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And we announce to you the glad tidings - the
promise made to the fathers, that this God has
fulfilled to us their children, having raised

up Jesus; as also in the second Psalm it has
been written,

Here Paul refers to a specific passage in the 014
Testament and uses it as proof that Jesus is God's Son:
Thou art my Son, to-day I have begotten Thee .84
St., Paul's use of written revelation becomes
very forceful when we establish this as a ilessianic Psalm

so accepted by the people at Antioch to whom the sermon

was originally preached,
Doctor alter A. Maler in speaking about the

Messianic character of this Psalm says:

The Messianic Interpretation gf Psalm 2, This method
asserts that David, under the inspiration of the Holy
Spirit, wrote this Psalm as a direct prophecy of the
eternal Sonship and world-wide dominion of the Mess-
iah, The facts which make this method of interpret-
ation imperative are the following: A

1) The internal Testimony, An examination of the
contents of this Psalm reveals that the description
which is offered of the subject of the Psalm is that
of a superhuman and divine Being, Such statements,
pointing to the divine nature of the ilessiah, are

the following:

a) Divine names are attributed to the subject of this
Psalm, He.is called Jehovah's "Messiah", (v.2.) which
is here used in a very special and individual sense
of The Christ. In addition, he is also calded "God's
Som," (Vv,7.) and this not in the sense in which all
believers are the children of God, but in a super-
human and ineffable manner,

b) Divine nature also ies ascribed to this Measiah,
He is begotten of the Father in eternity (v,.7.) and
is, therefore, both eternal and divine.

83 Acts 13,328 - 33
84 Psalm 2,7
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c) Divine dignity is accorded to this Son of God,

The ends of the world are His inheritance (v.8)

and Ho is made the object of trust for men (v.12)

80 The External Testimony. There are many paralleds

to the language and the lMesaianic thought of this

Psalm, as well as a long series of quotations in the

New Testament which offer overwhelming cumulative

evidence for the Messianic interpretation., Agong

such passages, we note:

a) The 01d Testament parallejs A comparison with

other demonstrably liesesienic sections of the 014

Testement reveals that Fsalm 2 has much in common

with such passages es:

aa) The picture of the ilessiah as king is very

frequent in the 01d Testament, It is the theme in

Pgalm 45,72, and 110, as well as in Zach, 9,9 and

the prophetioc parallels,

bb) The eternity of the iessiah is a predoninant

thought in the HMessianic passages of the 01d Test-

ament, Cf, Is, 9,6 and Psalm 72,

cc) The iiessiah's victory over His enemies is like-

wise a frequent theme in the lessianic prophecies,

It is found, for example, in Psalm 110 and parallels.

dd) The world-wide dominion of the liessiah is mentioned
in many paaaagea,agor exanple, Gen, 49,10; Zech. 9,10;

Is, 2,2; lic, 4,1.

Then the apostle Paul mentioned the second Psalm,
thereby insisted that the Psalm was iiessianic and should
applied to Jesus as he does when he says:

Thou ar¢ my Son, I to-day have begotten Thee,86

and then goes on to make the specific application:

And that He raised Him from Qhehdead, no more to be
about to return to corruption, thus he spoke: I will
give to you the faithful mercies of David &7

It follows, therefore, that Paul's basing of his

preaching and teaching on revelation becomes a matter beyond
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much possibility of controversy and that if the "“Meshicho"
in verse 2, cam be established to mean "my . anointed" in the
sense of "My Messiah", then, Paul was really putting into
operation the power of God for producing faith in those
who read and hear, In speaking of the meaning of the verb
"mashach" Dr, Maler has this to say:

According to its etymology "mashach" means "to anoint"
"to smear with oil", usually on the head, or forehead.
Among the Jews, as among other Oriental people, there
was an ordinary anointing, or applying of oil, which
was part of the toilet of that day. (See especially,

2 Sam, 12,20: "And David arose from the earth, and
washed, and anointed himself,") In the New Testament
the anointing of the head to which the Savior refers
(Luke 7,46) was a similar act of customary courtesy,

In a more specific sense, however, we find that there
was an official anointing, This was applied to prophets
(Elisha, 1 Kings 19,16); to high priests and to kings
(Aaron and his sccessors, ix. 28,41 and parallels)
(David, 1 Sam, 16,1 and parallels);(even heathen kings,
elg. Hazael of Syrie, 1 Kings 19,15). In such cases
the anointing was a rite of inauguration into the
prophetic, priestly, or royal office.

In addition , there is a very specific and individual-
ized use of the term in the spiritual sense, in which
the anointing of Jesus is mentioned as having occcurred,
not with oil, but with the Holy Spirit. Such pass-
ages, for example, Is, 61,1: ...Psalm 45,7; ... speak
of the inauguration of the Savior 1gépia thres-fold
office of prophet, priest and king.

A 1ittle later on Dr, Maier speaks of the use of
the derived term “Meshiach* and says:

After having olassified the various uses of the term
"mashach® and having seen its basic motive, it is
possible to proceed to the consideration of the
derived term "meshiach", This is employed in several
ways whioch eorrespond to the meaning of the root,

~— 88 Healer, Ops OLt, Fsalm 2.2 - #1.
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Thus the Hebrew "maeshiach" is used of a high priest

in Lev, 4,3; of a king in 1 Sam, 2,10; of the patri-
archs, Ps, 105,15, of Cyrus, king of the Persians,

Is, 45,1. In each of these instances, including aiso
those passages in which the term is applied to a non-
Jewish personage like Cyrus, the thought is, that these
individuals have been inaugurated and anointed (literally
in the case of the kings and priests, and figuratively
in the other instunces) with God's power to execute
His purposes,

In addition, howeover, there is the individual and
technical use of the term "mesdlh" according to which
it refaers to '"Tho Kessiah," the One who is anointed

in a special degree and in a special manner, mamely,
Jesus the Christ, That the term is used in this way
and that it is one of the Nld Testamant terms by which
Jesug was known in prophscy, bescomas evident Irom the
following:

A== It designates Christ in this Psalm, because the
statements of this Psalm can refer, as has been deu-
onstrated, only to the etarnal Son of God,

B == It is used of Christ in the second 0ld Testamsnt
passage, Dan, 9,25-26, where in a demoustrably kess-
ianic passage the particulars concerning the coming

of Miessiah, the Prince" are detailed,

C -~ It was the name by which the Jews designated Him
who was to come. Not only do the Targums and the
Talmud explain the term "“ilessiah" in this way, but
there is also the corroboration of the following
passages:(Not cited because from New Testament and
therefore have no direct bearing upon this specific
case)

eee AB "HeshBach" is derived from "maghach," eso
"Christos® is derived from "chrio" meaning to "anoint.,"
“Christos" is, therefore, simply the Greek form for
“mgshiach," The lew Testament explains it expressly
in this way. Cf, John 1,41 ... "We have found the
Uessias, which is, being interpreted, the Christ.” 89

Not only in the sermon before us but as a regular
thing the apostle referred to the written revelation, In
speaking in his own defense in Jerusalem, he said:

I was not conscious that he is a high priest, brethren:

. & ruler of thy people thou
ahalt not speak evil of.%0

~89 0p. Cit. Pe. E.2. - #5
90 Acts 25,5




ithen Paul ,was accused by Tertullus, he said this
about the written revelation:

But I confess this to you, that in the way which they
call sect, so I serve the ancestral God, believing all

things which g&roughout the law and the prophets have
been written.

In his epistles the apostle employs this same cone
sistent. reference to the 0ld Testament, No less than seven-
teen times in the epistle to the Romans,.g2 no less than
fifteen times in the two epistles to the Corinith:l.ans.g3
and five times in the epistle to the Galatianu.94 the
apostle speaks of what has been written,

Twice in the epistle to the Romans, he refers back to
the 01d Testament with the expression "was said,* 95

But Paul also wrote and spokse by direct revelation,
We note, however, that his direct revelation is always in
complete harmony with the written revelation of the 0l1d
Testament and with the other writers of the New Testament,
This we shall demonstrate by a few comparisons;

In writing to the Galatians, he says:

But I make known to you, brethren, the glad tidings which
was announced by me, that it is not according to man,

For neither received I it from man, nor.was 5 taught
(1t), but by the revelation of Jesus Christ.%6

91 Acts 24,11,

92 Romans 1,17; 2,24; 3,4; 3,10; 4,17; 4,23; 8,365 9,13;
9,33; 10,15; 11,8; 11,265 12,19; 14,11; 15,3; 15,9; 15,21.
93 L Cor. 1,19; 1,31; 2,9; 3,19; 4,6; 9,9; 9,103 10,7;
10,11; 14,21; 15,45; 15,54, 2 Cor. 4,13; 8,15; 9,9,

94 Gelajians 3,10; 3,10; 3,13; 4,22; 4,27,

95 Romans 9,12: 9,26,

96 Galatians 1,11-12
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In speaking of this passage in his commentary on
the Epislle to the Galatians, Luther says:

But St., Paul received his Gospel while he was on the
way and travelled to Damascus, when Christ revealed
himself for him and spoke to him, Later He also spoke
to him in the temple at Jerusalem; but it was on the
way that he received his Gospel from Him, as St. Luke
tells in the Book of Acts 9,6,: Stand up (Christ says
to him) and go into the city, and it shall be told you
what you must do, He does not command him to go into
the city to learn the Gospald from Ananias; Ananias was
only to baptize him, lay hands upon him, aolivor to
him the office of the ministry, present end recommend
him for Christ's congregation; but the Gospel he was
not to teach him, since he already (as he here prides
himself) had received it on the road through the reve
elation of Jesus Christ., Which also Ananias himself
confesaes with these words, which he speaks V, 17.:
Saul, Brother! Lord, Jesus, who was revealed for you
on the way, to whom you came, has sent me, so that
you should receive your sight again etc, Therefore,
he has not received his teaching from Ananias, but
already then when he on the road was called by Christ,
enlightened and taught, then first was he sent to
Ananiee, only so that he would elso have from humanity
the witness that he was call and sent by God to
preach the Gospel of Christ,

The evidence that Peul received his Gospel by direct
revelation is incontrovertible., So is the evidence that his
Gospel was in complete harmony with the 01d and the rest of
the New Testament. This we prove as follows:

In writing to the Romans St, Paul summed up the entire
content of his preaching and writing when he said:

But it was not written on account of him only,

thet it was reckoned to him, but also on account

of us, to whom it is about to be reckoned, to those

that believe on him who raised Jesus our Lord from

from (the) dead, who was delivere afor our offences,
and raised for our jJustification,

7  Ops Cit, 64
98 Romans 4, 23 - 85
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Y/hen we compare this with what was prophecied of
Christ in the 0l1d Testament, we discover that the same
identical method of salvation was therein contained, The
Prophet Isaiah in speaking about the plan of salvation says:
brutsad for our Aniquithes, $he oLestissment af’

our peace (wasg upon him; and with his stripes
we are healed,99

The Psalmist writes to prophecy the resurrection

of the Savior in these words:

Neither wilt thou suffer thine Holy One to see
carruption,

In speaking about this passage Walter Hailer says:
The rule for all human beings is "dust thou art and
to dust shalt thou return.® But David pictures to

us in Psalm 16 CGod's Holy One who is excepted from
this rule. Hie body shall not decay,1©

our lLord Jesus Himself confirms the patteriof St,
Paul 's Gospel when he says:
For God so loved the world that he gave his son
the only begotten, that everyone who boltevaslag
him may not perish but may have eternal 1ife.
The Apostle Petsr shows the complete harmony between
his gospel and that of Paul when he writes:
Knowing thui you were redeemed not by corruptible things,
by silver or by gold, from your vain manner of 1ife

handed down from (your) fathers, but by precious blood 103
of Christ as of a lamb without blemish and without spot,

99 1Isalah 53,5
100 Psalm 16,10 &

101 gng Cit, Psalm 16 #3
102 John 3,16
103 1 Peter 1,18=19



