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%0 Himsslf. It 1s quite generslly agreed that the root of
| *his expregsion is to be found in Deniel 7,13. The connection
L in which it appears there ysfers to the spiritual character
of the Kingdom of God, =s oontrasted with the viclence snd
the brutal ity of the kingdoms reprecented by the four beasts.

The use of this unique title; the sinless life of Jesus;
His mighty miracles - all these made & deep impression on the
disoiples. It wrought in them the firm conviction that He
Was in very truth the Son of God. At Caesarea Philippi,

knowing that the hour was near, when He mist "give His 1ife

& ransom for many", Jesus asked His disciplest "Whon say ye

that I, the Son of ian, am?" And Simon Peter, as spokesman

for the group, answered and sald: "Thou art the Christ, the
Son of the living God!" (Mt.16,15-16.

However, not only the words of Jesus, and particularly
His use of the title "Son of Man®, but also His actions bear
Witness to the fact that He came to establish the gracious
Tule of God through His saving work. He mingled with all
80rts and classes of peopls, even with the publicans and
8inners. When the Pharisees criticized Him for it, He said
8imply: *I came not to call the righteous, but sinners to
Tepentance " (Lk.5,32). On His last journey to Jerusalem, He
fésolutely put aside all thoughts of what lay before Him, in
order that He might bring salvation to the house of Zacchasus,
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-] &
WANg: "The Son of Man is come to seak and to save that whioh

¥as Logt!n (1. 18,10).

In the early years of His ministry Jesus spoke only in
Veiled language of His sufferings and death. On one occasion
He exolaiued: "I have a baptism to be baptized with; and how
8h I straitened till it be accomplished!s (Lk.12,50). It was
only after Cassares Philippi, and the glorilous confession
fiade thers, that "Jesus hepon te shew unto His disciples, how
that He must go unto Jerusalem, and suffar many things of the
eldera and chief priests and scribes, and be killed, and be
Taised agnin ths .third day* (Mt.16,31). St1ll later He snid
to His disciples: "The Son of Man came not to be ministered
unto, but to minister, and to give His life a ransom for
many® (ifk.10,45). Soue tise later, with the experience of
the oroszs immediately bafore Hiw, He sald at the institution
of the Lord's Suppsr:"This is wy body which is given for you.
This oup is the new testament in my blood, which is shad for
you® (Lk.22,15~-20). Even there His thoughts centered upon
the Kingdom which He came to establish. He said: "I will not
drink henceforth of this fruit of the vine, until that day g
when I drink it new with you in my Father's kingdom® (Mt.26,29),
This 1s no contradiction of His previous statement that with
Him the Kingdom had already come; rather He declares that by
His sufferings and death that day, the Kingdom would be fully




established. In those things which Jesus was t0 do and suffer
within the next few hours, the gracious activity of God for

the salvation of mankind found its highest expression. - Of

Gourse, the disciples "understood none of these things® (Lk.18,34).
And even after His resurrection He found it necessary to say to
them in a gpirit of sadness and reproof:"Ought not Christ to have
suffered these things, and to enter into His glory?" (Lk.24,238).

Thus it is there at the COross of Christ that we are at
the very heart of the Kingdom of God, the graciousg activity
of God for man's salvation. Bennett said: "The Kingdom of God
rlees in men's souls at the oross of Ohristﬂ.ag The super-
scription on the cross: "Jesus of Nazareth, the King of the
Jews", which seemed to mock and refute all His claims, only
served to point the way to the establishment of His Kingdom
and to confirm all His claims, His Kingdom was established
and waintained among men, not by force of arms, but rather by
the vicarious sufferings, death and resurrection of the
heavenly King Himself. It was through the oross that He
ascended to glory and to the orown, as He had said:"And I, if
I be 1lifted up from the earth, will draw all men unto Mefn
(John 12,32). While the kings of the earth often waded through
the blood of their fellow-men in order to occupy their thrones
and maintain themselves in power, Jesus ascended His thromne
through His own blood of the cross, shed for the remission of

8in, While earthly kings lose their kingship at decath, Jesus

%® 1. E. Bennett, Op. cit., p.107.
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Btablished and entered upon His Kingdom through His death
80d regurrection, Thus the Kingdom of God centers in the

Person of Christ, and rests upon His work of redemption.

This position is in full harmony with the Confessions of
our Church. 1In the Large Catechism, Luther writes: "The Kingdom
Of God is nothing else than what we learned in the Creed, how
God sent His Son Jesus Christ, our Lord, into the world to
Tedeen and deliver us from the power of the devil, and to
bring us to Himself, and to govern us as a King of righteous-
Ness, life and salvation against sin, death and an evil
Conscience, for which end He has also bsstowed His Holy Ghost,
who is to bring these things home to us by His Word, and to
1luwine ana strengthen us in the faith by His poﬁarﬂ.ao

In one of his sermons Luther said:"The Kingdom of God,
by which He rules over all bellevers and as a faithful king
shields, rebukes, rewards, leads them, etc.,, and they on their
part put their entire trust in Him, willingly receive His
fatherly discipline and rebuke and in all things give Him
obedience, is not worldly or temporal, but spiritual, is not
eating and drinking, Rom.14,17, or any external thing, but
only righteousness, satisfaction, and consolation of the
huwan heart and consclence. Therefore it is nothing other

than forgiveness or putting away of sins, by which the con-

80 Luther, Large Catechism, Goncordis Trizlotta, p.71l.




Sclences ars conteminated, distressed, and troubled. For

Just as o worldly, temporal kingdom consists in this, that
People live quietly and cen peacefully obtain their sustenance
together, even so the kingdom of God grants such things in

the spiritual field; it destroys the kingdom of sin and is
Teally nothing but a cancellation and forgiveness of sins.

God rules in the hearts by bringing pezce, quiet, comfort
through His Word, just as sin produces the opposite, namely,
diaturbance, anxiety, and trouble. Herein God gives evidence
of His glory and grace in this 1ife, in that He takes away
and forgives the sins of wen: that is the kingdom of grage, ® ox

To the snue effsot is a definition of the concept "Kingdom
of God" in the book Toward Lutheran Union. "The expreasion
'Kingdom of God! is used in Soripture not primarily with re-
gard to persons in their own status and in their relationship
to one another, but of the rule of the Savior by the Gospel
in the hearts of the believers and with reference to the pur-
Pose of His kingdom, the emphasis being on His gracious power
rather than upon the obedience of His subjects. The kingdom
of God in its relation to the believers is the rule of the
Savior in the hearts of the Christians effected through the
forgiveness of their sins, the consummation of this rule to
take place in the kingdom of glory. This kingdom in its very
nature is invisible, because both faith and the working of

5 Iuther, St. Louis Ed.XI;1928f; quoted in Toward Lutheran
Union, pp.85-88.




¥he Spirit in the hoarts of men are spirituasl and hence in
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theuselves invisivlen, n"The person who, by faith enters

into possession of the rightoousness wrought for him by the
Substitutionary sascrifics of Christ and of the peace with

God boought to him by the death of the Savior on Calvary, has
the kingdom, enjoys the kingdom, and i3 in the kingdome.....
The efficacy which is inherent in the Vord brings the blass-

ings of the kingdom to the hearts of men", 33

This concept of the Kingdom, taught in the Synoptic
Gospels, as the gracious rule of God established by the death
and resurrection of Christ, plainly refutes the pocsition of
the Roman Catholic Church, which holds that the Kingdom is
to be identified with itself, the Roman Catholic Church., They
hold, that ®the Kingdom of God as established by Christ is at
once a visible Church in the world, and an invisible spiritusl
Kingdom of grace within the soul. ZExternal adherencs to the
Vislble Kingdom demands also that Christ rsign by gracs within

the soul. But this Interior grace does not dispenss a man from

accepting the will of Christ oncs he is aware of it, nor from

the obligation to join the visible Kingdom established by Him

in this worla.n S

What this visible Kingdom is they explain by saying: "The
only Church which haé been all the days in the world since

&2 Joward Lutheran Union, p.86.
%3 Zowara Lutheran Union, p.84.
®% Raaso Replies, Vol.I., p.53.




Ohrist is the GCotholic Church, end if He did mot establish
that Ohurch, He esteblished none. Hodernists do not admit
that Christ actually founded = visible and definite Church.
If they did, they would have no excuse for mot submitting

to the Catholic Church...... (The conclusion that) the conm-
hunity of faith is not necessarily identifiable with any
Present—-day Church, is based on the falgs premise that Christ
gave only some nice beliefs and moral teachings, and did

not establish a definite Church. The Kingdom of Christ was
not anarchy,.,.... The Kingdom of Christ is necessarily iden-

tifiable with the Catholic Church today ", 5°

This identification of the Kingdom of God with the
Cztholic Church on the part of the Romanists has no founda-
tion whatever in Seripture. It is extremely doubtful whether
it can be shovmn from New Testament usage that the terms
Kingdom -~ bsgileia, and Church - egcclesia are synonymous.

The passage (Mt.13,41) "The Son of man shall send forth His
angels, and they shall gather out of His kingdom all things
that offend, and them which do iniquity", although fregquently
used as speaking of the viaiblelchurch, does not havse that
meaning. In this instance also the fkingdom of the Son of mant
is His gracious activity through the CGospel. For those who are
designated as "the tares" the time will eventually come, when
He will no longer seek to influence and rule them through the
Gospel. VWhen that time comes, they will be removed from His

35 Radio Replies, Vol.II., p.79.
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o4 "That the

Ktnguom; their period of grace will hava ended.
Word basilela denotss God's continuous activity holds true

in al) the parebles of Matt.13, When the Savior compares the
Kingaom of God to a muatard seed, vv.3l and 38, which grows
Tapldly, He has in mind not so much the numerical growth of
the Holy Christian Church, but first of all the lncreasing
Bpread and influence of God's rule in ths hearts of men.

When the kingdom is ooumpared to a net, v.47, the emphasis is
On God's gctivity rather than on psople. A careful study of
the wany passages in which the word kingdom occurs will show
that the best definition of this word is ®royal activity®n,

the "rule of a king".37

36 3, sohaller, Op. cit., p.155.

37 . E, Mayer, Op. cit., ».19. = The samre author calls atten~- l
tion to the underlying difference between the two concepts
basileis and ecclesia: "Prior to Pentecost the writers of the

ew Testawent direct our atiention especially to the preaching
of the Gospel, to the activity of God. But when the Church was
founded at Pentecost and the Apostles began their treaendous
mission activity and gathesred congregations, it was only natural
that the Christians thought primarily of the belisvers. Thus

in the Apostolic times the emphasis is dirscted to the Church,
In other words, while the two terms, kingdom and ghurch, have
wuch in comuon, the word kingdom focuses our attantion upon
God's gracious activity, and the word church directs our

thought to the people whom God!s activity has brought into the
kingdom. The relation between the two terms is similar to the
relation betwesn oczuse and effsct. The term kingdom directs
our attention to the work which God does, whereas the term
Shurch csnters our attention upon the people who have come
under God's gracious rule® QOp. cit., p.18.
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The mlsunderstanding of the basic meaning of basileila
88 the gracious activity of God, has lead many modern theo=-
1ogians to the view that "the Kingdom of God is mothing more
than an economic and social utoyiaﬂ.ss Frederick Grant, an
Episcopalia.n minister and professor at Union Seminary, gives

the views of such theologians in the words:

The Ameriocan dream of a new way of life for man upon
this earth, in a world at peace, where justice is
achieved and maintained between nations, groups, and
individuals, with liberty for all and a fair chance
for every child of man to realize to the full his God-
8iven talents and capacities - surely that dream,
though too often denied in actual practice, is 'not
far from the Kingdom of God!. Under the conditions

and circumstances of our modern world, something l1like
that is the only possible expression of the hope of
the Kingdom, thagsis of ths actual Reign of God

over his world,

The tkingdom' of which Jesus spoke was no purely
transcendental, other-worldly realm but a true

Regnum Dei in terra! It envisages the complete and
perfect realization of the divine sovereignty here

upon earth. As the evangelist Matthew interprets
it (for all his high 'apocalyptic! eschatology),
"Thy kingdom come" mQ% #Thy will be done on earth
as it is in heaven™,

Certainly, such views are far from expressing the basic

meaning of bagileia in the New Testament.

88 F. E. Mayer, Op. cit., p.36.

%9 F. ©. Grant, The Gospel of the Kinzdom, p.18l.

40 r. ©. Grant, Op. cit., pp.13 and 15.
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A The danger of giving expression to such Calvinistic
Views with promises of a new sooial order is pointed out
by Prog, Charles R. Erdman, in a paper The Church and

392!5115&, in which he writes:

There are many who, in the name of Christianity,
have been promising a new asocial order, a kingdom of
God, which they declare the Church will introduce.
The long continued failure to realize these promises
has ledi to criticisms of the Church, and has done
not a little to incrzase the bitterness of aocialis-
tic attacks upon her., The Church is now being held
I'esponsible for social sins and injustice, for the
wrongs and grievances of the age; and for this un-
fortunate position she must largely blame herself.
She has arrogated functions which are not her own;j
she has made promises for which there is no written
word of Scripture. It should be remembered, for
instance, that the state is quite as purely a divine
institution as is the Church. It is for the state
to secure social reconstruction when necessary; it
is for the state to punish offenders, and to secure
by legul enactuents and legislative processes the
abolition of abuses, and the establishment of justice,
When the Church assures functions belonging to the
state, she involves herself in needless difficulties
and pligea herself in a false position before the
Wworld.

4l oharles R. Erdwmen, The Church and Socialism, appearing
in The Fundamentals, Vol.IV., pp.l07-8,
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Part IV, 33,
The Keys of the Kingdom.

Before the reign of God can begin in the soul, the for-
BiVeness of God must remove the barrier of sin and evil, This
Work of grace can be acoonplished only through the Word of
God. Jesus, therefore, began His public ministry by offering
the CGospel of thebxingdom freely to all, saying: "The time is
fulfilled, and the kingdom of God is at hand: repent ye, and
believe the Gospel" (Mk.,1,15; Lk.4,43; 8,1.).

Not only did Christ preach this message Himself, but He
also sent others to preach it. ®And He sent them to presach
the kingdom of God" (Lk.9,3). "I will give unto thee the keys
of the Kingdom of heaven" (it.16,19). "This Gospel of the
kingdom shall be preached in all the world for a witness unto
8ll nations, and then shall the end be" (Ht.24,14). "Go ye
and teach all nations, baptizing them in the name of the
Father, and of the Son, and of the Holy Ghost" (Mt.28,19).
"Go ye into all the world, and preach the Gospel to every
creature. He that believeth and is baptized shall be saved;
he that believeth not, shall be damned" (lk.16,15-16).

Our Lord's idea of the basileia, the rule of God, was that
it came down Mupon men® from above, powerfully, by an act of

God (Lk.11,20). He declares that the "Kingdom of God comes
with powerv (Mk,S,1). The Kingdom of God comes with a power

from on high, the power of divine grace, exerted through the

Gospel, which 1s "the power of God unto salvation to everyone

- ey )
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that believeth® (Rom.1,16). "The Kingdom of God comes without
OUr prayer, of itself", and bullds itself by its own inherent
Power. It ig the saving power of the Kingdom itself that

transforme men and makes them partakers of the Kingdom.

The stated mission of Jesus "to preach the Gospel of the
kingdom of God® (Lk.4,43), is itself signifiocant. The mission
of Jesus, then, was this work of drawing men by the preaching
of the Gospel into Ged's rule of grace, which is His Kingdom.
"To preach the Gospel of the Kingdom® means to bring the rule
of God's grace in Christ to those who are made to hear this
Goepel, and through it to turn them in repentance and feith
to this blessed rule and to its King and Ruler, Christ. This
Tule of God's grace in Christ through the Gospel constitutes

the Kingdom in its specific sense.

The Gospel itself is "the good news of the grace of God
in Christ Jesus", and sets forth ®all that God has done and
8till does for our salvation®. "To preach the Gospel", then,
means "to preach the Kingdom of God" (Lk.4,43). Whenever the
Boriptures speak of the power znd effeotiveness of the Gospel,
they are at the same time speaking of the Kingdom, since the
Gospel is the means of His grace, and His gracious rule. The
same fact applies, whenever the Soriptures speak of Christ,
His person or His redeeming work, since the Kingdom, i.e.,

God's gracious rule, centers in Christ and His redemption.




