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Yol ji ond Modern Era. 1868=

1868 marks the beginning of an era in which Japan became a modern
nation, All the outstanding men of the Meiji era were "samurai®.
They restored the emperor to power as the head of the nation. These
men deliberately established a Japanese state based on the unification
of government and religion. The term used to describe this close re-
lationship is "Saiseli Itchi". An imperial edict of 1868 defines this
national psychology of safeguarding against the dangers of foreign
contacts and of unifying in the support of vital national polity.53

Because of this, Buddhism suffered. The men who were instru-
mental in forming the new government were deeply dyed in the dectrine
of Halbutsu-ron, "Dovn with Buddhism.® A union of Shinto and Buddhism
was sirictly prohibited. The imperial family was barred from continu=
ing in Buddhist orders or ceremonies. The Buddhists were persecuted
severely by this blind fury of "patriotism.® However, this persecu-

tion lasted only a few years (1867-72).54
In February 1899, the national government issued a written consti-

tution containing a guarantee of full religious freedom.5S
In August the famous Order Number Twelve was issued prohibiting
religious instruction in all schools - governmental and private.56
Prior to this, in 1882, Shinto was defined more definitely by the
imperial government. A classifying of State Shinto and sectarian

Shinto occurred. These latter Shinto bodies were to be separated from

53. D. C. Holtom, __mmm_uy.m Pe Se
54. ibid., p. 127.

55. D. C. Holtom, The National Faith of Japan, p. 70 f.
56, Holtom, Hoderm Japan, p. 76.
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direct relationship with the state and were made %o depend upon private
initiative for organization and support.s7

In 1900 the Bureau of Shrines and Temples was abolished and in its
Place two separate offices were created, the Bureau of Shinto Shrines
and the Bureau of Religione The Bureau of Shinto Shrines was given
charge of all affairs concerning official shrines and their priests,
The Burean of Religions was given the oversight of all matters class-
ified by the government as religious. This bureau had jurisdiction
over the various sects of Shinto and of Buddhism and also of all Christ=-
ian denominations. In 1213, the Bureau of Religions was transferred to
the Department of Education from the Department of Home Affairs,S

All seems well in the separation of State Shinto from "all' other
religious bodies, and religious freedom appeared to be maintained. In
1911, however, a perplexing "Naikun' (unofficial instructions) appeared
from Mr. Zitaro Komatsubara, Minister of Bducation. The orders were
that school teachers should conduet thoir pupils in a body to loeal
shrines and there do obeisance before the altars.®® In Justifying this
order the analogy is drawn of American respect for the Iincoln Memorial
or the Tomb of the Unknown Soldier. No record can be found of the
original Naikun.

Amother statement worth noticing was issued in the autumn of 1935,
The new statement encourages religious education in the homes and
through various religlous organiszations, while school education is de-

olared to be neutral as far as sectarianism is concerned. Some feel

§7. Holtom, National Faith, pe 67f.
S8, 1b&§.. Pe 70.
59, 1‘31;0. Pe T3.




this to be amount to practically a reversal of Order Number Twelve of
1889,60

During the lieiji Era almost all of the Shinto sects began and
| €rew. They developed into thirteen sects. In these sects ean be seen
the various influences of Japan's long history, ineluding both Con=
?_@u and Buddhist influences.

60, Holtom, Modern Japan, pe 85.
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Summarys
The people of Japan do love their country. The history shows

us that Shinto was a gradual development and only arrived at its pre-

sent form in the Meiji era. Ancient history provided the first tenets

by its myths and legendary character. The long period of Buddhist
domination established its form of being a ritual and a series of
Ceremonies. Shinto proved that it could survive. At the same time,
Shinto showed its flexibility. BExcept for Christianity it could in-
corporate the teachings of other systems because it itself lacks a
system for the soul. Finally, in the last period, Shinto laid down
definite distinctions to meet the requirements of the moderm world.
Two pointa are apparent through out the history of Shinto. It
asks only one thing of its people: that the imperial family be held
as having the divine right to rule. The people have given Shinto
this request unquestioningly because of love for their country. The
other point is that Shinto neither offers nor demands anything of the
individual soul. It leaves that to the individual to satisfy as long

as it is in keeping with the one doctrine which Shinto does demand.
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II. AN ANALYSIS OF THE ANCIENT SHINTO MYTHS.

Shinto has no writing comparable to Holy Seriptures. ¥riting
was not introduced into Japan until 405 A. D. and for centuries after
this date all writing was done by imported Chinese soribes. One of
the two oldest writings, the Nihongi, was written in Chinese three
centuries later. Oral transmission of facts has consistently proved
itself to be unreliable. Thus the details of events in early Japane
ese history are classified as legendary and by the written records
which we have extant today, much of this history is obviously mythology.
Upon these legends and myths Shinto has built its theology.

A brief desoription of the sources available for the study of
Anclient Shinto:

Principle Sources:

Kojiki (Records of Ancient Matters) was compiled by imperial
order and completed in 712 A. Ds The preface states that it was taken
down from the lips of Hiyeda no Are, who had so wonderful a memory that
he could repeat with his mouth whatever was placed before his eyes and
record in his heart whatever struck his ears., An acocurate translation
was made by B. H. Chamberlain which can be found in the Transactions
of the Asiatic Society of Japan of 1882,

Nihongi (Chronicles of Japan) is also an official compilation,
made in 720 A, D. It is not quite as full as the KojJiki., Its dis-
advantage is that it is composed in the Chinese language. But of
interest is the fact that the author or some nearly coutemporary
writer has added tc the original text a mumber of variants of the

ourrent myths, and thus enabling us to correct any impression of
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Uniformity or consistency which mignht be left by the perusal of the
Kojiki and Nihongi alone, showing a large body of irreconciable mythi=
cal material, which these works are attempts to harmonize., There is a
translation by Aston, to be found in the Transactions of the Japan
Soclety, 1896,
Bugglementag Sources:

Idzumo Fudoki is a topography of the province of Idzumo, compiled
about 733 4. D. It contains a few mythical passages.

Kogoshiui, 807 A. D., adds very little to the Kojiki and the
Nihongi. It is written biased to the Imbe family.

Sho jiroku, 815, is a sort of peerage of Japan. It records the
descent of many of the noble families which are traced from the Deities
of the Shinto Pantheon, .

Engishiki (Institutes of the Period Yengi), 901-9235, is the
Principal source of information for the ceremonial of Shinto. It con-
tains a minute deseription of the official ritual as it was then pract-
ised, together with twenty-seven of the principal prayers used in wor-
ship., These are the first prayers reduced to writing but many of
them are of substance several hundreds of years older, Some were
translated by Sir Ernest Sato for the Asiatic Society of Japan, 1879-81.
idodern Studies:

There are the writings of the scholars Motoori and Hirata and
others during the second half of the eighteenth century and the first
half of the nineteenth,

Fuzoku Gwaho is a modern illustrated magazine, which is a rich

store of information in respect to moderm Shinto and the folk-lore
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and superstitions which are essociated with 1t.1

/ Some Preliminary Remarkss

This analysis is limited to ancient Shinto or as some name it,
Pure Shinto - the Shinto of the Kojiki, Nihongl and Engishiki.

The purpose of this analysis is to show that ancient Shinto is
merely a skeleton into which the individual or groups of people may
put systems or tenets for the satisfaction of their souls. The basie
concern of the soul is: who is god and what are his attiributes? to=
gether with, how does god regard us and what ﬁust we do for him.
Therefore the analysis ies divided into the two divisions: God and
Man,

The material for this analysis, unless otherwise noted, is based
on the material in the analysis of Shinto by Dr. Genchi Kato, formerly
professor of Shinto in the Imperial University of Tokyo and now on the
staff of the Shinto College (Kokugaluin Daigaku). Dr. Kato is the
besteknown interpretor of the modern Shinto revivale. The material is
taken from his book, "A Study of Shinto, The Religion of the Japanese
Nation,®

0 s O s o

l. W. G. Aston, Shinto The Way of the Gods, pp. 2-~4
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Ae GOD

1. God defined
8« Etymology - Kami is the word used most commonly for god. In a
Tecent dictionary the following definition is given of this word:

Kami: 1., Something which has no form but is only spirit, has
unlimited supernaturval power, dispenses calamity and good fortune,
punishes crime and rewards virtue. 2. Sovereigns of all times, wise
and virtuous men, valorous and heroic persons whose spirits are prayed
to after their death. 3. Divine things which transceni human intel-
lect, 4, The Christian God, Creator, Supreme God .2

Aston, in his book "Shinto the Way of the Gods®" has an interest-
ing but confusing study of the word, kaml. Apparently he had merely
c¢onsidered the word phonetically. The word, Kami, as we are studying
it is written %?é’ . Aston enumerates other uses of the word. Kami:
1. with the general meaning of "abowve®, "superior", His illustration
is Kawa-kami, meaning the upper waters of a river, but the ideograph
used for this designation is ,t ; 2+ halr of the head, writton% H
3. "lord" in territorial titles, heads of state departments, wri.tten

ﬁ‘z 5 4. the upper part of the human body, namely, the head, is also

the most important and honorable. A Japanese raises to his head a
pPresent or other object which he wishes to show respect.® The conclu-
sions made are that the word, Kami, generally means "upper" and secon=
darily used of god or men.

A notecof interest is the Ainu Kamui which is used as a comparison.

2+ Sanseido, New Japanese-English Dictionary, p. 342.
3o Aston, ODe &o. Pe Tf.
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The Alnu respect their gods, Kamui, because the Kami are possessed
of various miraculous kinds of power with which men are not endowed.
Men ask them for help in case of need. As for men they often have
more ireasures and wisdom than gods. Wise men make themselves
Prosperous by cajoling gods into compliance with flattering words.
Animals, birds, insects and fish are gods in disgnise.s The Ainu
Kamui in several respects arouses curiosity by its similarity to
the Shinto Kami,

The classical definition of Kami in Japanese literature was given
by the great eighteenth century scholar, Hotoori Nirinaga. He writes,

I do not yet understand the meaning of the term, Kami,
Spealdng in general, however, it may be said that Kaml signi-
fles, in the first place, the deities of heaven and earth
that appear in the ancient records and also the spirits of
the shrines where they are worshipped.

It is hardly necessary to say that it includes human
beings. It also includes such objects as birds, beasts, tress,
plants, seas, mountains and so forth. In ancient usage, any-
thing whatsoever which was outside the ordinary, which possess-
ed superior power or which was awe-inspiring was called Kami.
Eminence here does not refer merely to the superiority of
nobility, goodness or meritorious deeds. Evil and mysterious
things, if they are extraordinary and dreadful, are called
Kami. It is needless to say that among human beings who are
called Kami the successive generations of saored emperors
are all included. The fact that emperors are also called
"distant Kemi® is because, from the standpoint of common
people, they are far-separated, majestic and worthy of rever-
ence. In a lesser degree we find, in the present as well as
in ancient times, human beings’ who are Kami. Although they
may not be accepted throughout the whole country, yet in
each province, each village and each family there are human
beings who are Kami, each one according to his own proper
position. The Kami of the divine age were for the most part
human beings of that time and, because the people of that time
were all Kawmi, it is called the Age of the Gods.

S. Kindaiti Kyosuke, Ainu Life and Legends, p. 49.
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Purthermore, among things which are not human, the thun-

der is always called *sounding-Kami." Such things as dragoms,

the echo, and foxes, inasmuch as they are conspicuous, wonder-

ful and awe-inspiring, are also Kami, In popular usage the

echo is sald to be Tengu and in Chinese writings it is referr-

ed to as a mountain goblin . + « «

In the Nihongl and the Manyoshu the tiger and the wolf

are also spoken of as Kami. Agailn there are the cases in

which peaches were given the name, August-thing-great-kamu-

fruit, and a necklace was called August-storehouse-shelf-

Kami. There arc again numerous places in which seas and

mountains are called Kami. This does not have reference

to the spirit of the mountain or the sea, but Kamli is used

here directly of the particular mountain or sea. This is

because they were exceedingly awe-inspiring.6

To substantiate this analysis for ourselves with more modern
study, we turn to Dr. Kato's classificatlions of the Shinto gods.

be Classification of Deities:
« Nature VWorship:

Sun - Amaterasu-Omikami or the Heaven-shinging-great-august-deity,
otherwise called Ohirumemuchi-no-Kami or the female possessor of the
great sun. On the one hand, the sun itself was divine; on the other,
the sun was humanized.

Star - Amatsu-Mikahoshi, the August-star of heaven, otherwise
Amatsu-Kagaseo, the Brilliant Male.

Mountain - Oyamatsuml-no-Kami is the God or Spirit of the mountain.
As early as the reign of Keiko-Tenno, the Emperor, observing the sublime
beauty of high mountain ranges in a certain distriot of Kyushu, asked
if there dwelt a deity in the mountains and one of his followers an-

swered that there was a goddess called Yamatsuhime in the mountains.

6. Aston, National Faith, p. 23f.
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Barthquake - In the period of the Bupress-Regent Suiko (599),
the Government authorities ordered the people to worship the Deity of
the Earthguake.

Tree =« Kukunochi, the Master or Spirit of Treese.

Serpent - In the Hitoachifudoki or Ancient Topography of Hitachi
Province, compiled in the 6th yeer of Wado (713) in the reign of the
Empress Germyo, there are mentioned mountain deities that are nothing
but the veritable serpents of the locality. Susa-oe-no-ilikoto killed
the great monster serpent that made its appearance and dsvoured a young
maiden offered to it as a human sacrifice each year, according to the
Nihongi,

Wolf - Olmchi-no-Kami or Deity with Wide-Open Mouth.

Others are: Hare and the white boar, Kojiki; White deer, Nihongi;
Silkworm or a louse, Osumifudoki or Anclent Topography of Osumi Pro-
vinece; Crow, Yaiagarasu or Eight-hand-span Crow; Crocodile, Xojiki.7

2. Petishism:

Sword - Kusanagi Sword was extracted by Susa-o-no-iiikoto from
the tail of the monster serpent in Izumo Province, with which the
Imperiel Prince Yamato-takeru-no-Mikoto mowed grass in the plain of
Yalzu, Suruga Province, and thereby, thanks to the miraculous virtue
of the divine sword, made a narrow escape from being burat to death
by the treacherous Aimu enemy. Since the eastern expedition of Prince
Yamato-Tokeru as early as the reign of the Emperor Xeiko, the Kusanagi
Sword, one of the Three Divine Imperial Regalia, has been enshrined

at Atsuta, in Owari Province, as a deity under the charge of Shinto

7+ Genochi Kato, A Study of Shinto, the Religion of the Japanese
Dhation, pp. 13-18,
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Priests there. In the reign of the Emperor Tenchi (€23-668), when
Dogyo, a Puddhist priest of Shiragi (Silla), attempted in vain to
steal the divine Kuganagi Sword, intending to make off with it to his
native Korea, the miraculous virtue of the Sword prevented the would-
be thief from accomplishing his secrilegious purpose. A curse by the.
Kusanagi Sword brought disease to the Emperor Temm in 686, so divin-
ers declared, and Emperor was thereupon constresined to return the
Sw?rd to its shrine at Atsute in Owari, whepce it had been removed.

liirror - Yata-no-Kagami or Divine Mirror, one of the Three Divine
Imperial Regalia. In the reign of the Emperor Yuryaku, the Divine
liirror of the Ise Shrine, according to the tradition of the Nihongi,
Was concealed in the ground at a certain spot on the banks of the
sacred Isuzu River by the Imperial Guardien Priestess of the Mirror,
Princess Takuhata by name, at her suicidal death. A miraculous raine
bow made its appearance, indicating the very spot where the Mirror
was buried., It is quite natural that according to the Kojiki, that
Amaterasu~Omikami gave the HMirror to her grandson on his descent to
earth and ordered him to regard the Hirror as her august soul or
8pirit and worship it as he was wont to worship her in Heaven.

Jewels - The jewels that Watatsumi-no-Kamli or Sea God presented
to his heavenly guest and son-in-law, Hikohohodemi-no-ilikoto, in the
Royal Dragon Palace, are endowed with supermatural virtues. The Tide-
flowing and Tide-ebbing Jewels are nothing but charms and talismans.
By shaking them, the possessor of the Jewels can control at pleasure

the rise or fall of the tide of the sea.®

8. Kato, Ope gt-. PPe 2326,
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3. Spiritism,.

According to some of the old historical books it is reported that
there was belief in four kinds of souls or spirits: the Nigimitama or
gentle spirit, the Aramitama or rough spirit, the Sakimitama or Luack-
spirit, and Kushimitama or wondrous spirit.

In their conception of the nature of the soul or spirit, the
ancient Japanese ideas were crude and to a great extent materialistioe.

Hara - belly, e.g., "to keep quiet her belly or rather womb."

By binding two stones endowed with magic virtues around the body of
the Empress Jingo the men hoped that they might miraculously prevent
her from giving birth to a child during her expedition to Korea.

Firror - The mirror is not a mere emblem of the soul or spirit
but is itself a man's soul or spirit. Therefore the Sun Goddess,
when conferring the Divine Mirror upon her Grandson, said that always
when he gazed upon this sacred treasure he would behold in it her
divine self, and he must therefore reverently worship it.

Vapor or smoke - The o0ld legend of Urashima tells us that when,
on his return to earth, Urashima opened the Casket of longevity pre-
sented him by the beautiful princess of the Dragon King under the
sea, something like white cloud or vapor or breath, which was no
other than the essence of his life, flew off high in the sky and all

of a sudden thﬁ youthful Urashima became old and decrepit, and at

last passed away.

Other formes of spirits are: light, shadow, sword, wind, shooting

star or meteor, white bird and -arpont.’

9, ibid., p. 32-37,
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4+ Ancestor Worship in anoient Japan.

At the time of Jimmu Tenno - Ame-no-Tomi-no-likoto, ancestor of
the Imbe family, buiit a shrine - the presont Awa Jinja - in com-
Demoration of his ancestor Ame=no-Futotamaeno-ifikoto, in Boshu, in
order to worship his Ancestral Deity there. Ame-no~Tomi-no-iikoto
and his family did this before they settled in Boshu, when they came
in migration from Awa in Shikoku.

In the Engi Period = According to the Engishiki, we find the
Kokuso~Jinja of Aso, a shrine dedicated to a loecal lord of Aso Pro-
vince. According to the Kojiki, in the reign of the.Emperor Su jin,
Hayamikatama-no-ilikoto, greategrandson of the Buperor Jimmu, was

appointed the first local lord of Aso Province.

In the reign of the Bmperor Kelko - Mutsukari-no-Mikoto, one of
the Imperial princes of Keiko-Tenno, died. At the death of the beloved
Imperial Prince, in commemoration of his meritorious services in cookery
to the Emporor, His Majesty built a shrine in the Imperial Palace and
dedicated it to the Prince, who became a tutelary god of the Imperial
Cookerye

These three instances of ancestor worship occurred before the
Korean expedition of the Empress Jingo, after which Chinese influences

were to have been imported into Japan.lo

10, ibid., pPe 55ff.
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2« Attributes of the Shinto Gods.

In this study of the attributes of the Shinto gods, the true God
of the Bible is taken as the standard and comparison. As was sxpected
much of the analysis is negative. For Christians such a study affirms
their trust and elevate their Joy that their God is certainly the lLord
of heaven and earth,

Eternal? According to the Kogoshui, when Otokonushi-no-Kami, the
God of Land, saw that the riece plants in his fields began prematurely
to die, he was greatly dismayed and listened to the warning of certain
diviners. Izanami was burnt to death when she was dolivar;d of fire
or the God of Fire, Kagutsuchi. Amewakahiko (the heavenly messenger
to Izumo), Ukemochi-no-Kami (the Goddess of Food) and Wekahirume-no
Mikoto (the Morning or Spring Sun-Goddess) dled, being killed by their
opponenis. Ve do not hear reference in modern Shinto literature to the
faclt that these deitles are in existence at the present moment. The
references are all in the light that these deities are of ancient
times, long since dead.

Ounipotent? In the Nihongi is recorded an account of the creation
of Japan but not of the earth or the heavens. We quote from Aston's
translation of the Nihongis

It is said that when the world began to be created, the
soll of which lands were composed floated about in a manner

which might be compared to the floating of a fish sporting on
the surface of the water. « « «

Izanagi no HMikoto and Izanami no Mikoto stood on the
floating bridge of Heaven, and held council together, sayling:
"Is there not a country beneath?®

Thereupon theytarust down the Jewel-Spear of Heaven,
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and groping about therewlth found the ocean. The brine which

dripped from the point of the spear coagulated and became an

island which received the name of Ono=goro-jima, The Deities
thereupon descended and dwelt in this island. Accordingly

they wished to become husband and wife together, and to pro-

duce countries,ll
Although the deities Izanagi and Izanami did not create from nothing,
they apparently had power to change existing matter into other forms.
uch of their power was restricted to natural methods, In later
history we find an account of power over nature being attributed to
the gods., The occasion was the liongol invasion in the 13th centurye.
A gale of divine wind sent from the Ise Shrine overtook the enemy's
floet off the coast of Kyushu and scattered it, the result being des-
truction of mearly all the hostile ships. This happened according to
ihe people's faith, because the Nat;onal Guardian Goddess Amaterasu-
Omikami in response to the earnest prayer of the Emperor Kameyama for
divine help sent a cataclysm upon the enemys Tradition has it that
out of tens of thousands of Mongols only three men escaped the peril
of the deep. The Shinto gods have an amount of power, although omni-
potence cannot be attributed to them.

Omniscient? The Divine Couple Izanagi and Izanami are completely
human and limited in knowledge. They did not know how to aot in coi-
tion, when they entered in conjugal relations, until the wagtail sug-
gested it to them. The Sun Goddess Amaterasu-Omikami is also quite
human, She was enticed to come out of the Rock-cave again, being
allured by the pleasing words and the bright mirror. Omniscience

would not permit being decelived.

- ——— - -

11, %. G. Aston, Nihongi, pe. 2 and 10-12.
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Omnipresent? The instance of Amaterasu=-Omikemi entering the
Rock-cave and withdrawing with her the sunlight indicates the finite-
ness of her person. All of the deitlies in the myths are finite and
restricted to bodily presence.

Holy? Izanagi and Izanami gave birth to an imperfect child.
Hiruko, the leech child, was born to them, who at the age of thrse
could not walk by itself, The child is imperfect, because the parents
are not perfect., The hidden canse of the birth of an imperfect child
is Ilncomprehensible even to the Divine parsnts, so they inguire of the
Heavenly Deities about the matter and resorted to the means of grand
divination to ascertain the true cause,

Just? Susa-no-o-no-iiikoto obviously was malecious toward his
sistor imaterasu-Omikami. He broke down the division between the rice-
fields belonging to his sister. He let loose in them the Piebald Colt
of Heaven. He committed muisances in the hall where she was celebrating
the solemn festival of first-fruits. The climax of his misdeeds was to
fling the hide of the piebald colt into the sacred weaving-hall where
the Sun Goddess was engaged in weaving the garments of the deities.

Gracious? When the Empress Jingo prayed to the deities for victory
over Korea, the deities revealed their will thus, "If you present us
with a ship and rice fields for an offering, or rather a bribe, liter-
ally speaking, we will bestow a rich country upon you.®* When the
Emperor ingyo got no game hunting all daj long in the island of Awaji,
divination revealed that it was by the divine will of Izanagl that
game in the island was unobtainable and the same Goddisclosed his will,

saying, "If you obtain a beautiful pearl from the bottom of the Sea




of Akashl and send it to me as an offering, I shall in return let
you have much game." Being gracious and merciful has as an under=
1ying motive of showing undeserved kindness 9:4 quite contrary to
demanding returns or bribes.l2 :

From this scant analysis of the mythological deities, we con-
clude that they are far froming regarded as absolute and m

Bxtra-ordinary perhaps is the more fitting description than divine.

13. Kato. _0_20 gato. po 81‘8’
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1, sin
&+ The Nature of Sin.

In the ancient Shinto documents, such as the Ko jiki, the Nihongi,
the Norito, and the Kogoshui, the idea of sin is still, in nature,

Wore physical than moral. The Heavenly and Barthly Offences emumerated
in the old Norito or Shinto Rituals in the Bngishiki are mostly physical
in nature. The Heavenly Offences are those of breaking down the divi-
sions of the rice fields, filling up the irrigating channels, opening
the flood gate of the sluices, sowing seed over again, erecting rods in
the rice fields, flaying animals alive or backwards, spreading excre-
ment over the doors. The Barthly Offences are wound-defilement, corpse
defilement, lepers, warts or corns or bunions, incest, bestiality,
calamity through crawling worms or grubs, calamity sent by the Thunder-
God on high, calamity through birds in the air, destruction of other
people's domestic animals, and magical incantations.

b. Hanifestations of Sin.

Impurity - The idea of purity and impurity is merely physical. In
ancient Shinto documents purity meant ritual purity; and impurity, un-
¢leanness or pollution, is, as a rule, of a physical nature. For instance,
when Izanagi returned from his visit to the land of Death, he did not
lose any time before purifying himself with water by plunging into the
s8iream of a small river. As death is a pollution, Ajisuki-Takahikone-
no-Kemi was offended at being mistaken for a dead friend, Amewakahiko.

Sickness - Particularly pestilence, to the people of ancient Japan,

was a calamity inflicted upon them thru evil influences or unseen powers.




