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CHAPTER I
BY WAY OF INTRODUCTION

The idea of stewardship, according to the Seriptures,
is a manner of explaining the Christian life--a life of ser-
vice using the abilities, opporivunities, and means which God
has given %o His child for work in His kingdom, +The entire
Bible overflows with principles and directives concerning
stewardship. But especlally do we f£ind that the Hew Testa-
ment dwells on such ideas., For example, we sSee Jesus wander-
ing through Pale=tine instructing the following erowds 1in
stewardship living (lLk. 12:42; 16:1-8). The Apostle Paul
speaks of stewards in a special sense, with respect to the
office of the ministry (1 Cor. 4:1,2; Pitus 1:7), as also
does Peter (1 Peter 4:10).

We might alsu trace the New Testament usage of the word

servant. Often it is used in 1like mannor as steward. Mat-
thew records Jesus explaining the sliave-life to those who
accompanied him (Matt. 20:27; 24:45; 25:23). It is this very
term that the Apostles liked %o use to characierize themselves
in relation to their Savior (Rom. 1l:1; James 1l:1; 2 Peter 1:
1; Jude 1),

And again, the New Testament shows the elements of this

stewardship life by a description of discipleship. The Gos=-

pels are filled with explanations. The most familiar are

probably those in John: "“If ye continue in my word, then are
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ye my disciplee indeed" (8:4); or, "Herain is my Father glor-
ified, that ye bear much fruit; mo shall ye be my disciples™
(15:8).

In speaking of stewardship, it must not be forgotten that
Paul has given us a beautiful guide to Christian giving in the
eighth and ninth chapters of Second Corinthians. In a prac-
tical manner the Apostle instructs these early Christians,
and through them also us, in the basic principles and motives
of the grace of giving. A study in these two chapters is
quite rewardiug.l

S0 1t is quite evident that the llew Testament considers
the elements of stewardship as very important. As part of
His message while on earth Jesus emphasized this necessary
agspect of the life of the sons of light. His warnings against
the dangers of materialism rang out again and again, both to
the rich (ik. 10:17=25) and to the poor (Matt. 6:1Y-24; Ik.
12:22-34). The covetousness of the Pharisees who made much of
their almsgiving was condemned (Matt. 6:1-4); while, on the
other hand, our Savior praises the widow as she gave her two
mites (Ike. 21:1-4) and points out the true motive for any
stewardship, as in the case of the sinful woman who, having

her sins forgiven, anointed the feet of Jesus (ILk. 7:36-50).

lpor an exanple of such a study see Roland E. Grumm,
"The Principles of Christian Giving According to Second Cor-

inthians Tight and Nine" (Unpublished Bachelor's Theais, Con-
cordia Seminary, St. Louis, 1955).
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Probvably the most interssting instancea of stewardshnip
teaching in the New Testament are those preserved for us in
the parables. Parables were utilized by our Lord quite fre-
quently during His earthly ministry. From the literary point
or view we are vory thankful to the Synovptic Bvangelists for
handing down tv us %these precious stories. Iven though the
vord-pictures paint scenes of centuries ago, i% is not hard
even today %o see what teaching Jesus was attempiing to con-
vey. The Lliterary beauty of Christ's parables 8o strueck one
commentator that he wrote:

The literary perfectlon of Yhe parables belongs to

Jagus and appears in the parables in all the Gospels,

¢« « » Thaey were spoken in tne Aramale, and yet their
originality is attested in the Greek translation and
even in the English by their freshness, beauty, and
moral earnestness. They possesaed a matchless charm
for the people who heard them for the first time as
they fell from the 1lips of the Master Story-teller

of the ages. TFor sheer witchery of words and grip
upon the mind and heart, the short stories of Jesus
stand alone.

Our Savior, however, was donbtlessly not primarily inter-
ested in literary art. His purpose was tc reach the people
with a message. Parables were & means to this end. They
were a device that caught the attention of the listener and
drove the lesaon home. He was speaking about things and sit-
uations that they knew about, thai they were concerned with

every day. Often they could not miss the significance of &

A, 7. Robertson, Luke The Historian in the Light of Re-
search (New York: Charles Scribner's Sons, 1920), De 143e
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story, for the Lord was describing the very circumstiance in
which they found themselves. And when something puzzling
arose, the parable at times concealod the point, so that His
disceiples would be drawn to ask questions (ILk. 8:9).
But our Savior gives us another reason why He 8poke 80
frequently in parables:
And the disciples came, and said unto him, Why speakest
thou unto them in parables? He answered and sald unto
them, Becuuse it is given unto you to know the mysteries
of the kxingdom of heaven, but to them it is not given.
e« « o« "Therefore speak I to them in parables: because
they seeing see not; and hearing they hear not, neither
do they understand. . « « For this people's heart 1is
waxed gross, and their ears are dull of hearing, and
their eyes they have closed; lest at any time they
Should see with their eyes, and hear with theilr ears,
and should understand with their heart, and should be
eg?verted. and I should heal them (Matt. 135:10,11,13,
15).
The person who has a taste for music or art or literature
enjoys the work of masters in those flelds. Not only does
he enjoy them, but he finds there many things whieh the com-
poser, artist or writer wished to convey, many of which the
normal observer will miss. Especially, will a person who
has a prejudice against a cervain form of art or the artist
find it difficult to interpret the picture's meaning.3 S50
it was with Jesus., Many had prejudiced themselves against
Him because oY His message. Thus Jesus directed his words

to the beliovers in picture language, concealing the thought

aG. H. Lang, The Parabolic Teaching of Soripture (Grand
Rapids: VWm. B. Jerdmans Publishing Co., 1955), p. 98.
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to his enemies, while instructing his disciples in the art
of interpreting His stories.

The ari of interpreting our Lord's parables must needs be
guided by cervain principles, if we wish to understand their
message clearlye. To understand a parable properly, first, the
context must be noted in order to see the precise light in
which the sioury appears. This will largely determine the
meaning which the parable is to convey., Secondly, the back-
ground of the illustration ought %o be considered. The twen-
tieth century man is not always aware of the full meaning of
Christ's sbories because he is ignorant of Jewish life, from
which they are taken. Thirdly, each parable teaches one great
truth, and this is the first thing to look for. Often this
one truth is the only thing we need to learn. Yet, Jesus did
sometimes make uuo of the details of His stories. So we may
also, but with caution. Because many of the early commenta=
tors went to excess in this matter, Chrysostom says the details
should be ignored altogether.4 In general these few rules
will guide us in this study of stewardship parablea.5

Fathers (First Series; New Yor Charles Seribner's sons,
1858;’ x. 394'

4
P. Schaff, A Select Library of the licene and Post-Nicene

SThere are some commentators, like (. H. Dodd, who look at
Seripture purely as a historical doocument, subject to human
error, and in need of a scholar's theory of correction. Thus
Dodd can say that many of the applications which the Evangel-
ists record are altogether different than those the Loréd meant
when He told them. C. H. Dodd, The Parubles of the Kingdom
(London: Nisbet and Co., Ltd., 1950}, pp. 29, 21 T.
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After those preliminary remarks we shall now begin our
study of a numher of parables which teuch stewardship prin-
eiples. It is not our intention to muke an exhaustive inves-
tigation of the ntewardship elements of every parable in the
Synopties. Ratner we shall examine eight parables and point
out some of the lessons they would convey to the believing
Christian. Theso eight are: 1) The Vise and Wicked Servant
(Matt. 24:45-51; Lk. 12:41-48); 2) The Talents (Matt. 25:14-
30); 3) The Pounds (lk. 19:11-27}; 4) The Rich Fool (Lk. 12:
13-21); 5) whe Rich Man and lazarus (Ik. 16:19-31); 6) The
Good Samaritan (Lk. 10:20=-37); 7) The Building of a Tower anda
the Waging of a War (Lk. 14:28-33); 8] The Unjust Steward
(Lk. 16:1-13).

These pasubles will be treated in t$he following mam.er.
The stewardship thoughts containcu in these stories will be
gathered unde» five major headings. Tha sacond chapter will
discuss the¢ first of these, man's responsibility %o God as
a steward. This idea is siressed chiefly in the first three
parables., Chanter Three will attempt to desoribe man's mis-
use of this respunsibility, as is shown in the first five
barables. Chnpter Four will prenent the parable of the Good
Samaritan. This story emphasizes that stewardsuip is based
on motives of love. A practical aspect is brought up in
Chapter Five. The last two parableo seem to point out the
necessity of plauning for stewardship living. Finally, the

- 8eriousness of such a life is expressec in those parables
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that picture this stewsrdship in view of the last times and
Judgnente.

Vihen Jesus narrated these parables, He intended that
they not only he interesting stories, but that the message
they conveyed should reach the heaxts of the listeners to
bring about action. In other worda, our Savior meant His
parables %o have practical applications and practical resuits,
He wanted %o seec IIig disciples begin acting as true stewards
rignt then. So this study wiil not be just for the exercise
of exegetical methods, but for the purpose of finding a
message for touay and how it will apply %o living as a stew-

ard in this present day and age.

CONCORDIA SEMINARY |

LIBRARY

ST. LOUIS 5, wo.




CHAPTER II
A STEWARD'S RESPONSIBILITY TO GOD

In the consideration of tlhie first purable, that of the
Wise and Wicked Servant, we find in the Tukan account the
first mention in the liew Testament of the word steward--

Gikevomoss Here (Lk. 12:42) und ir the parable of the Un-
just Steward (Lk. 16:1-8) are the only places in the Gosjpels

that we find the word or its relavive o{xbvgufﬁ. The verb
is found once in the New Testament, in Ik. 16:2. The word
pictures the position of a manager or administer of a house-
holé or househuld affairs. He might be a slave or freed-man.l
Such was the position of Kleazer, who was Abraham's head-
slave (Gen. 15:2; 24:2). Joseph had a similar position in
Egypt in rogerd %o Pharaoh's affairs (Gen. 41:40). Ve find
at&ovéuos used twice by Paul in this general sense, once in
describing Erastus as the city treasurer (Rom. 16:23), and
once in descriibing the position of a man who was a child's
governor (Gal. 4:2). Paul and Peter quickly saw the useful-
ness of this word in describing the ministry as pastors
placed by God in %the position of aaministering grace. Three

times olxovomos refers to the ministry (1 Cor. 4:1,2; Titus 1:

7; 1 Peter 1:7). Five times we find oirovew in this sense

ly. H. Thayer, A Greak—gégliah Lexicon of the New Testa-
L ] L ] ® Ao BA L L0 Ao

ment (New York: imerican BoOk CO., 1889), Dpe. 440 T.
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(L Cor., 9:17; Ephe. 1:10; 3:2; Col. 1:285; 1 Tim. l:4). This
is the basic concept of stewardship in the parahies as we an=
counter them. Ivan where the men are called gervants, it is
with the idea thet as servants they have been given certailn
responaibllity for administering their duties in their given
sphere,

The correlative o this basic tlhionght is the Sceriptural
teaching of the ownership of God. Goa in creation made the
world and then man, saying tc nim, "let them have dominion
« « «" (Gen., 1:26), Thus Jewish life was based on a theo-
cracy. Their theory anc practice was that God made all
things and, thereforec¢, He was owner and goveriior by right.
"The earth is the Lord's, and the fulness thereof" (Ps. 24:
l). But this guiding concept was not eonfined to the 0ld
Testament, for Paul preached it and even surmised that the
heathen in Athens would agree with him; "Neither is (He) wor-
shipped with men's hands, as though he needed anything, seeing
he giveth to all life, and breath, and all things" (Aets 17:
25)e. This primary stewardship fact, that God owns and governs
all, is important in showing the steward's responsibility to
God. Thke three parables to be discussed in this chapter will
bring this out even clearer,

The consegquence of the teaching that everything belongs
to God is man's responsibility to the Owner for everything
he is and has, Human existence is responsible existence.

Actually, this is an essential feature of the fact that man
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was made in the image of God. Becanse he is accountable to
God his Creator, man has an existence above the animal level.
This heightene&d sense of responsibility to God 1s shown in
Luther's words: “Zor all which I owe it to Him to thank,
praise, serve, and obey Him,"®

The implications of such belief in our accountability

to God can he seen at once., Being Children of God, what we

are and have must be used for the Lord and His kingdom. This

certainly means Girectly utilizing our talents and lives in
Kingdom work. But this would also mean more. AS Rolston3

puts it:

But the lordship of Christ over our possessions does
mean that every expenditure for ourselves must be
considerea in the light of the reiation of this ex-
penditure to the whole work of the Kingdome

Thus it is evident that the concept witii which we must oper-
ate, and which will be brought out in these parables also,

broadens to cover the whole life of the believer. Kantonen

puts it very well:

The bearing of the concepts of God's sovereignty and
man's tirusteeship and responsibillity upon stewardship

is obvious, They make stewardship a philosophy of

life which determines not only religious activity in

the narrow sense but also all lire's orders:; home, cit-
izenship, business and industry, science, art and ed-
ucation. Physical health, mental capacities, time,
opporivunlity, material possensions-~-all these must be

“artin Luther, "The Small Catechism," Triglot Concordia:
The Symbolical Books of the Ev. Lutheran Church (St. Louis:
Concordia Publishing House, 1921), p. 043,

JHolmes Rolston, Stewardship in the New Testament Church
(Richmond, Va.: John Xnox Press, 1946), Dp. 61.
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viewed as talents which God has entrusted to us accor-

ding to His purpose. In this light our every-day work

becomeuy a sacred vocation in which to serve God.
It is this principle that the paravles of the Wise and VWicked
Servant, the Pounds, and the Talents express, each in a dif-
ferent manner and with different aspects.

The parable of the Vise and Vilecked Servants is found
both in Matthew (24:45-51) and in Luke (12:41-48), In both
instances the parable is in an eschatological setting. Christ
is sitting with his disciples, according to the Matthew ac-
count (24:3), on the slopes of the Mount of Olives. His dis-
ciples have jusv asked Him %o tell them about the last days.
This parable is a part of that discourse. In fact, Jjust prior
to His telling tuis story Christ said:; "Watch therefore: for
ye know not what nour your Lord doth come" (24:42). Luke
places this parable among the discourses of Jesus as He is
Jjourneying to Jerusalem. Exactly where He was on this jour-
ney is difficult to say, possibly near Bethany (10:38). How-
ever, here in ILuke also 1t is notcd that Jesus prefaces the
parable with these words: "Be ye therefore ready also: for the
Son of man comoth at an hour when ye think not" (12:40),

The two accounts are quite similar, yet there are dif-
ferences, Luke introduces it by recording that Peter had

asked whether these parables concerning Christ's coming were

47, A, Kantonen, "The Seriptural and Theological Basis
of Evangelism and Stewardship," The Lutheran ‘uarterly, III
(August, 1951), 272-273. : :
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just for them or for all., Matthew records no such question,
The conclusions are also different. Matthew (24:51) concludes
by describing the punishment of the wicked servant, a sen-
tence with those who are weeping and gnashing their %teath.
Luke omits this description (v.46), but concludes with two
versges of explanation, in which degrees of punishment &are
mentioned.

In the holy of the narratives, there are slight changes
also, particularily in use of different words., Matthew in-
troauces the Taithful and wise man as a slave--JbG)os, while
Luke considers him a steward--olkovomes. In describing the
appointment to office Matthew uses the aorist--nawérrqveV--
anu Luke the fubture-=-kotdor»aec., The household, over which
this man 18 placed and towards which he has responsibility,
is an oiceteln for Matthew, but a Qaedma(& for Iuke, emphasiz-
ing that it was a household consisting in servants, The food
whieh this man was to supply for the household is simple 17045’-
according to Matthew, but Luke plcotures it with the rare word
TiromeTpiove In verse forty-eight of Matthew we note thas
he used the descriptive adjective evil for the seconu servanti.
And in the following verse it is recoxded by him that the
fellow=-8lavag-- cuvdoodi-=were mistreated, while Luke differ-
entiates between the men and women 0laves=-nxides Kk« Tis

T \TIeA S .5 Further on, the action of the evil slave is told

%3. H. Thayer, op. oit., p. 473.
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us by Luke to ve that of drunkenness--ue&UckerBal But ac-
cording to Matthew his drunkenness was not Jjust by himself,
for he fell into this vice along with others like him-tpeTQ
vajﬂzsbotmwi Finally, it is noted at the end tinat in tho
punishment of this wicked servant his lo% is appointed with
the hypocrites (Matt. 24:51)-—Gﬂ0KfﬂfW;-and with the unbe-
lievers (ILk. 13:46)--&ﬂ”&mdv.

Despite whai nmight seem at first glance to be a multi-
tude of diffoirances, there is a striking similarity in the
two accounts.6 Bringing the differences together and com=-
paring them allows us to have a fuller picture of the parable
as Jesus told His disciples.

Ve can picture the disciples gathered about the Lurd
with their eyss giued to His person, their ears straining to
cateh every syliavle, and their hearts and minds overwhelmed
by the message they were hearing. The future was being opeuned
%o them; Cod's Son was explaining what they could expect!

But the disciples not only were thi*illed by what they heard,
they were also a little confusel. WVas this reacdiness for the
future advent that Jesus spoke of for all people, or Jjust for
His disciples? ©So Peter asked the gquestion. 4nd the Lord
went on %0 explain whom He was exhorting %o be watchful.

It is the servant, one enfirely dependent upon his lord,

O7his striking identity, says Dodd, makes it easy to re-
cognize the original "Q" form. C. H. Dodd, The Parables of
the Kingdom (London: Nisbet and Co., Ltd., 1950), p. 198.
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who is faithiul and wise that will receive the blessing.

7 and w:.udor-\8 is explained. For

Such a man's faivhfulness
thig gervant h«s been given resprnsibility. IHe has been
made a steward, a manager, who has the duty of caring Zor
the householid und all the sluves that mzke up this house-

nold, 10

%0 sea that they are fed and nourished. If this
servant fuichfully carries out his dutias and wisely admin-
isters his lord's affairs, at the lord's return that stew-
ard is biessed. s4And his reward is greater responsibility,
the admninistration of not only the household, but everything
that belongs %o the lord. This is the wise and faithful
steward.

But nn% all are faithful and wise servants. There are

also those who are wicked. These are such as having an evil

heart ana seliish motives find ways uf Hatisfying their own

ch. Num, 12:7--Moses is described as faithful in the
Lord's house; 1 Sam. 223:14--David is declared faithful in
his service to Saul.

80f. Gen. 41:39--Joseph is 8o Uesoribed; Lk. 16:8--the
unjust steward is also called wise or elever.

9cf. Gen. 45:16--Pharaoh and his servants (erqmec/u) re=
Joice at Josopu's atewardship.

lOUWTQMLTP“W%-a rare word, but used in Hgypt and asis
Minor. Found in the Ptolemaic period Pap. Flind. Petr. ii.
xxxiii a: G. Adolf Deissmann, Bible Studies (7rans. Db
A. Grieve; SDeconi Edition; Kdinburgh: T. and T. Clark, 1909),
P. 158. IV ims also found in an Apramoas inscription of 149
A.D. at Rhodiapolis in Lycia with the spelling thrq,*éﬁmov;
G. Adolf Deissmann, Light from the Ancient East (Trans. by
L. Strachan; New York: Harper and Brothers, 1Y27), p. 104
n. 1. Cf. fen. 47:12 where the verb is used to descoribe
Joseph as nowrishing his father and his household.
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base desires. They are like the wicked servant who took adr
vantage of the lord's delayl1 to beat the very men and women

who only before were his equal. In addition he is guilty of

12

gluttony togather with his drunken friends. All this 1is done

because the servaiut does not think the lord is retwrning. /nd

wnen the lox»d does return, he will catulhh the evil nman uwnawares

13

and punish him severely, cutting him in two, thus assigniug

him to the pluce where unbelievers a:und hypocrites have bwuen
banished. Hexe tuere is weeping anu gnashing of teeth.
It is guite vlear that our Snvior meant the words of this

parable for Peter and the Apostles in particular. It was they

110f. leel. 8:11--the sentense against an evil work is
not executed speedily; 2 Peter 3:¢,4--scoffers use this delay
of the Lord's coning to make fun of the believers.

lsz. nseta 2:;10--the accusation against the Aposties
on Pentecost,

1551X°TQMwﬁmb-tha method of execution is the antique
one of cubtting the victim in two. Cf. llomer, 0d. 18,339:
A. T. Murrey, Homer: The Oddyssey (London. V. Heinemann,
1928), II, 220. Herodotus uses Seatemverr (11 1%9.2; vii 39,
5): H. R. Dietsch, Herodoti: Historiarum Libri IX (Lipsiae:
B. G. Teubneri, ld997, I, 205. 1Ibid., II, loC. Suetonius in
his Caligula (xxvii) has: multos honesti ordinis . . . medioe
serra dissecuiv: J. C. Rolfe, Suetonius (Cambridge: Harvard
University Prens, 193b), I, 448, The worc is found in mx. 29:
17 describiug & wan cubt to pieces. For this kind of punish-
ment ef. quid aawing and axing the Ammonites (2 Sam. 12:&1;
1 Chron. 2U:3); the angels cutting up the ofienuing elders
(Sussannah 09), the Damascenes guilty oi so treating the preg-
nant women 0f Gilead (amos 1l:o--LXX%: FPLZud, the saints so
suffering (Heb. 1l: é?--ﬂpxlu& Soue would like to moaify this
word by equating it to the idea of separation; H. D. iA. Major,
et al., The Miusion and Message of Josus (New York: E. Y. Dutton
and Co., 1ING., 1968), p. 410.
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whom the Lord was training as stewards in the kingdom of God.
By the use of this parable Jesus emphasized that His apostles
were held accountable to their Master. For it was He who had
placed them in their position; overything they had and would
have came from Him., And now as stewards of the mysteries of
~ God they would not only acknowledge that Christ was their
Master, but %hey would work the work they were appointed for.
For this stewardship is to be understood not primarily in
terms of rule, but of service, On account of this we often
hear Christ tell His disciples that they are servants and
not rulers (Cf. Mk, 10:42-45; Matt. 23:11).

What our Savior said to the diseiples then is quite easily
applied to the ministers of todaye. However, this idea of stew-
ardship in the Kingdom, in God's household, is not restricted
to called ministers of Christ. The parable does not neces-
sarily exclude a broader interpretation. For in a sense every
believer iy a called minister of Christ. And as such he has
become a menber of God's household. As Christ not oniy gave
the Office of Keys to the disciples, but also to the Church,
the responsivility of stewardship is also one of the Church.
This means that each Christian must be alert to his Churech's
program, 1its work, its opportunivies, so that hisIChurch does
the work it should. By implication this means, too, that his
talents will be enlisted in nourishing the children of God
and being conaarned about his fellow slaves. The sericusness

of this responsibility is obvious and will be discussed 4in
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detail in a later chapter. But the responsibility of every
Christian as a steward is brought out clearly in this par-
able.

In the Parable of the Talents (latte 25:14-30) we f£ind
again an emphusis on our responsibility to God in this matter
of stewardship. Other points are found in this parable, but
for our present purpose this is basic.

We find the parable among our Savior's sayings concern-
ing the Lastv Things. The twenty-fifth chapter begins with the
parable of uhé Ten Virgins, which is meant to teach continued
watchfulneas. Just prior to this parable are the words: "Watch
therefore, for ye know neither the day nor the hour wherein
the Son of man cometh." Christ is pointing out that His com-
ing will be soon, so we must watch. Bul as we watch, it is
not in idleness, but in faithful work.l® Thus the parable
of the Talenta is to teach thét lesson,

Christ %touches us here that the kiﬁgdom of heaven is
like a busineas man, who, Just before he leaves for a lengthy
business trip, wants his business to keep guing. So he calls

his slaves and puts into their hendsl® the welfare of his

14por similarity and difference to the parable of the
Pound in Ik. 19:11-27 see Appendix A.

100wo interesting passages in Josephus ghow the use of
this word ‘n'dpu.JrJayu. Aaron rro((aowf‘ou; ™v mf)(L&.FQTUc-:!u TN
’Exexipw (Antig, i 4,83); Phafaoh HWJ"&;VW "ﬁ"t’ (Joseph)
T"’V O(’KOUO/LLN(\/ Antig. 2 89 b. Ac Ha er aV‘ii IOSG hi:
Opera Omnia (Lipsiae: B. G. Teubneri, 1885). Y, 217, EE.
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business. He does this by handing %o each of his servanis
an amount of money,l6 talenta,17 which are to be invested or
used in some manner to gain an inoraasalfor the master, The
business nan did not distribute the money ecually, but to the
servant whom he Jjudged to have the greater &bilityla he gave
five talents; to another, who he estimated had less ability,
he entrusted two talents; and to the slave who had the least
gifts he gave one talent, To all his servanisa the master thus
gave his capital that it might be invested.

A8 soon as the business man left on his trip, the servant
with the five talents invested his money in order to gain more
capital for his lord. By the faithful use of his abilities
he gainedl9 five more talents. The two-talent man also began
to barter and he gained two more talenis for his master. These
men saw their position as stewards and so worked. But the man

who receivad but one talent reacted differently to his charge.

1614 18 suggested by Montefiore that the amount was not
talents, but minae as in Luke--a not necessarily logical sug-
gestion, at the same time doing violence to the text: C. G.
Montefiore, The Synoptic Gospels (London: Macmillan and Co.,
Ltd., 1927}, 1%, ¥19:

17) taleni is a weight equal to 60 minae or 6000 drachmas.
The most widely used was the Attic talent which was worth $1180,
H. T. Peck, Harper's Dictionary of Classical Literature and
Antiguities (Wow York: Amerioan Book C0., 1896), pP. 1021.

185 milar phrases as the rrk Ty Y& Jilaww are found
in Josephus (Antiq. 3,102; 2,108; 11,172): Naber, op. cit.,
I, 158, 159; IXi, 33. T

e
19similar phrases as the ’ane’toJolu-er éf)v\ox TEVIE arg found
in Josephus (Wars 2,590; Antiq. 5,135): Naber, op. eit., V,
2373 I, 292,
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Instesd of trading or investing his capital, he dug a hole®0
in the earth and there hid his lord's money21 until hs should
return,

Finally, after quite a length of time, the man returned
from his trip. The fLirst thing he did was %o bring his ser-
vants before him %o see if they haé boen faithful in %heir
charge.33 Tho five-talent man approached the lord first, and
bringing the five he had gained he boldly stepped forward know=-
ing that he had fulfilled his stewardship. When the master
heard this report, he immediately pronounced his praisez3 for
the faithful®? fulfillment of his responsibility. As a rewerd
there is greater responsibility together with the enjoyment

of partnership ané festivities with the master. The two-talent

servant also cawme before the master to make his report &nd he

d0Joaeyhmzn (Wars 2,149) uses woe uxfg"acﬂw’ Jav to deseribe
this digging, while the text uses wFugeu xﬁV. Ibid., VvV, 166.

‘dh{onay was hidden in the earth when there was special
need for safety, as for instance in war time: (Josephus, Viars
vii 5.,2) W, Whiston, The Life and Viorks of Tlavius Josephus
(Philadelphia. The John C. Viinston COe., NeQes), Do BKD'L‘

22¢uwm?w ,hwmv is used in this manner in secular Greek.
The Oxyrhynchus Papyrii 113.27 f. (Second Century A.D,) has:
o quapuwual a0TBe Adyov --"that I may make a reckoning with
him;" a letter of the Barlin collection, No., 775.18 f£.: s
B yevoue 2aC Kol Tovehwuew Apoke=until I come there and
we make a reckoning." Deissmann, Light from the Ancient Bast,
p. 117,

2%z, the szg@ in Lk. 19:17. Josephus also uses this
word (Antiq. &,227), Naber, op. cit., I, 1l4.

24¢, Josephus (Antiq. 17,32), Ibid., IV, 74.
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too receivod words of praise and the same reward.
Then comes the one-talent man. Jie has dug up his talent
which he had buried. Now he brings it to his master, But
he does so with au accusation on his lips., This unfaithful
slave addressas his master as a harsh aund exacting25 mane lle
says that the master expects returns where it is impossible
to get any, like trying to thresh grain when it has not been
sown, or expecving clean kernels of wheat hefore the chaff
27

has been blowm away.ze He was fearful™ ' that the master

would expeet too much of him, and instead of investing his
talent as the lord had said, he had hicden®® it in the earth.
Now he gives back what was not his, but had been entrusted

to him %o use, But it had not been used!

The lord quickly shows this lagzy servant his disobesdience.

a5¢&*qp£§--used in Josephus (Antig. 8,217), Ibid., II,
215, Cf, I8, 19:4--a fierce king. CL. alSo TPpo ripdik ==
Matt, 19:8 and ik. 16:14, This last in the Septuagint cor-
responds with uncircumcision of heart (Deut. 10:16; Jer. 4:4)
and rage or pride of heart (5ir. 16:10). The adjective «=fios
corresponds to "erooked" (Prov. 17:20) and "stubborn™ (Ezek.
3:7)e This last is the ordinary meaning of vxM\zpos in the
Septuagint (CUf. -ovew , Hebe 3:8; 4:7 and Jude 19). In the
N.T. 1%t also denotes "Tfierce" (James 3:4) and "difficult" (Jn.
6:60) and probably "stern" or "harsh" in this passsage.

2§ﬁquoew(Zaxv --here in the same sense in which the Sep-
tuagint renders 7y in RNzek. H:Z--scatter in the wind. This
use refers to fanning the wheat Vo purge away the chaff, C(Cf.
Matt. 3:12.

/
2T PopmPeis-=c2, Josephus (Antig. 8,348; 1,165), Ibid.,
11, 243; I, 34. oo

8Zovgn-0f. Josephus (Antig. 1, 242), Ibid., I, 69.
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Knowing that his master was so exacting, it should have baen
a goad to work even the harder, Instead of just lying down
on the Jjob and completely neglecting his responsibility, he
could have taken his money and put29 it in the bank, wvhere
it at least wounld have drawn interest.ao Then the master
would have raneivad31 something of an investre nt, anyway.
But just hiding the money was a cumplete disregard of the man's

responsibility.

The master then pronounces the centence, The talent

/
29s0sephus uses KeTwBoAMew (intiq. 8,217), Ibid., I,
216, He also uses Jowe/Jew (Antiy. 4,266) to indicate such
lending as in a bank: Ibid., I, 20<.

30phe notion that money, being a dead thing, ought no%
to breed, augmenied the prejuaice of the ancients against in-
terest. Aristotvle condemns 1t as Twﬁa 4B%V(Pbl. i 30.23;
Bth, Nie. iv 1.40), H. Rackham, Aristotle: The Politics (Lon-
don: Vim, Heinemann Ltd., 1932), pe 90; He Rackham, Aristotle:
The Nichomachean Ethics (London: Vim. Heinemann Ltd., 1954,
pe 202, Cicero represents Cato as putting it on the level
with murder (De Off. ii 25.89), Walter Miller, Cicero: De
Offieiis (London: Vm, Heinemann Litd., 1928), p. 267. CTe
Deut, 25:19; Leve. 25:36,57; Ex., 22:20. Jewish law distinguished
between "interest" and "increase" and entered into many in-
tricate detailo on the subject (Babba Mesia iv,v), H. Danby,
The Mishnah (London: Oxford University Press, 1lvb0), pp. 303=
407, Yet many Jewish bankers in Josephus' day engagec in
lending money at high interest rates (Antig. xviii 6.3),
Whiston, op. eit., p. H42. The Greek rate of interest was
not restricied by law. At the time of Demosthenes it was
from 12 to 18%. Roman interest was not restricted until the
laws of the Twelve Tables (450 B.C.) At 84%. But this was
not effective because the laws referred only to Roman citi-
zens, By the first half of the firsi century by common agree-
ment a monthly rate of 1% (equal %o annual 12%) was adopted.
Peck, op. git., p. 665,

51&:9#«&{Lﬁu. Cf. Josephus (Wars ¥,374; 5,356; Antiq.
12,30); Naber, op. cit., V, 292; VI, 46; III, Y0.
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that this neglectful servant was given is to be taken from
him and given %o the man who has ten. For it 1s a principle
in the kingdom that he who is faivhful in his labors will be
rewarded ahundantly and given more and greater opportunities
of service; while the man who wastes his gifts and his oppor-
tunities loses the value of what he has and 30 even that
which he began with is taken from him. As a final sentence,

42 sgrvaniu 18 cast into outer dark-

the uselesa, unprofitable
ness, the place of unbelievers, where there is weeping and
gnashing of teeth,

One cannot miss the lesson in this parable, that in stew-
ardship there is a responsibility to God. In the very first
verse it records the calling of the slaves by the master,
These servants belonged to hime In like manner we are the
8laves of Christ, Vie belong %o Him in every sense of the
word. JFor He purchased us and caliled us,

The lesson of responsibility is stressed in the picture
of the master turning over his wealth and possessions to his
slaves., To ao this meant that he was honoring his servants
with a great trust, which involved a corresponding respons-
ibility. The implication is very strong that these servants

were not entitled to such gifts as were given them, but the

master's plans necessitated this procedure. The two faith-

32%x0<tov 1s also used by Josephus (Antig. 13,240),
Ibid., IIX, 187, ,
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ful servants acknowledged this very ract when they rendered
an account of their work. They prefaced their report with
"Lord, thou deliveredst untome . . . " The credit is twhe
Lord's., Withoui this gift the slaves c¢ould have accompiished
nothing.

Lr 4
88 opportun-

In like nmanner Christ offers His believers
ities and means whereby they are to labor and invest their
time and talentvs in the Lord's affairms. The true steward,
however, keeps emphusizing to himself vhat the situation he
is in comes from nis Master. The Lord is looking for an ine
vestment, for He hus given the capital to inves%, and conse~
quently there is a serious responsibility to gain two or
five talents more.

Vihether we can identify the talents, or even ougnht to
try, is a di@fioult thing to say. Chrysostom®® thought they
referred %o each person's ability. However, this could

hardly be the meaning since it is recorued that the master

gave the talents "to every man according to his several abil-
ity." Also, %the %alents probably could not be interpreted

as referring to God's gift to us of the Word and the Sacra-

ments; for those ure not allotted to Christians in different

%%some feal the servants could not refer to Christians ,
but to Jews., A. H. MoNeile, The Gospel According to Si.
Matthew (London: Maomillan and CoO., LbGe., 1949), De 363

34pne Gospel of Matthew, Homily 78. P. Schaff, A Select
Library of the Nicene and Post-Nicene Fathers (First Series;
New York: Charies Soribner's Sons, 1888), X, 472.
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measures.®? There are also some who would think of the gift

of the master as &all spiritual gifts which Christ wishes us

r,

to use here on earth.ds This could be easily understood,
for such giftu come %o us in varying portions (1 Cor. 12).
However, it is pirobably better %o understand this thing
which the Lord has entrusted to us according to our ability
as all gifts, over and above natural taients, by which man

can advance the interests of the kingdom: position, oppor-

’ 37
tunities, wealth, and all spiritual gifts.

It consists of all the material, physical and spiritual
endownients and the opportunities for service God has
given to us. Vie must not here think merely of the
wheat and corn of the farmex, the pay envelope of the
mechanic, and the monthly check ol the professiocnal
man, but also the eloquence of the political speaker
and legal pleoader, the poetic ahilities of the liter-
ary arvisyv, the picture of the painter, the acute
reasoning of the logicel thinker, the knowledge and
8kill of the physician, the Biblical understanding

of teachers and pupils in Christian day-schools and
Sunday Schools. All these possessions or endowments
are include@ here as well as the diamond necklacas

of our society dames and the lovely fiuwers gracing
their rock gardens,

It is often difficult in our thinking to daiffereniiate

35
J. Ylvisaker, The Gospels (Minneapolis; Augsburg
Publishing House, 193%): pe 633+

56J. P, lange, The Gospel According to Matthew (Trans.
by P. Sohaff, New Yorks: Charles seribner's sons, 1915), p
442,

31Marous Dods, The Parablea of our uord (New York:

Thomas Whittaker, n.d.), D

saw Arndt, "Justification, Sanotirication, and Steward-
ship in their Aim and Relation to Each Other," Concordia The=-
ological Monthly, VIII (February, 1937), 100.
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besween gifts and ability. actnally, we as Christicns will
aave 10 say odoth come from Gode God has equipped each nun o
poerfoim a specilic duty while in %his world. Hever can it

be sala by any one %nat because he nas less gifis he is not
compietnly furnished to do the wurk orf the Lord. He has not
been eguippea %o do certain kinds o work prooably, but There
89111 1s somathing for even the one-jalent man %o do. This
is the lesson of vhe parable. VYhether the talents may be in-
terpreted speciically as abilities, sgpiritual gifts, or wealth
is unimportant. ‘hat is important, is thai God has given
avery Cnrisvian some gift %o invess. Regardlesa of tho rich-
nessg of thuv gifv, the child of God is raspounsible Lo his
Lord %o pxroduce froa that talsnb.

Tho parahle elearly emphasaizes. this work aspect. Thers
is %ims. The nan went into a far countiy for guite a length
of time. 7Tt was in that period the servants were fo work. We
are living in that ags now, just prior to His return. UWe must
trade and barher with our talents. We must run immediately,
as 4id the Lirst aervant,39 andl lose no time with this lzbor.
To delay and remain idle is to violate our responsibility,

Thus the young perxrson who idles away his time in school

is violating a fundamental principle of Stewardship.

The man in business who might oreate wealth, but does
not, can with little consistency oriticize the person

4%ne promptness of the first servant is not shown b
the A.V. translation bacause of the wrong punctuation, The
ed0cws belongs to the mopev9els, not t0 wed>unsess There
is no point in the master leaving right away, but there is
in the servani beginning to work at omnce.
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who has beon frugal, but is not liberal. Neithgﬁ un-
derstands the meaning of Christian Stewardship.

It is suggested that the talents which are gaineda by such
working are the gifts and graces of people whom we have won

for the church.4l

Whether this idea is tenable or not, the
basic principle of stewardship living is taught here. With
what God has entrusted His servants, thoy must work,

The parahle of the Pounds (Ik. 19:11-27) is in many re-
spects similar to that of the Talents. It, too, emphasizes
man's responsibility to God in %lhs satewardship life.

The parable was narrated by our Savior probably in Jer-
icho, which was about eighteen miles from Jerusalem?? (Lke
19:11). It could have been told in or near the house of Zac-
chaeus, as it follows the report of his conversion and the
feast in his house (19:1-10). The reason why the Lord found
it necessary to tell this story (19:11) was that all the
people43 thought that when Christ should enter Jerusalem, He
would proclaim Himself king, deliver them from the Romans,

and raise them tc great earthly renown. To eorrect this idea,

403. B. Trimble, The Chriutian Motive and Method of

Stewardship (Nashville: Cokesbury Press, 1929), D. 46e

Slp i m. Lenski, The Interpretation of St. Matthew's
Gospel (Columbus: Wartburg Press, 1945), p. 970e

42Whiaton, op. oit., p. 762; Josephus (Vars iv 8.3)
calls the distence between Jericho and Jerusalem about a
8ix hour's march--150 stades, or about 18 miles,

4§As to thu fact that this parable was addressed to all

the peopls and not just the disciplos, see Appendix A,
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and give them right views of His kingdom, Christ spoke this

parable. His kingdom is different and is not appearing im-

mediately. The King is tarrying, so there is time to work.
This is the parable. It seens that there was a certain

well-born men, of nobility,44

who was about to gain rule
over a kingdom. However, it was necessary for him to travel
a great distance and appear before his over-lord, in order
that this rule would be validated, The citizens of the land
he was inheriting hated him and were contriving to do any-
thing to rid themselves of this noble, even sending ambas-
sadors to the over-lord to demand the eancellation of this
inheritance. KXnowing that he would be gone a long time and
also realizing the uneasy state in which he wasa leaving his
land and his possessions, he called his ten45 gservants be-
fore him. 'To oach of his servants he gave a pound46 and ip-
structed them to do busineass with this capital, in order that
his affairs might continue to advance in his absence.

Upon his return, bheing now the rightful ruler of ihe

land, he wanted a report as to what his servants had been

44,

Kavﬁg--of noble race, a prince. Thayer, op. cit.,
Pe 257,
45qpe Talnud seemingly makes much of the number ten
(Aboth 5,1-6), speaking of the ten sayings by which the world
was oreated; ten generations Adam %o Noah, and Noah %o Abra-

ham; ten temptations of Abraham; etce Danby, op. cit., pp.
455 f,.

46The mina vwas equal to 100 drachmae. The Attic mina

was worth about $l6. Peck, op. cit., p. 1044.
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doing with their trust,47 80 he commanaed btheir presencs,
The first servant stapped boldly forward, being a Taithful
laborer, and raported that the noble's money had increasad
to ten pounds through his labhors. 4% once the ruler was
plesased with this fine showing and he proclaimed the reward
of greater tasks to be done, rule over ten cities, Anothar
servant reyorted that the pound which the lord had given
him was now being returned with five more., In like manner
his reward was the responsibility of governing five cities,
But a third servant stepped forth, and his report was aif-
ferent, TFor this man had wrappeﬂ49 the lord's pound in a
napkin50 and left it there, He was fearful of his lord, be-
cause he digured him %o be such a striet and exacting man®1
that he would oxpect return where there was nothing given

to start withe At once the noble became furious, for the

47§ enpaguaresavTo oahere only in biblical Greek. In
Dion. Hal, iii 72 it means attempt vo execute. C. Jacoby,
Dionysi Halicarnasensis Antiquitatum Romanarum (Lipsiae;
B. G. Teubnerii, 1885), I, 400,

487we with infinitive instead of &« with subjunctive,
8.8, Matt, 4:3, A, B. Bruce, "The Synoptic Gospels," The
Bxpositor's Greok Testament (New York: George H. Doranm Co.,
n.d.), p. 6U6.

49&“°‘€&“£QWV--uﬁed of what is stored up and awaits us
in the futwre. 0f, Col. 1:5; & Tim,., 4:8; Heb, Y:27,

5°0buJ&ﬁIOV-—used for swathing the head of the deal (Jn.
11:44; 20:17). Is also mentioned amung the tolilet articles
of the dowry in %the marriage contract, as found in the papyri,
Deissmann, Bible Studies, p. 223.

bld&¢fﬁp@§--a man who expectis to get blood out of a stone.
Jo. Moulton and G. Milligan, The Vocabulury of the Greek Testa-
ment (Grana Rapids: Vm, B. Rerdmans Publishing Co., 1949,
I, 93,

- l:lr-rllﬂr-r""



a9
wicked servant's very words had coudemned him. The man
knew that his lord woulé demand results from his labors.
Instead of feurfully hiding the pound, he should have fear-
fully tried %o invest 1%. A% leunt he could have put it in
the banksz where it would have gathered interest,

Such behavior along with the rehellion of the citizens
can not be allowed in an oriental kingdom. S0 the wicked
servant was relieved of his responsibility and the pound was
given t0 the most successful servant. His punishment was %o
be worthless and useless., In turn the rebelliocus subjects
were dragged before the king and killed before his very ayes.

The setting of the parable which Jesus spoke, especial-
ly the reference %o a king going to ovbain his kingdom and
the citizens challenging his rule, is very suggestive of an
actual histurical event with which the Jews were very fam-
iliar. When Herou the Great died he left an altered wilil
waich granted the tetrarchy of Galilee and Perea %o Arche-
laus, The soldiers of the army, hearing of the will, rallied

about Archela-us.53 However, this rule haa to be ratifiec by

Caesar in home. The prince set out immeduiately to ¢laim his

520p4(re fuv==the word is referred to as just a table
(Mke 7:28); then fuod on the table \Acts 16:34); a feast or
banquet (Rome. 11:9); and then a table of the money-changers
(Jn. 2:15; Mk. 11:15; Matt. 21:12)« In this laat sense, or
as bank, we understand this word here,

ole 53Joaephus, Antiq. xvii 8.1,2., Vhiston, op. cit., pp.
t.



30
throne., Howevor, the Jews hated Archelaus, bocause at wue
very first Passover ne slaugnbored 8000 Jews when they atartea
a riut.54 S0 they gent an embasgy o Rome Vo petition Caasar
not %o validate his rule, Josophu855 recoras the entive
scenge. But Cuesay gave Arcnelaus rule over part of the land
that was subjoet vo Herod.

Besides being reminded of this nistorical background,
there have bean some commentators who have equaitec most of the
deotails of the story with the present circumsiances of Christ's
ministry. 'The noblemen is the Son of David®® who is about to
&0 to vhat far country, heaven, to establish His kingdom., That
kingdom will be the resultant Kingdom of Glory at His second
auming.sv The servants left to work are the disciples, while
the rebellious citizens are the Jews.28 mThe slaughter of the
rebels is then a prophecy of the destruction of Jerusalem,in

H9

which Josephus”® exaggerating says 1,100,000 Jews perished.

It is probably the safest procedure not to try %o make

S4gntiq. xvii 9.3; Wars 11 1.3, Ibid., pp. 519, 666.

5%antiq. xvii 11.1 £.; ¥ars 11 6.1-3. Ibid., pp. b35 f.,
670 £,

6R. C. 'rench, Notes on the Purables of our Iord (New

York: D. ippleton and COe., 1862), pPe 417

bv!lvisaker, ope. 6it., p. 538,

98,1 fred Plummer, A Critioal and Bxegetical Commentar;
on the Gospel Accordin to S. Luke e (Fifth edition; kdinburgh:

.__JL_...__?ﬂ;_rS
T. and- T. clh&x' 1 l ') p. 4460

5QWars vi 9,3, Vhiston, op. ei%., Do 832,
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too many detailed identifications. Yet there is a lesson in
stewardship involved here, First, we notice that the two
faithful sorvants, making their report to the prince, answered,
"Lord, thy pound has gained « « . " Even the wicked servani
returning the pound said, "Here is thy pound." The steward-
ship 1life in the kingdom is one which definitely realizen
where all good things come from and %o whom we are respons-
ible., The Christian waives all claims of honor when a large
confirmation class is presented to the church, or a success-
ful financial program has been brought to conclusion. ILord,
Your pound has gained + . « !

Becauso the pounds were given out in equa} number, it
seems difficuli to equate them with physical or even spirit-
ual gifts. Such are not given in equal amounts. Consequent-
ly, some have suggested that this refers to the means of

graoeao

or the great deposit of truth about salvation which
every Chrisvien receivea.61 These may be plausible ideas,
but it seems that a safer interpretation would be to eonsider
the lesson of this parable not as complex as that of the tal-
ents, but simply the necessity of fidelity. The Lord has
given the Christian steward something %o work with, which

means he has a great and serious responsibility., For having

GOYlviaaker. op. ceit., p. 038,

61, H. Lang, The Parabolic Peaching of Scripture (Grand
Rapids; Vm. B, Eerdamans Publishing Co., 1999), DPes 2086.
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opportuni%tics to work in the kingdom, and there being an in-
terval to do the Job, we must be faithful, or we become
worthless ﬂervanua.62

One lant thought may be garnered especially from the
two parables on the Talents and the Pounds., That is this:
in speaking to the wicked servants the business man and the
noble man both made the suggestion that the least the ser=-
vant could have done would have been to put the money in the
banke Here ia mention of minimum responsibility for the
emall-talent man.

The task of stewardship is an immense one. So immense
it is, thav the lLord cannot afford to have even the smalle
talent men unfaithful. The Lord expects mistakes; He knows
man's sinfvlneses and weaknesses which tempt him to perverst
his gifts anu opportunities and He forgives., But He aiso
expects some result from the Christian. The young and inex-
perienced child of God is frighiteued at the thought of tell-
ing someoiue else about ohurch or redemption. But the Lord
does not expect such a person Just to quit there and say,
"Let someone else do the Jjob, I am not equipped for it." No,
the Lord gives time for His servants to train themselves., 1In

fact He gives thut very suggestion, If a man is so fearful

62Even the heathen knew the folly of not using money,

for Phocian said upon refusing Alexander's gift: "If I make
no use of this great sum of money, it will do me no good to
have it." (Phocian 18,3)., B. Perrin, Plutaroch's Lives (Lon-
don: Vim, Heinemenn, 1919), VIII, 187.
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to try to live the stewardship life ana meet its respon-
sibilities, he should then put his monsy in the bank, attach
himsclf to a person who is experienced, so that by guidance
he may learn how to do business properly in the kingdom.
The responsibillty is to God and it is a serious one. How

serious, will he discussed in Chapter VI.



CHAPTER IIX
MISUGH OF A STEVARD'S RESRPONSIBILITY

The reaponge to the call to a stewardship life is no¥b
Yhe same on %ho part of all. God hao given the responsibility
to all who accop’v Him, & responsibility for which He holds us
accountable, Some aro faithful to this trust, as the former
parables exhibived. Bubt ofthers abuse and misuse fheir stew~
ardship. It is this matter of abuse that we shall now dwell
on, reviewing the examples of such abuse in the parables
treated in the previous chapter, and taking up two others
which point this up even more--the parables of the Rich Fool,
and the Rich i'an and Lazarus.

To begin wivh, we discover in the parable of the wise and
Wicked Servant an example of a very flagrant misuse of stew-
ardship. The downfall of this man began with the sin in his

heart. He had wrong thoughts about his master. Because he
delayed so long in returning, the servant thought that his
lord was unreiiable. The return of the Lord Jesus seems to lie

far in the unknown future, far enough off to lead many Chris-
tians to misuse their stewardship by ceompromising with the
world. This is probably the greatest danger in the church
today, because many do not consider this an abuse of their

8tewardship. In this connection Trimble} asks a very impor-

1H. B. Trimble, The Christian Motive and Method of Stew-
ardship (Nashville: OCokesbury Press, 1929), p. 101,




35

tant question: "Has the Christizn the right to sell his time
and talent to the highest biduer?' If our first principle of
responaibility to God is to stand, our answver nust bve, No;
for if we do, 1% is a flagrant abuse of such responsibility.

One oivhox thought is conveyed in this parable, and that
is the misuge of powers.

The larger the powers a man has the greater the temp-

tation to misuse or selfishly use fthese powers . . .

One of the tragedies of the life of the church is that

nany men of lorge ability have failed %o understand

their stewaruship as a Christian in terms of the dedi-
cavion of their powers to the service of God,

it is very simple to pick out instances in history of men
in prominent positions of the Church who have misused their
bowers., What dangsrs are inveolved in posivion! FEven tvhe
common laymun is besot with these temptations in his smaller
poaition uf sivewardship. and every abuse centvers in the
desire for sellish gain--beginning wivh She 8in in the heart,
a distrust in the Lord, which may be the beginning of a
man's road back to unbelief.

Another misuse of stewardship responsibility is very
evident in the neglect of the servents in the parables of
the Talents and of the Pounds. %hese oxamples of neglect are
examples of men who have the least amount of ability, at least
in one case., In the actuality of church life our daily ex-

Perience shows that frequently the very ones who have the

2H, Rolston, Stewardship in the New Testament Church
(Richmoné, Ve.; John knox rress, 1946), De 09.
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most ability and gifts are neg].ecti’ul."5 The point that is %o
be impresaeu by tThese sections of the narables is that to neg-
lect opporiunitics is to lose theuw. A8 Sirach says:; "Wisdonm
that is hia and Sreasure that is hoarded up, what profit is in
them both? Better is he that hideth folly, than a man that
hideth his wiscon" (20:40,31). Such neglectful use brings
only the chaructorization of "useless," "unproritable"--for
fear has robhod man of nis worth.

This miserabie fear o bheing mediocre, how many a

z00d work huus it prevemnved or crippled. If we waiw

$iil we are fully gualified to werwe Chirist, we ghall

never sorve iHinm at all.

The rvason for such neglactiul misuse in stewardship is
clearly shown by the evil servants in the parables. ¥irct
of all, they did not listen %o Gou's instructions to use this
money to dn bnuiness for Him. %he weason they did not listen
was they had a wrong view of God. Their accusation against
their loras chuws that. They did not believe in their lords!

forgiving love and his gracious acceptance of their work

with all its faulbts, when it is done out of a %rue heart wnd

*%he apoeryphal "Gospel according to the Hebrews" has
a similar parable. In this gospel there are three servants,
"one who devoured his master's substance with hurlots and
flute~girls, unother who multiplied it by trading, and another
who hid the talent." The second wan accepted, the third only
rebuked and the Lirst was shut up in prison. M. R. James,
The Apoeryphai New Testament (Oxford: Clarendon Press, 1924),
P. 3. 1t fa quite obvious how the seriousness of neglect is
de-emphasizad here.

4iarous Dods, The Purables of our Lord (New York:
Thomas Whittaker, n.d.), p. 229,
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a desire to pleuse him. But according to their accusations

they pictured their masters as hard-hearted and selfish.

And by doing so they gave themselves away and betrayed their
own selfishness, Vhere does such a movivating attitude and
regulating force come from? TFrom unbelief! Christians, if
they are going to take what Christ says about stewardship
seriously, must face up to the fact that if they neglect
their responsibility to God in this matter, they are but be-
traying their unbelief,

A very clear illustration of %the misuse of God's gifts
in stewardship living is found in Christ's parable of the
Rich Fool (ike. 12:13=21), Jesus had been speaking to His dis-
ciples and those that followed about confessing Him before
men. Suddenly, a man of the group, obvicusly not listening
to Jesus' words, interrupted. He wanted the Lord to judge
the division of inheritance between himself and his brotliere.

Now the Talmud5

gives directions concerning this matter. The
eldest brother usually obtains a double portion.6 Cases,
however, might arise when the claim is doubtful, and then

the inheritance could be divided equally.’ This was probably

SBekhoroth viii 2. H. Danby, The Mishnah (London:
Oxford University Press, 1950), p. 540.

67he double portion of an eldest son was computed in
this manner, If five sons were left, the property was aivid-
ed into six parts, the eldest son getting two parts., Babba
Bathra viii, Ibid., pp. 376-378.

7 o
Babba Bathra ix 2. Ibido‘ Do 378.
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such an instanade--a younger son challanging. ﬁugustinee
feels that the mun had a case and his brother was unright-
eous, Vhether this is right or not, the fact remains that
the man was go driven by covetous desireos that he had paid
no attention to what Jesus had been saying, and in acdition,
he interrupts the Master's instrucivion. Therefore, as soon

as He had refused the requeat,9 the lord launches into auother

parable to show how a covetous naturel® 1s an abusell of the

stewardship life.

There was a rich man who operated quite a large estate,
He was very eificient with the management of the vineyards.
He no doubt fertilized the soil and cared for his vines and

wheat fields. Consequently, he was fortunate in obtaining a

8sermon lvii, P. Schaff, A Select Library of the NHicene
and Post-liicene Fathers (First Series; New York: Charles
Soeribner's Sons, 1888), VI, 436 ff,

gBecauaa Jacus did not reply directly to the man con-
cerning covetousncss, Montefiore believes that verss four-
teen had an independent origin. C. G. Montefiore, The Syn-
zgtic Gospels (London: Maemillan and Co., Ltd., 1927), II,

101@€%mm--a severe form of address, implying disapproval,
for He sees this covetousness in the man's request. Peter
used it ia his denial (ILk. 22:58,60); cf. also Rome 2:1; 9:20,
Cf. Sophocles, Ajax 791 ("What is thy news, man?"); 1154
("Man, do no% evil to the dead."). Fe Storr, Sophocles (Lon-
don: Vm. Heinemann, 1932), pp. 6&t, 96.

: 11@0\¢%ﬁmék 6L1".C'/--'l;ha expression is classical (Xenophon,
Historia Greeoa vii 2.10). Otto Keller, Xenophonitis: Histeor-
ia Graeca (Lipsiae: B. G. Teubneri, 1904), p. 255, (Cyro-
paedia ii 3.9). Welter Miller, zenophon: (Cyropaedia (Lonfon:
¥im. Heinemann, 1925), I, 180. The only similar passage in
the New Tectament 1s Purdlfxre foxvta &nsd TOV eidSlwv(l John

9:21). I% is stronger than 1fo¢a&gva oo’y
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pretty falr crop.la S0 the wealthy estateholder decided some
planning was needed, because he did not have room for his har-
vest. IHe struck upon an idea, He would tear down the barns
that he had built before, and in their places he would erect
even greater storehouses, so that he might have room for the

expected crop.13 Looking forward to this expected yield, the

man decided, with such a harvest I can relax, for now I have
security. Viith all these goods, from which I can live for the
next twenty years, I will not have to worry about a thing. I
can eat, driuk, and be merry. Vhat a fool this man was. 24 He
had staked his whole life on these material possessions. 4nd
suddenly he was called to account before his Maker. WVhat

8004 would &1) those provisions do then? So it is with the
man who seeks earthly treasures abeve heavenly riches,

This parable seens tc be emphasizing the abuse of mater-
ial possessions, nlthough it can be abplied easily to othex
aspects of the ctewardship life ulsoe In speaking of wealth,
it must be pointed out that even though this rich man is con-

demned for his foolish use of abundance, having riches and

12854%?ﬂvswm-hera only in biblical Greek. Josephus uses
it of Galilee as productive of oil. (Wars 2, 592). S. A.

Naber, Flavii Iosephi: Opora Omuia (Lipsiae: B. G. Teubneri,
1888). ﬁ. abi. .

13 'nﬁ“*“l--fruits of the earth. Common in the Sep-
tuagint. K=z, 23:10; Lev, 85:30; Jer. 8:13.

14;#%“”—-£ool for lack of sonse as in ILk. 11:40 and
2 Cor. 11:19,
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using tham is net evil in itself. ©he wealth of the man was
honestly gained; he was farsighted and quite practical in his
planning. Jor this the man is no% condemned, hut rather his
attitude toward riches. A8 Augustine says: "God would not
have thee lose thy wealth, but He hath given thee cuunsel %o
change the place thereof . . . .“15

Yet, wealth and luxuries are ofiven spoken of in a very
derogatory vein. "He who trusts in his riches will wither™
{Prov. 11:27). And again, "Woe to those who lie upon beds
of ivory nnc atretch themselves upon their couches" (Aimos 63
4)e The church father Cyprian with harshness exclaims:

He teacheu us that riches are not only to be sontemned,

but that +they are also full of peril; that in them

18 the root of seducing evils that deceive the blind-

ness of the human mind by a hidden deceptionel®

V¥hy do we find this harshness cgonecerning material pose
8essions? Because t00 many men have made it their prineiple
of life, Their life has consisted in "the abundance of the
things which they possess"™ (Lk. 12:15). The fallacy of this
principle of 1life is basically in the fact that the man con-
8iders all that he owns as really his own. This rich man
speaks of my fruite (12:17), my barns, my goods (12:18}, and
even my soul (12:19). He did nol regard his possessions as

things lent to him by God's grace o be used in the service

15%§anition.gg the Psalms 29:9, Schaff, op. eit.,
VET LT

16On the Lord's Prayer 20. A. Roberts and J. Donaldson,
The Ante-Nicene ra Fathara iNew York: The Christian Literature
Co., 18%6), V, 4
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of the Lord. And so the man went on in his folly, reaconing
with himself, inatead of taking counsel with God, and trying
to find security in earthly things.

Primble

fcels that a 1ife built upon possessions is a
result of a pagan conception of wealth. The Aryan race,
from which Roman civilization sprang, placed force as the
basis of possession. As ocivilization became more advanced,
possession by intellectual conquest tends to take the place
of acquisivion by means of physical force. With the Refor-
mation came the idea of the right of the individual in prop-
erty, which was followed by the corporate idea, causea by
the machine age., In all this there is nothing concerning

a relationship oi possessions to God, but rather it permits
8elfish ease and luxury, while emphasizing display and osten-
tation,

Thus we find the Lord calling this man a fool, for it is
the fool who ruins wealth and its 1right use. "The prosperity
of fools shall destroy them" (Prove. 1l:32). Solomon knew the
dangers of wealth when in the hands of a fool, and it ocon-
cerned him as to his own riches, so that he said: "Yea, I
hated all my lahours which I had taken under the sun: be-
cause I should leave it unto the man that shall be after me,
And who knoweth whether he shall be a wise man or a fool?"

(Bool. 2:18,19).

172rimble, op. oit., ppe 121-129,
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Because the fool considers posuessions are his and makes
them the principle of his life, his life is guided by fthree
false concernsas a concern for ithe future, a concern to ob-
tain even mure, a concern of physical pleasures. In, regard to
the first concern the Lord speaks immediately following this
parable, "Tauke not thought for yowr life, what ye shall eat"
(Lk. 12:22).18 Thie worry about the future is what Auguatinelg
considers the counsel of avarice, He points to the folly of
this, exclaiming that even in oid-age these avaricious people
are saying, "Consult for the future."

The very Greek word for oovatousness--ﬂ%eovegLQ--desoribes
this desire for more.go OQur age can give us example after
example of men who have been driven only by the desire to ex-
pand, to get and get. This often drives men to other sins
and mictakes, Herodotu321 gives an illustration of this in
Egyptian timet, Cueen Nitoocris of Egypt had a tomb made for
herself and had it placed over the most usecd entrance of the

c¢ity. Graven on the tomb were these words:; "If any king of

18pertuilian, On Prayer 6, ¢xpands on this thought and
conneots it with this parable. Roberts and Donaldson, Op.
.9,!-_20. III. 083.

19Sermon 36.9. Schaff, op. eit., VI, 371,

20, '
Tertullian, Against Marcion 4,28, uses this parable to
{llustrate the Loéd 8 oondemnation of oavetouanesa. Roberts

and Donaldson, op. cit., III, 397.

211 187, A. D. Godley, Herodotus (London; W¥m. Heine-
mann, 1931), I, 233-235.
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Babylon in fuhure time lack money, let him open this tomb and
take whatso money he desires; but let him not open 1t except
he lack; for it will be the woise for him." The tomb remained
undisturbed for years because of the oriental, religiocus re-
spect for the dead. Bub Darius, drivenm by greed, violated
the burial, and opening the tomb he Founé no money, only the
dead bodty with this writing: "Wert thou not insatiated of
wealth and hasely desirous of gain, thou hadst not openaed
the coffin of the deadl™

"Take vhine esse, eat, drink and be merry," the foolish
man an':claizrxs.z"'3 His plans of happiness rise no highcr than
the satisfying cf the flesh. It is for this reason that Scripe
ture so frequently herates luxury and tvhe Epicurean life
(Beel, 2:1; Is. 22:13; smos 6:4), 'This concern for pleasure
i8 not Just peculiar to rich people, but often a driving
force in the lives of all clusses. However, seen in the
light of this parable, it is clearly evident that such at-
tempts at happiness are only an abuse of cur stewardship ré—
8ponsibility tou God.

If the Christian falls into the temptations of riches
and gives himself to these covetous coneerns, he is conly

fooling himself as he regards meterial poasessions as impor-

22Cf. Feel. 8:12 where God ssays the ungodly has no better

thing to do than seek pleasure., Cf. also Buripides, Ale. 788;:
"Make merry, 4rink: the life frem day to day account Ghine
own, all els#e in fortune's power.," A. S, Way, Euripides (Cam-
bridge, Muss.; Harvard University Press, 1935), IV, 470 f.
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tant. BEven the heathen philOHOph9r23 kmew that money itself
was not the important item in & man's life. Certainly the
parable showe %hat this is the case, A4 men and his possessions
are distinect. His life is neifher longer nor happier in pro=-
portion to what he has,

He may £ill his shelves with the wisest and most el=-
evating books, and yet remain illiterate; he may gather
round him precious works of art and be a clown and a
boor; he may buy up a county, and be the smallest
gouled ma:n in i0; he may erect & mansion which will
last for ten generations, and may not have te% years

of Llife or ten minutes of health to enjoy it.%%

We are but Fooling owrselves by going after more and nore,
Consider what a wise man from the Fast said upon viewing our
Western drive for greater and better machines;

You call your thousand materiul. devices "labor saving
machinery," yet you are forever "busy." VWith the mul-
tiplying of your machinery you grow increasingly fa-
tigued, anxious, nervoeus, dissatvisfied. Whatever you
have, you want more; and wherever you are, you want to
80 somewhere else, You have a machine to dig the raw
material for you . . . , & machine to manufacture (it)
e« « « , & nachine to transport (it) . . . , a machine
to smecp and dust, one to carry messages, one to write,
one to taik, one to sing, one to play at the theatre,
one to vote, one to sew, . . . &nd a hundred others to
do & hundred other things for you, and still you are
the most nervously busy man in the world « « « « Your
devices are neither time=-saving nor soul-saving machine
ery. They are 8o many sharp spurs which urge gou on
to invent more machinery to do more business.®

23Ariatotle, Bth., Nic. x 8.9: "JFor self-sufficiency does
not depend on excessive abundance, nor does moral conduct, and
it is possible to perform noble deeds even without being ruler
of land and sea." H. Rackham, Aristotle: The liichomachean
Ethies (London: Vm. Heinemann I¥d., 1934), p. Gode

34Dods, op. oi%., pp. 281 £,

25 ‘
A8 quoted in G. Ae. Buttrick, The Parables of Jesus (New
York: Richard R. Smith, Inc., 1931), Pe 104, I
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It 48 but selfishnoss and a self-maftlafying Gesire that pushes

man onward, =2nd no% a responaiblo sHewardship of God's tLrust,

The temptation of wealth, of crops, and prosperity aeon-

tinnes with wus wlways, IV takes a stoubhearted Christilan
who relies wholly nwpon God Tor strength and guidance Ho stand 1
i

against the allwre of a few more hushels or a 7Tew more Aol- ‘
lars., Ir. Witz puts it heautifuliy when he says;

When I was younger, I did aot well understand wny %Hhe

Lord said that a rich man shall hardly enter the king-

dom of God. As I have grown older in experience and

have come into contact with many men, I better unfer-

gtanc why the Lord has gpoken those words. How ofien

do we find that people while poor are good Church-mem=-

bers, give liberally, and are humble; but when they

have grown to be wealthy, they neglect their church,

give comparatively little, lock down upon the "ecommon

people,”" and are delighted to be found in the company

of the "Upper Four Hundred." gge blessings of riches

have unto nany become a curse.

The New Testament again and again emphasizes the Chris-
tian's necensary concern for the brother. The 0ld Testament
also gave regulations for the helping of a fellow Israelite.
This is, in fact, an important responsibility in the steward-
8hip life, one which love of riches seems %o hinder and pre-
vent., To study this more clearly, the abuse of this>re3pons-
ibility God& has placed upon us to care for our brother, we
8hall consider the parable of the Rich Man and lazarus (Ike.

In the preceding section Jesus had addressed himself to

26 S
John H. C. Fritz, Church Finances (St. Louis: Concor-
dia Publishing House, 1923), p. 18.
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His discipies. He instructed them in the proper use of earthly
treasures and indirectly warned them oy covetousnsss, (Cervain
Pharisees whu were covetous (Lk. 16:14) heard all these sayings
and they felt tHhav they had cause fur orrense. Jo they begen
to deride Jesus. In reply Jesus told this parable.37

Knowing btiie background it is evident that the lord did
not relate this parable in order to savisiy cwriosity cun-
cerning life arter death,238 but vo emphusize vividly the tre-
mendous sericusness of life on this aide of the grave, especial-
ly what comes of neglecting the poor anéd the fellow brother.
It is this abnic of redponsibility we wish to see in the light
of the parable.

Two consrugting characters interost us in this story.
The one is a rich man®? who dressea himeelf in the finest

celothes. 1In his wardrobe could be Ffounu expensive purpleao

2TMost commentators say the rich man signified the
Pharisees, e.i5. R. C. Trench, lNotes on the Parables of our
Lord {New York: D. Appleton and Co., 1862), D. ©bb. sSome
would rather equate the rich man with the Sadducess, e.g.
H. Major, ot al., The Mission au¢ Message of Jesus (New York:
E. P. Dutton end Co., inc., 1988}, pp. 988 f£.

“8fonturiore explains away the last part of the parable
concerning the life after death as a later addition by the
Evangelist. Montefiore, op. eit., p. 539.

29 he Sahidio manusoripts name him Nineue, while the
Priscillian eall him Finees.

90nhe e gurnents were dyed with a purple cclor that was
obtained from the purple fish, a specios of murex. Cf. 1 Macc.
4:43. Pliny, Natural History ix 60. i. Rackham, Pliny: Hat-
ural History (Cambridge: Harvard University Press, 1940),
III, 247-24Y. Obtuined from the coust of Tyre (Shabbeth £6a),
I. Epstein, The Babylonian Talmud (London: The Sonoino press,
1985), vii, I13.” Cf. Mk. 19:17,20; Rev. 1l8:1Z.
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robes like those worn by royalty, anu also garments of the
finest linen.“ He definitely was not in want, eating meals
of banquet proportion daily and in every manner living in
luxurye.
While thin man was existing thus, there was also a beg-

32 33 44

gar, by the name of Lazarus, who was lald™" at the gute

of this man's estate, This lazarus was in a frightful cone
dition. Not only was he poverty atricken, but his body was
covered with sores®® which the dogs licked. So in misery

the beggar barely existed, looking for food to feed his pain-

wracked body, food which might be thrown away at the rich

®lonis linen was found usually in Bgypt (Pliny, Netural
History xix &) or in Achaia, of which Pliny says that some
was worth its weight in gold (Natural listory xix 4). Rackham,
op. eit., V, 425-429, 433, The whive garments of the high
priest on the Day of Atonement were made of byssus (Yoma 1ii
6|7). D’:mb;\r, ODe 9_1_#_0. Pe l65. Cf. Eath, 8:15; neve Ig:ag
l4; 18:12,

,adGruek Lor NZY7%¥ (Eleazor)=-God has helpe%.( Je He Ehay—
er, A Greek-@ngligh liexicon of the Hew Testament (New York:
American Book'go.. 1889), pe 067 Tertullian lgg Anima vii)
urges . the name as proof that the narrative is actual nistory
and that the scene in Hades involves his doctrine that the
soul is corporeal. Roberts and Donaléson, op. cit., III, 187,

353&-’?\7\1’0--11“ "flung." ILata Greek B)\ew loses the no-
tion of violence. Cf. Lk. U:37; Jn. 5:7 et al. Also note
the Septuagint of Num. 22:38,

34"¢“£L--a large gateway. Cf. Acts 10:17; 12:14 ana
also 2 Chrone. 3:7.

3555}““%£/V°S--comon in Hippoorates and other medical
writers, A. . Robertson, Viord Pictures in the New Testament-
(New York: Harper and Brothers Goe, 1950), II, 28Ll. AlSo

found in Xenophon (Art of Horsemanship l.4; f.1)¢ E. C.
Marchant, Xenophon: Scripta Minora (London: Vm. Heinemann,

1925)0 DPDPe 339._?‘5‘5:7.
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man's feantu o Just any crumb which might fall from the
table. 90

"he tiuwe soon came, however, when the poor lazuarus wis
relievec or his suifering. He dicd and was appointed to his
place with the feithiful; or as it night be said in Jewish pic-
ture language, hiso nuu1a7 was carriod by the angalaﬁa into
Abraham's busun.dg The rich man also died and was buried.

In Hadec,40 the land cf the Gead, the rich man experi-

ences the deepest torments. lie iz sulfering great anguish.

Vhile he is uudergoing this miwery, he nkappens to look up and
> O P B

"bBesq wb:  "There are three whose lire is no iife anc
they are: He wiho is depondent ou the tuble oX his noignbor;
he whom his wife rules; and he whose body is subject te ouf-
fering." Jipu%ein, op. cit., XIL, lod.

ST renaeus {ii 34.1) uses this parable %o prove that i
souls exist% in Vhounselves and do riob pass from body to bedy.
Roberts and vonaldson, op. cit., I, 41l.

33Jewiah logendary details of angels currying up the
goul--the numher of angels and the greetings--are recorded

in the Taelmud {Kethubhoth 104a). Epstein, op. eit., XVII,
664 f,

&gTalmud {Qiddushin 72b) also usos this term. Ibid.,
IXII, 369. It also records (Erubhin l9a) a similar Idea of
Abraham receiving the penitent into Paradise. Ibid., IX, 130.
One Jewish autnority denies the authority of the Greek text

in 4 Mace. 13:16,17 which is often cited as a reference to
Abraham's hosom. I. Abrahams, Studies in Pharisaism and the
GOSEBIS (Second Series; Cambridge: University Press, 1lud4),
p' : z- Cfo Jno 1:18-

40por o short study of Hades and its comparison %o
Gehenna, see II. Galdenhuys, Commentary on the Gespel of TLuke
(Grand Rapids: ¥m. B. Eerdmans Publishing Co., 1851). p. 429.
It is interemsting to find hinm here say: "It is nowhere taught
in the New Tasatamont that the faithful at their death first
€0 %o the roalm of the dead (ALdMs."
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gsee in the distance4l the faithful, who along with Abraham
their father, ure resting in eternci bliss. A glimmer oX hope,
of possible relief, comes %o the rich man. Perhaps Abrahnan
will be kind und alliow Lazarus to come and at loast dip his
finger in cnol wator and %ouch his narched and tormented
tongue. After all, he had been a physical child oif Abraham
when he was on earth! But back comes Abraham's answer. He,
the rich man, hac his times of pleasure while living, while
Lazarus waus Sufrering. Now he wns paying TFor such a life,
while lLazarus, having remained rYaithful, has his place with
the faithful. The answer is, No! DBesides, there is a yawn-
ing chasm42 betuween the place of toiments and that of the
faithful, and travel between the two is impossible. The rich
man has another bright idea. He asks Abraham if he would

8end lLazurus buack to his father's house to warn nis brothers

4lAcuording to the Jewish wrivings Sheol or Hades con-
gists of uwo divicions. Garden of kden and Tree of Lils wug
the abode of Ghe blessed (Jerusalem flargums on Gen. 3:;24), and
this Bden was aistinct and superior to .Ldam's garden (Berakhoth
34b). The righveous see the wicked in Gehinnom and rejoice
(Vayyikra Rabba $2); and the wickea sea the rightecus in
Gan Eden and their souls are tronhled (Vayyikra Rabba 48b).
Several legencury instances are given of conversation between
dead persnns {Berakhoth 18b). The torment, especially of
thirst, of the wicked is repeatedliy mentioned (Jerusalem
Chagigah 77d). Alfred ldersheim, The Life and Times of Jesus
the Messiah (Grand Rapids: Wm. B. Eerdmans Publishing Co.,
1953), 11, 280 r=.

430f. Virgil, Aeneid vi 1Z6: "Facilis descensus Averno,
Hoctes atque disu patef atri Jjanua Ditis: Sed revocare giadus,
Superasque evadere ad auras, Hoc opus, hic labor est."
J. Conington cnd H. Nettleship, ®he Works of Virgil (London;
Whittaker and Co., 1875), II, 440-44I.
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about the tormenta that will await them 1f they live as he
had lived. Aguin Abraham refuses, for he says that these
men have Moseu and the prophets, the Seriptures, to warn
theme If men will not listen to the testimony of the very
Word of God, how will a ghost returning from the dead ever
bring such men to a faith that shows a eoncern for others,
Thus is recorded the fate of a man who neglected his brother
Lazarus,

Let us look closer at these two mens First, there is
the poor wretohed beggar in his misery. The very dogs are
adding to this wretchedness.43 Is poverty, then, a virtue?
Vias 1t the fact that he was destitute and suffering that
brought Lazarus into the kingdom? No, riches or poverty is
not the clue to the problem. Abraham, into whose bosom laz=
arus was carried, was a very rich man (Gen. 13:2). Rather
it is the humble spirit and trust in God. ILagzarus' very

name indicates that he sought help in God. Augustine??

points
out that sometimes rich men are humble and trusting, It is
this that savese.

. Looking ai the rich man we find in him nothing greatly
offensive ai firut glance. Outwaraly he was quite a reputable

man, Yes, he had riches, but so did other men of the Bible,

45Montefiore denies the idea of pity in the dogs licking
Lazarus' sores, but only an addition to the state of wretched-
ness. Montefiore, op. cit., p. 538,

44Exgosition on Psalm 132:19, Schaff, op. gcit., III, 621.
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45 Riches in themuelves are not harmful.46

a8 David and Job.
He was not accused of breaking a law and he obviously was

a prominent man in his community. According to.the standards
of this day he was not even hard-hearted toward Lazarus, He
allowed him to lie at the gate, Today such a man would be
hustled off %o the nearest charity organization,

But there is more %o a man than his outward appearance,
and truc churity is more than Just flinging a coin to a beg-
g€are. The rich man thought of himself as a son of Abraham,
as we consider ourselves Christiana, If so, then there is
a Quty involved, that of caring for his brother,. being con=-
cerned for his welfare. This man, ag many today, 8in against
their privilege of being a son of Abrahum. God had given
him this money and with it a responsibility. This includes
the matter of philanthropy. He had the opportunity; ILazarus
was on his very porch. What is his excuse? The fact that
the rich man dled after Lazarus might indicate that the Lord
was giving; Lim a longer time, in order that he migh% repent.

Obviously, Dives did not repent, for at his death we

find him in torment seeking relief., He has, in fact, veen

45Augustine (Sermon 41.4 f£.) emphasizes that Job's
riches uid noi prove hurtful. Ibid., VI, 398.
| 46The ascetic view of riches is seen in the Church
Fathers, e.g. Tertullian (On Idolatry 13). Roberts and
Donaldson, op. eit., III, 69,
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forsaken47

of God, in the place where ihere is no repant&nce~4a
This is the ftragic result of a micuse of owr Godegiven re-
gponsibilities in stewardship--& neglect in usirg our gifts
for aiding the Lrother., Back of such a neglect, however, is
a basic unbelicf. The gulf wac fixed between Dives and Ilaz-
arus long berove they Gdied, How definitely thic unbelief had
engrossed vhe man is shown by his contempt for the power of
the Vord, Seripture would not be enough warning for his
brothers, It i1s the central thought{ of {his parzble to re-
buke unbeliel end its effects.
Vhat & warning this parable is to Christians todayl
How many opportunities do we missl! Ve are blind to our duty
as the rich man is described:
But he wag blinde Ilie never saw the beggar. He returned
from the meating of the hospital board so engrossed in
the problem of the new laboratory they were building
that he never even looked in the direction of the
filthy fellow who was trying to beat off the street
dogs that crowdei about him as he lay on his vermin=-
infested pallet. J
It is not always a ragged beggar that will be there to give us

a chance to fulfill our duty, but it may be a needy church

47Fonok guotes Cyril of Alexandria as explaining that

the rich man had no name in the parable because God says of
the wicked, "I will not remomber their names with my lips.”
L. Fonok, The Parables of tho Gospel (Trans. by E. Leahy;
New York; ~Frederiok Pustet Co., lnc., 1914), pp. 612 f.

480hryaoatom (To the Fallen Theodore i 9) emphasizes
ghat there is no repenvance aiter death, schaff, op. eit.,
Xe 97, ——

490y L. Smith, Stewardship Siudies (Nashville; Abiag-
don Preﬂa, 1954). P. 192,
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treasury., It may also he a deeper warning to the Church,
The Church should no% glory in its many blessings and privi-
legea, while it is neglecting the ssiritual wants and mis-
eries of thouse who are ignorant of God's grace. This, too,
is a misuse of our stewardship.

One last thought may be gathered from the very last
portion of the text., This warning and the guide to recovery
is Holy Scripture. As the Lord pointed out through the mouth
of Abraham, a person cannot depend on his inherited place in
the church, if this inheritance is only a physical one. FKei=-
ther can he expect to be warneu by a great supernatural event.
It is all there in His Worde In the Law He says, Watech wt,
Jou are covetous. Anu in the Gospel He replies, In Me is
forgiveness and strengthe What more does a Child of God need

to guard against any abuse of stewaréship responsibility?



CHAPRPTER IV
STEVARDSHIP A MATTER OF LOVE

In tlie previovus chapters we have learned from the par-
ables that atewardship is a life of rasponsibility to God.
We also saw thait ¢ nerely outwarc appearance of respuctavil-
ity, as the rich man in the last parable stuaied, is not
enough. Tnere muat be a desire iu the inner man. AS

Kantonenl

putn i%; "Stewardship Ils the believer's whole
life as motivated Ly responding love and gratitude for what
he has receiveu from God." From the parable of the Good
Samaritan (Lk. 10:25-37) we hope to show that love is a very
basic element in living the stewardship life.

This parsble is in a very inveresting setting. Jesus
is teaching the people as He begins His Journey to Jerusalem.
The seventy discijles, who had been commissioned to work for
the Lord, had »eturned with reoports of great success. Hearing
this, the Loru guve thanks to His Father for the advancement
of the kingdom work, and especially that the message of the
kingdom had been hidden Tfrom the wise and prudent, but re-
vealed to bibes. Turning to His discvipies privately He in-
dicated thut it was they whom He meant by the babes. At this

boint a lawyer, a man trained in Rahbinical law, put & question

lT- A. Tanvouen, "The Sceriptural and Theological Basis
of Evangelism wnd Stewardship,” %ne Lutheran Quarterly, III
(August, 1951), 271.
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to the Lord %o toat lHle knowledge and underssandinge. Thias
man stands ag «n interesving contrast to the disgiples, pos-
sibly a clear iliustration of "Hhe wise and prudent," as over
agaiust "the babes.”

The lawyer who asked the question that promptec this
parables has bsen a vsry controversial figure among commene
tators. There are some who will paint nis character and
his motives vei'y black, a8 Dods, who descoribes him in this
manner:

The Lawyer is the type of person who takes an interest

in religious subjects and religious teachers, who goes

to hear all the varieties of preaching, and is reucy
with un opinion on every novel theory, and who for the
most part measures all ne heurg by o standard as obso-
lete and inapplicable as it would be to measure the
sufficiency of a town's defenses by %heir avility to
resist sling stones or battering rums <
Geldenhuys,3 not quite as harsh but still describing the
lawyer with not uwimixed motives, points to the unfavorable
meaning of the verb éxna(,ollf,w, as it is often used in the
Bible (Mavt. 4:7; Ik. 4:12; 1 Cor. 10:;9). However, probsbly
a4 more appropriate interpretation of the reason and motive
for the question is given by Lang.4 In his study of the verb

Exweupilguv; he discovers that it is used twelve times in the

“Marcus Dods, The Parables of our Lord (New York: Thomas
Whittaker. n.d.). Do 257«

ol

°N. Geldenhnys, Commentary on the Gospel of Luke (Grand

Rapids: V¥m. B, Eerdmans Pubiishing COe; 1951), ppe 611, 313.

%a, H. Lang, The Parabolic Teaching of Scripture (Grand
Rapids: Vm. B. Kerdmans Publiching 0O, AJ0D), De 208.
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0ld Testument of man evilly tempting God in unbelief, But
the same word is used of God in His testing of Abraham (Gen.
22:1) and Israel (Exe. 20:20)¢ The elosest parallel to the
lawyer's testing 1s that where the (lueen of Sheba came to
prove Solomon with hard questions (1 Kings 10:;1; 2 Chron. 9:
1) So here was a rabbi who had coreated a large following
and seemed to teach with authority., The lawyer would put
Jesus to a searching test as to the law and the future of man.
"Master, what shall I do %o inherit5 eternal life?" It is
quite certain that the man had not understood Christ's mes-
sage or he would not have asked such a guestion; but to
place malice into the man's heart is reading something into
the text,

Our Lord aid not ignore the question, but throwing it
right back at the lawyer He directed the man to the very

point in which hae was supposed to be expert, the two tables®

5Kxﬂp°“9“ﬁ;”-~frequent in the Septuagint of the occupa-
tion of Canaan by the Israeslites (Deut. 4:22,26; 6:1) and
thence is transferred to the perfect possession to be enjoyed
ég gg? Kingiom of the Messiah (Ps. 24:1?; 36;9%i1.E2,§?; ﬁsi
: o See atudy in B. F. Wesucott, The Epistle Lo the Heb-
rews (Grana Rupids; WVm. B. Eerdmans Publishing Gos, 1950),
pp ° 167-169.

Spa1mua interpretation of ths First Table (Berakhoth
54a): "'With all thy heart'--with both thy impulses, that %o
do good aund that to evil; 'with all thy soul'--even if it
takes away thy soul; 'with all thy might'--'with all thy mon-
8y.' Another interpretation; 'with all thy might'--in re-
gard to every measure with which He measures to thee art thou
bound to praise Him." Hillel says (Shabboth 3la): "What is
hateful to thee, that do not to another. This is the whole
law; the rest is only explanation."™ I. Epstein, The Babylon-
ian Talmud (London: The Soneino Press, 1935), V, 428, 140,
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of the law. This put the lawyer in a very embaracsing posi-
tion, because he should have known such an answer. So he cov-
ered up his enbavaasment by direciing a second quection to the
Master: "Who is my neighbor?" In answer %o this our Savior

gave us the story7

of the Good Samaritan to shew juat what is
involved in true charity.s

Before we consider the parable itself, we note the inter-
esting interprevation of this story as given by the Church Fa-
thers., These early commentators were prone %o allegorize the
detailas of this parable. Trenohg gives an outline of their
progcedure, ‘“he traveler is the human nature or Adam as the
repregoentative of the race. He lefVv Jerusalem=--the heavenly
city-=-going to the profane city. No sooner has he forsaken
the presence or God, than he falls under the power of robbors
--the devil ana evil angels. Consequently, he is stripped of
his original righteousness. Bub being only half dead there
remains a possibility of redemption, Many pass by unable to
help--Abraham, Moses, Aaron. Only the Physician can help with

wine, which i %the blood of the Passion, and oil, the anointing

lrManaon suggests that this is actual fact, and that Jesus
Himself was the certain man who fell among thieves. H. Major,
et al.,, The Mission anG Message of Jesus (New York: E. P.
Dutton and Co., iInc., 1988), De D04e

QMontefiore. in his oritical manner, declares that the
8ubject and object of charity were muddled up in the Evangel-
ist's mind. C. G. Montefiore, @he Symoptic Gospels (London;
Macmillan and Co., Ltd., 1927), LI, 46Ge

9 :
R. C. Trench, Notes on the Parables of our Lord (New
York: bp, Appleton.and Cos, 1862), DDe 208 ft.
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of the Holy Spirite The Son of Man who came not to e minis-
tered but to minister uses a donkey, bacause He was poor for
our sakes., Tie inu is the Church where the healing tsakes
place. As the Samsritan paid the pence ana left, 8o Chriut
gave instruetion %o Peter, faeed Iy sheep. The promise to pay
more if it takos more is the lord's promise that no labor shall
be in vaine There are slight variations among the Fathers,

For example, Clement of nlexandria,lo

equating the wounded man
with the sinner and the Samaritan with the Savior, described
the wine as %he blood of David's vine and the o0il as that
which flows from the compassion of the Fathere Gyprianll
dwells upon the Pact that the man was only half dead, so we
must never give up in our work cof bringing sinners in. Am=-
brose speaks of the Novatianala as those who pass by. In an-
other plsce he thinks of the Christians whe have lapsed under
the threat of martyrdom as the man who was left for half

de&d.l'5 All of which is interesting and instructive, but

hardly the correot use of the parablee

1%no 18 the Rioh Man that Shall be Saved 29. Ae Roberts
and J. Donaluson, The Ante-Nicene rathers (New York: The
Christian Literatwre Co., 1096;, 1L, 099

llppistle 14 16, Ibide, V, 331

l%gpncarni : Repentance i 6, P. Schaff and H. Viace, A
Select Library g% Nicene ana Post-Nicene Fathers of ithe Chris-

ian Church (Second ceries; Grand Lapids: VWm. Be Eerdmans
Publishing Co., 1955), X, 334.

18concerning Repentance i 1l. Ibid., X, 338,
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The svory %that Jesus told ia ausvert? to the lawyer'a
gecond question was gsomething like %his. One day & man de-
cided to make a trip to Jericho. Jeaving Jerusalem he be-
gan the shors hut hot Jowrney through that wildernesal5 coun-
try. As he was wulXing along the path, suddenly a band of
highway roubu:sld Jumped out fron bohind some rocks and de-
scended upon him. They stripped him of his clothing and
veatl? him, and taking all his belongings they left him to
lie by the 8ida or the road av the very point of death.

As 1% happened, a short time later a priast,l8 on his way

P

1455°X0Pwv=-uuok him up tv reply tu him. Only here in
the New Testamenv does this word have this meaning, which is
quite classical and frequently used in Job (Z:4; 4:1; cte.).
Alfred Plwanwr, A Critical and Exepetical Commentary on the
Gospel According to S. Luke (Fifth Bdivion; Hdainburgh:
T. and . Ulark, 1951), p. 286,

leoscphua (Wars iv 8.3) desciibes the country. Wiiliam
Whiston, The Lire and Vorks of Flavius Josephus (Philadelphia;

e
%

The John C. WinaAton Co., N.d.), De 700s

16Thiu avroa was infested wituh robbers. Pompey destroyed
the strongheldas of brigands near Jericho--Strabo, Geography
xvi 2.40. H. L. Jones, The Geography of Strabo (London:
Wm., Heinemann Ttd., 1930), VIX, 291. Aweris 18 Gistinct from
KAemms-~thier. Kdeérngis one who takes by fraud in secret
(Matt. 24:43; Jn. 12:6). Awsmys i3 one who takes by violence
and openly (2 Cor., 11:26). R. C. Trench, Synonyms of the New
Testament (London: Kegan Paul, Trench, Truebner and Co., Ltd.,
1915), p. 148.

\ / :
17">\K“5 Em‘SEVTES--Gf. hActn 16:23%; Rev. £2:18. In cias-
8lcal Greek TAnyds Zugadew. Plummer, op. eit., p. 267.
Cicero (De Finibus iv 24.66) uses vulnera imponare. H. Rackham,

Cicero: De Finibus Bonorum et Malorum (London: Vn. Heinemann,
1937), p. G572.

laJarichd was at that time pre-eminently a city of priests,
80 that priests were continually moving to and fro between
Jericho and Jerusalem. Geldenhuys, op. cit., p. 314,
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to0 Jeruaalam, prsezd hy that secvion of the highway. Vhen
he saw the nmau, he guiekly moved %o the othef gide of the
road and hurriad on his vay. Shortly after thio a Levite
came along bthis road alsoe. Then he saw the man, he czme up
Pairly elofe %0 the unconseiocus man, and decidad. that he conld
no% be of any neip, so he, too, coutinuved on his journey. But
then snother Uravaler happened by this place.s He was a Samare
itan, a nenver of a people who wars at enmity with the Jaws.lg
Daspite a Sunaritan's tendsncy to hate all Jews, %his man,
seeing him lie there just barely breathing, fTolt aorryzo for
him and deecided vo help him. Quickly he went to the wounded
man and treaioec his cuta and bruisas, He took aome wing and
23

01121 and poured 2 it into the open wounds and then bandagad

him carefully, Lifting the bruised man onto his doukey, he

IQMDutﬂfiore doubta that in the original parable tho man

was a Samaritan, but rather an Isrzselite, a layman., Montefiore,
9p. 2it., pp. 466 £, See Appendix B for enmity betwasen the
tvwo races.

. 7/

doéfﬂ%ﬁerm£%7--to be moved as to one's bowels. In the
Graek poe*ts the bowels were regarded as the seat of the more
vViolent pasmions, but by the Hebrews it was the seat of the
-tender affections. J. H. Thayer, A Greek-English Lexicon of
the New Testament (New York: American BOOK CO., L839), De U84.

21Greak physicians commended oil and wine (Theophrastus,
Enquiry into Plants ix 1l.l). A. Hort, Theophrastus: En~
quiry into Plants (London: Vm. Heinemonn, 1916), 1l, 268.
Roman phyoicians agreed., Trench, Notes on the Parables of our
lord, p. 2b7. The Jews regarded it as the common aressing for
wounds (Shabbath 134a). Bpetein, op. oit., VIII, 673.

23

énr;é»v--cf. Gen. 28:18; Lev. H:1l.

B8 ey N TPOUMATHeof, ToOMd 2T KoMl (Sir.
an:21., R Pﬂ/ﬁ F&yﬂ N (
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carried him to a nearbhy 1nn.34 Hore at the roadside hotel
the Samarivan cared for him that day. On the following morn-
ing, no doubt because business necessituted, he had to leave,
However, he did not depart until he hacd made provisions for
his patient. In advance he paid the innkeeper the man's keep,
two pence.25 and requested him to care for the vietim, <“he
innkeeper promicsed to do so, for he knew that this Samaritan
was a trustworthy man and when he made his return trip, he
would pay him anything more that would be owed him. Having
made these arrangements, the Samaritan left.

Now the Lord turns to the lawyer and asks him which of
these men kept the law by being a neighbor to the man who
was beaten. What could the man answer, but the obvicus?
The Lord's parable was so clear that there could be no doubt
as to who showed that he truly loved his neighbor, "He that

showed mercy on him." This is what must be done if the law

is to be kept.

4 ma dogetov —-a colloquial word for inn. H. Kennedy,
Sources of New Testament Greek (Edinburgh: T.and T. Clark,
1895), p. 74. There are ruins of twe inns about halfway be-
tween Bethany and Jericho, A. T. Roberison, Word Pictures
in the New Testament (New York: Harper and Brothers Co.,
19307, 11, 154,

25A%V4;‘*--originally the denaiius was worth 18¢ to 20¢,
In the period from 217 B.C. to Nero--l4¢; after Nero--12¢;
in the third century--6¢4. T. He Peck, Harper's Dictionary
of Classical Literature and Antiquities (New York: American
Book Co., 1896), p. 495. 1n the Mishnah (Menhoth 13.8) four
denaria is the price of a lamb fit Ffor sacrifice. H. Danby,
The Mishnah (London: Oxford University Press, 1950), p. 512,
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Looking first at the two who passed by the wounded man,
we see examples of what stewardship is not. These two men
were not driven by the inner urgings of love. The priest
was by birth and by his office the brother of all his race,
A soldier wounded in battle would rejoice to see a surgeon
come by; 80 should the fallen man have rejoiced at seeing
a prieat.36 But he did not pausel The Levite was even the
more cruel, e came up close, saw the condition of the man,
and went on. &although they weie taughv that if a brother's
ox or ass fell, thoey were to help (Deut. 22:4; Ex. 23:5), here
a brother wus lying, and he hid hinself (Is. 58:7).

0f cow’se, these men no aoubt had very fine sounding ex-
ocuses for tTheir neglect of love. ‘Yhey might have felt that
it was not their business to stop and help. They might be
willing %o repoit the case to a Yraveler's Aid Society, bub
beyond that they viere not coneerned.zv Then, too, if they
stopped, they would become easy prey for the same band of rob-
bers. Perhaps the priest, knowing that the Levite was coming,
considered the wark fitter for him, while the ILevite, looking
at the beaten man, figured that it was no use to help him,
Whatever the excuse they thought of, these men had failed in
their stewardship, failed to show love as the guide of their

lives. fThere in an interesting tale told in the Talmud of a

26])06.8‘, op. cit., ppe 261 £,
27H. 3. Luccock, Studies in the Parables of Jesus (New
York: The Abingdon Press, 1917), DPe 99
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Nahum of Gingzu wio acted in a sinilur manner ag the prieskh
and the Levite. Carrying a gift vo hig father-in-iaw, he
met a leper who beggod for alms. "On my way back," answersd
Hahum. But on his return he found the leper dead. Nahum
was 80 contrite Zur his abuse oi his dnby, that he prayea
God to strako him biind, wiich God cl:‘..tll.u8

To act as did the priest and Jevite is as if

the Englisnh consul in some Italian port, in passing

along the sireet, saw an Xnglishman being assaulted and

in danger of his life, but insitead of interfering turned

into a siae sgtreet, trying to persuade himself that the

man was not an fnglishman, or that the quarrel was not

sericus, vhough he gaw bluoG.“
It sounds @adiourvus that a person would act btuat way, oub
that is thue way oz the world. How often do we not find peo-
ple who read in a paper an exciting sccount ol a famine in
some part of the vorld or sonc other kind or calamity; but
when they come %o a sentence intimciing that subscriptions
will be received at such and such a place, they pass o ancth-
er coZI.umn."50 “he reason? Their lives are not nmotivated hy
the power whicu drove the Sumaritan. %hey did not make stew-
ardship a mauter of love.

The Samaritan is an exanple of a man who was motivated

by love. This is shown by his actions., He was endangered

in the same nunner that the prient und Jevite wers. uvery

28poanith 2la. Hpstein, op. cit., XIII, 104 ff.
#9Dods, 0. 0it., p. 263.

éoIbid.. p. 206.

S—cace
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moment that he lingered on the scene gave the robhers greater
opportunity to add him to their lint of vietims. But he did
not give his own precarious position & thought. His only con-
gern was for this man who needed help.

Another inmportant Tasctor can never be forgotten, This
man was a Samaritan, a mnan who was at enmity with all Jews, 21
The Jews had excommunicated him from their company and among
the Jews his nume was synonymous with heretic (Jn., 8:48), In
fact, our Loxd calls a Samariten a "strenger" (Lk. 17:18).
But who the oﬁJect of his love was seemed ton make no differ-
ence--men of difilerent nationality or race, enemy or friend,
all are the ohjects of a steward's concern.

It might be noted also that the Samaritan was not out
looking Tor such an opportunity. It oame as he was going
about his daily business, But he had his eyes open for the
opportunity. 4hat is the way witn & charity-minded Chrise
tian, He Goes not run about trying to find a chance to help
8omebody, bui rather he lives his ordinary life, keeping his
8yes open for every instance in which he might show his love.
Thus the acvion 0f the Samaritan indicates to us that if a
man is motivated by love in his stewardship living, his con-
eern is not for himself, but for the mun in need, regardless
Who he is. 4nd such love shows itsalf evory time the oppor-
Yunity arises in the course of his life.

So stewardship is a matéer of love. Where does one ob-

d1890 Appendix B.
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tain this motivating power? The lawyer asked, "Vhom shall T
love?" This proved that he did not understand &bout love, for
he wanted it set down what and how much he was to €o., No one
with his heurt filled with love would huve asked this yuestion,
Love never seeks limits, Jesus reulized this. He realized
that the man was seeking an answer %u love on the basis of
the law. Consequently, he repliec, "This dol" Christ does
not imply that it is possible %o love as the tavles of the
law éemand. The Word is irrevocable, He who obseives the
law perfectly will live. But with sinful msn that is impose
8ible, Thus Cirist meets this lawyer on hies own ground, 8o
as to make him realize his guil®% and weakness.

The acvtion of the Samaritan, on the other hand, showed
& man who was weli-disposed toward his fellowmen. Neighborly
love was a natural thing for him, There was someihing ine
8ide of him that male the aifference. He wiould not have asked
the question, "What shall I do to inherit eternal life?"™ The
inheritance iius already his, for it showed itself in his ime
pulse to bo neighvorlye. "We know that we have passed from
death t¢ life, because we love the brethren" (1 John $:14).
Being inheritors we gain the impulse &nd dispositicn %o love
the brethren,

To the man of the world the movive for philanthropy is
the common good or a benefit for society. Seripture does
not teach suoh & motive for charity, neither in this parable

nor elsewhere., Rather, the reason Christians perform deeds
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of love is as Kantonen aayﬂ:52

The motivation for their aetion is grateful love, "And

inasmuch as we love not in word, neither in tongue, but

in deed and in truth" (1 John 3:18), we shoulder the

responsibility of Christian Stewardship.

This grateful love can only refer to the grace of our
Lord Jesus Christ, It is probably at this point that the
Church Fathers were not so far wrong in thinking of the Sa-
maritan as the Savior, There 18 at least a similarity be-
tween what the Samaritan did for the wounded traveler and
what Christ does for the sinner, For our Great Physician
is He who strengihened the siek, and bound up the broken=
hearted (Is, 61:1), In this healing act of forgiveness the
Christian gains the ability and the desire to love and shoul-
der his steward's duties, Probably the oclearest presentation
of the importance of the grace of Christ in motivating stew=-
ardship living is found in Paul'v exhortation to the Corin-
thian Christians (2 Cor. 8:9).°° Throughout the two chap=-
ters in Second Corinthians Paul gpeaks about grace as a gift
of giving, that which springs from the example and power of
God's grace in Christ Jesus. "For ye know the grace of our
Lord Jesus Christ, that though he was rich, yet for our sakes
he became poor, that ye through his poverty might be rich."

Christ enriches us in the forgiveness of our sins, and by

32Knntonan. Ope cit.,pe 274,

33Roland E. Grumm, "The Principles of Christian Giving Ae-
Gording to Second Corinthians Eight and Nine"™ (Unpublished
B:°gglor‘8 Phesis, Concordia Seminary, St. Louis, 1955), DPPe
=&0,
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this forgivenvns we have & new life--a life which through the
love of God has the power and desire to love as He has loved.
In this manner love springs from our hearts, a motivation of
new desires that wishes to consecrate all our resources for
the cause of Him who loved so greatly.

To realize that in everything we are responsible to Ged
is a very important element in the stewardship life, However,
if the only reason for trying to keep this responsibility is
out of a necessity to ao this or do that, we fail and we will
be wronge The motive for service in the kingdom is a love
that has been engrafted into our hearts from above. In that
love can we only gain desires and motives such as the Samar-
itan portrayede And¢ in that love alro do we find forgiveness
for our failwres and the strength %o go on to greater heights

a8 stewards in the kingdome




CHAPTER V
A PLANRED STEWARDSHIPZ LIFH

According %o thoe parables which have been studiea up
to this point, it has bsen evident that stewardship involves
very much an active performance in life, The steward has a
Job to do, there is the redgponsibility of a position to ex-
eoute, talents anu pounds to work with, opportunities to
show our love and concern for the brother., How the parables
show us that this activity of stewurdshipy must be planneaq,
the cost of this porformance shoulcd bLe counted, and wisdum
obtained from awove ought to be utilized, Two parables
have been chogan %o bring this point out. The first one,
actually two short illustrations, is the parable of Builde-
ing a Tower aud Waging a Var. In this the necessity of
pPlanning is emphasized. Then on the busis of the parable
of the Unjust Steward, we will discover that the Lord en-
sourages %he use of cleverness and wisdom for our service
of the Lord.

These two short pictures (Lk. 14:28-33) of the Build-
ing of a Tower and the Waging of a Warl are in the midst
of a section or an address by the Lord on discipleship.
Just prior to the parable of the Lord, addressing all the
People, He wells thom that if thoy desire to be disciples,

lcf. Deut, 20:10 ff.: instructions %o Israel for hattle.



6
they had better reaiize whev iV is going tvo mean, It is
going to cost] DBecause diseipleship is a cdedicated ser=
viece to tho Lord, it means that the vork of the Lord comes
ahead oy fatvher, movher, wife, children, brothers and sisae-
ters, It mignt also be that one's life will be demanded,
The cost of disoipleship might be compusrea to bearing a
eross,

This i the price of disciplesliipe This is also the
price of being a steward, These two worés, disciplo and
Btewvard, are very similar, deseribing the Christizn life
from Wwo s8lightly daifferent aspects. <4he Gisciple is piece
tured as a foilower of Christ. Whe stowara describes the
disciple as fulfilling a responoibility of service %o the
Lord. Thus we find Christ training his "followers" to bear
responsibility, sending them out two by two (Lk. 10:l).
Conseguently, when Christ says in these two illustrations
that we must culeulate the risks involved in discipleship,
this has many implications also for the steward of Chrirt.
The stories themselves will point %his out.

If a man should desire to builé a watohtowarz in hnis

vineyard, what will he do? Why, he will sit down,® take

, -

2““(’2(\0\’--'&!113 ecould be a towur in the city wall like

that by the Pool of Siloam (Lk. 13:;4), but more likely &
watchtower in a vineyard (Matt. 21:33).

3’“9&"’\3--6113@838 long and serious consideration. Cf.
Virgil, Aeneid x 159, J. Conington and H, Neutleship, rhe
Works of Viegil (London: Whittaker and Co., 1875), III, =42.
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4 0f the matorials,5 figure if he can afford to

an estimate
negleet his crops during the pericf he end his servants are
building the structure, and then male a detailed blueprint
of the job. 41l these important matters must be congidered,
because, if he will not be gble to complete6 the tower, what
benefit will there be in all the labor that wasg put into

the building? In addition to this, bow ridioulous a half-
finished tower would look! When pecple would see it, they

7 of the builder and say, "Look,

woulc just laugh and make fun
] -

this fellow? was so foolish that he begen building a tower

Without having made sufficient plaus so as to have the means

to finish itn

4¢ﬂ4x23°~—nnly here and Rev, 1%:18 in the New Testament.,
From ¥nfos, a stona, which was uced in voting and so counting.
To vote was %o cast a pebble (T®7mu. yidoe), ILuke records
Paul's speech in which he tells of "gasting a pebble"-=-voting
Tor the death sentence {(Acte 26:10)e A. T. Robertson, Tord
Pictures in the Hew Testament (New York: Harper and Brothers
Co., 19307, TI, Z01L.

5&W“PT‘¢'°L--Cf. 2 hprxguéka in 2 Tim. 3:17. In Greek
literature found only in Dion. Hal., De Comp, Verb., xxiv, and
Apoll, Dysce, De Adve, pe. 532,7. Alfred Plummer, A Critical

and ikxegetical Commentary on the Goapel According o S. Luke
fth Rdition; Edinburgﬁ:““?. and T, Clark, 1901), De 960,

2 /7
55‘75X2¢“°--n0where else in the New Testament. Cf. heut.
$2:45; 2 Chron. 4:5; 2 Macce., 15:9; Dan. 3:40,

681es -—ued in a contemptuous manner. Lk. 4:22; 5:21;
7:39,49; 9:9; 15:52; 16:2.

/
: aé“‘1""‘59‘-"--1:0 play with, trifle with, thence to mock.
ggaémin Pagsion story of Christ being mocked: ﬂatt'lfvﬁél’
¢ Mko 15:20; rk. 23:%6. J. Ho Thayer, A Greek=gnglis
%%%é%gﬂlgg thé New Testament (New York: American BOOK (COe,
9 L] 208. N
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Let us consider also the difficulties of a king.9

who
finds himself in a circumstance in which he should go forth
to fight a baitlell against his bitter enemy, the neighbore
ing rulers Vhat does such a man déo? The wise meonarch sits
down to do some planning, He must count the advantages and
aisadvantages he might have--the size of his army, their
training, their weapons, all compared to the fighting men
of his foe, And if he can only muster up ten thousand troops
to battle the enemy's twenty thousand-man army, greater cau-
tion and concern must mark any further planning. Perhaps,
if his troops are better warriors, he might risk a battls.
Possibly he cuuld arrange a surprise attack against the oth-
er king ana the auvantage would be with the attackers. But

irll 4p such consideration this monarch can only visualize

94 remarkahle parallel to this parable is found iu Xen=
ophon's HMemorublia iii 6.8 E. C. Marchant, Xenophon: Lie-
morablia and Oeconomicus (Cambridge: Hurvard University
Preas, 1938), ppe. 206=209,

10“““5“*‘“’ els "%\E%w“%-to encounter in war, or fight
a8 battle. MMéhemov is rendered "battle" in 1 Cor. 14:8; Rev.
9:9 The verb is intransitive as in 1 Macc. 4:%4; 2 lacc.
8:23; 14:17., ‘“he more common expression is vc{xﬁﬁkew stshi
My (Josephus, Antigqe 6,79)s. Se Ao Naber, ¥lavii Iosephi:
Opera Omnia (Liﬁsiae: B..G. Teubneri, 1888), 11, 18.

\
11€zJE,Mﬁ’r&---frequent in Luke who never uses gzog,ﬂaﬁ-

Luke's phrase is stronger and follows both negative (Lk. 14:
32; Matt, Y:17; 2 Cor. 11:16) and affirmative sentences (ZIk.
10:6; 13:9; Matte 6:1). Plumnmer, op. o6it., p. 365. It is
found in Plia%o, Republie iv 425E. C. Fr. Hermann, Plato Di-
alogi (Lipsiae: B. Ge. Teubneri, 1903), IV, 110. cf. Herod=
otus iv 120.4., 4a. D. Godley, Herodotus (London: Vim. Heine=
mann, 1931), I, 375,
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defeat in battle, he would be wisest if he would send an am=
bagsador to tThis powerful enemy while he and his army are
8till some dlsthance away, in order that a pamce treaty may
be arranged and his soldiers and his kingdom saved,

The Savior conclude® the parables, again emphasizing
the great cost of discipleship, A man's whole life nust go
into such a conceern, so that all his posseasions take & hack
geat to a well Thouught-out committance %o the Lord and IHis
service,

Many interpreters look at these two short stories in dife
ferent wuys,lg but there seems %o be only one chief thought
that the Lord was $rying to bring home Lo these people, And
that was this: %o serve Me in My Kingdom is going to take
effort and %ime; it will mean forsaking attachments to world=-
ly things; it might include suffering. Consequently, if you
are going to he My disciple, you had better plan on this and
prepare to meei all obstacles, whether they be obstacles which
an ordinary man might encounter who covuld erect a tower, or
Whether he has great abilities and performs his discipleship
in the clasw witih kings who wage war.

This means %o the perscn who is contemplating becoming

a disciple that he had better think the matter over seri-

12 :
Cf..J. Oosterzee, The Gosrel Accordi to luke (Trans,.
by Schaff and Starbuok;'Naw Yorks (Charles Seritner's Sons,

1914), p. 2%1. @f. 2lso J. Ylvicaker, The Gospels (Minneap~

olis: Augsburg Publishing House, 1932), p. 4Y0.
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ously. For if a person recklessly takes upon himself the re=-
sponsibility of being a disciple, he is going to fail &nd be
ridiculed as the tower builder would be with an unfinished
structures Yei, it seems there uve many young folks today who
stand befure the altar on their corfirmation day and pledge
themselves %o he disciples of the Lord who have not counted
the cost. For shortly thereafter they find they cannot bear
up under %he cross, It ia not fun to forsake the company of
one's worlaly Pfriends, some say, even though they lead one
into un-disciple-like atmospheres. It is not fair to cone-
slder discipleship above devotion to the loved one, others
say, hence one should Join his church regardless of what it
teaches. Such people have left towers unfinished. 4ind who-
evor realizes what the dedication of a person's life at con-
firmation really means knows that such & person has made &
fool of himself--a sad, pitiful fool to he sure. What makes
the occasion so pitiful is the fact that outward service is
an indication of inner life. Thercfore, a man who has recke=
lessly sent his ten thousand troops against vastly supericr
forces has lost everything--life, discipleship, and even the
Master, The cost must be counted.

For the veteran in discipleshiy there is a lesson here
also. Although he has experienced much of the suffering that
8008 with being a disciple and realizes that it is suffering
only from the viewpoint of man, yet there is a gsontinual da-

mand upon him and a eontinual risk of not being able to per-

Y[ ———
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form the tasks--to complete the towers and win the battles,
Man's evil self incessantly plagues the disciple to let up,
to become careliess about the coste One is tempted to think
that he hzs done his part in serving; there is no need to
worry about all ‘bthose demands that are made. And since out-
ward concern and yerformance is a sign of the inward condition
of the soul, such negligence may mean failure and loss of dis-
eipleship. To avert this failure the Lord gave these two
short parables in order to stress the disciple's, and the
steward's need fcr considering the risks involved.

Although the primary point oX these two illustrations
is to emphasize the need for counting the cost of disciple-
ship, secondery thoughts may be suggested also. For example,
Oosterzee’® £inds in the planning of the tower builder a
method whiclh the Christian may also follow as he considers
the demands meae upon his life., The man in the story attacked
his task in this nanner, Iirst, he fdrmulated a great plan
of ths project in his miné (Seéxwv), Then he sat down and cen-
8ldered carefully what was required for the carrying out of
the plan (kuOdmws ¢2PYed, Thiraly, he did not start to ex-
ecute his plan hefore he was well persuaded that he really
had the material to finish it.

The Christian diseiple and stewurd attacks the project

of service in the Kingiom. How shuulé he go about it? Firet

laOOBtorsae. op. oit., p. 231,
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he formulaves in his mind the grea% plan of kingdom work.
And where doss he find this but in the Word of God? Hearing
God's i{essage, ha not oniy understonds whnat it is all about,
but he dealres (Qi\wv) W0 participate in sueh service. So,
then, he sita down and counts the cost. He has uis natural
desirss which lead him away from the work. le will have to
give some of %hose things up--av leasgt it is giving up Lfrom
the world's point of view. Bubt, on Hhe other hund, he does
have some (od-gsiven abilities; e has learned in God's Vord
that he hus a responsibility to Go&, and he also has come %o
know the love uf a Savior who forgives him and promises pow-
er to support him in this endeavor. Now he is ready to serve
his disciploship. But wait, one last check before he Jjumps
into it. C«an Lie make it? Can he hold true till the end?
ith God's help he can; so with a praysr on his lips he
8trides bolaly into the service of discipleship and the per-
formance of stewardship.

Such‘plunning is done with divine wisdom. This ig the
kind of wisdom thut was shown by vho king. For when he saw
that it was impossible to overvome the odds against him, he
went abuut arranging for a peace trauty.l4 It probably took
quite a bi% for that king to swallow his pride ana resort te

diplomacy. But the kingdom was at s%ake. Thus it is wi%h a

14Hubbard voilld disagree with this interpretation. He
considered the king a coward foy dending the ambassador.
G. H. Hubbard, Yhe Teachings of Jesus in Parables (Boston:
The Pilgr.m Prass, "19‘0‘7T,"E'p . 269,
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disciple. ‘'“Whe kingdom is at stake, and only a divinely be-
stowed wisdom nakes it possible for (God's stewards to swallow
their pride and go on %o sacrifice in the work. A glorious
work it is, but oh, the planning that it requires.

The Lord umployew another parable later on (Lk. 16:;1-13)
to stress wisdon and cleverness as an important aspect of
stewardship. This parable is commonly called "The Unjust

Steward." Thin word-picture has alvays sasmod to present

difficulvies for the intorpreter.la

Most of the trouble
arises becausa or the aishonesty, or at least lack of integ-
rity, or the steward, whose acvion is commended by the Lorda.
However, this problem is easily solvud If the aeftails are not
pressed, but unly the main point iu sought. Besices, the
Savior Himself calls him an "unjus. steward."

Turning %o His disciples the lLord gave them this parable.
A cortain wealtily muan had a large estave and many.various
business afrfairs. To handle his vest holdings he entrusted

much of his bugsiness to a steward. But it seems that it was

not long befora the reportl6 came back to the lord that this

19%0r aritinal views: C. H. Dodd, The pavables of the
Kingdom (Londew; HNisbet and Co., Ltd., 19b0), pp. 29 1.
C. G. Hontefiora, The Synoptic Gospels {London: Macmillan
and Co., Ltd., 1927), p. 9al.

: leéleﬁ)%gy--impliea accusing behind a person's bsck (Dan.
3:8; 2 Macec. $:11; 4 iaco. 4:1. Cf. Herodotus vii 110.1.
H. R. Dietsch, Herodoti: Historiarum Libri IX (Lipsiae:
B. G. Teubneri, 1899), II, 302. Thucydidis Iii 4.4. (. Hude,
Thueydidis Hictosiae (Lipsiae: B. G. Teubneri, 190%)‘ I,'}93.
Eusebing says of women in adultery--J tafAnOscrys eme ™o
KuPtow {H. B. 1ii %9.16). J. P. Migne, Pa rologiae: Patrum
Graecorum (Taris; n.p., 1980), XX, 00.
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steward had beon throwing away17 the master's profits. oLt
hearing this %the lord was very angry. Could such & thing have
been going on behind his back? A% once he calleu the steward
into his office and asked him, "What ig¢ this X hear?l8 Give
aecountl9 of your stewardship! How could you do this %o me?

I have no alternative but to relieve you of this truat." The
steward was stunned for a moment, mutiering to himself, "Wuay
shall I do? I an left without a Jjob. I have always been an
overseer and I surely could not hire myself out a8 & laborer

in the fielda,20 and I am too proud to go begging alms, %l

/.
175:*¢Kq°anwV--sume word a8 in GUhe parable oI the
Prodigal Son {Lk. 15:13).

- 7
185" more &KDUML-can be taken three ways; 1) make 7= %o
be equal to + &vmv--what is this I hear? 2) take 7. to be
exclamatory, less likely; 3) 7< taken as "why"--why do I hear
this? (Agys 14:15). Robertson, op. cit., II, 215.

/

19 modes v )“}D“--could have two interpretations: 1)
a final acvount previous to dismiswal, which is already re-
Solved on; 2) an investigation iuto the truth or faloehood
of the accusation--produce your bouks that I may juage for
myself (Matt. 12:%46; Acts 19:40; Rom. 1l4:12; Heb. 13:17; 1
Peter 4:5), %his latter would bs the reasonable course, but
not necessarily She one taken by un Rastern magnate, who
might rush from absolute confidence to utter distrust without
any inquiry into the facts. A. E. 3ruce, "The Synoptic
Gospels," The Expositor's Greek Testument (New York: George
H. Doran (o., n.d.), p. D84.

5 D 7/

")'OVKO(ITT‘G\V--—Cf. v—cokﬁmew \'\“(3 odk EmrcTTduol (Aristophanes,
Aves 1432), B. B. Rogers, Aristophanes (Cambridge: Harvard
University Press, 19%7), II, 262.

_12 - - . SR
ErMTE W ampneours here and 18:38b (ef. LXX Ps. 108:10;
§ir. 40:28). I% means to ask again and again, so to beg.
Sophocles, Qaedipus at Colonus 1365: "I beg my bread.”
F. Storr, Sophooles (London: Vm. Heinemann, 19%2), I, 270 f.
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I have 151%% 1 xnow what I can do 8o that I migh% gain gome
friends wiho will gee that I am tuken care of. It may be that
they will even recommend me for another positiovn as steward, "
S0 he arranges a meebing with his master's uubtorﬁ,zs
calling them in one Ly ones To the first he said, "Hov much
¢id I arrange for you %o pay my lord?"24 The man replied,

"As I understood it, my deb% was a hundrec baths of oil.“25

223 !

daﬁ wv 1o the dramatic or Sragic aorist used in the
classics, chiofly in poetry and in dialogue. It gives great-
or vividnecs than the use orf tho present woulds Bruce, DD
_glt_.’ Pe 584,

da'I‘wo Kinds of arrangements were mu&de with tenants on
the lord's land; 1) the farmer is called a Shetar arisuth,
and the lessoce received a certain portion of the produce
(Babba dathra 46b); 2) the farmex entered into a conivract for
payment, either in produce, in which case he was called &
Chokher, or paid a certain annual rental in money, in which
case he was culled a Sokher (Tosephta Demai vi 2{. Possibly
the Tord's debiors were among bLhio second groupe Alfred
Edersheim, The Lire and Times oX Jesus the Messiah (Grand
Rapids: Wm, B, Herdmans Publishiag GCOs., 1903), 1L, 273,

84Possihly vhe steward, in arranging the affairs for
the lord, made the bills larger than what was really owed
the lord, out of which the steward took a sizable "commise
Sion."™ By cutting the debts, he is forfeiting his commis-
Sion in order to get on the good side of these men, This
idea is suggested by Plummer, op. c¢it., p. 383; and alluded
to by Bruce, op. cit., p. 585.

dsﬂecordin,r_; to Josephus (An%ige. viii 2.9) a bath was
8qual to 72 sexvaries, W. Vhiston, Tho Life und Vorks of
Flavius Josephus (Philadelphia: The John G. Winston Goe,
n.d.), 213, A soxtarius (a Roman measure) is equal to .96

Pints, H, T. Peck, Harper's Dictionary of Classical Liter-
ature and Anti uitieE"Tﬁaﬁ'Ybrk: Amer%can Book Co0., 1896),
Pe 1698, ﬁﬁﬁﬁgg"ﬁgfﬁ wouid egual about eight and a half
8allonsg, However, Bdersheim explains that Jomephus oper- .
ated with the Miildornesa" measures, while he is certain
that "Galilean™ measures wers meant here. A bath according
%o this messurement is larger, equal to 39 litres, or ten
Plus gallons. Elersheim, ope oit., IX, 268,
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The steward 1enlied, "Take your pil1l4® gna suickly write
fifty." And wnen another debtor came to see him, he followed
the same procecuwre, asking, "What did I arrange with you to
owe my lord?"™ ‘This man replied, "A hundred cors®? of wheat.n
"Take your bill, sir, and nzke it only eighty cors." And thus
the steward alterecd the debit arrangements with all the lord's
tenants, so thut all of them feld quite well-disposed toward
him,
&8

The Lo:a 2raisew this unjust steward. He commended

dePékﬂﬂqu is dometimes used in Rabbinic writings for
an acknowleaguent of debt (Midrash Shemoth Rabba 15), 1Ibid.,
P. 2372, The Mishnah (Kelim xxiv 7) enunerates three kincs of
tablets: <those where the wood was covered with papyrus; those
where it is covered with wax; those where the wood is left
plain, H. Danb;r, The Mishnah (London: Oxford University
Press, 1950), p. 649. ~The wax-covered tablets had a little
vessel holding wvhe wax attached to it (Kelim xvii 17). Ibid.,
P« 631, The writing instrument consisted of two parts--the
hard-pointea writer and the blotter, which was flat and thick
for smoothing out letters which heé been graven in the wax
(Kelim xiii 2). Ibid., p. 622. Acknowledgments of debts were
ordinarily wriiten on such wax-covered tatlets (Pirguey Abhoth
iii 17). Ibid., p. 458. Special provisions were established
regarding erasures (Babba Bathra 161, 163). I. Epstein, The
Babylonian Talmud (London: 7The Soneino Press, 19385), XXVI,
705<711." rhe mont Fformal debts required three witnesses %o
Bign. Loec. cit. But the acknowledgments of debis for pur-
chases or as in whis case, it was not uncommon to dispense
altogether with witnesses (Babba Bathra x 8). Danby, op.
eit., p. 381,

37A cor equals ten ephah or bath. Rdersheim, op. cit.,
IT, 269. A cor was equal to a field 1500 cubits long and
Tifty cubits wide of wheat (Babba Metsia 105). Epstein, op.
eit., XXIV, 604.

/
28Some conmentators would take the kvpies of verse eight
48 not referring to Christ, but to the master. Sueh an inter-
bPretation woula ve difficult, for how could he praise the
8teward after dismissing him. Also the last part of the verse
Would be sirange if spoken by him. J. Jeremias, Die Gleich-
nisse Jesu (zurich: Zwingli-Verlag, 1947), pp. 23 f.
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the man because he oxhibited briliiance in his maneuver. aind

this example wan used to show thie man's cleverness, because

the sons oI This world.29 whose life principle is based on

worlaly thiugs, show forth much moro eraftiness than do those
sons whose existence is in the Light.ﬁo “Yes, I am telling
you," the Lord says, "use this mammonsl which is so often used
in an unrighteous manner, and utilizing it as Children of Light
help your brovhers. For when maierial wealth becomes useless,

P;'I
when you enter the eternal mansions above."a you will find

‘-"31-0’0 AW vos ’rDu{rOU--izl a greav measure agrees with ‘
¥ néivp--this oge, the time before the dominion of the ifes-
8iah is present (in contrast with the X231 miivm, the age that
i8 coming afver the advent of the Messiah). In the lNew Tes-
tament the expression "this age" or "this world" is usea in
the Messianie vime in reference to the present world in so
far as it is stil) outside Christ and under the power of sin
and Satan. N. Geldenhuys, Commentary on the Gospel of Luke
igrand Rapias: Vim. B. Berdmans publishaing Go., 190l), DpP.
8 f.

. 90utel Purds also 1n 1 Thess. 5:5 and John 12:36 (of.
Tekv Purds of Hph. 9:8). These should probably be taken as
a8 quotation of Nxk. 16:8, or the saying of Jesus preserved
there. At any rate, %iiis is a faniliar saying at this time.
Adolf Deissmann, 3Jible Studies (Trans. by A. Grieve; Second
Edition; mdinbwrgh: T. and . Clurk, 1909), p. 163. Cf.
Enoeh 108:11 2.: "I will sumnon the spirits of the good who
belong to tiie generation of light « « « «" R. H. Charles,
The Apoerypha and Pseudepigrapha of the 0ld Testament (Oxfords
Clarendon Press, 1915), 11, #6l. Also & rabbi in Rabbinical
writings is addressed as the "Lamp of Israel" (Berakhoth 28b).
Epstein, op. cit., XXXI, 173.

510haldaan--§350& , to be derived from j0xX; hence what
1s trusted in. 'hen in New Testament it oomes to mean riches
(Matt, 6:24; Tk. 16:1%) where it is personified and opposed 3
%o God. The Septuagint translates vhe llebrew s1310% in Is. 333
9q¢vupo(; and in Ps. 36:3 mhodres. Thayer, op. ¢it., p. 388,

32

Awv bus TryWAS =-IXX of Ps. 14:l; 26:5.
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that all those you have helped with that wealth will greet
you with Alleinjahs,."

It must be remembored alsc that not only is the steward
of 1light to he wise in his ways, bub Jaithiulness is very
much a part or his stewardship. Tor by bheing Laithful in this
little matter o using material possessions cleverly for the
Lord, one shows that one hus been faithful to the Lord in ev-
erything. Umphasizing this last point, the Savior ceoncludes,

This paruvie is clearly a sgtewaruship lesson in the use
of material wealth and possessions, here called "the mammon
of unrignicuusneus." Sone commentators®® and also Augustin334
wished to explain this description of mouney as that which was
obtained wrongly. 7his money, ill-gotten though it be, should
be used fo.o the kingdom of God. However, this is not %he
proper idea oL this expressicun. Manmon is described as ua-
righteous, becuuse riches are so often use. in an evil man-
ner. iiow orten is not injustice lnvelved in the accumulation
of wealth? Tor %his reason, and because it has so frequently
tempted men to greediness, Christ considered mammon as being
opposed to God (Lk. 16:13). Besides, material possessions

are a very unstable thing, here today and gone tomorrow, #nd

SOnnis idea comes forth in Montefiore who fecls that Jesus
Was not speaking to the disciples, but to tax-collectors and
Sinners (15:1). Montefiore, op. cit., p. 529.

*4Sermon 1xi1i, P. Sohaff, A Selest Library of the Nicene
and Post-Nicene rathers (First Series; New York: Charles
Seribner's sous, 1888), VI, 450,
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as poor a security as the rich fool discovered it to be. Yet,
despite the atviribute given this wealth, the lLord says it is

to be used and He muagnifies the importance of a right admin-

istration o it,

And for what is this mammon tou be used? In the parable |
our Lord says we are %to make friendo with it. These fricnds
are not named, but certainly, considering that He followed
this narrative with the purable of the Rich lMan and Lazarus,
He mus% have besn thinking oi the poor, Plummer:55 suggests
this also, espocially becuuse he feels that the poor are the
representatives of Christ (Matt. 20:40). However, we need not
make the poor the exclusive objects of our administration of |
wealth. As Fritvys says:

The best investment we can make with our money is to put

it into the service of the Lord, especially into the

service of His Chureh, In fact that should be gge ul-
timate aim and purpose of all our money-making.

It 18 interesting to note that our Savior suggests that
Christians in many ways should follow the example of world-
lings in the administration of this mammon. One thing which
we can learn from them is the urdor with which they attack
something that interests them.

The "sons of this age" in pursuit of pleasure show no

lack of ardor., They will tax body and mind to their

limi% to win the goal. Is golf their pleasure? 'They
will etint no money for clubs or iustruction. They

35Plummel'. op. eit., p. 389,
36John He C. Fritz, Church ¥inances (St. Louis: Concor-

dia Publishing House, 1922), pp. 20 L.
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will svuay the mysteries of stance, grip, swing, "fol-

low."™ They will recite the incantations of the game

("Keep your eye on the ball") with a faith as of cel-

ebrants of some high ritual. Disappointment must not

eonquer them, If they fail a hundred times, they re-
turn with courage renewed, resolved %o achieve.®
And the childaren of tThis world are the finest examples of a
dedicated fervor with regard to money.

The worldling in pursuit of money shows a consuming

eagerness. Il@ labors early and late. He allows him-

self few vacations, "hen the hard day is ended, he
gives himpelf with the fervor of a saint to the atudy
of "psychulogy of salesmanship." Barriers do not daunt

him; they are erected to be overcome. His devotion %o

the quest of wealth is all-absorbing.d
Yes, this sume kind of zeal the children of light should
eopy. But there is a aifference. JFor their zeal is moti-
vated by a different type of wisdom; not a wisdom of the
world, but a wisdom irom above., Therefore, the son of light
shows fervor not for money in itvsels®, but that such posses-
8ion may be used for Christ and the kingaom.

And cleve:ness i8 certainly one of the major points of
the parabie., ¥or it was by the brilliiant plan that the stew-
ard conceivod, he was able to extricate himself from his dif-
ficulties., 'Vith the same kind of briliiance and diplomacy
Should the child of God eoncern himself about the Church's
program. Insteau of acting in a repulsive manner driving

People away from church, with a sincere humility and a sin-

37 : :
Ge A. Buttrick, The rarables of Jesus (New York;
Richard R. Smi%h, Inc., 1951), Ds L2l

58Loc. oit.
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oefe diplomatic munner people may be won for the Gospsl.

SOme'people are conceined about this parable because
of the moral problem involved in the use of the example of
an unjust man. n8 explained before, the unrighteousness is
not commended, but the cleverness of thec man. This action
was a fraud, but a most ingeniocus Zraud. lle was a rascal, but
a wonderfully clever raseal.®? It is the shrewdnessC that
ouwr Lord wanied %o teach us, as He also wished to express when
He exclaimed: "Behold I send you forth as sheep in the miast
of wolves, be ye therefore wise as serpents, and harmless as
doves" (Matv. 10:16). This parable is in fact a challenge to
reality. We must face the facts. The work of stewardship is
to be done in the world. Where we may, as children of light,
we should une the ftactiecs of the men of the world.

And what 1o the result of such a svewardship? Why, all
those "friends" who have been helped by our administration of
the mammon are there in heaven waiting to greet our arrival,
Paul pictured ur the saints of Corinth (2 Cor. 9:14) how

their gracions offerings for the church at Jerusalem would

59H. De A. Major, et al,, The Mission and Message of Jesus '
(New York: ®. P. Dutton and Co., InG., 1948), D. 5“§.

4QA somewhat similar parable occurs in the Talmud (Vay-
Jikra Rabba 5) about a prudent furmer, When matiers wen
badly with his farm, he dressed himself in his best, put on
8 cheerful mien, and so appeared before his landlord. By
Well-turned, flatbtering replies to the inquiries aboub the
%attle and the orops, he so conciliated favor, that when the
landlord finally inquires what he wished, and he requests a
loan, he receives double the sum ae had asked. Rdersheinm,
Sp. e6it., IL, footnote, p. 267.

7
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eause prayars of thanksgiving and longing of fellowship in
the hearta of the recipients. In the parable being considered
Christ placea this scene in hsaven., By no means is Christ say-
ing that by ainwgliving we can gain heuaven, bul rather, when
we reach heavan--ours by Taith in Christ, those who have been
the object of our expression of faith will rejoice at our com-
ing. ¥or in helping these friends, we are serving the Lord
Jesus Christ (Matt. 25:30 £L.).

This parable cannot be left withouv consideration, brief
though it may bLe, of the last section. ¥For the Lord's Iinal
word is an exhorbtation to faithfulness., The steward, although
showing cleverness, was dishonegt in his dealing with mceney
matters, The non of light is to be clever, but he must be
Just, God ie she owner of all that he has, He is responsible
to Him, Vith tais thought guiding at all times, the steward
pPlans with ull craitiness to use his material wealth for the
glory of God.4l

Two major thoughts are discovered in these two parables.
First, it is evident that because of the great task that is
involved in stewardship, or discipleship, a person must seri-
ously consider all aspects of this stewardship before he goes

into it, and also while he is a steward. At the same time

4lpye early ¥Fathers spoke much of this. Irenaeus ii %4.
3. A. Roberts and J. Donaldson, The inte-Nicene Fathers (New
York: The Ghristian Literature Co., 1896), I, 412. AlSo Sce
Second Epistle of Clement of Rome viii. Ibid., I, 70. Hip-
Polytus, Haeretics x 29. J1bid., Vv, 1Ol.
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the Lord ‘natructs us that there are many things we can learn
from the children of the world. They are clever in matters
of their conceim. In like manner %the ohildren of God can
become wise using their possessions in a wise stewardship,
Thus the Lord helps the steward to face his task of being
faithful to his responsibility--God-given suggestiona for a
prayerful planning of the stewardship life,



CHAPTER VI
STEVARDSHIP IN VIEW 0¥ THS JUDGMENT

It is very evidont from the study of the eight parcbles
that stewardship is a serious obligation. A Christian's re-
sponslbility as a steward is not subjechtively determined, It
is a must, for it stands in a direcv relation to the Jjudgment.
As Dr., Arndt explaing it:

The parable of the Talents ¢ud the similar one of the

Poundsg are too well known to require a long discussioun,

Let us merely remind ourselves that in them the Lord

shows In words that pierce to vhe dividing zsunder of

soul and upirit and of the Joints and marrow that His
teaching on stewardship is not Just a pleasant, enter-
taining diversion, but it represents a page in the

bonks of which we read, Rev. 20:12: "And I saw the

dead, small and great, staud before God; and the book

were opened; and another book was opened, which is the

Bock of I,ife; and the dead were Judged out o those

things which were written in the books according to

their works."l
Consequently, a study of these parables would not be satis-
factory, unless the aspect of judgment be emphasized. TFor
almost every one of them pictures stewardship as working
until the day when Christ will return.

What may the steward look for at the end of his steward-
Ship? For him who has grossly misused his position, his re-
8ponsibility, his opportunities, there can only be punish=-

ment. Here we have the example of the Wicked Servant (Matt.

lW. Arndt, "Justification, Sanctirication and Stqward-
8hip in Thoir Aim and Relation %c Each Other," Concordia

Theologzical Monthly, VIII (February, 1937), 110%
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24:48), Vhen his naster returned suddenly %o interrupt his
erasg mismansgenont, the evil servant received his punishment--
he was cut asunder and appointed to his place with the hypo-
erites and the unfaithrul. GShere is a marked note of severity
which is imposrsivle %o soften., For the reward for abuse in
this office is not jJjust a rehuke, no} Just a flogeing, but an
utter destrueilon which relegates the offfender to the csongrega-
tion of the hopeless, '"Vhen there is relaxation, then come the
terrora.“z I% iu serious Yo misuse one's stewardship.

In order tha* the severity of this punishment might not
be consitrued by some to be jusv an outburst of unger, the Lord
gave an explanation (Lk. 12:47,48), It is a principle of ai-
vine Jjustice whieh regulates this eward of evil. The man who
realizes clearly his duty anda y2t is led by his evil heart to
8uch abuse will suffer greater punishment than he who was ig-
norant of what wvau expeoted of him.3 Phis means that the
Christian overseers and teachors who know more and know better
8hall receive the greoater stripes ir they fail.

I5 18 important to note, in applying this warning %o
our stewaraship life today, that we realize what would cause

a steward to fail. or abuse his stewardship. We read that in

®p. Schaff, A Solect Library of the Nicena and Post-
Nicone Fathers (First Series; Wew York: Charles Soribner's
Sons, 1888), X, 466. Chrysostom, The Gospel of 5t. Matthow
XXvii,

“nhe Church Fathers made much of this itea of degrees of
punishment, Augustine, Oity of God xxi 16, Ibid., XXIV, 377 f.
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the case of tie wicked servant, the abuse arose from his evil
heart. A person who consvantly has the power of Christ within
him by faith cannot fail. But when he looks %o himself and
his own coucerns «8 & steward, then he is driving Christ{ from
him and placing himself under the csondemnation which fell upon
the wicked servant,

The parable ox the Kich Fool pictures it in another man=-
ner, 'This man lost% himself in the affairs of the world. He
forgot thav wvhese riches of his were really the Lord's to be
used to His glory. Iiis trust was in riches, and consequently,
when his soul was required of him, what could material wealth
help him as he stood before the gréat Judge (Cf. Psalm 49).
His whole life wns centered, notv in the treasures above, but
in what he could gather for himself, Could such a man ever
inherit a reward as the faithful do? Deissmann gives us a
conorete example or such a man. Two generations after Paul

(149 A.D.)

8 Lycian millionaire, Opramoas of Rhodiapolis, thrust
himself forward with boastful ostentation among the
orowd of inscriptions from Asia Minor. On the walls of
the herodn destined for the reception of his mortal
body we find still today migh upon seventy records which,
in order that his name might not perish, he engravoa

in marble, immortalising his money, benefactions and
other servigces, as well as the honours he received from
emperurs, procurators, and municipal associations,
Thanks principally to modern archeology this man with
the full-sounding name has atiained his object: Opra=
moas is %today, at least in a few scholar's studies, a
sort of celebrity. But where is his soul? So far as
it was not identical with hiv treasures, it is not %o
be found on ull those great marble tablets. and if we
were %o roceive it from the hand of the angel commis-
sioned to demand it of the rich man in the night, it
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would not be a soul that felt at home with the poor
gouls of the New Testament,.

Abuse of stewardship is really rebellion against God,
The Creator has set man into the world to glorify Him, to at-
tend to the afffairs of His kingdom. He sent His Son to die
on Calvary's cross, so that by faith the man of God might be
a part of that kingdom. The Holy Spirit is sent into man's
heart to give him the power and ability to fulfill this stew=-
ardship. Ii man rejects these actu of God towards him, he is
a rebel, precisely like the angry citizens in the parsasble of
the Pounds who uid not want the king to rule them (Lk. 19:14).
What was their end? They were slain before the king's very
eyes, It is a serious thing to fali into the hands of the
living God, So also it is a serions thing to abuse the stew-
ardship which God has given His children. be by such abuse
they exhibit their rebellion, and thﬁs their fate.

But there is a more subtle way of misusing this respon-
8ibility than by this orass covetousnesa, rebellion, and wick-
edness; that is by neglect. Twa of our parables portrayed
this--that of wie Talents, and of the Pounds. ILooking first
at the story of the Talents, we find there the neglectful
servant returning an unused piece of money. He did not huve
88 much a® the otuers, but he had something to work with.

Yet it remained unused. This servant had a long time to fig-

4pa012 Deissmann, Light from the Ancient East (Trana. by

L. Stracham; lMew York: Harper and Brothers, 1927), Pe 294.
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ure how he could live up to his trust, but he waited too long,
and he founa %he day of Jjudgment vome upon him. Why did he
not use this opportunity to serve his master? His accusation
against the lord shows this. .e thought of hia lord as a hard
monoy-maxing Jew, who expected results Zrom practically nothing.
He overlooked the master's love whuon he said to the faithiuj
men, "Enter thou into the Jjoy of thy lord." He could no% even
see the Jjustione in the lord's expeching faithfulness from his
servants. ‘thy? Heocause he himoelf was a self-seeking man,
who was not interested in his mﬁetor’s affairs, but only in
himself. So with uni osity he'chal;enges'thé lord, showing
forth his faithlessness in his every action.

And the reward of such neglect? The opportunity to re-
trieve the stewardship has been lost, and the unprofiteble
servant is cast into outer darkness. Because ths neglectA
oame from unbelief, this man's punishment is with those in
eternal darknoss.

If the dollbarate burying of one talent was punished

80 severeoly, how heinous it would be to leave ten

talents unimproved . . . . And again, if the mere

%ge%inﬁ upuged w§sdsot§riegous a fault, what would it

fquandar or destroy.

The result of neglect as shown in the parable of thue
Pounds is very similar. This wicked servant also leit his
pound unusad, because he lost sight of his responsibility in

his stewardshiip. And the reason for this could only be un-

o

5 . sadad , 1
Alfred Plummer, An Bxegetivul Commentary on the Qﬂﬁﬂ%—
According to S. Matthew (London: Eliiot Stoek, 1909), p. 247.
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belief. Ilowevor, Luke pictures the.punishment for this unbe-~
lief differently than does Matthew. For here the only punish-
ment that the servant is recorded to have suffered is that his
pound has been taken from him. Some oommeutatqrs5 Jump at
this seemiﬁg Alight rebuke to intorpref it not as a loss of -
salvation, buv just a disgrace. Illowever, if a man who has be-
come a christian steward by the grace of God is deprived of
that stewardship, what is left for him? Practicing his stew=-
ardship is ?hc Christian's manner of showing that He is a child
of God. If he cannot show by his etewardship living that he
is a membei of the Lord's kingdom, is there salvation with
hin? The resul’ is the same as though Luke had said that this
man was east into outer darkness where vhere is weeping and
gnashing of tmeth. Again and again the Lord wishes to impress
us with the serious consequénce'of a misguided stewardship.
Stewardship'living is living in view of the age that is to
comae,

However, the day of Judgmenv does not only have punish-

ment in store for the wicked, but the faithful will then re-
‘ Geive the reward of their services. Both the parables of the
Talent and the Pound stress this. Looking at the parable of
the Pound we notice that the prince, and now the ruler, upon

hearing the wreport of the two faithful servants, rewards them

——

b 7 y

. Ne Geldenhuys, Commentary on the Goagel of Luke (Grana
Rapidﬁ: " ¥im. B. Eerammhr': COe, 0 )O Pe Eis. Ge H.
Lang, The Parabolic Teaching of ueripture (Crand Repids: Wm.
B. Eerdmans Publishing Go., 19D5), De 2882
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for their fidelity and the energy with which they used the
abilities they were endowed with, The reward is rulership
in the eturnal kingdom., There are degrees in the salvation
of the elect, aven in the matter of raithfulness in steward-
ship. Therefore, we will find in vhat eternal land those
who will have the high positions, Paul and Peter, Stephen
: and Philip, Acyuila and Prisceilla, these will have authority
over ten aternél cities, for it was men and women like these
who were quick to o business with their pound and receive
ten pounds for their efforts. There is a reward for all who
are faithifui, but Tor the more snergetic is the higher praise
and greater ciown.

By implication there is & secondary meaning to this re- 7
ward of the prince. Daily the King of kinga brings His stew-
ards to acoount to check their faithiulness, for the TLord
18 looking 2or more and better woriers and leaders in Hia
kingdom. %hus there is a reward now while we are still in
this age. 'his rewufd i8 threefold. rirst, there is the ccm-
mendation of our Lord., Bach time we read His Vord and find
that our lives by His grace are conlorming more and more to
His wishes, we hear the King say, "Well done, thou good and
faithful servaut.” fThen there comes the reward of greater
opportunity of service. The man who gives liberally from his
material possessions to the Lord finds that his wealth in=
Oreases. Is this for his own covetous ends? No, it 18 so

%hat he may support the Lord's work even more liberally. In
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l1ike manner the Lord enlarges the servant's opportunities in
other fields of stewardship. Thirdly, there is the reward
of Joy in the feullowship of Christ as we serve.® 7hus by the
dally rewards of fidellty, Christ has placed us in greater
authority tu serve our stewardship in a greater and more glo-
rious manner, ‘

The reward for raithfulness in stewardship is very much
the same in the parable of the Tulents. However, sinca the
overlord is pictured not as a prince, but as a business man,
a8 man with many slaves, there is & slightly different idea.
Upon hearing the report of succexs in their dealings, the
master teils the faithful stewards, "Enter thou into the joy
of thy lord."™ To the slave in the ancient world to be asked
to a banquet with the master and to dine with him meant free-
dom.” That is pracisely the reward for the faithful stewurd,
the eternal henquet with our Savior which signifies complete
freedom from sin, death, and the devil.

Stewaraship is a serious aspect of Christianity, for 1%
is always placed directly into a relationship with the Jjudg-

ment. For tho mun who is not faivhful to his trust this can

%r. c. Long, Stewardship Parables of Jesus (Nashville:

Cokesbury rress, 1981), pp. 06-58.

I?

H. T. Pack, Harper's Dictionary of clasaioal‘Literature
and intiquivies ZNeW‘YorK? Amerioun Book CO., 1896), De .
Some interpret Yoo’ after Eather 9:17 (LXX) where it means
;ntertainment. feast of joy. Chrysoniom thouggt of iyiga :20

@8slanic bleosedness. J. P. Lange, The Gospel Accoraing bvo

Matthew (Twyanu. by P. Sohaff; New York: Oharles seribner's
sﬂnﬂ. 915). De 444,
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only mean the severest eteimal punishment. But to the faith-
ful steward, there is the reward of Jjoy and glory. And how
may the steward be certain of bringing his stewardship to a
faithful ceonclusion? Only by the grace and meroy of God. In
Christ he gains his sirength and abilivy to serve his duty as
the Lord wills. Therefore, from these parables the lesson to
be gained is that in stewardship living the Christian must be

watechful and prepare for Judgment with the Lord's help.



CHAPTER VII
CONCLUSION

The eipht parables chosen for this study convey many a
profound taought to the Christian reader., It would be & worth
while task to consilder Jjust any one of them for a thesis of
this size. Disocussion of the mauny diZferent interpretations
gould be very enlightening, as would the various applications,
However, it was the purpose of thls thesis to discover oniy
some of the bhanic principles of the stewardship life in these
Seripvure illustrations. Certainly it could never be claimed
that svery ideu had been exhausted in the foregeing pages.

It 1s hoped, though, that the basic message in regard to stew-
ardaship living has been discovered and communicated in this
8tudy. The follouwing summary might well exhibit whether it
has or not,

The first concern that was taken up was the responsibil-
ity to God for stewardship living. From God all our gifts
have come. And now that He has made us His children, we have
been given a duty to perform, a task to accomplish. And the
Lord is concerned that we realize this irust and remain faith-
ful to our stewardship. The Wise Stoward provided a fine ex-
~ample of what the Lord had in mind. A8 this man, having been
glven the munagement of the master's household, faitafully
performed his duty, so the Christian, having been given the

management of sume particular aspect of kingdom work, faith-
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fully is to perfoim that responsibility,

Again, in the two parables of the Talents and the Pounds,
this responsibility is defined a bit more clearly. We are
servants who have been entrusted with the master's money. The
master has said that this is to be used for the furthering of
his business affuirs or the kingdom. In one case the money 1ie
given out uceourding to ability. If we live up to such a re-
sponsibility, we would go out and invest that money., 1In like
manner the child of God has been entrusted with opportunitiss
and gifts and possessions which owr Savior desires to be used
in the Church. If we live up to tha% responsibility, we would
immediately go forth to take advantage of those opportunities
and use thoso gifis and possessiona for the advancement of His
Church., 'he Christian has a definite responsibility to God
to perform in some manner or other in the kingdom.

But these same parables illusirate how this responsibil-
ity is defied and God's gifts are misused. The Lord pictures
a wicked servant who beats the slaves in his household. Therse
is an evil servant who buries his talent, ﬂho hides his pound
in a napkin., These are examples of men who have betrayed the
Lord's trust; they have abused their stewardship; they have
neglected their opportunities of service.

Christ gives us several stories to emphasize this misuse.
There is the greut sin of covetousness which leads the heary
Qf Christians astray, leads them to defile their gtewardship.

Such was the asse with the Rich Fool who put all his fuhure
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in his material possessions., This 18 a danger every steward
must face when the Lord gives him wealth. For if wealth be-
comes so important that it enslaves the heart, then the ILord
will say to that person also, "Thou Fool, this night thy soul
shall be required of thee." The earthly treasures have robbed
that man of heavenly treasures,

One moxre thing in regard to cuvetousness., It basically
is selfishness, Consequently, it has the tendency of dulling
a Christian's concern for his fellowmen. One of the most im-
portant responsibilities of the gteward 18 to be concerned
for the bretiren, and that is exactly what the rich men did
not do, as Lazarus lay at his gate. He learned his mistake,
but too lute. IHowever, we today may learn from him, for Christ
has warned us in the Vord of the great catastrophe that ococurs
when a God-given stewardship is defiled.

For a steward to abuse his position is a serious offense.
But what can &« person do to remain faithful to his trust? AL
this juncture we point to the Good Samaritane For in him we
find how a child of God is able to Fulfill his responsibility.
We begin to find alues when we notice the priest and the Le-
vite pass by, for here is a negavive example. These men vere
guided by the law, and like the lawyer whose question opened
the door for this parable they did only what they felt they
had %o do according to the law. The law is impossible %o keep,
80 they interpreted it to their own liking, and thus perverted

it. So the iuw will not motivate and empower a person to ful-
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£ill his duby properly. Then we nouvice the Samaritan, He
stops to help, though it is dangerons %o do so., He binds the
wounds of fthe mén, though he is of an enemy race. He takes
him to an inn and oares for him, though he might be losing
business by tarrying. This man is entirely different from
the others., Vhy? Becuuse he is driven by a God-given love
that overflows into a self-denying, spontaneous desire to use
every opporitunity to complete his task as a steward, Yes,
behind any sucsassful stewardship must stand Christ and His
forgiving love. For in Him only is the motivation and the
abllity to perform faithfully.

Anothar aspect of stewardship is discovered in the par-
ables--it involves a serious planning, This is very neces-
sary, because being a steward, or u disciple, is a costly
voeation. From the point of vicw of a worldling it means
giving up everything. But embarking upon a life of steward-
8hip living iy as intricate as a nan planning to build a
watchtower in his vineyard, or a king going to war against
overwhelming odds. Men in these ciroumstances sit dovn and
8eriously consider for a long time. The builder wants %o
know if he will be able to finish the tower. The king's ac-
tions will decide the future of the kingdom, and he might
have to resort to diplomacy. So the Christian must realize
What the whole program of stewardship is going %o involve,
What he must give up, but also what resources he may fall

back pon. Consequently, he will have to give up many of
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his earthly %ios, but he can resort to a heavenly stock-pile
for materials vo do the Job. This is a serious business, and
it takes much plauning.

It takes clever and crafty planning also, Christviazns
are in a world full of business “shurks." The Lord says we
can learn from them tactices which will be successful in stew-
ardship living. Take for sxample the Unjust Steward, who ma-
neuvered himself out of a tight ¢pol. The man's ae%ion was
unjust, but wisdom and brilliant planning for the kingdom
should becoue « part of a steward's tools., In like manner
with wisdom the Christian steward should use that material
wealth, which s8¢ often is used for unrighteous things, anl
with it holp the poor and bring people into the kingdom. Jor
if with eleverness we use the mammon of unrighteousness to
bring the gospel to someone and to alleviate suffering, those
very people will great us at the gate of heaven, thanking God
for our stewaaship., Thus faithfulness and cleverness may
- and should work together to the glory of God.

Finally, these parables iilustrate that our stewardship
is a very serious matter, because in it we stund in the shad-
ow of the Judgment. If we fail, il we abuse our trust, if we
neglect our opportunities, the Loru holds out only eternal
punishment. or by our failure it is evident that Christ,
too, is gone from our hearts and earthly and selfish concerns
have become our god. However, if we are faithful in our auty

and energetic in our performance, regardless of the degrae,
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the Lord stands there waiting to offer the reward of eternal
bliss. Yes, the reward might be different in proportion to
how well a person has done, but we will enter into the joy of
the Lord. 1s it because we have been so powerful to fulfill
our stewardship? Yes, it is, if we understand by that the
reason we have so0 been able. or Christ in forgiving our sins
made us new creatures., As new creatures we have the desire
and strength to be stewards. Therefore, by our stewardship
living we have shown that Christ lives in us. Because of
Christ, then, we enter into the joy of the Lord. Can stew-
ardship and Christ be separated? Neverl! And this is the

real heart of stewardship livingl



APPENDIX A
DIFFEREIICES IN THE PARABLES OF THE TALENTS AND POUNDS

Because o the similarities between the parable of the
Talents (Matt. 20:14-30) and the parable of the Pounds (Lke. 19:
11-27) the commentators are at variance with each other as to
their independonce of one another. For instance, such men as
Juelicher, VWeiss, H. Holzmann, Bultmann, and Kostermann feel
that the two are just variant versions of the same story which
Jesus told. Others like Strauss, Ewald, Harnack, Wellhausen,
and T, W. Munson think that Luke has welded the parable of the
Talents together with another. A% the same time there are
such noted men as Zahn, Plummer, and Schlatter who defend the
independence of the two illustrations.t

A8 an exemple of the ecritical approach to these parables,
let us look at Doud's® explanubion. He says the history of
the pericope has three stages. First, it was told by Jesus
with a pointed reference to the actuul situation. Then, in
the second stugo, the early church used it for the purpose of
giving advice, applying it as an il2ustration of the maxim:
"To him that hath shall be given." The Matthew tradition suf-

fered further "paraenetio" development, and the money was

IN. Geluenhu the Gospel of Luke (Grand
. ys, Commentary on she ol
Rapids: WVim, B, Berdmans Pu ishing Co., ), pp. 476 £.

0. H. Dodd, The Parables of the Kingdom (London; Nisbet
and Co., Ltd., 1950), pp. 102 f.
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graded, In the third stage the "paraenetic" motive was sup-
plemented by %he "eschatological.® In Matthew the unfaithful
gervant was cast into outer darkness, In Luke, however, this
took different lines., Christ vecomes a nobleman, who slays
his enemies. Then the iniroduction wvas added also,
On the otVher side of the guestion we find such men as

Plummer.5 '.L‘J.'armh."‘l and Hubbard.5

‘“hey point out the many dif-
ferences in the two accounis showing that the two mnat have'
been told by the Lord at different times. For example, Plum-
mer mentions that out of 302 wordy in Matthew and 286 in luke,
only sixty=-six or paritg are in common. The differences asa

Suggested by these three men and as sgeen in the texts may be

Seen best if they are charted in the follouwing manner:

Luke Matthew
1. Scene llot yet entered Jeru- Christ is on the Mount
salem. V. ll. of Olives and it is

Holy Week. 24:3.

2. Audience Public, mixed company. Privately to disciples.

v. 11. 24:3.

3. Reason Because they thought They did not think the
the parousia near. v, parousia was immanent.
11. 29:13.

Introduction. ‘v. 1l. No introduction

3Al:f.’reu Plummer, A Critical aind mxegetical Commnentary on
the Gospel According o S. Luke (Fifth BAL1tion; STy
T« and T, ¢lark, 19o1), p. 497,

4
R. C. Trench, Notes on the Parables of our Lord (New
York: D. Aippleton and 0o0., 1862), pp. 219, 228, 284,

%G. H. Hubbard, The Teachiiyy of Jesus in the Parables
(Boston: The Pilgrinm Press, 1907), P. 193.




4, The lord

5. Historical

6.

7.

8,

Money

fawaraes
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Luke

lobleman who goes to ra=-
ceive his kingdom, v.lZ2.

Suggestive of historical
incident; Archelaus.

Civlizens hate him and
send embassy to repudi-
ate hinme. v, 14,

VYangeance tvakan upon his
anenies., V. 27,

Aqually divided. ve 13.

Small anount=-pound.

*hey differ andl ure pro-
portionate. vv. 17, 19.

Punishment Pound deprived. v. 24,

Matthew

householder goes %o a
far country. v. 14.

- s e = -

Unequally divided. ve.

Large amount--talent.

‘Yhey are the same. VvV,
2l, 43.

cast into darkness,.
Yo 304

The differences are very evideat whken they ars arranged in

this mannei,

However, it must be admitted that the teaching

in the two parables is very similar.

Phus, they are consia-

erad in thiy thesis o contribute complementary thoughts on

Btawardship.

Yot, to explain them in the manner of the crit-

ics and declare them to be one and the same would be to cut

up Seripture aud not consider the reporting of the Evangel-

istas as truthful.

a1y

ey



APPRNDIX B
CAMARITAR«=JBUISH RELATIONS

The hatred hetween the Jewish and Samaritan peoples ocan
be traced in part to the regurd the Jews had for the heethen,
According to the Talmudl the heathen idolators were not to be
delivered when in imminent dangei’, while heretics and apos=-
tates were even to be led into it. 4and again, we read® that,
except to avert hosgtility, a burden is only to be unloaded
if the beaut that lay under it Lelonged to &@an Israelite, but
not if it belonged to a Gentile. MNaimonides® also declared
that it was no%t the duty of a Jew to save a heathen man from
drowning.

Yet, to be fair to the rabbinical writings it must be
8ald that this attitude toward the heathen was not entirely
universal., For example, the exclusion of a heathen man's ox
from the category of a neighbor's ox (Ex. 21:25) is purely
legal and refers only to the question of comgenaation.4 Also,
While Maimonices includes the opinion that 1% was not his duty

to save a heathen from drowning, Lkleazar ben Shammua actually

11- Epstein, The Babylonian Talriud (London: The Soneino
Press, 1985), XXIK:_I2§_T¥}

2@.&-. XXIV, 201 f.

é1. Abrahams, Studies in Pharisaism and the‘Goapels .
(Second Serien; Cambridge: Universibty press, 1924), pp. 98 f.

SS%BEBQ Qama iv 3; Maimonides Nizge Mamon viii 1. 1Ibid.,
p. ° T ~-
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did that veryr tning.5 I% is inversesting to note that the
Talmud hag an instance of 4 heathsn mnan used as a model of
love and reverance towards parents. The hero is Dama, son
of Netinah, a non-Jew, an idolator, dwelling in askelon. "To
what limits should a son go in honoriug his father?" asked the
Rabbhi. "Go ZJorsh and see whait a cersvain idolator of Aukelon
did,"” is the answer. On one occasion he was silent and re-
spectful when his nother publicly insuited him. Again, he
refused to disturb his Father who was sleeping with his head
on the key of u box containing a priculess gem which the
agents of the Oanhedyi.n wished to purchase for the high priest's
vestments,®

The Jewish feelings toward $he heathen carried over to
the Samaritans, for they were considered idolators by the Jews.
The Jews anathematized the Samaritan--called him a Cuthite,
an idolator whou worshipped the image of the dove--and cuised
him publicly in %he synagogue ané prayed that he might have
no porsvion in who resurrection ox lifa.7

This attitude was not a one-sided thing, it must be un-
derstood. ¥or the Samaritans, in turn, vented their wrath

upon the Jews and many tines gave good occasion for such action

on the part of %lie Jew. On all public occasions the Samax=

bﬁi@.‘l@&'ﬁa 98b. Epstein, op. cit., XXVIII, 667.
bgémshim 3la. Ibid., XXII, 151.

7
R. C. Trench, Notes on the parables of our Lord (New
York: D. Appieton and Go., 1868), D. 206.

1
if
V'

!

:
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itans took a hostile part toward the Jews, selzing every oppor-
tunity of injuring and insulting them. Thus, in the time of
Antiochus III they sold many Jews juto slavery.® In addition
many devious schemes were tried to annoy the Jews. One such
had to do with the Jewish feast days. To the Jew the beginning
of every month was important in their festive arrangement and
it was signaled by beacon Tires. The Samaritans would often

throw this caloulation off by kindling spurious signuls.’

They

also tried to desecrate the temple on the eve of the Pasaover.lo

and they waylaid and killed pilgrims on the road to Jerusalem.il
It is not surprising, then, that we find in Jewish writ-

ings that the term "Samaritan" was oiten used generally for

12

heretics. Other expressions can be gquoted to illustrate the

harsh feelings toward the Samaritans., One rabbi exclaimed;
"May I never set eyos on a samaritan."® Another said that
%o partake of their bread was like eating the flesh of gwine,l4

However, at the time of Christ the food of the Samarituns was

- 8 q 7. Whi f i Works of

Antig. xii 4.1. V. Whiston, The Life and Works ol

Flavius Joseplus (Philadelphia: The John C, winston CoO.,
n.d.), pp. a‘aL"fe A

®Rosh haShanah i1 2. H. Danby, The Mishnah (Tondon:
Oxford University Press, 1950), p. 189,

lO_A_rl_tJ. xviii 2.2, Whiston, op. oit., p. 532.

lantig. xx 6.1. Ibid., p. 592.

123anha(1rin 90b., Tpstein, op. cit., XXVIII, 606. |
: CONCORDIA se.r.gNAﬁY

0.l | B RAR 2

“Megillah 2, Ibid., XIV, 4.

14
Shebliyith viii 10, Danby, ope Gites Pe M9 cug 5 o

P —
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not considered so vile, but declared lawful,:?

As a final note, Soripture also gives us a few clues as
to the relation of the Jews and the Samaritans at the time
of Christ. We read in Lk, 9:51-55 that when a Samaritan vil-
lage would not receive Chriat, His disciples wanted Him to
call down fire from heaven %o destroy them. Only because the
Lord was lcading them through Samaria did they consider trav-
eling that way. Otvherwise they would have gone around that
section. The evangelist John very oclearly brings out the
strife between the two peoples (4:9) when he reports the scene
of Jesus at Sychur's well. Wheh the Lord asked a drink of the
woman there, she asked in surprise, "How is it that thou being
a Jew askest drink of me, which am a woman of Samaria? for
the Jews have no dealings with the Sumaritans." This clearly
reveals the prevailing attitude of the two races toward one
another, and makes it doubly meaningful that the Savior would
pleture a Samuritun helping a wounded Jew on & bandit-infested

road.

15Jerusa;em Abhodah ZzZarah v 5. Alfred Rdersheim, The
Life and Times of Jesus the Messiah (Grand Rapids: Y¥im. " Be
Eerdmans Publishing 0o0., 1953), I, 402.
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