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CHAPTER I
INTRODUC TION

In this paper I propose to defend the thesis that the

concept Word of God refers not only to the revelation of God

for man's salvation through the sacred Scriptures, but also to
God's continuing revelation -of Himself to man through the
spoken Word. In other words, this paper intends, on the one
hand, to defend the ultimate authority of the Scripturses a-

gainst those who equate tne concept Word of God so exclusively

with the activity of God as to deny any identification of the
Word of God with the Scriptures. On the other hand, I attempt
to show that it is equally incorrect to eguate the YWord of God
so exclusively with the Scriptures as to deny that God can and
does reveal Himself to men through the spoken Word,

The problem of this paper, then, lies in arriving at a

satisfactory definition of the term Word of God. In the theo-

logical literature of our church, we nave maintained that

the Bible is the Word of God. Ve have been content to say
that the sacred Scriptures of the 0ld and liew Testaments
represent the Word of God. Section two under thne doctrine of

Holy Scripture in Pieper's Cnristian Dogmetics reads: “Eoly
nl

Scripture identical with the Viord of God.

1Francis Pieper, Christvian Dogmatics, translated from the
German and edited by Theodore Engelder, John T. Mueller, and
Walter W. F. Albrecht (St. Louis: Concordia Publishing House,
1950), T, 213.




There are, however, those who nhold that this absolute
equation of the Word of God with the Bible is not altogether
accurate. To relate the Word of God only to the Scriptures
is limiting too severely the scope of this concept. Cleland,
for example, says:

It is not essentially accurate to talk of the Bible as

the Word of Gode The Word of God is the activity of

God, in constently se¢king to bring men into such re-

lations with himself that man understa%ds that this is

what gives sense to his life on earth.

Caemmerer puts the matter this way:

"Word of God! means not merely sayings of God, but

God Himself as He acts and ag He unfolds Himself in

His actions to human beings.

The identification of the term Word of God with the

Deus loquens, with the continuing activitf of God iIn bring-

ing men to faith, has led some to deny any identification of
the Word of God with the sacred Scriptures. Sittler, for
example, says: "“Revelation is not a thing; it is a contin-

uing activity. It is not static, byt dynamic...."4

Similarly Brunner argues:

2 James T. Cleland, The True and Lively Word (New York:
Scribner's Sons, 1954), p. 24,

3Ricnard R. Caemmerer, “"A Concordance Study of the
Concept '"Word of God,!'" Concordia Theolcgical Monthly,
XXII (March, 1951), 172,

4Joseph Sittler, The Doctrine of the Word (Pnliladelpnia,
The Muhlenberg Press, 1948), p. 11,
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Diving Revelation is not a book or a doctrine; the
Revelation is God Himself in His self -manifestation

within historye. Revelation is something that happens,

the living history of God in His dealings with the
human race.

Karl Barth, too, denies that the Biblical Word is €0
ipso the Word of God. His classical phrase is: That is

God's Word, "das mich findet."® For Barth the Word only be-

comes the Word in the activity of God through the VWord.
Summarizing the attitude of modern theclogians toward
the doctrine of the Word of God, Engelder s&ays:
The leading theologians of todéy are asking us to
throw the idea that the written Word of Scripture is
the Word of God to the moles and bats and to operate

with & "Word of God'! which has no definite and lasting
forme.

The point of view maintained in this paper is that the
sacred Scriptures are indeed the Word of God, divinely in-
spired by God the Holy Spirit and normative for the Church
in all matters of faith and life. However, the concept
Word of God includes more than the Scriptures. The VWord
of God is the revelation of God to man for man's salvation.
In point of time the Word of God antedates the Scriptures.
Centuries before the Scriptures were first written, the Word

of God came to men through the oral Word. During the gen-

5Em11 Brunner, Revelation and Reason (Philadelpnias
The Westminster Press, 1946), p. 8.

6'I‘heoﬂ.ore Engelder, The Scripture Cannot Be Broken
(Ste Louis: Concordia Publishing House, 1944), p. 384.

TThid,



erations between Adam and Moses,;the oral Word was passed on
from generation to generation. In the 0ld Testament era God
communicated His Word through the voice of the prophets. The
fullest revelation of Himself God gave mankind in the person
of His Son, Jesus Christ. In a2 pre-eminent sense, tnerefore,
Jesus is the Word. Since the time of Christ, God nas con-
tinued to give His Word to men through the living voice of
preachinge. The culmination-of God's revelation will be in
etem ity, when we shall see Him face to face and know even &as
we also are known of God. This will be the last Word of God
to His own.

In other words, the concept Wiord of God is not static
but dynamic. It is God's revelation of Himself to man for
man's salvation.® For us, divine revelation is to be found
in tne Scriptures. At tne same time, the Word of God con-
tinues to come to us through the preached Word. To put the
me.tter another way, the concept Word of CGod includes both

the Deus locutus and the Deus logquens. The Viord of God is

doctrine; but it is at the same time God Eimself in His revs

elation here and now to the soul. Faith is assent to doctrine;

8Robert Preus says that the dogmaticians of the seven-
teenth century distinguish between inspiration and revelacion.,
"Revelation is narrowly and by virtue of its name & manifesta-
tion of something wmknown and hidden, and cen be m&de in many
and various ways, namely, either tnrough extern&l speech or
through dreams and visions. Inspiration is an act of tne
Holy Spirit whereby the actual knowledge of things is comnmun-
icated supernaturally to the created intellect,,,s'  Robert
Preus, The Inspiration of Scripture (Mankato:Lutheran Synod
Book Company, E§55§, PPe 20 T
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but it is at the same time also the response of the heart to
God the Spirit who calls through the Viord.
I propose to defend this thesis, first of all, by ex-

amining the varlous uses of the expression VWiord of God in the

Scriptures themselves, with a view to showing that the ex-
pression refers to God's revelation of Himself tnrougn Word
and deed for man's salvation. Iioreover, I shall try to show
how the term is used to describe God's continuing revelation
of Himself to the hearts of men through preaéning.

Furthermore, since some have been reluctant to accept
the Scriptures in their totality as the Viord of God, I attempt
to snow that the Scriptures are indeed tne Word of God and
tnat only as preaching is oriented in the Scriptures can it
be called the Wiord of God. |

The fourth chapter, entitled "Luther's View of the Viord
of God," finds its justification in the charge that Iuther
never accepted inspiration in the sense in which the Luther-
an Church-=Missouri Synod understandé it. Furthermore, tne
chapter attempts to show how Luther consistently identified
the Viord of God with the preached Vord.

In the concluding chapters I attempt to show the im-

plications of the idea of the Deus loguens to preaching to-

day, pointing out especially the goal of the sermon, the role
of the preacner, and the character of his message, ana the

demand for preaching for & response.



CEHAPTER II

THE TERM WORD OF GOD IN THE SCRIPTURES

When one makes a semantic study of the use of the term

Word of God, he is persuaded that the concept 1s employed to

convey & number of meanings. WUnhen the various meanings are
categorized, tney fall into'tﬁo large groups: those pas-
sages which use tne term to signify God speaking and those
which connote the activity of Godll -

Among the passages which use the concept Wora of God
in terms of communication we find a large group of passages,
especially in the 0Ola Testament, in wnichn Qod gives his peo-
ple instructions wnich they are to heed. fn Jonn 8:47 Jesus,
for example, says, "He that is of God neareth God's words;
ye tnerefore hear them not because ye are not of God .2
Time and again in the 0ld Testament the Lord communicated
His will to the prophets, who in turn related to the people
the instructions, prefacing their remarks with the words,

"The word of the Lord ceme unto me Sayinge..."> Freguently,

lof. Richard R. Caemmerer, “A Concordance Study of the
Concept '"iord of God,' Concordiz Theological llonthly, XXII
(March, 1¢51), 171 f.

2cf, also Acts 10:36; Pse 119:57,

SJeremiah 1:4; 2:1; et al,.
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. the
: romiseé of
too, the term is used to denote & specific P

1 +‘
WTord, now lettest thou tny

Lorg, We hear Simeon pray:

cord. "4 That the
servant depart in peace, according to thy Worde

is attested
term is used also to signify the threats of God 18

by passages like: "The Lord hath done that which ne had de-
vised; he hath fulfilled his word that ne had commanded in
the days of old: he hath throvm dovn, and hath not pitied
and he hath caused thine eﬁeﬁy to rejoice over thee, he nath
set up the honor of thine adversaries.“5 Both the promises
and the threats are the Word of God which those who hear are

to heede.

A large number of passages seem to refer the concept

Word of God to the corpus doctrinae, the whole body of

Christian doctrine. Representatives of this class are the
following: “Preach the Word."® "“Study to show thyself ap-
proved unto God, a workmen that needeth not to be ashamed,
rightly dividing the word of truth.%’ "“If any man teach
otherwise and consent not to wholesome words, even the words

of our Lord Jesus Christ, and to tne doctrine which is ac-

4Tuke 2:29. cf. also Ps. 119:58; Ps. 119:118; Ps. 138:
2; 2 Sam. 7:21; Jer. 17:15.

Slamentations 2:17. cfe. also Ps. 148:&; Jer. 25:13;
Matte 26275

62 Timothy 4:2.

CONCORDIA SEMINARY

73 Timothy 2:15. LIBRARY
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cording to £odlinessS...."8
It is significant to know, too, that in a number of in-

stences the term Word of God is used in the 0ld Testament

as a synonym for God's covenant of grace and in the ew Testa-
ment for the Gospel: "“He hath remembered his covenant for-
ever, the word which he commanded to & thousand generations.“®
In the New Testament we come across expressions like the
following: “...the word of truth, the Gospel of our salva-

wl0 ®_ _ the word of the truth of the Gospel...'tl

tionees
"For unto us was the Gospel preached, as well as unto them:
but the word preacned did not profit thema..."1® "..,this is
the word which by the Gospel is preached unto you.'13 In

the book of Revelation St. John speaks of "...the word of God,

and of the testimony of Jesus Christ..."14

81 Timothy 6:3. Cf. also 1 Tim. 5:17; Col. 1:25;
Pnile. 2:16; Luke 1l:2; Mark 13:31l; Mark 8:38; Acts 4:29;
gieas SN PaoE9 s 6! s P s M6 B TSP SIS 8 vid IR P siotel (F/isK] Siss
Matt. 4:4; Rev. 20:4; Rev. 6:9; Rev. 3:10; John 17:14;
John 17:8; John 17:6; John 14:23.,24; Psalm 19:7; John 8:
47; Acts 10:36,.

9psalm 105:8. Cf. also Deut. 33:9; Jeremian 11:2,

10Ephesians 1:13.

1lColossia;ns 1:15,

12Hebrews 4:2.

131 Peter 1l:25, Cf. also Romans 10:8; hebrevs 6:5,

l4Revelation 1:2. Cf. also Revelation 12:11.
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There are also many passages in which the term Word of
God is used to describe the activity of God. First of all,
there are the texts which speak of God's creative activity
by the word of His power. The Psalmist says: "By the word
of the Lord were the heavens made, and all the host of them
by the breath of His mouthe"® The writer to the Hebrews
speaks the same language when he says: "Through faith we
understand that the worlds were framed by the word of God."18
The apostle Peter links the work of creation to that of
preservation and attributes both of  these acts to the activ=-
ity of the word of God. "For this they.willingly are ignor-
ant of, that by the word of God the heavens were of 0ldesss
But the heavens and the earth, which are now, by the same
viord are kept in étore, reserved unto firélagainst the day
of judgment and perdition of ungodly men."17 The Psalmist
describes God's sending forth of the ice and snow and then
adds, "He sendeth out his word, and melteth themasss"18  Sim-
ilarly, the writer to the Hebrews describes the work of
preservation when he says, “...he upholds all things by the

word of his power...."l9 Describing tne infinite majesty of

18psaim 33:6.

16Hebrews 11:3.

172 peter 3:5-7.

18pgaim 147:15-19. Cf. also Isaiah 55:8-13.

lgHebrews 1:3.
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God manifested both In the course of nistory and in nature
the prophet Hebakkuk says: "Thy bow was made quite naked,
according to the oaths of the tribes, even thy word. Selah.
Thou didst cleave the earth with rivers."20 God is describ-
ed as slaying "oy the words of his mouth"2l those who for-
seke Him: the word of the Lord tries Christians as it did

Joseph,22 but when they cry unto Him in their distresses He

-

sends His word and delivers them from their destruction.zo

In order that they may never forget the good things God has
done for them, the children of God are urged to see the word
of the Lord.z4 When those possessed'with a devil were brought
to Jesus,we are told that He “....cast out the spirit with His
word, and healed all that were sick.t2d

Interestingly enough, there are some passages which
speak of the word and work of God synonymously. For exam-
ple, Jesus says: "....the words that I speak unto you I
speak not of myself; but the Father that dwelleth in Me, He

doeth the works."26

20k abakicuk 3:9.
2lHosea 6:5.
22ps, 105:19.
23ps, 107:19.20.
24 Jeremiah 2:31.

25Matthew 8:16.

26Jorm 14:10. Cf. also James 1:25; 1 Sam. 3:1; Amos
8212.
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In 2 most unique way Jesus himself is referred to in
the Sacred Scriptures as the Viord of God.2? The desiznation
of Christ is most apt, first of all, because God nas spoken
to us by His Son. "God, who a2t sundry times and in diverse
manners spake in time past unto the fathers by the prophets,
hath in these last days spoken unto us by His Son...."28 The
Son of God in His earthly life revealed God to man. "No man
hath seen God at any time, %hé only begotten Son, which is
in the bosom of the Father, he hath declared Him 2% m
Christ "...we beheld His glory, tne glory as of the only be-
gotten of the Fatner, full of grace and truth."®0 Not only
did God speak to men about Himself through Cnrist, but He
also acted through Christ, for "God was in”Christ reconcil-
ing the world unto Himself, not imputing their trespasses
wito them."°l TIn the persom of His Son, God carried out the
great redemptive act of restoring mankind to His fevor. "“God
commendeth His love toward us in that while we were yet
sinners Christ died for us."2

Fur thermore, the term Word of God is used to signify

the medium for the continuing activity of CGod in the world.

He has not only acted in accomplishing the redemption of the

27Rev. 19:15; 1 John l:l; Jomn 1l:1-14,
28Hebrews 1:l.

2970 1:18.

30Jon 1:14.

3l gorinthians 5:19.

3Blilomalns 5:8.
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world through Christ Jesus, but He also continues to act

in the saving of men's souls. There are a number of passages

which equate the Word of God with this saving activity of
Gode The word is identified with the sword of the Spirit;55
it it called the quick and powerful v:ord.:54

It is compared to a hammer,2° a snepherd's staff,36 a
sn::ep’t:er',?"7 incorruptible seedp8 a fire,59 rain and dew,4o
and & lamp giving light.®T

God assures us that His Viord snall not return unto Him
void.42 It quickens;45 it sanctifies and cleanses thne Church;44
45

tnrough it men are led to lmow the truth; =~ men are born again

S53Eph. 6:17.

S4Hebrews 4:12, also Luke 4:32.
35 Jer. 23:29.

36ps, 25:4.

37psalm 45:7.

381 Peter 1:23,

59Jer. 23:29,

40peut, 32:2.
4lpsalm 119:105.
42 15aian 55:11.

43
Psalm 119:5; 2 Cor. 3:5: i - :
5:20; James 1:18. 5 EDR. 2153 Bnil, 2:118; Acts

44pph. 5:26; John 15:3.

&5 Jopn 8:31.
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ith
and regenerates;47 fai
God.48 It justi-

5 . - vord of
comes by hearing and hearing by the WO Sill
TafSemees 50 Tt brings peace

by the Word of God;4% it converts

fies;49 it preserves in grace and faithe Aol G
i i S T
eternal 1ife;52 it is able to save souls;2% it f1i

S, to overcome the
with joy and rejoicing;54 by it we are able

56 makes
wicked 0ne,55 and to do the commendments of God. it

: 58
o w‘
men partakers of the Holy Spirit,57 and causes tnem TO gr'O0

. +.59
It is an effective Word even -though some stumble at 1t.

461 Peter 1:23.

47ps. 19:8-9; Jer. 23:29; 2 Tim. 2:25; James 1:18;
1l Core. 4:15; Gal. 4:19.

48Romans 10:17; John 1:7; 17:20; Romans 10:17; 1 Cora
35:5; Cole 1:5-6; 2 Peter 1:19,

49Romans 3:27-28,

901 peter 5:10.

5lIsaian 2:3-5.

S27ohn 6:68; 6:63.

S3James 1:21; John 5:24.39; 6:69; 1 Cor. 1:21; Acts 11:14.
54Jeremiah 15:16,

551 John 2:14.

962 Chron. 30:1-2.

SHebrews 6:4-5.

581 Peter 2:2; Acts 20:32.

S e o 215
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Very expressive of this saving activity of God in the
world are those passages which speak of the word of God
increasing when the reference obviously is to the success
of the Gospel and the spread of the Church. 9

A question of significant concern is the means by
which God acts to produce these saving effects. One of the
means 18 preaching the Word. There is an array of passages
which identify the word of ﬁoﬁ with preachinge. Writing to
the Thessalonians Paul says: "“...When ye received tne word
of God which ye heard of us, ye received it not as the word
of man but as it is in truth, the word of God."%l God, Paul
says, "...nas manifested his word tnrough preaching."52 Paul
commends the Thessalonians, for, he says,.f...fram you sound-
ed out the word of the Lord...%%® |

This accent points up the importance of preaching.
Preaching is not simply telling something; it is God seek-
ing to achieve His saving purpose in the lives of men.

It is God actively probing me, challenging my will,

calling on me for decision, offering me his succour,

through the only medium which the nature of his pur-

pose permits him to use, the medium of a personal re-

lationshipe.essPreaching is that divine, saving activity

in history, which began two thousand years ago in the
advent of Christ and in His personal relationships with

60¢cr, 2 Tim. 2:9; Acts 12:24; Acts 19:20; Acts 6:7;
Psalm 147:15; 2 Tim. 2:9; 2 Thess. 3:1l; Acts 12:24: 6:7;
Isaiah 40:8.

61] Thess. 2:13.

62pitus 1:13. Gf. also 1 Peter 1:25.

631 Thess. 1:6-8. Of. also Acts 4:31; Acts 4:
S5:1; Mark 16:20; John 12:47-48; John 17:20; Jonn 15
42324
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men and women, and has continued throuchout the ages

in the sphere of redeemed personal relationships (which

is the true Church), now focusing on me, confronting me

as a person indissolubly bound up with other persons

at this present time."64
Through preaching God is continually revealing Himself to
men, confronting men both with the revelation of His holi-
ness by which He must punish sin and with His grace by
which He forgives sin. Forsyth describes His activity of
the Viord as follows:

It does not swathe us and erase us, it besets us, it

applies itself to us. It does not simply stand at the

door, or pass and suck us into its wake, it knocks,

enters, finds and saves us - all in the way of creat-
ing our morel personality and giving us to ourselves
by rescuing us from ourselves, It 1s an activeé not

a static word. It moves, it works, it creates.

Wihen, therefore, we read the word or near it preached,
we are not simply reading or hearing about somethinz tnat
happened two thousand years ago. But God is at work dis-
closing Himself to us. In this sense every sermon is an
act of Gode It is a real deed. St. Paul caught this
accent when he wrote to the Corinthians: "Now tnen we are
ambassadors for Christ, as though God did beseech you by us,
we Deseech you in Christ's stead, be ye reconciled to God."55

Luther has this to say about the preaching of Christ:

To me it is not simply an old song of an event that
nappened fif teen hundred years ago; it 1s sometiing

64y, H, Farmer, The Servant of the Word (Loncon: Re-
ligious Book Club, 1942]), p. <27.

65p, T, Forsyth, Positive Preaching in tne Modern Mind
(New York: Eaton and Mains, 1907), pp. 228 T.

662 gcorinthians 5:19.
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more than an event which happened once - f

8% e ElE £
gift and a bestowing that endures forever.

The significance of this dynamic approach to the term

Word of God for the preacher and for the sermon we shall en-

deavor to point out later in this paper.68

67Martﬁn Luther, Saemmtliche Werke, ed. Johann Konrad
Irmischer et al. (Erlengen:

al Heyder and Zimmer, 1826-1857),
XX, 114, Hereafter I shall refer to the Erlangen edition
as E. A,

68

Infra, pp. 43 ff,




CHAPTER TIT
SCRIPTURES AS THE WORD OF GOD

The sacred Scriptures are in a unique sense the
Word of God. The mark of the divine authorship of Scrip-
ture 1s too pronounced to bg denied. llore than thirty-eigat
hundred times the prophets preface their remarks with the
words, "Thus saith the Lord." Moreover Paul asserts, "All
Scripture is given by inspifation of God "l And St. Peter
arguess |

Tne prophecy came not in old time by the will of men,

but holy mepn of God spake as they were moved by the

Holy Ghost. bry;
In Matthew 1l:22-23, the Evangelist quotes Isaiash 7:14 as
%, .e.Spoken of the Lord by the prophets." In Acts 4:25-26,
Peter and John quote Psalm 2:1-2 as spoken of God "...oy
the mouth of thy servant David.' Paul contends that the
things he is writing the Corinthians are the commandment of
the Lord.®

Moreover, our Lutheran Church has asserted that the
sacred Scriptures do not merely contain the Word of God. We
have rather insisted that the original autographs of the sev-

eral books are the verbally inspired Word of God, and that

1o Pimothy 3:16.
22 peter 1:21.

31 Corinthians 14:37.38.
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not without good warrant. In John 10:35 Jesus declares,
"he Scripture cannot be broken," to defend the reading of
Psalm 82:5 where the magistrates are called "“gods." Fur-
thermore, Paul contends for the single word seed of Genesis
17:7 when in Galatians 3:16 he writes: "He saith not, And
to seeds, as of many; but as of one, And to thy seed, which
is Christe" Jesus Himself declares, "It is easier for heav-
en and earth to pass than one tittle of the law to fail,"4
Paul is so sure that the words of Scripture are the Viord of
God that in at least two places he employs metonymy by using
the term Scripture where we snould expect the word Code In
Romens 9:17 he says, “The Scripture saith unto Pharaochees,"
whnile in Genesis it is the Lord that actually utters the
words. In Galatians 3:8 he says, "The Scfipture, foreseeingese "
This fact of the verbal accuracy of Scripture led Luther to
say, "Scripture has never erred.t®

Similarly also do our confessions equate tne Word of
Scripture with the Word of the Holy Ghost. Although they
contain no article setting forth the doctrine of verbal in-
spiration, the doctrine itself is implicit in the thinking

and writing of the confessions. The Augsburg Confession, for

example, declares: "“Why does Scripture so often prohibit to

4Tuke 16:17.

SMartin Imther, Saemmtliche Schriften, ed. Jonn George
Walch (Ste Louis: Concordia Publishing house, 1885), XV, 14&l,.
Hereafter I shall refer to this work as Wal. A,
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make, and to listen to, traditions?...Did tne Holy Ghost in
vain forewarn of these things?6 Similarly also the Apology:
"Do you think that these words fell inconsiderately from the
Holy Ghost?"r7 Again, “"They have condemned several articles
contrary to the manifest Seripture of the Holy Ghost."S

The Scriptures, therefore, are the authoritative source
and norm of doctrine for the church. Jesus Himself appealed
to the absolute authority of the Viord of Scripture., Dealing
with the Emmaus disciples Jesus said, "0 fools and slow of
heart to believe all that the prophets have spoken...And be-
ginning at Moses and all the prophets, He expounded unto
them in all the Scriptures the things concerning Himself "
He condemmns the unbelief of the Pharisees'yith tne words,
"Did ye never read the Scriptures? The stone which the
builders rejected, the same is become the nead of the cor-

ner."lo

With equal vigor he denounces tne Sadducees, "Ye do
err, not knowing the Scriptures, nor the power of God...But

as touching the resurrection of the dead, nave ye not read

Gpngsburg Confession," Triglot Concordie:s The Symbol-
ical Books of the Ev. Lutheran Church (St. Louis: Concordia
Publishing House, 1921), pe 91l

7nApology of the Augsburg Confession,"™ Triclot Concordias
The Symbolical Books of the Ev. Lutheran Church (St. Louis:

Concordia Publishing House, 1921), pe 153,

81bid., p. 101

9Tuke 24:25.27. Cf. also Matt. 4:4; 1S:4; 22:29; Mark 9:22,

10Matthew 21:42.
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that which was spoken wnto you by Goda?"ll the familiar
story of the rich man and Lazarus, Jesus points out that the
rich man's brothers did not need one to come from the dead
to preach to them for He says, “...They have loses and tne
prophets; let them hear thnem..e.eIf they hear not Moses and
the prophets, neither will they be persuaded, though one
rose from the dead."1? Again Jesus challenged tne Jews,
"Search tne Scriptures; for in tuem ye think ye have eternal
life: and they are they which testify of me " 13

In this respect St. Paul followed in tne footsteps of
Jesus. In Acts 17:2 we are told that when Paul came to
Tnessalonica, he "...reasoned with them out of the Scrip-

nla

tures. Furthermore, in Epnesians 2:20 he declares that

the church is "built upon the foundation of the apostles and
prophets."

Similarly also our confessions regard tne sacred Scrip-
tures as tne source and norm of doctrine.

In this way the distinction between the Holy Scrip-
tures of the 0ld and New Testament and a2ll other writ-
ings is preserved and the Holy Scriptures alone remain
the only judge, rule, and standard according to wnich,
as the only touchstone, all dogmas shall and must be
discerned and judged as to wnether they are good or
evil, right or wronge.

llMattnew 22:29-31.
121uke 16:29-31.
13John 5:39.

l4icts 17:2. Cf. also 1 Cor. 1:25.31: 1
e e ) e LilkOev.l; CO."
Acts 3:22; 7:2; 13:33; 26:22. ; BIRF0:
15npne Formula of Concord,® Triglot Concoraiss
Symbolical Books of the Ev. Lutineran Church (St, IL.
I _ Concordia Publishing House, 1921), p. 779,

The
Louisy
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Luther, too, appealed to Scripture as the basis of

spiritual truthe.

With anyone who denles tnat the Evangelical Scrip-
tures are the Word of God, I will not argue a single
word; for we should not enter into dii%ute with any-
one who rejects the first principlese.

It is interesting to observe that wnile Karl Barth in-
veighs against the doctrine of verbal inspiration, he never-
theless is very vociferous.in demanding that the church must
be subservient to the authority of the Scripture. Thomas
Coates summarizes Barth's position &s follows:

The very existence of thne church, which possesses and
exercises authority, is in itself an act of obedience,
of subordination to a higner authority. In this act

of obedience the Church is in reality the Church,
ekklesia, evocatio. Apart from this act she loses

her true nature; for example, when she sets up an
authorlity of her own, an authority immenent in herself,
This 'obedience! is in effect self-rule (Selbstregierung).
But here the Church is arrogating to herself a prerog-
ative of God. This, Barth charges, 1s the neresy both
of Roman Catholicism and neo-Protestantism. For the
Church is no longer the Church when she acknowledges

no higher auvthority than ner own and when she estab=-
lishes & regime of self-rule. Even though she seeks

to camouflage 'self-rule! by calling it 'obedience',
Under these circumstances thne church will inevitably
lose her authority. She cen no longer be the bearer

of the Word of God. She can not long function as tne
Cormmnion of Saints. She cannot command an audience

to listen respectfully to ner witness .17

Only as preaching is oriented in the written Word can

16Martin Tuther, Saemmtliche Werke, ed. Johann Konrad
Irmischer et al. (Erlangen: Heyder and Zimmer, 1826-1857),
XXVIII, 340. Hereafter I shall refer to the Erlengen edi-
tion as E. A.

L77h omas Coates, “Barth's Concept of Authority of tne
Bible," Concordia Theological Monthly, XXV (August, 1954), 603,
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it lay claim to be the Word of Gods When apnyone departs
from the eternal counsels of God revealed in the Scriptures,
he is preaching himself, is serving his owm belly, and is
preaching another gospel. Such preaching is not the Word of
God and is not a medium for the saving activity of the Spirit
of Gode 18

However, when our preaching repeats accurately tne
counsel of God revealed in the written Word, it is truly
the Word of God. This is not to say, of course, that we
must reproduce word for word statements of the Scripturese.
But 1t does mean that when in our preaching we repeat the
substance of the Scriptures, even though not in the exact
words of Scripture, we are conveying the Wgrd of God to men.
Every passage of Scripture which refers to the preaching of
the apostles as the Vliord of God attests to the fact tnat the
Holy Spirit operates through the spoken Word to convict the
hearts of those who hear.lg To this thought the words of the
Formula of Concord are pertinent:

Conceming the presence, operation and gift of the Heoly

Ghost, we should not and cannot always judge ex sensu,

as to how and when they are experienced in the neart;

but because they are of ten covered and occur in great

weakness, we should be certain from, and according to,

the promise that the Word of God preacned and heard is

(truly) an office and work of the Holy Ghost, by which

he is certainly efficacious andzgorks in our nearts,
2 Corinthians 2:14 ff.; 3:5 ff,

180f. Romans 10:17; 1 Peter 1:23; John 6:63,.
199,g3, 1l Thess., 2:13; Titus 1:3; 1 Peter 1:25 et al,

20nqpe Formula of Goncord,* op. cit., pe 903.



CHAPTER IV
IUTHER'S VIEW OF THE WORD OF GOD

On the baslis of the source material I have been able to
read, I have come to the conclusion thatvhen Luther spoke
of the Word of God he had in mind not only the concept of

the Deus locutus, the God who nas spoken once for all in the

Scripture, but also the Deus loguens, the God who continues

to speak to and act upon the hearts of men through the
written and spoken Word.
This opinion is challenged by those who want to limit

Inther's view of the concept Word of God simply to the ac-

tivity of God in the lives of men today. Brunner for ex-
ample argues:
He who identifies the le tters and words of the Scrip-
tures with the Word of God has never truly understood
the Word of God. A better witness than Martin Iuther
we can scarcely call in...2nd Luther would never have
approved the opinion of later orthodoxy that everything
in the Scripture just because it is_in the Scriptures is
equally inspired by the Holy Ghostet
It is difficult to understand how this contention can
stand when one examines the statements of Luther himself,
There is abundant evidence for the fact that Iuther refers

to the Scriptures as the Word of God, as the following brief

1Emil Brunner, The Theology of Crisis, p. 19, guoted
in Theodore Engelder, Scripture Cannot Be Broken (St. Louis:
Concordia Publishing House, 1944), p. 290, n. 7L
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quotations will indicate: "You must deal with Seripture in
such a way that you think just as Gad Himself has spoken.“2
"Holy Scripture was spoken through the Holy Ghost.“5 "“The
Bible is 'God's Letter! to men."# "The Holy Ghost...is the
author of this book."’ ®The Holy Scripture is the Word of
God, written and (as I might say) lettered and formed in

no

letters. "Scripture or the Word of God."? "...Purum

Verbum Dei, hoc est, sancte Scriptura."® Pointing out the

reverence that we are to have for the Word of God Luther

sayss "You are so to deal viith it fhat you think that God
Himself is saying this."? Even in historical and scientific
matters Luther reminds us that we must "...do the Eoly Ghost
the honor of admitting that He is more learned tnan we are .10
Iuther'!'s own respect for and allegiance tTo the very words of
Scripture as the Word of God is a matter of common knowledge.

His reverence for the Word of Scripture as the Word of God is

2Martin Iuther, Saemmtliche Schriften, ed. John George
Walch (St. Louis: Concordia Publishing House, 1885), III, 21.
Hereafter I shall refer to this edition as Wal. A.

SIbid., III, 1895
S Thids,: I, 010555
Ibid., IT, 566.

O Tha i), T, ML TS

7Ibid., VIII, 11T, II29, XIV, 413,
BToidls, s, Sols

ol Ak, Zil

10114., III, 21.
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illustrated by his famous statement: ™I am bound; I cannot
escape ite The text stands there too mightily."ll Again he
says: "“One little point of doctrine is of more value than
heaven and earth; and therefore we cannot abide to have the
least jot thereof corrupted."i®
On the basis of this evidence, Koestlin is doubtless
correct when he concludes:
Luther Gesignates the sacred Scriptures as 'the book
given by God, the Holy Spirit, to His Churche! With-
out any discrimination, he presents as the rule of
gzétheini pizctiﬁe,tﬁpwtthe Sgriptu§es%1now the Vord ig
’ ploying e o terms as perfectly synonymous,.
Although ILuther regarded the Scriptures, every word of
them, as the Word of God, he at the same time viewed the Vord
of God also dynamically as the medium of the continuing,
saving activity of God. The word of God was for him more

than a record of what God said and did in ages gone bye.

Through the Viord, God was still speaking to him personally,

1 confronting him, addressing him, removing doubts, cleansing
from sin and empowering with faithe.
«seThe content and the message of the BEible spoke to

Luther with shattering and liberating force. He saw
that what his own need had sharpened to an excruciating

1lmpid., 11T, 2050,

12 pid., IX, 650; cfe also D. Martin Iuther, Gerke,
(Weimars Hermann Boehlau, 1883 ff.), II, 279. lierealter
I shall refer to the Weimar edition as W. A,

13Ju11us Koestlin, The Theclogy of Luther (Pniladel-
phia: ILutheran Publication Society, 1897), II, <23.
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point was precisely the point at which God was address-
ing him from the Scriptures. The content of thnat ad-
dress was that God, to whom he could not rise, had come
to him; that the righteousness of God which he could
not satisfy had been bestowed; that genuine freedom was
a gift of God, and that in Jesus Christ that gift was
proffered out of the initiative, the measureless and
shocking love of God, Now that fact, that message,

the whole context of mighty works, propnetic declara-
tions and pleadings, the cries and moans and lyrical
songs of the psalter through which that message moves
to its fulfillment %n Jesus Christ - that, for Iuther
is the Word of God.1%

As much as Luther chaﬁpianed tne idea that the sacred
Scriptures are the Word of God, so much did he empnasize
tnat the Word of God can be identified with the spoken word
of the witness. He says: "“Christ has two witnesses of EHis
birth and government. One is the Scripture, or Vord com-
prised in letters; the other is the voice,‘or \iord spoken
through the mouth."1o

Accorcdingly, Luther conceives of tne Viord of Cod as
coming to men both outwardly anc inwarcdly. Outwardly it
reaches him through the medium of preacning, and inwardly
through the attending power of God the Foly Spirit. Luther
remarks:

Since now God has sent forth Eis Koly Gospel, he deals
with us in two ways: first, outwardly, and secondly,
inwardly. He deals with us outwardly throush the spolken
vord of the Gospel and through bodily signs, such as
baptism and sacrament. Inwarcly, he deals with us

4Joseph Sittler, The Doctrine of the VWord (Pnllaccli-
phia: The Muhlenberg Press, 1948), pp. 15 f.

15w. A., X, 625.
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through the Holy Spirit and faith, together with other

gifts; but all this in the manner and order, that the

outward part shall and must precede, and the inward
come afterward and through the outward, so that he nas
determined to give the inward part to no man except
through the outward part.16

Luther in a variety of ways illustrates that from the
first God relied on the spoken Word to bring men the saving
truth. He reminds us that God himself spoke tne Vord,
Genesis 3:15, to Adam, that Christ would come and conguer
death, sin, and the devil for us. That word was Adam's Gos-
rel, and this same word, handed down by word of mouth to Noah
and Abraham, led them to faith and sglvation. Moreover,
this word was accompanied by an outward sign, that of fire
which consumed Abel's sacrifice, Genesis 4:4., Similarly
also God spoke the word to lNoah and accompanied it with a
sign of the rainbow. He spoke &lso to Abraham anc gave nim
the sign of circumcision .1’

Also from the New Testament we can learn the signmifi-
cance of the spoken word as the vehicle of God's saving
operation. Christ Himselfrdid not write His doctrine but
He spoke it.l8

Tt is interesting to hear Luther say, "If I had to do

without one or the other - either the worlks or tne \Jord of

171bid., VIII, 92.

18421, A., XI, 28-29.
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Christ - I would rather do without His works then His preach-
ing; for the works do not helﬁ me, but His words give life,
as He Himself says."19
The apostles too wrote little, In fact, ILuther remarks:

It is not iIn a spirit of the New Testament wo write
books on Christian doctrine, but everywhere there
ought to be good, learned, spiritual, diligent preach-
ers without books who draw the living word from the
old Scriptures and sounds forth to the people unceas-
ingly as did the apostles. Before they wrote, they
had first preached to the people with their physical
voice and cggverted them; that was their really apos-
tolic worke.

The fact of the matter is that writing was resorted to
largely to protect the flock against false teachers and to
preserve what had been previously taught.21

So insistent is Luther upon the importeance of preaching
for conveying the Word of God to men that he scorns those
who identify the Gospel with a good booke. Quite tne con-
trary, he says that “Gospel means & good message." He re-
markss

And it, the Gospel, really is not what you find in the

books and what is contained in the letters, but rather

'is spoken declaration of the living word - a voice
which resounds, is publicly proclaimed and everywhere

heard.

19Works of Martin Inther, ed. A, J. holman (Pniladelphias
United Tutheran Publicity House, 1915-32), VI, 443,

20E, A., X, 366

2lmia.

22w, A., XII, 259 f.
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Throughout the New Testament era, Luther asserts, God

is relying on the spoken word to bring men to faith. His

favorite word for the Gospel is Predigt, and he delights

to speak of the viva vox evangelii.22

Gospel means nothing but a proclamation and heralding
of the grace and mercy of God through Jesus Christ,
merited, and procured through His death. And it is not
properly that which is contained in books, and is com=-
prehended in the letter, but rather an oral proclama-
tion and living word, and a voice which echoes through
the whole world, and is publicly uttered that it may be
universally heard,

He cannot conceive of Christ being of any benefit to a
person "...unless God put him into words, that thou mayest
hear and then learn to lmow him,%%% Moreover, New Testament
preaching is simply an extension in time of Christ'!s words
U, ..which pass out of the mouth of Christ from one mouth to

another .25

The preaching office, therefore, is the highest office

in the church.26 And Christian preachers ought not to grow

22 Jaroslav Pelikan, From Luther to Kierkegaard (St.
Iouis: Concordia Publishing hLouse, 1950), pe. 19, cf. W, A,,
X, 88 fo "“The Gospel should not really be called the written,
but the oral Word...."

25Martin Luther, Commentary on Peter and Jude, pp. 9 f.,
in Hugh Thomson Kerr, A Compend of Luther's Theology (Paila-
delphia: The Westminster Press, 1943), p. 9.

24W. A., ITI, 213, Two corollary thoughts flow from this
truth. One is that the object of every divine service must
be the preaching of the Word. E. A., XXIT, WEs, LSS, Eseo
The other is that the members of tne congregation are tc do
their part in the proclamation of the Word. E. A., XII, 222,
2784

25g, A., XII, 300,

26Tpid., XXII, 151; IX, 220; XIX, 205.
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weary of preaching, but should realize tne sacred responsi-
bility they have to convey the Word of God to men. By way
of encouraging every preacher to realize the importance of

his function ILuther remarks:

The preaching office to tne end of the world will be

simply this: you can bring the word no further than

Iinto the ear;...Nevertheless, the preacher should drive

it in, and preach it, and stand by the person into

whose soul he wants to drive ite. God knows that we

are weak; but however weak we be, we must proclaim the

treasure, imparted tg7tne world, and not let tne devil

make us idle or leX,.

Since the Word of God comes to men through tne oral
proclamation, the preacher has the real responsibility to
make sure that the content of his proclamation is founded
upon and interprets correctly the biblical revelation.28
We are bound to the chosen means, tne VWord and the Sacra-
ments, for through them God gathers His Church and they
bring the Spirit.29 He encourages the preacher, "...plant
thyself upon a clear, transparent, strong statement of the
Scriptures, whereby thou censt then hold thy ground.“so
Accordingly, Luther insists upon the authority of tne Scrip-

tures over against the teachings of men. anc human philoso-

271pid., XVIII, 68.

28y, A., I, 391; E. Ae, IX, 230; XXXVI, 197; XINI, 240;
oAy Al7(08 antiy G

2O AN Tl 10 AT R4 061 T, N 42 BB TN W2 2 0 BT, 7B s

XIVIII, 68, 346.

301pid,, XXVIII, 223
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phyeSLl We must distinguish carefully between those things
delivered to us by God in the sacred Scriptures and those
invented by men, no matter how saintly or scholarly they may
be«°? Since humean teaching and Scripture cen never become
one, but must remain as different as fire and water, we must
never relinquish Scripture.33 Although God is everywhere, He
nas told us to seek Him in His Vord. Otherwise we tempt God
and comnit idolatry.64

Although ILuther encourages the study of the languages
and the comparing of Scripture with Scripture in the inter-
est of sound exegesis,35 he warns against those whno "...mis-
use the Word of God and gloss it to their own will for their
own pride and use.®®® He becomes adamant in aenouncing those
vho

esetear, crucify, beat, and plague it, until they

interpret it to their own heresy, mind, arpbitrariness,

and finally spoil, kill, and bury it, so that it is thrust

from the world and forgotten; in its place sits tne whore

with the golden _chalice, decrees and decretals, and other
rottenbuechern,

3lg. A., VIIT, 144, 146, 149, 345; E. A., IX, 232; XTI,
7; XXVIII, 298.

S2Martin Luther, WThe Babylonian Caeptivity of tne Church,"
Yorks of Mertin Iuther, ed. A, J. Holman (Philadelphias; TUnited
Tutheran Publication House, 1915-1932), II, 261,

53R, A., XXVIII, 342,
Sy, A., XIX, 492.
35g, A., IXII, 314.
361pid., VIII, 133.

371pid., LII, 298.
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Because God'!s mouth is the mouth of the Church, Luthner
warns the preacher against false doctrine. He remarks:

He who cannot pride himself with his preaching (tnat it

is God's Word) he had better guit preaching; for he

lies and blasphemes God...The doctrine has to be straight

and true, without sin. Therefore, in our churches nothing

but the sure, pure, and one word of God must be preacnede.

Where t%at is missing it 1is not the church but the devil's
8

school,

We must remain loyal to Scripture in our preaching especially
because every corruption of tne Word immediately influences
the lives of people.59
As much as we are to be concerned to preach the pure
Viord, so much must we be zealous in preaching Christ, for
Christ and the gospel are central in Scripture.
The Gospel teaches nothing but Christ; the Scriptures
have nothing but Christ. He who does not recognize
Christ may hear the Gospel or carry the book in his
hand, but he does not have understanding. And to nave
the Gospel without understanding is to have no CGospel;
and to have the Scriptures witnout understanding Christ
is not to have the Scriptures.4
Because Christ is so central in the Scriptures, Iutner bold-
ly declares that they M...contain nothing more than Christ

and Christian faith.m"4l

3871pbid., XXVI, 35
39Tbid., XV, 358; XVI, 101; XXVI, 35 f.
401p1d., X, 366

41y, A,, VIII, 236. In Luther's view "in the whole Scrip-
ture there is nothing else but Christ, eitner in plain worcs
or involved words." W. A., XI, 223. 1 f; X. 1l; IXXXT, 1 f.
W_ . the 0ld Testament are the swaddling clothes and manger
wWhere He was wrapped and laid. They truly contain Eim, speak
only of Him, and give testimony only of Hiﬁ, andéd are lis cer=-
tain signs as He Himself says, John 5, 39." W. A.,, X, 576. 12 ff,
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By this thought Luther does not mean to discredit the
value of the Law. On the contrary, ne contends that God nas
instituted two ministries of preaching, the Law and the Gos-
pel, and both of these are tne words of God.%? Correctly

understood, tne Law serves tne Gospeles

When God begins to justify a man, first He conderms him,
and him whom He wills to build up, He destroys; whom He
wills to heal, He smites; whom tTo make alive, Ze KillSeses
In a word, God works His strange work, in order tnat He
may work His own work.=

Again Luther declares:

For just as tne work of God is twofold, namely, proper
and strange, so a&lso the office of tne Gospel is two-
fold. The proper office (opus proprium) of the Gos-

pel is to proclaim the proper viork of God, i.e., grace..
«sBut tne strange work of the Gospel (opus alienum) is
to prepare people perfect for the Lord, thnat is, to
reveal sins and to pronounce guilty those who were
rignteous in their own eyeSecese=

However, since all of the Scriptures point to Christ,
Luther feels free to make the bold declaration, "Tne Scrip-
tures have nothing but Christ."4°

Since tne whole of revelation is bound up vith Christ

and His redemptive work, the Christian pastor is in

0,

uty-
bound ",..to most thoroughly present this article coacerning
the person, office, and kingdom of Christ, of which Christ

also Himself speaks."4® Since Christ is the bread of 1life

421pid., XI, 98¢ 5 ffa

431pid., I, 540. 8 £f.

44Ibid., I, 113. 4 ff.

45g, A,, X, 366,

461pid., XII, 135, 138, 141,
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Who gives life to the world, all sermons which do not hold
Christ before us are not the bread and nourishment for our
souls, and do not help in time of need or trial.47 So in-
sistent is Luther that above all things Christ be preached
that he identifies the Word with the Gospel,

You ask, 'What then is tais Viord of God, ané how snall
it be used, since there are so many words of God?! I
answer, the Apostle explains tnat in Romans l. The Yord
is tThe Gospel of God concerning His Son, Who was made
flesh, suffered, rose from the dead, and was glorified
through the Spirit Who sanctifies. For to preach Christ
means to feed the soul, to make it rizhteous, to set it
free and to save it, if it believe tne preaching. For
faith alone is the saving and efficacious use of tae
Word of God, Romans 10, “If thou confess with tay mouth
that Jesus is Lord, and believe with thy heart that God
hath raised Him up from the deac, thou shalt be saved;
and again, "The end of tue law is Christ, unto right-
eousness to every one that believeth"; and, Romans 1,
UPhe just shall live by his faith."48

<t

Y

But preaching Christ in Luther's lanpguage 1is never sim-
ply the historical presentation of Christ. It is ratner the
proclamation of the saving benefits of Christ, His suffering
death, and resurrection pro nobis, on our behalf, not His
own 49

Because it brought the treasure of God's grace, Lucther

conceived of the sermon as a sacrificium laudis, "a sacrifice

of thanksgiving, by which we confess and tnank God that we
have received from Him the treasure of His Viord,“50

Good homiletician that he is, Luther encourages us also

47 Tpid., XXI, 203.

4BKerr, Ope Cite, Do 11,

49.¢, Philip S. Watson, Let God Be God (Pniladelphic:
Muhlenberg Press, 1950), p. 179, ne 29,

S0g, A., IV, 496 f.
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to select from the manifold words of God that which meets the
needs of people,

Which is the Word of God, since there are so many wo rds
of God? No one can say that exactly, for as the suffer-
ings and evils are many, so are there manifold words of
Gode One word has to be said to the fearful, another

to the hardhearted. These you nave to make afraid,
those strong. When we speak of those in whom God's will
is done, that is, those who are in pains and needs, we
have to use the word that strengthnens as Paul did in
Hebrews 12, 1.°1

-

However important tne work of the preacher is, Luther
is quick to point out that his power is limited:
All preachers are nothing.more than the nand which
points out the way, which does no more than stand
still and allow (us) to follow or not to follow the
path....They are not the persons whose duty it is to
make anyone pious. God alone does that,
However, even though the preacher can. bring the word no far-
ther than the ear, he should “...drive it and preach it; and
stand alone with him into whose soul you want to drive it."53
He should do that for the reason that the word preached
is no mere empty symbol; it is God Himself addressing the

heart of the hearer,

eesosFOr God never suffers His word to go forth without
bringing fruit. He is with it, and Eimself teaches in-
wardly what he gives outwardly through the priest.°*

Slrhid., XXI, 197.

521pid., XVIII, 3S.

53Ipid., XVIII, 68.

54W. A., II, 112,
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No matter who preaches the Word, whether Judas, the Pove, or
the devil, “...people would thereby get the true Word,"S°
because where the Word is there are Christ and the Spirit.56
The Spirit "speaks to the heart® and “impresses" the word
upon the heart. He "touches and moves tne heart.%S7 The
Spirit enlightens "with and through the word."98 The power
of God is "™with it and under it."°® The Spirit "comes witn
and through the Word and goes no further than so far as the
Word goes."60

We have every reason, therefore, to call the Word of the
preacher the Word of God. Iuther says:

You do well to call the Word of the pastor and preacher,

when he preaches, the Viord of God. For the office is

not that of the preacher and pastor but of God; and the

word that he preaches is not the word of the pastor and

preacher but of God. If we knew a church in the world

in vwhich we could hear God's voice, wouldn't we run to

1t? But you don't hear anything less in your ovn church

at home from your own pastore.

Against those wvho want to make a distinction between tne Word

of the preacher and the Word of God ILuther says:

S5gp. A., XXVI, 40

561pid., IX, 275, 229, 236; XI, 35; XIV, 326; XIVII, 57,
WeR, GG

571pid., IX, 9. 232, 274; XIII, 184, 286; VIII, 308;
XI, 2063 XXVIII, 298; XIVII, 353 f.

981pid., XIV, 188.

°91p14., XI, 131.

601114, IIT, 376.

61ltpid. .




Let us not concede this metaphysical and philosophical
distinction and difference spun out of reason: the
human being preaches, threatens, and comforts, but the
Holy Ghost works; or the minister baptizes, absolves,
and distributes the sacrament, but God cleanses the
heart and forgives the sins. No, never, but we judge
thus: God preaches, threatens, frigntens, comforts,
baptizes, gives the sacrament, and absolves; as Cnrist
says ILuke 10, 16; Mattnew 18, 18; Matthew 10, 20,

When I go into the pulpit or the podium and preach or
read, I am certain that is not my word, but my tongue
is the pen of a ready writer., Psalm 45, 1l; for God
speaks in the prophets and God's men, as Peter says

2 Peter 1, 21, There-Ged and man should not be sep-
arated according to reason or human judgment; but one
should say this man, this prophet, apostle, or right
preacher and teacher, wnat he speaks according to God's
command and word and does, that God Himself does and
speaks for he is God's mouthpiece or tool.®2

What is true of the preached Viord is, of course, also
true with respect to the sacraments.

Thou hearest indeed & man when thou art baptized, when

thou usest the Holy Supper; but the Word which thou

hearest is not man's, but it is the Word of the living

God. He baptizes tnee, He absolves tnee from thy sins,

He commands that thou shouldst hope in His mercy, 63
Tuther considers it a weakness of our flesh that when we see
only the pastor we feel that we hear only the voice of a man,
", ..and cannot manage to say that when I hear the word I
hear a thunder clap and see the world full of lightening."5%
He then pleads:

Would to God we could get accustomed to this idea and

put our hearts in it, that we regard the preacher's

word as God's word., For there we nave no angel nor a
hundred-thousand angels, but the majesty of God Him-

62 pid., IVIT, 39
63y, A., XLIII, 667. 18; XLIII, 514. 31 ff.,

64 A,, XIVII, 221
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self who preaches there, even if I do not near it with

the ear or see it with the eye and hear only the pastgg
and voice of my brother or father and see only a mane.

Not only does Iuther equate the word of God with the

word of the preacher, but at the same time he identifies the

Viord of God with the saving power of God. He says, for ex-

ample:

The Word is a divine and eternal power. For even if
the voice or speech vanishes, the kernel that is the
understanding, the truth that is contained in the voice
remains; thus 1f I set a cup to my mouth in which there
is wine, I drink in the wine even if I do not swallow
the cup with it. So is alsoc the Word that the voice
brings: 1t falls into the nedrt and becomes &live, al-
though the voice stays outside and vanishes; hence it
is a divine power. Yes, it is God himself .66

Through, with, and under the word®7 God Himself is building

and extending His kingdom.

That is all his power and might through which he rules
and carries out everything. Vie should like it tnat

he rule like emperor or kings with public pomp and
power and swung his fists amongst evil men. But he
does not want it so, but now rules in a hidden and
invisible fashion in our nearts alone through the word
and through 1t protects and preserves us undgg our
weakness against all the power of the world.

Although the Word is quickly spoken and heard, "...when it
falls into the heart it is grasped by faith. It cannot

fall outees.The foundation of hell cannot prevail against

1t"89 Through the Word people are brought to faith, strength-

651pid., XIVII, 221.

661p1d., LI, 377. In W. A., XI, 33. 8 f. Luther calls
the Secraments works of Gode

67%. A., XIV, 188; XI, 131; XII, 300.
68Tpide, LI, 160

691pid., LIX, 377.
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ened in faith and kept with the true doctrine so tnat they
can finally hold out against every attack of devil and
world.’9 The Word "...works with power to sweep away the
regime of the devil like the tide of the Elbe SwWweeping away
chaff M7l Wherever the Word of Cod is in use, there the Holy
Spirit is always present "...who tells us in our nearts that
We know that it is thus in the truth and not othervise....
The Holy Spirit giveth us a witness in our spirit, so tnat man
cometh so far that he feeleth that it is thus and that he
hath no doubt at all but tﬁat it is certainly thus."72
Together with his emphasis on‘the role of the preacner
and the activity of God through preaching, Luther emphasizes
&lso the responsibillity of the hearer.
Listen to God, God must teach thee; He must o bcth
for thee, preach to thee and give to thee....To this
there must also be added: that thou must become God's
pgpili otherwise.thogsdost not believe, if He doth not
give liord and faith.
He has little patience with those who want to neglect the
hearing of the Word on the ground that they can read it. He
is enough of a student of humen nature to know that if they
will not near it they will not read it either. But ne adds:
eeeif they do, it is not as fruitful and powerful as

the word is through the public preaching and mouth of
the preacher whom God has called and ordained....74

701pid., XXVIII, 93.
7l1pid., XIWIII, 205.
72w. A., XIV, 22.
SToid., XXXIII, 165,
U558 Nop 3 Z4EHL




r

40

He reminds those who despise his preached Word that on
Judgment day they cannot excuse themselves by saying, "Oh, I
thought it was the human word of a poor chaplain or village
parson....for it is God's Word, you nave neard God Eimself...®79

Instead of despising the Word, man is In duty-bound to
hear and meditate upon it.’® And this for the reason that
"the Holy Ghost works no'ngce where he has not come as
through & pipe into the heart.®?’ Christians are therefore
to prize highly the spoken Word as the Word of God and are
not to %let it go in one ear and out the other."’® Rather
are we to experience, try, and feel the Viord, "“and in this
experience the Holy Spirit teaches us in his own school..."79

Tuther emphasizes also that the word must be appre-
hended by a personal faith. "“...I must know and make certain
to whom the Word of God is addressed....It must strike me .80
In and through the Word, God confronts a man with the inescap-
able alternative of faith or unbelief.8l It is the kind of
Word that calls for a decision and a commitment. He remarks:

You yourself must decide; your neck 1s at stake.
Therefore, unless God says to your heart: this is

(el aajang, G

764, A., II, 509, 95, 112, 453; I, 698.
7R, A., XV, 415.

781pid., LII, 287.

UShsgielon 208, Al o

80%. A., XXIV, 12-13.

8l1pid., X, 331. 11 ff.
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God's Word, you cannot comprehend it....If you do not
feel 1t, you do not have faith, but the word merely

hangs in your ears and floats on your tongue as foam
lies on the waters.S5%

Hearers of the Viord are to believe tne Viord because every-
thing that the faithful teacher does “...2ccording to God!'s
command with teaching, preaching, comforting, reprimsnding,
baptizing, communing, and absolving, that all God nimself
does through and in us as His tools."83
But faith for Iutner is not simply the acceptance of
something as true. It is rather fiducia, the response of the
heart to the Word of Christ, "...so that I do not only say:
1Carist is God and man,! but I glory tvhat Christ is mine,
all that is His is mine."84 Elaborating on this point Luther
says:
We should note that there are two ways of believinge.
ne way is to believe about God, &s I do wnen I believe
that what is said of God is true;e...This faith is
knowledge or observation rather than faith. Tnhne other
way is to believe in God, &s I do wnen I not only be-
lieve that what is said about Him is true, but put my
trust in Him, surrender myself to Him and make bold to
deal with Him, believing without aoubt that He will be
to me and do to me just what is said of Him."39
By faith a man enters into a new relationship with Cod,

"Christ and all He hasSe.s8re given to US....The Holy Chost

will give Him into your heart so tnat He may be your own."86

B2 Todc AR SRl 3e
BT, Mo N 150
84w, A., XTI, 109, 6 ff.

8%\ orks of Martin Luther, II, 368,

864 ospel Sermon, Pentecost Sunday (Lenker edition,
XIT, 16 f.), in Kerr, ODe cite, PDe 67 fe
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Stressing the communion with Christ that is established

through faith, Luther assertss

But the true faith makes thee and Christ almost one
person (quasi unam personam), so that thou art not sep-
areted from Christ, rather that thou art vitally bound
up with Him, and, so to speak, so united with Christ
through faith, as to be one flesh with Him. Faith 1is

a firm assent by which thou dost lay hold on Christ,

so that Christ is the object of faith, or rathner not
the object, but if I may put it so -- in faith itself
Christ is present .87

United to Christ by faith ",..we do not live, speak and act,
but Christ lives, acts and specks in us; because what we do
and s&y 1s accomplished by His acting within us and impelling

us o" 88

BTW. A., XL, 285,

88 1p1d., v, 646.



CHAPTER V
GOD'S ACTIVITY THROUGH PREACHING

It may be well at this juncture to describe briefly
just what it is that God is seeking to accomplish in His
encounter with man through the spoken Word of the preacher.
For if we understand cleariy what objectives God nas in
view for man through the preached Viord, we will see clearly
what the goals of the sermon really are. i

In a word, the design of God .through preeaching is to
give Life to those who do not possess it and to sustain Life
in those who do. Although man was originally created with
life so that he might live in a harmonioué’relationship with
God and man, yet the fact of history is that man by sin re-
belled against the rule and Lordship of God in his life, and
deatl: came by sin.l The stark fact of the matter is that
Adam's rebellion diseased the human race with sin. As a
consecuence death passed upon all men. Paul says this in
so meny words in Romans 5:15: "Wherefore &s by one man sin
entered into the world, and death by sin; and so death pass-
ed upon all men, for that all have sinned,"

This condition of death in which men are by nature mani-

fests itself in a number of ways. First of all, man Dy nature

lGenesis 250 o
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is without a true fear, love, and trust in God as TLord. In
fact, "...the carnal mind is enmity ageinst God."2 Under
tne curse of death, man is spiritually impotent, so that he
cannot restore himself to fellowship with God.® TUtterly
incapable of obtaining Life for himself, man left to himself
is sub ject to eternal death, eternal separation of his body
and soul from God.4

Now the glorious truth of the Gospel is just this that
God, prompted only-by His grace, acted agein in history to
restore man to His fellowship. He:carried out this work of
supreme love through His Son, the Word made flesh.® Jesus,
the very Son of God, for us and for our salvation was born
under the law, and though tempted as we are, yet fulfilled
the Law of God perfectly for us.6 But mége, as the Lamb of
God which taketh away the sin of the world, Ee redeemed us
from the curse of the Law by being made a curse for us.’
As the great High Priest He once and for all entered into

the holy place and poured out His life's blood as a cover-

2Romans 8:7. Brunner says: "Sin is not a state of
absence of relation, but it is a negative relation, tne
negative of an original positive relation to God." Emil
Brunner, Revelation and Reason, trans. fram the German by

0Olive Wyon (Philadelphia: The Westminster Press, 1946), p,26.
51 Cor. 2:14.
4Isaiah 66: 24; Mark 9:43 ff; Matt. 25:41 ff,

5John 1:s 1=-14.

6Romans 5:19; Gal. 4:4.

TJomn 1:29; Gals 3:1l3.
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ing for the sins of the world.® Signalling His acceptance
of the sacrifice of Christ by raising Him from the dead,
"God was in Christ reconciling the world unto Himself, not
imputing their trespasses unto them.“® Jesus, tnerefore, by
His life and death and resurrection abolished death and
brought life and immortality to light.10 He lived true to
the purpose of His mission. "I am come tnat they migat have
Life and that they might have it more abundantly.tll

Now thnis Life which Christ brought to lignt God offers
and gives to men tnrougﬁ Word anc Sacrament. The Word to=-
gether with the Sacraments are tne means of grace through which
the Spirit gives life. Paul declares: "I am not ashamed of
the Gospel of Christ for it is the power of God unto salva-
tilon to every one that believeth."1® Similarly tne apostle
Peter declares: "“Being born again not of corruptible seed,
but of incorruptible by the Viord of God which liveth and
abideth forever."13

The Word of preaching, then, is the very Word of Godlé

8Hebrews 7:26=-27; Hebrevs Qe
92 Gor. 5:19.

102 mim, 1:10.

11 7omn 10:10
12Romans 1:16,
137 peter 1:23.

1g1 Peter 1:25; 1 Thess. 1:8.
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through which God the Holy Spirit gives life to men. This
is his activity in the world todey; this is His work through
the Word, Through the Word the Spirit of God is ever at
work convicting the world of sin, rignteousness and of judg-
ment.® Through the word He shines in men's nearts to give
tnem the light of the knowledge of the glory of God in the
face of Jesus Christ.t® He restores tnem to fellowship with
God, makes them sons of Goa,.and heirs of eternal life. He
works in them that faith by which they aclnowledge Christ
as Lorde. ‘

Once the Holy Spirit has worked this faith in a man's
heart, he is a new creature.t’! He has passed from death to
life. He is now dead to tne life he lived before his con-

version and his life is now hid with Christ in C—od.18

1S30mn 16:7-11.

162 Core. 4:6, Various words are used to describe this

activity of the Spirit: 57 Joov ; )’V‘”L';;"“/ A< 247y, 7’«/1-/’];,./.

1'7Br'unner, therefore, is doubtless correct when he de-
clares: M“Faith, therefore, is not merely 'believing some-
thing'! but faith is & real happening which grips the whole
verson: coming.into fellowship with The kedeemer, a genuine
participation in His resurrection life. Faitn means to be
born again to a new life, to walk in the Spirit, to become
implanted in Christ, to become a member of His body. Faith
is, therefore, a genuine alteration of & person; indeed a
transformation of the person.® Emil Brunner, Tne Divine-
Human Encounter, trans. from the German by Amandus .. Loos
(Philadelphia: The Westminster Press, 1943), p. 152,

lSCOlo Dt 1S



k

Christ now lives in him and his body is the termple of the
Holy Ghost.19 This faith which he receives is not a dead
thing, but a living, active thing. He now desires out of
love for God to seek the glory of God and the welfare of
his neighbor.go Although the converted man is in Christ,
yet the remnants of the old life remain. He is, to use

Luther's phrase, simul justus et peccator. Life for tae

Christian is a battle ground between the flesh and the
spirit.°l The business of the Christian life, therefore, is
the putting off of the old man and.tne putting on of the new
Eheliog

But the Holy Spirit is also at work through the Viord
in those that believe. Christ gave His disciples the assur-
ance that He would not leave them comfortless, but that he
would send the Holy Spirit to guide them into all truth.
The nrocess by which the Holy Spirit works in tne heart of
tne regenerate is called edification, or as Luther terms it
Besserunﬁr.25 Through the Gospel the Spirit causes us to

grow in grace and in the knowledge of the Lord Jesus Christ.=%

19l Core. 6:19; Gale 2:20,
202 cor. 5:14-17,

2lga1, 5:17-26.

22001, 3:1-17; 1 John 2:15-16; 1 Peter 5:5-9; Epn. 4
25=-5:16; 6:12.
23Romans 14:19; 15:2; 1 Cor. 14:3.26; 2 Cor. 12:19; Evh.
4:12.,29, For a good discussion of the concept of edification
see Martin Reu, Homiletics, trans. from German by Albert Siein-
haeuser (Minneapolis: Augsburg Publishing House, 1924), pp. 98-128,

24Eph, 4:15; 1 Peter 2:2; 2 Peter 3:18.
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On the one hand, the Spirit leads us to a2 fresh appropria-
tion of Jesus as Savior and Lord so that the bond of our
fellowship with Christ is strengtheneds On the other nand,
He causes us to grow in the expression of our love to God
and mane This activity within the Christian the Scriptures
term 8rowtb.25

This then is the goal of God's activity through the word
of preaching: the overtn£oﬁ of the reign of death in a man
by the giving of Life in communion with Christ and the sus-
taining of that life of faith in the child of God. Paul in
2 Corinthians 2:15-16 gives his definition of preaching when
he says: "I live for God as the fragrance of Christ breathed
alilte on those who are being saved and on those who are
perishing, to the one a deadly fragrance tnat makes for
death, to the other a vital fragrance that mekes for life."26
If this is the objective of tne Spirit, it must be Tane goal
also of Christian preaching. The sermon must remain the
medium through which this saving activity of the Spirit of
God may worke How this works out in the sermon itself we
shall endeavor to discuss in the following pages.

At the moment, however, it is well to point out that

n

252 cor. 9:10; Eph. 4:15; 1 Thess. 3:1
2 Peter 1, 5:3.18.

;s 1 Peter 2:2;

>

26The Bible, trans. James iioffatt (New York: Harper onc
Brothers, 1950). It is interesting to note that 2 Corinihians
2:12-6:10 is a magnificent eXposition of the preacher's wasiie
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preaching dare not be sidetracked to follow other goals.
The danger of doing just that is more real tnan imaginarye.
The social Gospel movement, as identified in Rauschenbusch
end Gladden, is a glaring evidence of the shift away from

implanting the Life in Christ in men's hearts to a discuss-

ion merely of social, political, and ethical problems,
Shailer Matthews correctly observes: "A danger to wnich
Protestantism in America is éxposed is that its cnurches
snall become mere agents of social service."27 Reu points
out the fatal weakness in turning the sermon into a dis-
cussion of political, social, or psycholozical problems:

VIhen this is done, man usurps the place of God, auman

wisdom the place of divine revelation, Law tne place of

Gospel, human merit the place of grace, the temporal

the place of the etermal, the body the place of tane soul,

linat remains is but natural religion and natural moral-

ity, so that one might well inquire why Christ needed

to come or to send out His avostles into the world.<8

Preachers of the Gospel must, tnerefcre, ever remember
that the goal of tne sermon is tne redemptive deed, the im-
planting of Life with Christ in hearts of men dead in tres-
passes and sins. Their business is not to reform politics
but to reform the politicians, not to reform society but To
make social leaders who have the mind of Christ. To use Mrs.
Browning 's homely phrase, "le are not seeking to move human-

ity to a cleaner style.“29 The goal of the sermon is not

mere reformation but regeneration.

27Reu, %o Cito, Pe el
28Tpid., pe 45.

zgpa%} Scherer, For We Have This Treasure (lew Yoriz:
Harper and Brothers, 19447, Dremiaslizes
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That's what Christianity is for. It was never a pnil-

osophy. It was never a code of ethics. It was always

the offer of power, you took it or you left it. Pre-

cisely at the point where you liked the old least, you

could have the new. Up and down the streets for twenty

centuries the Gospel has been hawking its wares. That

is what it's about. And it is about nothing else.o0

Invelghing against the social Gospel, is, of course,
not the same as denying that the Gosvel has social implica-
tions. The Word of God has much to say avbout tane relation-
snip of husbands and wives, parents and children, employ-
ers and employees, and citizens and government°31 And the
preacher in his sermons has the responsipility to spell out
for people what God expects of Christisns in social relation-
shipse The evil of the social Gospel is that it does not
preach the CGospel of redemption as the means to remake men's
lives, The Christian Gospel, on the other hand, has as its
goal the regeneration of the individual through the Word of
God e

Once one catches the vision of the sermon as the medium
for the remaking of men's lives and of the preacher as a
partner with God in this activity, preaching itself vill

never be dull, but a thrilling privilege to which the preach-

er cannot but give his best efforts.

3011id., pe 69.

313.5., Eph. 4-6; Romans 13,



CHAPTER VI
THE PREACHER AS HERALD OF THE ViCRD

Certainly everything that has been said about the Viord
of God thus far should speak dairectly to those who have the
task of being bearers of the liord of God to men. Perhaps
one of the great needs today-is, to use Farmer's expression,
"the rediscovery of preaching."l Farmer voices this judg-
ment:

eesThe preaching in our churcn is so of ten much more

foolish, much less effective than it need be because

preacher does not..ewWork with tnat maximum concentra-
ted purpose which would insure the result s from tne

perception that in preaching God may be seeking an en-
counter with men and women of ean unspeakaply critical
kind, that in it the whole historic, saving purpose of

God is seeking temporarily to focus itself.?

If the sermon is the medium through which God is seek-
ing to establish a living relationship with men, then tne
man behind the sermon assumes a strategic significance, In
discussing the role of the preacher it is well to avoid either
of two extremes. On the one hand, we should not so over-
empnasize the work of the Spirit as to discount the personal-

ity of the herald nor the message which he brings to men in

his sermon. On the other hand, we must guard against stress-

1Herbert Ho Farmer, Tne Servant of tne Word (Lon.ocn::
Religious Book Club, 1942), p. 3<.

2Tpid.
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ing the techniques of preaching to such an extent as practi-
cally to deny the operation of the Holy Spirit by making tne
sermon merely a human encounter and its success dependent
upon human powers of persuasion. Here we must maintain
both the value of the preacher as voice and the value of
the Spirit as the divine powWer operative through the liord.

Certainly the Scriptures do not minimize tne role of
the preacher. Throughout the 01d Testament era God used
men, Moses and the prophets, to reveal Himself to men. Their
"thus saith the Lord" was the instrument of CGod Himself by
which He revealed Himself to men in His judgment ana mercy.

Similarly also the New Testament stresses tne impor-
tance of the preacher as tne mouthpiece of God in His sav-
ing address to men., After training His disciples Jesus sent
them forth with the command: "“Ye snall be witnesses unto
Me."S As witnesses they were to testify to the saving ac-
tivity of God in their own lives. He sent them forth as
heralds of God to proclaim to all tne world tne message of
the kingdom: it has ccme, 1t is coming, it will come. What
they had heard in secret tney were to shout from tne house-
tops. Their business was to preach repentance ana remission
of sins in His Name.%4 Paul himself describes tne strategic

importance of the preacher when he says: "Now taen, we are

5Acts 1:8,

4Tuke 24:47.
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ambassadors for Christ...,"2 men commissioned by Christ Himsel f,
representatives of Christ to men, with all the authority of
Christ behind them. Moreover, he adds, "God has committed

unto us the Word of reconciliation."® Their task was to

lodge in men's hearts the VWord tnat not only declares men
reconciled, but which at the same time reconciles men tTo
Code As God's plenipotentiarles they were to beseech men
", ..as8 though God did beséeéh you by us,...be ye reconciled to
Goda’

This is still the role of the Christian preacher todaye.
He is God's middle-man, cnanneling the treasures of God's
grace to needy men. Preaching is in the words of Pniliips
Brooks "truth through personality."d

Pastors are not merely letter carriers, simply repeat-

ing what has been written more than a thousand years

agoe. They are ambgssadors, called to make God's Wogd

a living event in the contemporary context of life.*
Like Ezekiel of old the preacher is to take the roll anc eat
it and out of the abundance of the strength which ne has re-

ceived from it, he is to minister to others. He is to be-

come so familiar with the treasures of God's grace that as he

S92 Core 5:20.
62 Cor. 5:19

72 Cor. 5:20.

8phillips Brooks, Lectures on Preachinc (London: H., R,
Allerton, 1904), DPe 8.

9. T. Lehmann, Heralds of the Gospel (Philadelphia:
The Muhlenberg Press, 1955), De 70,
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preaches, his very words will be the instrument of the
Spirit to lead others to see as he sees, to feel as ne feels,
to find Life as he himself has found it.

The first requisite for the minister of Christ, tnere-
fore, is that he be a saved man. The genius of apostolic
preacnhing lay in this that the apostles were men who had
encountered Christ and whose lives had been cnanged by Hime.
Tneir whole ministry was nothing more than a sharing with
others of the benefits they had received from that encounter.
St. John describes his ministry as a witness to the saving ac-
tivity of God in his own life wnen he says:

Of what existed from the very beginning, of wnat we

heard with our ears, of what we saw with our eyes, of

what we witnessed and touched with our own handsS,.se

we bring you word, so that you may share our fellow-

ship; and our fellowship is with the Fatner and with

His Son Jesus Christ.10

So closely did Paul identifyy himself with his message
that he frequently referred to his message as "my Gospel,"1ll
So captivated were the apostles by tneir message that even
in the face of tnreats of persecutvion tney cried out witn a
boldness born of faith: Mie cannot but speak the things

which we have seen and neard."1e

107 John 1:1-3, The Bible, trans. James Moffatt (iew
York: Harper and Brothers, 1950).

1%2.5., Romans 2:16; 16:25; 2 Tim. 1:8.

12pcts 4:20.
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The apostles were not made preacners by tneology but by

a perscnal act and the experience of it, by & new life

and not a new creed, a new power and not a new institu-

tion. There was igdeed & new society, but it was made

by the new power.-°

The spirit of the apostles must be that of tne minister
of Christv today. He is to witness to men the tnings that ne
has seen and heard. Scherer emphasizes this point wnen ne
says:

I wonder at times if anything more is needea to catch

the wistful stare of men ana women in our generation,

anything but the sure sound, as i£4one haa been off on

a journey and returned with news.
He and his message must become idencified., The preacner
tnerefore 1s no neutral party. He cannot maintain tne cold
objectivity of a modern newscaster. He is an unabasned
partisan to the saving revelation of God. In nis preaching
he is to witness to the condemning power of the Law and to
the saving power of tne Gospel. His celiberate intention
must be to persuade men to be reconciled to God &s he nim-

self is.15

13P. T. Forsyth, Positive Preacning and the lModern liind
(New York: Eaton and Meins, 1907), p. 10.

1%pau1 Scherer, For We Have This Treasure (New York:
Harper eana Brothers, 1944) ps 50.

1571ion T. Jones, Principles end Practice of Preachinc
(New York: Abingdon Press, 1956)), D= 445,
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To be thus taken command of so that our testimony wnen

We go out to speak of Christ it is not ours at all out

Christ's Self-testimong - this is our vocation ana the

hope of our ministry.l
George Wharton Pepper, one of the few laymen invited to de-
liver the Yale lectures on preaching, points out that when
the pew recognizes that 2all is not well with the man who is
exhorting them, the message will have lost its penetrating
power.l'7 When asked what type of pastor was needed for a
certain parish, Carlyle replied: "“Hnat this parish needs is

a man who knows God otherwise than by hearsay."18 And

Nietzsche cried out: M"These Christians must show me that

o]

they are redeemed before I will believe in their Redeemer."l
The preacher, tnerefore, must be infinitely more tnan a
mere craftsman, a theological technician. His life must be
a worship before it can be a ministry. He must know tne de-
ceitfulness of the other law in his members; he must know
that the law kills and damms; but he must knmow for himself
the grace of God in Christ that parcons sin, that comforts
in sorrow, and that gives life and hope forever. He must not
simply know about theology; he must know theology and the

Christ who stands at 1ts heart., Emil Ludwig, the noted biog-

16 james S. Stewart, A Faith to Proclaim (New York:
Charles Scribner's Sons, 1953), pe. 47.

17George Wharton Pepper, A Voice From the Crowd (New
Haven: Yale University Press, 1853), DDe 20 L.

1871ion Jones, op. cit., p. 60.
1gStewart, A Faith to Proclaim, p. 47.

— —— — S et ettt -



57

rapher, once said that if an author hopes tc make his subject
live, he must "live with him, think with him, eat with him,"
He went on to add, "Unless you nave a certain mad, furious
and passionate relationship to your subject, you can never
make him live in the minds of others."20 Pointing out that

a minister cannot afford to live on a2 fides non formata,21

Forsyth declares:

The real archbishops are trhe archbelievers., If the

church has not its chief believers in the pulpit, it

is unfortunate....If the courch is to be saved Irom

the world, it is the ministers that must do it; and now

can they do it but as men pre-eminently saved from the

world? And no man has tne seal of tnat salvation on
him except by action - by thougnt and prayer wnich be-

come moréal action.e.e..If another than the minister ST IV

that stamp in any church, ne is its true minister,

All that has been said points up tne mecessity for con-
tinuving study of the Word on the part of the minister of
Christe. Praelat Issler's contention is correct tnat "human-
ly speaking, a smug 'I-have-aiready-attained' attitude on the
part of the preacher means death to his message."23 Rich as
was Paul's knowledge of Christ Jesus, he nevertheless came
to God like a beggar pleading:

eees] count all things but loss for the excellency of

zollion Jones, Ope. CiTe., D. 52

21Forsyth, op. cit., p. 135,
“27bid., pp. 129 f.

23praclat Issler, “Christ Speaks Tnrougn tne llinis try}M
Concordia Theological Monthly, XXIII (July, 19%2), 486,
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the knowledge of Christ Jesus my Lord...that I _may
know Him and the power of His resurrection, and tne
fellowship of His suffering....24
With this same desire for spiritual growth and power must
every minister study the Word, all to the end that men may

through his preaching come to know the Christ whom he lmows

and loves.

24phil. 3:8.10.



CHAPTER VII
THE WORD MADE RELEVANTY

It goes without saying that the sacred Scriptures must
remain the basis for the sermon. And that for & number of
reasons. First of all, the Scriptures are the revelation of
God to man.? They reveal God to man in the series of in-
dividual revelations of God to men, culminating in the su-
preme revelation of His will in Christ Jesus, the Y ord made
fleshe

Moreover, He has bound us to His V%orde. His commanc to
us is: W“If ye continue in Iy Wiord, then are ye My discicles
indeed, and ye shall know the Ttruth and the trutn snall make
you free.'® It is significant that in utne paraole of the
rich man and Lazarus, Jesus puts into the mouth of Abranam
tae words: W“They nave Moses and tne prophets, let them
near them; for if they hear not lioses and tne propnets nei-

) ' s B A
ther will they be persuaded though one rose from the dead.,"=

lrhis expression is teken from Edmund A. Steimle,
“"Ereaching is the Word Made Relevent," The Lutheran Quarter-
ly, VI (February, 1954), 16 ff.

zThis cancept has been discussed more fully supra, pp.
17-23.

3John 8:31.

41nke 16331,
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Furthermore, the divine Viord is the power of God unto
salvation, the sword of the spirit, the medlum through which
men are born again unto a lively hope.5
Proper preaching, therefore, begins with tne exposition
of a text of Scripture. It is significant tnat when Luther

restored to the Church the sola Scriptura principle, exposi-

tory preaching returned to the pulpit.6 Anc if we hope to

confront men with God, ours is tne task of zcing back to
the source of God's revelation in the Word. i.e cannot hope
to convert and strengthen men In the faith by any otner

means then by the revelation of God itself .7

SRomans 1:16; Hebrews 4:12; 1 Peter 1:23.

Gups is well known from 2 study of the nistory of preach-
ing, the essay sermon has its origin in the 18th century when
the syllogism of Aristotelian logic began tc displace tne
evangelical venture of faith in tneology. 4« ration&l ratcher
than existential approacn to the throne of God found its way
into the services of worship and into the puipit. This theo-
logical displacement was accompanied by a skift in homilet-
ical emphasis from the textual to tne thematic sermon form
in preaching. In the 18th century and to a degree to the
present, this resulted in a priority of the vreacher's
thoughts over the content of tne text. The message of tThe
text was made subservient to the nreconceived tneme or
tidea' of the preacher." H. T. Lehmann, Heralds of the Gos-
pel (Phniladelphia: The lMuhlenberg Press, 19353), p. 43,

T¥nox points out the followinz four elements in biblical
preaching: 1) Biblical preaching is preacking which remains
close to the characterisitc and essential biblical ideas;
biblical preaching presents these ideas not as mere ideas, bhut
in the concrete context of tne Chnurch's life and traditions
2) biblical preaching is concerned with tne centrel biplical
event, the work of Christ; 3) biblical preaching answercs to
and nourishes the essential life of the Cnurch; 4) biolical
preaching will be preaching in which the event is in a real
sense recurring. John KnoX, The Integrity of Preachins (ew
York: Abingdon Press, 1957), ppe. 19-23.
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Having selected a text, tne preacner is bound to tale
reason captive and to hear the text out on 1ts own terms.

He is to try to think nimself into the thought forms of the
text by examining the words and by studying thne relationship
between ideas expressed in the text. In short, he is to try
as best he can to ascertain precisely what the intended sense
of the Holy Spirit is in- his text.

In addition, the preacher has the added task of making
the Word of God relevant. to men's lives today. Our work is
to make the timeless message of the Viord of God timely in the
lives of men. The sermon must continue to interpret tne
Word of God in terms of tne lives of people. The search-
light of God's truth must cast its penetrating rays on the
sores, 1lls, hopes, and fears of men's lives today. The
timeless truth must leap the centuries and become a part of
our time. The eternal Word must become & contemporary Word.
It must come to men with the freshness of a first class
letter that calls for a response. It is at tnat point that
the eternal truth of God meets head-on & human need tnat

a sermon is bom.

This endeavor to help people solve their spiritual
probdems is & sermon's only justifiable aim, Tne
point of departure and of constant reference, the rea-
son for preaching the sermon in the first place, and
the Inspiration for its method of approach and the
organization of its material should not be somethin~
outside the congregation but inside. Within a para-
graph or two after a sermon has started, tne wise
preacher 1s tackling something which is of vital con-
cern to them. ...0One way or another, they should sece
that he is engaged in a serious and practical endeavor
to state fairly a problem whicn actually exists in
their lives and then to throw what light on it ne cean.
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Any preacher who even with moderate skill is thus help-
ing folk to sol e their real problems is functioning.
He never will lack an audience. He may nave neither
eloquence, nor learning, but he is doing the one thing
that is a preacher's business. He is delivering the
goods that the community has a2 right to expect from

the pulpit as much as 1t has a rignt to expect shoes
from a cobbler. And if any preacher is not doing this,
even though he nave at his disposal both erucdition

and oratory, he is not functioning at all,

The danger to neglect the needs of the nearers in the
sermon is more real than imaginary. Tnere is a way of
preaching doctrine for doctrine's sake instead of for tne
people's sake. Speaking of the tension that exists between
preaching to people and preaching to doctrines Brunner re-

markss

The preaching of the Word which demands obedience can
never take place without correct theological doctrine,
nor without correct doctrinal ideacs; but this is not
sufficients Indeed, there is a ceriain tension be-
tween preaching as a form of personal Wwitness that aims
at preaching to the hearts and wills of the listeners,
end the expansion and reformulation of doctrinal idecs.,
The more doctrine is emphasized, tne less can it beccme
a personal challenge. Tne overdevelopment of theology,
in the shape of scholasticism, is always a sign that
the personal character of tne revelstion 1s no longer
rightly understood, but that, at bottom, the "iord of
God" is being misunderstood in an overemphasis on the
intellectual aspect of religion. The error of cocnfus-
ing orthodoxy, revelation, and doctrine, and also th&t
scholasticism which carries theologiceal analysis to an
almost infinite extreme, are mistakes for whicn tne
Church has to pay.g

SHarry Emerson Fosdick, "What is the latter wita Preach-
ing?" in Lionel Crocker and Louis Eich, QOrel Eeacinc (ilew
York: Prentice-Hall, Ince., 1947), .ppe 217 f.

9Emil Brunner, Revelation and Reason, transleted from tne
German by Olive Wyon (Philadelphia: The Viestiminster Press,
1946), ppe 154 f.
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In preaching to a doctrine, the goal of the preacher is
the elucidation of a subject instead of the edification of
the hearer., The end of the sermon is to demonstrate that
& certain proposition is true, and the hearer is invited to
assent to the truthfulness of the word spoken. It is more
interested in a subject than in an object, more in elocuence
than in edification, more in-the utterance of the preacner
tnan in the response of the audience. Such a sermon misses
the mark because it is aimed only at the mind. It resembles
a work of art which may be exact in its every feature, but
which is cold as ice. In this type of sermon, truth becomes
an end in itself instead of a means. Such 2 sermon informs
but does not move the heart. Preaching in this fasnion
will always be a dreary monolofue and not the dialogue be-
tween preacher and audience tnat it ought To be.

his rather humorous style Halford Iuccock tells tne

following story to illustrate the point that the sermon must
begin with people's needs:

In his Life of General Sherman, Boyd Lewis records an

incident in the battle of Shiloh where a teamster was

struggling to drag a gun carriage up through the mire

of a river bank. A wandering evangelist seized on tnat

strategic moment to do some evangelisn1c work. He said

to the teamser in a sepulchral voice, "Do you lmow who

died on the cross?' Without lookins up, the teamster

replied, "Don't ask me eny ridcdles; I'm stuck in the

rmud.® A great many people are stuck in the rwud theue

days, straining at loads beyond their immediate power
There is no lifting power in riddles and crossword

puzzles.

10gaiford E. Luccock, Commmnicating the Gospel (dew orks:
Harper and Brothers, 11954%) D D e O Es
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To show that the Word nas relevance to life is there-
fore the ceaseless challenge of the preacher. Keinhold
Niebuhr says that the problem with Christianity today is no
longer whether it is credible or not, but that it merely seems
to be irrelevant. Farmer is correct wnen he says taat the

ma jor difficulty in preaching "...is the sheer remotensesss of

the Biblical world and the incapacity of most people to dis-

cover that it has any pungent or deep-going relevance to

the present day.“ll In his recent book, The Cross and the

Common Men, Dr. He W. Gockel begins his first cnapter with

i the account of a question a young acitress raised. She said:
Pastor, I've heard you say again and again tThat Jesus
died - and tnat, because He died, our sins have been 12
forgiven. What I don't get is: what's the connection?

{ What's the connection? That is the guestion thousands of

{ people are asking for whom relision is hermetically sealed

off from the rest of life. People have a right to know

what the answer is, and we are preaching only when we show

i them the connection. Forsyth puts it tnis way: Our task

", ..is largely to assist the church to a fresh appropria-

tion of its own Gospel'l?®

11Herbert H. Farmer, The Servant of the Word (London:
Religious Book Club, 1942), p. 106.

12H. We. Gockel, The Cross anc tne Common lan (St. Louis:
Concordia Publishing House, 1955), v. l.

13p, T. Forsyth, Positive Preacning and tae liodern iiind
(New York: Eaton and Mains, 1907), p. 6l.
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If the sermon is to be directed to meet needs, it is
important for the preacher to understand what the needs of
man are. Educational psychologists are generally agreed
that the needs of men fall under five heads: the desire
for status (the desire to be recognized as a person of
worth), of security, of affection, of independence, of a-
chievement.®14

In an interesting survey, Dr. Harold Kuopp collec ted
the expressions of interest from some four thousand church
attendantse, IHis survey revéals the.following: 48,7 viere
concerned with problems of the individual end his irner
self. The problems tney felt concerned the feeling of fu-
tility, disharmony, frustration, insecurity, fear, anxiety,
loss of a sense of significance, life decisions a2bout educa-
tion, vocation, marriage, personal moral vproblems (arising
from jealousy, hatred, greed, anger, sex, alchoholism, mis-
fortune, death, suicide); 21l.2% of the responses indicated
problems with the individual in relationship to the family;
16.,7% dealt with problems of the individual in his relation-

ship to larger social groups and society; 13.4% were con-

14G3enn Myers Blair, et al., Educational Psychologfy
(New York: The Macmillan Company, 1954), p. 44, It is worth
noting that educational psycholosists internret behavicr in
terms of the individual's attempt to satisfy his felt needs
by either acceptable or unacceptable conduct. Life to the
educational psychologist is a daily struggle to satisfy rnecds.
The business of education becomes tne task of helping the in-
dividual to resolve his needs in a socially acceptable and per-
sonally satisfying manner.
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cerned with problems of the individual in relationship to
God and the universe.i®
Halford Luccock lists the following as the needs of
the hearer: an Impressive sense of insignificance felt by
many; a sense of insecurity, of anxiety, and fear; a sense
of emptiness; a sense of tne futility of life and the absence
of hope.16
James Stewart finds that pecople today are living in a
state of tension between disillusionment and hope, between
escapism and realism, between skepticism and faith.17
Although the wise preacher will deal in his sermons
with the felt needs of people, he will &t tne same time recog-
nize that people have needs wnich they either have never felt
or have not been able to articulate. Xnox is guite correct
in declaring that the man who approaches tne Biole only to
find answers to problems people feel is in serious danger
of being irrelevant. In this type of preaching, he declares:
The Bible is made to answer only our questions - that is,
the questions we are consciously asking - and is prevent-
ed from answering the questions which are in tne firstg
instance its own but which, having been asked, prove tTo
be our own deeper gquestions also. Tne points where the
Bible is most relevant to the twentieth century are pre-
cisely the points where the originel Christian message
was most relevant to the first - but these are not for

the most part points of agreement and conformity, but
points of difference and conirontation.

15Batsell Barrett Baxter, Tne Heart of tne Yale Lectures
(New York: The Macmillan Company, 1950), op. 282 I,

161uccock, Communicating the Gospel, ppb. 75-102,

17 james Stewart, Heralds of God (New York: Charles
Scribner's Sons, 1946), ppe. 13=57.

18tmox. , Ope. cit., p. 28.



67
When Jesus spolewith Nicodemus he aimed squarely at a need
which Nicodemus had not felt when he s&id: "You must be
born again.%l® Similarly Paul at Athens made it nis pusi-
ness to show the Athenian pnilosophers the need they nad
never felt of knowing "the unlmown God.%20 In fact, a
large part of the preacher's task today is uncovering for
people their underlying needs of which their felt fears and
hopes are only surface symptoms. Among these needs waich
we must reveal to men throqgh preaching is the need for
repentance, the need for forgiveneés, tne need for using
faith as a power.,

But now the question of crucial concern arises: How
can we preach so that the Word will be relevant? Eow shall
we frame the content of our message so tnat the Viora we
preach will be the medium for tne saving activity of CGod in
the lives of men?

If preaching is viewed as God's address to man, taen
preacning itself must reflect the two-fold menner In which
God confronts man: as the holy and just God and as tne CGod
of mercy and grace. Tnis is JjustT anotner way of saying that
the staples of Cnristian preaching must be Law and Gospel,

Through the ILaw God confronts man. Tnere He presents

the attitudes and actions wnich He demands of His c

2

8. CUTES o

"Ye shall be holy as I the Lord your God am holy" i

(0]

His

19¢f, John 3:1-15.

20Acts 17:23.
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unyielding demand.?l Moreover, in His Iaw God reveals Him-
self as a holy God, who must punish sin because He is noly.
“"The soul that sinneth, it shall die," is His verdict upom
the sinner .2%

The function of the Law, therefore, is, first of all,
to reveal sin.?% Through the Law God unmasks the hypocrisy
of the man who presumes that.by his own works he can merit
God's favor. DMoreover, it multiplies sin in the sense tnat
1t reveals to men as sin thoughts, words, and deeds whicn
tney never before conceived to be.sin.z4 It forces every
man to realize that before God tnere is none rignteous.25

In addition, it brings him to the realization that be-
cause of sin he deserves death, tne wages of sin. Offering
him no hope in himself, the law finally drives a man to des-
pair. Paul declares that when thne Law came in he died.2®

The Law, therefore, is the means by which God prepares
the neart of man for the Gospel. lilthout first being made
conscious of his need, no man will realize the significance
of tne grace of God in Christ Jesus. Before any man will
want to see God in His grace, he must have seen God in His

justice and holiness,

2lreviticus 11:44,
22Fzekiel 1814,

23R omans Il 35207

24R omans T:7; James 4:17.

25Romans 3:23; Psalm 14:3.

26Romans 7:90
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The Law, therefore, must remain the starting point, the
point of departure, in preaching. This was the pattern of
apostolic preaching, as Peter's Pentecost sermon demonstrates.
Without attempting to tone down the awful truth, he charged
his nearers with having crucified tne Lord of glory. Once
this indictment was driven home and nac entered into the con-

sciousness of his hearers, they cried out, "Men and bretaren,

what shall we do?"27
It would be a grave mistake to imagine that only un-
believers need the preaching of the Law., For even Caristians
have the symptoms of godlessness in their nature.<8 The
Christian life is a struggle between the old man and the nev
man. The Christian too, therefore, needs the preaching of
the Law in order that he may realize nis.sinfulness and be

led to repent. In forceful language the Formula of Concord

declares:

The 01d Adam, as an intracteble, refractory ass, is still
a part of them, which must be coerced to the obedience

of Christ not only by the teaching, admonition, force,
and threatening of the law, but oftentimes by the club

of punishments and troubles until the body of sin is
entirely put gff and man is perfectly renewed in the
resurrection.<®

R7pcts 2:37.

28pomans 7:14-25.

2%mne Formula of Concord," Triglot Concordia: Tne
Symbolical Books of the Ev. Imtheran Church (St. Louis:
Concordia Publishing House, 1925), pe. 969.
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In preaching the ILaw two cautions must be observed. One is

that we do not speak of sin in such general terms that the

J individual cannot see his persongl involvement in it. A

mere preaching of national sins of corruption, shame, and

vice will have doubtful value as a means of confronting the

individual church member with sin. Sin is personal, and

Christians must be confronted with sin in their owvn situa-

tion. David did not catch the significance of the story

Nathan was telling him until the prophet said: "“Thou art

the man "0 Because Peter involved nis hearers in nis

preaching of thne sin of crucifying Cnrist, they cried out:

"ilen and brethren, what shall we do?®3l sSimilarly also

must we speak of sins which our people commit. Vernon Boriac

gives us a sample of such preaching:
We are sinners because we lose our tempers, cuarrel
with our wives or husbands and children. We are sinners
because we cannot live in harmony with our fellow church
members, even though we may pray for peace between tTne
United States and Russia. Vlie are sinners because we
talk about our friends and neighbors and collsagues and
competitors behind their backs and get a kick out of
doing so. We are sinners because we bear grudges. \e
are sinners because we fudge on our income tax payments
just a little, We are sinners because we eat too much,
talk too much, drive too fast. We are sinners because
God just does not enter into most of our everyday
routincesee

Such direct preaching of the law will help people tTo real-

ize, as Forsyth puts it, that "...we are not even stray

302 samuel 12:7.
Slpcts 2:37.

32V ernon Boriack, "Modern Preaching Toward Communicating
the Gospel," Concordia Tneolocical Monthly, XAV (December,
1954), 898 f,
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sheep or wandering prodigals merely; we are rebels taken
with weapons in our nands."33

Furthermore, in preaching the Law tne preacher snould
beware of a carping, censorial tone. It is doubtful wheth-
er a critvical tone and manner will lead anyone to repentance,
Rather must the hearer sense tnat tne preacher through the
Iaw is diagnosing a spiritual condition which tne hearer is
to flee as he would the plague. The preacher's manner is
preacning the Law must be ?nat of the snepnerd who wounds
that ne may heal, wno rebukes that-ne may save. Thnis was
the characteristic of Paul's preacning. Although ne spoke
sharply to both the Galatians ana the Corinthians, tne over-
his reproof was love.

If this be the attitude of tne precacher, ne can nope
tnat nis preaching of the Law will be the means by which tne
Spirit will convict the nearers of their sin anad lead them
to repentance.

Preaching the Law and driving man to self-despair witn-
out offering him tne redeeming message of tne Cospel is mon-
strous truancy in the pulpit. As concernec &s We must be
with diagnosing man's spiritual condition, so much more must
we be concerned to offer nim the one remedy for nis malady,

Christ and Him crucified.

3:SF‘orsyth, ope cit., pPe 38,



72

What moral realism finds at the dregs of life is guilt.

And as yet the only effectual secret of guilt's treat-

ment is tne cross. The reality of life in Christ -

and not Christ's beauty, pity, or self-sacrifice, out

His love as God's holy grace, nis moral mercy, nis mor-

al judgment, moral atonement, and moral victory of re-

demption. To that we must return if all the worid go

on and leave us.®
Ilan in his sin needs more tnan & pat on the back; in the
depths of his owm moral bankruptcy he needs God in his grace
to forgive and restore him.

This proclamation of the gracious God in Christ is pre-
eminently the message of the Savior and of the apostles,
In @11 of his "I am's" Jesus contronted men in their need
with Himself as the only ana all-sufficient remedy. Paul
preached like that, too. In Romans 3, after establishing
the fact of man's inability tTo save nimself, nhe confronted
nis hearers witn tne saving grace of God in Christ.2°

Apostolic preaching and all true preaching of tne Gos=-
pel 1s comprised of & number of 1reacets. Thne tneology of re-
demption begins with God. It is tne story of tne grace of
God.e In the human situation of sin and guilt ana death God
acted in Christ Jesuse. "God was in Chiist reconciling tne
world unto Himself ,"9® ™ynen the fulness of the time was
come God sent forth His Son, made of a woman, made unaer the

law, to redeem them that were under tne 1law"37 Tt is im-

portant to emphasize the fact that God is the autnor of man's

541pid., p. 128
35¢f.. Romans 3:21; 8:3Y.

562 Core. 5:19.
3'7Gal. dd,
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salvation lest the preacher unwittingly create tne impression

——

that God was involved in man's atonement only after Christ
offered Himself to God for use. This view, of course, is a
denial of the fact that the just and holy God did not deal
with us after our sins nor reward us according to our in-
io_uities.58

i Together with the theme of the God wno acted, we must
preach also the Christ who acted by giving His life a ransom
for us. A right preaching of the Gospel is always a preache
ing of Christ Who died tné just fér the un just that He might
bring us to God,%° From the lipé of Christ anc of the apos-
tles we hear again and again the accent of the vicarious
nature of Christ's life and death.?9 "He loved me and gave
Himself for me,“4%s the Gospel according to Paul.

Closely allied with the proclamation of Christ's re-
demptive deed must be the preaching of the resurrection. In
apostolic preaching these two thoughts are invariably joined.%2
This is understandeable, for tne resurrection is the vindica-

tion of every claim Christ made to civinity. MNMoreover, it

38psalm 103:10.

397 Peter 3:18.

40ga1, 3:13; Rom. 8:32; 1 Peter 3:18; L
John 10:11.
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41Gal., 2:20.

4200 ts 2:23=-24; Acts 3:15; Acts 4:10; Acts 5:30-31;
1l Core 15.
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is the certification of the Father upon the work of Christ.
It is the guarantee that the enemies of man, gin, death and
hell, have been conquered once for all and that the world is
once for all time reconciled to God. Furthermore, the
resurrection proclaims the fact trhat we have a living Lord,
Who lives to die no more, to rule in grace over His Church
which is His body.

The Gospel proclaims ﬁoé only the truth of the God Vho
acted once for all in Christ, but also tne God VWho continues
to act through the very Gospel proclamation upon the heartis
of men. The Gospel, therefore, must not ocnly be told in the
past tense but also in the present tense. For in the preach-
ing of the Word, God Himself is active ta:pugh His Spirit
giving men the gifts which Christ won. The supreme gift te
gives 1s the new life of faith.%49 Through faith we are new
creatures in Christ Jesus.%% By faith we enter into commun-
ion with God.é'5 This fellowship gives us peace with God and
continual access into the grace in which we stand.4% It
gives us security.4? It delivers us from the bondage of

fear.48 It gives us life everlasting.49

4370mn 10:10; John 20:31.

442 Gor. 5:17.

457 John 1:3; 2 Cor. 6:16; John 1ELGekin . alen alre
4’61:{<:1mzalns 5:1=-5,.

47Romans 8:31-39,

48Romans 8:15.

49John 3:16; 11:25; 6347; Titus 3:7; Romans g
7.
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This is just another way of saying that when the Gos-
pel is preached, God is at work creating faith and strength-
ening faith. That is why the sermon is really an act of CGod;
it is Cod Himself regenerating and renewing.

However, in order tnat thne preached Word of the Gospel
may be a Vord of God to man, the pre&cher has the responsibil-
ity of relating the truth of the CGospel to the needs of men.
He must turn the searchlight of the Gospel upon the ills of
humanity so that people see the connection between tneir
need and the Gospel. Precisely nefe is tne challenge of
preaching. Here preaching either succeeds or fails., Our
constant task as ministers of the CGospel 1s to learn to
preach like Paul. Iunccock says of nim:

Paul did "sector preaching"; ne dealt with tne varied

circumstances of life in the Judean and Graeco-HKoman

vorld - family life, the care of children, eating and
arinking, the treatment of slaves - but from tne cir-
cumference he drove a wedge of thought deep to the cer-
ter, to the unveiling of God in Christ.cO0

The closer the rapport between the need of man and tne rich-

es of God's grace, the more will tne sermon be a cnannel for

the saving activity of the Spirit of God in the life of man.

50ga1ford Luccock, In a Minister's Workshop (New York:
Abindgom-Cokesbury Press, 1944), pp. 59T




CHAPTER VIII
PREACHING FOR A RESPONSE TO THE WWOKD

If the sermon is an encounter between God and man, then
.the sermon must evoke a response to tne Viord on the part of
the hearer. In the sermon the hearer is not a passive object,
but a responsible subjects "The sermon; tnerefore, must have
the character of a knock on the aoor wnich calls for a re-
sponse. In this way the sermon differs from tne essay. The
goal of the essay is to inform; its appeal is to the mind,
The goal of the sermon, on the other nancd, is the alteration
if not tie transformation of tihhe human personality. 3Bearing
this thought in mind the preacher like Pﬁﬁl must travail till
: Christ be formed in his hearers.l He must concentrate nis
attention deliberately on those technicues which will make
his sermon a better vehicle for the holy Spirit tc edify
those who hear through the Viorde It is the purpose of thnis
section of the paper to center attention on certain of tnese
techniques which help to bring the Word as God's address to
the hearer.
Tn terms of eliciting & response to the liord from tne
hearer, clarity is of first importance in the sermon. Paul
had little patience with those who prided themselves in tne

gift of tongues. Here is nis word of &advice tc tne Cecrintniens:

lcalatians 4:19.
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If even lifeless instruments, such as the flute or the

harp, do not give distinct notes, how will anyone know

what is played? And if the bugle gives an indistinct

sound, who will get ready for the battle? So with

yourselves; if you in a tongue utter speech that is not

intelligible, how will anyone know_what is ssid? For

you will be speaking into the air.
So also today, the sermon is no place for the preacher to ex-
hibit his gift of tongues. The sermon demands intelligible
communication. Short sentences, the use of nouns and verbs
and the avoldance of too many adjectives, the concrete over
the abstract, the use of tne active voice instead of tne
passive, clear transitions, cleear progress of thought - these
are the qualities of style which ought to cnaracterize tue
sermon e

In the second place, the preacher must give considered
attention to the factors which sustain interest throughout
the sermon. One of the first laws of learning is that people
learn only what they want to learn. In the light of this
law it is of the utmost importance tnat the preacner select
as his theme a goal which will be significant for his near-
ers. Any obscurity or irrelevance here will not elicit the

interest of the hearere.

In the second place, if he hopes to hold his audience

2l Corinthians 14:7-9. Revised Standard Version (llew
York:s Thomas Nelson and Sons, 1946).

S¢f., Rudolph Flesch, The Art of Plain Tall: (New Ycrl-:
Harper and Brothers, 1946).
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the preacher must seek to establish common ground with his
hearers. Often the preacher succeeds admirably in establish-
ing common ground in his introduction, but between the in-
troduction and the body of the sermon there is a great di-
vorce., In the body the preacher goes his solitary way
through exegetical niceties of the text. He expounds the
doctrine of the text, but alasl! often only to nimself, be-
cause the people fail to realize the connection between tne
word of the sermon and the goal established by the bpreacher.
Tne cure for this fault lies, of course, in reinforcing the
goal of the sermon by showing the relevance of the word pro-
claimed to the theme.

Furthermore, the preacher must constantly seek for
variety in his preaching if he hopes to elicit the response
of his audience to the word. The bane of all preaching is
sameness. Dullness is the sin against the Loly Ghost in
the pulpit. Janice Pries declares:

Iuch of it (our over=-simplification in preaching) has

become & matter of utterance and re-utterance of spirit-

val cliches - a repitition of truths which no Christian
doubts and which, generally and humanly spe&king, would
bring no unchurched, deevnly thinking individual to the
recofnition that the church really has something to say-
the most important thing that needs to be said in our
time,

Spurgeon declares that he owed his success more to varietly

than to profundity. Although books of rhetcric off'er stand-

LJanice Pries, "The Intellectual and tne Artist in the
Church," American Lutheran, XXVII (February, 1954), 11 rf,




{4

: :d. the keY
ard methods to secure variety,® yet, wnen all 1s said, ©h

to variety for the preacher lies in seeing tne infinite verds
ety of the Word itself. Semeness in tne presentation of the
Word results from & failure to see the peculiar angles from
wnich the Word is presented in any given text. To find the
niceties of thought contained in the text tekes labor; and
unless a preacner is willing to labor with a text, ne 1s
going to pay the price of triteness and ineffectiveness.

In the process of persuasion the preacher himself plays
a vital role. His bearing, his tone of voice, the pitch of
his voice, his gestures - all of tﬁese eitner attract or re-
pel the hearer. Even a good sermon delivered ineffectively
will not elicit the response that the Word. of God deserves.
The first requisite for the preacner, therefore, is utter
sincerity of purpose. People will listen to the man who
gives the impression by his wnole bearing and manner that he
is concerned to help them. At tne same time, people will
listen to the message if the preacher manifests the enthusi-
asm for it that conveys the impression tnat he nimself is
persuaded that the Word is vital, the answer of God To tne
need of man. The preacher will do well to heed the words of

-

a man who succeeded in moving thousands, Adolph Hitler:

5¢f. Lloyd M, Perry and Faris D. Whitesell, Variety in
Your Preaching (Westwood: Fleming H. Revell Company, 1954).
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Only a storm of burning passion can turn people 's des-

tinies, but onlg he who harbors passion in himself can

arouse passion.
Again, Hegel declared: “Nothing great in this world is
accomplished without pession.t’

In discussing the subject of persuasion we must consid-
er in addition to the personal proof of the speaker nimself
also the value of logical and emotional proof. Logical
proof nas value in the sermon in estavblishing whether a
point is true or false. Jesus used logic devastatingly to
answer the charges of the Pnariseeé. Paul too used logic
extensively. For example, in iHomans 1-8 he carries his read-
er along on the wings of logic as step for step he proves
justification by faith. Certainly there .is a place for log-
icel proof also in the sermon. The preacher must by argu-
mentation not only establish the truthfulness of the point
which he is making, but, at the same time, he must counter-
act all contrary opinions.

But so far as preaching the Word witn persuasive power
is concerned, logical proof has its limitations. By logical
argument we can only establish whether a point is true or
false; we cannot through an appe&l To reason move people to
do that which they can be convinced is right. Hitler lmew

this, for in Mein Kampf he declares:

6Adolph Hitler, Mein Kampf (New York: HReyn&2l and nitch-
cock, 1940, p. 137, quoted in Webb B. Garrison, The Preacher
and his Audience (Los Angeles: Fleming n. nevell Company,
1954‘.), DPe 219,

TGarrison, op. cite., De 217,
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Wrong conceptions and inferior knowledge can be abolish-

ed by instruction, but never obstacles of sentimente.

Here solely an appeal to those mysterious forces them-

selves can be effective.8
Jones is correct when he says: "No message has a cphance of
exerting real influence unless it touches the emotional life
of those to whom it is addressed."® This truth explains why
many sermons are lacking in persuasive power, They are
written merely to demonstrate that something is true. The
goal of such sermons is merely doctrine Tor doctrine's sale,
They fail in the measure in which Fhey feil to link tne doc=-
trine to the saving activity Goé¢ interds through the Viord.

However, if we hope to call forth a response on the part

of our hearers we must in addition ©to lozical proof employ

also emotional proof. For it is in the emotions that we

meke most of our decisions in 1life; iT is in tThe feelings
that we live, move, and have our being. Tnere we make our
response to the Word addressed To us.

We can reach the feelings of people, first of all, by
indirect suggestion. In indirect suggestion we do not come
out bold-faced and tell the hearers what they ought to co;
we rather hint at the change in attitude or conduct which

we desire to effecte It is here that illustrations in the

sermons have such tremendous value. Turough the use of 11l1-

{itler, op. cite, peo 706 guoted in Garrison, ODe. CitT.,

i

13

De 21

9E. Winston Jones, Preaching and the Lreématic Arts
(New York: The Macmillan Company, 1948), D« 4.
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ustrations we appeal to the imaginations of our hearerse.
We project virtues and vices into life situations and give
the hearers an opportunity to react to them in terms of
their own feelings. This was the method of Jesus. He was
forever putting the truths He wanted to teach into people
or into situations. Witness kis frequent use of the express-
ion: "“The kingdom of neaven is like unto a certain méneee %
Certainly none will doubt tnat the varables of Jesus are far
more effective in influencing conduct than are the Provercs
of Solomon.

Similarly must we, if we hopé to speak persuasively,
give people an opportunity to see with their imagination
wnat they hope to become. Someone nas said that a child
poes outside to see what he can see anc then becomes what
he sees. It is interesting to observe that in treating the
mentally ill, therapeutic psychologists seek to create mental
images in the mind of the listener and seek to get him to
respond to t'nem.10 All of this argues for the use of indirect
suggestion through the use of illustrationse.

As valuable in persuasion as the use of indirect sug-
gestion is, there is also a place for direct suggestion.
In this type of suggestion we tell the hearer precisely what
change is expected of him on the basis of wnat has been said,

John the Baptist, Jesus, Peter on Pentecost, Paul in srealiing

10mi4., p. 19
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with the jailor of Pnilippi all employed direct suggestion.ll
Normally this type of suggestion is used in the application
of the sermon. It is presumption to preach a sermon and to
let the application up to the Holy Ghost. Rather is tne
preacher to outline the pattern of change which the word of
the text calls for. Focalizing tihe burden of the argument
upon the hearer, he is to show the consequent alterations in
Christian character which th-e word calls for. Here the
preacher must be on his guard that his applications are
actually warranted by the fext. In addition, his watchword
here ought to be Mintensify rather than amplify."

Furthermore, in using direct suggestion, the preachner

ought to suggest ways and means by which the duties suggest-

ck

ed can actually be carried out. The plain fact is tha
people often do not know how to carry out in a practical
way the duties of the Christian life. The cdisciples knew
all right that they should pray, but yet they caeme to Jesus
with the request, "Lord, teach us to pray."12 People today
realize what they ought to do, out at times are at a loss
for a program to follow in doing winat Tney ought to do.
It is our task to show them how.

However, it is still true tnat & person may know wnat

Fal

his duty is and how to perform it, but still fail <o carry

lyatthew 3:2.8; John 3:5-6; Acts 2:38; Acts 1&:31.

127ke 1131,



84
it out. "“Sheer exhortation is not the p
ective emotional challenge."1® But how
to surmount the lethargy of their flesh
termine to Go what they know they ougnt
suggests that to lead a person from nis
responding to a new path of response to
er must present a vivid contrast betiween

actione

reacher's most eff-
shall we get people
eand actually to de-
to do? CGarrison
accustomed way of
the ltord tne preach-

two courses of

"Distress of mind," says %W. Maclieile Dixon, "is the
great awakener of mind." It is when a person faces

conflict in his own attitudes thatg
tial 'convert! to some nrev position

he becomes & poten-
« Emotional cnall-

enge is religion's most povierful tool for the awaken-
ing of a sense of crisis in the individual.l4

In other words, for eliciting & response
part of the hearer, the preacner must or
with the plea that the indivicual adopt
actione Lenski lists the following sets
which are employed in Scripture and whic
can use in an effort to persuade people

ouzcht to do:

to the Y.ord on the
esent alternatives
the right course of
of alternatives
h the prescher too

to do what they

l. That which is of religious value is always to be

preferred to that which is not

of religious value.

2. Greater religious vealue is alweys to be preferred

to lesser religious value.

3+ That which is real in religious value is always

preferred to that which is not

4, Condition must yield to persone.

15Garrison, op. cit., D« 227.

141p34,, p. 226,

real.
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5¢ Person must yield to a great cause,

6. To prefer religious valueslgo non-religious values
is always to be commended.,

The New Testament rather consistenily employs tne love
for Christ as the supreme motive for a change in attitude and
conduct as opposed to every otner love a person may nave.
Urging the Romans to live sanctified lives Paul says: "I
beseech you, therefore, brethren, by the mercies of God that
ye present your bodies a living sacrifice, holy, acceptable
to God, which is your reasonable service."1® T 2 Corinth-
ians 7:8 he writes: "“Having therefore these promises, dear-
1y beloved, let us cleanse ourselves from all filthiness of
the flesh and spirit, perfecting holiness in tne fear of God."
Wihen Paul urges the Corinthians to gather funds for tiae needy
in Jerusalem he persuades them with tne Viord: "Ye know the
grace of our Lord Jesus Christ, who, though he was rich,
yet for your sakes He became poor that ye throuzh His pover-
ty might be rich.'1? St. John too appeals to tne love of
Christ when he says: "“Beloved, if God so loved us, we ougnt
also to love one another."18

The apostolic method of preaching tne liord must also be
ours if we hope to elicit a response to the VWord from those

who near, Tne Viord of God must remain for us tTae meane To

15r. ¢. H., Lenski, Tne Sermon (Columpus: Tae Lutaeran
Book Concern, n. d.), PPe 262-256,

16Romans 12:1.
172 Corinthians 8:9.

187 John 4:11.
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accomplish the goals of regeneration and edification.
Qurs is the task to use tne message of the Viord, the
story of our God who acted once for all in Christ and
wno continues to act upon the hearts of men. Through
this VWord itself God will, as He nas been doing tarough
the centuries, fashion and nourish the kingdom of God in

the hearts of mene.



CHAPTER IX
SUMIARY

What is the Word of God? It is God a2t work revealing
Himself to men through Word and deed, seeking to woo and
win and keep for time and eternity the souls of men. Long
before a word of Scripture was penned, tne Viord was. God
was already then revealing nimself by direct Word and tarough
tne WWword conveyed to men tarough tne propnetic V:ord. ‘ne
Scriptures tnemselves, inspired by tae Spirit of God, are
the record of God's saving activity in tie past. But they
are more. They are the medium through vhich God continues
to act, convicting men of sin, righteousﬁess, and judgment
and guiding them Into all truth.l When tne oral Word re-
produces the kerygma of the written Word, it is indeed tne
Word of God, wnether it is spoken by tThe migntiest preachner
or by the humblest Christian. Through tnat %ord God is Him-
self at work,

The sermon, then, is not simply something saic, not a
mere recital of something oncd done. It is God at work in
the world refashioning men's lives. Tnrougn preachinc Cod
is at work beseeching men to be reconciled to God = He tners

confronts men with Himself in His noliness that tuey may see

)

lronn 16:89-13.

22 CioXre 52206
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their sin and in His grace that they may find Life. Tarough
Word and Sacrament He gives Himself so that those who hear
can say, “e...of His fulness have we all received and grace
for grace."d Knox is quite correct when he says:

The preaching of tne Gospel is itself a part of the

gospel. The true biblical preacher is not merely

discussing events of thne past (like a history pro-

fessor), nor is he merely drawing edifying lessons

out of life (like a moral guide or pnilosopher). In

his inspired words the past event is nappening again.

True vreaching is itself an event - and an event of a

particular kind. In it the revelation of Goad is

actually recurring.

The fact that the Wiord of the preacher is tne Vord of
God when it reflects the revelation of God in the Scriptures
emphasizes the importance of the role of thne preacher as
herald and his responsibility both to God and to nis hearers.
Since it is generally true that the only Christ people will
know is the Christ the preacher lknows, tne nerald of tne
Gospel has as his first responsibility to God and man to
meditate upon the Word that he may come to know better the
love of Christ. Furthermore, he ougnt to be keenly conscious
that through his preaching God is seeking an encounter with
the hearts of his hearers. If he is, tnen he will give dili-
gent concern to the content, the style, and the delivery of

the sermon. Conversely, a feilure adequately to prepare for

tne supreme moment of utterance is truancy of The Worst sort.

STomn 1:16.

47ohn Knox, The Integrity of Preaching (New York:
Abingdon Press, 1957), pp. 22 f.
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The recognition that tne preparation to preach is

the preparation of an offering to God will put in true
perspective the importance of tihat preparation. One
does not merely manifest a certain contempt for one's
hearers wnen one comes into the pulpit unprepared;

one is guilty of the grossest irreverance toward God
Himself.

At the
preacher is
Vihen we are

efforts are

same time, the assurance that the Word of the
the Word of God is reassuring to tne preacner.
especially conscious of the fact tnat our own

all too poor, we can find strength in tne prom-

ise that God beseeches men tiirough us. No preacher of the

Gospel should forget the word of Christ to His disciples

that the Holy Spirit would be in them and work tharough taem.

Vle have God's promise for it tnat if we plant and water, God

will give the increase., Empowered by thne-assurance tnat God

is at work through us, we can confidently need the command !

of tne Lord to His Cnurch, "0 Zion, tnat bringest good ©

d-

ings, lift up thy voice with strengta; 1lift it up, be not

afraid; say unto the cities of Judan, Eenold your Godi"®

OTbide, pe 77e

6Isaiah 4029,
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