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TRODUCTION

The general problem investismated in this bthesie 15 {$he

pmeaning and sisnificance of the term recounciliation in the

ey Testament, with 2 Cor. 5:17-21 as the textual basis of
the atudy. The topic was chosen by the essayist for sever-

al Teasons, One of these waz L

-

8 desire to carry on a
study that would deepen his Incwledge of basic Biblical
enlogy.e An analysis of the concept of reconcillation

-

becones o a larze exbtent a gtudy of the doctrine of the

atonement, certainly one of the fundamentel doctrines of
e T.“; """" R ¢ '\ '

Also, there was a realization on his part that there
are held conflicting interpretabions of the Hew Tostazment

agsazes in which the term wreconclliabtion appears, cone

)

=

A1~

licting interpretations which created for him perplexing

problene. Among these problems were the following:

1. The guestion whether 2 Cor. 5:18-1% presents an
accomplished objecbive reconcilliation or a con-
tinuing subjective rveconciliation.

2. The question, "tho is r»oconciled, God or man?”

3« The contenbtion by CGuetaf Aulen that 2 Cor. 5:18f%.
suprorts his 'claossic' idea of the atonement.

4, The guestion of the exact emuivaelent in Znglish to

/
tho Greel: word Ko Tﬁf/\Xd’/rL, and the clossly
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2
related question of the translation of the text of
2 Core 5:17=-21. Tt seened to him that our trans-
lations do not quite express the exact sense of

= = - CImits < S P = B - %
the passage. (This statement does not mean thatb
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sne course of the study o
twist the text to suprort preconceived views.
Hithin the limits of human frailty the endeavor
has besn to carry on an objective study.)

Now that this study project has been completed, it
would be presumptuous to claim that it has vroduced the
final answers Lo these problems, or that it has yielded an
unassailable interpretation of the Biblical concept of

reconciliation. But it is noted with thenkfulncses bthat the
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This study proceeded on the basic presuppositions thab

the Bible is the inspired and inerrant word of God, thatb

Seripture interprets Scripture, and that while there may be

paradoxes in HScripbture, there are no contradictions in it,
Basically this study is exegetvical in nabure. Since
historical in scope, historical references are

incidental. I% is noted that it is especially in the post-
refornation centuries that controvemrsy has raged in theo-

logical circles concerning the meaning and sizmmificance of
reconciliation.s A mulbtitude of bools and essays have been

written on the doctrine of the atonement, with which the
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concept of weconciliation
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thege have been consulted in Lhe course of this study and
are relerred to as noted.

The choice of 2 Cor. 5:17-21 as the textual basis of
the study was debermined primarily by the fact that this
passage contains the fullest pwesentation in Scripture of

the concept of reconciliation. Howewver, the paraliliel

The bulk of the thegis deals with the exegetical study
of 2 Cor. 5:17-21. Chapter two presents the setting of

the text. Chapters three and four are a verse by verse

o]

analysia of the text. Chapter eight considers the special
problen, "Who iz reconciled?” Chapter nine anslygzes the
claim that the text supports the "classic' idea of the
atonement. Chapter ten summarizes the conclusions rcached
by the study.

Unlezs otherwise indicated the definitions quoted are

A

based on A Greeck-Englich Lexicon of the New Testament an

Other Parly Christian Literatbture by Walter Bauer, translated

and adapted by William T. Arndt and F. Wilbur Gingrich.

The Greek text is that of Novum Testamentum Graece, edidit

Eberhard licstle, 19535. When not otherwise indicated,

Biblic

e

gquotations are from the Revised Standard Version,
referred to as RV, AV designabes the XKing Jomes Version
of 1611; RV the English Revised Version of 188l; ARV the
American Revised Version of 1901. 1o abbreviations are

used in dosiznsbins modern version
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CHAPTER IXI

THE SUTPING OF THE TEXT
ey b te =, s -3 o
The humsan suthor of the second lebter to the Corinth-~

ians, the apostle Paul, is one of the most amazing persons

who has walked the fece of this earth. He wos a Jew, yet

he was horn o Roman citizen in Tarsus of Cilicia. He

was brought up as a Pharisce of the Pharisees, yet he was

God's instrument to expose the glaring faults of Pharisaisme
Z

He was the chosen lesder of the movement to wipe out Chris-

tianity, vet he became the ereatest Christian theclogian and
? o e i

considerations meant nothing, yet his versonal integrity
and motivese were constantly assailed. PBometimes he was
not understood; freguently he was misunderstood; sometimes

his work cendangored the selfish ambitions and schemes of

i

o 2

others; often his message clashed with deeply engrained

national and religious prejudices; bul whatever the reason,

3

he and his work and messane were conebtently being opposed.

Yot none of these things moved him, for his only concern

55

w o acconmplish the ministry which he received of the

3
@

Lord Jesus, o testify to the gospel of the grace of God.

One of the methods employed by his ovpponentsrwas to-
speak derogatorily of his standing as an apostle. Since

he was not one of the original twelve, his enemies affirmed

that therefore he was a second-rate apostle with a second-
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s
hand Gospel. In faet, so they claimed, they had their
messase from the apostles, so that their nessage wes nore
reliable than his. Using this approach, they threatened
for a while to bring to nought his work in Galatia. It

-

was this situation that called forth his letter to the
Galatians, with its stbirring defense of his apostleship
and Gospel.

The same method was being used by those who sought to

<

undernine his work at Corinth. On his second missionary
Journey (Aets 18) he had labored there for over a year and
th congiderable success attending his preaching
of the Gosvpel. The church that was established there con-
tinued to grow, but not without difficult problem The
chicl of these arec discussed in his first letter to the
Coprinthians, written from Ephesus on hig third missionary
Jjourney. The first problem mentioned is that of divisions
in the church there. GJGome belonged Lo the Paul-party, some
to the Apollos-parscy, some to the Cephas-parliy, and some to
the Christ-~party.

It would appear that it was this -naned group that
especially and persistently sought to undermine the work
that Paul had done. Their cheracteristics are sbtated
quite explicitly in his second letter to the Corinthians,
but it is not easy to determine who they were. H. D.
Wendland raises the question if this group were composed of
Judaizers.' He anawers that had they constituted it, it is

very strange that Paul d1d not more specifically desicmate



&
them a& he had done in his lebtier to the Galablans. Ile

concludes that they are more. likely the "Pneumatiker" de-

seribed in 1 Coxm. 14.1
Whether they are to be identified with the Judaizers

of Galatia or not, the men of the Christ-party have much

in common with them, as is clear from the convincing por-

forcus Dods draws of thes s

Faul ‘s second levter. He points out that they prided them—

selves on their Hebrew ancesbtry (11:22); they had heard

Christ Himself (1037); they came to Corinth with lebtters

of recomnmendation (3:1); they claimed to be apostles of

Pat)

Christ (11:13); they baught a gospel different from that
2

vaught by Paul (1l:4).°

ught o déal with this divisive and desbtbructive

rerty spirit by an objective discussion in his first letter.

He appealed to the unity of the body of Christ, and reminded

the Corinthian congregation that he, Paul, had not been
crucified for them. He pointed out that Christ was the one
foundetion on which all true ambassadors of Christ were
building. He reminded them that his messase smons them was
Christ and Him crucified.

It would appear from the second lettef that the response

of Paul's opponents was a campaign of abuse. Not only did

lieinz-Dietrich Wendland, Die Briefe sn dis Korinther,
Dos Heue Testament Deutsch (G8tTingen: Vandenhoeck and
Ruprecht, 1948), p. 12.

2o o Ti :
arcus Dodg, The First Hnistle & 1n
The Brpositor's BibTe (Wow Yovh: L. Ce ATRSETONS, L30), De 36.
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among the Christiaans at Jerusalem. Then

7
they attaclk his apostolic authority, but also they spoke
disparagingly of his life and work. They accused him of
being fickle and vacillating; of tampering with God's
word; of "talking big" but doing nothing; of not being able
to zive any proofs to substantiate his claim to be an

Tds vreyrs moons el =g e Y o 11 b ad Pannl o = 2ty
It waz ageinst this background that Psul wrote the

5 g 3 - e Yy = o - A f Y 1 - -3 dela 3 - T e
letber known ag hig second to the Corxinthians. In the na-
B £ 2 - o e & . S, 75 o—, - ] T B 2 -
sure of the case it is intensely perscnal. In the opening

chapters he explains why he has not again visited them
and e¥presses his joy at certain good reports he has heard
of them. Then he speaks of the glory of the calling toe be
ministers of the new covenanbt, a calling given to mortal

men, & calling made more urgent by the immutable certainbty

thet all nmust appear before the Judgement seat of Christ,

a2 calling whose priceless treasure is the message of recon-

ciliation, and whose supreme honor is that it makes men
ambassadors for Christ. OSuch a person is Paul, who pleads
with the members of the church abt Corinth to include him in
their affections.

Chapier seven closes with the statement of his confi-
dence in the now repentant Corinthian church. It is follow-
ed in chapters eight and nine by a nmoving exhorbation té
generous participation in the special offering that was ab

that time being gathered for the relief of the many poor

it geems, the halance of the letter is 4

SRR
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intensely personal defense, OSome scholars have found here
proof that these lact chapters are not an integral part of
the epistle. But Juelicher ably maintains that the epistle
is a homopgenecus structure, built around ¥Three main concerns.
In chapters 1-7 Faul speaks words of prudence and love in
response to their repentance, thousgh also here there are
intinations that there are burdens on his heart. The second
concern is the matier of the collection, chapters 8-%.

The third concern ig

i

he matter of the refractory ninority

group, led by bthe false apostles who have naligned Paul

and still continue o do so. He is determined to root them
outt, for they are hindering not only his work but also thab
Titus. He seens at times to be overvhelmed by wrath, so
vehenaenbly does he gpeak. But 1t should be rcmembered

that in other epistles, too, he speaks sharp words of

warning at the end, e.5., 1 Cor, 16:22, Gal. 6:12ff., Rom.

The above is a satisfying explanation of the abrupt
and sharp nature of these concluding chapters. Paul's
opronents were seeling o undermine his authority, influence,
and nmessage abt Corinth. As long as they were tolerated
there would be division in the congresation. Hence a true
reconciliation in the congregetion meant & break with the

false teachers. 3uch a step on the part of the congregation

Ac.1ph Juelicher, Binleituns in das Newe Testamont
(Siebente Auflage; Tuebingens: Verlas von J. C. B. HonT
{Paul Siebeck), 1531), pope 10Cf.
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would signify that it was agein accepting Paul's authovity,
and was truly reconciled to him,

It is in this setting that our text is found. That setting
becomes the occasion
tione in the whole of Scripbture concerning bthe

A
method and work of redemption, the content of which is

1y that now follows proceeds according to cer-

~ 2 -~ - g - b P
~21 is in agreement with hi
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supplement, but does not conbtradict, that message., Another
is that it is in agreement with the whole of Scripture. A

third is bthat the meaning of the terms used can best be de-

These presuppositions emphasize the unity of Scripture,

and the congrulty of the parts to the whole Just a he

197}
i

human boedy has many members, which are different from esach

2}

other but are indispensable parts of the body, in which they
form an organic whole, so is it with the parts of the Bible.
The unity of Beripture was stressed by Maortin ILuther, one
of the greatest exegetes of all time. Pelikan declares of
him:
By rooting his interpretation of the New Testament in
His eonderstanding of the 0ld Testament, Tuther thus
helped to break the exemebtlical habits of neny centuries.
ie read the New Testament as the early church had

apparently intended it, as an eddition to the Scrip-
tures which the church already possessed in the 014
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Testament. « « « He rTead th
tian Scripture, and he read i
bagls of the old.

1 01d Testament asg Chris-
ne New Testament on the

o o o o o o o o o o -~ o -] a L] -] L o o @ o o
fundamental ﬁssum i on of Taat her' criticisms and of
his exegmetical work 'egorullgg 28 we have :ccn, is

the unity of the Bible
snificance of the above-=stated principle for
this study is that we shall draw from all parts of the

Bible in order to better understand our selected text,

. oo

which text in turn will illuminate other portions of Scrip-
ture. The Biblical record is both made up of, and adorned
by, many precious jewels. One of the most magnificent of
these jewels is 2 Cor. 5:17-21. To that we now turn to

exenine carefully its statements. A free translation

Therefore, if anyone is in Christ, he is a ncw creation.
The old T*Lﬂ;w have passed away; behold, new t”lﬁﬁs

have come into being. aaw all this is from God, who
has restored us to his favor through Christ, and has
comribuhd to us the miﬂLBLr" of rcconcwllmfio\ nanely,
that God was in Christ rootorlnj the world o qlﬂ fa-
vor, not reckoning to them their trespasses, and has
comritted to us the messe me of reconciliation., We

are ambagsadors therefore on behalf of Christ, as
thouzh God were entreatins throush us: %e beseech you
on behalf of Christ, Be reconciled to God., The one
wheo did not know sin he made sin in our stead, in
order that we might become the righteousness of God

in him.

QJaraslav Pelikan, editor, Luther's ¥Works (8%. Louis:
Concordia Publishing House, 1956), XXI, PP x1 and xiii.
The unity of all Scripture is stressed in the book by John
Bright, The Kingdom of God (Wew York: Abingdon Press, 1953),
Pp. 190~-08.
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PELPUAL ANATYSIS: THE INTRODUCTORY STATEMENT (v. 17)

Norce el1is dv Xou 'rw Koy kticis T
;!'g)(m.ﬁ' e R A 95 20 FEFOVEY KXUIVA.

RAS

th this statement the apostle introduces his discus-

e

sion of reconciliation. In it he shows what a man can be

-

tod's reconciling work in Christ. By it he

0o
4

ag a result of
indicates the importance of this work in terms of its re-
sultes for tvhe individual.

. o iy s o e an A {7 -y 1~ £ ) = oy O n s

'he openin ;7“,0_:_’;,1 e TE .2 '8C tnen, vhercLore,” 18 a
connective pav*iénwic tock;nf both ways. It looks back to
the preceding discussion and relates to it what follows.
Thus far in his letter Poul has explained why he had not
yet made a return visit to Corinthj; he has dwelt on the
glory of being winisters of the new covenant, a ninistry
entrusted by God to frail mortaels such as he, a ministry
whose mobivation is both the certainty of divine Jjudgment

and the constraining love of Christ who died for all. Just

CJ

as once in human wisdom he had scorned Christ, so he ha
regarded men with a faulty Jjudgment. And Just as now e
regarded Christ differently, so now he saw 211 men as those
for whom Christ died, and in whom all have died. All dis-
tinctions and differences in men faded away in the 1ight of

this tremendous truth.

But also This "therefore" looks aheasd to the explication
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that follows as to how this incredible fact has come to be.
The affirmation that follows immediately upon it is both a
linitation and a promise. 3By EL T/S , *if anyone," the
apostle makes clear that the fact that Christ died for all
and all died in Uim does not mean that sutomabtically ell
are saved. fle does not sey, "Bince all were in Christ, all

are now new creabtures.” Iis statement is, "If anyone is

in Christ, he is a new creature."” The promise in the apodo-

sis is restricted by the condition stated in the protasis.
Around this little word "if" clusters not only a world of

blessings, but also a world of trag

‘3

ice and woes.

{...v

The sll-important condition is that one be in Christ
(EV XQLO"T"? Jo This formula or one of ifts variants oc-
curs 196 times in Gthe NHew Testament, 164 of these being in
the Pauline corpus. Hence it is a very significant phrase.
It was made the subject of a special study by Adolph Deiss-
men in his digsertation, "Die neutestamentliche Formel, 'in

Christo Jesu,'" in which he submits his basic conclusion

2
that "the &V of the formula has throughout a local signifi-

cance.“l

This conclusion is substantiated by an examination of
somec of the passages in which tlhie phrase apucars. - All of

God's blessings ave in Christ (Eph. 1:3); redemption is in

Christ (Rom. 3:24); the free gift of God is eternal life in

1”alter Bartling, "The New Creation in Christ," Con-
cordia Theolo ical monfhlJﬁ XTI (June, 1950), 401,
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Christ (Rom. 6:23); believers cannot be separated from the
love of God in Christ (Rom. 8:39); the grace of God glven
in Christ (1 Cors 1:4); in Christ shall 211 be made alive

(1 Cor. 15:22); God's purpose is set forth in Christ (Eph.

Likewise all the believer's blessings are in Christ.
e > - S L s A% 7Yy o2 N
In Him he is dead to sin and slive to God (Rom. S311);

there is no condemnabtion for him who is in Christ (RBom. 8:1)
N, A S L Sl el v 2 BT O 02 :
in Christ he is sanctified (1 Cor. 1:2)3; in Christ he is

]

a
new ereation and the righteousness of God (2 Cor. 5:17,21);

he is Justified by faith in Christ (Gal. 2:16); iun Christ
he is a son of God (Gal. 3:26):; in Him he has redemption

fphe 1:7)3; he 1s created in Christ for good works (Eph.

concludes thatb

to be in Christ is to be taken up into the sphere of
God's vedemnptive activity. ¥For Paul the state of
being in Christ ig the all-inclusive presuprosition of
salvation. the 2v¢ Xe(r7¢ is the central, the focal
point in the Pauline thought world. . . . DBeing in
Christ is Paul's expression for a universal Christian
experience.

To "be in Christ" is to be one of the new people of
God of which Christ is the Heads . . Jbeing in Christ
implies a real parbticipation of the believer in every-
thing that Christ has suffered and done as the divine
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agent of reconcillation. « « » To be 1ln Christ isp
0 be in the new creation which Christ 2 i G

More briefly, but similarly, Plumner concludes that the

phragse means, "has become a Christian, has become 2 member
then thus by faith ohe is in Christ, he is (or, there

’
) S < " mMis » & hia o} pee L - Gy e =
"a new creation.” The adjective K&IY¥IS meens unused,

% 2 ) - o enmoane o e T S e o - - - -
cr is used in the sense of something not previously present,

o - snrva S el 5 = y I 3 s b=
unknown, gtrance, remorkeble. Cremer's ILexicon states
deTy A Yy o ey -

that this word

denotes what is new, inasmuch as it has not previously
existed, or as, in contrast with what previously ex-
isted, it tekes the place therecf. . « o it is spec-
ially fitted to characterize the blessings contained
or expected in the firal revelabtion of redemption « o »
This is true of the blessings of redemption still fu-
ture, yet within the H.T. Time of grace. Through the
presence of the redemption given in Christ, the econo-
my of salvation is alec new « o o o The efifect of
salvation is,termed a Ka&lva KTI(olSs o, Gal. 6:15,
2:Con s .51 %

/ : )
The substantive KT(0!$S mneans "that which hes been
created, creation.” In no gense is the Christian's new

stote a result of selfi-~effort. He is8 & new creature in

©Ibid., pp. 403, 409, 412,

jﬁlfred Plumner, & Critical and Ixegetical Gcmmentar%
of the Second Epistle 0f oG. foaul Lo Ghe Lorinthians in the

Taternational Critical Gommencary (iew York: Charies Scrib—
ner's wons, 1915), Ds 170.

*Herman Cremer, Biblico-Theolcsical Lexicon of Hew Tes-
tament Greck, translaled from the German of the 2nd edition
by wigi;?m Urwick, M. A, (Bdinburgh: T, and T. Clark, 1878),
PpP. 2 o

] /
is--the thousht is essentially the same) H&IVA KT (7tS 4
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Christ because of the creative activity of God's Spirit.
Tvery Christian 1z en ameszing phenomenon, ancther manifes-

tation of divine creatvive activity.

g

b ] )
essed away.” The adjective ogk& ¢ 9§ with the pre-positive

o8

efinite article is used as a substantive and means "origin-
al, ancient," and is the antithesis of « The
corist tense of the verb indicabtes punctiliar action in the

pests A person does not become a Christian g

Cne conncet be partly a Christian and paritly a non-Christiane
The moment one becomes a Christian all the results of
Christ's redeening work cre his in personal possession.

Theyer defines "the old things" as an individuel's
previcus moral condition.5 Surely this is included. In-
volved is the evil heaxrt described by Christ in Mark 7:121=233%
the mind at enmity with God, Rom. 8:7; the fleshly conduct
described in Gal, 5:19-213; and the walk in sin, Eph. 2:2f.
But more is included: the wrath of God on the disobedient,
John 5:36; the rightecus Jjudgment of God, Rom. 2:5-9; the
wages of sin, which is death, Rom. 6:23; eternal separation
from the preseuce of God, 2 Thess., 1:9. These things too0
are possed away when one is in Christ.

These things which have passed away for the believer

5Joseph Henry Thayer, A Greek-Inglish Lexicon of the

Wew Testament (New York: American BoOk CC., 1889), De

i
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are the eternal consequences of his heritage from Adam,
who is the head, the representative of sinful humanity.
In Adam 2ll die (1 Cor. 15:22)3; not of their choice all
have boime the image of the first man Adam (1 Cor. 15:45;49);
through him sin entered the world and death through sin
(Rom. 5:12); his trespass brought condemnation for all men
(Rom. 5:18).
The believer has a new heritage in Christ, the Head,

the Representative, ¢of redeemed humenity.

-
]
bt
j-ae
|
=]
0
iy
©
=t
f-

all be made alive (1 Cor. 15:22); in Him, the last Adam

15:45,40) s His one act of righteousness leads to acquital
and life for all men (Rom. 5:18; cf. 2 Cor. 5:19).

God sees all men as being either "in Adam" er "in
Christ," under wrath or in life (John 3:36). 4ll by birth

are "in Adem." In this they have no choice., Neither do

~

they have any choice in the creation of the new humanity
in Christ, for that is all Geod's work. But they can refuse
to accept their place in this new humanity. That choice
they can—-and many do=-—make.

Yet there is more. God's blessings in Christ go beyond
the passing away of the o0ld. The contemplation ¢f these
blessings causes the apostle to exclaim iSau’ i 1oy
behold, see." Behold what? f‘.a’)—a VE Vv !\’mva’ y "there
have come into being new things." The rendering of the

Autherized Vevsion, "all things are become new," suggests
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that also the old things which have passed awey have be-
come new, which certainly is nobt true. (The textus receptus
has the words Tfr #a'/yv',/r , "all things"; but the fact that
they are cbsent from codices Aleph, A, ond B, as well as
the majority of Westerm witnesses, mekes it very evident
that they are a later interpolation.) The American Revised
Version is more misleadihg, "they are become new," as though
it is particularly the old things that have become new.

Lenski correctly obscrves

They could not possibly have become nev' they had to

be cast entirely away; other things % to toke their

place, things shot were newly crec ated.

Thayer expresses the same thought in his comment: "All
things are new, previocusly non-existent, begin to be far
different from whet they were before, 2 Cor. 5:179"7
Clearly in this instance the Revised Stendard Version
rendering is preferable: "the new has come.”

Yet the RSV rendering, "the c¢ld has passed away, behold,
the new haos cone,” iz open to misunderstanding too. The
term "the 0ld" is atbracted to the noun "creation" as its
antecedent. But it is not the o0id creation that has passed
away. The fact that the verbs #Fgnrki Y£# and d;-..-:‘;-:: vEY
are in the singulsr does not necessitate the singular in the

Bnglish translation. IT is usual in the Greek that a neuter

g, - O . Zenski, fhe Interprotation of(St. Paul's
First an CC OIX stle EO e Lnrin ans GOIUEBUSS
Wartburp Press, 194G), Pe 1040,

?Th"“er, ope. cite, p. 318,
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plural nominative tekes a verb in the singular.8 Hence
ny sugécsu rendering, "the old things have passed away;
behold, new things have come into being," is proper. 1%
has the further advantage of being less ambiguous in mean-

()

What is this "new" that has come? The answer is rich-

0

1y given in the KI?€U5a passages. Believers live nct under

the old covenant, but under the new covenant in Christ

's

C'l

£ sins (Mat

ci
L]

o
3 Y S - ‘. N s arn 3 + {3 - -+ 3
26:28), nediated by Christ (Heb. 9:15), and proclaimed by

His ministers (2 Cor. 3:6). They collectively are one new
man in Christ (Eph. 2:15); individuelly they are %o put on

the new man which is God's creation in righteousness and

holiness of truth (Eph. 4:24). They are Lo walk in newness

of life (Rom. 6:4), manifesting themselves to the world as

disciples of Christ by their practice of love, the new
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1%:343 1 John 2:8). Their growth in
grace does not take place by a new creation, but rather by
the renewing (&Vﬁﬂ' dive et ) of their minds (Rom. 12:2).
Their expectation is the new heavens and the new earth (2
Pet. 3:13; Reve 21:1) in which is the new Jerusalem (Rev.
21:2). He who enters therein will have a new name (Rev.

2:17; 3:12). He and all the redeemed ¥ill sing the new song

o Numn, 4 Short Syntex of New Testament Greek
(Cambridge: University Fress, %§2E§, Pe 57
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CHAPTER IV

THE SCURCE OF THE MINISTRY OF RECONCILIATICN (v. 18)

) -N Cad ”~
T 8 s IMH(I ek Toll Beod Tol J«A'Tm%dm Y-
< - ~ 4
s wuds eavtd &t Kgiw ol kel 56vTos

“ )’(H/ T ;. /‘;t‘.(,{f{«):/t Xy ﬁl‘-r:'[s( K:’-rr#)\a’\ ﬂ’d’l:"[b

In the preceding verse the apostle has indicated the
marvellous fact that it is possible for human beings to be
new creatbtures in Christ. That which mckes possible this
bilessedness is God's work of reconeciliation. It is this
divine work which we shall now study in some detail on
the bagis of the presentation in verses eighteen and nine-
teen. A natural division is indicated by the phrases with
which these verses élose. Hence in this chapter our concern

will be the nministry of rcconc¢11 ation, and especially its
divine séurce. Cur findings ore grouped under a number of
headings.

The source of reconciliation is divine, for it is of
God: TA 42 }”T.ﬂ;”?/?'ﬁ EK ToU B&s?, "now all things
ere from God."” Iven a simple phrase like this is not easy
vo translate vo fully and correctly bring cuvt its meaning.
The AV "amd all things" suggests another theought, not neces-
sarily related to the preceding. The ARV "but all things"
suggests a ceontrasting thought. Both sugpestions are mis-
lecading. The new statement is not a contrast toc the pre-
ceding, and!it is most intimately related to the preceding.

v\
The conjunctive particle ét: cannot here be adeguately
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represented by either "and" or "but." It is clear the
T& FAvTy vefors to what the apostle has just affirmed.
Hence 3% has the force of, "now I want to make 1t clear to
you,"” or "aow you must remember." The RSV endeavors to
express the meaning by the simple phrase, "all this." This
also recognizes the force of the definite article Tﬂt’ !’fﬁfi’l'd,
which the AV and the ARV ignore.

From what follows it is evident that when he speaks of
all these things which are of God (the passing of the old,
the creation of the new), the egpostle 1s thinking of then

as resulting from reconciliation. It is incredible to

tells him that since he is the sinner he must set matters

is typical, not unique. PFPieper rightly observes that pagan-
ism is not atheism, but the endeavour of men to appease God
by his own‘worksol Hallesby points out that the common

idea in heathen religions is that atonement is man's con-
cern. They thereby recognize thot sin iavolves guilt be-
fore God, and that atonement is required to regain his fa-
vor. He comments that this fact mekes it all the more re-
markable that there are those who bear the name Christian

who hold that no atonement is reguired for man's sin against

1Franz Pieper, The Reconciliation of Man with God, in
What is Christianity) ote. Louis: Concordia rublisning House,

1i955), Po OB



22
God.?
Such people do not know the God of whom Paul is speak-
ing. Though it is beyond the scope of this ©
clude anything like & thorough survey of Paul's theology,
reference is made to three significant passages, of which
the first is 1 Cor. 8:6, "For us there is one God, the

Father, from whom are all things and for whon we exist."
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is transparently clear. The second

possage is Rom. 1:18, "For the wrath of God is revealed

om heaven against all ungodliness and wickednes
g
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The wrath of God, the reaction of His holy love against

sin, is one of Paul's major themes (Rom. 2:5,E
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01223 Eph. 2333 5:63 1 Thess. 1:10). It was
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of this dread fact thalt nade the Gospel such incredibly goo:

fls

news to him (Rom. 5:8).

t is one of the fatal defects of modernistic theology
that it hos minimized the truth of the wrath of God against
sin. Vincent Taylor has some sharp words about The results
of this procedure:

A generation of superficial theology has left meny
people with a sentimental belief in a good-natured

and alnost comnlacent God, a Buddho endowed with sup-
plementary Christian attributes. Fellowship with God
is conceived as a very simple and natural relation-
ship which can be enterprised and token in hand when-
ever we please and without omercus conditions. God has
revealed His love in His Son: it is for us to respond

20. Hallesby, Den Kristelige Troslaier (Xristiania
Enou Oslé]: Lutners%iftclsens Yorlag, 15“15, Pe 34SC.
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to Hic gesture and to enjoy His friendship. ©So

anxious have we been to exclude legal ideas from our

thoughts of God that we have compromised the ethical
foundations of our theologys We heve created God in
our own image and likeness.”

It is the solemn fact of God's wrath against sin that
makes the message of reconciliation meaningful. The Christ-
ian is thankful that he has a God whe so hated sin that He
did something decisive for man's salvation from it. It is
in Christ that this is revealed and thereby the true glory
of God menifested. Such is declared in the third passage
we here quote, 2 Cor. 4:16: "For it is the God who said,
'Tet light shine ocut of darkness,' who has shon€ in our
hearts to give the light of the knowledge of the glory of
Ged in the face of Christ." Paul's theology was Christo-

-

centric., This fact is brought out also by the text before

The divine agent of reconciliation is Christ. (The
words 8¢& X@taToF ao not follow "all this is from God"
in the Greek, but for the sake of convenience the order given
by the RSV is followed). What God has done is ) t& s "through,”
Christ as the means or instrument. VWe have already seen
that God reveals Himeself through Christ. The relationship
between the Father and Christ is beautifuvlly expressed in
1 Cor. 8:6, the first part of which has a2lready been quoted:

"For us there is one God, the Father, from whom are all

SVincent Taylor, Forgiveness and Reconciliationm: A
Stug§ in Wew Tesbtoment Theology (London: Macmillan and Co.,
3 Pe G7.
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things and for whom we exist, and one Lord, Jesus Christ,
through whom are all things and through whom we exist.”
According to this Christ is the agent of creation (affirmed

also in John 1:3, Col. 1:16 and Heb., 1:2). According to

W

Acts 17:31 He is the agent to express on Judgment day the

wrath of God against sin,

A

As we have seen, our immediate text describes Christ

a8 the agent of reconciliation. The same emphasis is

found in Col. 1:20, where it is stated that through Him

L.

(¢ w"rof}) Ged was pleased to reconcile all things to

Himself. God's work of reconciliation is inseparable from
Christ. He wés not merely the helpless victim who endured
the Judgment of God on sin. He was ective in planning the

reconciliation. He was active in accomplishing it. Apart

from whet He did and sufifered and accomplished there is no

nothing to do with God being reconciled to the world. It
is a2ll in Christ. (What He did to accomplish reconciliation
will be discussed in connecticn with the exposition of
verse 2l.)

The divine getbivity is to reconcile. That which God
has done is stabed in the words TAU KATEAN ﬂ:g XVToS
¢~ ¢ - \ —~
NRAS ERYTW Sy X@za"r‘o:f , &8 usually translated,
"who reconciled ue te himself." This is a proper transla-

tion, yet, as will be shown, there is a better translation.
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(It is surprising to note that some translations4

render
the plural pronoun ri,u&s by the singular "me." This is a
purely subjective procedure, without any warrent in varian®
readings.)
/

The word KATXAAATTW 15 one of the key concepts
of our text, and for that matter of the whole of Scripture.
It is one of several compounds of the word &/\A 0?0"6"&/ s
"o chaonge, to trensform, to exchange.” This word appears
in a nurmber of compound forms in the New Testament.
ACxAA 0'?("4‘(4/ is used by Christ in Matt. 5:24, of reconcilia-
tion between two peo;;lc.zuvp(}\}\pl(d"(}'w is used by Stephen
in Acts 7:26 of reconciliation between two pecovle.
'A I D(f\l\ DEG‘G"@J s "to remove, release," is found in Iuke
12:58, Acts 19:12, and Heb. 2:15., The compound.ps?'vff\/\ ﬁ{d'Wd
"to exchange,” is used by Paul in Rom. 1:25,26. The com-
pound Kp(Tﬂ()\/\&(’d‘ﬂ'w $ KKTA’A)W‘(,H{ » "to change from
ennity to friendship, to reconcile," appears ten times in
the New Testament, all in epistles of Paul: five times in
2 Cor. 5:18-20, three times in Rom. 5:10-11, once in Rom.
11:15, and once in 1 Cor. 7:11. The double compound
&TT(-‘KMTW/\/\ ﬁ(/cra‘w , Wwhich is understoocd to have an inten-

sified meaning, appears once in Eph. 2:16 and twice in

*Fdgar J. Goodspeed, The New Testament, An Americen

Translation (Chicage: The UniversiTy of Chicago rPress, 1923),
D. 5453 Charles B. Williems, The New Testament, a Transla-
tion in the Language of the Feople (Chicago: lioody Fress,

1550)5 p. 599.

T!
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Gol. 1:20-22. It is nobeworthy thet KaTdAAXTTw ana
its double compound are used only by Paul, and that, except
for 1 Cor. 7:11, they refer always to reconciliation between
God and man.

The distinction between HA Td/{/\al )1' and other sal-
vation terms may be expressed as follows:

EWT'lQ {a y "salvetion," is the comprehensive, all

o

nclusive term for spiritual well-being, beginning now but

e

realized fully in eternity. "The Gospel is

0]
cr

he power of
God unto salvation (CWTRE f'av )* (Rom. 1:16),

A ”OAU,TQOJ /s , "redemption,” views the work of
salvation especially as deliverance from the powers of
evil: sin, death, and the devil. Eee the fuller discussion
of this term in chapter seven.

¢ )\o!a',uo's is related to salvation as that which turns
aside the wrath of God from the sinner. This term also
will be discussed more fully in chapter seven.

A(K or(/ld /S is related to salvation as the righteous
standing that the believer has before God in Christ. Again
reference is madé to the fuller discussion in chapter seven.

Kﬂrt’()t).ﬂ/ q’ views salvation as the restoration of
man to God's favor, the recmoval of the state of enmity be-
tween God and man. The detailed discussion follows imme-
diately.

The significance of KdTﬂ’:\l\a’/ l[, nust be determined

primarily from its verious uses in the New Testament, hence

these are exemined at this time, The importance of our
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ingquiry can be clearly seen against the background of the

assertion by Vincent Taylor: : B

Q
O

3

(e
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<

arayv

Of current interpretations the one most widely held
is probably the view that reconciliation depends upon
man's humble acceptance of the revelation of God made
in Christ « « o § it shades down to the opinion that
reconciliation is due to a chenge of mind when the
ginner sees the crucified « « o« « Abttention is con-
centrated upon the psycholegy of man's response to
that which, happily, he has observed, rather than
upon a work of God Christ which is wrought on his

behalf. —

How do these human opinions squeare with Scripture?

t let us inquire into the situaticn that requires re-

neiliotion. Always it is because of an estrangement, a

o

fte
(@)

n that has taken place. 1 Cor. 7:11 refers to a

wonan geparated from her husbaend. Rom., 11:15 implies

}.'t “1' ..t'. 28 were z <L L L ST O 'n ] 1 o . 3 >4
thet the Gentiles were separated from God. ZFEph. 2:1,35,12

speak of people who were dead in sins, by nature children

of wrath, and without God in the world. Col. 1:20-22 des-

cribes people who were estranged and hostile in mind. 2

Core.

5:18-21 speaks of the itrespasses and sin of men.

-

Rom. 5:6-11 gives the fullest answer. It too speaks

of men as sinners. It werns of the wrath of God, but in

vhe

same breath it speaks of men being reconciled to God

by the death of His Son. In this connection appears the

; ; : 2 \
clause, "for if while we were enemies" (ExHeoc¢ ). Often

this is taken to refer solely to man's attitude towards

God.

Certainly Scripture declares the hostility of the

2Taylor, op. cite, pp. 107f.
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carnal mind against God (Rom. 8:7). But one of the great

problems confronting the preacher of the Gospel is how to
make men aware that actually they are hostile to God.

Theirs is not a conscious emmity. That which makes this
ennity so serious is that it is the enmity of God's wrath
against all ungodliness (Rom. 1:18). ZIven Vincent Taylor,
who strongly emphasizes the subjective reconciliation,
affirms:
y 5 ) / ;
We muey conclude that in Rom. 5:10 £X0€0S describes,
not only the hostile attitude of men, but also their
character in the eyes of God. He sees_.them as enemies;
and yet He reconciles them to Himself

A, Bchlatter concurs:

As Paul saw in the death of Christ the death BT repared
fcr him he recognized that he has God against hinm.

The God who condemns o geath trealts man as Hi adver-
sary whon He withstands

Hence the situation thal requires o work of reconcilige
tion is the sinful state of man. Man as a sinner is not
what God requires him o be. Man as a sinner cannot have
fellowship with the holy God. Ie is not a spectator of Ged's
wvrath ageinst sin, but.an object of it (Eph: 5:6).

Secondly, letv us observe who acts in this situation.
The natural procedure is that it is the offending party
that seeks the pardon of the offended party. But in the

New Testament usage of the word it is Jjust the reverse.

©Tbide, pe 75,

7
Quoted by Leon Morris, The A ostollc Preachin of the
Cross (Grand Rapids: Vm. B. Fordmans Tubli hing Co., 1955),

. 157,
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In them it is God, the offended party, who procures and
provides the reconciliation. Paul Feine points out bthat

men receive the reconciliation, Rom. 5:11, were reconciled
with God, Rome. 5:10 and similarly Col. 1:22, when with codex

7 /
Vaticanus and latin text witnesses &A77OKATRAA A xf hTE

-

{(were you reconciled) is read. It is God who reconciles

the world to himself, 2 Cor. 5:18,19., He finds that the

bl

reconciliation is for the apostle God's work to man through-

out; maen receives it n3331ve1y.8 liermen Crenmer declares:

tion that either a chonge of feeling on the part of
men, brought about by the divine redemption, is re-
ferred to, or an alteration in his relation to Gecd
to be accomplished by men himself. « « « It is God
who forms the relation between Himself and humanity
anev; the part of humanity is to accept this rein-
statenent.”

Rom. 5:11 . « « is decidedly oppcsed to the supposi-

Leon Morris cexamines the question in detail and con-
cludes:

/
Moreover, as Handley Moule says, K o TOAA XN and its
cognates "habitually point to the winning rather the
pardon of an offended king, than the consent of the
rebel tc yield to his kindness." Similarly Crawford,
long ogo pointed out that KATHAAE oW and ScwdraTra
ere used in the biblical writings "Go signify the
removal of enmity, not from the offending, but from
the offended perty"; and agein he says “"when one
party 1s sald 'to be reconciled to another' or 'tvo
reconcile himself to another,' the latter, and not

8Paul Feine, Theologie des Neuen Testaments (Leipzig:
J. C. Hinrichs'sche Buchhandlung, 1022), De 255.

PHormen Cremer, Biblico-Theological Lexicen of New
Testament Greek, transiated from the German of the ond
edition by william Urwick, M. A. (Edinburgh: T. and T.
Clark, 1878), pp. 91%,
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the former, according to the Hellenistic idiom, is
the party whose friendship and favor are conciliated.”

10

Thirdly, we consider the means vhereby this reconciliae

tion is accomplished. Is it by a change in the atiitude
of man toward God? BEph. 2:16 states that the purpose of
Christ's death was that He "might reconcile us both to

God in one body through the cross, thereby bringing the

hostility to an end." According to Col. 1:20-22 Christ
has accomplished reconciliation by the blocd of His cross,

and in His body o

f flesh by His death. According to Rom.
5:9-10 reconciliation is effected by the blood and by the
d

7
ceth of Christ. In 2 Cor. 5:18 KATAAAAE&VvT2S is

"

an acorist participle. As such it does not in itself ex-

ress the time of the action.ll Its significance is that

o]

it "is used of an action conceived as a simple event."12
Ixcept in 2 Cor. 5:19, which will be comnsidered in the

next chapter, every verbal form of KA&T aAA alfr & is aoris
in Rom. 5:10 KATnAA a}q,uw, KareAl a/a"vras s in
Eph. 2116 X 7oK aTAAAKER 5 in Col. 1:20 and 22

Kok aTwA) X x¢(, &rm/{crrq'k)t a#fev . But the context

leaves absolutely no doubt as to the time of the action.

10
11

Morris, op. cit., pp. 209f.

Ernest DeWitt Burton, Syntex of the Moods ond Tenses

5
SES

in New Testament Greek (3rd edition, 1898: reprint, 19553

Fdinburgh: T. end T. Clark), p. 59.

121414., p. 62.
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Unmistakobly and unequivogelly the act of reconciliation is
linked to the crogss, the blood, the death of Christ. Alan
Richardson rightly concludes: 2 Y
To reconcile is the distinctive activity of God himself, ;
end the world of men is the object of reconciliation. j
e o « Reconciliation is « + « an act rather than a ,
process by which men are delivered from a condition of |
estrangement and restored to fellowship with God; the /
act is accomplished by God tgpough the power of the
sacrificial death of Christ.™”
Tourthly, let us observe the extent of reconeiliation
and the consequent proof thot reconciliction is not accom=
plished by a change of mind in man. Rom. 5:10 seems to have
Christians especially in view. Fph. 2:16 in its contex
clearly specifies Jews and Gentiles. 2 Cor. 5:19 says
/
the world (K0T M08 ) is reconciled. Col. 1:20 extends the
reconciliation to include all things, whether on earth or
in heaven. Commentators are perplexed by this statement.
Yet whotever it means, surely it indicates the inclusive-
ness of the reconciling work of Christ. Since the effect

of God's reconciling action is universal in scope and none

o]
]

these passages indicate a changed attitude on the part

of the objects of reconciliation, it is clear that recon-
ciliation is God's work, and that it has reference primarily
to a new attitude on Ged's part.

Cur examination of the uses of KATAAM alwrw makes

nore meaningful the summary of its meaning stated by Cremer:

13)1an Richardson, A Theolomical liord Book of the
Bible (Few York: The Macmillan Co., 1951), D. 185.
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Kara#A) doce v denotes the N. T, divine and saving
act of AmsAJdTew ¢is , insofar as God Himself, by
Hig tekiung upon Himself and providing an atonement,
establishes that relationship of peace with nmanlkind
vwhich the demands of His Justice had hitherto prevented.
« o o It practically includes, though not in end for
itself, the scripture (AW rKeo Bac¢ |, to atone, o
explate; end it signifies the reconciliation brought
egbout by expiation. . . . While ZAOIU'R&‘U'BO;L

aims at the averting of God's wrath, Ka7ZAl d T &LV
implies that God has laid aside or withdrawn wrath.

« o« o Ka¥YxAAwaor ety denotes the removal of the
demands of God's Justice; (ApoKedBfac , that sa‘tis-—
fection of them whereby their removal is attained.™ "

When at the beginning of this chapter the simple

/
definition of /{K'H‘MA XTT& as meaning "to reconcile" was

s

given, it was atated that there is a more meaningful trans-
laticn, Our text states that Ged has reconciled the world
imself. But half of mankind has not heard the Gospel,
and of the half that has heard the majority ere indifferent,
and some are openly hostile to it. How then is the werld
reconciled to God? DBecause it is the enmity of God that hes
come to an end. Therefore the apostle declares in Rom. 5:11

that "we have received our reconcilietion.'" Alford states

that the meaning of "were reconciled" in Rom. 5:10 is
"were received into favor with God";lS Thayer gives it as,

"o be restored to the favor of God, to recover CGod's favor.“lb

lb'Cremer, op. cit., pp. 92£.

lsHenry Alford, The Greek Testament (5th editiong
London: Rivingbons, 1865), 1L, 559.

16Joseph Henry Thayer, A Greek-English Lexieon of the
New Testament (New York: AmeTricen BOOK CO., s Do BIDs




53
James Denney brings out the same truth in his commentary

on Second Corinthians. He points out that the modern view

<

iss

Man is alienated from God by sin, fear, and unbelief,
and God reconciles him to Himself when Ie prevails {
with him to lay aside these evil dispositions, and

trust Him as his Father and his ¥Friend.

He answers:
Reconciliation in the New Testament sense is now

something which we accompligh when we lay aside our _
ennity to God; it is something which God accomplished \

vhen in the death of Christ He put away everything i

‘that on His side meant estrangement, so that He might
come and preach peace. « o « The serious thing which
mekes the Gospel necessary, and the putting away of
which constitutes the Gospel, is God's condemmation

of the world and its sinj it is God's wrath, "revealed
from heaven against all ungodliness and unrighteousness
of men" (Rom. 1:16-18). The putting away of this is
"reconciliation": the preaching1ef this reconciliation
is the preaching of the Gospel.™

Against the background of these observations there is
nuch merit in the suggesticn by . Forster in his fine

little study that a correct rendering of 2 Cor. 5:18«19 would

All things are of God, who hath restored us to His
grace by Jesus Christ and hath given us the ministry
of restoraetion to grsce, to wit, that God was in
Christ, restoring the world to His grace, not imputing
their trespasses untc them . « + and hath committed
wnto us the wordlgf restoration to grace (perhaps the
word of paréon).

There is consistency in thus eliminating both the verb "to

17James Denney, The Second Epistle o the Corinthians
in The Ixpositor's Bible (London: Hodder and Stoughton, 1894,
Pp. ellf.

18p, Forster, "'Reconcile' 2 Cor, 5:18-20," in Concordia
Theolopical Monthly, ZXI (April, 1950), p. 298.
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reconcile" and the noun "reconciliation." But it is not
necessary to so exclude the noun. If it is kept, then the
more precise rendering of the verb becomes a definition

the context of the force of the noun. Hence an adequate
translation would be: "Now all this is from God, who has

stored us to his favor through

@,
(!

to us the ministry of reconciliation, namely, that God

was in Christ restoring the world to his favor, not reckon-
ing tc them their trespasses, and committing to us the
message of reconciliation.”

The divine commission is & ministry entrusted to men.

The word £€&¢TH "4o himself” will be considered more care
fully in chapter eight. Hence our study of this verse
concludes with the clause Kac Jo'vros r{p?v Tl‘rv d¢ aRow'a'v
TRS KOTAAANOFTS, “ond committed unto us the ministry of re-
conciliation." Ao'vros is a second asorist participle
active of &'Sw,m . "to give, bestow, grent, supply, de-
liver, commit.” It is exactly parallel to Kd’T&V/H ;"go((/?‘os,
which hag been shovn to indubitably designate a past action,
Hence 30’:/ 708 does not refer to what God will give or is
giving, but to vhat He did give or commit to us (Quiv ),
namely Peul and the church at Corinth as representatives
of the Church.

That which God committed to us is an ciffice or a
ministry (T/}y 8¢¢KOVI/A’V ). Repeatedly Paul employs
the word 8 { R{I(OVDS‘ to describe the work to which he had

been called by God. It was the consuming passion of his
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life %o accomplish the 'S{ako V(’al/ given him by the Lord,
to testify the Gosgpel of the grace ¢f God (Lcts 20:24).

Of this Gospel he was made a S a'KaVos s to preach to
the Gemtiles the unsearcheble riches of Chrish (Ephe 3:7-8).
Here this oifice is defined as the ministry of re-~

-conciliation ( TRS KaTaAN a‘;fis ). The noun appears

again in the following verse, and is found also in Rom.

5:11 and 11:15, The authority and the gloxry of this minis-
try is anmmounced by the terms describing those to whom this-
ministry has been entrusted, namely ambassadors of Christ
(5:20), and fellow-workers with God (6:1). The content of
their message ls stated in the following verses. They are %0

proclain a finished act of reccnciliation offered to men,

L)

and tc beseech men to accept it that thus it may become per-
sonally effective in their lives, Of this the following

chapters will speak in more detail.




CHAPTER V
THE CONTENT OF TiE MESSAGE OF RECONCILIATIOR (v. 19)

ws 6tt 8sds Hv Ev tha-'ru Koo ay Kn'ra'A-
Naaray £‘arurcy, .uh )\oJ ?opaws m/Tais T#
THQ o TWp ATy XITDV, Kal Pépevas Ev
Aptv Tov Adjov TRS KATXAA Apfs.

Problems and difficulties oftern arise in the exeges

of passages of Scripture. Sometimes the problem is that
of tramslation, the difficulty of making the English ex-
press the same concepts as those found in the Greeck. Gome-

times the problem is that of interpretation, firs the

cl
(@]
[0

original, then of the translation. Guite often the two
problems are inter-related, the translation determining
what the interpretaticn shell he, or the interpretation de-
termining whot the translation shall be.

The verse we are now examining is an example of these
problems. There is not agreement as to the nature of its
syntax. As we shall see, the positions that are held by
transloators have considerable bearing on the interpretations
that follow. CQur study of the verse is orgenized in terms

of these problems.

A., Relation of Verse to Preceding

The first problem is that of the relation of this wverse
to the preceding, as expressed in the words afrs g'rt o Ordine

arily “cﬁs prefixed to a Participle of Cause implies that the
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action denoted by the participle is supposed « « » O De
the cause of the action of the principal word."l In keeping
with this rule the Norweglien btranslation of 1907 reads here
fordi, "because,"

Yet it is to be noted that the preceding verbs are
themselves partviciples. Also it is to be noted that verse
19 is very similar in content to verse 18 (though with a
different emphasis). Hence to translate "because" gives
about the same sense as, "He went to town because he went
to town."

However, 1t need not be so translated. Robertson
declares: "There 1s, however, no doubt of the use of uﬁs 537
in the declarative sense 'that's .+ . o Paul has ){otVﬁ’
support for his use of it in 2 Cor. 5:19."2 In agreement
with this the AV and ARV translate, "to wit, that,” and the
RSV, "thet is." Thus verse 19 is set in apposition ¥o
verse 18 as a further explanation of it, and particularly
of the phrase, "the ministry of reconciliation.” The clos-
ing phrase of this verse, "the message of reconciliction,”
is warraent for finding here a stetement of the content of

that message. 4Apart from what is declared in this verse

lErnest DeWitt Burton, Syntax of the lioods and Tense
in New Testoment Greek (3rd edition, 1898; reprint, >
minburgh: T, and T. Elark)’ P 170‘ sec. 440,

2a, o, Robertson, A Grammar of the Greek New Temtament
in the Light of Historical Research (New fork: Hodder and
Stoughton, 1915), p. 1053.
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there is no real message of reconciliation.
B. HNumber of Clauses in Verse

The second problem for the translator and interpreter
is the number of clauses, that is, of separate statements,
The AV indicates four by the punctuation, "God was in Christ,
reconciling . « ", whereas the ARV and RSV omit the comma,
thus indicating three clauses. This is in accordance with
Nestle's Greeck Testemeni. However, this fact is not in it-
self conclusive evidence against the AV rendering, as the
marks of punctuation in the Greek text are supplied by the
editors.

=

Grammatically the problem is whether v is a simple
preterite, or is joined with KaTadl afa'-:rwv as a periphras-
tic imperfect. The translators of the AV held to the former,

p
as did Tuther, Calvin, Beza and Bengel.” Among recent
92 ? %

scholars who hold to this view is R. C. H. Lenski. He

adduces a number of reasons for holding that ;liv KaTXAA 0o
CWV is not a periphrastic imperfect: (1) Then p.ﬁ )\O}(ﬁ-
OI,HEVO.S must be such tooj (2) ;{"v has its own modifier;

(3) KATOAA ¥¢owy has its own objects (&) ;fv is separated
from the participle by both "in Christ" and "the world."4

Sp1fred Plummer, A Critical and Ixegetical Comment of
the Second Epistle of St, Poul tvo the Corinthians in The
International Critical Commentary (New York: Charles Scribner's
Sons, 1015), Ps 185.

Hpsid, W Lenski, The Interpretation of St. Paul's First
and Second Epistle to the CorIﬁEJ.

hians (Columbus: Wartburg
Fress, 10U6), pDe A085=104T,
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But these objections do not stend up under scrutiny.
In the first place, ,,( p{ Aodttolﬂi.yas is not connected
tc the preceding by Kﬂt‘ s 80 its construction is different.
In the second place, there are many examples of periphrastic
imperfects in which ﬁv is modified, e.g., lMark 1l:13% and
Luke 21:37. In Mark 4:%8 both ﬁv and the participle have
each a modifier. The answer to the third objection is +the

fact that the perticiple in Luke 2:33 ha indirect ob-

4]
o
&

Jjeet, and that in Luke 23:8 a direct ob As to the

<k
L ]

eC

o
®

-

fourth objection it is noted thet in mo

ct

of the occurrences

¢

o
of the periphrastic imperfect in the lNew Textament ﬁV' is

separated from the porticiple by several words, €.8e., in

n
)

O seven words intervene, and in lMark 5:11 eight

U

co

latt,
worde intervene.

Hence there is no valid grammatical reason for not re-
gaerding this as a periphrastic imperfect. t is s0 regerded
by Alford, Bernard (Expositor's Greek Testament), lieyer and
Olsheusen in their commentaries. This conclusicn is in
keeping with the fact that the stress is not upon the In-
carnation, but upon what CGod did through Christ. Vincent
asserts: "The emphasis is on the fact that God was recon-

ciling, not onm the fact that God was in Christ."” Meyer's

conclusion is gimilar:

5Plarvin Vincent, Word Studies in the New Testament
(Wew York: Charles Scribner's sons, 1905), 411,
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” /
The nv KaTa&llarewy shovld go together . « » , and
is more emphatic than the simple imperfect. Paul
wishes, namely, to affirm of God, not simply what He
did « « « 5, but in what activity He wasj; in the person

and work 8f Christ « « « God was in world-reconciling

activiby.

C. lMeaning of Respective Clauses

The third problem, or group of problems, is concerned
with the meaning of the respective clmuses. The first
clause is W& 6Tt 950\3‘ ﬁv éV XQCO"TQ; KoaTuov
KOTOAA D?G'U'UV E(D(Urc:d , "namely, that God was in Christ
the world reccnciling to himself."7 @aa’s is made emphatic
by its positionj; the E:I( Tol Bzoi0f verse 18 is once more
underscored. Is it of any significance that whereas in
verse 18 the noun had the definite article, here it appears
with the article? Abbott-Smith's Lexicon in its definition

I'd
of 98 0§ adds: "anarthrous . . « wWnen the nature and characiLer

48

rather than the person of God is meant. But how can this

distinction possibly apply here? Robertson flatly declares:

3, A. W. Moyer, Critical and Lxegetical Handbook o
oXiL: &

the .%istles to the Corinthiens (llew nk and wegnalls,
4)y De 556,

7According; to the conclusion reached in the preceding
chapter, the meaning of this clause is: God was in Christ
restoring the world to his favor. But our discussion will
be facilitated by the use of the usual terminologye.

f6. AbbotH-Smith, 4 Manual Greek Lexicon of the Hew
Testament (3rd edition; reprinted 10543 ndinburgh: T. and
T. Clark, 1954), p. 205,
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The word 950'5' s like a proper name, is freely used

with and without the article. Dut it is "beyond com-

Qgrison’the most‘freguently in the Epistles without

the article.” Eﬂéﬂ

The phrase gV Xe(d“ré} s "in Christ," is exacily the
same as in verse 17. However, the meaning here is hardly
the same as there, where it indicates the gtate of being
of a Christian in intimate spirvitual union with Christ.
The believer is in Christ by feith, hence he is not in
Christ in the same wey that the persons of the Godhead are
in each other. Iurther, the believer lays hold of Christ's
power, but can not be said that he works in Christ; it is
Christ who works in him. Bub God works in Christ.

As stated before, the emphasis is not on the fact that

God was in Christ, but rather on the fact that He was in

Christ reconciling. "In Christ" states and defines the

sphere of God's reconciling activity. God's act of recon-
ciliation did not teke place in the world (the historical
event on earth is not in view here); it took place in Christ.
Christ became a curse for us, and died for us. All that

was required to restore mankind to God's favor took place

)
in Christ. The real sicnificence of this phrase &£v Ne(rrs

is the Vicarious Satisfaction by Christ our Substitute. In
this sense God was in Christ reconciling, for "it pleased

Jehovah to bruise him” (Is. 53:10 ARV).

9Robertson, op. cit., D» 795.
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The conclusion was stated earlier that Qv KaThAdo -
TwV is e periphragtic imperfect. Lenski, as noted be-
fore, argues streauocusly ageinst so regerding it. IHe
stresses the two present, durative participles, followed
by the aorist perticiples, as modifiers of the mein clause,

-

st." His understanding of this verse is

"God was in Chr

indicated by his free rendering: "engaged in reconciling

the world to himself, (doing this by) not reckoning to

them their trespasses, also (by) having placed in our charge

the word of this reconciliation. 110
There are many things to criticize in such a rendering.

It do

O

e violence to the text, translating not the text but

rather the exegete's opinions. Also it disregards the rule

0)

~

of grammar that participles are timeless. Robertson de-
clares that, "As the aorist participle is timeless and
punctiliar, so the present participle is timeless and dura-

ndl

tive. Again he states,

The present participle, like the present infinitive,
is timeless and durative. The time comes from the
principal verb. . « o But uigally the present parti-
ciple is merely descriptive.
7
Therefore, cven though KATAAAXCCWY is not taken
with ﬁv as a periphrastic imperfect, the time comes from

o
Rv and so has to be read, "was reconciling."

loLenski, one cit., p. 1045,
Llpobertson, op. cit., p» 1115.
12114, , p. 891.
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Further, it makes the non-reckoning of trespasses
the means of reconciliation. As we have seen, Rom. 5, Eph.
2, and Col. 1 make the death, the blood, the cross of
Christ the means, Finally, it makes the ministry of recon-
ciliation entrusted to men a means of accomplishing the
reconciliation, and hence denies that Christ completed the
reconciliation. The Gospel does not say, "Repent and be-
lieve so that God will become gracious to you." It says,
"Repent and believe because God is gracious tc you."

But why the wording, "was reconciling"? Why not Jjust
"reconciled" as in verse 187 Ividently the reference is
to the earthly life of Christ. The reconciliation was not
completed in a moment of time. I¥ includes His perfect
life (Heb., 10:5-7), the shedding of His blood (1 Pet.
1:18,19), and His innocent sufferings. and death (Is. 53).
It is sealed by His resurrection (Rom. l:4; 4:25). AlY of
Christ's ninistry enters into the accomplishment of the
reconciliation. As a result of it, the reconciliation is
a completed fact.

God's reconciling activity embraces, has as its object
l(o'o-,uov s "the world," which frequently appears anarthrous
in the New Testament, since it is a name for am object
of which only one exists. Cremer's Lexicon states that the
word Kdld" MOS is used in four semnses in the New Testament,

as follows:

l. . . « the ordered sum-total of what God has created.
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2. The abode of man, that order of things within
vhich humenity moves, of which man is the centre,

5. Mankind within that order of things, humanity as
it menifests itself in and through such an order.

+o That order of things which is alienated from God,
and "cc;gv in oppositicn to Hin and to His reve-
lation.,

There are many instances of the usage of the word }(007265

in the last two scnses stated above. Christ is the Lamb

of God that takes away the sin of the world (John 1:29);

God so loved the world (John 3:16); God will Jjudge the

world (Rom. 3:6); the whole world sbtands guilty (Rom. 3:19):

(1

by one mon sin entered

into the world (Rom. 5:12)3; the
whole world lies in the vower of the evil one (1 John 5:19),.
This world, then, that is reconciled, that is, res-
tored to God's favor, is the totality of mankind. This
does not mean that all are saved. Salvation is provided
for a2ll, for the world of humenity is restored to God's
favor. This exposes the Calvinistic doctrine of the limit-
ed atonement as & doctrine based on reason, not on Scrip-
ture, and therefore false. Christ atoned for the sins of

the whole world. This is the objective reconciliation, a
1z

reconciliation which is one hundred percent complete.

3Werman Cremer, Biblico-Theological Lexicon of HNew
Testament Greek, translated from the Germen of uvhe and
on Dy William Urwick, M. A. (Zdinburgh: T. and T.
Clark 1878), pp. 3661,

14 For a thorough and detailed discussion of the prob-
lems involved in the exegesis of 2 Cor. 5:19 see the series

of articles by Theodore Engelder on “Obgeotive Justification™

-ical Monthly, IV (1933), pp. 507-17,

56#- 75

e
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The word EKUTQ will be considered in chapter eight.
The second clause of this verse is ﬂ){ )\aitﬁa,ﬂ EVOS
QUTOTS To TAeT TWUATY KOTZY . &% his
point we are concerned not with its relation to the other

f the verse, but solely with its comtent. Con-

clauses o

!
cerning the negative partcicle Un it should be remembered
that

Ilileis regularly used to nega“cz%ve Participles and not
confined, as it is in Classical Greek, to participles
equivalent o conditional clauses etc. The use of
Uy with a particle in the W. T. is not therefore to
be taken as a signlghat the participle is used in a
conditional sense.

Al Oé'li.’dju EVoS is the present participle of Ao,t’fa,uato
Its meaning in this passage is defined thus: "to reckon any-
hing to a person, to put to his account, either in his fa-
nl6

vor or as what he must be answerable for. 1t properly

word of numerical calculation, and so mebtaphorically

fte

s a
means to reckon, to take into account. In the positive
sense it eppears repeatedly in Romans 4, e.g.: "it wes
reckoned 4o him for righteousness (v, 3)3; "his faith was
reckoned for righteousness” (v. 5); "God reckons righteous-
ness apart from works" (v. 6). It thus indicates not a
person's actual character but the way he is regarded by God,
his standing before God. Hence it is an important term in

the concept of justification by faith (to be discussed in

154, P. V. Funn, A Short Syntax of New Testament Greek
(Carmbridge: University Press, I%%Eﬁ, D. 126.

lecremer, on. cite.y po 398,
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chapter seven). »

The subject of }\o;t l’a’,uew.s‘ is 950’5‘ o« Its indirect
objeet is &UTOTS , "to them." The antecedent of "them" is
"the world," regerded as the sum total of the individuals
who constitute it. FHence it is the world of men To whom

7

God does nobt reckon thelr trespasses. The word TTHXEOAIT TE-
MoToa appecars o number of times in the New Testament.

f we do not forgive men their trespasses, God will not for-

'J

give our btrespasses (Matt. 6:14,15); Christ was delivered up

for our trespaesses (Rom. 4:25); one trespass brought con-

demnation; the law came in to increase the trespass (Rom.

5:16,20); the law was added because of trespasses (Gal.

3:19); > forgiveness of our trespasses (Zph. 1:7);dead in

trespasses (Eph. 2:1). Cremer's Lexicon gives the following

definition:

4
ToeaJr TWho denotes sin as a missing of and viola-
tion of right. . . .,IT may therefore be regarded as
synonomous with T aﬂdd‘l&‘ . which designates sin as
the transgression 01 a known rule of life, and as in-
volving guilt. . . . reference is specially nmade %o
the vub.jcc tive passivity and suffering of him who nisses
alls short of the enjoined command; and the word
ha.a come tc be used both of great and serious guilt ¢« « o o
and. g,cncr%%y of all sin, even though unknovn and unin-
tentional

It should be carefully noted that this clause says
nothing about any chenge in men, They are sinners, guilty
sinners. What the clause affirms is that God loocks upon

men in a new light as a result of Christ's redeeming work.

171v14., pp. 498f.



49

As the lamb of God He has taken away the sin of the world
(Jokn 1:28). Through one act of righteousness the free gift
has come unto all men to Justification of life (Rom. 5:18
ARV). In truth our minds cennot quite comprehend the zmaz-—
ing truth. But it is true as M. H., Froanzmann declares:

In Christ God is so disposed boward men that the fact

that they have provoked Him to wrath is asg if it had

never been; ig is as if God and man had never been
at variance.

Since men are in fact sinners, not to reckon to them their
trespasses is synonymous with forgiving their trespasses.
In what sense this is to be understood depends on the con-

clusions as to the relation of the clauses of this verse

The third clause of this verse is Ko(z 95.‘,/.1 EVOS
Ev fuiv Tov Acjov Tis kaTaAhojRis. he ol re-
lates it immediately to the preceding clause, despite the
fact thot BE M EVOS is a second aorist middle participle
of T(’Bn B¢ , “heving put, placed, laid," The @orist parti-
ciple in itself indicates punctiliar action; it is the con-
text that maekes clear that this act took place in the past.
Again the subject is PE0S . God's act was entirely one
of His sovereign will. He asked no advice; no one had a
claim upon Him. But it was His good pleasure to entrust to

men the message of recounciliation. ©Specifically He placed

18 artin H. Franzmenn, “"Reconciliation and Justificabion,®
Concordia Theological Monthly, XXI (January, 1950), p. 90.
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it €V qpuiv , literally "among us, in our midst. This
"us" is parallel to "us" in the preceding verse, and means
Christians. 1t contrasts with "the world" there and "them"
in this verse, in which terms all mankind is in view.
This commission was given jus?t prior to Christ's ascension,

vhen He cherged His disciples to nmake disciple i all na-

C’l
O

tions (Matt. 28:19), and to be His witnesses unto the utter-—
most parts of the earth (Acts 1:8)., This is the definite
prast act to which the sorist perticiple points back.

To the Christian Church God has committed 'ﬂSv :Aé}av

Tﬁs ?{ard)t)\a “s "the message of reconcilistion. The
PRIEE g

|.-1o

nwerd thought is

o

ternm /\09 08 signifies that by which the
expressed, a word embodying a conception or idea, hence
speech, discourse, message. The word is used in its pro-
foundest sense in John 1:1,14 of Christ in His eternal exis-
tence and incernation. Again it is used of Him in Reve.
19:1% to describe Him as He returns in glory. In 1 Cor.
1:18 the Gospel is summed up as "the word of the cross.”
Hence "the word of reconciliaticn" is the message that makes
knovn Christ and His cross. Because Paul was a messenger of
reconciliation, he determined to know nothing save Christ
and Him crucified (1 Cor. 2:2). He knew that men could be-
lieve on Him only as they heard of Him (Rom. 10:14). Hence
the consuming passion of his life was to testify the Gospel
of the grace of God (dcts 20:24).

It is significant that the Chesver Beatity papyrus P46,
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which dates from the third century and therefore is consider-
ably clder then the great uncial codices, reads not

TOv Adjov but T z-;o"a'”é/\wv . This exactly des-
cribes the message of reconciliation: good news. It is
good news that God has restored us to His favor, and tha
for Christ's sake He has forgiven us all our sins. This
is the treasure entrusted to us in the M€&1S of Grace.
This is why the Gospel is the power of God unto salvation

to every omne that believes (Rom. 1:16).

D. Meaning of Verse as a Whole

The final problem in the exegesis of this verse is

the relation of the clauses to each other, and the meaning
of the verse as a whole. ZIarlier we came to the conclusion
that the words grouped with "was . « « reconcilihg” consti-
tuted one clause. But what of the second and third clauses?
Commentators differ widely in their interpretaticns, which
can broadly be grouped into three views. The first view is
that these clauses state how the reconciliation is brought
gbout. Another view is that they state how the subjective
reconciliation is brought about. A third view is that They
arc results of, and confirmations of, the objective recon-
ciliation.

The book by Vincent Taylor, Forgiveness and Reconcilia-

tion, is in its entirety an exposition of the first view.

In it Teylor repeatedly digs into Scripture, and therefore
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his exposcition is a vast lmprovement on the psychological

nonsense which The Interpreter's Bible offers as the exposi-

tion of 2 Cor. 5:17-21. Yet he never quite grasps the fact
that the Gospel is the good news of Christ's completed

work of salvsation for all men. He affirms:

Forgiveness . «+ » is a stage antecedent to reconcilia-

tion; it is that which makes reconciliaztion pocssible.
o o In the New Testament forgiveness is the cancell-

ng or removal of barriers to reconciliation. . .

o affirm that Christ died that we might be forgiven,

is ugscri@tural, if we are thinking of the remission

of sins.

e

He rightly declares: “"The Gospél is the announcement of His
saving work in Christ, in His life, His cross, Fis resurrec—
tion, and His continued ministry 6n high." But Jjust before
meking this fine aifirmation he states:

The Gospel is the good news thet the barriers to fel-
lowship with God are set aside when we loathe our
sins and long to be delivered from them. It is the
declaration that, in response to ocur faith in Christ,
God is ready to receive us, to clothe us with the
garment of IHis righteousness, and tgogive us the pos-

o

sibility of communion with Himself.
It is tregic that Teylor does not comprehend that the
barriers to fellowship were on God's side done away with
when Christ died on the cross. He has not grasped the
truth of 2 Cor. 5:18-19 that in Christ God has restored
the world to His favor.

The second view is held by Lenski, already quoted. He

19Vincent Taylor, Forgiveness and Heconcilliation: A
Study in New Testament Theology (London: liacmillen and Cos,

)y PDPe 5=27/ passim.
201p1d,, pp. 227, 225¢.

(R S e I
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staunchly end fervently holds that Christ atoned for the

sins of the whole world, that when He died the world was

objectively reconciled to Ged. But he finds this verse %o
be particuldrly 8. descripticn of subjective reconciliation.
He expliclitly denies that when Christ died, or at the time
of His resurrection, God forgave all sins to the whole
_world. Fforgiveness tsekes place only when a person repents
end believes. In order to bring sinners to repentance and
faith God has given us the message of reconciliation. When

men respond to this irn faith, He forgives their sins.
2k

Thus He is engegeé in reconciling the world to Himself,

it guexrds

d
o
ch

The strong point in this presentation is
against the subtle and soul~destroying erroxr that because
in Christ God reconciled the world to Himself, therefore no
response is required on our part. John %:16 and 1 Tim.
4:10 answer that. But this question is not in view here.
The point here is not that all can be subjectively recon-
ciled to God. The point is that the whole world is ob-
Jectively reconciled to God, is restored to His favor. Cod
does not become favorable to men after forgiving their
sins;?éad forgives men their sins because He is favorable
to them.

Else why did Christ die, but to make it possible for

God to forgive sins? How could the holy God forgive sins

®llenski, op. cit., pp. 1043-48.,
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and still be righteous? This is the problem that is raised
and ongwered in Rom. 3124261

Being Jjustified freely by his grace through the re-
demption that is in Christ Jesust whom God set forth
to be 2 propltiastion, through faith, in his blood,

to show his rightecusness because of the passing over
of the gins done aforetime, in the forhearance cf God;
for the ghowing, I say, of his rightecusness at this
present seagon: that he might himself be Just, and

the Justifier of him that hath faith in Jesus. (ARV)

God forglves beceuse of the shed blood of Christ., His

forgivencss does not complete the reconciliction. He for-

el % 4 o Aelnas g < & 2 - 4 yere 3= o4 -
glves becsuce the reconciliation is complete on His parts

Fron this standpcint Cgcar Cullmamn is fully Justified in

For according to the Iew Testament and the New Testa-
ment confeasions, the forgiveness of sins was accom-
ol

plished once foxr all by Chrlst og,the Cross, befeore
it is offered to men in dbaptlenm,

se CGod heg committed the messege of reconciliae-

tion %0 men becnuse He 1s reconciled, Teyer sums up the

The fozmer [RN A. . .] is the aitered judicisl rela-
tionship into which God has entered and ip which He
stands to the sins of men; the latter [kat 6. . .] is
the measure adopted by God, by means of which the
former is made known to nen, From beth it is evident
that God in Christ reconciled the world with Himselfy
otherwise He would neither have left the sins of men
without impubation, nor have imparted to the apostolic
toachers Eg word of reconciliation that they might
preach it.

22050&: Cudlmann, The Darliest Christion Confessions,

translated by J. K. S. Told (London: LuGLEIWOrth LTess,
1949); Poe 5%

23ﬂeyer. e Citey Do 537
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The question remains as to the present participle
A o[)tfo'/xs vos. The answer is found in such passages as
Redemption is effec-
Perdon for all '

Joha 1:7, and Jas. 5:15.

as the forgiveness of sins.
out vhen Christ died and rose again (Rom. 4:25).

constantly being applied to those who accep®
o

Bphs 137, 1
S O
they enter into, or continue in, the state

tive to man
was written

That pardon is
it, whether as
of grace. The comment of Lange is apropos:
Not imputing men's trespasses to them is equivalent
to the bestowal of forgiveness upon men, and implies
that God was applying the ,bengfits of salvatiocn by
Christ to individuals (MUTO(S ). This is set forth
égle because the act was

by means of a present partic

continuously to be repeated.

This then is the message of reconciliation: As a re-
s gracious to all

.
-

sult of what Christ did on the cross God i
For Christ's sake He has written out the pardon for
¢ good news Iig has committed

-~

men.
That men may know ti
message and the ministry of proclaiming

all nene.
It is important that they fulfill this ministry to
It is urgent

to believers th
That they

it.
the end that all men may hear the good news.

that those who hear accept the offered pardon.

do so is the burden of the next verse of our study.
S:

24John Peter Lange, Commentary on the Holy Scrintures,
ip Schaff, 186 rand Rap

translated and edited by P
Bondervan Publishing House, n.d.), II Corinthians, p. 97.
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HAFPTER VI

§ PLEA OF THE MESSENGER OF RECONCILIATION (v. 20)

. \ - > ’ < —
Ynép XotoTod oby ToeTBevoyuey ws Toi
0cod maeoaKarobvros 8¢ quwv:® Seduebn

One‘p Xew"raff, Ko:‘roc)\/\or’fue T@ 98@.

An official Catholic work, in a frank statement of

Catholic doctrine on personal redemption, includes an as-

tounding misstatement concerning Iutheran doctrine, a state-

ment which is nothing less than a slander. The statement

follows:

The privilege of participating in the merits of Christ's
vicarious atonement dces not relieve us cf the duty
of personally atoning for our sins. That Christ hes
rendered adequele satvisfection for the sins of the
whole race, does not mean that each individual human
being is eo ipso subjectively redeemed. This is the
teaching of 'orthodox' Lutheranism,” not of Ghe
Catholic Church. We Catholics believe that the indi-
vidual sinner must feel sorry for his sins, confess
thenm, and render satisfaction for them, though of
course, no satisfaction can be of any avail except it
is baseg on the merits c¢f our Lord and Saviour Jesus
Christ.

Let the basic Lutheran confessional writing answer:

Also they teach, that men cemnot be Jjustified before
God by their own strength, merits, or works, but are
freely Jjustified for Christ's sake, through faith,
Men they believe that they are received into favor,
and that their sins are forgiven for Christ's sake,
who, by His death, has made satisfaction for ocur sins.

1Underlining in this sentence nmine.

2Joseph Pehle, Soberiology: A Dogmetic Treatise on the
Redemption, adapted and eaiteé 5y.EFE:ur Preuss (Guhrevised
edition; St. Louis: B. Herder Book Co., 1933), V, 40-41.
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This faith Cog imputes for righteousness in his sight.
Rom. 3 and 4.7

Ve do hold, as was stressed in the preceding chapter,
that God has objectively reconciled the world, all men, to
Himself. 3But emphatically we do nct teach that therefore
each person is subjectively redeemed. Sc emphatically
do we teuch otherwise thal even some of our fine exegetes
try to make 2 Cor. 5:19 speak primerily of subjective re-
conciliation (see exemple in preceding chapter). The Scrip=-.
tural and Tutheran view of the importance of subjective
reconciliation is well expressed in the following statement
by Lenski:

This work of subjective reconciliat =o@'begoq vhen Christ

died, when "God was in Christ," when he wrought the

ocbjective reconciliation "through Christ" (v. I8 Ehal
objectvive reconciliatiocn 1ncludcs the whole world. Bub
it must be brought to the world, to be made a personal
posses sion by faith, a personal, individual reconcilia-
tion by means of the ministry of the reconciliation

end the word of reconciliation.

It is this question of the personal appropriation that
is stressed in verse 20. Verse 18 spoke of the ministry
of reconciliation given to us and verse 19 of the message

of reconciliation entrusted to us. This verse deals with

the plea made by the messengers who have this ministry and

—

’mriglot Concordia: The Symbolical Books of the
Evangelical Lutheran Ghurch (E%. Touis: Concordia Publish-—
Ing House, 1921), D &5.

4R. C. H. Lenski, The Interpretation of St. Paul's

First and Second Bpistle Go the Gorinthiens (Columbus:
artburg Press, 1%%35, D. 1045,
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message of reconciliation. Qd&v , "therefore,” they plead
with men, "Be reconciled to God," that is, take to yourself
what God in Christ has done for you., They pleed so with
men because the fact thet Christ has rendered adequate
satisfaction for the sins of the whole race.does not mean
that each individual human being is eo ipso subjectively
redeemed.

The importance of the plea is indicated by the descrip-
tion of theose who serve as messengers of reconciliation:
bmEe XevorTod obv TeeTBeioney , "for, on behalf
of, Christ therefore we are ambassadors." "For Christ® is
emphatic. In no sense is the messenger to be serving his
ovn interests. IHe is not working for or on behalf of himself,
He is called to serve on behalf of Christ, to represeant
Him to others.5

H e£ U‘PCU’OFEV is present indicative active, and
thus states a present fact, "we are embassadors.” As a
verb it appears only once mcre in the New Testament, namely
in Eph. 6:20. The meaning of the term ambassador is essen-

tially the same today as it was 2000 years ago. Hence very

properly we can draw from the political world te give added

5The woxrd (}In}e will be examined more thoroughly in
the next chepter. There it will be shown that indubitably
a proper meaning of the word is, "in place of," in a substi-
tutionary sense. Is that the sense here? The present writer
suggests that this distinction be drawn: Christ kept the
Law, suffered, died, was buried, and rose again as our sub-
stitute; we serve Him as His represeatative.




57
force to the picture c¢f the messengers of reconciliation
being anmbassadors for Christ. Alfred Plummer points out
that an ambassador has received a commission; he is the
agent of the power for which he is acting; he is the repre-~
sentative of his country. Also, he has a definite message
to deliver, and a definite policy to carry out. Further,

a good ambassador will be alert for opportunities to ad-
vance the interests of his country.
All this applies to the ambassador for Christ. He
remembers thot he represents Him who is King of kings and
Lord of lords. What courage should be his in his exalted
position~-~courage, not haughtiness, for he represents Him

who was meck and lowly. Because of the ministry he has
received by the mercy of God, he does not lose heart (2
Cor. 4:1,16). He recognizes that he has this treasure in
earthen vessels (2 Cor. 4:7£f.). He makes it his aim to

be alweys well-pleasing to Christ, to whom he shall some
day give an account (2 Cor. 5:1-10). He is impelled to ut-
most devotion in the proclamation of the message of recon-
cilietion to men who must appear before the Judgment seatb
of Christ (2 Cor. 5:11ff.). He tolerates nothing in his

own life that could be a hindrance to the acceptance by

others of the message of reconciliation (2 Cor. 6:1-10).

r1fred Plummer, A Criticel and Ixegetical Commentary
of the Second Ipistle of S5t. Paul to tne Cor ans in

e International CUritical Gommentary (New York: Cherles

Scribner's cons, 1015), De .
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The ambassadors of Christ are further described in the
next phrase ws To0 BOeol MweaK amAolvros &7 r'iycflv,
which the RSV tranelates, "God making his appeal through
us," omitting the ws » "as though." Plummer objects to
the translation "as though" because it suggests that what
is stated is not actually so, but only appears such.l7 In
my previous reading of this passage in the older versions
this term "as though" has not had for me the force tha
Plummer suggests. Perhaps in my mind has been supplied,
"which He really is." Certainly Paul is affirming that God
is pleading through the messenger of reconciliation,
Perhaps that is the significance of the ujﬂ here. It is
the human messenger who is speeking, but he spesks as a
voice for God. When he pleads, it is as though God is
pleading. He dces this oc ﬁpﬁv, "through us," as His
instruments. Robertson comments on this passage, "Here God
speaks through Christ's ls:ga&x:i;e."8 ‘

God's activity is stated in TXeaKoAolvros, a
present indicative active participle of MU XK orAe'w s "to
call on, beseech, entreat." It is a word that appears fre-

quently in the New Testament. Paul introduces the hortatory

section of his letter to the Romams with Moo KaAd,

7Thid., p. 185.

8.&. T. Robertson, lWord Pictures in the New Testament

(Few York: Harper and Bros. rublishers, 10351), 1V, p
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"I beseech"; the same word introduces the hortatory sec-
tion of Iphesiens; it is used to express his appeal to Buodia
and Syntyche (Phil. 4:2). It is truly a Gospel word. The
Law commonds and threatens; the Gosnel entreats and comforts.

The messenger's plea is 380[12 6 & (51T£\Q Xew-roc’),
KatadA dynpre T Bsay . Aedueda is a deponent verb,
regarded as the indicative middle of S&w , in which voice

it means "fo want for oneself," hence "to beg, request,

beseech, pray." Iv indicates the earnestness of the messen-—
&xr, os though he were bound up in his appeal. Again it is

a truly Gospel word, for those who are ambassadors of the
King of kings and Lord of lords, the almighty One whose

kingdom

n

shall have no end, do not issue ultimatums to the
citizens of the kingdom of darkness. They beseech; they
entreat,

They beseech (jﬂ(?fe Xeur'roa, "for, on behalf of,"
Chrigt. They preach not themselves, but Christ Jesus as
Lord (2 Cor. 4:50); vwhen they make mention of themselves it
ig "as your servants (lit., slaves) for Jesus'® sake.” They
do not stand on their dignity as ambassadors, but as helpers
of Christ they beseech.

They beseech because of what is involved. "Knowing
therefore the fear of the Lord, we persuade men" (2 Cor.
5:11 ARV), exclaims the apostle., The context makes clear
that he has in nind his own accountebility to Christ for

the faithful accomplishment'of the ministry he has received.
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He had a message of hope for guilty sinners, for whom it is
a fearful thing to face the holy God as a guilty sinner (Heb.
10:31). To him it was desperately urgent that men heed the
message of salvation, so urgent that he admonished people
night and deay with tears (Acts 20:31).

The epistle tc the Romans revesls that Paul had a clear
grasp of tiie reality of God's wrath against sin, and of the
parallel reality of the sinfulness of men, which sinfulness
is made clear by the Law. These facts he elucidated clearly
before unfolding the Gospel. Until man faces the fact of

? / -~ o . . » 4
the Oe‘ﬂl Beov he will not appreciate the é;matoa'wn beal .
Christ expressed this truth in the words, "Those who are well
have no need of a physician, but those who are sick" (lMatt.
9:12)., Therefore the messenger of reconciliation remembers
the Lav as a servant of the Gospel. Watson has this o say
t the use of the Law according to Mertin Luther:

Sinful nen must be made aware of theilr disease befeore

they will seek its cure, they nmust acknowledge their

sin before they cen receive forgiveness, they must
despair of themselves before they can truly believe

and hope in God. The Gospel, therefore, bids us not

only te believe, but first to repent. It comes to us

as Cacangelium, bad and unwelcome news, before it is
heard as bvangelium, or good news. Luther always

most strongly insists that the good news of the Gospel

is by no means %o be preached to men who do not acknow-

ledge their sin. Such persons must be hammered by the

Law until their pride and stubbornness of heart is

crushed; only then cangit be right to preach to them
forgiveness and grace.

9Philip Watson, Let God Be God, An Interpretation of
the Theology of Martin Luther (London: The BpWOTrth Press,

ETI:? s PDos 531‘.
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The plea of the messenger of reconcilistion is ktx‘ra}\-
)\dldvn'ré 74 BeH, "be reconciled to God." The verb is
second aorist paseive imperative of quTa/‘/\éa'a’w s and
is used with the dative of association. It means, get
reconciled to God, and do it now.lo There never is a

more convenient season. Now is the acceptaeble time; now

[N
(47}
o
v
(0]
o
v}

Q1
O
)

salvation (2 Cor. 6:2). The Spirit's plea isg,

"Poday, when you hear his voice, dc not harder your hearts"
(Heb. 4:7). Get reconcliled to God, and do it now.
But how shell men be reconciled to God? Is it in the

way pictured by Shailer Matthews? He asserts:

The Christian religion has always seen in the life
of Jesus the revelation of what is meant by "being at

one with God." But the establishment of such a re-
lationship on the part of maladjusted men does not
need to be expressed in terms of forgiveness or pardon
or justification. It can also be expressed in the
language of biolegy and socioclogy. &As one who was
actually saved from the backward pull of outgrown
goods, both social and physioclogical, because of a
perfect relationship with the persconality-evolving
forces of the universe, Jesus becomes an exponent or
revelation of the method of right relations with the
personality~producing forces cf the universe. 1§e
becomes a savior because he was himself saved.

Such an explanation has no meaning for those who accept
the Wew Testement as the inspired word of God.

Or shall man be reconciled to God in Ritschl's way?
Emil Brunner boils down the latter's highly complex presen—

tation into a few sentences. He concludes that for Ritschl

10

1lohailer Matbhews, The Atonement and the Social Pro-
cess (New York: The Macmillen Coa, 1050), Ds 203.

Robertson, op. cit., IV, 233.
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reconciliation with God is

a purely subjective process, based indeed upon the
intellectual conviction that the wrong idea of God

as Judge has been removed, and its place has been
illed by the right idea that God is "Love."

« ¢« o When the individual is controlled by the right
idea of God--that God is "Love'"=-=instead of the pre-
vious false idea {hat God is a Judge--then he is "re-
conciled" to God.” <

= £

Brunner himself calls attention t¢ the obvious fact that
Ritschl's doctrine is not in accord with Scripture. 1%
is not amiss to add that this entire thesis is an answer
to his erroneous coenclusions.
Or shall men be reconciled to God in the Roman Catholic
way? Part of an earlier gquotation is repeated:
The privilege of participating in the merits of Christ's
vicarious atonement does not relieve us of the duty
of personally atoning for cur sins « « « « Ve
Catholics believe that the individuval sinner must feel
sorry for his gin, confess them, and render satisfac-
tion for them.—”
The best answer to this is the verse emphasized by Luther,

namely, Rom. 3:28, "We reckon therefore that a man is Jjusvi-

fied by faith epart from the works of the law®” (ARV).

How then shall men be reconciled to Ged? The answer
lies in the verb and in the context.

/7
KarxA My NTE is the second sorist passive imperative:
"be once for all reconciled."” It is not a middle:
"hecome reconciled.” Ged is the agent who is named as
the agent no less than twice in vv, 18,19. This is
subjective reconciliaticn. No man can produce it in

125011 Brunner, The Mediator, translated by Olive liyon
(Philadelphia: The Westminster Fress, 1947), p. 62.

13Pohle—Preuss, op. cit., p. 40,
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The subject of a passive verb is acted upon, is the recipient

of the action of anothers.

tien’" (Rom. 5:11); it is ¢

o men "receive the reconcilia-

)

hose wl

-

e reeceive Christ that are

given the right to become children of God (John 1:12); "by

grace you have been saved through faith; and this is not

your own doing, it is the gift of Ged" (Eph. 2:8). HMan

believes, to be sure, but he does so in response to God's
? ? &

vord, for, "Faith comes from what is heard” (Rom. 10:17).

=

Hence to be reconcliled to God means Lo accept the

eccompliched reconciliation spoken of in verses 18 and 19.

It means to give up any attempt of one's own to reccncile

God or %o His reconciling work. It means to

supplenend

Geod.?

b

rest upen promises that whoever believes in Christ

shall not perish but have everlasting life (John 3:16). It

means to believe the promise that tc him who trusts Him

who Justifies the ungodly, his faith is reckoned as righteousﬂl

ness (Rom. 4:5). 4
Very specifically, this means 0 accept the promise

of forgiveness of sins, for redemption comes tc us as the

forgiveness of sins (Eph. 1:7). This is brought out clearly

in verse 19. The Godward aspect of reconciliation is: God

(3
was in Christ reconciling the world o himself (Ea%ﬁr@ );15

14Lenski9

-
Do
et

citoy Ppe 1O50L.

1 2 : : 4
“5See further discussion in chapter eight.
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the menward side of reconciliation is: not imputing their
trespasses t¢ thenm (aUTOTS ). God is reconciled; He has
pardoned. A man is reconciled to God when by faith he
accepts the offered perdon. At the heart of the new cove-

o

nant is the forgiveness of sins (Matt. 26:28; Heb. 8:12;

10:16-18; cf. Jer. 31:31ff,). The condemning sin is unbelief,

the refusal to accept God's pardon for sins (John 16:8,9).

One of the tragic weaknesses of much modern theological
thought is the tendency to minimize the forgiveness of sins,
a tendency found even in men who have a high regard for Scrip-
ture. In the preceding chapter was quoted the assertion
by Vincent Teylor that: "To affirm thet Christ died that

we might be forgiven, is unscriptural, if we are thinking

nl6

cf the remission of sins. Fote the low regard of G. B.

Stevens fcr the forgiveness of sins:

If sin is a moral state, & character, what can save
from it but a change of life, and what means and mea-
sures are adapted to that end except those which help
us into a new character? Howlgan plans, schemes,
balances, or even forgiveness serve really to save us
to our true life and destiny as sons of God except so
far as they bring us into harmony with him and into
loyalty to his truth? Salvation is not primarily a
legal status, but a moral relation to God. alvation
from sin is therefore recovery tc right relations to God,
to the life of love, obedience, and sonship. This is

oyincent Taylor, Forgiveness and Reconcilliation: A
Study in lNew Testament Theciopy (London: lMacmillan Co.,
2D s

17Underlining here mine.
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the work for whiig Christ came, lived, labored, sui-
fered, and died.

Much of what Stevens states is fine. VWhat he fails to see
is that the forgiveness of sins is at the heart of the new
covenant of salvation. UNot a new character, but God's
orgiveness, saves from sin. A clear answer to Steven's
forgi 5 £ in (681 t :
contention is fcund in Rom. 3-5, especially in the light

5, > 4+ +hhnd )\ {}J ? 3-9 e anls
of the fact that A0)(L O A( means "to reckon, to re-
o /
gard, to impute," and that a¢ﬁ<m!oa120 means not to make

righteous, but "to declare righteous."

18Gcorge Barker Stevens, The Christian Doctrine of
Salvation (Fdinburgh: T« and T. Clark, 1005), PB. 5201,
39

See preceding chepter for fuller discussion.

See next chepter for fuller discussion.




CHAPTER VII
E DIVINE METFCD OF RECCHCILIATION (v. 21)

'T'ov yu JVOVT:Z a,uae‘rtaf/ UJTEV_/ V'U,(QJ
a/ua@ru/ /i‘m,z(f*._v, {yva rc;ua«:s yEV-
Gpeba bckacoovvy Peold v adTd

[

-~

Is this part of the ambassador's plea, or is it part

of the apostle's presentation? No cone cen say for certain
uhlch it is. DBut fortunately it mekes no difference, for

in either case it describes the divine method ¢f reconcilia-

tion. Previously it has been stated that in and through

a

. Christ CGod was reconciling. This verse states specificalls
(57 b

how God was recconciling the world toc Himself. It is one of
the basic passages of Scripture for the doctrine of the
Vicarious Atonement. It presents Christ as our substitute,
in whom God saw and dealt with the sin of the world, and
in whom God sces men as righteous. In its exegesis there
are many problens, which will be dealt with each in its
turn.,
(N ¢ /

The AV translation of TOV ‘g} (},VOVTd aquaeTiay

0#39 KMQV éya T av £ﬂ6(n¢£V 1uamymom,

b .1 L]
"He hath made him to be sin for us, who knew 8O Sin it is

not we who knew no sin., This affirmation is declared of
Christ, and is parallel %o such passages as Heb. 4:15 and
7:26, 1 Pet. 2:22, and 1 John 3:5.

Grammatically the;Lﬁ poses @ problem. One lexicon

states that it is a "subjéctive negative particle, used
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wvhere the negation depends on a condition or hypothesis,
expressed or understood, distinct from ob, which denies

absolutely."” Is it hypotheticel that Christ knew no sin?
Plummer suggests that the subjective force of the pi refers

to God's view: "Him who in Ged's sight came to no knowledge

of sin.“2 Hence it would mean that not only did He eppeax

sinless, but such He actually was. This conclusion is

/ /
strengthened by the force of /wwr/{w (of which Jyvovra
is a seccnd aorist active participle). Cremer declares
that the woxd

frequently denotes a personal relation between the
person knowing and the object known, equivalent to, to
be influenced by our kncwledge of an object, to suffer
onesell tc be determined thereby; for enything is
known only so far as it is of importance to the person
knowing, and has an influence on him, and thus a per-
sonal relaticnship is established between the knowing
subject and the object known.

He lists 2 Cor. 5:21 with a number of other pascsages, and
concludes: "In all these passages we have the denial nct

nerely of a close and special, but of any relation whatever
>

to the object."” lience this phrase states in the strongest

way possible the sinlessness of Christ.

4 / - o
The word apuageT/a eppears twice in this verse.

ik . -
Go. Abbott-Smith, A Manual Greek Lexicon of the lNew
Testament (3rd editioﬁ,‘l@é?{'Edinﬁurgﬁz Te and T. Clark,

9 Peo 89.

2A1fred.P1ummer, A Critical and Exe etica%hcommentar
of the Second Ipistle of St. Paul Lo Lthe corinthians in Tﬁe
International Critical Commentary (New rork: Charles Scribner's
Sons, 1915), D. 3

5Herman Cremer, Biblico~Theological Lexigon ggéggw R
Testament Greek, tranciated from the Germsn oi the e on
55 Willlam eriék, MeAe (Edinburgh: T. & Ts Clark, 1878), p. 211.
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Meaning literally to miss the mark, it is used in the New
Testament alweys in the ethical sense of guilt, sin, fault,
failure, It is by far the word most commonly used in spealk=-
ing of sin. Cremer finds that the word stresses sin
generically. He continues:
2 \ CRR < s/ .
Withecut the ar'alcle, AURLTIA 4 « o o« according to
a. common custom of clessical writers, is used where
the reference is to the conception 1tself (embedied
in the individual mmnwlestatﬂonc), and not to the

collective sun of manifestaevions; so in 2 Cor. 5:21

The translation of (jTrE\.e riptﬁv is sharply disputed.
The AV renders "for us"; the ARV "on our behalf"; the RSV
"for the sake of." The word &née appears three times
in these last two verses. The AV renders respectively "for,"
"in our stead," "for." Thus it gives the second GTFEIQ
an unmicstekable substitutionary force, but leaves the
first and the third to the Jjudgment of the individual in-
terpreter. The ARV consistently renders in every instance,
"on behalf of." If this phrase has the same meaning through-
out, then it either denotes voo much the first time, or not
encugh the third time.

The RSV translates respectively, "for,” "on behalf of,”
"for ocur sake.® So according to the RSV Christ was made
sin for our sake, which clearly means "for our benefit.”
This is true as far as it goes. Yet by specifying that

Christ was mede sin "for our benefit" it denies what this

*Ibid., pp. 100f.




This last affirmation is not pepular in liberal theolo-
gical circles. Vincent Tayloer is so bold as to assert,
"It has long been agreed that Christ was not punished in

T ) S Y e
i

man's stead, TMifty years ago Stevens wrote

so far as my observatlion has extended, it leads me
to sa;; that among thoughtiul lm"ten, qm. te as much
as in theological circles, the notions of subs titution,

expL LLc,L., wc"*ucus ncaa"f tx¥, and the like, are un-
acceptable and obsolescent.

¢ sweeping assertions, the fact stands

¢\ s
that here UTEE RUWY neens "in our place.” YYI’EQ very
definitely means "in place of" in many passages in Scrip-
ture: "it is expedient for you that ome man should die in
the place of (ljlfﬂ’e ) the people, and not that the whole na-
tion should perish" (John 11'50)' "we are cocnvinced that one
has died in the place of (UJTE.Q ) all, therefore all have
died" (2 Cor. 5:14).

It is not claimed that Jﬁée means only "in place of,
instead of." DBut the fact is that this is one of its meanings.
Robertson stresses the importence of the context for the
meaning,

It is sometimes sgid that -'.’!UT(' means literally

"instead” and O € "in behalf of." But Winer sees
more clearly when he says: "In most cases one who acts

5V1ncent Taylor, Forgiveness and Reconciliation: A
Study in New Testament Theolopy (London: Nacmillan and CO.,
9 P' h: Ilo

6Geor ¢ Barker Stevens, IThe Chrigtian Doctrine of
Salvation (Zdinburgh: T. and T. Clavik, 1G05), Do 575
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in behalf of ancther takes his place.”" Whether he
doe% or nod dgpeyds on the nature cf the action, not
on qvtior Smée « « « o Paul's combination I T
Tim., 2:6 is worth noting, auﬂﬁ.ureov un‘ée wdvTay ’
winere the notion of substitubion is manifest There
are a few other passages where urréu. has the haloT
sultent notion of "instead" and only violence to tho
context can get rid of it. One of these is Gal. 3:15
e« o o o It is not a point here as to whether one
agrees with Paul's theology or net, but what is his
meaning. In this p 1MS§”“9 (JF&G hes the resultant
meaning of "instesad

The passage referred to in the guotation, Gal. 3:15,

reads th

o
n
G
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)
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=
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o)

m the curse of the law

having become a curse for us--for it is written, 'Cursed be

every one who hangs on a tree.'" As this verse is so very

similer in content to 2 Cor. 5:21 it rightly demands more

careful examinstion., The verb £ G nﬂyo'c @ reEV is the aorist
2 L /¢ 2

of €5 apogajLw, an intensified Torm of adyoeafw ?

which has as its basic meaning "to buy," as in Matt. 15:44,

46, It is opplied to the purchasing act of Christ (1 Cor.

6:120; 7:23; 2 Pet. 2:1; Rev. 1l4:3f.), the price being His

blood (Rev. 5:9)., The intensified form is translated
"redeen” (Gal. 3:13; 4:5).

The curse (KaTo{éa.S‘) from which Christ has redeemed
us is defined in verse 10 of this same chapter in Gelatians,

that verse directing us to the expositicn in Deut. 27 and
28 of the curses coming upon those who do not keep the laws.

Summarily the curse of the law is stated in Ezek. 18:&4

n. ¢. Robertson, & Grammar of the Greek New Testament
in the Light of ulstoélgal TResearch (New fork: Hodder and.
Stoughton, 915), pp. 650%.




71

and Rom. 6:2% to be death, with its eternal comnsequences in

)

view. By contrast, the blessing of the Gospel is eternal
life in Christ Jesus our Lord. This is due to the fact that
‘Christ redeemed us from tThe curse of the law when le be-

came & curse for us. That happened, Paul declares by quocting

vhen Christ was exposed to ignominy on the

Liberal theologians do strange things with this verse.
Burton says that the "curse of the law"” in Gal., 3:10 is
not the judgment of God. IHe goes on tc say that therefore

the delivercnce from it is not Judicial act in the sense

jul

of release from penalty,
but a release from a false conception of Ged's atti-
tude, viz., from the beliefl thgg God actually deals
with men on a TClelQLIC basis."
He goes on to dismiss the reference to Deut. 21:23 with
- the comment: "Between this passage and the fact of which the
apostle is speaking there seems to be only a superficial
connectio:a."9
A fitting answer is given by Ridderbos. He calls atten-
tion to Deut. 21:23 and comments:

After His death, too, Christ hung on the cross as a
condemned and ex ecuted criminal. Thus He bore the

8 rnest DeWitt Burton, A Cribical and Exegetical

Commentery on the Epistle -_EEIEEIgna Eﬂiﬁqyr-
1tTEaI“Ub%§§ﬁf§f2‘%New York: Charles Scribner's

Sons, 19255, Do
Ibid., p. 173.
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same shame as every executed criminsl, end was pub-
licly exhibited as an accursed of God. From all this

it should be apporent how little justice modern theo-~
logical thought does to Paul's presentation of these
matters, vhen, for example, it talks of a God who does
not deal with people on a "basis of legalism" and of

a Christ who has set people free from the "fiction”

of a curse of God. The reference to Deut. 21 is
intended precisely to point out the reality of the cursze
and, in connection with 1t, to set forth Christ's 4,
rederption as a satisfaction of the justice of God.”

The “"old-fashloned" term that sums up the teaching of
Gale 3:1% is that Christ was our penal substitute. The
term "penal substitute® is not popular in meny theological
circles today. But tihe concept is clearly expressed in
Seripture. Peter declares that Chirist died for sins once
for all, the righteous for the unrighteous (1 Pet. 5:18).
Paul clearly teaches it here by affirming thet Christ be-
came a curse for us. This means that He took upon Eimself

the guilt end punishment of our sins. That He took cur

-

penalty upon Himself means that He was our penal substitute.

e A s :
By becoming a curse for us (Uree W§uwy ) Christ was

: el iuid, 5%
- our penal substitute. The word UTEE€ can mean nothing

less here. It is argued that it means "for the benefit of."
Certainly this is included in the meaning but it is not

the full meaning. Christ procured for us the benefit of

10 ; ;
Herman N. Ridderbos, The Epistle cf Paul Lo the
Churches of Galatia, trensloted Trom the Durch by Henry

Zyisﬁra, in The leow International CommentEE% on the Hew

Testament (Grend Rapids: Wm. Be Derdmans 1Ishing To.,

19555, Ppe 127f.
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being set free from the curse of the law by taking our
curse upon Himself; and that is nothing less than substitu-
tionary. Also it is argued that o £e here means "as
repreéentative of." Certainly Christ was our representa-
tive; but Le was more than that. An accused person can

be Tepresented in court by his lawyer. But the lawyer as
his representative is not incarcerated or executed in his
place.. VWere he to suffer the penalty impesed on his client,
and the latter to.go free, then he would be the latier's
substitute. It was in this sensc that Christ became a curse
for us (fjﬂfl¢ }fﬂiiv), in our place, as our substitute.

Morris draws a very clear conclusion:

. =1

P

should have been under a curse, but instead

rist was made a curse, so that now I am free, re-
emed from the curse, then His action is of a sub-
itvtionary kind as E. Wheeler Robinson reccgnizes
when he finds in this passage "one of the clearest
indications that S5t. Paul conceived the death of
Christ as both substitutionary and penal." There may
be more to it then substitution, but we cannot dis-
miss the subsyitutionary aspect without doing violence
to the words.™

£
1
e
b

0 2 Q-

That Iuther held to the view that Christ was our penal

<

substitute is clear from his exposition of Gal. 3:15, in
which he declares:

all the prophets did foresee in spirit, that Christ
should become the greatest transgressor « . « that
ever was or could be in the world. For he being made
a sacrifice for the sins of the whole world, is notv
now an innccent person and without sin . « « , but a
sinner . . « which hath and beareth all the sins of

11 o B Cls . :
Leon Morris, The Apostolic Preaching of the Cross
(Grend Rapids: Wm. B. Lerdmens pu SovTichins door 19850, bb. 55%.
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all men in his body: not that he himself committed
them, but for that he received them, being committed
or done by us, and laid them upon his own body,

that he might make satisfaction for them with his
ovn blocd.

O

ne cf the prophets of whom Luther speaks is Isaiah.

What strange things have been dore to Is, 53 by commenta-

tors in an endeavor to make it say less than it does. But

Mozely is beld to say that "Whatever be the force of the
substituticnary offering of the Servant, it is impossible
GlB

to expel the idea of substibtution from the passage.”
Just as emphatically he declares that the concept of sub-
stitubion is embedded in St. Paul's writings. '
The affirmation of Gal. 3:1% that Christ became a

<

curse for us is exactly parallel to the declaration of 2

Cor. 5:21 that He was made sin for us. It is probable

that it is the words that follow 6”:‘36 ifﬂﬁvtha"c cause
some to seek to remove the substitutionary idea here-—-
a‘;me-n’a v éﬂ'ﬂ[’ﬂg—eu s, "sin he made." The subject of the
verb is Ged. God made Christ sin! The Arndt-Gingrich

Lexicon gives three possible meanings of the statement:

DB & 55 e 3
Philip Watson, editor, A Commentary on St. Faul's
%Eistle to tge Gelatieans, based on lectures delivered Oy
artin Luther oC the University of Wittenmberg in the year
1531 and first published in 1535, revised and completed
translation based on the "Middleton" edition of the Inglish
version of 1575 (London: James Clarke & Co., Ltd., 1953),
Pp. 242f. :

3 o 3
J. K. Mozley, The Doctrine of the Atonement (London:
Duckworth, 1915; reﬁrinﬁeﬁ 1957), p. 27-

A%Tbed .. pr 79L
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(1) made subject to death; (2) made a sin=offering; (3)
Jesus is viewed as representative and bearer of the world's
sin.l5 The first and second (Augustine held to this) are

-

included in the third, but fell short of the full force

of the meaning of the phrase. Lenskl gives an excellent
explanation:

God did not make him "a sinner." . . « The idea of
God. malc sinner, to say nothing of his
ovn Son, is unthinkable. God did something else
entire he laid onwhiq the iniquity of us all . «
God made Christ sin UmEe WU &V Dby charging all
that is "sin” in us against him, by letting him bear
ell this burden with ali its guiltlgnd penalty "in

1" in order to deliver us.

-
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Inseparebly tied in with the concept of penal substi-
tution are the concepts of sacrifice and propitiation.
The epistle to the Hebrews stresses Christ's once~for-all
sacrifice of Himself as the efficient means of our redemp-
tion. The term f )\atr,uo/s appears in verious forms in Rom.
3325, Heb. 2:17, and 1 John 2:2 and 4:10. It is regretable
that the RSV has translated the word in all four passages
"expiation," Yexpiate."” Ixplation has to do with the re-
moval of sin or guilt, while propitiation has to do with
the removal of God's displeasure. JActually as HMorris poinis

out, the expiatiocn of sin is of no value unless as a result

15yi11iem F. Arndt end F. Wilbur Gingrich, A Greek-

-

English Lexicon of the New Testament afid Other EEriz carist-
Tan Titerature (Chicago: [he UNLVersity OL CHLCag0 -ress,

19577, v, 4% under ’

16R - - - 1'
. Co. H. Lenski, The Interpretation of St. Paul's
First and Second Emistie To The Corinthiens (Columbus:

WOTrTDUTE FroBby 1940y PDe 105%.
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God'e  displeasure against the sinner is removed.l7
But the RSV rendering gives the impression that God's
displeasure ageinst sin is not directly concerned. And

that impressiocn is false. According to Rom. 3:24-26 Christ

(A

) ~ L) - ‘ s ~ - 5
is set forth as the :.)«acrmewv because of God's right-

Ci

eousness and to enable Him to be righteous when He for-
gives sins. Conmmenting on this passage Canday and Head-

lam declare:

it is impossible to get »id from this passage of the
double idea (1) of a sacrifice; (2) of a sacrifice
which is prepitiatory « . th ntal idea

o .1 <
ey | - ) - [4 4
which underlies the word [cAauane1aqj must be thab
of propitiation. . And further, when we ask, Who is
propitiated? the answer can only be "God." Nor is
it possible to se@%rate this propitiation from the
Moo A T e
Death of the Son.

God cannct pardon sin without Just cause. As Simpson has

said, by a baseless pardon Cod "would have passed Judgment

not on the prisoner at the bar, but on Himself." The
moral constitution of the universe cannot be set aside

for the offender's sake. But on the basis of the death

-

of Christ, in which Jjustice and mercy are harmoniously

conjoined, God can be righteous at the same time that He

O . -
forgives sins.l’ Sueh too is Schrenk's conclusion:

1Morris, op. cit., pp. 184£.

(]
18y, sandey and A. C. Feadlam, The Zpistle to the
Romans in The Internetional Critical Commentory (New sorks:
arles Scribner's Gons, 1906), pP. Sl.

193dmnnd K. Simpson, "The Doctrine of Reconciliation,"
Ivangelical Quarterly, VIII (October, 1936), pp. 360-66.
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When Paul sees God's act in the Cross, he is con-
vinced, with the absolute certainty of faith, that
this is the final and effectual reveletion of Jus-
tice and mercy in one . » « « Forgiveness as a
genuine act of judgment, maintaining God's Jjustice
is a form 26 redemrction which knows no compromise
with evil,

In Heb. 2:17-18 it is as a high priest in the things

2 a y | ) 1 2 ) N 4 ’
concerning God that Christ serves &(8 TO tAa GTRET 9&:,

"to make propitiation" for the sins of the people. In 1

ol

John 2:1-2 it is in connection with Hi osition as our

0
o)

K

n

edvocate, obvicusly before God that Christ is the £‘)iaa~,u 5Se:
In 1 John 4:10 God sends Christ to be the ikea‘,w'v for
our sins, & statement which is parallel to Rom. 3:124-26.
There is no question but that the Church Fathers fre-
quently speak of Christ propitiating the Father and putiting
i |

an end to God's wrath egeinst men. Frequently the Lu-
theran Confessions so speak, as we shall see in the nex
chopter. It is only in the past 200 years that a consis-
tent endeavor has been made to remove this concept from
Scripture. The argument is that since God is love, He
cannot be angry with men; in fact, the fact that He gave
Christ to redeem us proves that He was not angry with us.
An excellent answer is given by James Denneyi

It is quite truve that we have not to ?ropitiate an
angry God: the very fact upon which the Gospel proceeds

2OGottfried Quell and Gottleb Schrenk feditor of W. T.
portion] in Kittel's Bible %gz Words, Book IV, "Righteous-
ness," translated by J. Re Coates (lew York: Harper and
Bros., Publishers, 1951), p. &i.:

2lyozely, Spe Cites Dpe 101-125.
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is that we cannot do any such thing. But it is not
true thet nc propitiation is needed, As truly as
guilt is & real thing, as truly as God's condemnation
of sin is a real thing, a propitiation is needed.

And it is here, I think, that those who make the ob-
Jjection referred te part company, not only with St.
Paul, but with all the Apostles. God is love, they
say, and thercfore 'lle does not regquire a propitiation.
God is love, say the ”@ostles, end therefore He pro-
vides a propitiation.

That it was because of His love that God meade the
propitiation is affirmed repeatedly in Scripture. dJohn
declares of God, "He loved us, and sent his Son to be the

propitiation for cur sins" (1 John 4:10 ARV). Paul affirms

of Christ, "He loved me and gave himself up for me" (Gal.

'}

2:20). To him the proof thet God is for us, and that no-
thing can separate us from His love in Christ, is that He
did not spavre His own Sor but gave Him up for us all (Rom.
8:31-32,%9)., To Christ the cross was the cup which the
Father had given Him to drink (John 18:11). He came to do
the Tather's will (Heb., 10:7); He came to lay down His life
for the sheen (John 10:15=-18); He ceme to give His life a
ransom (Mark 10:45).

The ransom concept stated by Christ in the passage
just referred to is prominent in Scripture, the word
)\cﬁ'reav and its cognates (especially r}rra)u}-rewa'ls )
appearing much more frequently thean (‘)\00’#0’5‘ and Ka7TaA-

)\ 4 J ){ . Trench affirms that to one or the other of these

22 - :
Jemes Denney, The Second Epistle to the Corinthians
in The Ixpositor's Bible (London: Todder and Stoughton,
18947, p. 221.
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words "almost every word and phrase directly bearing on
this work of our selvation through Christ may be more or
less nearly referred." He offers as the reason why Paul
invariably uses cirra)d'rewo‘lé‘ the explanation by
Chrysostom that by this ciﬂd}the Apostle would express the
completeness of our redemption in Christ Jesus, a redemption
vhich no leater bondage should follow. He svates that the
fundamental idea of the word is recall of captives from
captivity through the payment of a ransom for them.25

Whot is this rsnsom? It is Christ's life (Matt. 20:28),
Himself (1 Tim. 2:63 Tit. 2:14), His blood (Eph. 1:73; Ccl.
13143 1 Pet. 1:18f.), His death (Heb. 9:15). It is this
price (T/u ?L, ) with which we are bought ( V,(ayo Qa’lo‘tgn?'ii )
(1 Cor., 6:20). Christ became a cursec for us to redeenm

? 5 (AN S i o an 2 /

(eg R yoea ¢ £V) us (Gal. 3:13). Because of the Q@weoAv7-
ewad! S vwhich is in Christ men are Justvifiied as a gift
by His grace (Rom. 3:24).

Likewise with this group of words is associated the
idea of substitution. Christ came to give His life a
ransom for (45/7") nany (Mark 10:45). There is nc ques-
tion about the substitutionary force ofc2v77 Apart

from this fect is the ransom concept itself. lMorris puts it

very bluntly:

25Richerd Chenevix Trench, Synonyms of ithe New Testa-
ment (9th edition, 1880; Grand qulds' Wm. B. Lerdmaens
ishing Co., 1953), p. 290.
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From the very nature of the imagery being used this

invelves a substitutionary idea; instead o¢f our death

there is His, instead of our slavery there is His

blood, and all our verbal Juggling cannct remove

this frcom the Hew Testament.

Our recent discussion has been concerned with the in-
terpretation of the statement that Christ was made sin for

- . , X 3 -~ )

us. VWhen was Ile made sin for us? ’E TopnTCeEV is aorist,

hence indicates punctilisr action. In one sense the re-—

Q@

deeming work of Christ encompasses the whole of time.

But Scripture singles out as the decisive event the death
of Christ. He ig the Lamb of God slain from the foundation
of the earth (Rev. 13:8 AVy cf. Acts 2:23); He became
incarnate trat e might die (Heb. 2:14); we are reconciled

to God by the death of His Son (Rom. 5:8); Christ died

for our sins (1 Cor. 15:3); it is by virtue of His once-
for~a11 sacrifice of Himself that He appeers in the presence
of God for us (Heb. 9:11-28); the heavenly hosts adore Him
because He was slain and by His blood ransomed men for God
(Rev. 5:9); He returns as the Cne who was pierced (Rev. 1:7).
It was in the hours of His crucifixion and death that He
was made a curse for us (Gal. 3:13). It was on the cross
that He was forsaken of God (Matt. 27:46).

Vhy was Christ made sin for us? Our tex t arswers,
(ve NpETS yevwmeBa dckaroavvy Beol £V asTd,
"that we might become the righteousness of God in him."

‘an as a final conjunction states purpose or end. The

4. : .
Morxis, cpe citey Be 43
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purpose for which Christ was made sin for us is that we
might become the righteousness of God in Him. Indeed this
is the most amazing exchange of positions that could pcs-
sibly teke place. God regards Christ as the only sinner,
the one in vhon is scen the sin of the whole world, and
in Him views men as perfectly righteous.

r& wa,uaﬁ,:x ig second sorist subjunctive (following
?wa) end plainly means "might become." The esorist tense
points us back to the events set forth in verses 18 and 19.
God's view of men is altered because of Christ's redeeming
work. Not only hes He taken away the sin of the world
and redeemed men from the curse of the law of sin and death,
but also in Him is provided the righteousness of God for
all men (Rom. 8:1-3).

Whet is this righteousness.of God? Our ansver involves
a study of ScKa [OO‘UW( and its related words. It has
been noted before that there are many concepts in our text
whose full sighificance cannot be &deunuOlV expressed in
this thesis beceause of the limitations of space. Especially
S0 is this true of this word group. Included in it is the
doctrine of justification by faith, which since the days
of Luther has been regarded by evengelical Protestantism as
one of the key concepts of Scripture, yes, the principle
that integretes Scripture and makes it a unified whole.
For the reason stated sbove our study here 1s limited %o

the meaning of the texm.
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The adjective S(Karos stems from the noun S kn .
Yeustom, right, a Jjudicial hearing and its resul'b."25
In early Greek writers i1t is uced of persons who. are ob-
servant of & l'k)z , thus righteous in performing duties to
gods and men. The New Testament deepens the significance
of the word to meean righteous of the person or thing cor-
responding tc the Divine standard of right., God is righteous
(Rom. %:26)3; Christ is righteous (1 John 2:1); Joseph wes
a righteous man (Matt. 1:19); the commandment is righteous
(Rom, 7:12)3; that children should obey their parents is
right (Eph. 6:1).

/
The verb O (KatOw means to show to be righteous, or

o'

to declare, pronounce righteous. VWhen human beings are

spoken of in the New Testament &s being Jjustified inveriably

the sense is to declare, to pronounce, righteous. The
Pharisees Jjustified themselves (Iuke 16:15), that is, re-
garded themselves as righteous. The publican went down
to his house justified (TLuke 18:14): that is, he was so

regarded by God. God justifies the ungodly (Rom. 4:5). A

man is justified not by works but by faith (Gal. 2:16). To
be justified by faith means that God regards man as right-
eous for Christ's sake. The related noun Stkalwais
means the act of pronouncing righteous (Rom. 4:25; 5:118).

The noun O(KR(OCUV R signifies the character of

25 \bbott-Smith, ope cibe, pe 117
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O‘ 3(’/{4103; in the broad sense, rightecusness, conformity

to the Divine will in purpose, thought and action. HMen

.

are to seek first God's kingdom and Fis righteousness (Matt.
6:33), vhich is an essential characteristic of His kingdom
(Rom. 14:17); those who do so are blessed (Matt. 516) .
len are to present their members to God as instruments of
righteousness (Rom. 6:13). Paul was concerned that he have
not his own rightecusness but thet which is of God (Pnil.
319).

It is this phrase, "the righieousness of God"
(S(RQIOO‘U’VH Beol ) that we find in the verse that is
our present study. It occurs also in Roms 1:17, several

Times in Rom. 3, and in Rom. 10:3. Schrenk discusses the

term in much deteil. His conclusion is:

The full formula, "righteousness of God," is used by
Peul in his most solemn and striking utterances on
the subject of salvation; elsewhere he speaks simply
of righteousness. In the former, cvhere can be no
doubt that ®eoU is to be understood as a subjechive
Genitive. God's righteousness is exclusively his owm,
and men is brought into it and given a place within
it. The righteousness of God is judgment and merey
in one; it belongs to him, and he menifests it in
what he does when he imparts it in absclving the sinner;
but it also inauvgurates & new life of duty in the
service of the hingé its perfect demonstration is at
the Last Judgment.

It is well-known thet the turning point spiritually
in Tuther's life came when he discovered that the righteous-

ness of God meant His righteousness with which He clothes

26- 22 1
Guell and Schrenk, ov. cit., pp. 42%.
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the believer. This is an imputed righteousness, that which
God reckons to the one who by faith is in Christ. This
righteousness is ours by falth (Phil, 3:9), which lays hold
of Christ, who hes been made righteousness for us (1 Cor.
1:30). ' Therefore the Augsburg Confession, Article IV, can
declore, "This foith is imputed for righteousness in his
sight." Vine finely states

This righteocusness is unattainable by obedience to any

law, or by any merit of man's own, or any other con-

dition than that of feith in Christ. . . . The man

who truste in Christ becomes "the righteousness of God

in Him," 2 Cor. 5:21, i.e., becomes in Christ all

that God rccv"? 93 a nan to be, &ll That he cculd never
be in hinself.

. s : 4 }__ -~ s
The concluding words of our text are EV @u7w . Ve
) )~ e T .
become the righteousness of God &£V avr«, "in him," that
) L)
is, €V X@to"r“é{J o In this phrase is comprehended the
'Ev Xetra
basic messapge of our text. V AQ(TTL nen are new
Yy : g
creatures, verse 1l%7. E_,V XQM‘T&? God reconciled the world
2 - : ? 1~ 2 -
to Himself, verse 19, EV avT® men become the ri ighteous—~
ness of God, verse 21l. Indeed there was reason for Paul

to desire to be Ffound in him (Phil. 3:9).

271. B. Vine, Expository Dictionar of Vew Tcstement
Words (London: Oliphants 1%de, 190%), TTr, 298F.



CHAFTER VIII
WHO IS5 RECONCILIED?

In chapter five of this study it was pointed out in

the introductory remarks that translation and interpreta-
tion are closely related. It is possible that the transla-
tion of a given passage may sc color the meaning that impro-
per interpretations are drawn from it. A clear example of
this is our present study, 2 Cor. 5:17-21, According to our
Inglish translations, God reconciled the world to Himself.
So to the question, "Who is reconciled?" the obvious answer
is, "The world is reconciled.” And yet it seems apparent
that the force of the text is rather that God is reconciled.

We firmly believe in the perspicuity of Gc

ripture, accord-
ing to which this discrepancy is only sppareat and not real.
In thig chepter we shall deal specifically with the answer

to the question: Who is reconciled? The answer will be
sought in a re-examination of the text from the stand-point
of this gquestion, egainst the historical background.
Throughout the thesis, especially in chepter four, the answer
has been incidentally given. In this re—examination there
may be therefore some revetition of previous statements.

Yet an endeavor will be made to keep the discussion and

conclusions fresh.
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A.  The Historical Background

The answer that has been given until recent centuries
is that God is reconciled. Generally the Church Fathers
so regarded the atonement. The conclusion of Theodore

Dierks on the basis of a careful study of the Fathers of

5

the first century ollowing the age of the apostles is
that they speal of God being reconciled to man.l lozley
qQuotes statements to that effect from Irenseus, Origen,
Eusebius, Chrysoston, John of Demascus, Hilary, Augustine,
Leo, and Gregory.© Gustaf Aulen, who claims to follow the
Church Fathers in his "classic" idea of the Atonement, de-
clares that "God is at once the Reconciler and the Hecon-
7 is taken away in the very act in which
He reconciles the world unto Himself,"

Thot it was CGod who is reconciled was the position of

guch leading Churchmen of the Middle Ages as Anselm and

' .
Aquinas,’ and in the mein by the Council of Trent.”

1mheocore Dierks, Reconciliestion and Justification t
(5t. Louis: Concordia PUbLishing House, 1950), Dpe. 13,163.

2
d. K. Mozley, The Doctrine of the Atonement (London:
Duckworth, 1915; réorintea 18L7), pp. 100-25 passim.

3GL° taf Aulen, Christus Victor: An Iistorical Study of
the Three lMain nes of The lIdea ol the svonement, authorised
ranslation by Febert, American editIon (Tlew Yorlk:
The Macmillan Company, 19565, Pe 55

4I"Iozley, op. Cibe, pps 131y 136s .
°Ibid., p. 138.
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Barlier Abelard, however, had viewed Christ's death as an
exhibition of love to kindle a corresponding love in men's
hearts.6

The question is not specifically discussed as a separate
matter in the Lutheran confessional writings. TYet in them
there are frequent references to reconciliation, and al-
most without exception the statement is that God is reconciled.
Typical samples of stabtements which appear repeatedly are:
The Augsburg Confession: "that he [Christ] night reconcile
the Father unto us";7 and, "we are received into favor for
Christ's sake, who alone has been set forth the lMediator
and Propitiation, 1 Tim. 2:5, in order that the Father may
be reconciled through him“;8 The Apology: "for Christ's

seke God is reconciled and propitious“;9 The Lerge

®Ibid., p. 132.

lds

riglot Concordia: The Symbolical Bools of the Ivan-
Eelical Tutheran Church (5.. Louis: Concordia rublishing
louse, 1821), p. &5. wWhe German and Latin texts read |
respectively "und Gottes Zoxn versBhnte,” "ut reconciliaret
nobis Patrem,"” p. 44,

.BIbid., pe 55. The German and Latin texts read respec- -
tively "dasz uns unm Christus' willen die Stinden vergeben
wverden, welcher allein der Mitler ist, den Vater zu versChaen,
1 Tim, 2:5," "quod propter Christum recipiamur in gratiam,
qui solus positus est mediator et propiatorium, per quen
reconcilietur Pater," p. 5.

9Ibid.., p. 133, The Germen and Latin texts read
respecTively "Christus fiir ihn gegeben ist « « . und macht
uns vor Gott fromm and gerecht," "et Deum placatum et
propitium esse propter Christum," p. 132.
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Catechism: "Jesus Christ . . « brought us again into the
favor and groce ¢f the Father.“lo There is no question bus
that this has consictently been the interpretation of evan-
gelical Protestantism.

Likewise it is true that other voices have been heard
championing views similar to those expressed by Abelard (see
above). The most vprominent advecate of this view in the
sixteenth century was Faustus Socinius. The most influen-
tial advocate of this view, as for as modern theology is
concerned, was Albrecht Ritschl of the last century. Barly
in this century P. T. Forsyth declared: "We have outgrown
the idea that God has %o be reconciled."ll Jo Bs Lightfoot
affirmed: "It is man who is reconciled to God, rather than
God to man.”lg Lven A. T. Robertson comments on 2 Cor.
5118:

t is hard to discuss this great theme without apparent
convradiction. « « « The point made by Paul here is
thet God needs no reconciliation, but is engaged in
the great business of reconciling us to himself.

e + « God has made possible through Christ our
reconcilisticn to him, but in each case it has to be

1OIbid., e 685, The German and Latin texts read
respectively “"Jesus Christus . . . hat uns . . . wiederbracht

zurlickegebracht] in des Vaters Huld und Gnade,” "Iesus

'istus « « « ireti Patris favorem et gratiam placata

indignatione conciliavit,” p. 684,

i 3 i Anselm's Theor
Quoted by George Cadwalader Foley, Anselm's
of the Atonement (Wew York: Longman's Greep and COa, I?ﬁ%
. 300,
12 ek Exogetiond
Guoted by Alfred Plummer, A Critical and Exegeti
Commentary of the Second Epistle of St. Paul Lo the
Eoriﬁthians_fn The lnvernational Oritical Commentary (New
York: Chorles Scribner's Con8, 19L5)y De 18Ls

9
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nade effective by the attitude of each indlvidual.l)
Even Lensgki bluntly asserts: "It is never said thet we recon-
cile God: never that Christ reconciled God.“14
How are these conclusions reached? Ritschl dces so by
reason, e decleres:
: in contradicticn is involved in the way
in which Luther derives reconciliastion from the love
of God, but at the same time derives from the wrath
of God the satisfaction which Christ has to work out
through the wvicaricus endurance of punishment. « «
For it is inpossible to conceive sinners, at the same
time and in the same Egspect, as objects both of God's
love and God's wrath.
Further, Ritschl places a distorted emphasis on God's love,
to the near exclugion of His holiness and wrath. He declares
that there is no other concepticn to be taken into account
than the truth that God has revealed Himself to the Christian
community as love. "This is especially true of the concep-
tion of the Divine holiness, which, in its 0ld Testament
sense, is for various reesons not valid in Christianity,

- - 1
while its use in the New Testement is obscure." 6

b 4
113, T. Robertson, Word Pictures in the New Testament

(Wew York: Harper and Brothers PUDLiehers, 1951), LV, esls
14 3 : Prer : »
R. C. H. Lenski, The Interpretation of St. Paul's
First and Sccond Episties 0 Lhe 80rin¥Eians (Tolumbus: The
artburg Press, 1946), Ps 1047.

158 1brecht Ritschl, The Christian Doctrine of Justifica-
tion and Reconciliation, imglish trenslabion editved by iH. H.
ackintosh and. L. B. laceuley (Edinburgh: T. and T, Clark,
1900), pp. 263%.

161014, , pp. 273f.
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According to this view, there is no need %o propitiate
God. The suffering and death of Christ are intended primarily
to move men o repentance. Portions of Scripture such as the
parable of the FProdigal Son and that of the Unmerciful Sex—~
vant (the master forgave his servant's debt when the latter
confessed his insolvency), prove that all that God requires
is repentance, for in neither was there any propitiating act
to bring about reconciliation. However, the proponents of
this view find a resl difficulty in the affirmation of
Scripture that the world is reconciled, since admittedly the
majority of the human race are not repentant. Vincent Taylor

attempts to sclve the difficulty by asserting:

Christ Finself is the bearer of our penitence because of

His self-offering for the sin of the world. The objec-

tion that vicarious penitence is a fiction rests upon

an imperfect psychology and a small knowledge of life.
He goes on to adnmit that thie view goes beyond the statements
of Scripture and the confessions of the Ohurch.l7

Conservative scholars like Robertson and Lenski find
themseives compelled to hold the conclusiocns they state out
of loyalty to the literal statements of Scripture, as they
understand them. According to their understanding of
Scripture, God reconciles men or the world. God is the

reconciler, and we are reccnciled vhen we accept God's

17 - . - s 1 .
Vincent Taylor, Forgiveness and Reconciliations:
A §EE%§ in New Testamén% Theo Logy (Tondon: Macmillan end
o.’ 55, p"a Ig;o
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righteousness by faith in Christ, O

To a lesser or a greabter degree the views that hold that
man is reconciled siress the subjective changes in man as
constituting the reconciliation. If it is man that is to be
reconciled, then if is his repentance and feith that consti-
tute the means of reccnciliation. Then there is no accomplished
fact of reconciliation in the past. Then the death of
Christ on the cross is primarily a dramatic demonstration of
the hatred of CGod against sin and of His love for sinners,
which demonstration when viewed by the sinner moves him to

repent of his sins and to amend his ways.
B. The Scriptural Ividence Re-examined

Our re-exemination of the evidence from Scripture be-
gins with the 01d Testament. ZEven those who reject its
authority end velidity for Christianity acknowledge that it
teaches that God is holy, and can be approached only by
sacrifice. But this latter concept, some assert, is a
heathenish accretion. What they forget, Mozley answers, is
that

it is just this fact that the ways and means of recon-

ciliation are appointed by God, who of His own accord

approaches the sinner, which sharply a{stlnggigheslghe
biblical from the heathen conception of sacrifice.

Really it is no preof whatscever to assert that the idea

lsLenski, op. cite., p. 1055.

lgMozley, ODe Cile, Do 11.
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of propitiating God by sacrifice is heathenish. The same
charge has been levelled against the Hew Testament teaching
gbout the atoning work of Christ. The same charge is
directed against the doctrine of eternal dammation. The
result is that by the time that everything "heathenish"”

and "superstitious” is removed from the Bible, everybody

=

is finally going to get to "heaven." The next step is to

(<

get rid of the naive idea of a heaven beyond this life.

The final step is to get rid of the idea of a transcendent
God who is outeside of, and superior to, this world. HMNan
mekes gods after his own likeness, and then wonders why
his gods cannot help him. Isaiah aptly described such
people in the words, "He feeds on ashes; a deluded mind has
and he cannot deliver himself or say, 'Is

:
led him astray,

there not a lie in my right hand?'® (Is. 44:20).
What mon needs is to recognize the high and lofty One

who inhabits eternity., whose neme is Holy (Is. 57:15). He
J 9

is the Almighty, who speaks and it is done (Ps. 33:9). He
is the Holy One who hates sin and the sinner in his sin

(Ps. 11:5). God in His wrath did send the flood of water
upon the earth to punish a race given over %o sin. God in
His wrath did overwhelm Sodom and Gomorrah, God in His
wrath did give His people into the hands of their enemies
when they chose the ways of sins The 0ld Testament closes
with a word about the great and terrible day of the Lord.

One does not read very fer in the pages of the New

Testament before he meets the phrase, "the wrath to come”
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(Matt., 3:7). Christ our Savior spoke plainly and freguently
about the reality and horror of hell. Paul spoke of the day
of wrath when God's righteous Judgments will be revealed
(Rom. 2:5). The letter to the Hebrews affirms that it is
a fearful thing to fall into the hands of the living God
(10:31). The book of Revelation speaks of the wrath of the
Lamb (6:16), of the great winepress of the wrath of God

~

(14:19), and of the cup of the fury of

ot
1

¥

is wrath (16:19).

(63}

These are terrible and terrifying statements. In the
light of them it i1s impossible to argue that God need not
be reconciled. To be sure, there is a mystery here that is
beyond man's comprchension. But what good would God be if
He could be comprehended by mortal minds? Such a god would
not be worth having.

This God of whom Scripture spesks hates sin. "He
does not permissively accept it as if it were the most
natural thing in the world. Iis holy love is expressed as
'wrath' ageinst the sinner."zo Therefore He has to be re-
conciled to sinners. It most certainly is not a case of
Him weiting for men to be reconciled to Him. The wonder is
that God makes the provision whereby He is reconciled.. He
is love, and therefore provides the means of propitiation.
In the 018 Testanent He appoints sacrifices as the means

whereby sinners can epproach Him. When we turn to the New

2O‘w‘illiam J. Wolff, No Cross, No Crown: & Study of the

M@t (Gerden City, New Tork: Doubleday and Co., InCe,
1957 9 P. 195.
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Testament we find that in the epistle to the Hebrews the
death of Christ is viewed as the fulfillment of the Cld
Testament sacrificial system, which is therefore done away
with. By His bloody sacrifice He makes propitiation for
the sins of the people. Iiow e is appearing before the face
of God for us (Heb. 9:24). This statement is closely parallel
to 1 John 2:2, where lie is described as our advoccate with

the Fat

[
®
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propitiation for our sins. 1 John
4310 states expressly that the Father sent the Son to be the
propitiation for our sins. QClshausen rightly observes that

if reconciliation were an act taking place in man only,
we could sueak of no "ministry of recomciliation" (2
Cor. 5:18); for them to preach reconciliation would not
be to announce en act of God, but only an act of men

e « o« o Hven if, therefore, in the New Testament, the
expression, "Cod is reconciled,” does Not OCCUT « « o
because he appears throughout it as the Author and
Founder of this reconciliation, yet there is contained
in the very idea of sacrifice and expiation (as the Cld
Testament plainly shows) a necessary reference to an
altered relation of God himself. Ivery sacrlf}cg is
interded to expiate the guilt of men, and propitiate
the enger of Godj; comsequently the sacrlf}cg of sacri-
fices, in which alone all the rest have their truth,
muet effect that which the others only foreshadow.

Cur review of Paul's views is limited at this peint %o
the passages in which he speaks of reconciliation. In
Rom. 11:15 the reconciliation of the world is the new attitude
that God has towards the Gentiles because of the rejection
of the Jews., In Rom. 5:10 it is declared that we were

reconciled to God by the death of His Sonj nothing is said

21 ibli i he New
Herman @lsheusen, Biblical Comment on the
Testament, translated by K. C. Kendrick (New Jork: sheldon,

Blakemen end Gos, 1897)y LIL, Déde
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about a changed attitude on our pert. In Rom, 5:11 it is

stated that we have received the reconciliation; it is a
22

gift bestowed upon us. In Eph. 2:11-16 it is affirmed
that on the cross Christ brought the hostility to an endj
but nothing is said aboui any chenge in the attitude of men,
very few of whom at that time knew of the crucifixion. Has
the history of mankind since shown that universally men have
laid aside their hostility to God? In Col. 1:20-22 it is
affirmed that CGod reconciled everything on earth or in
heaven by the blood of Christ's cross, in His body cof flesh
by His death. Bubt most people were unaware of what Christ
had done for them when Paul wrote these words. The same is
true of what he wrote in 2 Cor. 5:18-19. And even though the
world is reconciled, still the plea to men is, "Be reconciled
to God." If there is anybthing that is clear, it is that The
nind of the world is not reconciled to God. In the God-
world relationship it is God who is reconciled to the world,
But what shall we say in enswer to the previously men-
tioned cleim that Luke 15:11ff. and Matt. 18:23ff. "prove”
that God does not need to be reconciled? The answer is thad
both are parables, neither of which 1is concerned about the
reason why God is willing to forgive repentant sinners. in

both parables Jesus is describing what God is doing in and
through Himself--it is the Jesus bound for the cross who

2256@ chapter vi.
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tells them. To use them to prove that nothing was required
to reconcile God is similar to making Luther's advice to
Philip of Hesse the substance of his theology. GCGod gracioug-
ly recelves the penitent sinmner because He is reconciled by
Christ's redeeming work.

There is a further answer to the problem in our basic
text. It is found in the little word éau-rg::/ , Which will
be now discussed in fulfilment of pledges made in preceding
chapters. ‘Eaa‘re:? is a reflexive pronoun, signifying that
the action of the verb returns to the subject. In every use
in the Wew Testament of éaar«:.?i (dative) in connection with
a noun in the accusative case, the prinpiple holds good: the
action of the subject, as stated in the verb, upon the object,
is indicated by édm’qj to return to the subject. These
are as follows (quoted from the ARV):

Luke 19:12, "A nobleman « «  went « « & to receive
for himself (540?’4{) ) a kingdom"; John 19:17, "bearing for
himsel?f (éaUTé—“ ) the cross"j BEph. 5:27, "that he might
sresent the cihurch to himself (E@UT§ )'; Tit. 2:14,."that
he might purify unto himself (f2¢T¢ ) a people"; Heb. 5:i4,
"no one taokes unto himself (éaur@) the honor." In the
"reconcilisation" passages when Ged is not specifically named
as the subject of the verb, then He is named as the indirect
object of the reconciliation (Rom. 5:10; Eph. 2:16). Butb
vhen Fe is named as the subject of the verb, then the reflex-

ive pronoun £2uTd is used (2 Cor. 5:18,19; Col. 1:20).
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God's reconciling action concerns the world, has the world
in view, but cones back to Himself. God is reconciled. In
the previously quoted words of Luther in his Large Catechism,
"Jesug Christ « « « brought us back again into the favor
and grace of the Father."

Leon liorris, in a very fine examination of the meaning
of the reconciliation terminology of the lew Testament, points

5

out that in the Septuagint the word Sm )\kdid‘o"&l is used in
1 Sam. 29:4 where the Philistines ssgy of David, "wherewith
will this non be reconciled to his master?,” the point being
that David is spoken of as being reconciled, though the enmity
to be removed is not his but Saul's, and that in Second
/ /

Maccabees both Ka‘mk}\dc'a‘w and na'ra/l:\ayn are used
of God being reccnciled to men. He declares that Rabbinic
literature speaks similarly. He points out that in the Hew
Testament the reconciliation was wrought on the cross be-
fore there was anything in men's heart to correspond. The
really important part of reconcilistion is in the action of
God, and not in the sinner's response. Man's response is
to what God has domne for him.25 He comments as to the mean-
ing of the term reconciliation:

We are not helped here by the feet that the English

terms for reconciliation, etec., do not seem to denote
exactly the same things as their Greek counterparts.

23 i il igé f the Cross
Teon Morris., The Apostolic FPreach 0 he
(Grana Rapids: wm.’B. Terdmans Dublisning COs, 1055), DD
186~210 pagsin.
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If, in EZnglish, we speak of God and man being recon-
ciled, we necessarily think of a reconciliation in
which right relationships now exist on both sides, and
perhaps the same 1s true with regard to the Greek terms
when reconciliotion is thought of as being fully con-
sunmated. DBut it is possible to use the Greek terms
to denote the fact thet God has dealt with the ob-
stacle to fellowship, and that He now proffers recon-
ciliation to men. Thus Paul can spesk of man "re-
ceiving the reconciliation,” whic54implies that reccn-
ciliaticn is a boon given by God.

0f meny other witnesses whose conclusions could be
reproduced here, only a few are called forward. R. W. Dale
affirms that "the reconciliation is primarily, not the re-
moval of our hostility to God, but the cessation of God's
hostility to us.”25 Paul E. Kretzmann declares:

It is impossible to understend the verb in the active
sense: "We laid aside our enmity against God," or: "We
were gaeined to the point that we laid aside our enmity
against God." Such an understanding would militate
both against the context and against linguistic usage.
The subjective side of the act of regeneration and
conversion, the laying aside of enmity and h?stil}ty,
as it effected by the gracious power of God in bring-
ing us to faith, is here not touched upen o + « » Lo,
we are here evidently dealing with a chenge in the
attitude of God toward us, in His objective relation
toward us. Cf. 2 Cor. 5:19. God has brought about

a relstiochship, by and in which He is reconciled to
us, ﬁh@gugﬁ a change by which He has been turned in ouxr
favor.

Weiss speaks similarly:

From this it is already evident that the regonciligtion
cannot consist in this, that man gives up his hostile

24Tbid., pp. 200%.

25R. W. Dale, The Atonement (London: Congregational
Union of England and Woles, 1804), P. 263.

26 < L Vie
Paul s Kretzmann, For Us! The lystery of the Vi
carious Aton;ment (St. Louis: Concordia ceminary Nimeograph

EO.’ ng’jjg Pe P
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disposition towards God « « + « God gives up His
enmity to men, which is, as it were, forced upon Him
by the sin which rouses His wrath; it is He alone that
changes His hostile disposition into a gracious one,
after He has treatg? the sinless Cne as a sinner in
behalf of sinmners.

Mozley specifically refers to our text and affirms

it is as impossible to remove from the texture of St.
Paul's thought the idea of God being reconciled as to
restrict the hostility which exists before reconcilia-
tion to man's opposition to God. If St. Paul thinks

of God as giving up His wrath ageinst men, then, for
him, God is reconciled to man, though in view of the
fact that the initiative is with God throughout he may
avoid the phrase. In the passage where at first sight
it might appear as though there could be no gquestion

of God being reconciled (2 Cor. 5:18-20), a more care-—
ful study shows the reverse to be the case. Reconcilie=~-
tion is defined as non-imputation of trespasses; this

is God's gift to the world; but this is something which,
at first, affects only the relationship of God to the
world. It is on the basis of this that Ege appeal to
be reconciled to God can be made to men.

C. Conclusions

The declaration, "God is reconciled," is in accordance
with the analogy of faith. It recognizes the holiness of
God, and the intensity of Iis opposition to sim. It affirms
the greatness of His love for sinful mem, such love that
He would restore him to His favor at the cost of the death
of His Son. It declares the incomparable dignity of God,

who is the offended One because of man's sin. It proclaims

2? T . - - V m ta*
Bernhard Weiss, Biblical Theology of ithe New ies
%EEE, translated from the 3rd revised e%iffbn by Rev. David i
Taton, M. A, (Edinburgh: T. end T. Clark, 1882), p. 429 fn. 1%

28Mozley, op. cit., ppe 79f.
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a finished redemption to which man adds nothing, but which
is offered to hinm as a free gift. ¢ announces a salvation
for all. It affords o sure foundation for the Gospel invi-
tation, "Be recconciled to God.,"

To recapitulate, the doctrine that God is reconciled
is taught by the 0ld Testament, is taught by the Hew Testa-
nent, was taught by the Church until recent times, is re-

quired as a logical conclusion from the statement that the

world is reconciled, is required if the Gospel is to be

"

proclaimed as a finished work of redemption, and is clearly

H

contained in the Greek text.
Cur study also has shown the need for a translation

that will discourage some of the common misconceptions that

- e

are nurtured by the present recognized versions. Basic
doctrines are involved in these misconceptions. Therefore
it is right to be critical of the current translations, and
to advocate thet proposed earlier in this theses:

Thereforec, if anyone is in Christ, he is a new crea-
tion. The cld things have passed away; ?ehgld, new
things have come into being. Now all this is from God,
who has restored us to his favor through Christ, and
has committed to us the ministry of reconciliavion,
namely, that God was in Chris?® restoping the world to
his favor, not reckoning to them thelr Trespasses,
and has committed to us the message of reconciliation.
We are ambassadors therefore on behalf of Christ as
though God were entreating through us: We beseech you
on behalf of Christ, Be reconciled to God. Taeigne
who did not lmow sin-he made sin in our stead, .‘gr”
ggrﬂthat we might -become the righteousness of God in
m.




CHAPTER IX

DOES 2 COR. 5:18-19 EXPRESS THE CLASSIC IDEA
OF THE ATONEMENT?

It was mentioned in chepter one that one of the ques~
tions to be considered in this study of 2 Cor. 5:17-21 is
the contentlon of Custaf Aulen that this passage supports

his classic idea ¢f the atonement. He asserts in his

controversial hook Christus Victor that
The classic idea of the Atonement has never found

8 1
more pregnent expression then in the great passage,
5:18Z.: "All things are of God, who reconciled
us Lo Himself through Christ, and gave unto us the minis-
try of reconciliation; to wit, that God was in Christ
recenciling the world unto Himself, not reckoning
unto them their trespasses, and Eaving committed unto
us the word of reconciliation.”

Befere examining this assertion by Aulen it is neces-~
sary to understand what he means by the classic idea of
the atonenent. That he may speak for himself his owm
definition is reproduced here.

Its central theme is the idea of the Atonement as a
Divine conflict and victory; Christ--Christus Victor--
fights against and triumphs over the evil powers of
the world, the "tyrants" under which mankind_is in
bondage and suffering, and in Him God reconciles the
world to Himself. . « « it describes a work gf sal-
vation, a drama of salvation; but this salvation is

at tho same time an atonement in the full sense of

the word, for it is a work vherein God reconciles the

1 : : : e
Gustaf Aulen, Christus Victor: An Eistorical Stu
of the Three Mein Types of the ldea of the itonement,
authorised transiation by A. G. Lebert, Americen edition
(Wew York: The NMacmillan Company, 1956), p. 73 (89). In
This and succeeding references to Christus Victor, the num-

ber in porentheses refers to the edition of TOhs.

o e e e
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world to Himself, and is at the same time reconciled. 5 |
The background of the idea is duvalistic; God is pic- i)
tured as in Christ carrying through a victorioua con-
flict ageinst powers of evil which are hostile to His
will. Tn¢s constitutes Atonement, because the drama .
is a cosmic drama, snd the victory over the hostile {
poevers brings to pass a new relation, a relation of
reconciliation, between God and the world; and, still
more, because 1n a measure the hostile novers are
regarded as in the service of the Will of God the Judge
of all, and the executants of His judgment. Seen

from this side, the triuvmph over the opposing powers

is regarded as a reconciling of God Himself; He is
reconciled by the verg act in which e reconciles

the world to Himself.,

e —— e o

To bring the problem into sherp focus, according to
Aulen's "classic! idea of the atonement, Christ died %o
defeat Satan and thus to secure for man deliverance fron
the powers of evil. The conclusion that was reached in
our study of 2 Cor. 5:17-21 was that Christ died to make
satisfaction for man's sin to the demands of God's holiness,
and thus to secure for men forgiveness and eternal life.
Two such redicelly different interpretations of the meaning
of the death of Christ involve far-reaching censequences
Has cur study missed the point of the text? Or is Aulen
in error? That he is in error is the contention of this
chapter. In it we will first review the methodology he
employs, and then examine his contention that 2 Cor. 5:18f.
stresses not Satisfaction but Vietory as the method of

Teconciliation.

°Ibid., pp. 4£. (201.).
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A, Aulen's lMethodology

The procedure that Aulen has followed in Christus
Victor is indicated by the sub-title, "An Historical Study
of the Three Mein Types of the Idea of the Atonement."

He surveys and states conclusion concerning the atonement

as it was viewed by the Church Fathers, the New Testament
(especially Peaul), Anselm, Luther, Protestant Orthodoxy, and
liberal theolopgy. lie finds three main ideas of the atone-
ment: the "clagsic," which he asserts is taught by the
Church Fethers, the New Testament, and Iuther; the "Latin,"
which he asserts is taught by Anselm and Protestant Or-
thodoxy; the “subjective,” which he asserts is taught by

the varicus representatives of liberal theology.

The third view will be disregarded in the review made
in this chapter, as our main concern here is to determine
the accuracy of fulen's claim that 2 Cor. 5:18f. teaches
reconciliation by Victory rather than by Satisfaction.
Inescapably involved is the claim that orthodox Lutheran
doctrine is much different from that of Luther? and thet
of the Few Testament.

It is important to know not only what conclusions a
research scholar has reached, but alsoc how he has reached
them. It is significant that Aulen's methodology in this

book is characterized by several grave faults.

alhig-, pp. ix, 122 (138).




104
In the first place, his book abounds in sweeping

assertions, statements which make bold clains without ade-
quate proof. As an example it is noted that he ascerts
that the classic idea of the atonement dominates the whole
of Greek patristic theology from Irenacus to John of Damag—
cus, and that likewise it is the dominant view of the
Western Fathers. My study of "Against Heresies" by Irena-
eus, whose writings Aulen views as basic in the classic
idea of the atonement leaves me at a loss to understand

how the latter can so interpret him. Writing before

Christus Victoxr appeared, A. A, Hodge, Alfred Cave, and

Ceorge Foley deny that the Church Fathers taught primarily

the classic ideu.5 Writing after its appearance, and taking

6

cognizance of it, Theodore Dierks® end William Je. Wolf
2

flatly deny Aulen's claim. The latter declares:

Aulen's Christus Victor theme is ocnly one of perhaps
four chicf themes that relate salvation and at?nement
to each other in this period. . « « It is obvious
that no one concept can be singled ocut as "the classic

“Ibid., pp. 37, 39 (53, 55).

93
Archibald Alexander Hodge, The Atonement, c¢.1867
(Wm. B B, Ferdmans publlsn:t.ng, Co.: revrintea I?b)), Pp. 273=82.
Al freqd Cave, The Scriptural Doctrine of Sacrlflce and
Atonement (Ldlnburg.l. T, and T, Clark, 1890), Ds 392.
eorge Cadwalader Foley, Anselm s Theory of the Atonement
(New York: Longman's Green and COs, A D DS Ls

6Theodore Dierks, Reccnclliation and Justification

(3¢, Louis: Concordia Publishing House, 19 s DPDo o3
cf, 447,
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idea.” Aulen misleads us when he implies that it
had a definite cogtent, with widespread agreement
as to its nature.

Since the foundation of Aulen's classic theory is the
assumpticn that it dominated the patristic period,8 the
fact that the assumpnticn does not hold casts doubt on the

further conclusions he resches.

i

A second example cf the use of sweeping assertions is

seen also in his discussion of Iumther. He asserts:

Iuther stends out in the history of Christian doc-
trine as the man who expressed the classic idea of
the Atonement with greater power than any before him,
From the side~line of the Latin theory he bends right
back to the main line, making a direct connection with
the teaching of the FKew Testament end the Fathers.
This is his claim to be regarded as in the true sense
of the word, catholic. But he is a solitary figure.
The doctrine of Lutheranisg became a very different
thing from that of Iuther.”

Aulen admits thoet generally Luther has been regarded
until recently as an exponent of the orthodox doctrine of
the atonement, but asserts that now we are discovering that
this is not true. Hence it is significant that such recens
writers as Sidney Cave, Philip Watson, and Edgar Carlson,
men who in the main concur with Aulen's view gf the atone-

ment, agree that it is not correct to hold that Tuther

7- s T 3 s th
William J. Wolf, No Cross, No Crown: A Study of the
Atonement (Garden City: Fow York: Doubledsy and Company,

Inc., l§)i 7), PP 94, 102.

8&111311, _O_B. Plzo, Ppo 6, 61 (22, 77)‘
9Ibid., pp. 121f. (138).
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taught only the classic idea of the evonement, 0

Gordon
Rupp goes much further by quoting with epproval the state-
ment of Zeeden:

The orthodox view of TLuther in the seventeenth century

did remain in an unbroken tradition of faith, with

the age of the Reformation. . « « with 2ll its cne-

sidedness, it comes fundamentally closer to the real

Tuther then all the modern "Luther Renaissance" with

its many-sided source criticism, ™

An exomple of Aulen's method is his extemsive quota-
tion from ITmther's exposition of Gal. 3:13.1° In making the
quotation he omitg the portions that speak of Christ as oux
substitute. Repeatedly in his study of the Church Fathers

and of Iuther (end also of the Bible as we shall see) he

s

arbitrarily selects such portions as will bolster ais pre-

conceived conciusions. Such a procedure is no credit to

a research scholar. Let the words of John Calvin rebuke

him:

It is the first business of an interpreter to let his
author say what he does say, instead attributing
to him whet we think he ought To say.

10, ‘. e 1 5 £ the Work of Christ
Sidney Cave, The Doctrine of the Work o is
(Washville: CokesbﬁrE*?fess, T§373:'ppe-17§- . 1lip
Watson, Let God Be God (London: The Epworth Press, 1947),
Dp. 124f, Ldgar Carlson, The Reinterpretation of Luther
(Philadelphia: The Muhlenbepg Press, 1940, , DPe 178=80.

11Gordon Rupp, The Righteousness of God: Luther Studies

(London: Hodder and Stoughtom, 195%), P. 16s
12)ulen, op. cit., pp. 105¢f. (121£f.).

1BBernard Ramm, Protestant Biblical Interpretation
(Boston: W. A. Wilde Cos., 1950)4 Ds 52
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>

second characteristic of Aulen's methodology is to

-

misrepresent the views with which he does not agree. TFor
e Gr

example, he criticizes /nselm's doctrine in Cur Deus homo?

because the sacrifice of
14

o

because it is legelistic, an

Christ is an of by His humar nature. He

asserts:

Thus t} mplication of the Latin theory, that the

work o in the Atonement LS interrupted by an
offering made o God from men's side, is radically
opposed to that which is the very ceantre of ILuther's
thought——namel“ tha there is no way by which man may
go to God other then jhe way which God Himself has
made in bccomlng men.

-

But John MciIntyre declares that

for Ot. Lnselm the Abonement was an ocutflowing of
Divine Grace, unmerited by man and granted as God's
greatest gift to him in Je sus Christs .+ » « 1% is
sola pratia that is 5t. Anselm's theme, and only the
most unsympathetic and superficial reflection jgon
his argument could yield any other conclusion.

i

t is absurd %o charge that Anselm viewed Christ's
sacrifice as being made by His humen nature only. He

speaks clearly of Christ as the God-man, in whom his divinivyy
and his humanity are united in one person. It is strange
that Aulen should speak so highly of the Church Fathers,

and then condemn Anselm for teaching the doctrine which was
clearly formulated by the first ecumenical councils, nemely

the unity of the person of Christ.

14Aulen, ops Cite, p. 117 (133); supra, chapter V.

o1pig., p. 121 (137).

16 g oo 2
John McIntyre, St. Anselm and His Critics (Fdinburgh!
Oliver and Boyd, 1954), PP 2035 199¢ | CONCORDIA sEMlNAuj
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Likewise, Aulen misrepresents the orthodox Iutheran
doctrine of the atonement. According to him, it regards
Christ's sacrifice as a human work, offered as a compen-

sation which is the logical compromise between condemna-

d

tion and free fcrgiveness.l7 When Lutheran theologiens

o

speak of the satisfaction made by both natures of Christ,
this is, according to Aulen, only a theological refinement.le
Over apgainst these assertions of Aulen we place a state-
ment (one of a great many similar statements) from the
Formula of Concord, pert one, chapter three.

1. . . « we unanimously believe, teach, and confess
that Christ is our righteousness neither according

to the divine nature alone nor according to the human
nature alone, but that it is the entire Christ accord-
ing to both natures, in his obedience alone, which as
God and men he rendered the Father even unto death,
and thereby merited for us the forgiveness of sins and
eternal life, as it is written: "As by one man's dis-
obedience many were made sinmners, so by the obedience
of one shell many be made rightecus" (Rom. 5:19).

2. Accordingly we believe, bteach, and confess that
our righteousness before God is, that God forgives us
our sins out of pure grace, without any work, merit,
or worthiness of curs preceding, present, or ?ollowb
ing, that he presents and imputes to us the righteous-
ness of Christ's obedience, on account of which right-
eousness we are igceived into grace by God, and regard-
ed as righteous.

A third cheracteristic of Aulen's methodology is his

peculiar exegesis of Scripture. He sets the 0ld Testament

17Au1€n, ODe. 9_:_1'_.'_':_., PP lﬁof. (146f¢)o
18;2&@., pp. 131%, (147£.)

19!‘-‘! . o h
riglot Concordia: The Symbolical Books of the
T % 3 Church ( Touis: Concordia Publishing

Evangelicel Luvhercn church (Ste.
Eouse, 1921), Do 705
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in sherp contrast with the New, He dismisses passages
such as lMork 10:45, Eph. 1:7, and 1 Pet. 1:18 with the re-
merk thoet they are veriations of the idea of Christ's con~
flict and victory. He claims that Hebrews teaches the clag-
sic idea of the abtonement because of 2:14 ("that through
death He might destroy him that had the power of death,
that is, the devil"), and the fact that it presents Christ's
sacrifice as God's act of sacrifice. It should be noted,
however, that 2:14 is only a passing reference, and does
not express the dominant theme of Hebrews. The theme which
is emphatically set forth end developed in the letter is
that stated in 2:17: "Wherefore it behooved him in all
things to be made like unto his brethren, that he might
become a merdéiful and faithful high priest in things per-
taining to God, to make propiltiation for the sins of the
people” (ARV).

Our further comments on Aulen's method of exegesis

are limited to his discussion in Christus Victor of Paul's

idea of the stonement. We note in the first place that he
follows the presentation of W. Wrede, who "makes a deter-
mined attempt to envisage Paul's teaching as a whole." He
builds on the foundabion, "if Wrede is right."2C But on

what kind of foundation did Wrede buildg He regarded the

vhole narrative of the last days 'of Christ at Jerusalem as

unreliable, '

2O.slulen, op. Cite, Pe 66 (82).
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"from beginning to end a creation of the dogmatic
idea": in other words, from Vrede's point of view
there can be no confidence as to what really happened
during the lest days of the life of Jeéis, nor any

satisfactory explanation of His death.
According to Anders Nygren, Wrede asserted of Paul, "He
stands much farther from Jesus than Jesus Himself stands

n22

from the noblest types of Jewish piety. A man who

denies the accuracy of the Gospel accounits of Christ's

o]
(1]

cunar

€2

passion, and who s tes Jesus and Paul, cannot right-—
ly interpret the atoning work of Christ.

A second remarkable feature of Aulen's discussion of
Paul's teaching on the atonement is that he scarcely nen-
tions, and that only in passing, Jjustification by faith.
The same silence is found in his discussicn of Luther.

Yet he asserts explicitly that Paul and Luther regard

atonement and salvation as one and the same thing.29 What
kind of an exegesis is this that omits justification by
faith from the discussion of the doctrine of atonement and
salvetion in Paul and Iwther? Why this silence? Is it
because justificetion so clearly explains salvation as
based on Christ's satisfaction »f the demands of God's

holy law, whereby God cen reckon men as righteous and

2ls ¥ o i he Atonement (London:
J. K. Mozley, The Doctrine of the
Duckworth, ¢.1915, reprinted 1947), P 59

22Anders Nygren, Apape and ¥ros, translated by Philip
J

S. Watson (London: Society for the Fropagation of Christian

Knowledge, 1953), p. 106.
3 rulen, op. cit., pp. 71, 119 (87, 135).
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still be righteous Himself?

Aulen makes it plain that one of the superior features
of the classic idea of the atonement is that in it God
transcends, breaks through, breaks in pieces the order of
Justice and merit. =t Therefore Rom. 5:24ff, gives him trouble.
He admits that it is a crucial passage, but argues that it
does not support the Latin doctrine of the Atonement be-
c;use it lacks

the idea thet the Divine Jjustice was to receive ade-

quate satisfaction for men's default, through the pay-

ment made by Christ on man's behalf, According to

that doctrine the offering is made to God from man's

gide, from below; in Paul it is the Divine Love itself

that makes the redemption.

In a footnote he quotes Wrede as seying that the pas-
sage containg nothing inconsistent with the fundamental
Pauline thought, that "it is God's own Love itself that,
the enmity being ended, brings to pass atonement and peace.”
The point of that quotation is that something else has
brought to an end the enmity between God and sinners, and
that Christ's redeeming work follows upon that to bring to
pass atonement and peace. Bub how can Rom. 3:24ff. be read
as meaning anything else than hat it was Christ's redeeming
work that effected the reconciliation?

We conclude this review of Aulen's view of Paul by a

quotation from Vincent Taylor, referring to the theories

241vid., pp. 71, 79, 113 (88, 96, 129).
251bid., p. 72 (88£.).
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of G. Aulen and S. Cave:

s
ot

Bach of these theories represent only a part of St.
Paul's teaching, « « . one which is not integrated
with his mein cortentions, with the result that their
adoption, as the basis of a modern theory, entails
the neglect of-t%g greater and more important part
of his theology.

And we conclude this section of Aulen's methodology
by two stotements from Ramm, the first a quotation from
John Calvin, the second his ownt

It is an audacity akin to sacrilege to use the Scerip-

ture at ocur owvn pleasure, and to pley with them as
with a tennis ball, which many before have done.

The task of the interpreter is to determine the 2
meaning of the Bible, not to verify his prejudices.

B. Aulen's Interpretation of 2 Cor, 5:18f%,

Our discussion of Aulen's methodology in Christus

Victor leads Go the conclusion that his affirmations

cannot be accepted at face value, but must be very care-

fully examined. Ve proceed now to scrutinize his sweeping

‘assertion that, "The classic idea of the Atonement has

never found more pregnant expression than in the great
passage, 2 Cor. 5:18f," He refers earlier to the passage
in more detail, thus:

It is importent, above 21ll, at this point To see

clearly thet this work ¢f salvation and deliverance
is at the same time a work of atonewent, of

26, 2 o
. Vincent Teylor, The Atonement in New Iestament _ea
ing (London: The Epwoétﬁ Pross, reprinted 1950), pp. 100f.

2?Remm, ov. cit., ppe 33 85
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reconciliation between God and the world. It is al-
together nisgleading to say that the triumph of Christ
over the powers of evil, vhereby He delivers man, is
a work ¢f salvation but not of atonement; for the
two ideas cannot rou31b1V’be thus qenhrated. it is
precisely the work of salvation wherein Christ breaks
the power of evll that constitutes the atonement be-
tween God end the world; for it is by it that He
removes the enmity, takes away the Jjudgment which
rested on the humen race, and reconciles the world
?o Hinmself, noi, 1r">utnnU to then their trespasses
2 Cor. 5

The declsive phrase in thisg statement is: "It is pre-

cisely the work of salvation wherein Christ breaks the

Qe

power of evil that constitutes the atonement between God

and the world."” It is decisive, because it faces us with
the crucial guestion, "Why did Christ die?" ILutheran doc-
trine and Aulen agree that Christ died to redeem men. Bufb
why did men nced to be redeemed? The former declares,
"Because he was a guilbty sinner who has to face a holy God,"
Aiulen answers, "Because he was an unfortunate victim of
the powers of evil." The former affirms that atonement,
redemption, reconciliation consists in this that Christ
died as men's substitute to meke satisfaction to a holy
God for men's sins. Aulen snswers that atonement, redemp-
tion, reconcilietion consists in this that Christ died to
defeat Satenm end the other powers of evil. The former
holds thet there is no triumph over the powers of evil
apart from Christ's satisfaction for man's sin, but that

that triumph follows upon His atoning woTk. Aulen answers

28.“-.ulen, op. cibe, Ds 71 (87).
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that no setisfaction for sin is needed, but that the tri-

O )

umph over the powers of evil is the atonement: "It is pre-
cisely the worl: of salvaltion wherein Christ breaks the

power of evil that congtituves the atonement between God

and the world.,”

Does it? Not according bto Scripture. An integral
part of the passage beginning with 2 Cor. 5:18 is verse 21,
In neither reference to the passage--nor for that matter

in the entire book-~does Aulen mention this verse., Bub

this verse ig Scripture's statement as to how God accomplishe

ed--that is, what constitutes~-the work of atonement and
reconciliation. Iere is-“he statement: "Him who knew no
sin He made to be sin on our behalf, that we might become
the righteousness of God in Him! (ARV), Nothing is said
here about Christ's triumph over the powers of evil. What
is said is that He as our substitute took our sins upon
Himself, that God might be able to reckon us righteous.
This is the reason why God is reccnciled to the world and
does not reclkon unto men their trespasses.

We agree with Aulen that Paml emphasized the triumph
of Christ over Oatan, end the believer's triumph in Him,
But we emphatically deny that to Pewl this was the work of
redemption. He does not teach that Cirist redeemed us
merely by triumphantly overwhelming the forces of evil. Ie
teaches that Christ redeemed us by taking the guilt of our

8ins upon Himself and dying for us, by suffering for us the
wrath of God's holiness against sin. The problenm was ot
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the possibility that Saten had replaced God as the almighty
one. The problem wes sin. It was the sin problem that
Christ settled by perfectly fulfilling God's law on our
behalf by His sinless life, and by His death paying the
penalty for the guilt of our sins, whose wages is death.
Therefore when & sinner is united to Christ by faith, the
holy God sces nothing to condemn, Satan has nothing to
eccuse of, and death has no claim. Iuther lists God's
s Wrath with sin, death, and the devil as
enemies from wihich Christ delivers mankind. Cbviously they
belong in the category of enemies not because of inherent
sinilarities-~how blasphemous such a charge would be--—but
because of an external factor, That factor is man's sin-
fulness. Ilience Christ triumphs over these enemies by whatb
He does with man's sin, Thé substitubtionary death of

atonenent.

[=

Christ is

the
iny explanation of the atonement that fails to

emphasize the fact that Christ by His death made atonement

for our sins is not a full doctrine of the atonement. Four
principel snswers have been given to the question, "Why did
Christ die?": (1) o atone for the sins of men, (2) to de-
feat the evil powers to which men are in bondage, (3) to
reveal the incomparsble love of God, and (4) to cell men to
repentance and to inspire them to noble living.

A1l these smswers are found in Scripture. But apart

from the first one the last three are incomplete and mis-
leading, Sin is more than sa ovil power to be defeated,
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for sin mekes sinners guilty before God; until That guilt
is atoned for, the triumph over evil powers is of no real
value. Sinncrs need more than a demonstration of God's

love; they need to be delivered from the guilt of their sins.

a

Sinners need more th

C

. a powerful inspiration o noble

- C ] (

d first of all salvation from their sins.

()

living; they ne
The full svotement of the doctrine of the atonement includes
all these answers. Bub central and basgic is the truth that
Christ died to ateone for our sins.
1 John 4:10 was referred to in an earlier chapter as
a fundamental atonement passoge. 1t reads: "Herein is love,
not that we loved Ged, but that he loved us, and sent his
Son to be the propitiation for our sins" (ARV). This is
the reason why Christ ceme. Because He has made propitia-
tion for our sins, God for His sake forgives sins, This
is the promise of the Gospel, as also it is of the Sacra-
ment: "This is my blood of the covenant, which is poured
out for meny for the forgiveness of sins" (Matt. 26:28).
Rich in meaning is the word of dismissal, as found in one
Iutheran order of service, to those lmeeling at the communion
rail:
Qur crucified and risen Lord Jesus Christ, who now
hath bestowed upon you His holy Bedy and Blood, vhereby
He hath made full setisfaction for all your sins, streng-

then and Baeserve you in the true faith unto everlast-
ing 1ife.%?

2 T ] shority of the
The Imtheran H 7, published by autb ority
Horwegian zve ﬁ-"elicalﬂLu% ?‘e:?an Synod, et al. now ELC
(Minneapolis; Zugsburg Publdshing ficusé)y pe 13-
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The blood reminds us too of the heavenly scenet

Thece aic Ghey who have come out of the great tribu-
Jatlon; they have washed their robes and made them
white in the blood of the Lamb. Therefore are they
before the throne of God, and serve him day and night
within his temple (Reve. 7:14£.).

And they have conguered him (Satan) by the blood of
the Lamb and by the word of their testimony, for
thgy loved not thelr lives even unto death ERev. 12
115
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Certeal

1y there victory in the Atonement as the
passages Jjust quoted indicate. "Thanks be to God who gives
us the victory through our Lord Jesus Christ" (1 Cor. 15:57).
Insofer as the theme of victory has been slighted let us

be thankful that Aulen has emphasized it. In a day when
"enlightened" people regard the devil as a figment oi the
imagination, let us be thanlkful that Aulen has reaffirmed
his dread reality. Let us be thankful, too, that he kmows
and proclaims the victory of Christ over Satan. But the
message of victory must not be given an exaggerated and ime-
proper place in the doctrine of the atonement, The Scrip-
Atural doctrine of the atonement is that Christ took upon

Hjmﬂelf the {::U..Ll'c and pen.-’:-.l 5 of cur Siﬁs, as our SUbStthG,

and by His death restored us to God's favor.




CHAPTER X
CCHCLUSION

In this chapter are summarized the conclusions reached
in this study of 2 Cor. 5:17-21, end are stated certain

from that study.

3]

The main linguistic problem involved in this study

was that of the structure of verse 19. The conclugions

: : iy v
reached were these: that Qv /t'a‘f‘d/\zlda‘owv is a peri-
phrastic imperfect; that therefore the first clause in this
verse is, "CGod was in Christ reconciling the world unto
clavses of the verse svate

e £ e R S AT et Rt
HEimself"; and that the romaining

not the means, but the results, of the reconciling work in

A second linguistic problem comnsidered was that of the
<
force of EauTid) . Becauce it is a reflexive pronoun, and
LY

because its usage otherwise in the New Testament concurs,

il

it was concluded that this word supports and strengthens

0

the conclusion reached on the basis of other considerations,

a0

voat God is reconciled.

In the exeseticol study the significant conclusion was

reached that the meaning of the word reconciliation is best
expressed in Inglish as "being restored to favor." This
conclusion is embodied in a new translation offered in the
thesis,

The study re-iterated the fundementel Gospel truth
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that selvation ig by grace alone. The work of reconcilia~
tion is all of God, planned and effected by God alone with-
out any predisposing merit or contributing effort on the
pert of men.

Also 1t re~emphasized the fact that all mankind is
included in God's reconciling work.

Further it made clear that it was in and through
Christ that God restored the world te His favor,

The study revealed that the methed whereby God accom-

plished the work of reconciliaticon was that Christ was

made sin for us. He was our substitute, who made satis-
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Because Christ hes made full satisfaction for cur sing,
God is reconciled to the world, and He views men in & new

s the

f-is

light, not imputing to them their trespassess This
objective reconciliation.

Becouse of the accomplished objective reconciliation,
God hus entrusted to believers the ministry of reconcilia-
tion, through waich the subjective reconciliation of mankind
is to be effected. Ie works through men ag ambassadors
of Christ, who are to proclaim the message that for Christ's
sake God iz reconciled, and that by faith men become the
rightecusness of God in Him. They are to plead with men
t0 be reconciled to God by accepting the finished aund

-

offered reconciligcticn.
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The conclusiocn was reached that the key to the right
understanding of reconciliation ig found in the phrase "in
Christ." Reconcilioticn is effected in Him. COCutside Him
sinners are under the wrath and judgment of God. In Him

they are the rightecusness of Gods In H

L%

in they are new
the new people of God, living in the
new covenant, and heirs of the new heaven and new earth.

There are & number of practical epplications to be

drawn from this study.
In the firet place, it presents a number of challenges
to the translabtor of Scripbture. It has pointed out the

difficulty involved in correctly expressing the meaning of

the original text. Bub it has also underscored the impor-
tance of cérrectly xprecsing the mesning, lest doctrinal
aberrations be abetted by misleading tranglations.

Our study speaks also to the interpreter of Scripture.
It has made cleer the fact that the Gospel is obscured and
weakened by a failure to grasp or to emphasize the fact
of the finished objective reconciliaticn. IIL reconciliation
is presented as something to be achieved by the repentance
of men, then salvabtion is no longer by grace alone.

Further our study has much to say to the preacher of
the Gospel. It is the fact that in Chrié% the world is
restored to God's favor and that in Him all have been pardoned

that - enables him to proclaim a messege which is Gospel

in the full sense of the word. It would be good news thab
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because of Christ's aboning work God will be gracious %o
the repentent. Bubt it is much better hews that Ged is
gracious and is yearning for the sinner's return (Is
44322). It would be good news that God will prepare a
feast for those who are spiritually hungry. It is better
news that e has prepared the feast and is waiting for men

to partake of it (Juke 14:16-17). It would be good news

mn

that God for Christ's sake is ready to forgive those wio

repent. Butbt it is betber news that He hag pardoned and is
waiting for men to sccept the pardon (2 Cor. 5:18-6:2).

It is this fact that enables the preacher to proclaim a

finished work of salvation. It is this fect that provides

a roclk foundation for personal assurance cf salvation.
Constantly Seten is seeking to pervert this CGospel.

Repeatedly his perversion is seen in the fact that God's

act of reconciliation is made to depend, in one way or
another, uson human merit. ut the contrasting perversion
also lies close at hand, nemely, to ignore the clear teach-
ing of Scripture that the benefits of the atonenent must

be personally appropriated. In fact, this is the perver-
sion of the Gospel which is particularly a danger to those
who have grasped the glorious truth that Ged has reconciled
the world to Himself. The confession, "I cen do nothing for
my salvation,” is absolutely true in the sense that I can
do nothing of myself to save myself. I cannot by my own
reason or strength believe in Jesus Christ or come to Him.

But tho Holy Spirit hos called me by the Gospel, and to thad
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call I respond by faith., Without feith it is imposeible
to be well-pleasing vo Him. 1My unbelief is ny own fault;

my faith is o1l fis work. Yet it is only as I believe that

I shall not perish but have everlasving life.
So in the preaching of that Gospel that creates faith,

it must be made clear that the sermen and the absolution

do not work gx gpere opevato eny more than do the sacraments.

In vhichever form the grace of God comes, it can be received
in vain (2 Cor. G:l)., TFaith is not to be equated with the
act of church membership, or with the act of partaking of

the sacrament, or with the act of hearing the preached

(6]

Word, or with the act of hearing the word of absolution.
True faith brings nothing in its hand; but it does cling

n Christ. Because faith

it

wholeheartedly to the promises

e

mputed for rightveousness (Rom.

o

lays hold of Christ, it is

4:5). It is he who is righteous by faith that shall live.

the words sola Serivtura, Christus solus, sola gratia, sola

fides, sola Deo gloria:

Sola Scriptura: Iverything we can lknow end need to

kmow of God's work of reconcilichion is contained in Scrip=-
ture. History, philosophy, psychology may offer illustra-
tions to enable us to bebter understand reconciliation, but
they can reveal no truth not found in Scripture.

Christus solus:

Christ alone is our salvation,
Christ the rTock on which we stand.
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Other thon this sure foundation
Will be found but sinking send.
Sola gratia: Selvation from beginning to end is a

work of grace.
Sola fidesgs: The benefits of salvation are personally

£foxt, but by accepting

appropriated not by nmerit nor by
the offered gift by foith.
Just as the work of

Sola Deo gloria:
8o the believer offers his life to

He lmows that he is not
so whether he eats or drinks, or

sglvation is &g11

to the glory of God,
the glory of God. his own, for he
price;

is bought with o
e desires to do all o the glory of

whatever ke does,

God (1 Cor. 6:19-203 10:31).
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