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the process of Justification in man took place purely by 

@race through faith which was created in the heart by the 

Holy Spirit through the means of grace. With Erasmus, who 

dearned it from the Brethren of the Common Life, the process 

of making man holy began with man himself, assisted by the 

Ainfusa gratia. Erasmus remained in harmony with these 

thoughts to the end of his life. 

Although the Devotio Moderna wielded a great influence 

on Erasmus, especially in his earlier years before his 

experiences in iimgland, probably the greatest development 

was produced by the intellectual humanism which was gaining 

strength north of the Alps at about this time. We must 

remember that tiere were really two movements’ in the human-— 

istic Renaissance = the Alpine, or Italian, and the Trans- 

alpine. Allen gives a sketch of the fundamental difference 

between the two” 

"Awakened Italy felt itself the heiress of Rouie, 
and thus patriotism coloured its enthusiasm for 
the past. To the rest of Western Europe this 
source of 4nspiration was not open. They were 
Compelled to examine more closely the aims before 
them; and thus attained to a calmer and truer estimate 
of what they might hope to gain from the study of 
the classics. It was not the revival of lost 
glories, thoughts of a world held in the bonds of 
peace: in those dreams the Transalpines had only 
the part of the conquered. Rather the classics led 
them back to an age before Christianity; and pious 
souls though they were, the scholar's instinct told 

  

28. Allen, P. S., The Age of Erasmus, pp. 252-255. 
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them that they would find there something to learn 
Christianity had fixed men's eyes on the future, 
on their own salvation in the life to come; and had 
trained all knowledge, even Aristotle, to serve that 
end. In the great days of Greece and Rome the 
world was free from this absorbing preoccupation; 
and inquiring spirits were at liberty to find such 
truth as they could, not merely the truth that they 
wished or mst." 

Erasmus in a way represents the Transalpine Renaissance, 

and yet, even before he went to Italy, he was influenced by 

the Italien Renaissance. 

The Italian humanists, who both directly and indirectly 

influenced Erasmus, were, to a great extent, irreligious in 

attitude and conduct. They recognized no laws except their 

own. Their judgment was the supreme authority. They worshipped 

the Greek classicists, even rating Socrates on the level with 

Jesus. Dante even went so far as to put Socrates and other 

heathen in heaven in his Divine Comedy. Their enthusiastic 

love for pagan antiquity "undermined their Christianity 

without substituting the religion or the ethics of the old 

world. They ceased to fear God; but they did not acquire 

either the self-restraint of the Greek or the patriotic 

virtues of the Roman. It is not, therefore, a marvel that, 

while professing stoicism, they wallowed in sensuality, openly 

affected the worst habits of pagan socioty, and devoted their 

ingenuity to the explanation of foulness that might have been 

 



passed by in silence. lLicentiousness became a special 

  

branch of humanistic literature. Under the thin mask of 

humane refinement leered the untamed savage; and an age 

that boasted not unreasonabiy of its mental progress, was 

at the same time notorious for the vices that disgrace man- 
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; kind, These disorders of the scholars, hidden for a time | 

beneath a learned language, ended by contaminating the | 

genius of the nation."#9 

Although this criticism by Symonds is generally true of 

the humanists, there were, however, many who were honest 

and self-respecting. Three of these men, Valla, Ficino, 

and Pico interest us particularly, since they represented   the Italian humanism beyond the Alps, and show us the spread 

of humanism to the northern countries. 

Hone of the Italian humanists seems to have affected the 

mind of Erasmus as much as did Lorenzo Valla. He was born 

in Rome in 1406, the son of a lawyer. At an early age he 

learned Greek and Latin. He left Rome in 1430 and became 

@ professor in the University of Pavia, where he attracted 

attention through his attacks on the teachers of law. 

| Smith says cf him: 

"As a stylist, a critic, an anticlerical, and an 
exponent of a completely undogmatic Christianity, 
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- the Dutchman was the Italian's truest disciple. 
For Valla was an incarnation of the intellectual 
Renaissance, a critic and iconoclast of the 
ealiber almost of ‘Voltaire, unparalleled as yet 
in modern Lurope for tie daring, acumen, force, 
irrevereuce, and brilliance of his attacks on 
religion. True, Valla called himself a Christian, 
and probably without hyprocrisy, but his ideal 
was of a purely moral, humanitarian religion 
unhampered cither by creed or by ritual. Interested 
in theology, of which he was a master, he 
insisted on the genuine old theology of the Gospel 
and the Fathers over against the spurious new 
scholasticism and asceticism. The old doctors of 
the church he compared to bees making honey, the 
new to wasps stealing grain from others. In expos-=- 
ing the Donation of Constantine as a forgery he 
put into the hams of the Protestants who came 39 
after him one of their most trenchant weapons." 

Une of the early outstaniing books of Valla is his 

On Pleasure and the True Good. This work has three books. 

The first part of the first book contains ‘a speech by a stoic 

philosopher. ‘the second half of the first buok and the 

secund book contain the view of an epicurean philosopher. 

The third book states the beliefs of a Christian philosopher. 

All defend their Geais. Im the end, the first two admit 

defeat to the third, mt Valla does not altogether repudiate 

"the scandalous sugsestions of the epicurean philosopher."92 

This apparent contradiction between epicureanism ani 

Christianity which is found in Valla has been explained as 

the result of traditional Catholicism in Italy. While 
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nominally belonging to the Church and accepting its dogmas, 

many humenists, as Valla, and other men held views dia- 

metrically opposite to those of the Church, and yet called 

themselves Christians and remained sons of the Church. This 

Was a characteristic of tie time. 

fhe next work of Valla was De Libero Arbitrio. This 

became the title of the book of Erasms against Inther. 

It was probably the chief source an@ inspiration of the work 

of Erasms. In work on-the monastic life, De Professione 

Religiosorun, Valla attacked the clergy by calling in question 

the worth of asceticism. lis treatise on the Donation of 

Constantine is called the first exanple of modern criticism. 

His work On the Slegance of the Latin Language condemms the 

brand of Latin used by most of his contemporaries. Ina 

dialogue On Pleasure, one speaker represents the epicurean 

philosophy. He maintains that a prostitute is a more usoful 

member of socicty than is a nun. "Valia's own opinions, 

represented neither by the Epicurean nor by his Christian 

opponent, but by the arbitrating Niccoli, cannot be character- 

ized as atheistic and hedonistic, but the very fact that 

Canvassed such ideas was significant of his free spirit."52 

Although Valla still placed Christianity above epicureanisn, 

one Gannot assume that in his work as a humanist he aimed 

to restore apostolic Christianity. He could not comprehend 
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the ideals of the apostles and hig life is no testimony of 

his imitating them. His Notes on the New Testament are not 

theological, but are no more than a philological achieve-= 

ment, as Lis translations of classical Greek authors. One 

Gan immediately see the parallel between the life and ideas 

of Valla and Srasmus. Both men missed the mark of Christian- 

ity - the core which is supplied by faith. Both men were 

merely intellectusis, and lacked the vibrant, solid quality 

of a Christian scholar, who interprets all learning in the 

light of his faith. Both tried to reform institutions of the 

Church by external methods of ridicule and reason, without first 

replacing the warped workerightecusness of the heart with the 

free grace of forgiveness through Christ. 

Another Italiah humanist of note was Marsiglio Ficino 

of Padua. He has been credited with work towards the resta@- 

ation of primitive Christianity. In view of his actual work 

however, this position is hardly tenable. He was a member of 

the Platonic academy in Florence end translated the works of 

Plato for the rich Cosmo de' Medici. In 1475 he wrote 

Be Christiana Religione, in which he endeavored to harmonize 

Platonism with Christianity. "Although he fairly worskipped 

Plato, he never comprehended Platonic philosophy, and as for 

the Platonic Academy, it has been pointed out...that here an 

  
 



attemt was matie to combine paganiam with Christianity so 

as to form a system of philosophy identical with Platonism. 

  

fo Fieino ani his associates everything said by Plato and 

' Avistotle, as well as by Confucius and Zoroaster, seemed 

sacred. Christianity was based on the Platonic doctrines, and 

it Was argued. that the teachings of Socrates were tie sang 

as those of Christ."99 Erasmus, inhis Enchiridion, is guilty 

of the same confusion between Platonism and Christianity. 

A successor to Ficino, an@ one who likewise confuses 

Paganism and Christianity is John Pico of liirandola, He 

was born in 1463 and died in 1494, He was a nobleman end 

received. an excellent education. He studied in Bologna, 

Ferrara, Florence, and at thé Sorbomie in Paris. He became 

famous for his idee that Aristotle taucht the same doctrines   
? 

as Plato, and that Avicenna taught the same ag Averroes. He 

Composed nine hundred theses in 1486, which he intended to 

defend publicly. But he was prevented from this defense, 

| _ because thirteen of the theses were heretical in the eyes of 

the Church authorities. In one of them he states that there 

is no source of knowledge which convinces us more of the 

divinity of Christ than magic and the cabala. For a time he 

was imprisoned, then released. In Italy, Lorenzo de Medici 
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protected him. The sermons of Savonarola caused him to be 

63. Hyma, Albert, Youth of Erasmus, »p. 45.46. 
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Converted. He tured 2c0m oriental philosophy to Christian 

mysticism. He believed that every wor® in the Bible had a 

hidden meaning. °* 

That these men influenced the thinkinz of the northern 

  

scholars, there is no doub#. Some men became personally 

acquainted with them, as Gid Uolet of England. Others ab- 

Sorbed their thought by reading and by indirect associations. 

The latter is true of Erasmus, who almost worshipped the leaders 

   

of Italian hunanisn. 
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