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THE PEROONAL WISDOX IN PROVIRBS EIGHT

Introduction: There are many opinions concerning 11 1N2IT ,

Wisdom:
le
2e
Se

Some scholars say that it is an attribute of Gods
Others assert that it is merely wisdom personified.
We maintain that it is Jesus Christ, the Eternal Son
of Gode This is the view of the majority of acholars
in the early Christian Church,

I. Reasons why Wisdom, particularly in Proverbs 8, 22-31, refers
to the Son of God. We base our reasons on words in our text.

A.
B,
Ce.

Fe

II. The
Ae

Be
Ce

&) E s "possessed me," "brought me forth.” Here we have
the eternal generation of the Son from the Father.
*fM3%51T 4 "gave birth to me." This term likewise refers
to' ¢t eternal generation, but has a different etymology.
"hN2BJ, "established me." The Son was established
in His office. Literally, "I was established."”
i5NN » "beside Him." The Son is co-equal with the
Father, yet there is a distinction between the Persons.
L‘iYJN » "Workmaster," "Master Workman." He took an
active part in the work of creation. Cfs the /loyos
of John 1. Also, like the Word and the %ﬁg_ﬂ of
Lord, the expression Wisdom designates the Son of God
as the One who reveals the will of God to us.
TI°VIWY o  1iterally, "Delights.” Wisdom delighted
in the creation of man as well as in the redemption
of the sinful human race. His delights are with the
children of men,

Appropriateness of the Term Wisdom as Asoribed to Obkist.

The lieaning of ,/»>77 and a Tew of Its Synonyms.
1. nrf)j-"-! 1 x50 b
2e 7133
3¢ 7393
4, 'n_y;r
Se Npin
6e hinprn
Te 17134
8. Ny
9. n‘i%

10 734

e 0 Ol =
Wew Testoment Passsges in Which the Term o »
Wisdom, is Associated With Christ.
Jesus Christ, the Personal Wisdom, Our Comfort in
1Life and in Death.




THE PERSONAL WISDO!M IN PROVERBS EIGHT
Introduction

In one of our familiar hymsl) we sing: "0 Word of God
Incarnate, 0 Wisdom from on high." Proof for the first phrase
is found in the opening verses of the Gospel Aéoording to st.
John., Since the Gospel of John is one of the most widely read
books in the Bible, the fact that the Word, the Adyos , is
to be identified with the Son of God is well known to many,
including the young children in the Sunday schools. On the
other hand, fewer people would be able to indicate the source
of the second phrase. The Book of Proverbs definitely merits
muck nore attention than has been given to it. Obviously this
lack of femiliarity with the Zook of Proverbs aceounts for the
fact that a more limited number of people realize that there is
a section in Proverbs which points to the Pre-incarnate Christ,
the Adyos KTapxos .

Tt will be the burden of this treatise to establish the
fact that in the eighth chapter of the Book of Proverbs we have
a direct reference to Jesus Christ, the Son of God. This we :
shall do on the basis of six Hebrew expressions which ocour in
verses 22 to 3l. Then we shall consider the appropriateness of
the term ITNDTI, as well as related terms, as aseribed to
the Son of God. Finally, we shall consider the Personal Tisdom
as our comfort in life and in death.

1. The Lutheran Hymmal, No. 294, The author is We V. How.
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The Book of Proverbs is a part of the 014 Tutamc'nt
Wisdom Literature. Included also are Job and Zcolesiastes of
the canonical books, and the Wisdom of Solomon and the Wisdom
of Jesus the Son of Sirach, or Eccleslasticus, of the Apocry-
pha. All except tine Wisdom of Solomon were originally written
in Hebrew. However, the Wisdom of .i'esus the Son of Sirach was
translated into Greck, and only fragments of the Hebrew text
have been discovered.® Both of these apocryphal books were
written at a later veriod than the canonical books.

From the outset we wish to state our conviction that
Solomon is the author of this section, as well as of at least
the greater part of the entire Book of Proverbs. We know from
1 Kings 3,12 that Solomon was a man of a D20 2§ s wise
heart. Xis great wisdom and understanding was evidenced by
the fact that he spoke 3000 proverbs and composed or sang
1005 songs.

7. K, Cheyne objeots to the Solomonic authorship of the
Book of Proverbs on accounicof the ethical and religious con-
tent. In his book he opposes the view of Keil, who upholds
the Solomonic authorship. Cheyne remarks:

The ethical and religious character even of the
earliest proverbial collection stands too far
removed from that of the historical Solomon. It
is indeed a pure hypothesis that any Solomoniec
element survives in the Book of ProverbSeesesIt
would appear from 1 Kings 4,33 that the wisdom of
the historical Solomon expressed itself in m_l:_eg
fables or moralisations about snimals and trees.

However, it is arbitrary, to say the least, for a per-

son to put Solomon into a strait-Jacket and expect him to

~Drs L. Ruerbringer, Introduction to the oid

1. Cf
Testament, De 115.
° s Ko chme' Job and SOlomon. Pe 165.

-
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conform to a particular type of content or style which an in-
dividual may fancy. We must remember that solmn was the
wisest of all men, excepting, of course, Chriast, the God-ll‘an.
Aceordi_.ng to the very verse which Cheyne cites, 1 Kings 4;33;
Solomon was a man of remarkably wide 1eamihg. Who, then, is
to sit as judge and deny that Solomon is the author? 5

Of course, it may be that the Proverbs, or at least a
number of them, were not written by the hand of Solomon.
Perhaps they were written by others under his directions It
may be that they were pemmed down soon after his death, One
thing, however, is certain: They were in existence by the
time of Hezekiah , who lived about three centuries later.
Solomon's authorship stands, and it is probable that this
first section, chapters 1-9, was written during his 11fetima,

It was this famous, influential, wealthy king of Israel,
a men wiser than the wisest of all other nations, it was this
remarkebly gifted man, who wrote congerning TRDI , wisdoms
And ought he not to have been qualified to hand down his sage
advice to posterity? Christ Himself refers to Solomon's
wisdom and glory.z

Tn this section we shall, as stated above, try to estab-
lig‘ilt::li:fword MNDIT , particularly in the eighth chapter
and also in a number of other passages in Proverbs, refers to
the Second Person of the Trinity, the Son of God, our Lord
Jesus Christ., Of course, frequently it refers to the g.'gtributo

ap 2wl plondl A2,
wisdom., However, here it refers to Divine wisdom, and not the

mere attribute, but the Son of God Himself. Dre. L. Fuerbringer

remarkst "Darin stimmen alle Ausleger tibherein, dass hier die

Y

1. Cf, Prov. 25,1,
Lo Oty oy 20 and Luke 12,27) Matt. 12,42 and Luke 1B,
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Weisheit Gottes redend eingeftthrt, also personifiziert vl:rll.
Aber die melsten neueren Ausleger beschrinken dies suf eine
dichterische Personification einer Eigenschaft Gottes.":

We shall now briefly state the thres éhiet interpreta-
tions which are proposed for the word ﬂQ?{] in this sec-
tion, Prov. 8,22-31,

l. The view 1s held that this is an attribute of God,
Itis true that wisdom is an attribute of the Triume God.

In Job 12,13 we read: "With Him is wisdom ( MR2I7) and
strength; He hath counsel and understanding. w2 However, that
TR IT is merely an attribute here cannot be maintained,

as we sholl demonstrate later,

2; There are several who will go so far as to say that
wisdom ig here actually personified, but not a Persons.

Among other things they draw our attention to the fact that
MTNON ig a noun in the feminine gender, We shall discuss
also this view later,

3. The view that 1TP2J/T &s the Second Person of the
Godhead has been held by very many. A large number of Church

ra———_——

fathers held this view, including Irenaeus, Tertullian, cypria.'t'l,
Athanasius, Gregory of Nyssa, Basll, Gregory Nazianzen, Hilary,
Busebius, Lpiphanius, Jerome, and !\.ugust:lnes, as well as Luther
and later cormentators including Hengstenberg and atthew Henry.
This has been the view of conservative Lutherans up to the

present day, and this is the view which we also hold. After

this brief presentation of the various interpretations, we w

shall now consider in detail the meaning of TN27TT as it

appears in Prov. 8,22-31, where it is the speaker.

T T. Waerbringer, Die Persénliche Weisheit Gottaes, CTU IV, 243
2. Cfs Job ze?go-z'r; Py, 104,241 Ts. 40,13; Eph. 1,7f; Rom.11,3
3., Fuerbringér, op. cit.s P. $




I. REASONS WHY THE TERM WISDOM, PARTICULARLY AB. GIVEN
IN PROVERBS 8,22-31, REFERS TO THE SON OF GcOD
Al though we shall study the word I‘IpDﬂ s as well ag its
various synonyms, in snother part of this treatise, 1t is
negessary also at this point to determine the .niean.tng of the
ward.
The word /TR IJ1 is a noun derived from the verb nw7n,
which, according to Gesenius, means "to be or hecome wise,"
"to act wisely." The adjective N2T is synonymous with the
Greek words ¢o®Pss and Wfo'n/'«a; . One is u:g[r vwao is skilled
in the arts, or knowing, skilful in any wsy, In most instances
U.?U means "wise," "intelligent," "ssgacious,” "shrewd,"
NN denctes "skill" or "dexterity," but in most cases mwig-
dom,"” This word may be agplied to God, to Fis sngels (2 Sam.
14,20), and to human beings. The word HQJQ is a wide,
general term which includes 21l the specific aspects of know-
ledge and wisdom which sre designated by the narrower terms
M1J*32 and hyT, as well as others. Therefore, it includes
"insizht,” "knowledge,"” and, among other attributes, "plety." ;
In this connection we wish to quote from the Pulpit

Cormmenterys:

o’
The Hebrew /W27 and the Greek ocofix go far ;
agree as philosophical terms in that the end of each
is the same, viz,, the striving after cbjective wis-
dom, the moral fitness of things; but the character
of the former differs from that of the latter in
being distinctly religious. The beginning and the
end of the {IR2N , Wisdom, is God (Prove 1,7)e
Wisdom, then, is not the merely scientifio kgowladge.
or moral philosophy, but knowledge K«r’ £50Xyjr
i,8, religious knowledge or piety towards God, 1.8.
an appreciation of what God requires of us and what
we conversely owe to God, Wisdom wi.li carry with it
the notions of knowledge and insight.

»7 le iﬁe ?niEIE Qg;ggntary. Vol. xx’ P.ao
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That which we quoted refers to humsn wisdon; which is &
gift of Code Only believers possess that wisdom, for "the
fear of the Lord is the beginning of wisdom."l However, we can
see that not human wisdom, although it comes from God, is
spoken of in this passage, Prov. 8,22-31, Even a suparficial
rezding will convince us that not human wisdom, but something
much higher is meant, and a closer study will establish the
fact that this wisdom spoken of here is Divine Wisdom. More-
ovar, this is not merely wisdom as an attribute of God, nor
wisdom perscnified, but the Personal Wisdom, the Second Pere
son of the Godherd, Jesus Christ,

In repding through this section, we find a few key words
which will form a hasis for our position, These words are:

IR s ThBRin . howpJ . 153N, [inN
enda D)1 Wz W . We shell divide this material into six
sections according to the chief thought contained in these

words as they are used in this section,

A "-rir

Verse 22 begins our section with the words: " The Lord
possesged me in the beginning of His way, before His works
of ol18." The key word is ".:I,;J E s, eand on the correct
understanding of that term much depends. This word, accor-
ding to Gesenius in his 1ox:l_.con. has the etymological sig=
nificance of "setting upright,” verecting," "founding,”
"forming.” However, it seems that the root mea;:ing has almost

disappeared. The chief idee in every instance in which it is

used is that of obtaining something, and as a result possessing
it. As a verb in its vaﬂous forms it ocouws 80 times in the
1. PTOVe g.IU.
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0ld Testament.,® It is found s number of times in the book of
Genesls, where it 1s clear from the context that it means "to
obtain by purchase," "to buy for a price.'2 In Exodus 15,16
the meaning is different. There it refers to God: "0 Lord, tl;ll
the people pass over, which thou hast purchased, If) "._] }? i
Luther's tilanslation is a fine interpretation: "Bis dein Volk,
Herr, hindurch komme...das du erworben hast.” That i1J B can
mean possidere also HMandelkern admits.
In the book of L.eviticus iioses used the word i1J P with
reference to the bhuying of land which was to return to its
formexr owner in the year of ;]ubil_ee. It is also used in this
sence in the other historical books of the 0ld Testament. In
the book of Ruth it slso has this signifiecance,
In Jer. 13,1 it need not mean "buy." There the I.t;rd com-
mands Jeremigh to obtain for himself g linen girdle. So also
in Jer. 19,1, whers the prophet is toldi¥o gbtain (whether by
purchase or any other means is not mentioned) a potter's
earthen bottle. 1In Is. 11,11, which is a Xessianio section,
the vrophet remcrks: "The Lord shall set His hand again the
second time to recover ( NV J P '} ) the remnant of His people.”

Obviously this means to "obtain," "get back aga.iﬁ, " gnd cone
sequently "possess for one's self.”

Likcwise, in Gen, 14,19,.,22 Melchizedek, in blessing Abram, |
calls Jehovah the 'ost High God, Possessor ( 11J P ) of heaven
and earth,' There are several other instences also where Ci1Jp

means "to possess,” including Is. 1,3, where the participle

is rendered "owvmer." However, we cannot enumerate them now.

1. Solomon Handelkern, Veteris Testamenti Concordantiae,

Hebraicae Atque Chaldaiocas.
2. Cfs Gen. 3.10 ,.22‘ 49,303 50,13,




Nevertheless, there is one most important passage which
must be token into consideration, nzmely, Gen, 4,1, ZEve had
recelved the promise, in Gen, :s;is, that the Seed of the woman
would be born, end that this Aeed would bruise the head of the
serpent. In her Joy she thought that her first child was the
promized Jeed. IXIn this she was mistaken-not about the promise,
but in the person. Thinking that her first child, C=in, whose
nane ne=as “possonsion,” was that Seed, she exoialmeds "I‘)".'J E
ANIZ"HhN W™N . ™ereil] P oan heve but one meanings
"obtain," "come into possession of," "receive.” And how did
she ohtain him? Through birth, of ocourse. hat ig vhe only
possibility, because the verbs Y 7' (in a euphemistic semse) ,

2iTA1 , and T’?h'_’n‘ are employed in the first half of the
Versga, :

We know, therefore, that i J P means to "gijuire,” and,
as a result, "possess.” Iandelkern lists several possible
meanings for the word: fundare, cresre, parare, aauirere,
emerere, redimere, and pogsidere. However, in each inatance
the result is possession. "Ganz richtig bemerkt Calov, dass
T?.r7 P auf einen Besitz gehe entweder per modum greationis,

Gen. 14,19, oder per modum zdoptionis)Ps. 74,2, oder per modum
generctionis, Gene 4,1. (Biblia Illustrats, I, 1150).%

The Septuagint renders the word Tlg E by ;I,\'Tl s s
Targums end the Pug:hito, as well as most of the modern come |
mentotors, follow the Septuagint in this respeot. Z8ckler and |
Strack also give this as the meaning. However, neither the

Septuagint nor the other versions nor the commentaries are

1. Fue?bringer' E- cit., Pe 323
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inspired. 7] P oan mean possidore per modum genoratic .
es well as pex modum orestionis and per modum sdoptionis. Of
course, the question is: Vhet doses it meon here? zecuer; who
translates "Jehovah created me ss the beginning -of His course,®
raises the following ohjeetions to the translation € k'ry'nro
(Aquils, Symmachus, Theodotizn), Eg_s_a_égi_t_ (Terome), "gehabt,"

"rossessed.”

1, The fact thot the vexrb i1JP does not signify
simply "to possess,” but "to attain to the possession,”
“to acquire," vhich latter signification world find
here a2 poor apnlication, :

2, The faet thzt the adjunct of the verb ( 1997 h*@N2 )
agrees hetter with the idea of creating than that of:
possessing. 5

3, That the double mention of Wisdom's "being born"
in verzes 24,25, and not less the ression in verss
23, "I was set up” (or "wrought out"), corresponds
vetter with the iden of a creation than with that of
possessing or having.

4, That the parzllel passages, Lcecleslasticus 1,4.93
24,8, which are evidently formed on the model of that
before us, nlso emcloy the verb K7/fsiv {ereate)
and not some suehk as ZXYerwy or x€xThrHPac (have or
POSSEss) "

we shall answer these arguments in order:

1, It is true that the significance of T1J P is that of
possession through acquisition. However, that acquisition
need not be limited to an act of creation, which, as we know,
is impossible in this instance, for the last part of the
verse reads: [N 7"3).? on O TP. As we shall see below,
several have regarded 1d0T WX as an adjunct of the
vern, which is our key word, "J.’I ? « This they have done
instead of taking it to be an adverbinl acousative expressing

3 ~ -~ 3 _n
time. Tor 1O3T h'W N the Septuagint has aphyr 1w 0ddr aUThie

. Lange and Philip Schaff, A Corment on the
wm. gV(;l. X by Otto Zdckler,

U

L
it
P
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Zvidently the Septuagint’s peculimr rendering, ¢is igya wi70D ,
is explalned by the probability that the translators did not
understand the phrase I¥D 1°3¥2 D O7P « On the other hmd.
the Vulgate correctly reads antequam,

Franz Delitzsch mekes [N D ]"::_:Jz?y_; TTP an adjunct
parzllel to  {D9T h*WNY , which he also maintains to be
sn adjunct, Ie h;alds that the first "Begtimmng des Wamm®
ocours in r},sl D s although he apparently admits the possi-
bility of taking TT P as temporal when he remarkss " TTpP
riunrliches vnd dann zeitliches Vornsein be eutet;" and proe
ceeds to quote Sirach 1,4: 7r;’07_'f'f4v iy E),"Ya"’ «vrod. 3

Dr, Fuerbringer, on the other hand, remarks: "Alle Pri-
pociticnen im Hebriischen urspringlieh Sudstantiva sind,"” and
defines QTP as: " 1, Wae vorn ist. 2, Osten. 3. Vorzeit, n2

It surely follows from the context that here this word
D‘TP s In its use as a prevosition, has a termporal, not a
lcczl mesninge It is a parallel to h*ty'u‘g » Wwhich we shell
discuss in the next point. Now, if He hed not at this time
done any "works," if He had not coreated any objects, how
could this i'l.])? refer to creation? "He crested me before
iie did any creating" is nonsensiosl. On the other hand, the
meening possidere por modum generationis makes good sense in
this connection. TFrom eternity, long before time begsn, in
feot uninfluenced by time, He possessed by generation, or
begetting, np:) 1;7 , the Son. This is the deepest of all
mysteries, for we can only think in terms of 1imited measures

gsuch as time and space.

1. Carl ¥, Keil und Frana Delitzsch, E%ib;}_g_m %m.m_e r
Tbexr E);;s Alte Testoment. Die Poetischen Bitcher Des Alten

Testoments von sranz Delitzsch. Dnsg Salomonische Spruchbuch. p.l42,

2. Fuerbringer, ope. cit., ». 325.
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2, Z8ckler's gecond argument (see ahova") is bnsed on his
asgumption that 73'7:}' h"'Z_U'N:) is an ndjunct. The gramdi'iln
¥onig holds that N @NJ is equivalent to h"@f-N_‘].EJ here,l
Dr. FTuervringer correctly remarks that it mesns more -than an
accusative of tims,? for it is the absolute beginning, long
before time was craav.ted.3 Surely this also supports the faot
that ;‘{g E here means beget rather than oreate,

3 Hls third argument (see above} does not hold. Indood;
rather than weakening our vnosition, 1% strengthens 1t. Is not
59717 to be considered a varallel of TI;_'I)? in the sense in

which this nassage emnloys the word?

4, At first this argument (see above) might seem quite
cogent, However, we ruast remember that lNecclesiasticus (Jesus
the Son of Sirach) #s an anoerynhal book, and hence not in-
cpired., It was of a later date than Proverbs, and may have
been written with a prejudiced notion of the identity of
Wisdon, Then, %oo, it is not definite that the Wisdom of
which Jesus the Son of Sirach speaks is the same as the Per-
sonal Wisdom in our chapter. oreover, there is a resl paral-
lel hetween the Wisdom in Proverbs 8 and the oreation account
in Genesis 1, ot well as the Logos in John 1. Since we have
such striking snd convincing parallels in our canonioeal
Scriptures, why turn to the Apocrypvha to draw varallels?
The parallels in the two books of Wisdom contained in the
Apocrypha are indeed useful. However, we dare not nake the
meening of the verd (1] P depend on the kri§ w o oF

related words which we find in Ecclesiasticus.

l. r., Eduard Kdnig, Yigtoriach-uo@argtive Syntax
Der Hebr#ischen Sprache, p. 385.

T
2. FuerbringsY, ope. cit., De. 324.
3: cf. Gen. 1’1' _john :.i-

:

:

T —




Frans Delitzsch closely approaches our view, but he stops
short of definitely identifying the [TYDD]] with the Son
of Gods Bince thils 1s such a vitsl point, we shal) 1ist his

. 2
e e Bl i

objections .to the meaning "possessed,” 1., e., by generation,
as we render the word }'T;'] )7? < He goes into the matter rather
at lengzth, and it 1s difficult to determine exactly where he
stands. At times his vosition seems tc approximate ours,

but at other times it is far removed from our view. iHis

objections are:

l, Die Weishelt ist nicht selber Gott, sondern
Gottes; sie hat der neutestamentliche Gffenbarung
zufolge im Logos pers8nliches Dasein, aber ist nicht
der Logos selbst; sle ist dle Weltidee, welche,
einmal entworfen, Gotte gegenst#ndliéh ist, nicht
als todtes Schemen, sonGern als lebendiges Geistes-
bildy sic ist das Trbild der Welt, welches mus Gott
entstanden vor Gott steht, die Welt der Idee, welche
das Medium zwischen der Gotthelt und der Welt derxr
Wwirklichkelt bildet,; dle bei der IEntstehung und
Vollendung der Welt, sc wie Gott diese haben will,
bethneiligte peistige Macht, Dlese Velsheit per-
gonificirt hier der nNichter, er redet nicht vom
pers8nlichen Logos, aber der weltere Offenbarungs-
verlauf welst ihre fektische Personification im
Logos nach,

2. Indem ihr der Dichter der Weltentstechung vorause
segsngenes Dasein zuspricht, erkldrt er sie, indem
Tdr vorweltlich und also vorszcitlion, ebendsmit fdr
ewiz, Denn wenn er sie an die Spitze der Creaturen
als deren erste stellt go will cr sie damit doch
nicht selber zu einer weltlichen zeitanfiinglichen
Oreatur machen; er rilckt ihre Zntstehung mit der
¥nistehung der Creatur nur deshalb zusammen, weil
jene von vornherein auf diese bezogen ist und =sb=-
zweckts die 'acht, welche wurde ehe Himmel und BErde
vurden und bel der ZEntstehung der Jrd- und Hinmels-
welt mitgewirkt hat, kann doch nicht selber unter
die Kategorie der Creafturen um uad #ber uns fallen.

Ebendurum hat 3. die Wberseizung mit a{,ﬂf €Y nichts
gegen sich, eés ist aber ein von der K7vic/s Himmels
und der Erde verschiedenes, weil zu dem Zwecke dicser

Utiris geschehenes, irifsi1v gemeint, und sicher

1, For the sake of reproducing Delitzsch's very words,
we nre quoting from the original German, not from the ¥nglish
translation by Dre M. G. Baston, from which we zhall quote
later on in this paper.
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hat der Dichter mit Absiéht nicht “J N9 3 , sone
dern ‘J_Jiy geschrieven,l " TG

Delltzsch then proceeds to point out the difference
between the verbs N9 2 and 7] P as follows:
T T /7

A i1JP naftet nicht in gleicher Weisze das Merkmal
dor Zeitanfingzllichkelt wie an N2 , welches immer
g8ttliches Fervorbringen von bisher noch nicht (ewe=
ssnem ausdriickt, Das verbum {]JP veraeinigt die
Sedeutungen schaffen und sich etwas schaffen, berei-
ton parare (z. B. Ps. 139,13) und sich otwas berei-
ten comparara, . « o+ In dem *JJ P liest alno beidess
dass Gott die Welshelt hervorgebrasht und dass er sie
sich 2zu eigen gemacht, freilich nicht so wie ein
fensch sich Velsneit von Aussen her zu eigen !m:u:l'ﬂ:.2

He goes con to say:s
Wemn aber Cott die Weishoit zum Brstling seines Teges b
d. i. seiner Achdpferthidtigkeit pemacht hat (vzl.
Lpoks 3,14 und Cole 1,15), so ist das Yiechen nicht
al.s Xrwerbung, sondern slscein diese Schénferthidtige
keit Zottes erdfinendes, auf sic abzielendes Hervor-
hiingen zu denken, und dies wird such durch das folg.
*n3517) genits sum, vgls Cen. 4,1 *h*JP genu.tf
bestAtigt.
Although Delitzsolh goes very fary on the way of ldenti-
fring N2 l'l in this passage with Christ, he stops all of
g sudden, as it were, It is true that he speaks of 2 "Here
vorbringen," yet it is not the seterma generatic of the Son
by the Father which Delitzsch has in mind. He does not iden-_-
tify it with,ll:he eternal A o'r os 4 although, as we shall see,
the narallels are striking, to say the least.s To him, ﬂY'JJﬂ
is merely Wisdom personified. [ i—l’e goes no further than the

sncient Greceks, who spoke of variocus virtues peruonified.]

In this long philosophkical discussion Delitzsch specu-
1ates concerning God and Wisdom. e darse not speculate
about Tod or try to make Him conform to our limited reason.
The only ststements which we make concerning Him must he
based on His own revelstion to us, which ias Foly Seripiure.
— 1, Deiltzsch, op. eif., p. 147,

2¢ Tbides; Do 142.
3. Told..

_»




=lda .

Of all the 0ld Testament scholars, perhaps no one has
surpassed Delitzsch in erudition, depth, and acumen. One is
amezed at the immense amount of learning which he seems to
have possessed at his finger tips, so to speak. Nevertheless,
he makes this matter very compiicated, It is difficult to
comprehend what he says, because he does not seem to be very
clear on this point himself. He makes of TIQJJ;I something
subjective, something in the mind of Gode. It seems, accord-—
ing to his view, that TRO M is merely a power active in
the creation of the world, but first of all a creature itself.
This theory is similar to the Dynamic Monarchian Theory.+:

Wisdom is to him merely a created power which stands
between God and the world which was to be created. He will
not claim that Wisdom is a creature of God in the s=me sense
as other coreatures. Nevertheless, 1f he denies the eternity
of wWisdom, what else is TIDT J TTT than a creature pure and
simple? MHe speeks of Wisdom as a creature before all other
creatures, basing his position on the asaumptioﬁ that the
phrase 13 ‘7_T h"u_] N 7 is used as an adjunct accusative
and not as an adverbial expression denoting time., We have
discussed this above,

In appealing to two New Testament passages, Rev. 3,14
and Cole. 1,15, he takes the position that Wisdom is a erea-
ture of God, although a unique one, 3By referring to these
passages whioh deal with Christ, Delitzsch seems to identify

0} Y)D L and Christ. However, we must bear in mind that
he says: "Er (der Dichter) redet nicht von;personliohsn

Logos, aber der weltere offenbarungsverlauf weist ihre
n2

faktische Personification im Logos nach.
I. a!. iianﬁ ?I er ___j-_ﬂ_%ifhﬁ mm. I. Pe 459,
2¢ Delitzsch, g:p- Cits, Do




=15«

But, we ask, do the passages (Rev. 3,14 and Col, 1,15)
teach that Jesus Christ is a oreature of God? Iet us examine
themn, B

In Rev, 3,14 it is clear that Christ is the speaker,

He is ocalled o Zuny, 6 mdprus 6 nic70s wai &Andivds,
M iﬂ’n‘ s ATicsws nb Oed, chrigt is appropriately designated

o i/m’l! » because He is firm, reliable, unghangeable, ILike-
wise, He is the faithful, trustworthy one." ag the word N‘70’5'
indicates. Not only that, but He is also ,‘2,1:79:}'0'.; s true,
actual, senuin.l The following words further describe Him:
i ApXy THS KTiséws ToO Brob, qme Arians and their kind hold
that Christ is here designated the first of the oreation of
God, 1. 8., a created being. However, that interpretation

is impossible, for it clearly contradicts all those passages
of the Bible in which Christ is set forth as true God from
eternity. Furthermore, we shall presently show that the

word ifX t)’ can be used in such a way that no Arianism need

be implied in this passage. Dr,. James loffatt remarks:

"He is the first in the sense that he is neither creator

(a prerpgative of God in the Apoocalypse), nor created, but
creative, "2 He makes Christ merely an active prineiple, and
will not admit that the Son, with the Father, is creator.
However, since "I and my Father are one, "3 and since we are
expressly told that "all things were made by Him,"4 we dare
not deny‘tha.t Jesus is Creator also, and not merdly a creative
principle. By the same token we must disagree with Dister=
dieck: "The wording in itself allows only two conceptions:

,&. According to Thayer, ,Disterdieck, and others, 3("79'"'S
is to"be distinguished from «\n®3<c , in that the former means
"real," "genuine," whereas the latter means "truthful."

2. The Expositox’s Graek featsmenty Yol. Ve pe 370
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either Christ is designated *'the beginning of the creation

of God,' i. 8., a8 the first creature of God, « « + 0Fr the

Tord is regarded as the active principle of the creation,"l
Disterdieck's position i1s wrong because at best he will
admit that Christ is merely a power or means of creation,
and hence not to be identified with the Pather. That would
result in subordinationism, which is something entirely
different from the distinction of persons which .does exist
in the Godhead.

Let us briefly study the meaning of the word 4’,] X;,' in
this connection. We shall list the meanings which two
lexicographers give for the words, Thayer gives the fol-
lowing me=sningss

1, Beginning, origin,

2, The person or thing that commences, the first
person or thing in a series, the leader.

3. That by which anything begins to be, the origin,
active cause. Reve 3,14.

4, The extremity of a thing. o
5, The first place, principality, rule, magistracy.

In the lexicon of Preuschen and Bauer we find the
following meanings listed:

1, Anfang. a) Zipfel. b) Der Beginn. “c).Der Anfang,
Urbeginn. d) Der Anfinger. »

2, Die erste Ursache, der Urgrund, das Prineip. .
Apok. 39143 dooh ist auch die Deutung Anfang = Erste
lingswerk m8gliochs gsiehe oben lb. .

Se .Die Bthrda. 3

4, Das Amt. Judas 6.

Tn both lexicons this passege, Rev. 3,14y 18 ligpted
under the meaning "origin," "active cause.” If this is

understood in the sense that Christ, the TT\?D;T s Was

1, He As W. leyer, Commentary on the New E_M!

New Te;te;nent, PD. Véf. He gives a rather lengihy :I.scu:s:g:;
3, Erwin Preuschen und Walter Bauer, Griechisch-Deutscnes

Wérterbuch zu den Schriften des Neuen Testaments.




actively engaged, with the Father and the Spirit, as true
Creator of this world, then this meaning would be aaceptable.
However, that 1s not the sense in which Dilsterdieck under-

stands this word. Another possible interpretation would be
one which is listed by lexicograsphers before the one whiash
we have discussed, and that is, according to Thayer, "the
person or thing that commences,"” "the first person or thing
in a series." Under this meaning, "der Anfinger," Preus-
gchen-Bauer lists Col. 1,18 as well as Reve. 21,6 and 22,13,
The two last passages seem somewhat doubtful in this sense.
Our passage, Rev. 3,14, would fit better if given the
meaning "der Anfinger." The Colossians passage evidently
has this meaning, however,

In regard to Rev. 3,14, therefore, it may be salid that
we have & choice of two interpretiations of the word iz? X 37’ 3
1. The active cause of the oreation, in the sense that John
uses it in 1,3: "All things were made by Him.," 2, The One
who begzn creation, "der Anfinger." Obviously He was not
2 pert of the creation, for He was Creator.,

The other pessage to which Delitzsch refers, Col. 1,15,
speaks of Chpiat as follows: oS £d"TlV £’lkwv ToD 9&'00
ToD & 0pATOY, npwrirones ndens KT ITeur, curist wes the
"image of God" in that in Him God was, and is, revesled. In

His state of humiliation our Savior did not always make full
use of Mis divine glory. Xow He does. He is the £iKWV ,
the very image of God, because they are one. Here the glori-
fied Jesus is meant.

/
In Heb. 3,3 we are tolds 05 Wr dnavyacus 7hs do39s

wat XYapanthp T9s Un oordréws ALToU o Christ is always,
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( &v » present participle), the effulgence of the glory of
God. That identifies Him with God the Father according to
essence, for are not the rays of the sun the very sun itself?
He is the very impress of God,. T!_Le absence of the artiele
brings out the qualitative ides. 'How such a One who is true
God is called ﬂyww"mras' ndans Kn'r:us- The Arians falsely
based their teaching on the assumption that 7140YS K7/OfwWs
is a partitive genitive, "out of all creztion,%“as though
Christ were a creature.t
ileyer correctly holds that the genitive is a genitive
of comparison, The genitive ml'd');s KT{' oews is not the

~ ~
pertitive genitive, because the anarthrous 71AIX AT(G/S

dcg_s not mean the whole creation, as eyer affirms., We

shall quoie hims

The anarthrous 7&ox K7(6iS does not meun the whole
creation, or evegthing which is created. . .y and
consequently canno irm the oafggo;* or collec-
tive whole to which Christ belongs as its first-
born individual (it means: every creature. « .)3

e T ST

but it is the genitive of comparison, corresponding
to the superlative expression: "the first-born in
comparison with every creature," that is, born
earlier than every creature,

Dr. Fuerbringer quotes Luther and Bengel in support
of our position, Luther: "Der Erstgeborne vor allen Krea-

turen.," Bengel: "Das 7?!0" in npw o 70X8S heiss¥ "vor

S
den Kreaturen,'™

In the notes to !feyer's Commentary, Timothy Dwight

remarkss

7
That the primary idea of Npw7éToxoS , as here used,
is that of priority of time--born before every orea=
ture, as leyer says--is clearly indicated by the

1. Cf, The.Pulpit Commentary on Colossians, p. 8. He
condemns the Arian view.

2. HEESBri AYERS 10T 2%, 1ug Feg Sestonant, Vol. VIII, §. 225.
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original sense g,f the adjective; by the faot that
the following Tt with its olau,se seens to sug-

S

gest this meaning; and by npd wévvwy of verse 17.1
This passage does not weaken, but rather strengthens

the teaching that Jesus Christ is the pre-existent Son of
God. Although begotten of God, He is very God Himself,
For this reason every Christian cen confess, in the words
of the Nicene Creed:

And (I bvelieve) in one Lord Jesus Christ, the only-

begotten Son of God, begotien of the Father before

all worlds, God of God, Light of Light, very CGod of

wiB, the Pathazs by whom a1l tiings s mete it

Ve entered upon this rather lengthy discussion of these

two passages in order to show that these very passages to
which Delitzsch refers teach the pre-existence of Christ,
with vhom Delitzesch refuses to identify the TII;_.)DI;,I of
Proverbs Eight. Why he goes so far as he does in granting
the striking parallelism between the 717 ?DD here and the
Adyos in Jom 1,1ff, and yet will not admit that both
directly refer to chri.ut‘,-"seems atrange indeed. Of course,
we hold that the two expressions are to be identified with
Christ. In his discussion of this subjeot A. G. Hoelemann
remarkss

Nec diversas duas hypostases in Verbo illo divino

et in hec Sepientia divina, creatione et guberna-

tione « « » mundi occupatis, sed unam eandemque

hypostasin utroque in nomine . . . agnoscimus,
f?quuod cents quidem sliunde, simul vero etiam

inde possit.
L4
Indeed, the NPT is the ./Lo'ro.r avapios 5 the Pre=-

incarnate Christ.

1l. leyer, _g_'g. Oit-' Vol. VIII, Pe 270.
2, Concordia Tr!glotta., De 31,
3. A. G, Hoelemann, De Evangelii Joannei Introitu, p. 30.
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There are those who appesl 4o the faect that the feminine
forn, rrZr.)_")'l;l » i used, and not a masculins form, Among
then 1= Cheyme. His view is gimilar to that of Delitzsch.

Cheyne declaress

She (for Wisdom, khokma; is a feminine word) has

indeed been mentioned before (1,203 3,13-203 4,5-9),

but from 8,1 to 9,6 the noet ic absorbed in his

grand personification., Wisdom is now presented to

us in the familiar dialect of poetrv, as the first-

born Child of the Creator. There is but one Wisdom;

though her forms are many, in her origin she is one.

The Wisdom who presided over the "birth" of nature

is the same who by her messengers (the "wisp men")

cells mankind to turn away from evil (9,3).

The specious argument which Cheyne and others advance,
namely, that the feminine form, ﬂY)_jI;l s i8 used, might
T 2
seem cogent at first glance, hut it is a weak, unconvine
cing, and even erroneous one, Let us prcduce a2 few examples,
Since there is no neuter in Hebrew, =1l nouns must be either
masculine or feminine, Wow it so happens that the feminine
gernder 1s usuzlly emsloyed for things without life, abstract
ideas, countries, towns, parts of the body, and powers of
neoture. The fact that the word which dezeribes them &s in
the feminine gender surely does not prove that these objects
are faminine. Zven the word 3,);{ s "father,” has a feminine
plural, h 12 i;_l .2 XNow/who wbuld be so foolish as to insist
that the fethers are of feminine gender because the form of
the noun is feminine?
Another example would be the word JI*19) , which is of

the Teminine gender. In the meny passsges where it is used

of the Holy Ghost, we would not think of appealing to its

1, Cheyne, ODe oit., pe 159,

2. Benje. Devies sud Ndward C. fitchell, Gesenius '.
Hebrew Grammar, pp. 270ff, There are several paragrapis
on this sun,scte We cannot go into detail on this matter.
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gender in order to attempt to srove that not the>true God is
meant, The same zpplies to its counterpart in the New Tes-
tament, the noun T& nvidusr. There the nouter gender is used,

However, that a definite person of the Godhead is meant ean

readily be determined from the numerous henedictions in which
it is used in a construction pa.i-allel wit‘hv 0 ‘n'”"l’f or 6 u?ols'
or both, as well as from the other p=ssages in whioch attributes
and works are ascribed to the Holy Ghost, so that it must be
a definite person.l As we shall mention later, the word
}1-\0 ir\( s verse 30, is e masculine noun, yet the Personal
wisdom, 77)93_,7_7 s VES rfby .
Thus far it has been our object to prove that the verd

ﬂ_’JP , which in itself has the meaning "to possess as a
result of scquiring," in this connedtion means "to possess
through generation." Consequently (I _YI_J.)?:I can truly seay:
"Jehovah nossessed me (gensrated me) in the beginning of
His way." We shall now oroceed to the second o:_!‘ our gix

key words which form the basis for this first part of our

DPapeT.

3. hovin

[ ;,.f

The verb 771 is a synonym of ﬂ.r)?? s and it ocours
in the form ‘hb}in twice in this section, verses 22-3l.
- A

B-Tﬂ has a side form, 5‘{1 . According to Gesenius the
etymologianl meaning is "to be twiagted, turned, turned

round." Depending on the connection, the verb has various

i 8

1. Of, Hatts 12,31f., and in particular John 14 1718,

263 15:26;.1%,8.15. "Note that the neuter form 75 ﬂvtb,:m must

be understood as a personal Being, for the masculine o NapadAyzes,
Fuweivos o etoey are used to define Him further.

e e 5 -
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meanings in the qel conjugation: "dancez" "be twisteds"
"twist oneself," "writhe," "be in pain;" "bring forth;”
ntremble; " "be strong,"” "be firmz" fwalt,"” "stay," "'delay.'
In the pulal it means "to be bern," "to be brought rorth.";
The word "I , "strength,” ig related %o it.

Besides the two instences in our section, this verd is
found in the pulal conj-zetion nlso in Job 15,7, where
Tliphez ssks Jobs: 3217 hiva1 *79%) T30 nIN Tiwtaq
That in this pessage from Job it means "tc be born" is
cleor from the context, and particulerly so because of the
parallel word, TBZF) » which is the niphal of T}: »
"hring forth." Another instznce of the word ;-‘)Tl in the
pulal cenjugation is found in Ps. 51,7, In that remarkable
penitentisl Psalm David confesses:NLII1? '153‘?”7 hya~ja
"')f-)r_\‘ "Jh)_’)ﬂ’ . Again the parsllel word, this time W77 ,
in the piel, which mecans "be warm," "have sexual desire,"
"gonceive," estzblishes the meaning "be born" as the conly
possible one for 3'771 .

et us also comsult Deut. 32,18, In this beautiful
sonz of loses we Tead: ?]}3‘"“ SN TI2URY U F[T??” REAS
As in 211 Hebrew poetry, here we have parallelism. In each
member there are three words. It is a form of chiasmus: The
verbh is last in the first member, but first in the last one.

U ) and TIUN are synonymous. In poetry 91X often

tand.a for Gode It has the same sighificance as the name
3 N : a God of power and might. Aszain we have ‘r}; as a
parallel to 77-71'7 s which here apnears in the active (pilel)

form.

1. Gesenius, Hebrew end Chaldee Lexicon, ppe 264%.
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Let us agein furn to our chapter, verces 24 and 26, It L
hes boen established that *H35171 here means "born,"
"brought forth." What kiad orﬁhringing forth is expressed
in this word as it is? used with roference to Wicdom? We
¥tnow that 11NI]] is not = creaturs; nevertheless this
unique Person ia spoken of as being born. It is not a birth
here in time, mt in eternity. It 1s the generatio seterna
of the Son of God hy the Father. Sevaral expressions in our
text convey the iden of eternity. e shall mention them:

1. 9997 h*WNY 2. PN D7E 3. TAD 4 TWLIVD
5. WNMID 6. YINTRTED 7. hinimd~]" N2 8. h11Y0 N2
9.0™77 DIPA 10. h1Y2 1 "I19 (fiterally "to the foce of,”
a2 local meaning,., However, becsuse of the parallelism it
receives o temorasl force: "to the f..'aca of" the hills, i. €.,
even hefores they were formed.)

There are other expressions also, but we shall not enu-
merate them, ¥However, in varse 30, ﬁ'ethave\ the 1mper?’p’t.
n;p_}_{ s glven twice, It is the very word hy which God
:ieﬁi.;.gr;ated Himself in liis anpearsncse to..T.-Toses in the burning
bush. In Exods 3,14 He said: 777N ")UH_'«I MmN - The
imperfact form, 17N , from @711, "to be," denotes a
continuoueg ptate of condition #rithout termination or muta-
tion. GCod is cternal ond immutable. So is T”TJDIJ s Who
is characterized as ﬂ"ﬂN , continuously 'ba:l.ngl at His
side, 12NN « We shall dizcuss this word 7331\1 later.

It 15- 1.11terast§.ng to note that in verse 23 Solomon
uses three synonyms for eternity. Dr, Fuerbringer explains

them os follows:

1, Hote that 12,1 means being, not becoming.
"Ich war," not "ich word."

B B T e S e ae————————— |
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n’;is Ns von Ewicheit hor, weist zurfick in die mab-
sehbare Ferne der Lwigkelt. m3%iy ist ja etymolo-
#ische das Verborzene, Verhiillta, dzs man wsgen '
seiner weiten Entfernumz nicht erkennem kann. « « ,
WN9Y) » von Anfang her, a nrincinio, wie Geler
dbersetzt, weist dazu in die Ze es Weltanfangs.
s - o Das Wort WNS bhezeichnet ja zunfchst den Yopf,
dann den Anfang. Und yagt-* P7RY heisst wdrtlich:
"von den Vorderseiten,” den AnfAnzon, der Frde her,®
Das komntepnun die Altesten Zeiten der Erde sein,
die Urzeits aber es kamnm auch die Zeiten bezeichnen,
die der LErde vorangellGlle « «  Diese letztere ~Jassung
wird durch den Kontext nehegelegt und durch 'ficha 5,1
« « o'welches Ausgang von Anfang und von Ewigkelt her
gewesen ist," bestAtist, DY p°'p nypp. aber
selbst wenn man die Vorte von den #ltesten Zeiten
der Erde verstehen wollte, so zeigt doch der nach-
folgende Kontcxt, dass der 'irgprung der Weisheit nicht
rait der Grundleguns der Velt zusarmenfillt, sondern
damals schon die Weisheit existierte,"l

All of theae expresslona join to glve eloquent testi-
mony to the eternity of 1B 2TT ., The stornal gemeration
of tiie Son is taught hers., In parallel p.-.msa.s:«.zs w2 have the
game thougat stoted, In the wall-knowmn verse; Fs. 2,7, God
the Father addresses the Son: ;j"hT}' il "IN 7AN ‘33
The Father is sddressing the Son, so two porsons of the Gode
head are invoived., The begetting took place in eternity.

T i1*i1 in this instance means "eternity." With God, a
thousand years sre like a day, and vice versa.2 He iz not
governed or infiuenced by ivime. In the gal, “the verd
means eiiher "bring forin," "bear,” (of a wonan) or "beget,”
(of a man). In the hiphil it meens only "beget."

Indeed, we know that God, who is a spirit, does not
beget or bring forth childrem as an earthly fathor or mother
does. However, these expressions are asoribed to Hin. In

this Psalm {2,7) we have the word 77_?; , which here

1, Fuerbringer, od. cit., »p. 325f,
2, Cfe Fse 90,4 204 2 Pet. 35,8.

Lid



=2b=

definitely means "begel," for the author of the Epistle %o
the Hebrews quotes it as follows: u;afs Jov £t ¢, frh" rq’/fqur

rzre"vw;na.' ré o Ilere, in Heb. 1,5a, rtvvat'w ean me=n
oaly "heget," a3 it does alwa;rs.{':_lowever, is it not inter-
esting to note that the szume Person, Alalghty God the Father,
also gave bizrth to IIis Son? In verses 24 and 25 of Proverbs 8;
‘l h7?7p',ln is used. The on, who 1s ths Tl[r)..?lr'!, speaks
of Himself when Ee says ° }.)7;.\%!777-. This eternal generation
is co far above and beyond O;:I‘ meager reasoning power that
we mist not pry into this great mystery which concerns the
Amighiy Jode llowever, where 3coripture spezks we haove not
only the ;_:rivileg-;e. but alsoc the duty to acknowledze and
teach it

3ince 71 QJ];T is born, it must be a Person, not a

mere atiribute, or even a personification of the attribute.
Cnc false view may here be mentioned: " ?J-”T indicates in
this place the energizing of Wisdom, her conception in the
Divine 1ind, and her putting forth in operation. "2  We have
already statced_vecasons why this position is untenable.

T™iio argument is similer to that of Delitzsch given above.s

In Prove 30,4, Agur describes God's great works, and

‘soyss "What is His name, and.what is lis Son's name, if thou

canat teii.l?"4 We take this to refer to God the Father and
God the Son., The Hebrow text is: 7)™ 'i]_fru{g'-np; ing P
The Authorized Version renders _y‘:rh "D by "if thou canst
tell,” I% would be better to take the ~2 as causale

2. The Pulp Lommen 1;', o e XXs Do .

i: '.sﬂel: pcg';i &' Mo The Authorized

Tetddme dre -our .-
Version does not canita.lize these words:




Although the word may mean "when," and hence "if," the more
usual meaning is "because," "gince," for the causal idea
seems to be more prominent, Furthermore, the series of
questions would warrant our interpreting it in a causal
sense, Alex R, Gordon, in the Chicago translation of the
0l1d Testament, correctly renders it: "For surely you know:'l
Likewise, the Norwegian translation: "Du ved det Jo.“2
In this section, then, it is taken for granted that, if wo
know God's name, which is His own revelation of Himself, we
know His Son's name also. Obviously the word son's in the
authorized Version ought to be capitalized.

There are many other 0ld Testament passages which
give convincing proof of Christ's divine Sonship, but space
will not permit us to consider all of thems We have, however,
presented a number of passages which are parallel to Rrov.
8,22-31., That Wisdom is the Son of God is surely very force-
fully brought out by these close parallels also. In the New
Testament, the Prologue of John's Gospel testifies of the
Logos as the Eternal God, Creator, Light, Life, Savior, and
iediator, who, although He came to Bave 21l manking, was
rejected by both the majority of the Jews and a large number
of the Gentiles. In 1 Cor. 1, that marvelously rich chapter,
Christ is expressly deaignated'Wisdomas Indeed, Christ is

the true Wisdom from above.

1. The 01d Testament, An American Translation. Xdited
By Je e o, Eller Den Hellige Skrift
Bibelen er Den He .
2 e Bt Bat to Them B ok are called, both .
Jews and Greeks, Christ the power of God, and the wisdom o

who
God." Also verse 303"But of Him are ye in Christ Jesus,
of God is made unto us wisdom, and righteousness, and sancti-

fication, and redemption."
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After the lengthy sections in which we particularly
considered the meanings of the two verbs, j]J P and 5'7 n,
T

we shall now discuss more briefly the fact that Wisdom was

set up, established. The verb JDJ in its form *ho® 3,
in verse 23, will be the center of this study,

OQur first task will be to establish the text, since
there are variant readings. The best-attested reading 1;
the one given in the llnsoretic text: "HAIJDJ, which is the
1 sing. perf. niphal of O J. Aceording to Gesenius the
word means "to make libation," "to cast,” "to found;" "to
anoint, "t Dre Fuerbringer does not favor the meaning "ahoint.”
e remarks:

mn “AJBHJ v wich bin eingesetzt," wie in Pg. 2,6
das al. Die Grundbedeutung des Wortes ist hingies-
sen, vom Opfer oder vom Geist gebraucht; dann syn-
ekdochisch verallgemeinerts festsetzen, einsetzen,
nioht "salben." « « « Abzuweisen ist die Bedeutung
dia Zask) or. and Ehnig armelmend i SEU

One variant rezding has been presented in which the
consonants remain unchangeds It has been suggested that
the word be pointed 7O DJ ., That would be the niphal
perfect of ‘]gtr) s "anoint." However, the niphal of this
verb does not occur in the entire 01d Testaments Further-
more, we know that the ‘asoretic vowel points are generally
authentic, since they reproduce .t‘he nronunciation of the
words os they were handed down by oral tradition among the
Hebrews, who were scrupulously careful in the matter of

such detalls.:

1. Gesenius, Hebrew and Chaldee Lexicon. Whenever
Gesen:l.:.ts is mant;.oned in the remainder of this dissertation,
it is his lexicon to which reference is made, unless other-

wise i%‘ii%%%}.' Tinrer, op. Qites Do ;eaz.'s‘."
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Another suggested reading involves the chonge of con-
sonants in the texts 'This seems to be a rather arbitrury
measure adopted by various critics Tor the sake of reconcil-
ing the Hebrew text with a number of versions, including
the Septuagint, the Syriac Version, Targums, the Vulgate,
and Aqulla, The reading which they adopt is "h'TQJ s OT
nlene written ’hTZ_) 13 » the niphal perfect of . 'Ti_)_: 4
In the qol this vorb means “"to place,” "sei," "founds" "or-
dain," "appoint;" "constitute," "establish." This word, it
is true, would fit well here, Neither is there any doubt
that, in the niphal,iin which it would be found here , it
would he very appropriate, for in the niphal it mennas “to
be Tounded," "settlej3" "support oneseli," "leany" *"take
counsel together." Doubtless, this word is synonymous
with the Septuagint translation 29£7¢£Al’wre’ M€ and the Vul-

gate version ordinata sum. Nevertheless, what need is there

of changing the Masoirelle text in order to force it to agree
with the translations?
Another suggestion has been offered by Frankenberge

He states:

1203 vers 23 hat mit [OJ oder 11O nichtg zu
thun, sondern ist niphal von 72O o 7JOW Y°
10,11, "durchweben, wirken" und bezelghnet das
geheimnisvolle Werden im Mutterleibe.
However, there is no #ndication that this verb is used
in the niphal in the 0ld Testament, Welther does the mean-
ing "be woven," "protected," "covered" fit the context as

well as the mesning "be established," "set up.”

le Do We waack. Handkommentar zum Alten Testament,
Die fprticke, von L. W. Frankenberg. De 58




It has been shown thnt the verb 79.;1 s Which is in the
Hasoretic text, can mean "establish," "get up," although
Gesenlus understands it to mean "anoint" both here ané in
Pse 256s Althovgch the meaning "anoint” would lend itself
very well to our interpretation, it seems that the evidence,
particularly that of the earlier versiouns, favors the mean-
ing "estzbligh," "set up." Aquila reads KkaTe a"raf.g};v » and
Synmachus has TI]OKEIGI?I oMl s Delitzsch also takes the
meaning "eingesetz®,"” and agrees that it is an "Binsetzung
in frstliche Wirde," which is the view of the Jewish inter-
preters, He rejects the translztions "gegossen® or "gestal-
tet" and "gesalbt,."d

On these grounds we hold that the correct interpreta-
tion is to take the word as it is pointed in the lasoretie
text, ond translate it "I was established" or "I was set
up." This took place in eternity. As the Son was begotten
of the Pather in eternity, so also He was established in
¥is office as Savior and Redeemer in eternity.2 It is not
required of us to try to comprehend this unfathomable truth,
but since it is clearly stated in the 3criptures, both here
and elsewhere, we must believe it.

Christ's office embraces His entire work for the sal-
vation of menkind. Whatever we know of Jesus Christ, what=
ever has been revealed to us, is for our benefit. Through-
out the Bible our Savior is piectured as One who is interes-
ted in our welfare. Therefore, in treating of the office of
Christ, who was ho?.:_l s "eingesetzt," "set up" by His

3. Delitzsch, ov. cit.,, pPp. 142ff,
2. Gf. R“. 13. [ ]




=30=

Father from eternity, we are relating what our Savior has
done for our salvation. Xor the sake of gonvenlence and
clarity our catechism speaks of a three-fold office of
Christ,; that of Prophet, High Priest, and Rine,
This very TIRDTI, 1ike the Aoyos of John 1, 1is
Jesus Christ, so it would not be amiss to apply what the
Bible %clls us of the office of Christ to the term 1INJTI .
The ITROT] of Prove. 8 was Christ as He was befors Nis
incarnation, but we do know that the decrees of creation,
redemption, and predestination are from eternity, as is also
the establishment of Mis holy office as Savior of all mankind,
It would be well at this time to quote Schwen's Catechism
as we briefly consider the three-fold office of Christ:
Ne 140, Wherein does the préphetic office of Christ
consisgt? .
In this, that He by word and deed revealed Himself,
and by the preaching of the Gospel still reveals
Himgselfy, as the Son of S0d and the Redeemer of the
worxld,. Deuts 18,153 'atte 17,53 John 1,185 Luke 10,16.
Qe 141, Wherein does the priestly office of Christ

consist?
In this, that He in our stead perfectly fulfilled

the Law, and sacrificed ¥imself for us, and still
intercedss for us with His heavenly Father.
Heb. 7'26fﬁ Gal, 4,4f3 1 Pet. 2,243 1l Jolmn 2,1f,

Qs 142, Wherein does the kingly office of Christ

congist?
In this, that He mightily rules over ell creatures,

and especially governs and protects His Church, and
finally leads it to glory. Matt. 28,183 John 18,373

Matt. 21,55 2 Tim. 4,18.
Under the last question we distinguish between the king-
doms of power, grace, and glory, the first applylng to 811
creatures, the second to all'believers. and the third to the

ther's
1, H, Cs Schwan Short “xvosition of Nr. M rtin Lu
Small Gatechlsm. The faterleaf ndition of 1912. PPe 83fZ.
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believers glorified in heaven, as well as to the angels.

Jesus Christ, the true Wisdom, is "worthy to receive
power, and riches, and wisdom, and strength, and honor, and
glory, and blesing."l As true Cod He receives that fronm
iz Father, whose equal He is, for they are One Being, or
Lesences. In that grand essianic Psalm, Ps, 110, we are
told, verse 1l: "The Lord said unto my Lord (° ._TTNB 31" aN] ),
sit thou at my right hand, until I meke thine ener;n:l.es- t;:ar i
footstool.” Jesus clearly applies this to Himself in the
Gospel accounts.a In Acts 2,34f., Luke applies it to Christ,
Petor is the spezker, Thls statement is also applied to Him
in that remarkeble Christologicnl scction of Hebrews,.in the

firet chopter, verse 13.

In the fourth verse of the same Psalm, Ps, 110, David
sp2aks concerning Christs "The Lord hzth sworn, and will not
regpont, Thou art a vriest for ever after the order of ifel-
chizedek.” This verase is very 'b-lio'roughly expounded by the
author of the EZpistle to the Hebrews in shapters 5-7, where
he fregueatly quotes it and applies it to Christ.

That our Savior 1s worthy of the highest honor and
glory i.ls stated, smong other places, in John 5,27 and in
Heb. 1,6« The latter passage has a definite bearing on our
text, Prove 8,223, so it would be in place to make a few
remarks concerning it. For grammatical reasons we shall
quote the original Greek: oravy 4¢ 7K\ sloayayp 7oV MpWriTOKOY
~els Ty oikoupdvyr, Aérst - Kat nporxuvyaATwoay aird Mevres &predot rod.

‘The RAAV gan ‘hardly be considered as merely

le Reve 5,12,
2. latt. 23.41-463 Mark 12,35=-373 Luke 20.‘1-440
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introducing a new quotation, as is the case in the preceding
verse, Its vosition makes it necessary for us to conatrue
it with gloa rn’n’ » the aorist subjmeciive referring to a
future time. HNere the word Npw7oTokov iz used absolutely,
and is equivalent to /covorcvrfs « In other passegas, €. [ LX)
Rome 8,29 and Rev. 1,5, it is not uged ahsolutely, Tor there
the believers are includeéd alsc, although Jesus is the "First-
born." However, here e is the First-born, the only of His
kind. The introductic;n spoken of cannot be the inearnation,
nor is it likely that it is the resurrection, nor an imagined
introduction of the Son at some past veried.l ' Rather it
refers to Christ's last advent, when He will gppear in glory.
"Then everyone, including the angels, will worehip ¥im. The
‘quotaticn 1is fron the Septuagint version of Deut. 32,43,
{ It is not foun;r;l.'h {n' '1:115 ““e“bre:r'l;;::'t of the 0ld Testament, RUT {;—,b
Mao thiszs last advent and Judgment.has been establigf'e'dq?"%
in eternity. Throughout all eternity, therefore, the Father
hos established, and we may say, is establishing?® the Sonm,
who is the true Wisdom indeed.
2. 1>y
Tp to thls point we have shown that TR , the Son
of dod, hes been begotten (°J7p ), born (‘@tyﬁ?in), and estab-
1ished {*hDDJ) by God the Fathers Let us now point out
the fact th;a.t, although there is one God, these two, the

Father sné the Son, are two di:rrer'ant persons. Our text

1. See The Expositor's Greek Testament, Vol. IVy DPe 224-
o, Not as though the establlishing were incomnlete, bu
begause of the eternity of God, with whom there is neit‘h;r e
beginning nor end, This transcends our powers of comprenensalon.




clearly indicates that, In this instance our key word is
found in verse 301 73_.‘!.)5 « We are told: p‘p;} 7}3@; n",‘"u.
We have already commented on the word 1’ ﬂN » which desig-
s.te;srfh-z' ré;n'éi;;'xgﬁ;i lEur;‘:-l.-m:errunted. changeless econdition or
state of being. We shall later give special attention to
the word I]YJ&( e« The term which interssts us at this time
i3, therefore, 73-174 .

The noun ’73)( means "side." When used as a prepo-
sition it means "at the side," "near," juxta. The Septua-
gint properly translates the word 777_:LN by nap’ d.i‘lré'l .

The word '1'7.&}( clearly proves 1.'.hla.t TH;)'DI:) is a
distinct personality, and not an attribute of God. If it
were s mere sttribute, we would say that it was "in" God.
The preposition 3. would most likely then be used to ex-
press the relatior;. However, in this case we have ‘]B.‘.(N ’
and not 121 ., To be sure, this is not the only proof, 'nc.’r
is it even the first proof of the faot that the N 2TJ
of our text is a Person. 1In the first verse, verse 22, we
have adequate proof of that fact. FHow, for example, could
HQ?U sperk of Himself as being generated or born if He
were a mere attribute? Not even in a metaphorical sense
would that be pl=ausible. No, we maintain that here, as in
numerous other places in Holy Seripture, we have an instance
of the distinction between the Father and the Son.

Let us examine a few other passages which clearly teach
this Personal distinction., Again Psalm 110 comes io our

mind. In the first verse we read: "J'TNB *”'1 DN J
1972271 % TT AN 0wNTTY *Jn’;:wf
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The distinction is here brought out in severel weys,
First of all, T”l:f: is distinguished from “.'J"rg_g s my Lord,
namely Jesus, Secondly, God the Father is sddressing God
the Son, telling Him to ait at "my right hand.” Thirdly,
the Father »romises the Son that "I will mnke Thine enemies
Thy footstool."

There 1s elso the well-known passage, Matt. 3,17: “This
is my beloved Son in whom I »m well nlecsed." Here the Father
end the Son are distinguished, In fact, they are also dis-
tinguished from the ¥Moly Ghrist, who, as verse 16 relates,
assumed tixe visible form ";‘;'%“a dove, The three Persons are
2lso clearly distinguished in the various apostolic bene-
dictions.

We have another clear instsnce of the Personsl distinc-
tion in Ps. 45,6, where the Holy CGhost through David is
addressing the iessizh: "Thy throne, O God, is for ever and
ever: the sceptre of thy kingdom is a right aceptre. Thou
lovest rizhteousness and hatest wickedness: therefore God,
uy God (rather: O God, thy God), hath anointed thee with
the oil of gladness gbove thy fellows." The words D il2 L)
-F[‘T___I'??[':L_ are best rendered "0 God, Thy God," since the
Spirit ;'.a addressing the Son, and we would expect the voca-
tive, which is employed in the preceding verse. It would,
furthermore, be a rather clumsy and unusual construction to
soy: "Gods; Thy God." If it were meant for repetition, the

AR TP

LS Y Yonticsl form would rather be used. Cf. Ps. 22,2 (thus in

the Hebrew text) =nd note that the same form is repeated:
"17N ’1?!:_!. cf. also Prov. 30,1, which is probably to be




pointed thuss N "O")}? N 'D°N) . ™ie passage, Ps. 45,6f
(vv. 7f in the Hebrew text) is specifically applied to Christ
in ¥eb. 1,3f, The word 0 "TJTJN is rendered by 0 £¢J5 in
hoth verses. That ¢ D£os can be vocative, and often is used
inste.-gd of 9££’ s 1a seen, for examnle, in Mark 1;'),34, where
"SN "7JN' is rendered by 0 990’5/:«/, o Peds MoV 4 Conseauently,
in this pessege also the distinetlon between the Persons in
the (todhead 1s tausht.

ILet us consider one more possage with regard to the
algnificance of 75.17{ « It iz porhops the closest prorallel
we have to the expression 7}.'1N « It is found in the
section of John 1, which we Xaow to be the New Testament
countarpart of the ﬂp?{? digcusséion in Prov. 8,

John opens hils marvelous gospel with the words: ’Lv QpAY
v 6 Adyes, nal o Asyos fv npds rv Deok, ket Prds Fy 6 Aoyos.
The expression 71?55 7o¥ 960{' reveales the same thought as

15aN.

lleyer coknowledges these two passagas to be parallel.l
Dods remarks concerning 7!f5$ 70V 9&‘01/ .

71}’0'5 implies not merely existence alongside cof but
personal intercourse, It means more than 4#¢7a of
naps 5 ond is regularly employed in expressing the
presence of one person with another. . . « This

prepoaition 1111_'91153 intercourse and therefore sepa-
rate personality.

Another commentator ssserts:

"gith" is the expression used to denote not only the
general relstionship, but more particularly the
personal and the inward fellowship in His devection
and association with the Father., He was with God
as a separate entity, apart from Him as to person

le Heyer, 0P« cit-, Vol. III, Ve 48,
2., The Expositor’s Greek Testament, Vol. I, b. 624,
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as I am from you, and yet in the innermost unity of
being., The evangeliest doecs not state that the Logos
was in God, just ss we speak of a word or an oxpres-
sion existing in us. Ne was not an atiribute revos-
ing in Cod nor yet any force emenating from Wim,
Srenz writes:s "iven as the strsom is never separated
fron its source, nor the light from the sun, so is
the Son of God never separated from the Pather,"l

This intimate union with the Father is possible only

because the Son is true God, Onec with the Father,® Although

they are different Pergons, they zre of the same Issence,

Dr, Franz Pieper correctly states:

Wenn die Schrift Christum Pros (Joh. 1,1) und

6 uvids To0 Pfod (ifatt. 16,16) nemnt, so gebaucht
sle diese Ausdricke nicht im uneigentlichen Sinne,
wie such Xreaturen wegen g8ttlicher Functionen
Gott genamnt werden (Joh. 10,35}, sondern im eigent-
lichen, das heisst, im wesentlichen oder metaphys-
ischen 3inne des Wortes., Dlies geut unwidersprech-
lich daraus hervor, dass die Schrift dem Sohne im
Verh#ltnis zum Vater dasselbe gdttlioche Wesen uvnd
Aieselben g#ttlichen Wirkungen der Zahl nach
(eandem numero essentiam et easdem numero operstio-
nés nd extra) und Biberhaupt die ganze Reihe der
g8ttlichen Attribute zuschreibt,

’ a
On this sccowmnt TIVDIIN , who iz the Aoyoes xkoupxos ,
Jesus Christ, can truly say: 779.‘1)‘ 'ﬂ"ﬂN} . 43 is the

case in John 1, so also here it is not merely an attribute,

but the Son of God Himself who speaks. e repeat: TTJSN

cannot

mean in. With reference to verses 29b and 302,

Dr. Theo. Laetsch aptly remzrks:

Hote herée that He does not merely sey, "in" Iim,

in Wig heart and mind, as a person has wisdom within
himself, as an aitribute or qualiiy. Ne, the Hebrew
word trenslated "by" means "at the side of." Never
does it meen "within;" always, next to one's side,
as an obJjeoct or person separate or dis&inot from the
object or person at whose side one is.

« Johannes Yl¥isaker, The Gospels, p. 42,

Tranz Pieper, ChristIiche Dogmatik, Vol. IX, p. 62.

é John 10,30

verb_ﬂ_ ™
of the

4, Theo. Laetsch; Divine Wisdon ;;om he 3Book of Pro-
the

sn essay in the Proceedings o Oth Convention
Scuthern Wisconszin District of the Yo, Synod. Dpe 27,
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How there cnn be one God and yet three distinet Dersons
in the Godhead is far ohove and heyond our meager human coms
prehenaion. We mst confess with awa: "Great is the mystery
of godlinenss: God was menifest in the flesh,"l and declare
with Paul: "0 the depth of the riches both of the wisdon

an? tho ¥nowledze of CGodin2

., :p'g l;!

We shall now m:ake the word )'lD);! the basis for our
atudy, In verse 30 Tﬂ_".) 2T rolates: ]'H)I‘\r! )’D.SN FT'T“\'!-
Due to the translations of a numher of the early wersions,
here are three voariant readings for the word ]'H'.n;l *
ey are: "137;5 % ]er N , and ]?YJ)’;( . Nowever, the
Masorstic reading is most relizble of alls therefore we
ghall a2hide by 1it,.

The word ]?DN has been variously translated and inter-
nrated, The Scptuagint understands it to bHe an infinitive
shaclute or the like, deriving it from ’[{.)7:[ end translatings
apuofofra, TIikewise Elirrelmeyer: nordnentf, "5 gimilarly,

tke Vulgate has cuncts componens. This interpretation is

similzy to the one which we hold. However, we do not take
it as on infinitive ebsolute, which is usually employed in
any of four instances:

1, Vhen it is governed by a transitive verb, and
stands in foct as an acousative.
9. When it is in the accusative and used adverbially.
3. When it stands in immediste connection with the
corresponding finite verb (either before or after,
snd derived from the some verb).

1. 1 Tim. 3,16.
2. Rom. 11.33.
3. Kiirrelmeyer, Die Erste Deutsche Bibel.
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4, When it #tands in vlace of the finite verh.t

Since the word ]'JDN is preceded by the words 1 ‘7N7
753N ( TI ﬂ is not =& transitive verh), sinoce ])DN is
not in the acousativa case, since it is not used in a cog-
nate construction, nor used in place of a finite verb, we
mist reject the theory that [)DN is an fifinitive abso-
lvte, although in form it appears to be ona.

Another intervretation offers the translation "wnrd; n2
and the Authorized Version has "one brought up with Mim,"
the last two words in italics. The proponents of this
theory =msume that )"iDN is a passive form of the verb
']DN + However, then it would be pointed "] DN instead.
They =ppeal to John 1,18¢ & v €ls TSY KéAnoy 'rou ﬂurfos
We cannot agree with them, for even if it were pointed I-?b‘gl
the context nrohibits us from translating it alumnus, "ward.”
Throughout the preceding context the activity of i‘lpD_{J in
the creation of the world is stressed.

Another view is tha'qof Fhrlich, who remsrks: "Das Nomen
scheint "vertrauter Freund® oder *“besténdiger Gast® su be-
deuten."S This interpretation is entirely too weak. It does
not express the real nature of Christ's work in the creation
as our interoretation does.

Our view is that ]'I'b?;ﬁ is a noun related to the verb
[AN , "be firm.® An '['ibt;s , therefore, is one who is firm,
sure, skilled in his art, With Luther, Delitzsch, and several
others we agree that it is best rendered by "werkmeister,"

%. Davies and Tiitchell, Gesenius' Hebrew Grsmmer, pp. 321ffF.

e Alexander R. Gordon in The Oid Testament, An Ameriocan
Translatione.

3s Ae Ba Ehrlich, Randglossen Zur Hebrfishhen Bibel, p.42.




Niaster Torkman," opifex. 'In the Wisdom of Solomon, 7,21,
we read: B yip ndvrwy TEXVITIs édlda%s pe copiw.
Zelitzsch correctly remsrkss )
Der Terkmeister helsst ]ibkl « « o« Wol nicht als
der den man etwas betraut, =zuf den man sich in siner
Arveit verlisst oder verlassen Kamn . , ., sondern
von |RN , fest seln, els der in selner unst fest
ist, wie vielleicht auch die rechte Hand ‘den Namen
r b} als der Artifex unter den Gliedern hat.r
tnother point in favor of cur interpretetion 1ls the fact
that the form is in the mesculine gendcer. Thet throws over-
board the argument of'thc- eritics who make so much of the
feminine form TIDNDI] . Sowe of the critics reply that
there is no ieminine Torm of the word ITDZ:( s or thint the
position of the !laster-liorkman warrants the use of o maacu~
line form even if thc feminine zender is meant. Let us heer
what Dr. Puerbringer says on this polnts

Zu "TJeachtan i3% noech, dass das Wort ein ilaskulinum
ist, was gerade zu der kirdlichen Brkldrung passt, dass

d.’;"f.‘!eishoihder Sohn Gottes inte VYenn men dagegen

elnwendet, deas es ewen keine Femininform gebe (Strack)

oder dgss das Handwerk M#nnersache int, nicht Frauen-

sache (Nelitzsch), so ist zu sagen, dass eine Feminin-

form gmona sich schr leichit hédtte bllden lassene.

Therefecre we translate ]70{:! "ierkmelister," or "Ktngt-

ler," not "Ifilnstlc::'in.""” X8nig takes the word to mean
"Xéatlerin, " and offers the following explanation: " ]7D¥
wurde Frove 2,30 die Chokhma genannt, well der Sprachge-
brauch kein Wort fir 'Finstlerin' ausgeprigt hatte, n4

However, that argument has slready been answered in the

previous parsgraih.

le Delitaﬂch’ O)e _o‘_i&.. Pa 147,

2. XIuerbringer, on. cit., p. 405,

3. It i translated "Ktinstlerin® in the German Paral-
;ﬂ-:;ibelo

4, Kénig, ope. oit., paragraph 246c¢c, p. 154.
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Delitzsch's peculiar view concerning the T”,-!?!;l ’
nemely that 1t was o more or less subjective thing in the
hind of God, something "nicht Gott aber Gottes,"” a type of
4 i)ﬂl&tifro./s. appears also in his long exegesis on this verse.
We shall quote a few sentences from hims

Diese Selbstbezeichnung dieser Weisheit tritt hier
wolvermittelt auf, denn nachdem sie gesagt hat, dass
sle aus Gott geboren worden ist, ehe die Welt ward,
und dass sie zugegen war, sls diese wurde: beantwor-
tet nun dieses [INN die Frage, worauf Gott sein
Absehen hatte, als er der Weisheit ihm sonderliches
Dasein gab, und in welcher Eigenschaft sie der Welt-
schdpfung assistierte: sie war es, welche die in
Gottes Schipferwillen urstindenden und durch sein
Schdpfergeheiss in Bewegung gesetzten Sch8pfungs-
gedanken aus lhrer idealen Wirklichkeit in reale
umsetzte und gleichsam die Entwlirfe der-einzelnen
Creaturen kiinstlerisch ausféhrte; sie war die it-
telursache, war die demiurgische ifacht, deren sich
die g8ttliche Schdpferthiitigkeit bediente, wie

3,19 gesagt wirfs Jahve hat ;Jn> N3 die Erde
gegrundet, usw.

We cannot agree with Delitzsch that DI is a force
80 subjective and idealistic as that. There is no warrant
for his position that i'?QDI;I was a force created by Jehovah
in order that she might assist Him in the creation., #&gain
Delitzsch begins to speculate when he pictures Wisdom as
.something idealistic "whereby the creative thoughts origi-
nating in God's creative will and set into motion by His
creative cormand were transformed from'this ideal reality
into actual reality." There is no Word of God to prove
his point. In the final analysis, he refuses to associate

. ; : ¥
MNOT , the JINN, directly with the Adypos agupios,
On the other hand, we have already seen, and shall see

further, that the only suitable interpretation is the one

1, Delitzsch, ODe citey Pe 147,
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held by the ancient church, and which we hold, that it is
the Personal Wisdom which speaks to us in this section of
Proverbs 8, and probably also in the context.

Throughout these ten verses, 22-31, HQDEI speaks
of His part in the work of creation. TIQDU stresses
the fzct that He was in exisgtence before any of the acts of
creation took place, even those of the earliest days. He was
there, not as a passive being with no influence whatsoever,
but as an active agent in the creation, as one who contri-
buted both toward the designing and toward the execution
of the plans into the great miracle which we know as creation,

We know from Scripture that God, and God alone, created
the world. However, here and in John 1, as well as in other
places, TIQDI;I y O ./lolyo.s. and other terms are used to
designate one who Sreated. What stronger proof could we
desire for the deity of the TIQDJJ and t‘ne/lo’ros s Who
is Christ? It is true that usually creation is ascribed to
the Father, as it is in 1 Cor. 8,6 and, as everyone knows,
in the First Article of the Creed. However, it is an opus
ad extra. In the words of Dr. Tohn Theodore *ueller this
fact is brought outs

Creation, as an opus ad extra, is the work of the
triune God. Hence i1t is asoribed to the Father

(1 Cor. 8,6), to the Son (Heb. 1,10; John 1,33

Col. 1,16), and to the Holy Ghost (Gen. 1,2; Ps.
33,6)e Yet, though the three persons of the Trinity

concurred in this work, the creative power, or
omnipotence, toiwhigh the ?niveree owes tz:t::%B-
tence, is numerically one (una numero po »
80 that we must not speak of three treators, but
of only one, John 5,17, "oreation is an action
of the one God. « « « It is likewise an action of
God alone, which neither ought to be, nor can be,
ascribed to any creature.” Chemmitz.)

1, John Theodore lMueller, Christian Dogmatics, Pe 187.
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In this detailed account of His activity in the creation
of the heavens, the land, and the water, TH;JDI"] impresses
upon us His pre-existence. le uses several expressions to
indicate His eternity. We have already enumerated and ex-
plained a number of them. According to the Authorized Ver-
sion, verse 25 reads: "Nefore the mountains were aettled;
before the hills was I brought forth." It translates both
7 U:z and ‘JDB with the word "before." Fowever, the
first expression is temporal, and the second lccal.

Dr. Fuerbringer explains the word M) L? as follows:
=) '7 0 --abgeschnittensein vom Vorhandensein;
als Adverbium bedeutet es "noch," "noch nicht,
als Konjunktion "bevor," "ehe,” und so steht es
hier mit 3, wie oft, verbunden.l

Another strong negative expression employed by the
suthor to designete eternity is N‘B--ry. literally "toward
not," which can be rendered "when not yet.”

Solomon truly goes into detail, He uses a rich sup=-
ply of synonyms. In speaking of the clouds and heavens he
employs the terms T~ }771_71!!' s "clouds," {although Symmachus,
the Vulgate, and Delitzsch take it to be ugther") and

7af o) lrll , "heavens." He uses numerous words, differing
in details but all generally synonymous, when he describes

the land, First of all there is the general term f“));l 5

"land," "earth."” He uses the word Di.ﬂ-] IT to desoridbe

the uninhabited land, which lies "outside"” of the inhabited
land., The Septuagint has & o:mf-rou.s'. Besides, there is

the word D11 DY, "dust," which in the plural can also
mean "masses of duat." or "clods." TFor the ihhabited land

1., Fuerbringer, Ope. _c_is_o. Pe 327.




he employs the term Bnh » which is equivalent to o?nq%&’a;_.f ';;_g-;iz.;
and is frequently translated "worlld.® He also refers to' th. ﬂ__,%
y‘n;l ‘jtpfn » the "foundations of the earth.” He mentions "
specifically the D il , "mountains,” "high hills* and
the hi)’;;"t s "hills." There are also several words used.
for the waters. The D) D'T?.!’) are the surging, untsmed
waters, the depths of the brié‘ual flood yator-; ors in the
words of Dr. Fuerbringer; "die brausenden, ungebidigten
Wasser, die Tiefen dex Urflut."l  Other ﬁranlons for
the general term "water" are: th:.}\ N, "foumtains,"
related to the word ]‘}2 $ D?]D » the -usual word for
“water;" and T ® , meaning "sea." In all this TIP,D{]
was active and instrumental,
This, of course, immediately reminds us of Genesis 1.
It is a commentary particularly upon the work of God en
the second and'third days of creation. Identical terms
appeart D‘jl’l_)ly s YIN, l:lfﬂf;l s TN, ote. HQ?]J is
desoribed as p'm;s , "Master Workman," and hence not merely
an instrument of the Creator, but Creator EHimself,
There are parallels also in Job, particularly inm chap-
ters 26, 28, and 38, However, it is rather doubtful that
the 1D Dl;l in those chapters is the Personal Wisdom.
Nevertheless, we do know that the Son of God participates
in the opera ad extra, such as oreation, and, that to Him
also, as true God from eternity, those marvelous miracles
in nature can be attributed, The very similasity between
those chapters and our chapter, Prov. 8, strengthens owr
position that Solomon was the author of that poetical

1. Ibid.
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masterpiece, the Book of Job. B e - 4] A,,‘.._!-L:
There are two expressions in the Bible which are {‘dw‘b[{:-f“g::;
closely parallel to the designation 7Y.)Dn e« These are
the '77 ::I__ 7:1! .:5!_) of the 0ld Testament and the Aoro..s‘ of
the New Testament., We shall not attempt to make an exhaus-
tive study of these terms, That would be impossible in
this paper, for each expression would require a thesis
itself if it were to be exhausted. IHowever, we shall refer
to a few passages in which those terms occur, and link these
passages witﬂt‘hha verses of our chapter, which treats of
the 7INITI .
The mnj ?[Q'}‘I_D is not sn ordinary angel, not even
ichael or Gadbriel. We hold that it is none other than
the Angel of the Lord wat’ e',k oXQly s Wwhaich is Christ, the
Great llessenger,
The first passage in whioh the term is employed is
Gen, 16547ff, which treats of Hagar's flight, That the
Angel of the Lord is not a mere angel we know f;rom the
fact that in verse 13 we are told: "And she called the
name of the Lord that spake unto her, Thou God seest me."
In Gen. 22 also the Angel of the Lord is spoken of.
Hle it was who kept Abraham from sserificing his only son
to God, verse 11, In verse 16 and following we have a
repetiticn of the Yessianic promise spoken in chapter 12,
In chapter 12 the speaker is the Iord, 1111] ¥ , whereas
here He is designated iT'TTl: 71373 D« Surely that iden-
tifies them, for bothsare true God.® Furthermore, the

1. There are seversl commentators who hold the view
that whenever the name 77} 'l“ is used it refers :Ln partic-
ular to the Second Person, They link it with Kdpios in
the New Testament,

_
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ni: '])_!')lg of verse 15 and the j7)il of verse 16 are
closely relatei: "And the Angel of the lord called unto
\braham out of heaven the second time, and said, By myself
have I sworn, sazith the Lord, for becsuse thou hast done
thig thing, ctc."

Another vessage in which the term is used is of spec-
1al interest to us. It is the narrative of “oses and the
burning bush. We are informed in verse two: "And the Angel
of the Lord appocared unto him in & flame of fire out of
the midst of a bush." Verse four reads: "And when the Lord
saw that he turned aside to see, God called unitc him.,"
Verse six-tells us: "ioreover he said, I am the God of
Abrahan, the God of Isaac, and the God of Jacob. And ‘oses
hid hig face; for he was aftaid to look ui;on God." Does
not this passage clearly identify the Angel of the Lord
with God Jehovah Himself?

The Angel of the Lord is directly identified with
Jehovah also in Judge. 6,11ff, in which He is speaking to
Gideon. The two terms are used synonymously and inter-
cnangeablye.

There are scveral otaer references £o the Angel of
the Lord, but we shall let this suffice. From these pas-
sages we learn that theuéffice of the 717,:}: ‘])377)'_) is
to reveal the will of God to mankind.

Although we have mentioned the A 6yos already in
this paper, there zre a few things which remain to be
said concerning the worde It is derived from Afyw s
"to collect.” Thayer explains its meaning as follows:

Aoros 5 prop. a collecting, collection (see Aéyw )

—
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~-and that, as well of those thircs which are put
fogether in thought, as of those which, having been

thought 1. e., gathered together in the mind, are
expressed in words. Accordingly, a twofold use of
the term is to be distinguished: one which relates
to spesking, and one which relztes to think:lng?l

Ao’yos » therefore, is to be distinguished from f‘i‘i'm-
or €nos in that the latter may mean merely a word or
vocable without implying that there 1s any reflection or
cogitation on the part of one who uses the word, whereas
,)o}os means a word spoken with meaning, conveying a
definite idea.

Tisually the word ’\Dlr 05 means "word," "saying, "
"digscourse," "doctrine,"™ or "reason," "account," etc.
However, John scmetimes uses it in a special sense, as
in Jo'm 1l,1.143 1 Johm 1,13 Reve. 19,13. In these passages
it is described as a Person, and attributes of God are
ascribed to it. ot only is the ./lD/rO-f divine, eternal,
and almighty, but also the source of all life, physical
(since He is Creator), spiritual, and eternal. His incar
nation, rejection by the masses, and acceptance by belie-
vers is also stated. His message is not the Law, but
the Gospel.

Someone may ask: Mow can all three, i]} e T]:_lBD >
T”QDT;I , and o ./lo'yos refer to Christ, as we maintain
they do? We must remember that Christ is Wisdom, that
in Him "are hid all the treasures of wisdom and knowledge, n2
Only from and through Him can any true wisdom proceed.

The greatest wisdom which we can show is to accept Jesus

le Thayer, OPe cit., Pe 380,
2. Cols 2,3,
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as our Redeemer., The height of folly is to reject our
Sevior. The most horrible fate a person can meet is to die
in his sinas, for that means eternal dammation. How true
are His words to tho unbelieving Jews: "If ye believe not
that I am he, ye shall die in your sing. "t

Jesus :f.'evéals to us the way of salvation which Cod
ias prapared for us. Te 1s the Angel of the Tord, announe-
cing to mankind this way of salvation.2 e is the Tord of
God, which ie found in Ioly Seripture. Since this Scripture,
or Woxrd, is true wisdom, so also thc'Ao' yos w0 announces
it and is the Medlator of our covenant is true 7isdom,
T1Q;3§l « All three expressions undoubtedly refor to our
Lord and Savior Jesus Christ,

In this section, which we have based on the word ]fnl! e
we have showvn that TIDDJ:I s the Son of Cod, was active in
the crestion of all things, and is also now active in the
preservation of the world, and, ia particular, in the sal-
vation of ¥Wis owvn believers. The Son alone is sble to re-

veal the ather to use.

Fo D'Y3 w‘_;:ui

Tmder the general heading: REASONS WEY TIE THERM WISDOLL,
PARTICULARLY IN PROVIRBS 2,22-31, RUFERS TO THR SON OF GOD,
we have shown that Wisdom was eternally generated from the
Father, e was established in His officé, He was beside the
Father as a distinct individual, and, as Taster Workman,

He hod an active part in the cresation. ILet us now proceed

1, John 8,24,

2, It is significent that nearly always the )7 JEOD
is a ‘essenger of grace, hope, and promise, not of justice
and punishment.
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to the last part of this first section, whioh is the longer
one of the two. S - :

The word which chiefly conderns us here is the term .
D*YFWY Ui« "delight.” It ocours plene written in verse 30, ‘
It asaun.nes a defective form with the first person singular

suffix, ‘YW YUY , in verse 31. We shall quote these two
versess '\rerae‘ 30b: "And I was daily his delight, rejoicing
always wefore him;"” Verse 313 "Rejolioing in the habitable
part of his earth; and my delights were with the sons of
men," We quoted the Aut’hor:lzeti Version, 3

According to Gesenius, the word 'D“)_”IW..?: W, which is
a plural, is derived from the verb YYD ly'. Its etymolo=
gical meaning is "to stroke," “"overspread,” "smear." Then,
used of the eye, "to be smeared over," "to be blinded,"” as
in Is. 20,9, 1In the hiphil it ocours in that well-known
passage in which God: commands Isaiah to reveal His Judg-
ment of obduracy to the unbelieving Jews, Is. 6,10. There
1%t mesns "to blind." In the pilpel it takes the meaning
"to delight," "delight oneself.” The pulpal, of course,
is passive, meaning "be caressed."” The hithpalpel means
ndelight oneself."” Conseguently 1Y m__y U/ means "delight,"
"pleasure.”

et us examine two other passages in which the word
ocourss Ps. 119,24 and Jer, 31,20, In Ps. 119,24 the
Pgalmist joyfully confessess "Thy testimonies also are my
delight ( “Y /Y &/ ) and my counsellors." The entire
Psalm, the 101;30..1: in the Psalter, speaks of the great Joy-
which a believer derives from meditation on the Word of God.
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Surely, then, this word must not be restricted to.its
etymological meaning, that of carnal delight and joy, but
it has a mch deeper spiritual’ significance, as this pa_-é;-
sage, Psas 119,24, clearly indicates,

Jor. 31,20 readss "Is Ephraim my dear son? is he a
pleasant child? for since I spake against him, I do sarnestly
remember him stills therefore my bowels are troubled for '
himg I will surely have mercy upon him, saith the lLord." ,
The word "dear" is "I"P:, which is derived from ‘7/_?; 3
literally "be heavy," and then, "be precious," "be do’n_.','
The word "ploasant” is our word L'V W , Here, too,
we rust not 1imit the meaning of the word to the root idea
oi carnal delight, but, since the gontext spezks of cone
version, we regard Iphraim to be a "dear" and "precicus®
as well as "pleasant” child because the souls of the tribe
are irmortal, hence it is the true delight of God that they
be saved, for Jehovah is also a God of merocy and graclc,

The plurel form T'YIWYUl, following the singular
verb H‘F]Ng » has caused several to alter the text,

They went it to read )°Y7 ll!.y &', The Septuagint, following
this procedure, translates it r}-‘d é’wv 5 ﬂfare'/)'-u]ﬂ’o The
Syrigc version also has a similar translation,

There have been two chief theories concerning the

interpretation of this worda W YWV I, |
1, That God took pleasure in the Wisdom which \
2.‘,:31?52?..*%2 !‘é’e’f’i‘f‘?‘éﬁih'ii’tﬁ“ﬁiﬁ';u!“m'm |
beloved Son in whom he was well pleased (lfatt. 3,17).
2., That Wisdom herself rejoiced in her power and

|
her work, rejoiced in giving effeect to the Creator's |
idea, and #o "founding the earth,"d v g ]

J

1¢ Ihe pulpit Commentery, Vol. XX, p. 167.
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For seveéral reasons we prefer the second theory. . ; '

Faussett remarks: '

The image is irom children, which, when pPlaying in
the sight of their nurses, are their delight., The
truth meant is, "I was by Him as the closest and
the supreme object of the Father's delight,"
He offers Matt, 3,17 and Col. 1,13 (in the margin the Author-
ized Version has "the Son of his love.) as parallel passa-
ges, As we shall presently see, these are not parallels.

There is no worrant for changing T DIUVU to ryaw'gzy'.
a3 Frankemberg, Ehrlich, Faussett, and the Authoriszed Ver-
sion d0.2 It is true that 10200 » the Son of God, was
and is the delight of His Father. However, that is not
whet the text says. It brings out the joy whiech TINON
exnerienced in both the process and the result of His
creative nctivity.

Furthermore, the plural form of the noun need not
dieturb us, for the plural can be used to denote a cone-
tinvous or constantly.-recurring state of condition. .snch
is the delight of 'I'IY')D_U « We agree with Delitszsch's
statement:

Sodann hfite man sich, O YUYW mit ILXX Syr. im
Sinne von ‘YWY szu fassen . . o denn nicht
was die Weigheit far Jahve, -scndern was sie in
sich selbst ward, wird hier gesegte « « . Dér lus-
druck will nech Ps. 109,4 (vgl. Gen. 12,2) beur=
teilt sein, wo Hitszig thtig tibersetzt, "ich bin
ganz Gebet." . « « Es ist das ErgStsen gemeint,
welches ihr diese mittlerische Betheiligung an
Gottes Schipferwerk g te, die Freude am Schafe
fen, in der sie Aufging.®. .

That in verse 30 the word T'YIU/YW means Visdom's owm

delight is, moreover, proved from verse 31, where He speaks

Version » ies his.
3. Delitzsch, op. _0_&!-0 Pe ;"g% u-

1, Jamleson, Faugett, and Br Sommentary en She
Mﬂié%ﬁé%%ﬁ‘ Yol TTT, Johels 3T 48“”.
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of "my delights." Ao;ording to g rule of lntmtmﬁn;
2 word, when used repeatedly in a context, retains the -
same meaning, unless, of course, there is a olear indica-
tion thet in one or more cases n different meaning mmstibe
adopted.® ‘ .

W7isdom delighted in the process of creat:lon. *That
immense work (of creation) was play for Him. VQrily;’ He
speke, and it was done., He commanded, and it stood fast."®
"%e goll hier und v. 31 besagen, dass die ganze TAtigkeit
der Weigheit leicht und mfthelos war, keine Anstrengung
kostete, sondern lasuter Vergnfigung war."S

Yot only did npop r_eJoI.ce in the process or act
of creation, but He also rejoiced in the or finishsd
product of Mis creative activity., This, according to verse
%1, consists of the world and mankind.

e who created the world and everything that is in it
gald that it was very goods, That declaration is repeatedly
gtated in the creation account. How great was the joy of
the triune God when He boheld this marvelous result of His
creation as it was thon, before it became afflicted through
the rayeges of sin! It was a satisfaction which was justi-
fiable indeed.

Jiow if Fe was so well plcased with the world and the
plants and animals in it, how rmoh greater must have been
his delight in mankind, in the sons of men] The expression
“"gons of men" obviously does not apply to our first parents,
althouszh iHe had delight in them too, as we know. Inm faet,

le COf. :auorbrincor- m_ggnn Hermeneutics, pr. 26f.
2a mt.ﬂh. .. Pe

3. F““'bﬂm"-'- EsrsSnliche Welsheit mo p. 406.
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the triune God took special counsel and gave our first 5 g ;
parents a blessing (Gen. 1.25-28). for it was t;:r their
scke that the world had been created., The expression - .
"gsons of men" refers to all of Adam's a.nd Eve's duq_l_iﬂmt..
Now, all men after Adam and GLve, excepting Ohrist, have
been born in sin, At the time of eoreation, .'roiuu rofooni
that we would be horn in due time, and His delight mlu
with us. é ;
According to Dz;. Fuerbringer, "Die ganze Aussage geht
nach dem Zusagmmenheng suf die Zeit der Schépfung, nicht
schon auf dle spitere zait, "l However, it is correct to
state that at that time He was already concermed about our
eternal welfare, for Christ is omniscient, and He :I.s‘
not restricted by time or spacse.
le pay, therefore, assert that ﬂ):_)-_?l;l y» true God,
who decreed to create us, to redeem us, and to predesti-
nate us to eternal 1life, has alreasdy oreated us and also
redeemed us with His holy, precious blood on éalv_ary'-
hill. Through the Holy Spirit He has brought us to falth
and is preserving us in this our faith unto saa.'l"'at!.on.”s
Truly the Personal Wisdom, Jesus Christ, the Son of God,
is the Wisdom who speaks in Proverbs Eight.

l. Ibid
24 m;ﬂﬂo 2,13,




~B3- A R

1I, THE APPROPRIATENESS OF THE T:SRM WISDOM :
AS ASCRIBED TO CHRIST - .
In the first and longer section of this treatise we
have shown why we identify the Wisdom in Proverbs Eight
with the Son of God. We shall now consider the appropri-
ateness of the term Wisdom as asoribed to Christ, This
will entail, first of all, a cereful word study of the
term ’—”-?3711 and other synonyms used in chapter eight of
the Boock of Proverbs., In this study it will be necessary
to consult the immediate as well as the more remote context
of Prov. 8,22-31, Firthermore, we shall give due attention
to the usage of Yew Testament terms such as J0 P/x witn
reference to Christ. Finally, from the practical point of
view, we shall regard TT);)D);I » our Savior Jesus Christ,
as our comfort in life and in death.

Ao T ueaning of [DOT and 8 Pew of Its Synonyms.
Wwe have slready entered upon this study to some ex-
tent in the case of the word 17DDJ]7, The-reason is ob-
vious. However, we can take up a few details at this time
which we have not mentioned previously. We shall also
study the words 113, nJji2hs, hIT, vga'n.
pIRYIN, 1133, TOTIs TR, aud TR,

1. T s T
This important word is derived from the verd a2,
which means' "to be wise,"” "to become wise," According to
Gesenius it is related to an Arabic word meaning "to Judge,*
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"to rule.” He takes the primary power of the word tqiq.
uat of judging. He gives the adjeative IID/I first the
meaning "skilful," ¢0Pos , and then, more frgquontly;-
the meaning "wise,” with various cennotations suoh as |
"inteiligent", "ssgacious or shrewd,” "subtle”.or crafty."”
Gasenius lists the following meenings for ﬂp?l;l | 'aklll;'
"dexterity," "wliadom," "warious lezrning," mpletye"
The ;=ulp1t Commentary lists two possible derivations. -
Tfor the word O21 , either, with Gesenius from the Arabie
word "to judge,". or, with Z8ckler, from enother Arabiec
woerd eignifying "to fasten,® or "compcctness," "tc; be firm
or cloaed.“l
The word I DIJ has been variously deﬂned. “he
Yulpit Commentary lists three definitions:
1, Insight into that upright deeling which plesses
God--a knowlddge of the right way which is to Dbe
followed belors Gods and the wroug wey which is

to be ghunned. (Zdckler).
2. Piet,t‘ towards God, as in Job 28,28. (Cesenius).

3. The knowledge of things in their being and_in
the reallty of their existence. (Delitzsch) o2
It is true thet iun seversl passages in Proverbs the
word IR refers to the sbstract quality or attribute

in ma.n:‘5

and probably in God, alihough it seems '_l:'lmt when
wisdom, particularly in the first nine chspters, is ns30=
ciated with God, tho Son of God best fits the description,
This 15 possible; and even probdable, throughout the entigc
seoction, and it becomes very clear in the eighth chapter;
particularly in our ten verses, 22-31, as well as also in

the first twelve verses of the ainih chapter.

f
%. The Pulpit Commentary, Vol. XX; Pe R.
]

5. Brov. 10,13.28.31, ata.
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The word ‘TDDTI oecurs 149 times in the ou ﬂli-

.ment,l more often than any of its synonyms -uu are ‘lul

in our chapter, That it is a favorite of ﬂolonnn. who ll!.l-
self was D:;J;l s "wise," is evident from the fact that he
employs it 88 timess 40 times in Proverbs, 27 times in

= In the book of Eo=
clesiastes there is no indication that he identifies P20

Ecocleslastes, and 18 times in Job.

with Christ. He rather uses it in the sense of 'prud!p.oo.'
or wisdom in contrast to folly. However, the term nppm-'
to have a reference to Christ in a few sections of the
book of Job, partiocularly chapters 26, 28, and 38, which
are parallels to the creation account in Gen. 1 and the
deseription of the work of /DI in the oreation of

the world in our section, Prov. 8,22-31. However, it would
be difficult to prove that the 1l Y.‘;D];l in Job is Christ,
although, of course, all true wisdom comes from Him, who
is the fount of wisdom, and in whom are hid all the $rea-
sures of wisdom and knowledge. :

Indeed, the word 110271 very fittingly describes
Christ. It is the most general and all-embracing term of
all these synonymous words whioch we are now in the process
of stydying. It includes all the various aspects of Imow=
ledge which each of the other nouns partiocularly brings out,
The Pulpit Commentary regards Wisdom as an attribute, but
we shall nmrt‘nel.eﬁ hear what it has to say in regard to
the word:

“he

The begimning and end of the 7?20 , wisdom, is
God (:f 7)e VWisdom, then, is not th- merely

1, lHandelkern t sub 7
3 we assume ha "u was tho tl.:or of all
three ’I‘wook-.
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sclentifiec knowledge, or moral philosophy, but -
knowledge xav’ £50X)v, 1. @i, religious inm-lgo
or giety towards God, 1. @i, an appreciatiom of @
what God requires of us and what we conversely owe
to God, Wisdom will ofrry with it the notions of
knowledge and insight, :

That is indeed true of human wisdom, and this alse
applies to Christ, much more than to any frall mortal.
He, the only sinless and perfect man since Adam's fall,
is:infinitely wiser and holier than anyone of mankind,
however high the standards of morality be which men try
to set, And yet Christ, the np.?g » condesecends to
call to us, Frov., 8,1, and asks us to hearken to I-ﬂ.-; '
verse 32, Oh, wonder of wonders, how marvelous are the

ways of Wisdom}

2, _11J "i:l.

This term is usually trm:latcd "understanding."
It is derived from the verbd ]‘.‘1 s whioch, as Gesenius
sees 1t, means "to distinguish," "to separatej™ then,
"to consider," "to understand."” One can discern or per-
ceive withethe eyes, which is "to see;” with the ears,
"to hears” or with the touch, "to feel.” Then, it carries
the idea of turning the mind to something, hence, "to
understand," "to know." £

The word | 2, which ocours in its construst form |'2,
_wpetween,” is derived from this verb [ 2. The etymolo-
.glcal concept is that of an "interval,” vhich naturally
is "between" the things spoken of when the word is employed.

The word which interssts us is; of course, 11J 2,

1. The Pulpit Commentary, Vole XX; P+ 2.




«8%7=

Gesenius lists the mennings "understanding,” "insight,"
"intelligence," and "skill." The Pulpit Comnmentary, in its
fine discuskion of the t'em- for knowledge and wisdonm,
describes TL.;J"Q. as "the capablility of discerning the true
from the false, good from bad_. etc. Enabled to know what
to do in any ;:irc\mstances, and what not to do. LXX ¢fpf«9¢-;5,
Vulgate prudentia. nl

This word ocours 37 times in the 01ld Testament. Sol-
omon uses it 23 times, 14 times in Proverbs. The concept
of "insight" is the etymolég!cal one, and it is always in
evidence in this words It is to be distinguished from NYT,
which stresses the idea of knowledge as asquired through
the senseses |/ g"l is rather the ability of discerning or
distinguishing that which is already at one's disposal., The
Greek verb K ft’vw expresses about the same thought as the
verb [ 1.

In Prov. 8,14 11DDJ1 remarkss "I am understanding.®
As we shall see later, this part of chapter eight also very
1ikely refers to the Son of God. However, we shall not be
able to enter upon a thorough study of the first part of
this chapter, for that in itself would be a lengthy thesis,.
Yevertheless, this section most probably refers to the
Son of God, and the understanding or insight which this
verse speaks of 1s not merely human understanding or ine-
sight.‘ Just as HQDLT is an essential attribute of God,
and in this instance is the very SOl.l of God Himself, so
also i11°2, which is an attribute of God in that 1t

1. Ibides De 3o
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describes His perfect Snslcilt into everything, 1is the Sen
of God Himself, He,.the ot;rnd. 1f1nttc.. utnuooln s
is, in the final analysis, the only One who cam say: "I am
Understanding." Compared to His mdontmlnco:isa nil,

He is undor;tmding. He can distinguish at once

between right and wrong, wisdom and folly, essen-

tials and negligiblesj things advantageous and

:}ggg:t}lx:;ffl, undertakings effectual and plans

His remarksble understanding and insight are evident

from both revelation and nﬁfuro. This marvelous '01;10 of
ours, which fills us with awe as we gaze at it, is indeed
an eloquent testimony to the amazing insight of our triune
God who, according to Scripture, oreated it within a period
of six days. ZEverything was "good" and "very good," as we
are told in the first chapters of Genesis, Even after
oreation has been cursed because of man's sin, the world is
a marvelous product of the J1NN , the ilaster Workman,
How much more so before sin entered into it, and the ground
was cursed on account of man's sinl! How truly iIDDT/ can

says "I em i1J°2,."

s, 11J12A
' ! ;
This word &lso is translated "understanding.® It 1s
derived from the same root as 7] 2 "Il and is therefore
closely related to it. uch of the discussion under Tlg".’.l
will apply hers, too. Delitzsch makes the following dise
tinotions

with 7220 are !.ntorohan{' ed 71J°32, whieh ;
properly. -ﬂns that which is dht!.ngu:l:m or 1

1. Laetsch, ope oite., Pe 28, ¥ |
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separated, and 711731/ , which means the distinguish-
ing, separating, ap’_peilationa of . the capacity of dis-
tinguishing in definite cases and in generals but it
does not represent this as a faculty of the souls;
but .as a divine power whicticomunicatas itself as
thé gift of God (charisma),

Although Delitzsch identifies neither 71 2JI nor
13°2 and N1J32H with the Son of ‘God, He does admit that,
as sttributes, these capacities are not faculties of the
soul, but are a gift of Gods That is true, but here it is
evident that He who calls Himself /TNDJ1 also designates
Hinself 71J%3 and 71]J720 . This word is not to be
taken as a mere attribute, but is Christ. He is Under-
standing,

The word 11J]71 /A is.used 41 times in the 0ld Tes-
taument. In the Book of Proverbs we find it 18 times. In
Job it occurs in only four plzces. The word can be transe
lated "intelligence,” "understanding,” or "insight.” It
expresses soméwhat the same thought as d’u'vva‘ls o YoOwW

well this word, also, fits our Lord!

4. _HVT

e have mentioned the word NYT before, in comparison
with 71J°1 . The derivation of YT is obvious: 1t i1s
derived from y"_r: , one of the more common verbs in the
0ld Testament. The verb Y J. obviously corrssponds to the
Greek verus E?J ov and O?Jd. , and to the Latin verb
video. According to Gesenlus it means "to perceive," "to
acquire knowledge," "to know," "to be acquainted.” It
Tt includes knowing both as commencing and as compheted.

1 ])elitzsch (Translation by . A. Taston), Biblical
ggmen%a;z on the Proverbs of Solomon, Vole I, De v6.
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know." The words are frequently used 1ntarohangubly." :
but if a distinotion is to be made, it probably consists
in this that 0fJ« means "to know innately," whereas
yivW UKW means "to know from experience,"®

The verb Y77 means to observes, peroeivo. take
note of a thing, by the eye, the ear, the senses;

to receive into one's soul 1life, intellect, emo-
tion, willsy hence in its full sense it denoto- not
merely an intellectual knowing, but a knowledge
affacting both emotion .and will, & nosse oum affectu

effectu, a knowledge that is mindful of, pro=

vides for, cares for, is devoted to, will do all 3
:I.n its power to promote the welfare of its object,

Thié verb YT’ is used very frequently in the 0ld
Testament., From it 1s derived our word HY T, which oec-
curs 89 times in the 0ld Testament. Solomon employs the
word 57 times, In Proverbs it is used 39 times, in Ee- -
clesiastes eight times, and in Job ten times: In Prov. 8
it is found three times, The Septuagint renders 1t, :l.n

4

all three instances™ in which it appears, by the word

YVWoss o In several other passages it is rendered by
alaPnores o Handelkern gives the following mesningss
scientin, cognitio gligulus rei, intelligentia, sapientipa.
According to Gesenbus it means "knowledge,” “knowing,"
"understanding,® "insight," "intelligence,” Delitzsch
aptly suggests "experimental Imowledge."”

In verse 10 .l QD'):_I pleads with ust "Recelve ny in-
struction, and not silvers and knowledge rather than

. » . it. 118,
? R i T R b
s Laetsoh, !m‘ on gsj L]

4, Verses 9, 10. and 1
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cholee gold." He is fhe fount of all knovliedge,  Whatever
knowledge of God and things divine we have comes from Christ
our Savior. As true God, He has from ét‘e'rnft'r‘ known us :
with a loving knowledge, = nosse cum affectu et effectu,
as is so marvelously depicted in Rom. 8429, where the verb
n PDE,YVN has precisely that meaning, as the following
verbs in that great pomorams of salvation indicste. Since
Christ, trug God, has known all things from"qtar'nlw as=
cording to His ommiscience, and in a special sense has !
known Hie believers and pgﬂc}eutinated t"hm'to ot'tthal life,
He can rightly be designated 'NY T, "knowledge.” Hot only
does Ie possess knowledge, but He is knowledge, - Therefore,
for us to know ¥Knowledge is knowledge indeed, He does nét
in so many words declare "I am HYT", as He says, in verse
12, "I 7TRYTN dwell with 1IN ," or in verse:14, "I am
77132 " Hevertheless, just as He is j7ND7] and 71121,
so He is also HhYT.

Be ) Qr 10

The noun DIV 1is derived from the verb 70,
Gesenius gives, as the primary meening of O], "to cor
rect by blows or stripes,” "to chastise.® It is so used in
Deut. 22,183 X 'Kings 12,11,14; Prove 19,185 20,173 Ps. 6,25
etc. As the derived meaning he gives "to correst by wvordeg"”
nto admonish,” "to exhort," Prov. 9,73 Job 4,353 "to instruot,*
"to teach,” Iss 28,263 Prov, 31l;1. The Greek synonym is
Tatfed w, :

The noun ‘1??7’.\ ocours 48 times 1n7 the 014 Testament,




56 2e

It is Solomon, who, for obvious reasons, usés this word
most frequently. It is employed no less than 30 times in
Proverbs, twice in our chapter, In Job it appears omly
four times, -

It means "corz'ect:l.on." 'admnitlon.' 'di-oiplino,
":I.n-truction." "doctrine." The two latter meanings are
the result of the first 'I:hrae nean:l.ngs. ihiéh hld:lcn"'to the
process., With The Pulpit co-ontary. we nay l'h.to that it
is "wiadom on its practioal sido. nl

In Prov. 3,11 D1 clearly means "c'hut!.-mnt. ;
vdigeipline." The following verse has the verb form ' n: f.:)i" .
The two verses are quoted in Heb. 12,5.6, where the noun in
the form 7«ide (ws and the verb N«/fcicc are found, - Also
in Prov. 8 the word ") ‘p’)Y) :l_s rom‘lo_red by Tiaed Filo .iatm
Septuagint, In both instances the term is ass;ciated' with

'ﬂ@:)'l;l , the Son of God. In verse 10 we are tolds ."RO-
ceive my ‘19-773 s and not silver."” The exhortation is
given in verse 33 to "hear ) Q-’)YJ » and be wise, and re-
fuse it not." That ')Z’)-]Y) and NQ?TJ are closely re-
lated is evident from verse 32, in which Wisdom is the
Speakers "Now therefore hearken unto me, O ye childrep, for
blessed are they that keep my ways."

A1l instruction comes from God. Sinee j7DDT] is
true God, we are to hear Him, learn of Him, He is the One
who bids uss "Learn of me, "3

Christ is the perfect Teacher, who not only, as true
God. is n.blo to thoh us, both I.n the matter of our eternal

1. " mtm Vol, 3e
2e %‘o 11,29, i o R
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salvation and in other matters, butalno. aﬂww?ﬁn
sympathize with us, "For we have not a high priest Wﬂl L
cannot he touched with the .feel:lng- of our :I.nt.'lml‘.t!e'ui “but’
" was in all points tempted 1ike =s we are, yet 'I.thout sin,*

6. __hl YD

This word ooccurs ohiefly in the plural, The singular,
TTRATYD » is found only eicht times in the 0ld Testament.
It is derived from the verb UY, en onomatopoetis

word which memns "to murmur,” "mutter," "meditate," "have
in mind.® It demotes mental or intellectual conaentration,
as also Delitzsch states, Gesenius takes i't to niean, pro-
" perly, "to tie" or "bing.* 'Henoe tropioallys 1, "To 1lie in
walt,” "to nlot,"” "to purpose or meditate evil." It is so
awed In Prov. 30,32 and in Ps. 31,14, Hers, then, it is

in the evil smnse, 2. It means "to meditate ‘something, ®
"to propose to oneself," In this inata.neeﬂit h'a'n a favor-
able connotation. It is used in this sense in Gen. 11,83
Prove 31,163 Zeah. 1,63 ete.

~ The word TINTYP oedurs 19 times in the Old 'rutmt.
It is found eight times in Proverbs and twice in Job, ‘Im
Proverbs it eppears in the singular in 1,43 2,113 and 3,21,
Tt is used in a fmrablo scnse all three ﬂm. end trans-
lated in the Authorl.:ed Version by 'd.‘..-orotl.on. ‘It is
found in the plural in Prov. B2 8,125 12,85 14,175 and.
24,8. In the lsst three i.ns_ﬁ.nce‘a 1t is used to designate

i
!
l
1
i
|

"yicked devices.”

1, Hebe 4510,
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The passage which interests us.chiefly is Prov. 3;18;-

Due to the significmnce of the terms we shall quote the:
Hebrew texts : NADN HIDIN DYT]. nms "j.upw -m:y "IN
We have already diacuuﬂl 1”9;1 and NDYT, end we lhnl.l.
under the esighth topic, study the term il Q")}‘ « We are now
interested in tho word ATRPIY, Notdee that we have
hﬂ‘)_}‘ TJ ‘bB_"I_]-. "imowledce of witty inventions® in the
Aut'noriz_;ed Version. ILuther freely but effedtively renders
it “und ioh welss guten Rath zu geben,” giving the noun

NYT wverbal force, and understanding the plural bfr-)_ﬂ?
to be the so~called intensive plural, or the plural of :
inner multiplication, which it might well be. However,

" much can also'be sald in favor of the ordinary plural, de-

noting a number of designs, plans or inventions. Vhieh of
the two is meant here cannot be stated definitely, The
sane situation obta:i.nn- in regard to the synonym ni’;:mo ¥
which ocours five times in Proverbs (not in chapter 8.-.ho'-
ever) and twice in Jobs ,
According to The Pulpit Commentary, the word  7IDID
denotes "thoughtfulness," "oirocumspection® or "eaution®

(28ckler) or ®"discernment,” that whioch "gets a man on his

guard and prevents him from being duped by others® Plumptre) .1

If this dbsoretion applies to men, how much more to the
Son of God, who was athzt:l.ve in the creation of the world.
Vhat thought processes that requiredl This applies to the
preservation and government of the world, which He as true
God also un’aiu. In short, 1t is charastéristio of &ll

1e mmm. Vol. XX; De. 4-




.1 5N

of His activity, ‘ o

Such disoretion is the oharacteristic of the Pere
sonal Wisdom, the Son of God, who, Prov. 8,12, .
states, "I Wisdom dwell with prudence, and find out e
knowledge of witty inventions.® Wisdom s comstantly B
finding out; never at a loss of knowledge of care= . o5
fully considered and well weighed plans and resolu- '
tions, "witty inventions® of the mind, "witty® being

used in th:loriginal sense of "knowing, wise, re-
sourceful, :

e i l z .! h! .I

This word, 77?'71';1 » appears in l;rov. 8,14, as well
as in 61 other places in the 0ld Testament, It is derived
from the verb 7;1.1'_1 » "to be strong," "to be strengthened."
Its primary significance is that of "binding," or "nakiu
firm," Gesenius lists as its first meaning "strength;"®
then, "fortitude," "military virtue," "power," and also
tyictory." The last meaning is given for the word in
Ex. 32,18, which in the Authorized Version is rendered
"magtery."

17721 1s related to the noum 121 and the ad-
jeotive D721, the latter being attributed to the
lessiah in Is. 9,5, where He is ealled 771 YN. The
name "Gabriel® means "strong man of God."

Although the word ocours Sive times in Job and twiece
in Ecoclesiastes, i) ';) ) .:l.;l 1s found only onee in Proverbs,
in 8,14, where 711271 remarks: ﬂ:HJ_J "-'5.- *Mine is
strength.® Strength is, therefore, another attribute of :
the Personal Wisdoms | '

In this oonno.ctlon it is interesting to compare 1
Eccless 9,16, where the author comes to the oonelusion

1. Lastsch, Nokas on TIPH? .
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that ¥isdom is better than strength, '!'lu words ml
7‘77.‘21!} man "!J?lﬂ ¢ In this :loolnh-t"lqmp
evidmtly the two human attributes are Ihnt. ‘the suthow
desires to convey the idea that wisdom, the practigal Xnew
ledge which embraces a large number of desirable quntu-;
15 better than strength, which is restrieted in its seope; '

"and’ can v"ery easily be conducted into uﬂvartw o.i' ﬂ'n

destructive ‘channels. 'The point he wishes to 'make is that
wisdom is more useful and valuable than strength, '

As we return to our verse, Provs 8,14, we seé that the
Personal Wisdom also has strength, That is a part 'lot "I'HQ 2
just as 1742, “DYT, and the other similar expressions
are. The Son of God asserts: *Strength is mine.,®* In f-ot;
He is the only one who can truthfully make that unqualified
statement., '"as not He the ‘ﬂ.‘-?;'l BN. the *lﬂ.ghty 'dod?, Did
He not, with His unlimited strength, frame the heavens 'and
lay the foundations of the world? Did He not establish the
fountains of the deep and set bo\;ndl to the watorl‘.‘ 50 that
they would not submerge the entire faes of the earth? ' And
was not He the One who, after His {neomtlon. worked mir-
acles and wonders during His visible sojourn among His
people? Most assuredly so. u He could say, "I em Wisdom,®
"I am Understanding," so He could also say, "I am Strength."
Just as we receive whatever wisdom is ours from Jesus Christ,
the true Wisdom, so also we obtain stremgth from Him whe

sald, *Strength is Mings"
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Ve have already mentioned this word, 1Its CMMM
is, of course, from TI7 Y. Gesenlus gives: the etymole'
gical nean:lngl "make naked," "uncover.® The idea of smooth-
ness, slipperiness is emphasized. Its 'dmvélf'l'ui.llng li‘
"to be oraftys” In the hiphil it can mesn "to make crafty,®
as in Ps, 83,4, It can also mean "to ast oraftily," 1 Sam.

' 23,22) ory 'in a good sense, "to act 'prudantly." as in Prov,.
15,5 and 19,26, :

The word TI{J‘?? is found only six times in the 01d
Testaments Exod, 21,14j Joshs 9,43 Job By1l3y Provs 1,43
895,12, In the Exodus passage it has an evil connotation,
as it also evidently has in the verse from Joshua, and
probably also in Job. On the other hand, it is used in a
favorable sense in the three passages in Proverbs.

In its evil sense il 97?_ , as has been stated,
means "craftiness.® The adjective 7OV is aseribved to
the Serpent in Gen. 3,1.  The Septuagint has @aw/uif,rrmf
A{vTwWY for the peculiar Hebrew conetruotion 5':-)!.0 T1Ye
However, in the New Testament reference, 2 Cors 11,3, we
are tolds 0 6"4’15‘ et »)m;’-rqr:v Evay €y TH wuvw_frl'g- ab70D .
The word 7I1YOUPria geems to £it the evil comnotation
particularly well, although it, too, can be used in & £
good sense. : |

In the passage Provs ls4s 717 Y is rendered "sube
tilty.® Thers it clearly is ascribed to human belugs. ‘
The lack of 77)")9 makes a person simple, foolish, deveid |
of wisdom and prudenses The mtu.l.nt has 7Tavoupy (a o
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"heart." In this verse the word translated "wisdom® is not

I e

“6Bs.

In chepter 8 we read in the £ifth verse: "0 ye llwll.
understand wisdoms and, ye fools, be ye of an nnlmtnnﬂu

TR ;. the usual word, but TN, which is a synomymy . |
but not as all-embracing as (TDJ[1+ We note again that

D7Y ts used as an antonym for the quality of simplieity

or foolishness. Here, also, the word 7mavoupy (x is used

in the Septuagint, :

The passage of chief interest to us is, howevér, the
twelfth verse, which we have alreedy quoted in previous -
paragraphss "I wisdonm d'.oll-with-prudenu. and. £ind out
knowledge of witty inventions.," The word "prudence® ims,
in the original, ‘TD"J;’ Ye may well define’ Tlp?.)’
as "practical cunning."”

It is interesting to note that, whereas the Septua=
gint employed thenmoun 71IaAvdVy rlvb in both 1.4 and 3,5,
it has BovAdy ‘heres Eru'f 7 ToPia lmr:a'xpruru' '5’0“*9”
Usually FovA1i = is the Septuagint translation of the word
77.;1;’ » "counsel,” which we shall presently discuss in this
word study of the synonyms of 1710271, The word BouA q’,
in the New Testoment, may have an evil uonnotation' ins .
few instances, but in Zuke 7,303 Acts 2,233 4,285 20,273
Heb. 6,17; and Ephs 1,11 it refers to God, and, of sourse, .
is used in a good sense. _ :

The fact that the Septusgint has Fovly, though not
absolutely conclusive, does earry eomsiderasble weight in
establishing the fact that ;7)) in this instance has
a favorable coq:!otduon. Even if that faet could not be
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established, it would be oclear from the unﬁ:t.auw
adopt the other mesning, “"eraftiness® in an evil nuni.
would be -striotly unwarranted, ' ' = ' T oLcooel g
In asoribing. 7107 3. to' Jesus, we mean, of course;
the a.ttr:l.‘buté "gagacity,” "prudence.” This also 'is's
characteristic of Jesus. In :faot;, He 1s the prudent One .
wat’ EE0X N . Acvording to Usbrelt, T Y oan ve *the.
capacity ‘for éscaping from tie wiles of others."l It .

would not ‘be ‘straining the ‘sense-of the term to apply this

to the Temptation of Jesus 'in the wilderness. ' Satam, who
is wily, 077 'in the wicked sense, and by his wicked
7 Q"J ? caused Adam and Bve to yield to his temptation,.
was not able successfully to tempt our Savior, for He is
TI1773 in the good sense of the words prudent, and
thaerefors unyieldingz., He ocannot ain, for He is the Holy

One of God.

9, _TI2L
This word is derived from th; .:'rcotl }’ 7Y 3"to consult,"
according to Gesenius, It is related to the verb- .__9:. =
which Gesenius believes probably has the primary meaning
"to command.® It means: "to give coumnsel,® "to take coum="
sel,” "to comsult for any onme,” or "provide for.® The
partieciple y .9 A is asoridbed to the Messiah in that

. classical projhecys Ib. 9p0s

71N is found frequeatly in the 0ld Testaments a8

' times. However, it is not very common in Proverbss it

1s Quotéd in The Pulviy
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ocours there only ten times, once mors thmn in Job. m
primary meaning is, of course, "Gounsel." Such ooupul. |
may be that which one gives, that which one receives, or
that vhich one formse It is clear, however, that osceasio-

nally not the counsel in gonecreto, so to speak, is meant,
but the faculty of forming plans, L. Sy Sprudence,® “wis-
dom," is meant, Gesenius rightly lists this as another
meaning. In this sense it is a synonym of iTle;_l and the
other words which we have studied,

The word Tl Y is used once in our chapter, in Prov.
8,14, where it is connested with 717" ¥1/1, which will be
the last synonym in omr discussion, The first part of the
verse readss NWIN) TXY "5. Counsel is an essential
part in the essence of /N DI . : .

We know that this applies to Christ. "Counsel is His.
He always knows just what to do and how to proceed; He is
never at a loss.™ This applies to Him in every respect.
eager indeed would be our gomfort if it were app'noa'bll
to His counsel, His wisdom only in the realm pf nature,
in the kingdom of power. Uo, it is not restricted to that.
Jesus also has revealed His wisdom and counsel in the king-
dom of grace, He it is who guards and keeps us in body and
soul, who watches over our spiritual welfare. Whatever of
counsel we ever attain to in this life is a result of ouwr
mystical union with Him, who is also Counsel. How truly
He can be ocalled - "Wohderful, ellor, the mighty God,
the everlasting Father, the Prince e:l'-lpnu.l!-.

T
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This-word will bring to a olfqu our ‘study of ‘these
synonyms. In regard to the derivation of the mt; mErh,
the scholars are not agreeds Gesenius asserts that l.; is
derived from Tll'l_l; » & Yoot unused in Hebrew, but found

very widely spread through the anoiént languages. From
MY also- W', "being,* is.derived: Acsording to'hiam
the meaning of ﬂ!l',' would bes "to stand," "to stand out,"
"to stand upright,® "to be." " |
On the other hand, Delitszsch offers a different deri-
* vation.. He discusses the term in'connection with his res
marks on Prove 2,7. His view is as followss

The Chokma-word « « « ;¥R ig a fiphil forma-
tion (with the passing over of & #nto G, as in
i31h’) from Y Ji1 (whence the pr; names T4 7" and
njyiv)= (Arsb.) wapy and sy, to reestablish, to
advance, Hiph. of T7u: = . i) 4 to stand, and
thus means furtherance, i, 8., the powsr or the gift
to further, and concretely That which furthers and
rofits, particularly true wisdom and true :r_o:t'tun_o.1
I was formerly in error in regarding the word as a
Hophal formation, and in assigning to it the primary
significance of being in a state of realized exis=-
tence, of reality, in contradistinction to appearance

on:l{isvl‘h; ob.j;dtio: gt a'i n.i-mamn.h %ﬂt
P on plecent in a qum# &
2&&%: etc.,, does not apply here, since the wﬂ |

s a new one coined by the Chokma, but all the shades <
of meaning are naturally derived from the fimda-

mental signification ®furtherance® (ef. Seneca, d
gmm'n: torque ‘est). 71°W71h, from Arab.
and wasy, to her by word and deed, to assist

counsel and act, to render help, whence'’'the mean-

ings 1ium, us, and prudens 11ium, -

g;i!_.g. euiﬁ r'g'ﬁ'o_w‘c PR | '_nﬁo%on% |
u~> (8,21) is to be rejected, because "the fore ;
mation would be wholly without analogy, so muech the |
more because the ° of this word does not represent |
the place of the ], o « « and the derivation of |

m{i,oﬁ mw’tgib:lt? gﬂ: (H.I_.tzis). ”:';2'.3':«1-

diffie "4nto another system of .

:::uo under comsideration W ¥?A signi-

wi
l th. L oy a
H" vancement in the sensé of true prosperity.?

| note 3 Debitieeh wils By plced 5 paremtissene T T |
i. note ?. mi.t:'-oh. e g:_!f.‘:n . #tx.mr_ontp-uq-. |
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Although Delitssoh's derivation is indeed dlftm
from that which Gesenius snd many others hové heldy amd in
perticular seems to differ from the tMlutiu- of several
of the versions in various passages where the word ocecurs,
we do feel that his a.rgumn.tn are quite convineiu; and that
his careful and exhaustive study of the word merits con<
sideration, to say the :l.eg;.ut. 'Furthemre, ni we shafl.l
presently see, the veridions, including the Septuagint,
betray a definite unclearness and lack of understanding
in regard to the meaning and significance of the word

TIWIh . n .

The noun 773U A is found only twelve times in
the Old Testament. Job uses the word six times, and it
appeare in Froverbs four times.

It is wore diificult to determine the precisec mean-
ing of I} l,":Nb than of any of the other synonyms which
express the idea of knowledge or wisdomes Apparently the
translators who composed the Septuagint did :;ot catch the
meaning, for there are twelve different renderings for
the wo:rd.' a different one for each passage in whioch the
word OGCuUrs.

In Job 5,13 the Septusgint has &A 795'5. The
Vulgate is puzzling here. It has guod coeperant. In
Job 6,13 we find SonDeti’'s In Job 1146 the words
nsw'.”.,:? D'§DD *J are rendered Jre dindods Eorau TBN
;u.m‘. ;-g’ s which seems enigmatic, to say the leasts
Job 12,16 has (o /s « In Job 26,3 the word WIUD)
is translmted % T/¥( £nansiev®yo-srse 1In Job 30,22 the
words 7174 b *)3IN/1 are rendered Kai Anepprlfes pe and

e rpbi



- AT

2150

is "gounsel," (the raising of anything, that which ome

w73~

cwTnpiase The Chethib reading is. 11U h o and the
dere reading isy: J7'¥ h . WVith the gere resding Gese-
i1ius translates the two words: "Thou hast dissolved my
welfare." Acoording to the Chethid reading he would :

render it, "Thou hast dissolved me (am)"toiu:ifiod (me)o"
However,' the Septuagint is difficult to understand h.r..

In Isalah 28,29 1°W71A 1s translated md7eray
7IapinAnrty « Hicsh 6,9 makes it a verb, Twaet , we
sce that in these passsges the Septuasgint h.elp- very .
1ittle in establishing the meaning of the 'ord' ﬂ;'_'l_ﬂ")b.
One tliing is certain, however, and that is the fact that
the exact me:ning or the word was rather obscure.

Nor is tha'matter much simpler in Proverbs. In the
four passages in that book we also have divergent mean-
ings as indicated by the Greek words., In Prov. 2,7 we
have Twrppiav 3 in 3,21, fovd Ry § in 8,14,2cPdlcrxy
and in 18,1, A«/fw . gSafety, counsel, seourity, and
proper time--these are the English equivalents, and we |
ses & relation only between Jw7yf/ay and XT@PAAeiw,

“e® have mentioned briefly Gesenius' derivation of
the worde At this point we shall give his view a 1little
more in detail. Gesenius derives the word TI;UI 24
from TII'I,J; , as previously stated, and gives its proper .
meaning to be "a lifting up," "that whioh is erect,"

The first meaning, according to him, is "ald," (for com-
forting is properly to 1ift up). He then cites Job 6,13}
Prov. 2,73 leah 6,95 and Job 30,22, Xis second meaning




e
wishes to raise or set up). He lists Job l;lﬂ,l_uﬁ;'ﬁi_. ;
Septusgint has X A79¢5. The third memning whieh he pro-
poses is "counsel,” 1. 8., "wisdom." The pun;‘u‘ under
this meaning are Job 11,63 12,163 23,65 Prov. 3,213 8,145
18,13 Is. 28,29, 1 :

We have presented the views of Gesenius and Delitszseh.
They propose different etymologies, However, it l.ll dif.
ficult to determine which one is the correct ons, although
we have expressed our preference for the theory of Delitssch
on this word. How can we, themn, determine ;hlch;‘miu
of the numerous ones listed in the various versions is
closest to the original? The Authorized Voyn;on has
several transihations in Job, inniuding "enterprise,”
“wisdomn, " 'tﬁat which is,® and ";ubltanco.' and it has
'working;' in Isabah 28,29, and "wisdom" (in the margins
"-that which 4e%) in liocah.

However, in the _:i'our Proverbs passages th.' Author-
ized Version restricts itself to "sound wisdom® and "wis-
~ dom." Ve are inclined to agree with that translation for
a number of rn.sonn l. The general tone of the book 1is
that of the praise of wisdom, 2? The oont,:t.f wpeaks,
not o:-!' safety, nor of substance, nor of ontogprisc. but
of wisdom and understandings 3. The parallelimm _v'l.thln
the verse demands that we take it to br"nou'nl Ihm.'
“gounsel," or the like, which is also in keeping with
the etymology of the word, both acocording to G.'-_.nlm
and acoording to Delitzmoh. " We eonclude, therefore,
that the mesning "wisdom® or "sousd wisdom® is more
satisfactory than any other in this passage.
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Jesus Gurist, the Visdom of Gods 4w wlwe TI2W/Th ‘™ iz
kv’ E§oXive He is that in every sense, whether we undere
stand it to mean "wisdom," or '.'b_nl:')" (5’0);'95(::- ) o
"salvation." How truly He can say:s "Counsel is mine,

and sound wisdome® Indeed, 71:![1'-71-7 is also.an appro=
priate term for the Personal Wisdome,

awre
- St Sha

In considering the appropriateness of the texrm
;1997;7. as well ab 1ts synonyms, as a designation for
the Son of God, we have completed our word stwiy, and
we shall now, in a brief section, discuss those passages
in the New Testament which associate the coneept of
wisdom with Christ. 3 4

B, Chrigt gs Yigdom in the New Testament.
In this study we shall not include John 1, for we

already touched upon that matter when we identified np2a

. with the Ao’y os a?'dw/xox. Furthermore, the ~10yoS

subject is a study in itself, We shall, in the last
section, refer to 1t ageain in connection with Prov. 8, -
32-36, which forms the basis for the practical, horta-
tory section of Proverbs 8, and is continued in the
first verses of the following chapter also, which is
an application of the truths I..'i forth in Prov. 8,82-31,
It would be unthinkable in a study of this type to
neglect the common New Testament word which is:'a syno-
nyn o:é the word WHI]. #' 'The New Testament word is
00 @/a « Of course, it has synouyms 1ike Yr&o/s »
ru’ve aTls @oof Ypoisy 'r’:m'rzwn_sg otcsy dut vo cannot

3 » : i . AT E
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‘will they be mentioned.

_tical segﬁ:e. "governed in action by phkety and integrity."

‘definitely stated that Christ 1s the power of God, and

=76

discuss them here now, due to lack of space., Only insofar |
as they have direct reference to and bearing, upon "a‘aﬂ?ﬁ

According to Thayer, ¢°0{/a_means "wisdom,* "broad - |
and full inteiligence.” One who is ¢ Pos 1s ¥ekilled,* z
expert;? then, "wise," "learned;" fLinally, in a praec- |

ILike nR2T , oo Pl« is the widest and maf..d.;l-‘
embracing term for knowledge, For that reason the cone
text must determine the precise meaning of ‘the word in
a given pausag-e. of burse. it is often used of men,
However, we shall not concern ourselves with i:hnt usage
at this time, We shall 1limit this brief stud;; to those
pacssagecs which associate or 1dol_1t1fy do@ra with Christ.
Thekmost.striki.ng pussages are two verses in the
first chapter of 1 Corinthians: verses 24 and 30, In the
entire context, both preceding and following, the great
spostle praises and extols the wonderful wisdom of God,
thus drawing a marked contrast between that and the pal-
try, insignificaent wisdom of men,t o
The conoept of wisdom is introduced in chapter 1,
verse 17, and coritinue_g through the second *tu. The
word coffx occurs 15 times, and & P4s & times in
this seotions From verse 17 and onygithe idea of wisdom,
which begins as an abstrai‘-'t quality, gradually, in oli-
mactic fashion, assumes the force of the Personal Visdom,
which is identifled with Christ, wntil in verse 24 it is

T, We must bear in mind that Corinth was a wealthy
city wﬁinh. though wicksd, took pride in its 'lldﬂ
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the wisdom of God, W5 e the ;‘g:},,, '

In 1 Core 1 1% s Aifficult to draw the 1ime emsetly
where the Personal Wisdom begins aund the attribute wisdom
ends., This is difficult because here we are dealing with ]
the loftiest as well as the deepest of all theology. We. ¥
are in the realm of theology proper. We must ever remem-
ber that Christ is the highest, most exalted being, sinace
He is true God, infinite and incomprehensible. We caunot
begin to fathom Him, to understand His essence and working.
He is far beyond our limited Knowledges Christ is the
true Wisdom of Gode He was instrumental in the oreation
of the world. Now, the greatest of all wisdom consfkts
in this, that He came to redeem the lost and condemmed
world, But, sad to say, the blind unbelievers never
would see, and they persistently continue not to want
to see, this wisdom of God revealed in the Gospel, which
tells of Christis redemption. To them a Grucified Christ
is sheer foolishness and a stumbling block. They wanted
mimaéles, and still are esg~r to see thems; They search -
only for human wisdom, whichiis similar to a bucket with
the bottom __knooke:l outs Human wisdom has absolutely
nothing to offer in answer to the questions “What m‘t
I do to be saved?® :

According to 1 Cors 1,29, we are told that we cannot
glory in God's presence, Then,; in verse 30, Paul addss
"But of Him are ye in Christ Jesus, who of God is made
unto us wisdom, and righteousness, and sanctification, and
redemption,® Our Savior is everypthing that we need.

et e e e i N e
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He 18 ¢o0@/x , as our verse tells is, That I..W.

inclusive knowledge or wisdom. From Him we also reveive
whatever spiritual wisdom we have, That which is to the
unbelievers the greatest folly is to us the highest wis-

dom: Christ Crucified, ‘of whom Paul testiffed’ so eloquently:

"For I determined not to‘know any thing among you, save
Jesus Christ, and Him orucified;* From sugh faith im
Him may nothing deter us, .

An entire library could be written on 'l Cor. 1 and
2s sbout the wisdon of God, of which Paul speaks in
1 Core 2,7t "But. we speak 'the wisdom of God in a mystery,
even the hidden wisdom, which God ordained befére the’
world unto our glory." However, space dogs not permit
that we even attempt anything like an exhaustive ctudy
of it. Ve have mentioned that Christ is designated
Wisdom in two verses, and that there is an inherent con=-

nection between those verses and the context. Yhenever

+he word-dwisdom® designates spiritual kmowledge, we

think of Christ, who is vitally assooiated:with it, even
if, acoording to our human manner of:dhtlmhhiu cone
cepts, the attribute "wisdom" is meant, or seems to be -
meant; at any rate. '
Another marvelous Pauline section, & section empe-~

cially rich in Christological dootrine, is Colossians 2.
It follows that grand rhetorical shapter which opens the
Epistle to the Colossians, and whioh is similar to the .
first chgpter of Epheslans, (iR V-SRI '

le ll Core 2.-2.
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The verse which shall engage our attention is Col.
2)33 "In whom are hid all the tréasures of wisdom and
knowledge." 00 (f/x and [vTcis are the words which
are used, as frequently they are. ]

On the distinction between these two words, Thayer,
sub yw:)rl.s » Temarks: “"Where era'ZS and o‘oQt’-: are
. used together the former seems. to be knowledge regarded
by 1tself, the latter wisdom as exhibited in asction.®
Thayer quotes Lightfoots " yrug(S is simply intuitive,

P4
a0 P/a 1is ratiominative alsoj : . rw;o'l.f applies chiefly
to the apprehension of truths, J° 4’/1 superadds the
power of reasoning about them and tracing their relations.®
We might edd that ¢0&/a end TIPOT] are practically
equivalent, as are wal S and HVNT,

Christ, in whom all the fulness of the Godhead dwells
bodily, is also the treasury of =211l wisdom and knowledge.
As we examine the context, we learn that this great
Christologloal statement is inserted into a hortatory
section. The Colossians wocre aiminished to search for
these attributes, However, there was dbut one place where
they could profitably look. ' Peake is correst in saying:

All, not merely some of, the treasures of wisdom
and knowledge are contained in Christ, therefore
the search for them outhide of Him is doomed to
failure, 3ut not only are they in Christ, but
they are sontained in a hidden way, Therefore .
they do not lie on the surface, but must be
sought for earnestly, as men seek for hidden
treasure. They are not matters of external
observances, such as the false teachers emjoined,
but to be qurohonded by deep and werious
meditation, AT :

Of course, we would say "by falth and meditation,®
1. The Expovitor's Greek Testament, Vol. IIT, p. 519
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A remarkable passage indeed is Luke hyul “There-
fore also said ‘the wisdom { .1 O@/a ) of ﬂoa.tﬂ';l
send them prophets and apostles, and some of ‘them they
shall slay and persecute.” In itself, this is not so

remarkable, but if we examine the parallel; it truly is.

The paréllel ,paasa& io Matt, 23,34, Jesus - is _'ﬂn One
who speakss "Wherefore, behold, I send unto -you} prophets,
and ‘wise zﬁen. and soribess and some, of them yi .'-ha:u. kill
and orucifys and some of them ye ahsll scourge in your
syhagogues, and persecute them from ocity to elty."

In the context, of course, Jesus had beeh denoun~ °
cing the Pharisees vehemently for their hypoorisy.. Now
in this passage Jesus is identified with ¥ 70@/a of
the Luke passage.  Bothoare latroduced as saying the
sane thing,

In reference to these two passages, lMeyer. remarks:

It 1: sﬁpposadll:ha.t g:suu is hzr: quoti:g one 3
His own earlier utterances (observe the pas
gnae c€lnev )y 80 that Ne represents the wisdom

. of God (Wisd. 7,273 Matt. 11,193 Luke 7,35) as

having spoken through Him. Allied to this is

the idea of the /\D’r“ e » o » According to this,
however, the original form of the passage is not
to be found in Luke (Olshausen, Zleek)j for while
Katthew gives this remarkable utterance in a
directly present form, Luke's method of recording
it transfers to the mouth of Jesus what rather
was a later mode of oiting it, and gives it in
the shape of a result of reflective theology
akin to the dootrine of the Logos.:

Heyer seems to eompligate matters by entering upon
the question of whether Luke's expression or Matthew's
expression is the original one. The chief point is this:

Christ and. Y ¢oQ/a_gre here identified. It iw mot . .

1, Heyer, ﬂoj;m-. Vol. III‘; ’6 mo




sufficient to say, with Meyer, "that He represents the
wisdom of God'se  « &8 having spoken ‘thrdugh Hid,®
Christ !.s' Wisdoms Thersfore also the same gan be at- |

-tributed to the one as to the other, : : "

In Matt. 11,19 and Luke 7,35 we are told that -
nwisdom is.justified of {all) her children." Tuks in-
cludes the word "all." It would be well at this poinmt
to give tjhe préoleding oon'l;e‘xt'. ;Accordins to.'t'h"t Authon-
ized Version n'qqpto Matt. 11,16-19a3 mu;hmnitlh
same context in Luke. In liatthew we read:

But whereunto -shall I liken this generation?

It is like unto children sitting in the markets,
and calling unto their fellows, and saying, We
have piped unto you, .and ye have not. dancedj we
have mourned unto you, and ye have not lamented,
For Joha came neither eating nor drinking, and
they say, He hath a devil, The Son of man came
éating and drinking, and they way, .Behold a man
gluttonous, and a wine-bibber, a fr:lend ot pub-
liocans and sinners,

Tmmediately our Savhor adds:
But wisdom is. Justified of her children.?
In regard to the question: Who spoke these words?

ljeyer correctly states that these words are

e« » o not a continuation of the words of the .
Jews, in wh:loh case :8/kaLiSy would have to

be taken ironically . « «» but the closing
observation of Jesus in reference to the perverse

manner in whioch His own claim 5 and. those of John
had baen trentd by the J‘m.

We can hardly nccopt the :l.ntorpretauon thlt

e s s"the wisdom ml.:l.'o-ted in Jesus ha nothiu

to answer for with regard to the Jews" (Chryso-
stom, 'l'hcophurlaet. und Castilio), a view to which

- There !a a variant rgadi.ng: E frWV for rikvwr
lrestl.a prefera the rending wy 4n Vatthew, although
the reading fivwi seems bottor attested. In Luke, the
reading 7eirvwy is much better attested. The latter seems
to be the gendine one in Luke. We prefer 7¢iiw/e

2, lleyer, Ope 0&. Yole. I, pe 227.




]
i
il
]

«B82=

1t may be objected~efirst, that Jixaio Wﬂ' &no . 7Ives
cannot be tnken in the sense of $o W GEF
the guilt of euy one o « «j and secondly, that
the Jews « « « Oannot ltruightm be spoken of
ns the children of wisdon. Ty it
Other interpretuntions have been offered, bHdt we caunot
go into 'de'l_;a.:ll;hera, B0 we phhll be satisfied .to quote
what seems to be the most satisfactory interpretation of
the passage. This interpretition of the pnssage identi-
fies Wisdom and Christ, and yeot makes tho:. T0 Qi appli-
cable to John the Baptist, .who is zlso dgéoribgd in this
passage. We quote Dr. Pe¢ E. Kretzmanns e
The wiadom of God, 2rsant. in -the preaching of
John, and embodied in tlie person of Jesus, w=s
Juntified, acknowledged, given its right by the
children of wisdom, who acecepted its teachings.
Thus the heavenly Visdom alweys finde some dis-
ciples and children that receive Fim gladly and
are, in tgrn. ingtructed in the way of salvation
by grace. d
From thege New Toatam,ont' passages oeoun:lﬁg in
1 Cors 1 and 2, Col. 2, Iatt. 11 and 23, and Luke 7 and
11, we have leerned that the term 000/ 1ip very
closely associated with, and even identified with, Christ.
There is little if any doubt that all of these passages
refer back to Prove 8, where the Personal Wisdom is most

clearly and ‘fully taught.

C. Jesus Christ, Mm& ¥isdom,
Qur Comfort in Life gnd in Death.
In Prov. 9,10 the statement is mades . 7”753 i b}TIh
207 ONDT. 1 Prove 1,7 we reads AYT AWNY W2 N

ia: :%%E':ﬂ:g:h. A Fopuler Commantary of the Bible,

New Testament, Vol. I, D



«83-

Although two different words are used for *"begimming,¥ .

and instead of 1NJI] we £ind. hYT in 1,7, never-
theless, the meaning is the same, ., True wl.l'doll O!."' knowe
ledge, and how we can acquire i%t, is meant,

The terms fJN)' and my > are very significant,
Instead of "fear" in the sense of "terror® or "dredd,"
which is :I.guludod in the expressions 7719, TN N , and

T 2T 5 all of which also ocour in Provorb:l. we have
the word TN (AN’ in the construct state), which
means "fear" in the sense of "reverence," It is that
kind of fear which God wants us to have for Hims a fear
intimately comnected with love, the fruit or effest of
love, as love is the fruit of faith, Of s Christiens
God expects filial fear, not slavish fear,

Furthermore, God is designated, mot as T"iJ ') Ne
SN BiON, [°5Y, "JTN,er  CTH, a2 of
which to a greater or ll;sur deg::u emphasize the sover-
eignty and omnipotence of God, but as Tl;l_ 77: s the im-.
mutable covenant God, who keeps His promises to His
believers. "

To all men d&s they are by nature, God is a sterm
Judge, end if they fear Him, they fear Him slavishly,
not through love and reverence for Him, However, in
Christ Jesus, the true Personal Wisdom, we have been
redeemed, and are reconciled to Gode To us ‘believers
God is, thersfors, a gracious and mereiful .God whe
loves use. Ve, im reiurn, show Him love and .reverence.
This kind of fear is the beginmning of wisdom,.

Tl Py | ]




-84-

Ve note, however, that the author says:s "The fear of
the Lord is the beginning of ‘wisdom. Throughout life we
are clways in the process of ebtaining this wisdom, but
it is a very slow process, frequently intérrup'l;ed on
nccount of our menifold sins and weaknesses, our general
irperfeotion. Howofer, -there can be no true wi:sdom without
"the fear of the Lord,” which is possible only through
faith in Visdom, the Author of our salvation.

7o would naturelly be led to think that MQYDIT, the
sinless Son of God, would have nothing to do with sinflul
human beings. At least, 1t would scem that th'e wretched
gimmer, in need of & Savior, would be the one whc would
plead te be rcceived by .'fésus. But, wonder of wonders,
the opposite is true, In Prov. 1,20-23 Solomon tells us
conceruing Wisdom: .

wisdom crieth without; she uttereth her voice in
the streets: Bhe crieth in the chief place of
concourse, in the cpening of the gates: in the
city she uttereth her words, seying, How long,
ye simple ones, will ye love simplicity? and the
gscornerp delight in their scorning, and fools
hate knowledge? Turn you at my reproof: behiold,
I will pour out my spirit unto you, I will make
known nmy words unto you.

The word for "Wisdom" in this place is M YJDIJ .

We quote Delitzschs:

After that Dietrich, in his Abhandl. 1846, has
shown that the origin of the plur=sl proceeds not

te calculation, but from comprehension,
ggmtﬁga;:rgicﬁaﬂy als0 names denoting intel-
lectual strength are frequently plural, which
multiply ‘the conception not externally but ine
ternally, there is no longer any Justifiable doubt
that DINOP signifies the all-comprehending,
absolute, or, as Bittcher, paragraph SBQ, ex-
presses it, the full personal wisdom.*

1. Delitzsoh, ope cit., Vole I, P. 68,
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Furthermore, it is diffioult to umderstand how the
attribute wisdom, or even wisdom nersoniZied, could call
to the simple, as is expressed in these verses.

'Is it not strange that wisdom should be able to
gstand and speak, to ‘ory at the city zates and
1ift up her voice at the crossroads and the high
places so zll may hear? Is this to be regarded
a3 meore figurative longuage?t

On the other hand, these words are very appropriate
when applied to Christ. Is He not the One who szid:
“Come unto me, all ye that labor and are heavy-lé.den, and

2 'He it was slso who graciously

I will give you regt"?
invited the Jews on the great day of the feast, saying,
"If any man thirst, let him come unio me, and drink. n3d
The invitetions which He extended are too numerous to
mention here. In fact, the essenese of the entire Gospel
is not "go, do," but “come, recelve."

This invitation is extended by ',7[’)3;1 in Prov.
B,32=36. These verses, as we know, follow the ten verses
which form the core of this paper. Ve shall quote the
voerses at this point, and briefly discuss thom.

Now therefore he:rkem unto me, O ye children:
for blessed are they that keep my ways. Hear
ingtruction, and he wise, and refuse it not.
Blessed is the man that hearéth me, watching
daily at my gates, waiting at the posts of my
doors. For whoso findeth me findeth l1life, and

shall obtain favour of the Lorde But he that
simmeth against me wrongeth his own souls: all they

that hate me love death.
Irmedistely this passage reminds us of Christ's

invitations to follow Fin, who is the Way, the Truth,
and the 1'..:!.:E‘e.4 VYerse 35 in partiocular is a parallel

de Ilaetﬂoup %Q gu.' P 254
2. Watte 11. (]

3. John 7.37.

4, Cf. John 14,6,
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of John 1l,4: "In Him was lifej and the life was the light

of men." As Jesus repeatedly stated in John 6, He is the _
Bread of Life. We need light, bread, and water if we expect
to sustain our physical l1life here on eakth., How much more
important that we receive spirituasl light! Else we would
be groping in darkmess, and be completely lost. How we need
bread and water! Without it we would famish, so that our
body and life would waste away. All this our Savior, the
Wisdom from on High, gives us, supplying all our needs
plentifully.

He pronounces the man blessed who hears Him and
watches at His gates and doorposts. These expressions are,
of course, figurative, indicating constant, attentive
watchfulness, This pronouncement reminds us of the match-
less Beatitudes which Jesus spoke in the Sermon on the
lount. True blessedness consists in hearing the Word of
God and keeping it, or, to put it in the words of Solomon,
it consists in hearing Jesus and doing His will. How the
Christian should overflow with Joy to do the will of his
dear Saviord

The other side of the picture enters in also. Verse
36 describes the fate of those who disregard and hate
nN2OT] « Wisdom statess ‘NJJ_J_ID-S.,D “1“3:" DP?T‘N{?'HJ

hIN 227N « The Authorized Version translates the
first half of this verse as follows: "But he that sinneth
against me wrongeth his own soul." That statement is
absolutely true in itself. However, in this passage it
would be better to understand NWVII in its original

sense, as Delitzsch does. Ve quote him:
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‘WO ‘may, 1t is true, mean "my sinning one==iif
who sins against me ¢ ¢ «3" but the contrast of
: "NX'N places it beyond a doubt thatNL 71 stands
here in its oldest significations to miss something
after which one runs (19,2), seeks (Job 5,24),
at which one shoots (Hiphil, es 20.16’ otGs ¢ ¢
Just because it is the idea of missing, which, =
ethically applied, passes over inte that of sin
and guilt (of fault, mistake, falsé step, Fehls,
Fehlers, Fehltritts), N 571 oan stand not omly

e aoccusative of the subjest in regard: to
which one eres, Lev. 5,16, but also with the ac-
cusative. of the subjJeot which one forfeits, i, &.
misses and loses, 20,2, of. Habe 2,310.1

That a _great number of people have despised and hated
Jesus is a deplorable fact which 1s recorded throughout
Scripture, and which, of courwme, the slightest contact
with the world will prove to us. We cannot enumerate all
of the passages, or even a number of them. We shall
restrioct ourselves to what Solomon states in regard to
this rejection of the Personal Wisdoms IR Prov. 1,24-26
Wisdom tells the unbelievers:

Because I have called, and ye refusedj I have
stretched out my haid, and no man regardedj But
ye have set at naught all my counsel, and -would
none of my reproof: I also will laugh at your
calamitys I will mock when your fear cometh.

We know, of course, that this applies to Jesus,

It was He, the Logos, of whom it is said, in John 1,10f:
He was in the world, and the world was made by
Him, and the world knew Him not. He came unto
His own,.and HEis own received Him not,.

Ind;od. rejection of the Personal 1.‘11540:;_1 is fool-
ighness, for without the Personal Visdom an individual
cannot receive any. true wisdom himself, but only falls
more deeply into his folly. This folly is desoribed

througho;xt the first nine chapters of Proverbs. Although

1, Delitssch, op. oit., pPe 195,
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it involves falling into all kinds of sins, it is note-.
worthy that the sin of unchastity and unbridled lust is
most prominently deplcted. IFolly is personified as 2
harlot, a promiscuous woman. Whoever yields to her sub-
tle enticamants‘l is desoribed as a simple one, vold of
understanding.l Such an individual cannot ecape evil
consequences and ultimate ruin,2 Folly :I.'s pictured in
Prove 9,13-18 as a foolish woman inviting men who pass
by, enticing them to enter her house of 111‘féme..

“hat a contrast between her and ”'JDI;I 3 1m
the same chapter, Prov. 9, verses 1-12, lb)'D? NN is
descrived, Wisdom is inviting us to a feast. This &s
the Gospel invitatlion of the Son.of Gods We are invited
to come unto Him. Ve are reminded of the parables of
The Great Supper4 and The Marrisge of the King's Son.d

What great t_v:l.sdom there is in the One who has in-
vited us to Mis feast! How appropriate is the desig-
nation "7isdom" when gpplied to Himg “on

The Son of God clearly understood the obstacles
that lay in the way and that had to be removed
before a reconciliation between God and man could
be effected, There had to be a fulfillment com=
plete enough to comprise all mankind, There had
to be a complete satisfaction for the sin and
transgressions of all the world. There had to
be a full payment of all thg penalties incurred
by all the children of men. .

A1l this the Savior did, as the whole Bible clearly

and repeatedly testifies. The reconciliation has been

le Cf, Prov. 7.7.

2. Cfe Prove. 6.2'?f.

3. AIDPPD 1s the intensive plural of I N27 ,
The same person is meant. ]

4, Luke 14,15-24,

5¢ liatte 22,1-14.

6. Laetsch, Ope cit.y Pe 35,
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effected, and the whole world stands justified bafors God o 4

Now we see the righitecusness. of God glving not:
the least Jot or tittle of its 'd&dﬂ.,zﬁm 4
longer protesting against ‘the reseptiom of simmers
into the loving arms of God, for our Comseler .
and Strength has fulfilled all demsmds of God's
righteousness for His brethren, the sons of men.

We see the justice of God yhelding not an iota of
its right to exaoct and execute punishment for every
sin coomitted by man, and yet reconciled to the
fact that the heart and home of God ars opened to
simmers, because the Son of God, wisdom incarnate,
drained the cup of Gf;l's wrath to its yery last

and bitterest drege.” : -

What sweet comfort for us to be assured oi-_ the fact
that we have a pacified, reconciled God! What great
wisdom e has] And grest indeed is the wisdom of the Son
of God, who iz TIDD[] and 00 @i« , the Personal Wisdom.
Since He is Wisdom, we also have God's proil:l.l_. that, bdy
believing: in Him, we also shall receive wisdom. . This
wisdom, limited in our life here on earth, will be in-
oreased to perfection in the life to come, where we
shall see the .Personal Wisdom, our dear Savior, face

to f':me.2 ;Lo :

1, Ibide, DPe 36
3. GF, 1 .Cors 13,10.12. : -




=90=

BIBLIOGRAPEY
THE GREEK WEW TESTAMENT, Nestle's gimteenth Edition.
THE HEBREW BIBLE, 1889
BIBLIA IIEERAICA, Pud, Xittel and P. Kahle. Third Edition
rovised by A. Alt and O, Eissfeldt. Stuttgart,
Priv, Vilrtt, Bibelanstalt, 1937. >

THE SEPTUAGINT, Rehlf's Edition.

=)
H

T LATIN VULGATE,
DIE BIBEL, ODER DIT GANZE HEILIGE SCHRIFT, Martin Luther's
Tranglation.

DIY EARASTE DEUTSCHE BIBEL, Xurrelmeyer.
PARATLET, 3IBEL, Luther's and another German Translation.

BIBELEN, LLLTR DEN HELLIGE SKRIFT, Andet Oplag, Christi-
ania, Net Torske Bibelselsiabs Torlas, 1891,

THE THOIIPSON CHAIN REFERENCE BIBLE, Authorized Version,
Third Zdition, Indianapolis, 3B, B. Kirkbride
Bible Gompa.ny, 1929.

TIE BNGLISH ROVISED VERSION OF THE HCLY BiIBLE, 0ld Tes-
tament 1285, INew Testament 1881,

THE OLD TESTAERT, AN ANMTRICAN TRANSLATION, Edited by
Je 1T Powis Smith, Chicago, The University of
Chicego Press, 1927.

Other Sources

APOCRYPHA: Loclesiastiocus and The Wisdom of Solomon.

CEEYNE, Te Ko, Job and Solomon, or The Wisdom of the
0ld Testa ent, New York, Thomas ﬁi’?ﬁker.
2 and 3 Bible Iouse, 188%7. .

CONCORDIA TRIGLOTTA, St. Louis, Cohcordia Publishing
House, ;921.

EHRLICE, ARNOLD G., Randglossen gzur Hebraischen Bibel,
Textkritisches, Sprachliches und Sachllioches,
Bend I und VI, ZILeipzig, J. C. Hinrichs'sche

Buchhandlung, 1908, 1913.




=9l

RUERBRINGER, L., Die Persdnliche Weisheit Gottes, Spr.
85,22-31, In the Concordia Theological ion ’
Vole IV, Yose 45,6 St. Louis, Concordia Pub-
lishing House, 1933,

FUERBRINGER, L., Introduction to the 01d Tagtems_ut
8t. Louis, Concordia Publishing House, 192 :

FUZRBRINGER, Lss Theological Hermeneutics, St. Louis,
Concordia Publishing louse, 24,

GESENIUS, WILLIAM, Student's Hebrew Grammar Translated
by Benj. Davies, Revised and eﬁIa.rga"by Edward C.
I1tchel, London, Asher & Co., 13, Bedford Street,
Covent Gardeny Ve Cos 1903,

GESEWIUS, WILLIAY, Hebrew Grammar, The Kautsch Rdition,
Translated by A. 5. Cowley, Oxford, The Clarendon
Press, 1910.

GLSENIUS, WILLIA'Y, Iebrew gnd Chsldee Lexicon to the 0ld
Testament Scrivtures, Translated by Samuel Prideaux
Tregelles, New York and London, John Wiley & Sons
and Samuel Bagster & Sons, 1883,

HOELEUANY, ARINIUS GUSTAVUS, De Evanmelil Joannel Introitu,
Lipsiae, Doerffling & Franke, 1880.

JAMILSON, ROBT., FAUSSETT, As R., and BROWN, DAVID,
A Commentary, Critical, Experimental, and Prgctical,
on the 0ld and New Testsgments, Vol. III, Job-Isaiah,
by AT R, Faussett, Philadelphia, J. B. Lippincott
& Coes 1866,

KiEIL, CARL FRISDRICH und DELITZSCH, FRANZ, Biblischer
¥ommentar Bber das Alte Testament, Die Poetischen
Bicher des Alten Testaments von ¥ranz Delitzsch,
Dritter Band: Das Salomonische Spruchbuch, it
Beitréigen von Prof. Dr, Fleischer und Consul Dr,
Welstem, Leipzig, DIrffling und Franke, 1873,

KRIL, CARL FRIEDRICH and DELITZSCH, FRANZ, Bibliwal
Cormentery on the 0ld Testament, The Proverbs of
Solomon by WEang Delitzsch, 1iranslatéd from the
Germen by iI, G. Easton, Vol. I, Prove 1l-17,
Bdinburgh, T. & T.,Clark, 38, Geroge Street, 1874,

KOENIG, ¥R. EDUARD I{iatorisoh-co%ar tive g%tax der
I-I;bra:lschen .%’rnche. Schluss hefT des H orisch-
¥ritischen Hehrgebatides des Hebrdischen, Leipzig,
J. O, Hinrichs'sche Buchhandlung, 13897,

KRETZMANN, PAUL E., Popular Commentary of the Bible,
New Testament Vol. I, St uls, OConco a
Publighing Youse, 1923.

ol



p L

' GCHVAN, He C., A qhort osition of Dr. in
sﬁnl Oatechisn g% Touls, O onoor%ﬁbﬂ H |

=92

msm'usw !‘r%:!nx%%' %5%%‘-4% g’tﬂiﬂ

vention of the South Wisdonsin Distriot of 'thq lm-
@slical Lutheran Synod of !Mligsouri, Ohio, & Other

f';g%ea, st. Louis, copcora!.a. Publhhing House,

?mssgjﬁdﬂg.,d ot eg on g‘brga' m_gg_ E.ﬂ ¥5

LANGE, J‘O"'{ﬂ' PETER and SCHAYF, tnn.n’, é

the Holy Seriptures: g;t;cg% -
J..ej;ua;l.. Vol. X, The Prov 8 0 Bo onon. Theolo=

gloally and Homllet#aally Rxpounded by Otfa-ZBeiler. 4
Translated and REdited by Charles A, Alken,’ New York, 'i
Charles Soribmer & Co., 654 Broadway, .1870. |

_IANDEI.I"F‘M, SOLOION, Veteris gestg’a:ntl MQQ;%?%&.
e‘bra.ica.e Atgue (] e.| Lipslae,,K Ve |
uOMp.. ; ]

MEYER, Ha. Ae We, Comment n the New s TRanse
lated by several Ineo :F‘ngl .sh, Amer ea.n 5 :I.tl.on.

Hew York and London, Funk and Vegnalls, 1883,
1884, 1885, 1887, 1889,

IUBLLER, JOHN,K THEODORE, Christisn Dogmatiog. 'St. Louls,
Concordia. Publishing House, . : :

' NICOLL, W. ROBZRTSON, Editor, Tl ?g.i_t_gy_g Gresk
Testament, Grond Ra.pida. chigan, Wm, B, Zerd=-

mans Publishing Companye

NOWACE, Do Ve, Hendkormentar zum ton
II Abtheilung, Dle Poetischen S0 er.
1 Theil, Die Sprfiche von Liv. W, Franken‘borg.
Gdttingen, Vandenhoeock & Ruprecht, 1898.

PIEPER, FRANZ, Christliche Dogmatik, 8St, Louis, j,
Concordia Publishing House, Vol. I in 1924, ;
Vol. II in 1917, and Vol. III in 1220, '

PREUSCHEN, ERWIN und B.AUER. wu.'rm. Gr:l.echilch- tsches:

Ysrterbuch zu Sohrift m.
Ggeuen, 'I.'Siolmann, '{';2 *

House, 1912. ('.l'he Inter-leaf Edition.)

SPENCE, CANON H. Do Mo, and EXELL, JOSEPH S., The Bo-
editor-. The Pulpit M New York and
London, Anson ndolp Company, and
Kegan Paul, Trench & Companyse




=93=

1ish Lexicon of the Hew

THAYER, JOSEPH HUINRY, A Greek-R
Testament, Beiﬁg_GrIm's ‘!IEIEe's Clavis !l’gvl_'rez-“
orrec

tamentl Translated Revised and Enkarged,
Bdition, New York, Cincinnati, Chicago, American

Book Company, 1886,
YLVISAKER, JOHANNES, The Gospels, A Synoptic Presentation
h % ew, ':Ta:‘l':. Luke, and John with

of the Text in Ia
Explanatory Hotes, Published originally in the

llorwegian Langusze 19056 snd 1207, IMinneapolis,
Mugsburg Publishing House, 1932, e

YOUNG, ROZELY, Anslytical Concordance to the :‘a:l'ble.
Tiew Yorlk, ﬁunﬁ & VWagnalls Cormanye. : g



	The Personal Wisdom in Proverbs Eight
	Recommended Citation

	tmp.1627564162.pdf._VVWN

