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THE APOSTLE PAUL AS A UHODEL FOR OUR PREACHING AND WRITING

The purpose of the apostle Paul's preaching and writing,
as well as the method he pursued to accomplish his purpose,
es tablishes him as a model worthy of our study and emulation,

The purpose of his preaching was threefold: the glory
of God, the salvation, the sanctification of man,

Paul preached and wrote to the glory of Godl

Writing to the Corinthians about the purpose of his
preaching, Paul says:

We preach not ourselves; but Chrbst Jesus Lord; but
ourselves your servants because of2 Jssus, Because God, who
commanded light to shine from darkness, who shone in our
hearts, for the illumination of the knowledge of the glory
of God in (the) face of Jesus Christ. But we have this

treasure in earthen vessels, that the surpassingness of the
power may be of God, and not from us,3

1 Rom, 3,7: 1 Cor., 10,31: 2 Cor. 4,15: 2 Cor. 8,19: Eph.1,12:
PRil, 2,11: 1 Th, 2,6: Less directly still evidencing his
motivea: Rom. 1,23: 4,20: 5,2: 8,18: 9,23: 11,36: 16,27:

1 Cor. 15#40-41: 2 Cor, 1,20: 3,9: 3,10: 3,18: 4,17: 8,23:
Gal. 1,5: Eph, 1,6: 1,14: 1,17: 3,21: Phil, 1,11: 4,19: 4,20:
Col., 1,27: 3,4: 2 Th, 2,14: 1 Tim, 1,17: 2 Tim, 4,18:

Z2ndja" with the accusative. "of the Ground or Reason on
account of which anything is or is not done; by reason of,
because of (German *aus Grund'), " Thayer's Greek-English
Lexicon of the New Yestament. p.134,

3 2 Cor. 4,5-7.
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When Paul says to the Romans,"For of him, and through
him, end to him, are all things; to whom be glory forever,4w
he shows how keenly he appreciates the glory of God, In his
comments upon this passage Charles Hodge indicates how
thoroughly St. Paul exalted the glory of God:

The reason why man can lay God under no obligation,
is, that God himself is all in all; the source, the
means, and the end, By him all things are; through
his power, wisdom, and goodness, a}l things are
directed and governed; and to him, as their last
end, all things tend, The prepositions ‘ek, dia,
eis', here used, indicate that God is the spurce,
the constantly working cause, and end of all things,
ee When Paul asks, Who hath first given to God?

the answer is, No one, for of him, through hinm,

and to him, are all things, It is for the display
of his character every thing exists, and is directed,
as the highest and noblest of all possible objects.
Creatures are as nothing, less than vanity and
nothing in comparison with God, Human knowledge,
power, and virtue, are mere glimmering reflections
from the brightness of the divine glory. That
system of religion, therefore, is best in accord-
ance with the character of God, the nature of man,
and the end of the universe, in which all things
are of, through, and to God; and which most effectu-
ally leads men to say,_not unto us, but unto Thy
name be all the glory.%

In his conclusion of the epistle to the Romans, Paul
shows the unswerving purpose of his preaching end writing.
uTo the only wise Géd be glory through Jesus Christ for

ever, Amen,8 oOf this Charles Hodge says:

There is an ambiguity in the original which is not
retained in our version, 'To the only wise God,
through Jesus Christ, to whom be glory for evemy'
The construction adopted by our translators is
perhaps the one most generally approved., 'To him
that is able to establish you, to the only wise
God, through Jesus Christ, be glory.' In this

4 Rom, 11,36
5 Hodge on Romans P. 597 f.
6 Rom. 16,27,




L

|

L] 3 -
case the relatéve 'W7', to whom, in verse 27, is
Pleonastic, Others explain the passage thus, 'To
the only wise God, made known through Jesus Christ,
to whom (i.e., Christ) be glory for ever.' The
simplest oconstruction is, 'To the only wise CGod,.
through Jesus Christ, to him, I say, be glory for
ever,'! As Paul often calls the Gospel the 'wisdom
of God," in contrast with the wisdom of men, he here,
when speaking of the plan of redemption as the pro-
duct of the divine mind, and intended for all
nations, addreeses his praises to its author as the
only wise God, as that Being whose wisdom is so
wondarfully displayed in the gospel and in all his
other worka, that he alone can be considered truly
Wisa. .

At Lystra Paul had the opportunity to take unto
himself the glory due to God but he rejected that oppor-
tunity and converted it into an occasion to give glory
to God, He said to the idolatrous priests: "Hen, why
do ye these things? e also are men of like feelings
with you, announcing to you the glad tidinga to turn
from these vanities to the living God, who made the
heaven and the earth and the sca and all things in them .8

In his first epistle to the Corinthians Paul shows
his purpose of glorifying God when he says: "iy word
and my preaching (was) not in persuasive words of human
wiedom, but in demonstration of (the) 3pirit and of
power; that your faith might not be in wisdom of men,

but in power of God "9

7. Op, Gi%. P. 713
8, Acts 14,15
g. 1 OOI‘. . ‘.5.
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Charles Simeon has some pertinent remarks off this
passages

In the education of persons for the ministry, 1t is
Justly thought that all possible attention should be
paid to the attainment of whatever may render them
eminent in their profession, and useful) in the Church
of God, Yet it may well be doubted whether a proper
distinction be made between the acguisition of know-
ledge and the use of it., A man cannot acquire too
much; but he may use his knowledge unprofitably, and
even injuriously, in the diecharge of his holy calling,
There is, in the truths which he has to deliver, a
dignity, which would be obscured by the artificial
ornaments of human oratory. Hence, 3t, Paul, even
when at Corinth, where human sloquence was in high
request, forbore to comply with the prevailing taste,
lest, by yielding to it, "he should make the cross

of Christ of none effect,lO" Nor did he apologize

for this departure from their established usages:

on the contrary, he vindicates it, and assigns what
they could not but acknowledge to be an abundantly
sufficient reason for his conduct,.. It is evident
that he here contrasts his own conduct with that of
their most cslebrated instructors, whom they were
wont to admire, The philosophers, whom they followed,
were fond of displaying the profoundness of their own
wisdom, and the extend of their own researches: and they
were . admired in proportion as they were able to main-
tain their theories with logical subtlety and plaus-
ibie argumentation, Their great orators, too, to whom
they had baan wont to listen with delight, had filled
their discourses with all the flowers of rethoric,
that, by pleasing the imagination of their hearers,
they might suspend the severer exercises of judguent,
and persuade beyond the just impulse of deliberate
conviotion. But to none of these artifices would the
apostle condescend,.. He disdained to seek his own
glory in the discharge of his sacred office: he there-
fore would have nothing to do with *"the enticing words
of man's wisdom,¥, 11

20 1 Cor, 1, 17.

11 Simeon, The Complete iforks of Charles Simeon, p.55f
Vol, 16.
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Paul preached and wrote for the salvation of man,

In writing to the Cotinthians, Paul says:
according as I also in all things please all; not

seeking the profit of elf, but that of man
that they may be 8&Ved?¥5 : e

To the same people Paul insisted that:

your faith should not atigd in the wisdom of men
but in the power of God,

In speaking of this declaration Simeon says:

In this he had respect to the best interests of mankind-
The very aim of the principal philosophers was to
establish dogmas: of their own, which were to be
received by their followers as characteristioc of
the sect to which they belonged, But St, Paul
would not have the faith of his hearers to stand

on the dictates of humen wisdom. The woré was
God's: the power that alone could make it effectual
was God's: nor could it be of any real service to
the souls of men, any further than it was applied
with power from on high, However the people might
accaede to it as a truth, that they were corrupt

and helpless creatures, they could not feel it
aright, unless they wers taught it by God himself,
And, however they might be persuaded that Jesus
Christ was the Saviour of the world, they could
not believe in him to the salvation of their own
souls, unless that faith should be wrought in

them by the Holy Ghost,14

In his epistle to the Romans he says:
Brethren, the good pleasure of my own heart, and
supplication to God on behalf of Israel is forld
(their) salvation,16

Hodge points to Paul's interest in the salvation

of the Jews when he says in connection with this verse:

12 1 Cor. 10,33,
1e clagc."gri tz. B 55

[ ]
15 Hodge. opf oit.ng. 524: literally to salvation,
as expressing the end or odject toward whioch his wishes
and prayers tend.
16 Romans 10.1.
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As the truth which Paul was to reiterate in the
ears of the Jews was, of all others, tc them the
most offensive, he endeavours to allay their
enmity, first, by assuring them of his affection,
and secondly, by avoiding all exageration in the
statement of their cause...Paul meant to assure
his brethren according to the flesh, that all
his feelings towards them were kind, and that he
earnestly desired their salvation, He had no
Pleasure in contemplating the evils which im-

pended over them, his earnest dgaire and prayer
was.,.that they might be saved,l?

Speaking on the same passage and about the same
interest of Paul in the salvation of men, Simeon says:

He was not contented to obtain salvation for him-
self: he was anxious for the welfare of his fellow-
creatures, and laid to heart their interests, as %
though they were his own - - - Nor did he rest sat-
isfied with good wishes and desires: he laboured
with incredible assiduity and self-denial, suffering
all things cheerfully, not excepting imprisonments
and death_itself, for the advancement of their
happinessl8 -~ - - In secret also did he "labour
fervently for them in prayer night and day."19

He knew the efficacy of intercession; and there-
fore besought God, with stréng crying and tears,

to take the veil from their hearts, and to en-
lighten them with the saving knowledge of his
tIuth.zo

Paul came right out and told people about his great
purpose to save their souls. He told the Corinthians:

Now I most gladly wllé spend and will be utterly
spent for your souls, 1

This he said after he had told them about some of
the things he had experienced in the interests of their

—17 Op, Oit, P. 524
18 2 Gor. 11,23-29. 2 Tim. 2,10.
19 No source stated directly. Implication being that
he quotes someone who has combined the thoughtof this
gasnago with Col,. 4118.
0

Op, Cit, Vol. 15. P.374.
21 2 Cor, 12,15.




souls:

in labours more abundantly, in stripes above meas-
ure, in imprisonments more abundantly, in deaths
often, From Jews five times forty (stripes) except
one I received., Thrice was I beaten with rods,
once I was sténed, three times I was shipwrecked,

I have passed a night and a day in the deep; in
Journeyings often, in perils of rivers, in perils
of robbers, in perils from (my own) race, in
perils from (the) nations, in perils in (the) city,
in perils in (the) desert, in perils on (the) sea,
in perils among false brethren; in labour and toil,
in watchings often, in hunger and thirst, in fast-
ings often, in cold and nakedness.., In Damascus
the ethnarch of Aretas the king was guarding the
city of the Damascenes wishing to take me, And
through a window I was let down through the wall
in a basket and escaped his hands. 22

i
!
!
|
)
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Paul's purpose of saving souls by his preaching
and writing is found by Hodge in the first chapter of
the epistle to the Romans:

Having shown in what character, and by what right

he addressed them, the apostle introduces the subject
of his letter by expressing to them his respect and
affection, He thanks God, not only that they believed,
but that their faith was universally known and talked
of, ver. 9, As evidence of his concern for them, he
mentions, 1, That he prayed for them constantly,
ver. 9. 2. That he longed to see them, vs. 10, 11,
3. That this wish to see them arose from a desire

to do them good, and to reap some fruit of his min-
iatry among them, as well as among other Gentiles,
ve, 12,13, Because he was under obligation to presach
to all men, wise and unwise, he was therefore ready
to preach even at Rome, vs. 14,15, This readiness

to preach arose from the high estimate he entertained
of the Gospel. And his reverence for the gospel was
was fougged not on its excellent system of morals
merely, but on its efficacy in saving all !Ec
believe, whether Jews or Gentiles, ver. 16,

2l

32 8 Cor. 11, 28-27, 52-33,.
23 Evidently Hodge is here confusing Law and Gospel.

2‘ QE. cit. p.- .18. |
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The purpose of Paul's preaching and writing wes also

the sanciification of man, We notice that in writing his

comforting "then now no condemnation to those in Christ Jesus,"”

he adds "“who walk not according to Gthe) flesh but according

to spirit.» 25 :

Speaking of this Hodge says:

In this verse, (according to the common text,) the
transforming pover of this union with Christ is ex-
pressed by saying, that those who are in him, walk
not after the flesh, but after the 8pirit, To walk
means to regulate the inward and outward life, It
includes, therefore, the determination of the judg-
ments, the feelings, the purposes, as well as the
external conduct, The controlling principle in
believers in not the flesh, i, e, the corrupt nature,
but the Holy Spirit who dwells in them, as the
source of knowledge, of holiness, of strength, of
peace and love,26

e look at Paul's stern rebuke to the congregation
at Corinth because of lack of sanctification in one of
it members:

Fornication is commonly reported among you, and such
fornication which is not even named among the nations,
8o as one to have (his) father's wife, And you are .
puffed up, and did not rather mourn, that he who did
this deed might be taken out of your midst$e?

To the same congregation he has this to say about
sanctification:

Do you not know that you are God's temple, and the
gpirit of God dwells in you? If anyone corrupt the

temple of God, him God shall bring to corruptiong
for the temple of God is holy, which you are,28

g% ch.n:ta'l'asz
%E. c [ P. L]
27 Got. » 1"20

28 1 Cor. 3, 16-17.



In his epistle to the Corinthians Paul says:

But of him you are in Christ Jesus, who was made
to us wisdom from God and righteousness and
sanctification, 28

To the same congregation he writes:

Having therefore these promises, beloved, we
should cleanse ourselves from every defilement
of flesh and spirit, perfecting holiness in
the fear of God,29

- gy TR TR =T IR

To the Ephesians he says:

For you to have put off according to the former
conduct the o0ld man, which is corrupt according
to the desires of deceit; and in the spirit of

your mind to be renewed; and to have put on the
new man, which according to God was gaeatad in

righteousness and holiness of truth,

To the same psople he says:

For you were once darkness, but gew 1ight in (the)
Lord; walk as children of light,

He also says to them:
For we are his workmanship, created in Christ Jesus
for good works, which God before prepared that we
should walk in them,°2

To the Colossians he writes:
And having put on the new that (is) being renewed
into knowledge agoorﬂing to (the) image of him
who created him,°3

To his young friend Timothy Paul has this to
say about sanciification:

28 1 Cor. 1,30
29 2 Cor. 7,1
30 Eph. 4,22-24
31 Eph, 5,8.

32 Eph. 2,10,
33 Col. 3,10
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If therefore onseshall have purged himself from these,
he shall be a vessel to honor, having been sanctified,
and serviceable to the master, for every good work
having been prepared.34

In the letter to the Galatians the apostle speaka

of sanctification when he tells about:
Faith working by love,3°

Luther has some forceful remarks about this passage
which definitely demonstrate that it was Paul's purpose
to inculcate sanctification while carefully guarding the
dooctrine of Jjustification from abuse, In refuting the
false teachers, he writes:

But all this is purely useless and destructive talk,
invented by unlearned and inexperienced people; there-
we shall fight against it and condemn it., For who
will permit it to be allowed as true that the faith
which is God's gift and planted in the heart by the
Holy Spirit should permit a mortal sin to exist
beside it? If they would give out such foolish talk
about fides acquisita, that is, the faith, which one
pours from the historical acknowledgment, then it
might possibly be allowed; but when they mean and
teach that way about fides infusa, that is, about
the infused faith, which is God's gift and the work
of the Holy Ghost, then it is too much, and they as
much as show thereby that they definitely do not
have a right understanding of faith, Therefores they
view this declaration of the apostle through a
colored glass and do violence to it inorder to in-
terpret it around their dreamed, incorrect meaning,
For Paul, indeed, does not say: Faith, which justifies
by love; does not say either, Faith, which makes us
agreeable to God by love. Such a text they invent
for themselves, and want to force it into St. Paul's
writing, for which he no doubt does not thank them.

34. 2 Tim, 2,21
35 Galatians 5,6,

P —————— eSO TR T &




But even less does he say that love of itself makes
acceptable; but he does say: Faith which worketh by
love, that is, he says that the deeds are done from
faith by love, not that man is justified by love,
But who is such a crude beginner that he does not
understand that to become justified is and means
something quite different from being active? For
Paul's wor&s are indeed clear enough: Faith, which
worketh by love, Therefors it is a clear, unabashed
theft when they steal away from St. Paul's words

the right, natural nmeaning and instead of worketh
understand justifieth, and thus make the works into
Justification, since they still must acknowledge
that in Philosophia moralis, which teaches about
civic duties, thare the works are none the less not
the activity which is called rightggusness but the
works come from the righteousness,

In speaking on this matter to the Thessalonlans
St. Paul says:

For this is God's will, your sanctification, (for)
you to abstain from fornication,37

In the same letter he writes:

Now may the God of peace himself sanctify you wholly;
and may your entire spirit and soul and boedy be
preserved blaggleas at the coming of our Lord

Jesus Christ,

In writing to the Romans he says:

But now having been set free from sin, and having
become bondmen to God, you have your fruit unto
sanctification, and the end 1ife eternal,.>

To them he also writes:

Therefors, brethren, I exhort you by the compassions
of God, to present your bodies a living sacrifice, 40
holy, well-pleasing to God, your intelligent sarvice.

%6 Trencleted from Dr. Martin Luther's Coumentary of
Paul's Epistle to the Galatians, p. 467,
.7 37 1 Thess, 4,3.
38 1 Thess. 5,23
39 Rom. 6,22
40 Rom, 12,1

|
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Having established the fact that the purpose of
Paults preaching and writing was to glorify God and to
bring salvation and sanctification to man, we now pro-
ceed to an examination of
The Method Paul pursued %o acoomplish his. purpose.
Paul scrupulously preached and wrote the truth,
when Festus accused Paul of being crazy4l Paul
answered him by saying:

I em not mad, most noble Fagtus. but I utter words
of truth and discreetness,™”

To thoe Romans he writes:

Truth I say in Christ, I lie not, my conacience bear-
ing witness with me in (the) Holy Spirit.43

The same affirmation is made by him to the Cor-
inthians:
All things in truth we spoke.44

For we have no& any power against the truth, but
for the truth,45

wWe f£ind this love of the truth faithfully working
for the glory of God and csalvation and sanctification of

man even under the conditions prevailing at Athens.46 To

appreciate it we look at the sermon Paul preached to those

11 BT EEEREE! BEEEGT
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people; He knew that ralsohood and error bring condemnation,

Luke says of him:

42 Acts 26,24
42 Acts 26,25
43 Rom, 9,1
44 2 Cor. 7,14

45 2 Cor. 13,8



But Paul waiting in Athens for them, his spirit
in him was painfully excited seeing the city
being full of idols, He reasoned indesd there-
fore in the synagogue with the Jews and those
who worshipped, and in the market p&aoe every
day with those who met with (him,) 46

Paul was greatly disturbed at what he found in Athens,

Secular learning had been plentiful according to Harry

Barnes:

The old military state training had becomes a
literary University training... Supplemented
by the great many adult students drawn from
all quarters...Opposition... led to the sup-
pression of the Uhlvz;sity by the Emperor
Justinian, 529 A, D,

The fact that the University continued in operation
until 529 shows that it had not been stopped in Paul's
time, therefore, we observe that Paul found secular
education not sufficient to replace idolatry with the
truth, He had plenty of firsthand information on the
necessity of preaching the truth also in the circles of
the educated for his own cultural background was on a
high level. Speaking of it, Charles Hodge says:

He was born,and probably educated in part, at Tarsus,
the capital of Cilicia; a city almost on a level
with Athens and Alexandria, for its literary zeal
and advantages. In :ione. respect, it is said by
ancient writers to have been superior to either of
them. In the other cities mentioned, the majority

of the students were strangers bug in Tarsus they
were the inhabitants themselves.4

46 Acts 17, 16-17

47 HKonroe, Source Book of the History of Education
for the Greek a om e Pe - i

48 Strabo, Lib, 14, chap. 5., as quoted in Op, Cit.
P. 4.
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However, in presenting the truth the Apostle lays
a foundation for it by building from the things which
were known to his hearers to the things which were not
known, His private and public discussions with the
Athenians had provoked enough curiosity to interest them
in hearing more of Paul's teaching. St. Luke shows this
when he says:
But some of the Epicureans and the Stoics, philoso-
phers, encountered him, and some said, what may this
chatterer desire to say? 4nd some, he seems to be
a proclaimer of foreign gods49; because he announced
to them the glad tidings (of) Jesus and the res-
urrection, And having taken hold of him, they
brought him to the lMars' hill, saying, Are we able
to know what this new teaching which is spoken by
you (is)? For you bring certain strange things to
our ears, We nigh therefore to know what these
things may mean,°0
While Paul was now ready to speak the truth to these
people, he also considered the true facts relating to
them and their background, He knew these people, knew
them as Luke describes them when he says:
Now all the Athenians and the sojourning strangers
spent their leisure in nothigi else then to tell
and to hear something newer,
Paul's familiarity with their system of education
is established by Hodge when he says:
The knowledge which the apostle manifests of the

Greek authors, 1 Cor., 15, 33 and Titus 1, 12,
would also lead us to suppose that he had received

49 Literally deamons
S0 Aocts 17, 18 - 20,
51 Acts 17, 2l.

el
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at least a part of his education in a Grecian
city. Many of his characteristics, as a
writer, lead to the same conclusiongS2

Paul now sought to create an opening for the
truth, The historian speaking of this says:

And Paul having stood in (the) midst of Mars:
H1l11 saids Men Athenians, I behold you very
religious®3in all things; for, passing through
and beholding your objects of veneration, I

found also an altar on which had been insoribed,
To and unknown God, ihom therefore ngt knowing
you reverence, him I announce to you,°4

Paul here does not go by rumors but at'ﬂhe same
time as he sharpens their curiosity he is very careful
not to say anything which was not supported by the direct
evidence of their situation, evidence available to all,
This same regard for truth éompelled Paul-té ipresent; ;at the
veryioutset ' of his.sermon;: <acts which are true to
man's natural knowledge of God., He says to them:

The God who made the world and all things that (are)
in it, he being lord of heaven and earth, dwells
not in hand-made temples, nor is served as needing
anything from the hands of men, himself giving

1ife and breath to all in every (rospoet)g and

he made of ene blood every nation of men,°%

52 Qﬁ Cit, p. 4.

53 1it, very reverent to deamons.

54 Acts 17, 22 - 23

55 Hastings, Encyclopaedia of Re%igton and Ethies,
P. 186, 8,v, Education (Greek): Education was
restricted to free population possessing full
civic rights, From this I reach the conclusion .
that Paul found it necessary in the interest of

truth to make them conscious of the common
ancestry of the entire human race,

iy Vs
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To appreciate Paul's presentation of the truth in
Athens, we like to get a little background on the city such
as that which Csorge Barton has compiled:

Athens, the chief city of Attica, one of the least
productive parts of Greece, is the far-famed mistress
of the world's culture and art, EZmerging from ocbscurity
in the seventh century before Christ, gainins a pos-
ition of leadership in the Persian wars after 500 B, C.,
Athens established a considerable empire. In thks
period fell the agex of Pericles, 460-429 B, C. ,

when the artistic gnd literary genius of Athens reached
a hdight never equaled in human history, Socrates

was born here in 469 and lived ¢till 399 B. C. Here
Plato, who was bprn about 428, became a pupil of
Socrates and afterward taught, Hither came Aristotle,
after the year 367, to sit at Plato's feet, Here
from the ege of Pericles the aeropolis was crowned
with those architectural creations that are at once
the admiration and the despeir of the world, It

stirs the imagination to think of Paul in such a
city. In the time of Paul, Athens was a Roman city,
though still one of the great artistic and phil-
osophical centers of the world, At a little distance
from the acropolis on its northern side, a forum

of the Roman period wes laid bare in 1891, Possibly
this is the market-place in which Psul, during his
stay there , reascned every day with them that met
him (Acts 17:17), though of this we cannot be certain,
for, while this was the market-place in the Roman
period, the older market of the Athenian people

lay to the westward of it. To the west of the
fcropolis lies the old Arecpagus, or Mars' Hill,

from which it was long supposed that Paul made the
address recorded in Acts 17:22 - 31, Ramsay, follow=-
ing Curtius, has made it probable that the address

was delivered to the city-fathers of Athens, not be-
cause they were putting Paul to a judicial trial,r
but they wished to see whether he was to be allowed

to teach Christianity, which they took for a new
philosophy, in the university of Athens - for Athens
itself was a kind of university, It seems probable
that the meetings of the city-fathers, who were
collectively called the Areopagus (Acta 17:22), were
held ngt on the top of the rock, but in the market-
place,6

5% Barton, Archasology and the Bibls, p. B6f.
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It was to the people of this highly cultured center
of learning that Paul brough forth the plain truth:

And He made of one blood every nation of men, to
dwell upon all the face of the earth, having deter-
mined fore-arranged times and the boundaries of their
dwellingx =-- to sesk the Lord; if perhaps they might
feel after him and might f£ind him, though indeed
being not far from each one of us; for in him we

live and move and have our being; as also some poets
among you have sald, for of him we eare also offapring.
Being therefore offspring of God, we ought not to
think that which (is) divine to like to gold or to
silver or to stone, a graven thing of art and
imagination of man,57

Here Paul had not only come to them with a direct
statement regarding creation, a statemsent which he did not
present as a theory but as the exclusive truth, but he
pointed out their mistake of thinking of the divine 1&
terms of the material. True, he reminds them that their

own poets have spoken about man as being the offspring of

_God but he does not permit his case to rest with their poets,

In the next breath he sets before them the full truth about
God's Jurisdiction over His creatures:’

The times indeed therefore of ignorance God having
overlooked, now charges men all (of them) everywhere
to repent, because he set a day in which he is about
to judge the habitable world in righteousness, by a
man whom he appointed; having giygn proof to all (in)
having raised him from the dead.

The truth was out. Paul had not withheld it., He

knew what was in the heart of man, He himself wrote:

57 Aots 17, 26 - 29,
58 Acts 17, 30 - 31.
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Becauss the mind of the flesh (is) enmity towards
God: for it is not subject to the Law of God; for
naither can (it) bg and they that are in the flesh
cannot please God, 8
Paul knew the naturs of man and has stated his
knowledge in unmistakeable terms:
But naturel men recelves not the thinges
L .53 of the Spirit of God, for they are foolish- 1
ness to him; and he cannot know &hem , because -
thay are diaearned spiritually .59
But Paul knew it was his business as a servant
of God to preach and to write the truth and to leave
the results to God, In speaking on this matter, he
says:
I planted, Apocllos watered; but God gave growth,80
He looked upon himself es a caretaker of the
mysteries of God and said:

50 let a man reckon of us as atten %inta of Christ
and caretekers of God's mysteries,

As long as he preached and wrote the truth, he
knew that he wes being faithful to his commission and
could put the results of his efforts into God's hands
for he stated as the requirements of & steward,

But es to the reet, 1‘6&' required in stewards that
one be found faithful.

With that he could rest his efforts in the Lord
and state:

He who exemines me is (the) Lord,53

5-8 Rom, a. .
59 I Cor. 2,14,
60 1l Cor, 3,6.
61 1 Cor. 4,I.
62 1 Cor. 4,2.
63 1 Cor. 4,4,



Paul's praeaching and writing of the truth was

something which resulted from conviection,

In speaking of this matter to the Corinthians, the

apostle sayse:

in avery (vay) pppressed, but not straitened; per-
Dlexed but not utterly at a loss; persecuted, but
not forsaken; cast down, but not destroyed; always
bearing about the dying of the Lord Jesus in the
body, that also the 1life of Jesus may be manifested
in our body; for always we who live to death are
délivered on account of Jesus, that also the life
of Jesus may be manifested in our mortal flesh; so
that death:-works in us, and Iife in you., And having
the same spirit of faeith, according to what has
baen written, I believed, therefore I spoke: also
we also believe, therefore also we gaeaE;BZ

Wnen Paul was speaking before iAgrippa he in-
dicated in no uncertain terms that he was speaking from
deep conviction, conviction so deep that he could wish
that all who heard him were believers together with him,
3peaking before Agrippa he says:

I would wish to God, both in a little and in much not
only you but also all those hearing me t%é' day should
become such as I am, ®xcept these bonds,

This conviction of Paul is demonstrated in his
sermon to the Jews and proselytes at Antioch in Pisidia,66
He sets forth his convictions when he seys to them:

Be it therefore known %o you, men brethren, that
remission of sins is announced to you through this
one, and in him everyone that believes is Justified

from all things from whtchegou could not be Just-
ified in the law of koses,

64 2 Cor. 4,15

66 Acts 26,29

66 Acts 13,43 and 13,14
67 Acts 13,38 - 39
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Paul's conviction was based on revelation,

hen Paul presached to the Jaws and proselytes

at Antioch in Pisidia, to which sermon reference has

e I IRRYTIE R § R

Just been mada, he goes back to the 01d Testament and
from 1t brings out the truth of fulfillment, He says
to them:

The God of this people Israel chose our fathers,

and exalted the people in the sojourning in the

land of Eg%gt, and with a high arm brought them

out of 1it, .

Here the apnstle reminds tham of 0ld Testament

rovelation:

the Tord thy God hath chosen thes to bs a special

people unto himself, agavo all people that are upon
the face of the earth,

Then in a more gsenaral way he procscds to call
to thelr minds the whole account of their delivaerance
from bondags in the land of Tgypt.79

From that point he continues %o present G&d's

revalation:

And about forty years time he bora their manners
in the desert, And having destroyed seven nations
in the %and of Canaan, he gave their land to them
by lot, 1

Here the apostla is keeping their attention focused
upon the history of their nation as it is recorded in
the SeripturesJTE He stuck to his principle:

your feith should not stand in the wisdom of
men but in the power of God, T3

1t
68 Acts 13, 17
69 Deut, 7,6 .
70 Deut. l4ff,
71 Acts 13,18 .
78 Josh, 1‘.1 v el

78 1 cor. 2'.5 (] '
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However, Paul does not spend very much time on the
general history of the Israelites, He begins very soon to

weave into that history the promises of a Savior. He says:

ISBE: (& . .. Beh bt i occEEEal it

He raised up to them David for king, to whom also
having borne witness he said, I found David the {(son)
of Jesse, a man according to my heart, who will do
all my will, Of the seed of this (man), Ged accord=-
ing to promise raised up to Isreal a Savior Jesus,
John having before proclaimed before €he) face of

his entrance a bquism.of repentance to all the
paople of Israel,

Here was a plain challengse to them to remember what
the prophets had written, specifically such prophecies as;

There shall come forth a rod out of the stenm of
Jesse, and a Branch shall grow out of his roots,.’>

He wanted to escape the mistake of those who 4o
not present the truth on the basis of revelation and thus
give their hearsrs only the opinions of men on which to
base their conclusions; In speaking of this matter Dr,
Engelder says:

ithean you muat make fallible men your authority,
there is an end to Christian assurance.

But even more Paul knew that the ravelation of God
was necesasary for the production of faith, In writing
to the Romans on this matter he saysa:

So faith (is) by hearing (report) 3 but the report
(hearing) through (the) word of God, 77

74 Acts 13, 22 - 24
75 Isaiah 11,1

76 Engelder, Soripturs Cannot Be Broken, p. 328.
7 Romans 10,17



In speaking of this natter, Hodge says:

So then faith scametm bE hearing, and hsaring
Y e _Wwo 0 of, 6 passage in Isal speaks

of an akog, a message, something addressed to the
ear. The design of tha%t message wae that man
should beslieve. They were required to receive
and rest upon it as true., wWithout 1%, thers
could be no ground of falth; nothing on which
faith could rest. Thersfore faith is by hearing,
It is receiving the nessage as true, But this
message is by the word or command of God, It is
therefors a sure foundation of faith,

iuch clearer, however, are our confesesions,
when thay say:
faith is conceived from the word,”?
Or again when thay state:

(I cannot believe in the name of Christ in eny
other way than when I hear His merit preached... )80

A little farther on the confessions state:

As often, therefore, as ﬁeréy is spoken of, faith in
the promise must be added; and this faith produces
sure hope, bescause it relies upon the word and
command. of God,

St Paul makes a number of direct statements in
the foregoing sermon declaring that he is basing his
address upon the revelation of the 0ld Testament as it
has been fulfilled in the New Testament:

And when they had finished ell things that had been
written concerning him, having taken him down from
the trac.

A little later he sayas

78 Op. Cit. « 547
79 Apology otptho Augsburg Confession, as presented in

Concordia ot{:g p§81‘1'73
a"_—two Gl I.1:!.
81 Qa.__{%-.c P. 217, 225 :
82 Aots 13, 29




And we announce to you the glad tidings - the
promise made to the fathers, that this God has
fulfilled to us their children, having raised

up Jesus; as also in the second Psalm it has
been written,

Here Paul refers to a specific passage in the 014
Testament and uses it as proof that Jesus is God's Son:
Thou art my Son, to-day I have begotten Thee .84
St., Paul's use of written revelation becomes
very forceful when we establish this as a ilessianic Psalm

so accepted by the people at Antioch to whom the sermon

was originally preached,
Doctor alter A. Maler in speaking about the

Messianic character of this Psalm says:

The Messianic Interpretation gf Psalm 2, This method
asserts that David, under the inspiration of the Holy
Spirit, wrote this Psalm as a direct prophecy of the
eternal Sonship and world-wide dominion of the Mess-
iah, The facts which make this method of interpret-
ation imperative are the following: A

1) The internal Testimony, An examination of the
contents of this Psalm reveals that the description
which is offered of the subject of the Psalm is that
of a superhuman and divine Being, Such statements,
pointing to the divine nature of the ilessiah, are

the following:

a) Divine names are attributed to the subject of this
Psalm, He.is called Jehovah's "Messiah", (v.2.) which
is here used in a very special and individual sense
of The Christ. In addition, he is also calded "God's
Som," (Vv,7.) and this not in the sense in which all
believers are the children of God, but in a super-
human and ineffable manner,

b) Divine nature also ies ascribed to this Measiah,
He is begotten of the Father in eternity (v,.7.) and
is, therefore, both eternal and divine.

83 Acts 13,328 - 33
84 Psalm 2,7
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c) Divine dignity is accorded to this Son of God,

The ends of the world are His inheritance (v.8)

and Ho is made the object of trust for men (v.12)

80 The External Testimony. There are many paralleds

to the language and the lMesaianic thought of this

Psalm, as well as a long series of quotations in the

New Testament which offer overwhelming cumulative

evidence for the Messianic interpretation., Agong

such passages, we note:

a) The 01d Testament parallejs A comparison with

other demonstrably liesesienic sections of the 014

Testement reveals that Fsalm 2 has much in common

with such passages es:

aa) The picture of the ilessiah as king is very

frequent in the 01d Testament, It is the theme in

Pgalm 45,72, and 110, as well as in Zach, 9,9 and

the prophetioc parallels,

bb) The eternity of the iessiah is a predoninant

thought in the HMessianic passages of the 01d Test-

ament, Cf, Is, 9,6 and Psalm 72,

cc) The iiessiah's victory over His enemies is like-

wise a frequent theme in the lessianic prophecies,

It is found, for example, in Psalm 110 and parallels.

dd) The world-wide dominion of the liessiah is mentioned
in many paaaagea,agor exanple, Gen, 49,10; Zech. 9,10;

Is, 2,2; lic, 4,1.

Then the apostle Paul mentioned the second Psalm,
thereby insisted that the Psalm was iiessianic and should
applied to Jesus as he does when he says:

Thou ar¢ my Son, I to-day have begotten Thee,86

and then goes on to make the specific application:

And that He raised Him from Qhehdead, no more to be
about to return to corruption, thus he spoke: I will
give to you the faithful mercies of David &7

It follows, therefore, that Paul's basing of his

preaching and teaching on revelation becomes a matter beyond
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much possibility of controversy and that if the "“Meshicho"
in verse 2, cam be established to mean "my . anointed" in the
sense of "My Messiah", then, Paul was really putting into
operation the power of God for producing faith in those
who read and hear, In speaking of the meaning of the verb
"mashach" Dr, Maler has this to say:

According to its etymology "mashach" means "to anoint"
"to smear with oil", usually on the head, or forehead.
Among the Jews, as among other Oriental people, there
was an ordinary anointing, or applying of oil, which
was part of the toilet of that day. (See especially,

2 Sam, 12,20: "And David arose from the earth, and
washed, and anointed himself,") In the New Testament
the anointing of the head to which the Savior refers
(Luke 7,46) was a similar act of customary courtesy,

In a more specific sense, however, we find that there
was an official anointing, This was applied to prophets
(Elisha, 1 Kings 19,16); to high priests and to kings
(Aaron and his sccessors, ix. 28,41 and parallels)
(David, 1 Sam, 16,1 and parallels);(even heathen kings,
elg. Hazael of Syrie, 1 Kings 19,15). In such cases
the anointing was a rite of inauguration into the
prophetic, priestly, or royal office.

In addition , there is a very specific and individual-
ized use of the term in the spiritual sense, in which
the anointing of Jesus is mentioned as having occcurred,
not with oil, but with the Holy Spirit. Such pass-
ages, for example, Is, 61,1: ...Psalm 45,7; ... speak
of the inauguration of the Savior 1gépia thres-fold
office of prophet, priest and king.

A 1ittle later on Dr, Maier speaks of the use of
the derived term “Meshiach* and says:

After having olassified the various uses of the term
"mashach® and having seen its basic motive, it is
possible to proceed to the consideration of the
derived term "meshiach", This is employed in several
ways whioch eorrespond to the meaning of the root,

~— 88 Healer, Ops OLt, Fsalm 2.2 - #1.
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Thus the Hebrew "maeshiach" is used of a high priest

in Lev, 4,3; of a king in 1 Sam, 2,10; of the patri-
archs, Ps, 105,15, of Cyrus, king of the Persians,

Is, 45,1. In each of these instances, including aiso
those passages in which the term is applied to a non-
Jewish personage like Cyrus, the thought is, that these
individuals have been inaugurated and anointed (literally
in the case of the kings and priests, and figuratively
in the other instunces) with God's power to execute
His purposes,

In addition, howeover, there is the individual and
technical use of the term "mesdlh" according to which
it refaers to '"Tho Kessiah," the One who is anointed

in a special degree and in a special manner, mamely,
Jesus the Christ, That the term is used in this way
and that it is one of the Nld Testamant terms by which
Jesug was known in prophscy, bescomas evident Irom the
following:

A== It designates Christ in this Psalm, because the
statements of this Psalm can refer, as has been deu-
onstrated, only to the etarnal Son of God,

B == It is used of Christ in the second 0ld Testamsnt
passage, Dan, 9,25-26, where in a demoustrably kess-
ianic passage the particulars concerning the coming

of Miessiah, the Prince" are detailed,

C -~ It was the name by which the Jews designated Him
who was to come. Not only do the Targums and the
Talmud explain the term "“ilessiah" in this way, but
there is also the corroboration of the following
passages:(Not cited because from New Testament and
therefore have no direct bearing upon this specific
case)

eee AB "HeshBach" is derived from "maghach," eso
"Christos® is derived from "chrio" meaning to "anoint.,"
“Christos" is, therefore, simply the Greek form for
“mgshiach," The lew Testament explains it expressly
in this way. Cf, John 1,41 ... "We have found the
Uessias, which is, being interpreted, the Christ.” 89

Not only in the sermon before us but as a regular
thing the apostle referred to the written revelation, In
speaking in his own defense in Jerusalem, he said:

I was not conscious that he is a high priest, brethren:

. & ruler of thy people thou
ahalt not speak evil of.%0

~89 0p. Cit. Pe. E.2. - #5
90 Acts 25,5




ithen Paul ,was accused by Tertullus, he said this
about the written revelation:

But I confess this to you, that in the way which they
call sect, so I serve the ancestral God, believing all

things which g&roughout the law and the prophets have
been written.

In his epistles the apostle employs this same cone
sistent. reference to the 0ld Testament, No less than seven-
teen times in the epistle to the Romans,.g2 no less than
fifteen times in the two epistles to the Corinith:l.ans.g3
and five times in the epistle to the Galatianu.94 the
apostle speaks of what has been written,

Twice in the epistle to the Romans, he refers back to
the 01d Testament with the expression "was said,* 95

But Paul also wrote and spokse by direct revelation,
We note, however, that his direct revelation is always in
complete harmony with the written revelation of the 0l1d
Testament and with the other writers of the New Testament,
This we shall demonstrate by a few comparisons;

In writing to the Galatians, he says:

But I make known to you, brethren, the glad tidings which
was announced by me, that it is not according to man,

For neither received I it from man, nor.was 5 taught
(1t), but by the revelation of Jesus Christ.%6

91 Acts 24,11,

92 Romans 1,17; 2,24; 3,4; 3,10; 4,17; 4,23; 8,365 9,13;
9,33; 10,15; 11,8; 11,265 12,19; 14,11; 15,3; 15,9; 15,21.
93 L Cor. 1,19; 1,31; 2,9; 3,19; 4,6; 9,9; 9,103 10,7;
10,11; 14,21; 15,45; 15,54, 2 Cor. 4,13; 8,15; 9,9,

94 Gelajians 3,10; 3,10; 3,13; 4,22; 4,27,

95 Romans 9,12: 9,26,

96 Galatians 1,11-12
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In speaking of this passage in his commentary on
the Epislle to the Galatians, Luther says:

But St., Paul received his Gospel while he was on the
way and travelled to Damascus, when Christ revealed
himself for him and spoke to him, Later He also spoke
to him in the temple at Jerusalem; but it was on the
way that he received his Gospel from Him, as St. Luke
tells in the Book of Acts 9,6,: Stand up (Christ says
to him) and go into the city, and it shall be told you
what you must do, He does not command him to go into
the city to learn the Gospald from Ananias; Ananias was
only to baptize him, lay hands upon him, aolivor to
him the office of the ministry, present end recommend
him for Christ's congregation; but the Gospel he was
not to teach him, since he already (as he here prides
himself) had received it on the road through the reve
elation of Jesus Christ., Which also Ananias himself
confesaes with these words, which he speaks V, 17.:
Saul, Brother! Lord, Jesus, who was revealed for you
on the way, to whom you came, has sent me, so that
you should receive your sight again etc, Therefore,
he has not received his teaching from Ananias, but
already then when he on the road was called by Christ,
enlightened and taught, then first was he sent to
Ananiee, only so that he would elso have from humanity
the witness that he was call and sent by God to
preach the Gospel of Christ,

The evidence that Peul received his Gospel by direct
revelation is incontrovertible., So is the evidence that his
Gospel was in complete harmony with the 01d and the rest of
the New Testament. This we prove as follows:

In writing to the Romans St, Paul summed up the entire
content of his preaching and writing when he said:

But it was not written on account of him only,

thet it was reckoned to him, but also on account

of us, to whom it is about to be reckoned, to those

that believe on him who raised Jesus our Lord from

from (the) dead, who was delivere afor our offences,
and raised for our jJustification,

7  Ops Cit, 64
98 Romans 4, 23 - 85
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Y/hen we compare this with what was prophecied of
Christ in the 0l1d Testament, we discover that the same
identical method of salvation was therein contained, The
Prophet Isaiah in speaking about the plan of salvation says:
brutsad for our Aniquithes, $he oLestissment af’

our peace (wasg upon him; and with his stripes
we are healed,99

The Psalmist writes to prophecy the resurrection

of the Savior in these words:

Neither wilt thou suffer thine Holy One to see
carruption,

In speaking about this passage Walter Hailer says:
The rule for all human beings is "dust thou art and
to dust shalt thou return.® But David pictures to

us in Psalm 16 CGod's Holy One who is excepted from
this rule. Hie body shall not decay,1©

our lLord Jesus Himself confirms the patteriof St,
Paul 's Gospel when he says:
For God so loved the world that he gave his son
the only begotten, that everyone who boltevaslag
him may not perish but may have eternal 1ife.
The Apostle Petsr shows the complete harmony between
his gospel and that of Paul when he writes:
Knowing thui you were redeemed not by corruptible things,
by silver or by gold, from your vain manner of 1ife

handed down from (your) fathers, but by precious blood 103
of Christ as of a lamb without blemish and without spot,

99 1Isalah 53,5
100 Psalm 16,10 &

101 gng Cit, Psalm 16 #3
102 John 3,16
103 1 Peter 1,18=19
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Paul'’s complete harmony with the rest of the
Seriptures gives that solidity to his preaching and writing
for which all Christian pastors must strive. On this
matter William Wright sgya:

If an obg.ettonablo custom shouid prescribe to him, (the
Preacher) as the foundation of his religious instructions,
a passage, which, if not altogether unsuited, is at
least very unprofitable for that purpose; a predic-—
ament in which every clergyman finds himself, for
ingtance, at the return of the Gospel for the New

Year. If he will not confine the subject of his
discourse altogether to the name Jesus, he will be
forced %o use his text only as a peg on which to

hang his sermon, But as often as he attaches to

a passage, 1dsas which it does not really contain,

he should expressly state thatiit only furnishes an
occasion for his observations; he should never advisedly
substitute for it suppositious ideas, in order to

found his positions upon such spurious grounds,

This were an immoral delusion, which i ess admissible,
as for aevery religious truth in which Christianity
instructs us, there are clecar and pcsitive evidences
furnished by pessages in the New Testament itself, 104

Revelation was used by Paul as documentary evidence
fortthe teashings he presented, es we have praviously dem-
onstrated, and that meant he did not expect by a process of
logic and reasoning %o convince humanity of the truth,

When Paul said that he had been sent

to announce the glad tidings; not _in wisdop of wo
that the cross of Christ be not made void,

And when he declared:

104 Williem Wright, Biblical Hermencutics, DP. 464
105 1 Cor. 1,17
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And I having come to you, brethren, came not
according to excellency of word or wisdom, eannounc-
ing to you the testimony of God. For I decided not
to know anything among you, except Jasus Chriszt,
and him crucified, And I in weakness and in fear
and in much trembling was with you; and my word and
my preaching (was) not in persuasive words of human
wisdom, but in demonstration of (the) Spirit and

of power; that your faith m%ght not be in wisdom of
men, but in power of God,l©

Witah this statement of Paul, dright is in harmony

when he says:

Reason cannot arrogate to herself the libderty of
passing judgment on supsr-sensuous objeots, as has
long been agreed upon by discreet philosophers,

#e can have no understanding nor comprehension

of things external to our own minds, as Kent himself
has proved, #n a peculiarly ingenious manner, in
his "Criticism of Purs Reason," 107

Preaching tha revealed truth of God, Paul went to
Jew and Gentile,l08 regardless of their ocultural lov;l
which was oxtremely varied as nistorians indicate. In
speaking @f the cultural level of Italy, Cubberley says:

By a wise policy of tolerands, patience, conciliation,
and assimilation the Latins gradually became masters
of all Italy. Unlike the greek City-States, Rome
secemed to possess a natural genius for the art of
government, Upon tha people she conquered she bestowed
the great gift of Roman citizenship, and she attached
them to her by granting local government to their
towns and by interfering as little as possible with
their local manners, speech, habits, and institutions.
By founding Colonies among them, she insured her rule,
and by kindly and generous treatment she bound the
Italian peoples ever closer and closer to the central
government at Rome... In speech, customs, manners, and
finally in blood she Romaniged the different tribes
and brought them under her leadership, 109

m ﬁor. 8.13--

107 t, p. 459
108 M%—.Hct'er 3,14 and 13,42

109 Cubberley, The History of Education, p. 54.
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A 1little later the same writer speaks of the
Hellenic culture:

In the eastern liediterranean, where the Hellenic
tongue and the Hellenic civilization still dom-
inated... Rome had the good sense not to try to
impose her speech or her culturs., Instead she
absorbed the culture of the East, while the East
accepted in re*gsp the gévernment of Rome and
the Roman law,

Lest we become too hopeful of the educational level
of those to whom Paul preached and wrote the revealed truth,
we look at what Barnes says of this period in hisgory:

At the middle of the first century B, C, there were
about 300,000 1iving in three and four story tene-
montalig the low lying land between the hills of
Rome,

The women were not given any education among the
Athenians according to Hastings, who says:

There was no public education for Athenian girls.
When Plato admitted wopgn to his lectures this was
considered audacious,

In Paul's favor, however, was the fact which Hastings
relates when he says:

Orators existed who could speak and au&goncas existed
who could appreciate the spoken word,

But the same author indicates that education was
was not so highly regarded because he atates:
"He is deed, or he is teaching lettersy" was a bywora’?

110 0Op, Cit, P. 57

111 Barnes, H of iles
pP. 311,
112 Hastings, BMQO%%&MMEM.
:. '. Cdmltlonidﬂl‘..kl. 9 .‘rl.. Po 190.
13,

Qpe Cit, id,
114 Op, Cit, 14,



To these varied hearers. and readers, Paul spoke
and wrote what was revealed to him through his study of
the 01d Testament and through the direct revelation which

God gave him, But the words and thoughts he used were
given him by inspiration,

In writing to the Thessalonians, the apsstle says:
Because of this also we give thanks to God unceasingly,
that, having received word of report of God by us, you
accepted not men's word, but even as it is truly
God's word, which also works in you who believe.1ll5

And also in the letter to thd Gorlnthlanl. he says:
which also we speak, not in words taught of human

wisdom, but ih (those) taught of (the) Holy Spirit,
communicating spiritual things by spiritual (means)lI6

Because we are without such direct inspiration,
and because the previous passage shows that Paul's words
were a direct impression from the divine mind, we need to
speak and write from the written revelation of 0ld and Mew
Testament, if we are to be instruments for the production
of the faith which cometh by hearing. This makes other
sources of information only as useful as they serve to
advance the truth of revelation. BSuch was Paul's regard
for them as Machen says: :

Paul does not mean, therefore, that he was indifferent
to ordinary sources éf information about Christ...

he regarded those ordinary sources of information not
as an end in themselves, but as a means to an end,,.
The man who is in Christ...even when he uses ordinary

means of 1ntormst11§, is aocquiring knowledge of spirit-
ual relationships.

1IN Yhess. 2,18
116 1 Cor. 2,13 s
117 Machen, The Origen of Paul®s Religion, P. 143
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As illustrations are commonly used among us great
care must be exercised that they really conform to revel-
ation, otherwiss we violate the pattern of Paul. When we
examine his illustration from the reelm of athletics, we
note this precise aptness of his inspired comparison:

Do you not know that all those who run in a race-
course run all, but one receives the prize? Run so
that you may obtain, But everyones who strives con-
trols himself in all things: they indesd then that
they may obtain a corruptible crown, but we an in-
corruptible. I therefore so run, as not uncertainly,

I combat so as not beating &ir, But I buffet and bring
my body into aervltugia lest having preached to others,
I might be rejected,

While the Spirit of God gave Paul the words he was
to use, the same Spirit employed the things with which Paul
was familiar for illustrative material so that we have from
him the city-bred man's illustrations just as we have from
Jesus the rural illustrations, as Benjamin Robinson puts it
when he writes: .

It 48 irue that Tarsus was very different from Nazareth,
where Jesus spent his boyhood. Nazareth was rural,
closer to nature. Tarsus was an industrial center,
more cosmopolitan., Jesus had much to say about

animals and natural scenery. Pag} drew his illus-
trations largely from city 1ife.119

Revelation was supreme to Paul and he withdrew his
own persomal accomplishments that men's religious convictions
should rest on the secure foundation of God's truth,120 g4
that the goal of his preaching like that of His Savior might

be reached, as Robinson says:

%18 1 Cor. 9,24-27

119 Robinson, The Life of Paul, P. 26
120 1 09!‘. 2.5



Both Jesus and Paul lived vary close to l1life.
Both understood nen, Yet in their leadership
both looked above and beyond, They knew the

lowest and the highes n life, the daily task
and the dintant zoor.iat ; A

With the sure foundation of Cod's infellible
truth as the source of his preaching and writing, Paul

dispens the tru with cou 3
In writing to the Thesselonians, Paul says:

Having before suffered and having been insulted,
even as you know, at Philippi, we wers bold in

our God to to speak tgaxou the glad tidingse of
God in much conflict,

0f Peuls courage the historian Luke speaks when

he relates:

Now when many days were fulfilled, the Jews consulted
together to put him (Paul) to death, But their plot
became known to S8aul, And they were watching the
gates both day and night, that they might put hinm
to death; but tho disciples taking him by night let
(hin) down through the wall, lowering him in a
basket. And Saul having arrived at Jerusaiem, he
attenpted to Join himself to the disciples, and
all were afraid of him, not believing that he is a
disciple., But Barnabas having taken him, brought
(him) to the apostlés, and related to them how he
saw the lLord in the way, and that he spoke to him,
end how in Damascus he spoke boldly in the name of
Jesus, And he was with them coming in and going
out in Jerusalem, and speaking boldly in the name
of the Lord Jesus, And he spoke and discussed
with the Hellenists; but they took him in hand to
put him to death, But having known ¢t) the brethren
brought higsto Caesarea, and sent him away to
Tarsus.

§t. Luke speaks further of the courage of Paul
when he describes the reception of Paul and his partner

Barnabas at Iconium:

erEsmes—:

181 P. £71,
122 1 h‘ﬂh’n-. 2,2

123 Aots 9,83-30
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And it came to pase in Iconium they entered togsther
intc the synagogue of the Jews, and spoke so that
both of (theg Jews and Hellenists a great number
believed, But the disobeying Jews stirred up and
nade evil-affected the souls of the Gentiles against
the brethren. A long time therefore they stayed,
speaking boldly, in the lLord, who bore witness to
the word of his grace, and giving signs and wonders
toc be done through their hands, £And the nmultitude
of the city was divided, and some were with the

Jews and some with the disciples, And when there
was a rash both of the Gentiles and the Jews with
their rulers, to insult and to stone them, they
being aware fled to the cities of Lyceonia, Lystrag
and Derbe, and the country around, and there were
ennouncing the gied tidings,l2% :

His courage was so :great: %that when it was fore-
told of him what lay in store upon his intended trip to
Jeruselem his baest friends were not able to dissuade him
from undertaking the Jjourney in the interests of the
Lord Jesus, The historian was evidently present with those
who tried to check Paul from facing the dangers at Jer-
usalerm and he records what took place in detail:

And we remeining many days a certain one from Judea
came down, & prophet, by name Agabus; and having
come to us, and having taken the gtr‘l- of Paul,

and@ having bound the hands and feet of himself

said, Thus says the Holy Spirit, The man of whonm

is this girdle thus shall the Jews bind in Jerusalem,
and deliver up into (the) hands of (the) nations,
And when we heard these things, both we and <those
of (the) place besought him not to go up to Jerusalem,
But Paul answered, What do you weeping and breaking
my heart? for I am reedy not only to be bound

but also to die at Jerusalem for the name of the
Lord Jesus., And he not being persuaded we weigs
silent, saying, the will of the Lord be done.

Y84 Aots 14,1-7
125, Acts 21,10-14,
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To account for the courage of the apostle is not
difficult when we think back upon the purpose of his
preaching and writing and then realize his cohplato
absorption in his work, iihen he said:

For to me to live (is) Christ, and to die is gain,126
he was revealing the sectet of his great courage, because
St. John explains that when a person's outlook on life is
saturated with love to God and man his fears are removed,
as he writes:

In this has been perfected love with us, that we
may have boldness in the day of judgment, that
even as he is, we also are in this world, In
love there 1s not fear; because fear has torment,
and he that fears has not besn made perfect in
love, Ve love him because he first loved us,127

How far this all=cut devotion to his Lord and his
fellowmen dominated him is expressed in his letter to the
Philippians where he says:

But I wish you to know, brethren, that the things
concerning me have turned out rather to advancement
of the glad tidings, so that my bonds have bacome
manifest in Christ in all the prastorium and to all
the rest; and the most of the brethren trusting in
the Lord dare by my bonds more abundantly to speak
the word fearlessly. Some indeed even from envy
and strife, but some also from good-will &re pro-
claiming Christ, Those indeed (who) are mmouncing
the @hrist out of contention, not purely, (are)
supposing to add tribulation to my bonds, but these
out of love, knowing that I am set for the defence
of the glad tidings., What then? Nevertheless in
every way, whether in pretext or in truth, Christ
is announced; and in this I rejoice, yea, also I
will rejoice: for I know that this shall turn out
for salvation to me through your supplication,

and supply of the Spirit of Jesus Christ: according
to my earnest expectation and hope, that I shall

be ashamed in nothing, but in all 5ordnolq. as
always, also now Christ shall be magnified in my

body whether by 1ife or by death,126

an ilippians 1,3B-20
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Paul spoke and wrote in love, Viewing himself as
a sinner he could appreciate what salvation meant to a
human soulg He explains his attitude when he writes to
his fiiend Timothy:

I thank him, Christ Jesus our Lord, who strengthened
me, that he esteemed me faithful, appointing (me) to
seervice, being previously a blasphemer, and perscecutor
and insolent; but I was shown mercy because I did it
being ignorant in unbelief, But the grace of our lLord
superabounded with faith and love which (is) in Christ
Jesus, Faithful (is) the word, and worthy of all
acceptation that Christ Jesus came into the world to
save sinners, of whom I am first, But for this reason
I was shown mercy, that in me, first, Jesus Christ
might show forth the whole longsuffering, for a
delineation of t&gg@ being about to believe on him

to 1life eternal,

He knew that whatever he had achieved in the realm
of his own spiritual advancement was truly through God's
grace and through none of his own merits, This he was not
hesitant to state but declared openly:

By grace of God I am what I am,130

He knew what the joys of salvation were by such an
intimate acquaintance that after weviewing his conflicts he
could exclaim:

O wretched man I (am)! who shall deliver me outnof
32:1::F{u:‘L::éulggath? I thank God through Jesus
.

In speaking of this Hodge says:

The burden of indwelling sin was a load which the

apostla could neither cast off nor bear. He could
only groan under its pressure, and long for deliver=-

ance by a power greater than his... Who shall deliver

129 1 Tim. 1,12-14
130 I Cor. 15,10
131 Rom. 7,24-25
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me? this is the expression, not of despair, but

of earnest desire of help from without and above
himself,...The conflict which the beliaver sustains
is not to result in the victory of sin, but in the
triumph of grace. In view of this certain and glor-
ious result, Paul exclaims, I_thank God through
Jesus Christ our Lord, This is evidently the ox-
presaign of a strong and sudden emotion of grat-
itude,132

Paul's preaching and writing was so filled with
his love that he was willing %o expose his own innermost
feelings and struggles and shortcomings for the purpose
of illustrating his teaching and giving others a chance
to profit from his own troubles and conclusions, He does
this emphatically when he writes:

I had not been conscious of Iust unless the law had
said, thou shalt not lust%; but sin having taken
occasion by the commandment worked out in me every
lust; for apart from law sin (was) dead, But I was
alive apart from law once; but the commandment
having come, sin revived, but I died. And the com=
mandment which (was) to life this was found (to be)
to death: for sin having taken an occasion by the
commandment, deceived me, and by it kiIled (med,

So that the Law (is) indeed holy, and the command-
ment holy and just and good. That which then (is)
good, has become death to me? ilay it not be! But
sin, that it might appear sin, by that which (is)
good to me working out death; that sin might become
excessively sinful by the commandment., For we know
that the law is spiritual; but I am fleshly, having
been sold under sin. For what I work out I do not
own: for not what I will, this I do; but what I hute,
this I practice. But if what I do not will, this I
practice, I consent to the law that (it is) right,
Now then I am no longer working it out; but the sin
dwelling in me., For I know that there dwells not in
me, that is in my flesh, good: for to will is present
with me, but to work out the right I find not,

132 Op, Cit, p. 575%.



For not what good I will do I practice; but what

evil I do not will, this I do. But if what I do

not will, this I practice, (it is) no longer I

(who) work it out, but the sin dwelling in me.

I find then the law to me who will to practice

the right, that evil is present with me. For I
delight in the law of God according to the in=-

ward man: but I see another law in my members warring
against the law of my mind, and leading me oagg-

ive to the law of sin which is in my members, i3

Here Paul in love reveals his own struggles ahd
apprediation of the problems with which his hearers and
readers must strugkle., This is readily apparent when we
read what Hodge says in part when speaking dn this
pPessage:;

There f8 no necessity for denying that Paul here -
speeks of himself, and describes the exercises of a
reneved man, There is not an expression, from
beginning to the end of this section, which the
holiest man may not and must not adopt. The strongest
declarations, as, for example, "I am carnal, and

sold under sin," admit, indeed, by themselves, of

an interpretation inconsistent with even ordinary
morality; but, as explained by the apostle, and
limited by the context, they express nothing more
than any believer experiences. 'hat Christian

does not feel that he is carnal? Alas, how different
is he from the spirits made perfect! How cheerfully
does he recognize his obligatiom to love God with all
the heart, and yet how constantly dces the tendency
to self and the world, the law in his members, war
against the purer and better law of his mind, and
bring him into subjection to sin! If, indeed, it
were true, as has been asserted, that the person here
described "succumbs to sin in every instance of con-
test,"154 ¢ng description would be inapplicable not
to the Christian only, but to any other than the most
immorel of men, It is rare indeed, even in the natur-
al conflict between reason and passion, or conscience
and corrupt inclination, that the better principle
does not succeed, not once merely, but often.

153 Romans 7 ,7-23 ;
134 Op, Cit, footnote reading: Professor Stuart, p. 558.



There 1s, however, nothing even approaching to the
implication of such a sentiment in the whole pass=
age. Paul merely asserts that the believer is, and
ever remains in this life, imperfectly sanctified;
that ain continues to dwell with him; that he never
Comes up to the full requisitions of the law, how-
evor anxiously he may desire it., Often as lhie subdues
one spiritual foe, another rises in a different form;
8o that he cannot do the things that he would: that

is, cannot be pertectlg conformed in heart and life
to the image of God,l3

Because the apostle was capable of such keen self-
analysis, he could maintain e sympathatic love toward his
hearers and readers and this reflected itself in what he
spoke and wrote, Solomon describes this relationship of
thought to character when he says:

For as he thinketh in his heart so is he.136

And our Lord makes a similar observation when He
says:

For out of the abundance of the heart the mouth speaks.l37

Paul's sympathetic and tender love was put into
operation inorder that he might accomplish the purpose of
his preaching end writing, which as we have stated,was to
Promote the glory of God and the salvation and sanciification
of man., This he indicates in no uncertain terms when he
says:

Am not I an apostle? Am I not free? Have I not seen
Jesus Christ our Lord? Are not you my work in (the)
Lord? If I am not an epostle to others, yet at any
rate I am to you; for you are the seal of my apostie-

ship in the Lord. Iy defence to those who examine
me is this: Heve we not authority to eat and to drink?

135 Op. Cit, p. 379,
136 Proverbs 23,7.
137 Matt. 12,88
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Have not we authority to take about a wife, a
sister, as also the other apostles, and the brethren
of the Lord, and Cephas? Or have only Barnabas and
I not authority not to work? 9Who serves as a soldier
et his own charges any time? '7ho plants a vineyard
and does not eat of the fruits of it? Or who shep=-
herds a flock, and does not eat of the milk of the
flock? Do I speak these things according to a man,
says not also the law these things? For in the law
of lioses it has been written, Thou shalt not muzzle
an ox treading out corn, Is there care for the oxen
with God? Or says he §t) altozether because of us?
For it was written becauseof us, that he that ploughs
ought to pluugh in hope, and he that treads out (the)
corn, in hope to partake of his hope. If we did sow
spiritual things to you, (is it) a great thing if

wa shall reap your fleshly things? If others par-
take of the authority over you, (should) not rather
we? But we did not use this authority; but we bear
all things, that we should not give any hindrance to
the glad tidings of the Christ. Do you not know
that those labouring @t) sacred things, eat (the
food) of the temple; those attending at the altar,
partake with the altar? S0 also the Lord did ordar
to those announcing the glad tidings, to livae of the
glad tidings. But I used none of these thingg. Now
I did not write these things that it should bs thus
with me; for (it were) good for me rather to die,
than that anyone should nake void my boasting. TFor
if I announce the glad tidings there is not boasting
to me; for necessity is laid upon me; but it is woe
to me 1f I should not announce the glad tidings,

For if I do this willingly; I have a reward; but 1if
unwillingly I am entrusted with an administration.
What then is my reward? That in announcingbthe glad
tidings of the Christ I should make the glad tidings
without expense, so as not using as my own my auth-
ority in the glad tidings., For being free from all,
I myself became bondman to all, that the more I
might gain, And I became to the Jews as a Jew, that
I might gain the Jews: to those under the law as under
the law, that I might gain those under the law: to
those without law as without law, ¥not being without
law to God, but within law to Christ,) that I might
gain those without law, I became to the weak as weak,
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that I might gain the weak, To 2ll these I became

all things, that by all means I might save soms.

And this I do on account of ths glad $idings, that

I might be a fellow-partaksr with 13,138

WWhen Paul here points to the things ha is not

taking tima to enjoy in temporal conveniences so as to
devote hinself to an unfettered spreading of tha Gospel
of Christ, he also shows his complete undarstanding of the
way in which tha minds of his readers were apt to turn,
The "sister, wife,"” "ha that ploushs in hope", "a scldier
at hia own chargas;, "the Gospel without axp;nse". are
expressions vhich 1ndioate that Paul's love was in actual
operation to the extent that he had really acquired "the
common touch®¥, had made it his buainess to ascertain what
was going on in the minds of those he wanted to reach,
Pauls love made full use of the things he had learned about
People by actually brushing shoulders with them as when he
sat with Aquila and Priscilla at Corinth and made tents
togethar with them,139 11e could, as it were, exchange
placss with people and lovingly preach and write so as to
come into the regionm of their powers of reception to words
and word pictures, This is evident in cases such as that
which occurs when he desoribes the relation of the law to
faith and says:

So that the law has baen our tutor (schootma!tar) to
Christ, that we might be justified by falth,

138 1 Cor., 9,1-83
139 Acts 18,1-3
140 Galatians 3,24
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‘while it 1z entirely tiue, es Machen says,

,» It must alweys be remeubered thet the epistles do
nct ccntain the missionery preaching of FPaul: they
ers eddrsesed tc Christians, in whcas case uuch Zf
the primery instruction had already bssn givan,l

8¢ill that does not altor ths fact that even to such com-
paratively indoctirineted ¢cngregeticnz Faull's lave would
not pernit him to use lenguage and zamparisons which would
not register uron their minds, “hen he spoka to the Gal-
ations abnut the “schooluaster®, they knew what ha msant,
So commen waz that expression that & letter from that
pericd hes been found in which its obviousneus is proven,
Ceorge Milligan tells us sbout this latter:

4 mether writes tc her son, whose teacher had just

left hime "I tcok care to send end ask about your

heelth and learn what you are rgeding; he sz2id that

it was the pixth book (of Homer) and testified at

length regerding ycocur pedagogue., So my son, I urge

bath you and your pedagogus to take care that you

go to a suitable teacher..." The reference o the

pedagogue is speclially intoresting, as showipg that

it was his duty nct merely tc teke the boy to acheol,

but %o act towarde him as a general tutor or guardian

until he shall have reached roturity, in the sanme

sense in whichk in the femiliar Geslatian passage Ch,

3,24 £t., Paul represents the law soting es a "ped-

agogue™" to brigﬁ men to their full growth end frose-

don in Christ.1%8

7o make it porfactly clear to the Galatians what

the difference betwesn the law end the Gospel is, Paul made
use of = comparison as free from techhiczl terms as pass=-
ible, much as if he were writing to a dearly loved relative

whom he Gid not care to imprese with his erudition btut whom

Pe 15}

1e1 22s Git,
142 1i1iigen, Here and There among the Papyri, P. 97
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he wanted to bring to a clear knowledge of the truth,
Those who read this epistle in Psul’s time being familiar
with the educational system of their day, must have received
much the same impression from this statement as that which

Luther states when he writes:

Although a schoolmester is Gefinitely needed, and his
office is very useful for the instruction and nurtupe
of children, still I would liks to see a student or
child, who helds his schoolmaster in high affscticn...
Therefore it is not pessible that 2 pupil or student
will leve his schecolmaster who is gtrict with him;
for hov can he dearly love the one who holds him in
as in a jail, thet is, who compells him tc do that
for which he has no desire, and prevents him from
doing thet which he really wants to do, and when he
does something which is forbidden imediately is ready
to whip him for it and still mekes him kiss the whip
to boot? 4ind it is a fine and willing obedience and
piety on the part of the pupil that he must cbey his
schoolmaster who proceeds with him so strictly and with
such unfriendljness, and still must kiss the whip,
But, dear, does he do this with desire and joy? what
does he do in all probability when the schoolmaster .
is not present? Does he not take the whip and break
it into small pieces or throw it in the fire? and if
he had the power over his shoolmaster he would not sub-
mit to being whipped by him; no, then he would no doubt
not only have the schoolmaster whipped with whips but
evar thouroughly beaten with rods, And still a child
cannot afford to be without a schoolmaster, but needs
one, so thet he can scourge, instruct and develope it
for the best; otherwise, 1f a child was without such
correction nothing good would come of it but it would
be destroyed... Is the schoolmaster's ridgid corrsction
and compulsion and the child's lack of fracdom and
slaverytlast forever?... It is definitely not the
father's intention and design that his child shall
always be under a schoolmaster and receive correctionm
from him but he does want...that it should be better
alified 1a{zr when it grows up to manage its
nheritance,145

143 Qp. Oit, p. 330f,
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The apostle Paul's love was go strong that it bent
ell his training and learning into the sorvice of his grand

purpose, ihan he says;

But to Abreham nere spoken ths promises, and to
his seed; he does not say, And to sseds, as of

many; but _as of one, And to thy seed; which is
Chriot, 199 3 i :

he is pressnting aﬁq excellent bit of exegesis but sub-
merging ell into tha eantral drive of his lettar, that
of projecting Christ's aalvation inte the consciousness
of his readers., “hile it 13 trua, no doubt, as Robinson
states:

There are many traces in Paul‘'s Christian writings
of hie Jewish Pherésaic training., The argument of
Galatizna 3:16 based upeon the difference batwsen
the singular and the plural of the word fsead®
shows thi kind of exesgetical method which Paul
learned , 148

s8till, it is even more true that anything Paul had and was
becqme an overpowered slave of his heart's loving desire to
bring out Christ, and Christ alone as the only ground on
which a man could safely build his hopes of heaven, This

definits and intense purpose Luther appreciates when he

says:

Abova all things we must know what the matter is of
which St. Paul treats in this epistle, It is this
that he wishes to domonstrate and inculcate, that he
has thoroughly and corresctly taught the Galatians,
how one through faith in Christ must receive God‘'s
grace, the forgivehess of sins and righteousness, so
that we in truth and right actually can acknowledge
and know what the righteousness of faith is and whet
difference there 11 between it and all other kinds
of righteousness. €

ot T
148  Gpoit p. 9.
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Paul's method was not simply a theory with him

but Paul followed his method with consistency, When we
examine his sx'mons and writings we come to that definite

conclusion as we shall demonstrate: In preaching to thel4d7
elders at Ephesus Paul sald:

You know, from the first day on which I arrived in
Asia, how I was with you all the time, serving the
Lord with all humility and many tears and temptations,
which happened to me through the plots of the Jews;
how I kept back nothing of what is profitable so as
not to announce (it) to you, and to teach you pub-
licly and from house to house,earnestly testifying
both to Jews and Greeks repentance toward God and
faith toward our Lord Jesus Christ, And now, lo,

I go to Jerusalem, bound in the spirit, not knowing
the things which shall happen to me in it; except
that the Hol{ Spirit testifies fully in every city,
saying that bonds and tribulations await me., But I
make account of nothing, nor hold I my life dear to
myself, so as to finish my course with joy, and the
ministry which I received from the lLord Jesus, to
testify fully the glad tidings of the grace of God,
And now, lo, I know that all you will see my face no
more, among whom I have gone about proclaiming the
grace of God, iherefore I testify to you in this
day that I (am) pure from the blood of all, for I
k:pt got back from announcing to you all the counsel
of God,

Take heed therefore to yourselves and to all the
flock, wherein the Spirit the Holy (one) did set
you (as) overseers, to shepherd the assembly of God,
which he purchased with the blood of his own, (freely:
his own blood), For I know this, that after my dep-
artures grievous wolves will come in among you, not
sparing the flock; and from among your:rown selves
men will rise up speaking perverted things, to draw
away the disciples after themselves. \herefore
watch, remembering that three years night and day I
ceased not admonishing each one with tears,

= I&T Acts 20,17
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And now, brethren, I commit you to God and to the
word of his grace, which is able to build up and

to give you an inheritance among all the sanctified,
Silver or gold or clothing I desired of no one.

But yourselves knew that these hands did minister to
my needs and to those who were with me, I showed
you all things that thus laboring it behoves (us)

to aid those being weak, and to remember the words
of the Lord Jesus that himself ’fﬁ%’ it is more
blessed to give than to receive.

Here Paul states that he "kept back nothing of what
is profitable"14§ "testifying fully...the grace of God,*16¥
"kept not back from announcing...all the counsel of God ,"15¢
Thus he demonstrates his preaching of the truth with cour-
age on the basis of revelation., His regard for revelation
goes so far that he refuses to conjecture on what was in
store for him beyond what had been revealed, Speaking of
this matter he says:

I go to Jerusalem, bound in the spirit, not knowing the
the things which shall happen to me in it; except that
the Holy Spirit testifies fully in evts!‘citw, saying
that bonds and tribulations await me.

His love becomes apparent through his diligent atten-
tion to his calling. He says that he "went “from house to
house"158 and "that three years night and day I ceased not
admonishing each one with tearl."lsq Pretty hard to question
the love of a man who would follow up his public preaching
with such painstaking private preaching.

Speaking about this farewell address, Conybeare and

Howason fidd mush evidence of Paul's love as they write:

—IZ8—AGYs 20, IB-35
149 Acts 20,20
150 Acts 20,24
181 Acts 20,27
152 Acts £0,2D-22
153 Acts 20,20
154 Acts 20,31



The narrative of St. Paul's sojourn at Ephesus

concludes with the notice of a deliberate and

affectionate farewell.,.. With gratitude to that

heavenly master, who had watched over his life

and works, and with a recognition of that love of

his fellow=Christians and that favor of the "Chief

of Asia," which had been the instruments of his

safety, he gathered together the disciples (AGts 20,1)

and in one last affectionate meeting - most prob-

ably in the school of Tyrannus - he gave them his

farewell salutations, and commended them to thg

grace of God, and parted from them with tears,155

In the first section of this address,v20-27, St, Paul

has made it very evident that his own love for these people
at Ephesus was both deep and sincers, Likewise, in that same
section of his address he had made it ewident that his devotion
to God was beyong all question of doubt, therefors, he can
come with such good grace from the abundance of his love with
his admonition;

“Take heed therefore to yourselves and to all the tlock}lsa
and can carry the admonition to such lengths as to indicate
that even from among their own ranks some would "rise up

speaking perverted things,"157

His comparison of sheep and wolves with Christians
and false teachers is not only common to the Scriptures but
also indicative of a loving presentation of the truth in
. such simple terminology that no ona_oould miss the meaning
of his admonition. The expression "shepherd the assembly
of Godwl58 Possesses a warmth on the part of the speaker

for his audience and generates a wara response,

155 ébnybolregga H;wlon. Th% Plrg and_Epistiles of
gt, Paul, seco volume, P. S
156 Acts E0,B8 .

157 Acts 20,30
158 Aocts 20,28
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Another example demonstrating the consistency of
Paul in the application of his method is his sermon delivered
before royalty.l59 Before Aprippa and Bernice Paul said:

I think myself happy, King Agrippa, that I shall
defend myself to-day, bsfore thee, againat all the
charges of my Jewish accusers; espaecially because

thou art expert in all Jewish customs and questions,
‘Yherefore I pray thes to hear me patiently.

Iy 1ifo and conduct from my youth, as it was at first
among my own nation at Jorusalem, is known to all the
Jews, They know me of old (I say) from the beginning,
and can testify (if they would) that following the
strictest sect of our religion, I lived a Pharisee.
And now I stand here to be judged, for ths hope of
the promise made by God unto our fathers, 'Which pro-
mise is the end whereto, in all their zealous worship,
night and day, our twelve tribes hope to come, Yat
this hope, 0 King Agrippa, is charged against me as

a crime, and that by the Jews, what! is it judged
among you a thing incredible that God should raise

the dead?

Now I myself determined, in my own mind, that I ought
exceedingly to oppose the name of Jesus the Nazarene,
And this I did in Jerusalem, and many of the holy n
people I myself shut up in prision, having received
from the chief prieats authority so to do; and when they
were condemned to death, I gave my vote against them,
And in avery synagogue I continually punished them,
and endeavored to compel them to blaspheme; and being
exceedingly mad against them, I went even to foreign
cities to persecute them,

With this purpose I was on my road to Damascus bearing
authority and commission from the chief priests, when
I saw in the way, O KIng, at midday a light from heaven,
above the brightness of the sun, shining round about
ma and those who journeyed with me, And when we all
were fallen to the sarth, I heard a voise speaking to

me, and saying in the Hebrew tongue, Saul, Saul, why
persecutest thou me? it is hard for thee to kick against
] jho art thou, lLordi C LoT¢

1 Acts 25, 23-24,



have I chosen from the house of

Israsl, and from
' ng the Gentiles: unio whom now I send thee, %O
open their eyes, at _they may turn from darkness

to llght. and from the power of Satan unto God:
that fail in me, they m receive forgiveness
of sins, and an inheritance among the sanctified,
Whereupon, O King aAgrippa, I was not disobedient to
the heavenly vision, But first to those at Dam-
ascus and Jerusalem, and throughout all the land

of Judaea, and also to the Gentiles, I proclaimed
the tidings that they should repent and turn to
God, and do works worthy of their repentance,

For these causes the Jews, when they caught me in
the temple, endeavoured to kill me,

Therefore, through the succour which I have re-
ceived from God, I stand firm unto this day, and bear
my testimony both to small and great; but I deelmse
nothing else than what the Prophets and loses fore-
told, That the Messiah should suffer, and that He
should be the first to rise from the dead, and
should be the messenger of light E% the house of
Israsl, and also to the Gentiles. 0

In all this part of the address of Paul we find
a complete consistency in his application of his method,
He adheres faithfully to written revelation when he says:

I declare nothing else than what the Prophets and
Moses foretold, That the Messiesh should suffer,
and that he should be the first to rise from the
dead, and should be the messenger of lightlgg the
house of Israel, and alasc to the Gentiles,

He adheres faithfully to the direct revelation
accorded him when he describes the vision granted him and
the information which Jesus gave him d;rectty.leg

The entire address rings with conviction and dem-
onstrates Paul's courage at the same time as it shows his
love for souls 80 be so strong that he cannot escape using
this opportunity to Maske a peraonal appeal to Agrippa

160 Acts 26,2- 23 acocording to the translation of
Conybaer and Howson in Op, Cit, 29412, Vol. B,

161 Acts £26,22-23,

162 Acts 26, 13-18,
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to believe the doctrine of the resurrectionl83 even bsfore
he has begun to tell'about his vision and call,

At the point where Paul wes explaining the assign-
ment God had given him, Festus interrupted. Of this inter-
ruption Conybear and Howson say:

Here Festus broke out into a loud exclamation, express-
ive of ridicule and surprise., To the cold man of the
world, as to the inquisitive Athenians, the doctrine

of the resurrection was foolishness: and he said, "Paul,
thou art mad: thy incessant study is turning thee to
madness,." The Apostle had alluded in his speech to
writings which had a sterious sound, the the Prophets
and to lMoses (Vv.22,23): and itbis reasonable to be=
lieve that in his imprisonment, such "books and parch-
ments," as he afterwards wrote for in his second letter
to Timotheus, were brought to him by his friends, Thus
Featus adopted the conclusion that he had before him

a nad enthusiasty whose head had been turned by poring
over strange learning, The Apostle's reply waslgaurt-
eous and self-possessed, but intensely earnest,

In his reply tha apostle says:

I am not mad, most noble Festus, but speak forth the
words of truth and soberness: For the king has knou=
ledge of these matters; and moreover I speak to him
‘with boldness; because I am persuaded that none of
these things is unknown to_him, - - for this has

not been done in a corner,

Paul's courageous and loving method of speaking is
not disturbed by this nasty remark of Festus buthe is able to
come back with a discrete reply which embraces Festus with the
strong arms of truth at the same time as it reaches out to
touch the king with the acknowledgement that he already knew
the history of what had happened to the Christ, Paul's calm
presentation of the truth in love bscomes even more impress=-
ive when we think of the kind of Man Agripps was, Conybeare

and Howson describe him as "the Jewish voluptuary,*166

165 Acts 26,8
cit, P.

les Ra;oeem B 26, as wrapslsteq by Comyhnew and Howson,



How Paul aaks:

King Agrippa, believest th°¥6¥h° prophets?
I know that thou believest,

It 1s Pault's brinningtheart which overflows ¢ith
its love for souls into the easiaest pnasibla contrivance
by which tha king's pride may ba by-passed for the moment
to giva him an opportunity to confeas that at 1lsast he
holds the prophets in gome esteem,

The kingk reply was:

Thou wilt soon persuade me to be a Christian,168
Of this reply Conybaareand Howaon say:
The words were doubtless spolken ironically and in
contempt; but Paul took them as though they had been
epoken in sarnest, and made that noble answer, which
exprosses, as no other words ever expressed thenm,

that union of enthusiastic zeal with genuine oour%ggy
which 18 the true characteristic of ' Christian,"

I would to God, that whether soon or late, not ocnly
thou, but also all who haar mg 3P-day. were such as
I am, oxcepting these chains.i?
Paul's controlled and loving reply may be taken
in two different ways and still it would in either way show
his love in operation in his speaking:
#hen he says:
I would to God, that whether soon or latlalvl not
only thou, but also all who hear me t.tﬁg ay, were
such as I am, excepting thase chains, T3

we may supposa, fimst, that Paul felt the sting of irony in

167 Acts 26,27
168 Acts 26,28, as translated by Conybaere and Howson,
gg, Cit. p. 298 ';g%. 3.1 2

‘9 [ ] [ ] ° [} - .

170 Aeti 86;:5. ;alrr;nllutcd by Conybaereand Howson,

° o VOle e y

%gl. %Eo gsut M3S have megalo, not pollo,

172 Acts 26,89,
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Agrippa's remark but refused to let anything but love for
the man%s soul express itself'in his reply, or, we may take
it as if Paul was so realy to suppose others to possess a
courteous disposition that he did not consider the remark
as ironic, :
nf the cone;uding remérks of Paul on thig oohaston.

F. H, Shackelford has this to say:

What a sublime and measureless extent of wish,

reaching up to the highest beatitude of Heaven,

and linitless as eternity, and in this mortel

1ife conferring the happiness of an unaswerving

faith under ‘persecution, and which, in the pres-

ence of degth, can shout victory over death and
the grave.,l’9

Paul's "all who hear ne to=day"l74 ghows that he was
g0 filled with a holy desire to bf;gg salvation to all that
even ths Iowliést sarvantlprésont wers ‘Inmcluded: in hisg.l:
simple and eloquent plea. His'qﬁotions mugst have been evident
to everyone who did ﬁear ﬁim.

It is quite evident that the apostle was so filled
up with real eﬁhuaiaan.ror the nissage of salvation that he
was able to lose himself as his conviction of the truth based
upon faith in the revelation of God flowed from his heart
across his 1lips in earnest desire to vlﬁ.hlu'holrorl and thus

self-conscicusness end antentétton gid nut‘gxilt in him,

1735, Shackelford, Tho.GrUat‘iﬁg and_the Great German, p.46
1?4. Act. 26.29. X

3 ; -
. .




- 55 -

8%, Paul could hold to his method of presentation
#1860 in dealing with tsachings which lia in tha more com=-

Plex category., To demonstrats this we examine his present-
ation of the doctrine of election, In speaking to the

Romans on this matter he says:

But we know that all things work together for Eggd
to them that love God, to thosa who are called+
according to purpose. _Bscause vhom he foreknewl76
he also predastinatedl?? conformed to the image of
his son, for him to be firstborn among many brethren,
But whom he predestinated, thsse also he cali :

and whom he called, these also he justified;178

but whom he justified; these also he glorified,l79

Here Paul's love of 3osuls pressnts in love the
comfort of the election to the balievers. In simple and
kindly words he reaches up .to the almighty God to bring

down from on high assurance of eternal life in Christ.

176 ‘"called" kletols from kalew means according %o
Liddell and Scot, called, invited: welcome: called out,
chosen, Thayer says: "Invited (by @od in the proclam-
ation of the Gospel) to obtain eternal salvation in the
kingdom of God through Christ."

176 pro-gignwskw and 177 pro-oridzw, know baforehand and
mark out beforehand, were not complicated expressions
to the Romans since they knew the simple composition of
those words,

178 diakeiow is a much simpler word than our justify.
According to Thayer, it simply means to make a person
right, or what he ought to be., Even the least educated
person hearing such expression of simple fact regarding
God's dealing with the sinner who is brought to believe
in Jesus realizes thers can bs nothing to exclude the
possessor of Christ's merits from the kingdom of heaven,
179 Romans 8,28-30
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Paul's words are chosen for their pjainness,his
stages of devalopement ars employed for the sake of clarity,
his definiteness is the product of personsl conviction,

This combination has the tendency to ganerate confidsnce in
the writer in the =mind of the reader, True this statement
of election which we are examining comes from an epistle and
therefore may be regarded as a more carefully worded expos-
ition than if it had been preparsd and delivered in a sermon,
But when we examine the nature of Paul's epistles, we come

to the conclusion that the destinctionsbetween them and his
sermons ere nhot to be regarded as being very great, In
speaking on this matter, Roblnson'says:

An epistle of Horace or an epistle of Jeremiah was
meant for publication and for general information,
or edification, The letters of Paul expressed grat-
itude for particular gifts or acts, affection for
certain people, warnings based upon experiences with
local influences or evils. An epistle is a pliece of
art; a letter is a plece of 1life, The difference is
as great as the difference between a dialogue of Plato
and a conversation which you and I hold on the strest
corner, One is like the carefully finished photo-
graph which 'does you justice®'; the other is like e
snapshot which showe you as you are,
The letters of Paul are genuine letters. As such,
they are perheps more precious than more formal
epistles would be, Inm them we sse not only Paul's

" thoughts and opinions, but we see Paul himself in all
his greatness and intensity, not deed but alive; a
man whose spirit t: so eternal that he can be all
things to all men.180 :

Paul wes not a servant of his education but he made

his education & servant of God and man by his genuine devotion

180 Qp, Cit, P. 823.
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to the truth as it is in Christ Jesus,
By a careful scrutiny of the word "did foreknow"

as Paul uses it in his letter to the Romansl8l, we get
a measure of the warmth of h;s Jove and come to the con-
clusion theat when the Roman Christians read or heard this
letter, they epproached the doctrine of election something
like this:

But we know that all things work together for good

to them that love God, to those who are called

according. to purpose, Because whom he did lovingly 182
take to His heart, appropriate, or claim for himself...

I81 Romans B, 29
182 ‘Yforeknow" is to be taken upon the background of the
0ld Testament which was Paul‘'s background, Gen. 18,19,
according to the Hebrew, I know, have known him, inorder
that he may, or should, command, etc, Lemaan denotes
purpcse; Gesenius, Koenig, Fuerst agree on this, God
chose Abraham for this purpose; He not simply knew that
he would do it, Iuther's Gemesis p, 1185-1191, sees in
this passage the wil]l of God, Par., 191. 205,

In Amos 3,2, you only have I known of all the families of
the earth, known is used in the sense of: lovingly taken
to oy heart, considered in grace, appropriated, known
with "affect and effect", chosen, Keil renders this,
according to my translation, known him in advance with

a love which would go before him, p. 177. Genesis,

Oon know and foreknow we must make a comparison off

such passeges as: Gen, 18:19; Amos 3:2; John 10:14;

Xots 2:23; 15:18; Rom., 11:2; Gal.4:8-9; 1 Pet, 1:2,20;
Ps,1:6; Prov, 29:7; Jer, 1:5; Rom, 7:1%; 2 Cor.5,21.
when we do this and then follow on with Paul's con-
clusion to his presentation of election to the Romans

v, 31: If God (is) for us, who (is) against us?

v. 33: 7Tho shall bring an accusation against’ (the)

elect of God? When we do so, we certainly cannot fail
to see Paul's loving heart presenting the truth in Iove
for the comfort of the believers in Christ,
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Paul 's method of presentation becomes a suitable
Vvehicle for carrying instruction to all classes, pleasing
the uneducated with a full measure #f information, while
charming the educated by the beauty of simpiicity without
detracting a partiocle of efficiency. Paul is am educnted
man humbled by God's grace in Christ end filled with the
divine gift of common sense, He speaks and writes on all
subjects without losing sight of his goal, the glory of
God and the sallltt;n and sancfification of man, When "
St, Pater says of Paul's epistles,

among which_are some things which are hard to be
understood , 183

he imediately qualifies that statement by saying,

which the untaught and unesSablished wrest, as
alsc the other scriptures, to their destruction,184

The reaction which Paults simple and lnving words
made upon the Roman Christians must have been something
like this: ;

We have been invited by the almighty God to enter
into Eis kingdom through Jesus so we need not be
troubled by the troubles of this present life,
God has known about us long before we were even
born and has embraced us with His love in Jesus.
He has set a pattern of life before us in Jesus
who certainly suffered a great deal but was suppodted
through our mutual Father in heaven, Our life lies
secure in the hands of God who has adopted us in
Jesus and we need n°fa§' afraid nor disturbed no
matter what happens, :

183 2 Peter 3,16
184 2 Peter 3,16 A . 2 Y e
185 Romans a. 13-3‘ £ 1id e o s i B Yig e
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Due to the apostle's love of the truth and complete
subjection to revelation, he was able to praﬁent the doc-
trine of elsction so that his hearers and readers were not
confronted by a number of difficulties, '"hen he presents
this teaching to the Thesseloniens he begins with a simple
mention of God's heving chosen them. He saye:

But we ought to give thanks to God always concerning
you, brethren beloved of (the) Lord, that God chose
you from (the) beginning to salvetion in sanctification
of (the) Spirit and belief of (the) truth;186

Here the presentation is such that Paul's words
convey the truth in such plain terms thet everycne who
takes the words as Paul wrote them can gather that God's
chodng was done en aglasmw pneumatos kai pistal aleéheial
and thet God's election has not taken place nudely.

But the apostle continues with his explanation of
election by showing that God placed His choosing hand in
the Gospel and through the Gospel as His ordained instru-
ment, the Holy Spirit comes to the hearers and works in
them feith in the Gospel. He says:

whereto he called you by (or through) our glad tidings,
;:rizzeiaﬁbtatning of (the) glory of our Lord Jesus
.

Hence if anyone among the Theasalonians was wonder=-

ing whether or not he was among the chosen of God, the only

qui-tton he would have to settle in his mind was whithor or

no"t. he believed the Gospel of salvation through Christ.188

186 2 Thess, 2,13,
187 2 Thess. 2..!4.
188 Adapted from Dr, Franz Pieper's class lectures.
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HNo donbt a careful following of Paul's methad would
go AFong way in solving present day problems in prasenting
this conforting doctrine of alaction. In speaking about this
pasnage from Thaessalonlians in hia class at the seminery, Dr,
Franz Plaper saild:

If a questioner raises the objsction: "If Y belong
to the aleot then I shall and must be saved: if I
do not bslong to the elect then I shall and ruat be
condemned, ragardless of whether I believe or do
not believae.,” Then the answer is, "that there is o
no such nude election, without feith in the Cospel.
In the Formula of Concord, this point is so import-
ant that fiftoon paragraphs treat of it. #9 to #24,
The only correct consideration of the eternal elec-
tion, drives us continually %o the "dosus ravelatus,”
thatiis, to the God who has revealed Himself to us

in the meana of grace, In this way the carnal
security, as well as_the doubting, or despair, is
continually avoided,

After his aszsurance has beon presented that the
Thessalonian Christiana wore going to obtain the glory
of tha Lord, the apostls exhorts thom to stand firml80
and then shows them how all things necessary for their
salvation are from the Lord. He says to them:

But our Lord Jesus Christ himself, and our God
and Father, who Yoved us, and gave eternal en-
couragement and good hope by grace, may he en-
courage your hearts, and may_he establish you

in every good word and work.:91

The apostle Paul wraps up the whole doctrine of
election in the love of God through Christ and hends it

to his hearers and readers with the means of grace,

189 adapted from Dr. Pieper's class notes.

190 2 Thess. 2,15
191 £ Thess. 2,16-17
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8ince Paul's entire thinking was dominated hy
his conception of Christ es e Redeemer, there ceme from
his pen words which drive men to Christ elcne for sel-
vation and erase as untenable any election "in view of
faith," or en any synergistic or Calvinistic basis.
Speaking of Peul's ragerd for Jesus Machen saye:

The religion of Paul...is a religion of redecip-
tion...Jesus, according to Paul, therefore, was
not a teecher, but a Redeemer. &3 i

By holding fast to revelation; es Peul did, we
escape the ineviteble pitfall of man made deductions in
the realm of the spirituel. Max M#tller has given a good
evaluation of man mede religious concepts when he said:

In the discharge of my duties for forty years

as professcr of Sanskrit in the University of
Oxford, I have devoted as much time es any man
living %o the study of the Secred Books of the
Kast, and I have found the one key-note, the one
diapason, so to spesk, of all thess so-~called
sacred bonks, whether it be the Veda of the
Brahmans, the Puranas of Sive and Vishnu, the
Koran of the Mohammedans, the Zend-Avesta of the
Parsees, the Tripitaka of the Buddhists, - ~
the one refrain through ell = -~ gajyation by
works, They all say that salvation must be
purchased, must be bought with a price, and

the sole price, the sole purchases-money, must

be our works.and deservings., -Our owm holy Bible

our sacred Book of the East, Is fiom beginnin
to_end a protest against this doctrina, Good
works are, indeed, snjoined upon us in that

sacred Book of the Eaat far more strongly than in
any other sacrad book of the East; but they are

193 Qgp, Cit. p. 167
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only the outcome of a grateful heart - they are
only a thank-offering, the fruits of ocur faith,
They are never the ransom-money of the true dis=-
ciples of Christ, Let us not shut our eyes to
what is excellent and true and of good report
in these saocred books, but let us teach Hindus,
Buddhiste, Mohemmedens, that there is only one
sacred Book of the East that can be their main-
stay in that awful hour when they pass alone
into the unsesn world, It is the aacred Book
which contains that falthful saying, worthy to
be received of all men, women, and children,
and not merely of us Christiasns - that chrigz
Jesus came into the world to save sinners,

We get Paul's presentation of election by grace
a very emphatic basis whsn we consider what he wrote

Timothy wha certainly had a lot to comumend him in the

eyes of men, Paul wrote to thia fine young man:

in

he

Therafors thou shouldest not be ashamed of the
testimony of our Lord, nor me his prisoner; but
suffer avils along with tha glad tidings accord-
ing to God's power; who seved us and called fis)
with & holy calling, not according to our works,
but according to his own purpose &nd grace,
which (was) given us in Christ Jesus before the
ages of time, but made manifest now by the
appearing of our Savior Jesus Christ, who
annulled death, and brought tc light I§§° ancé
incorruptibility by the glad tidings.

We got an idea of the love which he could impart
the presentation of that doctrine when We examine whet
wrote about election to the Fphesians:

Blessoed (ba) the Go& and@ Father of our lLord Jesus
Christ, who blessed us with every spiritual bless-

ing in *he heavenlIies with Christ: aceordtn? as he
chose us in him before (the) foundation of (the)

i

194 MNax M@ller, as quoted Dy F. Pleper in his,

Ghrlst]ioha Dopgmatik, Band I, p. 16,
95 £ Tim, I, 8-10.




world, for us to be holy and blameless before him
in love; having predestinated us for adoption
through Jesus Christ to himself, according to the
good pleasure of his will, to (the) praise of (the)
g8lory of his grace, wherein he made us objects of
grace in the Beloved: in whom we have redemption
through his blood, the remission of offences,
according to the riches of his grace; which he
caused to abound toward us in all wisdom and in-
telligence, having made known to us the myster

of his will, according to his good pleasure, wﬁieh
he purposed in himself for (the) administration of
the fulness of times; to head up all things in
Christ, both the things in the heavens and the
things upon the earth; in him, in whom also we
obtained an inheritance, being predestinated accord-
ing to (the) purpose of him who works all things
according to the counsel of his will, for us to be
to (the) praise of his glory; who have fore-trusted
in the Christ: in whom also you, having heard the
word of truth, the glad tidings of your salvation -
in whom also, having believed, youx were sealed
with the Spirit of promise the Holy (one), who is
(the) earnest of our inheritance, to (the radonp&lggs
of the acquired possession, to praise of his glory.

To recapture for ourselves Paul's method of pres-
entation with its lively and timely expressions, we must
dare to use expressive terms of our day in presenting the
dootrine of election just as the writers of the Formula
of concord did when they used the term "jugglery" in des-
cribing the call of God, They say:

And this call of Bod, which is made through the pr!ggh-
ing of the Word, we should not regerd as Jugglery.

It would seem, for example, that the Ephesians read- :

ing the epistle of Paul to them, would get a far more colore
ful picture of election than we do with ocur rather frigig
translation of his words, Evidently they gathered about

396 Ephesians 1, 5-14
197 Op, Cit, Form., Con. p. 1073,29.
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the following impression from the passage we have trans-
lated in the foregoing along the mechanical lines of

literal translation:

Blessed be the God and Father of our Lord Jesus
Christ, ,who has blessed us with every spiritual
blessing existing with Christ in heaven;198

Just as he selectedl99 us in Jesus before the
world was laid downZ200 to be holy and blameless
before him in love; having previously appointed
us for adoption to himself through Jesus in acc=-
ovdance with the good pleasure of his will, as a
tribute of praise to the glory of his grace, by
which he made us to be the objects upon which his
grace should fall through Jesus who is the beloved
one in whose blood we have the ransom payment by
which we were freed,20l the release deed from.
our lapses into sin,202 in harmony with tha
wealth of his grace,

This abundance of his grace God has generously
urged upon us in full harmony with widdom and
intelligence because he has made known to us
the mystery of his design to place Christ at
the head203 of everything to manage the things
in the heavens and those upon earth to his own
satisfaction when time is completed.

In this great Christ we have gotten an inheritance
because God, who runs all things the way he wants
to, has picked us, who trusted in Oh#ist before
you did, to be monuments to his glory.

You also are to enjoy this inheritance bascause
after you heard the message of truth, you believed
the good news of salvation and the Holy Spirit
sealed the promise of salvation to you. Not only
that, but the Holy Spirit became the guarantor that
your inheritance would be turned over to you, Jjust
as ours shall be turned over to us, for full poss-
ession by you and by us to the praise of his glory.

198 Thayer, Op, Ci%, P. 247, allows this use.
199 Thayer % 247, allows this use.
Theyer” Wes—lite Pe Gore @

200

201 Thayer * ® 65

202 Thayer " * 485

203 Thayer " " 38. Sum. up, condense into a

summary., Liddell and Scott: to comprehend intc a spmmary, :
Thoroto;o. T deduce there is nothing amiss in "place at head.®
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The apostle Paul could weave the truth into such
excellent illustrations that even in dealing with the
dooctrine of election his love for souls produced a com-
Prehensive. presentation, In speaking of the hardness of
heart which had come over the Jews, he said:

Now if the first-fruit is holy, then the batch of
dough from which it is taken must be holy; and if
the root of a2 tree is holy then the branches of that
tree must also be holy., MNow then if some of the
branches were broken off from this holy tree and
you off-shoots from a wild olive tree were grafted
in among the holy branches and bacame partakers of
the sap from the root of the domestic olive tree
together with the natural branches, then you have
no reason to boast of your superiority to the nat-
ural branches; if you boast of your superiority
over them then you are not being very intelligent
because it is obvious that the root carsbgs the
branches and not the branches the root.

After he has finished a comprehensive comparison
between the Jews and the Gentiles in an interesting way,
he comes to the dootrine of election for his explanation:

As far as the Gospel is concerned, (these people)
are enemies on your account; but as far as the
election is concerned, éazoy are) beloved on
account of the fathers.

A8 we view this section of the epistle to the
Romans, we come to the conclusion that Paul uses the kind
of colorful material which popular mentalk disciplime Be-
quires and sesks. This section would, no doubt, mest with
the approval of such present day oritics of preachers as
Dr. George W. Crane20§’ who writes in his column:

“203  Romans 11, 16-18 amplified onm the basis of Thayer;
;gi Hodge, - P. 576f£%.

mans .
205 :gtlc tho;o is nothing scholarly,perhaps, in what
men like Crane may say, our preaching and writing is
usually directed to people such as those indicated by
his remarks., Seldom do we deal exclusively with doctors

of divinity, if ever,




Best Formula in Oratory is Simple, Narrative Style.

Dr. Charles, aged about 50,is a virtle pastor and

one of the best orators in America. "You employ

the narrative or anecdotal formula soc ably in the

pulpit,® I told him as we were having dinner to-

gether one Sunday, "why don't you instruct your

students at the seminary to follow that sure-fire

formula?"

"I have," he replied with & shrug of his shoulders.

"I have pointed out the greater advantage of the

narrative sermon over the dry, essay type of

address, But most of them don't comprehend 1it,

They seem almost to want to make things difficult

for themselves as well as the audience,"

The worst speeker in the pulpit should at least be

@ "good" orator for that cught to be the base line

for meesuring clerical .skill,

Clerical oratory should range from "good" to "better"

and "best." For when it is a man's job year after

year.  to earn his living by public speaking, he

certainly ocught to learn how to do a good job of it,

or else quit and .find another vocation wherein he

can become proficient, '

It would be a wholesome improvement, moreover, if

all our college professors and all clergymen were

forced to spend an apprenticement as salesmen,

They would then soon learn that they couldn®t earn

any commission by using language the customers

couldn*t understand or by being so inhibited and

monotonous that the customers fell aslesp before

they reached the "dotted line" stage.

Enthusiasm is one of the first requisites of a good

salesman, for a customer, as well as an audience,

must get charged with the speaker's vigor and

enthusiasm,

Select your theme or text. Then choose a few relevant

stories about current persons and things, or historical
" characters and events, but these must illustrate your

text and further advance the theme,

Add stories from your personal experience, or bring _

in illustrative episodes about people in the audience

or the community,. :

Your town is more interesting than a neighboring town,

and your children are more emotion-provoking than a

stranger's offspring, so draw your examples, anecdotes

and narratives from near by.

If you wish to end your address on a high emotional

level, conclude in Verse. Quote a stanza that contains

the thought that caps your climax, 206

206 Dr. George V. Grane, Chiosgo Daily News, 6/19/45.
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Of all the fields in which the preacher must speak
and write, no doubt, that field in which he meets withnthe
greatest criticism is that of polemics. Therefowe, we ask:
Did Paul hold to his method of speaking the truth with
courage and coviction and love also in the field of polemics?

That question we shall let Paul answer from his own material,

In writing to the Colossians in this field, the
apostle begins with poiAting to the sincere interest he had
in their wellbeing:

I really want you to know that I get Into awful
agony of mind thinking about you, and the folks
at Laodicea, and all those who do not know me
perscnally; because I want to encourage then,

so that all of us may be knit together in love

and may possess the rich and full assurance which
comes to us by understanding and having knowledge
of the mystery of the true God, the Fathaer and the
Christ; in whom all 390 treasures of knowledge
and wisdom are hid,2

After this warm assurance of the genuine interest
he has in being instrumental in helping them to enjoy the
blessings of & so0lid Christianity, he cones_forth with his
polemics:

I'm telling you these tgéag-, lest anyone beguile
you by persuasive talk,

In speaking ebout this passage, Wilfred Knox, says:

Since all the hidden mysteries of God were to be
found in Jesus as the Christ, the Colossians must
not allow themselves to be led astray by strange

207 Colossians £,1-3. Thayer and Liddell and Scott
would allow this translation by the definitions they
give to the words involved,

208 Colossians 2,4,
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teachers, however persuasive they might be;
although Paul was unable to be present with them
in the flesh, he was with them in the spirit,
contemplating the steadfastness of their faith 209

When Paul had to warn ageinst those who were
seeking to bind the Colossians to the law2lC

Take heed lest there shall be anyone who makes

a prey of you through philosophy and empty deceit,
according to the tradition of men, according to the
elements of the world, and not according to Christ, 51l

he concluded his warning with the affectionate encourage-
ment:

If therefore you were raised with Christ, seek
the things above, where the Christ is sitting at
(the) right hand of God; mind the things eabove,
not the things on the earth; for you died, ggﬂ
your 1life has been hid with Christ in God .2

Of this passage Knox says:

Access to the heavens was only to be obtained

by union with Christ, who, as head of the Church
and the Cosmos, provided to everything im it
that 1ife which enabled it to grow with a
divine increase. The Colossians having already
died with Christ to the material world had no
need to obgerve ordinances as if they still
1ived in the world,213

To get at the example of Paul in polemics we may
attempt to cover all his writings in this field and thus
8o beyond the necessary volume of material for our present
purpose, therefors, with the exception of the passages
09 Knox, Paul an 8 _Chure S8, P.168
210 Col. 2,11,16

211 Col. 2,8
212 Col. 3,1=3

213 Qp, C1%, p. 171
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quoted above from the epistls to the Col osians, we shall
limit ourselves to the epistle to the Philippians. This
method of limitation has the merit of more intensive
observation to recommend it and the epistle to the Phil-
ippians has a comparatively large portion of polemical
material as we shall show,

A very brief survey of Paul's arrangemsnt of this
epistle helps us to estimate the amount of polemics it
contains,

In the first chapter, vl and 2, eontainﬁ%ho apost-
olic greeting from Paul and Timotheus, V. 3 to 15 are taken
up with acknowledging @od's grace in the spiritual growth
and developement of the Christians at Philippi. In this same
section he shows his interest in them, he turns t& & amall
presntation of polemics in V, 16 through 18, Then in V, 19
through 30 he Bives them a little desoription of his suffer-
ings for their encouragement, This he intersperses with the
polemiocs contained in V., 28 and 29,

In the second chapter the apostle exhorts the Fhil-
ippians to live in Iove, V. 1 through 4, and then sets defare
them the example of Jesus, Y. 5 through 11. Now he commends
them for their obedience and urges them to further progress

in their sanctification, v. 12 through 14, In verse 15 he
injects a mild piece of polemics, V,16 through 19 gives them

a reminder of his work and interest and intentiom of sending
Timothy to them. V. 20 and £1 may again be flaced into the

category of polemics., V.22 through 30 ars primarily employed
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in commending Timothy and Epaphroditus to them,

The third chapter we view in its entirety as an
example of excellent polemics,

The fourth, and concluding chapter, contains
personul messages %o specific people, V. 1 through 3,

An exhortation to prayer, V. 4 through 7, coupled with

a general encouragement to progress in holiness, V. 8
through 9 contain a plea for sanciification with an other
appeal to his own example, V. 10 through 19 contain mainly
instruction on Christian stewardship with illustrations
from his own experiences, V; 20 is a doxology., V. 21 and
22 containgalutations, V., 23 is a benediction, V. 24

tells from which place, to which pecple and by whom the
letter was written, or sent,

In this short eplstle of only 104 verses, in spite
of its intimate tone, there are at least 30 verses which are
to some degree involved with polemics, Iore than one fourth
of the epistle goes into this field,

Polemics marchaes us out upon the battle field,
the bloody sector in which the Christian Church, by the
grace and under the direction of God, ‘fights for the truth
and the glory of God according to the measures of faith which
e God bestows upon His warriors, This we say because polemios
is defined:

- The art or practice of dtg{&t-ttou or controversy, esp.
= of religious controversy.
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Pgul seys to the Philippians:

Somg, indeed, preach Christ even through envy . -
and contention, but some also through good will,
Those (who preach Christ) indeed from love,(do:
80) knowing I am set by God's intent®l5 %o the
defence of the Gospel. But those who preach
Christ fronm partiaanshtguﬂlﬁ not with sincerity,
think to add oppression®i? o my bonds. What

of it? Only @his) thaet in every way, whether

in pretense cr in truth, Christ is preached,

and in this I will rejoice.2I8

Perhaps we nmight get a little better basis for
comparison with ow¥ own polemical writings if we placed
Paul's words translated ebove into a trifle more smoothly
flowing American:

Sone, indeed, preach Christ from envy and con-
tention, but some also through good will., Those
who preach Christ from love, do so because they
know that God has appcinted me for the defence

of the Gospel, But those who preach Christ

from partisenship and not sincerly, think that
they are going to add oppression to my bonds,

But what of that? The fact remeains that in every
way, whethaer in pretense or in truth, Christ is
preached and that makes me happy,

215  Kkeimal means, in the first inastance, to 116,

But it is also used metaphorically in a variety of

ways which have thair basliec oconcept centered about

the idea of lying and yet relinquish entirely the
notion of supinamesy which accompanies that verd, In
this instance we have a man placed into the most active
position possible, e, therefore, subscribe to Thayer's
rendition: to be (by God's intent) set, i.8. destined,
appointed: foll, by eis with the acc, indiceting the
purpose, Lk, 2,34: Phil. 1,17 (16); 1 Thess, 3,3.
‘l‘hqvar. QE. Git.p.545.

£16 eritheia _

217 +thlipsis oppression is a good translation here with
the idea behind it that Paul's enemies wanted more 11l
to come upon hijj. This permissidble by both Thayer and
also Liddell and Scott,

£18 Phil, I,15-18,
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The love which Paul packs into this piece of polemics
is so characteristic of him that in conjecturing about the
reaction of tho soldiers who guarded him, Conybeareand How=

son have this to say:

They must have been at least astonished to see e man,
under such circumstances, so utterly careless of selfish
interssts, and deveting hinself with an energy so une
accountable to the teaching of others, Strange tndeed
to their ears, fresh from the brutality of a Roman
barrack, must have bsen the sound of Christian exhort-
ation, of prayers, and of hymns; strenger still, per-
haps, the tender love which bound the converts to their
teacher and to one snother, and showed itself in every
look and tone.2

The people to whom Paul wrote must be compared with
People of & real busy city of our times, since John Sterret
wsites of 1it:
As a Roman colony, Philippi began to outstrip
Amphipolis end to lay claim to the dignity and title

of 'first? city éAc 16:12) when visited by Paul
about 50 A, D, 220

From the fact that Paul mentions "thode of the
household of. Jesasar’~ household"221 we take 3% that Paul
was a prisoner at Rome when he wrote this epistle, Still
there is no evidence of bitterness coloring his polemiocs,
He can argue the case of tiiz-u¢:-: 7 the hypocritical
preachers without rancor, although certainly not condoning
their sin, and then rejoice in the espresd of the Gospel
no matter who does the spreaﬂing.zza Nothing selfish about
his preaching and writing.

"'"255_1ﬁ%h§335:p. 433 vol. 2. ¥
220 John R. S. Sterret, in New Bible Diec °
V.8. Philippi, p. 707, - ;

221 Phil. 4,22,
2228 Phil,..l,18.
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In his disputations against the partisan preachers,
howover, Paul 1laft no doubts as to the serious conseguences
of such conspiring to'"add affliction to his bondz%223 That
becomes evident when he says:

Only conduct yourselvas worthily of the glad tidings
of the Christ, that whether having come and having
seen you, or being absent I might hear the things
concerning you, that you stand fast in one spirit,
with one soul striving together with the faith of
the Gospel; and being frightened 3p nothing by thoss
who oppose; which to them is a demonstretion of
destruction, but to you of salvation, and this

from. God; because to you it was granted concerning
Christ, not only to believe on him, but also to
suffer concerning him, having the same cggillot such
as you saw in me, and now hear of in me,

ithen Paul here says, "which to them is a demon-
stration of dastruction,™ he is using strong language,
The Weimar Bible says:
welches (Verfolgen der Widersacher) ist ein Anzeigen,
1hpen aep Verdamniss., (dass ste ew;g werdanzggrloren
sein, wo sis nicht ablassen uwnd Busse thun) ,
while encouraging his paople to be firm and stead-
fast., Paul had no hesitancy about using pointed language
in describing the gensration in which they were living,.
He says:

Do all things without murmurings and doubtin332§$5
that you may be faultless and free from guile,

223 Phil. 1,16
224 Phil, 1,23-30

225 Pnil. 1,28, 1Ibidem 1,28: WeimariBéhe Bibel-iWerk,
226 Theyer, Op, Cit, P. 139: dia-logismos ...2, a del=-

iberating, guosttoninﬁi about what is true:... when in

reference to what ought to be done, hesitation, dopbt-

B rnaver. %:;Q'_P_.. 22: akeral b. of the
ayer, P ¢ AKeraios ..09. O

mind, without admixture of evil, free from guile,
1nngo.nt. llmu eee Phil, 2-150
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unblamable children of God in the midst of a
crooked and perverted generation; among whom
Yyou appear as lumineries in (&225 world, hsld-
ing forth (the) word of 1life.

He calls their generation "“crooked and per=-
verted" but evidently is not thinking as much about the
general immorality of their day as about the general lack
of regard for the word of God bascause when he calls upon
then to be "luminaries in the. world," he expressly tells
them "holding forth the word of life,” and vhat follaows
about the sending of Timothy to thom.zeg which we shall
discuss presently, seems to indicate that the real evil
at which Paul was driving was a lack of faithful stherence
to the entire word of God,

Paul seid that he would like to send Timothy to
them:

But I hope in (the) lLord Jesus to send Timotheus

to you soon, that* I also may be of good courage,
having known the things concerning you, For I

have no one like-minded, who will genuinely care
for the things concerning you, For all are seseking
the things of themselfaes, not the things of Christ
Jesus, But the proof of him you.know, that, as a
child to % father, he served with me for the glad
tidings,230

When Paul herp gays that those who might be possible
selections to send to Philippi were seeking their own
selfish interests and not thosae of Christ, and then points

to Timothy's faithful service for the Gospel, the evidence

is strong thet Paul was after faithful adherence to the Word.

288 Phil, 2,14-16
229 Phil, 8,19,
230 Phil, 2,19-882,




Strictly speaking, it is the third chapter of this
epistle which parmits us to carefully follow Paul®s method
of handling polemics, Here we can trace his art of disput-
ation and evaluate its excellence. He begins by saying:

For the rest, my brethren, rejoice in (the) lLord:
:‘2: ::ges :?:n%:rt;;ggr}%g to you (ig) not irksome to

Here, evidently, Faul wants to meke it clear that he
has the best interests of the Philippians at haart bofors he
begins his warning against false teachers, To use the trans-
lation given by Conybeare and Howson seems to bring out in
a better way Paul's introduction to hig argumentation; They
render this vorsa:

Finally, my brathrggE rejoice in the Lord,

To repeat the seme warnings % not wearisone
to me, and it is safe for you.299%a3y

231 .Phil, 3,l. .
232 Here Op. Cit, p.429, vol, 2, has this note: Literally,
to _write the same to you, 8t, Peul must here refer either
to some previous Epietle to the Philipnians (now Iost),
or to his former conversatiocns with them,

This explanation seems prefsrable on account of what follows
and on account of whet Thayer has to say,, cit, p. 382,
about loipos to the explanation in the Weimarische Bibel-
Werk, p. 353:(dass ich dasjenige, was ich euch von Christo
mindlich gepredigt habe, Jetzt auch schriftlich wiesder-
hola, und auf dasselbe, was ihr gelernat und empfangerm
und gah8ret und gesehen habt an mir, ¢, 4,9., abermals

weise)

233 Op, Cit, p. 429,
234 Here e translation of the Weimarische BibEd-Terk:
macht euch desto gewisser (in solche lLehre) scens prefer-

able beceuse Thayer says, gn%ﬁg;&;_p. 82, asphales ...

b. guited to confirm: tini, Phil.3,1 (so Joseph. antt.3,2,1).
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Hence, we may properly zive this passage as folows:
Finally, my brethren, rejolce in the Lord,
I% is not tiresome for me to repeat the same
varnings, and this repetition is suited to
confirm you in sound doectrine,
He now issues his warning:

Take heed to dogs, taks heed to evil workers,
Take heed %o the concision,

This could be rendered:

Look out 236 for doglike false teachers,237a & b,
Look out Egr ricked workmen among teachers of
religion,238 : Lock out for the concision,239

= e

235 Phil, 3,2,

236 Blepete: Thayer, Op, Cit. p. 103, take heed:

Ik, 23,33; with an acc, of the thing or person., 1 Go.
1,265 10,18; ® Co. 10,7; Phil. 3,2, Since the connection
of this word with kunas places it into such a common
usage of an axpression of warning, we mey take it for
granted that the Greeks used the expression just as the
Fomans did with their cave canen, cf.0Berl)ton T, Lewis,
Elementary latin Dictionary, p. 116.

237a Conybeare =nd Howson, OE; Cit, p. 429: The Jud=-
alzers are here described by three spithets: "thes dogs"
because of their uncleaness (of which that animal was
the type: compare 2 Pet, 2,22):; "the evil workmen" (not
equivalent to "evil workers") for the same reason that
they are called Wiaceitful workmen" in 2 Co#®, 11,13;

and “the concision" to distinguish them from the true:
circumcision, the spiritual Israel,

237h Weimarishe Bibel-¥ark, p. 353, Hunde (auf die
falschen Apostel, welchs sind beilssig, unverschdmt und
geigig, daneben auch die gBttliche Mahrheit anbellen,
und die Bekenner derselben anfallen) ...blsen Arbeiter
(welche nicht auf den rechten Grund bauem, und daher
mit ihrer Lehre mehr einreissen als bauen)...Zerschneidung
(wie sis such die Beschneidung aufdringen wollen, und
dadurch die Kirohe zerrtitten, Luth.:"Er nennet diea
falschen Prediger die Zerschneidung, darunm, dass sie
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die Beschneidung als n3thig zur Seligksit lahrten,
damit die Herzen von dem Glauben abgeschnitten
#erden, Thare is a footnote about Hunde which is
worth noting in this connection: Ohne Zweifel siehet
Paulus auf Jems, 56,10f, vergl, 2 Pet. 2,22,

238 Thayer, Op, Ci%, P.248, has this axplanation
about ergates: those who as teachers labor to prop-
agate and promote Christianity among men: 2 Cor,
11,13; Phil,. 3,2,

238 Thayer, Op. Cit, p. 3%8, has this to say about
kata=-tome: (to cut up, mutilate), mutilation (Lat,
concisio): Phil, 3,2, wvhere Paul sarcastically alludes
to the word peritome which follows in verse three; .
as though he would eay, Xeep your esye on that boasted
circumcision, or call it by its trus name 'concision®
or mutilation?
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Evidently Paul was thoroughly aroused by the acti-
vities of these false teachers and warned against them with
all the vigor with which one would warn against a mad dog,
The barking is a danger signal, the biting creates pain,
but above all, if they are infected by the "rabies" of false
teaching the victims of their bite are definitely subject
to the "hydrophobia" of error in religion, It is doubtful
that we could recommend for our use such strong language
as Paul here employs except in the most unusual cases,
cases in which the most careful investigations of all facts
involved had been made, the most persistent efforts ex-
erted to reclaim the errorist, and the most pressing
demand of the Christ's honor insisting upon such severe
and drastic measures to expose the rala; teacher in all
the horrors of his sin,

A remark about the use of sarcasm is definitely
in place at this point. As previously indicated, Thayer
agrees with tﬂe reaction of the average reader of this
paragraph that Paul here makes use of sarcasm, However,
it is questionable that we of to-day have a sufficient
measure of Paul's wisdom in religious matters and insight
into the hearts of men to be able to use sarcasm without
the most rigid safeguards, Sarcasm is a dangerous weapon

and may inflict more harm upon the cause of Christ than
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upon the enemies of his cause.
For us Paul has given his recommendation when he
said:
speaking the truth in love.240
There he harmonizes with Solomon's:

A soft answer turneth away wrath: but grievous
words stir up anger.

And glie with the same writer's:

By long forbearing is a prtncoggeruuadad. and a
soft tongue breaketh the bone, 242

Likewise he is in agresement with his own contemporary
apostle James who says:
Even so the tongue is a little member, and boasteth
great things, Behold, how great a matter a little
fire kindleth! And the tongue is a fire, a world
of 1n12uity: 80 is the tongue among our members,

that it defileth the whole body, and setteth on ttrg
the wheel of nature; and it is set on fire of hell, %43

Paul spoke by inspiration, We do not, Paul
spoke infallibly. wWe do not. God gave Paul en under=-
standing of what lay in the minds of his enemies. e
are seldom permitted to know with absolute cortainty ex-
actly what the real motives are within the minds of those
against whom we would employ sarcasm, The effect of sar-
casm is seldom that of opening the mind of an opponent

to a friendly consideration of facts, rather sarcasm erects

— 240 Eph. 4,15
241 Prov. 15,1
242 Prov, 25,15
243 James 3,5-6,
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a barrter against calm reflection and blocks the mind of
hin whom we are attempting to convince, Sarcasm arouses
animosity in the heart of its victim and calls into play
his entire defensive mechanism. Hence, it is of question-

able value whenever it is used against a person whom we

are sincerely attempting to win for the truth of the Script-

ures and wish to.bring to a fuller knowledge of the Gospel
of God's great love in Christ.

In his polemics, Paul does not only point out the
folly of error but he likes to place in contrast to theas
felse teachings and practices those which are true and in
harmony with faith in Christ, In this epistle that is
done, as we shall demonstrate,

Paul says, in the words of Conybaere and Howson®'s
translation:244

For we are the Circumcision, who worship God with the
spirit, whose boasting is in Christ Jesus, and whose
confidence is not in the flesh, Although I might

have confidence in the flesh also, If any other man
thinks that he has ground of confidence in the flesh,
I have more. Circumcised the eighth day, of the stock
of Israel, of the tribe of Benjamin, a Hebrew of the
Hebrews: As to the lLaw, a Pharisee; as to zeal, a

persecutor of the Church; as to the righteousness
of the Law, unblameable, But what once was gain to

me, that I have counted loss for Christ. Yea, doubtless

and I count all things but loss, because all are
nothing-worth in comparison with the knowledge of
Christ Jesus my Lord; for whom I have suffered the
loss of all things, and count them but as dung, that
I may gein Christ, and be found in him; not having

"244 Op, Cit, P.429f,
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my own righteousness of the Law, but the rightecusness
of faith in Christ, the rightesousness which God
bestows on Faith; that & may know him, and the

Power of His resurrection, and the fellowship of

His sufferings, sharing the likeness of His death;

if by any noang g might attain to the resurrection
from the dead,%

Here the apostle brings into contrast with the
religion of works, the truth fegarding salvation in Christ
and makes it definite thet he applies to himself this
religion of revelation which he expounds to others,

He demonstrates the difference between an external
religion and that which is the genuine productbof God's
grace, when he says:

For we are the circumcision, who worship God whth,
(or in) the spirit, whose boasting is in Christ
Jesus, and whgzg confidence (or trust) is not

in the flesh,

Of this passage Conybeare and Howson say:

The true Christians are here described by contrast
nith the Judaizers, whose worship was the carnal
worship of the temple,whose boasting was in the
law, and whose ggptidenoo was in the circumcision
of thefr flesh,

Speaking about these Judaizers, James Vernon
Bartlet writes:

¥osaism must be made & matter of Iife and death
%0 each Gentile believer, There had besn some-
thing strained and unnatural in the earlier pos-
ition that one class of Christians should not
associate with another, To take the bolder

24 Phil, 3, 8-iT,
246 Phil, 3,3.

247 Qp, Cit, P. 429
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line, and challenge the right of the inferior
tyPpe to the status of Christianity at all (un-
less it came under the Jewish Law by formal ins
corporation into Judaism), was at the same time
to occupy more tenable ground, For had God mede
another door to Himself outside the Law of Moses?
And if so, was not the Law made void? Paul had
already discerned this issue lurking under the
more harmless=looking requirement; and his keen
logic had then apd there dragged it to the
1light of day.%4
It seems that the most bothersems of these enemies
of the truth were people who did not want to rule out every-
thing about the historical Christ but wanted to mix the
works of the Law into the Christian religion and make sal-
vation dependent upon the Law, at least to some degres,
since Paul makes such a sweeping statemsnt:

But what things were gain to me, these I have
evaluated as loss on account of Christ, Nay rather

but I am considering also all things to be loss
on account of the exogiboney of the owledge of
Christ Jesus my lLord,

The fact that he uses the "all things® indicates
that he wants none of his works mixed up in his grounds
of salvation, as he states later:

and be found in him, not having my righteousness
which (is) of law, gat that which (is) through
faith in Christ.®

Besides this Paul had told them about the men

who were "preaching Christ from partisan motives"251

e

248 Bartlet, The Apostolic Age, P. 83,
249 Phil, 3, 7=8.

250 Phil. 3, 9

281 Phil. 1,15
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8o 1t is quite evident that Paul wants it known to these
Philippians that no matter how attractively the Law may
be woven into the plan of salvation, even by those who, in
a sense, preach Bhrist, still the Law cannot be made e
basis of righteousness if one wishes %o be saved., To sube
stantiate this position, we wish to take over a rather ex-
tensive section from Conybears arid Howson, including their
footnotes:

And thus, in every Christian church established by
St, Paul, there sprang up, as we shall see, a
schismatic party, opposed to his teaching and

hostile to his person,

This great Judaizing party was ofcourse subdivided
into various sections, united in their main object,
but distinguished by minor shades of difference,

Thus we find at Corinth, that it comprehended two
factions, the one apparently distinguished from

the other by a greater degree of violence, The

more moderate called themselves the followers of Peter,
or rather of Cephas, for they preferred to use his
Hebrew name.252 These dwelt much upon our Lord's special
Promises to Peter, and the necessary inferiority of
8t, Paul to him who was divinely ordained be the
rock whereon the Church should be built,253 mney
insinuated that sSt, Paul felt doubts about his own
apostolic authority, gg ' did not dare to claim the
right of maintenance, which Christ had expmessly
given to His true Apostles, They also deprecated

him as a maintainer of celibacy, and contrasted him
in this respect with the great Pillars of the Church,
"the brozg‘en of the Lord and Cephas," who were
married, And no doubt they declaimed against the
audacity of a cawerted persecutor, "born into the
Church out ol; due time," in “withstanding to the face"

252 The NS reading is Oephas, not Peter, in those
passages where the language of the Judaigers is referred to.
253 My observation: This statement is questionable,

254 1 Cor. 9,4,6. 2 Cor. 11,10,

255 1l Core 9,5,
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the chief of the Apostles, A still more vioclent
section called themselves, by a strange misnomer,
the party of Christ.“36 These appear to have laid
8reat stress upon the faot, that Paul had never seen
or known Our Lord while on earth; and they claimed
for themselves a peculiar connection with Ghrist,

as having bsen either among the number of His dis-
ciplea, or at least as being in close connexion
with the "brathren of the Lord," and especially
with James, the head of the Church at Jerusalem,

To this subdivision probably belonged the emissaries
who professed to come *“from James,"257 gnd who

craated a schism in the Church of Antioch,

Connected to a certain extent with the Judaizing party,
but yet to be carefully distinguished from it, were
those Christians who are_known in the llew Testament

as the "weak brethren,"258 Thege were not a gactious
or schismatic party:; nay, they were not, properly
speaking, a party at all, They were individual converts
of Jewish extraction, whose minds were not as yet
sufficiently enlightened to comprehend the fulness

of "the liberty with which Christ haed made them free,"
Their conscience was sensitive and filled with scruples,
resulting from early habit and old prejudices; but

they did not Jjoin in the violence of the Judaizing
bigots, and there numxm was even danger lest they

should be led, by the example of their more enlightened
brethren, to wound their own conscience, by Jjoining

in acts which they, in their secret hearts, thought
wronge Nothing is more beautiful than the tenderness
and sympathy which St, Paul shows towards these

weak Christians; while he plainly sets before them
their mistake, and shows that their prejudices result
from. ignorance, yet he has no sterner rebuke for

them than to express his confidence in their further
enlightenment: "if in anything ye be otherwise minded,
God shall reveal even this unto you.," 259 go great is
his anxiety lest the liberty which they witnessed inm
others should tempt them to bIunt the delicacy of their
moral feeling, that he warns his more enlightendd con-
verts to abstain from lawful indulgences, lest they
cause the weak to stumble,260

256 Suoh appears the most natural explanationm of the
Xristou party (X Cor. 1,128) ..o ;
257 Gal, 2,12

£58 Rom. 14,1,2, Rom, 15,1, I Cor. 8,7. 9,22,

259 FPhil, 3,16 - _

260 QOp, Cit, p. 443ff,
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Now, the apostle sncourages his readers by a further
reference to his own Christianity., It appears as if the
apostle had been a bit timid about having given the resaders
too high a mark to shoot at when he made the first reference
to his own Christianity and now he wants to show them that
also for him there is a continual room for advancement,

He says to them:

Not thet I Egve already gained possession 351 (of
the prize)262, or already am made psrfact;<63

but I am pursuing with fury,264 ¢o obtain, if I may,
(that) for which also I was laid hold upon by the
Christ Jesus so as to be made His own,® Brethren,
I do not consider myself as havingbgained possession
{(of the prize); But one (thing is definite with me),
forgetting the past, and aextending myself to the
things which lie ahead,£66 I chase on for the prize .
of xkm God‘'s heavenly calling in Christ Jesus, 267

261 elabon: Thayer, QP. Cit, V.5. 4. 4. P. 370:
to take for oneself, iay hold upon, taeke pessession of,

262 Brabeion: supplied from v,14, bescause that is
evidently the thing which Paul is seeking by his striving,

£63 teteleiwmal: Thayer Ee. Glti P. 618: S, V., 2:
I am already mede pertect,.P il. 3,12,

264 diwkw: Thayer QE. cit. p. 163, S.V. 8: %o
press on: fig, of on; who runs swiftly in a race to
reach the goal, Phil, 3,IZ2. ;

265 katelephthen: Thayer, Op, Cit; p. 332, 8. V. 1.
to lay hold of so as to make one's own, to obtein,
attain to; w. the acc, of the thing; the prize of
v’.etory.. 1 Core. 9'84: Phil. 3.12 8q.

266 the things which lie behind in this context may be
designated, no doubt, as the past. pressing on under the

figure of running a race, may be construed as extending
oneself for the thingszahead, ' ¢ g

267 Phil. 3, 12-14.
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It appears from the foregoing that the apostle in

his polemics is dominated by such a love for his readers
that he wants them to know he does not consider himself as
being raised upon gsome kind of a perfectionist pedestal
above them, but that he, like thay, is still running in that
big rece of faith in Christ to receive the kingdom of glory
as a prize of God's grace, This placing himself on the same
level with them comes out perhaps even more strongly in the
next paragraph in which he says:

As many, therefore, as are mature in knowledge268,

should be of this mind,(namely, the one before des-

cribed): and if you are differently minkd in anything,

God will also reveal this to you, Nevertheless, E%g

that (degree of knowledge) to which we have come,
by the same standard let us direct our lives.270 &271

Conybeare and Howson translate this:

Let us all,then, who are ripe in understanding, be
thus minded: and if in anything you are otherwise
minded, that also shall be revealed to you by God
(in due time). Nevertheless, 15; us walk according
to that which we have attained,<’2

268 telelol: Thayer, Qp, Oit, P. 618: gives mature

as one meaning and a little later indicates "“perfact"

to be applicable to this passage with the understanding
"the more intelligent, ready to apprehend divine -things."
The context seems to me to call for a combination of

his meanings with the indication "knowledge™ supplied,
269 ophthasamen: Thayer, Qp, Cit. p. 6582, 8.V. 8.

270 Phil, 3, 15-16., (Some manuscripts have an addition

to v.16: to auto phroneim: Apparently it is a gratuitous

clarification and is better rejected. Thus Conybasre and
Howson, OP, 01t= Pe. 430, also treat it showing that these
words are omitted from the best MSS,)

271 stoixein: Thayer, Qp, Cit, P. 581;. to direct one's
1ife, to I’.'_.o oo

272 Op, Cit 430




It would seem that if Paul was writing this
paragraph for one of our publications, he wenld render it
in our medium of communication something like this:

As many of us as have been perfectasd in our knowledge
of the Gospel to the degree that we realize Christ
has fulfilled the Law for us and has released us

from the bondage of circumcision, we should be of

a heaven bent mind driving together powerfully and
with complete team-work toward our goal.

énd, if there remains some incompleteness in your
knowledge, especially, concerning freedom from the
0ld Testament regulations, such as circumecision which
is emphasigzed so much by our opponents, God will

make this matter also more clear tn you through

the channels of the means of grzce, particularly
through the preaching of those who have been under
the direct tutelage of the othsr apostles and

myself, and alsc through my letters.

Now, let's govern our faith and life by that degrsee
of knowledge to which we have come, Let's make it
our mutual rule or standard,

Vlhen we thus picture this paragraph in modern style,
it seems that we are compelled to acknowldgg that Paul did
not forget his method of glorifysig God and promoting men's
salvation and sanctification through his presentation of
the truth even when he marched ocut upon the field of polemics,
The next paragraph seems at first glance to temper
this statement, but a more careful investigation demonstrates
that Paul has not departed from his method: He says:
Brethren, be imitators together of me, and consider
those walking thus as you have us for a pattern,
For many, of whom I told you often but now tell
you also weeping, are walking (as) the enemies of
the eross of Christ, Whose end (is) destruction,

2% ‘= Y Ji-c.  tti., whose God (is) the belly
and the glory in their shame, who mind earthly things:273

273  Phil, 3, 17=19,




Conybaere and Howson translate here:
Brethren, be imitators of me with ona conasnt,
and mark those who walk according to my example,
For many walk, of whom I told you often in times
Past, and now tell you even wesping, that they are
the enemies of the cross of Chrigt; whose end is
destruction, whose God is their belly, and whose
8lory is in their shame; whose mind Js set on
earthly things: 274
About those fwho walk eccording to my example%275
the Weimarische Bibel~¥erk has this to say:
Wie wir Apostel und@ andere %reuve lLehrer, als
Epaphroditus, Timotheus, Clemens und der-
gleichen, such zur Nachfolge vorgehen,%? 6
We note here that first the arostle encourages his
roaders to follow good examples and then he tums to a des-
ceription of those against whom he wishes to warn, but before
he brings out the description he shows his depp sorrow over-
their sin by saying that he mede known the facts "weecping',
They can know that Paul's motive is deeply sacred, He has
no pleasure in obberving the downfell of the enemies of the
truth, After that assurance of his owvn emotions, he says:
They are the enemies of the cross of Christ. 277
Conybaere and Howson say about these people:
The persons meant. were mem who.led licenticus lives
(like the Corinthian free-thinkers), and they are
called “enemies of the erosag;Baeauae the cross was
the symbol of mortification,
The opinion of Conybaere and Howson, howevelr,; dces
not seem to harmonige with the context, Faul seems .
274 g%' Gi%, p. 430
275 11. 3,17
276 Ibid, 3,7.
277 Phil. 3,18

278 QOp, Cit, P.430




more loglcelly to be speeking sbout those tc whom he has
made repeated reference in the rest of the epistle, those
to whom we heve referrred earlier in this treatise, I%
is not natural to suppose that now, abruptly, the apestle
brings into his letter some entirely new boople. Rather,
we find ourselves in agreement with the Weimarische Bibel-
Wekk when it seys:

die Feinde des Kreuzes (des gekreugigten) Christi

(dieweil sie nicht allsin in dem Gehorsam und Leiden

Christi die Gerechtigkeit, die vor Gott gilt, suchen,

sondern auch in den Werken des Gesetzes, und den

Juden durch solche ihre lLehre sich gefillig machen,

dass sie nicht mit dem Kreus Christi verfolget

werden, Gal, 6,12)279

The natural assumption regarding this passage,

especially when we add the next phought, "whose end is
destruction, whose God is thelr belly," is to suppose that
it harmonizes with what the same apostle wrote to the
Romans :

For they that are such egervc not our Lord Jesus

Christ, but their own belly; and by good words 280

end feir espeeches decsive the hearts of the simple,

Of this passage from Romans Hodge saye:

These men are to be avoided because they are wicked

and injuriocus. The description here given is

applicable, in a great degree, to errorists in all

ages, They are not actuated by zeal for the Lord

“Cit, p. 554
280 HRomans 16,18




Jesus; thay ars selfish, if not sensual; and they

are plausiblo gad deceitful, Comp, Phil 3,18,19,

2 Tim, 3,5

These people "whose mind is set on esarthly things"

do not need to become exceedingly coarase to fit into the
desoription the apostle here gives. They may be concerned
abcut "the widdom of this world® and thus serve men rather
than Jesus, They mey be such men as Engelder describes
when he says:

They are slaves, slaves of men, and they are proud

of thaeir slevery, In the expressive phrase of ¥,

loeller, modern theology 1s heppy %o ast es flunky

and -trainbearaor of science. "Die heutige "heologie

verbeugtisich vor jeder ¥issenschaft oder -°

auch oft Pseudowissenschaft und Naturnphilosovhle,

die den liund etwas voll nimmt, und erklsert sich
bereit, Schleppentraegerdienste zu tun.®

Peul is concerned aboutl impressing upon people the

facts of salvation and therefors he makes these plain
statements about the fate and tho actual motivation of
those who would tamper with Justification by faith in
Christ as he tells the Galatians:

Christ is bescome of no effect unto you, whosoever

of you are guatifted by the law; ye are fallen

from grace,

Though such plain spsech may not he popular, Paul

employs it because his love of souls makes it imperative,

2681 Op, 0it, p. 709
282 QEJ.._G..!_-.J’O 395

283 Gal, 5,4.




Paul places in contrast to the ambitions of the
Preceding "earthly-minded" people, the aspirations of
the real Christians:
For us the commonwealth exists im (the) heavens,
from which also we are awaiting (as) Saviour (our)
Lord Jesus Christ, who will transform our body of
humiliation, for it to become conformed to ikm
his body of glory, according to the working of
his power even to subdue all things to himself, 284
In all modesty, we dare to say that, by the grace

of God, our Lutheran Church has, im its confessions

followed St, Paul as a model.OfThis evidence may be obtained
Practically throughout the Concordia Triglotta, Even Paul's,

and in nothing terrified by your adversaries,
which is to them an evident token of per&%&éon.
but to' you of salvation, and that of God,

has its counterpart in our confessions, where we hear
Luther's,

Wherever there are godly preachers and Christians,
they must bear the sentence before the world that
they are called heretics, apostates, yea, seditious
and desparately wicked miscreants, Besides, the
Word of God must suffer in the most shameful and
malicious manner, being persecuted, blasphemed,
contradicted, perverted, and falsely cited and
interpreted. But let this pass; for it is the

way of the blind world that she condemns and per-
secutes the truth and !Bg children of God, )
yet estesms it no sin,

While our Lutheran Church of to-day would be
ratherreluctant to claim the perfection of Paul, or even

j [ ] [
285 FPhil. 1,28,
286 Luther, The Large Catechism, as presented in

Concordia Triglotta, p. 655;262,




the vigor of the days of the Church under Paul's care,
8till in all humility it may be said of us that it is our

aim to try to follow Paul's example and preach and write

also in the field of polemics, with a minimum of malice

and a maximum of love for human souls and the truth by

which we are saved as we, to use Paul's own words:

383

stand fast in one spirit, with one mind striving
with287 the faith of the Gospel.288

287 The Authorized version translates for the faith

of the Gospel as if the Christians were here called upon
to strive together inord@r to defend the Gospel. The
Weimar Bible has a footnote in which it has a better
translation than the Authorized, namely, “durch®", Hence
striving together through the faith of the Gospel, But
the marginal notation o% the Revised Version is the best
and the correct translation, Here we are given the
preposition with, This is correct because te pisteil

is dative. Dr. A. Kaegi in his A Short Grammar of
Classical Greek, p. 123, paragraph 161, says: The
dative 1s used with verbs one of whose component parts

Is a preposition that requires the dative, "Sun" is
such a preposition, Therefore when sunathlew is used
here with the dative, we assume that we must translate:
striving together with the faith, This translation

also fits in excellently with Paul's customary manner

of speaking about faith, wWhen he wrote to the Ephesians,
he told them in the sixteenth verse of the sixth chapter
to take the shisld of faith, Also at this point in this
epistle to the Philippians Paul is calling the Christians
t0 arms. What could be more natural then, than that he
should present to the Philippianas the same mehtallipicture
as the one used for the Ephesians? It appears gquite
evident that the apostle wan}a the Philippians to say
within and among themselves, We must stand fast in the
battle of truth against error and we need have no fears
because God has equipped us for battle with the trusty
shield of faith."

288 Phil, 1,27,



The field which we will examine in conclusion of !
our demonstration that Paul followed his method with con-
sistency, is that of Christian Giving,

We shall observe Paul's conviction of the truth,
his dependence upon God's revelation, his courage and his
love as he uses the power oftthe Gospel to open the hearts
of the believers to generosity in thought and word and deed,

His approach to the matter of Christian giving is
evidently clearly stated in his own words:

I do not seek the things of you, but you,289
In other words, he is not primarily concerned about
getting money out of people but rather his goal appears to
be that of developing them into rounded out Christian char-
acters with such a charitable state of mind that Christian
giving becomes a matter of course. He states his design:
Consider not each the things of themselves, but
each also the things of others. For ;ﬁm_s_ﬁi‘gd;
be in you which also s) in Ch t Jesus; who
subaisting in (the) form of God, esteemed it not
rapine to be equal with God; but emptied himself,
having taken a bondman's form,

He uses comparisons: .
And if I give awey in food all ng Eood-,...hut have
not love, I am profited nothing.291 _ .  And now

iabides faith, hope, love; these thrgg things;
but the greater of these (is) lo¥®e, 292

289 2 Cor. 12,14
290 Phil, 8, 4-7
291 1 Cor. 13, 3
292 1 Cor. 13,13
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From these passages it becomes apparent that Paul
seeks to make a God-like character appeal to his hearers

and readers, That Paul has succesded even in making such

a character appeal to the modern man becomes evident from

modern writers. In speaking about charity, T. L. Haines

bl A %o

and L. W. Yaggy make this joint statement:

Charity is the golden chain which reaches from
heaven to earth, It is another name for dis-
interested, lofty, unadulterated love., It is :
the substratum of philanthropy, the brightest i
star in the Christian's diadem, It spurns the 4
scrofula of jealousy, the canker of tormenting
envy, the torture of burning malice, the
typhoid of foaming revenge, It is an impartial {
mirror, set in the frame of love, resting on :
equity and justice, It is the foundation and cap-
stone of the climax of all the Christian graces;
wilhout it, our religion is like a body without

a soul; our friendships, shadows of a shadow;

our alms, theoffsprings of pride, or, what is

more detestable, the offsprings of hypocricy;

our humanity, a mere iceberg on the ocean of

time - we are unfit to discharge the duties of
life, and derange the design of our creation,

Were this heaven=born, soul-cheering principle

the mainspring of human action, the all=prevad-
ing motivepower that impelled mankind in thefr
onward course to eternity, the polar star to
guide them through this world of sin and wo, the
i1ls that flesh is heir to would be softened in
its melting sunbeams, & new and blissful era

would dawn auspiciously upon our race, and Satan
would become a banrupt for want of business,293

Paul meant to f£ill the hearts and minds of people
with such a deep sense of gratitude to God for His
bountiful goodness toward mankind, both in the rich
provision He has made for the needs of this present life,

2935 Halnes and Yaggy, Th 1 Path of P. 403f,
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and also for His marvelous provision for the life that is
tor come, that they would hold back nothing in their desire
to show their thanRfulness to God for His great goodness,
Speaking to this purpose, Paul says:

But we make known to you, brethren, the grace of
God which has been given im the assemblies of
Hacedonia; that in much proof of tribulation the
abundance of their Joy and their deep poverty
abounded to the riches of their liberality,

For according to (their) power, I bear witness,
and beyond (thett) power (they were) willing of
themselves, with much entreaty bessaching us,

for us to receive the grace and the fellowship

of the service which (was) for the saints.

And not (simply) as we hoped, but first they gave
themselves to the lord, and to us by (the) will

of God, So that we exhorted Titus, that as he
before began, so also he might complete also this
grace with you, Therefore, aven as you abound in
every (thing), in faith, and word, and knowledge,
and 211 diligence, and in the love from you to us,
that you should abound also in this grace, [':%

I do not speak according to a command, but through
the diligence of others and the proving of (the) %en-
minehessz: of your love., For you know the grace o
our Lord Jesus Christ, that being rich he becane
poor for the sake of you, that you might be en-
riched by his poverty.294

Here the apostle not only shows the Corinthians
God's goodness in Christ but also tells them what others
are doing in the realm of Christian giving. In his love
for their sanctification he follows somewhat! the same
method he did when he wrote to ths Romans:

Moses says, I will provoke y Jealousy
throush?%tﬁouo) not a naptonggggo

294 g Cor, B,1-9
295 Romans 10,19
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A little farther on, he says also to the Romans:
Did they stumble that they might fall?
May it not be! but by their offence salvation
(is come) to gha nations, for to provoke them
to Jaalousy.a 6
Yet a little farther on he says also to the Romans:

If by any means I shall provoke my flesh %o
Jealousy, and shall seve some from among them.297

Paul made a practice of pointing to good things in
some peopPle inodder that their example might help to
stimulate virtues among othera, Hodge, apeakihg on this

matter, says:

For to provoke them. to jealousy... To provoke to

Jeelousy, paradselwsai, to excite emulation; i.e,.,

to stimulate to follow, The word is not to be

taken in a bad sense, notwithstanding the para,298

Obviously, in his remarks to the Corinthians, the

apostle wants them to emulate the iMacedonians and, therefore,
relates the story of those mrerty stricken folks over there
in Macedonia who were filled with such a_great love for God
through Christ that they consecrated both themselves and
their possessions to the Lord, As further inducement to
Christian giving, he displays that grace as being ;o deg=-
irable for the adornment of -the Christians that Titus, who
possessed a special aptitude for'dovolbping this ornament,
would be sent to them to work upon them for the purpose of
Polishing their grace of Christian giving to a degres of

brilliance befitting a devoted and'linqor- Christian,

~296 Romans 11, 11 -
297 Romans I1I,14

298 Qp, Cit, P. 569f,
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Peaul was not satisfied with a medioore performance. He
let those Corinthiens knom thet he wanted that they |
“gshould sbound in this grace.”" As a climax, he tells them
ebout their Sevior:

being rich he became poor for the sake of ggu.
that you might be enriched by his poverty.299

Paul®s love proge@ihim to approach the subject of
Christian giving with an appreciatisn of the mental and
financial lavel of the psople to whom he was speeking and
writing., Thia appreciation Charles simeoﬁ evaluates when
he says:

The texture of the human mind is extremely delicate:
and every one, who would produce any beneficial effect
upon others, must approach them with tenderness and
care, 'ie may, by en unseasonable urgenog. cause e
person to ravolt from a measure, toc which by a more
gentle address he night sasily have been persuaded,
The mind of man naturalliy affects liberty; and will

be more powerfully moved, when its decisions appear

to ba the consequence of volition, than whon they

ara callsed forth by the compulsory influence of
Persuasion, This the Apostle Paul well understaod,
and bore, as it were, in constant remembrance, Not
that he on any occasionjacted with artifice: no; his
caution was the result of his own exquisite delicacy
and hol$ refinement: and his success in affecting

the ninds of others bore ample testimony to the wis-
don of his measures, He was anxious to obtain from
anong the Gentile Churches relief for the distressed
and persecuted saints at Jerusalem, In writing there-
fore to the Church at Corinth who were nto!'"é'o‘p;ﬁ'rant,f'
he endeavored to interest thom in bghalf of their
suffering brethren in Judaea. But he did not proceed,
as we night have expected, to expatiate upon the

wants of the sufferers, or on the obligations of the
Church at Corinth to relieve them; but simply commune
icated, as an article of zhnlns intelligence, the
1iberality that had begen displayed towards them by
the poorer Churches of Macedonia; hnd then _stirred
them up to imitate so laudadble an’example.300

m ﬁor. F.-gr

300 Simeon, The Complete iorks of Charles Simeon,
Vol. 16, Ps 5 .
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The apostle has a mild way of presenting Christian
giving. ithen he spoke on this matter to the Romans, he
very simply mentioned Christian giving as a selfevident
virtue of Christianity. He says: '
he that imparts - with simplicity,30L end 302
When we hear him saying:

Now concerning the collection which (is) for
the seints, as I directed the assemblies of
Galatia, so also do you. Efery firat (day)
of the week let each of you put by hinm,
treasurdéng up whatever he may be prospered in,
that there should not be collections then
when I come,303

then it seems as if we see Paul, in spirit, visualizing the
congregation at Corinth while he was writing to the psople
in 1(. so that he, as it were, gets into a personal touch
with the intimate details of their lives individually and
collectively. Those who read and heard this: letter must have
felt: "Paul knows us. He's not a distant stranger but our
close aﬁd personal friend, "

301 Romans 12,8

302 Hodge, Qp, Cit, p. 618, says of the word gimplicity:
with purity of motive, fwee rromhl; improper designs,

This same word is rendered g;ng;gggsﬁ of heart, in
EpPh, 6,5, Col, 3,22, and cccurs in the same sense,
in the phrase, "simplicity and godly sincerity,"

2 Cor. 1,12, Considered in reference to private
Christians, this clause may be rendered, he that

veth, with 1iberality; see 2 Cor. 8,2, 9, 11, 13.
g%EQTT?ﬂkﬁfiﬁtigéi :
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We note in the very systematic outline of procedure
which Paul gives, "every first (day) of the week let each
of you put by him,"* that Paul does not limit the grace of
giving to the wealthy but gives opportunity alse to the
poor to enjoy its blessings, One supposes that Paul was
thinking of scme of the poorer people, possibly some of the
more furtunate cmong the slaves, and wanted them to enjoy
knowing that they, too, had been along in helping the saints
at Jerusalem, This supposition is based upon such state-
meqts as one made by George MMilligan:

Ths lot at least of the superior class of slaves
was by no means so hard as it is sometimes
represented - and was often accompanied by the
kindliest diespositions on both sides,304

His love and knowledge of the truth proppted Paul
to demostrete not only in his own conduct but also by dir-
ect statements that worldly goode were not a treasure to
be hoarded:

Godliness with contentment is great gain, For we
brought nothing into the world, (and it is) manifest
that neither are we able to carry out anything,

But having sustenance ggg coverings, with these

we shall be satisfied,

He set before them an ideal about which all their
ambitions and aspirations should be centered, He said:

If therefore you were raised with Christ, seek the
things above, where the Christ is sitting at (the)

right hand of God: néa% the things above, not the
things on the earth.

304 Oit, p. 97%,
305 g“ T 1'!-!. "'s. 6-8
306 Col. S.I"Bo
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The need of an ideal to offset the love of money
is recognized even by secular writers. ife read in the
words of Thomas Carlyle a very pointed example:

For all human things do require to have an ideal
in them; to have some Soul in them, as we said,
were it only to keep the Body unputrified., And
wonderful it is to see how the Ideal of Soul,
Place it in what ugliest Body you may, will irr-
adiate said Body with its own nobleness; will
gredually, incessantly, mold, modify, new-form
or reform said vgliest Body, and make it at

last beautiful, and to a certain degree divine!
== Oh, if you could dethrone that Brute-god Mammon,
and put & Spirit-god in his place! One way og
other, he must and will have to be dethroned.°%’

Paul likes to think well of his readers and hearers,
He sees them in the most favorable light possible. He finds,
where he possibly can, somsthing he can honestly praise in
them, For example, in speaking to the Philippians about their
Christian giving, he says:
And you also know, O Philippians, that in the
beginning of the glad tidings, when I came out
from lacedonia, mot any assembly had fellowship
with me with rezard ta an account of giving and
receiving, except you alone; bscause also in Thesa-
alonica both once and twice you sent for my need.
Not that I seek after a gift, but I 5§ek after
fruit that abounds to your account,d
The unaffected sincerity of Paul's love must have
gone a long ways in reaching the hearts of people with his

Presentation of Christian giving, The people who knew Paul

307 Thomas Carlyle, Past and gteﬁggg. as quoted in
Cunliffe, Pyre, Young, Gentury Readings in Engligh Lit-
11, 4,10-12
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realized that he was spesking the truth when he said:
Lo, a third time I am ready to come to you,
and I will not lazily burden you; for I do
not seek the things of you, but you; for the
children ought not to treasure up for the
parents, but the parents for the children,
Now I most gladly will spend and will be utterly
spent for your souls, even if loving you more
abundantly, I am less loved, But be it soc, I
did not burden you; but being crafty I took you
with guile,309
When Paul here speaks of his "being crafty" and
"took you with guile", we are not imagining him es boasting
of a process of trickery through which he hed cleverly
extracted mongy from the pocket-books of those people.
Rather we imagine him. speaking as & loving parent would
speak who had fully presented the love of God in Christ
and had experienced the joy of observing beautiful response
about
from his children, It seems as if when Paul wrotq?'boing
craftyt and taking them "with guile® to the Corinthians,
therse was a loving twinkle playing around his eyes which
those who knew him would visualize while reading his
letter. This oclose approach to humor points to the kindliness
which made Paul so efficient in presenting the matter of
Christien giving.
The type of genuine kindliness which charaterizes
Paul's preaching and writing on Christian giving, as we have
Previously observed, is one of the gqualities such

m ﬁl‘!‘. m
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pPreaching and writing must possess to reach its highest
Potential of efficiency., This is beautifully 'indicated
by the following sbservation of Halnes and Yaggy:

Kindness ig like a calm and pesceful stream that
reflects every object in its just proportion,

The violent spirit, like the troubled weters, renders
back the imagss of things distorted and broken,

and comminicates to them that disordered motion
which erises from its own agitation, Kindness makes
sunshine wherever 1t goes; it finds its way into
hidden chambers cf the heart and brings forth

golden tpeasures; harshness, on the contrary,

seals them up forever, Kindness makes the mother's
lullaby sweeter than the song of the lark, the
care-Yaden brow of the father end man of business
less severe in their expression., Kindness is the
real law of life, the 1link that connects earth with
heaven, the true philosopher's stone, for all it
touches it turns to virgin gold; the true gold where-
with we purchese contentment, peace, and love,

%rite your neme by kindness, love and mercy on the
hearts of the people you come in contact with year
by year, and you will never be forgotten,5iO

gur conclusion from our study of St, Paul as a
model for our preaching and writing is that he deserves
to be studied and emulated by us if we sincerely desire

to speak and write as Yambassaedors- of Christ,"

310 Op, Oit, p.405f.
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