg our living with Chrlst after our death. "Whether we
wake or sleen," there is one all-envelooving 1life with Christ.
George Milligan says of this passage,

The question whether this "1ife" ia to be confined %o

the new 1ife which belongs to believers here, or to the

perfected 1life that ewalts them hereafter, can hardly

be sald o arige. It is sufficlent for the Apostle

that through union with . . . their Lord believers have

an zcetual part in Hls experience, and that consequentlI

for them %oo "death" has been transformed into “1life. "i8
For "$o live," he continues, is "the most universal and preg-
nant descrintlon of salvation." Thereforse we "live with
Christ," "eschatologically," Af you will, when we share His
one universal act of salvation and redemption.

This "eschatologleal’ existence 1s carried outv for
Chris¢izng living on earth and in tlme most uniduely and
miraculeusly in the blessed sacraments of the Church. Here
eschatology is made present, and our life with Christ on
sarth is made eschatologicsl. VWe can go along with Lohmeyer

when he says, "Sakrament und Fschatologle, belde gegrindet

auf die 'Heilstatsachen! von Tod, Auferstehung und Leben

S

17ceopes Milligan, St. Paul's Epistles fo the Ihes-
ﬂgQQ%léﬂg (grandlﬁagidézuﬁwm. B. Eerdman Publishing Co.,
1953) ,.p. 70.
181‘0! (&1 o MEMORI"AL IJ.BR-ABY
PRITZLASY SEMINARY -~
(XDNCKﬁEHA 5
SE.L&ﬂnsthxt ot wrt
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Christli, bestimmen also das 'mit Christus seln.'"19

Harlier we looked at the sacraments 28 the Church's

"means of grace” for creating and suataining the union with

20

Christ. Now we only want to offer s few quotations to

show how the sgacraments ars an "eschatologicsl link between
our 11fe with Chrlst now and the future 1ife with Him,
- Y /
Hehn 1links Baptism with the ﬂypour/d thusa:

s gibt aleoc keln sskramentales Taufgeschehen nsben
dem pjeschichtlichen Christusgeschehen, sondern beldes
ist eins, Damlt 18% der Mensch Teilhaber am neuen HAon
und ist deshalbd guch der kiinftigen Aufnahme in die
Parusie gewisz.2l

- - & LS A
ven Lonmeyer concedes that the ocuv ){pwro,u becomes earthly
in the miracle of the sgacraments,

20 empfangen Taufe und Abendmahl lhren eigentdmlichen
S5inn dadureh, dasz in diesen Akten der Herr gegenwirtig
iat und deshalb, paulinisch gesprochen, die Gliubigen
“Mit Christus® gind, Fr ist gegenwdrtig frelilich nich%
in der gdttlichen Herrlichkelt selner Gestalt, sondern
gleichenm durch die ewigen Tatsachen seines geschlchi-
lichen Lebens, Tod, Begrdbnis, und Auferstehung, oder
die ebenso zeitlose Glltigkelt seiner menschllchen Er-
scheinung, Leib und Blut Christi. Dieses "HMit Christus®
18t alsc vermittelt; es griindet sich auf Geschichte und
wird von deam Gldubigen erlebt in der Geschlichie, es
fordert darum dle Unulttelbarkelt des “Hit-Christus-
sein," jenseits von Zeit und Haum. s 1st also ver-
mitteltes auf den Augenblick der sakramentalen Feler
beschrénkt, wag dieser Augenblick auch mlt selner sak-
rementalen Hacht das ganze Daselin des Gldublgen durch-
dringen; so fordert es dle Zeltloslgkelt des 141t-
Christus-gein,” in den der einwallge oder wiederholbare

19Lohmeyer, op. cit., p. 221.

20supra, chapter four, »v. 52 ff.

21Hé.hn. 23. Ciso, V. 135'
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Augenblick zu ewiger Dauer sich vollendet. 22

Thornton sgays,

Our eucharlstic communion with God and man lies be-
tween the two Comlngs of "the Man from hesaven." So,
like our Lord in hls mortal body, we are "straightened"
fvveXomear --Luke 12:50] until our passion 1s accom-
plished. The foretaste of the messianic banquet in-
duce;qa longing for the Tinal reallty of unclouded vis-
ion.<”

Finally we look at one more statement by Lohmeyer.
S0 gehéren sakramentale Erfahrung und eschatcloglsche
Hoffnung zusammen und bedingen slch gegenseitlg. Der
8inn Jener ist dadurch bestimmt, dasz die Gegenwirtig-
Kelt des Herrn im Sakrament in der Mitte steht zwlschen
dem geschichtlichen Kommen des Herrn in der Vergangen-~
heilt und dem offenbaren Kommen des Herrn in eschatolo-
gischer Zukunf%; auf Jenes 1st sie gegrindet, auf dieses
lst sle gerichtet, Hit Jenem tellt sie den Charaskter
der Vermlittelung in Zeit und Augenblick, mlt dlesem die
Gewiszhelt und (iltigkelt des ouv )gﬂnerJ. aliets
To the guestion, “"Ig the Union with Christ Eschatolog-
ical?," we answer, "Yes, 1f we properly understand escha-
(¢
tology.” Only some of the duv nassages refer speciflically
with future tense to the afterlife with Christ. ©Some of the
pagsages refer to real events in the lives of Christians--
8uch as bsing beptized with water and suffering with Christ.
However, our union with Christ will be fulfilled at the
W@woua,ﬁ< . and therefore our union with Christ now and our

exlstence with Chrlsi in the future together comprise the

22Lohmeyer,'gg. cit., p. 252.

23Thornton, on. ¢cit., P. 5.
2“Lohmeyer, op. ¢lt., p. 253.
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one great redemptive and "eschatological' event into which

we are placed.
With Christ Time Disappears

Yhen we set forth the problem of time at the beglnning
of thls chapter, we did so by suggesting several questions
that we would try %o answer. They are: Can we say that
when we participates in the redemptlve acts of Christ we are
somenow brought hack to the time of Pontlus Pilate? Or is
the time of our Lord somehow brought up to us in this year,
19567 OCur answer is that we can say, "yes," to neither of
the questions. We are nelither brought back to the time of
Pontiue Pilate nor is thai age somehow brought up to us.
Both quesiions are worded wrong. It 1s not a matier of go-
ing back to ths first century, or the Tirst century coming
up in time to ug, but there ia rather gne supreme Christ-
event which breaks through a2ll time cetegories and into
which we are drawn. Here, we feel, 18 where the straight
linear concent of time breaks down., While carefully malntaln-
ing the nistoricity of Christ's 1ife, deeth, and resurrec-
tion, we must somehow allow for a concept of time which em-
braces God!s whole redemptive history in each Christian life.
Tor we are crucified with Christ. Ve are with Hiu in all
things. Thornton helps us here by pointing out that

History is not a mere process, & mere siream of events.

It has neither the repetitive eharacter which predom-
inates in events of the order of nature, nor the merely
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fortultous characier whlch we relegate to the fantasy

or to the falry-story. History is an organic whole

which embodies the purnose of %od. . . . For Christlian
faith the meaning of the whole cannot be fully under-
stood until the fufure goal 1s reached. But meanwhile
ve poseesg o key to the character of that final de-
nouesment in the things whlch Cod has done once for all
vhrough the dying and riging of his Son. The messianice
events have this “cnce-for-all® character, because in
thew the purpose of God was not merelg exemnlified but
actually and finally effected. . . .~ :

To Allustrate this we turn once aggain to our passages
with their fascinating use of the Greek tenses. Ve will use
only two vassages o get our polnt across. The classlc
"with Chriet” passsge is Rom, 6:3-11. Ve remember that Paul
telle ues there that we were buried with Him by Baontism
(sorist), we have been united with Him in a death like His
berfect), we ghall be united with Him in a resurrection like
fis (future), and we ghall also live with Him (future).

Then the whole point of the passage is wrapped up in this
verse, "The death he died he died to sin, once for =21l

J 14
(Efﬂﬁzrfg), but the 1ife he lives (present) he lives to God.
50 you alsec must conslder yourselves (present) dead to sin
and alive %o God {present) in Christ Jesus."' The one re-
denptive act of fod which spans all tenses, time, and his-
tory, is a present reality with us now, and we are expected
%0 live it and show 1% as a force in our lives noW. Ihe
time sequence dlsavpears in the present reality. I¥ is not

that we are brought back to 29 A.D. or that 29 A.D, is

25Thorntcn, on. git., p. 64,

e
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brought uo %o us, but we »articipate in Christ's redemntion
now.

Gol. 3:l=% showg a similar pattern. You have died
(aorist), you have been ralsed with Christ (sorist), you
will eppear with Him in glory (future), but now "your 1life
i hid with Chreist (A <Apv7Tds ouv ™0 Yoerd) in God.®

Ve are vright now unlted into the single time-transcending
"Christusgeschehen, !

Time is olozely related to snace. When we say, "I have
been crucified with Christ," and understand it in as crassly
a literal sense ns possible, we seec that thers has to e
gpanned not only some two thousand years of time to the
relgn of Poéntius Filate but slso the space of some thousands
of miles from whersver we are to 2 hill on the outskirts of
Jerusalem. ¥e meset the problem of spaclal categories at
other nlaces 1& our theology. For example, we readlly ac-
cent as an artiele of Palth the sctual though supernatural
Presence of Jssus Christ in the Holy fucharist.26 Tnis 1s
certainly an acceptance of the breakdown of ordinary spaclal

categories. ITf we thus are able to sceept and belleve thie

26"God's right hand is everywhere; at which Christ 1s
Placed in deed gnd truth according to His human nature. . .« .
(tod hus and knows of verlous medes of being 1in any place
and not only the one . . . which philosophers call 139%;;g.
. Formula of Concord, lpitome, VII, "Of the lord's
Supper. " irislot Concordia: The Symbollcal Books of the

Ivangelicsl Lutheran Chureh (5%. Louls: Concordla Publish-

ing Homwase, 1921), o. S1l.
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breakdown of human spaclal categorlies by God, we should be
able also %o accent a breakdown by God of human temporal
categories,

Although we see the oneness and the time-transcendence
of the "once-for-211" Chrigt-event and although we see our
sharing of thisg even%, we 8%tlll have not resolved the clash
betwsen 1ts historicity and 1ts reality todey in our lives.
Nor can we. Thilg remalns a mystery. This is our paradox:
The redemptive acte took place at one definite vlace and
fime in hisgtory. They are unique, final, and unrepeatable.
They are the fulfillment in time of the Seriptures and God's
whole praedestined nlan of redemptive activity. Yet these
acts are an ever-present reallty. Paul most clearly teaches
that we share 21l phasee of Chrigt's redemption. Valter
Bartling faces this problem and affer a thoughtful discussion
can only conclude, “All that we can say ls that this teaching
of Paul impliss a complete overthrow of the ususl time re-
lationships. And we must leeve it at that."27 Hahn comes %o
the samne point:

o Py L L

keit aufzugeben. So ist jede Zelt dieser Ewigkeld

gleich nsh und fern, o fern dlese sich jede Zelt ver-

gegenwértigen kann. Die Zeltkategorie ist im Christus-
geschehen aufgehoben,?2

27Bart11ng, op. git., pp. 63 f.
Zaﬁahn’ o0. eit., n. 175.
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We muet remember thet we are bound by the finitudes of
time and space. Ve cannot fathom the temporal relationships
of our partieipation in the Christ-event, but God ls above
and beyond and over 21l time categorlea. He predestined our
union with Christ before there was any time., "For those
whom he Torsknew he also predestined to be conformed (Sy« -~
,/Céﬂﬁﬂbvi ) tc the image of hig Son, in order that he might
be the first-born among many brethren" (Rom, 8:29). The
Christ-event reached back in time from Calvary to the psople
of the Old Testament dispensation as well as 1% reaches for-
ward to us., PFaul tells how even the “fathera" wére unlted
to Christ by drinking of the supernatural Rock, even Christ.
I want you %o know, brethren, thet our fathers were all
under the ecleoud, and all passed through the sea, and
all were baptized into loses in the cloud and in the
sea, and 2ll ate the same supernatural food and all
drank the same supernatural drink., For they drank from
the supernatural Rock which followed them, and the Rock
was Christ (1 Cor. 10:1-4).
Our Lord Himself, speaking as a man in the flesh %o the dle-
belisving Pharisees, showed that He is not limited To our
time categorles. He sald, "Truly, truly, I say to you, be-
fore Abrshom was, I am” (John 8:58). Can He not unite Hia-
self to us today in His redemptlve work as He could cross
the time boundaries then? The seying was as hard for the
Pharisees as it is for us, for "they took up gtones to throw
et him . , ." (John 8:59).

We can only say in conclusion what has been sald. "Dle

Zeltkategorie ist im Christusgeschehen aufgehoben.” "Ihis
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teachling of Paul lmplies a complate overthrow of the ususl
time relationshipse." There 1s one historical vlace and
time whare Uhrlst took the sing of the world upon Himgelf
on the cross, and in thig event we particl?ate. We are
united with Christ in all phases of His redemptive activity.
With Chriet time disappears.

To make = etatement in s thesis that normal time se-
quences and categories disappear with Christ mey at first
gseem to be useless and irrelevant theorizing, but 1t can be
an extremely practicel and useful insight., A contemporary
wrlter of some popular worship materials for parochlal use
employe 1t to explain the Church Year to parishloners. He -
says,

It is important to note that the Church Year does not

begin with Creation and end at the Resurrection of the

body. Zhe Church Year engages us rather in a partlcl-
pation "now" of sll that Jesus is, said, and did. And

this particivation is not only calling a past deed %o

remembrance; 1t is that., But it is chiefly a living in

the deed of Jesus that has the same gignificance and
power now as it had in time past.2?
"The same significance and power now as 1t had in %ime

pasti--how true this is when each of us says, "I am crucifled

with Christ.

2947ne Church Yesr," meditation on back cover of litur-
glcal bulletin (iedford, Oregon: ioree's Liturgloal Bulle
zlnsservice, the first Sunday after the Epiphany, January ©o,
)




CHAPTER VI
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I% CHRISTIAN'S UNION WITH CHRIST AS THYITICISMY
The Union with Christ is not llysticisn®

The final question of this thesis is whether or not the
Sov 5k/r743 concent can properly be called "mysticisi." The
Tact is that the term "mysticlsu® is often uzed of this
teaching. Uheologlana and authore of every atripe czll Paul
a "mystic! and speak of his theology as "mysticism." Albert
Schwelitzer wrote a whole book called The Mysticism of 5t.

Zaul the Avesfle in which he discusses the dying end rising

again with Chrigt., In discussing 2 dor, 13:L4 Alfred Plummsr
8ay8, "tz aee here how intensely resl to St. Paul was his
union with Christ. In this he 18 ever a myatic.“l Sanday
and Headlam put the title, "The Mystiecal Unlon of the Chris-
tian with COnhriet,” before the classic cuv passage, Rom.
6:1-14, ang they have a lengthy excursus entitled, "The
Doctrine of ¥ystical Unlon ¥With Christ."® A. 7. Robartson

7/
in discussing the preposition duv says, "As applled %o

lﬁlfred Plummer, "A Critical and Exegetical Conmnmentary
on the Second ﬁplstlé of B%t. Paul to the Corinthians," The

igternaglonal Critical Commentary (Edinburgh: T. & T. Clark,
51 ? p‘ 3?5.

2y o n A Critlcal and
Willisw Sandsy and Arthur O, Headlan,
EXegetical EZm;entaiy on the Eplstle %o the Bomags," The %gf
atio Citd s Commentary (Fifth edition; Edlnburgh:
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Christ,svy , like £V, may express the intimate mystic
union. . . ."7
If "mystleism" is understood, as it so often has been,
28 a kind of ssoteric contemplation by which the soul of
man is eventually comnletely absorbed into some kind of a
vague force or bheing called (God, then we cannot say that
Pavl's dectrine is “"mysticism." For a working definitlion of
this kind of myeticism Bartling quotes Mehlis: ‘
Hystik ist eine Form des resligloesen Bewusstseins, in
welcher die Ueberwindung der Trennung zwlschen der
irrationalen Sotthelt und der reinen Seele schon in
dlesem Leben his zur vollkommenen Wesenverelnigung er-
sehnt und ga=fordert wird.
Paul's theology is not in harmony with this kind of mysticlem. .
There are meny points of difference between Paul and ihis
80rt of thing. Bartling lists some of the chief differences.
(1) Being in and with Christ does not have its soures in
man's "religlous consclousness” (religloese Bewusstsein).
It is objectively rooted in a cross and an open grave. (2)
God is not an irrstional something (irrationele Gotthelt),
the "Pure Being,” “The All," or any other such thing. He 1s

intensely personal and retional, for He planned our salva=-

tion, (3) Ths I-Thou relationship is never destroyed as 1%

I, 1. Rebertson, A Grammar of the (reek Hew Testament

4n the Light of Higtorical Research (Nashville: Broaduan
Press, ¢.1934), p. 628.

“valter James Bartling, "In Christ Jesus," unoublished
manter's thesis, Concordia Seminary, 5%. Louis, 1949, pn. 81.
Quoted Trom G, ¥ehlis, 5Sle Mystik in Der Fuelle ihrer Ep-
Scheinungsformen in zllen Zeiten und Kulturen, 1926, p. 22.
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seemg to be in this "Wesenvereinigung.®

Therefore we could not describe Paul's teaching of the
union with Christ as, "Frdmmlgkelt, die den ¥eg zur Cotthelt
durch innere Erfahrung ohhe rationale Vermittlung direkt ge-
funden hat."5 Hor could we say with Delssmenn that the
dying with Christ 1s to be understood as "uystische Leidsns-
kontemplation.“é

There are sgome writers who c¢laim that Paul took his
doctrine of the unicon with Christ directly from Gnosticlsnm
and the Hellenistic nystery cults.7 It is true that some of
these pagan religions spoke of shering a fall and refurn of
the *Ppimel Yan.” But for the Gnostics this "Primal Han'
wag an abstract idea in which every person by nature par-
ticivatee. It wes simllar to Plato's "Idea.® Thus man held
in himeelf the reflection or seeds of the divine. All later
mysticisn of the radical variety followed thls seme course of

thought. However, tnis is never Paul's thought. It 1s never

Christisn thought., The unlon with Christ is rather a free

3¥ilheln Traugott Hahn, e Atatecoo und Aitaufer-
Stehen mit Christue bei Paulue (Gtersloh: Verieg L. Jer-
telsmann, 19—3"?'5'%37 7??3' “noted from Adolf Delssmann, Paulus.

6gahn, op. oit., p. 73-

?0ne 1 Reitzenstein in Dis Hellonistischen Hysterlen-
Ieligionen, 1927. Discussed by Hehn, op. gif., o. &. An-
ether is Dom Jagques Dupont. See Johannes ochnsider, reviaﬁ
Of "SYN CHRISTO--L'Union avec le Christ suivant SalntﬂPaul
by Dom Jaques Dupont, Theolomische Literaturzeltung, Febru-
ary, 1954, po. 99-102.




|
LISl

1:9

glft of Jod, a grace glven by the Creator. It is created

and sustained by God through His unique gifts to the Church,

the means of grace.

Paul

Perhaps the strongest argumsnit agsainst undersgtanding

's deoctrine of unlon with Christ as perverted "mysticism®

or as a cony of the Hellsnlstlc mystery cults 1s the "once-

for-all® character of Christ's death. Our faith 1s firmly

2 /
rooted ln kneown act. Hahn says of the gy%n4§ in Romans

8ix,

9
Durch dieses ¢ J%dé ist die klare Scheldung zwlschen
dem Ceschehen, das dle paulinischen Aussaien vom Hlt-
sterben usw. begpsugen, und dem Geschehen der Hysterlen-
kFulte vollzogen., Letztere beziehen sich suf eln zelt-
lozes, sich Jjo wiedsrholendes Geschehen, des den Charake
ter des Mythischen trigt. Paulus zaber llegt alles an
der Singularitdt und dem Perfektum, also den Homenten,
die durch das "ein fir sllemal? fdr Tod und Auferstishung
Jesu in gleicher Welsge geslchert sind. . . . Dabel
liegt wiederun wie in Rom. 6,10 der Ton auf der Ein-
maligkelt und Abgeschlossenhelt dleses Geschehens, da
gerade darin dile Splize des gebrauchten Bildes von der
Ehe liegt,©

P A
In conclusion, what Bartling says of the ev‘%kfrrg:

N a ;
formula we can just as well say for the guv gﬁirr$J congepts

2

1% is a gross misunderstanding to say that the ev
XoroT expresses a mystical, esoteric, highly subjec-
éiVG experience, 'Belng in Christ’ is simply the ex-
presgion of a fact--universal, objective Christian
fact. ¥e shall perhsps never know in this life every-
thing that this fact implles. As all Christian facts,
it 1z s fact of faith, for falth.?

iiahn, op. eit., p. 67.
Bartling, op. clt., p. 56.




120
Yet the Union wlth Christ 1s "Hysticism®

And yet%, 1f we nroperly define and understand the term,
we can correctly speak of Paul's doctrine of the union with
Christ as “mystlcism.* HMany reputable.and orthodeox theolo-
gians use the term "mysticlsm" o describe Paul's theology,
and we cannob throw the word out simnly becsuse ws prefer
another {4srm cr because it has often been perverted. The
Tact of the matter is that the word is used, and we too can
use 1% 1f we understond 1t in the proper setting of Paul's
% theology. Then too, "1t 1s apparent to even a super-
ficial reader that there are definite points of contact be-
tween Pavl's teaching and the mystical beliefs of the
ages, "0

Paul wae, as Plummer says, by nature "ever a mystic.®
Ultimately, whether or not you call some of Paul's theology
"mysticism® or not is 2 "matter of semantice. "*l "The ques-~
tion whether or not Paul's theology is rightly described as
mystical i1s verhaps largely a matter of definition. "2
H. A. Kennedy ssys,

It is wholly justifisble to speak of the Kystlclsm of
Paul, . . . To many natures everything that savours

1°Ib1g., p. 8.

1Ib1a., p. 83.

120. K. Dedd, Hew Tegtamen Studles (OXford: Manchester
University Press, 1953), O. 29-

1
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of mystlcal experience isg not only alien but offensive.
They regard 1% as a purely pathological condition, the
result of aubto-suggeation. Or they view 1t z2g an un-
ethical dlssoclatlon of personality from the salutary
clalms of normel 1ifg, with the aim of ebsorption in an
lmperscnal Absolute, 3

It is true that some "mysticlsw” has "gone off the deep end,"
as it were, and ls Just this, but Kennedy goes on,

Hysticism, in effect, 1s a term which covers a manifold
area of experlence, It is extremely difficult, for
example, in the history of Christianity, to distinguish
it from those conditions of overpowering faith, involv-
ing profound emotion, which belong to the, soul that has
"eounted 21l things as loss" for Chrisst.

e could teke a modern example of this "overpowerling
falth, invelving orofound emotion," from the life of Blalse
Pagscal, the intense seventeenth century French Jangenist.

These are brief excerpts from Pascal's prayers for the

”

proper uwse of sickness?

But tc finish the preparation for thy abode, grant, O
ny Savior, that if my body has thls in common with
thine--that it suffers for my offences, my soul may al-
80 have this in common with thine--that it may be
plunged in sorrow for the same offences; and that thus
I may suffer with thee, end like thee, both in my ngdy
and in my soul, for the sins that I have committed.l5

unite my will to thine, ani my sorrows to those which
thou hast guffered. ¢Crant that mine may O=come thine.
Unite me to thee; £ill me with thyself and wlth thy
Holy Spirit. BEnter inte my heart and soul, %o bear in
them my sufferings, and to continue o endure in me

134, A. Kennedy, "St. Paul and the Mystery-Rellglons,*

Jhe Bxvositor, series eight V (1913), p. 118.

g,

15prancois Mauriac, The Living Thouchts of Pascal (Hew
York: longmans, Green, and Go., c.1940), . 35.
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what renalns to thee to suffer of thy passion, that

thou uayest compnlete in my members even the vperfect

consummation of thy body, s0 that being full of thee,
it may ne longer be that I llve and suffer, but that
it may be thou that livest and sufferest in me, O my

Bavior. And that thus having some susll nart in thy

gufferings, thour wilt fill me entirely with the glory

that they have acquired Tor thee, in which thou wilt
live with the Father and the Holy Spirit through ages

upon eges. 50 be i%.1

VWe could propably find other examples of such Christocentric
and Pauline "mysticiem” in men like 5t. Augustline and Hartin
Luther. iike St. Paul they had intense rellgious experlences,
and like St. Paul they knew the historical fact of the crueil-
fied Lord as the center of thelr falth.

Al though the I-Thou relationship is always mailntained by
Paul, he can say, "I have been orueifled with Christ; i% is
ne longer I whe 1ive, but Christ whe lives in me" (Gal. 2:20).
This is & healthy type of "Christ-mysticism,” for as the
"IY petrents %o let "Christ® take its place, the ldentifica-
tion is founded upon the once-for-all event of Calvary.

"Here is o type of mysticism which stands by itself. I% has
1ittle in common with the notion of absorption in the Delty
Which links together mystical aspirations in every age and
every clime. "l7

Ve must therefore adult that Paul's doctrine is “mys-

ticiem," pightly understood. Ye solve nothing by throwing

e

R oW

17Ken’aedy" Qg.- glil’ P. 121'
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the term "mysticlsm" away although, as Bartling reminds us,
we always want to maintain strenuously the distinction be-
tween so~-called "Chrigt-mysticism" and "¢lassical mystic-
1sm.“18 The Christlan religion i1s by its very nature "mys-
tical." To his saints "God chose to make known how great
among the Gentiles are the riches of the glory of this
nystery QAAUd“T%OfOL’}, which is Chris%t in you, the hope of
glory® (Col. 1:27). The holy sacraments are e¢ssentially
mystical, and to try to take the mysticel element away from
these "mysteries" of the Church would be %o cut the heart
out of thelr meaning. The solution is not to throw away the

term "mysticlsm,” but it is to properly understand it as the

D "
miracle of being cvv //.)w?'ﬂ;J.

1BBartling, op. oit., p. 83.

P




CHAPTER VII
CONCLUSIONS

In thils thesis we have seen that the preposition cu@
wlth i%s baslic meaning, "together with," 1s used by St. Paul
a8 a Zey to some of the most profound theology in the Holy
Seriptures, This 1ittle vreposition is frequently used in
prepositional nhrases, comoound adjectives, and compound
verbs tc descrlbe an intimate union that the Christian has
"with Christ." Paul clearly teaches that believers in
Christ are drawn into almost severy phase of Christ's re-
demptive activity as defined by the Nicene Creed. Ve are
wlth Christ in His sufferings, His death, His resurrection,
flg session, His glory, His Second Coming and Judgment, and
in the fugure we sghall live and reign with Him as members of
His Kingdom.

The union with Christ is a present reality, for we 1live
wWith Christ in His Body, the Church. The particlpation in
the Christ-event is initlated by God in Holy Baptism and is
Bustained by the word of the (ospel and the Holy Sacraments.

The difficulty of explaining accepted human time cate-
gories in the framework of Paul's suv teaching preaenﬁs 2
Dig problem in this thesis. Paul takes very serlously the
historicity of the Christ events, and yet ultimately we can-

not exolain the breakdown of our time eatsgorles. The
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Apvostle freely mines aorist, oresent, and future tenses,
and from & study of these tenges we must conclude that
sometimes the unlion with Christ refers to an eschatologlcal
exigtencs and sometlmes U0 a2 non-eschatologlical existence
here on =arth, However, properly understood, even our pre-
sent existence in the Church here in time can be called
"eschatologlical." Thus ultimately Tuv %%Jfr§’ is eschato-
logically corlentated.

The unlon with Christ is not a "mysticism" which 1s a
vague contemplation by which one's soul is absorbed into
God, but it is 2 heslthy "mysticism" based on the historical
fact of Christ's redempilon.

What is the union with Christ? Is 1t the boldest of =all
vogsible mataphors, or is it something more real than a meta-
phor? Ve must conclude that it is not merely a metaphor bul
that it is a reslity, 4ifficult though this may be for us to
accept and impossible though it may be to understand. "In
a word, even 1f it is a mystical and mysterious thing, 1%
cannot be merely a mstaphorical thing, 1f we have read in-
telligently the emphatic assertions of the APOBtlc-"l

We have shown that the union with Christ cannot be
identified with faith in Christ or merely made a metaphor

for faith. Faith is the sporehension and carrying out of

Y111 1om James HoGarry, "The Mystical Unlon in Christ,®
gégl[é%i.ﬁﬁg Crucified (dew York: The Anmerica Press,
0.1939 ] D‘. 192. 3
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the wnion with Christ, but 1t is not the same as the union
with Christ. There lz no textual warrant for making them
ldentical, and Talth, as we understand and define it, is
something which no longer will be neaded affsr the 7r§o-
oUdV; while the unlon with Christ will continue.

Hor is the union with Chrlst identical with or a meta-
phor for the ethical rejuvenation of a Christian. It is
true that an sthical response is exnected and must follow as
a matter of course when a verson is united with Christ.
ATter Paul reminda the Romans how they have died with Christ,
how they have besen buried with Him by Baptism, and how they
8hall be raolsed with Him he says, "So you also must consider
yourgelves dead %o sin and alive to God in Christ Jesus”
(Rom, 6:11). He also %riggers a lengthy ethical admonition
to the Colossiana with the statement, "If you then have been
ralsed with Christ, seck the things that are above . . .”
(Cor. 3:1). However, in these as in other passages, the
union with Christ is the impulse, the wotivation, the source
of the ethieal 1ife. The union with Christ and the new life
of virtuous living are not the same thing.

Whenever we try to explain the union with Chrilst we get
pale copiss of Paul's concept. We cannot gxplain 1t without
Waking it less potent. Ve can only defing it. Ernest Bur-
ton, for example, tries to explain 1% by saying that 1% con-
tains these three elements in varying degrees of emphasis:

(1) “the particination of the bellever in the benefits of
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Chriet's experience,” (2) "a gpiritusl fellowship with him
in rcepect to these experlences," and (3) "the passing of
the bellever through a similar or analogous experience."z
However, each of these three elements and a1l of them put
together do not say what Paul says. This explanatlon is
8t1lll = basically metaphorical explanation, and it refuses
to Tace the nctual fact of full participation in Christ's
redsnptive scts. The union with Christ 1s more than re-
celving the benefitg of Christ's expserisnce, having a .
"gpiritual” {(which often implliss unreal) fellowship with
Him, and the passing through of gimilar or anglogoug &x-
periences,

Also 211 wpaychological explanations of the union with
Christ, which say that by becoming very sympathetic %o
Christ's sufferings you identify yourself with them, and
even those explanations which speak of Christ ss a "repre-
sentative® of ¢he new humanity in Christ to this writer do
not seem to take indo account the full implications of Paul's
statements,

Perhaps the closest that we can come %o an actual under-

standing of the union with Chrigt is in the sacraments and

An the knowledge of our eschatologicel future with our Lord.

S

Zirnest De Witt Burton, A Critical end Fxegetical Com-
mentary on the #plstle to the Galatians,” The International
Critical Commentary {(BEdinburgn: T. & T. Clark, 1952), p. 135.
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The relatlonship of the sacraments and eschatclogy %o the
unlon with Christ is not metaphorileal. Although the gacra-
wents and eschatology do not eclrcumscribe the entire union
with Christ, nevertheless Paul'eerJV language does nod
merely symbolize thege actual zspects of the Chrigtlian ex-
ils%ence just sz the sacraments and eschatologlcal existence
are not mere symbels. Ye are actually united with Christ in
Holy Baptiswm, Holy Communion, snd the 1ife beyond the =R
ouow/o\ . This unlon is intensely real, even as the en-
tire unlon with Christ is reel and actual,

The best way to gxplaln the union with Chrls?v 1s not

to explain 1% at all. Ve can define it, describe 1%, re-
beat 1%, and spoly 1t as Paul hes given 1t to us, but we
cannot explain it. It is an sll-inclusive concept for the
entire Christian existence. It begins when a new life 1s
born by God's work through the means of grace. It continues
through oll of eternity. It i1s a mystery.

In closing we would like to make Just one more point.

o

e Teel that Paul's theology of the union with Christ, "nys-
ticism," if you will, is an extremely vractleal dogcirine for
a Chrigtisn to etudy and contemplate. This study has no%
been for this writer the irrelevant theorizing of a scholar,
far off in the clouds, separated from all realliy. It has
been a Spiritusl (capital "SY) experience, By quoting col-
lscts and other current materials hers and there we have

tried to sghow that the partieipation in the redenption of
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Christ is a Tthing that 2 Chrlstian actually lives. The
Church has duly recognized this practical teaching in her
Liturgy, and 1% 1s tremendously comforting for the weak and
struggling Christian to know that he 1e ywith Chrisg. As
these words are belng wrltten, 1t is early in Holy Week.
Holy VWesk is a wonderful time in which to ponder how we
suffer, dle, and rise with Chrigt. Plus Parsch nointe out
that Lenten meditation can on the ons hand be simply sentil-
mental, seeking %o elleit tears, analyzlng the virtues dls-
nlayed by ocur Lord in His Fassion, and attempting %o lmltate
them., But on the other hand, the true meditatlon of a
Christian in Lent is that "each person feels himself 2 mem-
ber of the Body of Chrigt, and sees in earthly nisfortunes,
for instance, s participation in his Savior's sufferinga.“B
This, says Parsch, 1s & "marvelous outlook." Then sach of
ug can gay, "My whole life as a Christlen is bound up with

Christ; my suffering end my joy ere Christ's. '

3Pius Poarsch, The Church's Year of Gra (Collegeville,
“inn.t  The Liturgloal >ress, c.1953), II, 262 ff.

“Ibid., . 26k,
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