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PART I

BACKGROUND AND INFLUEDNCE

ON PHE LIFE AND THOUGHT

OF ERASMUS
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Erasmus of Rotterdam, as he chose to call himself, may

- be called a key figure in the history of thought and educa-

tion. He has been called "the greatest humanist of the
Renaissance"”l and the "greatest and most brilliant star

of his ¢:e1:11;u::-y.'-'2 It is true, his revival of the classies,
his independent spirit, aﬂ his struggle for intellectual
freedom may merit for him the title "the greatest humanist
of the Remaissance."

But Erasmus of Rotterdam interests us particularly,
because in him there is combined sSomething of the spirit
of the two leading movements during the sixteenth century -
that of the Renaissance and that of the Reformation. Though
primarily a humanist, with a purely intellectual interest,
he yet is a type of reformer, one who sees abuses and
eorruption, and yet lacks thespiritual insight to penetrate

l. Encyclopedia Britanniea, ¥Yol, VIII, p. 676.
2. Zweig, Stefan, Erasmus of Rotterdam, p. 3.
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into the depth of the causes of such evil conditions.
"Splendiid was the heritage of the classic poets and the
philosophers; precicus was the message of the gospels;
could not the two possessions, so different in spirit and
in quality, beunited in one rich synthesis, cleared from
the rust and aceretions of a thousand years, and turned to
the profit of a new eivilization?"d This became the life
work of Erasmus, and therefore he is not so much interested
in spiritusl regeneration as in intellectual emancipation.
His reform work is not to make it possible for man to learn
the truth of the Gospel, so that hemight be made one with
God, but his objective is to free mankind from the dogmatic
shackles of Roman traditionalism, to enable man to utilize
his natural right to express his own opinion.

To understand the attitude of Erasmus, it is necessary
to look into the background of his times and to study the
early influences upon rLis life. The life span of Erasmus
covered a period of events which was a time of great flux
and change. It was in this period that the kKiddle Ages gave
way to modern times. Feudalism and serfdom were losing
their prominence. Humanism spread over Europe from its
oradle in Italy. Soholastic philesophy was losing its hold,
bowing to the efforts of the humanists, mystics, and re-
formers. The invention of printing made possible the dis-
semination of ideas with greater speed. Spain, Portugal,

3, Smith, Preserved, Erasmus, P. 3.




France, and England were emerging as strong nntionallstates.
The Turks were at Europe's back door, occupying the Balkan -
regions and threatening the gates of Vienna, The discovery
of the Americas shifted the prinecipal trade routes from the
Mediterranean to the Atlantic, causing the rise of such
great commercial centers as Amsterdam and London.

The universal Church was by far the mightiest institution
of the NMiddle Ages. But its position was slso in a state
of change. The Church had grown in material possessions.
‘The gifts of nobles and princes had accumulated over the
centuries. Themonks had found methods of improving the
agricultural production, thus inereasing the yield of the
lands belonging to the Church. But at the close of the
thirteenth century, the papal power waned, The Babylonian
Captivity of the Pope, the great schism when both the
bishop of Rome and the bishop of Avignon were popes, the
assertion of power by the various councils, all proved_
distressing to the Church. The temporal power of the papacy
‘declined, especially in England and France.

Although in certain externéls the papacy and the Church
seemed to decline, yet the Church retained its hold on its
subjects through its doctrine. Nearly everyone believed
that there was no salvation outside the Churck. _"Jhr every
~ individual in the lkiddle Ages the burning issue of his whole .

-1ire'was understood to be the possible salvation of his soul
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from eternal dammation. The only mediaticn between man and
God was the Church. ' Such was the belief of the vast major-
ity of people....lence the influence of the clergy and the
importance of the seven sacrements."® Yet, while it is true
that the great masses of the people were still in the grip
of the sacramental and sacerdotal system, there were forces
which tended to weaken the blind acceptance of all church
dogmas. Church coun@ils were trying to limit the power of
the Pope. Heretics, as Hus, Savanarola, and Wycliffe had
arisen. Though they were eliminated by death, their followers
tacitly cont:l.nu?d. in the work of their masters. A mumber of
mystics had sought salvation without benefit of clergy.

In considering the attacks on the papacy a little more
fully, we mention Iirst the humanists, though we shall
consider them below in a different connection again. The
humanist attacks were far reaching. For centuries, one of
the claims of the Pope for temporal power was based on
the "Donation of Constantine.” The Emperor Constantine,
who lived in the fourth century, was supposed to have pre-
sented the bishop of Rome with the western half of his empire,
when he moved his capital to Constantinople. ILorenzo Valla,
& humanist of the first half of the fifteenth century, had
proved that the document "Donation of Constantine™ was forged.
Valla and others instilled in the minds of the people an

4. Hyma, Albert, The Youth of Erasmus, p. 7..




attitude of scepticism and disrespect for authority. Iliany
humanists ridiculed monasticism and the efficacy of the
sacraments. They belittled the value of the soul and the
dmportance of life arfter physical death, and put less
emphasis on the purpose of people 1;'o save their souls. They
opposed asceticism, and some of them were almost pagan in
their outlook. Though this did not lead up to the Reform=-
ation, it certainly prepared some of the groundwork for later
reform wori.

A movement related to thet of the humanists is that
of the my:ztics. They attacked the power of the Churach,
baging their attack on the observation that the Church had
become too materialistic, and "that there was in the Church
too nﬁ.eh empty formalism, with too little emphasis on person-
al piety. The mysties, in particular, strofe to warn their
pupils against the reliance on what they called ‘outward deeds',
as contrasted with inner faith, féel:l.nga. and emotions."®
An example of this is the Imitation of Christ, by Thomas a‘
Kempis, wkich emphasized t.hé need of love and faith rather
than works. The mystics tried to establish direot communion
with God by individual and personal contemplation, thus
rendering the sacramental system of the Church unnecessary.

But aside from these organized movements in learmed

circles, there were general movementis among the common laity

Be I'bl.d.., Pe 8.




which tenped to weaken the power of the Church. Hyma
correctly says that "there was scarcely a thinking person
to be found anywhere in Burope at the end of the Middle
Ages who felt that the Church was a perfect institution."®
People had bagun to question the right of having such a large
nunber of feast days. They questioned the authenticity of
relics and the meritoriousness of such good works as
pilgrimeges, and othecrs. Cardinal Nicholas Cusa had taught
Augustire's doctrine of justification. John Wessel of
Groenigen Tired a number of followers with an attitude of
scepticisnm raga;ging the doetrines of purgatory, indulgences,
and the efficacy of the sacraments. Iater, Iuther found
mich joy in reading the statements of Wessel, for in many
respects they were much like his own.! Some of the Brethren
of the Common Iife preached the doctrine of the priesthood

of all believers, But all people joined in lamenting over
the indolence, ignorance, and immorality of many of the
monks, priests, and bishops.

One of the notable attacks on the Church is that of '
the Waldensians. lLed by Peter Waldo, who was moved by the
sudden death of a friemd to give up his business and devote
his 1ife to the service of Christ, this band grew for several

hunired years, always enlarging its following by allying

6. Ibid.
7. YIndsay, A History of the Reformation, p. 58.




itself with other groups who were interested in similar
reform. Peter Waldo "strove to know andi to make known
Christianity as taught by Christ and the apostles."® He

soon won a great following, which was attracted by his
preaching of the Gospel. His followers, in turn, went
throughout all Europe, preaching as lay evangelists, Through
their study of the Word of God itself, they also branched
into other reforms. MacKinnon gives us a summary of their
beliefs and practices. "They emphasized voluntary poverty,
the reading of the Scriptures in the vernacular as the norm
of faith and the religious life, obedience to God, as
revealed in the law of Christ, above submission to ecclesias-
tical authority, and free preaching. Iike the ci\thari.

they .reJee'bed the doctrine of purgatory, the taking of

oaths, and the death penalty, and maintained a puritan
standard of life, coupled with a practical Christianity.

If they accepted transubstantiation, they maintained that

it could only be effected by persons of pure life. Sim-
ilarly, the power to loose and bind depends, not on ordin-
ation, but on Christian character, and confession to & layman
of good life is as valid as that to a priest. Indulgences,
Pllgrimages, prayers to the saints are 1nad.m:lss:lb1.o."9

This movement spread througiout Europe, into France, Germany,

and northern Italy.

8. MaoEKinnon, James, Origins of the Reformatiom, p. 313.
9. Ibid., p. 3156 =
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The Valdensians were a party of mild reformers. They
4id not openly revolt against the Chureh and its hierareciry,
but remained in its realm, if not as devoted subjects, at
least as nominal members. But perhaps the work of Wyelif is
more noteworthy, because he became more explicit and openly
contested the power of the clergy and its domineerying
authority over the individual. Because of his outstanding
work, he has often been called "the Morning Star of the
Refarmntion."lo He was both student and teacher at Oxford
University in England, and also a parish priest. Uyelif
opposed the Fope's meddling in ﬁnglish affairs of State and
Church. He was a preacher of his reforms, snd besides
trained other men %o spread Lig messace. lie issued tracts
and books against the doctrines of the Church. Le issued
the first English Bible in 1362. He bitterly attacked the
doetrine of substantiation, ani at times expressed belief in
the real presence of Christ in the Lord's Supper as we know
it in the Iutheran Church. He considered confirmation and
extreme unction as human institutions witlcut divine commanrd.

"Enforced auricular confession he termed 'a sacrament orf

the devil' and denvunced purgatory as 'a blasphemous swindl.."'l1

He opposed enforced celibacy as immoral. For Wyclif, the
only Hemd of the Chureh is Christ, amd the FPope is Anti-Christ.

10, Concordia Cyclopedia, p. 828.
1. ola. "




Although he was silenced by death in 1384, his influence
was felt ever after, for in England his followers remained
behind him.

The work of Wyclif produced an influence on the continent
as well as in England. Bohemian students at Oxford carriéd
the doctrines of Wyelif back to the University of Prague ;
in Bohemia. John Hus, a professor at Prague, openly taught
some of the tenets of Wyelif, being influenced by the
writings of Wyelif. He reaéhed the conclusion that Christians
should not be forced to obey those who were living in morial
8in and were apparently destined never to reach heaven
themselves, fThe Church authorities were very mmch alarmed,
and pointed out that the hierarchy should be obeyed, not
because they are good men, but because they are represent-
atives of the law. It became evident that Hus not ovnly
defendied the heresies of Wyelif, but also spread a doctrine
dangerous both to the power of the civil government and
to the Church. As a result, Hus was condemned to die at the
stake by the Council of Constance in 1415. "The deathof lus
rather promoted than checked the spread of heresy in Bohemia.“la'
His execution only antagonized his followers into greatexr
zeal., The Hugsites kept his views alive long aftcr his death.
Even during the time of luther, the Iussites were an active

ETroup.

12. Robinson, J. H., History of liestera Europe, Vol. I,380




All these attacks on and discontentments with the papacy
show the tremd to more emphasis on the individual. Besides
being a movement for the revival of learniug, it stressed
humanity for its own sake. In the lMiddle iges, a person
was regarded only in relation to his usefulness to the Church
or State. XNow the humanists taught that "man has a right to
enjoy himself in this world, that human nature is not funds-
mentally bad and that human ceings have great innate power,
for which reason they need unot be self-depreciating. They
exalted human nature, but were less interested in pure theo=-
logy. They were opposed to asceticism, wiicii is a system
of thought directed toward the suppgression of physical enjoy=
ment., The ascetic loathes human nature and believes that the
fleah is the ally of the devil. fThe humanist entertains a
very different opiniun concerning human nuture."l5 This spirit
of individualism is reflected in Kras:ius, Who, as we shall
gee later, early came under the influence of the leading
humanists of his day.

In summarizing the times and their trend during the life-
time of Erasmus, we cite Smith:14

"For the sake of clarity it should be pointed out
that the wast change which came over the human spirit
in the fifteenth and sixteenth centuries, marking
the transition from mediaeval to modern times, can

be analyzed into at least three very distinet factors.
In the first place, there was the Social Shift,

15, Hyma, Albert, op. cit., p. ll.
14. Smith, Preserved, Erastus, DPe 2.
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manifesting itself in politics in the rise of the
national state and in economies in the change from
the gild system of production fto the aapitalistic
method. 3Secondly, there was a large number of new
discoveries--geographical exploration, the invention
of printing, gunpowder, glass lemmes, and the compass,
and the revival of natural science with Copernicus
and his fellows. Thirdly, there was the Rebirth

of Antiquity, manifesting itself, according to

the view here set forth, in the Henaissance ard

in the Reformation. All three great lines of pro-
gress interacted, as for example, natiocnalism in
tie rise of vernacular literature, and the dis-
covery of printing in the spread of culture, buf
each iz separable in thought, and might conceivably
have acted independently. The Renaissance and the
Reformation were, therefore, really one. The
conscious opposition of the champions of eaci:,

the irtense warfare arising from their propilunquity
and concern with the same interests, lhave concealed
the real similarity of their natures."

It is to be expected thzat such a mind as Erasmus should
be influenced by the changos which were taking place in the
world at the time of his life., But of all the movemecats and
their leaders who wielded an influence on him, perhaps the
most outstandiing is that of the "Devotio Hoderna." Erasmus
first met this movement when he entered the school in the
city of Deventer as a little boy. "The term, whichk means
'present-day devotion', originated in the fifteenth century,
and was applied to the th ughts and labors of a large group
of mystics and edneators, mostly belonging to the Bratilxren
of the Co.mon Iife and the Augustinian Canons Regular of
the Congregation of Windesheim, The movement may be said
to have originated.with the life-work of Gerard Groote of
Deventer (1340-1384) aond it was extinguished early in the



sixtcenth century when the stcrm of the Reformation submerged
with the spirit of Grooie's teachings."15

To understand the movement "Devotio lioderna", and later
1lts emorgence iunto the organization called "Brethren of the
Comnon Iife", we must investigate the work of Gerard Groote,
the inaugurator. He was & great student, a graduate of the
University of Paris. In his early days he was a worldly
youth, He delighted in the rather nebulous sciences of
astrology and tlie fascinsting magic of his day. liowever, a
sudden change came over him during a long illness in which
he lest hope for recovery. He suddenly realized the vanity
of his 1life, ond tho waste of his time snd talents. Before
his eye he could visualize the duys of his lost youth. He
ordered his books om magic to be burned, and shortly after
hig illness, he was ccnverted. HHe entered the Carthusian
order of monks, and subjected himself to a severe life.
After a decp soul strugszlc, he preached the gospel of
repentance in many cities in the low countries. Clergy and
laity alike were moved by his message, and everywhere he
went, large numbers of people reformed their lives. In this
way, the Devotio loderna originated.

At Deventer he gathered around himself a band of twelve

disciples, one of wiom was Florentius Rafewijns, who was also

to exert an influence on Erasmus. Various meetings were held

18, Hyma, Albert, Youth of Erasms, p. 2l.




in Groote's abode in Deventer, which were the beginnings of
the Brethren of the Common Life.ls His enemies silenced him
for a time, but thic did not prevent him from writing and
eontimuing hLis work out of sight of the public eye. He
would gather young men anG boys around him to instruct them
on matters of religious life and faith. He was intensely
intercsted i biinging en understanding of religion and a
gexneral education to sll people. "In 1585 Groote entered
also upon a nev task. It was not enuugy,'he said, that the
clergy be educsted. The people too must read and decide
Zor themselves. Religion.should be personal Zor all men
aud women. .hat gool does it do, he reasoned, for a lay=-
man werely to go to echureh? Will that cure hkiis spiritual
ills? Certainly not, He must do more than listen to his
preacher; ho must read and think for himself. 4nd in order
to make this possible, he began to translate portions ot
the Bible and z 2reat many church hymms into the verazacular,
at the same time providing these translations with glosses
and other axplanations.“lv
Groote was a reformer. He clearly saw many evils in the
Church, ani tried to eradicate them. But he remained a true
son of the Church, The possibility of breaking away from

the Chureh never ceccurred to him. His reforms were, however,

of farereaching influence in the church. As a mystioc, he

16, Hyma, Albert, Christian Renaissance, p. 1l5.
17. Ibid., PPe 16.17.




was anxiou to rsform thz religious lifb of the pwople. As an
educstor, he wanted to train the ninds of all to be able to
reason things out for thomselves. As & philosopher, he
garried on a campaign against the dying scholasticism of

his day. As a moral reformer, he assailed the physical

and mental indolence of the mendicant orders. "What Groote
vanted was more Christianity, plain and simple. To follow

in the fuotsteps of Christ, to bear his cross in humble
submission, thet was Groote's aim.“la .

Groote was resjecied by many as a great man. As an
expresasicn of this respect and as a summary of his activities,
we cite a letter written to Pope Urban VI by William de
Lsarvarvilla, canbtor of tle University of Paris shortly

before Groote's death:1l9

"Truly he was 'The Great', for in his knowledge
of ell the liberal sciences, both natural and moral,
of civil law, canon law, and of theclogy, he was
second to no ome in the world, and all these branches
of learning were united in him. He was a man of
guch saintliness and geve =c¢ good an example of
mortification of the flesk, his contempt for the
world, his brotherly love for all, his zeal for 4
the salvation of souls, his effectual preaching,
his reprobation and hatred of wickedness, his
withstanding of heretics, his enforcewent of the
canon law against those that broke the vow of chastity,
his conversion to the spiritual life of divers
men and women who had formerly lived according
t0 the world, and his loyalty to our Iord Urban VI,
-=in all those things I say he gave so. good an
example, that many thousands of men testily to the
belief that is in them that he was not less great
in these wvirtues than he was in the aforasaid

sciences,"

18. Ibid.' p. 24.
19, Tuoted in Hyma,. Christian Renaissance, pp. 87.38.

——




The influence of Groote is most felt and laated longest
in the Brethren of the Common Iife. The omést institution
was thet of the Sisters of the Common Life at Deventer.
Later the first house of the Brethren of the Common Iife
was founded near the city of Zwolle, about ten miles from
Deventer. But since this institution failed to develop for
nine years, the first real house of the Brethren of the
Common Iife was founded at Deventer shortly after the death
of Groote.20

The work of Groote was carried on by Florentius Rade-
wWyns. Groote appointed him to become the leader of '-I;he
disciples of the "Devotio lioderma" at Deventer. Radewyns
Was vicar in the church of St. Iebwin's at Deventer, and
for seven years was the teacher of Thomas a' Kempis. Rade-
wyns was of a kindly nature, and often deprived himself of
food in order to feed the hungry. "Amomg all the men Thomas
a' Xempis had met before he wrote the Imitation, Radewyns,
~ he thought, was the one who had taught him most about the
Cross of Christ. We should learn of Him, Christ had said,
by imitating Him. and how could we imitate Him best? By
taking His yoke upon us, the yoke of humility and charity.
One should try to sympathize with the poor and afflicted.
visit the sick, comfort orphans and widows, and be ready to

20. Hyma, Albert, Youth of Erasmus, D 23.
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perform the most humble tasks at home. We should never
88ek our own good, Radewyns used to say, but rather con-
sider our neighbor's welfare. Thus one might become a
Christian, in his op:ln:lon."zl‘ Radewyns was rector of‘ the
house at Deventer for fifteen years, until his death in
1400,

The two leading houses of the Brethren were those of
Deventer and Zwolle unitil the year 1520, All othez: houses
were founded by'these two. There were several houses
scattered over Germany and the Netherlands, but in France
none were established. The purpose of the Brethren institu-
tions may be seen from the preface to the constitution of the
houses at Deventer and Zwolle. "Our house was founded with
the intention that, in imitation of the Primitive Christian
Church, priests and clerics might live there, supported by
their own labor, namely, the copying of books, and by the
returns from certain astates."zz The constitution also
contained a number of rules, including the time for devotions
and the hour of retirement, and provision for reading and
discussion of the Soriptures. During the meals they main-
tained silence to listen to the reading of a passage of
Seripture. |

The Brethren turned their attention to the field of

al. Ibid., p. 24.
22, Taoted in Hyma, Youth of Erasmus, p. 27.
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education, as one might expect, since the labor of the leader
behind the movement, Gerard Groote, had been in this field
of activity. They noticed the difficulty of making an
impression on adults, particularly those of the clergy who
were leading lives of vice and corruption. This led them
to traian young men, who would gradually replace the corrupt
oclergy. Before the invention of printing, the emphasis was
laid on the copying of mamuscripts. But after the invention
of printing, manuscripts became less expensive, and the
brethren were forced to make their living by uvther work.
This circumstance more than any vther led them to become
teachers. At Iirst their ‘errnrts at education were medieval
in method and their extbooks were the common ones of the day.
But towards the end of the fifteenth century, some of the
brethren learned the humanistie prineiples of education and
became devoted followers of such outspc;ken humanists as
Valla and Marsiglio Ficino of Padua.

Perhgps the best example of the spirit of the Devotio
Moderna is to be found in Thomas a' Kempis. He was a student
at the Brethren house at Deventer. Scholars disagree on
the authorship of the famous Imitation of Christ, which has
gone down in history as the work of Thomas a' Kempis. Hyma
says, "Nearly all scholars who have devoted careful study

to the subject agree that the book must have been composed




in or near Deventer by Groote amd his foilowers or by Thomas
a' Kempis alone. There is not the slightest doubt that the
Imitation was the direct outcome of Groote's labors and

that it is, so to speak, the Gospel of the Devotio H,oderna."?5
This book has influenced generations of Christians tkroughout
the world. To be sure, it was of n; small importance in

the shaping of the life of Erasmus,

The Imitation expresses the principle that man is but a
pilgrim on earth. He lives on this earth as a prisoner of
his evil flesh, which is always standing in the way of his
happiness and perfection. The utter hopelessness of man's
8inful condition is expressed numerous times, although
there seems to be somewhat of a contradiction here. The
depravity of ‘human nature is showm: in the following refer-
ences. "0 how great is human frailty, which is always prone
o evil. Today thou confeassest thy sins, and tomorrow thou
comnittest the very same thou hast confessed....Good czuse
have we therefore to humble ourselves, and never to have any
conceit of ourselves: since we are so frail and so incon-
stant.“z‘ "There is need of Thy Grace, yea, of great grace,
that Nature may be overcoume, wnich is ever prone to evil
from her youth. For through the first man, Adam, Nature
being fallen and corrupted by sin, the penalty of this stain

23. Ibid.. Pe 2.
24, Thomas a' Kempis, Imitation of Christ, I, 22, p. 62.
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hath descended upon all mankind, so that Nature itself, which

by Thee was created good and upright, is now represented as

the sin and infirm:lty of corrupted nature; because the inclin-

ation thereof left unto itself draweth to evil and to lower
things.“25

These two references are the only two statements concern-

ing the total corruption of human nature. These do not
represent the true teaching of Devotio loderna nor of Thomas
a' Kempis, as we shall see in the following references.

There is yet a spark of good in men, asco-ding to Thomas,
"For the small power which remaineth is as it were a spark
lying hid in the ashes."®® The idea is that the Spirit of
God should enter the hLeart of the person and enlighten this
hidden spark, so that love should replace all sin and
eorruption. The system of sanctification always provides

for measures of cooperation between man and God. "For I feel
in my flesh the law of sin contradicting the law of my mind,
and leading me captive to the obeying of sensuality in many
things; neither can I resist the passions thereof, unless

Thy most holy Grace fervently infused into my heart do assist
me."27 It was this cooperation, and the belief that in man
there still remained a spark of good which caused the contro-

versy between Erasmus and Inther in 1624-15285. With Yuther,

26. Ivid., III, 55, p. 249.
zs. m. [ III' w 55. p. 850.
87. m.. III' 55. D. 249'
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the process of justification in man took place purely by
grace through faith which was created in the heart by the
Holy Spirit through the means of grace. With Erasmus, who
learned it from the Brethren of the Common Life, the process
of making man holy began with man himself, assisted by the
infusa gratia. Erasmus remained in harmony with these
thoughts to the end of his life. |
Although the Devotio Moderna wielded a great influence
on Erasms, especially in his earlier years before his
experiences in Lkngland, probably the greatest development
was produced by the intellectual humanism which was gaining
strength north of the Alps at about this time. We must
remember that ti.ere were really itwo movements' in the human=-
istic Renaissance - the .Alpine, or Italian, and the Trans-
alpine., Allen gives a sketch of the fundamental difference
between the two:za
YAwakened Italy felt itself the heiress of Roue,
and thus patriotism eoloured its enthusiasm for
the past. To the rest of Western Europe this
source of dnspiration was not open. They were

compelled to examine more closely the aims before
them; and thus attained to a calmer and truer estimate
of what they might hope to gain from the study of

the classiocs. It was not the revival of lost

glories, thoughts of a world held in the bonds of
peace: 1in those dreams the Transalpines had only

the part of the conguered. Rather the classics lcd
them back to an age before Christianity; and pious
souls though they were, the scholar's instinct told

8. Allen, P. S., The Age of Erasmus, pp. 252-205.
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them that they would find there something to learn
Christianity had fixed men's eyes on the future,

on their own salvation in the life to come; and had
traired all knowledge, even Aristotle, to serve that
end, 1In the great days of Greece and Rome the
world was free from this absorbing precccupation;
and iunquiring spirits were at liberty to find such
truth as they could, not merely the ftruth that they
wished or must."

Erasmus in a way represents the_TransaLpine Renailssance,
and yet, even before he went to Italy, he was influenced by
the Italian Renaissance.

The Italian humanists, who both directly and indirectly

influenced Erasms, were, to a great extent, irreligious in

attitude and conduct. They.recognized no laws except their

ovine Thelr judgment was the supreme authority. They worshipped

the Greek classicists, even rating Socrates on the level with
Jesus. Dante even went so far as to put Socrates and other
hnatheﬁ in heaven in his Divine Comedy. Thelr entiuslastic
love for pagan antiquity "undermined thsir Christianity
without substituting the religion or the ethics of the old
world. They ceased to fear God; but they did not acgulre
eithexr the gelf-restraint of the Greek or the patriotic
virtues of the Roman. It is not, therefore, a marvel that,
while professing stoicism, they wallowed in sensuality, openly
affected the worst habits of pagan socieoty, and devoted thelir
ingenuity to the explanation of foulness that might have been
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Passed by in silence. Licentiousness became a special
branch of humanistic literature. Under the thin mask of
humane refinement leered the untamed savage; and an age
that boasted not unreasonably of its mental progress, was
at the sawe time notorious for the vices that disgrace man-
kind, These disorders of the scholars, hidden for a time
beneath a learned langnage, ended by contaminzting the
genius of the natiun."ag

Although this criticism by Symonds is generally true of
the humanists, there were, however, many who were honest
and gelf-respecting, Three of these men, Valla, Fieino,
and Pico interest us particularly, since they represented
the Italian lLiumanism beyond the Alps, and show us the spread
of Lumanism to the northerm countries.

Hone of the Italian humanists seems %o have affected the
mind of Erasmus as rmuch as did Lorenzo Valla. He was born
in Rome irn 1406, the son of a lawyer. At an early age he
learned Greek and Latin. He left Rome in 1430 and became

a professor in the University of Pavia, where he attracted
attention through his attacks on the teachers of law. i

Smith says of him;

"As a stylist, a eritic, an anticlerical, and an
exponent of a completely undogmatic Christianity,

29, Symonds, .J. A., Italian Renaissance, Vol. II, p. 25l.




- the Dutchman was the Italian's trueat disciple.
For Valls was an incarnation of the intellectual
Renaicsance, a ceritic and iconocclast of the
caliber aluost of ‘Voltaire, unparalleled as yet
in modern Lurope for tiie daring, acumen, force,
irrevereunce, and brilliance of his attacks on
religion. True, Valla called himself a Christian,
and yrobably without hyproarisy, but his ideal
was of a purely moral, humanitarian religion
unhampered cither by ersed or by ritual, Eerasted
in theology, of whiech he was a master, he
insisted on the genuine old thesology of the Gospel
and the Fathers over against the spurious new
scholasticism and asceticism. The old doctors of
the church he compared to bees making honey, the
new to wasps stealing grain from others. In expos-
ing the Donation of Constantine as a forgery he
put into the handls of the Protestants who came 30
after him one of their most trenchant weapons,™

OUne of the early outstaniing books of Valla 1s Lis

On Pleasure and tie True Good. This work has three books. i

The Tirst part of the first buok eontains.a speech by a stoie
philosopher. fThe second half of the first buok and the
secund book contain the view of sm epicurean philosopher,

The third book states the bellefs of a christ;an_ghilosopher.
All defend their Geals. In the end, the first two admit
defeat to the third, buf Valla does not altogether repudiate

"the scandalous sugrestions of the epicurean ph:l.losoph.er-"31

This apparent contraiiction between epicureanism and
Christianity which is found in Valla has been explained as |
the result of traditional Catholicism in Italy. While

30, Smith, Preserved, Erasmus, P. 15«
2l. Hyma, Albert, Ybutﬂ"! Erasmis, De 4l.
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Iominally belonging to the Church and accepting its doguas,
many humenists, as Valla, and other men held views dia-
metrically opposite to those of the Church, and yet called
themselves Christians and remained sons of the Chureh. This
was a characteristic of the time.

The next work of Valla was De Liberc Arbitrio. This
became the title of the book of Erasmmus against Iunther.
It was probably the chief source ani inspiration of the work
of Erasms. In work on.the monastie life, De Professione

Religiosorum, Valla attacked the clergy by calling in question

the workh of asceticism., Iiis treatise on the Donation of
Constantine is called the first example of modern criticism.
His work On the Elegance of the Latin Ianguage condemms the

brand of Latin used by most of his contemporaries. In a

dialogue On Pleasure, one speaker represents the epicurean
philosophy. He maintains that a prostitute is a more useful
member of sociocty than is a ;un., "Valla's own opinions,
represented neither by the Epicurean nor by his Christian
opponent, but by the arbitrating Niccoli, caunot be character-
ized as atheistic and hedounistic, but the very fact that
canvassed such ideas was significant of his free spirlt."aa ‘;

Although Valla still placed Christianity above epicureanism,

S ———

one cannot agsume that in his work as a humanist he aimed

to resbore apostolic Christianity. He could not comprehend

32, Smith, Preserved, op. oit., DP. 16.16.




the ideals of the apoatles ané hisg 1life is no testimony of

his imitating them. His Notes on the ew Testament are not

theological, bui are no more than a philological achieve-
ment, as kis translations of classical Greek authors. One
can immedintely see tlie parallel between the life and ideas
of Valla and Erssmis. Both men missed the mark of Christien-
ity = the core which is supplied by faith. Both men were
merely intellectuals, end lacked the vibrant, solid quality
of a Chricstian scholar, who interprets asll learning in the
light of his Pfaith., Both tried to reform institutions of the
Chureh by externsl methods of ridicule and réason, without first
replacing the warped work-rightecusness of the heart with the
free grace of Torgiveness through Christ.
Anothexr Italiah humanist of note was liarsiglio Ficino

{ Padua., EHe has been ceredited with work towards the restaxr-
ation of primitive Christianitye In view of his actual work
hovever, this position is hardly tenable. He was a member of
the Platonic Acadeuy in Floremce and translated the works of
Plato for the rich Cosmo de' Medici. In 1475 he wrote
Je Christiana Religione, in whioh he endeavcred to harwonize
Platonism with Christianity. "Although he fairly worskipped
Plato, he mever comprehended Platonic philosophy, and as for
the Platouic Academy, it has been pointed out...that here an




attempt was made to combine paganism with Christienity so

as t0 form a system of philosophy identical with Platonism.

To Fiolno and his associates everything said by Plato and
Aristotle, as well as by Confucins and Zoroaster, seemed
aao'red. Christianity was based on the Platonic doetrines, and
1% was argued. that the teachings of Socrates were tie same

as those of Christ."9® Erasmus, inhis Enchiridion, is guilty

of the same confusion between Platonism and Christianity.
A successor to fieino, and one who likewlse confuses
Faganlsm and Christianity is John Pico of ldrandola, Ee
was born in 1463 and died in 1494, Ke was a nobleman and
" received. an excellent edueation., He studlied in Bologna,
Ferrars, Florence, and at the Surbonne in Paris. He became
fanous for his idee thut Aristotle taushit the same doctrines
as Plato, and that Avicenna taught the same as Averroes. Ilie
composed nine hundred theses in 1486, which he intended to
defend puvlicly. But he was prevented from this defense,
because thirteen of ti.e.theses were heretical in the eyes of
the Church authorities. In one of them he states that there
is no source of knowledge which convinces us more of the
divinity of Christ than magic and the cabala. For a time he
was imprisoned, then released. In Italy, Lorenzo de kedicl
protected him. The sermons of Savonarola caused him to be

63. Hyma, Alvert, Youth of Erasmus, p. 45.46.
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Gonverted. He turned frum oriental philosophy to Christian
mysticism. He believed that every work in the Bible had a
hidden lne.t.ncli.tug'.264

That these men influenced the thinkinz of the northera
scholars, there is no doub#i. Some men became personally
acquainted with them, as aid Golet of England, Others ab-
sarbed their thought by reading and by indirect associations.
The latter 1s trus of Erasmus, who almost worshipped the leaders

of Italian hwaanism.

34, Ibid., D. 48.
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In order to understand the position of Erasmus in
regard to the Reformation in Germany, we shall sketch
his life activity up to the time of his direct contacts with
the Imtheran reformers in Germany.

“"Erasmus was born in the night of October 27-28, but
the year of his birth is not certain., Although most bio-
graphers have agreed on the year 1466, the mvailable evidence
at the present time puints to the year 1469 as being more
nearly correct."®® mhig is the judgment of Hyma, who has
written the most recent treatise on the life of Erasmus.
Smith says, "The older he became, the earlier he put the
year of his birth. It has been suggested, with mach
Plausibility, that, whereas he knew the true year of his
birth to be 1469, he made himself appear older in order to
save the reputation of his father and to make it easier to
g0t for himself certain ecclesiastical t!.:l.spensat:l.onsl."2’5

4s the date, so the place of his birth is somewhat in
doubt. In his Compendium Vitae Erasmus said he was born
in Rotterdam, and even called himself "Roterodamus", but
8ince his parents lived near Gouda, it is quite possible

#5. Hyma, Albert, Youth of Erasms, p. bl.
36. Smith, Preserved, LErasmus, De S.




- ]

that Erasmus was born there. The authenticity of the facts
eontained in the Compendium Vitae, which was composed in 1524,
has often been contested. Yet, it remains an important source,
and as long as other evidence does not contradict i%t, it

may be considered a fair account. There are, however, some
resexrvations., "If we judge the Compendium, not by its style,
or want of style, but by its mati;er, the statements of fact
which it contains appear for the most part to be such as
might not improbably proceed from Erasmus himself. The
account of the relation existing between his parents and

of the circumstances of his origin agrees both in its
allegations and in its omissions with what he might well

have thought it expedient under certain conditions to
publish."z" However, for some facts, we must rely almost
wholly on his autobiographibal sketoh.

Erasms writes of his early life in very abrupt_phrases
and expressions. The translation of Nichols preserves this
abruptness in his translation of the Compendium Vitae, of
which we quote some sayings of Erasmus concernm his
parentage. "Born at Rotterdam on the vigil of Simon
and Jude., Numbers about fifty-seven years. Mother was called

é7.Nichols, Epistles of Erasms, Vol. I, p. &
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Margaret, dsughter of a physician named Peter.®® she was

of Zevenberge....Father was named Gerard; he had secret
intercourse with Margaret in anticipation of marriage; some
say that words of betrothal had passed between them. This
affair gave great offence to the parents and brothers of
Berard. His father was Helias, his mother Catherine;

both lived to a great age, Catherine to near ninety five.
There were ten brothers,--no sister,--by the same father

and mother; all the brothers married. Gerard was the
youngest but one. It was the general wish that out of so
great a number one should be consecrated to Godeee.

Gerard, finding himself quite debarred frommrriage by the
opposition of all, took a desperate course; he secretely left
the country, and sent on his way a letter to his parents

and brothers, with a hand clasping a hand and the sentence,
Farewell, I shall never see you more. The woman he had

hoped to make his wife was left with child. The boy was nursed
at his grandmother's. Gerard betook himself to ROme@ese.

When his parents were informed that he was in Rome, they

~wrote to him that the young woman whom he had wished to

38, Note Erasmus says "about fifty-seven years." This
vagueness substantiates the theory that he wanted to
push back the date of i.is birth as far as possible,
S0 as to clear his father from the stigma of having
a e¢hild while in the priesthood. Penalty and popular
opinion for being a parent out of wedlock was greater
for a priest than for a layman.
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marry was dead. He, taking this to be true, was so grieved
that he became a priegt and applied his whole mind to
religion. VWhen he returnad homs, he found out the deception;
but she never afterwards had any wish to marry, nor did he
ever touch her aga:l.za..“39

No one knows Just how much of his autobiography is true.
Rotterdam has always claimed Erasmms as its son. A4s early
as 1540, his alleged birthplace was shown to v:l.si.tors.‘-o

Because Erasmus was preceded by another child, Peter, it
is agsumed by Nangan and Hyma that Gerard had already become
a8 priest at the time of the birth of Erasmus. The name
glven to the child was Erasmus from the very beginning.
later Erasmus added Desiderius (1497) and ‘in 1506 affixed
Roterodamus also.

Erasmus was often chagrined because of his illegitimate
birth. "There are cases on record of scheolars who hated or
envied Erasmus, stooping to fling the unpleasant sircum-
stances into his face and made him writhe with shame. Even
80 brilliant a man as J. C. Scaliger used the terms
"Coneubinage, sordid parents, prostitution,” and implied
that his father had frequently been punished by the pope for
his nléﬂemeanors."41 While other men could .throw off such
Illl.eﬂ.:!.cti.ons. Eraswus could not. His illegitimate birth

39. ;‘.l.':: Compendium Vitae, trg_n’sllaten by Niochols, in
t16é8 © asius, PDe .

40. mﬁerv—e'l—. _gi. cit., DPe 7o

4l. Hyma, Youth of Erasmus, P. 57.



threw a blight on his early.career, although all the world
knew that his was not the responsibility for his unfortunate
birth.,

There is little definite knowledge about the first
8chool he attended. Erasmus doss mentlon that Peter Winckel
was his teacher, and it is known that iiinckel taught. at
Gouda., From the letter %o Grunnius, in which Erasms
mentions some historical facts of his life, we learn that
both he and his brother Peter were taught by FPeter Winckel
at an early age, The school was rather poor, since it was
euntrolled by S5t. John's Chureh. Though the Brsthren
of the Common Life were building large schools in other
Places, they were handicapped by severe poverty in Gouda.
"The home of the brethren at Gouda used to belong to the
Franciscan monks, who in 1419 moved outside the walls to
& 8pot near the Yssel (River), located less than a mile
from the city and on the same bank of the river., Here
they founied a nmew monastery, not under the rule of St.
Franois but that of St. Augustine. They named their
monastery Emmaus, but since it was located in the principal-
ity of Steyn, it was later generally called S'I:oyn."‘n
In 1443 the Brethren of the Common Life at Delft founded
their own house at Gouda, but it was not recognized until

1456.

: “. ma.. Pe 65.




Something seemed to be lacking in the school at Gouda,
for Gerard and Margaret decided to send their boys to
Deventer. Here the Brethren had living quarters for the
Pupils. In about the yoar 1475 Margaret took Erasmus to
Deventer, vwhich was at this time a wealthy center of com=
merce. VWhile at Goulla he may have advanced slowly, at
Deventer he mwaie progress. lHe memorized Horace and Terence,
read widely, and wrote verses,
| lle may have stayed two or three years at Devente_r.

Then his parents decided to have him sing under the great
choirmastcr and musician Obrecht in the city of Utrecht.

The plan was good. If he should have a satisfactory

volce, he would receive a free education in the cathedral -
school there. The Brethren were charitable in Deventer,

but they did not provide all the needs of their pupils.

We may see the reason for the transfer to Utrecht.

Little is known about his life in Utrecht. It is known
that Obrecht was considered the greatest master of counter-
point in his day,.: The instruction given in the cathedral
achool was about the same as that provided in other schools
of the type. Erasmus called it "barbarous." Scholastie
methods and luck of classical knowledge mamed the edusation
of this school. KNevertheless, Erasmus did not atay in




Utrecht long. Fever in hia life did Erasms manifest

an interest in mmsic, and provably the same attitude ruled

him here., Hyma thinks that Erasmus remained in Utrecht

%wo years, because in the eight yeara between 1475 and 1484,

'he passed through only six grades in the school at Deventer,

and it wes customary for the pupils to c.omplate one grade

each year. Hyma thinks that Erasmus never referred to his

shorigter career later, beoause his teachers might have been

disappointed with hig wome.45
After the unsuccessful stay in Utrecht, it is probable

that Erasmus was again sent to Deventer. A% any rate,

Deventer was the school which really gave Erasmus his primary

and some of his secondary education. Beatus Rhenamus

writes, "The ability of Erasmms was soon shown by the
quickness with which he understood and the fidelity with
which he retained whatever he was taught, surpassing all

the other hoys of his age."“ The school at Deventer was
that of St. Iebwin, which belonged to the local church of
that name. Erasmus memtions Sinthius as a teacher in this
8chool. The methods of John Cele were in use at this school.
This method gives us a fair pileture of the education Erasms

received here.

43, Ibvid., p. 77.
44, MOis' _02. 0115-. Vol. It. De 23




In the lower grades tho trivium of the Middle Ages was
taught. The guadrivium was also ziven some attenticn, al-
though this was not completed until the pupil should
matriculate in the universities. In the two higher grades
gpeclalists taught. Sinthius was one of these specialists,
In short, the studies inoluded gremmer, rhetorie, logie,
philcsephy, arith,netio, music, astronony, and something of
ethics end medicine. The teachdérs at Deventer "strongly
emphasizecd the value of practical religiocn, and they did
eriticize the impracticel scholastic ‘déisputes engaged in by
the learned dootors in Paris snd Cologre. Cele's maxim was,
'The kingdom of heaven consistoth rot in knowledge and
spsech, but in work axd virtue.' Cele taught his pupils the
velue o humility, modesty, and obedience, and urged them to
study the Bible and the Fathers."%® of the many men who had
gradusted from this school, three influenced Erasmus. They
were Gansfort, Hegius, and Agricola. They were active while
Erasmus attended school at Deventer. Erasmis gleaned many
of his ldeals from them, although he did not admit it until
years,

VWhen Erasms arrived at Deventer, the Brethren of the
Common ILifec were ruled by Egbert ter Beek (1450-1483). Ke

45. Hyma, Youth of Erasms, p. 86.




Wwas a pious rcctor, who guarded his Order against the other
.monast_eries.

It is not known vhore Erasmus lived while his mother
lived with him at Deventer. His mother nay have been a
Servant somevhore. But afier his mother died in 1483, he
lived in ons of the houses of the Brathren o the Common
Iife, ani he may have livad thers cven before that time.
During his stay thers, 1% is certain that the Brethren trained
him to come close so God by much praying, reading of the
Bible and other devotional books.

4 word iz i: place here coaceranins the thras leaders,
Heglus, Agricocla, and Gansfort. They were "the pioneers of

46 They were &ll in close

humanism in the Tetherlands."
toueh with thec Brethren and as such influenced Srasmus.
Heglus was rsctor of the school at Deventer duriag the

last year of Erasmus at that school., Erasmus called Heglus
his teacher. Hegius was not a humenist of the Italian type.
He was a true member of the Brethren chaptoer at Deveater. He
cared not for woridly things, as property and the reputation
of being a great scholasr, Nevertheless, he was a humanist.
Due to his influence, between 1480 and 1500 a large number

of classics was printed on the precsses at Deventer. Erasmms

first admired his former teacher Hegius, but as he advanced

46. Ibid., p. 10B.
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in learning and. years, his praise of him decreased.

A men vwho preceded Hegina in the humenistic studies was

Agricola., His ehief vwork is the De Inventione Dislectica.

Another is De Formando Studlo, which deals with the reforms

in the curricnla., True study has threec aims, according

to Agricols: (1) to understamd the subject matter,
(2) to remember 1t, (3) to assimilate and reprcéuce 1t,27
Erasrus profited from the reading ;:af this work. : '.
The influsuce of Agricola.on Erasmus before 1490 was |
irdirect. Erasmus probabdbly sav Agricola for the first time
at Deventer, vwhen he was twelve years cld, Erasmus pralsed
Agricola rmeh more than he did Hegius. The reason is that
Agricole was more of the worldly humsnist, who dizliked
eimple virtues of the Brethren and who loved classical lit-
erature, e knew %ie humanists of Italy. Nevertheless, Le
remained a friend of the Brethren of the Common Life.
Ancther such man who made an impression on Erasrms 1s
lessel Gansfort. Erasmus was nct direeﬂy influenced by
Gansfort when he studied at Deventer, i he was affected
by Gansfort's views. GCansfort interpreted Bible passages
in a way which éiffered from the usual one. He applied a L
spiritual meaning to eoncrete statemonts. His opinion on ‘

the faith without works reforred fto by Panl end the woxrks

47. Ibid., p. 115.
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Without which faith is desd as tsught by James is worth
noting. Gansiort relt there was no difference between
the two teacLings. iie felt that good warks would be re-
warded, because Christ had taught in the Beatitudes that Christ=
ian acts would be rewarded, as also in the paratle of the
Judguent. INNot more fmitlh,but love is &also nceded. He
ridiculed the abuses oi the olergy. He compared the clergy
at bis time witk the rharisses at the time of Christ, wio
had agked why Christ ailoved his disciples %o transgress
the old laws. In accordance with this, Gansfort% protested
againgt the sale of office by the clergy Zor personal gain.
in con.aiﬁering Gansfort's influence con krasous, we note
that Erasmus was a product of the Devotio Hoderna, and treas-
ured some or the ideas he received from it. He aitacked the

abuses of tlhe Church. He corrected the editions of the

Bible and of the Church Fathors in the original. Though

is is claimed that tiis impulse came from Italy, it is
probable that it came from the followsrs oI Groote.

Gansfort had studied Greek and Hlebrew. Gansfort had per-
suaded Agricola and other men to study the original Bible
languages. Then eame Erasmus, with his work on the Church
Fathers, He Ffound humanity in their writings. Wwhile the
Italian bumsnists were cunserned only with the pagan classies,

Erasmus devoted mmoh time to religious classic writings.




All this 1s due to the movement led by Gansfort, Agricola,
Hegius, and their followers. But a wordof caution is
Proper here. Eraspus was influenced by many schslars. IHe
learned something from eil, and Gisagreed in some respects
from all. Fe was not depemdent on the humanists hamed above
nor on the Bretiren of the Common Life for his opinions,
He molded his own opinions in the alembic of his own mind.
Erasms mentions the oircams tances of his leaving
Deventer in his Cowpendium Vitas,*® A plague which broke
out in that city caused Erasms and his brother Feter to
leave, This was probably in 1484. They went to Gouda.
Gerardi, their father, died svon after the mother had died
in Deventer., Erasmus was about Titeen years old, and Peter
about eighteen. They were both old emough to enter a
university, Lfor they-hai covered the preparatory course at
Deventer, Gerard had appointed three guardians, one of
whom was Peter Winckel From the school at Uouda. (Winckel
414 not send them to a university, probably because Gerard
had wished that his sons be priests. At any rate, the boys
were sent to the school of the Brethren of the Common Life
at 's-Hertogenbosch. This school, according to a later opinion
of Erasms, was inferior to the one at Deventer. Lrasmus

48. See Nichols, op. cit., pp. 7=-9.




¥as 1n advance of his teschers, who asked him to "make
&n epitome, for school use, of Lorenzo Valla's exdellent
textbook of style, the Elegancics of _1._51_;_:!_:_;_."49

Eresmis probably remained at 's-Hertogenboseh for
about two ané one half years, and returned to Gouda et the
end of 1486. One of his three guerdians had died of the
Plegue, ard the other two were luoking for 2 monastery.
The one ohoscn was that of the Augustinian Canons Regular
at Sion, near Delft. But it seems that Erasmus was not forded
to enter the order, but was given time for consideration,
especinlly since he was suffering from a fever. He writes

in kis Compendium Vitae, "The fever was pressing. Never-

theless, no monastery wes acceptable to him (Erasmes) until
by mere chance he was making a visit to one of the same
order (Augnstini=n Canons Regular) at Emmaus or Steyn, near
Gouvda. There he fell in with Cornelius, formerly his chamber-
fellow at Deventer, who had not yet put on the religious
hablé; he had seen Italy, but had come back without having
learnt mueh. This young man, for a purpose of his own,
began to depict with marvelous fluency that holy sort of
l:l.r.e. the abundance of books, the ease, the quiest the
angolie compsnionship, and what not? A childish affection
drew Erssmus toward his old aohoe;l-fellow. Some friends

49. Smith, Preserved, op. oit., 5. 12.
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enticed and some pushed him vne The Tever weighed upon
him, fie chouse this spot, Laving no taste f£or the uvther
(the one at Sion, near Delit). He was tenderly treated
for a time, until Lic should put on the sacred robe. lean—
while, young ss ue was, he felt the absence of real piety there.
And yet, the whule flock were led by his inTluende to study.
Before profession he was prepering Lo go away, vut was
detained partiy by human shame, partly by tureats, and ,;
partly by necesuii;y.“so

In the biographical account which is con?.».:i.ned_in the
leiter t¢ Grunnius, composed in 1617, he gives ihe impression
that lie was tricked into entering the monastery. The truth
of this account cannvt be absolutcly =ccepied. It reflecis
on the charavter orf Erasms alreaiy at this time, & vagueness
which motivated Lim also in his religious controversies.

“In the year 1617 he was trying to ovtain a dispensation

vhich would Pfres him forever from the munastic vows andi Irom
the monastio nabvite I% was %o his interesi btu describe

his entrance in the monastery of Steyn in such a way as to
grove that he had been fairly compelled %o enfer agalnst

hig will, He tlereby displays a trait in his character
whioh removed him entirely from the principles of the

' 50. Fichols, op. ¢i%., Pp. 8.9.
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Devotio Modernas, for selfishness and duplicitiy were

extreuely rare hwmbits among the followers of Gerard f.h'oote."sl
Nevertheless, during his stay at Steyu, he scems to Lave

been fairly sa.isficd with monasbiciswme. Jurinz $his Hime

he wrote his Praize of Lonasticism, which we shall consider

below, It was not until afterwards that he experiences an
8ver-increaiinag aversion o monastis life.

The question of the reason for his becoming a moak
~ Qomes %o our atvenbtion. Iis mccount ia the Grumnius letter
oaauot be altogetisr true, but there is probably smech
trutn nevertheless. His guardien, Peter Winckel of Gouda,
undountedly exerted sume yrsssure on him., Eis brother Peter
had been persuadsd to snter the monsstery earlier, but
Erasmus held out uatil the winter of 1486 or 1487. fThere
was really no alter.nativ_e. ?::ith tke inheritance from
Gererd, his f=ther, mecrly exheusted, sovme way of providing
& living Led to be found. Since Erasuus was too wesk physic-
ally to work, the monustery seemed the logiecal place to
keep the body alive, Consecuently, the account of Erasmus
is somewhat oulored, fTor a whole chain of circumstances led
to his entering the monastery, together with the ci:ance

meeting with his .1d friend, Cornelius, Erasmus was about

51, Hyma, op. ¢it., p. 148.




eighteen years old at tiis time, old enough to understand
what he was doihg. Besides, he enjoyed a year's probation.
4nd there can be no doubt that in 1488, when he took the
monastic vows, he knew the full implications of monastic
1ife,

' Erasmus gives a description of his life amid monastic
surroundings. Speaking of himself in the letter to Grunnius
in the third person, he says, "He did what imprisoned captives
are wont to do: he solaced himself with his studies as far
as this was allowed, for it had to be done secretly, though
it was allowable to get drunk openly. Accordingly, he
relieved the tedium of his captivity with literature until
somé unlovked for chance--some god from the machine (deus

6X machina)--should show him a hope of deliverance.”

Some of the monastic observances did not agree with him,
Being frail of body, he could never accustom himself to the
fasting and eating habits of the Order. Besides this, he
reports that he eould imt sleep until late at night. By the
time he would gain sleep, he would be roused for special
spiritual exercises, and then he could not sleep again.

From these descriptions of his health, Mangan concludes that
Erasms suffered from a type of nervous exhaustion.

Because this may be a partial cause for his warped character

58. Mangan, J.J., Life, Character, and Influence of
Exrasmus, Vol: I, 'p': 19. ;
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in later life, we cite Mangan's opinion. "Surely never
Was any boy more exposed to the causes which make for neura=-
sthenia--the prenﬁtal anxie'ty of his mother, due to her
uncertain relations with his father, the early loss of his
parents, mental overwork, lack of exercise from aedent-ary
°°°ui)ation, unfavoravle psychic influences due to the un-
certainty of his future--all these were well calculated to
undermine his emotional control. Hence his intense likes
and dislikes, his morbid sensitiveness, his selfishness,
his constant demands for sympathy, his self-centered atti-
tude, his egotism, his readiness to speak 1ll of his nearest
and dearest for some real or imagina:‘ry injury, all these
and other defects not here mentioned point to the fact that
he was a vietim of chronic nerve exhaustion, which has been
80 often the curse of men of gem’:.ms."aa :
While all of these circumstances made life constantly
unpleasant, yet between 1486 and 1490 he seems to have beem
moderately happy. He. was willing to ft;rego the pleasures
of the body in order to study the old masters and to improve
his Latin. With savarallo:f the more intellectual monks_, he
often discussed the works of Valla, But during the last
three years of his stay at Steyn, he became more and more
dissatisfied. The library had some good books, but not the

53. Ibid., p. 48.




ones which his soul burned to read. His interest lay in

the olassical writers. Although he had read and enjoyed

the works of Jerome and Augustine at Deventer and
's-Hertogenbosch, he now wanted to revive classical scholar-
ship. He now no longer delighted in the ascetic life of

8@ monk, but longed for time to study, and pleasant
Surroundings in which to carry on his work-“

At this point one must consider the first written work
of Erasmus. It is his De Contemptu Mundi, a work in praise
of monastic life, presumably written in 1489 or 1490, soon
after his entrance into the monastery at Steyn. The
composition of sueh a work was the natural outgrowth of
agsoolations with the ascetic Brethren of the Common Life
in the schools at Deventer and 's-Hertogenbosch. It is
interesting to note the complete reversal of opinion
in h.:lier years.

The work is addressed to a certain Jodocus, who is
addressed as his nephew. It is unknown whether such a
person ever lived, and it is more doubtful whether he was
his nephew, since Pater was -a monk, only slightly older than
Erasms, and unmarried. An illegitimate son of his brother
1".“1': supposing that such a person was bornm, could hardly
be more than in infant at this time. A%t any rate, Erasms

84. See Hyma, op. cit., pp. 158-166.
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SXpresses great love for Jodocus by showing interest in

bis welfare. "I am writing this letter in order to draw
you away from the clamor of the world and into the monastery,
that is, into a life of solitude and qu:let."55 He proceeds
to show that it is dangerous for one's spiritual life to
remain in the world. Temporal possessions are shown to be
warthless. In the vein of the Imitation of Christ, he
paints a sordid picture of the conseguences of a life of
the flesh., The monastic life is described as the greatest
happiness, for one who remains in the world is stil].' con-
stantly beset by misery. All this woe and comﬁiseratxon is
forgotten in the solitude of a monastic life.

The life of Erasmus contradicts the prineiples of
self-negation which he lays down here in his De Contemptu
Mundi. Hyma places a correct estimation on the monastic
opinions of Erasmus. "What did Erasmus renounce when he entered
Steyn? Parental affection, love of brothers and sisters,
friendship, temporal possessions? How did he try to offer
saorifices? Not a single letter written by him_ at Steyn
reveals real love of God or Christ. Instead of speaking
about the eross of Christ, he emmerates advantages gained

for omeself. The oross, which saves through pain and death,

56. Ibid., p. 175.
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8Séems to have had practically no significance for Erasmas
at Steyn. Fumanism bad obscured the real meaning of
Christianity for him. The Italian humanists, although
they outwardly accepted the tenets of the Christian faith,
tried to harmonize this falth with the teachings of Greek,
Roman, and even Oriental philosophers. We see Erasmus
uwder the ixfluence of humanism ané drifting rapidly away
from the principles of the Devotic lioderna. Perhaps we can
now understané why Erasmus experienced such a sad fate: after
Iather grew famous. It may have been his selfishness that
caused him so much bitter disappoiniment in the end. He
wanted always to serve his own interests, never to suffer for
& great cause. Perhaps this explains mmoh in his later life
which otherwise must seem an unsolved }_:m.zzil.e."56

Another work which was conceived and written largely
during the monastery period in his life was The Book Against
the Barbariens. Arcund the year 1490 Erasmus was strongly
imbued with the love for humanism. This prompted him to
begin the abovenamed work as an attack on scholastic philosophers
and theologians. Erasms left the monastery in Octobsr
of 1493 to serve as sesretary to the Bishop of Caubray. At '
that time, this work was nsarly ﬂnsl.shed, but it was not
completed in final form until the spring of 1494. It was

56. Ibid., pp. 180-181,
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not published until 1520, when Erasmus was assoclated
with the famous printer, Froben, in Basle. Hyma says of
the book, "It confirms very plainly the impression gained
Previously that Erasmus knew almost nothing about
mysticism,...He, an Augustinian monk, was prating about
the holiest things in the universe (for him and his asso-
ciates) in a bantering, jesting fashion, as if it were a
matter of little consequence, We can see now why he became
restless in the monastery and later derided monasticism.
For him research counted more than faith and inspiration.es.
Primitive Christianity lost its charm for him. Not charity,
but learning he sought, not self-denial, but fame, not
humility, but honor."97

As stated above Erasms did not find the life in the
monastery very pleasant during his last three years at
S8teyn. Hence, when an escape presented itself, Erasmus
was only too happy to asccept it. The opportunity for
escape from the asceftiec life oocurred when the Bishop of
Cambray, Henmry of Bergen, offered him the position of secretary.
It 1s not known Just how this offer was brought about, but
Mangan suggests that "we ere permitted to conjecture that
his fame as a Latin seholar had traveled far and wide, and
it was this aceomplishment of his which made the Bishop of

57. Ibid., p. 204.
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Cambray offer him the posit:l.cn.n."58 The Bishop was expect~
ing %o mede a Cardinal, and therefore felt the need for a
Secretary who gould help him in some of his literary

activity., Either shortly after his entry into the Bishop's
serrioe.a? or shortly before, o he w;au ordained a priest

by the Bishop of Utrecit. ALl sources conour on the date

of hizs ordinestion - April 25, 1492.

Thus the Bishop of Camuray became the Tirst of a long line of
patrons whieh Erasmms was to have in the course of his
barasitic life. Through him, Erasmus made a number of
influential friends. Henry of Bergen was thke oldest living
son of the lord of Bergen-op-Zoom. dJohn, & younger brother,
Was a courtier in the court of Brussels. Anthony, anoiler
younger brotlier, became 2 close friend of Eracuus. He was
Abbot of the great monestery of St. Bertin at St. Omer.
Eraamus lost no time to use this position to his own interests’
and for hiz own amdibions. ,

Iittle is recorded of life with the Bishop, but his
lettors reveal that Erasms held his patron in high regard.
Besides bveing = membsr of the noble house of Brabant, he was
elso a map of high education and high character. He had
performed the marriage ceremony between Philip the Fair

Mangan, Jed. oit., p. 47,
. s "f‘% oit., 2 e
DlUe, P. 48.
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8nl Joamne of Spain, the daughter of Ferdinand and Isabella.
Perhaps the best and most obedient friend to the wishes of
Erasms whom he met at the court of the Bishop was James
Batt. He had studied at the University of Paris. That
his acquaintance was more than a friendship may be seem from
¥angan's Judgment of the relations between the twoe. nRever
wag there a more devoted, energetic, self-sacrificing friema
than Batt; and never was there a more patient, abused, _
flattered, cajoled, wheedled, but always faithful and
willing, victin."®' ®his was typleal of all Erasms®
frieniships. He always had a purpose in making friends,
° viz,, to advance his own ambitions. ft

A bright spot in his work at Bergen was the .hope' that
he oould see Italy whaﬁ he should jJourney thence with hia
patron. However, this was not to be realized, for the
Bishop cancelled his ;l:rié, presumably beoguse of the lack
of money. However, ihere must have been another reason, for
the royal and influential contacts of the Bishop should
have made it possible foy him to obtain the nesessary funds,
Iln-nt_o'ror the reason, the Bishop no longer needed a Latin
seoretary for his delicate correspondence with the Church
authorities., This became apparemt to krasmus, who now
m&. ways whereby the Bishop and his friends could advance

“. Ibld.-. p. 50.
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him in some other way. After consultation and pleading,
the Bishop consented to permit Erasms %o enroll in the
University of Paris. The Bishop gave him a moderate
allowance to anable him to take a degree in Theology at
Paris,

in 149462 or 149553 he departed to Paris, the most
famous school north of the Alps. Through the Bishop of
Cambray, he was admittod to the College of Hontaigu, which
was a charitabls foundation conneotion to the University.
The life here was more ascetic than at the palace of the Bishop.
The food was bad, sanitary conditions were poor, and
conveniences were at a minimum, This evoked oritical
comnents from the pen of Erasmus, who seemed to have no
sense of gratitude, "Men of genius are apt to take what
they can get as a mere instalment of the debts which soeiety
owes to them."64 TNevertheless, just as in the monastery
at Steyn, the physical comforts were compensated by a
wealth of intellectual acquaintances. Erasmus made friends
with Gaguin, who was a French humsnist and diplomat.
Erasms had the privilege of Gaguin's house and library,
a great asset to-the thirsty scholar,

After an illness, he returned to the Bishop's mansion
for a time, visited Steyn, and then returned to Paris.

62, n1°h°1ﬂ. Q. 011’1‘.. De 104.
63. Smith, Presexved, op. oit., p. 19,
64. Froude, J. A., Life and Tetters of Erasms, p. 26.




52

This time he stayed in ths town and took in pupils, to add
%o his income. Altho:gh he had made promises to the
suthorities of Steynm that he would study for the degree in
Theology, he neglectecd these otudies, in order to devote more
¥ime to literary stuiies and %o making money to meet his
inereasing expenses. Among the first puplls were Thomas
Grey and Robert Fisher, both young men of wealth and
soclal status. He now began to study Greek, and used all
his money ror the purchase of Creek claassics.ss Through
his attenionce at% the classes in which Greek was taught,
he met many intelleatuals.

Une friend of this perivd was to exert a definite influence
on hig life. ‘This mas was ﬁiliiam Blunt, or Blount, later
Lord Mountjoy, who was later made tutor of Honry VIII. _
Throughout Lis life, Mountjoy was one of the best patrons
of Ergsms.%6 Lrasms became his private tutor in Paris.

It wes through_ him that he later was introduced %o England,
and to Xing Henry VIII.
Anothor person whom Erasmus, through proficient flattery,

used %o help him fulfil Lis ambitions was Amme of Veere, a

6b. "As he very sucscinetly puts it, 'I have devoted my
whole onergy to Greek literature, and, as fast as
I shall receive money, I shall first buy CGreek authors,
and afierwards clothes.'" Mangan, op. oit., p. 76.
66. Smith, Preserved, op. oit., p. 30.
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daughter of a groat noble from Hollamd and widow of Philip
0f Burguniy. James Batt had become the tutor oZ her son
Adolph, and at Batt's invitation, Erasuus visited her at her
castle ol Touirnehem. AS usual, Lrasmas hoped to get some=-
thing from the kind and courteous lady. This time he hoped
to secure mouey for a trip to Italy. This is shown ia a

. letter written later, in 1501 to James Batt. "If you are
heartily interested in my fortunc, this is what you mmust do.
You will make a Pair oxcugse %o my lady, that I cammot for
Véry shawme expose my own destitution before her, but that I
&M oW in deupest poverty...; that a Doctor's degree cannot
Ve 30 properiy taken as in Italy; taat Italy cannot be visised
by 80 delicate a man wiithout a conuiderable sum of money,
especially as my reputation, whatever it be worth, as a man
of learning, forbids my living in an altogethor wesn fashion.
You will point out how much more oredit I shall do her by
my learning tham the viher divines whom she maintainS....
Of course I am awares that there are many apylicants for livings, |
but you can say that I am the ome person, whom if she Gompares
B8 with tho rest, etc. eto. You know your old way of lying
Profusely in praise of your Eraama."s" Erasoms stopped to

anything to satisfy his wishes.

67, Nichols, op. oit., Dp. 299-300.




Erasms received the degree bachelor of theology in
April, 1498. It was arter this that he visited Anne of Veere.
MountJjoy was planmning a trip to Italy, but this did not
materialize. Instead, Mountjoy took Erasmus to England in
June, 499,58

In many respects, this first visit to England was
'_'1_ihe great turning point in his li:lfe."s9 He was ir his early
thirtics at this time. At this time he moved i..n cireles of
mén who were his intellectual equals, and who had definite
8valeg and {ixed objects in life. On the first visit, he met
Such lilustrious men as Colet, lMore, Warham, and Fisher., He
stayed with Lord Mountjoy at an Englisb country estate, and
found life there much to his liking @s his letier ahow."o
\ At Hountjoy's country home at Greenwich, Erasmus met
More for the first time, who also was resﬁonsible for his
datroduction into the Royal household.at Eltham Palace.

Hore he wet the cuildren of Henry VII. Erasms writes
of tuis experience, "In the midst of the group stood
Prince fenry, then nine years old, and having already

68. Smith, Preserved, on. cit., p. 9. Mangan and
Smith both adduce T499 as the first visi t to
England. Froude says it is "certain that Erasmus
was irn Iondon at the beginning of December, l497."
Op. 6it., p. 36. However, this is impossible, since
the Tetter to Batt, which tells of final preparations
for departure, was not written till May, 1499.

€9. Mangan, oo, cit., p. 94.
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Something royal in his demeancr, in whick loftiness of mind
W88 combined with singular culture. Om his right was
Margaret, about elevensyesrs old, afterward merried to
James, King oif Scots, and on his left played Lary, a ohild
of four," 7L In the autumn of that year, Erassmus stayed at
St. Nary's College &t Oxford. The pricr was the famous
Richard Charnock. Here he met the famous John Colet, with
whom he hLad corresponded several times befcre the reebing.
This meeting budded intu an admiration which lasted until
the time ¥ Colet's deaih.

In December Erasmus returned tc Lonfon, and on January
€7, 1600, he was at Dower, ready %o cross the chaznel back
%o the continent. This datc is established by the ;i’act that
Erasums wes not allowed to carry wibh him the English money
that had been bestowed upon him.m He landed at Boulogue, and
imiediately went to his friend Batt at Tournehom. Then he
departed for Paris.

Wien he arrived at Paris, he at once undertook arduous
literary work. He now wrote his Adages, of which he says in
the prefacs, "I was inducod %o uiddertake the waork, partiy
af Four kind urglng, together with the flajtering entreaties

" ° of Prior Richard,..and parily by the hope that my labor,
if not a source of glory to the author, might be prefitable

Tl. Ibid.-, D. 20}.
2. m.. DPe 2287
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and gratifyinz to its reeders--to those gsurely wlho are
disgusted with a commonplace style of conversation, and

are desirous of a more graceful and polished mode of
eXpression,..." 10 02 course, HLrasmus had other reasons

for weiting the work at this time. Van Loon as an interest-
ing section on this subject: e

"Impressed by such high-sounding titles as Adagia
(from the Qlassios), and Erasms' Colloocules,” we are
gpt to overlook the fact that these volumes belonged
to that curious eategory of books which today are
knovn as 'How to' literature. The sixteenth
sentury publishers, being just as bright as our own,
had long since diseovered that there were fortunes
lto be made out of those handy reference books which
saved the average citizen the trouble of going to
the original scurces.

"The Renanissance had made vverybody conmscious of
the necessity of being considered a pretty good
scholar. In our own commercial world, if cne hopes
to succeed, one must learn 'how to make friends®
or how to handle one's income tax., In the year of
grace 1300, the ambiftious young man who hoped %o
make his way mast guote the Classiecs with ease and
eloguence, mst know at least ten different waya of
writing a bread-aund-butter letter, and must have a
fitting proverb for any situation that might arise.
Such volumes therefore were bound to be best sellers
and that was the reason Erasmus wrote them, and while
they never maie him rich, they at least kept him
ia that docent amount of comfort which he had to
enjoy if he wers to funetion to the vest of his

ability."
0f the success of the Adages, Smith says, "The iAdages soon
bedame a standard work, used and quoted by everyome with any

76. Mangsn, op. ¢it,, p. 124. This was addressed fo
Mountjoy, to whom the book was dedicated.

74. Ven lLoon, Bondrik Willem, @% the Background
and Personality of the Famous Sclolar and Authoxr ol the
. Praisge '_g_'i"?;o!‘ﬁ,'!g’.—ﬂeslier":tus' Erasmus of Rotterdam,
Pa SI. b
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Pretension to scholsrshin. Inther quoted it thirteen times
¥ithin a single year in his correspunience, and from this
eompilation derived some of his political arxioms. The style
&nd thought of Lontaigne and La Boetiec were nouriched on ite
Comrad Gesner richly decked his "Natural History of Animals"
With proverbs about brute nature culled frow the humanist.
The great Llizabothens, Bacon and Shakespeare, knew it and
used it.n79

Durirg the time in which he occmposed the Adazes, he was
8180 busily ocoupied with the study of Greek. Hebrow, also
interested him for a time, but he soon gave it up, probebly
because 1t would not be an instrumenmt for the reading of the
6lassies which he zo mch admired.

After = short stay in Orleans, he probebly returned to
Paris. Then he resided in his home country for about three
Jears. In autumn of 1502, he settled at Louvain, and
rémalied for about two years.

: Sometime during his stay in the Netherlands, he wrote
his work, Enchiridion Xilitis Christiani, "which, more than

any other, gave a complete and rounded oxposition of "the
Philosophy of Christ,' as he loved to call the form of religiom
taught by him throuvzhout 11fe." 70 In this work, Erasmms may
be said to have shown his colors for the first time. One canm

70« Sulth, Preserved, ope. oit., p. 46.
76. I'Did.., pe b2,




Blready see at this time, about twenty years before the

actual Iutherar Reforu=tion began, the type of compromise

Erasms wes adopting between pagunism and Christianity. As

8 ohild of the church and of the -Remaissance, he was faced

With the problems of "cult end dogma." Smith shows how

Eragzus tried to mold the two into a consistent system:

77

TIn worsing ont a cousisten sysiem, Erasuuma was
confronted by two problems, that of oult and that
of dogma. Hhis attitude to the former was to let it
alone, relying om holiness of character to purify
and vivify it. 'ixternal worship iz not condermed,?
he wrote in his Enchiridion, 'hut God is pleased
oaly be the inwa®d plety of the worshipper.?
Imther, and atill more Calvin, reformed ths csrenonies
and rites of the Church according to their conceptions
of Biblieal »nrecedent and precept; Erasmms had no such
design, and for many reasons. In the first place he
was too historical-minded not to cherish traditional
Torms. Secondly, he was unier no bibliolatrous
brepossession, such as would lead him %o regard
everybiing not sanctioned by a specific text as wrong.
Thirdly, he was unwil:ing to give offense, and finally,
he regerded the whole matter of culi as one of sub=
ordinate econcern. Fasting, sacerdotal celibacy,
the compmunion in one kind, and all the resat of the
Church law d4id not harm, if stress were not put upon
such matiers. :
"In the face of dogma, Erasims was a child of the
Renaissence. It is too much to say either that he
neglected it or regerded it as of minor importance;
buit it is econspiocuously true that with him dogma
had not the supreme place that it had with the Re-
formers and with the inguisitors. While at times he
hovered on the verge of doubt of some doctrines, or
admitted the possibility of doubt in others without
the brand of heresy, yot he always sought and finally
yielded to the aathority of the Bible, and, in the
second place, to that of the Church, as the voice of

e
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either could be reasonably interpreted. Az with
other‘men, so with Erasmus, we find slight incon-
Sistencies and variations in his statexents. But

on the whole his attitude is plain, and it is far
noxre moderan than was that of the Reformerz. He
welcomed criticism and philosophy as aids to religion;
they dreaded reaeson as a fos to faith."

The Xnchiridion depiets the warfare of Christian life,

desoribing the weapons of tho Christian, and shows what is
the true wisdow. le sketches the conflict batwoen flesh and
8pirit, between tho sensumal and the moral. Iuther knew this

Work, and a comparison between the Libersy of a Glristion Man

and the Enchiridion will show =ome rssemblance. This should

not, however, ne overemphasized.

Soon after this, probably in the surmmer of 1505, Brssmms
Journeyed to England a second time. Henry VII bad pronised
him a benefice, ac we see fram.n letter %o Semra'tius."s On
this visit, he made now frienis. Archbishop VWarham of Canter-
bory proved to be 2 munificent patron, snd often presented
Erasmus with gifts in poney to sustain him. With John Fishew,
Bishop of Rochester, Erasmus formed an intimacy which lasted
throughout his life. He renewed Lis acquaintance with Colet,

whom he had met on the TFirst visit.

Yot lrasmms would not be satisfied until he could make
a trip to Italy. . One of his reasons for coming to England
a second time was probably tc¢ amass funds to take this trip.
With this end in view, he worked feverisaly at translating

78. Nichols, op. cit., p. 399,




Greek suthors. Tie most important of these was the translation
of Iucian.’° But in addition, a stroke of fortune came
kis way when he had the opportunity t¢ accompany the twwo sons
of John Baptista Boeric, the King's phyaician, to Italy, and
Supervise thoir eduoscion. This facilitated the journey,
enablirg Lim to travel in comperative luzury. After a stay
in Paris, the party jowrnmeyed on. At Turin, he received his
degree as Noctor of Theology on September 4, 1506.
Kost of the itime in Italy was spenbt =t Bologua, where
he studied and remaimed with bis pupils. Vhile here, he
was attracted by the foume of the printer Aldus Manutius, of
Venice, wic waz not only a printer, but slsc a scholar in
the olassical languamges. Erasms wrote him, requesting that
he publish some of his works. In Iovember, 1507, Erasmus
moved thei'e, romeining for about a year. Ilere a new edition
of Afages was pu.blj.shed..eo At Venice he novedl in scholarly
eirecles, =nd booeme accuainted with Jerome Alesuder, who was
later to be %he papal delegate to the Diet of Worms. After
about a yesr ai Venice, Eracmus went to the university town
_ of Padua, whers ne tubored Alexandsr Stuart, son of James IV
- 0f 3aotland. In December, 1508, Le went to Ferrara, taking
the royal son with him. In the spring of 1509, Erasmus went to

"9. Yaxgan, vp. cit. Pe 206.
80+ Smiti, ooe ofi-, pe 107,




Rome. Here ne m:t Cardinsl de® YMedici, wvho later beeama
Clement vII., s was received with meclaim, and enjoyed 1life
in Rowe, for he nraized the liberty, the libraries, ard the
friendships o1 writers and soh:rlars.sl

The stay in Rome cae to an end soon after the aceession
of Benry VI1I to the throme of England on-“ Xay 22, 1509. A
letter frox uounsjoy, dated llay 27 of the same year, praises
the new prince. Jountjoy stated that the Archoishop of
Cantervury prouissd Srasms a bonefice, if he should retnrn.az
The praise nheaped upon him by Mountjoy and the Archbishop,
and tie hops that his former friendship with Henry VIIY would
Drove bemericial to hinm were factors which guided his decision
to return %o Lngland,

dnother point which Mangan makes is that the illegitimate
birth of Erasmus barred him from any ofiice "within the zift
of tic Rogan Curia."5° Another possible reason for his leav-
ing Italy is tue bouok which was probably taking shape in his

mind, The Praise or Folly. Tuis was'little caloulated to

delight the souls of the Roman Court as at that time con-
stituted. %
Thus we find Erasmus in England for the third time. He

arrived there late in 1509. For about two years his life is

8. Ibid., p. 115,

Ba. -ln.—'elc'-'.’lﬂ' _030 Git.. PPe ‘57"‘50.
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Sirouded in wystory. Soon after his retarn from Italy, the
Praise of Foily was writben. Erasmus writes in the Preface

to this work, thac the idea for the book came when he was
leaving Italy. A3 he tells Thomas More, to Whom the work

ia dodicated, he thought of his Znglieh friends, and wanted

o write somethimg Zor them in honmor of hias return to Bngland,
the name JMowe associatod in his mind the word Moria, which

beans Tolly. Thuc $he nawe lorige Lncomium wes DLETne

Suith says tiact this work gave Lrasims an internpational
TeDutatior..uh I% was widely read in his day, and remained
Popular aise yeers efter his death. In i%, Folly iz represented
88 tie impulsc of a child. she is a gossip, without wiom
800icty would Gisintegrate. He bases this on thie assunution
that & wise 'g.eraun would not take ftie risk of unyrying and
rearing ounildresn. This is the role of Folly. Foily is response
iblo for wany of the arts end for superstition. Folly is the
responsibility also for the stupidity and ignorance of the
monks, kings, caréi.als, and popes. He implies that the Church
hag 1ts dcadiicst encmics within iiself. "As if the Churok
ked any Quadlicr ensmiss than wicked Prelates, who net only
suffer Christ to run sat of request for want of preachiug Lim,

but hincer his spreading by their multitudes of Laws, :ne_rely

8D, Erasmms, Praise of Folly, ed. by Van Loon, pp. 91-92.
86. Smith, op. 0it., D. iL7.
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eontriv'a for their own profit, corrupt him by their fore'd

Expositions, and marder him by the evil example of their

Peatilent lii’e."a? He goes on to show that Folly and
Christianity have somcthing in common, and adduzes es proof
this, that there are more boys and girls and women who are
Qovout in their roligious 1ifc than men.

Though the work was finished in 1509, it was not
bublished until 1511, when Erasmus went to Parcls $o see it
throush the press. le was to see forty editions of this work
Gome off the nress during his 1ifetime.58

After his return from Paris, he was installed at (neen's
College, Caubridge, probably upon the invibation of Bishop
Fisher, who wa: Chancsllor. Here Erasmus taught Greek, and
later aodeptcd the chair of divinity, lecturing on Jerome
and orobably other subjeots. Between the years 1511 and 1514,
he completed his)wur}: on the Hew Tostament, the Letters of
Jerome ,and. Sencon. He then left England, and after some
traveling, he went to Basle, where he had his New Testament
dublished by Frohen. I% emme out in March, 1516. Besides the
original Greek, notes and co@nts were added. Accompanying

it was n nevw Latin translation, which was & correction of the

Talgate.

8%7. Zrasmus, Praise of Folly, p. 219.
48, Smi‘bh, 03 ..-':).. e
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Vhen the New Testament was finished, he returned %o
England, Here he obtained his final dispensation from
weering the canonical dress from Pope Leo X. Then he agein
Ieﬁt to Baglo, where he saw his second edition of the CGreek
New Testament through the press in 1519. After living at
Iouvain for a tiwe, e settled in Basle in 1521. Here he was -
active in working with the printer, Froben, on eodifions of
the Chureh #athers, including Jerome, Cyprian, Augustine,
Chrysostom, Basil, Orlgen, Hilarius, Irenacus, and Amurosés

In 1629 he left Basle and lived at Freiburg until 1525, wken

89
L

s

he returncd to Basle, where he died in 1525.

8%. Eneyclopedia Britsaanica, Vol. VIII, . 678.
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PART III

ERASLNUS AND THE

GERMAN REFORMATION
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For some years, especially since the publication of
2hs Praise of Folly, Erasmus was considered the leader
in reform movements in the Church. His fame had spread
throughout Gurope as a leader in purifying the learning
of the Church and in abslishing the abuses which had
erept in. The attitude of Erasms had been one of an
intellectual nature, aimed at the educated class of people,
rather than at the masses of merchants and peasants,
The type of reform advocated by Erasmus was not one of &
religious nature, as was that of Iuther's. Though Erasmus
knew well Thomas a' Kempis, Groote, Gansfort, and other
mystics and their works, he remained a humanistic rational-
18t in his attitude. Again, Erasms would never have con-
Sented to take part in a reform movement which might have
meant a split with the Church. He always frowned upon 1
heresy, as that of Wyclif and Hus, becsuse it was not
Gonsistent with common sense. Erasmus favored more com=-

Promising in difficult situations, especially if danger of

0f life and limb was an issue.




Now a new reformer enters upon the seene. It has been
@isputed among scholars that Erasmus had any influence upon
Iuther. That he did have some influence upon the German
Reformer, however secondary in importance that may seem, one
'Oan.not deny. ILuther read the works of the most popular
writer in the early part of the sixteenth century. Iuther
read the Adagia, and probably quoted from it.90 The
Enchiridion may have given the impulse to the campaign in
Wittenberg againat the worship of saints, Iuther read the
Praise of Folly, ss well as the volumes of Erasms' letters
which appeared from time to time-.gl

The greatest influence of Erasmis upon Inther was
exerted by the Greek New Testament, which became the guide in
New Testament interpretation for Iuther for some years to
6ome. This work of Erasmus was the chief factor in point-
ing Inther back to the original in seeking the truth of
Seripture. It was a oritiocism of Iather conscerning the
editing of Rom. 1, 17 that probably brought Iuther to the
attention of Erasms for the first time. Iuther asked Spal=-
atin, the secretary and chaplain of Elector Frederick, to
eommnicate his criticism to Erasmus. Iuther wrote, "I
fear he does mot sufficiently reveal Christ and the grace of

- 90, Smith, Preserved, op. 6it., p. 213.
91. Ibia.




67

@0d,...for human eonsiderations prevail with him much

more than divine."%? Iuther knew that for Erasmus the

dootrine of justification by the free grace of God was

8till obscured. This took place in the early part of 1517.
Erasmus took no note of the letter from Spalatin concerning

80 obscure 2 man az the lowly Augustinian monk at

Wittenberg. But this attitude sould not abide for long,

because the printing and nailing of Iuther's Hinely Five

25‘."&5. 80on caused a stir in all of Europe. There is some

évidence concerning the early reczction of Erasms ‘o the
work of Imther, In July, 1518, he writes, "Iuther has
&iven wany mdmirable admonitions, but I would that he had
xpressed himself more courteouslye...Still, so far, he has
Gertainly done g00d."9% To Jopn Lang, the friend of Iuther,
Erasmus wrote on October 17, 1518, "I hear that Eleutherius
is approved of =1l good men, but it is said that hia :
writings are unequal. I think his Theses will please all,
exdept a few about Purgatory, which they who make their
living from it don't want taken from them. I have seen
Prierias's bungling answer. I see that the monarchy of the
Roman high priest, (as that see now is), is the plague of
Christendom, though it is praised through thick and thin by

92. Ibid., p. 215. .
93. TIIly, Renaissance Types, p. 152.



Shameless preachers. Yet I hardly know whether it is
expedient to touch upon this open sore, for thet is the
duty of princes. But I fear they conspire with the pontiff
for part of the spoils. I wonder what has come over Eck to
begin a battle with Eleuther:lus."“

Inspired by the zeal of lIuther, a mumber of humanists
BOW published through Froben in Basle a collection of the
Reformer's writings. The anthology was sold through several
editions, and eventually reached Erasms. Because of the
8trong terms used, Erasms asked Froben not to publish any
more of Iuther's w:t'.‘..i;:l.:tug-is.I95

Luther probably did not know this. He had no reason
at all_ to suspect that Erasms was in any way questioning
his activity in Wittenberg. "Erasmus kept inciting Iuther
by little bits of pra:l.s.e and commendation, which were un-
questionably very grateful to the younger man. Iuther
8peaks with evident pleasure of & letter which he had received
from a friend in France, in which Erasmus was quoted as saying;
'I fear Martin will be the viotim of his own uprightness.’
This continued praise of himself aroused in Iuther a desire
to be on more intimate terms with Erasmus, deeming that his

friendship was worth ::ult:l.vat:l.ng."96 Iather, probadbly en-

94, Smith, op. cit., p. 217.

95. Ibid" De 219,
96. Mangan, op. eit., Vol. II, p. 114,




Oouraged by the bits of praise which he had received from
Erasmus, and motivated also by a dcaire to know jJust what
the attitude of Erasms was, wrote him a letter on March 18,
1619. Because of its great historiecal importance, we cite
it here:gv

"Martin Inthor to Erasms of Rotterdam, Greeting.
Many times have I spoken with you and you with me,
Erasms, our glory and our hope, and as yet we are
not mutually acquainted. Is nn% this a marvel,
or rather instead of a marvel, is it not an every-
day ocourrexce? Nor who is there whose entire
inmost thoughts are not dominated by Erasmas, who
is not instructed and controlled by Erasmus? Of
course, I speak of those who esteem literature =l ght-
ly. And I derive much satisfaction from the fact
that, among the other gifts with which Christ has
endowed you, this also is to be counted, namely,
that you displease many; and hence I am wont to
argue that we may thus discern the gifts of a
loving from those of an angry God. Therefore I
congratulate you because, while you please all
good men in the highest degree, you none the less
displease those who desire to be the only great
ones, and who have excessive wish to please,

"But how foolish am I whc approach such & man as
you are with my hands unwashed, and without any
reverent and decorous preface, as if I wore one of
your mst familiar acquaintances, when in reality
I am spesking as one stranger to another. But out
of your kindness you will attribute this either to
my love for you, or my inexperience, since, having
spent my days among the sophists, I have not learned
how to write to a really learned man. Otherwise
with how many letters already would I have wearied
you! Nor would I have permitted it that you should
always converse with me by letter only.

"Now, since I have learned from that most worthy -
man Faﬁricius Capito that my name was known to you
through those trifles of mine on indulgences, and
from your most recent preface to the Emchiridion

97. Ibid., pp. 1l4~116.



that my essays have not only been seen but also
accepted by you, I am compelled to acknowledge,
even by this most uncouth leitter, that wondrous
spirit of yours, which enriches my mind and the
minds of all; slthough I am aware that you will
hold it of the very slightest moment that I thus

in a letter show you that.I am loving and grateful,
8ince you are amply content that my mind shall glow
in your regard gratefully and affectionately, but
privily and before CGod, Just as we deem it sufficient
to glean your thoughts and your good offices from
your books without your being aware of it, and
without either letter or personal speech from you.
Neither my modesty nor my conscience will suffexr me
not to express my gratitude to you even in words,
eéspeclally aince my own name has ceased to be
obscure, lest my silence might be deemed malevolent
by someone, or be thought to sugur disastrously

for the future. And so, dear Erasmus, amiable man
that you are, recognize me if you see fit aas your
little brother in Christ, ome who is truly moat
devoted and atiached to you, but meriting by his
ignorance nothing more than to be buried in a cornmer,
aad to be unacquainted with the same sun and sky
&8 you, a thing whick with no tardy longing I have
desired, since I am fittingly conscious of my poor
bowers. But I'know not by what mischance things
have fallen out to the contrary, and I am compelled
to my deep shame to have my ignominies and my un-
fortunate ignorance exposed ani paraded even before
learned uen.

"Philip Melanohthon is doing finely, execept that
our coumbined efforts hardly sufrXice to keep him from
destroying his health in his excessive craze for
literature. He burns with the fervor of youth to
be all and to do =11 for everybody. You will be
doing a kindzness if you admonish him to save him=
Self for us and good literature, for witk him safe
and sound I know nothing from which we shall dexrive
greater hope. Father Andreas Carlstadt wishes to
be remembered to you, venerating Christ in you.

May the Lord Jesus preserve you for all eternity,
dearest Erasrms, Amen.

"I have been verbose, but you will consider that
it does not behoove you to be ever reading learned
epistles; at times you mst become weak with the weak.

Brother Martin Luther."

|
|
i

i
x|

i




f

.

7

This letter must have shown Erasms that both he and
Iuther had soie common ideas. Yet, he realized that he ms—ii__
treag carefully, for the work of luther might lead to a oo.ﬁ-
fliot with Rome. Grasmus had also learned that the Elector
of Saxony, who was a key figure in the election of the-
Suscessor to Lmperor Maximilian, was protecting ILuther from
the disciplinary measures of the Roman Curia. To win the
Elector's favor, Erasms dedicated to him an edition of the
historian Suetonius which he was oublishing. The Elector
was pleased, and Erssmus felt that he could say that what
he had heard of Iuther was to his oredit, although he eould
Dot make a safe estimate of Inther, because he had not read
all his writings. Soon after the corresponience with the

Elector, on kay 30, 1619, Erasmus answered Iuther's letter:

"Erasms of Rotterdam to Father Eartin Iather,
Greeting. Dearest brother in Christ. Your letter
was most pleasing to me, showing as it does the
keenness of your mind and your Christian spirit.

I can hardly tell you in words what commotion your
writings have oceasioned here. So far, I have been
unable to pluck that most unfounded suspicion from
the minds of some that your works have been written
with my assistance, and that I am the ringleader

of your faction as they style it. They deemed this
a good excuse for stifling good literature which

they regard with a deadly hatredi as something which
might detract from the majesiy of theology, for of
this they make more account than they do of Christ,
anl at the same time make it an opportunity to assail
me whom they regard as influential in advancing the
cause of learning. The whole movement is carried on
by clamor, brazemness, trickery, detraction, and
calumny, as that had I myself not seen it, nay,

felt it myself, I should never have believed anyone
who said theologlans could become so insane. You
l%ght say that it was a deadly pestilence. And yet

98. Mangan, 9p. oit., II, pp. 116-118,
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this poisonous thinz, though springing Zrom a few,
haz crept into many, so that a great part of this
erowded University is infected with the malady.

"I bave asserted that you are the veriest stranger
to me, that I have not yet read your books, and that
88 a consequence I have nelther ceansured nor
approved anything that may be in them. I have only
atvised some nct tc be so spitefully vehement in
public about books which they have noct read, but
tc leave the decisions to those whose judgment is
of the wost value. 4nd I have warned them to reflect
whether it was expedient to bring before promis-
cuous asscumblies such matiers as these which could
be bebtier refusted in books or discussed among
scholars, especially when with unanimous consent
the author's personal character was commended. But
1% was all to no purpose, for up to the presemnt they

Ane and reve with their onesided aud notorious
disputes. How often has peace beei agreed upon
between us! How often have they on the most ground=-
legs suaspicion sxcited fresh disturbances! And they
think they are theologians. Those who are attached
to tho court here hate these theologians, and that
is blamed upon me., All the bishops are well disposed
towarde me. They (the thoologiana) place mo trust
iu Books; their ounly hopo of victory lies ia fheir
calurnies, which I disregard, relying on the con-
8ciousness ol my own rectiftude. Towards you they are
beooming a little milder. They fear my pen, a fact
which is indicative of their evil conscieuces, fox
I would certainly paint them in their native hues, and
Serve them righ$, did not the teacling and example
0f Christ restrain me. WWild beasts are made geantle
gy lgsmdnuas; these men are rendered savage by good

eeds,

"There are ihose in England who think highly of
your wriltings, men of the highest rank. There are
goame here tco who Zavor you, among them being the
Bighop of Liege. As for me, I keep myself uncom-
promised, to what extent I can, in order the better
to help the revival of learning. And it seems %o me
that more is to be gained by such courteous restraint
than by violencc. It was thus that Christ brought .
the world to His sway. It was thus that Paul abro-
gated the Jewish law by drawing out all things unto
allegory. It is more expedient to inveigh against




those who abuse the Pope's authority than against
the Pores themselves, and I kcld the same opinion
with rogerd to kings. The Schoola ere not so much
to be despised as recalled to sensible studies.
Of belicfs which are too well accepted to be abrupt-
ly torm from the people's minis, it is better to use
in debate reasons which are strong and convincing
rather than to make dogmatic arffirmntions. It is
better to disregard the violent contentions of some
people than 4o refute them. Ve mst everywhere be
careful not to say or do anything tending to arrogance
or vartisanship, for that I deem acceptable to the
Spirit of Christ. Neanwhile we must guard ouxr minds
from bBeinz corrupted by anger, hatred, or vainglory,
for suech defects are wont %o lie hidéen in the very
heart of piety. I do not however admonish you %o
do these things, buf advise you to do always what
you are doing.

"I have turned over a few pages of your Commentaries
on tle Psnlms; they please mo exceedingly,
TPusT they will prove very useful....Farewell,™

One thing about this letter strikes us immediately.
Erasmus is stsering the middle course. e does not support
Iuther with an active enthusiasm, but merely lauds him for
his reform cndeavors. In polite terms he warns Iuther
against violence agzainst the powors that be, both kings and
Popes, Erssmus was guided by his own personal interest in
taking thi: attitude. "He well knew that this letter of his
to Inther would be printed and closely scanned by friend and

foe, and that though written for Imther, it would go the rounds

of an ever-increasing circle. So he perceived that he must

be on his guard.."’s But Iuther was not decceived by the tone
of the letter. He ceaged correspondence with Lrasms, and did

99, Ibi.il.., De 119.
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not look for support from him.
"Even t. thic time it is plain that Zrasmmz= was trying
to steer a straight course between the Iutheran Soylla and
the Roman Charybdis." %® Some thought thet he wes turning
against the Reform, and his colleagues at Louvain bel:ievn:d
that he was becoming a Iutheran. This made life uncomfortable
for Erasmus. In addition to this, he became even more involved
when his letter to Iuther was published. The Bishop of Liehe
was angered by the stategent of Erasmus that he favored Tuther.
The inquisitor, James Iioc_ha!'.raten, found the letter, and omn 1its
basis was rcady to conviet Erasms of favoring Iuther,.:Ol
Erasmis could see that conditions were nearing a erisis,.
He wagz 1ntgreated mainly in keeping his cause of sound learnin-g‘
out of the religious quarrel. But he was sufficlently
interested to help protesct Luther in a measure, 'b;cana‘e he
felt a certain sympathy with a man who, as he himself had -
done, was fighting against the Roman papacy. His plan was one
of silencing both sides. For support in th.is redisting poliocy,
he turmed %o Albort of Hohenzollern, the Cardinal Archbishop
of ¥ainz. He wrote him a letter or October 19, 1519, stating
that he was a stranger to Imther, and that he had tried to
prevent the public ation of Iuther's woarks. He voices the
opinion +that i% would be better to have a Chrisiian, as Iather,

100, Smith, Ope Cite, Da 223,
101, Tbid.’ 3= aPEe
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eorrected, tian to destroy him. Instead, the ensmies of
Luther had acted in extreme ways, for they called him a
heretic because hc did not properly evaluate the indulgences
and the church :Eathers.log
This letter was intrusted to Ulrich von Hutten, who was
at that tine attached to the court of the Archbishop of liains
as secretary. Ilie ailowed it to be printed, an action which
dlaspleased Lrasmms, "He even went so far as to accuse Imtten
0f tampering with the wording of the letter to the extent of
inserting the wiord ‘'our" before the name of Iuther, in order
to give to the world a better idea of the intimacy of the
relation in whick iLrasmus stood with regngd to Luther."lnz
Another Ffactor wihich brought the issue closer to a decision
for Erasmus was the bull, Exsurge Domine, wiiich was signed on
June 15, 1520. This was a threat to excommunicate Imther, if
be would not recant sixty days after its arrival in Germany.
In September o 1520 Eck poated the bull in Brandenburg and
Merseburg. 4t the same time, the papal envoy Aleandier was
sent from Rome %o the Heiherlands to meet Charles, who was
coming froi: Spain to be orowned emperor, to obtain his support
in suppressing Iuther. This lntensification of suppresive
action against Iuther caused Erasmus to use all his power fo

prevent exitreme measures. He met King Eeary VIII of England

102, Mangan, op. oit., p. 162-1G3. '
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Quring the sumner, and "talked some of writing againrgt Iather,
but more o wosns of makiug peats iu the Church.” 104 This
tonferonce wus unot gucsessiull
A bitter blow came wuen Charles V issusd a decree
&gainst Iutherauns in tho Letherlands, as a result of the
machinations of papal envoy Alcander. 35%ill greater was the
blow whicl came at Louvain, where the pspal legadte Lurned
Iuther’s books and atiacked Erasmus publicly. Another caus
with the denunciation of Ulvieh von Eusisn. Hutten wag in
favor of supsorting Lutider vicleutly, znmid <ouli nst condone
the mediatinz measure of Srasmizs, szick ne %tormod =ccl=ar5.1:r."m
Ghile in Cologne for biz conferssce wist Eatsen, Le bad
&n opyortunity to confer witi Zlsetor Fredisrick z% the occasion
of the eorcnution cf ths Expersr. Ao sceouns of She messti
is given Ly Seckondorf, tie Iusheran kisforien, of which we
quote in paw; 00
"The mlectur desirsd that Srasmus skould sgaak
ia hls owa language, that is Belgian, tut lhe preferred
0 use latin; this .the Prince unierstocd, bui
replled through Spalatin. He tken tells that tile
Elcctor sought the opinion of Erasmus concerning
luther; Zrasmus, first closing his lips with a
smack, aud hesitatiag, put off his Teply. The
Elector, ag he had the custom of doinzg if he were
engeged with some serious matter, regarded him with
wide-cpen eyes, gravely; then Erasims burst forth
in these words; 'Iuther has sinned in two things:

namely, because he has touched tie Pontiff's orown
ond the monks! bellieg.'™

104, Smith, % 8it., Pe 330.
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Almost immediately after shia interview, Erssmus drew up his
Axioms, in which he showed some sympabhy with Iuther and his
desire to be of service in the reform work. He wrote, "That
the origin of the persecution was hatred of ].earni-ns and love
of tyranny; that the method of procedure corresgonded id.th the
origin, consisting, namely, of clamor, .comspiracy, bitter hatred,
@nd virulent writing; that the agernts put in charge of the
drosecution were suspcet; that sll good mern and lovers of
the Gospel were very little offended with Inther, that certain
men had abused ihe e:=sy-going kindness of the pope."m7
Frederick ig re::.-or‘.:.ed a3 saying after he had seen the Axioms,
"What sort of a man is Lrasmus anyway? One can never know
where he iz.n-C8

Yet, 1a spite of his seeming agreement vith Iuther, he
tried to remain neutral. To Reuchlir he .wrote, "I prefer to
be a spectator rather than an actor, not hec.ause I refuse to
incur the rigks of battle for the cause of Christ, but because

I see the wark is above my medioerity....I always try to

separate your case exd that of learning from that of Iuther,."109

Now, however, the higtory of the events between Luther

and the Pope was souon to bring about the showing of the true

colors of Erasmus. Luther did not recant; instead, he publiecly

107. Swmith, o e Gite, Do 835.
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burned the papal bull, Exsurge Ddomine, on December 10. On
January 6, 1521, the bull of excommnication was algred, and
was brought to Yorms on May 64 "The failure of Erasmus’s

Plan of arbitration, mede evident by the course of avents
during the winter of 1620-1821, marks & turning-point in the
humanist's attitude toward the Reformation. Though he sould
never have been called a follower of Imther, he had kitherto
labored to protect him Lrom un,ju..'-.t persecution ard to give
him a fair he:ring. He believed that if the Saxon would only
be moderate he might acoomplish rmeh g£ood, and, Tfor the sake
of peace, he wrote him no less than'Tive personal letters, and
appealed alsv o his friepds, to urge him to apply himself to -
tLe cause oy reform with & mind uncorrupted by haired or
violenge,.” 1

The rash action of Imther in the vurning of the papal
bull, and the violent leunguage, typicsl of Iuther, tound in
the Babylonian Captivity of the Church, were too much for the
sexsitive scholar. Always of a gonile nature, and sntipatinetic -

%o dogmatic dutermination, this doas not surprise us. He

Writes to Everard, of Holland:1ll

TWith what odium Luther burdens the cause of learning

and tkhat of Christianityl! As fer as he can he in-
volves all meu in his business. Everyone conrfessed

110, Smith, op. 6it., p« 240
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that the Church suffered under the tyranny. cf£ certain
lnen, azd many were taking counsel to remedy this
atabe of affalrs., Vot this pan has arisen to treat
the matter in such a way that he fastens the yoke

cn us more Ilrmly, and that no one dareas to defend
even what he has said well. Six montha ago I warned
him to beware of hatred. The Babylonian Captivit
Bas alienated many from hin, aﬁ'%é‘ﬁty puts Torth
1ors atrocious things." -

¥hile Erasmus o3tentatiously criticizes Iuther because he is
interfering with the public good by Ramaging the cause of guod
and sound learning, he felt the poculiar position in which he

Was placed. An open defesuse of Lubther would mean the Ingui-

8ition. Opposition to Imther would mean opposition fyou the
dowerful German princes s ¥ho were behind Iuther, in particular,
the powerful Llector Frederick of Saxony. Knowing this, we

Gam appreciate the following letter written to Richard Pace

in 1531:113

"Would that some dous 6x hachina might make a
happy ending to this orama S0 lnauspiciously begun
by TuilLer! He himself gives his enemies the ear by
which they transfix him, and acts as if ihe did not
wish to be savsd, though frecusntly warned by me and
his Tricnds to fone down the sharpness of his 3tylGesee
1 cannot sufficiently wonder at the spirit in which
he hag written. Certainly he has loaded the culti-
vators of literature with heavy odium. Iany of his
teachings and admonitions were splemdid, dut would
that he had nct vitiated thege good things by mixing
izntolerable evils! I£ he Lad written all things
riously, yet I should not have courage to risk my
life for the truth. All men have not strength for
martyrion., I fesr lest, if any tumult% should arise,
I should imitate Peter (in denying the Lord). I

112, &Eo. De 843,
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follow the Juat Aecrees of popss and emperors
because it is right; I endure their evil laws because
i1t is zafe., I think this is allowable to good men,
lf they have no hope of succeessful resistance.
Christ, whose csuse my little writings have ever
served, will louvk atter we, After Iuther has been
burned to ashes, and when some not too sincere
inquisitors and thevloglans shall take glory %o
themselves fur having burnsd liim, good princes
should taxe eare not to allow tuose gentlemen to
rage againat the innocent and meritorious, and let
us not be so varried away with hatred for Iuther's
bad writings Lhat we lose the fruit of his good ones,"
When the Lmperor opened the Diet of Forms in January,
1821, Erasmus declined an invitation t. attend. He still
tried to wse nis influcace ln Tavor of moderation, when he
heard that Alesnder wanted to econdemn Imther unheard. He
Wrote to influential men, among them a Cardinal and a Bishop.
During the sessicze of the Diet, trasmus stayed at Louvain,
and later at Antwerp. He was very cautious regarding his
porsonal safety, and had good reason to be careful, especially
after May 6, when Aleander published the bull Decet Ponti-
ficem Rowanum, which placed Tuther unier the ban of the Church,
end after Lay 26, when the Erperor signed the Ediet of Worms,
which placed a ban on Iuther, his works, and his followers.
This caused Erasmus to move to Anderlecht.
"The partinrg oi’ the ways had now come; one mist be either
with the Reform or sgeinst it. Erasmus' continued efforts to

0 113
keop on good terms with both sides only brought him the 1ll
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Will of both." Jwow s in orGer to clear himself of any
Gomection with Imthosr » he wrote to powerful Lrisnds
throughout the summer snd awtamn. To his opponents at
louvain, he etarted a dialogue On Ending the Lutheran Affair,
Which was not f£inished. In it he tried to apologize for any
dmpressions he might have given for having ever supported
Luther, P
Erasmus feared most Aleander, who was supervising the
Persecution of the Protestants in the Netherlands, Aleander
%88 dencuncing Lrssmus as a heretic uxnt as a rabble rouser.

Aleander accucead Erasmus of having written Iluther's Babylonian

Leptivity. Yet, the papal legate offered to Erasmus a
bishopric, if he would write against_Luther.lu Thig did
not conviree Erasmua, for he still retained the inner fear
that Aleander would engineer a way to destroy him. This
fear incroased when he heard of the arrest of a heretic at
fntworp, whc had implicated Erasmus in the sale of Juther's

books, 115 Therefore, under the proteciion of Franz wvon

Siekingen and his soldiers, he woved %o Basle. On this

Journey, he met his friend Capito, who was still trying to

indvge Iuther to write more mildly.
The bDreak between Erasmms and Inther was apparent at the

publication of the Epistolse ad diversos, in November, 1521.

114, Ibid., ». 253.
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This collection of letters was to glve the impression that
Erasmis stood entirely apart from the Reformation in
Germany. When Iuther saw the volume, he wrote, "In this
book of letters Erasmus now at length shows that he is the
hearty enemy of Imther and his doetrine though with wily
%ords he pretends to be a friend."l16

After Erasmus moved to Basle, the course of events was
Such that each one led Erasmus to turn more and more
8gainst Iuther and to aline himself with the Roman Church,
The first incident was the election of Adrian VI to the
throne of the papacy. He had been an acauaintance of
Erasmis at Utrecht, when both were attending the cathedral
8chool there, in the days of their boyhood. "Erasmus heard
the news of Adrian's election, we are led to believe,
with mingled pleasure and apprehension--pleasure in that
the new Pope was a fellow=-countryman and a sort of old
fcauaintance, apprehension in that Adrian might insist on
his writing against Inther, and at the same time give a
hint to the Emperor to conpel a quick ohed.:l.ance."]'"
Adrian became Pope in January, 1522, Erasms became fearful
during the following six months that some of his enemies
might whisper things into the ear of the new Pope concern=-
ing his former associations with the Reformers, and therefore

116. Ibid.. Pe 2586, A
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wrote him in September, 1522, telling him that he had
dedicated an edition of Arnobius to the Pope. "iAs a

Pledge of my zeal and affection towards you, I .send you

by edition of Arnobius, which happened to be the work I had
in hand when this most joyful news was brought to me

about the elevation of Adrian VI to be our ruler and
gulde,..,The sincerity of my conscience and your own wise
Judgment are well kunown to me; but, since I observe what
influence evil tongues possess in this age, 1t seems right
for me to furnish your Holiness with a sure antidote against
their virulence, so that, if anything has been told you
about Erasuus, you will flatly reject it, or, if you have
your doubts, that you will suspend judgment until you have

received my de:f.‘e::usse.“:I':I'8

To this the Pope answered December 1 of the same year,
éxorting Erasmus to use his gifts to suppress Iuther. "Rise,
rise in aid of God's cause, and employ the distinguished gifts
of your mind in His behalf, as you have done hitherto. Think
of this, that it is in your power, with the help of God, to
restore to the path of rectitude a lamge part of those who
have been corrupted by Iuther, and to confirm in the Faith
those who have not yet fallen away, while those who are
vacillating and near to falling may be completely preserved

therefrom,"119 -
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Again the Pope wrote s ON Januarj- 23, 1623, urging Erasmus to
Gome to Rome, and intensifying his request that Erasmus
take up the cudgel sgainst Iuther. To this Erasmus
angwered in s lengthy way, explaining that his health and
@ge would make it impossible for him to come to Rome, A%
the same time, Erasmus points out that the ILutheran heresy
6amot be destroyed by violence, Erasmus is still trying
to achieve his poliey of mediation and reconeiliation, which
Plan he reveals to Adrian in the following letter, He
writes: "I observe it to be favored by many that this evil
should be remedied by severity, but I fear that the event
may hereafter prove this to have been an unwise counsel. I
866 a grcater chance than I could wish that the matter may end
in an atrocious slaughter....The malady has spread too
deeply to be cured either by knife or cautery. I admit that
formerly among the English the faction of Wickliffe was thus
stifled by the power of the kings, but that sect was. really
8tifled rather than eradicated.."lzo On September 14, 1523,
Pope Adrian died, without having succeeded in obtaining the
services of Erasmus in defemse of the position of the Church,
Another man of power who urged Erasmus to take up arms
a8gainst Tuther was Duke George of Albertine Saxony, who had
furned against the Reformers at the concdusion of the

120. Ibid., p. 207.




leipzig Debate. Erasmus had dedicated an edition of
Suetonius to the Duke, and had written him from Basle,
6xplaining his migration there. The Duke answered by
Sending him two works of Imther for refutation. Erasmus
evaded this rcquest with the excuse that he could not read
German, also stating that silence was the best policy, for it
Would not provoke the enemy.]‘al

The actual course of events at Wittemberg must have
made quite an impression on Erasmus. The fanaticism of the
éwickau prophets, which arose during Inther's stay on the
Wartburg, must have been distasteful to Erasms. Among
the fanatical ideas and acts were the iconmoclastic poliecy,
marriage of the elergy, use of mob violence. This enthus-
iastic faction spread throughout Germany. Order was not
restored until Iuther returned from tha-'.'.'artburg. While
Iuther's success in quieting the mob may have made Erasmis

think a little better of him, yet, to be sure, Erasmus could
not be sympathetic to a movement which would break out_ in such

-
utter violence.
Another factor whiech helped cause the break with Iather

was the Inquisition in the Netherlands. As mentioned above,

the Dominican Hochstraten had condemned Iuther's books in the
Netherlands., Capito, friemi of Erasmus, had written that it

was not safe to try to remain mui::t-sll.l'38 Two Lutheran

i21. Sm.'l.th Ope 6it., D. 329,
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supporters were burneé in July, 16235.
Smith says, "More tham to any other one person
Erasmus' final decision -to break with the Reformation was

due to Ulrich von Hubtten."122

This is correct, for the
controversy with Hutten.was but the prelude to the greater
controversy with ILuther, although the subject of the dis-
sertations was different. Ulrich von Hutten had been a
humanistic¢ enthusiast, and as such was a friendi of Erasmus.
Then Hutten had joined with Imther, thinking that Iuther
would best answer ‘his aims of opposing the priests and pre-—
lates of the Roman Church by force of arms. Early in 15622,
Hutten, and his military leader, Franz von Sickingen,
attacked the Archbishop of Treve. Defeat and the deathof
Sickingen in liay caused Imtten to flee to'Basle, where he
sought help from Erasmus. But Erasmus would not see him for
Hutten was a dangerous character. To become the protector
of Hutten would mean to arouse the opposiiion of the many
princes which Hutten had opposed. tVhen tie Town Council of
Basle expelled Iutten, he _reoved. to lmehlhausen where he
composed the Eostulation.m4

In the Expostulation, Hutten accuses Erasmus of having

a certain opinion, and yet going against his own conscience
in his action. "Although I am myself and independent and

123, Ibid., De 352
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hate passionately to be reckoned to a party, nevertheless

I will always belong to those who are opposed to the

tyranmy of the Roman Pope, who defend the truth and reject
man-made precepts for the teaching of the Gospel. Because
such people are coummonly called ILutherans, I will suffer with
equanimity the injustice of the name lest I seem in the end
to deny the justice of the ceause. Here you have the explana-
tion why I suffer myself to be nicknamed 'a Imtheran'. And
in this sense it is easy to persuade every one that you are

a Lutheran, too,--the more so because you are a better

writer and a more persucsive speaker."l?‘5 Hutten knew that
Erasmus had been in favor of many reforms. Now to see him
sitting on the side without helping to achieve these reforms
vas an incunsistency. Hence he writes in the Expostulation,
"You say we should dissimulate for the moment. Such words
scarcely beseem any Christian let alone a scholar and a
theologian, when a pagan author condemms dissimulation in
Tfriendsiip as corrupting judgment of the true. How much less
are simulation and dissimulation appropriate to one in your
station, To 49 and to suffer all things arduous and

adverse on behalf of liberty is our concern. But every one
gsees that your thought is to avoid offense and to labor
without suspicion. If victory crowned such efforts no ome’

would si;:.':l.va.":l'z6 with such savage attacks, Hutten sought
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to draw out tiie true opinion of Erasmus, so that he could
be judged in the light of his writings,

In his reply, The Sponge to iiipe out the Aspersions
_g_:g__ Hatten, Erasmus "was prompted by a hate born of repressed
:L'aar."la? In it, he tries to prove his consistency, which
Hutten had attacked. Erasmus had attacked the vices of the
Church, not to destroy her, but to amend her. "Erasmus cannot
prersuade himself that the meek spirit of Christ dvells in
bosom from which flows so much bitterness_."lza This, in
general, is the content of the Sponge. Again, it is the
peace-loving Erasmus against the fighting reformers, who are
willing to suffer all for the sake of the pure Gospel.
Erasmus seems to be willing to concede anything, in order
to avoid quarrels and conflictse.

When the work of Erasmus was published by Froben's
press, Hutten's days were nearly over. He died in a remote

corner of Switzerland August 29, 1523, after he expressed

regret for having written the Expostulation. Hutten's death
threw unfavorable light on the three thousand copies of the
Sponge, which prompted Erasmus to apologize for having

written it.
On the day after tlie Sponge was published, Erasmus

wrote Henry VIII that he was preparing an attack on the
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new teachings of I.uther.lag Since he had been called

& secoret Iutheran by many of his opponents, this seemed

the logical thing to do. And yet, he had received no

direct attack from Iather himself. + though many in-
direct references to Erasms had been made in his letters,

in which Imther showed his dissatisfaction with the unclear
position of Erasmus, Erasms had no conclusive evidence

of Yuther's attack upon himself. Imther wrote Spalatin that
he would rather attack an open enemy than one who vacillated
between the position of a friend and that o2 any enemy.m

In June, 1523, Luther wrote to OCecolampadius, "What Erasmus
holds or feigns to believe in spiritual things both his early
and his recent books abuniantly testify. Although I feel his
bricks here and there, nevertheless because he pub].ic_ly
pretenis not to be an enemy, I also make-belicve that I do
not perceive his crafitiness, although others see tirough

him more than he reckons. He has performed the work for which
he was destined. He has furthered the study of the classics
and recalled men from impious sophistry. Ferhaps like

Moses he will die in the land of loab, for to the higher
pursuit of spiritual things he cannot lead. I could wish that
he would refrain from writing of Holy Seripture, ﬁecause

129, HMackKinnon, Inther and the Reformation, III, p. 238.
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he is not equal to this work, and only misleads his readers
and hinders their advance in seriptural knowledge. He has
done enough in exposing. the evil. To show the good and
lead men to tie promised land is beyond his capacity.r ol

Such expressions of opinion by Iuther caused Lrasms
much anger. Zwingli end others tried to prevent any cata-
strophe, but this was soon given up for impossible. In
February, 1524, Erasgus wrote the new Pope, Clement VII,
8¢eking his approval and favor, In this letter Erasmus
also mentioned that he was vorking on a book, Un Freewill,
directed apainst I.uther.wa Early in the year 1524, Zrasmus
sent manuscripts of his Diatribe on the Free Will to

Pope Clement VII and to King Henry VIII of England.
When the news that Erasrus was working on a treatise
8gainst him reached Imther, he knew that it might mean harm
%o his cause. However, he was not afraid ¢f anything Erasmus
might write, as he wrote in a letbter to Erasms in Aprid,
1624. From this rather lengthy letter we quote a few
parts: "Since we see that the Lord has not given you courage
and sense to assail those monsters openly and confidently with
us, we are not the men o exact what is beyond your power and
measure....%e only fear that you may be induced by our
énemies to fall upon our doctrine with some publ:lcat:lqn,
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in which case we should be obliged to resist you to your
fage....Hitherto I have controlled my pen as often as you prick
me, and have written in letters to friernds, whieh you have
seen, tha$ I would control it until you publish somet_hing
openly. For although you will not side with us, and
although you injure and make skeptical many pious men by
yJour impiety =nd hypoerisy, yet I cannot and do notl accuse
you of willful obstinacy....%e have fought long encugh;
we must take cere not to eat each other up. This would be
8 terrible ecatastrophe, as neither of us wishes to harm
religion, and without judging each other both may do good‘lm
Eresms answered on liay 8, stating that he was Just
es interested in the cause of religion as were the Witten-
bergers, =amd that he had as yet not written anything
against Imther, slthough he might have won great applause by
doing so. Five days after tiiis letter, on IMay 13, the
Diatribe was finished. At first he hesitated to publish
it, but on July 21, he sent it to the printer, and in
September, 1524, it was off Froben's press.
The subject wh:l.ch_ Erasmus had chosen for the contro-;
versy with Iunther was "a subject in which he would have the
support of the Romish Church and the Scholastic theology,

193, Smith, Oop- cit., p. 344,
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and yot night represent his own oconvictions and, at the
same time, pose as the champlon of a freer, humanistic and

134 put at the same time,

philosophical school of thought.”
he was attacking a central position of Iuther's theology,
for if salvation were by grace alone, ithen man could not have
the moral power of his own will to be saved, This will
explain, in part, why Iuther answered the work of Erasmus
in such a vigorous manner, K although Eraspus was comparsa-
tively mild,

Erasmus starts his work by =aying that he will not
be dogmatic, but that he just wants to arrive at the truih,.
MacKinnon gives us a good summary of the theme of the
vork. "Free will, from the theological point of view, he
defines, following lLombardus, as the power by which man may
apply himgsell to those things whiech lead to eternal life, or
turn away Trom them. According to Soeripture, man was
created free. But in conseguence of the misuse of his
freedom he lost it and became the slave of sin. The light
of reason and the power of the will, which is derived from
reason, were, however, not thereby completely extinguished,
though the will was rendered inefficacious to do the guod.
He retained a certain knowledge of God and power of virtuous
living, as the life and teanhing of the philosophers show,

154. Xoestlin-Hay, Theology of Iuther, I, D. 479,
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though he could not attain to eternal salvation without
the g}.-aca which comes through faith, The fact of the law
and man's responsibidity for its transgression prove that
he retained the power of choosing bhetween good and evil.
If the will was not free, sin could not be imputed to
him. Sin involves free will. Though the will received
a wound through the fall, and man became more prone %o
the evil than the good, it was not completely d.es‘lh:.'o;l'ecl.“:l‘35

Erasrus really has two main arguments which he
adduces to prove the freedom of the will. The one is
that repentance would be senscless and that punisbment for
sin would bhe unjust, if the will were in bondage. The
other, which is really the weightier of the 1;\?0, mentions
biblieal texts that imply men's freedom of choice. m"The
opinion of those who attribute much to grace but something
to free will pleases me hest," said Erla.a'smu.:l'56

One may well imagine the dismay of Iamther upon
reading this work. MHe had not read far, he tells us, before
he felt inclined to pitch the volume under the table. But
the reputation of Erasms snd the impression it made on
both friends and foes, if not its intrinsic importance,
made it necessary to reply to it." 137 But because of the
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great pressure of his work and the complisations of the
Pensants' Revolt, Imther did not begin work on an
sngswer until September 15625. After two months of un-
ccasing labor on his answer, it came from the preas ia

December under the title De Serve Arbitris.

- Inther's work is much longer a2nd much more purpose=
ful then that of Erasmms. ZErsamus had chosen the subjcet
for the eontroversy, mot beecause of any particular personal
feeling, but merely for the sake of the controversy. With
Inther it was a matter of pslemics‘_. Iie was in earnest,
beeause the pure Gospel would rise or fall Just on the
doctrine of the role of the hwuman will in the salvation of

man. "The true scope of De Servo Arbitric is to prove that

nen is saved, not by any ability or efforts of hiz own, but
gaolely by grace."]'sa It is the Holy Spirit alome who :
converts and who sustains us ir faith in the grase cf God

through Jesus Christ. Whether or not Iuther was a deter-
minist, or whether he expresses a detsrministic theology |
in the work De Servo Arbitrio, we need not discuss here.

¥hile it mey seem that Inther does teach & strict determinisn
like that of Calvin, as ¥acKinnon and Smith hold, yet,

we mst bear in mind the circumstances in which Imther
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¥rote this work. ©e was using gvery availudleo mouns of
Soubating Erasms, =ud in expressing himself, he may have
gone too far, fur wo know from other wriitings that Iather
lefer accused God of being the determining cayse of evil,
When Erasmus received a sopy of the De Servo Arbitrio,
he was very much offenied by Iuther's stern tone. Now he
Vas moved to begin immcdistcly a defense of his own work,
which hLe entitled Hyperaspistes. In it he launches forth
"inbo invective ana denunciation, satire and ridiculs,
sarcasm and derision, spariug no artifice of language %o
Gover Imthsr with obloguy and acm"u:sion."lag A second
bart, called Iyperaspistes II, Erasmus vrove alfter con-
siderable wrging by Lenry VIII and Emser. This latter
work is a refutation of tho De Soxvo Arbitrio, in which
"Erasmus definitely brosks with the refori at last and
prodicte that nc neme wiil be more hated by posterity than
will Inther's....For hingelf he is a humanis%, who belleves

that reason reveals truth as well as Scriptu.rg.l‘o

Iuther never wrote a reply to the Hyperacplstes, and the
paths of Erasmus and Iuther never met again. Although Erasmus
Was never agein in the limelight as the great leader of
Europe, yat he was often comsulted. He Ikept up with the
Progress of the Reformation, and followed the work of Iuther
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until his death in 1536. He was asked %o attend the
Diet of Augsburg, bui he .desisted. He wrote to friends,
however, urging a peaceful settlement.

All during the stormy period of early Imtheranism,
Erasmus and Léalahchthon, frienis for years, continued to
correspond. It 1s certain that Erasmus had some influence
with Melanchthon, both being humanists in their spproach
to -"rearn:l.n.g. It was, no doubt, due to the influence of
Erasms that Melanchithon later changed his attitude on the
doctrine of the will, although there were many other factors
which enter the picture. That is in itself a problem
which entails considerable studyl ————

In conclusion, we should like to point out several
factors which determined the role of Erasms in the German
Reformation. It is true, Erasmus was, in a sense, the
forerunner of Iuther. VWhile he remained loyal to the
Church, yet he was not satisfied with coniitions as they
existed in education and in religion. He was interested
in the promotion of learning in the hope that the religious
1lls of his day might be cured. To that end, his earlier
writings, especially his work in editing the Greek Wew
Testament, were vritten. It was in this sense only that .

he may be Gonsidered a forerunner of Luther, namely, that

he advocated reforms and eriticized existing abuses, and
suggested the remedy by learning.
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His attitude toward the CGerman Reformaticn was,
in part, shaped by his personality. ILe was by nature a
cantious and peace-loving man. While Iuther was strong
and emphatie in his objeative and would rather die than have
his work fail, Frasmus was more timid, and would eompromise
rather than create a turmoil. Along with his timidity, —
existed his fear that the Reformation would kill learning.
lie could not be bound by any dogmatic systems. For him,
to be bound to a religion vhich was absolutely grounded in
the words of Seripture only was a shackling of the mind.

To a man of the freedom=loving, humanistic type, this was
impossible.

Another factor which might have kept him aloof from the
Reformation was his dislike of Germany. Being a Dutchman
by birth, there was an ingrained dislike for the German
people, traditional w:l.th the nation which claimed him,

He described Germany as a place of discomfort and Tilth.

Perhaps the greatest obstacle to union with Iuther was
Erasmus' misunderstandiing of the basic concept of religion.
On this he was diametrically opposed to Imther. "The

irreconcilable contradicetion, which never permits a com-

promise, between Inther and Erasmis appears at three

points: their way of understanding the New Testament,




their view of Jesus, and their conception of salvation.n14l

Regarding the first difference, in the way of under-
standing the Jew Testament, we say that Sransmus was a
eribtical sciwler, and Iuiher was a sinney in sesrch of
salvstion, and as such found the grace and comfort reeded for
his owu sovul. Erasmus went Back through all aveilable sources.
He was in searcl ¢f 2 philosophy of life bettor than that which
thie Roman Chursh offered him. Iuther was not interested in
suckh an lutellectusl philosophy of iifTe. 'ne vented salvation
for his soul, forgiveness for ile sins which weighed upon
Lime When Brasimus vient back to the Ilow Testament; he found
& Goachery, an cxauzple in the Christ who preached the Sermon
on the liount, Iuiher found the Savicr who brought life
through grace and faith, as taught in tlie epistle to the
Romans. Iuther considered the Christianity as taught in
%he New Testamont as thes only way of salvation anf would not
compromise with the religicus of the world. Erasms '
regarded Christianily as one among many religloas, claiming,
however, that it taught the best pkiloscphy of life amd
therefore was bthe lLighest form of religion. :

The second difference is sinullar to the first - their
view of Jesua. In a letter written to Nicolas von Amsdorf

141. Richards, Geo., W., "Was Troeltsch Right?", in
story, Vol. II, b. 124,

ch\.rah
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Goncerning Erasmus, Luther mentions the line which
Separated him from Erasms. TErasmus asks tlhe guest.‘l.o.n:
'Why Christ, so great a teacher, descenied from heaven,
when there mre many things taught even among heathens, which
are precisely the same, if mot more perfect?' Erasmus
Auswers his ovn question by saying: 'Christ came from
heaven, that He might exemplify those things more perfectly
and more fully than any of the saints before Him.' Imther
indignantly replies: 'Thus,- this miserable wenewer of all
things, Christ,(for so he reproaches the Lord of glory)
has loat the glory of a Redeemer, and becomes only one

more holy than othersS....This was the sentiment that first
alienated my mind from Erasms. From that moment, I began
to suspect him of being a plain Demoeritus or Epicurus,

and a crafty derider of Christ. 1n143

The third great difference between Erasmus and Iuther
was their ct)'neept of salvation. According to Imther, man
can do nothing, because he is totally depraved through sin.
Salvation is a work of God, through grace and faith by means
of the Word alone. Xan has nothing to do with salvation,
for to admit this would be Pelagianism. The only assurance
of salvation is in God. If one depends on his own will to
be saved, all assurance is lost. Erasms held that Christ-

ianity i1s an ethical system, based on the works of man,

142, Ibid., p. 125.
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Man mst conform to the rules laid down by the example of Christ.
These works manifest themselves in love, sympathy, and
charity for mankind,.

Becauss of these fundamental differences between the
humenism of Erasmis end the personal religion of Iuther
on the other hani, they could never have egreed, While
Erasmis did have some influence on the Reformation in its
Preparation, he certainly cannot be hailed as a figure,as
were the Wittenberg reformers, in the Reformation itself,
for the Reformation grew out of Iuther's personal soul
struggle, out of his search for salvation. It was not
until he realized the full impliication of the answer to
his question of salvation that he finally decided to break
with ihe Pope and the Church. Rather than calling Erasmus
an influen:e in the Reformation we should call him the
father of modern critical theology, for the principles
whieh he usod in his approach to theology are the basis
of modornistic theology todey, which, like that of Erasms,
camnot be bound by any absolute and doguatic standard as the

Word of God.

FINIS
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