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I. Introduction

Near the close of his third missionary journey the
Apostle Peul journeyed to Corinth where he remained for a
period of three months.1 From Scripture we gather that he
lived at the home of Gaius,2 wvhere he wrote his Epistle to
the Romens. The time seems to have been either January or
February of the year 56,° Concerning the origin of this
congregation in Paul we have no positive evidence. The
Romen Catholics claim that it was founded by Peter, and
that he was its bishop for twenty-five years. However, we
have no absolute assurance that Peter was in Rome until his
martyrdom in the sixties.'! But we are told that on the
first Christien Pentecost there were present in Jerusalem
sojourners from Rome. Since the contacts between Rome and
Jerusalem at that time were very constant it 1s believed by
many thet some Christian converts from the Holy Lend took
the Gospel to the confines of the "eternal city."™ Plainly
the purpose of this eplstle 1s to acquaint the Romans with
the Gospel and to inform them of Paul's long hoped for trip
to Rome, from whence Paul wished to be sent on into Spain
by the Roman Christians,

It is universally recognized that Romans is the most

l, Acts 20, 3.

2. Rom. 16, 23.

3. W. Arndt, New Testement Introduction, p. 28.

4, J. %'é 6Illueller,, The Concordis New Testament with Notes,
Pe




systematic of Paul's letters. Melanchton used it for his
Locil, the first Lutheran dogmatics., Its doctrinal nature
becomes spparent from the following outline:

Chep, 1- 53 Justification;

Chaep. 6- 8: Regeneration and senctification;

Chap, 9-11: The right view of Israel's rejection,
the doctrine of election;

Chep.12-16t¢ The practical section, instruction on th;
Christian life and remarks zbout Paul's
personal affairs,”

From the above outline we note that chapters six, seven,

and eight of this epistle form one section. They deal with
regeneration and sanctificetion in the life of a Christian.
Thus before we actually delve into our subject, the work of
the Holy Spirit as presented in chapter eight, we shall ex-
"tablish the connectlon between this chapter and the two
previous ones. Chapter six points out to us how the object
of justifying faith, the crucified and risen Christ, becomes
to the bellever a principle of death to sin and life to God.
From Christ Himself we know that & person cannot be saved
by mere intellectual knowledge, no matter how brilliant and
" erudite a theologian he may be. One must become spirituslly
glive, Of the new life of the Christian Paul speaks in Ro-
mans six and sever, The latter chapter emphasizes that not

5. Arndt, op. eit., p. 29.




the Law performs this great work in us. It rather states
that the Christian 1s free from the Law. But there evident-
ly is needed a force from without to cormunicate to the
Christian the power needed to walk "in the newness of l1ife,"
to serve God acceptably and to confinne in feith to the
end. As the apostle tells us in chapter eight, this exter=-
nal power is the Holy Spirit through whom Christ reveals
Himself to sinful menkind and performs thlis saving work in
us,

It will be helpful once more to turn to chapter seven.
Here the apostle enlarged upon and illustrated the proposi=-
tion made in 7,5, namely, thet in our carnal state the evil
passions are not only actlve by themselves, but recelve
additional stimuletion because of the restraints placed upon
them by the divine lew. As a result they "bring forth fruit
unto death.“s Therefore as long as the Law, though holy in
itself, is constantly abused by our unholy passionate de=-
sires and made the occasion of increasing our sin and en-
haneing our condemnation, it can never be the norm and source
of our salvation, Chapter eight presents the antithesis of
all this., As we shall presently see, this chepter clearly
shows thet it is the work of the Holy Spirit in us which
is responsible for our faith in the Savior and our ultimate
salvation. As we bring this brief introduction to a close;
the following words seem fitting. "In the surpassing chap-

6| ROm. ?J55




ter, the several streams of the preceding argument meet and
flov in one river of the water of life, clear as crystal,
proceeding out of the throne of God and of the Lamb, until
it seems to lose itself in the ocean of a blissful eter-

nity."T

. ted H E. Jacobs, Annotations on the of
T BeSi"So Tne Bowans and Piest Gorintniscs: . 1hbs




II. Other Great Spirit Chapters in Holy Writ

Dr. Mertin Luther has given us a very good, concise
definition of the Spirit in the words, "the Holy Ghost is
the Third Person in the Holy Trinity, true God with the
Father and the Son."l The nemes or titles of the Holy
Spirit which the Apostle Paul uses sre very numerous. Paul
calls Him the Spirit of God,? the Spirit of His Son,3 the
Spirit of Christ,% the Spirit of Him that reised up Christ

from the dead.’? Considering the benefits and blessings
which He confers and of which He is the immediate author,

Paul calls Him the Spirit that dwelleth in un,s the Spirit
of grece ,7 the Spirit of wisdom and revelation in the know-
ledge of the Lord Jesus ,8 the Spirit of adoption,g the Spirit
of 1ife, 0 the Spirit of meelmess,’l and the Spirit of powen,
and of love, and of e sound mind,"!2:13

While stressing the work of creation of God the Father
end the work of redemption of God the Son, one 1is apt to
lose sight of and to undervalue the eall-important work of
God the Holy Ghost. That His is really an importent work,
vorthy of our study, 1is evident from the many references
Peul mekes to Him in his letters. As we think of passages

1. Dr. Mertin Zuther's Smell Catechism, p. 124,

2, Rom. 8,9. 5. Rom. 8,11. 8. Eph. 1,17. 1l. Gal. 6,1.
3., Gal. 4,6, 6. Ronm. 8 1. 9. Rom. 8,15. 12. 2 Tim,1,7.
4, Rom. 8,9. T. Heb. 10 29. 10. Rom, 8, 2,

13. George Smeaton, The Doctrine of the Holy Spirit, p. 63.
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vhich refer to the work of the Spirit, 1 Cor. 12 immediately
comes to our minds, In this chapter Paul instructs the Cor-
inthian Christians concerning the possession and use of thelr
charismatic gifts. These Christians had recently come out of
the derkness and ignorance of idolatry and hed at their bap-
tism been endowed with certein powers which they had not pos=-
sesced before, These were due to the influence of the Holy
Spirit, Now in order thet these people might have an intelli-
gent understanding of these new gifts, the spostle addresses
this chepter to them, He points out that naturslly there ere
difTercent kinds of gifts but that these 211l flow from the same
divine Spirit, Just as the body is made up of many members

80 did the Corinthian Christians possess many kinds of gifts.
Lest these should be wasted Pzul gives instruction as to

their uee. He tells them, "But the menifestatiocn of the Spirit

is given to every one to profit withal,"¥

A few peges on we find another discussion concerning these
spiritual gifts., It seems that the Corinthians did not cor-
rectly eovsluste their several}spiritual gifts. For this rea-
son they were ready to value the gift of speaking in tongues
above the gift of prophecy. To correct this false judgment
Peul proceeds with the fourteenth chepter of this epistle.
Herein he ergues that the spirituel gift of prophecy is great-
er than thet of speaking with tongues, because the former 1s
.done unto the edification of men, while the latter, being

lll'. 1l Cor. 12. 7.




incomprehensible to men, is of less value. He points out
that 2ll the charismetic gifts should serve one goal, namely,
that of edifying the Church.l’,

Ancther great Spirit chapter that comes to our minds is
the third in the Epistle to the Galatians, especially the
firat five verses of this chepter. These Galatiens had eager-
ly accepted the words of salvation when Paul had first prsschel
to them, Evidently the congregations were well established,
But suddenly soon afterwards while the apostle was sojourning
in Antioch, he received the stunning news that Judaizers were
Playing nasvoe with hls teachings, telling the Galatians that
vorks of the Law vere necessary for salvetion. Paul instant-
ly leshed forth with this flery eplstle, severely reproving
these peonle for being led astray by the false teachers, CGo-
ing directly to the heart of the matter he asks the question,
"Received ye the Spirit by the works of the law, or by the
heering of faith.“ls Of course, they knew the answer. He
contlnues by stressing the fact that they had been brought
the Spirit's gracious blessings, not by the works of the Law,
but rather by the hearing of faith,

But the most important of all chepters in the Bible cone-
cerning the work of the Holy Ghost 1s the eighth chepter of
the Epistle to the Romens, Of the many besutiful and inspir-
ing sections of Holy Writ, this ons ranks with ths foremost,

15. 1C 5 11]_'12.
12. Gal?r3,2. AFF MEMORIAL Lu:RAR\
. CONCORDIA SEMINAR
ST.IJJUﬂi MO,




That we do not stand alone in this belief we may see from
the words of Spener, who is supposed to have said that if
Holy Scriptures were & ring, and the Epistle to the Romens,
its precious stone, chapter eight would be the sparkling
point of the ;]ewel.rr

17. F. Godet, Commentary on St, Paul's Epistle to the Romens,
P. 295.




III. Concerning the Word Pngums

We now turn our attention directly to our subject, chap-
ter eight of the Epistle to the Romans. Sanday and Headlan
have entitled this chapter, "Life in the Spirit."l Tnig
section of the epistle, contalning thirty-nine verses, may
be outlined as followss

Vs. 1-1l1l: the Holy Spirit 1s represented as the prin-
ciple of the moral and bodily resurrection
of believers,

Va. 12=17: the new state into which the Holy Spirit
has brought the belliever 1s represented as
the state of adoption, which confers on him
the dignity of an heir,

Vs, 18=30: contrests with the misery still attaching to
the present state of things, the assured
reealization of glory, to which believers
have been eterneclly destined.

Vs. 31-39: the hymn of the assurance of salvation crowns
this exposition of sanctification, adoption,
end glorification by the Spirit,.2

One of the first questions we ask ourselves is, what is

the originsl word used by the apostle for the Holy Spirit?

1. Senday and Headlam, A Criticel and Exegetical Commentary
on the Epistle fo the Romens, p. 189.
2, F, GOdet‘ EI .9.!'.2" P. 295.
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As our Greek text shows us Paul used the word pneums (nvcoma).

According to Thayer's lexicon the word hes the following

meanings: " mvevma (from mvew ), Grk. writers from Aeschy-

lus and Herodotus down; Hebr. ruach ( 7vv), Let. spiritus;

1. e,,
&)
(3)

(%)

(5)

a movement of air, (gentle) blast;

the spirit, i.e. the vital principle by which the

body is animatedj

2 spirit, i.e. & simple essence, devoid of all or

at least all grosser matter, and possessed of the
ower of lknowing, desiring, deciding, and acting;

a) a life-giving spirit;

b) & humen soul thet has left the body;

¢) & spirit higher than man but lower then God,

i.e. an angel;

the Scriptures elso ascribe a pneums to God, i.e.
God!s power and egency, - dilstinguisheble in thought
from God's essence in ltself considered, - manifest
in the course of effeirs, and by its influence upon
souls productive in the theocratic body (the church)
of all the higher spirlitual gifts and bleassings.
This pneuma is called in the 0, T, ruach Elohim, .
ruach Jahweh ( -3° T ¥1¢ TA sTysy wh), in the
N. T. pnouma hagion, to hazion pnéums, to pneums to
hagion TVETach AxcoV Te AFLOV TVEVAA , To TIvEVAAL

o Ayeov ), 1,0, the Holy épirit faugust, full of
nejesty, adoration, utterly opposed to all impurity).
wniv. the disposition or influence which fills and
governs the soul of any one; the efficient sourcs of
any power, effection, emotion, desire, etc.”

The Lutheran theologian misses the direct statement that

this word Tvcimea refers at times to the third verson of the

Holy Trinity. On this point Thayer says (op. eit., p. 522),
"In some passages the Holy Spirit 1s rhetoricelly represented

as o person," which is too week & stetement.

That this is a well-known and commonly used word in our

3. dJoseph Henry Thayer, A Greek-English Lexicon of Hew
Testament, pp. 520=-23.
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Nevw Testament may be seen from theo féct that it is used, in
one f'orm or another, in three hundred and fif'ty different
passages, this figure not inecluding the rather freguent in-
stances in wvhich this word is used more than once in the same
passage, In our Epistle to the Romans pneume is used in
fourteen different passeges, the word itself actually occur-
ring twventy-two times. These figures are based upon the
Festle teﬁ:t. The H D G manuscripts include one more usage of
this word since in the first verse they add the phrase, "those
who wallk not after the flesh but after the Spirit." But
since I am gulded by the Nestle text, I disregard the reading
of HD @G.

As we heve observed in the above definition, the word
bogume need not necessarilly refer to the Holy Ghost every
time 1%t is used in the text. Therefore our next task shall
be to determine in just how many of the twenty-two instances
irn which it is used in Romans eight, pneuns does refer to the
Holy Snirit., We shall follow the order of these passages as
they are found in the text.

< (4 =
VS. 23 o U\p.f vomos zo¥ Tvev.uazo ThS Swws ev

Ke T -'é I‘I\G’d: .
The "spirit of 1ife™ here i1s generally conceded to
be the Holy Spirit.

by by \
V8¢ B2 Tolr i waTn cuelra TEQLMATOVeLV ANYA AT

VeV .
Agein the reference is to the Holy Spirit.
V8, 52 oc d=t RATa TVEUMA 7o ToJ TMvev.aatTes (qgouotsu-wx 2

The Holy Spirit is meant here.




vs. 63

vs, 92

vs, 10:

ve,l1ll:

Vs, 133

12

N \ 4 ~ [s
Te dg t‘eedv'\\.«u* TcTon TCUEY crrnTOS ,

This is another reference to the Holy Spirit.

. ) a b ) \ D 3 ¢
Umees Je oVR BETC &V cRere XAha eV TIvEVmaTe |

el Fi Tveimn KecorTol -

cimep Tvedaa Feov otrel T iy,

Three more references to the Holy Spirit.

TS St mustaa Qwh dia Jemacoodumy

This seems to be & reference to the human spirit,
as is shown by the contrast with ¢&d..a . The
Holy Spirit cannot bhe made the opposite of our
body, but rather is this our spirit, our spiritusl
neture which is made new within us,

(%) \ ~ ~ ~ =] 4
€. d g ToO TVEV AR ToW EEEL eavTos,

The Holy Spirit.

N E) ~ -] ~
f’uo'nou{cu, c.-. Sean TOY €voeRovvTaAs ovTovV
r 2 ~
MvEYJ vmeanTOs5 &V '\?Uu.l.\’ .

This is very evidently another reference to the
Holy Spirit.

[4 . [ ~ ’,
P4 a‘\‘ TMVEV AAZTL TAS Tea YGGS TOV TwWmnTos

~o
PAva TIVTE .

"The spirit 1s here the new life in men, the new
spiritusl 1ife."  Thus it cannot mean the Holy Spirit.
"It is extremely incongruous to make the Holy Spirit,
the Third Person of the Godhead, the opposite of the
flesh still in us, or, still worse, 1f that be pos=-

sible, the opposite of our body as the avenue or means
through which the sin-power works,"D

“"o W. A:I:'ndt, Op. m Pe 54.
5 R. C. H, Lenski, mmmmsimmumﬂ
o the Romans, p. 52,3




vs, 1l4:

vs, 153

13

S oot K';’*(’ TveV.maTt Deod :’:5""1“" :

This is evidently the Holy Spirit.

o3 ghp TNABeTc Tvetaa douhecas ToALY

P e eBav X

SMe ZNalete TVETvma veeTeacias .

Dr. Arndt holds that these are again references to
the Holy Spirit. Namely, the Splrit that ths
Christian. hes recelved is not one that has led them
to be the sons of God.6 Lenski holds that the second
Tvesma deseribes our spirit, just as "slavery de-
soribes the other spirit."! Sanday end Headlam
have & third view. They say thet “this is another
subtle veriation in the use of Tivev.a , From mean-
ing the human spirit under the influence of the
Divine Spirit, mviv..o comesto mean & particular
state, hablt, or temper of the human spirit, some-
times in itself, but more often as due to super-
netural influence, good or evil. So herevcvaa Souhecas
is such a splrit &s accompanies a steate of slavery,

such a servile hebit es the humen mwvev.ua assumes

8

emong slaves."
On this controversial question Philippi says that

this must be interpreted, either "the spirit that
proceeds from sonship," or, "the spirit that pecul-

6. W. Arndt, op._cit., p. 54.
Te Ilenski, op. m-' P. 527.
8. Senday and Headlam, gp., git., P. 203.
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iarly pertains to sonship, the spirit of sonship,
spiritus, gualis sdoptatotum est: Iuther: "a
child-like spirit." The latter moaning best fits
the interpretation of Tvetma Sowv Actcos , "the
spirit that 1s the characteristic of slavery,

spiritus, guelis est servorum:®™ Iuther: "e slavish
spirit,” Whether the mvedma Dol or & Muckas ow Tewncvov
is meant, Fhilippl reaches the following conclusion,
the mvevao JSoudcdns must then always be so under-
stood that it may be conceived as an ectual posses-
sion of man, therefore not as Spiritus Dei, but as
spiritus servilis hominum, "2

Since it may plainly be seen that this is a2 con-
troversial point; 1t undoubtedly will be wise to
gain the opinions of a few other scholars, Hodge
writes as follows: "The Holy Spirit, which you
have recelved, does not produce a slavish and anxious
state of mind such as those experlence who are under
the lawj; but it produces the filian feelings of af-
fection, reverence, and confidence, and enables us,
out of the fullness of out hearts, to call God our
Father."© He continues by saylng that the spirit
of bondage may refer to a feellng or sense of bond-

age, as a spirit of meekness, or it may mean fhe

Holy Spirit, who 1s the author of bondage.

9. Phﬂ!ilg 1, Commentary on St.Paul's Epistle to the Romans,
10. ggéze, Commentery on the Epistle to the Romans, p. 266.
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"Believers have not received a epirit which pro-
duces slavish feelings, but the reversa.“ll Since
in the entire chapter Paul has been sﬁeaking of
the Holy Ghost dwelling in bellevers, Hodge adopts
the latter point of view. Concerning the Spirit
of adoption, he also takes this to refer to the
Holy Ghost. He 1s the One who dwells in us to
make us God's sons and thus is referred to as the
"Spirit of adoption.™

Godet seems to be of the same opinion, He de-
scribes the meaning of the phrase "the spirit of
bondege™ thus: "The Spirit which ye have received
of God is not a servile spirit throwing you back
into the fear in which you formerly lived."” In re-
gerd to the "spirit of adoption,®™ while admitting
the possibility that the word "spirit" might simply
denote a subjective disposition, which in this case
would be the filial sentiment in relation to God,
he nevertheless holds that efter observing the
connection between vs. 15 and 16 it is impossible to
see in the "Spirit of adoption" anything but the
Spirit of God Himself. Thus he defines this phrase
as "the Spirit of adoption is the Spirit of God,

in so far as producinf the spiritual stats corre-
sponding to sonship.">2

11. Ibid.
12. Godet, op. elt., p. 309.
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On the other hand, Stuart says that the " nwvel.na
S oh N is such a spirit as slavery is wont to
produce, i. e, such a temper or disposition of mind
as 1ls appropriate to ;t, and such a spirit or tempe:r
of mind as belongs to affectionate children."l>

Having submitted the interpretation of these men,
I venture to submit my own. If wvedamo Souhcras Were
& roference to the Hely Spirit, we would be compelled
to stand in fear of God, as the children of Israel
did when they were directly under and bound to the
commands of the Law. But God's Spirit, th.e TTVEVA
“gcov , 1s rather a Spirit of adoption, He who
through His work in our hearts leads us to & correct
understanding and falth in our maker. This is the
Spirit referred to in the Epistle to the Galatians,
vhere we read, "And because ye are sons, God hath
sent forth the Spirit of His Son into your hearts,
erying, Abba, Pather."l¥ Thus we believe that here
there is a reference to the Holy Spirit.

VB, 163 avrd TS TIVEV.UN Cum s g GV cct T4 ATV EVMATE -';‘,-\30.

Quite naturally the first is a reference to the Holy
Spirit, while the latter explains ltself: it 1is our

own spirit.

15. Stuart, A Conmentary on the Epistle to the Romens, p. 360.
1%, Gel. 4,6,




Vs, 232

vs. 27

17

\ E A \ ) \ ~ 2
KaL AVTOC TmV "“"91"\" TeV TVEUMATOYS
af
c ovTes .

Here we have an instance of the epexegetical use
of the genitive. The Spirit Himself is the first
fruit, that 1s, the Holy Spirit.

A ! ~
At To TIVIVaA OWAYZILAam BavETac Ty
> Y d < ~
anoPev cca MWy
-

This is another reference to the Holy Spirit.

WUTD TS TIVED 4k tmle “’t"'b'&“"’“ r't:vo.d-uohcs Mg)\-:‘zu.r_
Obviously, the Holy Spirit is meant here.

a’fa‘w o& 2o ?eo'uo\mg Tod 'nvl:v',“orc.c.s‘ s

The same Spirit is meant here as in vs. 25,

viz., the Holy Spirit.




IV, Exegesis of the "Pneuma Passages"

Having thus reached a conclusion as to the meaning of
the word Tveime- in the passages in which it is used in chep-
ter eight, let us now present a thorough exegesis of these
verzes in order to establish definitely in our minds just
vhat is the reel work of the Holy Ghost. We wish to state
that, generally spesking, we follow closely the interpretation
given by Dr, Stoeckhardt in his commentary on Romans, as trans-
leted by Rev. Koehlinger.
vs., 2: "For the lew of the Spirit of life in Christ Jesus

hes made you free from the law of sin and of death.”

Thore hes ﬁeen some discussion regerding the correct
reading in this passage, ?.\Mvgr.'p weev ¢ 88 We have it in
our Hestle text, or :\‘M'-vgcewcré.v mc @8 1s found in & number
of other manuscripts. The c¢ reading 'is found in the
Sinsitieus and the Vaticanus es well as in two Greco-Latins.
Godet tells us thet this must be & very ancient reading, since
it is found in such ancient authorities as the Peshitto and
Tertullien.l It has elso been edmitted by Tischendorf in
his eighth edition. It seems strange, however, that Paul who
throughout his argument hed been using the first person,
would suddenly introduce the second person. Why would he do
this? MNeyer suggests that the o= reading evidently arose

l. Godet, gp. cit., ». 297.

18




19

as & result of dittography, the scribe repeating the last
syllaeble or Wev P woe « This seems plausible. The read-
ing ¢ is less disturbing and continues the line of thought
of the Apostle. Furthermore, in the 24th verse of the previous
chapter Paul cries out, "Who shall deliver me from the body

of this death?” and verse ten of chepter eight seems to ans-
wer the question, "For the law of the Spirit of life in Christ
Jesus hath made me free."

These two lews - that of sin and deeth, which were al-
ready mentioned in the seventh chapter - are here again put
in direct sntithesis, i.e. into the -contrast of flesh and
Spivit, which we find throughout Paul's theology. The ques-
tion might be asked why Paul spesks of "the law of the Spirit
of 1lif'e in Christ Jesus.”™ This expression is equivalent to
this that the Spirit of life which is in end dispensed by
Christ is a lew of divine power that acts ageinst the law of
sin and death, This lew is written in our hearts and gives
us the power to overcome sin and to lead a godly life.

We might refer beck to vs. 25 of chapter seven again in
desling with the phrase, "the law of sin and death.” Several
commentators apply this phrase to the law of Moses., But in
ve, 25 of the previous chapter Paul had called this the "law
_of God." The real explanation might egein be gained from
V8. 25, vhere Paul speeks of the law wvhich is in his members
and which renders him ceptive to sin., Thus the word "law"
is 8till used here in the general sense in which it is teken
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in the bag:lnn:l.ng of this verse.

=S

The{ "lew of the Spirit, )as mentioned here, refers to

e

the rule of norm given us by the Spirlt at the time vhen EHs

> . A A ——

converts us., A parsllel azp:-els:l.on vould ‘be the dominion of

the S»irit in us, / !l‘his is contrasted with the lew of sin,
vhich ig ( in itself, since sin determines the conduct or
natural men, This law is given another name in the law of

death, This is quite evident, since sin can lead men only

to death, both physicel and spiritual, as God tells us, "The
waaes of sin is death. u2 But the Holy Spirit is the Spilrit

oi' 1ife vhich is in Ghr.tut Jesus, The Epirit of CGod madi- __
etos the life of Christ, Thus has God's Sp:lz-:I.{: given us

1life in Christ, so that we now have our life in our Savior,

We are no longer under subjectlon to the law of sin and death, !
which was ocur condition at birth. Naturally the Spirit now
rules our llves, overything we do, and no longer does sin

heve control over us.

As Dr, Stoeokhardt points out, this de!.iverag_zga by Ehe
Sp:l.xﬂt is identical with the a.et of God which maris th; _bagin—
ning of our m:ristianity, namely, that through our baptism
We heve died with Christ unto sin end now enjoy the same
spirituel existence in which he lives. To 2pply the work and
bensfits of Christ to us believers through the Word and Sacre-

ment is especielly the work of the Holy Ghost.” Whet great

i

2. Rom, 63230
S5 HKoshlinger, mmmﬁmm p.lOO.
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comfort wo derive from the fact that we are united so close-
i1y with our deer Lord end Savior thet we ars actually par-
teltors of eech and every work of His., It 1s this what Psul
meons when he says, "in Him we live end move and have our
being, *¥
ve. 4t "In order that the righteousnes§ of the lew might
be made full in us vho walk not after the flesh
but after the Spirit.”

This verse is on enswer to the question rsised in vs. 3,
wyg God condemned sin in Christ end thersby robbed 1P of its
pover end aﬁthppity'ove;mus. Paul answers that God di;hggig_
ig ordey that wve might'be eble to fulfill ell the requirec-
mente of this law, Aft?? ve Chpistians.héva'boen fille&‘with
the Holy Spirit wo no longer heed the temptations end evil
degives of the fleéh but we follow the path in which the
Spirit leads us. But if God hed not condemned sin in ths
flesh, we would be uncble to follow the Spirit'g heeding
and do what is right in the sight of God.' Through our 5ap-

mtism in Christ's nemo the Spirit entered cur hearts, freed
us from the bonds of sin, and now guldes and leads us in the
path we are to walk.

The fact that we Christiens no longer walk after the de=-
sires of the flesh shows that the Spirit has really set us

freo from the law of sin end death. To be sure, beceuse of
our sinfui nature, ¥e Christiens time and time egain fell

L, Acts 17,28.
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into sin. But the glorious truth is thet our flesh no longer
_rules over us, but the Sp:l.‘r.it of God. Thus our 1life, which
is directed by the Spirit, corresponds with God's law, even
though our fulfillment of this law is as yet by no means

perfect. The Apostle Pe.ul well realized this fect end thus

writes to the Philippians, "Not &s though I had slveady at-
tained, either were ealready perfect; ‘bu_t I follow after, if
thet I may aspprehend that for which also I em spprehended of
Christ Jesus,"
vs. 5¢ "For they that are after the flesh do mind the things
of the flesh, but they that are after the spirit,
the things of the spirit.”
For a thorough understanding of this verse it will be
Necessary for us %o gei.: the completg picture contained 1in
the word qeavc'.u » Thayer tells us:_cfeovr.f»: mey mean
{1) to have understanding;
(2) to feel, to think; to have &n opinion of
one's self, think of one's self;
(3) to direct one's mind to a thing, to seek o
strive for; tTx wos to seek one's interesis
or adventages; to be of one's party, side with,"6
After emtudying the me.anings of thie word as just g:l.v.en it be-
cones evident thet ve will have to .adopt the third meaning in

S5e. Phil, 2,3. -

. Thayer, op._cit., p. 658.
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order to obtain the full understending of the verse under
consideration, Philippi ealso gives us a good, concise de=-
finition of this word. He writes, ® @eovciv T« signifies
to direct thought and endeavor to something, to brood upon,
strive after something-“T '

In this verse another contrast is presented to us, The
cernal-minded are, to be sure, inclined toward the things of
the fliesh, to live accoﬁding to their sinful desirses and
thoughts. Paul describes these things of the flesh, the
works end interests thereof, in the words, "Now the works
of the flesh are manifest, which are these, adultery, forni-
cation, uncleanness; lasciviousness, idolatry, witcheraft,
hatred, varience, emulations, wrath, strife, seditions, here-
sles, envyings, murders, drunkenness, revellings,'and such
1ike."® e lives of the children of the world are directed
towverds this goal, to satisfy these evil desires and lusts
of their fiesh. On the other hand, the spiritually-minded,
those who walk after the Spirit, wvho are led and directed
by the Holy Ghost, are inclined toward the works and fruits
of this Spirit. "But the fruit of the Spirit is love, joy,
peace, longsuffering, gentleness, goodness, faith, meekness,
temperance.™9 These virtues are ours nsturally as & result

of the faith worked in the hearts of Christians,

T. Philippli, op. eit., p. 597.
8. Gal. 5, 19-21.
9. Gal. 5, 22,23.
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ve. 62 ", ,.400s. Dut to be spiritually minded is 1ife and
peace,”

" @poummo 1s not the mind that does the minding, for
this is ‘??";"3 nor is it Tfo:h-\o-g.r » the action of minding,
but the result of this action: what is minded, the resulting
thought.“lo
state of mind which is produced by the Spirit, and which re-
veals itself in the desire and pursuilt of the things of the

Spirit.’ This €. and cleo'v~ , in which the ¢povima OF

Hodge explains this Teo'w\mo. TV Tuevuazesas that

the Twvev.aa consists, is really nothing but that which is

elready directly essoclated with J¢ Kot o ess s & oot ees

2 / o \ ) /
CH, TrLoTewy s e‘w-\;\ KO:b CC PnmVvm -12

On the one hand, the thoughts and desires of the flesh
reelly point towards death, since we know that carnal enjoy-
ments bring men death., On the other hand, the thoughts and
desires of the Spirit point toward life and peace, Here we
have the contrast of life and death, life signifying eternal
life, and peace eternsl salvation., This ctesv~ 1s = term
equivalent to the Hebrew 'EJ\'?T'I,L,-; 5 Which is complste bliss
and salvation. At this point in our discussion we must not
get the mistaken notion that merely being spiritua‘l ly minded
15 the cause of‘life and saelvation. However, this 11fe in
the Spirit will finslly ond in eternel life.

10, Ilenski' op. m., P. 510.

11. Hodge : es Do 256,
12. Phg%ix':p%% g%,_tg_’j_ > p. 398.
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Smeaton gives us & concise definition of the phrases

[
i
"-pirltually-minded. He says, "they mind the things of the

—

Spirit vhen they are lnwardly disposed, moved, and enimated
eccording to the mind of the Spirit,"13

s

Vs, 9O¢ “But you are not in the flesh, but in the Spirit, if
80 be that the Spirit of God dwells in you. HNow if
any man has not the Spirit of Christ, he is none
of us,"

A very interesting and pertinent word in this verse is

the ccmece . Theyer explains it thus: "if on the whole; by

& species of rhetorical politeness it is used of that about

vhich there is no doubt. Cfr. 1 Cor. 8,53 15,15; Rom, 3;30."“’

By using this word Paul, in all charity, assumes that &ll his
Roman readers are true Christians; but still he does not want

to be their judge. T,

_God's Spirit, through vhom 21l Christiens are born aga'i?z;
now lives in us personally, not only with His power and work.
Because of thims_ r;:;ct, ell Christiens live a.nd move in the _
Spirit. In the latter part of the verse, however, the Apostle
Szj)ééi:s %o those who only eppear to be Christians but in reality
are not., And what 1s the criterion by vwhich we can determine
vhether = person reelly is a Christian? It i1s this, to deter-

mine 1f the Spirit of God really does dwell in him, If one

13- Smea.ton, 92. m'-’ D. 79'
1"‘. Thayer, _O_EQ m.’ pi 1720




fails to determine this, wo may infer. that such a pewxson is
not o Christian at all, and as & result of this has no part
in Christ, An admonition is underlying these words for each
member of the Church to take account of himself and discover
i his heavt really is the dwelling place of the Spirit.

One nay dratr several deductions from this verse. We are
he'" o?u. "'Imt the Spirit of God dwells in Christians. One
My & s:L‘, hcm d;e: tl:is. gspiz-ii. entor into our hearts? We
Imow from Scripture that the IHoly Spirit is present in God's
T_forﬂ end His Secrements: Thus when this Word is preached to
us; en we privately read and study it, when we partake of
the Sacraments of Baptism and the Lord's Supper, then the
Holy Spirlt works and ptrengthens faith within our hearts,
Only in and through His Word does the Spirit dwall 1nr.u,
spack to us, :‘I.mpel el control us., That this is true, we
vead in God's Word, "Feith comsth by hearing end hearing by
the Word of eod.'}]ﬁ\ The reason we mention this well-known
fact heve is that ~ma.ny people of different sects believe that
God's Spilrit works in us directly, immediately. These people
spealz of hearing many imeginary Iinward voices in their hearis,
which they cleim to be the Holy Ghost speaking to them., To
this Palse dootrine theologlans have given the name "Schwir-
merei.” True, God being elmighty could have the Holy Spirit
worlt in us divectly. But He has chosen the method of His

; 15. Rom. 10.1?.
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Spirit working through the Word and Sacraments, and there-
fore we must uphold this precious doctrine against 211 here-
tical tendencies.

The indwelling of which Paul speaks here is not parasllel
to, or identical with, pantheism or Buddhism, It 1s rether
that distinctive doctrine of the Bible known as the "unio
mystice,™ the mystical union. This doctrine is taught through-
out Scripture and is expressed in a variety of figures. Here
it is that of a home or & temple, the owner and inhsbitant
of which is the Spirit, who makes it a fit dwelling for Hime
self', uses 1t for Himself, and defends it from 211 intruders.
Since the Spirit of God is the dlrect opposite of the power
of sin which formerly dwelt within us, 1t is quite & simple
motter to determine which of the two dwells within the walls
of our heart.

Another interestling fact is noted in this verse. Paul
uses the terms wvcvma Peov and mwvetaa K ewrrtod Synonymous-
ly in this verse. Do they really refer to one and the same
Spirit? Hodge gives us some interesting information on this
point, He seys that the "Spirit of Christ: can no more mean
the disposition or temper of Christ then the "Spirit of God"
can mean the disposition of God. As a result, he draws the
conclusion that both terms refer to the Holy CGhost. He points
out that other passages of Holy Scripture a2lso call the Holy
Spirit the Spirit of Christ, nemely, Gal. 4,63 Phil, 1,19;
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and 1 Pet, 1,11, He 1is the Spirit of Christ in the same
sense that He is the Spirit of God. In other words, He
stands in the same relation to the Son as He does to the
Father, The ancient Greek and Latin churches argued quite
heatedly over this point., The Latin Church insisted upon in-
serting in the Creed that clause which speesks of the proces-
sion of the Spirit also from the Son., This is the well-
known "Filiogue Controversy.” The Latin Church must be
preised for its insistence, since by it the full equality of
the Son with the Father was vindicated. The Spirit a;so Pro=-
ceeds from Him, belongs to Him, and by Him is given to vhome
soever He wills to glve it. On this polnt one might compare
John 1,333 15,263 16,73 and Luke 24,49.16

In this connection I call attention to an observation
made by Bmaaton,17 who in the verses thus fsr consldered,

sew & sequence. of operations of the Holy Ghost in Christians,

In their order these operations are: (1) the Christizns =ars
in the Spirit (vs. 9); (2) they are spirituelly-minded

(ve. €); ana (3) they walk after the Spirit (vs. 4). Since
we already heve discussed these verses; further exegesis
will be unnecessary. However, Smeaton esserts that this
seqguence proves that the mere performance of good works to

chellenge the attention of spectators is by far insufificient,

16, Hodge, op. oit., p. 258.
17. Swmeaton, op. git., pp. 79,80.
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If there is not the inner change of cheracter and disposi-
tion which will focus the heart's eye upon the real reason
for good works, all that we do will be of no avail in God's

sight,

Vs, 10: "And if Christ is in you, the body is dead because
of sing but the Spirit is life because of righte
eousness,”

As pointed out previously, the wvevw o meant here is
the human wveumd Which hes the properties of life infused
inte 1t by the presence of the Divine Mvevma . In like man-
ner C\wm'\ is to be taken in & wide sense, referring also
to the future eternal life. Likewise Jckacoovvy is to be
taken in g wide sense. It ineludes all the senses in
which righteocusness is brought home to man, first imputed,
then imparited, and finally practised.

The most difficult word in this verse is the vekgov ,
This word seems to be stronger than Pvotov , and the trans-
lation, "a deed thing." expresses a more vivid snd pointed
contrast t0 Guw., than 9v-»\-co:/ . 3068918 says that it
WeAns vevel g mcvov s Put to death, mortified. The cause

of this state is suggested in ths words Sea ;Mﬁ?'c':,u.v.
This sin put death into our body, death in the sense that it

is not only obnoxious to death, but also that it is already
the seat of death.

18, Hodge, op. git., p. 259.
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Continuing from verse nine, Paul states that if the

_§p;r1t of God dwslls in Christiens, then the body is dead
becauﬁe of sin, buf the spirit is life because of the
righteousness imparted unto it. All men, Christians in-
éluded, are, bécaﬁié'afm;iﬁ:—sﬁbject to death. Already
vhile we live on this earth the body is ﬁe&d, because it con-
tains in itself the germ of death. Onthe other hand, our
spirit, our inner side consisting of both body and soul, is
life, It is that because to it is imparted the perfect
righteousness in Christ. 8Since Christ and His Spirit live
in us, as ve heard in the verse elght we ealready share, ac-
cording %o our spirit, in eternal life and have even now a
foretaste of our future life in heaven., Naturally we have
become partekers of this perfect rightecusness of Christ
through faith in Him, which falth is worked in us by the Holy
Spirit, Thus even now we rejolce in the fact that the cer-
tainty of oué selvation rests not upon our own lmperfect
sanctification, but rather upon Christ's spotless righteous=-

ness, gained for us during His sojourn on this earth,

Ve. 112 "But if the Spirit of Him that raised up Jesus
from the dead dwell in you, He that raised up
Christ from the dead shell also quicken your mor-
tal bodies by His Spirit that dwells in you,"
The phrase éx vokewv , which is used twice in this
verse and is translated, "from deeth,” is defined more fully
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in the following possagest

Mork 9,93 . ®,,,. Ho charged them that thoy should tell
no man vhat things they had seen, till the
Sen of man wore risen from the dead,”

Inke 9,7: M esso bocause thet it wes said of soms, thet
John ves risen from the deed.”

John 2,223 “when therofore ho was risen from ths doad,
his diseiples romembeored that he had ssid this

unto them”,

58 and leilled the Prince of lifeo, whom God heth
raised from the dead.”

Acts 3,1

bﬂ

in this verse we have proof thet the great Apostle
cerefully welghed the value of overy word before he used 1t.
Rather we may say that God, who wvas directing Paul in his
writing, used the most deseriptive and adequate terms pose
sible in order that Scripture might be clear to us, Paul
used the word cyepeev = GO ewake, when spesking of Josus,
and Cuomaey , t0 quicken, when speaking of the believers.
Since Jeosus was merely in & deep sleep, iHie body was not
seeing corruption, 1t vas onocugh to merely awalkon Him, But
vhen wo die we know that owr bodles lmmediately begln to
decay end will therefore on the lest dey have to be entirely
veconstituted, Thus the Apostle expresses this fact with

the word QUOTI‘D(. c:v . 19
19. Gmt, Sn, m., Pe 3&.
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The last words of this verse played quite an important
role in the first ages of the Church., The reading we have
in our text, Sca ToI EvoL wotvros wuTod TUCvmaTos Was
received by little more than three Alexandrines and by the
Father of Alexandrines, Clement. Tischendorf also accepted
this reading in his eighth edition. With this expression
the Apostle would aseribe the divine operation of raising
from the dead to the Holy Spirit. However, the opponents

b

of this teaching who held the ending, Sco To Tuvocikeuv
AaVTovy TveYua "because of the Spirit thet dwells in

you" were quite numerous. Some authorities for this read-
ing were such ancient versions as the Itala and Peshito, and
such church fathers as Irenasus and Origen. The meaning also
seems to be in favor of the latter, best supporied reading,
In verse ten we see two instances in which Sce with the
accusative, "because of," is used, and thus it seems quite
natural thet Sc«! would have the seme meaning in this verse.
The natural sequence in these verses would then be: beczuse
of sin, deathj because of righteousness, the life of the
Spirits; and now because of the life in the Spirit, the resur-
vection of the body. LenskiZ® is of the same opinion. For
proof of his view he draws upon such passages as Eph, 1,1#;

2 Cor., 1,223 and 5,5, in which the Spirit 1s called the pledge
of our inheritance, the advance guarantee, which God will
follow by granting all thet He thus pledged. Thus since the

Holy Spirit has been given us as a pledge and already dwells
20, TILenski, op. cit., p. 519
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in us, therefore God will complete what he has thus promised

us,

In order to see how divided scholars have bsen on this

21 wWho gives us a rather

subject, we may refer to Philippi,
representative list on this matter, The accusative rsading
has been sdopted by Erasmus, Stephesnus, Mill, Bengel, Gries-
bech, Knopp, Hahn, by the D E F G J codices; by the most
ancient Fathers, such &s Ireneus, Origen, Tertlllion, and
by such translations as Peshito, and Itala. On the other
hand, the genitive reading vas held by the editor of the
Elzevir editions, by Lachmenn, Tischendorf, de Wette, Clement,
Alexandrius and Methodius end is found in A B C W. Also such
later Mathers as Chrysostom, Ambrose, end Augustine, also
diffeved on this point. Philippl, thsrefore, draws the con=-
clusion thet a sound opinion can be reached only on internal
groundz, He adopts the accusative reading. He quotes Luther
to substantiate his position, who trenslates, "um dess willen,
dess sein Gelst in euch wohnet."

Dr. Arndt also accepts this accusative reading, He says,
" Sca with the sccusetive is the better reading here: on asc=

2
count of the indwelling Spiri’l'.."2

God raised Christ from the dead; He who is the MNedie=-
tor of salvation, By His erising and entering heaven, He
prepared for us resurrection and the life of glory which will

21. Plliiippi 920 G;t. PD. "!‘06"7.
22. Arndt, Op. Cits, D 53.
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follow in heaven, We are to share in His resurrection =nd
glory, which is the basis for our resurrection and glorifice-
tion, Therefore, just as God has already reised Christ from
the deed, so He will also maeke us partekers of life and im-
mortelity. We know that our spirit l1s slready life. Through
His Spirit God has already begun to quicken our bodies.
Certsinly therefore He will complete this work and on thse
Dey of Judgment He will revivify our mortal bodies and lead
us to immortel life, where Chris®t now is, He has begun this
work - He will certainly also carry it to completion. What
assurance do we heve of this? Our resurrsction has been con-
firmed by the fact that God raised Christ from the dead., And
the nledge of our rssurrectlon we have in the Holy Spirit,

vhom Christ has given lnto our heerts,

Vs, 133 "Por if you live after the body, you are about to
die. But if you through the Spirit do Xill the
things (deeds) of the flesh, you will live."

Mg live according t'q_ the flesh" (v. 12) is an epexegeti-
cal infinitive, show;;ng us wvhat the debt wou],d be, namely, to

.maLe our whole life couform to vhat is rlesh. Godet gilves

S
-_—

us an inﬁéresting translation of ,u.ch cze ¢ "there is nothing
for you but to die; such is the only future which awaits you,"2>
Instead of the owiazesof our text, D E F G, the Vulgate

23. GCodet, op. git., p. 308,
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and many of the early writers have c-nfm'- s Which Bengel
and Griesbach also approve., Although this reading looks
like & gloss, it hes much in its favor because of the weight
of these manuscripts, and because of the usuzl mode of spesk-
ing of the apostle.au
——""1If the common reading of "deeds of the body" is to be
l retained, it is better to take the word 'body' in itz liter-
al, usual sense, instead of transleting it as an equivalent

to 'flesh'!, The phrase, "deeds of the body," would then

¥
|
!

stand for sinful deeds in generel, deeds performed by the
body, being the deeds which the body, as the orgen of sin,

nuperforms.
Verses twelve and thirteen form the transitiqn from the

e S S e S 7 B . g S et e

previous passeges to this one. In the thirteentb verse Paul

——

points out %o the Romans the fatal results of a life that is
lived according to the flesh. Hg“dpea this to discourage thé’m~
Christians f;éﬁ 11ving.a.wor1dly life. Paul does not want

them to get the false idea that since they were Christians

it would not matter what sort of a life they led. To be

sure, if they would, as all other sinners, indulge in all

their desires and live according ta them, they would recelve

eternal punishment,
But on the other hand, Paul polnts out to them the way

to overcome these desires of the flesh, He says that they

2"’- HOdge’ moﬁo 2 Do 2650

e B
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Wwould, by the power of God's Spirit which is in them; be

able to mortify thelr sinful riesh. VWhenever they are tempted,
they should immediately grasp the Sword of the Spirit and slay
their flesh with its affections and lusts. Thus is mortifi-
cation of the flesh the way to life., What, we object, is not
eternal life & free, unmerited gift of God, which we receive
only through faith in Christ? Certainly this is true., But

we must not live according to our flesh, we must ever mor-
tify our bodies, or else we shall lose this precious gift

of iife, This mortal combet between our spiritusl and car-
nal lives will go on all the days of our life. As long es

we carry our flesh with us, manifold temptations will beset

us which we must overcome. We can win this conflict only
&8 pointed out sbove, by using the power of God's Spirit
wvithin our hearts. Thus the more we overcome the deeds of
the body, the more our bodies become the Spirit's temple,
these bodies that are to be raised in glory in the final

redemption,

Vs. 1%: "For as meny as are moved by the Spirit of God,
these are the sons of God.

"The wvcee Peov are those who have been justified by
feith, thereby lawfully received by Him into the fellowship
of chilidren with a reconciled Father (v. 15), governed by
the Holy Spirit given unto them, (cfr. Gal. 4,6) exalted
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to the dignity of the relations of brethren to Chriat (v.29),
and sure of the eternal glory (of the inheritance.)@5 1In
connection with this phrase an interesting observation hes
been made, Philippi20 points out thet John elone uses the
expression Tcxvev Peod , the Synoptics veiss Peos , and
Paul uses both, He draws the conclusion that the phrase
“rewvov ,viss Jcov denotes in Paul the position end privi-
lege, in John the origin and natural likeness, in the Synop-
tics the identity in the disposition of the chlld toward the
Fother.® He adds that all these elements must be combined
before the New Testament conception of a2 child of God can
be exhoustively presented,

YserPa, muevaate Peod 18 the ground, nvevmate Tas
TeAfees 28 cwmatos Tavazolv s the result. The former must be
present before the latter can be found. Therefore these ex-
pressions may be used interchengeably, because the one is
naturally derived from the other. The expression mvevaate
AycoPac. is also found in Gel. 5,18. It is also interesting
to notice thet XycePac used With wvevwatc denotes an
ebiding infiuence, where ececc Pac » 2lso used with

wv:-vrM,.v:; in 2 Pet. 1, 21, show & mere transient :l.mpulse.27

The ovto. in this verse has an excluding and contresting

25. Meyer, Critical and Exegetical Commentary of the New
Tegtement, p. 63,

26. Philippi, ?, cit. pp. 413-4.

27. Ibid., p.
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force and might be thus trenslated, "these only" or "these
and no others."28 cf, Gal. 3,7.

This verse glves us the reason for the §.cccPe of the
previous verse. There are two possible meanings of this
paasage. Does Paul mean to say that the fact that one lives
according to the Spirit proves that he possesses the rank of
a chlld of God, or does he mean that as soon as ons allows
hinmself to be led by the Splrit he has a right to the title
of son? The latter seems to be the preferable meaning, One
becomes & son by justification, yet for the enjoyment of
the adoption the working of the Holy Spirit in the heart is
required., This working, it must not be forgotten, begins in
the very moment of justification., Godet offers therefore
this clear translation: "if you let yourselves be led by
the Spirit, you ere ipso facto sons of God."2? Thus the
Holy Spirit is the gulding influence in the life of every
Christian, It is He who glves us the power to mortily our
flesh, to drive away evil thoughts, and to do good works,
in other words, He works all the good in us. Yet it is by
no means correct to say that this working and driving of the
Spirit is coercion or compulsion. As Melanchton says, "Non
est enim coactio, ut voluntas non possit repugnare; trahlt

Deus, sed volentem trahit."° Therefore, since there is no

28. Heyor, OD. m., Pe 63.

' 29, GOdﬁt, 0P, El_t_o; De 3090

50, I-ieyer, Ob. Lito’ P. 630
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coercion whatsoever, we say that the Holy Spirit works
through the renewed will of those converted. Thus can we
say, in & restricted sense, that these good works are of

the Christian, though we must always first point out that

it is the Holy Spirit who 1s the motivating agent. Only in-
sofar as we are led by Him can we do anything pleasing in the
sight of God.

As & result of this working of the Spirit within us,
are we able to call ourselves the sons of God, sons in whom
the Father takes great ‘pleasure. It 1s a wonderful gift and
we ows much thanks and pralse to the Holy Spirit for having
brought about this wonderful state.

Vs. 15: "For you heve not received the spirit of bondage
again to fear, but you have received the Spirit of
adoption, in whom we ory, Abba, Father."

Referring to our previous discussion on this verse to
determine who is meant by the word wrvew.o ; PP.12-16,
we will pecall that we resched the conclusion thet wveva
Sovlcias was an actual possession of men himself, while
eV aa vie Dealns rofers to the Holy Spirit.

Before we continue, however, it might be well to con=-
sult & few more scholars on this highly controversial point,
Concerning Tvevma Sovlcias Moyer translates, "For ye re-
ceived not, when the Holy Spirit was communicated to you, a
spirit of bondage, that is, a spirit such as is the regulating
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W3l Thorefore this wveiia Secheras

Power in the state of slavery.
certaliniy cannot refer to the Holy Spirit wvhom we have ro-
celved, as we hecr in Pavlts Second Epistle to Timothy,
*For God has not given us the spirit of fear," 2 The genit-
tive of offect; vhich would make the Holy Spirit the One
verking bondege, 1s edvocated by Resllnes, Ruechert, Baune
gartnor-Crusiuve, Hoffmen, and Reuthmayr, all of whom {ol-
iowed Theodore of MHopouestin, However, thils view is evidente
ly feiss. Concerning the mvevmo vioDcgdas s WO will have
to differ with Moyer, who says that this ic "e spirit whiech,
in the stote of adoption, is the ruling prineiple."” Ree
ferring cgein to the previously drawn conciuslon, we hold
thet thiec is a roferonce to the Spirit of God Himself, in so
far oz He produces that spirituel state which corresponds to
sonship, We right even call Him the Splrit¢ of His Son, since
we rood, "And because ye ere sons, God hath sont forith the
Spirit of his Son into your hearts, crying, Abba, Fether," !
Thus this Spirit ectually puts us into the same position to
" the Father 28 io Jesus, Naturally, the way in vhich the
Spirit leeds us into this sonship with the Father is through
feith which He works in our heertis.

The words, "Abba, Father," also present an interesting

1. B '] ) m. po 630
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picture, Thayer gives the following explanation of ABRa 3
"Heb, LIS father, in the Chald. emphatic state, AKX 1i.e.
é tocwe ; & customary title of God in prayer. Wasrever
it occurs in the New Testament (Mark 1%,36; Rom, 8,15; Gal. 4,6)
it hes the Greek interpretation subjoined to itj; this i1s ap-
parently to be explained by the fact that the Chsldee K AX,
though frequently used in prayer, gradueslly acquired the

nature of a most sacred proper neme, to which the Greek speask-
ing Jews added the eoppelletive from their own tongue,"35
Chrysostom, Theodore of' Mopsuestis, Theodoret and Grotius

agree that the custom is here referred to which some children
heve of repeating the father's name, Augustine, Anselm, and
Calvin held thet these two words meant to signify the Father-
heod of God for Jows end Gentlles, But these last two views
have iittle 1f any proof, and thus we accept the exposition

given by Theyer, which is also shared by Meyer and Philippi,

tvo trustworthy scholars.
This pessage tells us that ell those vho are led by the

Spirit of CGod are reelly God's chlldren, Thus is the Spirit
called the Spirit of adoption, We certainly would be 1In a

sad condition if He were e Spirit of bondage, for then we would,
because of our sinfulness, have to stand in dreadful fear of
God, sz was the case of those under the law. But since the
Spirit leads us into & state of sonship with our Father, we

35. Th&yel‘, .o_n. .014', p. 1.
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are able confidently to come before Him and address Him,
Father, The way we address and speak %o our Fether in heaoven
is through prayer. Thus we may draw the conclusion that it
is the Holy Spiriit who moves end compels us to seek our
Father in prayer. This certeinly is a »ich and beautiful
truth, %That this is & feet certalnly any Christian will ade
mit, B8So often we feel that .certa.in something within ourselves
which actually compels us to forget about the material world
and to 1if't our eyes and hearts heavenward in sincere prayer.
Who else could this bs in our bosom except the Holy Spiriif?
To state the reverse, it is therefore very appareat why the
children of the world cannot pray, and this fact they will
readily admit, They are unsble to open their heerts as an
expression of thelr faith, beceuse the Holy Spirit has not
made his abods within their hearts, aud thus does not move
then Lo pray.

We mentioned before that children of God confidently
approach their Fether in prayer. This complete confidence and
full sssurance in preyer is very necessary, for we read, "But
let him ask in faith, nothing wavering. For he that waversth
is like a wave of the sea driven with the wind and tossed.

‘For let not that man think that he shall receive anything of

the Lo:-d."36 Just as surely as it is the Holy Ghost who

' gompels us to pray, so it is He also who works this assurance

:36. Jemes 1, 6,7.
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within our hearts. Further study of the work of the Holy
Ghost in connection with our prayers will be taken up in
connection with the 26th and 27th verses of this chapter

under consideration.

Vs, 16: "The Spirit itself beareth witness with our spirit
~ that we are the sons of God."

The avtes in this verse means ipse, and from the con-
text we obtaln the more special reference of the sense:
"ivse spiritus, that is, Himself, on His own pert, the (re-
ceived) Spirit testifies with our spirit."T Thus the ex-
pression avze 5 Trvevea » G088 not mean 'the same Spirit!
(te avco Tveuaa ), as Luther says, but rather the Spirit
Himself,

The ovv in the verb sva.maagzvecev , t0 bear witness
- with, is to be kept in 1ts naturel meaning: "bears witness
conjointly with our Spirit," the feeling of which was ex-
pressed in verse 15. Thus ocva.aaegzveeiv 18 to be trans-
lated, "to beer witness along with," and not as Luther has it,
"Derselbe Geist gibt Zeugnios unsern Geist."38 We have no
real evidence to prove that the compound cvi..agcveciv has the

seme meaning s the simple .« Tveelv .
The term Tcxvev , child, differs from the wecss , son,

of verse fourteen. The former has & more inward sense and

3_10 Me er ° s Do 66.
38, Philippi g%j&git., p. 418.
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indicates community of life, the relation of nature. The
latter “expressed rather the personal dignity end indepen=-
dence, the officiel character of the representative of a

femily, the position of honor,%39
In this verse the Apostle, through inspiration; is tell-

ing us thet we ere the sons of God, not only because in our
hearts we have & feeling of sonship over ageinst ocur Father
in heaven aend thus ory out to Him, "Abba, Father," but also
because from the heart of God Himself comes down the answer
by the voice of the Holy Spirit, "My child.” What a sub-
lime thought. HNot only do we reach out to the outstretchad
I_m.nd of our Father, but He also reaches out His hands to
grasp and embrece us in His bosom, Quite naturelly this
testimony of the Spirit 1s the first testimony upon which
follows our "Abba, Father" cry. This is also the Spirit of
God'’s Son, He who won the adoption for us, as we are told,
"And because ye are sons, God hath sent forth the Spirit of
His Son into your hearts, crying, Abba, Father."uo
The quesﬁion might well be asked how this wlitness of
the Spirlt is brought into our hearts, The Enthusiasts tell
us that God's Spirit works in us directly, that God as the
Almighty does not have to make use of 'such vehicles as the
neans of grece. 2wingli teught this., However, we know from

39. Godet . Cit., Ds 311,
Ro. ae1. h,6> At
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innmmerable passages of Scripture that God has deemed it
wise to work falth in our hearts by the Holy Ghoat through
His means of grace, the Gospel and the Sacraments., Thus

the Holy Spirit speaks o us through the Gospel and the
promises of the Sacraments, and thereby we receive ths feith
to believe that God is our Father, we His Sons, this beauti-
ful relationship being established as a result of the active
and passive obedience of Christ, won for us according to His
divine and humen natures. .

Some of the older theologians have used this passage to
prove the gertitudo gratias in opposition to the conjecturs
moralis ‘of the Catholic Church, Other passages to be used
et this point are Eph, 1,135 4,30, and 1 John 3,243 4,13.
"At the same time it is also a clear dictum probans against
all pantheistic confusion of the divine and human spirit
and consciousness, and no less against the assertion that
Peul ascribed to man not a human wvevo~a , but only the
divine mved.a become subjective (Bauer, Holsten),"41
® This verse clearly shows that Christianity is the fellow-
ship of God the Spirit with man, in abiding distinction from
the human sp:l.:t::!.i:.'-."‘2

Other passages vhich speek of the witness of the Spirit

41, Meyer X « Do 66,
§2. PRIlippi. ﬁu eit., p. 419.




are the following:

Gal, %,6: "And because ye are sons, God hath sent forth
the Spirlt of His ‘Bon into your hearts, saying,
Abbe, Father,"

1 John 3,24: "And he that keepeth his cormendments dwelleth
in him, end he in him, And hereby we know
that he abideth in us; by .the Spirit vhich he
hath given us,"

1 John %,13: "Heweby know we that we dwell in him, and he
in us, because he hath given us of his Spirit."

1 John 5,6: "This is he that came by water and blood, even
dJesus Christ; not by water only, but by water
end blood, And 1t is the Spirit that beareth
witness, because the Spirit is truth."

From these passages 1t is evident that we have scriptur-
al foundation for the assurance of salvation., "Those who
hevs £ilial feelings towards God, who love Him, and believe
thaet He loves them, and to whom the Spirit witnesses that
they are ths children of God, cannot doubt that they are in-
deed His children, And if children, they know they are heirs,
as tho apostle teaches in the following verse.” 43

The fact that the world denies any such testimony of the
Spirit in the hsart of the bellevers, or treats this subject
with scorn, proves only that it knows nothing concerning it.

43, Hodge, op. e¢lt., p. 267.
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"It was a sensible and true remark of the French philosopher
Hemsterhuys in regerd to certain sensations which he was dis-
cussing: Those who are 8o unhappy as never to have had such
sensations, either through weakness of the natural organ, or
because they have never cultivated them, will not compre=-
hend rne."ML The Apostle Paul spoke similarly reletive to
the point in question, "The natural man receiveth not the
things of the Spirit of God, for they are foolishness to
him, $45

"The witness of the Spilrit is 2 consciousness of our
having received in and by the Spirit of adoption the tempers
mentioned in the word of God as belonging to his adopted
children - a loving heart towards God and towards all man=-
kinds henging with childlike confidence on God our Father,
desiring nothing but him, casting all our cars on Him.,e..
It i= a consclousness that we are inwardly conformed by the
Spirit of God to the imege of His Son, and that we walk be-
fore Him in justice, mercy, end truth, doing the things which
are pleasing in His s:i.ght‘.."l’6

Ve. 23: "“And not only (theyj, but ourselves also, having
the first-fruit of the Sp:u-it, even we ourselves

groen within ourselves, waiting for the adoption,
the redemption of our body. "

Th, Stusrt, 92’! ¢cit., p. 361.

‘I-g. I Cor, 2

4 Cook, Hesley in Tangle Oomen;ar%guoted by Holy Biblessss
of the Anglican Church, p. .
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In connection with the words i<ai aveec , there are
saveral variant readings we might mention here, although
none of them in any way chénge the meaning of thls verse.
The Alexendrien manuseripts (K A C) place ~«cecs before
Kal avted , The Byzentine group places it in between, the
Greco Iatin (D p @) reading ala kat Hmcis avwel
and Varicemus, entirely rejecting the =muels . But it
seems that this pronoun should be included to eﬁpha.a.tze
the contrast between the beliovers and nature ( -‘\ wz s
of vs, 22). Thus we might read the first few words of this
verse thus: "And not only so but we ourselves also,™ It
has been suggested that the Alexs. have displaced the wmees
in order to place it next to the participle :Nov TCcs $

The WOrde Twv ANK @ Knv Tob mvevaazes have caused not a
little disagreement among the sgholars. Smeaton in his
study of the work of the Holy Spirit gives us this interpre-
tation of this phrase. He says that "there is only one tol-
erable interpretation = nemely, that which refers the first-
fruits to the commencement of the communication of the Spirit
which are enjoyed in this life, but which are after all but
& foretaste or first-frult of what awalts us, in all its
amplitude end fullness in eternity."! Sanday end Hesdlam
translate, "the first-fruits, or first instalment of the gift

of the Spirit."#8  Pnilippi also holds the genitivus pontiti-

43. Smeaton, op. ¢it., p. 82.
“' ° Sanda.y and Keadlam, 0OD. m-, D. 209,
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vus, believing the c'mae-&-.(: to be the first-fruits in con-
trast with the full harvest,"9 However, we differ from
these men and stand with_ Godet who believes this genitive
to be the complement of quality or apposition, He trans-
lates, "The first-fruits which consist of the Spirit Him-
self."5° He suggests as proof of his statement a comparison
with such pessages as "Who hath also sealed us, given the
earnest of the Spirit in our heerts,"’l and "Which is the
earnest of our inheritance until the redemption....," 22
Others who make zed wnvelazas an epexegetical genitive
of apposition sre Hengel, Kell, Winer, Barmgerten, Crusius,
Reithmayr, Rueckert, Maier, Hofman, Zahn, and Engelhardt,

Concerning the words ~ceOcoiav &we&gc_'(;.utvas , some
might ask, Do we Christiens not already possess this bless-
ing? To be sure, we do have 1t already, but only as an in-
ward relation and as divine right. Thus Meyer says "Looked
at from the stendpoint of complete realizaetion, they (we)
are only to receive vioPeccav at the Petousia, whereupon
the ano Ka:‘h-u«ps v vimv ©ToS Peotv and their (our)
50’?0\ ensues, ">

The redemption of our body from all its earthly defects

is meant by 1:-:\: :s-no}w"!:ewo't-v Tou C'H;M'i:os -'a'\.-\:v. By this

1!-9. Philippi, 0p. 9_!-_‘_&_.‘ Vol, II, p. 17.
50. Godet, op. Cit.s P. 318,

5l1l. 2 Cor. 1,22,

52. Eph, 1,14,

53 Mey'er, oD, gls_., Pa 84,
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redemption our body shall be glorified into the
similer to the glorified body of Christ, or 1t shall be
raised up as such in the event we are not living when the
Dey of Judgment arrives. This expression evidentiy cannot
mean that on that Day we will be delivered from our body,
as Oltramere held. Certainly his idea is antl-biblical.
This verse is plainly a contrast to the previous one.
Although we Christians do possess in the Spirit the future
glory, a part of heaven in our hearts, yet we groen within
ourselives, because we, a&s creation, are still under the
oppression of the bondage of corruption. We actuelly feel
the pain of death in our hearts, BEut this pain within us
is at the same time a deep-seated longing for the comple-
tion of the adoption. Thus even though we claim to be His
.. ¢hildren, our outward condition does not correspond to this
claim, Hence we groan for a chenge in this condition, the
time when the_ glory of God will be completely revealed in
us, This -is also the object of the creature's waiting.
How we do long for that day when our mortal, sinful bodies
will be made like unto His own glorified body, as we know
from Scripture, "Who shall change our vile body that it mey

be fashioned like unto his glorious body."su

Vs, 26: "Moreover, in like manner the Spirit leys hand to

54, Phil, 3,21.
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our infirmity. For what we shall pray as neces-
sary we do not know; but the Spirit Himselr"
intercedes with groanings unutterable. And He

" who seerches the hearts knows the mind of the
Spirit, that according to God He intercedes in
behalf of saints,"

Concerning the «oavcwws there are two different
viewpoints as to the connection of this verse with what has
preceded. Meyer, Oltramare, Giffert, Veughan and Moule hold
that this verse is connected with the words immedistely pre-
cedinz, "as hope sustains us so also does the Spirit sustain
ue."35 The other group of scholars, Godet, Weiss, Lipsius,
maintain that this verse is woven in with the entire broad
course of the Apostle's arguments. Thus they would translate,
"Ae we groan, so also does the Holy Spirit groan within us,
putting a moaning into our aspiration which they would not
heve of themselves.">C This latter view seems to be the
better,

The Byzantine group reads zats wnoPcévedacs , our in-
firmities, which would refer to the morel infirmities of be=-
lisvers. But this seems to be out of place 1n ths context,
Thus we adopt the Alexandrine reading, =h AcPeveca , our
infirmity, a special weakness, viz: the felinting condition

52- Sanday and Headlam, ﬂlﬂhn, De 213.
50. Ibid.
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Vhich often overtzkes the believer when he is weighed down
under some particularly heavy suffering.

To yxap TL TWees v Cl e IR L a S Si 0t oo otSanev "The
Textus Receptus, with X A B C, reads Tre¢fcu§w,~c,ga\ 3
DK L P read rreorr.vﬁa-.p\_c.ga } and F Gt meoccuyomeby ,"57
The article g substantivizes the whole sentence which 1t
introduces. "Accordingly =¢ meoscv{. wa¥i 3<iis to be
treated as one word, somevhat like !'fitting prayer,' cf.
Marlk 9,23; Iuke 1,623 Acts 22, 30; etc. Overpowered by a
sense of weakness, the Christian knows not how to order
either the matter ( =< ) or the form ( <a®o Sct ) of his
petition aright. Llke one deprived of sense, he is no longer
eble to discern for what or with what words he should pray,
ef. wids A ©i hehw owte Matt. 10,19."58

Concerning the ;t\-cfevtvuy\a’vcu i.e. :.vtvcy\a’w“ ch'f-
"~ D v , we translate, "He applies Himself for our bene-
fit." Luther has translated this with the superlative,
"Sowdem der Geist selbst vertritt uns aufs beste.” But this
is improbeble since vnce does not have this connotation.
This :-J'Wtecv‘l'-ué-w(\:.vr.g 1s decisively attested by WA B D F G,

) a

(4 (S -
vhile the Textus Receptus reads VIV xXAvEe VTCP mwv o

TTevay 4o S Ve Naxcocs i.e. thereby He makes un-

utterable sighs. The idea is that the Holy Ghost with His
unutterable sighs intercedes for us with God, who knows the

58 « Philippi, op. elit., p. 25.
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desire of the Spirit sighing in our hearts. Augustine

taught thet the ezcvay. a\a) . meant the unuttereble sighs
which man himself gives forth, being incited by the Spirit.

But this is not the case. Even as ve are told that the Holy
Ghost uses our humen organ of speech for His purposes, so

also here does He use the human organ for His sighing, PFurther=-
morg, if He is to intercede for us with sighs and if God is

to understand the <eeo'v1-\ ~o Of the Spirit (vs. 27), then
the Spirit Himself must do the sighing,

Beza, Grotius, Wetstein, Koppe, Flatt, Gleockler,
Fritzsche, Baumgerten-Crusius, Reithmayr, van Hengel, Koester,
and others held thet o~Mah. must be rendered unexpressed,
i.e., cdumb, not accompanied with words, while the Vulgate and
the majority of the commentators translate it inexpressible,
for the expression of whose meaning words are insufficient.
Tﬁayer's translation of this word, "not to be uttered, not
to be expressed in words,"?9 shows that in his opinion the
latter translation 1s evidently the correct and only possible
one. We follow Thayer. The analogy of Seriptures is also in
fevor of this view. "The Bible speaks of God's unspeskable
gift, 2 Cor. 13,4, of :':eew'* ;o\'mm 'words which cannot
be uttered;'! and of 'a joy that is unspeskable, '&“e‘-\

2 r “60
avek hNadazas o
;When we Christisns examine ourselves, well do we know how

59. Tha er, OD. s9 Do 25,
60. Hodge, ﬁsﬁ'.%.’p. 279,
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very week we are, At all times and in all places we need
the assistance of a more powerful One, One of our weaknesses
is that we do not know how properly to come to our Lord in
true prayer and to beseech Him for our future blessings in
the way that we should., Thus we groan. It is a groaning
that consists in & walting for the complete life of our
adoption.| From the Word of God we, to be sure, have & pro-
mise and foretaste of our future glory, but how inadequate
is our concept of this glory. In this condition we are 2pt
to and often do, lose sight of the brightness of the beyond
vhen essailed with trials and tribulations, Thus we easily
give up. To be sure, we pray, "Thy kingdom come! Dsliver
us from evil," but our prayer is very week, far frocm corre-
sponding with the future glory which shell be revealed in
us, =0 faint and listless, just as though our future salva=-
tion were & thing of trivial :ln.xporta.nce.

| In this condition of ours the Holy Spirit comes to our
eld, In our heerts He groans, pleads, end intercedes for
us with God. We can feel that something 1s happening in
our hearts, but we certainly cannot understand just what the
Spirit is saying, because these groanings are unspeakable,
much too sublime and profound for us, The Holy Ghost beholds
the desperate condition we are in and thus 1s moved to eact
in our behalf. Even though we cannot exactly describe in
vords this work of His, we can,nevertha‘less, feel that His
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groaning is directed to the same object as 1s ours, viz:

tc the liberty and glory of the children of God. To this
end He beseeches God the Father to grant unto us the end of
all suffering, the glory of the world to come.}

Togother with this work of intercession in our behalf
the Holy Ghost supports and sustains our own weak prayers,
Otherwise we would when depressed give up praying altogether
and finally lose the goal of our faith, That this is & fact
every true Christian will admit and relats. Luther at one
time sald that temptation i1s one of the absolute essentials
to true Christlanity, and how very true this is, There come
times in our life when everything seems to go wrong, when
our friends turn ageinst us, and we actually reach such a
low ebb in our Christianity that we feel that we can't force
ourselves to pray. Bit it is at such a time that the Holy
Ghost works most strongly within us, and then especially
do we feel from the depths of our hearts that unexplainsble,
powerful groaning and longing, which permits us to see beyond
our present affliction the glories of the world to coms. Who
else could this be within us but the Holy Ghost, He who di=-
rects us to God so that we may more Jjoyfully and trustfully
pray to Him. From Scripture we have proof of this work of
the Spirit, which will continue until our dying day. What a
comfort to sinful, weak mankind!
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Vs. 27: "But He who searches the hearts knows what 1s the
mind of the Spirit, because He intercedes in be-
half of (the) saints according to God,"

"The &< , but, contrests the knowledge of God, which
thoroughly understands the object of thils groaning, with
the ignorance of the heart from which it proceeds."0l Quite
often in Holy Writ God is called the wap 8o yvdawws , the

searcher of hearts.sa

The expression watk Peov denotes in what menner the
groaning of the Spirit is done, viz., according to God, as
God desires it, wate gvw u=v avtov, Theodore of Mopsuestia.
"God does not require the man who preys to express to Him
the things he needs, since the groaning of the Spirit is in
conformity with the plan of God which is to be realized.

If it is so, how should not God understand such a2 groan?
For the Spirit fathoms the divine plans to the bottom, 1 Cor,
2,10,"63

There has been some dissension as to the correct trans-
lation of the oz in this verse. Weiss, Godet, Giffert,
Vaughan translate "because," and Meyer, Oltramare, Lipsius,
Boule, Lenski, Sanday and Heedlam say "that."™ Even though

most of the commentators hold the latter view, it seems the

le. Godet, op. git., p. 321.
62. 1 Sem, 11,203 1 Kings 8,393 Ps. 7495 Jor. 11,203 17,105
20,12; Lulke 16‘15; Acts 1,2"" 15‘ H Rev, 2,23.

63. Godet, loc. git.
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thought they favor is rather superfluous. Certainly the
knowing spoken of in the first half of the verse does not
heve to be affirmed by the latter, Paul has pleced wach Pcov
at_ the opening of the proposition and seems to mean by this
emphaais that what 1s according to Him cannot remain unine-
telligible to Him. Thus we believe "because™ to be the bet-
ter translation. Philippi, who also believes that the ozc
should be translated "because;™ peraphrases this verse thus:
"As the seercher of hearts, God knows what is the mind of
the Spirit, and He knows it also because the Spirit inter-

cedes for the saints in a way agreeable to (}orl."64

[ LY

vrmee ayuwv should be translated without the article,
"in behalf of such as are saints" (qualitative). These are
the ones in whom the Spirit already dwells. Bengel says,
"sencti sunt et Deo propingqui et auxilio digni, pro qui-

bus intercedit."65
Even though we cannot understend the Spirit's unspesk-

eble groanings, yet can God, the searcher of a2ll men's hearts,
understand them. He looks into our hearts end understands
vhat the Spirit wants and means by His groanings. Since the
Holy Spirit is Himself God, He well knows and understands

vhat our future hope is, that glorious state, as pointed out

before, which so often fades from before our eyes. In such

64. Philippi, op. 9_’;&0’ Do 29.
65. Meyer; _oﬂ_l ﬂi" p. 90.
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& manner then does He intercede for us, The Apostle here
designates those for whom the Spirit pleads and inter=-

cedes a8 saints. These are the ones in whom the Holy Ghost
hes begun the new spiritusl, divine existence and life, so
that they will be perfect. But this 1s not all He does for
us., He furthermore demands for us the inheritence of ster-
nal life. This fact 1s well known to God since He knows the
intentions of the Spirit. Thus such & prayer is pleasing

to our Father in heaven and heard.

Kuyper has a very good description of the prayer of the
regenersted, "After his conversion he often prays of hime
self apart from the Holy Spirit; but that is the prayer, not
of God's child, but of the old sinner. But when the com-
munion of the Holy Spirit is ective in his heart and works
in him both the impulse and the animetion of his prayer,
then it is truly the prayer of the child of God, because it
-is wrought in him by the Holy Spirit.

"Wherefore Zascharias combines the Spirit of grace and
of supplicetion. It is the same Spirit who, entering our
hearts, unlocks unto us the grace of God, enriches us with
that grace, teaches us to realize that grace, and at the same
time causes our thirst for that grace to utter itself in pray-
er, Prayer is the cry for grace, and cannot be uttered until
the Holy Spirit presents to the spirituel eye the riches of
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grace which are in Christ Jesus., And, on the other hand,

the Holy Spirit cannot cause these riches of grace to scin-
tilate before the eyes of the soul without creating in us
thirst and the longing desire for this grace; thus compelling
us to pray."ss

66. Kuyper, The Hork of The Holy Spirit, p. 641,




V. Conclusion

Having thus completed the exegesis of the mvev.ms pas=
Ssages in this beautiful chapter, let us conclude this dis-
cussion with a brief summary of the work of the Holy Spirit,
&s we find 1% here.

In thils conclusion we ageln refer to Godet's outlinef
Vs. one to eleven compose the first section, in which "the
Holy Spirit 1s represented as the principle of the moral
and bodily resurrection of belisvers." As we already know,
the Christian 1life of sanctification is presented in this
chepter, from its inception till the gloriocus time of its
completion in heaven. First of all, then, the Holy Spirit
works in the hearts of men through the means of grace, chang-
Ing our condition of moral depravity to true faith in the
Sevior, Jesus Christ. Being thus freed from the law of sin
and death, the Christian serves God and walks after the
Spirit, In spite of the fact that we still sin, the Spirit
of Christ dominates our acts and deeds, thereby making our
lives comply, though still imperfectly, with the law of God.
Because we are now inclined towards the things of the Spirit,
being ruled by this Spirit, God does not count our trans-
gressions ageinst us, since Christ has atoned for all of

l, Godet, op. git., p. 295.
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these. Furthermore, since we no longer live according to

the deeds of our flesh but rather follow the rule of the
Spirit, God's Holy Spirit actually, personally, lives in us,
ruling and dominating our lives, Since this is the cese,

We, in spite of our innumerable transgressions, already share
in the glories of eternal life. Then on the last day will
ocur bodies also rise to the temples of heaven, just as Christ
elso was raised up from the dead.

The second section, vs. twelve to seventeen, shows us
that "the new state into which the Holy Spirit hes brought
the believers, is represented as the state of adoption, which
confers on him the dignity of an heir." Our life of santi-
ficaetion, the 1life of the Spirit in us, shows itself perticu-
lerly in the mortification of the flesh. We are sble, with
the Spirit's power to put down and crucify the evil desires
and passions of our flesh., Those of us who are ruled by the
Spirit are reelly regerded by God as His own dear children,
He being our gracious Father. This act of becoming His chil=-
dren was simultaneous with that of our regeneration., Again,
this blessed condition has been brought ebout by the Holy
Spirit, who is & Spirit of adoption and not of bondage. The
assurance of our sonship we have from a much more powerful
witness than our own spirit, for we know and are told that
the Spirit of God is ever active working this assurance within
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us, which blessed work He does through the preaching of

the Gospel of Christ., To be sure, since we are His chil-
dren we also will be His heirs, joint-heirs with Christ,
actually receiving the same inheritance which Christ already
hes,

Verses Eighteen to compromise the third section, in
which Paul "contrest with the misery still attaching to the
present state of things the assured realization of glory,
to which believers have been eternally destined." Even
though we Christians alresdy possess in our heerts the first-
fruits of the future-world, which is actually a part of
heaven, yet do we with the entire creetion groan and lament
over the sufferings and tribulation of the body. We long
for thet time when our glorified bodies will rise to the pore
tals of heaven, where we no lon,'ger'- will be beset with sin
and temptetion., Just as this time when we poor mortals be-
come so very weak that we lose sight of what we already have
through Christ, does the Holy Spirit again come to our res-
cue. While troubles lie heavy upon us we do not and cannot
pray for future blessings as we should. But, thanks be to
God, in this critical moment does the Spirit plead and inter-
ceds for us before the throne of God. From His abode in our
hearts He cries to the Lord in our behalf, thereby suppori-
ing 2nd sustaining our week murmblings. Even though these
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groanings of the Spirit are incomprehensible to us, yet do
weo know that God in heaven knows the mlind of the Spilrit,
knoﬁs that He 1s praying for us as we ought to be praying.
Thus as we may well see, the entire life of the Chris-
tian 1s directed by the Holy Spirit, from the moment of our
conversion to the time we enter the glories of heavsn. There-
fore, can the Christlan sing out with his hymn of the assur-
ance of sslvation, contained in verse thirty-one to thirty-
nine. Vhat a comfort it is to know and understand that
it is the Spirit of God Himself who dwells within us, rul-
ing and guiding our every act, thnught, and deed. With this
knowledge ever becoming plainer in our hearts and minds, we
can do neught but break forth with the confident cry, "for
I em porsuaded, that neither death, for life, nor angels,
nor principalities, nor powers, nor things present, nor
things to come, nor height, nor depth, nor any other creature,
shell be able to separate us from the love of God, which is
in Christ Jesus our Lord."2

2, Rom, 8, 38,39.
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