Concordia Seminary - Saint Louis
Scholarly Resources from Concordia Seminary

Bachelor of Divinity Concordia Seminary Scholarship

5-1-1945

The Concept of Basileia in the Synoptic Gospels

Walter H. Mehlberg
Concordia Seminary, St. Louis, ir_mehlbergw@csl.edu

Follow this and additional works at: https://scholar.csl.edu/bdiv

O‘ Part of the Biblical Studies Commons

Recommended Citation
Mehlberg, Walter H., "The Concept of Basileia in the Synoptic Gospels" (1945). Bachelor of Divinity. 157.
https://scholar.csl.edu/bdiv/157

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/bdiv
https://scholar.csl.edu/css
https://scholar.csl.edu/bdiv?utm_source=scholar.csl.edu%2Fbdiv%2F157&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/539?utm_source=scholar.csl.edu%2Fbdiv%2F157&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/bdiv/157?utm_source=scholar.csl.edu%2Fbdiv%2F157&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

THE CONCEPT OF BASILEIA
IN THE SYNOPTIC GOSPELS.

A Thesls Presented to
The Faculty of Concordia Seminary
Department of Biblical Theology

In Partiel Fulfillment
of the Requirements for the Degree
Bachelor of Divinity.

by
Walter H. Mehlberg
Hay 1945,

Approved by: % %ﬂ\/




1.

CONTENTS.
INTRODUCTION.
Part I, The basic Meaning of the Concept Basilela,
Part II, The Spirituality of the Kingdon.

Part III. Ths Xing and the Kingdom.

Part IV, The Xeys of the Kingdom.
Part V. The Gifts of the Kingdom,
Part VI. The Consummation of the Kingdom.




A mere cursory reading of the.Synoptio Gospels is suffi-
cient to show the great importance which Jesus attached to
the concept of the Kingdom. At the very outset of His minis-
iry we are told:"Jesus came into Galilee, preaching the Gos-
pel of the kingdom of God" (Mk.1l,14). The greater part of His
parables were parables of the Kingdom. In the Beatitudes He
set forth the blessedness of the Kingdom., In the Sermon on
the Mount He set forth the ethics of the Kingdom. In fact,
the term "Kingdow" was found on His lips so frequently, that
His enemies used that fact to formulate a charge against Him
before the tribunal of Pontius Pilate, declaring that He had
8ald "that He Himself is Christ a King" (Lk. 23, 23).

It is a fact worthy of note, however, that the term
"Lingdowu® is used with much less frequency in the writings
of the Apostles. The usual term used to set forth this
goncept in the Epistles is that of "Church®, gcclesia. It is
true that Jesus founded the Church, although Matthew alone
reports Him as using the term ecclesia (Mt.15,18; 18,17).
The other two Synoptic writers omit the use of this term.

It has been pointed out, however, that while the term "Kingdom
of God" is not used with such frequency in the apostolioc
writings, it is nevertheless implied in the references to

the Lord Jesus Christ.?t

1 Gerhara Kittel, Theologischeg Wosrterbuch zum Neuen Testament,

vol. 1‘ p. 591.

|



3.

In the Patristio Writings the term "Kingdom" is used
quite frequently as setting forth the Church, as the body of
believers in an organized aooiety.z L. E. Bsnnett, in his
book The Realw of God points out that as a result of the
teaching of Augustine in his treatise "The City of "
the great ecclesiastical theory was evolved, which brought
these two concepts so close together as to merge the Kingdom
in the visible Church. It gave rise to the "doctrine that
the visible organized Catholic Church itself is the Kingdom

of God, within which alone salvation is to be fcun.d".3

In more recent times there has been a growing literature
devoted to a discussion of the "Kingdomw of God", which is
Tegarded by many as the greatest conception in the New Taesta-
ment. This re-study of the passages relating to the Kingdom
18 said to be due largely to the influence exerted through
the writings of A. Ritschl. L. E. Bennett guotes James Orr
a8 saying "that Ritschl, and the members of his school, have
done more than any other modern theologians to make the King-

dom of God the ruling conception in our Christian thinkingﬂ.4

That the concept Basileia occupies a prominent place in
the teachings of the New Testament, especially in the Synoptic

3 H. M. Herrick, The Kingdom of God in the Writings the
Fathers, p.l4.

® 1. E, Bennett, The_ Resalm of God, prp.l71=-3.

4 Bennett, Op. cit., p.17.
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Gospels, can hardly be denied, It has been correctly stated,
that this claim does not rest merely on the frequency of the
term in the Synoptic Gospels - although this is remarkable;s
it is not based simply on the fact that most of the parables
are parables of the Kingdom, but on the greater fact that all
the teaching of Jesus, whether ethical, redemptive or escha=-

tological, may be expressed in terms of 1%,

In the speech of our own time, the term "Kingdom of Godn
has lost much of its original New Testament connotation. Often
its association with "God" is overlooked, and men spezk simply
of "the Xingdom". It is a natural and easy step from that
to the.vary unhappy phrase, "to build the Kingdom", or "to
brinz in the Kingdom"., The pernicious modern custom of iden-
tifying every bit of social change with the Kingdom of God
has done perhaps more than any one thing to obscurs what the

Kingdom of God really is.

It is the aim of this paper to set forth the basic meaning
of the concept Bagileis, as used by the Synoptic writers. It
is, then, in a spirit of earnest inquiry that we take up the
gtudy of the Synoptioc Gospels and their great central teaching
on the Kingdom. = We are limited in this paper to a discussion of:

THE CONCEPT OF BASILEIA IN THE SYNOPTIC GOSPELS,

5 The word Basileia is used no less than 119 times in the
Synoptic Gospels.

8 Bemnett, Op. cit., p.35.
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Part I. =
The Heaning of the Word Basileia,

It is a remarkable fact that neither John the Baptist
nor Jesus, who came "preaching the Gospel of the Kingdom of
God" (Mk.1,14), give us a concise definition of what the
EEﬂllslﬁ.really is. It was not a new concept to the people
of that day. 1In fact, the entire history of the people of

Israel was "simply the history of the developing Kingdom of
God in ite earliest, preparatory form®, 7 Indeed, the history
of the Kingdow reaches far back into eternity, and its foun-
dation rests upon God's eternal coumsel of grace. The Apostle
Paul says: "God hath chosen us in Him before the foundation

of the world, that we should be holy and without blame before

Him in loven (Eph.1,4).

The first stone in this foundation was laid in the Garden

of Eden, immediately after man's fall into sin, when God in

His mercy and in keeping with His eternal purpose promised

man a Savior, who in the fulness of time would deliver him

from the bondage of sin, death and the devil, Each successive
Promise, given to the fathers, concerning the coming of Christ,
marked the approach of Him, through Whom the Kingdom would

be fully established.

When Christ came, in answer to prophecy, to establish the

Kingdom, His opening words announced its presence: "The time

7 James Hastings, Dictionary of the Bible, p.846.
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is fulfilled, and the Kingdow of God 1s at hand® (Mk.1,15),
What did Jesus really mean?

Since our study haes to do with the basgileia theou, then
1% follows that God is bagileus, king, ruler. However, when
the Scriptures speak of God as bagileug, then it is always
done with distinguishing epithets, €.8., "the gity of the
great Kingn (Mt.5,35); "Where is He that is born King of the
Jewg? " (Mt.2,2). The funotions of the king are desecribed in
the worad bagileuein, "to have authority, to reign, or to
POssess or exercise dominion; to be basileus generallyn,
This verbal force is not lost in the concept basgileia, which
ieans "a kingdom, royal power or dignity, reign; the divine,
Bpiritual kingdom, or reign of the iessiah, in the world, in

the individual, or in the future state.®

Thus when the Scriptures speak of basileia theou, there
is in the concept the idea of authority, power and dignity.
However, the chief emphasis lies on the gxercige of that power,
the active use of royal powers. Thus the term: "God is Kingn,
a8 used in Scripture does not mean in the first instance, that
"He has royal authority, which He may or may not use, according
to His willn, but rather that God acts and rules as King, and
performs all the functions of a King. The basileia theou, then,
in the strict ssnse of the term, is the divine activity itself.®

8 George Ricker Berry, Greek-English New Testament lLexicon, p.18.

® J. Sohaller, Dss Reich Gottes, Theolozische Quartalschrif,
Jahrgang 15., 1918. p.85.
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That the term bzsileis has such verbal foroe, may be seen
8ven in guch rassages, as do not specifically treat of the
basileia theou, Jesus said: "If Satan be divided against him-
881f, how shall his basileis stand?® (Lk.11,18), The point
of the saviort's argument was this, that in case of such a
division, not only would Sstan's power be put in jeopardy,
but his entire activity and rule would be destroyed. The
Salie thought of active application of power appears in the
Savior's words, when, in the same connection, He speaks of
the bagileis thecu, He said:"But if I with the finger of God
6ast out devils, no doubt the kingdom of God is come upon
you" (Lk.11,20). Jesus conceived of the kingdom, then, as
goning down ™upon you", powerfully, from above, by an act of
God, Thus, "the concept basileia, in its real sense, does not
simply indicate royal dignity or authority, but rather the

uninterrupted activity and rule of God“.lo

Even prior to the New Testawment both in the Septuagint
and in the Jewish Hellenistic writings the word basgileias de-
notes rule, government, rather than the recalm, the subjects.
Philo speaks of the kingdom of Moses when he refers to his
leadership and actually identifies basileia and pomothesia,
nomothetike. The word is also used as a parallel to priestly
office, supreme command. It is, therefore, apparent that the

10 J. Schaller, Op. cit., pp.85-6.
FPRITZLARF MEMORIAL LIBRARY
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word basileia hes verbal force and could very well be trans-
lated "to act as a king, to perform kingly functionsn, 11

The weaning of the concept basileis as the rule of God
is algo set forth in the two terms commonly used to desceribe
18t "Kingdom of God" and "Kingdom of Hezven®. The distinotion
between these two terus, as will be shown, is only a formal
One. The two genitives way bs oconsidered genitives of
Possession: the kingdom belongs to God and to the heavens.
Lenski points out that "it is hard to keep out of the
former ths subjective ideat the kingdom which God rules;
and out of the latter the qualitative idea: the Kingdom

whose very nature is that of heaven"®, 13

In rabbinical literaturs the use of the name of God was

avoided in this way that the term Schamajim was substituted
for the name of God. For this reason one finds in rabbiniecal

Writings, apart from the Targumim, the consistent use of the

11 ¥, E. Mayer, The Kingdcm of God in the New Testament, Pro=-
cgcedings Texas District, 18423, p.17, footnots.
The same author points out that the word basileia is
Synonymous with authority, power, and ths actual use of such
power in the passage Rev.17,18, where "St. John compares the
Tule of Antichrist to that of a woman which 'has the kingdom
over the kings of the world'. Our Authorized Version has
iranslated very correctly:‘'which roigneth over the kings of
the earth!. The tyranniocal rule of the Antichrist over the
consclences of men is therefora compared to a kingdom. In
other words, the term kingdom denctes the exercise of power,
This is also the meaning of the word kinzdom in Rev,11,15.17,
where it is identified with God's great power and with His
reign, whereby He rules over His enemies" Op. oit., pp.16-=7.

12 R, C. Lenmski, The Interpretation of St. Luke's Gospel, p.174.




term Maikuth Schamajim, which is translated literally by
Matthew as basileia tGn guran®n, while Mark and Luke commonly

use the term basileis tou theou, Thus in the Synoptic Gospels

these two terms are used alternately in the parallel passages,

which indicates that both terms have the same meaning. The

term basileia tOn ouranon is used only by Matthew., The plural

form tOn ourancn is a Samitiam.l3

It is to be observed further, that the term Malkuth

hamajim as "Kingdom of heaven" i1s never used to designate
the area in which God rules. The term merely sets forth the .
fact that God rules, and thus signifies the kingship, the
kingdom of God. The Malkuth Schamajim is therefore something
which man has the power to reject. Man has the power to refuse
to acknowledge God as his Lord and King, "to cast off His
yoke" This possibility at once suggests the fact that the
Kingdom of God is not visible in the world. If it were
otherwise, then there could be among men only an acknowledgment

of the fact that God is K:lng.14

One may consider whether the term "of heaven" may have
& peculiar coloring, and that it speaks of the rule which comes
from heaven and coumes into the world. If that is so, then it
becomes apparent that the term bagileia is really of wider
significance than "Kingdom"; that its essential meaning is

13 gitte1, op. cit., p.570. |

14 gittel, Qp. oit., p.571.

= ﬁxﬁ- — -
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not "Kingdom® but rather "rule®, Professor Moffatt, in hie
trenslation of the New Testament, renders it "realm® of God,
More accurate i1s the translation "reign®, "rule® of God, like

its Hebrew equivalent Malkuth,

r

Such a "rule" from heaven could not, in 1ts very nature,
represent a kingdom which could be influenced by earthly con-
ditions or brought about by human efforts, but solely and alone
through an act of God. In the Judaism of the time of Christ
the. term Malkuth Schamajim means the "kingship", the frule
of heaven", i,e., "the rule of God". It is the Kingdom which

is governed, not by earthly powers, but by heaven, *°

It is to be noted also in the usage of this term in the
Synoptic Gospels, that the term "Kingdom" is also frequently
used in an absolute sense, without any qualifying additions
(Mt, 4, 33; Mt,.9,35; 13,19; 34,14.). In all of these instances
the concept "of God" is to be supplied, as the context in
eévery such instance clearly shows.16 There is, after all,
only one Kingdom - it belongs to the heavens; it belongs to
God. The term "Kingdom of heaven" serves to distinguish it
from the kingdoms of this earth, which have natural boundaries
and are maintained by force of arms. "The Kingdom of Godn"
has as its opposite: the kingdom of sin, of evil, of Satan.
Thus the term "Kingdom of heaven" may be said to indicate the

15 gittel, Op. cit., p.583.

16 gittel, Op. cit., p.583.
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nature and character of the Kingdom; while the term "Kingdom
of God® may be said to indicate its source and end. It pro=-
C¢éede from God in order that it may fulfil Godt!s end and

Purpcse of grace in Christ Jesus.

We gain an even better understanding of the meaning of
the term basileia when studied in the light of its parallels.
Thus basileia and doxa are used interchangeably in the
parallels: Ik.10,37 and Mt.,20,21. The Zoe into which a man
enters (Mt.18,2), is the Kingdom, aalthis appears from the
parallel (Mk.92,47), where the term basileia is used. The
BCribes and Phariseces attenpted to "shut the kingdom of
heaven against men® (ut.zz,ia), while in the parallel
(Lk.11,523), the term kleis tes gnoseos, "key of knowledge",
is used. Thus basileia theou is the same as gnosis theou. =
Now, the use of these terms as synonyms shows that the
"Kingdom of God" as God's dealing with man is soteriological,
the explanation of which lies in the soteriology as proclaimed

by Jesus and His Apostles.l7

We come sven closer to a true understanding of this term
bagileis when we note that in some passages the Kingdom is
ldentified with the person of Christ, Thus Mk,11,10 speaks
of "the kingdom of our Father David, that cometh in the name
of the Lord"; while the parallels (Mt.21,9 and Lk.19,36)
speak of the person of Christ. Still clearer is the identi-

17 Xittel, Op. git., p.584.
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fication in the passage Mk.9,1 which speaks of such as.ahall
not taste of death, "till they havs seen the Kingdom of God
oome with power"; while the parallel (Mt.16,28) speaks of
"the Son of Man coming in His kingdom" Again, the Christians
are said to be walting for the appearing of the "Son of man®
and Lord, even as they wait for the coming of the Kingdoﬁ
itself, Mt.25,1 - Lk.13,35. dJesus Himself was consoious of
the fact that with Him and in His person the Kingdom of God
had coue, as John expresses it (John 1,14). This identifi-
cation of the incarnate, exalted and ever-present Christ
with the Kingdom of God determines also the christological
kerygma, which sets forth the coming of the Messiah as a
single, not to be repeated, act. Marcion says in his
"Panchristismus" - "In evangelio est dei regnum Chrigtus
ipsen, 18

18 gittel, QOp. cit., pp.590-1.
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Part II.
The Spirituality of the Kingdom,

Since the concept basileia, as used throughout the
Synoptic Gospels, never indicates an area in which God rules,
"a realm®, but rather sets forth the fact that God rules, and,
in the striot sense, is the rule and activity of God, we may

well ask: What is the real nature of the Kingdom?

The Pharisees once cawe to Jesus, absorbed in their own
a&pocalyptic hopes, and asked Him, "when the kingdom of God
should come " (Lk.l?,zo).19 In His reply, Jesus set forth
the Kingdom in its true spiritual aspect. He said: "The King=-
dom of God cometh not with observation: neither shall they
say, Lo, here! or, Lo, there! for, behold, the kingdom of
God is within you" (Lk.17,20-21). Thus Jesus did not answer
the question of the time of its coming, which lay on the
surface of their inquiry, but rather answered and corrected

the false view which lay behind their question.

18 e nationalistic view of the Kingdom entertained by the
Jews of Christ's own day, is presented by George Boardman in
these words: "The Jews of Christ's own day, construing the
0ld Testament prophecies of the Kingdom literally, conceived
the promised Kingdom, or rather misconceived it, as being an
outward, territorial, Hebrew Kingdom. While they looked for-
ward to its nature as being a theocratic sovereignty, ite
monarchy absolute and its territory world wide, they also
looked forward to its method as being Jewish, its founder a
Hebrew, its king a son of David, its Capital Jerusalem, its
constitution Mosaic, its regime Levitical. In brief, the
Kingdom of God was to the Jews of Christ's day the kingdom
of mankind reconstructed on a Hebrew basis™,

George D. Boardman, The Kingdom, p.1l4.
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Setting forth the spiritual nature of the Kingdom, the
S8avior declares that "it does not come with observation®
(Lk.17,20). 1In his Dictionary of the Bible, James Hastings
Points out that ®the word ‘observation' is not used in the
modern, active sense of observing, watching closely, but in
the 0ld sense of being observed, having attention paid to 1t.
This is the sense in which Walton in his Complegt Angler
uses the word:'I told you angling is an art, either by practice
OT a long observation or both!. " =0 Thus the advance of the
Kingdom is not evident to the senses of men. It moves onward
and diffuses itself without being perceived and commented on.
And the reason for this is that it is not outward and material,
but rather spiritual. HMen are not to say: "Lo, here! or, Lo,
therel® Its coming lies beyond the range of the human eye
Or ear; it is set up in the hearts and consciencos and wills
of men. Surely, the coming of such a Kingdom must needs be

"without observationn,

The nature of the Kingdom is explained still further,
when Jesus adds the words: "Behold, the kingdom of God is
within youn (Lk.17,31). This saying of Jesus has called forth

mioh discussion in an effort to determine His exact meaning.

What did Jesus really mean?

) James Hastings, A Dictionary of ths Bible, Vol.3, p.583,

e ]
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The real difficulty seems to lie in the translation of
His words: gntos humBh, Some translate these words "among youn";
others, "upon you"; still others suggest "1t is imminent™, i.e.,
it will be in your midst in a moment. Still others, “within
you'; so Luther also translates: inwendig in euch’. It will

be necessary to examine these views.

Some commentators favor the rendering: "The kingdom of God
is among you®, or, "in the midst of you". They argue that the
immediate context favors this translation, inasmuch as the
Lord was speaking to the Pharise=ss who expectsed the Kingdom
of God to be ushsred in with great pomp and circumstance.

That, He said, wee a fundamental error. Men would not be able

to point the finger at it and say:"Lo, here! or, Lo, therel®

for, "oehold that the kingdom of God is (already) among you,

in the midst of you". And in support of this view, they point

to the words of John the Baptist (whioch are also indicated in

the margin of the Authorized Version):®In the midst of you
standeth One whom ye know not!® (John 1,26)., However, the

words mesos (John 1,28) and entos (Lk.17,21) are not identical. =

Of oourse, this does not mean that the Kingdom of God was not

guong those Pharigees; it was indeed, although they did not
know it.

It appears, however, that this word of our Loxd: "The

kingdom of God is within you®, like so many of His sayings,
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8088 further than the immediate occasion required. These

WOrds were not only addressed to the inquiring Pharisees of

that day, but to mankind in general. We have a similar manner
0f speech in the words of Jesus to that nobleman from Capernaum,
when He said: "Except ye see signs and wonders, ye will in no
Wiee believen (John 4,48). The plural form "ye" already shows
that He was not only speaking to that nobleman. He had in His
Wind's eye the great mass of Galileans, who, indeed, acclaimed
His miracles, but had no intention of accepting either Him

OTF His teachings. And in the sorrow of His heart Jesus spoke

to all of thew as represented at that moment by the nobleman,

who came seeking His help.

In this passage (Lk.17,21) 2l the entos, an adverb used

2l R. C. lLenski makes this comment: "The phrase "entos humon®
lieans neither in gnimig wvestris, for certainly the Kingdom is
not in the hearts of these Pharisees, or merely intra vos

(R.V. margin), "among you", "in your midst", in the hearts of
the believers scattersd here and there among the Pharisees.

The phrase does not locate the Kingdom, but states its character
&8s something internsl and not, like earthly kingdoms, external.
The pronoun fiyou" is general, and does not mean "you Pharisees"
OF ®you'" sny definite person., So the Pharisees sit on their
observation towers in vain; the Kingdom, being spiritual and
internal, comes right under their noses, and with their un=-
8piritual eyes they never see a thing of it or of its coming.
Luke's concern is to report this word of Jesus and thersfore
8ays nothing more about the Pharisees. The Pharisess needed
to be told that the Kingdom is within, spiritual; to this the
Lord adds for His disciples that this Kingdom, after its
Bpiritual work is done, will come suddenly, like lightning,

in judgment on the world, vv.32-24.%. - R. C. Lenski, The

Interpretation of St. Luke!s Gogpel, p.555.
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88 & preposition, with the genitive, has the meaning of
"iithin®. It is used as a noun (M, 23,26) to entos, translated
"the ingide n, 23 This aleo seems to be the consistent meaning
of entog as used in the Septuug:lnt.a3 We are justified, there=-
fore, in thinking it poseible that, in answering the question
of the Pharisees, Jesus was giving expression to a truth of

the widest and most lzsting significance. "The kingdom of God
i8 within yous, i.e., the Kingdom, in its most proper and
Récessary nature and character, is an inward one, inward to

the hearts and souls of men. Thus these words point to the

Tule of God in the hearts and souls of men.

This aspect of the Kingdom, as the spirituzl rule and

a0tivity of God within the hearts and souls of men, is not

a3 George Riocker Berry, A New Greck-English Lexicon to the
New Testament, p.36.

a3 Paul M. Bretscher gives the result of his investigation of
the use of entos in the Septuagint in these words: "Whatever
évidence there may be in the Septuagint ought to prove valuable,
8ince Luke seems to have been well acquainted with this trans-
lation. According to Swete, there are seventeen quotations
from the Septuagint in Luke's Gospel and twenty-three in Acts.
In Hatch and Redpeth I find that entos occurs in the Septuagint
eight tiwes, of which one instance is doubtful. The clear
cases are: Ps.38 (39):3; 103 (103):1; 108 (108):22; Song of
801.3:10; Sir.19:26; Is.16,11; 1 Macc.4:48. In three of these
Passages we have the bare entos followed by the genitive of
& personal pronoun as mou or sutou, and in the remaining four
We have entos preceded by the definite article ta and followed
by & genitive (pronoun or noun). In all seven instances entos
olearly means inside of (e.z., Ps.103:1:"all that is witkin me
bless His holy name"). ~ Paul M. Bretscher, Luke 17,31, Ooncor=-
e ical Monthly, Vol.XV., No.ll, pp.731=2.

S
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Bltered in the least by the fact, that the Scriptures fre-
Wently speak in figurative language of "entering into the
kingdom of heaven™ (Mt.5,20); or of "sitting down in the
kingdom of heaven® (Mt.8,11); or of %eating bread in 1-=he
kingdom of Godn (Lk.14,15). It is apparent, that these
®Xpressions are mere figures of speech, and set forth the
Ohinged condition of those, in whom God has established
His rule, rather than a change in their outward location.
That an inward, and not an outward, change is indicated
by these expressions is evident from the fact that outwardly
these people remained in precisely the same circumstances,
"To enter the Kingdom" (Mt.5,20) or %to eat bread in the
Kingdom" (Lk.14,15) means simply to come under the rule of

God, and to enjoy all the blessings of that rule.m

843, Schaller, Op. oit,, p.167.
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Part III.
The King and the Kingdom.

The spiritual agpeot of Basileia as the gracious rule
of Goa is clearly indicated in Christ's own attitude toward

His kinsship, and in His announced mission and work.

Since Christ is the King of the spiritual Israel (Mt.3,2),
the New Testauent also speaks of the Kingdom of Christ (Mt.16,28;
Lk.23,42). Jesus Himself gaid: "My Father hath appointed unto
e a Kingdom® (Lk.233,29). Paul speaks of the "kingdom of Christ
and of God" (Eph.5,5). From this it is plain that the Kingdom
of Christ is at the same time the Kingdom of God; and that one
WAy not speak of the Kingdom of God apart from the Kingdom
0f Christ. We havs here the spiritual concept of the Kingdom
in its relation to the eternal King, which runs through the

whole New Testament.

As a King, Jesus received no human sanction, but He Him=-
self assumed the title and established the Kingdom. Although
He was born of the royal line of David (Lk.1,32; 2,4), yet He
never once based His claim to being a King on His royal descent.
When the people, in their enthusiasm, wanted to take Jesus by
force and make Him their King, He Hiumself defeated their pur-
pose (John 6,15), When He was requested to use the right of
8 king and settle a dispute, He refused (Lk.12,13-14). When
the Jews, before the tribunal of Pilate, charged Him with
olaiming to be a King, Pilate, borrowing this designation
from His Jewish accusers, asked Him:"Art Thou the King of the
Jews?* (John 18,33). But Jesus replied simply: "My Kingdom is



ROt of this world® (John 18,36), Vhen Pilate wrote the super=-
S9ription on the oross, it was his purpose to mock and ridicule
“he Jews. The Jews, on the other hand, used 1t in crder to
mock and blaspheme the Crucified. Yet, whatever the intentions
Were, that superacription proclaiied an everlasting truth:

“Jesus of Nazareth, the King of the Jews" (John 19,19).

His mission and work as the promised liessiah was a fact
Which Jesus always knew and on which He acted. The first re-
Sorded words frow the lips of Jesus:'"Wist ye not that I must
be about ly Father's business?® (Lk.3,48), clearly show that
‘at that esrly date He was fully aware of the purpose of His
Coming., It was in the comscious knowledge of His kessiahship
that Jesus came to Jordan at the beginning of His public
ministry, that He might be baptized by John. At first, John
hesitated; but he was enoouraged to do so by the words of
Jesus: "Thus it becometh us to fulfil all righteousness® (Mt.3,15).
"He simply put aside, without argument, the objection of the
Baptist, and followed the Hand that pointed Him to the open
door of !'the Kingdom'".as And there, at the Baptism of Jesus,
His Messiahship was publicly and divinely attested, for we are
told: "And, 10, the hsavens were opened unto Him, and he saw
the Spirit of God descending like a dove, and lighting upon
Him: and 1o, a voice from heaven, saying, This is My beloved
Son, in Whom I am well pleased" (Mt.3,16-17).

% Fdersheim, The Life and Times of Jesus the Messiah, Vol.I, p. 283,




On this scene Dr. David Brown makes the comment:

"When with thies we compare the pradicted descent of
the Spirit upon Messiah (Is.11,3) "And the Spirit of
the Lord shall rest upon Him', we cennot doubt that it
Wwas th}s permanent and perfect resting of the Holy Ghost
upon the Son of Goé = now and henceforth in His official
Capacity - that was hers visibly manifested.... In the
words: "My beloved Son, in whom I am well pleased®, the
Verb is put in the aorist to express absolute compla=-
Géenoy, cnce and forever felt toward Him, The English
here, at l1sast to modern ears, is scarcely strong enough.
"I delight" comes the nearsst, perhaps, to that ineffable
couplacengy which is manifestly intended; and this is
the rather to be preferred, as it would immediately
¢arry the thoughte back to that auvgust Messianic prophscy
to which the voice from heaven plainly alluded (Is.43,1),
"Behold, my Servant, ghom I uphold; mine Elect, in whom

my soul delichteth", 2

The couments of Edershsim on this baptismal scens are of

8qual interest and value. He writes:

MJesus steppsd out of the baptismal waters "prayingh
(Lk,3,21). One prayer, the only one which He taught His
disciples, recurs to our minds. We :mst here individualise
and emphasise in their speciasl application its opening
gsentences: 'Our Father which art in heaven; hallowed be
Thy name! Thy Kingdom come! Thy will be done in earth,
as 1t is in heaven!' ....... He knew His ilission; He had
consecrated Himself to it in His baptism:!'Father which
art in hsaven, hallowed be Thy name!! ..... And as the
prayer of Jesus winged heavenwards, His solemn response
to the call of the Kingdom - 'Here am I'; !Lo, I come
to do Thy will'! - the answer came, which at the same
time was the predicted sign to the Baptist..... The
ratification of the great Davidic promise, the announce=- ¢
ment of the fulfilment of its predictive import in
Psalm 2 was God's solean declaration of Jesus as the
Messiah, His public proclamation of it, and the
beginning of Jesus! liessianic work. And so the Baptist
understood it, when he "bare record® that He was
"the Son of God" (Jobn 1,34)n, 27

28 Jamieson, Fausset and Brown, Oritical and E ator

Commsntary of the Bible, in loco.

’37 Edersheim, Qp. oit., Vol.I, pp.283-5.




However, it ie ot the Cross of Christ, and especially
in Hig teachings about His death and resurrection, that we
8Te at the very heart and center of the Kingdom of God. On
the one side, it is to be observed that much of Christ's
teaching on the Kingdom of God is intimstely connected with
the unique title, "Son of Man",28 yhioh He habituslly applied

28 A brief gurvey of some of the passages in which the Lord
8peaks of His person and His work as the "Son of lan® will
Show how the use of that term reveals the Messianic conscious-
Ness of Jesus. = Jesus used this name with almost unbroken
Tegularity when it was His purpose to lay emphasis on the fact
of His humiliation. He said on one occesion: "Foxes have holes
and the birds of the air have nests, but the Son of ian hath
not where to lay His head" (Lk.9,58). In this state of humili-
ation, He also lived as a man among men, sharing all the ordi-
Nary wants of human nature, as He said:®The Son of Man came
eating and drinking" (Lk.7,34).

The Lord also used this name in order to emphasize the
fact that He came in our nature for the purpose of serving
mankind. He said:"The Son of lM=n came, not to be ministered
unto, but to minister, and to give His 1life a ransom for
many® (iit.20,28). Through this fact, that He gave His 1life
& ransom for many, He became the one source of blessing and
salvation to 21l mankind. No doubt, it was with this very
fact in view that He had said early in His ministry: "Verily,
verily, I say unto you, Hersafter ye shall see heaven open,
and the angels of God ascending and descending upon the Son
of ian® (John 1,51).

Jesus also used this term "Son of Man" to set forth His
divine authority. He said:"The Son of ian is Lord of the
Sabbath day" (Mk.2,28). "The Scn of ian hath power on earth
to forgive sing® (i#t,9,68). "He hath given Hiwm authority to
execute judgment also becauss He is the Son of Han® (John 5, 37).
The fagt of His deity is set forth distinotly in that word
from His 1ips which is definitely connected with the propheocy
in Daniel, when He solemnly deoclared before the Jewish
Sanhedrim: "Herexfter shall ye see the Son of Man sitting at
the right hand of power, and coming in the olouds of
heavenn (Mt. 26,64).
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%0 Himsslf. It 1s quite generslly agreed that the root of
| *his expregsion is to be found in Deniel 7,13. The connection
L in which it appears there ysfers to the spiritual character
of the Kingdom of God, =s oontrasted with the viclence snd
the brutal ity of the kingdoms reprecented by the four beasts.

The use of this unique title; the sinless life of Jesus;
His mighty miracles - all these made & deep impression on the
disoiples. It wrought in them the firm conviction that He
Was in very truth the Son of God. At Caesarea Philippi,

knowing that the hour was near, when He mist "give His 1ife

& ransom for many", Jesus asked His disciplest "Whon say ye

that I, the Son of ian, am?" And Simon Peter, as spokesman

for the group, answered and sald: "Thou art the Christ, the
Son of the living God!" (Mt.16,15-16.

However, not only the words of Jesus, and particularly
His use of the title "Son of Man®, but also His actions bear
Witness to the fact that He came to establish the gracious
Tule of God through His saving work. He mingled with all
80rts and classes of peopls, even with the publicans and
8inners. When the Pharisees criticized Him for it, He said
8imply: *I came not to call the righteous, but sinners to
Tepentance " (Lk.5,32). On His last journey to Jerusalem, He
fésolutely put aside all thoughts of what lay before Him, in
order that He might bring salvation to the house of Zacchasus,
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-] &
WANg: "The Son of Man is come to seak and to save that whioh

¥as Logt!n (1. 18,10).

In the early years of His ministry Jesus spoke only in
Veiled language of His sufferings and death. On one occasion
He exolaiued: "I have a baptism to be baptized with; and how
8h I straitened till it be accomplished!s (Lk.12,50). It was
only after Cassares Philippi, and the glorilous confession
fiade thers, that "Jesus hepon te shew unto His disciples, how
that He must go unto Jerusalem, and suffar many things of the
eldera and chief priests and scribes, and be killed, and be
Taised agnin ths .third day* (Mt.16,31). St1ll later He snid
to His disciples: "The Son of Man came not to be ministered
unto, but to minister, and to give His life a ransom for
many® (ifk.10,45). Soue tise later, with the experience of
the oroszs immediately bafore Hiw, He sald at the institution
of the Lord's Suppsr:"This is wy body which is given for you.
This oup is the new testament in my blood, which is shad for
you® (Lk.22,15~-20). Even there His thoughts centered upon
the Kingdom which He came to establish. He said: "I will not
drink henceforth of this fruit of the vine, until that day g
when I drink it new with you in my Father's kingdom® (Mt.26,29),
This 1s no contradiction of His previous statement that with
Him the Kingdom had already come; rather He declares that by
His sufferings and death that day, the Kingdom would be fully




established. In those things which Jesus was t0 do and suffer
within the next few hours, the gracious activity of God for

the salvation of mankind found its highest expression. - Of

Gourse, the disciples "understood none of these things® (Lk.18,34).
And even after His resurrection He found it necessary to say to
them in a gpirit of sadness and reproof:"Ought not Christ to have
suffered these things, and to enter into His glory?" (Lk.24,238).

Thus it is there at the COross of Christ that we are at
the very heart of the Kingdom of God, the graciousg activity
of God for man's salvation. Bennett said: "The Kingdom of God
rlees in men's souls at the oross of Ohristﬂ.ag The super-
scription on the cross: "Jesus of Nazareth, the King of the
Jews", which seemed to mock and refute all His claims, only
served to point the way to the establishment of His Kingdom
and to confirm all His claims, His Kingdom was established
and waintained among men, not by force of arms, but rather by
the vicarious sufferings, death and resurrection of the
heavenly King Himself. It was through the oross that He
ascended to glory and to the orown, as He had said:"And I, if
I be 1lifted up from the earth, will draw all men unto Mefn
(John 12,32). While the kings of the earth often waded through
the blood of their fellow-men in order to occupy their thrones
and maintain themselves in power, Jesus ascended His thromne
through His own blood of the cross, shed for the remission of

8in, While earthly kings lose their kingship at decath, Jesus

%® 1. E. Bennett, Op. cit., p.107.
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Btablished and entered upon His Kingdom through His death
80d regurrection, Thus the Kingdom of God centers in the

Person of Christ, and rests upon His work of redemption.

This position is in full harmony with the Confessions of
our Church. 1In the Large Catechism, Luther writes: "The Kingdom
Of God is nothing else than what we learned in the Creed, how
God sent His Son Jesus Christ, our Lord, into the world to
Tedeen and deliver us from the power of the devil, and to
bring us to Himself, and to govern us as a King of righteous-
Ness, life and salvation against sin, death and an evil
Conscience, for which end He has also bsstowed His Holy Ghost,
who is to bring these things home to us by His Word, and to
1luwine ana strengthen us in the faith by His poﬁarﬂ.ao

In one of his sermons Luther said:"The Kingdom of God,
by which He rules over all bellevers and as a faithful king
shields, rebukes, rewards, leads them, etc.,, and they on their
part put their entire trust in Him, willingly receive His
fatherly discipline and rebuke and in all things give Him
obedience, is not worldly or temporal, but spiritual, is not
eating and drinking, Rom.14,17, or any external thing, but
only righteousness, satisfaction, and consolation of the
huwan heart and consclence. Therefore it is nothing other

than forgiveness or putting away of sins, by which the con-

80 Luther, Large Catechism, Goncordis Trizlotta, p.71l.




Sclences ars conteminated, distressed, and troubled. For

Just as o worldly, temporal kingdom consists in this, that
People live quietly and cen peacefully obtain their sustenance
together, even so the kingdom of God grants such things in

the spiritual field; it destroys the kingdom of sin and is
Teally nothing but a cancellation and forgiveness of sins.

God rules in the hearts by bringing pezce, quiet, comfort
through His Word, just as sin produces the opposite, namely,
diaturbance, anxiety, and trouble. Herein God gives evidence
of His glory and grace in this 1ife, in that He takes away
and forgives the sins of wen: that is the kingdom of grage, ® ox

To the snue effsot is a definition of the concept "Kingdom
of God" in the book Toward Lutheran Union. "The expreasion
'Kingdom of God! is used in Soripture not primarily with re-
gard to persons in their own status and in their relationship
to one another, but of the rule of the Savior by the Gospel
in the hearts of the believers and with reference to the pur-
Pose of His kingdom, the emphasis being on His gracious power
rather than upon the obedience of His subjects. The kingdom
of God in its relation to the believers is the rule of the
Savior in the hearts of the Christians effected through the
forgiveness of their sins, the consummation of this rule to
take place in the kingdom of glory. This kingdom in its very
nature is invisible, because both faith and the working of

5 Iuther, St. Louis Ed.XI;1928f; quoted in Toward Lutheran
Union, pp.85-88.




¥he Spirit in the hoarts of men are spirituasl and hence in
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theuselves invisivlen, n"The person who, by faith enters

into possession of the rightoousness wrought for him by the
Substitutionary sascrifics of Christ and of the peace with

God boought to him by the death of the Savior on Calvary, has
the kingdom, enjoys the kingdom, and i3 in the kingdome.....
The efficacy which is inherent in the Vord brings the blass-

ings of the kingdom to the hearts of men", 33

This concept of the Kingdom, taught in the Synoptic
Gospels, as the gracious rule of God established by the death
and resurrection of Christ, plainly refutes the pocsition of
the Roman Catholic Church, which holds that the Kingdom is
to be identified with itself, the Roman Catholic Church., They
hold, that ®the Kingdom of God as established by Christ is at
once a visible Church in the world, and an invisible spiritusl
Kingdom of grace within the soul. ZExternal adherencs to the
Vislble Kingdom demands also that Christ rsign by gracs within

the soul. But this Interior grace does not dispenss a man from

accepting the will of Christ oncs he is aware of it, nor from

the obligation to join the visible Kingdom established by Him

in this worla.n S

What this visible Kingdom is they explain by saying: "The
only Church which haé been all the days in the world since

&2 Joward Lutheran Union, p.86.
%3 Zowara Lutheran Union, p.84.
®% Raaso Replies, Vol.I., p.53.




Ohrist is the GCotholic Church, end if He did mot establish
that Ohurch, He esteblished none. Hodernists do not admit
that Christ actually founded = visible and definite Church.
If they did, they would have no excuse for mot submitting

to the Catholic Church...... (The conclusion that) the conm-
hunity of faith is not necessarily identifiable with any
Present—-day Church, is based on the falgs premise that Christ
gave only some nice beliefs and moral teachings, and did

not establish a definite Church. The Kingdom of Christ was
not anarchy,.,.... The Kingdom of Christ is necessarily iden-

tifiable with the Catholic Church today ", 5°

This identification of the Kingdom of God with the
Cztholic Church on the part of the Romanists has no founda-
tion whatever in Seripture. It is extremely doubtful whether
it can be shovmn from New Testament usage that the terms
Kingdom -~ bsgileia, and Church - egcclesia are synonymous.

The passage (Mt.13,41) "The Son of man shall send forth His
angels, and they shall gather out of His kingdom all things
that offend, and them which do iniquity", although fregquently
used as speaking of the viaiblelchurch, does not havse that
meaning. In this instance also the fkingdom of the Son of mant
is His gracious activity through the CGospel. For those who are
designated as "the tares" the time will eventually come, when
He will no longer seek to influence and rule them through the
Gospel. VWhen that time comes, they will be removed from His

35 Radio Replies, Vol.II., p.79.
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o4 "That the

Ktnguom; their period of grace will hava ended.
Word basilela denotss God's continuous activity holds true

in al) the parebles of Matt.13, When the Savior compares the
Kingaom of God to a muatard seed, vv.3l and 38, which grows
Tapldly, He has in mind not so much the numerical growth of
the Holy Christian Church, but first of all the lncreasing
Bpread and influence of God's rule in ths hearts of men.

When the kingdom is ooumpared to a net, v.47, the emphasis is
On God's gctivity rather than on psople. A careful study of
the wany passages in which the word kingdom occurs will show
that the best definition of this word is ®royal activity®n,

the "rule of a king".37

36 3, sohaller, Op. cit., p.155.

37 . E, Mayer, Op. cit., ».19. = The samre author calls atten~- l
tion to the underlying difference between the two concepts
basileis and ecclesia: "Prior to Pentecost the writers of the

ew Testawent direct our atiention especially to the preaching
of the Gospel, to the activity of God. But when the Church was
founded at Pentecost and the Apostles began their treaendous
mission activity and gathesred congregations, it was only natural
that the Christians thought primarily of the belisvers. Thus

in the Apostolic times the emphasis is dirscted to the Church,
In other words, while the two terms, kingdom and ghurch, have
wuch in comuon, the word kingdom focuses our attantion upon
God's gracious activity, and the word church directs our

thought to the people whom God!s activity has brought into the
kingdom. The relation between the two terms is similar to the
relation betwesn oczuse and effsct. The term kingdom directs
our attention to the work which God does, whereas the term
Shurch csnters our attention upon the people who have come
under God's gracious rule® QOp. cit., p.18.
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The mlsunderstanding of the basic meaning of basileila
88 the gracious activity of God, has lead many modern theo=-
1ogians to the view that "the Kingdom of God is mothing more
than an economic and social utoyiaﬂ.ss Frederick Grant, an
Episcopalia.n minister and professor at Union Seminary, gives

the views of such theologians in the words:

The Ameriocan dream of a new way of life for man upon
this earth, in a world at peace, where justice is
achieved and maintained between nations, groups, and
individuals, with liberty for all and a fair chance
for every child of man to realize to the full his God-
8iven talents and capacities - surely that dream,
though too often denied in actual practice, is 'not
far from the Kingdom of God!. Under the conditions

and circumstances of our modern world, something l1like
that is the only possible expression of the hope of
the Kingdom, thagsis of ths actual Reign of God

over his world,

The tkingdom' of which Jesus spoke was no purely
transcendental, other-worldly realm but a true

Regnum Dei in terra! It envisages the complete and
perfect realization of the divine sovereignty here

upon earth. As the evangelist Matthew interprets
it (for all his high 'apocalyptic! eschatology),
"Thy kingdom come" mQ% #Thy will be done on earth
as it is in heaven™,

Certainly, such views are far from expressing the basic

meaning of bagileia in the New Testament.

88 F. E. Mayer, Op. cit., p.36.

%9 F. ©. Grant, The Gospel of the Kinzdom, p.18l.

40 r. ©. Grant, Op. cit., pp.13 and 15.
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A The danger of giving expression to such Calvinistic
Views with promises of a new sooial order is pointed out
by Prog, Charles R. Erdman, in a paper The Church and

392!5115&, in which he writes:

There are many who, in the name of Christianity,
have been promising a new asocial order, a kingdom of
God, which they declare the Church will introduce.
The long continued failure to realize these promises
has ledi to criticisms of the Church, and has done
not a little to incrzase the bitterness of aocialis-
tic attacks upon her., The Church is now being held
I'esponsible for social sins and injustice, for the
wrongs and grievances of the age; and for this un-
fortunate position she must largely blame herself.
She has arrogated functions which are not her own;j
she has made promises for which there is no written
word of Scripture. It should be remembered, for
instance, that the state is quite as purely a divine
institution as is the Church. It is for the state
to secure social reconstruction when necessary; it
is for the state to punish offenders, and to secure
by legul enactuents and legislative processes the
abolition of abuses, and the establishment of justice,
When the Church assures functions belonging to the
state, she involves herself in needless difficulties
and pligea herself in a false position before the
Wworld.

4l oharles R. Erdwmen, The Church and Socialism, appearing
in The Fundamentals, Vol.IV., pp.l07-8,
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Part IV, 33,
The Keys of the Kingdom.

Before the reign of God can begin in the soul, the for-
BiVeness of God must remove the barrier of sin and evil, This
Work of grace can be acoonplished only through the Word of
God. Jesus, therefore, began His public ministry by offering
the CGospel of thebxingdom freely to all, saying: "The time is
fulfilled, and the kingdom of God is at hand: repent ye, and
believe the Gospel" (Mk.,1,15; Lk.4,43; 8,1.).

Not only did Christ preach this message Himself, but He
also sent others to preach it. ®And He sent them to presach
the kingdom of God" (Lk.9,3). "I will give unto thee the keys
of the Kingdom of heaven" (it.16,19). "This Gospel of the
kingdom shall be preached in all the world for a witness unto
8ll nations, and then shall the end be" (Ht.24,14). "Go ye
and teach all nations, baptizing them in the name of the
Father, and of the Son, and of the Holy Ghost" (Mt.28,19).
"Go ye into all the world, and preach the Gospel to every
creature. He that believeth and is baptized shall be saved;
he that believeth not, shall be damned" (lk.16,15-16).

Our Lord's idea of the basileia, the rule of God, was that
it came down Mupon men® from above, powerfully, by an act of

God (Lk.11,20). He declares that the "Kingdom of God comes
with powerv (Mk,S,1). The Kingdom of God comes with a power

from on high, the power of divine grace, exerted through the

Gospel, which 1s "the power of God unto salvation to everyone

- ey )
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that believeth® (Rom.1,16). "The Kingdom of God comes without
OUr prayer, of itself", and bullds itself by its own inherent
Power. It ig the saving power of the Kingdom itself that

transforme men and makes them partakers of the Kingdom.

The stated mission of Jesus "to preach the Gospel of the
kingdom of God® (Lk.4,43), is itself signifiocant. The mission
of Jesus, then, was this work of drawing men by the preaching
of the Gospel into Ged's rule of grace, which is His Kingdom.
"To preach the Gospel of the Kingdom® means to bring the rule
of God's grace in Christ to those who are made to hear this
Goepel, and through it to turn them in repentance and feith
to this blessed rule and to its King and Ruler, Christ. This
Tule of God's grace in Christ through the Gospel constitutes

the Kingdom in its specific sense.

The Gospel itself is "the good news of the grace of God
in Christ Jesus", and sets forth ®all that God has done and
8till does for our salvation®. "To preach the Gospel", then,
means "to preach the Kingdom of God" (Lk.4,43). Whenever the
Boriptures speak of the power znd effeotiveness of the Gospel,
they are at the same time speaking of the Kingdom, since the
Gospel is the means of His grace, and His gracious rule. The
same fact applies, whenever the Soriptures speak of Christ,
His person or His redeeming work, since the Kingdom, i.e.,

God's gracious rule, centers in Christ and His redemption.




Ohrist Himself is mot the Kingdom, but it comes to men in and
¥ith Ohrist, sfor all the promises of God in Him are yea, and
in Him Amenn (g Cor.1, 20).

Tﬂus when Jesus committed to Peter and to the other
disciples "the keys of the Kingdom" (iit.16,18), He gave to
them the power and the duty to preach the Gospel of the King-
dom of heaven. The term hkeys of the Kingdom" denotes the
administration of the means of grace, Word and Sacraments.
Through the administration of these means sinners are to be
brought under the gracious rule of God, i.e., into the
Kingdom. Jasus states the ultimete effect of such Gospel
Preaching, when, continuing the figure of the "keys", He said:
"Whatsoever thou shelt bind on earth shall be bound in heaven;
and whatsoever thou shalt loose on earth, shall be loosed in
heaven® (lt,16,15). To thosé, who through the Gospel ocome
under the gracious rule of God, heaven is Opened;rto those,

who reject the Gospel, heaven is closed.

For this reason the Scriptures also declare that the
Kingdom "comes" to men (LXk.11,30), or that it is 9"taken from"
men (Mt.?1,43). The Kingdom of God comes to men through the
Gospel, for it is through the CGospel that He performs His
saving work and establishes His gracious rule. Those that
in wilful unbelief reject the Gospel, therewith also reject

the "Kingdom", and it is "taken from® them, 2

43 5. Schaller, Op. cit., pp.94-5.
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Now, the keys words, used by Jesus and John, in setting
before wen the olaims of the Kingdom and urging them to entex
in, were: "Repent and believe" (Mk.1,15; Mt.3,2). For the one
8nd only way to enter into the Kingdom is through repentance
8nd faith; to turn away in sincere contrition from sin (Mt.3,8),
88lf-rightecusness (4t.5,20), and worldly seourity (iit.19,24);
8nd to trust in Christ, the Savior and King, with His pardon,
Péace and righteousness, by the power of God's grace in the
Word and Sacrament. Jesus saild: "Revent ye, and believe the
Gospel® (Mik.1,15). nVerily, I say unto you, except ye be
converted, and becoue as little childrsn, ye shall not enter
into the kingdom of heaven" (Mt.18,3). This knowledge of
God's grace in Christ Jesus cozes to man from God Himself -
flesh and blood do not reveal it (KMt.16,17); but "unto you
it is given to know the mysteries of the kingdom of heaven®(Mt.13,11).

The Kingdom, then, is not received by heredity, as some

of the Jews had mistakenly believed (it.3,9), but is received
s0lely and alone through repentance and faith. OChrist promised
it to Peter who had just then made confession of his faith,
(t.18,18). It would be taken from the unbelieving Jews, and
instead given to those that belisve (Mt.231,43). Christ appoints
unto the believers the Kingdom, even as the Father had appointed
unto Him (Lk.22,29). It is by faith that we enter this Kingdom,
i.e., become partakers of it, and let the firll blessedness of

this Rule fill our hearts and lives.
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Whenever any wan, then, hears the preaching of the Word,
B8 18 confronted with the Kingdom and ite olaims. And when
he, by God's grace and Spirit, follows the call of the Kingdom
in true Trepentance, i.e,, contrition and faith, then he is
in tne Kingdom, and the Kingdom is "within him® (Lk,17,21).

A remarkable feature of the Kingdom is the manner of its
Browth. The Kingdom is expansive; it has extensive and
intensive growth. Silently and unseen it grows, like the seed
in the ground, which swells, bursts, and becomes a tree, large
énough to lodge the birds of the air. And its intensive
growth is as silent as its expansive action. Like leaven,
1t penetrates and transforms every men who enters it. Its
entrance into him is at the same time his entrance into it,
his "being born again® (John 3,3-5). Jesus illustrates the
many-gided growth of the Kingdom, mainly through three of

His parable: "The Sower"; the "Mustard Seed"; and "Ths Leaven®,

The parable of the "Sower who went forth to sow® (Mt.13,3),
shows that the means through which the Kingdom is spread is
fthe Word of the Kingdom" (Mt.13,19). The Word of the Kingdom
is the blessed Gospel, by which the Kingdom comes to a man's
heart. The Kingdom is spread through the preaching and the
teaching of the Vord.

The parable alsc shows the effect "when any one hsareth

the word of the kingdom" (}4t.13,19). 0"The Word does not return



¥oid® (1s.55,11), but accomplishes the graoious purpose for
Vhich 1t 1s given. Although some hearers never let the Word
into their hearts; others never let it take Toot; and others
8mother its growth with "the cares of this world, and.the
deceitfulness of richesg"® (Mt.13,2323); yet in the hearts of
Others the seed of the Word, by the grace and Spirit of God,
Produces a rich harvest, running from thirty to an hundred=
fold (Mt.13,23),

The extensive growth of the Kingdom is set forth in the

bparable of "a grain of mustard seed, which a man took, and

laowed in his field: which indeed 1s the least of all seeds:

but when it is grown, 1t is the greatest among herbs, and
becometh = tree, so that the birds of the air come and lodge
in the branches thereof® (Mt.13,31-32).43 The "mustard seed®
is a figure of Christ Himself, for the Kingdom grows from Him
as the King. The "tree" represents the Kingdom itself, for
all who are rooted in Christ by faith and draw their spiritual
1ife from Him belong to the Kingdom and are part of this tree.

In this parable we have a picture of the seeuming feebleness

of the beginning of the Kingdom. We recall that sceme in the

43 On this parable Lenski makes the comzent: "The power of this
kingdom is divine. It is a living organism, and its life and
Power are undying - all other growths of earth have the germs
of decay and death in them, The growth continues all through
time (Mt.24,14). While God's kingdom was present in God's 0ld
Testament believers, it was confined to them; the parable
describes the Kingdom in the New Testament, unconfined spreading

over the whole world". Lenski, The Interpretati f Matthew!
Gospel, p.514.




Upper Room, With the shadow of the cross slowly closing in
On Him, Jesus said to that small group of disciples about Him;
"I appoint unto you a kingdom, as my Father hath appointed
unto Me® (Lk.32,29). Poor and despised in the sight of men,
those disciples were nevertheless destined in the end to

Overcome the world by the simple message of the Gospel.

Beginning their work "at Jerusalem, and Judaea and in
Samaria® (Aots 1,8), the Apostles soon planted the seed of the
Gospel in distant Gentile cities.?* TWe see, in the Acts of
the Apostles, how, from one center of influenoce to another,
Paul went on and up, until at length he made his way to Rome
and planted the standard of the Gospel there. Within a few
centuries, it overspread Europe. Although during the nHiddle
Ages" it geemed tc be standing still, it again put forth new
energy at the era of the Reformation. Since that date it has
gone on advancing. And today the Bible has been translated
into more than a thousand tongues, and missionaries have gone
to the East and to the West, to the North and to the South,
and the Lord continues "to prosper the work of their hands®.

Surely, the "Kingdom of heaven is like unto a grain of mustarad

seed, which became a great treel®

The growth of the Kingdom, however, is not only extensive,
it is also intensive, for "the kingdom of heaven is like unto

44 e congregations, gathercd together by the saving activity
of God through the Gospel as its natural effect and result,
were called ecclesla, the group that is galled out, the total
number of believers, the Church.- F. E. Maysr, Op. cit., p.27.




leaven, which & woman took, and hid in three measures of meal,
till the whole was leavened® (Mt.13,33)3 Thig brief parable
desoribes the silent, wholesome, sanctifying influence of the
Gogpel in the individual human heart and in the world. The
Gospel is to be proclaimed in the world, and by it the

leavening takes place.

This parable of the leaven is, as Dr. Wm. Dallmann puts
it, "a telling picture of the blessed influence of Christ's
kingdom, It is Christ's kingdom, for it is Christ, and Christ
alone, that puts the leaven into mant's heart. The leaven
turns o mass of insipid dough into tasty and wholesome bread;
the leaven of Christ's kingdom turns a sinner into a saint;
1t enters the heart and works through the whole man®, -

Looking at the significance of this parable from another
angle, Luther makes the interesting comment: "With this parable
Christ would comfort us, that if the Gospel as a new leaven
is once mixed with the human race, it will not end till the
end of the world, but will leaven the whole mass of all that
shall pe saved, even against the gates of hell. Vhen onoce

mixed with the dough, it is impossible to separate the leaven,

45 on the grammatical side of this parable, Lenski points out
that "the sorist 'was leavened'! is propheoy. What shall be,
Jesus states as already accomplished. Yet the verb must not
be pressed to mean that all men in the whole world will eventu=-
8lly be converted and saved., This would confound the woman
and the flour. Chiliasasm is not supported by the parable®,

Lenski, Op. cit., p.516.
46 Wm, Dallmann, God's Gift of the Kinzdom, p.30.
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for it has changed the naturs of the dough; so it is also
lupossible to destroy the power of the Gospel out of mankind,
The devil may boil or fry, Toast or broil them, still the
leaven Christ will remain in them t1ll the Judgment Day that
evVerything may be leavened. And that serves for our comfort,
that we may mock Satan and say:'Rage, Satan, the lsaven 18

in the dough, you've missed your change!® 4

47 Luther, quoted by Dallmann, Op. cit., p.3l.
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Part V. 42,
The Gifts of the Kingdom,

The chief gift of the Kingdom is the Kingdom iteeslf, the
assurance of a merciful God in Christ Jesus. It was for this
€1ft that Jesus taught His disciples to pray: "Thy Eingdcm come} ®
(Mt.8,102). Iuther writes in his explanation of this petition,
that "we pray that it (the Kingdom) may come unto us 21so0; (this
ie done) when our heavenly Father gives us His Holy Spirit,

80 that by His grace we believe His holy Word, and lsad a godly
life, here in time and hereafter in eternity". To have the
assurance of the grace and love of God in Christ Jesus by faith
through the Gospel - that is the substance of the gift of

the Kingdom.

Jesus Himself spoke of the gift of the Kingdom as being
& present possession. Thus Jesus speaks of the M"poor in spirite
&8s being already blessed, "for theirs is the kingdom of heavent,
they already possessed it (kt.5,3). Even those that “are per-
seocuted for righteousness' sake® are called "blessed", nfor
theirs is the kingdom of heaven® (Kt.5,10), i.e., persecution
would not be able to rob them of the assurance of the hesavenly
Father's grace and mercy. The little children, believing in
Hix, were blessed in the possession of the Kingdom, "and He
took them up in His arms, put Hls hands upon them, and
blessed them" (Mk,10,16).

The joy of those who have come under the gracious rule

of God through the Gospel, and their eagerness to possess and




eénjoy the blessirgs of the Kingdom to the full, is set forth
in the parables of the "Hidden Treasure" and the "Psarl of
Great Pricen. migain, the kingdom of heaven is like unto

treasure hid in o field; the which when a man hath found,

he ‘hideth, and for joy thereof goeth and selleth all that he
H bath, and buyeth that field. Again, the kingdom of heaven is
like unto a merchant man, seeking goodly pearls: whc, when he

bath found one pearl of great price, went and scld all that
he had, and bought it® (Mt.13, 44-46).

Since the Kingdom of God comes to men through the Gospel,
it follows that the specific gifts of the Eingdom are not
materizl, but spiritusl, gifts and blessings. These =2re the

Tighteovsmesz of the Kingdom, the virtues of the Kingdom,
the holineus of the Kingdom, and the graces of the Kingdoum.

These ars not limited to thie life only, but reach on out to

the world to come (Lk.18,29).

The Kingdom of God, the gracious rule of God through the
Gospel, is closely associated with righteousness, in fact, it
creates and issues in righteousness. We are to seek 1t first,
as Jesus says! "Seek ye first the kingdom of God and His
righteousness" (Mt.6,33), Man's first concern must be to
TFemain under the gracious influence of the Gospel, through
which God offers and bestows the gift of righteousness which

Ohrist has earnsd and procursd, and effects man's salvation.

5-;3."- R T R T e




Fhat is the nature of this Kingdom rizghtsouvaness? It is
More thon logalism, for Jesus says: "Except your righteousneas
8hall excesd the rightecusness of the scribes 2né Pharizees,
¥¢ shall in no czss enter into the kingdom of heawvenn (X%.5,20).
0f these two groups of religious leaders sumong the Jews, it
hes been gnid:"Ths scribas wers the profsssors of theology;
they esarnestly studied the Bible and diligently explained it.
The Pharisees wers the strictest church members who tried
zealously to keep each and every detail of the rules and
Fegulations laid down by the scribes. What the scribes preached,
that the Pharisess practiced. However, Christ rejects the
80ribes!' teaching of righteousness in Ut,5,21-48; He also
Tejects the Pharisees' practice of righteousness in Matt.S8.
That was only outward and formal, But the Law is spiritual,

and must be kept with the mind and heart™, =

In spesking of the Mmrighteousness which exceeds®" such
outward and fernal rightecusness of the scribes and Phsrise=s,
Christ is evidently referring to His own perfect righteous~
ness, for in the verce immedistely preceding (Mt.5,17) He
speaks of the purpose of His coming, saying: "Think not that
I am come to destroy the Law, or the Prophets: I am not come
to destroy, but to fulfil®, Christ fulfilled the Law by His
active obedience, by His perfect, holy life, He fulfilled

48 D2llmann, Op. cit., p.7.
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the Prophets by His passive obedience, by Hias innocent
Puffazings and death, ss foretold by tho Prophets. And God
Elves thia perfeet »ighteonancas of Chriss to faith through

the Gospel.

The righteousness, then, whioh the Kingdom requires and

Oreates, is primarily an imputed righteousness. OChrist Him-
self, by His own innocent sufferings and death, has made
atonesent for sin and sanctifies all, "who coms unto God by
Hizv®, 411 sinas have been forgiven for the sake of Christ's
atoning death. This perfect righteousness of the Kingdom,
bastowed in ths act of justification, is shared equally by

all believers. Tals cleansing from sin and the destruction

of the power of the devil is effected by the Spirit of God,

28 Jasus saya: "But if I cast out devils by the Spirit of

God, then the kingdom of God is come unto you® (lit.13,223).

It is of the righteousness that the Savior speaks in the

words: ®"Seek ys first the kingdiom of God, and Hig righteousness®
(#t.6,33)., The whole besing of & mzn is to long and thirst

for it (Mt.5,8), and is to bs willing to suffaer psrsscution

for its sake (Mt.5,10).

Thigs inner rightesousness, which is received by faith in
Christ, also creates a rightsousness of life. This righteous=-
ness, being not outward and formal, but a passion of ths soul,

flowing from faith, 2lso "exceeds the righteousness of the




80ribes and Pharisees® (l{t.5,20). Luther points out the vital
Telation between the righteousness of faith and the righteous-

88s of 1life, when, in his explanation of the Second Petition,

he writes: "When our heavenly Father gives us His Holy Spirit,
80 that by His grace we believe His holy Word and lead a godly
life, here in time and hereafter in eternity®. In his expla-
nation of the second Article, Luther writes: "Who has redeemed
M8, «.... that I may be His own, and live under Him in His
klnsdom, and serve Him in everlasting righteousness, innocence

and blessedness™”.

This rightecusness shows itself, first of all, in a right
Telation and attitude toward God and His Word. When Jesus
declared: "Werily, I say unto you, Till heaven and earth pass
away, one jot or one tittle shall in no wise pass from the Law,
t111 all be fulfilled" (Mt.5,18), He stated that the Bible is
God's ingpired Word and valid for all time. Then He goes on
to show that our stand toward the Bible determines our stand
in the Kingdom (Mt.5,19)¢! "Whosoever therefore shall break one

of these least commandments, and shall teach men so, he shall
be called the least in the kingdom of heaven: but whosoever
8hall do and teach them, the same shall be called great in the
kingdom of heaven". Dallmann points out on the basis of these
words, that ®God will treat us as we treat His Bible, One that

breaks, and teaches others to break, one of the least command=-
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Bents, doing so in ignorance, may by the mercy of God enter
in%o the Kingdom, but he will be the least,- and treated so.
But whosoever shall do and teach even the least commandments,
he ghall be called great in the Kingdom of heaven - and
treated as such. Ohrist bids us 'teach them to observe all
things that I have commanded you!, We may not choose what

to obey and how to obey.49

Another mark of that inner righteousness and fellowship
With God is @ 1ife of prayer. In addition to the many direc-
tions which Jesus gave with regard to prayer, both in word
(i%.6,5-8) and example (Mk.1,35; etc.), He aleo taught His
dieciples of all time how to bring their needs before the
heavenly King, saying:"After this manner therefore pray ye:
Our Father which art in heaven; Hallowed be Thy name; Thy
Kingdom come. Thy will be done in earth, as it is in heaven,
Give us this day our daily bread. And forgive us our debts,
&8s we forgive our debtors. And lead us not into temptation,
but deliver us from evil: For thine is the kingdom, and the
power, =nd the glory, forever. Azen" (Ht.6,9-13).5°

49 palimann, Qp. cit., p.32.

50 Oon this prayer Edersheim makes the comments: "It seems to

me that the prayer which the Lord taught His disciples must
have had its root in, and taken its start from, His own inner
Life. At the same time it is adapted to our wants. Much in
that prayer has, of course, no application to Him, but is His
application of the dootrine of the Kingdom to our state and
'a-ntB“- EderShem’ QE- 01t., v°1o Io, p.383, nolo
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Another wark of the Kingdom, the graciouvas rule of God in
the heart, i1s the desire to serve and pleese the Lord. The.
Privilege of serving the Lord, being "hired" to work in His
Vineyard, as well as the duty to do so, is clearly taught in
the parable of "The Lsborers hired for the Vineyardr (Mt.20,1-18).
The fact that the Lord puts the "First last, and the Last
first", shows that the rewsrds of the Kingdom are not of merit,
but of grace. - The parable of "The Talents® (Mt.25,14-30)
emphasizes the duty of faithfulness in the Lord's service.

The parable of *The Pounds® (Lk.19,11-37), while continuing
the thought of service, also teaches strict accountability

%o God for the use of the talents which He has entrusted.

In both these last mentioned parables the Lord teaches two
things in the most drastic and iwpressive manner. Firest, the
Lord generously rewards the faithful worker; secondly, that

the Lord severely punishes the unfaithful servant.

Service, with humility, is also the true measure of greate-
ness in the Kingdom. In the sight of men, graatness is often
measured in terws of power, and may be llkened to a pyramid,
%ith the greatest on top, "exercising lordship" (Lk.32,24-27).
In the Kingdon, however, greatness may be likened to a pyramid,
turned upside down, where "he that is chief, is as he that doth
serve" (Lk,22,26). In fact, the greatest is not consciocus of

any sense of greatness at all, but is as a little child (Mt.18,3).
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The Kingdom, the gracious rule of God within the heart,
8lso oreates a new relation toward others. In the Sermon on
the Hount, which sets forth the ethics of the Kingdom, Jesus
empl:!asizeu the spiritual character of the Law over against
the outward and formal conception of the scribes and Pharisees.
The basic principle of the Kingdom, governing human relations,
is love, which reaches out and embraces ever one's "enemies®
(Mt.5,44). It is the pattern of such love that reveals "the
children of the Father which i1s in heaven" (lt.5,45).

The parable of "The Debtor " who was forgiven a large debt,
but was unmerciful toward his fellow-servant who owed him a
small debt (Mt,18,235-35), teaches the duty of forgiveness of
the neighbor, without which there can be no forgivenessg. =
The paratle of "The Wise and Foolish Virgins" (Mt.25,1 £f),
teaches the necessity of watohfulness and prayer. for the
Lord's coming., "Watch, therefore, for ye kmow neither the day
nor the hour wherein the Son of man cometh® (Mt.25,13).

The brief parable of "The Householder", fwhich bringeth
forth out of his treasure things new and old" (Mt.13,523), sets
forth the fact that the gracious rule of God within the heart
will also move men to testify to their faith, to bear witness
to the King and His Kingdom, out of the rich fund of spiritual
truth which they have aoquired,

R
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Part VI, 50,
The Consummation of the Kingdom.

The Kingdom of God is an eternal Kingdom. The gracious
8ctivity of God for man's salvaticn, begun in etérnity (Epn.1,4),
6arried out through the redeeming work of chriéfb and exercised
by weans of the Gospel, shall be consunmeted in the Kingdom of
Glory. ®Then ghsll the righteous shine forth as the sun in the
kingdom of their Father #(Mt.13,43), Thus Jesus assures His
disoiples that the gracious rule of Ged in them shall not end
with time, but they shall eternmally enjoy the bleszings of

that rule.

The full glories of the Kingdom shall be revealed at the
Lord's return for judguent. "Then shall they see the Son of
nan coming in s clound with power and great glory. And when
these thinzs bogin to come to pass, then look up, and 1ift up
your heads; for your redemption draweth nigh. When ve see these
things come to pass, know ye that the kingdom of God is nigh
at hand® (Lk.21,37-28.31). It 1s evident that Jesus in these
words is speaking of His return for judgment, which will mean
for His people completed "redemption® (Lk.21,28), "The
revelation of the power, majesty and activity of God in the
day of judgment is only a part of His Kingdom, na.inely the
aoctivity which was begun with the exaltation of Christ to the
right hand of the Father? °> The certainty of the Lord's
return is the pledge to the believers that they shall remain
eternally under the gracious rule of God, and enjoy the etermal

51 3. Schaller, Op. cit., p.98.
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blessings of His Kingdom.

The faith and longing of the believers for the consumma=
tion of the Kingdom is presented in their prayers, the Creeds
and the Sacraments, When we pray:"Thy kingdom come", it is
also for the coming of the kingdom of Glory that we pray. 1In
the Creed we confess that Jesus will come again "to judge the
Quick and the dead". O0f the Sacrament Paul says: "As oft as
ye eat this bread and drink this cup, ye do show the Lord's
death, till He come" (I Cor.11,28). The Christian dead are
comuitted to the grave #in the hope of the resurrection to
eternal life, through our Lord Jesus Christ, who shall change
our wvile bhody thet it may be fashioned like unto His glorious
body, according to the working whereby He is able to subdue
all thincs unto Himself®., All our worship, all our working
and all our prayers look forward to that day when the Kingdom

shall be consummatod,

Of the fact of the Lord's return there can be no doubt.
¥iith great solemnity the Savior Himself declares that He will
come again (Mt.28,64; it.235,13; etc.). Thus, 1f we ocan be sure
of anything at all, then we can be sure that Jesus said that
He would come again to this earth, visibly, in glory, accompanied
by the holy angsls, and ;t a time of terrible distress and
suffering among men and nations. The great parables of *The
Talents®, "The Pounds", "The Wicked Husbandmen", %The Wise and




Foolish Virginsn, all heve for their great central lesson the
“nexpsctednesa, the sudcenness, the judgments and the blessings

of Christ's return.

As to the time of His ooming and the ushering in of His
Kingdom, Jesus has plainly declared that it is unknown to men
OT angels: "But of that day and hour knoweth no man, no, not
the angels of heavan, but my Father only" (Mt. 24,36).- And yet,
in the face of this clear statement, men have attempted in

Yarious ways to determine the time of the Lord's ooming.52

The attending circumstances of the coming of the Kingdom
&re clearly set forth in Scripture. It is to be observed, that
the Soriptures do not speak of a gradual unfolding of the glories
of the Kingdom by a process of evolution, nor do they speak
of a Millennium, but rather of inoreasing iniquity before that

g€reat and notable day. There shall be "vars and rumors of warsh,

52 gpeaking of such futile efforts, Dr. Dallmann remarks: It 1s
mful, and wicked even, for men to waste time trying to
figure out the time of the coming of the Kingdom. It made men
fenatical in the time of Paul (2 Thess.3,11-123). It made men
fanatiocal since then....... In 1922 William Greenfield of
Olympie, Wnshington, built an ark for himself and his followers
to await the coming of Christ with a great flood. Robert Reidt
of Long Island awaited the coming in 1935, Hearst's American
Weekly of October 18, 1931, tells of Mrs. Martin W. Littleton,
wife of the famous New York lawyer, building s special house
for the ocoming Messiah. These fanatios give infidels a weloome
opening to scoff a2t religicn". D2llmann, Op. cit., p.73.
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"nation rising against nation, and kingdom against kingdom:

&nd there shell be famines, end pestilences, and earthquakes,

in divers placeaz (Mt, 34,6-7). Ther comes a pericd of tribu~
lation wher the Christilena shall be rersecuted, when false
Prophets shall lead meny astray, and the love of many shall

“ax ccla (Mt.34,9-12). During that tice there shall be many
felge rumors that Christ is come, and false prophets shall

Work greet signs and wonders, and shall say: Lo, here is
Christ, or éhere" (it, 34, 23-24). This fearful pericd God in
His mercy shall shorten (Mt.24,32). "There shall be signs in
the sun, and in the moon, and in the stars; and upon the earth
distress of nations, with perplexity; the sea and ths waves
Toaring; wmen's hearts failing them for fear, and for looking
after those things which are coming on the earth: for ths powers
of the hesven ghall be sheken® (Lk.21,25-26). Amid this
deepening doom there is one bright ray of light: "The Gospel

of the Kingdom shall be preached in all the world for a witness
unto all nations; and then shall the end come® (Mt.324,14).

"And then shall thsy sse the Son of man coming in a2 cloud

with power ana great glory" (Lk.2l,27).

The coming of the Kingdom is intimatsly connected with
the final Judgment, for "the Son of man shall sit upon the
throne of His glory, and before Him shall be gathered all

nations: and He ghall separate them one from anothesr, as a
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shepherd divideth his sheep from the goats: and He shall set

the sheep on His right hand, but the goats on the leftn (Mt, 25,31-3).
"The Son of man shall send forth His angels, and they shall

gather out of His Kingdom all things that offend, and them

which do iniquity; and shall cast them into a furnace of fire:

there shall be wailing and gnashing of tseth?® (Mt.13,41-43).

"And these shall go away into everlasting punishment® (Mt, 35, 486),

No millennium here; no Gospel of another chance; but Judguent,

complete and final!l

However terrifying all these things may be to the ungodly,
the coming of the Kingdom is a day of joy and blessedness for
all true believers. dJesus tells them: "Fear not, little floock;
for it is your Father's good pleasure to give you the Kingdom®
(Lk.12,32). And even a2s He revealed to His disciples the fear-
ful events of that last great Day, He bids them "look up, and
1ift up your heads; for your redemption draweth nigh" (Lk.21,28).
It will be their coronation day (Mt.25,23). It will be the day
of invitation to enjoy forever all the glory and blessedness
of the heavenly Kingdom: "Come, ye blessed of my Father, inherit
the Kingdom prepared for you from the foundation of the
world" (Mt.35,34). In this heavenly Kingdom they shall have
true 1ife in the presence of God, for "the righteous shall go
away into eternal lifen (Mt.25,46). It is truly a Kingdom of
Glory, for "then shall the righteous shine forth as the sun
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in the Kingdom of their Fathern (it.13,43).

The consummation of this Kingdom, resting upon the un-
failing promises of God, is to the true Christian a source
of strength and hope and comfort. It revives drooping
spirits, and strengthens faltering hands to go on with the
work of the Kingdom, "while it is day". This Kingdom is the
goal and the assured hope of every true believer in Christ.
And in such triumphant faith and hope he prays:

"For Thine is the Kingdom,
And the power,

And the glory,

Forever. Amen.® (Mt.8,13b).
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