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How there onn be one God and yet three distinct Persons 

in the Godhead is fer shove and beyond our meager human com 

prehension. We mst confess with ava: "Great is the mystery 

of godliness: God vas menifest in the flesh,"2 and declare 

with Pauls "0 the depth of the riches both of the wisdom 

and tho Inowledze of doar? 

E. TiON 
o é 

We ghall now make the word Jip the basis for our 

study. In verse 30 ay PI relates: JION DAN TN}. 

Due to the translations of a number of the early versions, 

there are three variant readings for the word JIDN ° 

They sme: Jen > ] 2x 5» and JTON . MNowever, the 

Masoretie reading is most reliable of all; therefore we 

shall abide by it. 

The word JION has been variously translated and inter- 

preted, The Septuagint understends it to be an infinitive 

absolute or the like; deriving it from JON end translating: 

a ff ofojca, Tikewise Firrelmeyer: "ordnend,"5 similarly, 

the Vulgate has cuncts conmmonens. This interpretation is 

similsr to the one which we hold. However, we do not take 

4t as an infinitive ebsolute, which is usually employed in 

any of four instances: 

1. When it is governed by a transitive verb, and 
stands in fact as an accusativee 
2. When it is in the accusative and used adverbially. 
3, When it stands in immediate connection with the 

corresponding finite verb (either before or after, 
end derived from the seme verb). 
  

Le 1 Tim, 3516. 
2. Rom. 11,336 

3. Xtirrelmeyer, Die Erste Deutsche Bibel.
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4. When it stands in place of the finite verb. 
Since the word Jinn is preceded by the words Tr TIN] 

i DUN ( 1” ny is not = transitive verb), since inn is 

not in the amendatiee case, since it is not used in a coge 

nete construction, nor used in place of a finite verb, we 

mast reject the theory that JI ON is an infinitive abso- 

lute, although in form it appears to be one. 

Another intervretation offers the translation nwa n 

and the Authorized Version has “one brought un with Him," 

the last two words in italics. The proponents of this 

theory exssume that JiON is a passive form of the verb 

JON » However, then it would be pointed 2 IN instead. 

They appeal to John 1,18¢ 6 wy ets Tov KbAnoy eee TNATLOS . 

we cnnnot agree with them, for even if it were pointed Jinn 

the context prohibits us from translating it alurmmus, “ward.” 

Throughout the preceding context the activity of mandi in 

the creation of the world is stressed. 

Another view is thatof Ehrlich, who remerks: "Das Nomen 

scheint "vertrauter Freund" oder “*hest4ndiger Gast® su be- 

deuten."5 This interpretation is entirely too weak. It does 

not express the real nature of Christ's work in the creation 

as our interpretation does. 

Our view is that Jinn is a noun related to the verb 

]QN » "be firm." an JIN » therefore, is one who is firm, 

sure, skilled in his art. With Luther, Delitzsch, and several 

others we agree that it is best rendered by "werkmeister, " 

  

he Davies and ifitchell, sogenl se | Hebrew Grarmer, PPs S21ff. 
e Alexander R. Gordon in The Old Testament, An American 

Translation. 
3e As Be Ehrlich, Randglossen Zur Hebrdishhen Bibel, pe42- 

 



"Master Vorkman," opifexe In the Wisdom of Solomon, 7,21, 

we rend: n yap ndvrwy TEXviTis ES(Sake pe voPla. 

Delitgsch correctly remsrkss : 

Der Yerkmeister heisst JiOX + « e wol nicht als 
der den man etwas betraut, auf den man sich in siner 
Arbeit verlAasst oder verlassen kann . . e; sondern 
von [DW , fest sein, als dex in seiner Kunst fest 
ist, wie vielleicht auch die rechte Hand den Namen 

]° 3 ‘als der Artifex unter den Gliedern hat? 

‘nother point in favor of cur interpretation ls the fact 

that the form is in the mesculine gender. Thet throws over- 

board the argument of the critics who make so mueh of the 

feminine form INDI] . Some of the critics reply that 

there is no teminine form of the word jipx » Or that the 

position of the HMaster-iJorkman warrants the use of a mascu- 

line form even if the feminine gender is meant. Let us heer 

what Dr. Puerbringer says on this point: 

Zu ‘beachten ist noen, dass das Yort ein iiaskulinum 
ist, was gerade zu der kirklichen Urkldrimg passt, dass 
dte Weiskoitwder Sohn Gottes ist. Wenn men dagegen 
Cinvendet, dass es even keine Femininform gebe (Strack) 
oder dass das Handwerk Minnersache int, nicht Nrauen- 
sache (Helitzsch), so ist zu sagen, dass eine Feminin- 
form amona sich sehr leicht hatte bilden lassen. 

Merefcers we translate JiON "yerkmeister," or "Ktnst- 

Ler," not "Kinstlerin. nd KOnig takes the word to mean 

"Xiatlerin," and offers the following explanation: " yipN 

wurde Prove 3,530 die Chokhma genannt, weil der Sprachre- 

Drauch kein Wort fir *Kinstlerint ausgepragt hette. n4 

However, that argument has slready been answered in the 

previous paragraphs 

  

Le Delitzsch, OPe Gites De 147. 

2. Fuerbringer, one Cite, De 405. 
3e It is transleted "Ktinstlerin" in the German Peral- 

el-3ibel. 

4 Konig, Ope Gite, paragraph 246c¢, De 154. 
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Delitzsch's peculiar view concerning the MST s 

namely that it was a more or less subjective thing in the 

taind of God, something "nicht Gott aber Gottes," a type of 

5 n/t oupy ds » appears also in his long exegesis on this ees 

Ye shall quote a few sentences from him; 

Diese Selbstbezeichnung dieser Welsheit tritt hier 
wolvermittelt auf, denn nachdem sie gesagt hat, dass 
sie aus Gott geboren worden ist, ehe die Welt ward, 
und dass sie zugegen war, als diese wurde: beantwor- 
tet nun dieses /{7NN die Frage, worauf Gott sein 
Absehen hatte, als er der Weisheit ihn sonderliches 
Dasein gab, und in’ welcher Eigenschaft sie der Welt. 
schépfung assistiertes sie war es, welche die in 
Gottes Schépferwillen urstdéndenden und durch sein 
Schdpfergeheiss in Bewegung gesetzten Schépfungs- 
gedanken aus ihrer idealen Wirklichkeit in reale 
umsetzte und gleichsam die Entwiirfe der: einzelnen 
Creaturen Kiinstlerisch ausfthrtes; sie war die it~ 
telursache, war die demiurgische Macht, deren sich 
die géttliche Sehépferthatigkeit bediente, wie 
3,19 gesagt wirjls Jahve hat 7JnDMm2 adie Erde 
@egrundet, uswe 

We cennot agree with Delitzsch that 72/7 is a force 

so subjective and idealistic as that. There is no warrant 

for his position that MIN was ea force created by Jehovah 

in order that she might assist Him in the creation. f&gain 

Delitzsch begins to speculate when he pictures Wisdom as 

_something idealistic "whereby the creative thoughts origi- 

nating in God's creative will and set into motion by His 

creative command were transformed from’this ideal reality 

into actual reality." There is no Word of God to prove 

his point. In the final analysis, he refuses to associate 

MDM» the JINN, dtrectiy with the Adyos acupros. 

On the other hand, we have already seen, and shall see 

further, that the only suitable interpretation is the one 

  

1. Delitzsch, Ope Cites De 147.
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held by the ancient church, and which we hold, that it is 

the Personal Wisdom which speaks to us in this section of 

Proverbs 8, and probably also in the context. 

Throughout these ten verses, 22-31, mQOH speaks 

of His part in the work of creation. mp? stresses 

the fact that He was in existence before any of the acts of 

creation took place, even those of the earliest deys. He was 

there, not as a passive being with no influence whatsoever, 

but as an active agent in the creation, as one who contri- 

buted both toward the designing and toward the execution 

of the plans into the great miracle which we know as creation. 

Wwe know from Scripture that God, and God alone, created 

the world. However, here and in John 1, as well as in other 

places, MND] an) ACYOS » and other terms are used to 

designate one who Created. What stronger proof could we 

desire for the deity of the 77ND 27] and the A oyos , who 

is Christ? It is true that usually creation is ascribed to 

the Father, as it is in 1 Cor. 8,6 and, as everyone knows, 

in the First Article of the Creed. However, it is an opus 

ad extra. In the words of Dr. John Theodore Wueller this 

fact is brought outs 

eoiene Goda on but St, ascribed ee ne yack 
(1 Cor. 8,6), to the Son (Heb. 1,10; John 1,33 

Cole 1,16), and to the Holy Ghost (Gen. 1,23 Ps. 

33,6). Yet, though the three persons of the Trinity 

concurred in this work, the creative power, or 

omnipotence, foe the aa nee OF ee aia). 

tence, is numerically one (una numero | ® 

50 that we must not speak of three Cr ecators, put 

of only one, John 5,17. “Creation is an action _ 

of the one God. . - - It is likewise an action of 

God alone, which neither ought to be, nor can be, 

ascribed to any creature." Chemnitz. )2 

  

1. John Theodore Mueller, Christian Dogmaticss De 187.
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In this detailed account of His activity in the creation 

of the heavens, the land, and the water, mya impresses 

unon us His pre-existence. le uses several expressions to 

indicate His eternity. We have already enumerated and ex- 

plained a number of them. According to the Authorized Ver-_ i 

sion, verse 25 reads: "Before the mountains were settled, 

before the hills was I brought forth." It translates both 

D702 and ~J 59 with the word "before." However, the 

first expression is temporal, and the second locale 

Dr. Fuerbringer exolains the word QR? 1) as follows: 

a 2%) --abgeschnittensein vom Vorhandenseins 
als Adverbium bedeutet es "nochs"” "noch nicht," 
ain Konjunktion "bevor," "ehe,” und so steht es 
hier mit ) , wie oft, verbunden.2 

Another strona negative expression employed by the 

suthor to designate eternity is N'>-7y>s literally "toward 

not," which can be rendered "when not yet." 

Solomon truly goes into detail. He uses a rich sup- 

ply of synonyms. In speaking of the clouds and heavens he 

employs the terms 0” Pru » "clouds," (although Symmachus, 

the Vulgate, and Delitzsch teke it to be "ether") and 

ise A) wr » "heavens." He uses numerous words, differing 

in details but all generally synonymous, when he describes 

the land. First of all there is the general term fF 2N ‘ 

"land," "earthe" He uses the word DININ to describe 

the winhabited land, which lies "outside" of the inhebited 

land, The Septuagint has ROIKY TOUS « Besides, there is 

the word D1 >) » "aust," which in the plural can also 

mean “masses of quate" or "clods." For the ihhabited land 

  

le Fuerbringer, Ope Cites De 3276
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and is frequently translated "world." He also refers’ to the © : 

YN *Toin» the "foundations of the earth." He mentions | 

specifically the PD” Dil, "mountains," "high hilis* and - 

the hiyaa » "hills." ‘There are also several words ‘naet 

for the waters. The 1) nih are the surging, witemed _ 

waters, the depths of the original flood waters, or, in the 

words of Dr. Fuerbringer, "die brausenden, ungebaédigten 

Wasser, die Tiefen der Urflut.™ other expressions for 

the general term "water" are: hijry Y » *fountains," 

related to the word jis $ D7) » the-usual word for 

“water;" and 11>, meaning "sea." In all this API 

wes active and instrumental. 

This, of course, immediately reminds us of Genesis 1. 

It is a commentary particularly upon the work of God en 

the second asa third days of creation. Identical terms 

appear: DOU, VIN» HiAs UD.» ete. NNIT is 

described as pion » "Master Workman," and hence not merely 

an instrument of the Creator, but Creator Himself. 

There are parallels also in Job, particularly in chap- 

ters 26, 28, and 58 However, it is rather doubtful that 

the 1D] in those chapters is the Personal Wisdom. 

Wevertheless, we do know that the Son of God participates 

in the opera ad extra, such as creation, and, that to Him 

also, as true God from eternity, those marvelous miracles 

in nature can be attributed, The very similabity between 

those chapters and our chapter, Prov. 5» strengthens our 

position that Solomon was the author of that poetical 

  

1. Ibid.        


