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CHAPTER I

By

to malke a study of, and

;h as clearly as possible, tho principles of Scripe-
tureo interpretation which guided Alexander Campbell in devel=
oping his doctrine pertaining to the church.

In order to accomplish thia and to understand some of

| e

sne conclusions he reached, it is necessary that we study

thls we must go to Scotland from

Ae Ce Wabtters in his important book published in 1548
tells us thab, "aftor the Scottish Reformation in the sixe-
teenth centuyry the rival clalms of Episcopal and Presbytor=
ian polities within the church of Scotland alternated in

thelr fortunes until the Revolution of 1683 brought about

the settlement of Presbyberianism as Tho Torm of church gov-

=

ernment,”
One must remember that Scotland continued to have a
state church, which as just stated, was not Ipiscopal, bub
Presbyterian,
The union of the Inglish and Scotflsh Parliamenis in

1707 brought about other changes. The religious and politi-

lr, ¢, Wabters, History of the British Churches of
Christ (Indianapolis: Buf%er School of Religion, 19483),

Pe 5o



cal turmoll produced a clergy in the state church of Scot-

land that leaned toward Inglish deism. These men were more

interested in culture, in studying the classics, and in the
affalirs of the state than in religion.g

lost of the people of Scotland, though Presbyterian,
were not in sympathy with a state church whose clergy was
s0 worldly-minded, What added to the dissatisfaction was
the fact that gradually the rights of the congregations
were btalkten away by bthe state. Union Parliament in 1712 re-
stored tho so-called pabtronage and took away the right for
cach church to select 1ts ovm minister; and in 1731 the
General Asscmbly passed an act giving the right to the eld=
ors to choose an elder vhen there was a vacancy in the pres-

bytery,

=

A violent reaction on the part of the poople sot

and the so=called Seceder Church was started. This Sccession

anounted to a restoration of Calvinism,® During the

Pirst
part of his ministry, Thomas Caupbell, the fabther of Alexander
Campbell, was in full agrecment with thls movement.

At this time several influential men came to the conclu=
slon that the polity of the state church did not conform to

the church of the Tew Testament; that the Fational Covenant

®Ibide, ppe 556
Ibid., p. G»
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in Scotland of 1683 which formed the
church was without aubthority because

od by the apostles was seoparate from

basls of the state
the church as foundw

he stato.

Though there were some differences among them rela-

. L.

the meaning

cr
1]
<
(¢}
o

of some passages in the Scriptures

v}

3 all wore in agreement on the fundamental principles
procedure, all believed the Scriptures to be insplred

the whole

o
0x

counsel of CGod,; and therefore, having avsolute authority.
Standing on this platform, they concluded there 1s

no validity in formal creeds or confessions; nor scrip-

-
o
-

5ification for legislating bodlies such as synods.

The intention and aim of These men was to roform The
existing church by restoring the apostollc church of the

liew Togstawment. Thig is the rcason why vhe movement has

been called the lestoration Movement., Lach of them seb
forth and ewmphasized what he thought had been the nature of
the early church.
Jolm Glas resigned from the minlstry of the state church
in 1730 over doctrinal differonces. IHe believed each church
in the apostollc era had been an independent unit, which ad=
minigbtrated its own affalirs, conducted its own worship, and

established its own ministrys that for its autonomy cach

4 ) L] »
Winfred E, Garrison, An American Religious lovement

(St. Louils: Christian Board of rublication, 1945), Ds D
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church had a plurality of elders or blighops; that Ghere
was no distinction between clergy and laity; that preach=
ers were not a profeossional class; that the carly disci-
ples took conmunion weellly; that eachh Christian helonged
to a local congrogation where he endeavored to fulflll his
obligations to the Lord¢5

Robert Sandenan, a prominent lecader and son-in-law of
John Glas, endorsed his doctrines, but went beyond him by
stating that natural man "in his sins" and without super-
natural aid could belleve and accept the r'o::xpel.

Two wealthy brobhers,; Robert and James Aleoxander

Haldane, laymen of the Scotitish church, felt that the

state church was too exclusive and lacied interest in the
moral conditiones of the people. To them the exlisting church

was no more than a respectable institution having the sup-
poxrt of the state, the clergy of which secmed to be more ine

) a

terested in their own professl nal disnivies than in preach-

2.7

ing the gospel. Acting upon their owm initiative and finane
cing thelr own projects, they started evangolistlc misgsions
in Scotland, but attempts in Africa and India were thwarted
by the Anglican church. To Them a return To the Apostollc

church was the answer to the problem. On most doctrines they

SWatbers, ops git., p. 11,

6Garrison, ORe CiG,, Do L23e

s
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were in agreement with John CGlas.

lione of those restoration movenments galned a large
number of adherents but all greatly influenced Thomas and
Alexander Campbell, the foremost leadevas of the "Restora-

T o
tion” in America.®

Thomas Campbell of Scobitlsh ancesiry; born in County
Down, Irveland in 1763, recelved & call from a Seceder Church
in Ahorey in 1798 where,he remained until he, Because.of ill
hoalth, came to Americe in 1807. He frequently attended
the services ol a Conpgregational Church in Ahorey and heard
guch men as James lHaldane, John ﬁélter, Alexander Carson

and Dowland II1ll preach. They turned him away from strict

Calvinism., Ie was also greatly influencod by the writings

of John CGlas, James Haldane and John Locke, Thomas Campbell
was well aware of the "reformation® in progress in Scotland,®
Mis son, Alexander (born 1788), with the rest of the
fanily started for America on October 1, 1808, but the ship
ran aground, was wreckod and the family stayed in Scotland.
That winter he studied in the universliy of Glasgow and bee
cane intimately acquainted with Greville Ewlng, a teacher
the Haldanes had sent to the university. What he learned

that winter changed the course of his whole life.

7Ibid., ps 24
81bid., pp. 26, 27.

Oattors, op. cib.s pe 24.
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Robert Rlchardson rightly says, "The lmowiledge which
he obtalned in regard to the religious reformation thon

progrossing in Scobland made a dcop improssion on his mind."10

-

Garrigon renarks on the importance of Canpbell’s asso-

=’

ciations and studies during this winter in this way:

In Bwing's convorsation and (Glas! and Sandeman?s
books, Alo:andor Campbell feund not only the gene
eral concept of a needed rostoration of primitive
christianity, but such spscific ideas as these:
the independenceo of the local congregations weakly
obﬂaﬂvagco of the Lordls Supper; a plurality of
elderss the denlal of clerical perﬂlefes and
dignities; the right and 6uuy of laymen to have

a part in the odification and d¢SCLQTL 16 of the
hurchi and & conceptlon of faith as such a be-
1ief of tes»xjonj as any man is capable ¢f by the
application of his natural iﬁtolligence to the
facts supplied by Scripbure.- 1L

Yie now have to think of the work of the Caupbells in

the new world. The Restoration began in America sk

hs

ortly
after the colonies had won thelr independenco and when ine
nigration was moving westward, Vest of the Alleghenies was
the sparsely sobiled frontlers In 1800 there were only five
or 8ixz sects, besides several very small cnes represcnted
there; but taken albtogether, they did not constitute over
ten per cent of the poople: no other counbry had such a
small poercentage. There was, however, a degree of reli=

gilous liberty in America that had never before existed;

B

1$Robert Richardson, lemolrs of Alexander Campbell
(Cincinnatls Stendard Publishing COss 1897), L “53.

11Garrison, Op. cite,y, pe 67,
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church and state were sopawvate and support or abtbachmenb

a3

was purely volunbary.*= lNoral ccnditions, it mmust be

-
§

stabod with sorrow, wers depressing from the religious
point of view,+9

Immediately after arriving in Amerlca, Thomas Camp=
pell withdrew from tho presbytery of Chartiers and the syn-
od in western Pennaylvanla on September 135, 1808 for the
following rcasons: +to have closer relabion with other
churches; to reject creods as a standard and place the
Bible in this position; to remove creoeds as a test of fel-
lowship; to remove clerical monopoly and allow ruling eld-
ers to exhort and pray in publics that faith in christianity
is rational not mystical; that Christ died for all men.t®

He formed an assoclation of men from various churches
interested in "reformation". It was called tThe Christian
Assoclatlion of Washington'.

Shortly thereafter, he wrote the “Declawatlon and Add-
ress”, which was bthe Magna Charta of the movement. There

Hna

are five main points to it:

1, Tho essential, intentlonal and constlitvutional
unity of the Church of Christ.

2. The supreme authority of the Scriptures, espe=
cially the lew Toestament.

121pid., p. 28.

1°Peter Ainslie, The lessage of the Disciples for the
Union of the Church (Wow York: Floming He Revell COe, lQla),
PPe 95-6,

CONCORDIA SEMINARY
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The relative value of theology, the fubilit;
= 2
of creedse.

4, The essentlal brotherhood of all Christiar
5. The fact that by rewmoving lnnovatlions, gll
Christians wil ind thomselves united.™*

Alexander came to this country Just as the document

o
]
o
©

T the press and found himself in full agreement

de
ve

e
ok
c‘-
’Il;]:-'
}-—:

Togethor, Thomas and Alexander Campbell .formed the
Brush Run Church in western Pennsylvania in i3ll, AloXe
preached for this church. The birth of his first
child revived the study of baptism. After a diligent
sbudy of tho Scriptures and after nmuch meditation, he
reached the conclusion that baptism was intended for
adults only and 1t was to be performed by irmersion, not
sprinlkling. In 1812 gll the members of the church were
"baptized, 10

In 1813 the Brush Run Church was admitted o the
Redstone Baptist Association; the Campbells felt That
thoy could best carry out thelr reforming efforts aiffil-
fated with a church: but they were never orthedox Baptists.
They baptizod upon a simple confession of falth, rather

than on an experlience related by the candldate; they ob=

gorved the Lordls Supper weelily, not quarterly; they re=

15Watters, ORe ClGes Pe 24

26 ta., pe S6s
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Jected the 1dea of a clersy classes The tonsion increased

vhen Alexander dellivered his historic sermnon on the law

in 1816 at the annual Redstone Assoclation at Cross Creel:,
Virginia. In 1t he doclared there was a broach between

the 01d and liew Testamonts; the demands of the 01d were

nalled to Christis cross and ceased to be valid. The

LI B B

Campbolls and thelr adherents withdrew when relationship

s 4

was no longer possible and joined the lighoning Baptist

oo LY

Aggsoclation in 1828:—

In that same year, Aloxander began to edlt The Chrigt-

ian Daptist which had for its thesis, "the rostoration of

tho ancient ordor of things"., In it he attacked the clergy,

synods, associablons, migsionary socleties and all innova=-
18

tions that usurp authority over the local church.
By and by the lahoning Assoclation was disbandoed; and

-

in 1830 the Baptists Torced the Reformers from their ranks,

1832 ls a momenbtous year for the movement. Outstanding
mon from the Disciples in the east, who had come to nwnber
about 12,000, met with the leaders of the "Christian" move=
ment in Xentucky, wvhose ranks embraced about 15,000, to de=-
cide on conditions of merging. The Disciples agreed to

accept open communion,and Barton Stone, the loader of the

Eentucly movement, agreed to accept adult baptism by iomer-

17 bide, pe 25s
181hide, Do 26.



gion for remlssion of s8ins as a condition of church mem-

19

bershlp, uaapool] preferrad to pear the name "disciple®;

Stone dosirod the name qurstLa",go the latter was grad-

ually adopted.

- 0

In 1830, Campbell discontinued the Christian Daptist

i ars = .-
d

the Iillenial Harbinger, He changed his

]
<
o
@
C
p
<
Ci

A
and bdegal

views and in his editorials upheld doctrines he had former=

1y condemmed. In the first publicab! had taught that

the local church was the only wnit organized by the apostles

-

and nothing else should be organized

to.do the work of the

church, After 1830, while he thought of the universal church
at work in promoling evangelism, education and Bible Societies,
he held this could bo accomplished by organizing the churches
on a national scale, pooling tho resources, appointing a board
of directors and having yearly conventlons., Uhen the American
Christian Higsionary Soclety was established in 1849, he be=

ane its first president. 21

Campbell engaged in several famous public debates; full

stenographic- accounts of which were published, these accounts
constitute important sources for us as we study his views.

In The Christlan System he set forth his own convictions a-

bout the New Testament Church.

91pia,, p. 27.

20pichardson, op. clb., II, 371

2lparl Wost, The Search for the Ancient Order (Nash=-
villo: The Gospol Advocabe Co., 1949), pp. 169-180.
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THE SOLA SCRIPTURA PRINCIPLE

1s to determine the rules
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or principles of Ilnberpretation the Campbelle, and espe-
clally Alcxzander Campbell, followed in formmlating their
doctrines relative Uo the church.

One cf these is Sola Scriptura-- accepting the Bible
as the only source of doctrine: This is one of the oub=

standing characteristics of the whole so-called Restoraw

tion lovement dwelt on in the introductory remarks, and
this characteristic becomes cvident in the views the Camp-
bells expressed on the various phases-of the doetrine of
tho church.

At The home of Abrgham Altars, neoar It. Pleasant,
Pennsylvania,in -gf s Thomas Campbell in his speech to the
assembled group, related tho divisive conditions of the
existing churches and stated the purpose and basis of the
Restoration Movement. All sects, ho said, could be waited
into ono body if thoy discarded creeds and confessions and
accepted the Bible as the only rule of falth and practice.
They rmust alse refrain from arguments about controversial

mattors in the realm of opinion and expediency: He held

that God has spoken to man and His whole counsel and com=

plete will has besen revealed to us in the Bible« The Bible




is, thorefore, the infallible stendard. He pointed oub
how men in past centuries had not been content with the
Bible alone and had formulated doctrines and rules which
wereo often in direct conflict with the Scriptures. Ilever-
theless, these theorles became part of the doctrine of the
churches. The result of this was division and conflicte.
A return to the simple teaching of the Scriptures and the
resolve to abandon everybhing for which one could not find
iptural warrant would bring unity, he said, and was the
only way of solving the problem of division, His conclud-
nt in thils address, gives a summary of his posi-
tion, It iso as follows: "Where the Scriptures speak, we
spoalt; and where the Scriptures are sllent, we are ailent, "t

-

his son,

Lre/

This grand principle wa

0

fully sanctioned by
Alexander Campbell. He vowed To let 1t guide him in all
the teachings in reference to the church. In his debate
with Puvcell, the Nomen Catholic bishop,® he said, the "por-
Tect rule is the Pible; and the reason for its perfection is

its inspiration."S

1Robert Richardson, Memoirs of Alexander Caupbell
(Cincinnati: Standard PubLishing COes 1897), L, Sol=6s

2Held in the Sycamore leetinghouse, Cincinnati, from
the 13th to the 2lst of January, 1837, on the Roman Catholiec
Religion.

Splexander Campbell and John B. Purcell, A Debate on
the Roman Catholic Religlon (Washville: MeQuiddy Printing
co! ,_EE), po EIUO
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Hils dofinition of the church »ran as follows:

It is a soclely of disciples professing to believe
in one grand fact, the Messlahship of Javus, VOLlw
untarily submitting to His auu_orib" anc guidance,
having uli of them in thelr baptism expressod their
Lalth in .ﬁ; and alleglance %o Him and statedly

meoeting together in one place to walk in gll His
cou_andJu nts and ordinances This socleby with
its bishops and doacons is pO“'OCE1j independeny
of any tribunal on earbth called ccelesiastical,”

Our interest in quobting this definitlon is not to determine

ples of interpretation, and more specifically to show in
1is instance that he professed to be guided by nothing bub
the Scriptures thomselves.

-

In showing that this definition is correcty; he appealed
& ] Il S
to the Seriptures. These are his words: "The Bible alone

4.2

must always decide every question involving the nature, the

I~

charactor or the design of the christian instltution. Out-
slde the apostolic canon, there is not, as it appears to me,

one solid foot of

Q

teorra flrma on which to railse the supor-~

=
structure occlesgiagstic."”

In the June issue of the lllenlal Harbinger, 1853 he

set forth hls viows pertaining to the description of the
church, These are his remariks:
The church that Jesus Christ founded was to be

the pillar and stay, or support of the truth, as
it was developed in the days of plenary inspirge

4Richardson, op. clbe, II, 53.

STbide, II, 495,
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0

tione On 1ts oxterior form and character, as up=
on a monumental plllar, was to be ecngraven or in-
”CrLbGC 1a letters o be knowm and read Dj all
men, aL Lt wae & house which God, and not man,
had ounuod. It was a divine, spiritual, and
neither a political nor human orgenization. I%
solid and enduring basis was based upon 2 rocl,
cwon Jarist Jesus. Under the ground were the
ingpired prophets of past dispensations¢ Above
quge, and above u“o‘nd were the twelve origlnal
apostles of the Tamb, slain from the foundation
of the world. These made a firm vasis, Jesus
Christ himsell being the chief cornerstone, in
His supreme dc"snity, and the head of the corner
in His glorified A‘:anxty. It was thus fitted
to be an habitation of God through the Holy Spirit
that dwelt in the hearts of all its living members,
which wore comented in one faith, and in one hopeos
and cordlally united in one spirit, under ope sov-
sreign Lord, and one God and Father of all,o

I
1

O

tr

This is quoted to confirm the view expressed above thab
Campbell intended to make the Scriptures the source of his

toachings concerning the churchs

641 exandor Campbcll, "Church Qrganization", The
illenial Harbinger, III (Juns, 18007 301




CHAPTER IIT

NO HUMAN AUTHORITY CAN DICTATE INTERPRETAS

-
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Cn account of his Sola Scriptura principle,; Campbell

rejectod the authority of tradition. Conseguently, he be-
lieved Interpretation must not be gulded by what others

have sald, like the church fathers, or the Pope, or th
ta councils, or the confessions.

In the before mentioned debate, Campbell turned his
attention to the guestion of the valldity oif
by asking: "Is there an infallinie rule of faith? Ii
where shall it bo found?"™t

We have a perfect rule, Caumpbell argued, “"our rule is
the Bible alone."®

"The Roman Catholic rule contains one hundred and
Thirty-five large folio volumes superadded to the Bible
and the apocryphal! These are composed of the following
parts and parcels: 1lst, apostolical Fathers, 35 follos;
2nd, eight volumes of Decrotals; 3rd, ten volumes of bulls
of the popes; 4th, thirty-one volumes of canons and docrees
of the councils; 5th, fifty-one follos of the Acta Sancto-

rm -- acts of the saints."d o
A

1ﬁlexander Campbell and John B. Purcell, A Debate on
the Roman Catholic Religion (Hashville: lNcQuiddy Printing
ao. ’m) [ p. ‘-'IGO

2Ibid.
SIbid.’ po 210-
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"It requires a whole council to move it and apply it
to a single 01'3'.?_1:1'3.<:»11."',i
Campbell thon proceeded in his argumont by asking the

quostion: "But whore is the insplration of the one hundred

3

olios? Deoes 1t require this immense library

and thirty-five |
to make us understand the Bible?”
The issue before them could be settled, Campbell said,
he Catholic bishop would accept the Bible as the only
standard and the only authority. This is the brue position,
Campbell belioved, for tho Bible contains the only inspired
books, Ile said, "Jesus Christ was able to give a porfect
rule. IHe, thorefore, inspired twolve apostles to form that
rule and enjoined us to hoar them, 18

Por this reason he objocted to the poaition of the
Romanlsts, that we are bound by tho interpretation of ?he
church. Ths authority, he sald, is the Bible = the Bible a=-
lone and the church must abide by 1t, but, "the Romanist
says the church or the Bible explained by the church is his
infallible rulel"v

On the before stated promise, Campbell attacked creeds

and confessions of faith. The last proposition in the Camp-

trpia,
S1pid,
"Ibid., p. 209.
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bell « Rice debate,® involved a discusslon on the expedi-
ency and tendency of ecclesiastical creeds as berms of
communion, or fellowship. That he did not wish creeds %o

A

gulde a person in Inberpreting the Scripbures is shown by

Ci

his statement: "Thoy falsely assume to be a proper ox-

-

ponent ol the Scripture doctrine; and %o be plainer and more
In view of his belief in tho Bible and his attitude
tovard creeds and traditlon, it become necessary for Campe-
bell to clarify his position of Sola Scripturas He oxpresse
ed his belief in the extent and fulneas of the Scriptures
in this way., Cod's revelation lg whole and complete; there-
fore, we must atand in awe of the silence of the Bible; whatb
God has concealed is as divine as its revelation. God, in
finite wisdom has determined what man should lmow and
of what he should be lgnorante %o intrude on the unrevealed
is vanity and as wrong as to wilfully misinterpret the Scripe

turas.lo

“Held in Lexzington, Ky., from the fifteoenth of Nowv-
ember to the second of December, 1843, on the action, sub=-
Ject, design and administration of christian baptism; the
character of splritual influence in conversion and sancti-
fication and the expediency and tendency of ecclesiastical
creeds as terms of union and corxunion.

9
Alexander Campbell and N, L. Rice, Debate on Christian
Baptism (Lexingbon: A. T. Skillman & Son, 1824), Ds 902.

1O0nobert Richardson, Memoirs of Alexsnder Campbell
(Cincinnati: Otandard Publishing COes 1897)s L, ESI-G.



iptvres along b

i3
The intention of Aloxander Campbell to make the

ey

10 source of christian doctrine, be~-

- -

comes apparent, Goo, in what he says about expediency in

»

the churchts teaching and practice. This is his defini-
They are then, in one gentonce, those things or

formns of actlion, which it was impossible or un-
nocessary to reduce to special precepts; consew
uuog‘“v thoy are not faith, plety, or morality,
becauso whatsoever is of ;dLﬁl, of worship, or

of unc morality of christianity, was both possi-
ble and promulgated; and is expressly and fully
propounded in tho sacred scriptures., The law

of expedlency, then, has no place in debtermining
the articles of faith, acts of worship, nor prin-
ciples of morality. All these matters require a
"thus salth the Lordt in express statement, and
the sacroed wrltings have clearly defined them,

But in other mabbers that may be called circum=
stantial of the gospel and of the Church of Christ,
the people of God are left Gto thelr own d*scretﬂ E
and to the facilities and exigencies of gocloety.”

Gzxpedlency, then, concorned itself with the fulfilliment

God's commands, where He had not specified the means

or metvhods,

Christ which are left to the law of expediency.”

It also nad a broader application, There are, Caup=

wrote, "many things, indeed, that are of vital import-

the well-being and prosperity of the kingdom of

(]
< The ox-

amples he gives of this ave: the translation and distri-

1173 gxander Campbell, The Chriatian System (ﬂashville.

HeQuiddy Printing Co., 1912), pa

1814,
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bution of the Seriptures, mecting houses, vaptistries, and
the Lordls table.
Tho questlon will arise, "who shall ascertain and who

shall interpret this law of expediency?"id e answers his

-

question thisc way: "o all agree that expedients are to be

chosen with regard vo tlmos, seasons, and other clrcumsbtances.

- - 114
Changes in these always change ex@cdlcntu0’l"
"Wow the law of expediency is the law of adopting the

o3 ()

best present means of attaining any given ends. DBut Chis

<

is a matter which the wisdom and good sense of individuals

and communitles must decide. This is not, this cannot e a
s b o 2. A2 > 2 A 1715

natter of standing revelation.

him, it became a matter of'
principle to hold that vhere God has not spoken, we too
must not legislaboe, bul realize that in this respective
sphere there is freedom. For that reason we may well pub
the prineciple, just pointed to, under the general head of
Sola Scriptura as viewed by Campbell, Whether or not I

always followed this principle is a different guestlon.

157bide, pe 98.
141p1a.
151414,



CHAPTER IV
DISTINCIION BETWEEN TII¥ OLD AND THE IEW THSTANENTS

As wo read Campbelll’s works in the sections in which

- -
]

he deals with the church, we come upon this principle of
interprotation that the eoxegete must carefully distinguish
betweon the 01d Testamont and the llow Testamont. IHow this
principle operated in his interpretatlon of the Scriptures
is well brought out in the history of Garrison and DeGroot,
who wrote as follows aboub the "Sermon on the Law";-{August
30, 1816G)s

This sormon was his declaration of independence
for the whole Christlan Church as against the
entireo system of the 01ld Testament law. In it
Caupboll undertook to do for his own time what
vho apostlo Paul had done for the churches of
the Tirst century in his lettors to the Galatlans
and the Romans -- to show that the Christian
goapel 1s a now ingtitution and not an extension
and modification of the Hebrow legal systeni.
This thesis was presently to be elaborated in
the Walker debate.

The argument of the YSermon on the Law® was thab
the christian systom, for the individual believer
and for the church, is based on tho New Covenant
which though historically connected with the
Hebrew regime and prophesied in it,; is radically
different in principle and content. With the
coming of Christ, tae law was done away; not
neroly tho ceremonigl law, but the whole law,

1pelivered before tho Redstone Baptist Associatlon at
its annual mooting at Cross Creek, Va, Elder Pritchard,
regular minisber for the Baptlst Church at Cross Creek, Va.,
rofused to let Campbell speak, but events so happened, that
Campbell was chosen to address the assembly. Elder Stone,
who was to speak, became 1ill and public demand forced Pritchard
to acquioesce in favor of Campbell,
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Tho immubable principles of morality which had
been embodied in the law are still in force,
not because they were in the law, but because
they oxisted before it and independent of 1t
The law had declared them, not creabed them.?

This corroctly presents Campbell's position and

delineates one of his fundamental principles

-~

f exegesis.

o
flo, himselfl, in the rules of interpretation vihich he

]

o)

@G

ublished in the (hristlan Systom, gays in Rule 23

In examining theoe contents of any boock, as precepts,
promises, exhortations, otc., observe who it is

that spealts, and under what dispensation he officiates.
Is he a Pabtriarch, a Jew or a Christian? Consider
also the porsons addressed, thelr prejudices, char=
acters and religlous relations Are They Jews or
Christians, beliovers or unbelievoers, approved or
disapproved? This rule is essential to the proper
application of every coumand, promise, bthreatening, _
adnonltion, or cxhortabtion, in 0ld Testamont or INew,v

Ve may also quote some other sentences of his in
confirmatlon:

It has often been remarked, that all artificers have
their ovmn rules, by which they are regulated Tthelr
respective arts and calling. It is equally plain,
that teachers of religion who embrace different
systens, have each their own rules, in going to work
to support their peculiar tenets.s This is strikingly
nmanifest in the Baptists'and Pedo-Baptists'mode of
supporting their different views on the doctrine of
baptism. VWhon an advocate for Infant Baptism begins
to support his Tenots, he leads you back to the days
of Abraham, Isaac, and Jacob, 2000 years before the
institution of baptism. He tells you of the covenant
of works and the covenant of grace and persuades you

®Winfred E, Garrison and Alfied T. DeGroot, & History
of the Disciples of Christ (St. Louls: Christian Board of
PubIication, 1948), De 16D

Splexander Compbell, The Christian System (Washvilles
HoQuiddy Printing Coe., 1912), ps 97.
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to conslder that old musty covenant of circumeision,
ig just the same as the cove want of grace. Iie labors
hard to oxplain the items of this old covenant, and
to make you believe that they are just the same with
ti"o“c of the new. After zuvj.ng; led you by the hand

through a dark and intricate labyrinth, explalining
allcgorxuu, typee and mebaphors; somebimes unfolding
mgstovlos, at other times creabing mysteries, which
never before existed, he arrlves at the borders of
the Hew Testament tlmes. As soon as he enters the

7 tament, he has to go back to the 01ld Testament;
wing you that the 0ld Testament ls plainer

ust what Campbell meant by these words is explalned by
he made in the Rice debate. He saids

But I blame hlm, too, ¢Of going into the 0ld Testaw
nenti! o al s % b1aJB no man for golng into
the 01d Testament. I wish he would go inbo it thorw
oughly, I only blame him fer aaando-xrg the New,
and going to the 0ld to find what his creed calls

"a gacranent of the How Testamenth,

2

'_2
c
taty

obvious Trom these words that Campbell is here
making the distinetion in questionj that he wishes to say
one could not prové one's doctrine on the argument of anal-
o0gy -- that baptism came in the place of circumeision. The
mabtter is so lmportant that a few more quotations will be
welcomed,

Vhatever one may think of his position, it is certain
that he made the distinction between the two covenants an

important factor in his interpretation of the Scripiurese.

47lezander Campbell and John Walker, Debate on Christian
Baptism (Pittsburgh: EDichbawn and Johnston, 1B22)s; De 00e

Sploxsnder Campbell and ¥, L. Rice, Debate on Christian
Baptism (Lexington: A, T. Skillman & Son, 1844), Dp.

e —

e

M
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He believed true roligion in the history of man %o

be divlided into three ages or dicpensations = the Patyi-

bl

archal, the Jewlsh and the Christian. In each the mod
of worshlp is diffeorent and each had its own peculiar rew

quirements and commuands. ¥Following this rule, he natur-

ally concluded that baptism was commanded in the Iew Testa-

nent, not the 0ld. These are his statoments in support of

-~ -

his conclusion in the llaccalla debate:

Has he not solemnily vowed his belief of it as the
aystem of LOCLTLH“ taught in the Bible? Has he
no® o‘nruuua, sc u.nWy promised to teach the doc=
trines which 1t contains? Doesa 1t not say thatb
baptism is an ordinance of the llew Testament?

Why then does he go to the 0ld Testamont to find
it? Does it not say that baptism was ordained by
Jesus Christ? VWhy bthen does he go to Abrgham and
to licges to authorize 1t? Does he not, in his
first propositlion, make 1t an ordinance of lloses,
or of the Jowlsh Church? Does he not originate
it in the law of clrcumclsion? Vhy then pledge
himsoll {o teach that 'baptism is an ordiance of
the llew Testament ordained by Jesus Christ?t; or
does the phrase Iow Testbamont mean both the 0ld
and the Now? Does the neme Josus Christ mean both
lioses and the Hessiah?®

Campbellfs relerences above are to ir, llaccalla's own words

and to the Presbyberlan Confession of Faith.

This proposition, that there is a distinction between
the 01ld Testamont and the-Kew, when used by Campbell %o
intorpret the Scriptures, as we have seen, was applied to
God's will to man. e believed the Hew_?estamant contains

all God has commanded and enjéined upon us to belleve and

6alexender Campbell and W, L. HJaccalla, A Debate On
Christian Daptism (London: Simplkin and Marshall, 184Z2),
De ZG,




obey, vhich implied that the 01ld Testament would not be

rogarded by him as containing por so doctrines binding

for us in tho days of tho liew Testament. This is

a
aLs

=t

positions
say that all Christianity 1s contalned

T
iew “sstamont _as tho ”atr?archal and Jewe

ew Teos 10qt scr*paureg are the perfoct,
lete and perspicuous rule of ¢&1tﬂ and practice,
far as respecets Christianity; I am called an
anbinomian and am ifmpeached with uiterly throwing

away theo 0Ld Testament Scriptures.

Under this general heading, we must examine Csmpbellts
view on the purpose and use of the 0ld Testanent in the 1ife
of a Christian. 1le bolleved the 01ld Testament should be
studieds "In the plan of study, ohe must rocognize that

though both Testaments are insoparably connectoed, consti-

ci*

ubing one porfoct and entire revelation; yel, as to what

directly and properly relabtes to the immediato object, the

llew Testament sets forth the perfect pattern for the Church, '8
The 01d Testeament, he said, provides the proper back-

ground to the Now Testament:

I shall only furthor premise here, that no man can

well uvndersband the liew Testament, who has not pro=

foundly read the fiwe books of lioses. Certainly,

without that lkmowledge, he is not £it to be a teach-
er in the Christian rolicion,?

7Campbell and Walker, Debate on Christian Baptism, pp.140-1,

ERober’c Richardson, llemoirs of Alexander Campbeoll
, Y
(Cineinnati: Standard Publishing Coes 1897)s Lo EBI-G.

9Campboll and Rice, Debabe on Christian Baptism, p. 289.



CHAPTER V

SCRIPIURE MUST INTERPRET ITSELE

The infallible rule of interprotation of the Scrip-
cure is the Scripture ltself; and, thorefore, when
chore 1

> is a quoestion about the tiue and full sense
of any 3cripture which is not menifold but one, it
may bo searched and lmown by other places thab
speak more cleavly. This article embraces one of
the best rules of interpretation we have seen, The
sense of gvory passage 1s one, not two, bthree or
manifold,

A

The above quotation was introduced early in the Naccalla

debate by Campbell and is talton from the Presbyterian Con=-

fossion of Faith, Chapter 1, section 9. It contains a prin-
ciple of interprotation that Campbell approved and used,

nanely, that, in order to understand the meaning of a passage
of Scripture, one must refor to parallel passages dealing
with the same subject, thus malking the DBible a commentary on
itself,

The application of thls rule is seen in the followling
section of the laccalla debates

Wnile so explicit in the department of propositions,
we shall once more call your attention Lo the verbs
bapto, raino, cheo, pluno, and louo, and from a fow
oxamplos @new that bhey are as certainly end as
definitely expressive of different actions, as en,
ols, and ek ave different in applicatlion and meanings. -
Tove XV, G = 8, 'Then he shall take the living bird,
and the cedar wood, and the scarlet hyssop, and (per-
form another actiony, ViZ%.) bapsei, dip theom, then he
shall (perform another acbion, VLZ.) periranei,

lélexander Campbell and W. L. laccalla, A Debato On
Christian Daptism (London: Simplkin and Marshall, I8¢Z],
po 4 °
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sprinkle of the blood. Then he who iz cleansed
shall (perform another action, VIZ.) plunel to
imatia, wash his garments, and he must yot per—
Tformn another action, VIZ., lousetal, wash his body
in wabter, Afbter these four acvions are porformed
(not one and the same action), he may come into
the camp, but he must not enter his house for
seven days, and until he has repeated two of those
actions again.' AfGer shaving off his hair he
shall repcat the action of washing his clothes;
plunel %o imatlia, he shall wash his clothes and
also anobheor actlon, lougetal Lo soma, wash his
body in water, verse 9, 1In a subsequent part of
tho ceremony of cleansing a leper we shall find
the actions of pouring, dipping and sprinkling
ontradigtinguished in a similar manner, verse 16.
Three actlons are described. First action of the
priest, he shall pour ekchel, or pour out into his
loft hand. The second action of The priest is
bapsel, he shall dip his right finger into the
oil of nis loft hand, Then comes the third action
ranei, ne shall sprinkle it with hls finger. Here
we have bapto, choo, and raino occurring together,
as descriptive of three distinet actions --actions
minutely described essentially different, of cero=
nonial import, and clearly conbradistinguished from
eachr other. OSprinkle, dip and pour; are assuredly
not one and the some import ia Inglish, they denot
throec actions. In Greel, you see, their meaning is
as distinct and as different as in fnglish. In the
same chapter apain these words are contradistingulshed
verse 2G, and the priest shall (epicheol) pour intp;
and verse 27, ho shall (ranel) sprinkle; verse 41,
he shall (ekchel) pour out; and verse 51, he shall
(bapoel) dip, and last of all, same verse (periranei),
ho shall sprinkle the house seven times.

The same marked difference between these three terms
occurs Leve IVe 6,7. 'And the priest shall (bapsel)
dip his finger, then he shall perform anothex action,

he shall {(prosrgnei) sprinkle before; then he shall,
verse 7, perforrm a third action, (ekcheai) he shall

pour out tho blcod at the base of the altar.! Is-it

not most remarikable that we should so often find

these three words occurring so close together; and

so completely contradistingulshed from each other, as

if to pub to silence the cavils of mistaken menl! Take
another instance or two of those words as given above,

- Levs XVIs 24, lousetai to soma, he shall wash his

body; verse 19, ranel, sprinkle blood with his fingers
seven times; Num, Viil, 7, he shall (periranei) sprinkle;




places in whi

and in the samo vorse (plunousl) they shall wash ta
imat] thoir clotheos., Unce more on this point, ~
Hume Jiie 18, 19, "(Dapsol) he shall dip (eis) into
the water, and (porivanci) he shall gprinkle 1t upon
tho house, and thoy shall pour out, {(elichool) and he

shall (Qgg;paneé} sprinktle, end ho shall (plunel) wash
nis garmenta, |

it

: va imatla)and lastly, he shall {lousetal}
wash himsel{ in wator." in three verscs hero we neve
choo, to pour,railnc, to sprinkle, bapto, to dip, piuno,
to wash garments, and louo, to wash vhe body. I pro-
sume there nevor wasg a disquisition upon the meaning
of any set of words, capable of 80 clear and conyince-

o HES

ing proof, s we have offered upon these termse.

"inherefore, we test a definition by placing it in all

o
n

- g
5 |

ch we find the word it defines.

f]

Tho above 18 in agrocment with the "Principles of Inbtor-

protation" Campbell wrote in Tho Christian System, and which

he vowod o follow. Ve quote here Hule four in confirmation:

Cormon usage, which can only bo sscerbained by tos-
timony, nust always declids the moening of any word
whichh has bubt one gipgnification; but whon words have
according to testimony, (L.c. the dlctionary) more
meaninge thon one, whother litoral or figuratlive,
;ho scopo, the context or parallel passages must de-
cide tho moaning: Tor if common usage, tho design of
tho writor, the context, and parallel pasgsages fall,
thoro can he no certeinty in She intorpretation of
languagos®

e
oy

(<]

Campbell and Haccalla, Debats on Christian Dapbism,

pp ? 295"6 ®

S\lozander Campbell snd I, L. Rice, Dobaboe on Chrigtian

Baptism (Lexingbton: A. T. Skillmen & Son, L10Z4), De o44s

4Alex.ander Cempboll, Tho (hristian System (Washville:

Mequiddy Printing Coe., 19127, Ps 1Ce



e INTINDED SENSE Is OUE

Vie may citeo some Insbtances in which Campbell depends

upon thls rule for the oxegesls of a passage. lore is what

possible that the sagaclous, the lcarned,
the shrowd lre !‘accalla affirms that a
sucking Infant can, without any reforence to the

rrect moaning of worde, be calleod a disciple oy

wlar of Christl An infant diasciple§ It is a
ntradiction in torms, But did ir, llaccalla prove

at infants woroe called digclples? flo. lle asserbted
sald that they were so~called in Acts, Chapler
A2 d he state the circumstances of the caso? Did

e allude to the occasiony or refor to the conbext in
wihich those words appear? llo. Were infants mentioned
in the Chaptor? lioe A singular way of alfording llew
Yegtamont authority for infant baptism, to allude to

a chapter wvherc neither infants nor boptism is nen=
tionedl iiis sccond llcw Testamont roference was to

tho words of the Saviour, saying, "Suffer little childe-
ren o come unto me, and Lforbid then not, for of such
is tho Zhgdom of Cods" This, though a more usual
reforence than the former, is just as irrelevant, for
two substantial wcasonsg, bosides many ovithors. The

first 1s, this wos gpokon a considerable time beforo
christian baptism was appointed, conseguently could
have no refovence to it whabtevers:In the next place,
thege infants were brought to Christ for one particu=
lar purpose, which is specified, consequently, as the
Confossion of Falth says, "The sense of the Scripture is
NnoL maniiolc but one” can have no referonce to infant
spriniiing,™

*w @
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Alexander Campbell and W, L. Taccalla, 4 Debate on

Christian Deptism (London: Sinplkin and Marshell, 10%2), De 67
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4 gsecond quotation from Campbell's works which in-

volves the same verse and the same rule may be given. It 1is

as follows:

His (i.e..laccalla's) references to "suffer little
children” and to the "holy children" are condemned

by his own Confession of Faith, according to the

rules of interpretation prescribed in that confession.
He has not in his late address, adverted to one ob-
jection I made to them before, from that rule of inter-
pretation. "The sense of every passage of scripture

is one", consequently, as baptism was not referred to
on that occasion of the pronunciation of tBese words,
they have no reference to the controversy.

2
Tbid., pe 107,



CHAPTER VII

T DOLAMNTAT DUORMETT mn .7 ATITY TSR YWOTAT T eTTian
THE RELATION DETWEELD TIIE LITERAL ARD THE FLCURATIVE c_?_.',f;a_{_.

Campboll was gulded in Blble exegosls by the following

rulo: It is tho literal sense of passages which we must find;

lo belioved overy important word can bo used figuratively
as woll as literally. lere is what he says: "That every word
of any note has both a figurative and a literal meaning, I

pregune oll srammariang, lexicographers, and critics will con=- ﬁ

ul T i

feas, 20 bolieved the context would determine which, but

genorally, unloss the context demands otherwise, the word is

%o be Paken literally. Concerning the word "beptism', its

noaning and use, he has thils to say:

e arpgue that it is to be taken in its most common or
literal import, and in thls we agroe with the con-
current declarations of all critics of eminence, who
say with Blaclkstone, 'that the words of a law are
zenerally to be understood in thelr usual or most
Imovaa signification not so much regarding the DPro=-
priety of pgrammar, as their general and popular use."
In this we also agreo with the dictates of cormon
senso. Por who that was not under the tyramny of a
blinded zoal, would ever thiniz that the word, tho
emphatic word, of a plain and obligabory precept

or inabitubion, wgs not to be understood literally
but Tigurativelyl®

Campboll choge the first meaning of a word or ;ts litoral

moaning in:prdforence to more remobe or figurative meanings:

‘4 Iﬁlexandor Campboll and W. L. lHaccalla, A Debate on

Gihwdstian Daptism (London: Simpkin and Marshally 18Z2), pe 267.

2 Ibide, pe268.



To linccalla ho says:

Lilko Dr. Ralsbon, he argues that the word baptiso
S AN = & il W o2 B s p St
and baptlomos "aro not used in a literal but fipge
N 2. &
o) i w

) G
urative sense' Iin relation to baptisme So say
Sociniansg wit

It is a rofuge of all crrorists %o hide then-
selves in myasbory, in allegory, in figurative ro=
presontationg. In L1i: way nothing is certain.

Dre Doddridge says, "I am more and more convinced
that the vulgar {(common) sense of the How Tostaw
ment, that is, the gense in which an honecst wan
of plain secnse would take it, on his first roading
the originel, or any good traonglabtion, is almost
avoryivhoro. the {rue and the geonercl sense of the
passape. L choose te follow the plainest, and the
most obvious and common interpretation, which,
indoed, I gonerally think tho bosbt."lobtos on

JAatt. XVIII, 17, and 2 Cor. VIII, 1.
Campbholl pointed out, that unlcss one Lfollowed Uhis ruleo,
the true meaning of the Scriptures would be confused and pore

“*

verted, ror this reason one must strictly adhere to thisg

rinciple, '‘hese are his romarks on thls points

I have also pruposed to Galie the comaon or literal
meaning of the torms in disputeo as given by CUrealk
lexicographers, and as used by Creck writors, sacred
end elansicel, and e abide by thelr decision. ilas
laccalla acceded to this proposal? llos low what is his
courge? It is gimply this: Flirst to adopt no
standard of appeal, to £ix upon no definite terms,
But 1t 1g, secondly, to throw everything into un-
certainty, by reproseonting these terms asg ambizuous,
by vague allusions to their figurative use, and by
one of the srossest sophisms, fallacia accidentls;
as vhen we say a thing must be so; I say this 1s

his course of darkenling, confounding, and perploxing
the subject, and at the same time the minds ol the
auditors. Ye have again and agaln shewm, that in

all institutes and ordinences, civil or religious,
the words are to be taken literally, or in thelr
comonly reccived sensg; and mors especially in
posltive appointmonis.”

®Ibld., pe 267,

“Ivid,, p. 277



Campbell willingly admii!

58
Wlth rospect to passuges having a figurative moaning,

25

ed that such passages occur in the

How Tostamont. How is ono to find theom?

"

Une clue for the exegete to look for, in determining

"
£

whether a passago has a literal or figurative meaning, is its

wuage and style. Campbellts viow on this is given in his

ovnl woprda:

In interpreting positive precepis, end in coumenting
uponl poetic or symbolic offusions, we do nobt proceed
upon vhe same principles, so far as the acceptation of
ords is concernod. In positive statubes and laws we
lodlzx for powrsplceulty and precision in the sclection
and uge of words. In poolry and symbolic narratives
and deoscriptiong, we expect a free, rich and luxzuriant

sUyloe. Togoag, the lewgiver, and Tsaiah, the prophet,
Johm, tho evangelisi, and John, the prophet, in his
apocalyptic visions and descriptions, are not to be
intorpreted in the same strict and pgrermatical way.

In descrlbing nature, providence, redempition, and in
proclaiming a law, enacting an ordinance or issuing

a commisgsion, men think, and foel, and spoak in diifer-
ont words and images.®

2

gurative, or tropical language, as Campbell calls it,

=
3
=

is not usually the primary meaning of words, but usage has

attributod to many words, secondary or remote meanings.

Campbell enters ianbto a discussion of this in his debate with

Rlice as follows:

lire Hice says, a troplcal word, or as I wderstand
1%, a word used %tropically, is not a figurabtive word

with the critics. Thls is a new doctrine in tho schools.

thence comes tho word that indicates figurativg use?
Comes it not from tropos, and that from tropo, to turn?

SAlexandor Campboll and Iis Le Rlce, Debato on Christian

Baptlism (Texington: As Te Slkillimon and Son, 1044), DelDe

]|



To turm o word from its pProper aigmificatlon, is %to
meke it a “”orﬁ; and that is what we call a figure,
Theroe is no Q’Ou‘OnQ”y of credit that othorwise oXe
lai and deiincs theso vords, or that distinguishes
ro 1 from Tigurative lonmpuage, as uged in the

cho £ logic and rhetoric.®

o) crns ]

.
i

In all tropical language ascertaein the point of
resemblance, mng j]d¢0 the nabure c- the trope, and
its lkind, from the point of regcmblonco.

n the ¢nuorp_etauﬁon of symbols, types, allegorics
and parables, this rule is st promco--ascortain tho
point to bo ill wirated; for comparison. is ncover to
bo ozbondod boyond that point--to all attribubes,
jmalitios, or civcumstances of the symbeol, tywne,
allopory or parabloe’ (This rule has been expressed

d.7

in tho Labin words, le tropusg ulbra tortium.)

Lt is now necessary Lo examine some sections from Campe-

bell, whore the afore-mentioned rule ig pubt into practlco.

I introduco fiwst Campbell's exeogesis of Lzcklel S6:25,

which is a8 Tfollowg:

0, found in zok&el as expreﬂsad in the f‘o'l..ll_ow:z.ng
Voras, a rcuark or two will be cxpedient and necosoaiye
The words are: "Then will I gpr_nhlo clean water upecn
you, and you shell be clean: from all *ou§ filthiness,

and from your idols will T cleanse you." “he e
question is, what means here the phrase "clean wator &
Is it cormon wabter, free from all physical _mpurities9

6ibides ps 207.

K 7Alozander Campbell, Ihe hristian System (Mashvillet
lequiddy Printing Co., 1912)5 pe _

SCcampbell and Rice, Debate on Christian Bapbtism, pe 161.
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The water was somoetimos called liatharon hudcor, clean
wator, and somotimos hudoor rantcismou, water of sepe-
aratlon: the offect being put metonymically for the
causc, This wator of purificdatlon was to be uged for

one class of pollutions--a gpoecles of offences ox

pollutiong artificiolly crcated, es it were, Lo completo

the btypoe”

The passage, in Lzoklel, is always misappllied, except ’
whon quoted in the truo technical sense of the law,
which has givon it 1ts proper signification., The
history of tho case in izoklel is this-=The Jows
profanecd tho Lord and polluted t@cmsolvos among the

heathen., The Lord sgeld, not for tholr sakey but for

his ovm honor, he would bring them out and rostore
vhem to thelr owun land, and as they had, by conbact
vith tho heathen polliuted thoamselvesg, ho, spoaling
in thoir own naetional and appropriate sense of the
phrase, sald, ho would cleanse them by sprinkling
cloan water upon tham, a symbol of sancbification
externally, and that ho would put hig spirit within
themy a passage which has no more to do with the
sprinktling of common water_ for baptiem, than any
other coromony of the lawet0

fnothor cxample is in ordor at thils place, o illustrate
Campbollls thinking on the figurative use of wordss This
roforence perbains to the tropical use of the word "baptism”
in Danlel 4:33. lic makes those remarks on tho usapge of the

word in the vergse meantioned:

As %o llebuchadnezzar's being baptiged in the dowy
it is ovident to all, that the word is here used
flouratively., Lven Podo~BDaptists must admit it on
their own prineciple; for they do not suppose that
they should administor baptism in tho manner in
which tho impious monarch was baptized. The effoct
of the dew is hore spokon ofy, tho extent of his
wobting is compared Lo the eifoct of baptism. This

9Tbide

10Ibid., Pe 1026
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is a vory ordinary figure of spoech. le slept uporr
tho dowy grass, and so was compleboly moistened, as os ;
though lmmersod in wabor, !lo was in the,dew; over= | g
whelned with it as a powrson in a river.

2 geglcampbell and Iriaccalla, Debate b Christian E&Eﬁ-&r
‘I-':. . Pe °
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CIAPYER  VIII

COLTION=BRIISE AN ARBITER
In cortain instances, Campbell saldy one muat appeal to
comon=senso or to tho roasonablenoss of a cortain inberpro-
vation to show its correctness.

h

;-.
0

appeal to the credibllity of the Scripbures was

based, as he naintained, on his belilcefl unat God had designed
the Dible and had adepted Tiig will to the rational nature of
man, lle felt that if the poople of his day had lived either
during the age of the prophets or the apostles, they could

have undeorstood the meéswgos thoy gave, in the same way that

wo understond o preachor todays that the porsons addressed

have elways boon the interpreter of what thoy heard; that the
principleos of intorprotation arve inheront in the nature of

man and it follows that God has given to man a revelation which
e expocts us to intérprot in accordance with our rational
nature, It bocomes a reovelabtion, then, in human language, by
mon, to mon, and it follows that if it is not inbtelligiltle, then
it 1o not o pevelablon. If men cannob rablonally  understand
the Bible, the only other way woull be by miraculous illumin=
ation ond this must happon oach time it is reade Dut if this

is nocossary, why have tho Biblo at all? This is his reasonips.l

1a1exandor Campboell, "On tho Hules of Interprotation”,
The lilleniel Harbinger, IIT (Lebruary, 1852)y 64=70,
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It follows, bhon, that the Bible is to be inbterproted
in tho same manner and by tho same principles as all other
bookg, bocause according to the above thinking eand principles
of intorpretation in thelyr substantial and cssential clements
began with and combtinued with man, instead of being invontode
Fprom all this, it is clear that in cortain casgses Campbell made

hig own »oason She arbitor as to the meaning of Scripbture

That common~cgense oy roason was a mejor factor in Caup=-
bollts interprotation {(understanding) of the Scriptures ls
evidont upon several occasgiong in his debatese In the liaccalla
deobate whien the question of vhether or not the Olci Covonant
continuod in thoe form of the lew, Campbell had this to say:

But to eircuncision

A

i"_) (@]

nece moro--iive laccalla has read
yeb ".quulﬂor oxbract from Dr. lason, in vindication of
thet most singular of all princlples; the man,ging 041

a soal while unc covonant reweins unc'b.m_ga(.. Jhy,

the nomo of common 8 OnsSo, chango the seal? Ci ﬂCL\_‘c..g.Lozé

=

"

T8 as suibablo Jet as 16 over was, if the covenant is
the same. Dub how doos tho Docbor explain this mystory?
By telling ug "that tho rite of circumelslon was no
more than a form :.?1 which the seal was appllied," Vhat
sophigtryl Vhat disrvegerd to conmon=son el hat an
insult to humen m‘ao"st.,.nd:!.r.'."i“’

That Campbell, in interpreting Bible passages at times

&

wes guided by the reasonableness of revelation, ls very obvious
in his understanding of the teaching of Scripture about the

Lord?s Suppor, a doetrine which in the wider sense belongs 6O

21bldes Do 674

S

Aloxander Campbell and We L, I accalla, A Dobate on
GLristian Daptism (London: oimp_rin and lewrshall, 1042),
Pe




the cycle: of teachings pertaining to the churche In the

Purcell dobate, he glves the reasons why he rejec

1

ts the docs

- . Lo

trine of transubstantion and at the same Limo sots forbth his

ovn vlowe whia

»

- g % -
L8 WaL'T N6 gayss

T F . s s A v e P B 5 23 o - Py o ‘., " L=l
1, The incongrulty of the idea of a sacrament with

6!
at of trensubstantion.

o

s Tho unreagonablenecss of proferring a literal to

0y

[ ]
8

o I Qe P - o F- I . &8 r anam i - o & o
figurative sonse in tho intorprotation of a

2
phras

cormwn in Scripbturcy which in no other

case la so intorprotod by the parties thomselves.

3e¢ The arrogance of the prlests in assuming the
power of working miracles, ioy the sake of a
forced intvorprotation of a phrase without pro-
cedent or analogye

4e Tho be {

8o That The institution of the sup

oliof of such a transubstantion destroys
ohecrodubility of all testimony,

'O
D
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s

b
Q
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oratlve and not ozmpiatory, having nothing in the

Hore Alozonder

Campboll evidently eppeals Lo humen roason in

deciding how the Seripbture passages perbaining to the Lordls

Suppor are Lo be interproted.

¢0lexondor Campbell and John B, Purcoll, A Debate on ths

Roman Cathollc

Relizion (lUashville: licQuiddy Printing Cos,

RSl M Tl

1914), pe 3GG.



CHAPTER IX

OLUSION

our purpose has beeon to formulate, define

l—.l
n

In this tho
and 1llustrato those rulos Alexandor Campboll complled and
applied in recaching conelusions and decisions on the meaning
of Dible passagoes referring vo tho Church, rather than to
give a full exposition of his conception of the pertinent
doctrines, The examples, therefore, are taken from those
sectiong of Campbcllfs writings where we found the rules used
or referred to, on such subjects as baptism, The Lord's Supper;
the covenants or any other subjoct that is included in “%e
doctrine of the churche.

Yo do not claim to have o"Lausted and used all the eX=
amplos in Campbellts writings, where these princlples are
adhered to by him, but wo have used those which we have deemed
most suitable to oxemplify his chief hermenecutical ruiosz. We
believe that we have seot before the reader the fundamentals
underlying the thinking of Alozander Campbell in his uso of
the Soriptures and that ono has a guide hore for the right
approach to a study of his workse.

To prosent a brief swmary; the major principles of inter-
pretation of Compbell for Bible exegesis, as they have boen

studiod above, are as follows:
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1, The Bible alone is our source of doctrine.

2s Our interprotatlions nust not be guided by what
others, llke the chuwrch fathors, the popo or

- -
',

hurchy, or the Confessions have saide

Lgcinguish botwoon the 01d Tostamont
jow Testanonbe.

¢, The Biblo must intorprot itself; it isg its own

5 The intondod songe of a Seripbure passago is onoce

is t?o ;iyeral sonse of passagos which wo must
£ oinn

'ugongnly whore this is clearly indicated,

70 In certain insbances we have to appeal to commone
sonse or Go the reasonablonecs of a certain intore
pretvation Lo show its correctness.

thus far, we have proceoded in an objective manner, glviag

whet Campboll bellevod. Tho thesis, however, would not be
complete witrout a word or Ltwo of evaluation on tﬁe hermencutie
cal principles of Aloxender Campbell and his consistency in
following thome

We think all conservative Bible scholars will agree that

his rules are oxcellent with the oxcoption of the last one
where rationaliam has ocnterod, ILf thls principle wore followed
and applioed to oﬁory teaching of'the Seripturcs that trans-
cends our human understending, thoe true doctrine of tho Scrip-
tures would be ecliminated in certain places. As to Campbellts
consistency in adhering to these principles, the careful
reader of his works will notico that he, in tho course of timo,
differod with himsolf in his interprotation of cortain Scrip-

ture passagese.
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Did it mean that he proved unfaithful to his principles of
intorpretation?

e

In The IHllenial Harbincer, on the subject of church

" -~

cooperabion, ho contradicted what he had weitten in The

Chrlstion Bapbtiste In The Christiah Daptist, he belioved

the Scripbures o toach tThat ecach congregation should do

ite own worls, Tulfill its owvn mission and not %Sransfor its

duties and obligations to a board of dirocctors, which formed

-

- s

a Ifissionary Soclety or to another church, lere is what he
wroto:

They lmow nothing of the hobbies of modern times.
In their church capacity alone thoy moveds Thoy
neithor transformod themselves into any obhor kind
of associatlon, nor did they fracture and sever
thamsolves into divers socioties. Thoy viowed the
church of Jesus Christ as the scheme of heaven to
amoliorate the world; as membors of 1t, they con=
sldered themselves bound to do all they could for
the glory of God and the good of mone. They dare
not transfer to a misslonary soclety, & Blible
society, or oducation socioety, & cont or a prayor,
lest in so doing they should rob the church of its
glory, and oxelt the inventions of men above the
wisdom of God, In their church capacity alone
thoy moved, Their church thoy considerod "the
pillar and ground of the trubth"; they viewed 1&

as the temple of the Holy Spirit, and the house of
the 1living Code They considored if they did all
thoy could in this capacitys they had no%higg lefe
for any other object of a religlous naturc.

The lew Tostament is tho only source of information
on this topic. It teoachos us that the association

liloxmandor Cempboll, "The Christien Religlon," The
Christlan Baptist, I (August 3, 1823}, 6=7.

R ity
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callod the church of Jesug Chwrist lsy; in propria forma,
the only instltutlon gf Cod loft on earth to illuminabe
and rofoym tixe worlde<

In The !Hfllonial Harbingor, 1840, he took a difforont

stand and wrotos

In all things pertaining to public inbtorest, not of
chrligtian falth, piety or morality, the Church of

Jeaus Chwist in its aggrogate charactor is left free
and unshackled by any apostolic authority,

ifattors of prudontial avrangomont for ovangeolising

the world, for tho better application of our meansg
and resources, according to the oxigencies of soclety

b & J

and the over varying complexion of things arownd us--

are left without a single law, gtabtube, ordinance, or

enactnent in the liow Tesbanonte.v

In this quotation from 1849, he evidently talkes tho posi=-
tion that tho passages of Seripture on which he formerly looked
as prohlibiting tho formation of larger bodles or associatlions,
do not counbain such a prohibitlon, We probably camnot accuse

hin of having turnoed his back on the Sola Scriptura principle;

but it certainly camnot be denied that he altered his con=
coption of the meaning of pertinent Seripbure passages. The
chargo has beeon made that the principle of exzpediency gained
the upper hand and made him doviato from his noblo stand that
the Bible mmst by all moans be followed, It soems more charl-
table to hold that he graduelly arrived at a different undere

standing of what those Scripturéfpassages set forth, and thait

211 exandor Campbell, "liow then, is the Gospe% %o Sprea?
Throughout the World?" The Christian Baptist, I (Septembor 1,
1823) s 15=G4

511 exandor Compboll, "Church Organizabion. go. ITTes
The Mllental Harbinger, IV, o, 5 (lay, 1849), 270,
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he gtill endeavored to bo loyal to the Bible ag our only
authority. Vhethor his new understanding was correct is

a question with which we ghall not concern ourselves ab

prosent,

The extent tb which Campbell expounded the reasonable=-
nesas of the Scyipturos, may be justly criticized, for it is
obvious that ho went too far.

e was directly influenced by John Locko, especially

his treatvises: ligsay Concerning Human Understanding, and

A ad
-

The Reasonabloness of Christlanity as Delivored in the Scrip-

turess In these lLocke produced his theory of how one acquires
Imowledgo. Among the ldoas ho propounds are the following:
that religious Imowledge, 1liko all other lmowledge, can only
be asquired through the senses; that it is atbained by ra="
tional or intellectusl roflection upon facts or testimony;
that feclings aro no valid guide in religlous lmowledge; that
Inowledge can only como throusgh revelation, since only throug
tho senses can one acquire it; thorefore, revelation itself
must be clear and intelligsible; that faith is the belief in
testimony; that Cod i1s the only lawgiver.®

We gubmit this quotation in confirmation:

Precisely so is the spiritual system, The mind has

its powers of receiving, assimilating, and enjoylng

whatover is suitvable to itself, as tho body with whica

it is furnished. While embodied, it has only its own
proper faculties; bubt it has, also, organs and senses

3 Siinfred 1, Carvison and Alfred T. DeCroot, &.E;%Eszgigﬁ
the Digeiples of Christ (St. Louls: Christlsn Hoard of Publi-
cation, 1048), pe ODs
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in the body, by and through which it commmmnes with it.
It recelves all the idoas of material nebure by out-
ward bodily senses, without which it could not have
one idea or impression of the external wmiversc.d

It must be admitted that the Blble is to be road end
believed, It ig also true that the Scripturos contain none of
the offensive, Tanciful or allegorical interpreotations as do
the apocrypha. Hevertheless, tho heart of the message can be
accepted only by faith,

Campbell was not consistent in his statements as to the
dogreo one could wnderstand the meaning of the Screiptures. e
tookr the position, nentioned previously in this thesis, that 1if
the Bible is not intellipgible, it is not & revelation, On cther
occasions, he admits, thowve are sbtatements in the Bible that one
cannot fully comprehond. Such statements are the followings:

The revelation of Fathor, Son and Holy Spirit is not more

clear and distinet than are the difforent offices assumed

and performed by those glorious and ineffable throe

in the present affairs of the wiverse.®

There is no dobate upon epiritual operections. Thoy

are of an abstract nature and qualitye. It is not

poasible for a man to conceive of spiritual operations.

The fact of the oporation is as ovident as gravity,
bub who can explain 1t? lio man can form & singlo
conception of any spirltual influence or operation.
“ho can grasp the idoa of a spirit? liho can anprchend
its nature, its identity, its form, its person, or its
mode of 1iving, moving and operating? Ve can noither

Shlexander Compboll and N, L. Ricey A Dobate on Christian
Baptism (Lexington: A, Te Skillman & Som, 1844)y De G18s

CIbide, pe 616



have a conglstent idca of a spirit nor any of itg
operations. That the Spirlt of Cod operates on the
human understonding and hoart 18 just as certain as
that man hes an understanding and affections,

e always addressesg himself o man in harmony with
his constitution: gt addressing his understanding,
then his conscience, then his affections. Miracles
iny excopbedy he has never violatoed the powers given
to man,

=ty
¥4
H

One nmore quotation will close our inquilry on the reason=-
ableness of revelation.

Obj. 1. "llow can thoe common laws of interpretation
apply to the Scripbtures, when confessedly the Bible
is a book which containsg revelations in respect to
supernatural thiags, to the knowledge of which no
human understanding 1s adequate to attain”?

The fact alloged I cheerfully concede, but the in-
ference drawn from it, I do not feel to bo at ell a
nocossary one, nor in fact in any measure a just one.
S0 far as the Scriptures are designed to make known

a revelation to us, respecting things that are above
the reach of our nabtural understonding, just so far
they are designed to commumicate that which is ine-
telligible. 12 you dony this, then you must main-
tain that to be a rovelatlion, which is not intelligible;
or, in other words, that to be & revelation, by which
nothing Ls revoalode”

Thus our final verdict is that Alexander Campbell's
principles of Scripture interpretatlion are very laudable, with

ono lamentable exception.

7ibide, pe 708
8Ibide, Pa 747

941 exander Campboll, "On the Rulos of Interpreotation--
Hoe III," The liillonial Harbinger, III (March, 1832), 108.
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