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throughthis wholeprocess."Theplanwasthat,asoneparticipantreceivedinput from other

participants,whatothershadto saymight triggersomeextrainsightor responsefrom the

participantsthattheymight not otherwiseshare. Therefore,this gaveanopportunityfor

someextrainformationnot alreadygathered.

Finally, afterwriting downtheverbatimrecordsfrom therecordingofeachoral

interview, I useda scalefor naturalisticobservationon thefinal individual oral interviewsto

assessattitudes.233 Theplanwasthatbodylanguagewould alsogive feedbackaboutthe

attitudesof thoseparticipating. Wasa recreationalsettingindeedhelpful in encouraging

God'speopleto witness?Wasthis a positiveexperience?Would thetrainingandthe setting

leadtheseparticipantsto witnessin a similarmannerin the future?

Conclusion

Therefore,I havesix sourcesof datawith which to considertheattitudeof the

participantsastheywitnessedaboutJesus.Two of thesesourcesof dataarewritten. Two

sourcesof dataaretheoral interviewsof individuals. Onesourceof datais a group

interview. Thesixth sourceof datawasthenaturalisticobservationof the final interviews.

I learnedfrom this projectby readingandsummarizingthecontentof the answers

found in written responses,andin my written verbatimtranscriptfrom eachoral interview. I

havecomparedwritten datato oral datato gainadditionalinsights. I alsocomparetheoral

andwritten datato naturalisticobservationsfor further findings. In addition,I comparedthe

responsesandattitudesbeforetheprojectbeganto theresponsesandattitudesafterthe

projectwascompleted.

232 PleaseseeAppendix29, "AttachmentD."
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All of this helped me to consider whether the training helped the participant to witness.

It also helped me to determine if a recreational setting makes for a more natural opportunity

for witnessing in today's culture. Ultimately this all helps to determine whether such training

and the use of a recreational setting actually helps hesitant Christians to be willing to witness.

Does the recreational setting possibly make postmodem recipients of the witnessing more

open to discussing difficult topics? Is this training and the plan to use this setting something

that can continue to help St. John Lutheran Church in its outreach, and help other

congregations as they seek to share Jesus in a way that is culturally relevant and acceptable

today?

The results of this research are the topic of the next chapter.

233 Please see Appendix 30, "Attachment F, Naturalistic Observation."
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CHAPTER FIVE

THE PROJECT EVALUATED

The Illustrated Jesus through the Centuries, by Jaroslav Pelikan,234 reviews visual

artistic depictions of Jesus from the various epochs in Western history. This book does much

to show Jesus as the central figure in Western thought and history, if not the history of the

world. The book traces emphases on thoughts, ideas, and feelings envisioning Jesus by

looking at the visual art of different time periods of Western culture. One lesson this book

teaches, therefore, is that Jesus meets the needs of every age. However, it also shows that

every age can take Jesus and shape Him to its own liking. Therefore, since each age can

shape Jesus to its own needs and desires, the art in this book illustrates the importance of

relevant and accurate communication for the Christian witness and for all evangelism of

every age.

The culture in which the Western Church today lives and serves is very diverse. The

Church itself is also more diverse than it has ever been. The Church faces an onslaught of

diverse ideas and cultures from the world around it to a degree that the Church has not faced,

perhaps since the first century. While Jesus does meet the need of every age and every

diverse person, is there a way to prepare the church for relevant and accurate communication

of God's love in Jesus?

234 Jaroslav Pelikan, The Illustrated Jesus through the Centuries (New Haven: Yale

University Press, 1997).
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This chapter evaluates the witnessing done for this MAP. Did the program of training

that led to witnessing in a recreational setting help the people of the church communicate in

today's diverse and resistant culture? Did this program of training and witnessing in a

recreational setting have an effect on the willingness to witness and to continue witnessing by

the participants? These are the questions that are examined in this chapter.

Findings of the Study

The goal of this project is to evaluate a program for the equipping ofvolunteers for

sharing the good news ofGod's love in Jesus in a recreational setting, and to evaluate the

results ofthat equipping in the lives ofthese participants by looking at their willingness to

witness and the effects they describe that arose from the experience andprocess oftheir

witnessing, in connection with the program oftraining and motivation setforth in this MAP.

For the purpose of evaluating the research from this project, the purpose statement

focuses on three areas.

One of the requirements in the purpose statement is to evaluate the results ofthat

equipping in the lives ofthese participants. So the project and research assesses the data to

study the response of the participants to the training. In examining the response, the goal is

to see what participants thought and felt about the effectiveness of the training. The project

assesses whether participants understood and utilized the training. The project also looks for

motivation to witness based on the training.

Second, this proposal states that the purpose of the project is to evaluate a program for

the equipping of volunteers for sharing the good news of God's love in Jesus in a recreational

setting, looking at their willingness to witness. The study considers the results of training

and equipping in conjunction with a recreational setting as it pertains to "willingness to
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witness." In a cultural era where the message of the church is not always heard and where

Christians are often hesitant to witness, how likely would the participants have been to

witness beforehand? Did that likelihood change through using a program of equipping and a

recreational setting? What is the effectof this training and recreational setting onthe

willingness to witness?

Finally, the purpose statement of the MAP holds that the purpose of this project is to

evaluate a program for the equipping of volunteers for sharing the good news of God's love

in Jesus in a recreational setting, and the effects they describe that arose from the experience

and the process oftheir witnessing, in connection with the program oftraining and

motivation setforth in this MAP. What are the effects on the participants of a program using

training for a recreational setting to witness to God's love in Jesus Christ? Did a recreational

setting make creating relationships easier and the participants more willing to witness? Did

the training help here? Can the effectof the recreational setting be judged? Are the

participants willing to witness again after the program is completed?

Therefore, it is with these three emphases-training, willingness, and effects of the

recreational setting as part of the overall program-that the data for this MAP is examined.

105



Data Analysis

Demographics

Before looking at the data, it is important to know who the participants were.235 While

sixteen people attended the training sessions, fifteen were interviewed to begin the program

following the training. The one person attending the class who did not participate was the

fiancee of Participant F. This class attendee left during the summer to return home and go to

work. Of those who began the project, therefore, there were eight female participants and

seven male participants.236

But two participants did not actually witness to the Gospel and finish the project.

Participant N had intended to witness to a colleague while fishing. Participant N has recently

left the U.S. Air Force, and the person to whom he intended to witness was still in the Air

Force. However, the person who was the intended subject of Participant N's witness was

called to duty in Iraq before Participant N could share the gospel as he intended.

Participant 0 had planned to witness to neighbors. However, Participant 0 was called

out of town for most of the summer because of the illness of a family member. Participant 0

did not begin or complete the project of witnessing after attending the training class. The

study will consider data only from those participants who began and completed the project.

Of the thirteen participants who attended the class and finished the program, there were

seven female participants'and six male participants. This is a representative sample when

235 Scott L. Thumma, "Methods for Congregational Study," 200.

236 See Appendix 31, "Demographics, Gender, Work, Religious Background."
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compared to the gender makeup of the congregation. There is also diversity among

participants in regard to age and livelihood. Of the participants, three were in their early

twenties, Participant A, Participant F, and Participant 1. Participant L was in her thirties

when the project was conducted. Participant G and Participant M were in their forties.

Participant D and Participant E were in their fifties. Participant B, Participant C, Participant

H, and Participant K were all in their sixties, and Participant J was in his seventies. Again,

there is sufficient spread in this age group to make this a representative sample of the

congregation.

All participants are Caucasian in their racial makeup. However, the racial makeup of

our town is over ninety percent white. So again, the sample reflects the community and the

congregation.

If there is anything about this group ofparticipants that might be unique, it is that this

is a highly educated and professional group. Considering all fifteen who began the project

and proceeding alphabetically according to their names to list their professions, in this group

there is a social worker, a former teacher and school administrator, the city manager of the

City of Palmer, a wildlife biologist who currently manages wildlife on a major military base,

a waitress, a college student (now graduated with a degree in recreational therapy), the

former administrative assistant to the Borough (County) tax collector, another student

(Participant I is now working in a full-time position, managing the computers for a local

native corporation; Participant I has already graduated with a bachelor's degree, and will

have earned two bachelor's degrees by the end of this calendar year), a former university

professor and business owner, a local attorney, a college-educated stay-at-home mom who is

home-schooling her four sons, age 9-15, and an employee in the oil industry. In many ways

this group of participants is a high-powered group.
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Another characteristic of the participants who completed the study is that, except for

the three people in their twenties, the rest are all married and have children.237 This makes

them more characteristic of the church of times past than of the present in many places in

Western culture. In many ways, however, the demographics are similar to demographics of

the community, and possibly similar to demographics of the LCMS, if a little younger.

Training Assessment

Written Questionnaires

In order to judge the training I used three sources of data.238 One source was the

written questionnaire that each participant filled out at the end of the program. Question five

is entitled "Effect of the Training Classes." The participant is asked to give a numerical

assessment between 1 and 5 of the help that the training classes provided, with 1 being "No

Help - Information I Knew" and 5 being "Helped Attitude and Ability in Witnessing."

Two people, Participant B and Participant E, gave a numerical assessment of the help

of the classes a 5. Their judgment is that the class definitely helped in attitude and ability.

One person, Participant F, graded the help of the training as neutral, or 3. Participant I

circled a 3 and a 4, which for the purpose of the project is registered as a 3.5, or slightly

helpful. The other nine all assessed the help of the class at a 4 rating, as helpful in attitude

and ability. In the numerical written assessment, therefore, the large majority of assessments

was that the class was helpful, with an equal number ofparticipants above and below the

237 See Appendix 32, "Demographics-Race, Social Class, Family."

238 "Good ethnographic research assumes that data gathered from three dissimilar sources
(triangulation) can indicate the emergence of a 'generative theme. '" Myers, Research in Ministry, 28.
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majority response. The average of numeric response on this scale was a 4.03, or definitely

helpful.

Three people commented about the training with written comments on the

questionnaire. All these people had given the training a rating of 4. ParticipantA wrote,

"Encouraged me to look and be aware of opportunities God is providing." Participant D

wrote, "The Training helped encourage my witness - Perhaps not my quality." And

Participant K wrote, "Helped, but was not successful in my particular endeavor."

Oral Interviews

Another tool that was used to assess the training was the oral interviews conducted at

the beginning and end of the project. In order to assess these interviews, the video-disc

recordings of the interviews were viewed and the verbatim records239 of the interviews were

simultaneously marked for important points and themes that developed.

For the interviews held before the witness began, the records were studied and the

responses of the participants assessed to consider whether the participants (a) understood the

training and (b) planned to use what they had been taught. Analysis focused primarily on

questions four and six, which discuss previous sharing, the use of Law and Gospel, and the

use of recreation in possible previous witnessing experiences.

For the interview held in October, after the witnessing had occurred, analysis again

focused primarily on those two questions. But this time consideration was given, based on

the verbal description of the witness, as to whether (a) the participants understood the

239 The verbatim records of the oral interviews before the witnessing began are included as Appendix
41, "Beginning Interviews, Verbatim." The verbatim records of the oral interviews after the project concluded
are included as Appendix 42, "Concluding Interviews, Verbatim."

109



training and (b) they actually used what they had learned. For these two categories before the

formal witnessing began-"understood the concepts" and "planned to use the concepts"-an

assessment was given on the same 1-to-5 scale, and then those scores were averaged. For the

two categories after the witness, . an assessment was given on the 1-to-5 scale and then those

scores were averaged. This gave a numerical assessment of the effectiveness of the training

based on the oral interviews that could be compared to the written assessment of the

participants to see if the results were similar. A chart showing the numerical assessments

along with pertinent statements in answer to questions is included in Appendix 33.240

The numerical scales of the training and its effects, based on the oral interviews, were

then compiled and compared. These assessments considered whether participants understood

the training in terms of Law and Gospel, and in terms of using recreation to build

relationships. This assessment looked to see if they had a plan for sharing Law and Gospel in

a recreational setting, and whether they used that plan. The assessment was again determined

on a scale of 1 to 5 and an average given.

A comparison was then made between the oral and verbal assessments of the

training.241 Two people had lower scores on the verbal assessment than their written

assessment. Participant B was assessed from the verbatim of the oral interview at the level of

4 in regard to effectiveness of training, and her written assessment was a 5. However, while

Participant B understood the concepts and had a plan to use a recreational setting, her

schedule conflicted with the schedule of the person to whom she was going to witness. So

Participant B's witness is still in the beginning stages with continuation planned for the

summer of2008.

240 See Appendix 33, "Help of Training, Verbal."
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Participant C had considered the training to be helpful and assessed a 4 in the written

questionnaire. But Participant C showed a lack of understanding of Law and Gospel in the

verbal interview and, while he did witness to his sister, this did not occur in what is

traditionally considered a recreational setting. Participant C described his outreach effort in

this way: "Well, the effort was just a very informal discussion between two people."242 So

while he assessed the training to be helpful, his understanding and actual witness according

to the interview possibly indicated otherwise.

Others were assessed to be at the same level in the oral interview as in their written

assessment, or within a half point higher. So these people had all assessed the training as

helpful. They showed in the interviews that they understood the concepts. They also used

the concepts of the training in witnessing.

Three participants graded higher on their verbal discussion of the concepts in the

training than their written assessment ofthe training. Participant A and Participant L were a

point higher, both assessing the help of the training at the level of a 4, yet showing they well

understood the concepts, had a plan for using the concepts, and put them into action.

However, these two ladies are among the most experienced among the participants in the

area of witnessing. Participant A spent two summers in Thailand in a Christian medical

mission. When Participant L answered the question about "Previous experience witnessing

to others," she wrote, "I try to take advantage of every opportunity to talk about what God

has been doing in my life and give Him the glory in my conversations with everyone."243 As

241 See Appendix 34, "Help of Training, Comparison, Written-Oral-Naturalistic Observation."

242 Concluding individual interview; see Appendix 42.

243 See Appendix 35.
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her pastor, I would say Participant L's written assessment is accurate. Also, both of these

ladies when discussing recreation in witness indicated that they had used recreational settings

previously. In addition, Participant L has been in weekly "Lifelight" Bible Classes with me

for sixteen years, and the Lifelight study we are using this year is entitled "Law and Gospel."

So while both of these people, when assessing the videotapes, seemed to be better equipped

than they said the training sessions prepared them to be, they have much other training and

experience to account for their higher performance.

Participant F had assessed the help of the training as neutral, or as a 3, but she showed

that she understood the concepts, planned to use them, and actually did use the ideas of Law

and Gospel and recreational settings. Instead of a 3 on her written self-assessment, her score

was a 4.37 based on her interviews. However, Participant F is a consecrated young woman

who has shown herself as a leader in school, in church youth groups when in high school,

and at an LCMS Northwest District Convention as she helped lead a youth convention

presentation and drama. In addition, when discussing recreation, Participant F indicated in

her verbal interview before the witnessing began, "Well, recreation is probably the main tool

that I use for sharing." Participant F is the one person who witnessed to two people. She

witnessed to one young lady while fishing, and to a young man in her recreational therapy

classes and activities. So Participant F also, like Participant A and Participant L, already had

a good understanding of the concepts of the training and experience in using them.

Participant E was somewhat of an anomaly. She marked all categories on the written

assessments at the level of a 5. That might call those assessments into question. Yet when

her interview was studied, she had an amazingly practical and personal understanding of Law

and Gospel that she shared in the recreational setting she had planned to use. I would suggest

for Participant E, however, that her knowledge was not just from the training class, but also
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from past learning. Nevertheless, in this case, the finding of the written scores and the verbal

scores shows the same finding for Participant E.

Eight assessments on training that were based on analysis of the interviews were

similar to the written assessments, with two being lower when recreation was not used to

witness, and three being higher for people who had previously used recreation for

witnessing.244 The written and verbal scores therefore corroborate the finding of each other,

with explanations for the areas that might differ.

There was only one assessment from the verbal interviews below 3. That was

Participant C, assessed at a 2.5. Everyone else was assessed at 4 or higher. The average for

the group in using the concepts of the training based on the interviews was 3.9, compared

with 4.03 from the written assessment. These scores are also close enough to correlate and

affirm one another.

Naturalistic Observation

There was one other area available for assessment of the training based on naturalistic

observation.245 One of the categories for the naturalistic observation was "Ill Equipped

(versus) Well Equipped." This category also had a scale of 1 to 5, with space allowed on the

form for written comments. These assessments were done in January, so there is a possibility

that the January assessments could be different than the assessments based on the videotapes

and verbatim records done when watched in April. While the previous assessment was based

244 See Appendix 34, "Help of Training, Comparison, Written-Oral-Naturalistic Observation."

245 Appendix 44.
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on the content of the comments, the naturalistic observation was based also on the attitude

and body language of the person when commenting in areas having to do with training.

Eight of the scores matched exactly. The scores for Participant B, Participant G, and

Participant K were 4.5 for the naturalistic observation rather than 4 for the assessment based

on the comments of the interview. Using the naturalistic observation, Participant H was

assessed at 4.5 for preparation compared to 4.25 for the interview. There was no assessment

for naturalistic observation for Participant F. Participant F was in school at Western

Washington University during October when the interviews were conducted. She sent in her

answers in writing, rather than participating in a concluding videotaped interview.

Again there is correlation between the naturalistic observation and the written score

and interview score. The average score in terms ofpreparation and the help of the class for

the naturalistic observation was 4.1, compared to 4.03 for the assessment of training from the

text of the interviews, and 3.9 for the assessment from the written questionnaire.

Training Assessment: Conclusions

Therefore, from the measurement tools it can be assessed that the training did help the

participants understand the concepts of the project. It did help them to verbalize a plan, and

these plans were carried out.

It should also be noted from the verbal record that there were comments that the

training helped for motivational purposes. Participant G said, "The training was helpful in

motivation, but it is always hard to know how much or little to share with a person or when

the moment or conversation is right."246 Participant J said, "The training left me with a clear

246 Concluding group interview, Appendix 43.

114



message, 'Do it! "'247 This correlates with statements previously quoted from Participant D

and Participant A about the motivational aspect of the training.

Looking back at the project, based on the interviews, the concepts of the project were

understood. Plans were made to witness based on the concepts of the project. These plans

were carried out where possible by all but one participant. At this point it can be judged that

the training was an important component of the project. Without the training the results

would not be the same.

Effect of the Project on the Willingness to Witness

In order to judge the effect of the project on the willingness ofparticipants to witness,

there are again three sources of data used for assessment. One source of data is based on the

written questionnaires, one is based on the interviews and the content of those interviews,

and the final is based on the naturalistic observation.

Willingness Assessment: Written Questionnaires Before the Project

The written questionnaires are entitled "Attitude about Sharing God's Love with

Another."248 Two questions were asked in these questionnaires about areas that would

normally predispose a person to witness to another. Those areas were "Personality of the

person sharing Jesus" and "Previous experience witnessing to others." In the area of

personality, the participant was asked to evaluate themselves on a scale of 1 to 5 with 1 being

"introvert" and 5 being "extrovert." In regard to previous experience witnessing to others,

247 Concluding oral interview, Appendix 42.

248 Appendix 26.
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the participants were again asked to assess their experience on a 1-to-5 scale. If they circled

I they had never witnessed before. If they circled 5 they had witnessed many times.

These two scales were intended to indicate how likely a person may have been to

witness before the project began. Those who were introverted anti had not previously

witnessed were evaluated as less likely to witness. Those who were extroverted and had

previously witnessed were evaluated to be more likely to witness. The participants filled out

the questionnaires, answering these questions before the witnessing in the project began and

after the project ended. The average of the two scores indicates the likeliness of the person to

witness.249

In addition, the written questionnaire included a question about the "Attitude toward

This Opportunity to Witness," again assessed on a scale of 1-to-5. A 1 indicated that the

person was "scared" about this witnessing opportunity. A 5 indicated they were "excited"

about the witnessing opportunity. This scale was used to determine willingness to witness in

this particular situation, and could then be compared to the "likeliness of the participants to

witness," based on the first two scales.

A higher score on the "excitement scale" than the "likeliness to witness scale"

indicated the process positively affected the willingness to witness. A lower score on the

"excitement scale" than the "likeliness to witness scale" indicated the process had not

positively affected the willingness to witness. This assessment is based only on the written

questionnaire.

After the training, but before the project began, all but four people had excitement or

willingness scores that were higher than their likeliness to witness. The two whose scores

249 Appendix 35, "Written Response, Willingness to Witness, Before."
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were lower were Participant A and Participant G. Both Participant A and Participant G

indicated in their interviews that they had previously often used recreational settings in

discussing faith issues. Participant A had used recreational settings for witnessing.

Participant G had used recreational settings for sharing with Christian youth. For Participant

A and Participant G this was not a new idea or experience. It is understandable that their

excitement might be lower than their likeliness to witness.25o

Both Participant E and Participant J had scores that were the same. Both were likely to

witness, with Participant J assessing himself at the level of a 4 and Participant E giving

herself a level of 5. Both indicated their excitement about the opportunity to witness at the

same level as their score indicated would be the likeliness they would witness.

The scores of three people were significantly higher in their excitement compared to

their likeliness to witness. Participant D and Participant M were both assessed as 2.5 on the

scale of likeliness to witness.

Participant D rated himself as a 3 on the personality scale. He was neither introverted

nor extroverted according to his assessment. Participant D rated himself as a 2 on the scale

about previous experience in witnessing. It should be noted that in the interviews both

Participant D and Participant M indicated that they had not previously used a recreational

setting in witnessing to someone who might be an unbeliever. Participant D rated his

excitement about this witnessing experience at a 4. The training and the idea of using

recreation was increasing his likeliness to witness.

Participant M had rated himself as relatively outgoing, assessing himself as a 4 on the

personality scale, leaning toward the extroverted side. But on the scale about previously

250 See Appendix 35.
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witnessing Participant M assessed himself as a 1. He had never witnessed to others outside

his family before. Yet he assessed at a 4 his excitement about this opportunity to witness. So

for Participant M, the training and the idea of using recreation were significantly increasing

his likeliness to witness.

The largest difference is found in Participant 1. Participant I rated himself as a 2 in

both the personality scale and the previous experience in witnessing scale. Yet when it came

to the scale indicating the "Attitude toward this Opportunity to Witness," Participant I

evaluated his excitement at a levelS. He wrote a comment: "I want to improve my ability to

witness and evangelize."251

So for nine of the thirteen participants, before the project began their excitement about

witnessing was higher than their likeliness to witness. The two who were not as excited

already had much experience in witnessing their faith using recreational settings. So at the

beginning of the project for the majority of the participants, the training and the idea of

witnessing through recreational settings influenced people to be more willing to witness, or

as willing to witness, than the level of their likeliness to witness before the project began.

Willingness Assessment: Written Questionnaires at the End of the Project

At the end of the project, four of the participants were less excited about that particular

opportunity to witness than they assessed their likeliness to witness.252

Participant C's evaluation ofms excitement about the witnessing opportunity remained

at the level of a 3. But he changed his personality assessment from a 3 to as, and he also

251 See Appendix 35, Participant I 's answer to question 3.

252 See Appendix 36, "Written Response, Willingness to Witness, After."
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changed his assessment of his previous witnessing experience from a 2 to a 5. People who

know Participant C would say he has an outgoing personality, so his final personality

assessment is probably more accurate than his beginning self assessment. The change in

previous witnessing experience is significant, which brings up the question of which ­

assessment is correct. As Participant C assessed himself, he was now likely to witness at an

evaluation of 5, but only excited about that experience at the level of a 3. It should be

pointed out that when Participant C did witness it took place in a normal conversation, not in

a recreational setting, so this may not be a true assessment of the project. This anomaly is

noted.

Participant G continued at the same level, a likeliness to witness of 3.5 and an

excitement about that opportunity of a 3. But not only had Participant G previously had

many experiences for talking about her faith in a recreational setting, her specific witness

situation did not take place as she had hoped, because of a broken arm for the daughter of the

lady to whom she was going to witness.

The other two who were less excited about witnessing after the project than the level at

which they were normally willing to witness were Participant H and Participant K.

Participant K's self assessment also changed to what was probably more accurate. However,

both Participant H and Participant K took the opportunity to witness in a recreational setting

and were rebuffed by those with whom they shared. This rebuff seems to have affected their

excitement about the witness after the project.

A total of six of the participants were more excited about witnessing after the project

than their likeliness would indicate. Three were just as excited as they were likely to witness.

Four were less excited than they were likely to witness.
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While nine of the thirteen participants were either as excited to witness as they were

likely to witness or more excited about witnessing than they were likely to witness, compared

to four who were less excited to witness than they were likely to witness, there was a change

after the actual witnessing experience in regard to the excitement about the witness.

Willingness Assessment: Average of Written Responses

When all the written responses are averaged together-the scales on likeliness to

witness before the project with the scales after the project, and the scales on excitement

before the project with the scales after the project-only two people were less excited than

likely to witness. Those people were Participant C, whose likeliness average was 3.75 and

excitment level about witnessing a 3, and Participant G, who was evaluated in her likeliness

to witness as 3.5 and in her excitement about the witness as a 3.

Participant E, Participant H, and Participant K were equally excited before and after the

project about that specific witnessing possibility as they were likely to witness. A significant

majority, eight participants, were more excited about the witnessing possibility than their

likeliness to witness was evaluated. This is a significant majority of the whole group. Based

on written responses, the participants were more willing to witness during the project than

they would have been likely to witness before and during the project.
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Willingness Assessment: Interviews

The interviews were also studied to assess "likeliness to witness" using the video

record and the verbatim records. A chart has been compiled with many of the pertinent

comments from the participants. This chart shows an evaluation of the participants based on ­

three questions about their experience. These three questions used to assess willingness to

witness based on the interviews were the following: First, "Was the witness done?" Second,

"Will the witness continue?" Third, "Were recreation or training mentioned?" The chart then

shows a score given for each participant based on comments for the three questions.253 In the

assessment tool, pertinent comments from the interviews were then listed for the interviews

before and after the witnessing experience. These comments were based first on the answer

to question two in the interview, which dealt with "expectations, fears, and hopes" about

reaching out to share Jesus with the individual who was chosen.

Pertinent comments were also listed below the chart for before and after the witnessing

experience. These comments were primarily based on the interview answers to question

seven, about the hopes and expectations in regard to the future of the person's relationship

with Jesus and the Church. Other pertinent comments were also noted and listed. These

comments inform the answers to the questions whether the witness occurred, whether the

person indicates the witness will continue, and whether the training or the recreational setting

was mentioned. This allIed to the numerical assessment as to whether the participant had a

willingness to continue based on these comments.

From the comments of the participants, it was ascertained that eleven of the planned

witnessing situations took place, and ten of these witness situations occurred in some kind of

253 See Appendix 37, "Interview Tabulation and Comparison, Willingness to Witness."
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recreational setting.254 All thirteen of the participants indicate they will continue their

specific witness and have future hopes for the person to whom they witnessed. Every

participant mentioned the training or recreation in some manner in their comments. The

assessment of the willingness of the participants· to continue the witness, based on the

interviews, indicates that seven ofhe respondents marked the response of 5. They are

participants who will definitely continue the witnessing process with this person. The

assessment lists six 4s, participants who will likely continue the witnessing process with this

person. The assessment lists. one 3, a person who mayor may not continue the witnessing

process.

When these "willingness to witness" assessments, based on the interviews, were

compared to the written questionnaire assessments of the level of excitement averaged from.

before and after the project, four of the assessments are the same, those of Participant B,

Participant C, Participant E, and Participant L. One assessment is lower, that of Participant

A, whose average excitement at the witness opportunity based on the questionnaire was

assessed at 4.5, and whose assessment based on the interview was assessed at 4. The other

eight assessments of the willingness to continue their witness to this particular person, based

on interview comments, were all higher than their written self-assessment of their excitement

of the witness. They all verbalized plans to continue, even if the witness did not go as they

wanted. Again, eight is a significant majority of people who are willing to continue

witnessing to this particular individual. .

254 Actually, if you count the fact that Participant F witnessed to two people, then twelve, not eleven
witnessing experiences happened, eleven in a recreational setting.
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Willingness Assessment: Naturalistic Observation

The participants were also assessed on their willingness to witness using naturalistic

observation for the interviews on five scales. Based on a scale of 1-to-5 with room for

comments, looking at body language, facial expressions, and displays of excitement or

disappointment, passion or apathy, the final interview of each participant was judged in the

following areas. I did the judging, and these assessments are obviously open to subjective

judgments. However, the naturalistic observation assessment was assigned in January, and

assessments on other scales were assigned in April. While the same person judged the

different scales, the separation in time of assessment should have allowed for more objective

judging.

The five scales were first "Disappointed versus Exited or Joyful" and second "Subdued

versus Animated." The third scale assessed if the participants were "Ill Equipped or Well

Equipped." The fourth scale judged "Answering Questions compared to being Excited about

the Answers." The final scale assessed if the person told "No Stories, or Told Stories."

All these scales were averaged together and compared to the written assessment of

excitement and the interview assessment of willingness to continue.255 These naturalistic

observation scales on willingness to witness tended to be lower than scales from the

interview, and sometimes lower, sometimes higher than the written self assessment.

However, only one scale based on the naturalistic observation was less than a 3, and that was

Participant C at 2.9. But Participant C also had the lowest assessment in regard to his

willingness to witness based on the oral interviews. Participant C was the only participant

who was assessed lower than a 4. Participant C's assessment was a 3 for the oral interviews

255 See Appendix 38, "Willingness to Witness, Comparison of Scales."
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and for the written questionnaire. So Participant C's naturalistic observation assessment of

2.9 correlates to and confirms his other assessments.

Five of the scales were between 4 and 4.3: Participant D, Participant E, Participant H,

Participant L, and Participant M. The other seven were between 3.4 for Participant Band 3.8

for Participant J and Participant H. Again, twelve of the thirteen participants were judged

willing to continue the witness by their expression in the interview, and five of those twelve

were significantly willing to continue the witness.256

Willingness Assessment: Conclusion

The determination is made, therefore, that the training and the opportunity to witness in

a recreational setting created an excitement at the beginning of the project. This excitement

led all thirteen participants to actually attempt a witness, twelve of those in a recreational

setting. After the task of sharing the Gospel for the project, even if the effort did not go as

planned or hoped, all thirteen participants verbally indicated they planned to continue

witnessing. All but one of the participants are assessed to have a willingness to continue.

The project, therefore, made an impact on the willingness of the participants to continue this

particular witness.

Recreational Setting for the Witness

The purpose of this project is to evaluate a program for the equipping of volunteers for

sharing the good news ofGod's love in Jesus in a recreational setting, and to evaluate the

result of that equipping in the lives of these participants by looking at their willingness to

256 See Appendix 38, "Willingness to Witness, Comparison of Scales."
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witness and the effects they describe that arose from the experience and the process oftheir

witnessing, in connection with the program of training and motivation set forth in this MAP.

What are the effects on the participants of a program using training for a recreational setting

for witnessing? Can the effect of that setting be judged? Are the participants willing to

witness again?

The data for this section is compiled primarily from the individual interviews, the

group interview, and the written questionnaires.

First, an important fact for this assessment about the difference that a recreational

setting made is how many of the participants had previously used a recreational setting for

witnessing about Jesus. Six of the participants interviewed indicated they had previously

used a recreational setting; many of these people had done so intentionally. A chart is

included in the appendices that shows the statements made in the oral interviews about

evangelism in a recreational setting.257

Some of the comments on using a recreational setting as a tool for witnessing include

those of Participant C, who said, "You know, recreation is great if you want to get close to

someone, especially outdoors.... You know you're out there in the campsite and it's just

you and him and the critters and God."258

Participant F said, "Well, recreation is probably the main tool that I use for sharing."259

Participant J noted in his interview, "On most hunting trips one's relationship and concern

about Christ is discussed because it seems to be a natural setting.260

257 See Appendix 39, "Use of Recreation, Comments from Interviews."

258 Ibid.

259 Ibid.
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In contrast, four of the people interviewed indicated they had never considered using a

recreational setting for witness. Among those was Participant H who indicated, "I didn't

really use recreation."261 Participant I shared, "We've done a lot of recreation together, but

normally if we have, normally we don't discuss much of faith.... Normally it is not a time I

use to share faith or what I believe."262 When Participant M was asked, "To what extent did

you previously use recreation as a tool for your sharing?" his simple answer was, "I did not at

all."263 Participant B also indicated never having previously used recreation in this way.

In addition, three people indicated that while they had shared faith in a recreational

setting, using such a setting for an intentional witness, or for nonbelievers rather than

believers, was a change. So Participant D, Participant E, and Participant G indicated they

had discussed faith previously in recreational settings, but this was a new idea to use a

recreational setting to witness about Jesus intentionally with someone who might not believe.

Ofthe participants, ten actually made a witness in a recreational setting. Participant C

witnessed in a personal conversation with his sister as the opportunity arose to witness.

Participant B and Participant G attempted to witness in a recreational setting, but time, travel,

and family conflicts got in the way of the actual witness.

All of the participants indicate they intend to continue witnessing to the person they

witnessed to, and most indicate in some way they will definitely use recreation as they do

witness. Participant G and Participant B continue to have plans to witness using the same

planned recreational activity with the person they were unable to connect with. For

260 Ibid.

261 Ibid.

262 Ibid.

263 Ibid.
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Participant G the recreational activity will be walking, and for Participant B it will be

gardening.

The idea that relationships were built in recreation was also noted by many. Participant

C has already been quoted on that subject, but Participant B indicated, "WhatI tried to do

this summer is develop a friendship with her."264 Participant F indicated, "I went fishing with

the individual twice, and it was helpful because it wasn't looked on as a lecture or a big

theological discussion and scolding."265

This characteristic about recreation helping relationships was also mentioned a number

of times by participants in the group interview. Participant B mentioned this most plainly.

When sharing with others in the group interview she talked about what she learned.

I'm [Participant B] and I chose a brand new neighbor for sharing. It's just a delight
getting to know her. And I think maybe what I tried I expected more from myself
than I should have. I think first you need to develop a relationship with somebody as
friend. 266

Participant G echoed the thought:

You kind of need to have a relationship before you can actually feel comfortable.
Because that's when people start opening up and talking about their feelings. I think
that recreation can give you an opportunity to get together with the person like
gardening or walking ... an opportunity to plan to get together to develop that
relationship and start sharing things. And it might not happen during the recreation,
but because you develop the relationship, you witness.267

Participant K pointed out that there are some situations where a recreational activity

might not be the most opportune time for witnessing. In the individual interview Participant

K related the following:

264 Ibid. The chart quotation here was taken from the interview after the project fmished.

265 Interview after the project fmished. See Appendix 42.

266 Comment from group interview, 29 December 2007.

267 Ibid.
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I probably won't use golf, because it really is the kind of thing that, when you want to
have a serious conversation, you really want to spend time. You don't want to have
to stop and then make a shot, and then try to pick up as you're walking down the
course and then stop. It's the kind of thing that if a person presents an interest you
want to spend time. And you don't want to be limited with that type of activity. I
think to me, I didn't know how to do it well on the course, I didn't know how to do it
all on the course rather than a few one liners to make the subject interesting. But that
never seemed to work too well.268

Participant M had a similar thought about hiking that he shared in the group interview:

One of the things being outdoors, I was in a hiking situation on a couple of situations,
alright, and tried to do my witnessing and it's kind of hard to do it when you're
outdoors because you're kind of focusing on what you're doing. It's kind of like the
whole time I had to be aware of an opportunity where I could take the attention off
what we were doing and try to do some witnessing. So that was a challenge, but I had
a couple of opportunities. But they weren't very long opportunities. They were
pretty quick. They came and went. And then we were off hiking again or something
caught our attention. I think the quality was there, but the length of time, I wish we
could have more.269

But Participant I had a different perspective on golf in his personal interview at the end

of the project, indicating he actually used a golfing situation to witness:

We've gone out to do fun things like fishing and playing golf. And so that provided
even more an opportunity to discuss. Especially playing golf. You hit a ball and
you're talking 90% of the time. But, I guess for the most part I've always tried to
encourage him and tried to tell him it doesn't matter where you've been or where
you're at as far as your relationship. I'm trying to get him to put Jesus in a more
active role in his life and have that guide some of the decisions he makes.270

Participant M had a positive perspective on witnessing in the outdoors in his

individual interview after the project:

I think that there's something to this concept that being outdoors, and talking about
anything, kind of opens up the mind and frees it from certain restrictions. I think
there's something to having, say, a group or a couple ofpeople talking in a small
confined room. I think that physical environment actually affects the generation of

268 See Appendix 39 and 42. Taken from interview after the project fmished

269 See Appendix 43. Comment from group interview, 29 December 2007.

270 See Appendix 42. Comment from individual interview after the project.

128



ideas, the willingness to accept, versus being outdoors, under the sky. I think there's
something to that physical environment and how two people interact. And so I-it's
hard to say if it's his personal problems that caused him not to go to that intellectual
discussion with me or not. But, it's an interesting thought. 271

All of this, however, is more anecdotal sharing about lessons learned from the

witnessing. There is a measurement generated from the data about whether the idea of using

recreational settings had an effect on the willingness of the participants to witness. There is

no way to judge the effect a recreational setting had on those who had previously used

recreational settings for witnessing, because this project was a continuation of what those six

people had already practiced to some degree or another.

However, there were four participants who indicated they had not previously used

recreational settings as opportunities to witness, and another three participants indicated that

the idea of witnessing to an unbeliever in a recreational setting was a new idea. Therefore

the difference in the likelihood of these seven participants to witness at the beginning of the

project, based on their personality assessment and previous witnessing experience, compared

to their actual willingness to witness based on the willingness assessments previously

generated, can at least partially measure the effect of recreation on the participants.272

Ofthese seven participants, all but one had a higher willingness assessment for the

project compared to the assessment of their likeliness to witness based on self assessment at

the beginning of the project. For this one, Participant E, there was no way to exceed her self

assessment of her likeliness to witness, since it was already a 5, at the top of the scale. Every

one of the rest of these seven participants who had not previously used a recreational setting

to witness, especially to unbelievers, had an increase from their initial self assessment of their

271 Ibid.

272 See Appendix 40, "'Recreation Effect Scale' Chart."
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"likeliness to witness" compared to their "willingness to witness" assessed after the final

interviews. This increase was even true for Participant G and Participant B who didn't

actually put their plans for witness into action. They both, however, have plans to use the

originally planned recreational setting to witness with the same person next summer, even

though the project is over.

In addition, for those whose original self assessment of their likeliness to witness is on

the lower part of the scale, assessed as 3 or below, all four of these participants made the

highest gains in the whole project. Participant B went from a likeliness assessment of 3 to a

willingness to witness assessment of3.8. Participant D went from a likeliness of2.5 to a

willingness of 4.166. Participant I went from a likeliness of2 to a willingness of 4.133.

Participant M went from a likeliness of2.5 to a willingness of3.833.

Conclusion-Recreation

Based on the data, the interviews, and the analysis, when people are trained and sent to

use a recreational setting to develop relationships for witness, there is a significant benefit for

the experience and effect of those who conduct the witness if they plan to use a recreational

setting, especially in conjunction with the training previously referenced.

Conclusion

The project sought to evaluate a program for the equipping ofvolunteers for sharing

the good news ofGod's love in Jesus in a recreational setting, and to evaluate the result of

that equipping in the lives ofthese participants by looking at their willingness to witness and
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the effects they describe that arose from the experience and the process oftheir witnessing, in

connection with the program oftraining and motivation setforth in this MAP.

The results of this study show that in a postmodem culture where truth is taken to be

relative, where institutions such as the church are distrusted, and where witnessing becomes a

difficult task for those sharing the good news of God's love in Jesus, this method of

combining training of individual church members to witness with the intent to use a

recreational setting to create relationships is helpful in equipping and motivating God's

people for witnessing.

The results show that training is especially helpful for motivation to witness. The

combination of training and using a recreational setting increases the willingness of the large

majority ofparticipants to witness, and also increases their willingness to continue

witnessing. For those who have not used a recreational setting, the results show that this

setting has a significant effect on their willingness to witness. This method of combining

training for witness in a recreational setting is especially helpful in equipping and motivating

those with little past experience in witnessing.
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CHAPTER SIX

SUMMARY AND CONCLUSIONS

Every young Lutheran child who studies God's Word using Luther's Small Catechism

is familiar with one question, "What does this mean?" So what does this all mean? How can

the study, data, thoughts, and suggestions of this MAP be applied to the life of the church

today? How could a Christian congregation use this study and the findings found here?

"What does this mean?"

Contributions to Ministry

, This study was conducted in a congregational setting. As already mentioned, the

research was done among members ofSt. John Lutheran Church in Palmer, Alaska. Using

the results and the process of this study, we may examine its contributions to ministry in a

congregational setting. "What does this mean?"

Training Contributions

In Irresistible Evangelism: Natural Ways to Open Others to Jesus, Dave Ping, Doug

Pollack, and Steve Sjogren reference a Gallup study. "Gallup points to ineffective outreach

as a major cause of declining church attendance. 'The loss of church members in most

Christian denominations in recent decades can be traced in part to a lack of intentional (and
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infonned) evangelism. '''273 Assessment of the usefulness of the training can infonn about

how this project addresses the concern mentioned by Gallup.

Motivation

This MAP project initially asked for eight to ten participants from the congregation. A

total of nineteen people either signed up or participated in the study, and thirteen actually

gave of their time to attend class, participate in interviews, and share Jesus with others. That

fact indicates that God's people want to do what God calls them to do in the area of

evangelism, but they need help and motivation.

Those participating in this MAP project, studying a program of witnessing in a

recreational context, have noted that the training required for the project helped to motivate

their efforts of witnessing about Jesus to a friend or relative. These facts and findings

suggest that God's people want to do God's work, but often they feel ill equipped, as Gallup

points out.

The areas of training that drew response include the chapter entitled "The Need to

Believe." At the end of that first session Participant K commented, "This class ought to be

taught to all confinnation sfudents."274 Studying about heaven and hell, God's plan for

salvation by the life, death, and resurrection of His Son, through faith motivated these people

in their mission efforts. The contents of this session of the training class are not for the most

part what the participants shared with others. But the contents of this class reminded them of

273 Ping, Pollack, and Sjogren, Irresistible Evangelism, 45-46.

274 Statement made on 29 April at the training classes for this MAP.
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God's mercy in their life and His call to share this with others. It also gave an urgency to

these efforts and motivated them.

Sharing Personal Experiences

The biblical insight taught in the training classes from 1 Peter 3: 15275 made a difference

to Participant M in his approach to sharing God's love with his brother. Participant M had

obviously discussed religion with his brother a number of times previous to the project, with

little satisfaction on Participant M's part that his sharing had made a difference. But the

suggestion and permission he received from the class was that he didn't have to memorize

and quote Bible verses. Rather, Participant M could share with his brother his own personal

experiences with God's Word, his own personal experiences with God's comfort and help.

Participant M did this and received a different reaction from his brother than previously

received:

So my approach in this, after going through the training with Pastor Rockey, was to
talk about Jesus and my faith and how it helps me, because I'm not comfortable and I
don't want to, I don't have a desire, to try to convince people or tell them what a faith
relationship with God could do for them. So my approach was to share how, what it
did for me. And I had an opportunity on a couple of occasions, we were talking kind
of life type of discussions. You know, how you get older and you think things get
easier and they don't. We have these incredible struggles. And my approach was to
tell him how I've had the same thing happen to me in my adult life, and my faith
helps me get through some of those life struggles, I've found. When I go to church
and listen to Pastor preach and hear the stories from the Bible those boost my self
esteem and strengthen my faith and ultimately give me strength to get through the
rough times in life. And so that was something that I shared with him. And there
wasn't a lot of response from him on that, although I know him and I could see, I
remember. I could tell that that made an impression on him. He took that for what its
worth. And I think he made a mental note of that. It was a departure from our usual

275 "But in your hearts set apart Christ as Lord. Always be prepared to give an answer to everyone

who asks you to give the reason for the hope that you have. But do this with gentleness and respect."
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type of discussion around religion and God, that is me explaining to him how my
faith helps me. I think he paused and took note of that. 276

This emphasis in the training on sharing personal experiences with God, with His Word and

promises and His help and strength, was an important component of this project that

informed the method in which people shared their faith.

The Role of the Holy Spirit

Another emphasis in the training that the project data and results indicated was

important was the biblical teaching about the place of the Holy Spirit in evangelism and the

creation of faith. In their comments on the training both Participant K and Participant D

made similar statements. Participant D said in his final written questionnaire, "The Training

helped encourage my witness-Perhaps not my quality."277 Participant K in turn made the

following statement in his written questionnaire, when asked about the help of the training:

"Helped, but was not successful in my particular endeavor."278 What these responses reveal

is the desire by the participant to see a response of faith in the individual with whom the

Gospel was shared. It also reveals the consternation that such a response was not

forthcoming.

The role of the Spirit was taught and noted by some participants. In his final oral

interview at the end of the project, recorded right after he filled out the questionnaire,

Participant D notes the following:

276 Concluding oral interview. See Appendix 42.

277 Answer in writing to written questionnaire at the end of the program, to the question regarding the
help of the training.

278 Ibid.
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I believe the training was helpful in focusing my thoughts on the subject of sharing
my faith and in enhancing my desire to do so. I believe it also helped me realize that
I would not be succeeding or failing in my endeavors - but that the Holy Spirit will
use my efforts in His own way.279

Participant B made a similar observation in the group interview:

Oftentimes, witnessing, it's kind of like [Participant K ] says. You know it just
comes at a certain time. It might not be the time you have chosen. Oftentimes the
people I meet might be talking about something in politics or it might be something
you read in a magazine or something like that sometimes comes up about God. Now
it's about a normal parenting situation between a father and mother. And so this
person was about to talk and we got to talking about that. And it's just so easy to
me to lead into my belief, and to question or ask their beliefs in friendly
conversation than it is to be focused on "Ok, I've got a certain amount of time to
do this right now." Because I think the Holy Spirit is moving and it's just neat,
whether it's in the airport or wherever He is.280

In rating their excitement about their witnessing experience on the questionnaire filled

out after the project, Participant H, and to some respect Participant K, rated their excitement

as lower than when the project began. Participant H's ratings changed from a 5 to a 3, and

Participant K's from a 3 to a combination including both a 2 and a 4 rating. Both Participant

H and Participant K were rebuffed in their efforts to share the Gospel and were disappointed.

Yet in the group interview Participant K indicated that he understood, though in writing he

had indicated that his witnessing effort was a failure. Participant K stated, "I think that the

other thing is that it just reminds me not to take ownership of it. It's the Holy Spirit."281

Nevertheless, these findings lead to the conclusion that increased emphasis on the role

of the Holy Spirit in witnessing and the creation of faith should be included in future classes.

279 Verbal response to [mal interview after the project was complete. See Appendix 42.

280 Participant B commenting in the group interview, 29 December 2007.

281 Participant K commenting in the group interview, 29 December 2007.
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Relationships

This leads to another area for emphasis in regard to the use of recreation in a

witnessing setting and relationships. The purpose of recreation in the context of this project

is to help build relationships. A recreational opportunity does not provide a setting where

Christians can force a witness whether there is a relationship or not. Also, there are certain

times when a person is more open to sharing of the Gospel, and other times when they are

not as open. While there was training on using relationships and friendships as a place where

the gospel can be shared, the additional insights from Irresistible Evangelism: Natural Ways

to Open Others to Jesus were especially helpful in this area. "You don't use the putter to tee

off. As ridiculous as it sounds, this is the most common mistake that would-be evangelists

make."282 Relationships take time, and each relationship is different. Different kinds of

sharing can happen at different places in a relationship. Emphasis on the development of

relationships and teaching about the right time to share the Gospel, specifically referencing

insights from Irresistible Evangelism, could and should be added to the training class on

"Friendship Evangelism."

Prayer

One other area of interest that surfaced in the group interview and written

questionnaires was a request for training on prayer in relation to such witnessing. In the

concluding interview, when asked about training, Participant K indicated, "Training about

282 Ping, Pollack, and Sjogren, Irresistible Evangelism, 83.
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prayer and the need for it would have been helpful to me."283 This was echoed by a number

ofpeople in the group interview.

Certainly including teaching on prayer is a good idea for a number of reasons.

Obviously prayer is not an insurance that one's witnessing will work the way it is desired for

the witness to work. And prayer is so much more than psychological support for the one

praying, though it is that too. But prayer is following the call and obeying the command of

our Lord. Prayer is the natural conversation between children and their dear Father. And

ultimately, prayer places the matter of the witness into God's hands, into the Holy Spirit's

hands and onto His schedule. Prayer echoes, "Thy kingdom come," and pledges Christians

to the task as they call on God's promises that His kingdom will come, including through

US.
284

Prayer was indeed referenced in training session one. In session one, at the end of the

lesson, under the heading, "How do we do this Mission?" Matthew 9:35-38 is quoted. In

Matthew 9:38, Jesus tells the disciples, "Ask the Lord of the harvest, therefore, to send out

workers into His harvest field." Trainees are there encouraged to use prayer in the mission

process. Further explanation at this point would certainly be appropriate, however. In fact,

since prayer is such an important part of the life of a child of God and such an important part

of a faithful authentic witness, prayer could not only be encouraged, but practiced at this

point in the training. In any new training session, participants could be asked here to take a

moment to pray about the specific person to whom they are witnessing. Participants could

also be encouraged to pray that God would use them as workers in the harvest, whom He

could use to help bring the good news of His saving grace in Jesus to their acquaintances,

283 Comment by Participant K in the concluding individual interviews.
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friends, and relatives. This would practice and enforce the prayer that needs to be an

important part of the witnessing process.

Another obvious place for further reference to the use ofprayer would be at the end of

the final training session when discussing "The Process." A summary list of the steps in the

witnessing process is already given. Adding a number 6, calling for prayer before, during,

and after the process, is not only wise but again places the results of the witness in the hands

of God. Closing the training with each participant praying out loud for their witness, and

praying for a response of faith in those to whom they are witnessing, would not only

emphasize the importance ofprayer, but help participants to practice the praying they will

need to do.

This extra emphasis on prayer could and should be included in any future training.

Recreation

In looking at the efforts of the participants in this MAP, it is evident that the word

"recreation" is a broad term that includes a lot of diverse activities. Recreational activities

mentioned and used by the participants of this study include fishing, boating, skating,

sledding, gardening, running, hunting, camping, walking, relaxing at the lake, golfing,

attending a fair, attending a sporting event, attending a scouting meeting, and hiking. In

looking at a list like this, recreation for some might be a simple evening of eating out and

getting together with friends, such as the context used by Participant C for his witnessing

effort.

284 Paragraph draws upon comments from Dr. Robert Kolb in an April 2008 e-mail message.
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In today' s culture, recreation can include and provide strenuous exertion such as hiking

or restful relaxation such as family time at the lake. Recreation can include the requirement

of some skill for participation, such as a golf game, or simply allow the nonskilled

participation of watching -friends, family members, or other participants in a game.

A strength of recreation in building relationships, therefore, is that it can fit the needs

of different people. Recreation can naturally help an individual connect with people of like

age and interests, such as Participant 1. But in the case of some recreational activities,

connections can be made for people of different genders, generations, and interests, such as

in Participant H's witnessing effort.

Some recreational activities may be more open and some less open to witnessing

opportunities during the actual recreation. That is what Participant K thought about golf and

Participant M echoed concerning his hiking. So possibly outdoor recreation such as hunting

and fishing provide a better or different opportunity for discussion and enjoying the beauty of

God's creation. The point is that the witness will be different depending on the kind of

recreation used to create relationships for witnessing.

Recreational settings and interest also provide ongoing opportunities for witnessing.

Participant B and Participant G expect to have opportunities this coming summer to share

God's love in Jesus, even though those opportunities were not present last summer. It seems

they exhibited wisdom in waiting for the right moment given by the Spirit.

A program for reaching people through recreational settings, such as was conducted in

this program, is meant for individual, one-on-one witnessing opportunities. This is not a

program for reaching big numbers quickly. Though if a congregation started such a program

and had a large number participate, there would be more potential for reaching more people.
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I am personally thankful for the sake of the ministry of the Lord at St. John Lutheran Church

that a total of thirteen people finished their efforts in the project.

Congregational Participation and Worship Life

One final point should be made about any future training for such a program of

witnessing in a congregation. A healthy Christian is involved in a community of faith, in

worship, fellowship, nurture, and mission work. This part of the Christian life was

referenced in the training through examples of witnessing in recreational settings. However,

participation in a congregation was not explicitly stated as a goal that the participants might

have for those to whom they witness. It is also important to train participants to encourage

those to whom they are witnessing to worship and participate in a local Christian

congregation as part of a healthy Christian life.

Personal Growth of Current Members

One other finding of this effort to evangelize through recreational settings is that such a

program and emphasis not only had the potential to reach people who do not believe or are

not part of a Christian community, it also has the potential to grow current members.

Participant I, in the initial written questionnaire he filled out before the program began,

indicated the following when writing a comment about his excitement about the program: "I

want to improve my ability to witness and evangelize."285 Through this project Participant I

grew in knowledge of Scripture and in thinking about sharing Jesus. He actually made an

effort to share his Savior with a friend and has reflected on his own efforts. ParticipantI has

285 Participant I, written comment on questionnaire about attitudes toward witnessing filled out at the
beginning of the program.
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grown in his knowledge and practice of the Christian faith. Such growth in current members

is also a benefit that is inherent in a program such as this.

Contributions to the Church at Large

So while there has been learning and growth and mission efforts at St. John Lutheran

Church through this program, does this project have anything to say to the church at large?

Can these findings translate to other Christian congregations?

As said earlier, if there is one area in the Christian Church where there is an abundance

of writing, it is in the area of evangelism. This study echoes much of what has been written

in other places. The results of this study are indebted to previous findings and writings about

the theology of missions and evangelism, and indebted to previous writings on friendship

evangelism and relationship sharing. Others have suggested using recreational opportunities

and settings in ministry. The place where this study is new is that it trains individual people

in a congregational setting to use their recreational activities for outreach. While all those

different aspects of this study have been looked at in separate contexts, I have not read any

previous book or publication that links a congregational effort of individual evangelism to

using relationships in a recreational setting for witnessing.

Contributions to Personal and Professional Growth

This Doctor of Ministry Program and the writing of this MAP have provided a number

of benefits to me as a Christian and as a professional Christian worker, a pastor. I graduated

from the Concordia Seminary, St. Louis, Missouri, in 1979. While I have continued studies

in workshops, extension classes, and personal reading and education, after almost thirty years

in the ministry, this program provided a new disciplined opportunity for study.
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Through this study for this MAP I had the opportunity to focus in an area of interest:

evangelism. In addition I had the privilege of studying again-and also for the first time-

historic Lutheran thought as well as the current thinking in the church in many areas.

Because of the study for this MAP I have now read much of what Luther has to say on

missions and read comments about Luther's thoughts. Because of the MAP I also had an

opportunity to reread The Proper Distinction Between Law and Gospel by C. F. W. Walther.

I had the privilege of reviewing Luther's thoughts on mission primarily from The Lutherans

in Mission edited by Eugene Bunkowske, The Church Comes from All Nations by Volker

Stolle, The Theology ofthe Cross for the 21st Century edited by Alberto Garcia and A. R.

Victor Raj, and Gospel, Church, & Kingdom: Comparative Studies in World Mission

Theology by James A. Scherer. In fact, some non-Lutheran sources also quoted Luther, such

as John Gamer in Recreation and Sports Ministry: Impacting Postmodern Culture.

In contrast to sometimes confusing discussions later in Lutheran theology concerning

missions, the references to Luther's thought on the subject of outreach seem to be united, that

sharing the Gospel, proclaiming the good news of God's love in Jesus, is indeed the job of

every Christian. Stolle says,

Mission is no longer understood as a thing that plays itself out chiefly on the outer
edges of Christendom but as a way of life, or rather, as a lifestyle for every Christian
congregation within its particular surrounding. Here, Luther now begins to speak
with surprising wisdom.286

Luther speaks clearly, in the reading that I did, that sharing the good news of Jesus is part of

the normal living of the Christian life.

286 Stolle, The Church Comes from All Nations, 11.
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In re-reading Walther I was reminded ofmuch I had forgotten. From the point of view

of a pastor seeking to faithfully serve as an under-shepherd under Christ, the insights from

Thesis Twenty were an insightful warning.287 This thesis calls Lutherans and Christians not

to become parochial intrusting their denomination, so that they exclude believing Christians

of other traditions from God's kingdom. Such judgment ultimately belongs to God.

However, perhaps most practical insights to this project from Walther were found in

Thesis Three, which states that "Rightly distinguishing the Law and the Gospel is the most

difficult and the highest art of Christians in general and of theologians in particular. It is

taught only by the Holy Spirit in the School of experience."288 Not only does Walther point

to distinguishing between Law and Gospel as an "art" for Christians in general to pursue, but

ultimately this thesis puts an emphasis again on the Holy Spirit to explain and guide in the

practice of the Christian life. This reliance on the Spirit is needed in evangelism efforts and

often noted in this project.

In addition, I have grown through my readings in knowledge in the area of missions

worldwide and in local American emphases. In many ways such study reaffirmed knowledge

and practices I have used. Much of the content of the Bible studies I wrote for training

participants in the MAP project, even after my study, came from previously written Bible

studies used for other purposes.

But my studies and reading have also informed my ministry and enhanced the practice

of the ministry. For example, our Adult Education Board will be reading Dog Training, Fly

287 "In the sixteenth place, the Word of God is not rightly divided when a person's salvation is made to
depend on his association with the visible orthodox Church and when salvation is denied to every person who
errs in any article of faith." Walther, The Proper Distinction between Law and Gospel, 334ff.

288 Ibid., 42ff.
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Fishing, and Sharing Christ as we consider ways to enhance small group ministry in our

congregation. Each member of the group that participated in this MAP will receive a copy of

Irresistible Evangelism. I have used knowledge and tools gained from classes taken through

this coursework to hopefully improve my effectiveness as I serve as pastor of St. John

Lutheran Church.

Study requires discipline, and the outward discipline ofpreparing for a class where

there are evaluations of the work has helped motivate me in my study. Another benefit of

such a program and study specifically for this MAP is the opportunity to reacquaint with past

friends, and to make new ones. There is a fellowship in learning about the Lord and His

Church that enhances Christian relationships. Even living in a dorm has its benefits.

If there is one concern I would have about such a program and the experience of

writing this MAP, it is a concern for my congregation and family for time taken to pursue

such writing and studies. I have mentioned above that the studies have informed and

enhanced my ministry. I consider that a blessing. However, the studies for the MAP took

me away from the parish to study and organize material, and also took my time to do the

studies. Even though I am faithful in taking a day off each week from congregational work, I

often spent that day in study or writing for the MAP. So in addition to being away to study

for, organize, and write the MAP, I also had to find time while home to do the work. This

took time from family, church, andmy own time of rest.

Yet at the end, as I was bogging down in writing my MAP, it was the encouragement

of my wife to continue and finish what I had started, and it was a gift from my congregation

that allowed me to write this MAP. In the February 2008 meeting of the Board of Elders I

was told, "We think you need some time off to finish your paper. Which month do you want

to take?" What a gift!
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I need to thank those who have supported and encouraged me in my studies, and

apologize for time and effort they lost as I pursued this project.

Recommendations

I can easily see other congregations using such an emphasis on training individuals to

strengthen relationships through recreational settings as an opportunity to share the Gospel.

Such a program could be used in the following ways:

• A program of training individuals to use recreational opportunities to strengthen

relationships as an opportunity to share the Gospel could be used to begin a new

effort of outreach in a congregation.

• Such a program could be used to sensitize congregational members towards God's

call to share the Gospel.

• Such a program could be offered by a Board of Education in a congregation as a way

to help present Christians grow in knowledge and faith.

• In addition, I can envision a small group that meets specifically for encouraging one

another in recreational evangelism through sharing, study, and prayer.

This MAP project has many possible applications to local Christian congregations today.

Perhaps a booklet, pamphlet, or Bible Study could or should be written so that others have

the opportunity to consider a congregational emphasis of using recreational settings to grow

relationships for the purpose of sharing the Gospel.

Conclusion

Robert Scudieri makes an insightful comment about evangelism efforts in local

congregations today:
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Mission is a result of being a Christian. Mission is something that Christians do
because they live under the cross. These Christians would understand Acts 1:8
(GWN)-"You will be my witnesses to testify about Me in Jerusalem, throughout
Judea and Samaria, and to the ends of the earth"-not as a command, but as a
promise.289

One ofthe lessons of this project is that we cannot place theHoly Spirit in a box,

even when it comes to our efforts to serve the Lord by conducting our outreach ministry. It

is not only the Holy Spirit who opens hearts and minds to the good news that Jesus is our

Savior from sin and hell, but it is the Holy Spirit who places us into opportunities to witness.

Just like the gifts of the Spirit that are given to God's people, we can say about the Holy

Spirit's role in these opportunities to witness, "He gives them to each one, just as He

determines."290

In other words, it is good to have an idea that recreational settings can enhance

relationships for opportunities to share the Gospel. But these opportunities may come along

anywhere. Participant J said, "In education they're always concerned about being aware of

that teachable moment. And I think witnessing is the same way. You're not going to know'

when that witnessing moment may come. But you still need to be ready."291

But that just echoes what God tells us through Peter: "But in your hearts set apart

Christ as Lord. Always be prepared to give an answer to everyone who asks you to give the

reason for the hope that you have. But do this with gentleness and respect."292 I pray that this

MAP has helped to motivate and equip the members ofSt. John Lutheran and those who

participated in this MAP for witnessing. I also pray this MAP has helped to create an

289 Scudieri, "A Missiology of the Cross," 56.

290 1 Corinthians 11:11b.

291 Group interview, 29 December 2007.
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awareness ofthe need and the desirability of being prepared to witness at all times, as God

has called us to do through these words of 81. Peter.

292 1 Peter 3: 15 .
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APPENDIX ONE

Postmodernism

Many have called today's world "Postmodern." "Postmodernism" is the attitude

which is described to exist in our present day world because "modernism" has failed. An

understanding ofpostmodern culture helps to understand why our culture is so resistant to the

Gospel.

Science and the industrial revolution brought great promise for improving life to the

world coming out of the Middle Ages. A description of "modem" thinking can be seen from

a 1972 visit I made to a church located in a beautiful setting in Austin, Texas. I still

remember the sermon I heard because it was so contrary to my faith; the classic description

of modernism, not postmodernism. (This was not in a Lutheran Church.) In that sermon the

pastor basically said, "There used to be disease and hardship. But, now we have medicines

and machines and electricity to make life easier. Some day we will have heaven on earth."}

That is a somewhat extreme description of the expression of optimism and the promise that

many saw from the scientific and technological advancements in the modem world.

Obviously, these promises failed and hopes were dashed leading, according to scholars, from

modernism to "postmodernism."

According to Craig Van Gelder postmodern thought asserts that "it is no longer

defensible to hold a view that we can bring rational management to improving the quality of

1 The church was an Episcopal Church that sat on a bluff overlooking Lake Travis. As I left I spoke to
the pastor saying that his ideas were different than I had learned from Scripture. His reply was that he thought
there probably weren't many differences.
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life through technological developments.,,2 This distrust ofprevious sources of truth leads to

relativity of knowledge or truth. The general attitude is that the modem world with its

scientific insights has failed time and again to meet or even approach its promise. Moral

failures such as the two World Wars of the twentieth century have also brought into question

the actual success of modernism. Environmental catastrophes, atomic bombs, and other

failures have caused a belief that science and the modem world cannot be trusted. If the

modem world was supposed to be superior to the classical world dominated by the church

and its thinking, then there is no one totally reliable source of truth and hope. In other words,

since there is now no one source of reliable truth, all truth is relative in the postmodern

world. This doubt of any absolute truth is one of the characteristics oftoday's culture that

makes it resistant to the Gospel

This means, however, that not only is the truth of the church questioned, so is the

claim of science. Missionary Leslie Newbigin suggests that with Einstein's theory of

relativity, even scientific truth has trouble claiming to be absolute.3 And, in "Post Modem

Pilgrims," Leonard Sweet quotes noted physicist Fred Alan Wolf describing quantum physics

and its result for meaning and life.

Physicist Fred Alan Wolf boils quantum physics down to this statement: "The
universe does not exist independent of the thought of the observer," and "You will
see it when you believe it." How ironic to have awakened in a world where seeing is
no longer believing. Believing is seeing.4

2 Craig Van Gelder, "Defming the Center - Finding the Boundaries: The Challenge of Re-Visioning
the Church in North American for the Twenty-First Century," in The Church Between Gospel and Culture-The
Emerging Mission in North America. Ed. By George R. Hunsberger and Craig Van Gelder. (Grand Rapids:
William B. Eerdman Publishing Company, 1996), 31.

3 Newbigin, Leslie. Foolishness to the Greeks. (Wm. B. Eerdmans Publishing Company: Grand
Rapids, 1986.) 68-70.

4 Sweet, Leonard. Post-Modern Pilgrims. (Nashville: Broadman, 2000), 150.
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It is worth noting that in today's relativistic world the truth of Scripture is still

questioned, but there also is an opening for the church that had not been there. Scientific

truth does not always trump Biblical truth. However,. postmodem people ask a Christian to

be able to demonstrate their truth or belief in ways that practically impact a person's life.

Another mark of the postmodem world is that ofpluralism. As technology advanced

and travel and communications have brought many cultures together, there are positive and

negative effects of this mixing of cultures. Not only are we in the West expected to accept

all people and cultures, but also many religions present themselves, seemingly all with equal

claim to the truth. This pluralism is both an off shoot, and a cause, therefore, of the belief

that "truth is relative." While there is a good side to equal opportunity for all people, races,

and genders, this "equality" is often broadened so that any ethnic practice or thought, any

value or practice of an individual culture is considered beyond criticism, in some circles at

least. It is often seen as wrong to criticize, or even publicly examine, the faith of another, the

morality of another, the actions of another. If all cultures are considered to be of equal value,

the Christian call to faith in Jesus can be seen as unethical and even racist. This

characteristic ofpluralism also creates difficulty for sharing the Gospel in today's culture.

Paul Hiebert wrote an article, "The Gospel in our Culture: Methods of Social and

Cultural Analysis", in The Church Between Gospel and Culture. In his article Hiebert sees,

in our society today largeness of scale and global networks in which bureaucracies "reduce

humans to machines.,,5 This largeness of scale produces complexity and specialization

which makes it difficult to minister to whole lives. Society experiences a split between spirit

5 Paul Hiebert, "The Gospel in our Culture: Methods of Social and Cultural Analysis" in The Church
Between Gospel and Culture-The Emerging Mission in North America. Ed. by George R. Hunsberger and
Craig Van Gelder. (Grand Rapids: William B. Eerdman Publishing Company, 1996), 145.
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and matter that can leave God out of certain parts of our lives. Perhaps it is because of this

trait of globalism reducing people to machines, or perhaps it is because of the value of

pluralism, but related to these situations David Hesselgrave describes another value of

today's postmodern world - individualism.

Generally speaking, in the West every individual is seen as being of infinite worth
and having rights that supersede the claims of this society. Unfortunately, the West
has erred in two directions: first, it has forgotten that individual worth is rooted in
creation; and second it has overemphasized individual value at the expense of societal
values.6

Newbigin has another point about the large structures of global economies. In regard

to economics Newbigin says,

the effect of the post-Enlightenment project for human society is that all human
activity is absorbed into labor. The division of labor has as a further consequence the
growth of a market economy... the fundamental law governing its movements ... is
the law of covetousness as the basic drive of human nature.7

So, according to Newbigin greed is not only a characteristic of sinful mankind, greed

and covetousness are an important value in the market economy of the postmodern world. In

other words, one way that individualism is expressed is in greed. Greed is not, or should not

be, the language of the church. So again there is a gap between church and culture that is

growing.

Leonard Sweet, however, says that this individualism also leads to a desire for

connections and community. "The paradox is this: the pursuit of individualism has led us to

6 Hesselgrave, David J., Communicating Christ Cross-Culturally. (Grand Rapids: Zondervan
Publishing House, 1991),455-6.

7 Newbigin, Foolishness to the Greeks, 30-31.

153



this place of hunger for connectedness, for communities not of blood or nation but

communities of choice... Relationship issues stand at the heart ofpostmodem culture."g

In some ways, this desire for connections could help the church in its outreach efforts.

Unfortunately, rather than being communities, many congregations become places where

people fight, and that hurts the Christian witness.

Van Gelder, in "A Great New Fact of Our Day: America as Mission Field," also says

that postmodemism has led to disestablishment and pluralism.9 Some also call

"disestablishment" "desconstructionism." Using the new values of relative truth,

individualism, andpluralism, postmodemism doubts and attacks traditional organizations,

structures, and authority. A characteristic ofpostmodemism, therefore, is distrust of

institutions and authority. This has led, according to Van Gelder, to a situation in which

churches "now find their role reduced to providing a minimal influence for individuals."lo

Thus, we have another explanation for the resistance of society to the Gospel.

Another description of the present day world and postmodem ethic is given by Van

Gelder. He points to the scope and pace of change, leading to multiplication of choices and

fragmentation ofmeaning, and a sense of living for now, because of great change. 11 Since

technology has brought advancements so quickly, advancements have affected the way that

people live and the opportunities that people have. Change brings this new value or, as Van

8 Sweet, Postmodern Pilgrims. 109-110, 113.

9 Craig Van Gelder, "A Great New Fact of Our Day: America as Mission Field," in The Church
Between Gospel and Culture-The Emerging Mission in North America. Ed. by George R. Hunsberger and
Craig Van Gelder. (Grand Rapids: William B. Eerdman Publishing Company, 1996) 65.

10 Van Gelder, "A Great New Fact of Our Day: America as Mission Field," 65.

11 Van Gelder, The Challenge ofRe-Visioning the Church in North American for the Twenty­
First Century." 31-36.
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Gelder says, "live for now." Also, because of great change people not only have more

choices, but choice has become a value of the postmodem culture, even to a greater degree

than in past times. Again, "choice" relates to the values of relative truth and "individualism.

This description in the preceding pages is provided to describe our present

postmodem culture and give the insights of scholarly thought about how we arrived at

postmodemism. This understanding of our culture also helps to understand why our culture

is so resistant to the Gospel.
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APPENDIX TWO

RELATIONSHIPS AND EVANGELISM STRATEGyl

ACTIVE SHARING

ACTIVE WONDERING

RCTIVE LISTENING

ACTIVE KINDNESS

1 Ping, Dave, Pollack, Doug, Sjogren, Steve. Irresistible Evangelism: Natural Ways to Open Others to
Jesus. (Loveland: Group Publishing, 2004), 69.
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APPENDIX THREE

GOLFING METAPHOR ILLUSTRATION1
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1 Ping, Dave, Pollack, Doug, Sjogren, Steve. Irresistible Evangelism: Natural Ways to Open Others to
Jesus. (Loveland: Group Publishing, 2004),84.
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APPENDIX FOUR

SUMMARY CHART - Irresistible Evangelism]
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APPENDIX FIVE

MARY AND RED SALMON, KALGIN ISLAND, 1994-CHAPTER 4
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APPENDIX SIX

MARY AND KING SALMON, JULY 2004-CHAPTER 4
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APPENDIX SEVEN

MARY WITH DAD AND FRIENDS, JULY 2, 2007 - CHAPTER 4
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APPENDIX EIGHT

MARY AND KING SALMON, JULY 2, 2007 - CHAPTER 4
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APPENDIX NINE

MARY KISSING TROUT, MARCH 2008 - CHAPTER 4
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APPENDIX TEN

MARY ROCKEY'S GRADUATION SPEECH

Good evening. Class of 2006, I would like to tell you a childhood story of mine that

happens to be a fish story. I want to paint a picture for you of this particular occurrence. I

was a small six year old with a head ofbright red hair and a large gap in my mouth where my

two front teeth were missing. My family was on vacation at a place called, Kalgin Island,

and had in mind to do some serious fishing. I was covered in dirt just one of the joys of

being a six year old. We did have showering facilities, but as you can imagine, at that age

being clean was of little concern to me. On this particular day my dad and I had plans to go

out fishing. We set out on the ocean in a well worn boat and headed for our destination. As

we motored along in the boat, I took in my surroundings. The choppy waves made the

horizon unsteady, but I didn't mind. The sky was overcast and it was drizzling, but

according to my dad that was the best weather for fishing, so I gladly welcomed it. When we

reached our fishing spot, the boat road up onto the bank and came to an abrupt halt. While

Dad secured the boat, I clambered out onto the sand. I was a sight for sore eyes in my

oversized sweatshirt, flower print stretch pants, and clunky rubber boots. While I may have

looked ridiculous, that was the furthest thing from my mind. Inside my chest my heart beat

rapidly as I grew anxious watching the sight before me. The fish were jumping everywhere.

There were more silver tails flipping out of the water than I could count. My anticipation

rose and I was ready to get my line in the water. Dad pulled his tackle box out of the boat

and I waited while he began setting up my fishing pole. He then proceeded to show me the
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correct casting technique and left me on my own while he went to set up his own pole. As I

watched the slimy silver bodies leaping before me I felt a jerk. I had hardly had my pole in

the water for a minute and I already had a fish on! I was not very experienced in the art of

fishing, and I didn't want to lose the fish because it felt like a big one, so naturally I yelled

for help. "Dad, Dad! Come quick I've got a fish!" He dropped what he was doing and came

to my rescue, helping me land the fish, bonk it, and reset my pole. "Man this is fun!" I was

thinking, And I got my line right back in the water. I didn't have to wait long before I had

another fish on. "Dad, Dad! I've got another fish!" He put his pole down again and came to

help me add another victim to my collection. This continued for a while. I began to get the

hang of it and was able to more or less catch my own fish all by myself. But I yelled for Dad

each time anyways just in case I needed him I knew he would be right there. My poor

dad, I don't think he hardly even got his pole in the water until after I caught my limit and I

was all done fishing. And then I still wanted to catch his fish for him, but instead I proudly

admired my line up. He told me the different kinds I had caught, some were salmon and

some were Dolly Varden. I knew what salmon were, but for the longest time I thought he

meant that those other silly fish were named after the country singer, Dolly Parton. It didn't

take long for Dad to catch his limit, and then we loaded up the boat and headed back to the

cabin with our catch for the day. I proudly displayed my prized possessions to the rest of my

family. To this day, my dad's favorite picture of me is from that fishing trip. I'm wearing

that ridiculous outfit, smiling from ear to ear with a toothless grin, and doing my best to hold

up a big bloody fish. I like to tell that story because it's probably one of the only times I'll be

able to tell a fish story where I can say, "That fish was as big as me!"

Now you may be wondering what this story has to do with anything and why I made
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up an excuse just to tell it to you. Weare all going our different directions, and while our

parents love us they would really rather not have us live with them forever. They want us to

get our on our own. As we graduate and go our separate ways, we will each have different

experiences. No matter what we do we will always have new options that open up to us and

choices to make. As we graduate, we are taking the next step. However, it is certainly not

the last step. And even after we graduate from college, or get a new job, or move to a new

place, or move back to Palmer, Alaska, that will not be the end of the road. Life is a

continual journey on which we will always be learning new things. I've heard it said that

when you're a grown up, you're wiser because of all the mistakes you have already made and

learned from, and therefore you make fewer. But I personally believe that just like you can

never really reach tomorrow because once you get there it's today again, you never really

become a grown up. There is no set age for being a grown up, you're never done making

mistakes, and no one can be perfect, but you will always be growing up. Life is not

something we were born knowing how to do. Life is something we learn how to do as we

go. Class of 2006, as we prepare to take the next step on our continual journey, we are not

alone. We may be far from home, our own bed, and free laundry, but we will always have

that support. Our parents, and friends, and family will be rooting for us, and their prayers for

our success make all the difference in the world. Now here's where my fishing story comes

in. I liken our graduation unto my childhood fishing experience. While we can still call for

help when we need it (which we will) and it will always be right there, it is time for us to get

out on our own. If our line breaks or it gets to be too much for us to handle on our own, our

support system of family and friends will still be there to fall back on. But it is time for us to

catch our own fish and chase our own dreams. And may those fish be as big as you are, and
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your dreams be larger than life. Class of 2006, I wish you all the best in the future, and in all

of your endeavors. God Bless, and congratulations.

Palmer High School,
June 9, 2006
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APPENDIX ELEVEN

CONFIRMATION ESSAY, AARON BUTCHER

How I want to Live as a Child of God
Aaron Joshua Butcher

I want to live as a child of God because I know that wherever I am He is there with me.

I know that God loves me because of all the things he has done to protect me. For example,
he sent His only Son to die on the cross for us. By that Jesus washed away our sins. Another
way I know that God loves me is that over the years he has protected me. For example,
about six years ago I was bitten by a Rottweiler in the face. This wasn't like any bite though.
He bit the flesh from the right side of my face from about the mouth to just under a
millimeter under the eye lid. He completely tore the flesh away from the gum. The dog also
made a major puncture about a quarter inch away from a major vein in the neck. I had to
have major plastic surgery. Without God with me I could have died or been blind for the rest
of my life.

I want to live as God's child by believing, growing, serving, sharing, and respecting as a
child of God.

Therefore, I want to serve God in His family, in His Church. I want to serve by going to
church regularly. I can serve by helping others as best as I can in the Church, by helping out
with sermons maybe, being an usher, helping out with Sunday School, and participating in
High School Youth Group. This is how I am intending to serve God in His family in the
Church.

St. John Lutheran Church
March 30,2008
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APPENDIX TWELVE

PROJECT SIGN UP SHEET

Volunteers for Pastor
Rockey's Doctorate Program

Study

NAME PHONE
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ST. JOHN LUTHERAN 1937

Rev. Jonathan Rockey
Senior Pastor

Rev. Richard Allen
Assistant to the Pastor

Jamie Jennemann
Director of Christian Education

Ophie Hart
Marilee Nufer
Music Coordinators

Judy Stahancyk
Administrative Assistant

The lutheran Church
Missouri Synod

APPENDIX THIRTEEN

LETTER TO PARTICIPANTS
April 12, 2007

TO: People who signed up to help with Pastor Rockey's 'Recreational Evangelism'
doctoral project.

ABOUT: Schedule and information on the training and the project.

Dear Christian Friends,

First of all, THANK YOU for considering participating in my doctoral project by being willing to use a
recreational setting to witness to an individual over the summer months. The intent of this project is to
determine if training and recreational opportunities make it easier for a Christian to share Jesus in our
world. I appreciate your willingness to participate. I pray that your participation will be a blessing to
you, a blessing to the person with whom you witness, and a blessing to St. John.

My plan for conducting this project was to get 15-20 people to offer to participate, and then fInd 10 who
would be able to participate in using a recreational setting to witness to an individual over the summer
months. We actually had 17 people sign up for the project. I hope all ofyou want to participate. Imag­
ine the· blessings for God's kingdom if 17 people spend the summer months sharing Jesus with another
person. I am writing to inform you of the coming Training to participate in this process, and also to give
you a 'head's up' before I call you to see when the best time is for holding such a Training Class.

The April classon sharing Jesus with others will be held on a Saturday, or a Sunday afternoon with
four different sections. The classes will include:
• Salvation by God's grace through faith - the need for a person to have faith in order to be saved.
• The distinction between the Law and the Gospel- understanding what we share about God's love.
• Practical insights for sharing faith including the use of relationships, and instruction on the Word of

God as the means through which God creates faith, and
• Using recreational opportunities to share the Gospel.

Primarily I am sending this letter to inform you of a schedule question? It would be great if everyone
could meet on the same day, but I don't expect that to happen. However, which of the following dates
could you attend a class? Saturday April 21 from 10:00 a.m. to 2:00 p.m? Sunday, April 22, from
1:00 p.m. to 5:00 p.m.? Sunday, May 6 from 1:00 p.m. to 5:00 p.m.? I will have Judy call to ask this
question.

Again, thank you for being willing to participate in this project, and for being willing to share God's
love in this way.

Yours in Christ,

Pastor Jonathan
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ST. JOHN LUTHERAN 1937

Rev. Jonathan Rockey
Senior Pastor

Rev. Richard Allen
Assistant to the Pastor

APPENDIX FOURTEEN

CLASS SCHEDULE LETTER

April 17, 2007

Jamie Jennemann
Director of Christian Education

TO:

ABOUT:

Those Participating in Pastor Rockey's Doctoral Project

Training Class Schedule

Ophie Hart
Marilee Nufer
Music Coordinators

Judy Stahancyk
Administrative Assistant

The lutheran Church
Missouri Synod

Dear Participants in Pastor Rockey's Doctoral Project,

First of all, THANK YOU again for being willing to participate in my doctoral
project and to share Jesus love with others in a recreational setting.

After receiving initial input from most of you, Sunday April 22 is the date most of
you can make a class. I am planning on a class from 1:00 p.m. to 5:00 p.m., and
am planning to provide lunch. I will also conduct a class on Sunday afternoon,
May 6 for those who cannot make the class on April 22.

I am sending you a form. You don't have to fill this out before you get to class,
but you can look at the form before you come. It might be helpful to get you
thinking about your witnessing opportunity.

Again, Thank You for being willing to participate in this project and serve the
Lord in this way.

Yours in Christ,

Pastor Jonathan
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APPENDIX FIFTEEN

BULLETIN ANNOUNCEMENT, APRIL 29, 2007 - CHAPTER 4

PASTOR ROCKEY'S CLASS on Recreational Evangelism will be offered for a second
time on Sunday afternoon, May 6, from 1:00 to 5:00 p.m. (Lunch will be provided) Pastor
Rockey's project is called, 'Fishing With Men While Fishing For Men: Studying the Use
ofRelationships Built through Recreational Experiences as a Toolfor Effective
Evangelism in Contemporary American Culture (especially in the Northwest).' That
sounds like a long name, but basically the idea is to encourage people to use recreational
opportunities to build relationships where the good news of Jesus' love can be shared. Some
may use fishing recreation, or sports recreation, or sewing recreation, etc. as settings for
sharing the love of Jesus.

A total of 17 people indicated an interest in the class on on sharing Jesus with
others using recreational opportunities. Classes sessions will include

o Salvation by God's grace through faith - the need for a person to have faith in
order to be saved.

o The distinction between the Law and the Gospel - understanding what we
share about God's love,

o Practical insights for sharing faith including the use of relationships, and
instruction on the Word of God as the means through which God creates faith,
and

o Using recreational opportunities to share the Gospel.
EVERYONE MAY ATTEND these classes, including those who are participating in the
project, and those not participating.
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APPENDIX SIXTEEN

INTENTIONAL PLAN TO WITNESS FORM - CHAPTER 4

INTENTIONAL PLAN TO WITNESS

NAME

ADDRESS

PHONE

EMAIL

CELL PHONE--------- --------

I INTEND TO WITNESS TO THE FOLLOWING PERSON:

DESCRIBE YOUR PRESENT RELATIONSIDP WITH THIS PERSON, FAMILY,
FRIEND, ETC.

HOW LONG HAVE YOU KNOWN THIS PERSON?

HAVE YOU TRIED TO WITNESS TO THIS PERSON BEFORE? YES NO
DESCRIBE BRIEFLY

I INTEND TO USE THE FOLLOWING RECREATIONAL OPPORTUNITY AS A
SETTING TO SHARE JESUS' LOVE:
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APPENDIX SEVENTEEN

TRAINING CLASS ONE - CHAPTER 4

TRAINING CLASS
SHARING JESUS IN RECREATIONAL SETTINGS

Session 1 - God's Call to Mission Work - the Need to Believe

I. WHAT ARE HEAVEN AND HELL LIKE?

HEAVEN (Selected verses)

Revelation 7:9, 13-17-After this I looked and there before me was a great multitude that no
one could count, from every nation, tribe, people, and language, standing before the throne
and in front of the Lamb. They were wearing white robes and were holding palm branches in
their hands ... Then one of the elders asked me, "These in white robes-who are they and
where did they come from?" I answered, "Sir, you ,know." And he answered, "These are
they who have come out of the great tribulation; they have washed their robes and made them
white in the blood of the Lamb. Therefore, 'they are before the throne of God and serve
him day and night in his temple and he who sits on the throne will spread his tent over them.
Never again will they hunger; never again will they thirst. The sun will not beat upon them,
nor any scorching heat. For the Lamb at the center of the throne will be their shepherd; he
will lead them to springs of living water. And God will wipe away every tear from their
eyes."

Revelation 21 :1-4-Then I saw a new heaven and a new earth, for the first heaven and the first
earth had passed away, and there was no longer any sea. I saw the Holy City, the new
Jerusalem, coming down out of heaven from God, prepared as a bride beautifully dressed for
her husband. And I heard a loud voice from the throne saying, "Now the dwelling of God is
with men, and he will live with them. They will be his people, and God himself will be with
them and be their God. He will wipe every tear from their eyes. There will be no more
death, or mourning, or crying, or pain, for the old order of things has passed away."

John 14:1-6-Do not let your hearts be troubled. Trust in God, trust also in me. In my
Father's house are many rooms; if it were not so, I would have told you. And if I go and
prepare a place for you, I will come back and take you to be with me that you also may be
where I am. You know the way to the place where I am going. Thomas said to him, "Lord,
we don't know where you are going, so how can we know the way?" Jesus answered, "I am
the way and the truth and the life. No one comes to the Father except through me."

Please Describe Heaven.
Who would want to experience Heaven?
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HELL

II Thessalonians 1:8-9-He will punish those who do not know God and do not obey the
gospel of our Lord Jesus. They will be punished with everlasting destruction and shut out
from the presence of the Lord and from the majesty ofhis power.

Luke 16:19-31-"There was a rich man who was dressed in purple and fine linen and lived in
luxury every day. At his gate was laid a beggar named Lazarus, covered with sores and
longing to eat what fell from the rich man's table. Even the dogs came and licked his sores.
The time came when the beggar died and the angels carried him to Abraham's side. The rich
man also died and was buried. In hell, where he was in torment, he looked up and saw
Abraham far away, with Lazarus by his side. So he called to him, 'Father Abraham, have
pity on me and send Lazarus to dip the tip of his finger in water and cool my tongue, because
I am in agony in this fire. But Abraham replied, 'Son, remember that in your lifetime you
received your good things,. while Lazarus received bad things, but now he is comforted here
and you are in agony. And besides all this, between us and you a great chasm has been fixed,
so that those who want to go from here to you cannot, nor can anyone cross over from there
to us.

He answered, 'Then I beg you, father, send Lazarus to my father's house, for I have five
brothers. Let him warn them so that they will not also come to this place of torment.'
Abraham replied,' They have Moses and the Prophets; let them listen to them.' No, father
Abraham,' he said, 'but if someone from the dead goes to them, they will repent.' He said to
him,'If they do not listen to Moses and the Prophets, they will not be convinced even if
someone rises from the dead. '"

Please Describe Hell.
Who would want to experience Hell?

II. HOW ARE WE SAVED FOR ETERNAL LIFE IN HEAVEN?
A. Answer 1 - Please Read Romans 5:6-8

6 You see, at just the right time, when we were still powerless, Christ died for the ungodly. 7
Very rarely will anyone die for a righteous man, though for a good man someone might possibly

dare to die. 8 But God demonstrates his own love for us in this: While we were still sinners,
Christ died for us. (NIV)

We are Saved because Jesus died and rose.

B. Answer/Question 2 Ifyou died tonight, wouldyou go to heaven?

Genesis 15:6-AbramBELIEVED the Lord, and he (the Lord) credited it to him (Abram) as
righteousness.

Habakkuk 2:4 ... the righteous will live by his FAlTH.

175



Mark 16:16 Whoever BELIEVES and is baptized will be saved, but whoever does not believe
will be condemned.

John 3:16-18 God so loved the world that he gave his one and only Son, that whoever
BELIEVES in him shall not perish but have eternal life. For God did not send His Son into the
world to condemn the world, but to save the world through him. Whoever BELIEVES in him is
not condemned, but whoever does not believe stands condemned already because he has not
believed in the name of God's one and only Son.

John 5:24 I tell you the truth, whoever hears my word and BELIEVES him who sent me has
eternal life, and will not be condemned. He has crossed over from death to life.

John 11 :25-26 Jesus said to her, "I am the resurrection and the life. He who BELIEVES in me
will live, even though he dies; and whoever lives and BELIEVES in me will never die."

Acts 16:30-31 He ... asked, "Sirs, what must I do to be saved?" They replied, "Believe in the
Lord Jesus, and you will be saved-you and your household."

Romans 3:28 For we maintain that a man is justified by FAITH apart from observing the law.

Galatians 2:15-16 We ... know that a man is not justified by observing the law, but by faith in
Jesus Christ. So we, too, have put our faith in Christ Jesus that we may be justified by FAITH
and NOT BY OBSERVING THE LAW, because by observing the law no one will be justified.

Ephesians 2:8-9 For it is by grace you have been saved, THROUGH FAITH-and this not from
yourselves, it is the gift of God-NOT BY WORKS, so that no one can boast.

HOW ARE WE SAVED FROM HELL FOR HEAVEN?
WHY IS IT IMPORTANT WE BELIEVE IN JESUS?

III - THE CALL TO MAKE DISCIPLES

PLEASE READ THE FOLLOWING VERSES AND THINK ABOUT THE FOLLOWING
QUESTIONS

Why does God send us to 'make disciples?'
What happens if people don't believe?
How important is believing in Jesus?

Matthew 28: 19-20

19 Therefore go and make disciples of all nations, baptizing them in the

name of the Father and of the Son and of the Holy Spirit, 20 and teaching them
to obey everything I have commanded you. And surely I am with you always, to
the very end of the age." (NIV)

1. What does Jesus tell His disciples their job is?
2. How are they to do this?
3. When did Jesus say this? Does this make it important?

176



MORE Calls to Mission
Mark 16:15-16

15 He said to them, "Go into all the world and preach the good news to all creation.

16 Whoever believes and is baptized will be saved, but whoever does not believe will be
condemned. (NIV)

4. What are God's people to do here? (v. 15)
5. How are they saved? (verse 16)

Luke24:46-47

46 He told them, "This is what is written: The Christ will suffer and rise from the dead on

the third day, 47 and repentance and forgiveness of sins will be preached in his name to all
nations, beginning at Jerusalem. (NIV)

6. What does this say will happen in regard to the mission of God for the Church?
7. WHO will do this?

John 20:19-23

19 On the evening of that first day of the week, when the disciples were together, with
the doors locked for fear of the Jews, Jesus came and stoodamong them and said, "Peace be with
you!"

20 After he said this, he showed them his hands and side. The disciples were overjoyed
when they saw the Lord.

21 Again Jesus said, "Peace be with you! As the Father has sent me, I am sending
you."

22 And with that he breathed on them and said, "Receive the Holy Spirit.

23 If you forgive anyone his sins, they are forgiven; if you do not forgive them, they are
not forgiven." (NIV)

8. What does Jesus want His disciples doing? Verse 21
9. How are they to do this?

Acts 1:6-8

6 So when they met together, they asked him, "Lord, are you at this time going to restore
the kingdom to Israel?"

7 He said to them: "It is not for you to know the times or dates the Father has set by his
own authority.

8 But you will receive power when the Holy Spirit comes on you; and you will be my
witnesses in Jerusalem, and in all Judea and Samaria, and to the ends of the earth." (NIV)

10. What will the disciples do, according to verse 8?
11. Where?
12. How will they get the ability?
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HOW do we do this Mission?
Matthew 9:35-38

35 Jesus went through all the townsand villages, teaching in their synagogues, preaching
the good news of the kingdom and healing every disease and sickness.

36 When he saw the crowds, he had compassion on them, because they were harassed
and helpless, like sheep without a shepherd.

37 Then he said to his disciples, "The harvest is plentiful but the workers are few.

38 Ask the Lord of the harvest, therefore, to send out workers into his harvest field."
(NIV)

13. What does this say God's people can do to spread the Good News?

1 Thessalonians 4:9-12

9 Now about brotherly love we do not need to write to you, for you yourselves have been
taught by God to love each other.

10 And in fact, you do love all the brothers throughout Macedonia. Yet we urge you,
brothers, to do so more and more.

11 Make it your ambition to lead a quiet life, to mind your own business and to work
with your hands, just as we told you,

12 so that your daily life may win the respect of outsiders and so that you will not be
dependent on anybody. (NIV)

14. How are God's people to witness, and win the respect of others, specifically
in verses 11 and 12?

1 Peter 3:15

15 But in your hearts set apart Christ as Lord. Always be prepared to give an answer to
everyone who asks you to give the reason for the hope that you have. But do this with
gentleness and respect, (NIV)

15. What does this say about sharing 'hope' with others?
16. How are we prepared?
17. What style should we use?

1. WHY DOES GOD SEND US TO 'MAKE DISCIPLES?'
2. WHAT HAPPENS IF PEOPLE DON'T BELIEVE?
3. HOW IMPORTANT IS BELIEVING IN JESUS?
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APPENDIX EIGHTEEN

TRAINING SESSION TWO - CHAPTER 4

TRAINING CLASS
SHARING JESUS IN RECREATIONAL SETTINGS

Session 2 - Understanding Law and Gospel and their role in Faith

CATECHISM QUESTIONS ABOUT LAW AND GOSPEL

6. What basic distinction must we keep in mind in order to understand the Bible?
We must sharply distinguish between the Law and the Gospel in the Bible.
John 1:17 For the law was given through Moses; grace and truth came through Jesus
Christ.
2 Corinthians 3:6 He has made us competent as ministers of a new covenant not of
the letter but of the Spirit; for the letter kills, but the Spirit gives life. (NIV)

7. What does God teach and do in the Law?
In the Law God commands good works of thought, word, and deed, and condemns

and punishes sin.
Mark 12:30-31 30 Love the Lord your God with all your heart and with all your soul
and with all your mind and with all your strength.' 31 The second is this: 'Love your
neighbor as yourself.' There is no commandment greater than these." (NIV)
John 5:45 "But do not think I will accuse you before the Father. Your accuser is
Moses, on whom your hopes are set. (NIV)
Romans 3:20 Therefore no one will be declared righteous in his sight by observing
the law; rather, through the law we become conscious of sin. (NIV)

8. What does God teach and do in the Gospel?
In the Gospel, the good news of our salvation in Jesus Christ, God gives forgiveness,

faith, life, and the power to please Him with good works.
John 3:16 "For God so loved the world that he gave his one and only Son, that
whoever believes in him shall not perish but have etemallife. (NIV)
Romans 1:16 I am not ashamed of the gospel, because it is the power of God for the
salvation of everyone who believes: first for the Jew, then for the Gentile. (NIV)
Colossians 1:6 ...All over the world this gospel is bearing fruit and growing, just as
it has been doing among you since the day you heard it and understood God's grace in
all its truth. (NIV)
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74. How carefully does God want us to keep His commandments?
God wants us to keep His commandments perfectly in thoughts, desires, words, and

deeds.
Leviticus 19:2 "Speak to the entire assembly of Israel and say to them: 'Be holy
because I, the LORD your God, am holy. (NIV)
James 2:10 For whoever keeps the whole law and yet stumbles at just one point is
guilty of breaking all of it. (NIV)

77. What purpose does the Law then serve?
A. First the Law helps to control violent outbursts of sin and keeps order in the

world. (A curb)
1 Timothy 1:9 We also know that law is made not for the righteous but for
lawbreakers and rebels, the ungodly and sinful, the unholy and irreligious; for those
who kill their fathers or mothers, for murderers, (NIV)
Romans 2:14-15 14 (Indeed, when Gentiles, who do not have the law, do by nature
things required by the law, they are a law for themselves, even though they do not
have the law, 15 since they show that the requirements of the law are written on their
hearts, their consciences also bearing witness, and their thoughts now accusing, now
even defending them.) (NIV)

B. Second, the Law accuses us and shows us our sin (a mirror).
Romans 3:20 Therefore no one will be declared righteous in his sight by observing
the law; rather, through the law we become conscious of sin. (NIV)·
Romans 7:7 What shall we say, then? Is the law sin? Certainly not! Indeed I would
not have known what sin was except through the law. For I would not have known
what coveting really was if the law had not said, "Do not covet." (NIV)

c. Third, the Law teaches us Christians what we should and should not do to lead a
God-pleasing life (a guide). The power to live according to the Law comes from the Gospel.

Psalm 119:9 How can a young man keep his way pure? By living according to your
word. (NIV)
Psalm 119:105 Your word is a lamp to my feet and a light for my path. (NIV)
1 John 4:9 This is how God showed his love among us: He sent his one and only
Son into the world that we might live through him. (NIV)

84. Where alone does God offer the forgiveness of sins?
God offers the forgiveness of sins only in the Gospel, the good news that we are freed

from the guilt, the punishment, and the power of sin, and are saved eternally because of
Christ's keeping the Law and His suffering and death for us.

John 3:16 "For God so loved the world that he gave his one and only Son, that
whoever believes in him shall not perish but have eternal life. (NIV)
Romans 1:16 I am not ashamed of the gospel, because it is the power of God for the
salvation of everyone who believes: first for the Jew, then for the Gentile. (NIV)
Romans 10:4 Christ is the end of the law so that there may be righteousness for
everyone who believes. (NIV)
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Colossians 1:13-14 For he has rescued us from the dominion of darkness and
brought us into the kingdom of the Son he loves, 14 in whom we have redemption,
the forgiveness of sins. (NIV)

85. What is the difference between the Law and the Gospel?
A.. The Law teaches what we are to do and not to do; the Gospel teaches what God

has done, and still does for our salvation.
B. The Law shows us our sin (SOS) and the wrath of God; the Gospel shows us our

Savior (SOS) and the grace of God.
C. The Law must be proclaimed to all people, but especially to impenitent (not

sorry for sin) sinners; the Gospel must be proclaimed to sinners who are troubled in
their minds· because of their sins.

PLEASE LOOK AT THIS CHART AND THINK ABOUT WAYS APPROPRIATE
WAYS TO SHARE THE LAW OR THE GOSPEL WITH SOMEONE.

LAW AND GOSPEL IN CHRISTIAN WITNESS

Impacts of~i1' , Reactions of the
defiant

Reactions of the
crushed

Expressions of the
Gospel

.~----~~~~----lf-=---~---~-~---~-t-~-:;-----;-::--j;":;'""-:-:~-""
EVil outsidetheseIf Rage andrevenge Impotence, sense of Redemptionlliberation
,'"Natural oth\1tttan no control Resetting ofpriorities
sources God's power and

goodness
:Bondage or addiction . Delight in, or denial

ofthe addiction
Spiritual
claustrophobia

Liberation from
dependence and need

Estragem~for'
alienaUQn,

Use ofrelationships Divorce, withdrawal Reconciliation
to hurt others frOm relationships

Meaninglessness Getting guSto at any Apathy
cost (self-.deception) Emptiness

Incarnation
Service in vocation as
mask of God's love

WeaIaiess or failure of False pride and
self bravado

Shame
Emptiness

Acceptance and
transformation

Disobedience

,.

Death'· .

Indifference to
criticism

Refusal to admit

Guilt Death to old identity,
bestowal ofnew identity
through acquittal and
forgiveness

Terror and profound Resurrection
sorrow

Adapted ftoIIkRobert Kolb, Speaking the Gospel Today, a Theology for Evangelism (Saint Louis:
ConcordiaPubIishing House, 1995.
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Let's talk about sharing Jesus with friends. You don't have to know everything, simply be
sincere in what you believe. Consider the following situations. Choose one. Act it out.

• Would Law or Gospel be stated first.
• Where might the part not spoken first come in?
• What might be difficult in this situation?

Divide into groups of 3. One person be the person witnessing. Another be the one being
witnessed to. Another evaluate the witness, and the use of Law and Gospel.

Let's practice sharing Jesus with:
1. A friend who doesn't know about Him and doesn't want to.
2. A friend who is having trouble and doubts God's love.
3. A friend who has heard about God, but does not believe in him.
4. A family member who doesn't believe in Jesus.
5. An acquaintance who hasn't heard about Jesus.
6. Someone you don't know well, but asks why you are happy and joyful and you
share your faith.
7. A clerk in a store.
8. Someone sitting next to you on a plane.
9. Your brother or sister who is having troubles.
10. Your mother or father.
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APPENDIX NINETEEN

TRAINING SESSION 3 - FRIENDSHIP EVANGELISM - CHAPTER 4

TRAINING CLASS
SHARING JESUS IN RECREATIONAL SETTINGS

Session 3 - Friendship Evangelism

Please go around the table and share
• how you became a Christian.
• How you became a member of St. John

Please Read John 1:35-42
35 The next day John was there again with two of his disciples. 36 When he saw

Jesus passing by, he said, "Look, the Lamb of God!" 37 When the two disciples heard him
say this, they followed Jesus.

38 Turning around, Jesus saw them following and asked, "What do you want?" They
said, "Rabbi" (which means Teacher), "where are you staying?" 39 "Come," he replied, "and
you will see." So they went and saw where he was staying, and spent that day with him. It
was about the tenth hour. 40 Andrew, Simon Peter's brother, was one of the two who heard
what John had said and who had followed Jesus. 41 The first thing Andrew did was to
find his brother Simon and tell him, "We have found the Messiah" (that is, the Christ).
42 And he brought him to Jesus. Jesus looked at him and said, "You are Simon son of John.
You will be called Cephas" (which, when translated, is Peter).

How did Peter first meet Jesus?

Please Read John 1:43-51
43 The next day Jesus decided to leave for Galilee. Finding Philip, he said to him,

"Follow me." 44 Philip, like Andrew and Peter, was from the town of Bethsaida.
45 Philip found Nathanael and told him, "We have found the one Moses wrote about

in the Law, and about whom the prophets also wrote-- Jesus ofNazareth, the son of Joseph."
46 "Nazareth! Can anything good come from there?" Nathanael asked. "Come and see," said
Philip.

47 When Jesus saw Nathanael approaching, he said of him, "Here is a true Israelite,
in whom there is nothing false." 48 "How do you know me?" Nathanael asked. Jesus
answered, "I saw you while you were still under the fig tree before Philip called you."

49 Then Nathanael declared, "Rabbi, you are the Son of God; you are the King of
Israel. "

50 Jesus said, "You believe because I told you I saw you under the fig tree. You shall
see greater things than that." 51 He then added, "I tell you the truth, you shall see heaven
open, and the angels of God ascending and descending on the Son of Man."

How did Nathanael first meet Jesus?
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WHAT IS THE MAIN TOOL GOD'S PEOPLE USE TO DO MISSION WORK?

Matthew 28: 18-20 18 Then Jesus came to them and said, "All authority in heaven and on earth has
been given to me. 19 Therefore go and make disciples of all nations, baptizing them in the name
of the Father and of the Son and of the Holy Spirit, 20 and teaching them to obey everything I
have commanded you. And surely I am with you always, to the very end ofthe age." (NlV)

Isaiah 55: 10-11 10 As the rain and the snow come down from heaven, and do :pot return to it without
watering the earth and making it bud and flourish, so that it yields seed for the sower and bread for
the eater, 11 so is my word that goes out from my mouth: It will not return to me empty, but will
accomplish what I desire and achieve the purpose for which I sent it. (NlV)

Romans 1: 16-1 am not ashamed of the gospel, because it is the power of God for the salvation of
everyone who believes; first for the Jew, then for the Gentile.

Romans 10: 17 Consequently, faith comes from hearing the message, and the message is heard
through the word of Christ.

1 Peter 1:23 For you have been born again, not ofperishable seed, but of imperishable, through the
living and enduring word of God.

WHAT OTHER TOOL DOES GOD USE AS A WITNESS?

Matthew 5:16 In the same way, let your light shine before men, that they may see your
good deeds and praise your Father in heaven.

1 Thessalonians 4:9-12 9 Now about brotherly love we do not need to write to you, for you

yourselves have been taught by God to love each other. 10 And in fact, you do love all the

brothers throughout Macedonia. Yet we urge you, brothers, to do so more and more. 11
Make it your ambition to lead a quiet life, to mind your own business and to work with

your hands, just as we told you, 12 so that your daily life may win the respect of
outsiders and so that you will not be dependent on anybody. (NIV)

Titus 2: 9-10 9 Teach slaves to be subject to their masters in everything, to try to please
them, not to talk back to them, 10 and not to steal from them, but to show that they can be
fully trusted, so that in every way they will make the teaching about God our Savior
attractive.

1 Peter 2: 15 For it is God's will that by doing good you should silence the ignorant talk of
foolish men.

DESCRIBE HOW EXAMPLE, FRIENDSHIP, AND GOD'S WORD CAN BE USED
TOGETHER.
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APPENDIX TWENTY

TRAINING SESSION 4 - RECREATIONAL SETTINGS - CHAPTER 4

TRAINING CLASS
SHARING JESUS IN RECREATIONAL SETTINGS

Session 4 - Sharing Jesus in Relationships Begun or Enhanced in Recreational Settings

The task of sharing the Gospel and making disciples has become more difficult in the
United States in the last half century and it has become more difficult in Western culture in
general.

• At a meeting of the LCMS Northwest District Board of Directors' in the Fall of2001,
District Mission Executive, Rev. Dave Hoover, told the Board of Directors in a
presentation, 'According to the 2000 census there is no county in North America
where there is a greater percentage of Christians today than there was in 1990.' 1

• In his book, GospeL Church, & Kingdom - Comparative Studies in World Mission
Theology, James Scherer relates that Pope Paul the VI in 1975 wrote "Evangelii
Nuntiandi - The Evangelization of the Men of Our Time." This document looked not
only at the task of sharing the Gospel, but also looked at the challenges the current
world presents to this sharing. Pope Paul VI asks the question, 'What happened to
the "hidden energy" of the good news? In what ways is it capable of transforming
people of the 20th century?' 2 In other words, 'Why is the world not responding to
the Gospel with Christian lives?' Pope Paul's question has remained with me ever
since I read this. How can The Church effectively share the Gospel of salvation by
God's grace through faith in Jesus?

• This resistance to the Gospel has also been noted by a former missionary, Leslie
Newbigin,. In his book, Foolishness to the Greeks, The Gospel and the Western
Culture, Newbigin says,

Modern Western culture. ... is this culture that, more than almost any other, is
proving resistant to the gospel. .. It is a pagan society, and its paganism . .. is
far more resistant to the gospel than the pre-Christian paganism. .. Here
surely is the most challenging missionaryfrontier ofour time. '

• This Western resistance to the Gospel seems to be more prominent in my part of the
United States. In a recent book by Patricia 0' Connell Killen and Mark Silk, Pacific
Northwest - The None Zone, the religious attitudes of the Pacific Northwest are
described in the following way.

The definingfeature ofthe Northwest is that most ofthe population is "un­
churched." Fewer people in Oregon, Washington, and Alaska affiliate with a
religious institution than in any other region ofthe United States. More
people here claim "none" when asked their religious identification than in
any other region ofthe United States. And, unlike any other region, the single
largest segment ofthe Pacific Northwest's population is composed ofthose
who identify with a religious tradition but have no affiliation with a religious
community. What's more, this is not a late-breaking trend. The Pacific
Northwest has pretty much always been this way.
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• The Lutheran Church has from the beginning said that our Christian faith 'may be
explained and understood correctly' 5 through the rightly divided distinction of law
and Gospel. So, evangelism from a Lutheran perspective includes discussion of God,
sin, salvation, and faith. But, these topics become difficult to discuss in many settings.
We have all heard someone say their rule for family gatherings is 'no discussing
politics and religion.' And, in a culture where multiculturalism is prized and claims
of truth are denied, this simply makes it more difficult to discuss saving faith in Jesus
our Savior.

• In addition, the Lutheran Church has understood that God works by His Word and
Sacraments through the church, through those 'called, gathered, and enlightened' by
the Holy Spirit. 6 But, modem culture does not seem to trust institutions, and does
not trust claims of truth by people 'gathered' under a common faith by God.

Because of this seemingly growing resistance in Western Culture to discussing issues
of law and personal responsibility before an All Powerful God, because of the resistance to
the good news of gospel which causes dependence on the mercy of God, because of the
resistance to the institution of the traditional church as the vehicle for transmitting the
Gospel, and because of the advanced nature of this resistance in my region, we will study the
possibility of a way of sharing the Gospel which uses recreational opportunities as a vehicle
for a lifestyle witness which hopefully is effective in this resistant society.

The idea is that relationships with an individual may, initially at least, be more
palatable than a relationship with the Transcendent God who is invisible, and that
relationships with an individual may also initially be more acceptable than a relationship with
an institution, The Church. Add to this personal relationship the belief that recreational
opportunities in today's world offer opportunities to nurture relationships by offering an
opportunity for the free exchange of ideas and feelings, it seems that recreational
opportunities may provide a setting where one may grow relationships, where listening may
actually take place, and where the Law and Gospel can be shared. So, we'll study the
effectiveness of these ideas.

Ultimately, the purpose of this research is to face the reality of the resistance of
today's society to the witness of the church. The purpose of this study is also to seek to
remain faithful to Jesus' call to evangelize by searching for an effective method of
evangelism to penetrate this resistance. The intent of this study is, finally, to find a way to
witness and remain faithful to the Lutheran understanding of the proper distinction between
Law and Gospel and to let that understanding inform the awareness of a Christian in a
relationship begun or strengthened through recreational activities.

King Fishing Story
Baseball Story
Silver Fishing Story
Ice Fishing Story
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Process
1. Acquainted in a non-threatening relationship
2. Break down barriers - grow in trust.
3. Grow in knowledge of Each other - develop a relationship.
4. Share Jesus in a natural setting.
5. Beware not to manipulate.
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ST. JOHN LUTHERAN t937

APPENDIX TWENTY ONE

ENCOURAGEMENT LETTER
Rev. Jonathan Rockey

Senior Postor

July 5, 2007
Rev. Richard Allen

Assistont to the Postor

TO: All Participants in Pastor Rockey's Doctoral Paper

Jamie Jennemann
Director of Christion Educotion

Ophie Hart
Marilee Nufer
Music Coordinotors

Judy Stahancyk
Administrotive Assistont

Dear Friends,

First, I want to thank you again for your help with my doctoral project, and your
willingness to witness to others about Jesus in a recreational setting. I am thank­
ful for your time and effort. But more importantly I believe the ministry of St.
John will be blessed as 15 people reach out in a planned way with the good news
of Jesus.

Secondly, I want to encourage each of you in your witnessing. We are about in
the middle of the summer months. Please continue to intentionally share Jesus
with others.

Finally, I am sending this letter because I want you to know that you can contact
me with any questions you may have about your witnessing, as we discussed in
the training classes. I will be out of town for a while beginning July 13. However,
please feel free to call me on my cell phone ifyou have questions. That number is
841-4066.

Thank you again for sharing Jesus. I pray God blesses your efforts and the faith
of those to whom you are witnessing.

Yours in Christ,

The lutheron Church Pastor Jonathan
Missouri Synod 188

P.O. Box 774/440 East Elmwood / Palmer, AK 99645/907-745-3338 Fax: 907-746-6117/ Email: stjohn@mtaonline.net



ST. JOHN LUTHERAN 1931

APPENDIX TWENTY TWO

ENCOURAGEMENT LETTER-PICNIC INVITE

Rev. Jonathan Rockey
Senior Pastor

Rev. Richard Allen
Assistant to the Pastor

Jamie Jennemann
Director of Christian Education

Ophie Hart
Marilee Nufer
Music Coordinators

Judy Stahancyk
Administrative Assistant

August 8, 2007

TO: All Participants in Pastor Rockey's Doctoral Paper

Dear Friends,

Please accept the invitation of Kathy and I to a 'Support and Encouragement Pic­
nic' at our house on Friday evening, August 17 at 6:00 p.m.

First of all, I have been wanting to talk to and encourage and thank those of you
who are witnessing to others this summer, specially trying to use recreational set­
tings. I have been thinking of a cookout or picnic at our home for a while. I'm
sure everyone has a different story concerning their witness opportunities. I'd
like to hear these stories and thank you on behalf of myself, St. John, and our
Lord for your time and effort. Some will have had more opportunity than others
to share Jesus with those they intend to witness to. However, final feedback on
the project will not happen until September or October as originally planned.

Secondly, I found out yesterday that the head of missions for the LCMS, Pastor
Bob Roegner, will be in Palmer on that day with our District President, Warren
Schumacher. Pastor Roegner is looking at mission strategies and opportunities in
Alaska. Since I was thinking of this picnic, President Schumacher and I thought
it would be good to have Pastor Roegner attend this picnic as well. This would
also be an opportunity for you to talk to Pastor Roegner about the mission work
of the LCMS.

I know summer schedules are busy, and probably everyone cannot make this fel­
lowship and sharing event. However, I hope that you can make it. Please bring
your family with you ifyou wish. I will grill salmon and halibut, and if you can
bring a side dish that would help.

Again, thank you for participating in this project for my Doctor of Ministry.

Yours in Christ,
The Lutheron Church

Missouri Synod Pastor Jonathan 189

P.O. Box 774/440 East Elmwood 1Palmer, AK 99645/907-745-3338 Fax: 907-746-61171 Email: stjohn@mtaonline.net



ST. JOHN LUTHERAN 1937

APPENDIX TWENTY THREE

Rev. Jonathan Rockey END OF PROJECT INTERVIEW LETTER
Senior Pastor

Rev. Richard Allen September 12,2007
Assistant to the Pastor

Jamie Jennemann
Director of Christian Education

TO: All Participants in Pastor Rockey's Doctoral Paper

Ophie Hart
Marilee Nufer
Music Coordinators

Judy Stahancyk
Administrative Assistant

The lutheran Church
Missouri Synod

Dear Friends,

First of all, thank you again for participating in my doctoral project and using
recreational opportunities to witness to others about Jesus. I pray this project
has been a blessing for you and for those to whom you witnessed.

Secondly, I want to let you know that Pete Probasco will be contacting you soon
for the purpose of an 'end of the project questioning and video taping.' We will
ask questions similar to those of the questions you were asked at the beginning of
the project. Pete has indicated that he will try to schedule these appointments be­
tween September 20 and October 15.

Following the individual interviews, we will try to get everyone together to evalu­
ate what has happened.

Again, thank you for participating in this project for my Doctor of Ministry. I
pray that you were blessed and that our Lord was glorified.

Yours in Christ,

Pastor Jonathan
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ST. JOHN LUTHERAN 1937

APPENDIX TWENTY FOUR

JOINT INTERVIEW LETTER

Rev. Jonathan Rockey
Senior Pastor November 10,2007

Rev. Richard Allen TO: All Participants in Pastor Rockey's Doctoral Paper
Assistant to the Pastor

Dear Friends,

Jamie Jennemann
Director of Christian Education

Ophie Hart
Marilee Nufer
Music Coordinators

Judy Stahancyk
Administrative Assistant

Again, I want to thank you again for your help with my doctoral project, and
your willingness to witness to others about Jesus in a recreational setting. I have
been writing 'verbatims' on your interviews. Thank you for all your work and
willingness to help.

In addition, I am writing to invite you to my house on Sunday afternoon, Novem­
ber 25, at 4:00 p.m.. First, I need to complete the interview process. I had
planned with my advisor to get everyone together for one final GROUP interview.
I will only be asking two questions, but hoping that everyone can be involved.

After the interview I'll serve a meal of soup and salad. However, I'm supposed to
leave around 6:00 p.m. to lead jail worship.

Because this is important I will ask Bonnie Cameron, filling in for Judy
Stahancyk, to call each of you to see if you can make this date. If the majority of
you can make it, we'll go ahead with the meeting. In fact, if you can arrive early,
that would be a help.

If this date doesn't work, I'm wondering about a date during Christmas break. I
do need to get this part of the project completed.

Again, thank you again for helping in my doctoral project and for sharing Jesus.
I pray God has blessed you through your efforts.

Yours in Christ,

The lutheran Church Pastor Jonathan
Missouri Synod 191

P.O. Box 774/440 East Elmwood 1Palmer, AK 99645/907-745-3338 Fax: 907-746-61171 Email: stjohn@mtaonline.net
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APPENDIX TWENTY FIVE

JOINT INTERVIEW LETTER # 2
Rev. Jonathan Rockey December 8, 2007

Senior Pastor
TO: All Participants in Pastor Rockey's Doctoral Paper

Rev. Richard Allen
Assistant to the Pa stor

Jamie Jennemann
Director of Christian Education

Ophie Hart
Marilee Nufer
Music Coordinators

Judy Stahancyk
Administrative Assistant

The lutheron Church
Missouri Synod

Dear Friends,

Again, I want to thank you again for your help with my doctoral project, and your will­
ingness to witness to others about Jesus in a recreational setting. I have written
'verbatims' on all your interviews. I am hopeful for the witness you made with another.
Thank you for all your work and willingness to help. I have 2 last requests in order to
complete the project as it was written up with my advisor.

First, , I am writing to invite you to my house in December. Part of the project planned
with my advisor is to get everyone together for one final GROUP interview. I will only
be asking one question (Please name 2 or 3 main lessons you have learned through this
whole process.). The hope is that what one participant says, may stir a memory or an an­
swer from another person. This interview may take only about an hour or so. After the
interview I'll serve a meal of soup and salad. (This was planned for November 25. But
when I got back from Israel and called to see who was coming, no one seems to have re­
ceived the letter sent out on November 13.)

Finding a date is the real challenge for a group interview. I am suggesting Sunday, De­
cember 23 at 3:30 p.m., or Saturday, December 29 at 3:30 p.m., or Sunday, December 30
at 3:30 p.m., but hoping that everyone can be involved. For that reason, I am sending
along a postcard, and then sending an e-mail. Could you please indicate which day you
could actually meet at my house? I will choose the date most people can attend.

Secondly, I am sending two other questions, which I meant for you to answer in the inter­
views, but only Katlyn got to answer these questions. Could you please write out your
answers for me and bring your written answers to the interview, or give them to me at
church?

Again, thank you again for helping in my doctoral project and for sharing Jesus. I pray
God has blessed you through your efforts.

Yours in Christ,

Pastor Jonathan
192

P.O. Box 774 / 440 East Elmwood / Palmer, AK 99645/907-745-3338 Fax: 907-746-6117/ Email: stjohn@mtaonline.net



Please fill out this 2 question questionnaire and give to Pastor Rockey (at the Group
interview or in worship.)

QUESTIONS

What will your relationship be in the future with the person to whom you witnessed?

9. To what extent was the training helpful? What kind of training would have been
helpful?
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Postcard

Pastor Rockey,

The best days for me to meet with a group to discuss witnessing through recreational
setting are (Please put a 1 by the best day, a 2 by the second best. If you cannot make a
day, don't put a number by that day.)

__ Sunday, December 23 at 3:30 p.m.,

__ Saturday, December 29 at 3:30 p.m., or

__ Sunday, December 30 at 3:30 p.m.

(Name)

Judy,

Please send this letter to:

(NAMES DELETED)
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APPENDIX TWENTY SIX

ATTACHMENT A-ATTITUDE ABOUT WITNESSING-BEFORE

ATTITUDE ABOUT SHARING GOD'S LOVE WITH ANOTHER
(Filled out by the project participate before the project)

Personality of person sharing Jesus (self assessment)

introvert

1

Further Explanation:

2 3 4

extrovert,

5

Previous experience witnessing to others

Never witnessed witnessed many times

1

Further Explanation:

2 3 4 5

Attitude toward this Opportunity to Witness

Scared excited,

1

Further Explanation:

2 3 4 5

Emotions toward the Person receiving the Witness

A Job I Need to Do
welfare

Love and Concern for person's eternal

1

Further Explanation:

2 3
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APPENDIX TWENTY SEVEN
QUESTIONS BEFORE PROJECT­

CHAPTER 4

Assessment Tool:
Questions to Ask Participants in Jonathan Rockey's M.A.P. at the Start of the Project

ATTACHMENT C
QUESTIONS

1. Describe your relationship with
the person with whom you
shared Jesus before your efforts
to share the Gospel.

2. Share or explain your initial
expectations, fears, and hopes in
regard to reaching out to share
Jesus with the person to whom
you reached out, prior to your
efforts.

3. What was the person's
relationship to Jesus before you
began sharing Jesus with them?

4. Describe your efforts to share
Jesus with this person. (Also
share where you feel like you
shared law, and where you feel
like you shared Gospel.)

5. Describe the different responses
of the person with whom you
shared Jesus.

6. To what extent did you
previously use recreation as a
tool for your sharing.

7. What are your hopes and
expectations in regard to the
future of this person's
relationship with Jesus? The
Church?
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WHAT I HOPE TO LEARN

1. Learning about the relationship
can help to know if there was a
previous openness or resistance to
sharing the Gospel

2. Knowing expectations can help to
understand the inclination or
resistance to witnessing, and whether
training or method of sharing helped
the witness.

3. Knowing the faith or lack of faith
of the person before the witness will
help me to know if the person was
moved toward the Lord, and how
much.
4. Each witness situation will be
different. I will compare how the
participants shared the truth, used
relationships, or both.

5. While we may not judge the work
of the Spirit, perhaps a positive
response by the person witnessing
can also show improved ability in the
sharing of the Gospel.
6. This question will help to
determine if recreation was used as a
setting for witnessing, and if this
setting helped the witness, or led to
effectiveness of the witness.
7. I hope to measure the
effectiveness of the witness by
determining if faith which has grown
seems that it will last.


