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With love and appreciation to my parents, Don and Lynette Settle, who were the first people to
model for me the love of God in Christ, and regularly extended hospitality to others. With
deepest affection to my children, Addisyn, Chloe, Brett, and Tressa, who sacrificed much time
away from me, so | could dive into God’s Word and develop this project to its fullest potential.
They continue to model for me what the love and support of Jesus looks like to His people, never
failing to encourage me with the words, “How do we eat an elephant? One bite at a time.” And
most of all to my wife, Leslie, without whose love, sacrifice, encouragement, determination and
Christlikeness, | would never have completed this project. | do not deserve the sacrificial love
she lavishes upon me. She shows me Christ’s hospitality every day. “Many women have done
excellently, but you surpass them all.” (Proverbs 31:29)



Put on then, as God's chosen ones, holy and beloved, compassionate hearts, kindness,
humility, meekness, and patience, bearing with one another and, if one has a complaint
against another, forgiving each other; as the Lord has forgiven you, so you also must
forgive. And above all these put on love, which binds everything together in perfect
harmony.

—Colossians 3:12-14

Do not neglect to show hospitality to strangers, for thereby some have entertained angels
unawares.
—Hebrews 13:2

| planted, Apollos watered, but God gave the increase.
—1 Corinthians 3:6

We do not draw people to Christ by loudly discrediting what they believe, by telling them
how wrong they are and how right we are, but by showing them a light that is so lovely
that they want with all their hearts to know the source of it.

—Madeleine L’Engle, Walking on Water: Reflections on Faith and Art
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ABSTRACT

Settle, Rance A. Deepening Our Welcome: Embracing Relational Hospitality in Our
Homes. Doctor of Ministry. Major Applied Project, Concordia Seminary, 2019. 162 pp.

A benchmark for success in the service industry is effective hospitality. The implication is
that the service industry business model must create an environment where people feel welcome.
This practice fosters a surface level hospitality but would not necessarily foster deep
relationships. My goal for my ministry context was not only to give tools to show hospitality but
to go deeper and show biblical hospitality — which is not only about making people feel welcome
but is also about welcoming people. Our world suffers from a poverty of relationships. The
restoration of relationships is central to the Christian Church. Restoration towards God and
towards one another. My term to more clearly convey this concept and make a distinction
between secular hospitality is, ‘Relational Hospitality.” As congregations familiarize themselves
with the biblical concept of hospitality at a relational level, they will be better able to ‘deepen
their welcome’ in their homes and small groups. Therefore, I intend to answer the question,
“How can the lived experience of Lamb of God’s newest home-based small group members help
shape a curriculum on relational hospitality?”



CHAPTER ONE

THE PROJECT INTRODUCED

Every congregation I have served in has had a desire to be the Body of Christ to each other,
to their surrounding community and to their guests at worship. In short, God’s people wanted to
discover a way to build relationships — to discover a method of hospitality that would disciple
those in the kingdom of God, while also expanding its borders in their community. Encouraging
my congregation to embrace relational hospitality in their home-based small groups will help

them to further develop an authentic community of faith that loves the Lord and one another.

The Problem of the Project

In my twelve years of ministry, | have served three congregations. A recurring theme |
have experienced at each congregation consisted of three parts: 1) an overall challenge in
engaging one another to build lasting relationships, 2) the attendant struggles to build
relationships with guests by welcoming them into our faith community, and 3) the actual or
perceived rebukes that hinder the laity from becoming comfortable in engaging people in their
community and building relationships with them for the sake of the Gospel.

The irony is, no Christian | know would be sad if an unbeliever came to faith in Christ. Nor
would any of the members I’ve served believe that their congregations were unfriendly. (What
church does believe that their members are unfriendly?) Welcoming others inside and outside of
the church, building relationships in the Body of Christ, and bringing people to faith in Christ are
desires that have been present in all the churches I have served; and, | suspect, are in the hearts
of most Christians who are active in the life of the church and who long to participate in God’s
kingdom work in the world.

Over the years | have read many different ideas related to Christian hospitality, the analysis
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behind hospitality, and the need for it. My cursory review of available literature has led to my
discovering a wealth of resources from a variety of Christian denominations, as | attempted to
use those resources for use in the congregations I served. However, analysis of the subject of
hospitality in my own denomination has been scarce.

I see a growing interest in congregations desiring to practice hospitality through ‘Lutheran
eyes’ — something that goes beyond the greeting of guests at church doors and shaking
someone’s hand. Particularly in small-group settings, the desire is to develop deeper connections
with other people, in a world that has become increasingly disconnected. | have had many
parishioners ask me for help, in matters of welcoming others and loving their neighbors. Their
desires can be summarized as, “Show us how. Show us how to practice hospitality in our homes.
Show us how to love our neighbor better. Show us how to grow together in Christ through the
gifts and blessings of hospitality. We want to do this — show us how!” My guess is many other
pastors hear similar questions from their members. My hope is that this project will help pastors
find answers that will help their parishioners in this task.

When | reflect on the task of Christian churches welcoming others, | have been most
impressed with my recent call to Lamb of God Lutheran Church. As | embark on my fourth year
of service among the saints at Lamb of God, I can honestly say | have never experienced
friendliness among the Body of Christ like | have experienced it here. Nevertheless, in my
various conversations with this church family, most of our members are not satisfied with being
known only as a ‘friendly congregation.” They desire to deepen their relationships with one
another and with our new members. They desire to build better relationships in their homes with
their families, to deepen their relationships within their small groups and to expand their small

groups to include more people at Lamb of God. They also desire to engage the community
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around them and to better engage the guests who come through our doors.

This Major Applied Project (hereafter referred to as the MAP) attempts to encourage
relational hospitality for Lamb of God Lutheran Church and for the sake of the Gospel, in the
ultimate hope that the subsequent relationships are deepened within the Lamb of God community
of faith and that members are further empowered to deepen their relationships with others in

their community.

The Purpose of the Project

The purpose of the project is to explore how our local ministry context can build on a
natural desire to welcome others through rediscovering the practical blessings of relational
hospitality towards one another in our home settings (home-based small groups).

By learning to apply hospitality in my local ministry setting, our congregation can
strengthen the bonds of fellowship and witness among the saints, as well as welcome the guests
who encounter our faith community. | believe that Lamb of God Lutheran Church is open to
being more engaged in the community and with one another. | hope to tap into this desire by
exploring relational hospitality and sharing a curriculum that encourages members and guests to
do so.

We live in a culture where fewer than ever are joining Christian churches and even more
are not affiliating themselves with religion at all. Despite this trend, the church family of Lamb
of God continues to bring new members into their family. This greatly impressed me early on. |
therefore became curious as to what hospitable characteristics about Lamb of God are positively
drawing people to our church, and specifically to our home-based small groups.

Using verbatim interviews with new members from our small groups as a benchmark, I

discerned how Lamb of God can better use the blessings of hospitality to the glory of God in the
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home setting. | evaluated our newest small group members through qualitative research and
verbatim interviews, to assess where Lamb of God is ‘hitting the target’ in our hospitality efforts
and areas where they could grow to better deepen relationships with our guests and newest
members. The information gleaned gave insight into our long-term efforts to build deeper
relationships with all our members, whether or not they are in small groups. All research helped
guide me in how best to lead our congregation in their efforts to be hospitable to one another and
our guests, and to take those gifts out to our communities.

Due to the long-term nature of this endeavor, my MAP covers part one of a three-fold
process that will take time to implement beyond the reportable assessment of this MAP: 1)
Relational Hospitality in our Homes (home-based small groups); 2) Relational Hospitality in our
Community; 3) Relational Hospitality in God’s House. My focus for this MAP is on Relational
Hospitality in our Homes (home-based small groups). This order is intentional, as | believe that
genuine hospitality and the restoration of relationships begin in the base locality of the home.
From the home, God’s people primarily interact with their community — the community of their
family and their neighborhood. Relationships form here, first. In turn, those relationships may
lead to invitations toward their neighbors to join our faith community in God’s house. The
following desired outcomes were assumed for the purpose of this research project:

1) Increased relational hospitality of the gathered saints in their life together, to deepen
their relationships and to form new relationships in Christ;

2) Greater unity and love for one another in the Body of Christ as their relationships
grow;

3) A deeper expression of the faith as confessed among the saints as they gather for

fellowship, for worship, and for service in the community in home-based small
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groups;

4) A renewed sense of calling to love our neighbor by engaging the community Lamb
of God lives in, by exploring relational hospitality;

5) A deeper commitment to be a genuine expression of hospitality towards our
gathered guests, beginning in home-based small groups;

6) An allaying of fears regarding engaging the lost, and loving our neighbors,

whatever their needs.

The Process of the Project

| chose to use qualitative research towards our new small group members. Based on what
we are currently doing in matters of hospitality and relationship-building in a home-based small
group setting, new members have the most current relational perception of Lamb of God. This
approach helps to provide the basis for equipping all the saints at Lamb of God to better practice
relational hospitality in their homes, regardless of their affiliation with a small group.

The research question for this project is: “How can the lived experience of Lamb of God’s
newest home-based small group members help shape a curriculum on relational hospitality?”
Given this research question and intended goals of the research, | interacted with people (‘newest
home-based small group members’) in face-to-face interview settings to learn what these ‘living
documents’ can tell me about hospitality — their own lifelong experiences with hospitality and
how they personally experienced it at Lamb of God. | chose to do qualitative interviews for my
action research, to afford me the opportunity for this kind of interaction.

After | developed the steps and categories for my interviews, | conducted interviews with
eight participants. Using written consent forms from each person and using a preset timeframe to

conduct the interviews, | recorded each conversation, then transcribed all conversations
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verbatim. To protect confidentiality, | designated individuals with pseudonyms (e.g., Participant
1, Participant 2). Throughout the interviews I practiced Osmer’s methods of Sagely Wisdom and
Priestly Listening,! paying attention to themes and insights shared by the participants.

Immediately following each interview, | wrote down my personal observations. I first read
the transcribed interview without taking notes. | then reread the interview, making notes for
episodes, situations, and themes I had observed. | repeated this process for each subsequent
transcript.

With interviews read and episodes, situations, and themes compiled, I then categorized the
themes to determine if | could find commonalities among the interview subjects. This
categorization revealed common themes that gave me insight into the hospitality methods at
Lamb of God. I had all printed verbatim notes under lock and key in my study and all online
notes and verbatim notes on my computer encrypted.

The results of the qualitative research helped me formulate a plan for my action research
method on how best to lead our congregation towards relational hospitality.

With the research compiled, | developed a formation experience (multiple session course)
covering the topic of relational hospitality in the Christian church. Class sessions covered several
themes, such as the challenge of hospitality, the theology of hospitality, building a place of
hospitality in the home, and working towards becoming a welcoming community. The class met
weekly and entailed four sessions among our small groups. (The class may eventually —but not
during this project’s time period — be offered during the Sunday morning Bible class hour,
during our Elder meetings, at the beginning of our Church Ministry Council meetings and at our

Ministry Team meetings, so that the course content permeates the areas of the church where

! Richard Robert Osmer, Practical Theology: An Introduction. (Grand Rapids, MI: Eerdmans), 31, 79.
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relational hospitality is most likely to take root.)

After those interviewed went through the course on their own during the allotted three-
month time period, | did an online group survey of the new members I had previously
interviewed, all of whom had participated in the class. | asked if the items initially identified
were addressed to their satisfaction in the class, what they learned from the experience, how they

had or will apply what they have learned, and in what ways | could improve the class.

Project Parameters

Using Osmer’s methods of Priestly Listening and Sagely Wisdom, I held two separate
interviews with eight participants, about one week apart. Each session lasted about ninety
minutes, so the participants had time to discuss freely without feeling they had to keep things
limited to sixty minutes while avoiding their thinking it would take two hours (often perceived as
too long). I had the interviewees agree to this timeframe via consent form. The goal was to get a
sense of what our new members perceived as relational hospitality.

After interviewing the members separately to get a sense of what | needed to include in the
class | was going to teach, I invited them to join a formation experience. This class consisted of
four sessions, covering the topic of relational hospitality in the home. After the class was over, |
did an online survey with them, to get a sense of how they thought the class had gone. | asked if
the items they initially identified met their satisfaction in the class, asked for ways I could
improve the class, and the like. The following outcomes/beliefs were assumed for the purpose of
this research project:

1) 1am a pastor in The Lutheran Church—Missouri Synod, so my own approach to
theology and practice shaped my perceptions of the research.

2) | assumed that the people I was interviewing were telling me the truth.
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3) New members had little to no understanding of ‘insider language’ at Lamb of God
and needed to have some concepts explained to them to help them answer honestly.
4) Some of my certain expectations about what I thought using relational hospitality

would do for the congregation may not end up coming to fruition immediately.

Summary

The need for deeper connection in my congregation, as well as society’s need for
connection, makes the subject of relational hospitality even more relevant. Every congregation |
have served has resonated with this need, while our contemporary culture implicitly echoes this
need. We may be more ‘plugged in’ than at any other point in history, yet it is clear our world
craves deep connection now more than ever.

The following chapters will explore relational hospitality through the lens of God’s Word
to ascertain the biblical foundations needed to build on our desire to welcome others. I will
explore how society uses — and often misunderstands — the term ‘hospitality.” Through
comparison and contrast, I will show that society’s attempts at hospitality often fall far short of
God’s telos for hospitality and relationship-building in the world. Through my interviews of
members and gathered research, | will develop and implement a curriculum to equip our small
groups at Lamb of God to relate to one another on a deeper level and to naturally engage their

world through God’s framework of relational hospitality.
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CHAPTER TWO

THEOLOGICAL PERSPECTIVE

Before looking at the contemporary cultural practices of hospitality and how today’s
Christian churches might uniquely practice hospitality, a first look at what God’s original plan
and purpose were, and still are, for hospitality among His people is helpful. A review of Holy
Scripture and key moments where God interacted with His creation and people pre-Fall, along
with His use of hospitality post-Fall, reveal commonalities between the two. The timeless Missio
Dei (mission of God) to restore relationships with Him and with one another, while also tracing
the history of hospitality practices in the Christian Church through the centuries, will show
where she may have lost her way and where she could reconnect with her biblical hospitality

roots in Christ.

The Missio Dei of Relational Hospitality

“God desires all to be saved and come to the knowledge of the truth.” (1 Tim. 2:4)? This is
the heart of the Missio Dei. The Church doesn’t have a Mission — but God has a Church for His
Mission!® If mission is the heart of God, then it would follow that His Church needs to engage
that Mission. While God is already active in the world, He is not fully known (i.e., revealed) in
the world apart from His Church — His community of God’s people. That is why God’s mission
is ultimately enacted by making Christ known through His Church in Word and Sacrament and
by the proclamation of the Gospel — revealing His mission in the world. The one place the

Missio Dei is conveyed and revealed to the world is through the gathering of God’s people as a

2 Unless otherwise noted, all scripture quotations are from the Holy Bible, English Standard Version, 2001.

3 Rev. Dr. Scott Rische, “Mission Built on a Movement” (paper presented at The Pastoral Leadership
Institute, Omaha, NE, April 12, 2013).
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community around Word and Sacrament. Therefore, what we communicate both verbally and
non-verbally as we live in the world and among the community of God’s redeemed, in what I
would call the ‘in-between’ spaces of worship or what might be referred to as ‘ritual’* — these
outward expressions of our faith through hospitality and community help to show the world the
mission and heart of a loving God Who greatly desires His people to engage it with outward
expressions of the Gospel. I submit that God’s view of hospitality has little to do with
‘entertaining’ and far more to do with a state of ‘being,” which I will discuss later.

The act of living as God’s community in the world as a public expression of the Missio Dei
is an extension of God’s redemptive work through Christ; His restoration of relationships and
welcoming others into the community via hospitality. The biblical narrative shows that the whole
world matters to God, especially fallen humanity. While the Lord gathers His saved people in
worship to receive His gifts of forgiveness in Word and Sacrament, He also uses His gathered
people to live as a community of faith in the world — to serve as a means by which the whole
world can hear of His mighty works and be gathered into Christ’s saving work.>

Martin Luther, towards whom much time will be dedicated in this project, saw early on the
need for connection among people and for a distinctively Christian sharing of hospitality. In fact,
Luther saw this unique connection among the baptized saints of God as an extension of God’s
grace and mercy in the world:

God is superabundantly generous in His grace: First, through the spoken Word... Second,

4 “A sequence of activities involving gestures, words, and objects, performed in a sequestered place, and
performed according to set sequence. Rituals may be prescribed by the traditions of a community, including a
religious community.” Merriam Webster Dictionary, “ritual,” accessed June 18, 2019, http://www.merriam-
webster.com/dictionary/ritual.

5 This focus is echoed throughout the Psalms which tell of God’s people praising the Lord while telling others
of what He has done, not just for His people, Israel, but for the whole world. Ps. 145:4 is a good example: “One
generation shall commend your works to another, and shall declare your mighty acts.”
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through Baptism. Third, through the Sacrament of the Altar. Fourth, through the Power of
the Keys. Also, through the mutual conversation and consolation of the brethren, ‘Where

two or three are gathered” (Matt. 18:20) and other such verses [esp. Rom. 1:12].

The Missio Dei and the Creation Narrative of Hospitality

Tracing the Missio Dei in a brief biblical survey of the salvation narrative gives us many
points to see God’s intentions for His people to live as His redeemed community. From the
beginning, God calls His Creation “very good.”” This means that from the beginning, God’s
Creation was inherently uncorrupted, without sin, held great value to the Lord, and had a special
purpose. Through His creative work, God shows that He is actively engaged in His creation and
as we learn by the end of the creation narrative of Genesis 1-3, and ultimately at the end of the
biblical narrative, He will redeem creation and restore it through a Savior.® As each day of the
first five days of the creation narrative come to pass, God’s Word shows us that He has been
building up to something special. That special something is shared on the sixth day of creation
when the focal point of His creation is revealed: man and woman made in His image — the
imago Dei®. God builds a world — a home — for His children. Through the creation act, we see

that God Himself is the author and perfecter of hospitality.

6 Robert Kolb and Timothy J. Wengert, eds, The Book of Concord: The Confessions of the Evangelical
Lutheran Church (Minneapolis, MN: Fortress, 2000), 277-78.

" Gen. 1:31a “And God saw everything that he had made, and behold, it was very good.”

8 God first prophecies of His redemptive work in Gen 3:15: “I will put enmity between you and the woman,
and between your offspring and her offspring; he shall bruise your head, and you shall bruise his heel.” We read of
creation restored through the Savior in Rev. 21:1: “Then I saw a new heaven and a new earth, for the first heaven
and the first earth had passed away, and the sea was no more.”

9 Gen. 1:26 “Then God said, “Let us make man in our image, after our likeness. And let them have dominion
over the fish of the sea and over the birds of the heavens and over the livestock and over all the earth and over every
creeping thing that creeps on the earth.”
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The Missio Dei and the Creation Narrative of Community

The Missio Dei also extends to God creating community. God, before time began, is a
living expression of community: “In the beginning, God created the heavens and the earth. The
earth was without form and void, and darkness was over the face of the deep. And the Spirit of
God was hovering over the face of the waters. And God said, ‘Let there be light,” and there was
light.” (Gen. 1:1-3) God the Father is present in the creative act as well as the pre-incarnate
Christ, the Word, being spoken to create,® and finally the Holy Spirit hovering over the waters,
participating in this divine trinitarian act of creation. The Holy Trinity’s interaction is quite
literally a ‘common unity’ from the very beginning, first and foremost through the interaction of
the persons of the Holy Trinity as expressed in His creative acts.

God’s creation was designed for the enjoyment of Adam and Eve in the Garden of Eden,
which becomes the home where God interacts with them, serving as the basis for community
between God and His crowning creative achievement, man and woman. The Missio Dei is then
given to Adam to take care of the land and guard His creation as a visual extension and
representation of God’s work in the world as the imago Dei.! The Missio Dei of community is
also given to Adam (image of God) when Eve is created.!? Adam’s rejoicing at Eve’s arrival
echoes the joy of communion with God and His people when he cries out: “This at last is bone of
my bones and flesh of my flesh; she shall be called Woman, because she was taken out of Man.”

(Gen. 2:23)

10 John 1:1 “In the beginning was the Word, and the Word was with God, and the Word was God.”
11 Gen. 2:15 “The LORD God took the man and put him in the Garden of Eden to work it and keep it.”

12 Gen. 2:21-22 “So the LORD God caused a deep sleep to fall upon the man, and while he slept took one of
his ribs and closed up its place with flesh. And the rib that the LORD God had taken from the man he made into a
woman and brought her to the man.”
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This special community of Adam and Eve in communion with God will become the gold
standard for how God views the special covenant community of marriage and later referenced by
Jesus as God’s standard for marriage in the face of divorce, where Matthew clearly states:
“[Jesus] answered, ‘Have you not read that he who created them from the beginning made them
male and female, and said, ‘Therefore a man shall leave his father and his mother and hold fast to
his wife, and the two shall become one flesh?’”” (Matt. 19:4-5)

Adam and Eve and the Lord—a tri-unity—communing together in a home built by God’s
own hand, living in harmony, enjoying the Creator’s hospitality — truly relational hospitality —
a deep expression of the community that existed between man and God and is echoed within the

Holy Trinity itself.'®

The Missio Dei and the Restoration of Community

When that guarding and stewardship of creation fails through Adam’s disobedience and a
part of the imago Dei is lost by the Fall into sin,'* we immediately witness a broken community
and hear one of the most tragic lines of the entire Bible. God is in the Garden of Eden and asks of
Adam, “Where are you?”'® This question clearly shows that community has been broken. The
tri-unity of Adam, Eve, and God has collapsed. Their fellowship is lost. Not only communion
with God but also the deep relationship between Adam and Eve, as evidenced by their dialogue

of placing blame upon one other for their disobedience towards God, tainting all future

13 For further reading, see the communal relationship of God to mankind through the Holy Trinity and the
Incarnation in Luke 3:21-22, John 1:14, John 14:16-17, Eph. 4:4-6 and Col. 1:15-17, to name a few.

14 Gen. 3:6-8 “So when the woman saw that the tree was good for food, and that it was a delight to the eyes,
and that the tree was to be desired to make one wise, she took of its fruit and ate, and she also gave some to her
husband who was with her, and he ate. Then the eyes of both were opened, and they knew that they were naked.
And they sewed fig leaves together and made themselves loincloths.”

15 Gen. 3:9 “But the LORD God called to the man and said to him, ‘Where are you?*”
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relationships between men and women.*® Man has become thoroughly corrupted, right down to
how he interacts in relationship to community. He has no power to restore what once was.

Therefore, God’s taking action in a heavenly mission to search for His people, to restore
His people and to regain community with them through the sacrifice of His Son, Jesus, becomes
the biblical definition of the Missio Dei.l’ This question by God in the Garden of Eden—
“Where are you?” — is the one question that drives everything else in the narrative of the Bible
and even gives us the forthcoming answer within that question — that God will go to the ends of
the earth, making a people for Himself by His mercy'® and mobilizing His people to seek out and
welcome all people into His community — ultimately realized through the incarnation of Jesus
Christ as foretold by His prophets.'® A Christocentric community lives out relational hospitality
unlike any other community on earth. A vivid expression of this relational hospitality is in the
Book of Acts:

And they devoted themselves to the apostles’ teaching and the fellowship, to the

breaking of bread and the prayers. And awe came upon every soul, and many

wonders and signs were being done through the apostles. And all who believed were

together and had all things in common. And they were selling their possessions and

belongings and distributing the proceeds to all, as any had need. And day by day,

attending the temple together and breaking bread in their homes, they received their
food with glad and generous hearts, praising God and having favor with all the

16 Gen. 3:12-13; 16-17.
17 Rom. 5:8 “but God shows his love for us in that while we were still sinners, Christ died for us.”

18 One of many examples reflecting this narrative is found in Deut. 7:7—8 “It was not because you were more
in number than any other people that the LORD set his love on you and chose you, for you were the fewest of all
peoples, but it is because the LORD loves you and is keeping the oath that he swore to your fathers, that the LORD
has brought you out with a mighty hand and redeemed you from the house of slavery, from the hand of Pharaoh king
of Egypt.”

19 Micah 5:2-5 “But you, O Bethlehem Ephrathah, who are too little to be among the clans of Judah, from
you shall come forth for me one who is to be ruler in Israel, whose coming forth is from of old, from ancient days.
Therefore, he shall give them up until the time when she who is in labor has given birth; then the rest of his brothers
shall return to the people of Israel. And he shall stand and shepherd his flock in the strength of the LORD, in the
majesty of the name of the LORD his God. And they shall dwell secure, for now he shall be great to the ends of the
earth. And he shall be their peace.”
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people. And the Lord added to their number day by day those who were being
saved.?

The Missio Dei and the Restoration of Relationships

The Missio Dei of redeeming man and restoring community and His relationship with man
outside the Garden of Eden is when God calls Abram.?! God calls Abram to make a great nation
from him — with the sole purpose of restoring the whole world to Him. Abram’s call by God is
not solely for Abram’s benefit nor is it solely for the purpose of what would later become the
nation of Israel. The primary goal is that by choosing Abram, he would ultimately be a blessing
to the whole earth, which is fully revealed in the narrative, later in Genesis.?

A cursory reading of God’s original call to Abram in Gen. 12:1-3 reveals who the primary
actor in the narrative of redemption will be throughout the Bible. It is not Abram. It is God. The
primary pronoun in Gen. 12:1-3 is the word, ‘I.” Five times in three verses, God shows that He is
the actor. Abram is passive. God is ushering in the action and making things happen. The Missio
Dei has been and continues to be the Lord God as the primary actor, reclaiming the whole world
for Himself through a restored relationship with Him by His Son.

Genesis 12:2 and especially Abram’s renaming to ‘Abraham’ by God in Gen. 17:5 to be the
‘father of many nations,” alludes to the final restoration of the world into one community under
God, united around relationships towards God and one another: “After this | looked, and behold,
a great multitude that no one could number, from every nation, from all tribes and peoples and

languages, standing before the throne and before the Lamb, clothed in white robes, with palm

20 Acts 2:42-47.
21 Gen. 12:1-3.

22 Gen. 15:5-6. “And he brought him outside and said, ‘Look toward heaven, and number the stars, if you are
able to number them.” Then he said to him, ‘So shall your offspring be.” And he believed the LORD, and he counted
it to him as righteousness.”
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branches in their hands, and crying out with a loud voice, ‘Salvation belongs to our God who sits
on the throne, and to the Lamb!*” %

As the narrative in the Bible unfolds, the question of “Where are you?” begins to have
answers. God is choosing to act and to seek out His people. From the very beginning with
Abram, then Isaac and Jacob, God is collecting His people in centripetal Gospel moves that draw
people to Himself. Genesis closes with Joseph and the enslavement of Egypt, leading to God
calling Moses for His mission.

In the remaining books of the Pentateuch, we see key verses alluding to God’s
missiological purposes to restore global community through the very community He has created.
These include reaching out with relational hospitality. We read in several places during and after
the Exodus of God’s intentions for the world, when God says to His people: “You yourselves
have seen what I did to the Egyptians, and how I bore you on eagles’ wings and brought you to
myself. Now therefore, if you will indeed obey my voice and keep my covenant, you shall be my
treasured possession among all peoples, for all the earth is mine; and you shall be to me a
kingdom of priests and a holy nation. These are the words that you shall speak to the people of
Israel.”?* “The alien who resides with you shall be to you as the citizen among you; you shall
love the alien as yourself, for you were aliens in the land of Egypt: | am the Lord your God.”%
“You shall also love the stranger, for you were strangers in the land of Egypt.”?®

Several key words stand out here. God has made Israel His ‘treasured possession.’ Israel’s

salvation is completely God’s action and special work with a special purpose. God then reveals

2 Rev. 7:9-10.
24 Exod. 19:4-6, emphasis mine.
%5 |ev. 19:34, emphasis mine.

2% Deut. 10:19, emphasis mine.
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what that purpose is by saying, “...for all the earth is mine.” This phrase tells us that God’s sole
purpose for saving Israel is not only for Israel. God is saving Israel out of Egypt because the
whole world is at stake. All the world, and therefore all people, are called into relationship by
God through His saving work. Israel’s communal purpose is centripetal, to gather the world to
its doorstep to learn of the saving work of God living in relationship to God and one another. As
a ‘kingdom of priests,’ they are to be a reflection of God’s reconciliation to the world, which
alludes to the significance of the Levitical priesthood.

The Levites instructed the people in the Word of God and led the people in prayer. This
makes Israel a living witness to what the new life in God looks like, not only to His gathered
people but also towards all people.?” St. Peter will later make this connection to the New
Testament people of God in his description of the ‘new Israel’ (i.e., those saved in Christ): “But
you are a chosen race, a royal priesthood, a holy nation, a people for his own possession, that you
may proclaim the excellencies of him who called you out of darkness into his marvelous light.”?3
A passage in Exodus 12 foreshadows St. Peter’s words: “And the people of Israel journeyed
from Rameses to Succoth, about six hundred thousand men on foot, besides women and children.
A mixed multitude also went up with them, and very much livestock, both flocks and herds.”?°

These ‘mixed multitudes’ represent the foreigners who were likely citizens of Egypt,

present during the ten plagues visited upon Pharaoh. They were also centripetally gathered by

27 Deut. 4:5-7 reads, “See, I have taught you statutes and rules, as the LORD my God commanded me, that
you should do them in the land that you are entering to take possession of it. Keep them and do them, for that will be
your wisdom and your understanding in the sight of the peoples, who, when they hear all these statutes, will say,
‘Surely this great nation is a wise and understanding people.” For what great nation is there that has a god so near to
it as the LORD our God is to us, whenever we call upon him?” In Isa. 49:6 “he [God] says: ‘It is too small a thing
for you to be my servant to restore the tribes of Jacob and bring back those of Israel | have kept. | will also make
you a light for the Gentiles, that my salvation may reach to the ends of the earth.””, emphasis mine.

281 Pet. 2:9.
29 Exod. 12:37-38, emphasis mine.
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God and at the Exodus have now joined Israel to become part of His “holy nation, a people for
his own possession, that you may proclaim the excellencies of him who called you out of
darkness into his marvelous light.” These foreigners are not just flecing the plagues — they are
included in the Exodus community as a pan-national gathering of God’s people.

A revealing text from the Old Testament regarding the Missio Dei and relational hospitality
occurs in Solomon’s prayer at the dedication of the Temple. No other location on earth best
signified the Old Testament locus of God relating to His people than the Temple, the very place
where God Himself would choose to dwell. God’s words to Moses in Exodus 25 regarding
construction of this holy place illustrates the significance of God dwelling with His people.° If
God’s plan for Israel was to gather them alone and no one else, there would be no reference to
those outside of Israel, particularly at the dedication of the Temple, where God’s people would
worship. Solomon’s words tell us exactly where God’s heart is with regard to the Missio Dei and
relational hospitality. Its focus is two-fold: towards the gathered people of Israel and towards the
not-yet-gathered Gentiles who need the Presence of the Living God. This is where Solomon’s
prayer at the dedication of the Temple in 1 Kings is so striking:

Likewise, when a foreigner, who is not of your people Israel, comes from a far

country for your name’s sake (for they shall hear of your great name and your mighty

hand, and of your outstretched arm), when he comes and prays toward this house,

hear in heaven your dwelling place and do according to all for which the foreigner

calls to you, in order that all the peoples of the earth may know your name and fear

you, as do your people Israel, and that they may know that this house that I have built

is called by your name.3! Important to note is that according to Solomon’s prayer, the

foreigner is allowed to pray towards the Temple because he has first heard the Word

of God from His people or possibly, even by reputation from other nations sharing

stories of God’s work in the world. Not only is the foreigner allowed to pray, but he

can also rest assured that God will hear his prayer. Not only will God hear the
foreigner’s prayer, but He will also hear him the same way as God’s people when

30 Exod. 25:8-9 “And let them make me a sanctuary, that | may dwell in their midst. Exactly as | show you
concerning the pattern of the tabernacle, and of all its furniture, so you shall make it.”

311 Kings 8:41-43.
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they pray! A relationship with the Lord to the foreigner made by God’s hospitality
and reflected in God’s community of people.

This relationship of the foreigner with the Lord is an incredible disclosure, especially since
the king of Israel could have quite easily declared God’s work with people finished. After all,
His people had been safely gathered at the building of His Temple. This kingly prayer at the
Temple clearly indicates that God’s work in the world is, in fact, not finished. What has been
implicit from Genesis is now explicit in this prayer: from the beginning and most especially at
the establishment of the Temple, God’s purpose, and plan of salvation all along — the Missio
Dei — include gathering everyone on earth! The Temple design itself bears this out in first-
century Judaism, with the Herodian inclusion of the building of the Court of the Gentiles®? with
the sole purpose of allowing the stranger, as well as God’s People, to hear the Word of God.

We continue to see this promise of God proclaimed through the prophets, where they
chastise the people of God for rejecting the commission to act like His community of people who
welcome others to relational hospitality. The prophets warn that if they refuse to act like God’s
people, then God will make for Himself a new people. This warning would also be a promise
where God would ultimately use Israel as a way for Him to make for Himself a new people —
calling all nations to Himself through Israel. We see this played out in matters of Israel and their
gathering together for worship. The worship of God is truly not complete until everyone is doing
it. It involves God’s call to the world — then, the peoples’ response over all the earth.

In the writings of the prophets we read that God’s ultimate purpose — and His true purpose

all along — is to have His eye on all the nations of the earth and to show us what He has in mind

32 Acts 21:27-32 “The Court of the Gentiles was the outermost court in the Jerusalem Temple during the time
of Jesus. No Gentile could proceed any further into the inner Temple areas, and even Roman citizenship did not
protect a Gentile who broke this law. It was for this alleged crime that St. Paul was attacked and nearly beaten to
death by an angry crowd during his last visit to Jerusalem.”
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for the whole world.®® This theme continues with Isa. 56:3-8 directly instructing the
foreigner/outsider to come to God to be welcomed by God into the community of faith. It is
relational hospitality in action:

Let not the foreigner who has joined himself to the LORD say, ‘The LORD will
surely separate me from his people’; and let not the eunuch say, ‘Behold, | am a dry
tree.” For thus says the LORD: ‘To the eunuchs who keep my Sabbaths, who choose
the things that please me and hold fast my covenant, | will give in my house and
within my walls a monument and a name better than sons and daughters; 1 will give
them an everlasting name that shall not be cut off. And the foreigners who join
themselves to the LORD, to minister to him, to love the name of the LORD, and to be
his servants, everyone who keeps the Sabbath and does not profane it, and holds fast
my covenant — these | will bring to my holy mountain, and make them joyful in my
house of prayer; their burnt offerings and their sacrifices will be accepted on my altar;
for my house shall be called a house of prayer for all peoples.” The Lord GOD, who
gathers the outcasts of Israel, declares, ‘I will gather yet others to him besides those
already gathered.”3*

In Isaiah 19, God promises that even when He strikes down Egypt, He will still send to
them a Savior and make Himself known to them. Then God promises something truly
remarkable — He even plans to bring in the barbarian people of Assyria along with Israel and
Egypt: “In that day, there will be a highway from Egypt to Assyria, and Assyria will come into
Egypt, and Egypt into Assyria, and the Egyptians will worship with the Assyrians. In that day
Israel will be the third with Egypt and Assyria, a blessing in the midst of the earth, whom the
LORD of hosts has blessed, saying, “Blessed be Egypt my people, and Assyria the work of my
hands, and Israel my inheritance.”3® The incredible promise here, not to be overlooked, is that by

the grace of Almighty God, the phrase “my people” now applies even to Egypt, the one-time

3 Isa. 49:5-6 is a good example: “And now the Lord says, he who formed me from the womb to be his
servant, to bring Jacob back to him; and that Israel might be gathered to him — for I am honored in the eyes of the
Lord, and my God has become my strength — he says: ‘It is too light a thing that you should be my servant to raise
up the tribes of Jacob and to bring back the preserved of Israel; | will make you as a light for the nations, that my
salvation may reach to the end of the earth.””

34 Isa. 56:3-8, emphasis mine.

% Isa. 19:23-25, emphasis mine.
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enslavers of Israel — and moreover, Assyria is now counted among God’s handiwork —
incredible Gospel that includes even the enemies of Israel! This is hospitality that goes beyond
anything humanly possible.

Towards the end of Zechariah 8, we see a direct connection between God’s call to welcome
the foreigners and gathering them in: “Thus says the LORD of hosts: ‘Peoples shall yet come,
even the inhabitants of many cities. The inhabitants of one city shall go to another, saying, ‘Let
us go at once to entreat the favor of the LORD and to seek the LORD of hosts; | myself am
going.” Many peoples and strong nations shall come to seek the LORD of hosts in Jerusalem and
to entreat the favor of the LORD.’ Thus says the LORD of hosts: In those days ten men from the
nations of every tongue shall take hold of the robe of a Jew, saying, ‘Let us go with you, for we
have heard that God is with you.’”®

These verses from Zechariah even allude to the shepherds’ later response in the Gospels
when they saw the heavenly hosts: “And the angel said to them, ‘Fear not, for behold, | bring
you good news of great joy that will be for all the people. For unto you is born this day in the
city of David a Savior, who is Christ the Lord.” When the angels went away from them into
heaven, the shepherds said to one another, ‘Let us go over to Bethlehem and see this thing that
has happened, which the Lord has made known to us.’”%

God has always had a heart for mission to the entire world — for gathering in, not just the
nation of Israel, but all peoples of the earth. As we have seen in the Old Testament, God also
intended His community of faith to one day include all the nations of the earth, where extending

hospitality, that is — welcoming in the stranger, the foreigner, the outcast and even the enemy —

36 Zech. 8:20-23, emphasis mine.
37 Luke 2:10-11,15, emphasis mine.
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have always been His missiological and Christological plan.

Relational Hospitality in the New Testament

As modern-day Westerners, we tend to have a ‘closed’ view of hospitality, limited to
public functions or house parties — where hospitality boils down to no more than entertaining.®
Rarely does a function or party center around relationships outside of family gatherings. On the
contrary, in the culture of Jesus’ day, hospitality went far beyond the public setting and was vital
to the daily life of the people.

Hospitality was not an exclusive practice to Judaism but was also woven into the fabric of
the Greco-Roman world. Greek custom mandated that a person was not to ask the name of a
guest until the guest’s feet had been washed and food had been offered, as a way to honor the
gods. Roman politicians recognized hospitality as a means of diplomacy and of greasing the
wheels towards forming treaties with surrounding nations. To Roman citizens, hospitality was
instrumental in helping them not only to welcome the stranger but also to overcome the fears that
often go with interacting among citizens who came from a variety of nations yet were
collectively under Roman rule. Most, if not all, of these interactions were centered around the
dining room table while a meal was being hosted.3®

Hospitality was also necessary for survival in the ancient world. When people traveled,
they often took their lives into their own hands, because of the dangers of the terrain and the
perils they faced from robbers on the road. This present danger is reflected in Jesus’ parable of

the Good Samaritan.® In nomadic tribes, a mandate was that people host the traveler in their

38 More will be discussed on this subject in Chapter 3 Literature Review.

39 Keven O’Gorman, “Modern Hospitality: Lessons from the Past,” Journal of Hospitality and Tourism
Management 12, no. 2 (August 2005): 1-11.

40| yke 10:25-37.
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midst, as part of a sacred duty. When travelers stayed in the homes of their host, they came under
the protection of the host as if they were family.** We see an Old Testament example of this
when Lot refuses to hand over his two guests to the mob outside his door, even offering his own
daughters in their place.*

At the wedding at Cana that Jesus attends,** most weddings in that day lasted for seven
days,* with the host inviting the entire village to celebrate with him and his family. The
comments made by the master of the wedding feast in this Gospel point to the opulence of the
wedding, since good wine of large amounts was used at the very beginning, with the cheap wine
being held until the end of the day. Hospitality was embedded in the culture of the people of
Israel.

Jesus Himself uses hospitality as a means to begin His mission on earth. When Jesus sends
out His disciples, He instructs them to stay in homes where a person of peace welcomes them.*®
For those who reject hospitality towards them, Jesus tells them to move on to another home to be
welcomed by another.

The hospitality of banquets and meals were bookends for Jesus’ teachings, for Gospel

moments and to highlight special events. Examples include the great wedding banquets*® and the

41 On a recent trip to Israel, we mapped out the terrain of where the setting for this parable would likely have
taken place. The path the typical traveler would have taken could be traced from Jerusalem to Jericho, leading along
the edge of a steep cliff where outcroppings could hide bandits all along the path. When Jesus taught this parable,
very likely the hearers knew and understood the dangers that the lone traveler faced. While travelers depended upon
the hospitality of others — in this case, what makes the parable so scandalous was that hospitality is offered by a
Samaritan enemy of the Israelites. Rance Settle, May 2015, Personal Notes from Israel, Israeli Museum, Haifa,
Israel.

2 Gen. 19:8.
43 John 2:1-12.
44 Rance Settle, Personal Notes from Israel, May 2015.

45 Matt. 10:11; Mark 6:10; Luke 9:4; Luke 10:7-8 all have similar instructions by Jesus to the disciples not
only to enter the homes of a person who welcomes them but also to stay for days if allowed.

46 Matt. 22:1-10; Luke 14:15-24.
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great celebration that occurs when the prodigal son comes home.*” These meals of relational
hospitality and celebrations of guests are imagery for what the kingdom of heaven looks like.
When Jesus instructs His disciples about who is the greatest in the kingdom, it is around a meal,
where the image of the greatest is tied to who also show the greatest hospitality.*® Even at the
end of time, we see the image of a marriage feast where the Lamb welcomes His Bride, the
Church.*®

When Jesus teaches around a meal, He occasionally uses hospitality as an image of how
correctly or incorrectly to receive Him in faith. Luke chapter seven begins and ends with the
issue of receiving Jesus in faith.>® Furthermore, Jesus points out the sinful woman who welcomes
Jesus in repentance, juxtaposing her to Simon, who did not welcome Jesus in hospitality, i.e., by
faith, using the various signs of welcoming the visitor by pointing them out to Simon as an
illustration of faith:

Then turning toward the woman he said to Simon, ‘Do you see this woman? | entered

your house; you gave me no water for my feet, but she has wet my feet with her tears

and wiped them with her hair. You gave me no kiss, but from the time | came in she

has not ceased to kiss my feet. You did not anoint my head with oil, but she has

anointed my feet with ointment. Therefore I tell you, her sins, which are many, are
forgiven — for she loved much. But he who is forgiven little, loves little.”>!

Jesus also uses hospitality as an illustration of how not to receive Him in faith, during a time
when He stayed with Mary and Martha in their home:

Now as they went on their way, Jesus entered a village. And a woman named Martha
welcomed him into her house. And she had a sister called Mary, who sat at the Lord’s
feet and listened to his teaching. But Martha was distracted with much serving. And

47 Luke 15:22-32.
8 Luke 22:24-30, especially vs. 27.
49 Rev. 19:6-9.

50 Luke 7:1-10 and 7:36-50 serve as bookends of hospitality to the neighbor, in particular, of a Centurion and
a ‘sinful woman” — both outcasts in the eyes of the Jews — who are welcomed by Jesus into the kingdom.

51 uke 7:44-47.
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she went up to him and said, ‘Lord, do you not care that my sister has left me to serve
alone? Tell her then to help me.” But the Lord answered her, ‘Martha, Martha, you
are anxious and troubled about many things, but one thing is necessary. Mary has
chosen the good portion, which will not be taken away from her.*>2

The issue is not that Martha was doing anything wrong, per se — after all, she was welcoming
the guest and practicing hospitality under her roof according to the cultural norms of the day,
including pointing out to Jesus that Mary was not doing her cultural duty of showing hospitality.
While Martha was busying herself with hospitality (i.e., entertaining guests), she was neglecting
the relational hospitality of God — to simply be still and attend to the Word Made Flesh right in
her midst and to hear what He had to say.

This theme continues in the missionary journeys of St. Paul and others, who rely on the
offerings and community of the faithful in order to preach the Gospel. For example, in Acts 16,
we read of Lydia, who welcomes St. Paul into her home, where it would later become a place
where deeper connections of hearing the Gospel would occur.

In the Book of Hebrews, the author encourages the gift of hospitality, going so far as to
claim the practitioner of hospitality may be “entertaining angels, unaware,”>* pointing the reader
back to the Old Testament where Lot welcomed the two strangers who were themselves,
angels.>® As Revelation closes out the canon of Scripture, hospitality (or the lack thereof) is
pointed out to the church at Laodicea, to receive Jesus as a guest Who stands at the door and
knocks, waiting to be let in to dine with them in the intimacy of a meal, suggesting the receiving

of Jesus in faith and fellowship.%®

52 uke 10:38-42.

3 Acts 16:14-15, 40.
% Heb. 13:2.

% Gen. 19:1-3.

% Rev. 3:20.
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Confusion of the Mission Dei and Relational Hospitality in the Church

To better understand the Lutheran framework for mission and in particular within our
relationships towards the stranger in matters of hospitality, we first need to review the concept of
mission and welcoming others as different Christian bodies understood it over the passage of
time.>” Throughout history, Christians have held markedly different understandings of how to
practice hospitality and thus to live as a community of faith. Understanding these paradigms will
help us better understand the paradigm by which we (i.e., Lutheran church bodies) personally
operate and our motivations behind why we engage the stranger the way we do in our own
denominational circles.

Following the early church practice of relational hospitality, as the Christian Church
became more institutionalized, so did the practice of welcoming others and of living as a
community of faith. The older theological paradigms are still around (ex: Constantinian,
Apostolic) because they are fundamental frameworks of how we understand reality today (such
as Eastern Orthodox paradigm of mission, Medieval Roman Catholic paradigm of mission).
These paradigms are not exclusive to one denomination or confession.

In the Orthodox Church paradigm, mission and welcoming others are thoroughly church-
centered. “The Church” is believed to be the aim and fulfillment of the Gospel, rather than an
instrument or means of Mission. For the Orthodox, salvation means participating in the life of

God, through the liturgical/sacramental life of the church. You are most being a Christian when

5" William Schumacher, “Lutheran Missiological Paradigms,” (Class lecture and in-class discussion, DM-947
Leadership and the Missio Dei, Concordia Seminary, St. Louis, June 2017). The content in this section relies heavily
upon Schumacher’s lecture notes. Qualifiers to this section: Christians in each era did the best they could with the
information they had, for the time they were in. While we might be critical of each paradigm and its mission
deficiencies, we also need to remember to be charitable to the unique culture and era in which the paradigms were
utilized. These missiological paradigms are somewhat of an over-simplification of more complex church practices.
They are still helpful for us, as they distill out key aspects of hospitality in the various Christian traditions.
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you are in the liturgy. For the Eastern Orthodox, evangelism is not meeting people on the street
and talking to them about Jesus, nor is it inviting people into their homes to connect them to
Jesus. Mission and relationship-building are about drawing people to the liturgical life of the
church (where ‘heaven on earth’ exists).>® Mission becomes going somewhere, starting a church
and beginning to celebrate the liturgy. As people began to take notice, the liturgy served as
catechetical instruction to be centripetal and to draw people to the church. Echoes of the practice
of welcoming the stranger into the life of worship are extant via the people of Israel. In some
respects, this view carries great value, as it elevates the worship life of the people as a central
aspect of Christianity.

The Medieval Roman Catholic paradigm®® focused on promoting individualization, where
salvation was a necessity to the individual — primarily through faith and works. Faith was also
understood as individual faith intimately connected to the institution of the church. The church
decides how grace is distributed and when penance is completed. This makes the unbaptized a
potential enemy, rather than a mission field, much less, someone to welcome into the faith
community via hospitality and relationships. This belief would sow the seeds that would result in
the exploits of Charlemagne and what would later lead to the Inquisition and the Crusades.®® One
could argue that ‘European colonialism’ roots are also a part of this paradigm, where colonialism
compelled those who adhered to its beliefs to include the spread of the Christian faith along with

the expansion of their borders. Therefore, the common practice was to send soldiers and priests

%8 David J. Bosch, Transforming Mission: Paradigm Shifts in Theology of Mission, 20th ed., American
Society of Missiology Series 16 (Maryknoll, NY: Orbis Books, 2011) 210-16.

%9 It should be noted that the post-Vatican 11 Roman practice has changed dramatically from the Medieval
viewpoint, in the sense of the institution of ‘Church’ encouraging mission beyond the church doors, particularly
through mercy missions.

80 Bosch, Transforming Mission, 222-27.
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as a unit to new lands. A missionary becomes someone who extends the institution’s reach and
influence — and the non-Christians that encounter the Church were a people to be subdued.

The Protestant church paradigm (not confessional Lutheranism) from a Calvinist
perspective saw the Reformation as more than just change of mission but a change in the
understanding of church and salvation.®* The universal jurisdiction of the Pope was rejected.
Unintentionally, the Protestants limited their jurisdiction of the church from the Pope to the
Prince of the region they oversaw (a truly political ruler). This is very similar to Constantinian
rule, but it was now at the territorial level. The responsibility for the church spreading the Gospel
beyond its boundaries and expansion of the kingdom of God disappears almost completely. The
church became solely responsible for the Gospel in its territory. The Gospel, and the welcoming
of the stranger, suddenly had boundaries. This made sense, however, if the people who followed
this paradigm were rejecting the universal claims of the Pope and shifting towards a limited
jurisdiction.%?

| submit we would find resonance among some Lutherans today in modern-day mission
discussions, juxtaposed to the Protestant church paradigm, who believe the Great Commission
refers only to the commission to baptize and catechize, with little emphasis on the ‘go and tell’ of
the Great Commission. This practice would limit the boundaries of the mission of Christ and the
mission of the church to ‘their church only.” Rather than gathering in the lost, the focus shifts to
retaining the souls of those already gathered (what is sometimes referred to as ‘the curator of
souls’). These Lutheran circles seem to be echoing the teachings of the 17th century/Protestant

church paradigm and its understanding of mission — i.e., ‘If God wants them, He will bring

81 Bosch, Transforming Mission, 244-50.

62 Schumacher, “Lutheran Missiological Paradigms,” June 2017.
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them here.’

Confusion of the Missio Dei and Relational Hospitality as Pastor

Each paradigm has not only a varying view of mission and the welcoming of the stranger
via hospitality and relationships. They also vary in viewpoints between what they view a pastors’
call by God to be. This includes his work among his congregation and towards the strangers in
his midst. Looking at each paradigm:

Eastern Orthodox viewpoint — a good mission leader/pastor is a Competent Liturgist who
leads worship well and teaches the liturgy (as mystagogy) so that people will be qualified
participants in the liturgy. The work of the people is liturgy. Therefore, strangers are best
welcomed when they best ‘do’ the liturgy. What especially is missing in this paradigm is a
genuine love for the strangers and the heart for wanting the strangers to understand what they are
doing in the worship of God and participating in the life of worship among God’s gathered
saints. The divorce of the early church practice of hospitality at home is also complete.5

Medieval Roman Catholic viewpoint — a good mission leader/pastor is committed to the
Divine Institution of the church. The priest has authority from the church to serve on its behalf,
even if that mission leader does not yet have a congregation. You do not make yourself a
missionary — the church does. You are the pastor of a place.®* The work of the people is to cling
to the ship of the church. Due to this institutional fear of not completing enough good works to
attain salvation, all energies consisted of a hopelessly unfruitful pursuit to earn salvation, rather

than “doing life together” and welcoming others with the love of Christ.®

83 Schumacher, “Lutheran Missiological Paradigms.” June 2017.
8 Schumacher, “Lutheran Missiological Paradigms.” June 2017.

8 “Doing life together,” is a common phrase used in small group ministry contexts. In this paper, the phrase
envisions a Christ-centered approach as pictured by Dietrich Bonhoeffer. Dietrich Bonhoeffer, Life Together. (New
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Protestant Reformation viewpoint — a good mission leader/pastor is orthodox and holds to
correct doctrine. The pastor is a church leader who has limited jurisdiction towards his parish
and who cares for the saints under his care. He is the pastor of church members in that place.
This is what puts the modern Lutheran pastor under such tension with regards to reaching out to
the stranger and welcoming the guest.®® | have experienced this tension when working with my
Elders in drafting a confessional Lutheran communion statement that is missional, while also
remaining faithful in our denomination’s practice of closed communion.®” By nature, the slippery
slope of this paradigm is that one could very easily not reach out to the lost or the stranger at all.
Even more, if a pastor attempts to do so, often the members of his congregation 