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He who has an ear, let him hear
what the Spirit says to the churches.

Revelation 2:7a NIV
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ABSTRACT

The purpose of the project was to answer the gurestan preachers influence how a
hearer listens to a sermon? To answer that questbpastors of the Southern lllinois District,
Lutheran Church — Missouri Synod were asked if #negry used a pre-sermon Bible study to
help the hearer listen to the sermon. A seven \peelsermon Bible study was developed and
taught based on four filters of hearing. Thogerfd werd_ogos Ethos Pathos and community.

A post sermon survey was given and separatedwdaategories, those who attended the pre-
sermon Bible study and those who did not. Theltestere fairly conclusive that those who
attended the pre-sermon Bible study had a greaterection to both the sermon and the
preacher. Summaries, conclusions and recommendatie included for pastors, congregations,

and laity.



CHAPTER 1
INTRODUCTION TO THE PROJECT

As a 1993 candidate from Concordia Seminary Stid,any first call was to serve as
pastor at Our Redeemer Lutheran Church in GreenVilinois. Even though | have received
calls from other congregations, | have continuestéy at Our Redeemer. After serving Our
Redeemer for over six years, | felt that my sermeease no longer connecting to the listeners of
Our Redeemer. Knowing that there was a continucugation program at Concordia Seminary,
St. Louis, | asked if | could observe a class ®ig¢his could help my preaching. The director of
the Doctor of Ministry Program gave me the oppdtiuto observe a class for three days. The
presenter of the lectures on preaching was thédat®swald Hoffman, former speaker of the
Lutheran Hour, which is a weekly Sunday radio paogthat is known for the theme of
“Bringing Christ to the Nations-and the Nationghe Churcli’ The following Sunday, after the
service, | had several members ask me what | had tibochange the way | preached. Knowing
that | had changed my delivery and sermon conteatrasult of Dr. Hoffman’s teaching, | knew
that | needed to apply for the Doctor of Ministmp&ram in the Homiletics Tract so that | could
continue learning how to be a better preacher.

Since that time, | have had the privilege to taleny classes that continued to educate
me in many areas of homiletics. | have grown inviamg how to prepare and deliver a sermon.
However, throughout my education, | had never askedjuestion, “How do my members listen

to the sermon?”



Every time | prepare a sermon, | use certain prgssigons that impact how | preach.
The sermon must be Christ centérdave proper distinction of Law and Gogpehd be
applicable to the hearer. Additionally, althougbgé presuppositions are important and needed
for me to write and proclaim a proper sermon, jug as important for me to understand the
presuppositions of the hearers so that they cantheaermon. The presuppositions of the
hearer can be described as the “second text.” 2{a807) says,

"A reader/receptor is herself a complex of beligfgywledge, attitudes, ideas,

experiences, etc. When she interprets, theseraogltt into connection with the text as

interpretation takes place and proceedShe is, as it were, a 'text' hersel a

complementarysecond text,'which is always a factor in textual interpretation

Therefore - and this is the basic poitihe interpretation of any given text involves, in

actual fact, two texts- the given or 'target' text (e.g., the book ofaBans), and, a part

of the matrix for understanding the target texte. so-called 'second text' of the

interpreter.”

Because these prejudgments, prejudices and presitipps do exist in the second text,
all interpreters must be aware of how this effélo&sr own interpretation. As Lutherans, we have
our own presuppositions that we bring to a texm8aof them aresola fide” (faith alone) sola
gratia,”(grace alone) $ola scripturg’(scripture alone) “law-gospel,” andimul justus et

peccato’”

(at the same time saint and sinner). These arepesitions and prejudgments that
we always must bring to the text no matter whictt i® used. These presuppositions must
become a part of our second text so that we cgnthelhearer listen to the sermon more

Christological.

It is our basic contention that one cannot regllgak of confessional theology without
such presuppositions as the above, at least nlebutita radical redefinition of terms. If

! “For | resolved to know nothing while | was withiyexcept Jesus Christ and him crucified.”(1
Corinthians 2:2)(NIV) All scripture references &mem New International VersiofSt. Louis: Concordia Publishing
House, 1995)

2 C.F.W. WaltherProper Distinction Between Law and Gosf@{. Louis Concordia Publishing House,
1989)

3 James W. VoelAVhat Does This Mean? Principles of Biblical Intesfation in the Post-Modern World
(St. Louis: Concordia Publishing House, 1997), 208-

* Paul AlthausThe Theology of Martin Luthg¢Philadelphia: Fortress Press, 1966), 242.



there is no fundamental unity in Scripture, howsdore speak of biblical teaching or

biblical theology on much of anything? How does atienately define terms other than

on the basis of personal whim and subjectivity?

In a 1999 study funded by the Lilly Endowment, 2&3people in 28 various
congregations of different ethnic and racial pesfilvere given the opportunity to tell how they
heard a sermon. Throughout the study, those testeslinterviewed and asked questions that
resulted in the conclusion that all people heamsas through four basic filters. Ronald Allen,
researcher of the study, compares the hearersefaon with the analogy of a mixing console.
Allen says,

The sermon is the input that goes into the mixioigsole Ethos logos pathos are the

settings mixed within the self. The settings aféedent for every parishioner. In some

listeners, thethossettings is mixed very high while tkegosor pathosare much lower,

while in other hearerd®gosandpathosis mixed higher.. A mixing console is a

mechanical device whose operations can be cordralid predicted, whereas the human

being can respond to sermons (and other stimulays that are spontaneous and
unexpected and that create unimagined possibillies/ever, the analogy does help us
grasp what happens when people hear a sefmon.

Allen’s research shows that the idea of filtereng paradigm for looking at how the
hearer listens to a sermon. Knowing that theseréilare a significant part of how a hearer listens
to a sermon and also knowing that each hearendigtea sermon as a second text, the primary
purpose of this study will be to research how agaenon Bible study helps set the
presuppositions of the second text, that is, tpgneethe listener to receive the sermon through
the four filters of hearing.

To Set the Presuppositions of the Second Text

As the Lilly Endowment Study referenced above hastized, people hear through

different filters. Having this insight creates adédor the pastor to not only know as many of

® Horace HummelStudies in Lutheran Hermeneuti@&t. Louis: Concordia Publishing House, 1980)).22
® Ronald J. AllenHearing the Sermo(St. Louis: Chalice Press, 2004), 3.



these presuppositions that the hearer hae, but also to help the hearer of the sermothese
presuppositions for hearing.

It has now been eight years since | was able émdtthe three days of teaching with Dr.
Hoffman. | have had the privilege to take many s#asin homiletics and have been exposed to
many styles and methods of preaching. | have hadpportunity to be taught by very good
preachers. | have even been taught how to stuelytand interpret it more clearly. Yet with all
this additional education, | have never asked thestion, “How do the members of Our
Redeemer hear the sermon?” This project asks awleas this question. | have come to the
understanding that preaching is not just about hprepare and preach a sermon. Additionally,
it is also about how the hearers listen to a sermon

When | preach a sermon, the hearers will intenprgtvords using their own prejudices,
presuppositions, culture, history, confession agrdqgn. Therefore, it is not only important for
me to know how to properly prepare and preachraaeyit is also important to know how my
hearers listen to a sermon. Although | am quitéeduafor this education, and | have grown in
many areas of homiletics, the problem that | aegéd to address is “How | can help the hearers
of my sermon connect to the text as much as is hiynp@ssible to do.” There is no doubt that
the Word of God is clear. It is His Word that ddles work through both the Law and the
Gospel. It is also clear that this is a gift froradzand delivered by the power of the Holy Spirit.

However, this does not mean that pastors and cgatioas should not use the human
instruments and knowledge that God has given &stgithear His Word. To my knowledge the
members of Our Redeemer have never been askedght tasow to hear a sermon. Nor have they
specifically been taught that they may hear thrdiagin filters of hearing. Many of the members

may make a comment about how good the sermon waswthey related to a particular part of



the sermon. However, as the pastor proclaimingénmon, | would like to do all | humanly can
to help them listen to the sermon better.

Therefore, | will explain how a hearer of a sernean be influenced by four filters of
hearing. Three of these filters are based on Aflessounderstanding of human communication.
They areiogos pathosandethos The fourth filter is the filter called embodimesttcommunity.
This filter is based on the relationship of theividal within his/her personal congregation and
his/her relationship with the community surroundihg congregation. By using a pre-sermon
study, | will undertake to create an atmospherewlilhengage the filters of the hearers so that
there is a greater attachment to the sermon.

This Major Applied Project will focus on how a psermon Bible study can be used to
set the presuppositions of the second text by uki@dour filters of hearing. For example, if | as
the teacher teach a pre-sermon study that is btasgldgosfilter, the hearers that ussgos
filters would most likely hear the sermon basedhenpresuppositions planted during the study.
However, those who use athosfilter may have heard the same pre-sermon stutiglseito
their ethosfilter the presuppositions of the second text wauwbt have the attachment to the
sermon. Thus, the questions this paper seeks teeamse: “What theological justification is
there for using a pre-sermon study?” “How many Beirt Illinois District (SID) Lutheran
Church — Missouri Synod (LCMS) pastors use a preige Bible study, and if so, what kind?”
“Can the preacher help the hearer listen to th@@erby using a pre-sermon Bible study?” “Can
using a pre-sermon Bible study create an atmospghatengages the four filters of hearing?”
“How can pre-sermon Bible studies help other cogagtiens hear sermons more effectively and
how can pre-sermon Bible studies help pastors peegrad preach so that the hearer listens to the

sermon?”



Process and Methodology
I will develop and conduct a survey of SID LCMS foais who are serving congregations. The
survey will include:
» What types of Bible studies do they offer?
» Have they ever offered a Bible study that was idéehto help the hearer listen to the sermon
and, if so, what kind?
> If they did offer a Bible study to help the hedisten to the sermon, did they notice an

increase in Bible study attendance?

| will develop and offer a pre-sermon Bible stublgt engages the four filters of hearing.

I will write and preach sermons that will be inteddo engage the four filters of hearing.

I will develop and give post sermon surveys thdk giwe me data about the influence of a pre-
sermon Bible study that sets the presuppositidhetecond text.

| will separate and tabulate the data accordirnthase who attended the pre-sermon Bible study

and those who did not.

Hypotheses
The hypotheses for this project are the following:
» That a pre-sermon Bible study will set tbgosfilter of the second text so that the hearer
will have a greater connection to the sermon.
» That a pre-sermon Bible study will set gthosfilter of the second text so that the hearer
will have a greater connection to the sermon.
» That a pre-sermon Bible study will set thethosfilter of the second text so that the

hearer will have a greater connection to the sermon



» That a pre-sermon Bible study will set the commufiiter of the second text so that the
hearer will have a greater connection to the sermon
» That as a result of the members connecting toghaan better due to the pre-sermon
Bible study, the attendance at Bible study will .
Theology
There are three primary areas of theology that meisnvestigated and clearly described
in this project: (1) a theology of preaching Chasicified to the hearer, (2) a theology of the
Word of God and the power of the Holy Spirit cregtfaith in the hearer, and (3) a practical
theology for the hearer listening to the sermon.

A Theology of Preaching Christ Crucified to the Hza

As an LCMS pastor, every sermon must proclainmtikessage of Christ crucified.
Without Christ crucified being proclaimed, a preacmay say many things that sound good but
that is not a sermohThis project will explore the Lutheran Confessicsieng with Luther’s
insights of preaching Christ crucified.

A Theology of the Word of God and the Power of ttady Spirit Creating Faith in the Hearer

As an LCMS pastor, | know that it is not the ety of man that connects the Word to
the hearer, but it is God’s Word through the powfahe Holy Spirit® This project will explore
the Lutheran Confessions, along with Luther’s ihtsgof the power of the Word of God and the

power of the Holy Spirit.

"“But we preach Christ crucifiech stumbling block to Jews and foolishness to Gasit{1 Corinthians
1:23).

8 “Therefore | tell you that no one who is speakiygthe Spirit of God says, ‘Jesus be cursed’ andrme
can say, ‘Jesus is Lord’ except by the Holy Sgikt.Corinthians 123) “So is my word that goes out from my
mouth: It will not return to me empty, but will@mplish what | desire and achieve the purpos&foch | sent
it.” (Isaiah 55:11)



A Practical Theology for the Hearer Hearing thersm

As an LCMS pastor, | know that even though itas the efficacy of man that connects
the Word to the hearer, as | preach | should usead’s gifts of man’s reason and senses to
reach the hearer. Martin Luther made this quitardie his explanation of the third article of the
Apostles Creed when he said, “he gives me reasbrlamy senses”This project will explore
what the Lutheran Confessions say about the ukarofin reason, along with Luther’s insights

of God’s human gifts that He has given to the churc

° Theodore G. Tappert, ed., trarEhe Book of Concord: The Confessions of the Evanagélutheran
Church(Philadelphia: Fortress Press, 1959), 345.



CHAPTER 2

THEOLOGICAL FOUNDATIONS OF THE PROJECT

There are three primary areas of theology that testvestigated and understood for
this project. These three areas will give a biblesal confessional foundation of how a hearer
listens to a sermon. The three areas are: (1) Alogg of Preaching Christ Crucified to the
Hearer. (2) A Theology of the Word of God and tlosvBr of the Holy Spirit Creating Faith in
the Hearer. (3) A Practical Theology for the Hediistening to the Sermon.

A Theology of Preaching of Christ Crucified to theHearer

St. Paul says, “Jews demand miraculous signs aeeks look for wisdom, but we
preach Christ crucified: a stumbling block to Jams foolishness to Gentiles, but to those
whom God has called, both Jews and Greeks, Chegtawer of God and the wisdom of Gdd.”

The first and primary question for Lutheran preastiefore they prepare any sermon
must be, “How is this sermon going to proclaim Ghcrucified?? For without the Cross of
Jesus Christ there is no salvation, victory, or farvtrand peace in the hearts and ears of the
hearer®

A preacher can preach a sermon that tells the hkaveto make certain changes in their
lives, but without Christ crucified being proclaichehe change is incomplete preacher can
preach a sermon that speaks of victory, but witl@hist crucified being proclaimed, their

victory will not stand’ A preacher can preach a sermon that speaks aftisadybut without

! 1 Corinthians 1:22-24.

2 “For | resolved to know nothing while | was witbty except Jesus Christ and him crucified.” (1
Corinthians 2:2) See also. Theodore G. Tappertrhs.,The Book of Concord; The Confessions of the
Evangelical Lutheran Churc{Philadelphia: Fortress Press, 1959), 531.

% Richard CammereRreaching for the ChurctSt. Louis: Concordia Publishing House, 1959), 3-6

* Tappert, 42.

® |bid., 492.



Christ crucified being proclaimed their salvatisronly speculativé Christ crucified must be
proclaimed in every sermon for the victory to beae, salvation to be absolute, and the
comfort to be completé.

For a sermon to be centered on Christ crucifietetheust be a cross. Christ was not
stoned, although they tried. Christ was not stdmkn by a sword although many may have
wanted to. Christ Jesus died the most horriblelhdiett one could die, as prophesied in the Old
Testament, "You must not leave his body on the éregnight. Be sure to bury him that same
day, because anyone who is hung on a tree is @ul#'s curse®

It is ironic how such a brutal instrument of deltings Christians true peace, comfort
and salvation. Christ crucified must be proclaimed.

For a sermon to be centered on Christ crucifieahuist proclaim the works of Christt
was His righteousness; it was His works; and it tesdeath and resurrection that brought forth
the forgiveness of sins. The sermon that doesergec on the righteousness and works of Christ
becomes a sermon of glofY.

Gerhard Forde, a well known Lutheran systemagoliigian says,

A theologian of the cross says what a thing isnbdern parlance: a theologian of the

cross calls a spade a spade. One who ‘looks ahiadjs through suffering and the cross’

is constrained to speak the truth. The theologhefcross, that is to say, provides the
theological courage and the conceptual framewototd the language in placé.

6 .
Ibid., 623.
" Jan D. Kingston Sigging/artin Luther’s Doctrine of ChrisfYale University Press New Haven and
London, 1970), 265-266.

8 Deuteronomy 21:23.
° Jan D. Kingston Siggins/artin Luther's Doctrine of ChrisfYale University Press New Haven and
London, 1970), 54-60.
19 Gerhard O. Ford&\here God Meets Man :Luther's Down — To — Eartpprdach To The Gospel
(Minneapolis: Augsburg Publishing House, 1972), 39.
1 Gerhard O. Fordé)n Being a Theologian of the Cross Reflectionsuthér's Heidelberg Disputation,
1518(Grand Rapids, Wm .B. Eerdmans Publishing Co., 1997

10



Without the proclamation of the cross, the sernsoempty words. There is no foundation and all
that is being said cannot give eternal life andehdipis only by the cross that man’s
unrighteousness can be truly seen as filthy anteanc’ All of us have become like one who is
unclean, and all our righteous acts are like filthgs; we all shrivel up like a leaf, and like the
wind our sins sweep us away."When Christ crucified is proclaimed, humankind iad their

peace and salvation outside of themselves andngust the works of Christ.

St. Paul proclaims over and over again that Christified must be preached.

By this gospel you are saved, if you hold firmlythe word | preached to you. Otherwise,

you have believed in vain. For what | receiveddge on to you as of first importance:

that Christ died for our sins according to the @aries, that he was buried, that he was

raised on the third day according to the Scriptiites
“| determined not to know anything among you sa&ud Christ, and Him crucified™

It is only in preaching the truth of Jesus Chrisiésth and resurrection that preaching has
the power of God. If we only speak of Jesus asoal goan, prophet, or a man who did great
miracles, we avoid the cross and the reality ofsiir Richard Caemmerer, an author of several
homiletical books and long-time professor at Cod@Eeminary says, “since the good news of
Jesus’ death and resurrection has such superhumagternal power and purpose, men should
preach it with force, persuasivenss, and the insppé§od’s own seriousness and desigh.”
Caemmerer continues:

The cross cannot be considered therefore as die@mong several in our attempts to

see God. The cross shuts down alternatives... Thianle@f the cross are those from
whom all support other than the cross has simpéntiern away?®

'2|saiah 64:6.

31 Cor. 15:2-4.

141 cor. 2:2.

1: Richard R. CaemmerdPreaching for the Churc(t. Louis: Concordia Publishing House, 1959), 6.
Ibid. 79-80

11



Martin Luther understood that preaching Christred was a must. Eugene Klggys
“Luther believed that Christian preaching shouldu® on the truth — Christ by His atoning,
vicarious sacrifice, has suffered and completelyl far each sinner’s salvatiod”According to
Forde’® Luther knew that man’s righteousness had to bedautside oneself. He knew that
when a man would look inside himself, all he wofitdl would be sin and death as the scriptures
say, “For all have sinned and fall short of therglof God.™® Luther'sHeidelberg
Disputation® gives evidence on just how important it is foragzher to preach Christ
crucified. In his essay, Luther explains that mairgul nature falsely looks to his own works
and will to appease God. Luther shows how preacBimgst crucified removes all confidence in
a person’s own works. In thesis eighteen Luthes sdyis certain that man must utterly despair
of his own ability before he is prepared to recéhegrace of Christ* By preaching the
fullness of Christ crucified, the Law of God deelsithat only those without sin can enter His
eternal kingdom. Luther knew this Law and the poivead to drive one to the cross. Luther
says, “The Law wills that man despair of his ownligh for it leads him into hell and makes

him a poor man and shows him that he is a sinnall iis works.*?

According to Forde, Luther knew that there wasfieince between preaching about the
Law of God and preaching Christ crucified. To preabout the Law is to give examples of how

to live and tell of the consequences of those whdccnot keep the demands of the Law. To

" Eugene F.A. KlugLift High This Cross The Theology of Martin Luti{8aint Louis: Concordia
Publishing House, 2003), 54.

% Forde,On Being a Theologian of the Cross Reflectionsuthér's Heidelberg Disputation, 15187.

9 Romans 3:23.

20 Martin Luther,Luther’'s Worksvol.31, Career of the Reformer,dd. Helmut T Lehmann, trans. Harold J.
Grimm Luther’s Heidelberg Disputation 151®8Hjiladelphia: Muhlenberg Pre$857), 39-69.

2 Gerhard O. Fordé€)n Being A Theologian Of The Cross Reflectionsuthdr’s Heidelberg Disputatign
1518, 65.

22 |_uther, cited in FordeDn Being A Theologian Of The Cross Reflectionsuihdr’s Heidelberg
Disputation 1518, 65.

12



preach about the Law is to give a false idea tigdahbir own power and their own willingness
the hearers can eventually improve themselvesatdhiby can fulfill all that the Law demands.
Luther knew there was no room in the pulpit forlsideas. Preaching about the Law gives no
true peace or salvation. In the bddkere God Meets Makrorde says this about Luther’s
understanding of the Law.

When we begin to realize that on the cross Jesaswafaplaying theological games with
God but dying, being forsaken; when we begin ttizeahat for him too there was no way out,
then we begin to hear the real voice of the laws Thice of the law, the preaching of the cross,
puts the old Adam to death. It puts to death ithespious fraud, the man who thought there was
some other way out — even if that meant using tbsscitself for his own — *“theology of
glory.” A theology of the cross puts an end tothtt.*

After the law has done its work of emptying onan works from himself, preaching
Christ crucified is the healing power of the cridss comforts those driven to despair.

All that God says and does the devil must saydanfirst. One must first go to hell

before one can be raised. There is no other wagy Boyd must be accorded the absolute

right to do this. The sinner must suffer this été is to be lifé*

Luther stated that the only way true spiritua kiflan happen is from the preaching of
Christ crucified. In thesis twenty-five of hiteidelberg DisputationLuther teaches that the only
true righteousness that man can find any comfad the righteousness of Christ. “He is not
righteous who works much, but he who, without wdrjeves much in Christ® It is the

righteousness of Christ that gives life. It is tighteousness of Christ that gives true comfort to

the troubled heart.

Luther gives one more reason to preach Christ fieddin his final thesis as he explains

how one is moved by the power of Christ to serve.G@hen the joy of Christ overwhelms the

% Gerhard O. FordaVhere God Meets Man: Luther’'s Down — to — Earthpidpch To The Gosped9.
> |bid., 90-91.
% |bid., 103.
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heart, the response of the hearer is to care f@rst “Rightly speaking, therefore, the work of
Christ should be called the operative power, arrdiauk, the operation; so our operation is
pleasing to God by the grace of the operative pd#fein Christ, all that is done by faith is a
good work in the eyes of God. By preaching Chrigtigied, the hearer is slain by the law of
God, healed by the power of the cross, and is maveglspond with care. Luther believed this to

be true and proclaimed it.

Luther believed that every time a preacher steppedhe pulpit, he was in combat
against the devil and the prize was the hearerisaence, as Perry Tosco demonstrates:

Preaching is nothing less than mortal combat ferdbnscience. The Theology of the

cross reveals to the hearer the full horror ofsitation in which he finds himself when

his conscience is attacked or tempted, and théwedglthat conscience safely to faith in

Christ. Preaching, as understood by Luther, isonbt meant to be clearly understood,

but actually to create understanding. Thus preaggcisiactually a saving event where the

word the preacher speaks will grasp, shape, arelteavhearef’

According to Tosco, Luther understood that evepaphing event involved God, the
devil, and the hearer of the sermon. If the Godl\wes being proclaimed was a God of man’s
ideas, thoughts or emotions, then this God could lmring confusion and terror of conscience.
However, if the God that was being proclaimed w&wod found in Christ, then this God was a
God that could defeat the devil and bring comfora troubled consciené®. Tosco continues,

For Luther, God is God as revealed in Christ. Gémtral interpretive principle of

theology of the cross is that the Scriptures amiibne thing: Jesus Christ... The

Scriptures are about Christ alone and him crucifi§de rely with our whole existence in
the preaching of Christ crucified. The God not phead is none of our business, and will

26 H
Ibid., 110.
%" perry ToscoA Reader in Pastoral Theology Articles from LOGIAdAirnal of Lutheran Theology
(Concordia Theological Seminary Press Fort WayQe,1?, 77.
% |bid., 78.
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terrify us and drive us from faith into despairpsid we try to pry into these things and
thus divert our eyes from Christ aloffe.

Luther understood that preaching Christ crucifigds the only way the hearer could not
only understand but also truly hold fast to God:. iRgpreaching Christ crucified God was a God

of grace, mercy and lov&.

A Theology of the Word of God and the Power of théloly Spirit Creating Faith in the

Hearer.

When Christ crucified is proclaimed, the Holy Sparieates faith through the Word of
God. The scriptures are very clear: “Faith comemfhearing the messag®.” Throughout the
scriptures, we see that God creates faith throughWbrd. It is God’s powerful Word that can
turn around the sinful heart and drive it to repece. Eugene Peterson, gives a picture of the
human level of emotions and the relationship agecsain have with the Word of God.

Soon or late, we realize that it is not enougbebthe nouns and verbs right, to explain

the articles of the Creed adequately, to presedtr®eealed in Jesus truly and well. We

also have to deal with ears and eyes, hearts andisirkidneys and feet — all these organs

of human receptivity and response, most of whignst be malfunctioning in some

way or other most of the time. We find ourselvethim thick of what our ancestors were

apt to designate ascetical theology, the wisdonwikexdge in preparing, cultivating,

correcting our human condition for an adequatearsg to the revelation of GAg.

As Peterson points out, on a human level therébeamany effects on a person when it

comes to the Word of God. However, the greatestetfomes not from the person but the Holy

Spirit. The Holy Spirit creates and sustains fafth.the scriptures say,

9 |bid., 78.

30 Gerhard O. Fordé€)n Being A Theologian Of The Cross Reflectionsuthdr’s Heidelberg Disputation
1518,12.

* Rom. 10:17.

32 Eugene PetersoBubversive SpiritualityGrand Rapids: Wm. B Erdmans Publishing Co., 198%)
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“Therefore | tell you that no one who is speakingh®ySpirit of God says, ‘Jesus be cursed,’
and no one can say, ‘Jesus is Lord,” except bytblg Spirit.”** Throughout the Scriptures, the
Holy Spirit creates faith by means of God’s Holy Mowhen Jesus’ mother, Mary, was told by
an angel that she would bear a son, Mary was cedfasd surprised and responded, “How can
this be, since | am a virgin?” The message thaecanMary was the Word of God saying, “The
Holy Spirit will overcome you, and the power of thest High will overshadow you.” It was the
power of the Holy Spirit that created faith to ek the word and Mary responded: “Be it done
to me according to your word®It was not her experience or her feelings thasedther

response. It was the Holy Spirit working through fiteaching of God’s Holy Word.

On the day of Pentecost, as Peter preached the 8¥/@&dd to the crowd, he concluded
his sermon by saying, “Therefore let all Israeblssured of this: God has made this Jesus, whom
you crucified, both Lord and Christ.” After haagithe Word of God by the power of the Holy
Spirit, the people were cut to the heart and ovietl “What must we do to be savetf?The
Holy Spirit worked in their hearts and moved thensee their need of salvation. As stated in the
Formula of Concord Solid Declaration, Article 11,

Through this means (namely, preaching and heafihgsd/NVord) God is active, breaks

our hearts, and draws man, so that through thepiregof the law man learns to know

his sins and the wrath of God and experiences genarror, contrition, and sorrow in

his heart, and through the preaching of meditatipon the holy Gospel of the gracious

forgiveness of sins in Christ there is kindled imfa spark of faith which accepts the

forgiveness of sins for Christ sake and comfosaslitwith promises of the Gospel. And
in this way the Holy Spirit, who works all of this, introduced into the heat.

331 Corinthians 12:3.
34 Luke 1:34-36.
% Tappert, 313.
3 Acts 2:36-38.
%" Tappert, 531.
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Martin Luther wrote that a preacher’s words werthimg unless he spoke God’s Word in
its truth and purity.
It is taught among us that one holy Christian chwill be and remain forever. This is
the assembly of all believers among whom the Gasgaleached in its purity and the
holy sacraments are administered according to tsp&3®
However, when the preacher preaches the Gospebuas Lhrist and Him crucified, it is
the Holy Spirit who opens the hearts of the unlvelis. According to Luther,
Gospel means nothing but a preaching and prociamat the grace and mercy of God
through Jesus Christ, merited and won by His desatti historically and etymologically
speaking, it is really not that which is contaimedbooks and is put together in letters, but
rather in oral proclamation, a living Word, a votbat resounds through the entire world
and is publicly proclaimed that it might be heavergwhere®
The Large Catechism says concerning the Third kero€the Creed that the Holy Spirit works
through the preached Word of Christ:
Neither you nor | could ever know anything of Ghror believe in him and take him as
our Lord, unless these were first offered to uslaestowed on our hearts through the
preaching of the Gospel by the Holy Spffit.

Luther continues by saying, “The Holy Spirit reveahd preaches that Word, and by it he

illumines and kindles hearts so that they graspamoept it, cling to it and persevere in4t.”

Luther not only believed that it was by the powkthe Holy Spirit that faith could be
created to believe the promises of God, he alswkhat without the preaching of Christ there

would be no power of the Holy Spirit. Words canpibeclaimed and sermons can be given but if

38 Tappert, 32.

39 Henery J. Eggold?reaching is Dialogue: A Concise Introduction torhitetics(Grand Rapids: Baker
Publishing House, 1980), 21.

“C Tappert, 415.

“I Tappert, 416.
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there is no Christ then there is no Holy Spirit éimefe is no faith. Continuing in his explanation
of the Third Article Luther says,

Therefore there was no Christian Church. For widmest is not preached, there is no

Holy Spirit to create, call, and gather the ChaistChurch, and outside it no one can

come to the Lord Chriét

The Holy Scriptures, the Lutheran Confessions,Madin Luther, as demonstrated
above, make it very clear that God creates faitbuph His Word by the power of the Holy
Spirit.

Furthermore, God uses the Office of Holy Ministndgastors as his instruments of
proclaiming His Holy Word? In theBondage of the WillLuther says,

It has thus pleased God to impart the Spiritwitdtout the Word, but through the Word,

so as to have us as cooperators with him [1 Cqnvéhen we sound forth outwardly what

he himself alone breathes inwardly where he wiflas doing things that he could of
course do without the Word, though he does notsailto do**

Luther says that preachers are the cooperatorsavenGod’s instruments. As cooperators
with God’s Holy Word and the Holy Spirit, they showse all their human reason and senses
that God has given them to reach the hearers wilhély precious Word.

A Practical Theology for the Hearer Listening to tte Sermon

Knowing the people and oneself is important fongm delivery and understanding.

Even though it is the work of the Holy Spirit, pchars can remove obstacles that may hinder the

Holy Spirit’s work > This happens when preachers know their flock Sttréptures, and

themselves. John H.C. Fritz, Concordia SeminarynDeam 1920-1941, says,

“2 Tappert, 416.

3 Norbert H. Mueller and George Kraugstoral TheologySt. Louis: Concordia Publishing House,
1990), 19.

4 Martin Luther,The Bondage of the Willuther's Worksvol.33,Career of the Reformer: llied. Harold
J. Grimm, trans. Lowel J. Satre (Philadelphia: femg Press, 1957), 155.

%5 John H.C. Fritz. D. DPastoral Theology: A Handbook of Scriptural Prirleig(St. Louis: Concordia
Publishing House 1932), 65.
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The pastor must also keep abreast of the timeslamad therefore be generally well
informed. He must know the conditions of his owndiand also know what the people
of his day are reading and thinking and sayinga@widg*°
The more the pastor knows about the sheep in tlo& that he has been given, the better the
pastor can bring Christ to their needs.

In Martin Luther’s explanation of the First Articbf the Apostles Creed, he says that
God has given humankind their reason and all exses. Knowing that their reason and all
their senses are gifts of God should motivate pastodo all they humanly can do to reach the
hearer.

Therefore, we should use all of God’s gifts ofeseash, human knowledge, and all that
would be considered adiaphora to reach the hefar@ncis Pieper, former President of the
LCMS and Professor of Systematic Theology of CotiecoSeminary, St. Louis, says,
adiaphoran are “customs within the church thanaither commanded nor forbidden by G&6.”
Throughout the years of the Church, customs haga bkanged to meet the needs of the people
of God. When changes are made in the church, thusy atways be within the boundaries of not
going against what the Word of God says or promdtat is forbidden by God’s Word. Within
these boundaries, a pastor may and should do alifméo reach the hearer but he must do it with
caution.

Therefore we believe, teach, and confess thatdhgregation of God in every place and

at every time has the right, authority and powemfatters truly adiaphora) to change, to

reduce, or to increase them, without frivolity aftense, but in an orderly and

appropriate way, as at any time may seem to be pnoBtable, beneficial, and salutary
for the good order, Christian discipline, and thi#ieation of the churci®

46 H

Ibid., 20.
*" Francis Pieper D.DGhristian Dogmaticsvol. IIl (St. Louis: Concordia Publishing Houg€53), 282.
“8 Tappert, 612.
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The Lutheran Confessions give the freedom to ugbads and means so that the hearer
can better listen to the sermon, as long as ibmedn good order. The Commission on Theology
and Church Relations (CTCR) of the LCMS states this way,

The Lutheran church has always maintained thatifipstrategies for missions are

neither commanded nor forbidden in scripture. Tingrch is at liberty, therefore, to

determine how it will organize its mission program.
Even though the CTCR document specifically memtimissions, the same boundaries hold true
for reaching the listener of a sermon.

Martin Luther is well aware of the listeners andngpastors to be aware that the hearers
are not stones but are God’s people who need tthe&ospel of Jesus Christ. He makes this
very point in one of his sermons as he says, “Tthezghe who believes takes his rightful place
at this sacrament. That's why | have said thatelvesrds are spoken, not to stones or a pillar,
but to Christians>® Luther goes on to say:

And above all note these words, ‘for the remissibgins,’ as the pledge of the sacrament

which assures us that we have the forgivenessisft@cause it is proclaimed, not to a

stone, but to you and me. Otherwise the ministghtras well keep silent.

Even though Luther is specifically addressingwioeds of institution in this sermon, the
application holds true to all sermons. Preachezagir to people, not to stones. Therefore,
preachers should do all they can as preachersath tbe people. Charles Arand, a systematics
professor at Concordia Seminary, explains thaetiea horizontal relationship to people and a
vertical relationship to God that a preacher ne¢edse aware of. Arand says,

In the first article, reason serves a magisteail@ over and against creation. It is used for

the exercise of dominion and the pursuit of humghteousness. With it we develop the
sciences, the liberal arts, the social sciencesh Bathese serves the preservation and

9 Commission on Theology and Church Relations of.tiieeran Church-Missouri Synod. Evangelism
and Church Growth: With Special Reference to thar€ih Growth Movemer(St. Louis: LCMS, 1987) 23.
%0 Martin Luther,Sermons Ten Sermons on the CatecHisnier’'s Worksvol.33, Sermons: |, ed. John W.
Doberst(Sein, trans. Helmut T. Lehmann (Philadelphiatress Press, 1957), 191.
Ibid., 191.
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continuance of creation in their own way. Withire ffirst article God gives us the Ten
Commandments, but He lets us figure out how tchent?

By using the God given gifts to better understaoe humans relate and communicate

with each other, the ministerial role of reasonapplied and used. This does not mean that the

magisterial role will ever be greater than the stignial role of reason relative to the Word of

God. Arand continues,

In rejecting a magisterial use for fallen reasoasgloot mean we reject a ministerial use
of reason in the third article. Take the Bible as&ample. Reason can help us
understand the grammar and vocables of the Bibigthrough reason’s development of
Greek grammars and lexicons in the first artickd the can read the Scriptures in their
original languages. Reason can help us understttel lits historical context and the
structure of its arguments, etc. But it cannot hedpunderstand the “foolishness of the
Gospel.” Similarly, rhetoric can serve the procléioraof the gospel and render and
audience willing to hear it, but rhetoric cannaate faitte>

Pastors should use all the gifts of human reasdruaderstanding to know their flock.

However, human reason should always be guided lysGtoly Word. In the postmodern

world, pastors should do all they can to reacHigttener with the good news of Christ. One way

to do this is to understand how a hearer actuesligris to a sermon. By doing this, pastors are

using the ministerial gifts to God'’s glory.

says,

Ronald Allen, a prominent professor of preachin@latistian Theological Seminary,

One of the most important findings of our studthis remarkable diversity with respect
to how people listen to sermons in the typical ceggtion. As an interviewee stated,
‘Indeed, the authors of this book no longer spdak@®way people listen to sermons, as
if all of us hear sermons in the same way. We spestkad of different clusters or

*2 Charles P. Arandyloving Between Two Worlds: The Challenge of Charut Ministry in the 21

Century (unpublished paper, Concordia Seminary, St. LoDescember 2001), 3.

>3 |bid.
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patterns of listening that are present even irstiee congregation, and certainly in the
different congregations?

Allen’s quote makes it clear that all people hean®ns differently. Faithful preachers
should use all of the First Article gifts God hagem. The following chapter will explore the
information that Allen has mentioned. By better erstianding how a hearer listens to a sermon,

pastors are using their God — given gifts to tloeygbf God.

%% Mary Alice Mulligan and Diane Turner-Sharazz arai Ottoni Wilhelm and Ronald J. Allen
Believing In PreachingWhat Listeners Hear in Sermo(t. Louis: Chalice Press, 2004), 2.
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CHAPTER 3
BIBLIOGRAPHIC RESEARCH : THE SECOND TEXT

Each time a pastor goes out of the sacristy ardtim sanctuary to proclaim the Good
News of Jesus Christ, he is proclaiming to a gaithgroup of people. James Voelz calls this
gathered group the “second textWhat this means is that even though the pasguiisy to be
proclaiming from the text before him, each membaet ts listening to the proclamation will be
interpreting the words that he proclaims with theeim text. They will interpret the pastor’s
words using their own prejudices, presuppositicnfure, history, confession and person.
Therefore, it is not only important for the preacteeknow how to properly prepare and preach a
sermon, it is also important to know how the healistens to a sermon.

With these insights available, preachers can usertformation to help the hearer listen
to the sermon. This chapter will (1) provide resbabout how the second text (the hearer)
interprets what it hears; (2) demonstrate how adndstens to a sermon through four filters of
hearing.

Although the name, “second text” is given by Vodie idea of the second text has a
history as far as Aristotle. Hans-Georg Gadam&eaman philosopher of the continental
tradition and a historicist of Aristotelian philgdoy, says,

The implicit presupposition of historical methdlen, is that the permanent significance of
something can first be known objectively only wlielpelongs to a closed context — in
other words, when it is dead enough to have ordiohical interest. Only then does it seem
possible to exclude the subjective involvementefdbserver. This is, in fact, a paradox,
the epistemological counterpart to the old morabpgm of whether anyone can be called
happy before his death. Just as Aristotle show&dthis kind of problem can serve to

sharpen the powers of human judgment, so hermeaéteiflection cannot fail to find here
a sharpening of the methodological self-consciossé science. It is true that certain

! James Voel2WVhat Does This Mean? Principles of Biblical Intefation in the Post-Modern World
Second Editior{St. Louis: CPH, 1997) 209.
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hermeneutical requirements are automatically fatfilwhen a historical context has to be
of only historical intereét

Gadamer continues Aristotle’s idea by developheggresuppositions that each
experience becomes its own horizon. Within eaclezbor there is both before and after
experiences that fuse together to create a contiraftexperiences. Gadamer also says,

Rather every such intentional experience alwaysi@s a twofold empty horizon of what

is not actually meant in it, but toward which atuat meaning can, of its nature, be

directed; and the unity of flow of experience olmsly includes the whole of all
experiences that can be thematized in this ay.

Gadamer understands that each experience buidsdather experiences which effect
interpretation. He also believes that this sameepnis affected by each person’s own
presuppositions, prejudices and prejudgments. Ttrexeeach interpreter must be aware of
his/her need for neutrality.

Anthony C. Thiselton, Professor of Christian Tlogyl at the University of Nottingham
and Canon Theologian of Leicester Cathedral, dessiow Gadamer understands “pre-
judgment” or “prejudice.”

“Prejudice” or “pre-judgment’der Begriff des Vorurtei}s Gadamer insists, should not

be made to bear the negative meaning which popskge today derives from the

Enlightenment. The word calls attention only to pineliminary or provisional nature of

the judgment in question....In German legal termigglthe term signifies a provisional
legal verdict before the final verdict is reactfed.

2 Hans-Georg GadameéFruth and MethodNew York: The Crossroad Publishing Corporatidl; i2vised
edition, 1989), 298.

% |bid., 245,

* Anthony C. ThiseltoriThe Two Horizons: New Testament Hermeneutics aiids®phical description
with Special Reference to Heidegger, Bultmann, Gataand WittgensteifExeter: The Paternoster Press, 1980),
305.
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Gadamer rejected the idea of the Enlightenmentiwitiates that all authority and
tradition was suspect. He argued that authorityteamtition could have the right human reason
to support one’s own prejudices and pre-judgmértselton continues by saying,

The acceptance of authority, he argues, is notssaciy blind or irrational obedience. It

may be based on the thoroughly rational insight aisean individual of a particular

historical generation | have my own built-in lintitsns, and may stand in need of
learning from a source which has a better undedstgrof something than | db.

Don S. Browning, Alexander Campbell Professor ¢fié® and the Social Sciences
Emeritus at the University of Chicago Divinity Sahoexplains Gadamer’s teaching as dialogue
or conversation that shapes the way we interpretsays,

This has brought recognition that our present corscghape the way we interpret the

past. The reverse is also true. Solving our presgmtal problems involves appropriating

and reconstructing the past. These philosophiagaénts emphasize the importance of
situations and how the situations of our inquirmesyitably color not only our practical
thinking but all pursuit of knowledge and undersfiag’®

Browning compares Gadamer’s understanding of te®fuof two horizons to what he
calls the envelope of practical reason. For Brognall the experiences that pastors have had in
the past do not remain isolated but become a paw they shape our present events.

Even though Gadamer or Browning never spoke of#tend text in their writings, their
ideas and concepts were influential enough for ¥ teekall it the “second text” in his book.

Therefore — and this is the basic point — the pregation of any given text involves, in

actual fact, two texts — the given or “target” téxig., the book of Galatians), and as part

of the matrix for understanding the target textgaghole or focused on any of its parts),
the so-called “second text” of the interpreter.

5 |bid., 305.

® Don S. BrowningA Fundamental Practical Theology :Descriptive andhfgic Proposals
(Minneapolis: Fortress Press 1991), 35.
"Voelz, 209.
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Voelz makes it very clear that the second textpara of all interpretation. Therefore,
because these pre-judgments, prejudices, and esitipns do exist in the second text, all
preachers should do all they can to learn how ¢lgersd text listen to the sermon and learn how
to set the presuppositions of the second text.

How a Hearer Listens to a Sermon

There are some theological concerns that may bedaibout this approach. For instance
some might say, “You cannot manipulate the Holyi§por “preaching is an activity of God,
not man.” Indeed the Word does the work of quickgrthe heart and the Holy Spirit works

through the means of God’s Word as confessed blutieeran confession.

That we may obtain this faith, the Ministry of Teing the Gospel and administering the
Sacraments was instituted. For through the WordSawtaments, as through
instruments, the Holy Ghost is given, who works$tfaivhere and when it pleases God, in
them that hear the Gospel, to wit, that God, nobfg own merits, but for Christ's sake,
justifies those who believe that they are receingal grace for Christ's sake. They
condemn the Anabaptists and others who think tleatioly Ghost comes to men without
the external Word, through their own preparatioms &orks®

The Lutheran Confessions and the Bible tell us®wd is always acting with His Law
and His Gospel to work in the hearts and livedeftiearer. As the Bible says,

As the rain and the snow come down from heawveah da not return to it without

watering the earth and making it bud and floursghthat it yields seed for the sower and

bread for the eater, so is my word that goes @m fmy mouth: It will not return to me
empty, but will accomplish what | desire and achiéve purpose for which | senfit.

8 Tappert, 31.
% |saiah 55:10-11.
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“Consequently, faith comes from hearing the message the message is heard through the
word of Christ.™°

It is clear in the Word of God and throughout thgheran Confessions that God is active
through His Word. It is also clear that God hassemoto use the Holy Spirit to guide and direct
us through His Word. However, the preacher candriod enhance how the hearer listens to the
sermon. By understanding how the hearers listpne@acher increases his ability to reach the
hearer. This should be a major part of both pregeeind delivering a sermon. Richard
Caemmerer says,

But we mean the writing that keeps on asking whatreacher began to ask with first

glimpse at his text? What's here for my hearerthénsecond stage of preparation he said

it more acutely: How can | move my hearer God’s Wkyen under the drudgery of
outlining he was saying: How can | get my heareagsimilate this message most easily?

And how the preacher is still saying: How can | #ag so that he will understand me,

pay attention to me, hang on to me paragraph agpaph, and take it along to try out in

the days aheadf?

William H. Roen, pastor of Trinity Evangelical lngran Church and former professor at
the Catholic University of America, describes apglees the teachings of Aristotle’s rhetoric of
logos pathos andethosin a theoretical context. He says,

When we speak, we use three ways to hold the mtiteot others and convince them of

what we are saying. These “modes of persuasionfealéy three kinds of meaning

which make up all communication. The Greek phildsopAristotle (384-322) in his

Rhetoric calls them tos” “ patho$, and ‘logos” Loosely translated these terms mean

“character”, “feelings”, and “word*?

Roen understands that Aristotle’s ideas of rhetarécas applicable today as they were in

the days of Aristotle. In the postmodern world tivatlive in, there is an overpowering force of

1 Romans 10:17.

M Richard R.CaemmerePreaching for the ChurchSt. Louis: CPH, 1959), 100.

12 william H. Roen The Inward Ear: A Sermon Evaluation Method for Riieers and Hearers of the Word
(New York City: An Alban Institute Publication), 3.
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information, communication, media, and just pldurtter that strives for our attention. When the
preacher is preaching to the hearer, he shouldveeszof more than just the words he proclaims.
Graham Johnston explains that in this postmodemtdwa preacher’'s communication is
more than words.
Communication is the reception of words and pdrory the listener on a cognitive,
intuitive, and emotional level. The message reakhas more to do with the tone of a
speaker’s voice, the gestures, and facial expnessfan the words chos&h.
Johnston continues his understanding of reachiadp¢tarer as he elaborates on the use of
Aristotle’s rhetoric. He says,
Aristotle spoke of théogos the words, thethos the motive of the speaker, and the
pathos the emotional appeal to the audience. Each sktbements plays a key role in
the communication process. For modern listeneesaghiing was the age of tlogos the
word. For twenty-first-century listeners, preachingst value thethosandpathosas
well, both the message’s perception and'feel
The latest information and research has addedrth concept of hearing, known as
community. This understanding was discovered @&saltrof the Lilly-funded research by
Ronald J. Allen mentioned earlier in Chapter Ong aAesult of this study, the hearers that were
guestioned shared that they listen to a sermoerbstien those around them also appear that
they too, are actually engaged in listening tostienon. Mary Alice Mulligan describes this
mode of hearing as she explains communal idensitgriers. She says,
The third cluster of answers gathered around titkexstanding of the sermon as not only
addressing individuals but also speaking of comrhigieatity listeners. An analogy we
might use again is popcorn, but this time we migiderstand the individuals popped in
the bowl together, but then as a congregation tiseaa additional ingredient added from
the sermon(perhaps the infusion of the Holy Spiait)d they become something different

together, as when we add caramel to the bowl of@wpand other people, to use another
food analogy, treat the bonding within the faitmmeounity as almost total, as if they

13 Graham Johnsto®reaching to a Postmodern World: A Guide to ReagHiwenty-First Century
Listeners(Grand Rapids: Barker Books, 2001), 66.
14 H
Ibid.
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were gelatin crystals on which the boiling watethad Spirit is poured during the sermon.
In this case, the individual almost disappearstedehto the communa?.

Browning points out that even though Gadamer’snegreutic does not emphasize
community, the understanding of it is very impli@rowning says,

The community as a whole, with members particigat;mvarying degrees, enters a

dialogue toward the end of achieving a working emissis — a consensus that may break

up and be reformulated repeatetfly.

When a preacher begins to prepare a sermon, ldddbe aware that each of the hearers
are going to listen to the sermon through therfitteeitherlogos pathos ethos and
community:’ When a preacher has a better understanding ottese four filters affect the
hearer, it can help him better understand how ¢pge the sermon.

Thelogosfilter, in classic rhetoric, “refers to how theesiker appeals to the audience by
developing the content of the speethThelogosfilter connects the word to the listener’s
reason. For a hearer to listen to a sermon thradgdosfilter, he needs to be able to understand
and digest the information in his mind. What is ortant for this type of hearer are the facts,
data, logical argument, persuasiveness of the wspdken, use of reason, life orientation,
deductive and inductive world views, examples, cangons, illustrations, imaginative
experience, and contextual thinkitig A good example of this type of filter would bethink of
a lawyer’s brief. Everything is in a systematicerdnd is ready for debate. Allen also says:

For a lot of these listeners, in fact, the sermaistrhave at least one discernible point.

They want the logic of the sermon to be internatipsistent, and to be consistent with
other things that the church believes and doesy @ls® want the sermon to be

15 Mary Alice Mulligan, and Diane Turner-Sharazz, dalvn Ottoni Wilhelm, and Ronald J. Allen,
Believing in Preaching : What Listeners Hear inf8ens(St. Louis, Chalice Press ,2004), 140.

16 Browning, 50.

" Ronald J. AllenHearing the Sermon: Relationship/Content/FeeliBg Louis, Chalice Press ,2004), 12-
15.

% Ibid., 43.

Y bid., 44-45.
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intellectually credible. In other words, they wamtbe able to believe that the major
points of the sermon are tréfe.

The filter ofethosis activated by the trustworthiness and chardbtdrthe hearer has for
the preachef The hearer must trust that the preacher is’feEthe hearer must believe that the
words that the preacher is proclaiming are notywtds from his mouth but also actions lived in
his life. For the hearer who listens to the serittwaugh the filter okthos it is important that
the preacher understand the following charactesistnd relationships. These characteristics are
trust, values, having credibility, being honesinbepositive, confidential, having respect,
confident, and being virtuous. The hearers ofdtesfilter are affected by the moral character
of the preacher not only as he presents himsetfarchurch but also in the community. Ronald
Allen gives this example of one interviewee whalséYou need to be consistent between your
messages and your daily life. If you are goingreaph against something, and then you go out
and do it, why am | going to listen to you the néay?”® To preach so that tfethoshearers
will hear, the preacher must be true to himself tnkis hearers.

Pathoshearers receive information by the feelings andt@ms in the sermoft. For the
hearer with gathosfilter, the sermon must engage the hearer andesfeskings that stir the
emotions. Allen says,

A speaker seeks to upathosin such a way as to create a favorable dispositaards

the claims of the speech in the sermon. A speadiagpathossometimes tries to invoke

emotions that relate to the content of the serfion.

The other filter that is a part of the way a hedweairs a sermon is community. This filter

is not directly connected to Aristotle’s understaigdof communication, but it relates to how a

2 hid., 44.
2 |bid., 18.
22 bid., 25.
2 |bid. 25.
24 bid. 70.
% |bid. 71.
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hearer listens to a sermon in two ways. Firdtésindividual’'s relationship of community within
the congregation. This relationship could relatéhe terms in the scriptures of the royal or holy
priesthood, which is known as the priesthood obalievers® Second is the individual’s
relationship within the community beyond the comggtéon. When the hearer listens to a
sermon as an individual, he also is surrounded®felow believers. As the sermon is heard,
the emotions, reactions and relationship that idd&ls have with their fellow believers can
effect how the sermon is heard. The facts shovbéteer relationship the congregation has with
each other the better each individual is able & tiee sermon. Mary Alice Mulligan says this
about the filter of community.
With these thoughts in mind, we invite preacheradk themselves: What do you think
your preaching is doing in shaping who your congreg are becoming as individuals?
And what do you think preaching is doing in youngoegation communally? We invite
you to consider the shape you believe God may lieggour congregation into, and
what role preaching may have in manifesting thapsf’
Just as it is important to know that a hearer ngdaelars a sermon through one of the four
filters of ethos, logos, pathpand community, it is just as important to knowtth hearer often
is affected by the other filters. This may caus$earer to question some of his own feelings or
reasoning, due to a cross-wiring of informatfdn.
The categories do not function in the self asfodlyedefined lines of rhetorical effect
that operate on parallel tracks, but they impaet @amother in a gestalt that is unique for
each person. To see the inexact analogy of thérielarts of an automobile engine, it
is as iflogos ethos pathos and embodiment are not only wired into the aatiction like

separate electrical components in the motor, luterssed-wired to affect one another
in ways that are distinct to each motor.

%1 Peter 2:5, 9.
2" Mary Alice Mulligan, and Diane Turner-Sharazz, &wavn Ottoni Wilhelm, and Ronald J. Allen,
Believing in Preaching 151.
% John S. McClure, Ronald J. Allen, Dale P. AndreSissan L. Bond, Dan P. Moseley, and G. L.
Ramseyéng.Listening to Listeners: Homiletical Case Studieit. Louis: Chalice Press, 2004), 127.
Ibid., 127.
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Because of this cross-wiring effect, it is impattéor the preacher to understand that
hearers may feel uneasy if they hear a sermonghroune filter but they are being affected by
another filter. A good example of this might ba ifiearer listens to a sermon mainly through a
logosfilter and the sermon is overwhelminggathos In this case, the hearer may start to fight
within himself to not trust his feeling while tryrto find reason and logic. As a result, the hearer
does not listen to the sermon but struggles witimmself. This is another reason why a preacher
should understand not only the sermon and thebtgb¢hould know who his hearers are and
how they listen to a sermon.

When a preacher in the LCMS begins to study aftex sermon, he may have in mind
certain presuppositions such as Law and Gospet. piéacher may ask these questions, “How
can this sermon proclaim the sweetness of the G'sped “How can | teach the full Law of
God?” lItis equally important that the preacherauthe understanding of the four filtersetifios,
logos, pathosand community as part of all sermon preparation.

Hearing the sermon is just as important and hdiysainess as preaching it. Without

listening, speaking is void. Both the hearing dmeldpeaking of God’s Word are

necessary, and both are accompanied by the prarike Holy Spirit who, according to

Luther's Small Catechism, “calls, gathers, enligisteand sanctifies the whole Christian
church on earth®

3(The Inward Ear: A Sermon Evaluation Method for &uieers and Hearers of the Word) x.
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CHAPTER 4
THE PROJECT DEVELOPED

Introduction

As both the Word of God and the Lutheran Confesstate, Christ crucified is to be
proclaimed. The Holy Spirit works through the meahthe proclaimed Word of God and
therefore, preachers should humanly do all theytocamgage the hearers with the
proclamation of Christ and not become a stumblioglbto the proclaimed Word. As
already shown in the previous chapters, the heafdre Word of God hear through
different filters. A premise of this project is thaeachers should do all they can to enhance
each of these filters of hearing.
The Problem and Goal for the Project

This project will investigate whether a preacher sat the presuppositions of the
second text (the hearer), by using a pre-sermole Bilndy to engage the four filters of how a
hearer listens to a sermon. Discovering that medisten through four filters as documented
by the four-volume serie§hannels of Listeningy Chalice Press, the author developed and
conducted a survey during the month of October 200& survey was conducted with the
Southern lllinois District (SID) Lutheran Churchvissouri Synod (LCMS) pastors. Its
intention was to find how many pastors were doiftgeBstudy that engaged the hearer by
using these four filters. Out of the 72 pastorsetponded.

The author specifically asked what kind of Bibledses were taught and what the
pastors did in the Bible study to help the heasteh to the sermon, as illustrated by example

1 below.
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EXAMPLE 1

PORTION OF SID PASTORS SURVEY

What human factors do you attribute to what dramsimders members towards Bible study?

Have you ever offered a Bible study that was dexigo prepare the hearer for the sermon?
Yes  No

If so what did you do and how was it received?

The results of the survey were then used to fortaulee specifics of the remainder of the
project.
The Development of the Project

The author offered a seven week series involviiegsermon Bible studies and seven
sermons that were based on the text involving ¢wers churches of Asia Minor in the book
of Revelation (Rev.2-3). After each service wasobathed, a post-sermon survey was
distributed for all adult members to complete, vahizas collected by the ushers. This gave
the author the same data from two groups thoseatteaded the pre-sermon Bible study and
those who did not. The surveys were then recontedsured, and the two groups were then
compared.
The Pre-Sermon Bible Study

The author offered seven pre-sermon Bible stutliesur before each service. The
pre-sermon Bible studies were conducted each week ®ctober 4 through November 16,
2008. There was an average of 25 members who ipated in the studies. Knowing that the
hearer listens through four filters, as mentionadier, the author developed seven pre-

sermon Bible studies. These studies, offered poithe service, were based on the text of the
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seven churches of Asia Minor in the book of Reveta{Rev.2-3). The Bible study consisted
of discussion that would engage each of the fdtaréi of hearing: éogoscategory that gave
insights and information, athoscategory that allowed the author to create a paiso
connection to those attending the pre-sermon Bitldy, apathoscategory that asked
guestions about feelings and emotions, and the aomtyncategory that encouraged the
group to talk about their relationship as membétb® priesthood of believers of Our
Redeemer Lutheran Church, the community of Grelenvilinois, and beyond.

To create a consistent pattern of Bible studyatlitdor developed a series of
guestions that needed to be answered in each catddese questions were developed from
insights and information gathered from the readengs research on how a hearer listens to a
sermon, including the four volume serfésannels of Listeninglready mentioned in the
previous chapters.

These are the questions that relate tddgesdynamic that the author asked himself:
What data can the preacher use to enhance the#Pis the one point of the text that can
be woven throughout the sermon? What are exampleswothe text has been
misunderstood? What insights can the preacher sivana the text that may be new
knowledge to the hearer? The following examplesamaple of type of questions that the

author used to develop thegoscategory of the pre-sermon Bible study.

EXAMPLE 2
LOGOSQUESTIONS AND ANSWERS FOR PRE-SERMON STUDY 1
Q: What data can the preacher use to enhancextie t
A: Give information about the city and the church.

Q: What is the one point of the text that can le@em throughout the sermon?
A: Jesus Christ is the one who never lost Hig foge.
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Q: What are examples of how the text has beenndeystood?

A: If humans try really hard they can eventualhdfthe first love that they lost.

Q: What insights can the preacher share about#tehat may be new knowledge to the
hearer?

A: The seven golden lamp stands that are mentionelapter Rev.1:13. The Lord removed

Adam and Eve from the Garden of Eden so they woatdo eat from the tree of life.

(Gen.3:22-24),(1 Jn. 5:4)

These are the questions related topaosdynamic that the author asked himself: What
emotions and feelings emerge from the text? Howtlsarpreacher help the hearer name
their emotions? What real life story helps geneeat@tions and feelings of the text? The
following example is a sample of the type of quesithat the author used to develop the

pathoscategory of the pre-sermon Bible study.

EXAMPLE 3
PATHOSQUESTIONS AND ANSWERS FOR PRE-SERMON STUDY 1

How can the preacher help the hearer nameeh@tions?

By using the Law to show the sin of losing thfeist love.

By using the Gospel to show the Savior who ¢ra@st love for them.

By asking how do you feel when you see the cibn of the church of Ephesus.
By asking what emotions you have when you l@aist saying to this dedicated
church “I have this against you.”

What real life story helps generate emotiorgfaelings of the text?

The story of Jonathan Edward’s wife and chitdre

The story of celebrating a 8@vedding anniversary.

>>0 2»>2>2>0

These are the questions related toett@sdynamic that the author asked himself:
How does this text relate to the preacher and dhgregation? How can the preacher use his
relationship with the congregation to communicaeetext? What illustrations can be used in
the sermon to cause the hearer to recognize thees$®Vhat are the positive qualities that

are found in the text? What life experience, stlegigand memories can be used to enhance
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what the text is saying? The following example sample of the type of questions that the

author used to develop tkeéhoscategory of the pre-sermon Bible study.

EXAMPLE 4
ETHOSQUESTIONS AND ANSWERS FOR PRE-SERMON STUDY 1

How does this text relate to the preacher hedcbngregation?

We all have lost a first love.

We all our sinners and lost our first love the Word.

We all are saved by Christ the Light of the Wor

In Christ we all will eat from the tree of life

How can the preacher use his relationship thighcongregation to communicate the
text?

| can tell of a lost love that | had.

| can tell of the struggles | have with lovittge things of the world.

What illustrations can be used in the sermai ¢auses the hearer to recognize
themselves?

Tell a story of a married couple who lost thigist love from the bookiRekindled

Tell about a time when singing “He’s Got the &l World in His Hands”.

What are the positive qualities that are foumthe text?

The church of Ephesus was working hard asdat appeared to the world.

The one who holds the seven stars and walksgrtiee seven golden lampstands is our
Savior.

What life experience, struggles, and memoraslie used to enhance what the text is
saying?

Tell about a time the author struggled withrigyto be consistent in personal Bible study
to keep God first in life.

2 O 22022 O22 OR22220

These are the questions related to the dynangorafunity the author used in the
Bible study: How does this text help you relat¢h® rest of the congregation? How does this
text help you relate to the community of Bond Cguartd beyond? What events of the
community can be used to illustrate a picture oatithe text is saying? The following
example is a sample of the type of questions tireatithor used to develop thidos

category of the pre-sermon Bible study.
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EXAMPLE 5
COMMUNITY QUESTIONS AND ANSWERS FOR PRE-SERMON STY

Q: How can the preacher help the individual heseera relationship between themselves
and the congregation based on the text?

A: By explaining that the church is called thederof Christ.

Q: What events of the community can be usedustilate a picture of what the text is
saying?

A: Wedding of the community.

So that the Bible study was even more consisthatatthor developed an outline for
thelogoscategory of the study that introduced the datéiggoof the study. The outline
consisted in the following: (1) Introduction, (2)A&is Jesus Christ? (Gospel), 3) What about
the city and the church? (Information), (4) What @ihrist see?(Malady), (5)What does
Christ see in us? (Malady), (6) lllustration, (7)h&¥ does Christ call us to do? (8) Where is
the hope? And (9) What is the promise?

After the outline was completed the participantseagiven more details of each
particular church and city.

The Sermon and the Post-Sermon Survey

Following the pre-sermon Bible studies, the auttelivered the seven sermons each
week from October 4 through November 2808. After each service, the post-sermon
surveys were passed out by the ushers. The congnregampleted the surveys in their pews
and the elders received them as the congregatierieasing. To be consistent and to
enhance théogosfilters, the sermons followed the same formahasautline given in the
Bible study. However, many of the illustrationstthere used in the sermon were different.

This was done so that the author would not biamtihleome of the post-sermon surveys.
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The only identifiers on the survey that were usedenwo questions? The first question was,
“Did you attend this week’s pre-sermon Bible studjRe second question was, “How many
have you previously attended?” Using only these questions as identifiers, the
confidentiality and anonymity of the respondents aasured and the survey would be less
biased.

The survey consisted of the same four categori#iseaBible study. Théogos
category asked nine multiple choice questions.rAga of this type of question is found in

example 6.

EXAMPLE 6
SAMPLE OFLOGOSQUESTIONS FOR POST-SERMON SURVEY

According to the text, the reward for keeping arstflove was:
(A) A home in heaven.

(B) That Christ would love us.

(C) We will be able to eat from the tree of life.

(D) Both A and B

The hands of Christ that bore the marks of thescatso held the:
(A) Seven stars.

(B) Seven churches.

(C) Seven lampstands.

(D) Seven angels

Thepathoscategory consisted oine emotional responses. Four of the responses
would be related to emotions of the Law, four resms would be related to emotions of the
Gospel, and one response was marked other whmhedl participants to add their own

emotional response. Example 7 is a sample op#tlieossection of the survey.
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EXAMPLE 7

SAMPLE OFPATHOSRESPONSES FOR POST-SERMON SURVEY

Check the feelings you felt during the sermon.

_____Pride

______ Shame

_ Guilt

_____Anger

__ Peace

___ lLove

__Joy

_____ Hope
___None of the Above

Other feelings

Please describe.

Theethoscategory was designed to show a relational cororettt the preacher by
asking the hearer to rate how the preacher retatdee hearer using these three categories:
(1) personal story, (2) logical manner, and (3h& hearer felt the preacher was speaking
directly to them. A Likert rating scale was usédot at all”, rated 1; “neither more or less”,
rated 2; “some”, rated 3; and “very much”, rated&kample 8 will show a sample of a post-

sermonethosrating.
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EXAMPLE 8

SAMPLE OFETHOSLIKERT SCALE RATINGS FOR POST-SERMON SURVEY

Rate how the personal story of the preacher hejpadelate to the sermon better:
(not at all), (neither more or less), (some )ryuauch)

Rate how the preacher proclaimed the sermon igiadbmanner:

(not at all), (neither more or less), (some )ryuauch)

Rate how the preacher made you feel that he waksyedirectly to you.

(not at all), (neither more or less), (some grjvmuch)

The community category asked the hearer to ratedhe of how the sermon created
a relationship with first, the members of Our RedeeLutheran Church, and second with
the community of Greenville, lllinois. In this catary, a Likert rating scale was also used:
“not at all”, rated 1; “neither more or less”,edt2; “some”, rated 3; and “very much”, rated
4. Example 9 will show a sample of a post-sermon Rrdeemer and commungyhos

rating.

EXAMPLE 9
SAMPLE OF COMMUNITY LIKERT SCALE RATING FOR POST-SEMON SURVEY

Throughout the sermon, | felt a relationship with bther members of Our Redeemer.
(not at all), (neither more or less), (some )ryuauch)

Throughout the sermon | felt a relationship with tommunity of Greenville.
(not at all), (neither more or less), (some )ryuauch)

The survey concluded with a place for the heareespond with any additional

comments.
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The Data Calculated and Tabled

After separating the survey sheets of those whd teetihe pre-sermon Bible study
and those who did not, each survey sheet was esdcliind given a value that measured all
four aspects of hearing. Thegosaspect was measured based on the number of correct
answers in the nine questions of each week.pHtileosaspect was measured based on the
number of emotional hits the hearer had markederstirvey. To get a value for the three
ethosratings, the author totaled the number based ehiktert scale as mentioned above.
The total number, based on the Likert scale, was @sed for the two community ratings.

The data of the two groups were then comparedfadesults were recorded. The
results gave evidence that a pre-sermon Bible stadyhelp the hearers set the
presuppositions to listen to the sermon through fitters of hearinglogos pathos ethos

and community.
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CHAPTER 5

THE PROJECT EVALUATED

This chapter will present the data that has bedaated from both the Southern Illinois
District (SID) Lutheran Church—Missouri Synod (LCM&astors and the members of Our
Redeemer Lutheran Church who participated in arsesek post-sermon survey. The data will
address the proposed questions introduced inr$techiapter. Those questions were: Does any
SID LCMS pastor use a pre-sermon Bible study asd ivhat kind? Can the preacher help the
hearer better to hear the sermon by using a preeseBible study? Can using a pre-sermon
Bible study create an atmosphere that engagestindilters of hearing? How can pre-sermon
Bible studies help the members of other congregaticear sermons more effectively? How can
the pre-sermon Bible studies help pastors prepat@eeach so that the hearer listens more
closely to the sermon?

Analyzing and Interpreting the Data of the SID Pasbrs

The following data was gathered from the SID LCMSStprs who were serving
congregations at the time of the survey. The dais evllected by e-mails, USPS mail and
received by the author at the SID Fall Pastors &enice October"22008. The data consists of
responses from 50 pastors out of a possible 72 0Dt 50 responses was not completed due
to the pastor just having received a call and eatdsufficiently knowledgeable of the calling
congregation to provide the data requested. There tivere 49 usable responses.

The responses were as follows: 25 or 51% of resgowere “NO” to both questions:

Has there been a noticeable increase or decreastténdance at Bible study?

Have you ever offered a Bible study that was desigo prepare the hearer for the
sermon?
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Six or 13% of responses were “NO” to the first gfien: (Has there been a noticeable
increase or decrease in attendance at Bible stimy?YES” to the second question (Have you
ever offered a Bible study that was designed tpamesthe hearer for the sermon?)3 out of these
6 said that they offered a Bible study designedHerhearer of the sermon. The other 3
respondents did not explain what type of Bible gtileby offered.

Eleven or 22% responses were “YES” to the firststjoa (Has there been a noticeable
increase or decrease in attendance at Bible stimy3iso said “NO” to the second question
(Have you ever offered a Bible study that was desigo prepare the hearer for the sermon?)

Seven of the 11 respondents said they had an seiepattendance. Four said the
increase was due to new studies and more studergedf Two said they were due to new pastors
in the congregation. One had no idea why an inerbas occurred.

Four of the eleven respondents said they had r@ase in attendance. They thought the
decrease was to be attributed to an attitude afr8ady know what is in the Bible.”

Eight or 32% said “YES” to both questions: Hagé¢heeen a noticeable increase or
decrease in attendance at Bible study? Have yauodfezed a Bible study that was designed to
prepare the hearer for the sermon? Four of thésel &n increase that they attributed to new
families in their congregations, Bible study proimans, and new pastors. The other 4 had a
decrease credited to transfers, death, and problétimpast clergy. All 8 said that the Bible
studies that they offered to prepare the hearagh®sermon were based on the lessons appointed
for the day from the lectionary.

In summary, in the SID, 73.5% of the respondingi@a had never offered a Bible study
that was directly designed to help the hearemisdethe sermon. Only 13 or 26% said that they

offered a Bible study to prepare the hearer forsérenon using a textual study to analyze the
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lessons of the day. This type of study would berided to engage those who hear wikbgos
filter of hearing. However, the hearer who listenth a filter of pathos ethos and community
may not be as prepared to hear the sermon. Thergfastors should be aware to better reach

their hearers they should try to engage all filtdreearing.

THE FOUR FILTERS OF HEARING

The hypothesis of this MAP is that a pre-sermorid#budy increases the connection of
the hearer with the sermon in all four filters ofdha hearer hears a sermon. This hypothesis was
tested over seven weeks. As a reminder, the ewsuakeasures were as followsogos—
correct and incorrect answePathos— number of emotions of the hearer that were ifiedt
(For this study these emotions are called emotibits); Ethos— number of preacher-hearer
connections including personal story, logical manaed personal connection; Community—
number of community-hearer connections as regdteyehe hearer in the two categories of Our
Redeemer and Greenville. Tables 1 and 2 are theleterresults of those attending the pre-
sermon Bible study and the church service followtlmgpre-sermon Bible study during the

seven weeks and those who attended the churclts@mniy during that time.
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TABLE 1. TOTAL RESULTS OF THOSE ATTENDING 7 WEEK FRSERMON BIBLE

STUDY
Number of Respondents Logos Total Pathos Total Ethos Total Total Value of Total Value of
Attending the Pre- Number of Number of Value of Community All
Sermon Bible Study Incorrect Emotional Hits Preacher Relationships  Relationships
Week Multiple Choice Relationships
1 19 27 45 190 105 295
2 17 41 38 185 103 288
3 25 48 54 263 146 409
4 15 15 36 161 87 238
5 18 20 49 187 113 300
6 24 28 60 250 143 393
7 19 14 52 210 126 336
Mean 19.6
Average per 14 24 10.6 6 16.5
Respondent

TABLE 2. TOTAL RESULTS OF THOSE NOT ATTENDING PREERMON BIBLE STUDY

Number of Logos Total Pathos Total Ethos Total Total Value of
Respondents Not Number of Number of Value of Total Value of All
Attending the Pre- Incorrect Emotional Hits Preacher Community Relationships
Week Sermon Bible Study Multiple Choice Relationships  Relationships
1 24 71 59 242 130 372
2 29 100 61 309 152 461
3 27 74 60 278 147 435
4 36 82 76 360 186 546
5 26 72 55 261 131 392
6 23 59 44 248 128 376
7 38 63 75 380 192 572
Mean 29
Average per
Respondent 2.6 21 10.2 5.3 15.5

According to the data displayed in Tables 1 anith@se attending the pre-sermon Bible
study had a greater connection to the sermon baséte average number of incorrect answers
over the seven week®@o9. For those attending the pre-sermon Bible sthdyaverage
number of incorrect answers was 1.4. For thosattending the average number of incorrect

answers was 2.6.
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Those attending the pre-sermon Bible study hagatgr number of emotional hits than
those who did not attengdthogd. Those that attended had an average numberatfaral hits
of 2.4. Those that did not attend had an averag@euof emotional hits of 2.1.

Those attending the pre-sermon Bible study hagatgr connection to both the
relationship to the preachestiod and to the community. Assigning values, usingliikert
Scale as described of page 53 of Chapter 4, thasattended the pre-sermon Bible study had a
mean average per respondent of 10.6 relationshifretpreacher. Those not attending the pre-
sermon Bible study had a mean average per respbafl#0.2 relationships to the preacher.

Those attending the pre-sermon Bible study hadanragerage per respondent of 6.0
relationships to the community. Those not attendiregpre-sermon Bible study had a mean
average per respondent of 5.3 relationships tcahemunity.

The total data for the seven week study showsthigapre-sermon Bible study that sets
the presuppositions of the hearer by engagingabefiiters of hearing can improve how a
hearer hears a sermon.

The previous data showed the average number séadin weeks. The following

compare the data week by week and filter by filter
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The Logos Filter of Hearing

First, the following results in Tables 3-16 comptre data from week to week.

TABLE 3. WEEK 1
THE CHURCH OF EPHESUS - THEME: CHRIST IS THE ONE @WHS OUR JUDGE.

RESULTS OF THOSE ATTENDING PRE-SERMON BIBLE STUDY

TABLE 4. WEEK 1
THE CHURCH OF EPHESUS - THEME: CHRIST IS THE ONE @WHS OUR JUDGE.

Question Mz Total Correct | Total Incorrect % Correct % Incorrect
Responders

1 19 15 4 78.9% 21.1%
2 19 18 1 94.7% 5.3%
3 19 12 7 63.2% 36.8%
4 19 17 2 89.5% 10.5%
5 19 15 4 78.9% 21.1%
6 19 18 1 94.7% 5.3%
7 19 18 1 94.7% 5.3%
8 18 17 5 94.4% 27.8%
9 19 17 2 89.5% 10.5%

RESULTS OF THOSE NOT ATTENDING PRE-SERMON BIBLESDY

Question NMllmiziz” Total Correct | Total Incorrect % Correct % Incorrect
Responders
1 24 14 10 58.3% 41.7%
2 24 14 10 58.3% 41.7%
3 23 7 16 30.4% 69.6%
4 24 18 6 75.0% 25.0%
5 24 13 11 54.2% 45.8%
6 24 19 5 79.2% 20.8%
7 23 22 1 95.7% 4.3%
8 23 18 5 78.3% 21.7%
9 24 17 7 70.8% 29.2%

Those attending the pre-sermon Bible study scoigitehon 8 of the 9 (88.9%)

guestions on the post sermon survey. Also, of tattemding the pre-sermon Bible study, the

highest percentage incorrect was 36% comparedsetivho did not attend with a highest
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percentage incorrect of 69.6%. The informationdgoestions # 7 and # 8 of the survey was not

mentioned in the pre-sermon Bible study and onlynduthe sermon so that it would not bias the

survey. However, those attending the pre-sermoteBitndy scored 94.7% on question 7 and

94.4% on question 8. Those not attending scoret?®Bn question 7 and 78.3% on question 8.
Next comparisons are made from week 2 of the projec

TABLE 5. WEEK 2
THE CHURCH OF SMYRNA — THEME: CHRIST IS THE FIRSTND THE LAST.

RESULTS OF THOSE ATTENDING PRE-SERMON BIBLE STUDY

Question Sgggi:ﬂg:s Total Correct | Total Incorrect % Correct % Incorrect
1 17 15 2 88.2% 11.8%
2 17 15 2 88.2% 11.8%
3 17 9 8 52.9% 47.1%
4 17 7 10 41.2% 58.8%
5 17 16 1 94.1% 5.9%
6 17 12 5 70.6% 29.4%
7 17 14 3 82.4% 17.6%
8 17 15 2 88.2% 11.8%
9 16 8 8 50.0% 50.0%

TABLE 6. WEEK 2
THE CHURCH OF SMYRNA — THEME: CHRIST IS THE FIRSTND THE LAST.

RESULTS OF THOSE NOT ATTENDING PRE-SERMON BIBLHSDY

Question FIQ\I LirlofEly @ Total Correct | Total Incorrect % Correct % Incorrect
esponders
1 29 23 7 79.3% 24.1%
2 29 15 14 51.7% 48.3%
3 29 13 16 44.8% 55.2%
4 29 9 20 31.0% 69.0%
5 29 26 2 89.7% 6.9%
6 29 14 15 48.3% 51.7%
7 29 21 8 72.4% 27.6%
8 29 20 9 69.0% 31.0%
9 29 20 9 69.0% 31.0%
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Those attending the pre-sermon Bible study scoigiteh on 8 out of the 9 (88.9%)
guestions on the post sermon survey. Also, ofgfadtending the pre-sermon Bible study, the
highest percentage incorrect was 58.8% comparttse who did not attend with a highest
percentage incorrect of 69%. Questions 7 and Beotirvey were not mentioned in the pre-
sermon Bible study and only during the sermon. H@rethose attending the pre-sermon Bible
study scored 82.4% on question 7 and 88.2% onigue&t Those not attending scored 72.4%
on question 7 and 69% on question 8.

The data for week 3 of the project is as follows:

TABLE 7. WEEK 3
THE CHURCH OF THYATIRA — THEME: CHRIST IS THE ONE MO HAS ALL
AUTHORITY.

RESULTS OF THOSE ATTENDING PRE-SERMON BIBLE STUDY

Question Mol @ Total Correct | Total Incorrect % Correct % Incorrect
Responders

1 25 23 2 93.0% 28.0%
2 25 16 9 64.0% 36.0%
3 23 12 11 52.2% 47.8%
4 25 18 7 72.0% 28.0%
5 25 24 1 96.0% 4.0%
6 25 24 1 96.0% 4.0%
7 24 22 2 91.7% 8.3%
8 25 18 7 72.0% 28.0%
9 25 18 7 72.0% 28.0%
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TABLE 8. WEEK 3
THE CHURCH OF THYATIRA — THEME: CHRIST IS THE ONE WO HAS ALL
AUTHORITY.

RESULTS OF THOSE NOT ATTENDING PRE-SERMON BIBLE SDY

Question Mz Total Correct | Total Incorrect % Correct % Incorrect
Responders
1 28 26 2 92.9% 7.1%
2 28 12 16 42.9% 57.1%
3 28 9 19 32.1% 67.9%
4 28 14 14 50.0% 50.0%
5 28 27 1 96.4% 3.6%
6 28 26 2 92.9% 7.1%
7 28 26 2 92.9% 7.1%
8 28 17 9 60.7% 32.1%
9 28 17 9 60.7% 32.1%

Those attending the pre-sermon Bible study scoigitehon 7 out of the 9 (77.8%)
guestions on the post sermon survey. Also, thedsigbercentage of incorrect answers for those
attending the pre-sermon Bible study was 47.8% @wetpto those who did not attend with a
highest percentage incorrect of 67.9%. Questiorawhb#7 of the survey were not mentioned in
the pre-sermon Bible study and only during the sexnilowever, those attending the pre-
sermon Bible study scored 96% on question 5 antP®bn question 7. Those not attending
scored 96.4% on question 5 and 92.9% on questi®hig.data did not support the author’s

hypothesis.
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The data of the responses for week 4 are as fallows

TABLE 9. WEEK 4
THE CHURCH OF PERGAMUM — THEME: CHRIST IS THE ONENO
HOLDS THE DOUBLE EDGED SWORD

RESULTS OF THOSE ATTENDING PRE-SERMON BIBLE STUDY

Question Mz Total Correct | Total Incorrect % Correct % Incorrect
Responders

1 16 13 3 81.3% 18.8%
2 16 13 3 81.3% 18.8%
3 16 14 2 87.5% 12.5%
4 15 13 2 86.7% 13.3%
5 16 15 1 93.8% 6.3%
6 16 15 1 93.8% 6.3%
7 16 15 1 93.8% 6.3%
8 16 14 2 87.5% 12.5%
9 16 15 1 93.8% 6.3%

TABLE 10. WEEK 4
THE CHURCH OF PERGAMUM — THEME: CHRIST IS THE ONENO
HOLDS THE DOUBLE EDGED SWORD

RESULTS OF THOSE NOT ATTENDING PRE-SERMON BIBLE SDY

Question qu\l Lot o Total Correct | Total Incorrect % Correct % Incorrect
esponders
1 36 33 3 91.7% 8.3%
2 36 18 18 50.0% 50.0%
3 36 21 15 58.3% 41.7%
4 36 23 13 63.9% 36.1%
5 36 28 18 77.8% 50.0%
6 36 33 3 91.7% 8.3%
7 36 29 7 80.6% 19.4%
8 35 33 2 94.3% 5.7%
9 34 18 16 52.9% 47.1%

Those attending the pre-sermon Bible study schiglier on 7 out of the 9 (77.8%)

guestions on the post sermon survey. Also, thedsigbercentage of incorrect answers for those

attending the pre-sermon Bible study was 18.8% @watpto those who did not attend with a
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highest percentage incorrect of 50%. QuestiongwZa of the survey were not mentioned in
the pre-sermon Bible study and only during the sernilowever, those attending the pre-
sermon Bible study scored 93.8% on question 5 &%®8P8 on question 7. Those not attending
scored 77.8% on question 5 and 80.6% on question 7.
Below are the results from week 5 of the project.
TABLE 11. WEEK 5
THE CHURCH OF SARDIS — THEME: CHRIST IS THE ONE WHO
HOLDS THE SEVEN SPIRITS OF GOD

RESULTS OF THOSE ATTENDING PRE-SERMON BIBLE STUDY

Question FIQ\I Lot o Total Correct | Total Incorrect % Correct % Incorrect
esponders

1 18 13 5 72.2% 27.8%
2 18 18 0 100.0% 0.0%
3 18 18 0 100.0% 0.0%
4 17 15 2 88.2% 11.8%
5 18 18 0 100.0% 0.0%
6 18 18 0 100.0% 0.0%
7 18 17 1 94.4% 5.6%
8 18 9 9 50.0% 50.0%
9 18 12 6 66.7% 33.3%

TABLE 12. WEEK 5
THE CHURCH OF SARDIS — THEME: CHRIST IS THE ONE WHO
HOLDS THE SEVEN SPIRITS OF GOD

RESULTS OF THOSE NOT ATTENDING PRE-SERMON BIBLE SDY

Question FIQ\I LirlofEly @ Total Correct | Total Incorrect % Correct % Incorrect
esponders
1 24 12 12 50.0% 50.0%
2 26 20 6 76.9% 23.1%
3 25 18 7 72.0% 28.0%
4 21 10 11 47.6% 52.4%
5 25 23 2 92.0% 8.0%
6 25 23 2 92.0% 8.0%
7 24 23 1 95.8% 4.2%
8 26 8 18 30.8% 69.2%
9 25 15 10 60.0% 40.0%
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Those attending the pre-sermon Bible study scoigiteh on 8 out of the 9 (88.9%)
guestions on the post sermon survey. Also, thedsigbercentage of incorrect answers for those
attending the pre-sermon Bible study was 50.4% @wetpto those who did not attend with a
highest percentage incorrect of 69.2%. Questioasdb7 of the survey were not mentioned in
the pre-sermon Bible study and only during the sernmilowever, those attending the pre-
sermon Bible study scored 100% on question 5 amP®4n question 7. Those not attending
scored 92% on question 5 and 95.8% on question 7.

The data from week 6 of the project is show inl&éali3 and 14 below.

TABLE 13. WEEK 6
CHURCH OF PHILADELPHIA — THEME: CHRIST IS THE ONE MO
HOLDS THE KEY OF DAVID

RESULTS OF THOSE ATTENDING PRE-SERMON BIBLE STUDY

Question Mol @ Total Correct | Total Incorrect % Correct % Incorrect
Responders

1 22 17 5 77.3% 22.7%
2 24 24 0 100.0% 0.0%
3 24 24 0 100.0% 0.0%
4 24 19 5 79.2% 20.8%
5 24 24 0 100.0% 0.0%
6 24 21 3 87.5% 12.5%
7 24 23 1 95.8% 4.2%
8 23 22 1 95.7% 4.3%
9 23 22 1 95.7% 4.3%
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TABLE 14. WEEK 6
CHURCH OF PHILADELPHIA — THEME: CHRIST IS THE ONE MO
HOLDS THE KEY OF DAVID

RESULTS OF THOSE NOT ATTENDING PRE-SERMON BIBLE SDY

Question Mz Total Correct | Total Incorrect % Correct % Incorrect
Responders
1 24 17 5 70.8% 20.8%
2 22 22 2 100.0% 9.1%
3 23 15 8 65.2% 34.8%
4 24 17 7 70.8% 29.2%
5 24 24 0 100.0% 0.0%
6 24 19 5 79.2% 20.8%
7 24 20 4 83.3% 16.7%
8 24 17 7 70.8% 29.2%
9 24 15 9 62.5% 37.5%

Those attending the pre-sermon Bible study scoigiteh on 9 out of the 9 (100%)
guestions on the post sermon survey. Also, thedsigbercentage of incorrect answers for those
attending the pre-sermon Bible study was 22.7% @wetpto those who did not attend with a
highest percentage incorrect of 35.5%.

Questions 5 and 7 of the survey were not mentiaméake pre-sermon Bible study and
only during the sermon. However, those attendiegptte-sermon Bible study scored 100% on
guestion 5 and 95.8% on question 7. Those notdittgrscored 100% on question 5 and 83.3%

on question 7.
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Finally, presented is the project data from week 7

TABLE 15. WEEK 7
CHURCH OF LAODICEA — THEME: CHRIST IS THE ONE WHO
IS THE AMEN, THE FAITHFUL AND TRUE WITNESS

RESULTS OF THOSE ATTENDING PRE-SERMON BIBLE STUDY

Question Mz Total Correct | Total Incorrect % Correct % Incorrect
Responders

1 19 18 0 94.7% 0.0%
2 19 19 0 100.0% 0.0%
3 19 18 1 94.7% 5.3%
4 19 19 0 100.0% 0.0%
5 19 18 1 94.7% 5.3%
6 19 13 6 68.4% 31.6%
7 19 17 2 89.5% 10.5%
8 18 15 4 83.3% 22.2%
9 19 15 4 78.9% 21.1%

TABLE 16. WEEK 7
CHURCH OF LAODICEA — THEME: CHRIST IS THE ONE WHO
IS THE AMEN, THE FAITHFUL AND TRUE WITNESS

RESULTS OF THOSE NOT ATTENDING PRE-SERMON BIBLE SDY

Question FIQ\I LirlofEly @ Total Correct | Total Incorrect % Correct % Incorrect
esponders
1 38 29 9 76.3% 23.7%
2 38 35 3 92.1% 7.9%
3 38 30 8 78.9% 21.1%
4 38 36 2 94.7% 5.3%
5 38 35 3 92.1% 7.9%
6 38 31 7 81.6% 18.4%
7 38 36 2 94.7% 5.3%
8 38 21 17 55.3% 44.7%
9 38 19 19 50.0% 50.0%

Those attending the pre-sermon Bible study scoigiteh on 9 out of the 9 (100%)

guestions on the post sermon survey. Also, thedsigbercentage of incorrect answers for those
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attending the pre-sermon Bible study was 31.6% @watpto those who did not attend with a
highest percentage incorrect of 50.0%.

Questions 5 and 7 of the survey were not mentioméake pre-sermon Bible study and
only during the sermon. However, those attendiegptte-sermon Bible study scored 94.7% on
guestion 5 and 89.5% on question 7. While thoseattehding scored 92.1% on question 5 and
94.7% on question 7.

Summary of thé.ogosFilter

Logosfilters are engaged by information, analyticalalie, facts, and a systematical
format. Overall out of the 63 questions of the seweeks of the post-sermon surveys the group
attending the pre-sermon Bible study had an avesgere correct answers on 59 of the 63 or
93.6% questions. The data is supportive of the aime of the conclusion that the pre-sermon

Bible study set the presuppositions for hearingstrenon with dogosfilter.
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The Pathos Filter of Hearing
Pathosfilters are engaged by the emotions and feelings of the hearers as they hear the
sermon. Figure 1 shows the percentage of emotional responses of those attending the seven week
pre-sermon Bible study compared to those who did not attend.
Figure 1. 7 WEEK

OVERVIEW OFPATHOSFILTER OF HEARING
PRE-SERMON BIBLE STUDY

Emotional Responses Invoked by Attending Pre-Sermon Bible Study
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Sermon Week

The hypothesis is that by teaching a pre-sermon Bible study a pastor can set the
presuppositions of the hearer who hears throyggitlsosfilter. Thepathosfilter would include

emotions and feelings that hearers have as they hear the sermon.
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Table 17 presents the comparisons of the data from week 1 of the project.

THE CHURCH OF EPHESUS - THEME: CHRIST IS THE ONE WHO IS OUR JUDGE.

TABLE 17. WEEK 1

EMOTIONAL HITS FROM THOSE ATTENDING &
NOT ATTENDING PRE-SERMON BIBLE STUDY

Emotional Hits: Attending Emotional Hits: Not Attending
. Number of Percent of . Number of Percent of
=TI Hits Total Hits SN Hits Total Hits
Pride 0 0.0% Pride 1 1.9%
Shame 8 15.4% Shame 4 7.4%
Guilt 6 11.5% Guilt 8 14.8%
Anger 0 0.0% Anger 0 0.0%
Peace 10 19.2% Peace 11 20.4%
Love 6 11.5% Love 9 16.7%
Joy 6 11.5% Joy 6 11.1%
Hope 16 30.8% Hope 14 25.9%
None 0 0.0% None 1 1.9%
Other 0 0.0% Other 0 0.0%

Out of the 19 who attended the pre-sermon Bible study there was a total of 52 emotional
hits recorded. The emotion of hope had the greatest number hits with 16 or 84.2% of the
responses. Out of 24 who did not attend there were a total of 54 emotional hits recorded. The
emotion of hope also had the greatest hits with 14 or 58.3% of the responses. The results of the
first week show that the average number of emotional hits for those attending the pre-sermon

Bible study was 2.73 per person. The average number of emotional hits for those who did not

attend the pre-sermon Bible Study was 2.25 per person.
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Comparisons are noted from week 2 of the project.

TABLE 18. WEEK 2
THE CHURCH OF SMYRNA — THEME: CHRIST IS THE FIRST AND THE LAST.

EMOTIONAL HITS FROM THOSE ATTENDING &
NOT ATTENDING PRE-SERMON BIBLE STUDY

Emotional Hits: Attending Emotional Hits: Not Attending
. Number of Percent of . Number of Percent of
SN Hits Total Hits SelEE Hits Total Hits
Pride 2 4.8% Pride 3 4.8%
Shame 2 4.8% Shame 0 0.0%
Guilt 2 4.8% Guilt 7 11.3%
Anger 1 2.6% Anger 0 0.0%
Peace 9 21.4% Peace 14 22.6%
Love 5 11.9% Love 11 17.7%
Joy 5 11.9% Joy 6 9.7%
Hope 11 26.2% Hope 18 29.0%
None 4 9.5% None 3 4.8%
Other 1 2.4% Other 0 0.0%

Out of the 17 who attended the pre-sermon Bible study there was a total of 42 emotional
hits recorded. The emotion of hope had the greatest number hits with 11 or 64.7% of the
responses. Out of 29 who did not attend there were a total of 62 emotional hits recorded. The
emotion of hope also had the greatest hits with 18 or 62% of the responses. The results of the
second week show that the average number of emotional hits for those attending the pre-sermon

Bible study was 2.47 per person. The average number of emotional hits for those who did not

attend the pre-sermon Bible study was 2.13 per person.
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The data for week 3 of the project is as follows:

TABLE 19. WEEK 3
THE CHURCH OF THYATIRA — THEME: CHRIST IS THE ONE WHO HAS ALL
AUTHORITY.

EMOTIONAL HITS FROM THOSE ATTENDING &
NOT ATTENDING PRE-SERMON BIBLE STUDY

Emotional Hits: Attending

Emotional Hits: Not Attending

. Number of Percent of . Number of Percent of
SN Hits Total Hits SelEE Hits Total Hits
Pride 1 2.0% Pride 4 6.5%
Shame 5 9.8% Shame 7 11.3%
Guilt 8 15.7% Guilt 5 8.1%
Anger 0 0.0% Anger 1 2.0%
Peace 8 15.7% Peace 11 17.7%
Love 5 9.8% Love 9 14.5%
Joy 4 7.8% Joy 5 8.1%
Hope 16 31.4% Hope 15 24.2%
None 4 7.8% None 4 6.5%
Other 0 0.0% Other 1 1.6%

Out of the 25 who attended the pre-sermon Bible study there was a total of 51 emotional

hits recorded. The emotion of hope had the greatest number hits with 16 or 64% of the responses.

Out of 28 who did not attend there were a total of 62 emotional hits recorded. The emotion of

hope also had the greatest hits with 15 or 53.6% of the responses. The results of the third week

show that the average number of emotional hits for those attending the pre-sermon Bible study

was 2.04 per person. The average number of emotional hits for those who did not attend the pre-

sermon Bible study was 2.21 per person.
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The data of the responses for week 4 are shown in Table 20.

TABLE 20. WEEK 4
THE CHURCH OF PERGAMUM — THEME: CHRIST IS THE ONE WHO
HOLDS THE DOUBLE EDGED SWORD

EMOTIONAL HITS FROM THOSE ATTENDING &
NOT ATTENDING PRE-SERMON BIBLE STUDY

Emotional Hits: Attending

Emotional Hits: Not Attending

. Number of Percent of . Number of Percent of
SN Hits Total Hits SelEE Hits Total Hits
Pride 1 2.6% Pride 2 2.5%
Shame 3 7.7% Shame 9 11.1%
Guilt 9 23.1% Guilt 13 16.0%
Anger 1 2.9% Anger 0 0.0%
Peace 4 10.3% Peace 9 11.1%
Love 4 10.3% Love 8 9.9%
Joy 5 12.8% Joy 12 14.8%
Hope 9 23.1% Hope 18 22.2%
None 2 5.1% None 6 7.4%
Other 1 2.6% Other 4 4.9%

Out of the 16 who attended the pre-sermon Bible study there was a total of 40 emotional

hits recorded. The emotion of hope and guilt had the greatest number hits with 9 or 56% of the

responses. Out of 36 who did not attend there were a total of 81 emotional hits recorded. The

emotion of hope also had the greatest hits with 18 or 50% of the responses. The results of the

fourth week show that the average number of emotional hits for those attending the pre-sermon

Bible study was 2.50 per person. The average number of emotional hits for those who did not

attend the pre-sermon Bible study was 2.25 per person.
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The results from week 5 of the project are shown in Table 21.

TABLE 21. WEEK 5
THE CHURCH OF SARDIS — THEME: CHRIST IS THE ONE WHO
HOLDS THE SEVEN SPIRITS OF GOD

EMOTIONAL HITS FROM THOSE ATTENDING &
NOT ATTENDING PRE-SERMON BIBLE STUDY

Emotional Hits: Attending Emotional Hits: Not Attending
. Number of Percent of . Number of Percent of
SN Hits Total Hits SelEE Hits Total Hits
Pride 1 1.9% Pride 2 3.4%
Shame 3 5.8% Shame 8 13.8%
Guilt 11 21.2% Guilt 8 13.8%
Anger 0 0.0% Anger 0 0.0%
Peace 5 9.6% Peace 8 13.8%
Love 3 5.8% Love 9 15.5%
Joy 13 25.0% Joy 4 6.9%
Hope 12 23.1% Hope 13 22.4%
None 1 1.9% None 6 10.3%
Other 3 5.8% Other 0 0.0%

Out of the 18 who attended the pre-sermon Bible study there was a total of 52 emotional
hits recorded. The emotion of joy had the greatest number hits with 13 or 72.2% of the
responses. Out of 26 who did not attend there were a total of 58 emotional hits recorded. The
emotion of hope also had the greatest hits with 13 or 50% of the responses. The results of the
fifth week show that the average number of emotional hits for those attending the pre-sermon

Bible study was 2.88 per person. The average number of emotional hits for those who did not

attend the pre-sermon Bible study was 2.23 per person.
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The data from week 6 of the project is shown in Table 22 below.

TABLE 22. WEEK 6
CHURCH OF PHILADELPHIA — THEME: CHRIST IS THE ONE WHO
HOLDS THE KEY OF DAVID

EMOTIONAL HITS FROM THOSE ATTENDING &
NOT ATTENDING PRE-SERMON BIBLE STUDY

Emotional Hits: Attending Emotional Hits: Not Attending
. Number of Percent of . Number of Percent of
SN Hits Total Hits SelEE Hits Total Hits
Pride 2 3.4% Pride 1 2.2%
Shame 7 11.9% Shame 7 15.6%
Guilt 11 18.6% Guilt 12 26.7%
Anger 0 0.0% Anger 1 2.7%
Peace 7 11.9% Peace 6 13.3%
Love 4 6.8% Love 4 8.9%
Joy 7 11.9% Joy 3 6.7%
Hope 20 33.9% Hope 10 22.2%
None 0 0.0% None 1 2.2%
other 1 1.7% Other 0 0.0%

Out of the 24 who attended the pre-sermon Bible study there was a total of 52 emotional
hits recorded. The emotion of hope had the greatest number hits with 20 or 83.3% of the
responses. Out of 24 who did not attend there were a total of 46 emotional hits recorded. The
emotion of guilt also had the greatest hits with 12 or 50% of the responses. The results of the
sixth week show that the average number of emotional hits for those attending the pre-sermon

Bible study was 2.16 per person. The average number of emotional hits for those who did not

attend the pre-sermon Bible study was 1.91 per person.
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Finally, presented is the project data from week 7.

TABLE 23. WEEK 7
CHURCH OF LAODICEA — THEME: CHRIST IS THE ONE WHO
IS THE AMEN, THE FAITHFUL AND TRUE WITNESS

EMOTIONAL HITS FROM THOSE ATTENDING &
NOT ATTENDING PRE-SERMON BIBLE STUDY

Emotional Hits: Attending Emotional Hits: Not Attending
. Number of Percent of . Number of Percent of
SN Hits Total Hits SelEE Hits Total Hits
Pride 3 6.1% Pride 4 5.3%
Shame 9 18.4% Shame 7 9.2%
Guilt 10 20.4% Guilt 12 15.8%
Anger 0 0.0% Anger 1 1.5%
Peace 4 8.2% Peace 11 14.5%
Love 3 6.1% Love 7 9.2%
Joy 4 8.2% Joy 9 11.8%
Hope 14 28.6% Hope 22 28.9%
None 1 2.0% None 3 3.9%
other 1 2.0% Other 0 0.0%

Out of the 19 who attended the pre-sermon Bible study there was a total of 49 emotional
hits recorded. The emotion of hope had the greatest number hits with 14 or 73.7% of the
responses. Out of 38 who did not attend they had a total of 76 emotional hits recorded. The
emotion of hope also had the greatest hits with 22 or 57.9% of the responses. The results of the
seventh week show that the average number of emotional hits for those attending the pre-sermon
Bible study was 2.57 per person. The average number of emotional hits for those who did not

attend the pre-sermon Bible study was 2.00 per person.
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Summary of th&athosFilter

Pathosfilters are engaged by the emotions and feelifigseohearers as they hear the
sermon. Overall out of the seven weeks of post-esersarveys the group attending the pre-
sermon Bible study had an overall average of moreti@nal hits six out of the seven weeks.
The data shows that the pre-sermon Bible studyappe set the presuppositions for hearing the

sermon with gathosfilter.

The Ethos Filter of Hearing
Ethosfilters are engaged by the relationship the hdaasrwith the preacher.
Table 24 compares the data from week 1 of theeptoj

TABLE 24. WEEK 1
THE CHURCH OF EPHESUS — THEME: CHRIST IS THE ONE @HS OUR JUDGE.

OVERVIEW OF THOSE ATTENDING AND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 1: Overview of Pastoral Connections Through the Sermon

105.0%

100.0% A

95.0% A

90.0% A

85.0%

% of Positive Connections

80.0%

Attend Did Not Attend Did Not Attend Did Not
Attend Attend Attend

Personal Story Logical Manner Personal Connection
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Those attending the pre-sermon Bible study had iposéive connections in the
categories of personal story and personal conmectitan those who did not attend. They had
the same percentages of connections in the cateddogical manner. Their greatest difference
of positive connections was a difference of 7.1%hmcategory of personal story.

Table 25 compares the attending and not atterfding week 2 of the project.

TABLE 25. WEEK 2
THE CHURCH OF SMYRNA — THEME: CHRIST IS THE FIRSTND THE LAST.

OVERVIEW OF THOSE ATTENDING AND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 2: Overview of Pastoral Connections Through the Sermon

102.0%

100.0% A

98.0% -

96.0% -

94.0% -

92.0%

90.0%

% of Positive Connections

88.0%
Attend Did Not Attend Attend Did Not Attend Attend Did Not Attend

Personal Story Logical Manner Personal Connection

Those attending the pre-sermon Bible study had iposéive connections in the
category of personal story than those who did tiehd. They had the same percentage of
connections in the categories of logical mannergardonal connection. Their greatest

difference of positive connections was a differeot6.9% in the category of personal story.
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The data for week 3 of the project is as follows:

TABLE 26. WEEK 3
THE CHURCH OF THYATIRA — THEME: CHRIST IS THE ONE WO HAS ALL
AUTHORITY.

OVERVIEW OF THOSE ATTENDING AND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 3: Overview of Pastoral Connections Through the Sermon

105.0%

100.0% -

95.0% A

90.0% -

85.0%

80.0%

% of Positive Connections

75.0%

Attend Did Not Attend Attend Did Not Attend Attend Did Not Attend

Personal Story Logical Manner Personal Connection

Those attending the pre-sermon Bible study hademositive connections in all three
categories than those who did not attend. Theatgse difference of positive connections was a

difference of 14.3% in the category of personalnamtion.
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The data of the responses for week 4 are as fallows

TABLE 9. WEEK 4
THE CHURCH OF PERGAMUM — THEME: CHRIST IS THE ONERN®D
HOLDS THE DOUBLE EDGED SWORD

OVERVIEW OF THOSE ATTENDING AND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 4: Overview of Pastoral Connections Through the Sermon

105.0%

100.0% -

95.0% A

90.0% -

85.0%

80.0%

% of Positive Connections

75.0%

Attend Did Not Attend Attend Did Not Attend Attend Did Not Attend

Personal Story Logical Manner Personal Connection

Those attending the pre-sermon Bible study hadmositive connections in all three
categories than those who did not attend. Theatgse difference of positive connections was a

difference of 7.23% in the category of personafysto
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The results from week 5 of the project are showhahle 28.

TABLE 28. WEEK 5
THE CHURCH OF SARDIS — THEME: CHRIST IS THE ONE WHO
HOLDS THE SEVEN SPIRITS OF GOD

OVERVIEW OF THOSE ATTENDING AND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 5: Overview of Pastoral Connections Through the Sermon

102.0%
100.0%

98.0%

96.0%
94.0%

92.0%
90.0% -
88.0%
86.0%

% of Positive Connections

84.0%

82.0%
Attend Did Not Attend Attend Did Not Attend Attend Did Not Attend

Personal Story Logical Manner Personal Connection

Those attending the pre-sermon Bible study had iposéive connections in the
category of personal story that those who did tiehd. They had the same percentage of
connections in the category of logical manner agrdgnal connection. The greatest difference

of positive connections was a difference of 11.h%he category of personal story.
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The data from week 6 of the project is shown inl&&9.

TABLE 29. WEEK 6
CHURCH OF PHILADELPHIA — THEME: CHRIST IS THE ONE MO
HOLDS THE KEY OF DAVID

OVERVIEW OF THOSE ATTENDING AND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 6: Overview of Pastoral Connections Through the Sermon

102.0%

100.0% -

98.0% A

96.0% -

94.0% -

92.0%

90.0%

88.0%

% of Positive Connections

86.0%
Attend Did Not Attend Attend Did Not Attend Attend Did Not Attend

Personal Story Logical Manner Personal Connection

Those attending the pre-sermon Bible study had maoséive connections in the
categories of personal story and personal connettien those who did not attend. They had the
same percentage of connections in the categoygafdl manner. Their greatest difference of

positive connections was a difference of 7.1% andategory of personal story.
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Finally, presented is the project data from week 7.

TABLE 30. WEEK 7
CHURCH OF LAODICEA — THEME: CHRIST IS THE ONE WHO
IS THE AMEN, THE FAITHFUL AND TRUE WITNESS

OVERVIEW OF THOSE ATTENDING AND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 7: Overview of Pastoral Connections Through the Sermon

102.0%

100.0% -

98.0% -

96.0% -

94.0% -

92.0%

% of Positive Connections

90.0%

88.0%

Attend Did Not Attend Attend Did Not Attend Attend Did Not Attend

Personal Story Logical Manner Personal Connection

Those attending the pre-sermon Bible study had iposéive connections in all the
categories than those who did not attend. A 7.9%rdnce of positive connections was found in
all three categories.

Summary of thé&thosFilter

Ethosfilters are engaged by the relationship the hezasrwith the preacher. Out of the
seven weeks of post-sermon surveys the group atgptite pre-sermon Bible study had an
overall average of more positive connections eagbkwthan those who did not attend. The
positive connections were found in all three catisgahat were tested. The data shows that
those who attended the pre-sermon Bible studieshaag had the presuppositions set for

hearing the sermon with athosfilter.
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The Ethos Filter of Hearing Comparing Only the “Very Much” Responses.
In order to get greater insight to te#hosfilter, the Likert scale was again used to
compare only the “very much” rating 4. This helpsasure the intensity of the response.
Table 31 compares the data from week 1 of theeptoj

TABLE 31. WEEK 1
THE CHURCH OF EPHESUS — THEME: CHRIST IS THE ONE @WHS OUR JUDGE.

OVERVIEW OF “VERY MUCH” RESPONSES OF THOSE ATTENDMAND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 1: Overview of Pastoral Connections Through the Sermon

70.0%

60.0% -

50.0%

40.0% -

30.0% -

20.0%

10.0%

% of Positive Connections (very much response)

0.0%

Attend Did Not Attend Did Not Attend Did Not Attend

Personal Story Logical Manner Personal Connection

Those attending the pre-sermon Bible study had fvemy much” responses in the
categories of personal story and personal conmetiien those who did not attend. However,
they had fewer “very much” responses in the categbtogical manner. Their greatest
difference of “very much” responses was a diffee2a£28.4% in the category of personal

connection.
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Table 32 compares the attending and non-attendamg Wweek 2 of the project.

TABLE 32. WEEK 2
THE CHURCH OF SMYRNA — THEME: CHRIST IS THE FIRSTND THE LAST.

OVERVIEW OF “VERY MUCH” RESPONSES OF THOSE ATTENDMAND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 2: Overview of Pastoral Connections Through the Sermon

100.0%

90.0% -
80.0% -
70.0%

60.0% -
50.0% -

40.0% A
30.0%
20.0%
10.0%

% of Positive Connections (very much response)

0.0%

Attend Did Not Attend Attend Did Not Attend Attend Did Not Attend

Personal Story Logical Manner Personal Connection

Those attending the pre-sermon Bible study had fvemy much” responses in the
categories of logical manner and personal connetian those who did not attend. However,
they had fewer “very much” responses in the categbpersonal story. Their greatest difference

of “very much” responses was a difference of 19i@%he category of logical manner.
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The data for week 3 of the project is as follows:

TABLE 33. WEEK 3
THE CHURCH OF THYATIRA — THEME: CHRIST IS THE ONE WO HAS ALL
AUTHORITY.

OVERVIEW OF “VERY MUCH” RESPONSES OF THOSE ATTENDMAND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 3: Overview of Pastoral Connections Through the Sermon

80.0%

70.0%

60.0%

50.0%

40.0%

30.0%

20.0%

10.0%

% of Positive Connections (very much response)

0.0%

Attend Did Not Attend Attend Did Not Attend Did Not Attend

Personal Story Logical Manner Personal Connection

Those attending the pre-sermon Bible study had rivemy much” responses in all three
categories than those who did not attend. Theatgst difference of “very much” responses was

a difference of 15.3% in the category of logicalnmer.
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The data of the responses for week 4 are as fallows

TABLE 34. WEEK 4
THE CHURCH OF PERGAMUM — THEME: CHRIST IS THE ONERN®D
HOLDS THE DOUBLE EDGED SWORD

OVERVIEW OF “VERY MUCH” RESPONSES OF THOSE ATTEND®
AND NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 4: Overview of Pastoral Connections Through the Sermon

90.0%

80.0%

70.0% A

60.0%

50.0% A

40.0% A

30.0%

20.0%

10.0%

% of Positive Connections (very much response)

0.0%

Did Not Attend Attend Did Not Attend Attend Did Not Attend

Personal Story Logical Manner Personal Connection

Those attending the pre-sermon Bible study had rivemy much” responses in all three
categories than those who did not attend. Theatgst difference of “very much” responses was

a difference of 27.2% in the category of logicalnmer.
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The results from week 5 of the project are shownahle 35.

TABLE 35. WEEK 5
THE CHURCH OF SARDIS — THEME: CHRIST IS THE ONE WHO
HOLDS THE SEVEN SPIRITS OF GOD

OVERVIEW OF “VERY MUCH” RESPONSES OF THOSE ATTEND®AND NOT
ATTENDING PRE-SERMON BIBLE STUDY

Week 5: Overview of Pastoral Connections Through the Sermon

90.0%

80.0% A
70.0%
60.0% -

50.0%

40.0%

30.0%
20.0%
10.0%

% of Positive Connections (very much response)

0.0%
Attend Did Not Attend Attend Did Not Attend Did Not Attend

Personal Story Logical Manner Personal Connection

Those attending the pre-sermon Bible study had fivemy much” responses in all three
categories than those who did not attend. Theatgst difference of “very much” responses was

a difference of 25.9% in the category of persotalys
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The data from week 6 of the project is shown inl& &@6.

TABLE 36. WEEK 6
CHURCH OF PHILADELPHIA — THEME: CHRIST IS THE ONE MO
HOLDS THE KEY OF DAVID

OVERVIEW OF “VERY MUCH” RESPONSES OF THOSE ATTENDMAND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 6: Overview of Pastoral Connections Through the Sermon

80.0%

40.0%

30.0%

20.0%

10.0%

0.0%

% of Positive Connections (very much response)

Did Not Attend Attend Did Not Attend Did Not Attend

Personal Story Logical Manner Personal Connection

Those attending the pre-sermon Bible study had rivemy much” responses in the
categories of logical manner and personal connetiian those who did not attend. However,
they had fewer “very much” responses in the categbpersonal story. Their greatest difference

of “very much” responses was a difference of 12iB%he category of logical manner.
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Finally, presented is the project data from week 7.

TABLE 37. WEEK 7
CHURCH OF LAODICEA — THEME: CHRIST IS THE ONE WHO
IS THE AMEN, THE FAITHFUL AND TRUE WITNESS

OVERVIEW OF “VERY MUCH” RESPONSES OF THOSE ATTENDMAND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 7: Overview of Pastoral Connections Through the Sermon

90.0%

80.0% -
70.0% -
60.0% -
50.0% H
40.0% H

30.0%
20.0%
10.0%

0.0%
Did Not Attend Did Not Attend Attend Did Not Attend

% of Positive Connections (very much response)

Personal Story Logical Manner Personal Connection

Those attending the pre-sermon Bible study had rivemy much” responses in all three
categories than those who did not attend. Theatgst difference of “very much” responses was

a difference of 31.6% in the category of persotalys

Summary of Ethos Filters Of Hearing Comparing Ghk “Very Much” Responses

Out of the seven weeks of post-sermon surveysringpgttending the pre-sermon Bible
study had a higher overall average of “very mu@spionses than those not attending each week.

The “very much” responses were found in all thrategories that were tested. The data shows
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even more evidence that those who attended the pre-sermon Bible studies had the
presuppositions set “very much” for hearing the sermon witttlawsfilter.
The Community Filter of Hearing

Community filters are engaged by the relationship the hearer has with his/her fellow
worshipers and the community as a whole.

Figures 2 and 3 show in percentages the results of the Likert Scale for those who attended
and did not attend the pre-sermon Bible study.

Figure 2.

7 WEEK OVERVIEW OF OUR REDEEMER COMMUNITY FILTERS OF HEARING

Attended Did Not Attend

A% 9
20% ° 8% 18% %

68% 55%
@ Not all all W Neither more or less = Not all all W Neither more or less
O Some O Very much O Some O Very much
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Figure 3.

7 WEEK OVERVIEW OF GREENVILLE AND BEYOND
COMMUNITY FILTERS OF HEARING

Attended Did Not Attend

1% 8%
12% © law o 19%

46%

69%

@ Not all all H Neither more or less @ Not all all W Neither more or less

O Some O Very much O Some O Very much

88% of those attending the pre-sermon Bible study indicated positive connections with
Our Redeemer members during the sermon. 73% of those who did not attend the pre-sermon
Bible study indicated positive connections with Our Redeemer members during the sermon.
81% of those attending the pre-sermon Bible study indicated positive connections with
Greenville and beyond during the sermon. 54% of those who did not attend the pre-sermon Bible
study indicated positive connections with Greenville and beyond during the sermon.

The total data for the seven week study shows that the pre-sermon Bible study that sets
the presuppositions of the hearer by engaging the community filters of hearing can improve how
a hearer hears a sermon.

The previous data showed the average number of all seven weeks, the data will be now

compared week by week.
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Table 38 compares the data from week 1 of the ptoje

TABLE 38. WEEK 1
THE CHURCH OF EPHESUS — THEME: CHRIST IS THE ONE @WHS OUR JUDGE.

OVERVIEW OF THOSE ATTENDING AND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 1: Overview of Community Relationships

80.0%

70.0% A

60.0%

50.0%

40.0% A

30.0%

20.0%

% of Positive Connections

10.0%

0.0%

Did Not Attend Did Not Attend

Our Redeemer Community

Those attending the pre-sermon Bible study hathtfjignore positive connections with
Our Redeemer. They had less positive connectiotistive community. Positive connections
with Our Redeemer was 1% less for those attendieg@rmon Bible study than for those not
attending pre-sermon Bible study. Those not attenthe pre-sermon Bible study had a 3%
greater difference of positive connections with ¢cbenmunity than those who did not attend the

pre-sermon Bible study.
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Table 39 compares the attending and non-attendamg Week 2 of the project.

TABLE 39. WEEK 2
THE CHURCH OF SMYRNA — THEME: CHRIST IS THE FIRSTND THE LAST.

OVERVIEW OF THOSE ATTENDING AND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 2: Overview of Community Relationships

120.0%

100.0% -

80.0% -

60.0% -

40.0%

% of Positive Connections

20.0%

0.0%

Attend Did Not Attend Attend Did Not Attend

Our Redeemer Community

Those attending the pre-sermon Bible study hadcemositive connections with
Our Redeemer and with the community than those dithaot attend. Those attending the pre-
sermon Bible study had a difference of 20.7% witlr Redeemer and a difference of 41% with

the community compared with those who did not akten
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The data for week 3 of the project is as follows:

TABLE 40. WEEK 3
THE CHURCH OF THYATIRA — THEME: CHRIST IS THE ONE WO HAS ALL
AUTHORITY.

OVERVIEW OF THOSE ATTENDING AND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 3: Overview of Community Relationships

90.0%

80.0%

70.0%

60.0%

50.0%

40.0%

30.0%

% of Positive Connections

20.0%

10.0%

0.0%

Did Not Attend Did Not Attend

Our Redeemer Community

Those attending the pre-sermon Bible study hadcemositive connections with
Our Redeemer and with the community than those dithaot attend. Those attending the pre-
sermon Bible study had a difference of 4.6% withr Radeemer and a difference of 26.9% with

the community compared with those who did not akten
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The data of the responses for week 4 are as fallows

TABLE 41. WEEK 4
THE CHURCH OF PERGAMUM — THEME: CHRIST IS THE ONERND
HOLDS THE DOUBLE EDGED SWORD

OVERVIEW OF THOSE ATTENDING AND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 4: Overview of Community Relationships

100.0%

90.0% -
80.0%

70.0%

60.0% -
50.0%

40.0% A
30.0%

% of Positive Connections

20.0%
10.0%
0.0%

Did Not Attend Did Not Attend

Our Redeemer Community

Those attending the pre-sermon Bible study hadcemositive connections with
Our Redeemer and with the community than those dithaot attend. Those attending the pre-
sermon Bible study had a difference of 21.1% witlr Redeemer and a difference of 32.8%

with the community compared with those who did atdénd.
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The results from week 5 of the project are showhahle 42.

TABLE 42. WEEK 5
THE CHURCH OF SARDIS — THEME: CHRIST IS THE ONE WHO
HOLDS THE SEVEN SPIRITS OF GOD
OVERVIEW OF THOSE ATTENDING AND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 5: Overview of Community Relationships

100.0%

90.0%

80.0% -

70.0% A
60.0%

50.0%

40.0%

30.0%

% of Positive Connections

20.0%
10.0%
0.0%

Attend Did Not Attend Attend Did Not Attend

Our Redeemer Community

Those attending the pre-sermon Bible study hacmositive connections with
Our Redeemer and with the community than those dithaot attend. Those attending the pre-
sermon Bible study had a difference of 10.4% witlr Redeemer and a difference of 22.2%

with the community compared with those who did atdénd.
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The data from week 6 of the project is shown inl&&3.

TABLE 43. WEEK 6

CHURCH OF PHILADELPHIA — THEME: CHRIST IS THE ONE MO

HOLDS THE KEY OF DAVID

OVERVIEW OF THOSE ATTENDING AND

NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 6: Overview of Community Relationships

100.0%

90.0%

80.0% -
70.0%

60.0% -

50.0%

40.0% A
30.0%

% of Positive Connections

20.0%
10.0%
0.0%

Did Not Attend

Our Redeemer

Community

Did Not Attend

Those attending the pre-sermon Bible study had iposéive connections with Our

Redeemer and with the community than those whadidttend. Those attending the pre-

sermon Bible study had a difference of 20.8% witlr Redeemer and a difference of 16.6%

with the community compared with those who did atdénd.
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Finally, presented is the project data from week 7.

TABLE 44. WEEK 7
CHURCH OF LAODICEA — THEME: CHRIST IS THE ONE WHO
IS THE AMEN, THE FAITHFUL AND TRUE WITNESS

OVERVIEW OF THOSE ATTENDING AND
NOT ATTENDING PRE-SERMON BIBLE STUDY

Week 7: Overview of Community Relationships

120.0%

100.0%

80.0%

60.0% -

40.0%

% of Positive Connections

20.0%

0.0%

Attend Did Not Attend Attend Did Not Attend

Our Redeemer Community

Those attending the pre-sermon Bible study had iposéive connections with Our
Redeemer and with the community than those whadidttend. Those attending the pre-
sermon Bible study had a difference of 34.2% witlr Redeemer and a difference of 44.7%
with the community compared with those who did atdénd.

Summary of the Community Filter of Hearing

Community filters are engaged by the relationshghearer has with his/her fellow
worshipers and the community as a whole. Out os&wen weeks of post-sermon surveys those

attending the pre-sermon Bible study had an ovaxedtage of more positive connections each
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week. The positive connections were found in batih Redeemer and the community overall.
The only time those attending the pre-sermon Bsblely had less positive connections with the
category of community was the first week. The dédfece was 3%. All other weeks those
attending the pre-sermon Bible study had more pesiionnections, and the greatest difference
was between those attending and those not attemadia@4.2% with Our Redeemer and 44.7%
with community. The data shows that those who d#drthe pre-sermon Bible studies may have

had the presuppositions set for hearing the sesmitbna community filter.
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The Community Filter of Hearing Comparing Only the “Very Much” Responses
In order to get greater insight to te#hosfilter, the Likert scale was again used to
compare only the “very much” rating 4. This helpsasure the intensity of the response.
Table 45 compares the data from week 1 of theeptoj

TABLE 45. WEEK 1
THE CHURCH OF EPHESUS — THEME: CHRIST IS THE ONE @WHS OUR JUDGE.

OVERVIEW OF “VERY MUCH” RESPONSES OF THOSE ATTENDMAND
NOT ATTENDING THE PRE-SERMON BIBLE STUDY

Week 1: Overview of Community Relationships

30.0%

25.0%

20.0%

15.0%

10.0%

5.0%

% of Positive Connections (very much response)

0.0%

Attend Did Not Attend Attend Did Not Attend

Our Redeemer Community

Those attending the pre-sermon Bible study hadfévexy much” responses in both
categories which does not support the hypothesigs& attending the pre-sermon Bible study
had a difference of 11.5% with Our Redeemer anifference of 3.4% with the community

compared with those who did not attend.
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Table 46 compares the attending and non-attendomg Wveek 2 of the project.

TABLE 46. WEEK 2
THE CHURCH OF SMYRNA — THEME: CHRIST IS THE FIRSTND THE LAST.

OVERVIEW OF “VERY MUCH” RESPONSES OF THOSE ATTENDMAND
NOT ATTENDING THE PRE-SERMON BIBLE STUDY

Week 2: Overview of Community Relationships

20.0%
18.0% -

16.0%

14.0%
12.0%

10.0%

8.0%
6.0%
4.0%
2.0%

% of Positive Connections (very much response)

0.0%

Attend Did Not Attend Attend Did Not Attend

Our Redeemer Community

Those attending the pre-sermon Bible study hadfévexy much” responses in both
categories which does not support the hypothesigs& attending the pre-sermon Bible study
had a difference of 0.5% with Our Redeemer andfardnce of 3.4% with the community

compared with those who did not attend.
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The data for week 3 of the project is as follows:

TABLE 47. WEEK 3
THE CHURCH OF THYATIRA — THEME: CHRIST IS THE ONE WO HAS ALL
AUTHORITY.

OVERVIEW OF “VERY MUCH” RESPONSES OF THOSE ATTENDMAND
NOT ATTENDING THE PRE-SERMON BIBLE STUDY

Week 3: Overview of Community Relationships

35.0%

30.0% A

25.0% A

20.0%

15.0% A

10.0%

5.0%

% of Positive Connections (very much response)

0.0%

Attend Did Not Attend Attend Did Not Attend

Our Redeemer Community

Those attending the pre-sermon Bible study ha@rféwery much” responses in Our
Redeemer but more “very much” responses in commuwiiich does not support the
hypothesis. Those attending the pre-sermon Bibldystad a difference of 12.6% with Our
Redeemer and a difference of 5.3% with the commiwatnpared with those who did not

attend.

92



The data of the responses for week 4 are as fallows

TABLE 48. WEEK 4
THE CHURCH OF PERGAMUM — THEME: CHRIST IS THE ONERND
HOLDS THE DOUBLE EDGED SWORD

OVERVIEW OF “VERY MUCH” RESPONSES OF THOSE ATTENDMAND
NOT ATTENDING THE PRE-SERMON BIBLE STUDY

Week 4: Overview of Community Relationships

18.0%

16.0%

14.0%

12.0% +
10.0% +
8.0%

6.0%
4.0%
2.0%

0.0%
Did Not Attend Attend Did Not Attend

% of Positive Connections (very much response)

Our Redeemer Community

Those attending the pre-sermon Bible study hadféwexy much” responses in both
categories which does not support the hypothesissd attending the pre-sermon Bible study
had fewer “very much” responses in both categatigish does not support the hypothesis.
Those attending the pre-sermon Bible study hadfereince of 0.5% with Our Redeemer and a

difference of 3.4% with the community compared withse who did not attend.
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The results from week 5 of the project are shawhable 49.

TABLE 49. WEEK 5
THE CHURCH OF SARDIS — THEME: CHRIST IS THE ONE WHO
HOLDS THE SEVEN SPIRITS OF GOD

OVERVIEW OF “VERY MUCH” RESPONSES OF THOSE ATTENDMAND
NOT ATTENDING THE PRE-SERMON BIBLE STUDY

Week 5: Overview of Community Relationships

30.0%

25.0%

20.0% -

15.0%

10.0%

5.0%

% of Positive Connections (very much response)

0.0%
Attend Did Not Attend Attend Did Not Attend

Our Redeemer Community

Those attending the pre-sermon Bible study had fvemy much” responses in both
categories which supports the hypothesis. Thoseaditig the pre-sermon Bible study had a
difference of 15.8% with Our Redeemer and a diffeeeof 13% with the community compared

with those who did not attend.
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The data from week 6 of the project is shown ibl&@&0.

TABLE 50. WEEK 6
CHURCH OF PHILADELPHIA — THEME: CHRIST IS THE ONE MO
HOLDS THE KEY OF DAVID

OVERVIEW “VERY MUCH” RESPONSES OF THOSE ATTENDINGMD
NOT ATTENDING THE PRE-SERMON BIBLE STUDY

Week 6: Overview of Community Relationships

25.0%

20.0% A

15.0% A

10.0% A

5.0%

0.0%

% of Positive Connections (very much response)

Attend Did Not Attend Attend Did Not Attend

Our Redeemer Community

Those attending the pre-sermon Bible study had fvemy much” responses in Our
Redeemer but the same percentage of “very muchbrses in community which does not
support the hypothesis. Those attending the praaeBible study had a difference of 12.2%
with Our Redeemer and no difference with the comigwwompared with those who did not

attend.
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Finally, presented is the project data from week 7.

TABLE 51. WEEK 7
CHURCH OF LAODICEA — THEME: CHRIST IS THE ONE WHO
IS THE AMEN, THE FAITHFUL AND TRUE WITNESS

OVERVIEW OF “VERY MUCH” RESPONSES OF THOSE ATTENDMAND
NOT ATTENDING THE PRE-SERMON BIBLE STUDY

Week 7: Overview of Community Relationships

35.0%

30.0%

25.0%

20.0%

15.0% -

10.0%

5.0%

0.0%

% of Positive Connections (very much response)

Attend Did Not Attend Attend Did Not Attend

Our Redeemer Community

Those attending the pre-sermon Bible study hacerhary much” responses in
both categories which supports the hypothesis. @hatending the pre-sermon Bible study had a
difference of 15.8% with Our Redeemer and a diffeeeof 24.6% with the community

compared with those who did not attend.
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Summary of the Community Filter of Hearing Comparnly The “Very Much” Responses

Out of the seven weeks of post-sermon surveys thatdseding the pre-sermon Bible
study had only three more “very much” responsesbthie seven weeks in the category of Our
Redeemer. They had only three more “very much”amses out of the seven in the category of
community plus one that was the same as thosetteodang the pre-sermon Bible study. The
greatest difference of those attending the pre-gerBible study was 15.8% greater with Our
Redeemer and 24.6% greater with community tharethos attending the pre-sermon Bible
study. The greatest difference of those not attgnithe pre-sermon Bible study was 12.6%
greater with Our Redeemer and 13.9% greater wittmaonity than those attending pre-sermon
Bible study. The data does not show that those attemded the pre-sermon Bible studies had
the pre-suppositions set for hearing the sermoh svtommunity filter of “very much”
responses. Also, the data shows that throughowdlekly progression that those who attended
the pre-sermon Bible study were increasing in theiry much” responses.

Conclusion of Data

The SID LCMS pastors very rarely offer any pre-semrBible studies that help the
hearer hear the sermon by setting the presuppositibthe hearer using the four filters of
hearing. Thirteen pastors out of 49 that did off@re-sermon Bible study did a Bible study on
the lessons of the day. This type of Bible stuaweitself to only reaching tHegosfilter if the
Bible study is one of lecture only. This then wonlat engage the hearers who hear with a
pathos ethos and community filter.

Overall out of the 63 questions which were askedughout the seven week post-sermon
survey, those attending the pre-sermon Bible ssuaiel less incorrect answers on 59 of the 63

or 93.6% of the questions. The data supports tpethgsis that the pre-sermon Bible Study
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helps set the presuppositions for khgosfilter. One possibility for this may be that trexall of
information was increased for the hearer as atreshlaving the data presented prior to the
service.

Those attending the pre-sermon Bible study haolvarall average of more emotional
hits throughout the post-sermon surveys. This stpploe hypothesis that a pre-sermon Bible
study helps set the presuppositions forghthosfilter. One possibility for this may be that the
emotions and feelings of the hearer were engagadesult of having attended the pre-sermon
Bible study prior to the service.

Those attending the pre-sermon Bible study haolverall average of more positive
connections in the categories of personal stogicéd manner, and personal connection
throughout the post-sermon survey showing thaeasprmon Bible study may help set the
presuppositions for thethosfilter. One possibility for this may be that thedationship of the
hearer and the pastor increased as a result aidgratiended the pre-sermon Bible study prior to
the service.

The community filter was the only filter that didt show consistent evidence that a pre-
sermon Bible study helps set the presuppositionthéohearer. There was consistent evidence
that those who attended the pre-sermon Bible stesiyonded more positively in the category of
positive connections with Our Redeemer and withctiramunity. However, in the category of
“very much” responses that measures intensity twaenot conclusive evidence that those who
attended the pre-sermon Bible study had greatetiymsonnections than those who did not
attend. This data actually contradicts the propdsgabthesis. One possibility for this may be
that this filter of hearing needed to be develojpeithe hearer by the preacher over a course of

weeks.
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In summary, most of the data supports a positifftaence of a pre-sermon Bible study
that sets the presuppositions of the hearer totheagermon through the filterslofjos pathos
ethosand community. However, the community filter diat sSUpport the hypothesis as
consistently as the other three. Therefore, ifsigravishes to deepen hearing the sermon in the
relationship of these filters it would appear, ba basis of the conclusions of the research, that a

pre-sermon Bible study would be a strategy to immglet.
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CHAPTER 6

THE FOUR FILTERS OF HEARING
CONCLUSION AND RECOMMENDATIONS

Impact of the Project

The project, “How a Hearer Hears a Sermon: Settieg°resuppositions of the Second
Text,” has already influenced my ministry as wallthe members of Our Redeemer Lutheran
Church. As a result of the project, both the coggten and | have found many insights and
benefits of using a pre-sermon Bible study to eeghg four filters of hearing. This chapter will
reveal those findings and will suggest some recona@aons that could be helpful for future
application among laity, congregations, and pastors
Implications and Content

The implications of the information that was foundhe previous chapter has given the
members of Our Redeemer and myself new insighbtodhearer listens to a sermon. This
insight has already affected the members of OueBe@r and myself.

The SID (Southern lllinois District), LCMS(Luther Church Missouri Synod) pastors
survey showed that there are not very many pattaching a Bible study to help the hearer
prepare to listen to the sermon. The insights isffihoject can be valuable information for
pastors and congregations.

Contributions to the Members of Our Redeemer

The ministry at Our Redeemer Lutheran Church has b&luenced by the pre-sermon
Bible study. The members of Our Redeemer have indlelenced regarding how they listen to a
sermon and by how they prepare for the sermonfiidtenoticeable outcome from the project is
that Our Redeemer is continuing to have a pre-seBilole study that helps the hearer prepare

for listening to the sermon by engaging the folteifs of hearing throughout the study. This
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study meets before the Saturday service at 4:3Bgfore this Bible study was introduced, Our
Redeemer only had Bible study on Sunday morningrbefervice. At this time, attendance has
not been as consistent as the Sunday morning Bittkes which were typically a topical Bible
study. However, those who are attending the prex@eBible study often are willing to express
their gratitude for the study and share how thdysprepares them to listen to the sermon.

A second obvious difference is that since the ptojeas concluded there has been an
increase of Bible study overall. For instancejmythe seven week pre-sermon Bible study,
three members who had never attended Bible stutheififteen years | have served at Our
Redeemer came for the first time.

The final observation that | have noticed is howchinput of the members who attend
the pre-sermon Bible study impacts my sermon.nimoat every pre-sermon Bible study, a
member has said something that actually changesetineon that | was planning to proclaim.
Sometimes it is a logical move that | had not remticOther times it may be an illustration that is
actually better than what | was planning to usd.tBe greatest insight was the connection to
community. Because | have only been at Greenwlidifteen years, | am also limited in my
knowledge of its history. However, some of the memlwho attended the pre-sermon Bible
study have lived in Greenville their whole livesdlanany times they are able to share new
insights that | can use to help the other membie@®uo Redeemer listen to the sermon. An
example of this is when | was preaching on the ‘Bgtfaithful, even to the point of death, and |
will give you a crown of life.”(Revelation 2:10).had already determined to use the illustration
of Miss America receiving her crown. However, wheswere in the phase of the fourth filter of
hearing, the community and beyond, in the pre-sarBible study, one of the life-time members

of Our Redeemer started talking about the Bond GoQueen contest, which is held in
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Greenville. Instantly the rest of the members aiteg the pre-sermon Bible study had stories
and recollections of the contests. Needless tolsased the Bond County Queen contest
illustration rather than the one of Miss America.

Another occasion which afforded this opportunitysveatime when the sermon text was
“Him who overcomes | will make a pillar in the telapf my God. Never again will he leave it.
I will write on him the name of God.” (Revelationl8-12). A member gave me a meaningful
illustration that was connected with all the menshafrOur Redeemer. The member said that the
text reminded him of the time when the congregatiame to the building site of our new church
and we had a dedication service and then put auesand confirmation verses on the 2 x 4
studs before they were covered. After using thastitation, | had several members say to me
“that day was only a foretaste of the day when @didplace our names on his pillar in heaven.”
These are only two examples of the many that livede The insights from those attending the
pre-sermon Bible study add to my sermon delivey @ntent weekly.

The implications of the pre-sermon Bible studytia it is not only worth continuing
the study, but also it is beneficial to share #sults and continue to expose the benefits of this
type of Bible study. | began doing this in the nidynthewsletter. In the first letter, | shared how
the data supported having a pre-sermon Bible siualgo explained that in the following letters
I would give specific facts and explanations ofteatthe four filters. | am also going to
recommend some reading in each letter that candulpate the hearer about each filter.
Future Enrichment

In light of the findings of this project, | beliewthere should be a continued enrichment
of understanding of how a hearer hears the sermouniaRedeemer. One way in which | plan to

continue this enrichment is by developing and agl@dicurriculum that will be included in my
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new member classes and both adult and youth ccatfsmclasses. Another way | plan to
continue this enrichment is by developing an oetlimd questionnaire that | can use for every
member visits. | feel this would be a good oppatiufor me to get personal feedback from the
individual members about how they particularly h@aermon and also ask them in what ways |
can better help them listen to the sermon. By ayitliese two components to my ministry, | will
be able to help the members of Our Redeemer uagerghe four filters of hearing.
Contributions to my Ministry

The findings of the project have many implicatiemsny ministry. First, | have become
more aware of how each individual is special inrgweay God created them. It is absolutely
fascinating that every week each member can heagaime sermon and yet have different
logical conclusions, emotional feelings, and défgrattachments to the community of Our
Redeemer and beyond. This gives new meaning tevdhgs of the psalmistiHow you made me
is amazing and wonderful. | praise you for that.aflWou have done is wonderful.” | know that
very well.” (Psalm 139:14)

Second, because of this new insight, as | premara $ermon and read the text out loud,
I now listen better with the four filters of heaginThis helps me prepare for my pre-sermon
Bible study and sermon by asking questions thaagaghese four filters as shown on pages
121-122.

Third, as | teach a Bible study, be it a pre-sermie or not, | am still listening and
examining the text through the four filters of hiegr For example, | am asking what the logical
guestions are that are being asked. | am listefioingmotions and feelings that may show as the
discussion develops and | am asking myself “whiadl kif community insights are developing in

the study?”
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Fourthly, as | preach and deliver a sermon, | ararawhat the congregation is listening
with four filters. Even though | may bepathoshearing person | need to engage and connect
those who are hearing the sermon Wathos ethos and community filters.

Finally, understanding how a hearer listens witlr fidters has shown me once again
how powerful the Holy Spirit and the Word of GodT® think that God can take a sinful human
being as myself, who particularly hears withaahosfilter, and yet can use my sermon to
connect with many hearers of different filtersakhow that the Word does its work. This is
truly amazing. This however does not mean thatyepastor should not do everything humanly
possible to understand how the hearer listenssarraon. Now that the hypotheses that were
once in question have been answered and the daarssithese answers, | recommend the

following for ministry.

Recommendations for Congregations

Congregations should be given the opportunity teelepre-sermon Bible study that
engages the four filters of hearing each week. @gglthis, the members will have the option of
being more prepared to listen to the sermon. Th#éaiso be able to give input and insight to
the pastor that he may not know about the congiigaklong with this, congregations should
be exposed and taught about the four filters ofingaThis way they can better understand how
they hear a sermon, and see both how special emchrhis and how powerful God works
through His proclaimed Word through the Holy Spirit
Recommendations for Pastors

The research shows that a pre-sermon Bible stugyhela the hearer set the

presuppositions of the second text, by engagindainefilters of hearing. Because evidence
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gathered in the SID pastors survey that showee tisaro particular pastor using a Bible study
that helps prepare the hearer to listen to the@enith the four filters of hearing, | recommend
that pastors gain as much information about thefitiars of hearing as possible and then offer
a Bible study that uses this methodology.

The following are examples of how a preacher maythsse filters to preach so that his
hearers hear the sermon.

EthosThe Relationship Between the Preacher
and the Hearer of the Sermon.

How does the text relate to the preacher and thgregation?

How can the preacher use his relationship wittctirggregation to communicate the text?
What illustrations can be used in the sermon thases the hearer to recognize themselves?
What are the positive qualities that are founchimtext?

What life experience, struggles and memories camsbd to enhance what the text is saying?

Logos The Word of the Preacher that has a
Logical Understanding to the Hearer.

What data can the preacher use to solidify the’text

What is the one point of the text that can be wddkeoughout the sermon?

What are examples of how the text has been misatobet?

What insight can the preacher share about thehakivill be new knowledge to the hearer?
What can the preacher say that gets to the ceydnal of the text?

Pathos— The Invoked Emotions and Feelings the Preachar C
Create with the Hearer based on the Text.

How can the preacher stir up the emotions that gengpontaneously from the text?

What words and illustration can the preacher ugeuoh the hearts of the hearers?

How can the preacher help the hearer name theiti@mscand feelings?

How can the preacher spark a deep connection ticssteaer’'s deeper self?

What real life story can the preacher use that igeéee emotion and illustrates what the text is
saying?

Community- The Individual’'s Relationship of Commiyni
within the Congregation and with in the Community.

How can the preacher help the individual heareéhefsermon relate to the whole congregation?
What events of the life of congregation can be uealiustrate what the preacher is saying in the
sermon? What is the text saying to both the indiaicand the congregation?
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What events of the community can be used to iltistwhat the preacher is saying in the
sermon?
How will the sermon shape the hearer individuatig @ommunally?

Certainly, any one pastor can engage one on oteirdividual members gathering this
information. However, to use the information thaslalready been researched would be a much
wiser use of their time. For this to happen, | reotend starting with a pilot program using the
pastors in my own circuit winkle, Circuit 1 of tis#D LCMS. This would consist of a simple
introduction of each filter of hearing and shargmgne of the data to support the research. |
would then give an example of the questions theklto engage each filter and how these
guestions can be used to develop a pre-sermon &ilodly. Finally, | would show how to take a
sermon that may have been developed with the paston filter of hearing and reshape it so
that it engages all four filters of hearing.

Personal Growth for Myself and Other Pastors

One of the most consistent themes in the readetgmmal and research of this project has
been is that the listeners want the preacher tedde They do not want a preacher who is trying
to be something and saying something that he kmmilgng about. What they want is a
genuine, loving, Christ-centered, Law and Gospetlaiming pastor. However, this does not
give us pastors a license to say “this is the wagt @ade me so this is how | preach.” All of us
who step in the pulpit should be the person Godemexito be and yet do all we can so that the
proclamation of God’s Holy Word is heard withouthescoming stumbling blocks to the Gospel.
Therefore, | am recommending as a result of thidysthat pastors do everything they can to
utilize all four filters so that they advance thregdamation of the Gospel of Christ. To do this,

we need to educate ourselves to understand edbbs# filters as much as we can.

106



In his book,Pastoral TheologyJohn Fritz says, “The words of an old writerl $tdld
true, that ‘a holy pastor has but three booksudyst- the Scriptures, himself, and his flock'l”
recommend that by using a pre-sermon Bible stugyops can enhance all three of Fritz’s
suggestions. When a pastor looks at a text wittonlytthe theological presupposition that we
need as pastors but also the presuppositions dbtindilters of hearing, he is giving himself a
better understanding of the text. When a pastqgres a pre-sermon Bible study by not only
asking questions that engage the four filters afing but also by answering each of those
guestions, the pastor is better understanding tiindsed when he teaches a pre-sermon Bible
study that engages the listener with the fourrfliaf hearing, he better understands the flock.
Future Studies to Be Made

The findings and research of this project have shewdence that those who attended
the pre-sermon Bible studies at Our Redeemer lgmifisant results that helped them listen to
the sermon better. One example of this was wheprabmr said to me, “pastor ever since you
have started the pre-sermon Bible studies the sesrai@ easier for me to follow.” However,
there still needs to be more research to say hieaist conclusive evidence for all congregations.
The following suggestions for further projects sseommended.

The first recommendation is for a repeated prdjgtte done to see if the conclusions are
replicated. If, in fact, the project has similasukls, this truly would give more support for the
use of a pre-sermon Bible study to be employed@mnecongregation.

Another project would be to do the same projed¢hasone but add one more category to
be studied. This category would include a thirdugr.oT his group would consist of those who
have not been coming to any previous Bible studybiicommit to attending the pre-sermon

Bible studies. The reason for this third group écaldded would be to answer the question. “Did

! John H. C. FritzPastoral TheologySt. Louis: Concordia Publishing House,1932),8.
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those who attended the pre-sermon Bible study beaegter results because they attended the
particular studies that were offered or did theyehgreater results because they were already
attending Bible study even before the pre-sermdaeBitudies were offered?”

Another project that could give insight to this je would be to analyze the amount of
time used in each phase of the pre-sermon Bibtey/stisay this because the time you have to
teach the Bible study is limited. Due to the nanfréhelogoshearer, | had to give almost half of
the Bible study time to thiegosfilter of hearing. That left the rest of the titeebe divided into
the other three filters. As a result, | believet thactually took a few pre-sermon Bible studies t
engage those three filters. One supporting fadtdris is that when one looks at the data from
the community filter of hearing, at first those wthid not attend actually had slightly better
results than those who did. However, after thetfoweek, there began a continuous increase of
connection to the community filters for those atliey the pre-sermon Bible study. This
connection showed even greater results by the aixtihseventh week. Therefore, | believe that
given the same time for each filter of hearing ¢h@ould be even greater evidence of the value
of having a pre-sermon Bible study.

The final project idea that | introduce as a restithe findings of this project is to use
the data found in this project and create a sefietasses that would introduce the members of
congregations to the four filters of hearing. liee¢ that when the members are exposed to
understanding how they actually hear, there argetfiters of hearing that would begin the
engagement of the four filters in the hearer.

Conclusion
This project has made me more aware of how | cgnrhg members hear a sermon

better. By knowing that people listen through félters of hearing and by knowing that those
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filters can be engaged prior to the sermon has bereficial to both the congregation and
myself. There is no doubt that this project wilveanany benefits in the future of Our Redeemer
and maybe even other pastors and congregationaNdhe of God is so precious and life saving
that the pastor should desire that his heareeligt the sermon and do all he can humanly do.

After completing this project, | discovered thatdw have a different insight into the
Prayer for Blessing on the Word, which is founddeghe front cover of the Lutheran Service
Book under Prayers for Worship. As it states:

Lord God, bless Your Word wherever it is proclaimithke it a word of power and

peace to convert those not yet Your own and contiirose who have come to saving

faith. May Your Word pass from the ear to the hefaotn the heart to the lip, and from

the lip to the life that, as You have promised Y@ord may achieve the purpose for
which you send it; through Jesus Christ, my Lortheh?

2 The Commission on Worship of The Lutheran — ChiMissouri Synod, Lutheran Service Book (St.
Louis: Concordia Publishing, 2006) n.p.
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APPENDIX A"

OUTLINES FOR PREACHING ON THE SEVEN
LETTERS TO THE SEVEN CHURCHES

Week # 1, October 5, 2008
EPHESUS (Revelation 2:1-7)

INTRODUCTION: When Adam and Eve ate the fruit from the tretheamiddle of the

garden, the whole world was cursed with sin an#ruzss.

Adam and Eve were driven from the garden to prether from eating from the tree of life.

Left in the darkness, man would only have the judgnand wrath of God to look forward to.

But God’s love and mercy gave Adam and Eve a prewieverlasting life. Because Jesus
Christ, who is the light of the world, fulfilled & promise, we have been brought out of darkness
and will eat of the tree of life.

WHO IS JESUS CHRIST? (GOSPELWJesus Christ is the one who holds the seven stars

in his right hand and walks among the seven gollaep stands. This image shows that Christ
has the authority over all things and that he ésligjht of the world.

WHAT ABOUT THE CITY AND THE CHURCH? (INFORMATION)Ephesus

controlled all of the trade in that part of the Wdomwhich made the city large and prosperous.
Much of the city’s architecture was made of marblée temple of the false god Diana was
located there. (Acts 19:22ff) At the time thigéetwas written, the city even had hot and cold
running water. Today the city lies in ruin.

WHAT DID CHRIST SEE? (MALADY):The congregation of Ephesus was very active.

Revelation 2:4 says that this church had lost tiirsir love. Christ saw their enthusiasm, their

" Although this paper made reference of Richard Carens bookPreaching for the Churchjue to the nature of
this particular pre-sermon Bible study, the auttreated his own outline.
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willingness to refute false teachers, and theilepae in suffering. But even with all their good
works, they had lost their first love and were jgsing through the motions.

WHAT DOES CHRIST SEE IN US? (MALADY)Because of our sinful nature, we are

just like the congregation of Ephesus. We are ydvitla danger of losing our first love. We do
not always love the Lord our God with all our headul, and mind.

ILLUSTRATION: When a man and wife are first married, they alieofuove and joy,

but after many years because of the hectic liveg lad, they can lose the great joy and love
that they once had for each other. Just as Glaistestore that first love we had for our spouse,
by his Word and Sacraments He can restore oulddwstfor Him.

WHAT DOES CHRIST CALL US TO DO™As baptized children of God, we are to

repent of our sins of selfishness and of losinglowe for him. We are to serve Him, the church,
and others in love.

WHERE IS THE HOPEChrist is the one who is our judge. He never Histfirst love.

His first love was to serve His Father faithfullyl the way to the cross. He loved us first sa tha
we might love Him.

WHAT IS THE PROMISE?As we repent of our sin for not loving God with @lir

heart, soul, and mind; we find comfort that Jeshestdid. Because of His perfect love, which
comes to us through His Word and Sacraments, wegiaea forgiveness of sins and will be able

to eat of the tree of life in God’s paradise.
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OUTLINES FOR PREACHING ON THE SEVEN
LETTERS TO THE SEVEN CHURCHES

Week # 2, October 12, 2008
SMYRNA (Revelation 2:8-11)

INTRODUCTION: Because of sin, the Bible tells us that we dlldie. Romans 6:23

says, “For the wages of sin is death.” All we haveo is look at the list of obituaries in the
newspaper or at the tombstones in a cemetery tthaethis statement is true. For many people,
death is their greatest fear. But through thegddGod, in our baptism we have died to sin and
have been made alive in Christ. We do not hayedanthe second death.

WHO IS JESUS CHRIST? (GOSPELWesus Christ is First and the Last, who was dead

and came back to life. This identification of Gigives hope and comfort in all our fears and
dangers. (John 11:25-26)

WHAT ABOUT THE CITY AND THE CHURCH? (INFORMATION)Symrna was the

center of Caesar worship. Once a year, everyotiédheffer incense to him. Polycarp was
martyred here because he would not burn incen€a¢sar. Today, there is still a Christian
Church in Symrna.

WHAT DID CHRIST SEE? (MALADY):The congregation was known for their

suffering and poverty. Yet, because they hadtlet first love, fear was upon them.
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WHAT DOES CHRIST SEE IN US? (MALADY)Because we do not like to suffer or

deal with any kind of persecution, we too neecefgent. Fear keeps us from witnessing. Fear
keeps us from speaking up when someone is mockingard and Savior.

ILLUSTRATION: Peter denied Jesus on Good Friday. In our coafion vows, we are

asked, “Do you intend faithfully to conform all yolife to the divine Word...to remain true to
God; Father, Son, and Holy Spirit, even to deathW pg. 206) Smyrna was famous for its

games in which a crown of garland was placed owittter’'s head. Jesus said in Revelation
2:10, “Be faithful...and I will give you the crown tfe.”

WHAT DOES CHRIST CALL US TO DO?As baptized children of God, we are to

repent of the way fear controls our life and howhage lost our first love.

WHERE IS THE HOPEChrist, the First and the Last, suffered deathufor He did not

allow fear to turn him away from his mission offeuing for our sins on Calvary’s cross.

WHAT IS THE PROMISE?As we repent of the sin of allowing fear to cohtrs, we

find peace in knowing that the last enemy, deadl,lleen defeated. Because of Christ’s victory

over death, we do not have to face the second death
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OUTLINES FOR PREACHING ON THE SEVEN
LETTERS TO THE SEVEN CHURCHES

Week # 3, October 19, 2008

THYATIRA (Revelation 2:18-29)

INTRODUCTION: As Jesus was tempted in the desert, one ofrtiaipes that the
devil made was that if Jesus would fall down andship him, he had the authority to give Jesus
all the kingdoms of the world. Jesus did not givéo this temptation or any other and now He
has all authority to give us what we truly neeargiveness of sins.

WHO IS JESUS CHRIST? (GOSPELWesus Christ is the very Son of God who has been

given all authority. His eyes can see the sin&drts of man and He stands firm in all His
promises.

WHAT ABOUT THE CITY AND THE CHURCH? (INFORMATION)Thyatira was

known for its many resources: special wool forltilog), all kinds of trade, and business. With

all of the trading going on, trade guilds formekhese guilds had very pagan practices.

WHAT DID CHRIST SEE? (MALADY):The Christians in Thyatira tolerated false
teachers so that they could become successfukinityn They also joined trade guilds ignoring
their pagan practices. The tolerance of “Jezeléid taught sexual immorality, was even
allowed by the church. This may be why the smatteagregation of all seven churches
received the longest letter. The only remembrafidkis church today is a cross chiseled in
marble.

WHAT DOES CHRIST SEE IN US? (MALADY)Thyatura had an apostate attitude. It

listened to what its itching ears wanted to hédris same attitude is just as strong today. The
church that preaches that salvation can be founmai¢iin Christ alone is considered insensitive.

The church has taken the attitude that they doaittvwo offend anyone’s feelings. For the sake
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of unity, God’s Holy Word has been watered downhsa it will not offend the Muslim,
Buddhist, or any other false teachings.

ILLUSTRATION: To illustrate this apostate attitude, we can pouttthe problems with

joint services of many denominations, open commurand the “I'm OK, You're OK” attitude.
We should never put Jesus Christ on the same ésv8landhi, Mother Teresa, or Mohammed.

WHAT DOES CHRIST CALL US TO DO?As people of God who have been given all

authority to make disciples by baptizing and teaghwe should repent for allowing apostate
teaching. We should repent for not speaking thi in love and for tolerating immorality.

WHERE IS THE HOPEChrist, who never fell into sin even when promisdd

authority on earth, held fast to the authority @fd@nd went to the cross for our sins.

WHAT IS THE PROMISE?As we repent of our sins of tolerance, of falseheng, and

of sexual immorality, we find comfort in knowingahChrist has the authority to forgive all of
our sins. We too, will be given the authority tterthe nations and sit with the morning star

(Christ).
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OUTLINES FOR PREACHING ON THE SEVEN
LETTERS TO THE SEVEN CHURCHES

Week # 4, October 26, 2008
PERGAMUM (Revelation 2:12-17)

INTRODUCTION: Just as God provided manna from heaven forhiiidren of Israel as

they crossed the desert, God provides for usGdd’s grace, He has given us His Holy Word,
which is a two-edged sword that provides for uhibbdis Law of judgment and Gospel of grace.

WHO IS JESUS CHRIST? (GOSPELWgesus Christ is the one who with His Words, cuts

us to the heart with His law so that we can bemgihe healing food: manna from heaven. John
6:1 says, “l am the bread of life.”

WHAT ABOUT THE CITY AND THE CHURCH? (INFORMATION)Pergamum was

known for its libraries of knowledge and hot sparigr healing. The altar of Zeus was located
in the city. Its great amphitheater was usedHergleasure of watching the lions kill Christians.
Antipas was martyred in the city. Today thereagdhristian church.

WHAT DID CHRIST SEE? (MALADY):At one time, the church had been faithful, but

as a result of the society that they lived in, thay the attitude of Balaam and were greatly
influenced by the false teachings of Nicolaitans.

WHAT DOES CHRIST SEE IN US? (MALADY)Because we live in a world that has

many false teachings of prosperity and wealth,awe get caught up in the things of the world
instead of the things above.

ILLUSTRATION: A couple of good examples of this type of falsscténg would be the

Word of faith movement and listening to prospepitgaching. We cannot always remain

faithful to the one Holy Word. We abuse our Chiistliberty with sinful living.
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WHAT DOES CHRIST CALL US TO DO"As children of God who have been slain by

the sword, we are called to repent of these falsgsvior we have lost our first love.

WHERE IS THE HOPEhrist, who has the two-edged sword, did not giv® the
ways of the world and went to the cross for ous siHe took the wrath and judgment of God for

us.

WHAT IS THE PROMISE?As we repent of our sins of idolatry and immosalive

have the promise that we will be able to eat ofttidelen manna. On the day of the final

judgment, we will be given the white stone of inance and Christ’s blessed name.
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OUTLINES FOR PREACHING ON THE SEVEN
LETTERS TO THE SEVEN CHURCHES

Week # 5, November 2, 2008

SARDIS (Revelation 3:1-6)

INTRODUCTION: In the Baptism service we say, “Receive thistevlgiarment to show
that Christ has taken away and borne your sin amdon you his perfect righteousness. So
shall you in faith ever stand before Him.” (LW 2§3)

WHO IS JESUS CHRIST? (GOSPEIGhrist is the one who promised that he would

send the Spirit to be with His disciples. He is tine who holds the seven Spirits of God and the
seven angels. With His Word, the Spirit of Godates faith and life.

WHAT ABOUT THE CITY AND THE CHURCH? (INFORMATION)SSardis was the

oldest of the seven cities. The Pactolus Rivetimeough the city and was full of gold. Because
of its wealth, the people were caught up in luxamg wealth. The people of Sardis had no real
need to work because of its great resources. Unfately, the church of Sardis had the same
lazy attitude. That is why Sardis was the onlyrchwut of the seven that was called dead.

WHAT DID CHRIST SEE? (MALADY):Christ saw that only a few people in the church

had not given into the temptations of the worldodtlof the congregation took no interest in the
work of the church and were members by name only.

WHAT DOES CHRIST SEE IN US? (MALADY)Because it is so convenient to let

someone else do the jobs of keeping up with thecthwur sinful nature wants to do nothing.
As long as there is a place of worship, and wepzdrour hour of time in with God, we are
happy. Evangelism, visiting the sick, and takiagecof the church is someone else’s job.

ILLUSTRATION: The funeral pall is white to symbolize the righispess of Christ.

Jesus took on the role of a servant when He watstgedisciples’ feet.
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WHAT DOES CHRIST CALL US TO DO?As baptized children of God who have

received Christ’s righteousness, we are to repleotiiolazy, self serving attitude. By the Spirit,
God brings us His Word. We should pray to be mdwe#lis Spirit to serve God and His
kingdom.

WHERE IS THE HOPEChrist, the one who holds the seven Spirits of &odithe

seven stars, has given us His Word and Spirit wineke us alive, for he was not lazy in any of
his tasks. He took on the form of a servant alwlay to the cross.

WHAT IS THE PROMISE?As we repent of the sin of self-centeredness,imeegeace

knowing that we have been clothed in His righteessn The one who has the seven Spirits of

God confesses us before the Father and His angels.
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OUTLINES FOR PREACHING ON THE SEVEN
LETTERS TO THE SEVEN CHURCHES

Week # 6, November 9, 2008
PHILADELPHIA (Revelation 3:7-13)

INTRODUCTION: One of the great sites in South Dakota is the $done faces of

Mount Rushmore: Lincoln, Jefferson, Washington, @hdodore Roosevelt. With unbelievable
patience and precision these four faces were cawefbr the world to see. Most likely,
because these presidents are on the face of thetanouhey have become some of the most
popular presidents in history. Because God’'s NWgbrd has enabled us to stand firm in faith,
we too will be known as pillars in God’s temple.

WHO IS JESUS CHRIST? (GOSPELErist is the holy and true One, who has the key

of David and opens and closes the gates of headerwill place our names in God’s heavenly
city.

WHAT ABOUT THE CITY AND THE CHURCH? (INFORMATION): Philadelphia

was know as “the gateway to the East” and “thewaghto Egypt.” One of the great resources
was its soil. The soil was excellent and produsedderful vineyards. As much as the soil was
a blessing to the city, it was also a curse bectheseity suffered frequent earthquakes. Because
of its excellent location, the church had a vagtarfunity for mission work.

WHAT DID CHRIST SEE? (MALADY): The church of Philadelphia had been faithful

in holding fast to God’s Word, and yet they did ose their full potential to spread the Gospel to

all the travelers.
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WHAT DOES CHRIST SEE IN US? (MALADY):Christ has given us the open door of

His pure Holy Word and yet, because of our takimg treasure for granted, we do not share it
with great zeal.

ILLUSTRATION: Luther told the Germans that if they did not stg@ God’s Holy

Word, He would take it to some other country, malyta¢ one that had just been discovered.
We should be more missionary-minded when we thfrtk@ many countries that still do not
have the freedom of religion. Whenever a citizeRlhiladelphia served the city well, the city
would erect a pillar with their name on it and @aicin a pagan temple. Christ promises that for
all who conquer, He will place them as a pillaHis temple.

WHAT DOES CHRIST CALL US TO DO?As children of God who have been given

the treasure of God’s Holy Word, we should repentdking His Word for granted. Just as
someone loved us enough to teach us the love ae gf God, we too ought to love and teach
others.

WHERE IS THE HOPE?Christ is the hope for us. He was the Word nfeeddh and by

His death we have been given a word that is true.

WHAT IS THE PROMISE?:As we repent for taking His word for granted aod

caring enough to share it with others, we are coidfoin knowing that the Word made flesh
shared His very life for our sins. Because Hedtiron, He promises that we will have our

place in God’s temple and be given the name Charistorever.
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OUTLINES FOR PREACHING ON THE SEVEN
LETTERS TO THE SEVEN CHURCHES

Week # 7, November 16, 2008
LAODICEA (Revelation 3:14-22)

INTRODUCTION: Many people who the nation’s capital every yedliany people also

visit the Whit House. How many of those peopléyalty see, meet, shake hands, or take a
picture with the president? It would be truly amgzo meet the President and then to be
invited into the oval office to sit at his desk.eWoo, are told just that. Christ tells us that w
will sit with Him on His throne.

WHO IS JESUS CHRIST? (GOSPELE rist is the Amen, the faithful, and the true

witness. He is also the source of all creatioe. atbne can give us the authority to sit with Him
on His throne.

WHAT ABOUT THE CITY AND THE CHURCH? (INFORMATION): Laodicea was

known for its banking system, special wool, andigtune of powder made from their soil and
oil that could give healing to the eyes. The waradl eye salve were known to many countries;
therefore, Laodicea was the wealthiest of the seheinches. Because of their wealth, they
wanted all the luxuries that other cities had. yrbeilt aqueducts so that they could have both
hot and cold water. However, they failed, andlaly had was lukewarm water. This was the

same attitude in the church and the reason whysCilgid nothing good to say about this church.
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WHAT DID CHRIST SEE? (MALADY): Christ saw a congregation that was just as

lukewarm as the water in their failed aqueductse ¢hurch did not defend the gospel or
proclaim it.

WHAT DOES CHRIST SEE IN US? (MALADY):Christ sees that by our very nature

we too do not want to take a stand for the Worchy\Wbck the boat? Instead of standing up, we
just go through the motions of being a “card-cangyimember.

ILLUSTRATION: The illustration of the failed aqueducts is aagjngsual picture of the

lukewarm Christians. Lukewarm food is not enjoyalal eat. Laodicea was known for its eye
salve that comforted the eye, but because of #ires; their eyes were not able to see. Christ
promises that the eye salve that He gives willamby comfort, but will allow us to see His
salvation.

WHAT DOES CHRIST CALL US TO DO?As children of God who have not been

spewed out of God’s grace, we are to repent ofralifferent attitude and let the Spirit of the
Word give us a zeal for His Word.

WHERE IS THE HOPE?Christ, who had zeal for the cross, allowed hifrteehe

spewed out by God on Calvary’s cross.

WHAT IS THE PROMISE?As we repent of our sin of indifference and arevetbby

His Word, we are given the pleasure of sitting v@tirist on His throne.
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APPENDIX B
Ephesus Pastor’'s Notes l-0gos
The word of the preacher that has a logical undedshg.
What data can the preacher use to solidify the tegt
Give information about the city.
The first city that John is to write to is Ephesiphesus was a large city of around 200,000 on
the Aegean Sea full of trade and known as “the ptavkAsia.” Marble was found everywhere.
The temple of Diana, Artemis (Greek) was thereasy425 feet long, 220 feet wide and 60 feet
high with 125 surrounding marble columns. The t@ven had hot and cold water. Black magic
was widely practiced in the city, and it also beeaarharbor for fugitives. The Apostle Paul
writes in Acts 19:22ff. that
silversmiths made a living selling idols of Artemase church at Ephesus was founded by the
Apostle Paul before the Apostle John became th®pisColin J. Hemer writes that “Ramsay
characterized Ephesus as the ‘City of Change.’theme may be traced through the history of
the city from Heraclitus onwards. Its fortunes hauged upon the fluctuations of site and
influence between the commerce of the harbor amdeitmple. The elaborate provisions decreed
at the time of the Salutaris bequest in AD 104stHate the power of the Artemis cult with a few
years of the Revelation”
The promise to Ephesus is that if they repent amdicue to hate the works of the
teaching of the Nicolaitans, they will be able & ffom the tree of life. According to Dr.
Brighton, “The Nicolaitans were members of a seanfled by some unknown Nicolas.

....Irenaeus mentions that they were an antinomiaetvgaich claimed license for sensual sins.”
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What is the one point of the text that can be weadethroughout the sermon?
Jesus Christ is the one who never lost His firgglo

What are examples of how the text has been misund#ood?

That if mankind tries really hard, they can evehyuand the first love that they lost?

What insights can the preacher share about the texthat may be new knowledge to the
hearer?

That the seven golden lamp stands are mentioneltkipter Rev.1:13.
That the Lord removed Adam and Eve from the Gaaddfden so they would not be able to eat
from the tree of life. (Gen. 3:22-24), (1 Jn. 5:4).
Pathos
The invoked emotions and feelings the preachecozate with the hearer based on the text.
What emotions and feelings emerge from the text?
Guilt and victory.
How can the preacher help the hearer name their entions?
By using the Law to show how they lost of theisfilove.
By using the Gospel to show the Savior who hastdgosa for them.
By asking do you feel when you see the dedicatichechurch of Ephesus?
By asking what emotions do you have when you héaisCsaying to this dedicated Church that
I have this against you?
What real life story helps generate emotions and &ings of the text.
The anger and disgust of Jonathan Edwards’s wiflechildren as mentioned in the media.
The celebration of a S0wedding anniversary.
Ethos

The Relationship between the preacher and the hefifee sermon.

How does this text relate to the preacher and theoogregation?
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We all have lost a first love.

We all our sinners and lost our first love for iverd.

We all are saved by Christ the Light of the World.

In Christ we all will eat from the tree of life.

How can the preacher use his relationship with theongregation to communicate the text?

| can tell of a lost love that | had.
I can tell of the struggles | have with loving tténgs of the world.

What illustrations can be used in the sermon thatauses the hearer to recognize
themselves?

Tell a story of a married couple who lost theisfilove from the boolRekindled
Tell a time about singing Jesus has the whole warkdis hand.
What are the positive qualities that are found in he text?

The church of Ephesus was working hard as far @gpieared to the world.
The one who holds the seven stars and walks anhenggtven golden lampstands is our Savoir.

What life experience, struggles, and memories carelused to enhance what the text is
saying?

Tell about a time | struggled with trying to be smtent in personal Bible Study to keep God
first in life.

Share a story when you lost your first love for ¥derd of God.
Community
The individual’s relationship of fellowship withihe congregation and within the community.

How can the preacher help the individual hearer sea relationship between themselves and
the congregation based on the text?

By explaining that the church is called the brid€arist.
What events of the community can be used to illusate a picture of what the text is saying.

Weddings of the community.
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Smyrna Pastor's Notes{.ogos

The word of the preacher that has a logical undedshg.

What data can the preacher use to solidify the tegt

Give information about the city. The second citgtthohn was told to write to was Smyrna.
Smyrna was located about fifty miles north of Eplsedt was a beautiful city and had been
given the name “The Gem of the East,” “The Crowsia.” Located in Smyrna was a large
harbor, which made Smyrna a wealth city due ti@trade. Because the government tried to
unite the people, Caesar worship came to be peactioce a year. Each citizen was required to
burn a pinch of incense to Caesar. As they werribgthe incense, they were required to say
“Caesar is Lord.” Not only did the Christians fggrsecution by the government, but due to the
large Jewish population Christians were many tiregsrted to the local government by the
Jews. ltis reported that the Jews were the eesgmonsible for one of the most famous
martyrdoms in Smyrna the martyrdom of Polycarpy®@ailp was the bishop of Smyrna and a

pupil of John the Apostle. Seiss wrote in his bbekters to the Seven Churchésat Polycarp

was “dragged before the Roman proconsul, he wasipeal liberty if only he would abjure
Christ, but his answer was, ‘Eighity-and-six yelaase | served Him, and He hath never
wronged me; and how can | blaspheme My King, whb baved me?” (pg.80)

Seiss goes on to say that “when they were abdasten him to the stake he bade them spare
their nails—that God would keep him steadfast #oftfes without the need of such fastenings;
and counted it a blessedness to be thought wofthyptace among the martyrs of Jesus”(pg.80)
What is the one point of the text that can be weadethroughout the sermon?

Jesus Christ is the one who is the First and tist duad defeated the second death for us.
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What are examples of how the text has been misund#ood?
That mankind will automatically receive a crowrhi@aven by being good.
That by becoming a Christian one will have only @tlings in life.
What insights can the preacher share about the texthat may be new knowledge to the
hearer?
That the synagogue of Satan refers to the Jewssaididhey had faith because of their heritage
of Moses. (Gal. 3:1-14)
That the first death for Christians is their baptiand that because of Christ they do not need to
fear the second death.
Pathos
That the invoked emotions and feelings the preachiercreate with the hearer based on the text.
What emotions and feelings emerge from the text?
Fear and Confidence.
How can the preacher help the hearer name their entions?
By using the Law to show the sin of fearing the d@nore than God.
By using the Gospel to show the Savior who hasadefeour greatest enemy — death itself.
What real life story helps generate emotions and &ings of the text?
Going to a funeral.
Talking about Christian persecution around the @orl
Telling the story about the girl who was killed wih&he said she believed in God at the
Columbine shooting.
Ethos

The Relationship between the preacher and the hefifee sermon.
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How does this text relate to the preacher and theoogregation?
We all must face death.
We all are sinners and our flesh fears death.
We all are saved by Christ who suffered our seawath.
In Christ we will receive a crown of life.
How can the preacher use his relationship with theongregation to communicate the text?
| can tell of a unexpected death.
| can tell of my own near death experiences.
What illustrations can be used in the sermon thatauses the hearer to recognize
themselves?
In the morning they look through the obituaries.
They visit the cemeteries on Memorial Day.
Asking them to recall a time when they saw a crawgra king or queen.
What are the positive qualities that are found in he text?
The church of Smyrna was rich in Christ.
The one who was dead and came back to life is auni6
What life experience, struggles, and memories carelused to enhance what the text is
saying?
My own struggling with issues of death.
My felling of comfort in my baptism.
Community

The individual’s relationship of fellowship withihe congregation and within the community.
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How can the preacher help the individual hearer sea relationship between themselves and

the congregation based on the text?

By explaining that through the waters of baptismhage all experienced our first death.
By pointing out how each of us were confirmed wid $#€es with the help of God.”

What events of the community can be used to illusate a picture of what the text is saying?

Memorial Day
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Thyatira Pastor’s Notes -Logos
The word of the preacher that has a logical uridedsng.
What data can the preacher use to solidify the tegt
Give information about the city.

The fourth city that John wrote to was Thyatiraydtira was located about thirty-five
miles east of Pergamum. It was considered to berttalest of the seven cities in the book of
Revelation. This is where Lydia of the New Testatnemo was a seller of purple, came from.
Because of its great trade many trade-guilds waradd. Not only were these guilds used for
trade, but they became mixed with the idea of lessrand pleasure. Many guilds included
worshiping idols and eating food that was sacrditeidols. To refuse to participate in any of
these activities and guild feasts would mean Iéssacmme and even poverty. Colin Hemer says,
“Presumably Jezebel argued that a Christian ma@htg guild and participate in its feasts
without thereby compromising his faith. He wasiated into a superior wisdom. He knew the
idol was nothing and he could not be defiled by thiaich did not exist.” (pg 123) The problem
with that idea was that it was a human conclusmmhreot a word from God. A quotation from
the videocassette What a Revelation, explaingstwhay: "Could a Christian eat meat which was
offered to the gods? So often, these feasts waetleridrate into revelry at which drunkenness
and immorality were the order of the day.”

The fourth church that John was told to write tesee church at Thyatira. Jesus identifies
himself as “the Son of God, whose eyes are likaraihg fire and whose feet are like burnished
bronze” (2:18). Dr. Brighton says, “The flashirfige-like eyes suggest the Lord’s righteous

anger against the agents of darkness, the enefrties wuth, whether inside or outside the
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visible church. The brass-like feet demonstrasdfinnness and determination to trample under
foot these same enemies” (cf. Dan 2:33, 40-41).

Jesus Christ knew that this church was full ofiser He made the point that not only
had they served, but also they continued to sexve than they did at first as the Word of God
moved them. Lenski makes the point that the wdng™{KJV) was used to show that Thyatira
was in constant service. “The pronoun ‘thy’ makesvasion; first, ‘thy works,” namely all the
good evidence of deeds; next, ‘the love, the fdiith,service, the endurance,’” a second ‘thy’ with
these four; finally, a third ‘thy’ with the increasf the works.”

Even though this church was full of service, theyrevtold to repent for they had allowed
a “Jezebel” to teach and seduce the people. T&ahistorical evidence that this was a real
woman, only that “Jezebel” was part of the chuMbst believe that Jezebel represents the kind
of sin that Thyatira was allowing. False teachang sexual immorality was being tolerated
even within the church. Luther Poellot says, “Tieat extends and hangs also over her
followers. It is true that she seduced them, bistalso true that they yielded to her temptations
Therefore they cannot shift the entire blame on(G&n 3:12-19). Sin is and remains an
individual, personal thing” (Ezek. 18:4, 20).

Because Thyatira had lost her first love, she tolsto repent of her Jezebel ways. This
is the only church, of the seven churches, thairhds letter a chastisement stating that they are
suffering and have heavy burdens because of timsir $lowever, in repentance they too are
given a promise. Their promise is that they wdldiven the authority to rule the nations with an
iron scepter and they will be given the morning.stiust as the sheep and the goats are
separated with a staff, so it will be when God safgs the faithful from the unfaithful. Those

who hold to the promises of God will be given tiwharity to rule over the nations.

132



What is the one point of the text that can be weadethroughout the sermon?

Jesus Christ is the one who did not give in tees®n when He was promised the authority of the
world.

What are examples of how the text has been misund#ood?

Many think that mankind can do the will of Godhky really try hard. Many think that they can
overcome with their own power.

What insights can the preacher share about the texthat may be new knowledge to the
hearer?

Jezebel was the queen who put a price on God'dptdgijah and is also referenced in
Revelation 2:20

Pathos

The invoked emotions and feelings the preachecosate with the hearer based on the text.

What emotions and feelings emerge from the text?

Guilt and victory. Joy and peace.

How can the preacher help the hearer name their entions?
By using the Law to show the sin of following wluair itching ears want to hear.

By using the Gospel to show the Savior, who haatdoxe, listened to the authority of His
father.

By asking how do you feel when you see how Chast this church of Thyatira?

By asking what emotions do you have when you héaisCsaying to this Church “Nevertheless,
I have this against you?”

What real life story helps generate emotions and &ings of the text.
Churches that support abortion as choice? The faégdhers on tv.
Ethos

The Relationship between the preacher and the hefifee sermon.
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How does this text relate to the preacher and theoogregation?

We all have Jezebels in our lives.

We all our sinners and have not listened to Godtkaity alone.

We all are saved by Christ the Light of the World.

In Christ, we all will be given the authority ancolhing star of Christ.

How can the preacher use his relationship with theongregation to communicate the text?

I can tell I have followed what my itching ears wethto hear.
| can tell of the struggles | have had with my o¥ezebel’s of this world.

What illustrations can be used in the sermon thatauses the hearer to recognize
themselves?

Tell a the story of Jim Jones or David Currish.
What are the positive qualities that are found in he text?

The church of Thyatira doing good deeds.
The one whose eyes are like blazing fire goindnéodross for the people of Thyatira and us.

What life experience, struggles, and memories cdre used to enhance what the text is
saying?

The time | struggled with letting God’s Word be tiiémate authority in my life.

Community
The individual’s relationship of fellowship withihe congregation and within the community.

How can the preacher help the individual hearer sea relationship between themselves and
the congregation based on the text?

By explaining that even some churches in Greentgleh false doctrine.
What events of the community can be used to illusate a picture of what the text is saying.

The ministerial alliance.
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Pergamum Pastor’s Noted-ogos

The word of the preacher that has a logical undedshg.
What data can the preacher use to solidify the tegt
Give information about the city.
Pergamum was the next city of the church to whatimdwnrote. Pergamum was located about
fifty-five miles north of Ephesus located on a high. It was famous for having a great library
and many of the great Greek philosophers would casiebecause of the library’s many
resources. One of the natural resources that bepameéar to Pergamum was its natural hot
springs. These springs were thought to cure tHersnds of many ilinesses, and the god of
Asklepios was worshiped here. The symbol of thid was a snake. Because of this supposed
power many different cults and religions were pract. Pergamum also had many Greek gods.
One of the most famous was Zeus. Colin Hemer $aie; character of the city was much
influenced by its central political role. It wasala great religious center, partly because religio
became a major instrument of policy. Ramasay hasrited the principal cults of Attalid times,
Zeus and Athena, the protectors of the city, aedilre Anatolian rites of Dionysus and
Asklepios, where the Greek names mask the bullegatithe serpent—god.” (pg.81)
Just as in Smyrna there was a known martyr, se tsesne in Pergamum but he is written in the
book of life. Rev. Samuel wills says, "Antipas lganicled with the faithful martyrs in heaven,
of whom the world is not worthy, and whose namasadtas such in the Lamb’s book of Life.
No earthly warrior, exclusively as such, can badshese honors which the faithful Antipas
receives from the Lord Jesus Christ.”(pg.130)

Jesus identifies himself to the church as “the who has the sharp two-edged sword.”

The two-edged sword is an image of both judgmedtpotection. In the Old Testament the
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judgment of the sword is shown (1 Ki. 3:16-28) @isd 27:1) “In that day the Lord will punish
with his sword.” In the New Testament we see thagenof the sword used in judgment
(Mt.10:34, and Rom.13:4). Christ speaks of théhfalhess of the people holding fast to his
name and then gives an example of their faithfdn€his is the only time the book of
Revelation gives the name of a martyr. The mahst is spoken about is Anitpas. Pergamum is
told not to hold to the teaching of Balaam or thed\tians. Many of these false worship
services involved eating food scarified to idolsl aexual orgies. This made the temptation
twofold destroy faith giving in to the flesh or destroyed by persecution of the body. The
church is told to repent so that they would not eamder the judgment of God. If they repented,
they would be given the hidden manna the whit storea secret name.

What is the one point of the text that can be weadethroughout the sermon?

Jesus Christ served only one master and He declan@socent.

What are examples of how the text has been misund#ood?

That mankind can serve only one master by his oiin w

What insights can the preacher share about the texthat may be new knowledge to the
hearer?

Relating the story of Balaam and Balak.
Explaining who the Nicolaitans are.

Pathos
The invoked emotions and feelings the preachercoaate with the hearer based on the text.
What emotions and feelings emerge from the text?
Guilt and Victory. Joy and Delight.
How can the preacher help the hearer name their entions?

By using the Law to show the sin of serving two tees
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By using the Gospel to show the Savior only sesdHeavenly father.
By asking how do they feel when they see how Clsast this church?

By asking what emotions do they have when they Géaist saying to him who overcomes will
get to eat the hidden manna?

What real life story helps generate emotions and &ings of the text.
A very comforting time of going to the Lord’s Suppe

Ethos
The Relationship between the preacher and the hefifee sermon.
How does this text relate to the preacher and theoogregation?
We all have Balaks in our lives.
We all our sinners and have severed two masters.
We all are saved by Christ the one who has thelderdiged sword.
In Christ, we all will be given the hidden manna.

How can the preacher use his relationship with theongregation to communicate the text?

| can tell I have followed my own Balak.
I can tell of the struggles | have with serving tmasters.

What illustrations can be used in the sermon thatauses the hearer to recognize
themselves?

The story of my devotions and the two quarters.
What are the positive qualities that are found in he text?

The church of Pergamum had some faithful people.
The one who has the double-edged sword is the bowedwops the white stone.

What life experience, struggles, and memories cdre used to enhance what the text is
saying?

The time | struggled with letting God’s Word be thitimate authority in my life.
Community

The individual’s relationship of fellowship withihe congregation and within the community.
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How can the preacher help the individual hearer sea relationship between themselves and
the congregation based on the text?

By explaining that even some churches in Greentgleh false doctrine.
What events of the community can be used to illusite a picture of what the text is saying.

The ministerial alliance.
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Sardis Pastor's Notes
The word of the preacher that has a logical undedshg.
What data can the preacher use to solidify the tegt
Give information about the city.
Sardis was the oldest city of Asia Minor thirtydimiles southeast of Thyatira.

Because it was apart of the Hermus Valley, it becarworld trade center. Sardis had been
blessed with an abundance of resources. One wdistsresources was gold, which was found in
the Pactolus River. Because of this the first goadket was started in Sardis. Because of its
wealth the people of Sardis lost their need to vaor#t became lazy, and the people did not work.
This same lazy attitude that was the atmosphetteeofity also infected the church. R.C Lenski,
in his commentary on Revelation says, "The churficBardis is selected to be the recipient of a
letter only because of its own condition. Neithagan opposition nor heretical and libertinistic
excesses threatened this church; it suffered fiantigal dry rot and deadness.” (pg. 126)

Christ identifies himself as “him who holds t®ven Spirits of God and the seven stars”
(3:1) Throughout the scriptures, God uses anggisadaim His Word to His people. In this
text, it is clear that Christ is the one who i€antrol of sending the Spirit along with the angels
message. Christ says in John 4:16-17, “And | agk the Father, and he will give you another
Counselor to be with you forever—the Spirit of krtit Paul Kretzmann says, “The Lord places
due emphasis upon the fact that the sevenfoldt®piGod is His, Is 61:1-6, that the various
gifts and spiritual blessings of the Spirit come@mnphe believers by virtue of the atoning work of
Christ.”

The only thing that Christ could commend this dhuior was that there were still a few

who had not yet polluted their garments. The Vacy that Christ calls them dead shows the
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spiritual decay and ruin in this church. Even tjilothe church of Sardis claimed to be a
Christian church, their worship practices and as$ions proved otherwise. They were a
Christian church in name only. Ramsay says, “theach of Sardis is not merely in the city of
Sardis, it is in a sense the city; and the Chnisti@re the people of the city.”

Because Sardis had lost their first love and thiet®f Christ, they were called to
repent and to be prepared for the day that the wmuald come. If they were found ready with a
repentant heart in the Spirit of God, they wouldjbeen a white garment that would cover their
polluted one.
What is the one point of the text that can be weadethroughout the sermon?

Jesus Christ is the one who did not give into gibbvd&ing spiritual lazy.

What are examples of how the text has been misund#ood?
That mankind can wake up and live with his own powe

What insights can the preacher share about the texthat may be new knowledge to the
hearer?

Christ is the one who covers us with His righte@ssn Rom. 3.
Pathos
The invoked emotions and feelings the preachercoaate with the hearer based on the text.
What emotions and feelings emerge from the text?
Fear shame and comfort and joy.
How can the preacher help the hearer name their entions?
By using the Law to show how we our spiritual |&myour very nature.
By using the Gospel to show the Savior who coverwith His righteousness.

How do you feel when you see the righteousnesshas?
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What emotions do you have when you hear Chrisnhgayi this church, “l will come as a thief’?
What real life story helps generate emotions and &ings of the text.
Remembering that | was baptized and confirmed insth
Ethos
The Relationship between the preacher and the hefifee sermon.
How does this text relate to the preacher and theoogregation?
We all have need of repentance.
We all our sinners and have become spiritual lazirees in our lives.

We all are saved by Christ’ righteousness.
In Christ, we all will be dressed in white in heave

How can the preacher use his relationship with theongregation to communicate the text?
| can tell how remembering my own baptism and comdtion gives me comfort.

| can tell how I struggles with spiritual lazineaamy own life.

What illustrations can be used in the sermon thatauses the hearer to recognize
themselves?

Tell a time when | saw a funeral pall that covettesl casket of a loved one.

What are the positive qualities that are found in he text?
The church of Sardis was called to repentance hj/<Gyace.
The one who holds the seven spirits is the onedslditbes us with His white garment.

What life experience, struggles, and memories cdre used to enhance what the text is
saying?

Tell about a time | struggled with letting God’s Wiidoe the ultimate authority in my life.
Community

The individual’s relationship of fellowship withithe congregation and with in the community.

141



How can the preacher help the individual hearer sea relationship between themselves and
the congregation based on the text?

Every time we welcome a baptized member into theathafter a part of the baptism service.
What events of the community can be used to illusate a picture of what the text is saying.

Any time we hear the obituaries on the radio odrig@m in the papers.
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Philadelphia Pastor’'s Notesd ogos

The word of the preacher that has a logical undedshg.
What data can the preacher use to solidify the tegt

The city of Philadelphia was the next John wastitevto. It is located 28 miles
southwest of Sardis and was the youngest of thesdit Asia. It became quite a commercial city
because it bordered between Mysia, Lydia, and Rérfgcause of its location it was known as
the gateway to the East and the highway to Eur@pee of the great recourses for the region
was the silt. This ground was rich and fertile ara$ good ground for vineyards. What made the
soil so fertile was the volcanic deposits. The larag so rich and a blessing but also was a curse
because the city was affected by earthquakes anwts throughout the life of the city. Colin
Hemer wirtes, “The great earthquake of AD17 evilyemad so profound an effect upon
Philadelphia that the context of the apocalyptitelemust be closely related to it. The disaster
made a remarkable impact on the contemporary vawlithe greatest in human memory.” (156)
Because of these earthquakes the citizens wer¢acdlysunning in and out of the city for
safety.

Along with the fertile soil and earthquakes, Phalpthia was know for it missionary
work. At first it was know for its reaching out éalucate the people of Lydia and Phrygia in the
Greek culture and Hellenized monarchy. However,mdwhn was writing to the church of
Philadelphia they were already reaching out withrtfessage of the Gospel of Jesus Christ.
Because of its location and previous missionarykWirM. Ramsay says, Philadelphia,
therefore, was the keeper of the gateway to thiegalg but the door had now been permanently
opened before the Church, and the work of Philddalpad been to go forth through the door

and carry the gospel to the cities of the Phrytpan.(pg.405)
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One of the many pagan gods that were worshipetidof¢athen in Philadelphia was the
god of the grape, Dionysius. The streets weredfutluch gods and pillars of men who served the
city well for whenever a citizen served their aigll they would erect a pillar with their name
on it a place it in one of the temples.

Christ identified himself as “him who is holy atrde, who holds the key of David.

What he opens no one can shut, and what he shuatisencan open” (3:7). This is the longest
identification given by Christ of himself in all tiie seven letters. There are three identification
that come with this address. Christ first ideafhimself as the “Holy one.” This is what Peter
meant when he said, “We believe and know that yeutse Holy one of God” (John 6:69).
Secondly, Christ identifies himself as the “trueednThis is what Jesus meant when he said, “I
am one who testifies for myself; my other witnesghie Father, who sent me” (John 8:18).
Finally, Christ identifies himself as “the one wholds the key of David.” This is what Isaiah
meant when he said, “l will place on his shouldher key to the house of David; what he opens
no one can shut, and what he shuts no one can (ipe22:22). These three identifications of
Christ are to give full assurance to the churdAhaladelphia that the Lord was with them.

Christ knew their works and how they had beernfaitand true to the proclamation of
his Word. Even through persecution and difficgltiBey had held fast to his Word. This is why
Christ gave them the great opportunity to procldimone Holy, True, Word. Dr. Franzmann
says, “He knows the ‘works’ of Philadelphia, and ke provided for the church of Philadelphia
‘an open door which no one is able to shut.” Whiatthe ‘works’ that are to have so high a
reward? There is nothing mightily heroic to repantthis church that has but little power.” The
faithful of Philadelphia are blessed because tlmeyecunder Jesus’ benediction: ‘Blesses...are

those who hear the word of God and keep it (LLEe28)”
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Although the church had been faithful to its wiagthe words “little power” may
suggest that they had not taken full advantagbefissionary field. They could have been
hindered in their work because of things they hadantrol over, such as the many earthquakes.
However, there was evidence that the church ofBaiphia did not take full advantage of the
God-given possibilities they had. Dr. Brighton sd{fhough they had kept his Word and not
denied their Lord’s name, they were weak in thassion activities, to the extent that the Lord’s
desire for all to hear of God’s grace was hindérétlzen though the church of Philadelphia was
never told to repent, they were warned that the doold be closed.

The church at Philadelphia was not only met wittegima long address as mentioned
above, they were given extra blessings. Firsy there promised that the people who were part
of the synagogue of Satan would fall before theatf Then, they were promised that they
would be protected in their trials. Finally, thegre told that they would be pillars in the temple
of God. All of these blessings were a result efrtifaithfulness to the Holy and True word of
God.

What is the one point of the text that can be weadethroughout the sermon?

Jesus Christ is the one who opens the door.

What are examples of how the text has been misund#ood?

That mankind can come to God and knock on His @atbr out the power of the Holy Spirit.
That God will give us a pillar by our good deeds.

What insights can the preacher share about the texthat may be new knowledge to the
hearer?

The synagogue of Satan refers to the Jews whdlsgychad faith because of their heritage of

Moses. (Gal. 3:1-14)
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Tell them about the office of the keys
Pathos
The invoked emotions and feelings the preachercoaate with the hearer based on the text.
What emotions and feelings emerge from the text?
Guilt and confidence.
How can the preacher help the hearer name their entions?
By using the Law to show the sin of not withnesdmigthe Lord.
By using the Gospel to show the Savior places &msenon usWhat real life story helps
generate emotions and feelings of the text.
The time | went to a witness workshop.

Christian persecution around the world.

Ethos
The Relationship between the preacher and the heftiee sermon.
How does this text relate to the preacher and dhgregation?
We all must face death.
We all our sinners and many times miss opportutoewitness.
We all are saved by Christ who was the faithfuhess.
In Christ we will receive a crown of life.
How can the preacher use his relationship with theongregation to communicate the text?
Tell of a time | shared Christ with a stranger.
Tell of my own repentance using the gift of privatsfession and absolution.
What illustrations can be used in the sermon thatauses the hearer to recognize

themselves?

146



Make a list of the people who you know who may kratw Christ.

Talk about the pocket cross.

What are the positive qualities that are found in he text?

The church of Philadelphia did not deny Christ.

The one who holds the key of David has placed dmeon us.

What life experience, struggles, and memories caretused to enhance what the text is
saying?

Tell about a time | struggled with witnessing.

Tell about a time | really felt the comfort of hagi Christ’ name on me.

Community
The individual’s relationship of fellowship withihe congregation and within the community.
How can the preacher help the individual hearer sea relationship between themselves and
the congregation based on the text?
By explaining that through the waters of baptismhage all been given a new name.
What events of the community can be used to illusate a picture of what the text is saying?

Give the demographics of the un-churched in Bonthtgo
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Laodicea Pastor’'s Noted-ogos
The word of the preacher that has a logical undedshg.
What data can the preacher use to solidify the tegt
Laodicea was located about forty-five miles soutRluladelphia. Because it was the center of
banking in all Asia Minor it was a very rich cit%long with their banking abilities Laodicea was
know for their special breed of sheep that hadegigptype of wool. With the wool being used
for special clothing, it became know for a greatlting industry. Due to the type of soil,
Laodicea had a special powder that was had thigyatoiloring comfort to the eye. This powder
was called Phrygian powder and was also used far aintments. Probably the greatest
landmark of Laodicea was the different degree deEwemperature. North of Laodicea was hot
boiling water, and South of the city was a mountaimge covered with snow. Because it was
known that the city of Ephesus had both hot and oahning water, the people of Laodicea felt
that they should have it also. So they used damisgueducts to allow the hot boiling water and
the cold water to get to the city. However, bytinge the cold water traveled the six miles from
the mountain, it was no longer cold; and by thestthre hot water got to the city, it was no
longer hot. The city became known for its aquedtlas were failures and the lukewarm water
that they produced. The people also found thahttevater contained high amounts of calcium
and lime and that when it was drunk, it could p@eEuomiting.

Christ identifies Himself to this church as the “aAm the faithful and true witness, the
ruler of God’s creation” (3:14). In this addre€irist was pointing out that in Him alone there
is life. He alone is the creator of life. Sweays “The Amen, the Head of the whole Creation,
bears witness to the condition of the last of thee® Churches. The solemnity of the title

prepares for a searching and severe criticism...Nol&itans, no Jezebel, infested
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Laodicea...the church was neither wholly indiffererdr on the other hand ‘fervent in spirit’ but
held an intermediate position between the two exée

After Christ identifies himself, He gives the cblamo words of praise. Christ only
chastised them for their lack of zeal. Their sugse apathy and living for the things of this
world. The church appeared to have wealth andperdy, but Christ saw their nakedness and
poverty. This is why he advised them not to sdtk ghe gold of this world. Christ offered
them gold that had been refined by fire, one noted with the sin of being lukewarm.

Because the church of Laodicea had lost theirlbree, Christ called them to repent of
their lukewarm service. In this letter, Christ bgbt the fullest of His law upon the church. The
reason Christ came down so hard on this churchswvéisat if any would hear his voice, they
would repent and He would enter them and dine thigm. Dr. Brighton says, “The Lord is
serious when he calls his people to come in repeatto his Gospel; he will go out of his way to
do so. He seeks the lost; he comes to the venyafdbe heart and knocks for entrance.

This letter ends with the proclamation of victéoy all who conquer their sin. They will
be given the right to sit down with the Father a;mthrone. This victory is for all of God’s
people who live daily lives of repentance and wistén to what the Spirit says to the
churches.”

What is the one point of the text that can be weadethroughout the sermon?
Jesus Christ is the one who is the final AMEN.

What are examples of how the text has been misund#ood?

That mankind can just do their best and God wilpleased.

What insights can the preacher share about the texthat may be new knowledge to the
hearer?

Amen means it shall be so. That Christ was thendmewas naked on the cross for us.
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Pathos

The invoked emotions and feelings the preachercoaate with the hearer based on the text.

What emotions and feelings emerge from the text?
Shame and guilt and joy.
How can the preacher help the hearer name their entions?

By using the Law to show how we all deserved tefnged out by God for being lukewarm.

By asking how do you feel when you see how Chosttsped and suffered for your sins?

By asking what emotions do you have when you héaisCsaying to this Church | know your
deeds?

What real life story helps generate emotions and éings of the text.
Remembering eating something that made me sick.
Ethos
The Relationship between the preacher and the heftiee sermon.
How does this text relate to the preacher and theoogregation?
We all have need of repentance.
We all our sinners and have been lukewarm.
We all are saved by Christ’ faithfulness.
In Christ, we all sit in heaven with God.
How can the preacher use his relationship with theongregation to communicate the text?
I can tell how | have struggled with being lukewarm

What illustrations can be used in the sermon thatauses the hearer to recognize
themselves?

150



Tell a time when they were ashamed by what theywararing.

What are the positive qualities that are found in he text?

The church of Laodicea was told that Christ overeathsin.

The one who is called the faithful one is faithéwlen when we are not.

What life experience, struggles, and memories cdre used to enhance what the text is
saying?

The time | struggled with being afraid to tell tioup | was with that | was a Christian.
Community
The individual’s relationship of fellowship withihe congregation and with in the community.

How can the preacher help the individual hearer sea relationship between themselves and
the congregation based on the text?

Talk about our church potlucks and gathering atibrel’s table.
What events of the community can be used to illusate a picture of what the text is saying.

Bond County resources and how blessed we are.
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APPENDIX C

Ephesus Week 1
In the name of the Father and the Son and the Sloilyt. Amen
Dear Christian friends, today will be the firstsgfven sermons on St. John’s letters to the
seven churches of Asia Minor, recorded in the bafdRevelation. Each of these letters were
written to churches, in cities that we can actulbate today. Each of these churches were
told, “He who has an ear, let him hear what theiSgays to the churches.” Each of these
churches struggled with particular sin. Most impatty, each of these churches were given a
particular description of Christ and a promise piadure of salvation.

I imagine many of you already know that the Apostiéan who also wrote the Gospel
of John and 2" and % John, was put on the island of Patmos as punistioen
proclaiming Christ. Some of you may even know thiaile on the island John wrote the
book of Revelation. But some of you may not knoat thur Lord Jesus Christ, Himself
spoke these words to the seven churches of AsiaMilhyou were to come up and see the
Bible that | am reading from, you would see thatWords that are written to the seven
churches are all in red ink. This gives us a vigieture that Christ spoke these words
Himself. So with great joy and expectation listenwhat Christ says to the church of
Ephesus and to you and me.

The first church that St John wrote to was EphelSpeesus was located at the center
of trade routes and the city had many modern asd&rsuch as hot and cold running water.
The Christian’s of Ephesus served the Lord witlagdevotion. Christ even told them that he
knew their deeds and proceed to list them. He thaigl were hard workers and persevered

under hardship. Many of you such as myself know haweh work takes to make a church
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function. Many of you know all that is involved keeping up with a growing church. It
takes many of you and a lot of work. Now try to gimee what it would be like, when at any
moment someone could turn you into the governnmrproclaiming Christ. This was the
way it was for the church of Ephesus.

Christ also said He knew that the Church of Epbteslid not tolerate wicked men
and that they would test those who were claiminige@postles and would call them out if
they were false teachers. He said that they predeamd endured hardship for His name and
they did not grow weary.

We all know how things can make us weary. Anyone vghn the people-business knows
people can make you weary. Everyone has their deas, and everyone thinks their idea is
right. Think about it, just the daily grind can neayjou weary. But Christ says with all the
hardships and with all the false teachers the ¢haf&phesus did not grow weary. What a
persevering church.

Yet, with all their perseverance Christ still haarething against them. Ephesus had
lost its’ first love. And they were warned if thdid not repent that their lampstand would be
removed. This is a warning with grave consequerféasthe removal of their golden
lampstand is the removal of the presence of Christ.

The book that | have in my hand is a commentartherbook of Revelation written
by Dr. Louis Brighten, a professor at Concordia ®any. Many of you may remember
when we had Dr. Brighten at our church for a wedkém his commentary, he says this
about the golden lampstands. “The exalted Chresttitles himself as the author of this letter
by referring to himself as the one who holds theesestars and walks about in the midst of

the golden lampstands. ... The Lord Christ holdsstheen stars and is in the midst of the
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golden lampstands. The stars are the angels setren churches and the lampstands are the
churches. Christ is the Lord of the angels andhefGhurches.”

What Christ is saying to this persevering faittdtirch is the same thing He is
saying to us today. Our actions and devotion ahgwards and we are just going through
the motions when God is not our first love. Chwstrns Ephesus and warns us if we do not
repent the golden lampstand will be removed andpHisence will be gone.

What difficult words for the church of Ephesus tahand what difficult words for us
to hear today. Even though we are doing the thingsGod desires His church to do, the fact
is, with a heart that does not kept God as thest fove, it is sin. God’s word is clear you are
to have no other gods. He wants to be our fist Eaeh and every day of our lives and all the
time, but because the world draws us away from Wersin daily and daily we need to
repent.

We can see how this happens in our own lives. Bads who are married, may
remember when our spouse was our first love, beéf@aevork place, before the children,
before the hectic day-to-day life.

| remember when | first realized that Rebecca wgdirst love. | thought of her first
thing in the morning | could not wait to see henigiht and | wanted to spend as much time
with her as | could. | remember how my heart bedt@dered her engagement ring. |
remember how | felt the night | gave her the riawggl when she smiled with tear filled eyes
and she said “yes | will marry you.” That first Bwas burning and we were in love. But
after we were married over the years that loveterfupted with the day and day of life,
taking care of the children and providing for yéamily, and eventually you find out that

first love can easily be replaced with the thingthe world.
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Pat Williams who was the General Manager of thar@@o Magic professional
basketball team wrote in his boBlekindledabout how this happened to his marriage. He
tells about how his career became his first love erentually his wife said she would live
with him but she did not love him anymore. Withardesperation to keep his loving
relationship with his wife he knew he had to chariRg knew that his wife loved fresh
squeezed orange juice. So for many months he wgmildp and make his wife fresh
squeezed orange juice. He said did this day a#grfal many months but it was a long
before she would even taste it. However, as shetsavher husband was committed and
persistent her love was eventually rekindled.

Fortunately for us, as the introit says, our Lbad “a steadfast love that endures
forever”. As the Word of God came Ephesus and @ddtle repentance, by God’s grace it
calls out to us to repent. For we too, have lostfiost love. In this world it is so easy to
loose it. When | was out of college and | thougivoluld make personal bible study a daily
part of my life, | would start it and the somethmwguld happen and my schedule would be
interrupted. When | went to the seminary | thou@ghdw surrounded by all this theology and
sacred life I will be consistent,” but | still haaterruptions. On August 8, 1993 | was
installed as the pastor of Our Redeemer and maggwsaw the fellow pastors place their
hands on me and bless me. Now, Now, | thought lldvba consistent in my prayer life.
Well it has been over fifteen years and | canytell that | am still struggling to keep my first
love with the Word of God.

Yes dear Christian friends, keeping our first liweomething we struggle with
everyday and that is why we need to repent anddamafort in the one who holds the seven

stars and walks among the seven lampstands, Jésigs Elimself, For it is only Christ who
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never lost His first love from the time he entetieid world Christ never lost His first love.
Each and every day he kept his first love. Not aifidehe not do his Bible study. Not once
did He not love the lord with all His heart soubldife. He kept His first love all the way to
the cross. And there he placed His love in Hisddghhands and suffered and died, so that
we would have forgiveness for all the times whenhaee lost our first love.

You see the one who holds that seven stars arié\aaiong the golden lampstands
is the same one who bares the marks of the crosswhy Christ tells the church of
Ephesus, and us, that we will be able to eat fiwertriee of life. When Adam and Eve ate the
fruit from the forbidden tree they were cast ouheaven not as a form of punishment. No,
God placed an angle with his flaming sword so tlweyld not eat from the tree of life and
live in eternal sin and death. God’s love for wEswo0 great that he sent his son to be our
savior and bare our guilt and punishment on thescrim Christ, God sees us as children who
have always kept Him as our first love. Becaus€lwist, we will be able to eat from the

tree of life and live in paradise with God.
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Smyrna Week 2
Dear Christian friends,
NBC used to have a show called Fear Factor thabhagarticular mindset. That mindset
was that everyone has some kind of fear. Anchaltelevision producers had to do was find
out what that particular fear was, and use thattteavercome the contestant, and eventually
they would lose out. The reality is that each ®human beings have some kind of fear,
some have a fear of the dark, some have a fegqiddrs, and some have a fear of closed
places. But irregardless of what the fear is, edals have some kind of fear. Even though
we may individually have different types of fedrstoday’s society we’re finding out that
there is a fear that is quite common. Two weeks #e paper said, “Fear Rushes In.” The
picture is a picture of a man looking at the stotkket as the bottom starts to drop out. A
week later, on the internet site foxnews.com, | faw/ report: European and Asian markets
plunge—Crisis Causes Fear. The atmosphere ofMasunot just in the United States, but it
was around the world. And finally today, the bepdline is, “Fear: Worry about the
Economy is Making Things Worse.” There’s no doaibbut it my Christian Friends, our
society is living in an atmosphere of fear. Andreifeyou don'’t play the stock market,
because of the relationship of what happens wittstnck market and the economy, fear
plays a part of who we are as a society. Thigés#ty the atmosphere we see in the second
church that John writes to: the church at Smyffiae church at Smyrna has the atmosphere
of fear not because financial crisis and a destraif wealth in the city. Even though they
are a church in poverty, even though they do neé lzawealth of human riches, the church
of Smyrna has a greater fear. And that fear ise¢heof suffering, the fear of being

imprisoned, and ultimately the fear of death. Srayenknown as the crown of Asia. It's a
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beautiful city. The emperor wanted everyone tontaupinch of incense and say, “Caesar is
Lord.” The Jews in Smyrna were against the Chnstigo if the Christians would not do this
the Jews would turn them in and the Christians dide persecuted, thrown in prison, and
even suffer death. One person who suffered thigsifife was Polycarp. Polycarp was the
bishop of Smyrna. Because Polycarp would not boeense to Caesar, it cost him his life.
Historians tell us that Polycarp was brought befbeeRoman council and he was asked to
burn incense to Caesar and he replied, “Eightysats the Lord has served me, and has not
failed me once, how can | abandon Him at this tim&hen Polycarp went to his death, they
went to bind him to the stake and he said, “Youndbneed to use the ropes, | will stand here
on my own and be a martyr for Jesus Christ.” Rafyainderstood what the church at
Smyrna was being told. Even though this fear witis them, they had been given a
promise. The One who goes in front of them, He thasone who was the first and the last.
The One who was dead, rose from the grave, Jesist.Chesus Christ understood their fear
of death. Jesus Christ said, “I am the One whaleatroyed death.” He was the One who
was the first and the last,the One who was deadas®dfrom the grave.” There was no need
to fear death because Jesus had already experigreetidefeated death. And yet part of
being human is dealing with trials and tribulatidhat cause us to fear. There’s a difference
between being afraid and the fear of dying. Whesas a kid, | remember a particular time
when my sister came in late. However, | thoughaswy myself. She had been out for the
evening and | was watching TV. All of a suddeheard a noise. My heart started beating
faster and | thought I heard the door open asnfesmne was trying to get in. Not knowing
what to do, | ran and jumped toward the door, tinigk had to do something, and then |

realized it was my sister. | was afraid but | dat fear for my life. 1did not fear death.
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However, a second time, it was quite differentvak coming home from a meeting, and |
was driving on the interstate. There was a Seantktthat was in ahead of me. As | got
closer and closer to the truck | noticed that the cars were slowing down ahead of me
and behind the truck. The truck was going abouti##®. When anyone tried to pass, the
truck would move over into their lane. This hapgefor several miles. Once | saw what
was happening, | decided that | was going to trgass him. As | started to pass the truck
with as much speed as | could, the truck let méngHtway pass and then he moved into my
lane. | got further and further off the road I ked ahead of me | saw there was a bridge
coming up. As | got closer and closer to the briddmew | was either going to have to pass
the truck or slow down. So | kept passing andrélyagot passed him before | got to the
bridge. My legs and my arms were shaking becasissaw that bridge, | knew | was going
to die. | finally pulled over and with my handsaking as | called 911 to report the truck
driver. | don’t know what happened, but | do knowatit felt like to be close to death. Can
you imagine what it would be like if you knew yoerg going to prison because you were
proclaiming Christ? Not only that you were goingotison, but you have already heard and
seen what had happened to other people who haelapned Christ—the kind of suffering,
the kind of death that would cause them to queghieir faith. This is why Jesus Christ
comes to Smyrna and says, “You don’t have to wabgut it, | have defeated death.” And
yet, each and every one of us even though we dneensecuted as they were in Smyrna,
because of our own fears, we keep our mouths sirthe locker rooms, in the classrooms,
at the work place, on the playground when thetgrie to proclaim Jesus Christ, or when
someone makes fun of God; at the drinking fountaithe water cooler at the office or

sometimes with your family or friends, someone nsakeomment and we don’t stand up for
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Christ because of the fear of persecution our neath silent. We deserve judgment and
condemnation for being faithless. Dr. Brighton ia tlass said that when one is quiet and
they do not speak up for God, when they fear angtbut God first, it is a sin. Itis a sin
because you have lost your first love. Our sifiegh desires not to be bothered. Our sinful
flesh desires not to be made fun of. Our sinfesHi desires in a quiet and peaceful place and
instead of speaking up for God, we are silent.sThthe same problem for the church of
Smyrna. The good news is that Jesus Christ wasileot. Jesus Christ, the one that spoke
to the church at Smyrna was the one that wentaa@ithss, even to His death so that we
would have forgiveness and salvation. That's wésud Christ tells the church at Smyrna
that they are rich even though they are in povéttgh in the fact, that they have been given
the promise of everlasting life. Rich in the fabiat they have won the victory over sin,
death, and the devil. Rich, because of what JEkust, the one that was first, the one that is
last, the one who was dead and rose from the grékie.city of Smyrna was known to be the
jewel of Asia, the crown of Asia. | think it is i@ ironic that Jesus gives them this
wonderful proclamation to be faithful unto deatld aou will receive the crown of life.

Jesus Christ can make this statement because Heteocrown. His crown was not made of
fine jewels, but made of thorns. His crown did giove Him the authority of the throne of the
world, but death on the cross. He wore the crawrybu and for me—for all the times we
have been silent when we did not speak up for €hmi®ur sin of being quiet, in our sin for
not speaking for God, in our sin of fearing the \danstead of the Holy One of God. Jesus
took those sins Himself, went to the cross soweatvould be given the crown of life.

Picture it: we are in Heaven. Each and every dnes evho are believers are called up one

by one and Christ places a crown upon our headsD&smore walks up and He places the
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crown upon his head. Each and everyone of uswiegaihe crown of life. That’s a picture
we have been given because of Jesus. You seedkfsated death, Jesus suffered for our
sins, and because He speaks these words, we lepeothise of life everlasting. As | was
preparing for this sermon, | attended a Pastorisf€@ence and one of the evening songs we
sang was “Abide With Me.” As I listened to the wsrof the last verse of the song, |
thought, what a wonderful picture that we believase in Christ Jesus. Hear these words,
“| fear no foe, with Thee at hand to bless. Ids/& no weight and tears no bitterness. Where
is death’s sting? Where grave thy victory? | tridmsill if Thou abide with me. Hold Thou
Thy cross before my closing eyes. Shine throughgtbom and point me to the skies.
Heaven’s morning breaks, and earth’s vain shadtees In life, in death, O Lord, abide with
me.” Dear Christian friends, in our baptism, wéexed the first death, we died to ourselves
so that that we can be raised to live with Chrigte church of Smyrna was told that if they
were faithful, they would not suffer the secondte#hat death of judgment. Because Christ
has suffered the second death for us, each ang emerof us in our baptism can live with

that wonderful promise of grace, mercy, and sabvati
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Thyatira week 3
Dear Christian Friends,
If you can think back about six months ago, yowbpidy heard both John McCain and
Barack Obama say, “We will not drill for oil.” Tlhevould give all sorts of reasons why they
will not drill for oil, and now all of the suddew;jth the gas prices going higher, we are
hearing people saying, “Drill, baby drill.” Now weear both Barack Obama and John
McCain saying, “I believe we can drill for oil witlut hurting the environment. What they
have done is compromised. Both Obama and McCampoamised their word. They took a
look at the situation, and they said maybe instéatbt drilling, we should drill.
Compromise is what we do when a two people or ggdngve different opinions. We work
through the situation by compromising. We all doYou can watch your movie tonight,
and tomorrow night | can watch the football gariiée compromise. Or maybe this
compromise: Dad can | borrow the car tonight? Ssoa, if you wash the car first. If that
happens, it's called a compromise. Compromise éppo that we can work through
different situations. When you work together ahdrs your different opinions, you
compromise, and then come to a conclusion, itgsa thing. But dear Christian friends,
when it comes to the Word of God, when it cometsusting Jesus Christ as your one and
only Savior, there is no compromise. That's whatfiud at the church at Thyatira. Jesus
Christ comes to the church at Thyatira, and teksit all the works that they are doing. He
says, “I know your good works, | know your good deethe way you persevere, the way
you have faith, the way you have love. | know yoe doing all these positive things, but |
have a few things against you, the way you allozelel to be a part of your life. Jesus says

that they have compromised. You see, dear Chriiends, the One who speaks to
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Thyatira is described as the very Son of God wimltazing eyes of fire. A picture of Jesus
Christ who does not look at your actions, but lostkaight to your heart and sees all your
sins of compromise. The scripture tells us thas¢heyes were able to see the heart and the
soul of the people of Thyatira. Christ is alsoalg®d as having feet of polished brass. This
symbolizes standing firm; with God there is no coompise. One of the things | remember
as a child, is that we would take different trii3ne of the trips we took, we ended up at
Mackanaw Island. We parked our camper at a campgrbefore we crossed over to the
island. As we played on the beach, | remember stgnd water about ankle deep. As |
talked to my parents and to my brothers and sisteeslized that as the waves came in and
went out, | was now standing in water that was kaesp. The longer | stood there, the
water took the sand that | was standing on awayl ara$ getting deeper and deeper in the
water. That's exactly what we have to understaaqpkens when we compromise the Word
of God. When we compromise the Word of God, we lmgr foundation. That's exactly
what the church at Thyatira was being told. Thearch was being told that Christ could see
their actions. On the positive side, they werendaicts of love and acts of service, they
were persevering in things that they did, but unifoately, Thyatira was a place of trade.
And because it was a place of trade, there wereymieals that got started. To be involved
in these deals often meant that you were also waebin pagan practices. They would have
to go to meals, and at these meals there woulddxethat had been sacrificed to idols.
There would also be all kinds of promiscuity goorg Now if you were a Christian, and you
wanted to make money, and you wanted to have ameacone of the things you could do is
be a part of the deal. By being a part of the,dgal were assured a job, you were assured a

trade, and you were assured financial wellbeingotiunately, you were also connected
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with all the pagan idolatry and revelry that washgaon. This is what happened at Thyatira.
They would go through their practice and worshiphef Lord, and then they get involved in
these deals. The word of Christ said to them, “domia Jezebel.” They were following the
practices of Jezebel and sacrificing to idols. &hrould see through their actions, into their
hearts, into minds, and into their souls. Thearteand minds had hardened and
compromised. That, dear Christian friends, isjastttrue of Thyatira; but it's true of each
and every one of us in our own lives. God knows htany times we compromise. We
compromise His Holy Word by not speaking the trutiie compromise His Holy Word
when we see something that is wrong and we dopeztksup because we do not want to be
made fun of or we do not want our income to bectéid. We lie just to get along. Dear
Christian friends, Christ knows each and everydnes@and what compromises we have
made in our lives—just as Thyatira compromisedatBrwhy He comes to us with these
words that if we do not compromise, if we followsHiVord there is a wonderful promise—a
promise that we will be over all the nations andwilébe given the glory of the morning
star. The morning star is a picture of His gloGhrist said if we trust Him instead of our
worldly ideas, that we will have a wonderful pariGhrist’'s glory because of His
righteousness.  Christ, the one who had theifigrayes and the feet of bronze, did not
compromise. There were many times that He cowe Haut He did not compromise and He
did not compromise to the point of going to thesstoWhen Jesus Christ said to His father,
“Is there any other way to drink this cup, yet ot will but Thy will be done.” Jesus
accepted that there is no compromise. That iswdnhave the promise that we will be as
the Morning Star. Jesus Christ has taken ourdfisempromise—taken every time that we

have compromised His Word, every time we have comged the life we should be living

164



as Christians. He took those sins to the croshatonte would have everlasting life and
salvation. Because Christ went to the cross, vildiwe in His glory—a glory not of pride,
but a glory of His righteousness. He sufferedofiar sins. He rose for our victory so that we
will live with Him in glory. That is a wonderful jothat everyone of us have been given in
Christ Jesus. If you would travel to Thyatira tpdall that is left is a cross made of marble.
The church is no longer there. Unfortunately,dbmpromise of God’s Word cost the
church. But for each of us that trust in Christdar salvation, there is no compromise and

we too will live with Him in glory.
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Pergamum week 4
Dear Christian Friends,
As | was working through this series—preaching tigtothe seven churches in Asia Minor,
one of the thoughts that came to me was, “What@Reformation?” We’ve got to have a
Reformation service. How can we celebrate Refaonand still preach on one of the seven
churches of Asia Minor? My first instinct was maye should skip a week. But as |
looked at the text of Pergamum and thought aboutiMbauther’s stance on the Word of
God, it became evident that Pergamum was the peebeticfor Reformation. Listen to the
words of this article that | found in this montiatheran Witness. It's an article written
about Martin Luther. These are the words that éutiras thinking about. “Who is God
when you really get to know him? Who are we as huoraatures? Those are two questions
that Luther is pondering. Martin Luther spent agmg hours over several years wrestling
with these two questions. He never commented ®sthte of mind during the time he was
struggling with the dilemma of God'’s identity and bwn. Two things are certain, he saw
God as the angry judge depicted on many of thesatia had stood before in emotion and
fear; he saw Christ as the one who comes on thelslwith a much bigger sword of
judgment in His left hand and a lily of peace irslHght. He also saw himself as a sinner
who had to earn God'’s favor through his own effotte had to become a self-made man if
he were to escape the fires of God’s eternal wrdtieir dear Christian friends, we see the
struggle that Luther had. How can anyone standrbefdioly God who has a sword of
judgment that could cut through to the heart ardesery sin. In our text today we see the
sword of judgment coming to the church of Pergamtine church of Pergamum is met with

Christ who has a double-edged sword. The churétecdamum had much to be condemned
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for. They fell into two particular sins. One of Bam and the other of the Nicolaitans. Now
Balaam goes back to the Old Testament. The Olthfiresnt story tells of how God used
Balaam to speak words for Him. But because Balaamt&d wealth, he wanted to serve two
masters—Iisten to God on one hand and have treasuarthe other. This became a great
temptation when Balak, the King, wanted to hiredaah for his own purpose. Even though
Balaam knew he shouldn’t do it, he went to God la@daid, “Can | give what this man
wants?” God said, “No.” So Balaam told him, “hcat do it.” That didn’t stop Balak. He
came back with another request to have Balaam $émvand he promised him great wealth.
These were words Balaam wanted to hear and so tiebaek to God a second time and he
asked if he could follow Balak’s words. God spt&déalaam and said, “Yes, but you can
only say what | tell you to say.” So Balaam wenBhalak. As he was traveling, on his
donkey, on this small road in the rugged hill coytis donkey saw an angel, and the angel
had this sword in his hand. The donkey was snmartigh to stop. But Balaam started
smacking the donkey and hitting the donkey. Fintilydonkey started pushing up against
the edge of the rough rocks and scraped Balaag e started beating the donkey, and
then God gave the donkey the ability to speak. ddrkey said, “Why are you beating me?
Haven't | been faithful for all these years?” Batawas surprised and he looked up and God
gave Balaam the ability to see the angel. In tigebs hand was a sword. The angel said to
Balaam, “It's a good thing the donkey stopped, bheed would have let the donkey live, but
you | would have slain.” You see the problem faddam was he wanted to serve two
masters. And this is the problem that Pergamumalsd They wanted to serve two
masters. They wanted to be faithful to God onlwered, and serving self in the other. This

also involved the Nicolaitans. The Nicolaitanddwled Nicolas, who had convinced people
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that because they were Christians, because theg beshter knowledge, they could actually
sin with the flesh, but be okay with God in thergpiThese two sins were working on
Pergamum, and yet Pergamum had some faithful peApla matter of fact, Pergamum was
the only church, out of all the churches of Asianbfithat actually names a man who was
martyred because he would not give into pagan vjprshntipas would not give into pagan
worship and he was the first martyr in the areAé&. This shows us that some of the
people in the church were quite faithful, whileathin the church struggled with the sin of
serving two masters. We love to serve two mastsies When | started thinking about this
text, it reminded me of when | was a child and wedito read My Devotions. My
Devotions had many little stories in them, andrafte story there were questions. One of
my favorite stories was the girl that had two geiet One quarter was to put in the Sunday
School basket, the other quarter was to stop andrgiee cream cone after church. As the
little girl was going down her street to go to athurshe slipped and fell and one of the
guarters went down into a drain. That day in Syrfeighool, when the collection basket
went by, she would have loved to put a quarteburt the one that fell in the drain was the
one for Sunday School. The one she had in her Wasdor the ice cream cone. | always
remembered that story because it is the way welare our human nature to want to serve
ourselves rather than serve God. And this istituggle that Martin Luther had. He saw that
there was a God, who was a judging God, a Godathata condemning God. The God that
he knew was the one with the sword, and this sw@sito cut him down because he was a
sinner. A second identity that Luther saw was Heatvanted to serve himself. He was
always caught up in the flesh. How could one sar@»d, a judging God, a God of

condemnation properly if one was always servingsiliin You can see his dilemma. In our
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own natural state, we are so caught up in ourselmdst happens so quickly. The other day,
| was going to work out and before | began my watkbbegan a conversation with one of
the ladies that owns the establishment. She adk@mda a gentleman that | knew that was
sick. In the conversation we were talking abow @ needed blood transfusions and how
costly that could be. Another gentleman that wasding there just innocently said, “You
know hospice can help pay for that.” And for sam&son, instantly, all | could think of was,
“Hospice can’t help with blood transfusions, theyyohelp with people that are going
through the process of dying.” And instead of sgyto this gentleman, “Thank you, that
was a very good idea.” The first comment that caoteof my mouth was, “Hospice cannot
give you blood.” See our sinful nature always \gaotraise its ugly head. It always wants
to be right. It makes serving only one masteramby difficult, but totally impossible--
impossible for the church at Pergamum and impas$dslyou and me. This was the
dilemma that Luther had. Luther thought that Gad A sword and was ready to strike him
down because he could not meet the demands adtheWhen he understood who Christ
was and what Christ did, everything changed. And s at Pergamum. As we look at this
church and we look to ourselves, we see that nbos can stand the demands of law.
Everyone wants to serve two masters. How can we sere master when we are sinful
flesh? We look to the One who did, Jesus Chdssus Christ never served two masters.
Jesus Christ only served one, His heavenly Fasimetr He served Him completely. When
Martin Luther understood that it was Jesus’ worksasves not his he could see God as a
God of love. So Jesus Christ came on this earthasia judge, but as a Savior. And as Jesus
Christ took on the sins for the times when we arggbt up with the mindset that we have a

license to sin like the Nicolaitans, or our mindskeserving two masters, Jesus Christ took
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those sins upon himself, and went to Calvary’'ssraad suffered our judgment. In Christ
our judgment has been served. Jesus Christ s#ié twhurch at Pergamum, “If you repent,
and are faithful, you will receive three thingsheTfirst thing that you will receive is the
hidden manna. The hidden manna is the Lord’s Supipe great final feast in heaven. For
us who know Jesus Christ as our Lord and Saviogit#es us the promise of eating the
banquet feast in heaven, the hidden manna is &\esget a little taste of it as we come here.
We here those words, “Given and shed for you ferftingiveness of sins, given and shed for
the remission of your sins.” We receive a tastbazven from the one who is the Bread of
Life, Jesus Christ. The second thing that Jesust¥ays is you will be given a white stone.
In this place of judgment that Pergamum standselaoe very, very joyful words. In
Pergamum, they had a court system. The courtmayiséel a jury. And as the jury made its
verdict, if the person was innocent, they wouldetakwhite stone and place it in the jar.
Jesus Christ tells us that we have been given eewtone. We have been declared innocent
amongst God’s judgment. And finally he says yoll m@ given a new name. As we are
brought to the waters of Holy Baptism, we were gigenew name. The new name we were
given is Christian—ones who carry the name of Ghiisn't it ironic that we would receive

a new name and in the church letter to Pergamushthie only church that has a name
attached to its martyr, Antipas. There will a tiofgudgment. But for those who are in
Christ Jesus, that judgment has been placed obavdrand Savior. When Martin Luther
knew this about Jesus Christ he saw God as a GlodeafLuther knew that Jesus Christ
suffered Luther’s judgment. The article that | waading earlier concludes with these words.

Luther discovered he was God’s child. Martin Lutkeew he belonged to God through
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Jesus Christ. Jesus Christ will come with a svajddgment, but for you and me and for

all in Christ, the judgment has already been giveMEN
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Sardis week 5
Dear Christian friends,
When | was a young lad going to church, one oftélxés that really caught my attention was
when the pastor spoke about the valley of the dneb. The text from Ezekiel that talks
about how Ezekiel was taken by the Spirit to aexalWhere there are bones and those bones
are very, very dry. As a child, | remember how plastor would talk about how the Word of
God spoke and all of a sudden those dry bones tafife and all of the sudden those dry
bones would have flesh on them. And in my mirtlelby little | saw this happening. The
point is that these very dry bones, by the Wor&ofd, had life. This was a picture of what
God can do with His holy Word. As we are celelm@gthis day of remembering the
faithfully departed, what a picture of hope and @mmthis is to us. We know that those who
have died in Christ Jesus, will be brought backf¢o We know that it’s true, because God
has shown us through His Word. The church at Savds dealing with a real problem of
death within its own church. And the only comftbrat comes to the church at Sardis, is that
the one who has the seven spirits and the sevencsta speak a word of life into this dead
church and because of that word of life and theppentant hearts, there is a promise that
there too will be life. Just as we sang aboutunlast hymn, there will be those dressed in
white walking around with the righteousness of €hloiecause of Christ’s great love for His
church. Sardis was a city that was blessed; itavasurch that was blessed. When Sardis
found out that there was a great resource of gotteir city, they decided that they didn’t
have to work. And because they did not have tkwtbey became very, very lazy. This
was the whole attitude of the city. Why work, wavé all this wealth. The problem was that

this same attitude was the attitude of the congimyaf the church of Sardis. Sardis was the
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oldest of all the cities. And yet, when Christ @so this church, He does not say like He
has said to the past churches, “You guys are faligwicolaitans, stop following them or

you are going to perish.” “You guys are followirdplatry practices, stop doing that or you
are going to perish.” No, Sardis does not havehang held against them as the other
churches did, Sardis hears a word that says, “Wimk tyou are alive, but you are really
dead.” This is a very striking word of God. Anetbnly life that can come to this dead
church comes from the one who has seven spirigeh Ehurch throughout this series has
received a particular visual picture of what thatrch needs. What Sardis needed was to be
brought back to life. The visual picture of Chissthat He holds the seven spirits and the
seven stars—a picture of His fullness that can bnlyg life to this dead church. The

fullness of the Spirit gives life as we see inshary of Ezekiel and the dry bones. That same
life can be brought to this church also if theresigentance and an understanding of their
sins. You see, dear Christian friends, Sardisseded. It was soiled by unbelief. Not so
much by actions, but by their lazy attitudes, thmigkthat they did not have to do anything

and everything was given to them. Scripture tedlshat faith causes us to respond with
great joy and to use our gifts to serve the chuxdne of this was happening at Sardis. They
were soiled. | can remember a particular timeaswold we were going to go to church. My
brother and | were told to go out to the car. $@me reason, | felt like | needed to climb on
the bean tree. And as | was climbing on the bese) my knee scraped the tree and there
was a worn spot on my pants. As | sat in the dhpew, | wanted to put my hand over the
worn spot so that people could not see how | hamedumy pants. | wanted to cover it up.
That's what God sees in our lives when we haveadétitude toward Him. An attitude

toward Him that we want to cover up our mistaked aot let people see how it really is.
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That's the attitude that Sardis had. And God saithem, “You think you are alive.” If you
walked into Sardis everything looked like it wasdfiand there is nothing wrong. But God
saw the soiled garments of laziness that they wegeging and said, “You are dead.” He said
there are a few of you that are still wearing thetevgarment, and for those of you who do
repent, you will also be able to wear a white garin&d hat was a great warning for that
church of Sardis. And so it is with each of us.our sinful nature that has a lazy attitude,
thinking that just because we are in Christ, we'tdmave to worry about others who do not
have Christ. The Scripture tells us that this ggfathat should be shared. God has blessed
us here at Our Redeemer abundantly. Not so thabweit around and say what a nice place
we have here, but so that we can be a servantds®mgdom. But God wants us all to
understand that we need a repentant heart becausenful nature doesn’t want to do
anything. Our sinful nature would just like to saerybody else do it for us, just like in
Sardis. Dear Christian friends, there is hope. &li®hope for Sardis, there is hope for all
people who repent. And the hope comes to us bgribevho holds the seven spirits-the
fullness of God. That fullness of God came toruthe waters of Baptism. As we were
brought to the waters of Holy Baptism, the wordsenspoken and we were recipients of a
white garment. This white garment that we recejivepresents the white righteousness of
Jesus Christ. At the time of our baptism, thattevigarment was placed upon us, the white
righteousness of Christ that says, “We are Hidiatlsame spirit comes to us with gifts—
gifts to use in the service of His kingdom. Thenfort that is given to Sardis, is the same
comfort that comes to us. Even though our sinfdire is soiled, there is one who is not
soiled, Jesus Christ. Itis Jesus Christ who skwge It is Jesus Christ who speaks to Sardis

and He is the greatest servant. Scriptures tehatswhen Jesus Christ left His place of
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glory, He became a servant for you and for me andlf the world. Jesus Christ came to this
world to serve us the best way He knew how. H& o soiled, sinful garments to
Calvary’s cross and there at the cross, the sigaddis, the sins of the entire world, the sins
of you and me and our lazy attitude and sinfulfle®re placed on Christ. He took our
judgment, He took our punishment. Christ did noteohave a lazy attitude. His attitude
was always to serve. That is a great comfort tdiSaThat is a great comfort to us. Because
we have the gift of Christ and His righteousnesstoo will wear a white garment of
righteousness. The comfort that comes to us tiysad we remember the faithfully departed
is that they already are wearing those white gatsnefhose who are in Christ Jesus were
given that white garment of Christ’s righteousneswalk around in the kingdom of God.
They are not soiled, but are covered by Jesus ICHrighe Lutheran church, when there is a
funeral, families are offered this white pall toveothe casket. The white pall represents the
righteousness of Christ given to each person im Baptism. The white pall is a picture of
God’s grace that even in death, as soiled as nansay have been, the righteousness of

Christ covers us and gives us life.
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Philadelphia week 6
Dear Christian friends,
When | was on vicarage, one of the opportunitiemk with my family was to go to South
Dakota. When we traveled in South Dakota, ondéeflaces we wanted to see was that
wonderful picture of Mount Rushmore. Raise youndd any of you have ever been to
Mount Rushmore. You've experienced that picturdrofing when all of a sudden; there
huge on the mountainside, are those four facedattes of Washington, Jefferson, Lincoln,
and Roosevelt. Those four huge faces are cartedhia mountain: stone, huge pictures of
glory. Well as much as those are wonderful visgitures of what these men of done for
our country, because this world is full of sin, d®tause the scriptures tell us that this world
will come to be destroyed, so will come crumbliraywh those carved out images of the
presidents on that Mount Rushmore. But, Jesusdliladelphia, and He tells us today, that
because of His faithful witness, and because Hesgiis Jesus Christ to guide us and direct
us, and give us salvation and forgiveness that ikdawve a pillar erected in God’s temple,
with God’s name on it. Not because we are so goodbecause Jesus is. This is a
wonderful picture Philadelphia is given as Chr@ines to speak with them. At other
churches that He has spoken about, Philadelphibas@hrist coming to them to bring them
a message. The message He brings to them is ¢higttHe true one, He is the faithful one,
He is the holy one, and that He holds the key ofiaA key that opens the door that no one
can close, and shuts the door that no one can opensee dear Christian friends, the
problem that Philadelphia has is God has given thramy golden opportunities. Because of
their location, they’re commercial importance iggoverful, people are drawn to them, they

know about them, and many cities surround thedfifyhiladelphia. And because there is so
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much opportunity there, they are known as the gayaw East—a gateway to bring this
wonderful opportunity of commercial importance thgbout the whole region. At one time,
Philadelphia was a congregation that reached dhttive message of Jesus Christ. But as
things became more difficult, as they became melfecentered, it became evident that
Philadelphia no longer had the desire to be a onssy church as they once were. That is
why Christ comes to them and says, “You have Igtiength.” You should take the
opportunity and share this wonderful word becausehave the key of David with you:
Jesus Christ Himself. Jesus Christ is the onlythaecan open the door to a heart that is
closed because of sin, death, and the power afdti: Jesus Christ is the only one who can
take and give strength to one who can open theirtmand tell the Good News of salvation.
Many times in our lives, we get focused on our amtarests and our own concerns or our
own abilities and we forget to withess. We giveselves excuses. Excuses that say, “I
don’t have the right words.” Excuses that say, ‘Wenever been trained for this.” | can
remember one particular time at the seminary | vo@d retreat to this church. The people
of the community that came to the retreat wantddam about evangelism. And after we all
through with the training, we decided to go out asd our training to witness and spread the
Good News of Christ to the other people arounccttmamunity where this church was. One
particular lady who was at that event said she Wwgsimg to go. She had just lost her
husband and she didn’t think that she would hayghamg to say. With a little bit of
encouragement, this woman was coaxed to go withutishe decided that she was not going
to say anything. We said that would be okay, she st going to see what was going on.
We came to one particular door, and we knockedherdbor and we started to ask the

normal questions similar to “We’'re taking a surfesthis church in the community, and we
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would like to ask you some questions.” A lady agbthe door and she said that she wasn’t
interested in answering the questions becauseahpist lost her husband. Without saying
anything, this woman stepped forward and saidyst Jost my husband too.” And there is
the connection that God used to draw this woman latbjust lost her husband into a
nurturing, caring church because she was therdadelphia did not know the opportunities
God had for them. They were so caught up in thesesehey did not always go out and
witness. Something else you need to know abositpiticular city at Philadelphia, it was
really known for its dirt and its soil; it was gohr that it produced wonderful vineyards, but
because the soil was the type of soil that it wagas very easy for earthquakes and tremors
to destroy the foundation of the home. So the peopPhiladelphia were known to be
leaving the city quickly whenever there was a treorcearthquake. They would go out of
the city and then they would come back into the. cithey go out of the city and they would
come back. It's interesting that people would goaf the city because they would fear for
their lives but yet they were hesitant to go outi@ city to proclaim the Good News of Jesus
Christ. So many times we miss the opportunityd@lwitness for Christ because we just
look at what we are doing and not about the one iwloth us and will be working with His
Word. As the song we sang so clearly said, “Youjaahtell of Jesus, tell that He died for

all the sins of the world.” That's what a witnessa person that brings Jesus to people who
are suffering, a person who brings Jesus to tbplpavho may not of His salvation. This is
so important and something each and every one chmslo. Because Jesus has given us
opportunity that | cannot know, and | cannot beg pf; but you are. Each and everyone of
you have been given a voice to speak the love asCio your neighbor, to your friend, to

someone that God has place as an opportunity fotgyspeak to. You don’t have to have
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all kinds of knowledge, you don’t have to have saldcaining, all you have to do is be
willing to say, “I know One who cares for you—Hiame is Jesus Christ.” Out of all the
letters, this is the longest address that comasymf the churches. In the Greek it's broken
down into three specifics: the Holy One, the Truee(he One Who Holds the Key to
David. The Holy One—this is the same Holy One tatier makes his confession to, “You
are the Holy One of God.” It's the same one whihésfaithful one who says, “There is no
need of any other witness, | am a faithful witnéssn the True One, and the one who holds
the Key of David.” In our children’s sermon wekiadl about doors that are open and doors
that are closed. Jesus is the key. The faithfuness Jesus did not miss any opportunity to
die for the sins of the world--for the times whee are silent, for the times when we are
fearful of what someone might say. Those singkaosvn as sins of omission, sins that
maybe we don’t even know that we aren’t doing beeame’re not allowing the Holy Spirit

to work in our lives and say, “Use me as your setrMaelp me be aware of those golden
opportunities that you place around me each angyelag.” Jesus Christ in His gift of
salvation is the key to open the door to salvatmall people. This threefold address was
given so that the congregation of Philadelphia waulderstand that they were not standing
alone. When | was in the Amway business, onéethings that would happen to me, was
that | could get what was called fear of the phoBecause we would pick up the phone and
call people and ask them, if you can come overyauchear a no and you hear a no and then
all of the sudden start getting a fear of the phoBe one of the tricks that we used is we got
motivational tapes. You would listen to a tape padple that were more successful and got
to places that we wanted to go, we would take neangs and place them around us: Bill

Britt, Dexter Yegar, Jay Van Andle, and Rich Devossey would surround me and | would
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start looking at these cards and listening to npgs$aand then | would sit at my phone and |
would start calling, waiting for someone to say.yédsd once | would get a yes, | would

yell, “All right guys, we did it, we did it.” Asittitious as that might seem, it motivated me
to make the next call. What this text tells eacti averyone of us is that we are not in this
alone. We have the whole power of God, we havéditieful one, the True One, the One
Who holds the Key of David. And there are so mpegple that need to know about Jesus
Christ. Here in our own community of Greenvillegple do not know Jesus Christ and if
Christ does not come into their lives they are gamface judgment and condemnation. God
gives us great opportunities to speak those preciards, those words that can heal. Those
words can say that we have Jesus Christ who isusitiChrist gives a promise that when we
step out in faith, we too will receive a pillam Philadelphia, even in a secular, pagan
culture, when somebody did something for city, ¢h@as a pillar erected at the pagan temple
and their name was placed on it. Christ tellshas because of His faithfulness, that in
Christ, we too will receive a pillar, a pillar pkat in the temple of God, a pillar that says that
we have salvation and forgiveness. Not for a sivoe as the pillars in Philadelphia have
been destroyed, not for a short time as one daynvi@ushmore will be destroyed, but for

all eternity. Many of you will remember when thegalls were built, before the drywall, we
came in this church and we placed our names o ¥d’s: our Bible verses, our
Confirmation verses. And they are there right rifowe would take the drywall off, there
would be a name on the 2 X 4. But someday, theéd’2 will also be destroyed. Someday
this whole world is going to be destroyed. Butpiitars in the temple of God will last
forever. This promise is for everyone that knoesu$ Christ as Lord and Savior. And this

is a precious treasure not just for you and for lmog it is a precious treasure that God wants
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for the entire world. As you make your way oubitite community this week, remember
that you too can be used as a faithful witnessaspevord of love, a word of grace, a word
of mercy, Jesus Christ died for people’s sins. d€urist died so that they too can have a

pillar in heaven.
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Laodicea week 7
Dear Christian Friends,
As | was on vicarage in Yuma, Colorado, one oftthms that | had to make with my bishop
was to a Pastor’s conference. The Pastor’'s Cordereas in Golden, Colorado. As | was
getting close to Golden, Colorado, we saw big bdiltals that talked about panning for gold.
Apparently Golden, Colorado was one of the spotséduhe gold rush that many people
came to find their riches, to find their wealthfited all the things that they were looking for.
Unfortunately, people that made that journey tod&n| Colorado for all the tragedies and all
the disasters that took place they found onlydréadd tribulations and many of them ended
up dying because of all the catastrophes thatfémead. Although they were going to
Golden, Colorado for riches, for the gold rush, &ordall agony offered there, many of them
found death. This, dear Christian friends, is whwaias like at the church of Laodicea.
Laodicea had great wealth. Laodicea had greatsiaimd yet Christ comes to them with a
warning. He says, “You are lukewarm, neither hmtcold, and | am about to spew you out
of my mouth.” This was a picture of rejection. B@rejected by God, to be rejected by
Christ is truly a disaster. It truly means deathspiritual death that is everlasting.
Therefore the Christ that comes to this churchandicea is the one that comes with the title
of Amen. The Hebrew word Amen says it all. Théksv word Amen is a word in the Old
Testament that meant that this is the final wdrdour Catechism, Luther explains the Amen
in the Lord’s Prayer says, “Amen, Amen, it shalldoe’ These are the words that The Amen
speaks to this church at Laodicea. Because thiely they have got it all. They think they
found it all in their wealth. You see Laodicea visdsssed with great resources. They were

blessed with sheep that had a special wool. Tbid Wad kind of a black tint, and the color
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made others yearn for the wool of Laodicea fortehagd and textiles. The city became rich
by selling this wool. And yet, the scriptures tedl that Christ saw this church as naked.
When | was a kid, | can remember when it came torghear the sheep. We would gather
all the sheep up into the pen, and dad one by anddwtake a sheep hold it around the neck
and flip it over. He would take the shears, anidkiy cut the wool off the sheep. We were
not shearing the sheep for the wool but we werargig so that the sheep would not get hot
during the summer. But at Laodicea, every timeeeplwas sheared, the wool was collected
because it was a special wool and a source officbigs. Yet the Lord says that they are
naked. He gives them a picture of how He viewsg thealth and the wealth of the city.
Also, Laodicea was blessed with a wonderful sbhey found that they could mix this soil
and it would bring comfort to the eye. Becauséhef wonderful product, people all over the
world wanted this ointment. Because they had schnseil, they could have sold it for very
little cost, but because of their greed, and ttlegire for more wealth, Laodicea chose to sell
the ointment at a very high cost. In this texg tdhurch at Laodicea is told that they are
blind. With all the special salve that they usedifealing of the eyes, Christ tells them that
they are blind. Laodicea was blessed with so masgurces that they started the banking
system. The banking system in Asia Minor createdemvealth and yet when Christ comes
to them, He says that they are poor and they aeehr Laodicea was deceived. They were
deceived with the wealth and the riches of thisl&toAnd that is what Satan wants to do.
He wants to get us caught up in the things ofwhudd rather than the things of God.
Probably the greatest achievement of the city aidi@ea was their aqueducts. Because of
all their wealth and all their resources, Laodiaeated to have everything everybody else

had. It was kind of like trying to keep up witretdones’. Ephesus was known because they
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had hot and cold running water. Well Laodicea madintain regions that had snow. They
also had areas that had boiling springs. So teeiddd to build aqueducts that would bring
the cold water from the north down to the city avauld bring the hot water up to the city.
The problem was that as the cold water traveled sixemiles through the aqueducts, by the
time it got to the city it was not longer cold ias/lukewarm. And likewise, by the time the
hot water traveled to the city, it was no longet ihwvas lukewarm. The Amen speaks to
them and says, “You are neither hot nor cold, yeuwakewarm and | will spew you out of
my mouth.” Probably the most visual picture of theirch at Laodicea is a result of the
lukewarm water. Because of the deposits of calchahbuilt up in the aqueducts as the
water passed through, when people would drink tateryit made them vomit. The failed
aqueducts was a picture of the failure in the haadtminds of the church of Laodicea. Dear
Christian friends, it is so easy to allow this vadotd draw us into what it thinks is important.
In this particular time that we are in with the artainty of the stock market and job loss it is
S0 easy to get caught up in worrying about how ging to take care of myself and my
family and how can | provide for my luxuries, besau do not want to do without anything
rather than have a vision for the will and the wofdod. We need to have a zeal for God’s
word to be proclaimed in its truth and purity todople. That dear Christian friends is
what the Amen wants to see happen in not just lcaadbut in every church, the Amen, the
true and faithful witness, the One who comes tonthed says that He alone is the creator of
life. Laodicea thought that because of their riched wealth they had everything. But the
reality is that they were headed for death andstisa They needed to understand what the
Amen said. They needed to repent of their sinseyTheeded to turn back and trust in

Christ, the one who provides for all their neeti® alone is the one that can bring true
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wealth. He alone is the one that can give themmgats that are white. Jesus Christ comes
to them and knocks at the door wanting them tomeged receive Him as the one true Lord
and Savior. lItis very easy for us these daysa& ht our bank accounts to look at our
401K’s to get caught up with the things of the wiprather than get caught up in the mission
of God’s church—the mission and the zeal for spreathe Gospel. Think back to the
beginning of our own church. In 1932, Our Redeemaring the depression, began this
congregation. Even in the midst of the depressome people stepped out and declared
that they would not be lukewarm. We want to bdaesafor the Lord, we are going to have
a desire to serve the Lord, and now we can givekth#or their zeal and all they
accomplished. We are the recipients of their zedldesire that the Word of God be spread
in its truth and purity. They were not lukewarmat they were hot for the Lord in 1932.

That is what we as Christians should be about.aBszthe Amen has taken care of all of our
needs, we do not need to worry about the futureadiee He holds the future. He is the one
who created this world, He is the one who contitol§ he reward for those who repent, for
those who understand and trust that Jesus Chtlst i8men, will be that they will sit at the
throne and dine with God. This is not becausewesa great and do such great things, it is
because Christ was great for us. You see, thet8wptell us that the church at Laodicea
was about to be spewed out of the mouth of God-etaiq@ of rejection. But Jesus Christ, the
Amen was the one that was spewed out. At Calvheye was full rejection of Jesus Christ.
Jesus Christ took the sins of our lukewarm heatts|ukewarm minds, our lukewarm
actions and God rejected Him as Christ spoke, “Myg Gny God, why have you forsaken
me.” Jesus Christ had no lukewarm actions. HIgsire was to serve His father. His

desire is that not one soul would perish, that m®would suffer eternal death and be spewed
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out by God. This is what motivates us. As we lémkvard to the 2008 Annual meeting and
analyze what we will do in 2009 to serve our comityuand our God, will we be content

and say what a wonderful place we have here, owvargoing to say in these economic
times, we don’t have the resources to ministetthers, or will we ask that we will not be
found lukewarm. As we look at Jesus Christ, TheeApas we find our confidence and our
faith in the true and faithful witness, the creatball things, we cannot but respond with joy
and wonderful excitement that we are in the haridseoLord, Jesus Christ and He has given

us the gift to sit in His throne and eat in Hisddiom.
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APPENDIX D
| have attended ___ pre-sermon Bible studies.
Please circle thbestanswer. Circle onlpne
| went to the Ephesus pre-sermon Bible study ferghrvey. (Yes) ( No)
The main idea of the sermon was:

(A) Christ never lost His first love, and we tongaersevere.

(B) Love as God loves us.

(C) Christ always kept His first love even thougé don't.

(D) Because Christ never lost His first love, inriGhwe are loved by God.

In the sermon Ephesus was:

(A) the name of the city

(B) the name of the church that John was toldritevto.
(C) the name of the angel who spoke to John.

(D) Both A and B

The people of the congregation of Ephesus were:

(A) people who practiced sensual worship.

(B) people who persevered and were hard workers.
(C) people who followed Nicolaitcia

(D) Both Aand C

Even though the people of the church of Ephesugdehe Lord with perseverance the one
thing the Lord had against the Church was:

A) They did not love as Christ did.
(B) They did not love their neighbor.
(C) They had lost their first love.

(D) Both A and B

According to the text the reward for keeping oustflove was:

(A) A home in heaven.

(B) That Christ would love us.

(C) We will be able to eat for the tree of life.
(D) Both A and B

In the bookRekindleadhe author’s illustration showed his:

(A) Love of the church.
(B) Love of a marriage.
(C) Love of a neighbor.
(D) Love of children.
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In the bookRekindledhe author:

(A) Made coffee for his wife.

(B) Stayed home more.

(C) Made her fresh squeezed orange juice.
(D) Told her she was his first love.

The example of the struggle that the preacher ihdloei sermon was:

(A) Not being home enough.

(B) Not preparing enough.

(C) Not being consistent with Bible study.
(D) Not loving his family.

The hands of Christ that bore the marks of thescatso held the:

(A) Seven stars.

(B) Seven churches.
(C) Seven lampstands.
(D) Seven angels.

Check the feelings you felt during the sermon. Guilt

Joy

Hope

Nondlod above
Other

Rate how the personal story of the preacher’slfirat helped you relate better to the sermon:
(not at all), (neither more or less), (some )ryuauch)

Rate how the preacher proclaimed the sermon igiadbmanner :
(not at all), (neither more or less), (some )ryuauch)

Rate how the preacher made you feel that he waksyedirectly to you.
(not at all), (neither more or less), (some grjvmuch)
Throughout the sermon | felt connected to the othembers of Our Redeemer.

(not at all), (neither more or less), (some )ryuauch)

Throughout the sermon | felt connected to the conitywf Greenville.
(not at all), (neither more or less), (some gryvmuch)

Additional comments:
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| have attended ___ pre-sermon Bible studies.
Please circle thbestanswer. Circle onlpne
| went to the Smyrnare-sermon Bible studyfor this survey. (Yes) ( No)
The main idea of the sermon was:

(A) Christ never lost His first love, and we todlwise.
(B) Love God, as God loves us.

(C) In Christ, Christians need not fear the secbeath.
(D) Christ has defeated death.

In the sermon, the government of Smyrna requireg#ople:

(A) To worship Caesar only.

(B) To trust God.

(C) To burn incense to Caesar once a year.
(D) Both A and B

The people of the congregation of Smyrna were:

(A) People who practiced idolatry.

(B) Were people who feared the second death.
(C) Were people who were afraid of suffering.
(D) Both A and B

Even though the people of the church of Smyrnaesktiie Lord some of them were about to :

(A) Be thrown in prison.

(B) Suffer the second death.
(C) Lose their first love.

(D) Both A and B

According to the sermon, the reward for being faitivas:

(A) To have wealth in heaven.
(B) To know Christ would love us.
(C) To receive a crown of life.

(D) Both A and B

In the sermon, the relationship between the wardthy and the people of Smyrna was:

(A) The fear of poverty.

(B) The atmosphere of fear.
(C) Idolatry.

(D) The fear of death.
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In the sermon, the pastor gave a personal stonysof

(A) Love for Christ.

(B) His own fears.

(C) His near death experiences.
(D) His own times of suffering.

In the sermon, baptism was called a Christian’s:

(A) Time of poverty.

(B) Time of worship.

(C) Time of dying the first death.
(D) Time of committing to the Lord.

The one who spoke to the church of Smyrna was :

(A) The one who was dead and came back to life.
(B) The one who suffered poverty.

(C) The one who loved Caesar.

(D) One of the Seven angels.

Check the feelings you felt during the sermon.

Hope
None of the Above

Other feelings
Please describe.

Rate how the personal story of the preacher’s death experience helped you relate better to
the sermon: (not at all), (neither more or le&)me ), (very much)

Rate how the preacher proclaimed the sermon igiadbmanner :
(not at all), (neither more or less), (some )ryuauch)

Rate how the preacher made you feel that he waksyedirectly to you.
(not at all), (neither more or less), (some grjvmuch)

Throughout the sermon | felt a relationship with tdther members of Our Redeemer.
(not at all), (neither more or less), (some )ryuauch)

Throughout the sermon | felt a relationship with tommunity of Greenville.
(not at all), (neither more or less), (some gryMmuch)

Additional comments:

190



| have attended ___ pre-sermon Bible studies.
Please circle thbestanswer. Circle onlpne
| went to theThyatira pre-sermon Bible studyfor this survey. (Yes) ( No)
The main idea of the sermon was:

(A) Christ stands firm and so will we.

(B) God loves us.

(C) Christ never compromised and in Christ, we slilare in His glory
(D) Christ has defeated death.

The sin of the congregation of Thyatira was thayth

(A) Worshiped Jezebel.

(B) Loved the pleasures of the world.
(C) Compromised their trust in God.
(D) Both A and B

The congregation of Thyatira were:

(A) People who did many good deeds and works.
(B) People who feared the second death.

(C) People who were afraid of suffering.

(D) People who practiced adultery.

The blazing eyes of the Son of God were a symbélisf

(A) Love for them.

(B) Seeing their sins of a compromising life.
(C) Wisdom

(D) Both A and B

The illustration used by the pastor to begin thrensa was:

(A) He read an article about Marriage.

(B) He read articles about both Senator Obama an€an.
(C) He read an article about the morning star.

(D) Both Aand C

In the sermon, the relationship between the wardthy and the people of Thyatira was:

(A) The fear of poverty.

(B) The atmosphere of fear.

(C) The Compromise of God’s Holy Word.
(D) The fear of death.
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In the sermon, the pastor gave a personal stonysof

(A) Standing on sand.

(B) His own fears.

(C) His eyes.

(D) His own times of suffering.

In the sermon, the morning star was symbol of €hkris

(A) Victory.
(B) Authority.
(C) Power.
(D) Glory.

The one who spoke to the church of Thyatira was :

(A) The one who loves glory.

(B) The one who suffered poverty.
(C) The one who defeated Jezebel.
(D) The one who rules all nations.

Check the feelings you felt during the sermon.

Hope
None of the Above

Other feelings
Please describe.

Rate how the personal story of the preacher hejpadelate to the sermon better:
(not at all), (neither more or less), (some grjvmuch)

Rate how the preacher proclaimed the sermon igiadbmanner :
(not at all), (neither more or less), (some )ryuauch)

Rate how the preacher made you feel that he waksyedirectly to you.
(not at all), (neither more or less), (some grjvmuch)

Throughout the sermon | felt a relationship with tdther members of Our Redeemer.
(not at all), (neither more or less), (some )ryuauch)

Throughout the sermon | felt a relationship with tommunity of Greenville.
(not at all), (neither more or less), (some gryMmuch)

Additional comments:
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| have attended ___ pre-sermon Bible studies.
Please circle thbestanswer. Circle onlpne
| went to thePERGAMUM pre-sermon Bible study for this survey. (Yes) ( No)
The main idea of the sermon was:

(A) Christ stands with the sword and gives us Hisa.
(B) God is our master.

(C) Christ will share in His glory
(D) Christ served only one master and He declaseanocent, even though we have served two
masters.

The sin of the congregation of Pergamum was thegt th

(A) Worshiped Antipas.

(B) Served two masters and followed the teachiridéiaplaitans.
(C) Compromised their trust in God.

(D) Both A and B

The congregation of Pergamum were:

(A) People who did many good deeds and works.
(B) People who followed Antipas.

(C) People who had not denied the faith.

(D) People who practiced idolatry.

The sharp two-edged sword was a symbol of :

(A) Strength.
(B) Judgment.
(C) Death.

(D) Power

The illustration used by the pastor to begin thrensa was:

(A) He read an article about swords.

(B) He read articles about Reformation.

(C) He read an article about Luther and the swéjddgment.
(D) Both Aand C

In the sermon, the relationship between the wartthy and the people of Pergamum was:

(A) We have a fear of death.

(B) We have an atmosphere of fear.
(C) We serve two masters.

(D) The fear of the government.
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In the sermon, the pastor gave a personal stonysof

(A) Collection of swords.

(B) Own fears.

(C) Own struggle with serving two masters.
(D) Own suffering.

In the sermon, pastor told a story about :

(A) The man with two swords.

(B) The boy with one stone.

(C) The woman with a new name.
(D) The girl with two quarters.

The one who spoke to the church of Pergamum prahiigkey would repent they would
receive a:

(A) New name.

(B) A white stone.

(C) The hidden manna.

(D) All the above.

Check the feelings you felt during the sermon.

Hope
None of the Above

Other feelings
Please describe.

Rate how the personal story of the preacher hejpadelate to the sermon better:
(not at all), (neither more or less), (some grjvmuch)

Rate how the preacher proclaimed the sermon igiadbmanner :
(not at all), (neither more or less), (some )ryuauch)

Rate how the preacher made you feel that he waksyedirectly to you.
(not at all), (neither more or less), (some grjvmuch)

Throughout the sermon | felt a relationship with tdther members of Our Redeemer.
(not at all), (neither more or less), (some )ryuauch)

Throughout the sermon | felt a relationship with tommunity of Greenville.
(not at all), (neither more or less), (some gryMmuch)

Additional comments:
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| have attended ___ pre-sermon Bible studies.
Please circle thbestanswer. Circle onlgne
| went to theSARDIS pre-sermon Bible studyfor this survey. (Yes) ( No)
The main idea of the sermon was:

(A) The one who has the seven Spirits and staremtile dead alive.
(B) God raises the dead.

(C) Chirist is the victor over death.
(D) Christ served us in His death and resurrection.

The sin of the congregation of Sardis was that thexe:

(A) Proud.

(B) Lazy.

(C) Rich.

(D) Both A and C.

The congregation of Sardis were:

(A) People who did many good works.
(B) People who followed Zeus.

(C) People who were spiritually dead.
(D) People who practiced idolatry.

The seven Spirits of Christ were a symbol of :

(A) The fullness of the Holy Spirit.
(B) The qifts of the Holy Spirit.
(C) The love of the Holy Spirit.
(D) The power of the Holy Spirit.

The Bible story used by the pastor to begin thenearwas:

(A) Nicodemus visits with Jesus.
(B) Ezekiel's valley of dried bones.
(C) The Spirit and Elijah.

(D) Jesus giving up His Spirit.

In the sermon, the relationship between our sinftiire and the people of Sardis is that:

(A) We too are rebellious to Christ.
(B) We are prideful.

(C) We serve two masters.

(D) We are spiritually lazy.
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In the sermon, the pastor gave a personal stonysof

(A) Struggle with death.
(B) Soiled clothes.

(C) Own hunger for wealth.
(D) Own suffering.

In the sermon, the gift of baptism was represehted

(A) The sevenfold Spirit.
(B) A funeral pall.

(C) A white garment.
(D) Both B and C.

The one who spoke to the church of Sardis promifabeéy would repent they would:
(A) Have their name written in the Book of Life.

(B) Wear a white garment.

(C) Be strengthened for service.

(D) Both A and B.

Check the feelings you felt during the sermon.

Hope
None of the Above

Other feelings
Please describe.

Rate how the personal story of the preacher hejpadelate to the sermon better:
(not at all), (neither more or less), (some grjvmuch)

Rate how the preacher proclaimed the sermon igiadbmanner :
(not at all), (neither more or less), (some )ryuauch)

Rate how the preacher made you feel that he waksyedirectly to you.
(not at all), (neither more or less), (some grjvmuch)

Throughout the sermon | felt a relationship with tdther members of Our Redeemer.
(not at all), (neither more or less), (some )ryuauch)

Throughout the sermon | felt a relationship with tommunity of Greenville.
(not at all), (neither more or less), (some gryMmuch)

Additional comments:
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| have attended ___ pre-sermon Bible studies.
Please circle thbestanswer. Circle onlpne
| went to thePHILADELPHIA pre-sermon Bible study for this survey. (Yes) ( No)
Christ came to the church of Philadelphia havirgg th

(A) Key of Zion.
(B) Key to the closed door.

(C) Key of David.
(D) Crown of Life.

The sins the congregation of Philadelphia strugglgd was that they :

(A) Were proud.

(B) Loved money.

(C) Were content.

(D) Missed golden opportunities to witness.

The city of Philadelphia struggled with:

(A) Famine.
(B) Poverty.
(C) Drought.
(D) Earthquakes.

The open door that God had given the congregafi@hitadelphia was:

(A) The cities commercial importance.
(B) Gift of the Holy Spirit.

(C) The love of God.

(D) There vast recourses.

The lllustration used by the pastor was:

(A) Mount Rushmore.

(B) The Jefferson Monument.
(C) The Lincoln Memorial.
(D) Luther’s statue.

In the sermon, the relationship between our sin&tiire and the people of Philadelphia is that:

(A)We too, are rebellious to Christ.
(B)We are prideful.

(C) We choose not to witness.

(D) We are spiritually lazy.
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In the sermon, the pastor told about an experiefice

(A) Preaching.
(B) Witnessing.
(C) Studying.
(D) Praying.

The hope for Philadelphia was that Christ is:

(A) The Solid Rock..

(B) The One who lives.
(C) The Lamb of God.
(D) The Faithful Witness.

The one who spoke to the church of Philadelphiangsed if they would repent they would:
(A) Have their name written in the Book of Life.

(B) Wear a white garment.

(C) Become a pillar in God’s temple.

(D) Both A and B.

Check the feelings you felt during the sermon.

Hope
None of the Above

Other feelings
Please describe.

Rate how the personal story of the preacher hejpadelate to the sermon better:
(not at all), (neither more or less), (some grjvmuch)

Rate how the preacher proclaimed the sermon igiadbmanner :
(not at all), (neither more or less), (some )ryuauch)

Rate how the preacher made you feel that he waksyedirectly to you.
(not at all), (neither more or less), (some grjvmuch)

Throughout the sermon | felt a relationship with tdther members of Our Redeemer.
(not at all), (neither more or less), (some )ryuauch)

Throughout the sermon | felt a relationship with tommunity of Greenville.
(not at all), (neither more or less), (some gryMmuch)

Additional comments:
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| have attended __ pre-sermon Bible studies.
Please circle thbestanswer. Circle onlpne
| went to theLAODICEA pre-sermon Bible study for this survey. (Yes) ( No)
Christ came to the church of Laodicea as the:

(A) Halleluiah.
(B) Amen.

(C) Praise of Kings.
(D) Alpha and Omega.

The sins the congregation of Laodicea strugglet was that they:

(A) Were rich and wealthy.

(B) Practiced idolatry.

(C) Were proud.

(D) Missed golden opportunities to witness.

The city of Laodicea built:

(A) Bridges.

(B) Temples.

(C) Amphitheaters..
(D) Aqueducts.

Christ said that the congregation of Laodicea was:

(A) Filled with the Holy Spirit.
(B) Mission minded.

(C) Lukewarm.

(D) Fearful.

The lllustration used by the pastor to introdueegbrmon was:

(A) The silver mines.

(B) The diamonds of Africa.
(C) The riches of the world.
(D) The gold in Colorado.

In the sermon, the relationship between our sin&tilire and the people of Laodicea is that:

(A)We too, focus on the riches of this world.
(B)We are proud.

(C) We choose not to witness.

(D) We are spiritually lazy.
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In the sermon, the pastor told about an experiefice

(A) Preaching to those in prison.
(B) Witnessing.

(C) Sheering sheep.

(D) Praying for the lost

The hope for Philadelphia was that Christ is:

(A) The Solid Rock..

(B) The One who lives.
(C) The Lamb of God.
(D) The Faithful Witness.

The one who spoke to the church of Laodicea praivifsaey would repent they would:
(A) Have their name written in the Book of Life.

(B) Wear a white crown.

(C) Sit with God on His throne.

(D) Both A and B.

Check the feelings you felt during the sermon.

Hope
None of the Above

Other feelings
Please describe.

Rate how the personal story of the preacher hejpadelate to the sermon better:
(not at all), (neither more or less), (some grjvmuch)

Rate how the preacher proclaimed the sermon igiadbmanner :
(not at all), (neither more or less), (some )ryuauch)

Rate how the preacher made you feel that he waksyedirectly to you.
(not at all), (neither more or less), (some grjvmuch)

Throughout the sermon | felt a relationship with tdther members of Our Redeemer.
(not at all), (neither more or less), (some )ryuauch)

Throughout the sermon | felt a relationship with tommunity of Greenville.
(not at all), (neither more or less), (some gryMmuch)

Additional comments:
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APPENDIX E

PRE-SERMON NOTES

Texts:
O.T.-
Epistle —
Gospel —

What is the logical data of the texts:

What emotions do | have as | read the texts.

Law:

Gospel:

How do | apply these texts to the priesthood of bigvers?

How do | apply these texts to the community of Grawville and beyond?

What do | see in these texts that connect me to tipastor?
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APPENDI X F

THE b

=4 1_urHErAN CHURCH

P RJDESTHQ @D Missouri Synod
CONNECTION

OCTOBER 2008

Hewho has an ear, let him hear what the Spirit saysto the churches.
To him who overcomes, | will give theright to eat from the tree of life,
which isin the paradise of God.

(Revelation 2:7)

Greetings in the name of Jesus Christ,

Dear Christian friends, for many years you havenbdezaring that you will be able to participant
in my Major Applied Project that is the final stepmy Doctor of Ministry Degree . Throughout
the years, you have been patient and very supposds/l have been going to school to prepare
for this project. For this, | thank you. It is wiklumility and excitement that | am now able to
present this project to you as my final phase ofDogtorate program. My project is called,
How a Hearer Hears a Sermon

Research proves that every individual hears thraliférent filters: Logos (Logical), Ethos
(Credibility of the preacher), Pathos (Emotiong)n@nunity (surrounding environment),
Embodiment (how the preacher engages and enhalhf#era of the hearer ). As the above text
says, we should “hear what the Spirit says to theeah.” With this in mind, for my project |

will give seven sermons on the book of Revelatgpecifically on what Christ said to the Seven
Churches of Asia Minor. After each sermon, theit be a test that will give me information on
how well individuals recall certain information.eRlse note, the only identification to each
individual of the test will be if you attended oofethe pre-sermon studies that will be offered
four out of the seven sermons. The pre- sermodiewvill be offered before four sermons and
will study the Revelation text for the day, andlwask for insights on how this text relates to you
based on one of the five filters mentioned above.

The Seven Churches of Asia Minor relate to us inynaays. First, they are real cities that can
be seen today. Secondly, the sins that they weneedaabout are the same sins that we face
each day of our life. Finally, the same hope amtbvy that the Seven Churches were given, is
the same hope and victory that we are given indhjsand age.

So come hear the Good News of Christ! | thank yma, | am looking forward to studying with
you, as we, hear “what the Spirit says to the dmestand explore how a hearer hears a sermon.
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PRIESTHOOD
CONNECTION

FEBRUARY 2009

Hewho has an ear, let him hear what the Spirit saysto the churches.
To him who overcomes, | will givetheright to eat from the tree of life,
which isin the paradise of God.

(Revelation 2:7)

Greetings in the name of our beloved Savior, Jesus Christ.

Dear Christian Friends,

If this was a normal newsletter article, | would be writing to you about the love of Christ, as we
our about to begin the season of Lent. However, for this month’s newsletter and the following
newsletters | have decided to share with you some to the information that | have found as |
unpack all the data from the surveys that you so joyfully filled out for seven weeks.

Yes, | did not forget that you were so helpful with sharing your insights on those seven Sundays
and Saturday nights. Once again | thank you, and | truly appreciate your information. Unlike the
times when you are asked to give input and then never hear about the information, this time you
are going to get the results in this and the following news letters.

The overall results were astounding. In all areas there was conclusive evidence that those who
attended the pre-sermon Bible Study had the pre-suppositions set for hearing the sermon with all
four filters of hearing. Those filters were logos, pathos, ethos and community. Each of these
filters will be individually explained in the following newsletters.
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PRIESTHOOD
CONNECTION
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MARCH 2009

THE

Missouri Synod

Hewho has an ear, let him hear what the Spirit says to the churches. To him who overcomes,
I will givetheright to eat from thetree of life,
which isin the paradise of God.

(Revelation 2:7)

Greetings in the name of our beloved Savior,
Jesus Christ.

Dear Christian friends, as promised here is
the hard data for a logos hearer.

Logos hearers are those who hear the
sermon by gathering as much data and
information as they can. The more they can
use their rational human reason and logic the
better they hear.

The following tables are just two of the
fourteen logos tables that were made. These
tables show the difference

between those who did and did not attend
the pre-sermon Bible-Study the first week.

The overall results were astounding. In all
areas there was conclusive evidence that
those who attended the pre-sermon Bible
Study have the pre-suppositions set for
hearing the sermon with all four filters of
hearing. Those filters were logos, pathos,
ethos and community. The other three filters
will be individually explained in the future
newsletters.

Week # 1 Attended Pre-Sermon Bible Study

Questi Total Total Total % %
on Respond |Correctincorrect | Correct Incorrect
1 19 15 4  78.9% 21.1%
2 19 18 1 94.7% 5.3%
3 19 12 7. 63.2%  36.8%
4 19 17 2 89.5%  10.5%
5 19 15 4 78.9% 21.1%
6 19 18 1 94.7% 5.3%
7 19 18! 1 94.7% 5.3%
8 18 17 1 94.4% 5.6%
9 19 17 2 89.5% 10.5%
Week # 1 Did Not Attend Pre-sermon Bible Study
Questi Total Total Total % %
on Respond [CorrectiIncorrect | Correct Incorrect
1 24 14 100 58.3%  41.7%
2 24 14 10 58.3% 41.7%
3 23 7 16,  30.4%  69.6%
4 24 18 6 75.0%  25.0%
5 24 13 11 54.2%  45.8%
6 24 19 5 79.2%  20.8%
7 23 22 1 95.7% 4.3%
8 23 18 5 783% 21.7%
9 24 17, 7. 70.8% 29.2%
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