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CHAPTER I
THE SOLIDARITY OF THE OLD TESTAMENT ISHAEL

The New Testament Israel, or ecclesis, hasa been the subject
of exhaustive study in recent years. A pressing question in
thisg field 13 that of the relationship between the solidarity
of the Isarael of the 021ld and New Testaments, Some have held
that there 1s no particular significance in this relationship.l
They regard the New Testament Church as the pure product of
the teachings of Jesus without any antecedents whatever.

Others have found the New Testament Church %o be the essential
continuation of the 01d Testament Ismel-2 The truth, as
usual, lies between these extreme positions, A proper under-
standing of the relationship 1ls essential to a proper presen-
tation of the doctrine of the Church.

The solidarity of the Old Testament Israel can be effec-
tively nresentoed 1n terms of five conﬁepts which were basic
to the 0ld Testament Israel and which have been the ¢ enter of
much of the recent discussion concerning the New Testament
Israels These five concepts are that of the covenant; of God's
mercy or grace; of the gahal, with 1ts related concepts of
holiness and "the Remmant"; of the Kingdom of God, and of the

"Suffering Servant."” All five of these are so interrelated

ls, F. Scott, The Gospel and Its Tributaries (New York:
Charles Scribner's Sons, 1930)%

2John Bright, The Kingdom of God (Nashville: Abingdom=
Cokesbury, 1953).
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that it is impossible to dlscuss one without referring %o
othersa,

The covenant idea 18 at the wvery center of all 0ld Testa-
ment hlstory., We are primarily concerned with the covenant
which was solemnized at Sinal. Ths covenant or agreement was
instigated by God because He was gracious. "The covenant 1t=-
self is an act of grace « « « ¢« It was as a result of thils
unmotlvatad, unmerlitsd, spontaneocus love that the covenant
came into existence."® God's chesedh coming to man in the
b'rith evoked a pledge of obedlence on the part of the
Israelites., God freely offered abundant blessings to them.
He, however, gave them many regulat ions which they had %o ob-
serve,4 Twice Moses read the book of the covenant to the
people and twice they responded and said, "All that the Lord
hath said will we do, and be obedient."® Then "iloaes took
the blood, and sprinkled it on the people, and said, Behold
the blood of the covenant, which the Lord hath made with you
concerning all these words." The free nature of the covenant
offer and the abundant material and spiritual blessings con-

tained in it moved the Children of Israel to make a sincers

Swalter Roehrs, "The Grace of God in the 0ld Testement,”
Concordia Theological Monthly, XXIII (December, 1952), 904.

4Exodua 19:5,
SExodus 24:3-7.
6rxodus 24:8.
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and honest promise of obedience. I% must not ke forgotten that
a great multinlicity of rules for ths conduct of the Israslltes
was added.

This agreement gave form and meaning to the relationship
batween Cod and man for the following centuries., It Became
the basis for the solldarity of the 0ld Testament Israsel for
hundreds of years. The covenant gave %o the natlon of Israsl
its character of a corporate personality’ or "Kollectiv-

person, "S

It i1s important to remember that the covenant was
nade with the people as a whole, not with Indlvid-
uals, This 1is the 014 Testament point of vilew.

The people are regarded as a whole, and indlviduals
share the benefit of the covenant as members of the
mtions The relligious subject or unit in the 0Old
Testament is the people of Israel._This subject
came into exlstence at the Exodua,

Although this idea of the corporate personali$y of the
clan or tribe wes common among early Semltic tribes,l0 1%
achieved 1ts purest embodiment and greatest significance among

the Israelites, When an individual simned, as in the case of

70tto Baab, The Theology of the 01d Testament (New Yorlk:
Abingdon-Cokesbury Press, 1%4977 pe 56.

8Wilhelm and Hans Hoeller, Biblische Theologie des Alten
Testaments in hellgeschichtlicher EnEwicElung (Zwickau, Saxony:
®

Johannes Herrmann, S)s Pe

9., B. Davidson, The Theology of the 0ld Testament (New York:
Charles Scribner's Sons, 1910), pe 241.

10pavid Jacobson, The Soclal Background of the O0ld Testa-
ment (Cinecinneti: Hebrew Union College Press, 1942), DpPe Lid=

o See also William F. Albright, From the Stone.%ﬁg to
Christianity (Baltimore: The John Hopkins Press, 1940), p. 174,
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Achan,ll or David,lg the entire nation suffered untll ths guilt
was expiated.ld It was not unheard of that an individual would
of fer his 1l1fe to rescue the nation.+4

But aven 1in this corporate personality, the individusl diad
not disappear completely. "It 1s sometimes supposed that
Jaremish and Ezekiel discovered the individual., 7This is a
grosa exaggeration."ls ¥an was never regarded solely as a
member of the community. If that had been the case then there
would have been no personal responsibility or morality. Al-
though tho covenant was »ffered to the nation as a nation,
each person entered it by an individual act of submission to
God's commnds. The rite of circumcision must be viewed in
that light. I% is, of course, very true that as the idea of
individual submission and responsibility faded, the covenani
relationship deteriorated.

During most nof the period of 01ld Testament history, Jehowah

11 Joshua 7:1-26.
1217 Samuel 24:1-25.

133dersheim calls attention to this fact in his commentary
on the story of Naboth's vineyard. He speaks of "solidarity of
curse and of hlessing, of judgment and of promise, because all
have sprung from a common stock." Alfred Edersheim, The Bible
History--01d Testament (Grand Rapids, Mich.: Wm. B, Eerdmans
PuEIIsEIng Cos, 1949), VI, 51, .

l4jyoses did that in Exodus 32:30-34, Isaiah proclaimed
the idea that the "Suffering Servant" could offer His life for
the nations, In the New Testament we find the same idea in
Romans 9:l-3.

15y, H., Rowlay, The Re-Discovery of the 0ld Testament
(Philadelphia: The Westminster Press, 1946), p. 210.
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dealt with the nation of Israe¢l as a corporate personality.
All of His contacts with 1% were of a religlous nature.

The only aspect under which Scripture regards %the

constitution of Iasrael, la its religioua aspect.

The Israelitlish State l1s everywhere regarded sz a

religious community; in other words, as that which

we call the kingdom of God or of Jehovah. To the

Seripture writers 1%t ms no other aspect of intereat,

but under this aspect they embrace all its fortunes

and vicissitudes + ¢« « ¢ In other words, Israel is

the psople of God, and 211 that happens to 1%

illustrates in some way i%s relations %o God, 16

The history of 014 Testament Isracl is the story of man's
repeated rupture of the covenant relationship. God always
kept faith, but repsatedly man violated his solemn promise
of obedlence. The prophets saw with inspired clarity that the
"Sinaibund® could not serve 23 the foundation for any lasting
solidarity, The old covenant was finally abrogated by God
Himself and was replaced by the New Covenant, the diathske
of the WNaw Testament,

The covenant relationship was designed to accomplish three
purposes By God., First, it was to be the means whereby the Lord
could establish iHis gracious relgn within the hearts of the
Children of Israel. Hls overwhelming love and the abundant
mercies which He freely offered to them were to move them to
yield cheerful obedisnce to His commands and to trust in His
mercy to the fullest extent, Secondly, the covenant was set

up in order to create a people who would be an empirical mani-

16pavidson, ops clt., p. 235.
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festation to the world of the nature of God's love and holi-
ness.1? Finally, because the Lord foresaw the fallure of the
0ld Covenant due to the wickedness of men, He used 1t to set
apart a people to carry the leasianlc promises of the Few
Covenant.

As we have sean, the covenant concept is inseparably
linked with the concept of chesedh. Most scholars of the 0ld
Testament sesem to agree that "in all its varied shades of
meaning chesedh 1s conditioned upon there being & covenant,.
Without the nrlor exlistence of a covenant, there could never
be any chesedh at 211,"18 But this does not mean that God's
chesedh and man's promlse of obedience are of egual importancs
1n the covenant. Even when used of the relationshlp of men
with men, chessedh comes to mean an act of benevolence especially
from those in higher stations, and hence also means gracious
deliverance. This meaning of chesedh gradually becomes the
dominant meaning when the word is applied %o the Lord. It
takes on the meaning of grace and favor, According to the purs
concept of covenant, man 1s also expected to fulfill his cove=
nmant obligations. But because he regulerly falls to do so
while God remalins faithful, the word chesedh

171sa1ah 6031.2.15,16.

18Norman He Snaith, The Distinctive Ideas of the 0ld
Testament (Philadelphiat Westminster Press, lgig)a pe 119,
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takes on unmlstakavle coloring and meaning of
something undessrved, of grace. Yes, inasmuch

a3 man, naving been unfaithful to God, has no

claim to God's chesedh, yet hopes for it from

God, 1%t assumes the character of forgiving

grace. Hence 1t transcends the 01ld Testament
covenant concept of a mutuval relationship of
obligation and becomes filled with the msaning

of universal, iHesslanle, eschatological salvation.l®

In mercy God had linked Himself firmly to the people in
the covenant relationship so that at the dedication of the
Temple Solomon could remind the people that the Lord keeps
"covenant and mercy (chesedh) with His servantsa."<0 "The ve=-
liever could, therefors, appeal to the mercy of Cod because he
know that God remembered for His covenant 2nd repented accord=
ing to the multitude of His mercies."?l But at the same time
God does not gilve up His sovereignty.

Israel could rely upon Jahveh's favor and protection

only in so far as they obsyed his commands. He had

not involved himself inextricably in the fortunes

of the nation but had remained free to ssver the

relationsaép into which he had entered by an act

of grace.

The solidarity of the 01d Testament Israsl was initiated
and maintained by the grace of God.

The Hebrew word gahal always finds 1ts Greek correlatlve

st

lgRoahrs,‘gg. cite, pe 902
201 Kings 8123,

2lroehrs, ops ¢ite, pe 901s The Scripture quotation is
Psalm 106:45.

220uthbert A, Simpson, Revelation and Response in the 0ld
Testament (New York: Columbia University Press, 1947), p. 102,

CONCORDIA SEMINARY

ARY

ST. Louls 5 MO.
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in the word ecclesia?d in the Septuagint; both words may be
ligterally translated as "gathering.” Aithough gahal 1s used
of a general non=-religious gathering in several 0ld Testament
passages,24 it is most generally wsed with a religious conno-
tations The Children of Israel arse often referred %o as the
congregation of Israel, the congregation of Jahweh ang' the
congregation of Elohims The possessive genetive in each ex-
pregssion indicates that this assembly has meaning and purpose
only as long and in so far as it is related %o the merciful
purposes and gracious activity of Jehovah. :

Thus defined, gabal has the same meaning in the 0ld Testa=-
ment as eccleslia in the New Testament. Thls definition is
correct linguistically, but the history of God's people in the
0ld Testament reveals fundamental differences between the ideal
of gahal and reality. The gahal received i%s form and purpose
from the covenant. The "Sinaibund® was the basis for its soli-
darityes Its members had pledged themselves to keep all the
words of the Lord. But there were many perlods when very few
of the Children of Israel made any effort to walk with God,.
It is, therefore, necessary to distinguish sharply bBstween the

real and the ideal gahal. The real gahal consisted of all

€3Karl Ludwig Schmidt, "Bcelesia," Theologisches ¥Woerterbuch

zum Neuen Testament, edited by Gerhard Kittel end CGerhardt
Friedrich (Stuttgart: W. Kohlhammer Verlaeg, 1932), II, 530.
The Woertsrbuch will be hereafter referred to as TW.

2430e for example Genesis 35:11, 28:3, 48:4,

T p—
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members of the tribes of Israel plus the circumnclsed proselytes.
The ideal gahal consisted of those who were conscious of God's
chesedh ard who strove %o meet their covenant obligations,
God's original intent was that the two would be identical.
That was the thought which remained uppermost in the thinking
of the majority of the Chlildren of Isracl. Throughout their
history they believed that every Israslite was also an "Israelilte
indeed." They felt that every Israelite in the flesh was a
moenmBer of the holy natilon and therefore a true chlld of the
lioly One of Israel, Speaking through the prophets, the Lord
revealed that Israel as a race had forfelted its claim to be
His covenant people, but that He in merecy hnd chosen e Remnant
out of Israel to be Hils psoples The imporitance of this thought
for the New Teatament church cannot be overemphasized. The
solidarity of the Hemnant was not based upon any mschanical
covenant pledge but upon the fact of the individual's sub=-
misaion to Jehovah In faith and trust.

This fact Becomes apparent in the 0ld Testament concept
of holiness. Qadosh was used of things closely connectad
with the religious life of Isracls Everything that stood in
positive relation to the cult was spoken of as gadosh. The
substantive gadosh always designated a condition, not an
action. A person ia holy because he stands in the covenant
relationship by virtue of his submission to the Lord. At
Sinail the thought of holiness enters into the relationship
of Jehovah and His people. Baecause God dwells in the midst of
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them, they shall be an holy people.2® The expression gadosh
am lnseparably mingles the religious and natiomal eclements of
Israelite 1ife, God's call %o the people to be holy is so
charged with powsr that before its bright light the profans

are scattered. God calls Himself the gadosh yisrael and His
applicetion of this title to Himself necessarily implies two
geparate courses of action in regard %o the peoples The first
is that God must be zealous in gathering for Himself a gadosh
ams This thought 1is emphasized primarily in the so-called
Deutero-Isaiah. But God must also stand in judgment over
against everything that 1s not holy. This is emphasized par-
tlcularly in Proto-Isaiah., Both these courses of actlon ine-
avitably lead again to the concept of the Remmant, Old Testa-
ment history 1s the story of the creation of a people whose
S8olidarity rested upon the fact of their personal hollness
to take the place of people whose solidarity was based upon
external obedience to the covenant. This hilstory does not
find its inception but its frultion in the New Testament
ecclesia and its related concept of haglos.<6

In passing we should note a few perversions of the doctrine
of the gahal and the gadosh am which appeared in later Israelite
history. Three are particularly lmportant.e The first is the

erection of a rigld wall of exclusion between Jew and Gentile,

28peuteronomy 7:8; 26:19. Cf, Jeremiah 2:3.
260t 4o Proksch and Karl Georg Kuhn, "Hagios," TW, I, 88-107.
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particularly aftier the Exlle. This was, of courss, done in a
futile affort to preserve the purity of the nation.2” The
second %rend was a strongly apocalyptiic movement. Since the
gahal was not purifying itself through the historical process,
1% must Be necessary for God to step into history and create
the gadosh ame. The third dsvelopment waa that of Pharisalsm,
The 1deal of the Pharisees was "a community whose major business
would be to become the holy peopls of God by scrupulous obser-
vance of the law,"<C

Helated to the development of the gahal and the idea of
the Remnant 1s that of the kingdom of Gods The rich Nsw Testa-

ment development of the concept of baslleia tou theou is pres-

ant in embryonlc form in the 0ld Testament. In the New Testa-
ment the term 13 commonly understood to mean the graclous ace
%ivity of God in the hearts of men through the redemptive work

of Jssus Christ and the sanctifying activity of the Holy Spirit.29
Through this activity, God gathers a people for Himself. This
concept 1s not at once apparent in the 0ld Testament to the

superficlal reader,%? but it does emerge as the dominant note

27pproksch and Kuhn call attention to the fact that tahar,
purity, is closely connected with gadosh. Generally speaking,
tahar refers to ritual purlty and 1ts use with gadosh thus
indicates the trend to emphasize external matters which appeared
S0 early in the 0ld Testament gahal. Op. cli.

28Bright, ops clt., ps 170.
291nis 1s the definition of Martin Luthers. Cf. F. E. layer,

"The Una Sancta in Luther'!s Theology," Concordila Theological
Monthly, XVIII (November, 1947), 805.

%0Baab, ope clt., pps 156f. But cf. Ex. 19:5.6,
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in the history of Israel. God's purposs with the children of
Israel was %o create an holy people among whom iHe reigned as
King in the hearts of all the individual members. This was His
pwpose with the covenmant at Sinais To lead the Israellites to
surraender themselves %o Him, He showsered Hia goodness upon
them abundantly during the Exodus. He faithfully chastasned
them when they permitted something slse %o usurp His place
of supremacy in their hearts. During much of Israel?s history,
the prophets and spiritual leaders used the rich spiritual
oxpsesriences of the Exodus to call the people to repent and %o
submit themselves again to God. Baab and others suggest that
the monarchy became for the Israelites a viasible representation
of God's spiritual kingship,®l 411 the prophets smphasized
the kingship of God over the worlds They pleaded with the
Iaraelltes to recognize this facte As 1% became apparent that
all Israel would not acknowledge this, the prophet%ts were led
to think in terms of & Remnant, of the real kingdom of God
within the external kingdom of God. Thus Amos called on the
people to rensew thelr covemant pledge and to cease from their
machanical, hypocritical service. Hosea belisved that God's
judgment would fall upon the people because of their sins, but
he also beliesved that a Remnant would be purified by this
Judgment and would learn again the anclent purity and loyalty.sa
Isaiah belleved that the line of David would continue. He could

SlBaab, op. clt.,; pp. 162-164. Bright, op. cilt., pp. 45-70.
32Hosea 2:14.15, 93110, 11l3l-4, 13:14-6,
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look forward to a coming Prince vho would sstablish the ruls
of that line forevar.9° Jeremiah, the weeping prophet, had
"gone clean down to the end of hope « « « had loat confidence
in all that men trust in," and so could see and speak clearly
of the absolute neceasity of God's love and of the enduring
structure which Cod alone could tuild.®4 He completely re-
Jected the idea that the state could be the vehicle of the
Kingdorn of Gode "In loneliness of spirit, Jeremlah laid great
stress on the inner and individusl charscter of religion®3S
without losing sight of the corporate nature of the Remnant.
In this emphasls, which is 2lso found in the Book of Melachi,
is to be found the heart and esszence of the XKingdom of God.

¥lth the terrible spiritual history of Israel in mind,
the prophsts placed considsrable stress upon the fact that
the Xlngdom of God was to be realized in the future.56 They
often spoke of a great event in history which God would initiate
by stepping into the stream of history to establish His kingdom
on earthes Bubt 1t should not be forgotten that all of them
bellieved that the purified Remnant of Israsl was already included

351saiah 9:6-7, But even the house of David must pass
through jJudgment. Isailah spoke of the shoot springing up
from & stock that had been cut down to the stumps Cf. chap. 11,
54ppight, ope cit., pe 116,
35101d., p. 122,

360f, Danlel's vision of the four kingdoms. Daniel 2:1-49,
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in the plan of God's graclous activitys Thus viewed, the
Kingdom of God was for the prophets an "already=--not yet"
situation, just as 1t is in the Wew Teatament.

One final 0ld Testament concept remains to bBe considered
and that is Isaiah's teaching concerning the "Suffering Servant."
All are agreed that this thought is of tremendoua importance
for a true understanding of God's activity in 0ld Testament
times., Delitzsch calls attention to the fact that the exprea-
sion Y"servant" is used in different senses in the second half
of the Book of lsalahe In chapter 41:8 the word definitely
means Judah, In 42:1 i% must be a person because of the
strongly personalized and indlvidualized characteristics,
Delitzach, therefore, concludes that the idea of the servant
of Jehovah assumed

to speak flguratively, the form of a pyramid.

The base was Israel as a whole; the central

Section was that Israel which was not merely

Israel according %o the flesh but according to

the spirit also; the apex ia the person of the

iiediator of salvation springing out of Israsl,d

He further points out that the iMessiah ls regarded as the
centaer of the circle of the promised kingdom, the second David;
as the center of the cirecle of the people of salvatlon, the

second Israecls and as the center of the circle of the human

race, the second Adame. Israsl's true nature as a servant of

God

37ppanz Delitzsch, Biblical Commentary on the Prophecies
of Isaiah, translated from the German 0y 33mes Mertin (Grand
Rapids, Miche: ¥m. B. Herdmans Publishing Co., 1949), II, 174,
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which had its roots in the election and
calling of Jehovah, and manifested 1tself in
conduct and action in harmony with this call-
ing, is all concengrated in Him, the One, as
its ripest frult.®

Bright speaks of the Suffering Servant as
the coming Redeemer of the trus Israel who in
his suffering mkes the fulfillment of Israel's
task possible; he 1s the central actor in the
'new thing' that 1s about to %take place; he 1s,
we might say, the 'new Moses' in the new Exodus
now shortly to begin.®®

He goes on %o say
As the Servant, prophetlike, proclaims the
righteousness of God to the world, so must
Israel; as the Servant, priestlike, mediates
the salvation of God to men through Hls
suffering, so mast Israel. A3 the Servant

gains a victory and a Kingdom through His

sacrii&ce, so must Israsl know no other royal
path.

Thus Isaiah's concept of the "Suffering Servant" brings
the only message of hope to Israel. Israel according %o the
flesh had forfeited all c¢lalm upon the chesedh of Jshowvah.

A new Israsl had to arise, an Israel of individual callling and
deciailon; an Israel that was inseparably connected with the
"Suffering Servant" and an Israel which found in the "Suffering
Servant” both its reality and its true destiny. The glory

of the New Testament ecclesia lay in the fact that its members

recognlzed Jesus of Nazareth 4s the promised Servant,

381bid., p. 175. For a fuller discussion of this subject,
see infra, pp. 25-29.

39Bright, op. clte, p. 150.
4°Loc. clt.
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These five concepts gilve us a clear Insight into the soli=-
darlty of the 0ld Testament Israel. It was called Into being
alone by the chesedh of God and was originally founded upon the
covenant at Sinai. Repeated violations of the God-man relatlon-
ship made it necessary for Cod to reject the nation of Israel
a8 Hls chosen people and to0 select a Remnant as the carriers
of the Messlanic promisse and the Imperfect manifestation of
His goodness to the world. Only those belonged %o this soli-
darity in whose hearts God had established His reign, or, as
we would say in the New Testament, only those who belleved 1n.
the Lord Gods This Remnant could claim God as their loving
Friend only becausg of the redemptive activity of the "Suffer-
ing Servant." The Remnant existed already in 0ld Testament days
but looked forward to A great future, beginning with the cli=-
mactic event in hilstory of the Incarnation. Its members were
marked by their efforts to lead pure and holy llves, and by a
deep loyalty to each other.

But we must not lose sight of the sharp line of distinction
between the 0ld Covenant and the New Covenant. In the 0l1ld Cov-
enant God of fered His people 1life and peace, but also gave them
2 multitude of laws and regulations, Through kseping thesse,
the Israelites showed proper fear for the name of the Lord,41
While ultimately the eternal salvation of every moember of the
01d Covenant depended upon the vicarious atonement of Jesus

Christ, the laws played such a prominent role in their religilon,

41lyalachl 2:5.
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and its "do's" and "don'ts" often created attitudes of fear,
despalr and easy hypocrisy. In the New Covenant CGod offars
1ife and peace freely through Jesus Christ and does not rest
the covenant upon any condifion in man. This marvellous love
of Cod moves man to dedicate himself to the Lord's service in
gratltude, but this vow is not the completion of the covenant.%?

The gsolidarlty of the 01d Covenant with its basis in ex-
ternal obedlence and racial ties 1s maintained by the wma jority
of the house of Israel during the days of the New Covenant.
This majority refused %o recognlze Cod's plan for 2 new soli-
darity based upon ths work of the Suffering Servant. The chief
lesson of the history of the 0ld Covemant is that man's natural
wickedness makes it utterly impossible for him to meet any cov-
enant demands set up by the sinless God, and that man can be-
come a friend of God only as God in love and mercy initiates,

continues and concludes the relationship in Christ Jesus,

420f. Julius Koestlin, The Theology of Luther, translated
from the German by Charles E. Hay (Philadelphia:s Lutheran
Publicatlons Soclety, 1897), IIf 444, He calla attention to
Luther's keen insight into the "ethical nature of faith as being
in itself a proper attitude and disposition toward Ged and the
divine Iaw." TILuther also pointed out repeatedly that the good
works which the belliever performs are not part of the price
which God requires baefore He will call a man His friend.




CHAPTER II
THE FOUNDATION FOR THE SOLIDARITY OF THE HEW TESTAMENT ISRAEL

The 0ld Testament Israel, as we have seen, was the commu-
nity which God called into being through the establishmsnt of
His covenant. The community was given its form through the
covemnt, and was guided in its daily life by the same norme.
It was baslcally a corporate institution and its solidarity
rested upon the covenant. The covenant was God's gracious ex-
pression of interest In the people and at the same time His
plan for ulesalng them tempcrally and eternally. Ths covenant
rested solely upon God's mercy, and its promulgation resulted
in the development of the gahal.

But what of the New Israsl? Why was it called new? Vas
it also a communlty thing? VWhat was the foundation for its
solidarity? Some answer to these queatlons will bs sought in
this chapter through a study of the perscn and woark of Jesus
Christ, including the idea of the Suffering Servant; a study
of the nature of baptism and of such expresaions as gcclesia
and bagios. Our study in thls chaptler will reveal deep-rooted
and 9triking similarity between the two Israels, and at the
same tlme will disclose the fundamental differences uetween
theme

The New Testament Church 13 rightly called the "new"

Israel because 1t was founded on a fresh act of revelation
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inaugurating the final era.,l The New Israel came into beling
because Jesus of Nazareth lived, died and rose again. This
historieal fact marked the dividing line between the two, and
in Jesus?! 1life we find the distinguishing chacteristic of the
New Israel, Jesus is %the cenfer of the New Testament Church.
He 1s the foundation of i1%s solidarity. Hs is everything %o
it A Christlan cannot make a purely objective study of the
Importance of Jesus Christ, for he 1s himself too much involved
with Jesus to malntain absolute cbjectivity.z

The Book of Acts has very little to say about the detaills
of Jesus'! earthly life, but it contalns abundant testimony to
the central lmportance of Jesus in the Churche A brief analysis

of the objects which St. Luke uses with euaggelidesthail bears

this out. Thus the disciples preached "that Jesus 1s the
ChristM® or "heace through Jesua Christ,"™ or "that Jesus is
the Lord,"d op "Jesus and the resurrection,"® or simply "Jesus."7

Dodd's analysis of the apostollc kerygma also polnts to Jesus

lr, Newton Flew, Jesus and His Church (Chicago: Abingdon
Press, 1938), p. 143,

20f. Heinrich Brunner, The Medistor, translated from the
g?rggg.by 0live Wyon (Philadelphias The Westminster Press, 1947),

Sacts 5142,

%pcts 10:36.

SActs 11:20,

Srcts 17:18.

Tacts Bi35.
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a3 the canter of the Church. He summarized thelr message
under six polnts. (1} The age of fulfillment has dawned.
(2) The ministry, death and resurrection of Jesus introduce
the new age. (3) By virtue of Hls resurrection, Jesus has been
exalted to the right hand of God as the Messlanic head of the
Naw Israel. (4) The Holy Spirit in the Church is the sign of
Christ's present glory ami power. (5) The leaslanlc Age will
shortly reach it%s consummation in the return of Christ. (6) Re=-
pentance, forgivenzss, the iHoly Spirit and salvation are given
to those who enter the select community.a

The use of the word onoma in the Book of Acts bears out
the same fundamental truth. Onoma is used thirty-three times
in the Book of Acts aither directly with a nawms of Jesus, or
in such a way tlat there 1is no doubt that Jesus is meant. The
expression,"the nmame of Jesus!' is never used in the 0ld Testa=-
ment. The corresponding expression, "the name of the Lord}
ordinarily refers to the person and to the glory of the Lord
in His essence. In the New Testament, "the name of Jesus" is
almost always used in an active, dynamic sense., The disciples
baptized people in the mame or into the mme of Jesus, they
performed miracles in the name of Jesus, they preached in the
namg of Jesus, they called on the name of Jesus and they were
willing to suffer shame for the name of Jesus.

In Acts, onoma Isesou includes everything that Jesus stands

8Flew, op. cit.,pps 168f.
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for and everything that He did. Hlis Meésslanic dignity, divine
authority, memorable sufferinga, the pecullsr services and
blessings which Hs conferred upon men are all included in the
terme® The fullness of Jesus' nature and work wenifests 1tself
In His name. Ile was called "Jesus" by the angel, which mame
brought infto perfect focus the purpose of His incarmation and

mission: autos gar sosel ton laon autou apo ton hamartion

ggggg.lo In Acts 4:12 Sy. Petier sums up the entire onoma idea
when he seys, "And there 1s salvation in no ons else, for there
1s no other name under heaven given among men by vhich we must
Be saved."

The early Christians were consumed by a love for Jesus ¥Who
had given Himself so that they might inherit eternal life.
Their falth, their hope, their lives rested upon the name of
Jesus., Yo all of them, Jesus was the living, active, vital
force in the 1life of the Church. The power which was resident
In His name is reflected in the fact that the onoma formulas
never took on a standardized form in the Book of Acts. They
occur in gtwenty-six different forms in the Book. Onoma is
used with seven different prepositions. It is found in every

11

case. Wlth epl one finds %o onomatl Jesou Christou,™  and

9Joseph H. Thayer, A Greek-English Lexicon of the New
Testament (Chlcago: American Book Company, 1889), p. 448,

10uans Bietenhardt, "Onoma," Theoloﬁisches Woerterbuch
zum Neuen Testament, edited by Gerhardt Kittel and Gerhar
Friecdrich (Stuttgart: W, Kohlhammer Verlag, 1950), V, 272,
The Woerterbuch will be hereafter referred to as TW.

11pcts 2:38,
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to onomatl autou.t2 Wwith en one finds en to onomatl Issou

Christou tou Nadzoralou,l3 en %o onomati tou kyriou,l% en %o

onomati Iesou,ld en to onomati Iesou Christou.l® with dia

the striking expression dia tou onomatos tou hagiou paidos sou

Jesou 1s used,17 as well as simply dla tou onomatos sutou.1®

With huper the expressions are tou onomatos mou,l9 tou onomatos

tou kuriou Iesou,<0 gimply tou onomatos®l and tou onomatos tou

kuriou hemon Iesou Christou. 22

Peter healed the lame man in the name of Jesus2® and in
the subsequent 1nvestigation, the Pharisees equated onoma and

dynamis with their question "By what power or by what name did

12pcts 4:16, 5:28,40.
137¢6ts 3:6, 43210
14pc4s 9:29,

15ycts 9:27.

165048 10:48.

175cts 4:30, A fuller trsatment of this passage will be
found infra, pp. 25-28.

18)c4s 10143,
19cts 9:16.
“Opcts 213513
2lacts 5:41.
22pcts 15:26.
235 cts 3:6.
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you do this?"24 Paul expelled the demon from the girl in the
rame of Jesus Christ.<® The healing of Aeneas furnishes an
important insight into the full meaning of onoma, Peter saild,
"Aeneas, Jesus Christ heals you."<6 1In Peter's understanding,

onome was equivalent to the praesentila Christi.2? It should

be mentioned here that the Book of Acts knowa nothing of a
maglcal repetltlon of the mme as a formula which would heal,
irrespective of the faith of the sufferer or the petitioner.

The mame of Jesus Christ 1s also the substance of the Gogpel
message. Phlllp preached the good news of the Kingdom of God
and the name of Jesus Christ.<8 Jesus told Ananias that Paul
would bear Hia name before Gentiles and kings and the children

29

of Israel, Before his conversilon St. Paul thought he should

do many things contrary to the name of Jesus of Nazareth,50 but
after his conversion he preached boldly at Damascus "in the

name of Jesuse."’l The suthorities at Jerusalem forbade the

245 s 4:7,

255cts 16:18,

26pcts 9134,

27Bletenhardt, op. cit., pe 277
28pots 8112,

2%cts 9:15.

SOpActs 26:9.

Slacta 9127,
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apostles to preach any further in the name of Jesus.S2 The
name of Jesusvas so real to the disciples that they were ready
to suffer and dle "for the mame of our Lord Jesus Christ,"°9
The devotion of the early bellevsrs to the mme of Christ was
30 apparent that they were soon being called by His name, >4

The absoclute importance of the name of Jesus Christ for
the early Church appears also in the asctual titles applied %o
Him: so, for example, In the pregnant sentence from St. Peter's
Pentecost sermon: "Let all the house of Isrsel therefore know
assuredly that God has made him both Lord and Christ, thils Jesus
whom you crucified."™® ‘e title kyrios had been applied to
Jesus in the Gospoels, but not always in its full meaning.>0
Ih the Book of Acts 1t is the New Testament equivalent of
Jahweh,®” and 1t is definitely and clearly used in that sense
of Jesus of Nazareth., The apostlas ascribed to Jesus Christ
the attributes which had heretofore been reserved for the
Pather.38 fThey themselves belleved on the name of Jesus with

tha same confidence which their fathers had reposed in Jahwsh,

3250ta 4317f., 5:128.,40., It is significant to note that the
Jerusalem authoritlies carefully avoid the use of the personal
name of Jesus.

33Acts 15:26, See also 5:40£, 9:16 and 21:13.

S4pcts 113126,

5S5cts 2136,

S36Matthew 7321, 25:37. John 20:28.

37Claude Welch, In This Name (New York: Charles Scribner's
SOnB, 1952)’ pt 175.

38pcts 2:33, 3:15, 1:24, 7:59 and 10:38.
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and they urged thielr hearers to do llkewlas. PFlsteuo als 1s

wed In theéa pansages and 1t has the meaning of commit ting
onesaslf whelly to His lordshiﬁ and saving control, The phrase

Christos lal kyrioa 1s a complste and adequate Chrilstology.

It sums up the faith of the first Christians in the mame of
Jésus.ag
The Book of Acts clearly presents Jesus of Nazareth,

Christos kai kyrlos, as head of the Church and the sole con-

stitutive factor of the New Israel. He 1is the foundation for
its solidarity. He 1s, in fact, the solidarity of the Christian
Churche This truth will bocome more readily epparent through
e study of the "Suffering Servant” concept in the egrity Church,
end also fhrough a study of the Sacrament of Baptism.

The dotailed studies of Zimmerll and Jeromias4? have ese
tablished the fact that the "Servant" passages in the second
half of iszian's prophecy refer either to the collective Israsl

or to the lMesaiah. 'The term, ebed Jahwsh, when used of the

peopla of Israel, emphasizes that thls people was created by
God, chosen by Him and gathered from the ends of the earth by
Him, Jahweh exhorts His servant to put aside all fear. He
promises Him fresdom. He does ali these things wlth no matche
Ing response on the part of Israel. The servant is blind and

powerless. He i3 to bear witness to the ma jesty and glory of

3QF‘lew, Ops cite., pe 163,

40w, zimmerli and J. Jeremias, "Pais," IW, V, 653-713,
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God =2imply in th2 role of a passilve reciplant of wenderful
glfts. A "turning" 1s the only action postulated for the
gervant.21

In other passages, the shed 1ls clearly the promised
Messiahe The second half of Isaish's prephecy presents the
Servant as One Who wlll manifest Himself most clearly as an
cvervwhielmlng act of Godl's grace., IHis work would be %o restore
Israel and to accomplish a complete external anmd internal
change in here The blind will see and darkness will be lifted.
This Servant iz to be & Light not only for the Jews, but also
for all the world, Iie wlll be exposed to & great dsal of
dufforing and shame, but the suffering is to be vicarious.
The Zervant willingly endures all that Jahwoh places before
Him ard He never doubts that God will se¢ Him through and will
doeliver Him. 'Me work of the Servant is not just something
ogtwear. thc Lord and Himself; it involves many people, in;
cludling even kings who will shut thelr mouths Because of Him.42

In the Septuagint translation of Isalsh, ebed is always
translated by paid, although in the other books the translators
somet imes used paid, sometimes doulos, or odketes, therapon,

huios or uperote L By 100 B. Ce pais theou comes to be used

generally, although not exclusively, of the Servant of God,

417bid,, p. 661.

42Thid., pps 668-672., The passages from Isaiah are
chiefly 4212, 49:5f, 43:8, 49:7, 50:4-9, 52113 and 53:12,

451p1d., pp. 672-675.
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specifically ths Messiah.%? Hellenistic Jews were more ine-

clined to understand the pals theou of Isalah 40-66 in the

collectlve meaning, while Palestinian Jews ordinarily gave it
the llessianic interpretatlion,

The expression, pals theou, is used only eight times in
the New Teatament, and with one exception, iatthew 12:18, its
usage is peculinr to Lukes In Luke 1154 the reference 1s to
Israel and in verse 68 of the same chapter %o Davide. In icts
4:25 the reference is again to David, but in the others, Jesus
ls meant. In both passages in chapter thrse the expression is

ton paldon autou, but the thoughts of the verses are clearly

related to the ebed concept of Isalahe 1In verse thirteen, St.
Peter told tha crowd at the temple that they had not% healed

the lame man through their own power, but that God had glorified
His Servant Jesus through the miracles The basic function of
the Servant was to glorify God by preparing for Him a people
who would willingly serve Hime The use of the word edoxasen

in this guotation from Isalah 52:13 1s particulariy significant.
Through the miracle, the Father had not only glorified the Son,
but at the same time had glorifised Himself by revealing Himself
more fully as the Father, the Loving One. As He had foretold
in the 01d Testament, so He was now glorifying His name in the
life and work of Jesus, in His death and resurrection, and in

the continuing power of His mame in the Church.4®

441p14., pp. 677. 680.

49¢f. Bietenharat, op., cite, pe 271




28
Verse twenty-six of chapter three also applies the sntire
ebed oconcept of Isaiah to Jesus. In the congregational prayer
in the last verses of chapter four, the expression used twice

is ton hagicn palda sou Ie8oun and tou haglou paidoa sou Issoun.

The suffering referred to in verse twenty-seven is under the
guidance and control of the Father, according to verse twenty=-
eight, and this 1s another important facet of the ebed idea.
Verse thirty is strongly reminiscent of Isaiah forty-two and
sixty-one. PFurther evidence that the early Church adored

Jesus as the promised Servant is found in St. Paul's commission
%o carry Jesus' name before Gentiles and kings.46 The Church
muat have compared this command, so strange to them, with the
worda of Isaiah 52:15,

The work of the Servant, as we have noted befors, consisted
in this that He was to create & new people who would love God.
He does this by uniting Himself with the psople, by Becoming
one with them, and then paying the penalty of thelr transgres-
slons and destroying the power of the devil in the people's
place, The work of the Servant necessarily involves a community
of the saved.

The YServant! becomes through his explatory

suf fering the creator of the new psople of God.

So close is the connection that we must speak

of an "inclusive relationship” betwsen the Savior-

servant and the saved comrunity. The existence

of the Savior and the People of God are bound up
with each other.47

46 ots 9:15.

47prchibald M. Hunter, The Message of the New Testament
(Philadelphia: The Westminster Press, 1944], p. 58.
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The comments of Franz Delltzsch quoted above are very
pertinent here,48

The solidarity of the New Testament Church, then, rests
in the person of Jesus Christ, the Suffering Servant, the
trus Israel, Who created the new people of Gods This con-
clusion brings us at once %o the subject of baptism and 1ts
role in the solidarity of the New Israel. The Book of Acts
has no well-developed baptismal theology, although the Sacra=-
ment itself played an important role in the early Church. The
Impor tance and meaning of the Sacrament lie in the standard
baptismal formula, "“in the name of the Lord Jesus." This
formula occurs four times in the Book of Acts, although in
three different grammatical constructions. Twlce the Greek
has els with the accusative,49 once epl with the dative, or
locative,90 and once en with the dative.5l Robertson feels
that the notion of sphere is the true sense of els when it 1is
used in the baptismal formula.52 Since onoma stands for every-
thing that Jesus is, to be baptized Into His name means %o
enter into such a close relation with Him that the baptized

person recelves all the blessings of Christ's redemptive

48366 supra, p. 14.
49%cts 8:16 and 19:5.
SO0Acts 2:38.

S5lpcts 10:48.

' 52y, T. Robertson, A Grammar of the Greek New Testament
,}3 the Light of Historlcal Research (Washville: Broadman Press,
51,. PPe 591?0
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work, 99

Epl, according %o Robertson, implies a real resting upon,

not merely the idea of over.s4 To be baptized gpil to onomatil

then has much the same meaning as gls %o onoma. The phrase

with en means to rely or rest on the name of Christ, to be
rooted in His mames Thus all three forms of the baptismal
formila contaln the same basic thought of belng put Inte inti=-
mate connection with Christ and His saving worke Baptlsm is

properly the sacramentum inltlatlonis of the Christian Church.

As such, 1t takes the place of the 0ld Testament rite of clr-
cumcisions DBut just as the new covenant 1s more wonderful by
far than the old, so also baptism is far superior to circum~
cisiona

Circumcision ssrved the following puwrposes 1n the old
covenant as Eckhardt has pointed out, namely (L) to remlnd the
people of natural sinfulness, () to receive the child into the
covenant of grace, (3) to medlate forgiveness, (4) to pledge
God's righteousneas and blessedness to the infant, (5) to sepa=-
rate the infart from the uncircumcised, and (6) to pledge the
recipient to observe the whole Law as he grew up. The foun-
dation for circumcision was the goodness and grace of the

covenant God,2° Baptism served the same purposes in relation

538, Koehler, "The Meaning of the Formula of Baptism,"
The Concordia Theolegical ionthly, XIV. (April, 1943), 2421,

S4Robertson, ops, cits, pps 600. 604,
555, Eckhardt, "Beschneidung,” Homiletisches Heallexicon

nebst Index Rerum (St. Louls: Success Printing Co., Cas 1914),
pPe 391,
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to the new people of God, with ths important difference that
it was always performed in the name of %the Lord Jesus. This
meant that the person baptlzed was united with the full and

victorious power of the risen Lord, the Christos kal kyrios,

the Suffering Servant Who had completed His work in behalf of
His people,

What happens in baptism 18 nothing more nor less than that
Which 1s effacted by the Holy Spirit through the preaching of
the Gospel. In the Sacrament, as well as Iln preaching, it is
God Who works to bring the person into the community of salnts,
into the close union with Chriat.s6 For New Testament writers,
baptiam is always the mighty working of the holy God with sin-
ful men.S7 The baptismal formula of the Book of Acts implies
all that 1s stated in St. Paul's powerful development of it
In Romans six. Thua, according to New Testament teaching,
Christ was baptized to fulfill all rightsousness, that is, to
submit Himself as our substitute to all the demands of God's
Law, Christ's work for the Church began with His baptism and
culminated in His suffering, death and resurrection. Now when

a person is baptized, either as infant or adult,58 he becomes

56paul Althaus, VWas ist Gle Taufe? (Goettingen: Van-
denhoeck and Ruprecht, L1950), ppPe Ll=Tse

57aA1brecht. Oepke, "Baptismos," TW, p. 538.

58igainst Karl Barth's view presented in his book Die
Kirchliche %?hﬁﬁ von der Taufe (Zurich;1 Evanggliichai V:glag,
Iﬁis), sea thaua, ope cltie; Oacar Cullman, sm in <]
New Testament, traﬁsIEtéﬁ"Trom the German by J. Ke Se REid
Chicago: Henry Regnery Company, 1950), and Pierre Marcel,
The Biblical Doctrine of Infant Baptism, translated from %the
rench by Philip Hughes (London: dJames Clarks & Cos, Ltds, 1953).
Marcel's arguments against Barth must be evaluated on the basis
of his own Reformed premlses,

" —
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‘a sharer in all that Christ's work has gained for Him, and a:
member of the new body which Christ created through His atoning
work. Whlle some of what Oscar Cullman says in his book,

Baptlsm in the New Testament, atrays too far from exegesls into

speculation to be entirely acceptable, his emphasis upgon the
solidarity which the believer secures with Christ and with
Christ's Church through baptism is thoroughly Biblical.5®
Nygren speaks of this same corporate ldentity of the indi-
vidual with Christ, although he approaches the subject in terms

of the two acona. He says this:

Just as Adam 1s the head of natural mankind,

80 Christ i3 the head of the new humanity, thse
head of the Church « « « ¢« In Adam the fate of
the human race was dstermined once and for all.

To be human 1la to stand under the sovereign

power of death, the lot which has Befallen all

the children of Adam « « « « But now, in like
manner, the fate of the new humanity has once

and for all been determined through Christ ¢« o « «
He arnse as the first, as the head of theinew
humanity, the new creatlon, which 1is ths Ghurch.60

Through baptism we are united into the soma Christou, as St.

Paul says in Romans six,®l
The New Tastament teaches clearly that Christ's work waa
to create a new Israel of Gods In the New Testament this new

people, which is being gathered together through the preaching

99Culiman, Op. cits, pp. R2-39:et passim.
80Anders Nygren, This is the Church, translated from the

S gypn—

Swedish By Carl C, Rasmussen (Philadelphiat Muhlsnberg Press,
1952)9 PPe 8f.

- 6l1pyid., pe 10. See his remarks on this same subject in
his commentary on Romans.




33

of the Gospel and the practice of baptism, is called the
ecclesia, The New Testament ecclesia is in many respects
ldentical with and a continuation of the 01d Testament gahal.
The similarities between the rite of circumcilsion and the Sacra-
ment of Baptism have already been mentlioned. Whenever ecclesia
is found in the Septuagint, it 1s a translation of gahal, al-
though gahal is also rendered by azgggoge.ag Ecclesia does
not in itself have a technical meanlng, but its force must bae
determined by the context. In most cases this can be easily
dona. Qahal came gradually to be used more specifically of a
gathering for religlous purposes. The word first received its
religious connotation in the gathering at Mount Sinal, and this
mist always bBe kept in mind when one sesks the true and full
meaning of its New Testament counterpart. Although the word
originally was used primarily of a gathering of men for war
or council, after the time of Ezra, women and children are
generally included in the term. Ag a matter of fact, the
Septuagint quite regularly distinguishes between synmagoge and
ecclesia, and uses the former word for a gathering of men only
and the latter word for a mixed group-63

In secular Greek ecclesia 1s the standard expression for
the political gathering of the people. In the New Testament
1%t 1s plain that the ecclesia

is in fact the company of men who have been called

out of the world by God, also when the emphasils 1s
not on ex: and this is already the gahal Jahweh,

62Karl Ludwig Schmidt, "Bcclesia," TW, II, 532.
63101d., pe 533.
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even though 1% doa% not specifically speak
about an Yout of, Vo4

Thayer defines ecclesia as a coampany of those who

hoping for eternal salvation through Jesus

Christ, observe their own religlous rites,

hold their own religious meetings, and manage

their own affalra according to regulation%

prescribed for the body for order's sake.©9

In the Book of Acts, ecclesis is used generally to mean
local congregatlons. 1In Acts 5:1l, 8:1 and 3, and 11:22, the
loeal congregation in Jerusalem is meant. In Acts 15:41 and
16:3 the word is used in the plural of the local churchaes
which Ste Paul had founded on hls previous journeys. In
Acts 7:38 Stephen used the word in the sense of the 0ld Testa-

ment gahal Jahwehe Its usage 1n Acts 9:31 refers to the "in-

visible Church" and points %o the inner connection between the
01ld Testament gahal and the New Testament ecclesia. '
Christ's purpose to found a new gahal has not Been
seriously gquestioned since ths studles of Adolf Harnack, 66
Flew's analysis of Christ's purpose in regard to the community
sums up the spirit of the Gospels and the Book of Acts nicely.
He points ocut that Jesus concerned Himself with the selection
and purification of a Remnant which was to be the nucleus of
the New Israel. Further, says Flew, Jesus concernsed Himself

with the establishment of a community of people who would live

641814, , p. 534.
65Thayer, op. cifis, pe 196
66Flew, ope. cit., pe 25.
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on a lofty ethical level. Finally, Jesus as the destlined
Maessiah, gathered a community into close relationshilp with
Himself, and this corporate relationship is thelr guarantee
of fellowship after death.67 He also points out that the
kerygma of the New Testament Church contalned both the ldea
of the ecclesia and also the power which brought the scclesia
into existence. "The Word of God, the supreme and flnal reve-
lation of His will for mankind, 1s the constitutive factor of
the Church,"®® The growth of the Word of God 1s at times used
a8 a synonym for the growth of the Church, 89

The Vord of God, the kerygma of the Church, 1ln essence
was the announcement that Christ is Lord and that the Suffering
Servant is completing the work of creating a new covenant
people which has taken the place of the gahal in God's gracious
plan and activity. Thus, it ls correct to say that the ecclesia
of the New Testament at the same time replaces and contlnues
the gahal.

The ecclesia had four outstanding characteristles, which
were originally present in the 0ld Testament gahal. The
absence of one or more of them eventually brought about the
perversion of the gaehal., The first characteristic of the

ecclesia, as we have seen, 1s a deep appreciation of the grace

67Ibid., p. 78»80.
%81nid., p. 169.
®9ncta 6:7, 12:24, 19120,
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of God as it manifested 1ltself in the person and work of
Jesus Christ. This should have Besn at all times the oute
standling mark of the gahal, but 1t often disappeared and was
finnlly replaced by the Isreaelltes' conviction that the true
glory of the gahal lay in the fact that its members were
children of Abraham. HMembers of the scelesia are favored by
God far above the members of the gahal in that they can know
Jesus personally through the Gospels. Jasus' gift of the
Spirit iz an additional privilege granted to the members of
the gcclesia after He had returned to heaven,

The second basic mark of the ecclesia is that of soli=-
darity or unity,’0 The unity of the scclesia showsd itself
most dramatlcally in an active love for the brethren. The
first members sold thelr possessiocns so that the nsedy might
be helped.71 The whole church prayed when onse of the members
was in trouble.’® Individuals in the church were "full of
good works and acts of charity" for the less fortunate.?’s
The entire company of velisvers mourned when death took one

74

of their members. St. Paul and others were deeply concerned

70¢¢, infra, pp. 68ff. for a discussion of the solidarlty
in terms of chuvrch organlzation.

Tiacts 433237,
T8 ¢ts 12:1-17.
T3hcts 9336,

T4hcts 9:37-41,
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about the welfare of the starving saints at Jarusalem, ! O
This concern for the brother's welfare was strong in the gahal,
but eventually 1%t became a concern which was limited to those
who were of one blocds 7The unity thus ceme to mean & national
unilty.

A third mark of the ecclesia which distinguished it
sharply from the gahal in 1ts later history is its burning
passion for the unsaved souls among both the Jews and the
Gentiles, St. Paul is the quintessence of this spirit, but
1t is by no means limited to hime St. Peter was a bold advo-
cate of misslon work among the Gentlles after hils experience
with Cornelius,.'® The Church at Jerusalem took an activa
Interest in the miasion work that was done among the Gentiles
in Antioch. Barnabas was sent to consolidate the new believers
and to instruct them further.’’/ The Apostolic Council reflected
the serious concern which the Jewish Christians showed for the
spiritual welfare of the Gentiles,’® The ecclesia never forgot
Jesus'! words: "I have set you to be a light for the Gentiles,

that you may bring salvation to the uttermost parts of the
earth, "7

T8hcts 11:27-30,
76Acts 1011, 11:18,
"acts 11:19-24,
"8rcts 15:1-35.
Tpcts 13147,
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Brunner's comment 13 worth repeating here:

From the very ocuitset the revelatlon of thse Bible
i3 no% concernad with the individusl as such,

The individuslism of philosophy, of mysticlism,
and moralism is alien %o the splrit of the faith
of the Bible. It is always regarded as a matter
of course that the people of (God are meant. The
imperfection of the 01ld Testament is not that

the people and not the individual =oul recslvas
the revelation, and is the object of the divine
reconciling and redeoming procesa, but that this
people is primarily s nationally limited magni-
tudees Thorefore $the New Testament fulfillment

of the revelation was not in the direction of
deenening the personal rellglon of the 1ndividua1.
but was an extenslon of the "people of God" to the
world of the CGentiles,S0

The fourth essentiasl mark of the ecclesis 1s that of
purity. %The 0ld Testament Israel included this concept under
such words as gadosh and tahar. As we have noted above, in
the 0ld Testament gadosh is used to lndicate all things which
Stand in a posiltive relationship to cultic institutions, be
that God Himself, or man or imanimate things.®l In the New
Testament hagios is used in this same cultic sense. But for
Christlans the concept took on a new meaning, It was splrit-
valized and was usually related to the person and work of
Christ, Who had bacome the "Mittelpunkt" of a new sanctuary,
in that He was Himself the priest, the offering and the Temple
of God.B2

Purther, in the New Testament the concept of hagloes had

& definite group flavor, The Jerusalem mother-congregation

80Brunner, op. cite, pe 587.
8lgee su ra, pp. 9-1ll.
82ptto Proksch and Karl Georg Kuhn, "Haglos," TW, I, 107.
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is spoken of as belng fllled with the lioly Spirit through their
reliesnce upon the name of the holy child or Servant, Jesug.2d
In other words, God was creating a new holy people in the
midst of the so-called gadosh am, and thls new people was to
carry out the world svangellzatlon program which the 0ld Testa-
ment gadosh am had neglectad, 4

The Book of Acts frequently uses the word haglol of the
members of the Jerusalem church, but the term is by no means
limited to theme In the remainder of the Hew Testament, it is
also used regularly of tho members of the mission churchses.
All Christians are God's saints because of their connection
with Chrilst, the Holy One. In virtue of thls connection, they
are living in the new order under the reign of God and are |
looking forward eagerly %o the consummation of holiness when ;
Christ shall cone again.as ;

These basic concepts will be treated from a practical
polnt of view in the next chapter, In coneluding this chapter,
1% should again be emphasized that the character of the gcclesia,
as 1t is presented in the Book of Acts, is a continuation of
the character of Jssus. The ecclesia received 1ts origin, its
nature, its purpose, and its characteristics from His indwell-

Ing presence.

83Loc. elt., cf. Acts 4330,31. :

84This paper limits itself to the Book of Acts, but the
subject of the inclusiveness of the New Testament Israel cane
not bBe closed without at least citing references %o such im-
portant passages as the following: Romans 11:17, 15:1%2;
Ephesians 5:26; I Corinthians 1:2; 6:11; Romans 15316; and
Ephesians 2,

85Plew, op. cit., p. 142, I



CHAPTER IIX
THE SOLIPDARITY IN ACTION

Hans Lietzmann said of the early Church:

Its members were Jews: +they wilshed to be Jews

and to remain 2o0o; they attended worship in the

Temple, and Solomon's portico was thelr favoure

i%e meeting place., They remained faithful to

the law and zealously lnsisted that Jesus had

not come to end the Law but %o fulfil it « « «

In addition, they accepted the scribal and

Pharissic exegesis of the scriptures.l

This point of view is an accurate summary of the Jewish
Christian attitude as it appears in the Book of Acts. Thus,
St. Peter and St. John went up the temple $to pray at the ninth
hour.,. © Cornelius, we read, deserved St. Peter's help because
he was a man well spoken of by the whole Jewish nation.® When
St. Peter returnsd from the house of Cornelius, the Christian
leaders rebuked him because he had broken the 01ld Testament law
and had gone into the house of uncircumcised wmen and had actually
eaten with theme*

When a number of Pharisess became believers, they were

8till of the opinion that a man could be saved only if he were

lHans Lietzmann, The Beginnings of the Christian Church,
translated from the German Dy B. L. WOLf (New York: charles
Serlbner's Sons, 1937), I, 74-79.

2Acts 3:1l,

Sacts 10:22,

%acts 1113,
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circumclsed and 1f he kept all the laws of Moses.® The deci-
sion of the Apostolic CGouncil encouraged the Gentile Christians
fo avold offence %o thelr Jewlsh brethren by observing the law
at least in not eating strangledrmeat and by abstaining from
the unchastity so prevalent among the Gentiles.®

Ste Paul circumclsed Timothy so that he could work more
effectively among Jdews and Jewlsh Christians who were atill
very conscious of theilr historic traditions.’ The apostle him-
self paid considerable attention %o his personal relatlonship
to the ceremonial law. His departure from Philippi was imme-
diately after the days of Unleavened Bread, and this remark
permits us to assume that St, Paul had observed this festival.B8
He hurrded from Pnilippi to Jerusalem in the hope that he could
e there to celebrate the feast of Pentecost.® He told Pelix
and King Agrippa that he bhad always been most scrupulous in
the observance of all the customs of his people.lo He was per-
feetly willing to take the four men into the temple so that
other Jewish Christians would know that he revered the laws

and customs.il To the Christians at Rome, St. Paul said:

SActas 15:5.

Spcts 15:28-29.
Thcts 16:3.

BActs 20:6,

%Acts 20:7%,

10Acts 2311, 24112,
llpote 21:24,
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Brethraen, though I had done nothing against
the people or the customs of our fathers,
yet I wes delivered prisoner from Jerusalem
int> the hands of the Romans.+~

Ananlas was a devout man according o the law, well spoken
of by all the Jews who lived in Dompseuds+® The leaders of %the
Jerusalem church told St. Paul that theve were in Jerusalem
thousands of bellevers who were "all zeslous for the law, 14

Fo. J. Foakes-Jackson makes the following obsearvation con-
cerning the Jewish Christlan roegard for thsir laws and tradi-
tions:

According to traditlon, James, the Lord's

brother, was so typical a Hebrew salnt that

1t 1s aven concelvable that he might have

becoms even more honored in a Jewish Christian

church than Jesus Himself, His virtues, mani-

fested 1n his asceticism, hlas prayerfulness,

and hils strict observance of the Law, and

erownad by a mertyr's death just before the

fall of Jerusalem, were eminegntly calculated

to evoke popular admirations.

The use of the term adelphos, for Believing and unbelleving
Jews aliks, by St. Petor amd Ste Paul further indicatea the
desire on the part of the Jewish Christians to preserve the

solidarity into which they had baen born,1®

12rcts 28:17.
135 cts 22112,
14pcts 21:20.

15p, J, Foakes-Jackson, Studies in the Life of the Early
Church (New York: George H. Doran GOs, 1924), De 2ls

S et i

164, ¥. von Soden, "adelphos,"™ Theologisches Woerterbuch
zum Neuen Testament, edited by Gerhardt Kiétei and Cerhard
Friedrich (Stuttgart: W, Kohlhammer Verlag, 1950), I, 144-146,
The Woerterbuch will be hereafter referred to as IW.
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But 1t gradually became apparent that thers werse essential
differences betwesen the soliderity as i1t existed in the minds
of the unbelieving Jews and as 1% had been presented %o ths
Christians in the Pentecost experience and the teachings of
the apostles, These differences were crystallized and presented
most systematically In Stephen's reply to his accusers,17 al=-
though they had become evlident earlier.la Ha polnted out to
the members of the Jewish council that they had bBroken the ‘
solidarity of Israsl themselves by nracifiying Jesus of Nazaréth,
the Messiah. He polnted out, secondly, that the temple was
passing as the center of worahip, for Jesus was to be worshipped
By peoples of all lands. He stated, finally, that it was now
the purpose of God's Holy Spirit to create a new people who
would worship Jesus, since they, the old people, had resisted
the Spirit when they crucified Fin, 19

Thus, in spite of thelr devotion to the laws of the people
and the centuries-old traditions, the Christians wers forced
to accept the fact of a split, primarily and baslcally because
of theilr devotion to the person of Jesus Christ. They soon be=-
gan to apply to themselves the term, "The Way," in & sense
which implied that'thsy were on the unique and pecullar way %o
heaven, Those of "The Way" were those who had accepted the full

1760%s 7:1-50,
18404s 4:1-3, 53112, 5:29.

19R, Newton Flew, Jesus and His Church (New York: Abingdon
Press, 1938), pp. 176f,
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revelation of Jesus Christ, along with all ite conaequences
a8 far as a new ethical way of llving was concerned,?% Here
again we see the centrallty of Jesus in the faith and life of
the Church. His living presence in the Church made the break
with thelr brethren inevitable, however much the Jewish Christlans
regrettad 1t. This break bears ou: the truth of Maurlce Goguel's
gtatement that

the historlcal reality of the personallty of

Jesus alone enables us to understand the

truth and devalopment of Christlanity, which

otherwise would remain an enigma.

Though they no longer could agree wlth the non<Christian
ﬁewé as to the meaning and the real nature of the solldarity,
the Chriatian Jews continued to manifest deep love for their -
countrymen. They wantéd their brothers and slsters to join
them in this new fellowship which had been constituted by
God's great act of sending His Son into the worlds They worked
and prayed that other Jews would confess that Jesus was the
Messiahs Jesus had atipulated that the leaders in the early
Church must be men who had been witnesses to everythlng that
He had done.®? Those who had been intimately associated with

Him personally were commissioned as the first witnesses in

20Tb1ds, pe 157

2lMaurice Goguel, cited in L. We Sweet, The Head of the
Corner (New York: Charles Scribner's Sons, 1931); ps <12

223058 1:22,
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Jerusalem and in all Judea and empowered with the Spirit for
that witnesaing.es The impact of Jasus! nersomlity became
apparent in the way the disciples carried on mission work among
thelr own psople. Thelr zeal and thelr witness glve further
evidence that Jesus ias the source of the new solidarity, the
Creator of the New Israel.

An analysis of S8%. Peter's sermon on Pentecost Day shows
that Jesus Christ as Lord was the substance of the apostolic
message.24 He began by recalling for his hearers God's promise
to pour out His Spirit upon His children. Then he warned them
of a day of judgment which would come upon 211 those who had
re jected the Spirit. le reminded them that they could escape
In that day only by calling upon the name of the Lord., And
then he pointed them to Jesus as the clear and full revelation
of the "name of the Lord." He told his hearers that they had
killed Jesus but that He had not been bound by death. His
resurrection, according to St. Peter, was full proof that He
was the promised Mecssiah Who would bring peace and joy into
men's henrts. The apostle also proclaimed to the psople that
Jesus of Nazareth was the promised seed of David who would
set up the =verlasting Kingdom of Gods Then St. Peter repeated
kis personal witness to the fact that Jesus had risen. He %old
them that the phenomenon which they were then witnessing was
the first step in the establishment of the New Israel. Further,

23pcts 1:8.
24pcts 2:14-36.
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according to St. Peter, it was the apostles' determination,
by the grace of God, to carry thls message of the crucified
and risen Lord into all the earth until all nations had heard
His name. ©St. Peter concluded his sermon with the mighty testi-
mony of verse 36: "Let all the house of Israel therefore know
assuredly that God has made him both Lord and Christ, this
Jesua whom you crucifiled.®

The apostles approached the unbslieving Jews with love
and patlence., Ste Peter asssured them that God had sent Jesus
to them firat of all to bless them by turning every one of them
from their wickedness.<9 Tven though they had been arrested
and threatened with terrible consequences 1T they spoke any
more about Jesus, the apostles nevertheless came to the Temple
at daybreak and taught.2® At Salamis,27 Antloch in Pisidia,®®
Thessalonica,?® Berea,30 Corinth3l and Ephesus,52 St. Paul
made his first approach in & new city to the Jews, even though

God had commissioned him primarily as the apostle $o the Gentliles.

255cts 3:25,
26)cts 53121,
€75cts 13:5.
2Bacta 133114,
2%cts 17:1-2.
%0pcts 17310,
Slicts 18:4.
38\cts 18319,
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The incident at Ephesus 1s particularly indlcative of the
apostle's warm love in Jeaus for his countrymen, because it
followed immedlately after the terrible curse which he had pro-
nounced upon the unbelleving Jdews in Corinth for thelr stubborn
refusal %o accept Jesus as the Hessiah.o® Apollos followed the
exampls of St. Paul and preached first to the Jews, confuting
them powerfully in publlc, and showing by the Scriptures that
the Christ was Jesus.®

The apostles! zeal for their countrymen is evidenced also
by the hlessings whieh the Holy Spirit poured out upon their
efforta. Three thousand souls were converted on Pentecost
Day.®® Five thousand were added a short time later.36 In
chapter five of the Book of Acts we are told that "more than
ever believers were added to the Lord, multltudes."®? And in
chapter six we read that "the number of disciples multiplied
greatly in Jerusalem, and a great many of the priests were
obedient to the faith." 38 Thus the "church throughout all
Judea and Galiles and Samaria . o . was built up."? In chapter

twenty-one St. Paul was reminded by the church leaders in

330cts 1816,
%4y cts 18324-28,
5% cts 3341,
36acta 414,

rcts 5114,
S8Actas 637,

394cts 9:31.



48

Jerusalem that there were many thousands among the bellevers
who were still zealous for the 1aw.40

The apostles' message was always the same. They called
upon thelr hearers to repent and to turn to the Lord,41
Ste Paul sdmonished the Ephesian elders to continue as he had
done, "teatifying both to Jews and to Greeks of repentance to
God and of faith in our Lord Jesus Christ."@2 Before King
Agrippa the great apostle witnessed to the fact "that the
Christ must suffer, and that, By being the first to rise from
the dead, he would proclaim light both to the psople and to
the Gentiles, "43

Further light on the practical development of the new
solidarity in Jesus will be gained from a study of the break
between the Christian Jews and the non-Christian Jews, An
effort will be made to determine precisely how this rupture was
related to the new concept of solldarity which the Christlans
were sharing in Christ Jesus. Significantly the first opposi-
tion came from the side of the non-belisving Jews. The Sadducees
were angered Bbecause the disciples were preaching in Jesus

Christ the resurrection from the dead.4% The Sanhedrin charged

4050ts 21120,

4lyots 5:14, 9135, 11:21.24.
421045 20321,

435048 26123,

44p 065 412,




49

the disciples %n stop preaching "in this names"4® The synagog
of the Freedmen strongly opposed the preaching of Stephen ue=-
cause he was speaking words "against this holy place and the
law," and because ha preached that Jesus of Nazareth would de=
stroy "this place" and would change the customs which Moases
had delivered unto them.%® On another occaslon the Jews charged
the Christlans with acting agalnst the dacrees of Cassar hy
saylng that there was another king, Jesus.47 The unbelieving
Jews planned to ambush and kill St. Paul because they felt he
had polluted the temple. But here 1t should Be noted that the
ambush was planned two years after the alleged offence had been
commlitteds Their hatred of St. Paul must have stemmed from
something deeper than the offence itself. Twice St, Iuke re-
ports that the Jews opposed the Christians because they were
Jealous, that 1s, because they were filled with an envious and
contentious rivalry.48

An analysls of these passages and a detailed study of
Stephen's speech in Acts, chapter seven, indicates that the
Jewish opposition to the Christian message was based upon the
Jewish fear that thelr religio-national solidarity would be
destroyed when the Temple and the Law were no longer revered

a8 they had been for centuries. All students of the Jewish

45p0ts8 5:28,

46pcts 6113-14.
Tpcts 1717,
487rcts 13145, 17:5.
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nation in the inter-testamentary perlcd and the early New
Testament period come to the conclusion that the Jews were a
tightly-knlt group and that in thelr thinking, survival depend-
ed primarlly upon the prescrvation of the law and the Pharisaic
and rabblnic traditions. Lietzmann treces this development
among, the Jews from the time of the captivity, and comes %o
the conclusion that:

the law was the centre of their thought and

practical 1ife and, in contlnually renewed

metaphors and applications, wag lauded as

Israel's most precious and sacred garment.

Indoed the emphasls slipned from 1%s moral

to 1ts ceremonlal silde, for it was the very

prescriptions for worahip and for cleanness

which were felt as dsfence-work againsz the

burning sea of heathenism round about, 9

He states further that at the time of Jesus, the Jews
thenselves felt that templs worship was not enough. Rather for
tliem the decilsive factor was to be found in perscnal conduct
in fulfilling all the prescriptions of the law.®? Albright
polnts out that by the fourth century before Christ, the nor-
mative theology and basic legalistlic system of Judalsm had
been clearly fixed and thet the Jews considered these formu-
lations to be rigidly binding.®! He also shows that the
Haccabean revolt was basically motivated by a desire to pre-

serve the purity of the t'emple worship. Between 175 and 165 B. C.s

49110t zmann, Ope cite, ps 34f.
S0Log, cite

Sly, F. Albright, From the Stone Age to Christianlty
(Baltimore: The John Hopkins Press, 1940), ps 265.
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the high prlests Jason and Yenelaus had introduced the culs
of Zeus Olympius into the temple and had espoused s religion
which in fact wna the resorganization of Judlasam as a Syro-
Hisllenic raligion.52 To destroy this new religion all pious
Jews, regardleas of party and creed, rallisd to the support of
the Hasmoneans wilth a fanactlcism that carriled them to a sur-
prising victory.93

These experiencaes had left bltter memories in the minds
of Jews of all classes. They had learned from the experiments
of Jason and Menelaus that temple worship could be corrupted.
It was not a totally reliable defense agalnst heathenlsm.
Therefore, they concentrated thelr attention on the keeping
of the Law, and, as indjiecated above, made 1t largely a matter
of ceromonial observance. Thesse people waere keenly aware of
any threat to the Law, because they felt that such a threat
was also an attack on their very existence as a nation. When
it became apparent that the proclamation of the name of Jesus
Christ would rob theilr ceremonial observances of all value,
the ma jorlty of the Jewish race launched a bitter fight against
Christianity, St. Paul is himself the outstanding example of
this attitude prior to his conversion. He was zealous for the
law and in his opinion at that time the new faith would robd
the ceremonial law of any value, For this reason he persecuted

those of this falth unto death.2?

520p. clts, ps 271s
5392- clt., pe 2724
S4pcts 7358, 83143, 9:11.2.21, 22i4, 2639-1l.
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In his reply to the attacks of the Freedmen, Stephen sought
to show his opponents that the real meaning of the 01d Testament
revelatlon was to present the grace and love of Cod for a rebsl-
lious people. He reminded them that Moses had already called
thelr attention to another Prophet Who was to come and whose
coning would be the greatest event in Cod's dealing with them.
He cautioned them aganinat the belief that they had merited
God's favor by thelr obedience. In conclusion, Stephen told
hls hearers that they had always resisted the Holy Spirit, as
their fathers had done, and that they had climaxed their re-
gistance to the Spirit by killing the Righteous One, Vhose
coming had heen told Beforehand,S9

The disciples, in contrast, were 80 filled with the power
of Jeaus' presence through the indwelling of the Holy Spirit,
that they would not alter their teachlng to satisfy the legal-
1sm of their compatriots. They were convinced that they had
no choice but to tell those things which they had heard and
seen, 6 "Every day in the temple and at home they did no%
cease teaching and preaching Jesus as the, Christ."S7 Stephen
chose to lay down his life rather than to deny his Savior.58
His fearless testimony was climesxed by the unlque privilege
of seeing the heavens opened, and the Son of man standing at

the fight hand of God.59 Saul was able to arrest many who would

S5acts 7:52,
6pets 4120,
57acts 5:42,

58rcts 6:8 to 73160,
59ﬂets 7356, :
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not deny that they were disciples of the Lord and followers of
"The Way."60 James chose death by beheading.®l Peter and the
other apostles were imprisoned several tlmes and scourged on
other cccasions.®2 A great persecution arcse following the
murder of Stephen and many Bellevers left their homes and thelr
families so that they might preserve their loyalty %o Jesus, %3

The real cause of the bitter enmity which the unbelileving
Jews felt toward the Christians must thus be traced to their
fear that the solidarity of this new group, hased as it was
upon individuel adhercence to the name of Jesus; would destroy
the tradltional Jewish solidarity which had come to be based
upon nationallty and riltual observance of the anclent laws
and customs.®4 The unbel leving Jews would not admit to any
relatlonshilp hetween Jasus of Nazareth and the Law which they
professed to venerate so hlghly-as The apostles pointed to the
resurrection of Jesus as the only basis for the hope of immor-
tality, while the other Jews were convinced that Ilmmortallsy
belonged to those who were sona of the covenant by birth or by

proselytization.®® Both Jews and Christians agreed that a day

S0acts 911482,

Slacts 12:2.

62acts 431ff., 5:17f., 40, 1L:3ff,
63acts 8:1l.

645cts 63113,14, 7:1-50.

S5 cts 33258,

66pots 3:29-33, 4:18, 5:29-32.
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of judgment and cntastrophe was at hand. But for the Jews this
was the day when thelr earthly kingdom would forsver be estab-
1ished and all non-Jews would Be excluded, and thus God's prom-
1ses %o Abraham would e fulfilled.®’ The Christians viewed
this day as %he day on which Christ would return to confirm in
His kingdom many from the east and from the west who had looked
to Him in sincere repentance and falth,

The steadfastness of the Christians 1ln face of the bitter
opposition from their countrymen underacores again the truth
that Jesus Christ was the constitutive factor in the new soli=-
darity. There were many compelling reasons why the Christians
should have sought to tallor thelr doctrines so that they could
m ke common cause with the other Jews. Togesther, for example,
the Jews and the Christians could have ralsed a strong voice
against the corruption rampant in the Roman Empire. Some
might have argued that this would be most pleusing %o God.
Then, too, the Christians could have enjoyed the favorable

position of being a religlo licita, and thus would have been

in better position to carry out their mission programe. They
could have used the temple and the network of synagogs for
their meeting places, Possibly by making common cause, the
Chr istians could reform the Jewish abuses from within. By
tempering their course and their words, they could have es-
caped the fierce persecution which their countrymen poured
out upon them. Less compelling reasons have often shaped

church poiicy of later centuriss. In the faceé of these great

GvLiOtzmann’ _92. cit.' De 29,
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pressures, why 4id the ecclesia choose the opnoaite course?
They did sec primarily because they valued loyalty to the
person and teachings of thelr Founder above any temporary ad-
vantage that they might have gained by diluting their confession
of Jesus. The disciplses summed up their position when they
told the Sanhedrin that they could not but spsak the things
which they had heard and sean.®8 The leaders of the New Israel
reallized that true solidarity and strength depended upon a pure
and uncorrupted relation to the Lord Jesuss They realized that
tho solldarity of the ccclesia was not based upon numbers nor
upon taking the course of least resistance. They also realized
that a3 the world had hated their Founder, so they too must
of necessity expect to be hated by the world. The indwelling
and impelling power of the Holy Spirlt led them to see the
truth of these things,G9 and no considerations of raclal %tiss,
personal safety, or numerical strength could change their minds.

The early Church also had to deal with Jewlsh influence
coming from some vwho were bona fide members of the Church.
There was a sizable number of belilevers who were zealous of thes
Lawe70 There were many sincers converts from Judalsm who be-
lieved that it was necessary to be eircumcised according to

the custom of Moses %o be saved.'l Belleving Jews of the party

S8ycts 4:119¢.

%9 cts 116.8, et al.
Tpcts 21:20,

Tlacts 1531,



56
of the Pharisees told St. Paul in Jerusalem that 1t was "nece
esaary to circumcise them, and %o charge thom to keep the law
of Moses."’® At the Apostolic Council St. Paul spoke against
thils trend and witnessed %o the centrallty of Jesus by reaffirm-
ing his faith that the Gentiles would be saved through faith
in Jesus; just as the Christian Jews themselves would be. 19
James declared his convictlon to the assemblage that they were
bullding a new house of Davld, whlch, according to prophecy,
would include Gentiles.’4 The Councll ruled that circumcision
was not neceasary, and sent its decision to the churches in the
provinces in the hands of Barmabas and St., Paul, both of whom
had risked their lives for the sake of the Lord Jesus Christ,?’9
Thus agaln it was the influsnce of the peraon of Jesus Chrisg
that enabled the ecclesia %o resist this pressure.

' Listzmann calls attention to four historical factors which
kept the Church from belng overwhelmed by the Judaizing reaction.
lie mentions the celebration of Sunday in place of Saturday, to
cormemorate the resurrection of Jesus; the cholce of ¥Friday to
replace Thursday as the first fast day, to commemorats %the
death of Jesusj the choice of Wednesday as the second fast day
in the place of londuy, and the presence of Hellenists in the

78 cta 1515,
TBpcta 15:11,
T4pets 15:13-18.
7%00ts 15125,
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Church who counteracted the Judaistic influence,'© Thus,
even from Lietzmann's practical point of view as a historian,
the person of Jesus emerges 58 the dominantly constitutive
factor in the New Israel,

The Book of Acts roeveals clearly that the New Israel was
almost desatroyed by the Judeic background and Judaistic pres-
sures which were presented By many of the members, The first
Jewlsh Christians were products of their tralning and their
environment. The manner in which they overcams their attitudes
toward the Gentiles and launched & world-wide mission program
casts lmportant light upon the nature of the solidarity of the
Now Testament Israel,

The Jewa In Palestine had 1little interest in thelr Gentlle
neighborss The proselytesa referred to in the Book of Acts are
gonerally Gentiles who 1ived outside Palestines '

In Palestine ¢ o o it 18 quite likely that

communal frictlon between Jews and Gentlles

had brougnht missionary work almost to a stand-

8t1ll, but the propaganda of the Dispersion

:zgsmore*og %ess at its high-water mark at

period, :
While the Jews paid lip service to God's command to seek %o
bring all people 1ntolthe ahal, they denled it in practice

in two ways., In the first place, most Paléstinian Jews refused

to have anything whatsocever to do with Gentiles.’? In the
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gocond place, all of them inslsted that the Gentlile muat be-
come a Jew, either By submitting to all requirements, include

ing circumcislon, or at least by submltting to the ochasrvance
0

of the Law.8 Hvldence lndlcatexs that most of the proselytes
had been attracted to the Jewish religlon by ita high moral
standards, and not By the message of redemption through the
work of the Suffering Servants This typical Jewish attitude
toward prospectilve Gentlle convarts is shown in St. Peter's
roaction to the rooftop vision, when he refused to touch the
meat which the Lord had offered him because 1% was not cere-
monially acceptable.81 Other members of the Jerusalem Church
ware shocked to learn that Peter had actually eaten with un-
circumcised men.s2 When St. Paul told the unbelieving Jews
that he had been sent to preach to the Gentilles, they cried
out, "Away with such a fellow from the earth! For he ought
not to live."83

The disciples could not immediately diverce themselves
from this inherited attitude. They, too, reflected an ab-
horrence of the Gentiles for some time following Jesus'! ascen-

slon, For a period of what may have been several years, the
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Church'!s work was limited to Jewiah people who were eilther
natives of Paleatlne or Jews from the Diaspora who happened
to be in Palestine, or to those Gentlles who were at least pros-
elytes of the gate.%% TWnile it 13 true that the apoatles had a
burning desire to bring in 28 many of thelr countrymen as they
possibly could, it toolk time for the Tord of the Church and of
history to impress upon them that their mission must include
the Gentlles. Although Jesus had commanded them to witness
unto the ends of the earth,as it seems that thls phrase was
understood at first to mean only those Jews who were scattered
unto the ends of the earth in the Diaspora. St. Peter's Pente-
cost sermon was addressed only to the House of Israsl, toithe
"men of Judea and all who dwell in J'erusalem,“a6 to the men
of Israel,87 t0 those who were his brethren by birth,88 and
to "all the house of Isrmel."89 It may woll be that St. Peter's
statement that God's promise was made not only to his hearers
and to their children but also "to all that are far off" was
limited, in his mind, to the Jews in the Diaspora.0

The first break in this exclusive Jewish-Christian soll-
darity came when Philip followed Christ's footsteps into Samaria
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and established a flourishing mission in that area.?l wWe do
not read that Philip was commissioned by the Jerusalem Church
to undertake that work. It 13 more llkely that he went there
to eacape the persecutlon which was raging in Jarusalem afb
that time.?? After he had begun the work, the Jerusalem Church
sent Peter and John as thelr representatives %o sanction this
mission.?° It 1o of interest to note that no feeling of joy
is asceribed %o the Jerusalem Church over the conversion of the
Semaritans, although this is reported in almost every Gentile
conversion mentioned in later chapters of the Book of Acts.

The nex% lesson in the nature of the new solidarity was
also furnished through the activity of Philip. He was commanded
by the Spirit of God to make the acquailntance of the Ethloplan
eunuch, and thus became God's instrument to bring this Gentils
into the Church.%4

Chapter nine forms a bridge between Phillp's work in chap-
ter eipght and the vislon of St. Peter in chapter ten as 1% re-
lates the story of the conversilon and preparation of St., Paul,
the great apostle to the Gentiles.

The next lesson concerning the true nature of the new soli-

darity was given to St. Peter at Caesarea, and 1t proved to be
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a most dlfficul% lesson for that sincere man of God to master.
The new principle is stated in these words, "What God has
cleanaed, you must not call common."?® To teach St. Peter the
practical meaning of that rule, the Lord caused the servants
of Cornelius to appear ati Simon's doorway lmmedilately follow-
ing the vision. This coincldsnce made a powarful impression
on the apostle, and he went down %o Caesarea with the serwvants
of Cornelius. To these Gentile proselytes he preached the
Same message which the apostles had proclaimed among the Jews,
"preaching the good news of peace by Jesus Christ (he 1s Lord
of a11)."9® The bellevers who had accompanied St. Peter were
amazed when the Holy Spirit was poured out "even on the Gentiles, 97
Through this experlence St. Peter learned that God showed no
partiality, but that in every nation anyone who feared Him and
did what was right was acceptable %o Him, 98

When the apostle returned to Jerusalem he was sharply
criticlzed by those believers who felt that circumcision was
necessary to salvation,?? He related the entire experience
to them, concluding with the outpouring of the Holy Spirit
upon the household of Cornelius.t9C The apoatle's internal

struggle and his epparent unwillingness to go to the house of
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Cornelius 13 reflected in his guestion directed to the brethren
at Jerusalem, "If then God gave the same gift to them as he gave
to us when we beliaved in the Lord Jesus Christ, who was I that
I could withstand God?"19l When the brethren heard this, "they
were sllenced. And they glorifled God, saying, '"Then to the

Gentiles also God has granted repentance unto life,'"102

This inocldent marks a moat important stage of growth in
the spiritual understanding of the Jewish Christlanse At this
time they were taught that the o0ld Jewlsh national concept of
the gahal had to be completely abandoned because 1t was con=
trary to God's original plan and because it would destroy the
new solldarity whilch God was establishing upon the person of
Jesus Christ. The new fellowshlp was based on the fact that
a man had come %o know Jeaua as his only Savior,lo3 that he
feared God and did what was right before God.104

This fundamental truth wes not learned completely and
finally even by those who were involved, We read, for example,

that

those who were scattered because of the per=
secution that arose over Stephen traveled as
far as Phoenicia and Cyprus and Antloch,
apeaking the word to none except Jews., Bul
there were some of them, men of Cyprus, and
Cyrene, who on coming to Antioch spoke to the
Greeks also, preaching the Lord Jesus. And
the hand of the Lord was with them, and a great
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number that belleved turn to the Lord.l99

VYthen Barnabas saw that the grace of God included also
the Greeks, he was glad, "for he was a good man, full of the
Holy Spirit and of failth."08

Had the first members of %the ecclesia failed to grasp
this fundamental notse of universality, they would have lost
their place in the spiritual history of the world, in the same
way that this had happened %o the members of the gahal. It 1s
Important to note how thoroughly the Lord explained this point
and how carefully and patlently he convinced these first Chris-
tians., First, Jesus commanded the disciples to witness unto
Him in Jerusalem, and in all Judea, and in Samarla and unto the
uttermost parts of the,e:a.::'tl'l.‘]‘o'7 The gift of tongues on Pente-
cost was to teach this same lesson, but 1t was not fully grasped
at first, perhaps because there were present in Jerusalem Jews
of the Diaspora who spoke in all these %tongues.1l08 St, Peter
falled %o apprehend the full scope of Joel's words that "who-
soever shall call on the name of the Lord shall be saved,"109
The same apostle quoted, without full understanding, the Lord's
promise to Abraham that in his posterity all the familles of
the earth should be blessed.l110 The Lord of the Church used
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persecution to force the Church to extend 1ts outreach to ine
clude the Gentiles. S%, Paul was called for the express pur=-
pose of bseing God's choaen instrument to carry God's name be-
fore the Gentiles, and kings, in addition to the sons of Israel,lll
The combination of these expllclt commands,‘the axperlencesa of
St. Peter and Philip, and the driving inslstencs of St, Paul,
in conformity to his special calling, led the Church to realize
1¢s true nature and its marked differentiation from the fossll-
lized gahal.

But the inclusion of the Gentiles was only one half of the
great problem which the New Isfael had to face and solve in
order to he true to 1%s calling and its nature. Having opened
the doors to the Gentiles, the Church was next racked by the
question of how the Gentiles should be admitted. Sts Paul
argued that they should be admitted on the basis of faith alone.
Those of the circumclsion-view insisted that they must also be
circumcised and be pledged to keep the law of Moses. At Caeaarea
St. Peter apparently did not insist on circumcision or the
pledge,

The Church at Antioch seems to have adopted

this liberal attitude from the first, and the

churches formed in Asia Minor during the

missionary tour of Paul and Barnabas included

not only Jews buft an even greater number of

Gentlles who were not required to be circum-

cised or otherwise to observe the Mosdlc law.n2

This pressing problem was brought to a head when repre-
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sentatives of the Jerusalem Church began teaching at Antioch
that unless bellevers were circumcised according to the custom
of loses, they could not be saved.ll3 Bruce polnts out that
such men would nmaturally refuse all soclal intercourse with un=-
circumcised persons, including comnon participation in the
Bucharist.ll4 Tven St. Peter wavered at Antioch and, at least
partially, inclined %o this point of views S%. Paul recognized
in St, Poter's actlion the thin sdge of the wedge which would
cleave the Church and eventually destroy the doctrine of sal-
vatlon by grace alone, Therefore, St. Paul opposed him force-
fully. 1% At the Apostolic Gouncil in Jerusalem the New Israel
was agaln fighting for 1ts life, as it had done a few years
earlier when St. Peter returned from Caesarea. The decision
of the Apostollec Council firmly established the principle thai
Jews and Gentiles alike would be saved by falth in the Lord
Jesus. It should be noted that St. Peter played a declsive
role in the formulation of this decision. The suggestilon of
the elders that the Gentiles refrain from blood and from things
strangled and from unchastity was clearly within the limits of
Christian liberty and brotherly concern, and did not touch upon
the fundamental question of how a man was saved. Through this
controversy, the Church was freed from any man-made laws or any

national traditions. It was freed for its true work of pro-
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claiming the grace of the Lord Jesus Christ to Jews and Gentiles
alike on squal terms.

The vision of the first Church leaders was socn focused on
the Gentile world more strongly than on the Jewish world: In
part ths destruction of Jerusalem and the flight of the Judean
Christians to Fella, whoare they rapidly lost their splritual
vitallty, 1'% accounted for this development. The historical
fact of the tremendous success which followed the work among
the Gentiles was another factor. The Ethiopian eunuch was
followed by Cornelius and his household. Then came Sergius
Paulus«t1? These individual conversions were followed by the
convorsion of large numbers from among the Gentiles in Antioch
of Pisidia and Iconium,tl8 Lydia and the jailer at Philippi
becams the first-fruits of the Gentile harvest in Europe.
Corinth and Ephesus were also the scene of converaions from
among the Gentiles,ll9

The Church's program of work among the Gentiles was en~
couraged by the existence of proselytes who had already learned
much of God's purposes through their study of the 01d Testament.
Hany of these readily accepted the message of the New Israel
as the consummation and fulfillment of that teaching which they

had learned, GCornelius belongs in this category, as does one

116Ldetzmann, op. clte, pe 235
1173048 13112,

118y cts 13344, 14:1.
119cts 1834, 19:7f,




67
of his soldiers,+%? TLydia was a proselyte of the gate,l2l
In Thessalonica, the ranks of the Church were swelled through
the conversion of a group of devoub Greeks.122 In Corinth,
Ste Paul found a aizable group of Greeks gathersad in the synagog
when he spoke to the Jews,l& The rapid expansion of the work
among the Gontiles points again %o the tremendous vitality
which the llving presence of Jesus Christ gave to the Church,

A final basic factor to consider in this discussion of how
the ecclesia grew to be true to its nature and calling 1s that
of the role of St. Pauls The Lord of the Church had chosen him
for the apecific purpose of carrying the Gospsl to the Gentlles.
In a vision, He said to Ananias, "Go, for he 1s a chosen instru~
ment of mine to carry my name bafore the Gontliles, and kings,

and sons of Israel."l?® e Holy Spirit moved the Church at

Antioeh to commission Sts Paul and Barmabas for the work %to which

God had called theme+2° When his countrymen would not listen

to them, St. Paul announced the judgment of God against thems

He further declared that from that time on he would take the
Gospel to the Gentlles.l26 Before the angry mob 1ln Jerusalem
and again before King Agrippa, St. Paul showed that he had never

120pcts 1017,
12lacts 16314,
1224cts 17:4.
1232645 1814,
1245045 9115«
1854 cta 1332,
126pg4s 1836,




68
lost sight of his great calling to bring the Gospel to the
Gentiles,127 At the Apostolic Council 8t. Paul let God's
mighty acts among the CGentiles speak for the freedom of God's
grace for the Gentlles., Dy hia own zeal for the CGentiles, he
forced the Church to give more attention to them.

Thua, through a combination of strateglc factors, the
Lord led the Church %to understand ever more deeply and radiczlly
its new nature and its new callings He showed 1ts members that
the solldarity of the NHew Israel mnust Be a universal solldarity,
or 1t would be no sollderity at alls He enabled it to shake
itself free from the natlomalistlic exclusiveness which had
both perverted and fettered the gahal.

One significent area remains to be discussed, and that 1s
the subject of the internal 1ife and organlzation of the New
Israel. Yhile the inforrmtion which the Book of Acts gives on
this gencral subject 1s limited, it 13 nevertheless quite in-
structive. As we have seen, the gahal was to have been char-
acterized by unity and purity.l28 Over the centuries, the
members of the gahal came to understand unity as a national
thing and purity as a ceremonial things The New Israel showed
& genuine understanding of these two marks, Thelr unity con=
sisted in common devotion to the Lord of the Church and, in Him,
to each other. After Jesus had ascended, the brethren and the

women returned to Jerusalem and with one accord devoted themselves

1275 cts 22:2), 26:117f.
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to prayer.lzg On the day of Pentecost they were all together
in the temple.130 Day by day they attended the templa together
and hroke hread in their homes.lS: With one accord they 1ifted
thelr volces 1n pralase to God after St. Peter and St., John had
been released by the Sanhedrin.t32 With one accord, they
gathered in Solomon's Portlco.l®3 Those present at the Apostolic
Council reached thelr declsilon with one mind.154 Ve are further
told that the "company of those who believed waere of one heart
and soul."135 The Christlans continued in dally fellowship,136
and they cheerfully shared their goods with one another,l57
The love feast was an important part of thelr 1life together.138
The Jewlsh Christians were ot first not willing to of fer thia
same full unlty to the Gentile converts. The strlct Jewish
Christians would not eat with an uncircumcised person, even
though he might be e proselyte or a convert. But the apostles

saw clearly that this restriction on the full unity of the Church

129 0%s 1:14.

lsoActs 221s
131Acta 2:46,

1325 cts 4:24,
1335cts 5312,

1345045 15:25.
1385 c0ts 4132,
1§5Acta 2142,
187n0ts 4132,
138a0ts 2:47,



gk

70

would lead eventually %o the loss of the solidarity, and so
they pleaded with the Apostollic Council %o establish no false
divisilons within the fellowship.

The love of the bellevers for one another was an outstand-
ing featurs of thelr unity. The New Israel was determined %o
follow the Lord's coummand to love ons another. The words
agapan or philein do not occur in the Book of Acts, but the
true spirit of agape is contalned in the behavior of the be=-
lievers. The following observation concerning the meaning of
agane applies in every sense tc the Church of the Book of Acts:

The organlc principle, laid down once for all

in the law of nelghbourly love, 1s hers com=-

pleting 1its organising task: once the readl-

neas of any Israelite %o help those who share

with him the life of the Covenant nation, 1%

now means serving fellow-members of the new

people of God--making the salvation of the

bBrotherhood the supreme object in life.

'Beloved! and 'Brother' become interchangeable
terms, 139

Outsiders were desply impressed by the mutual love of the
Christians, No group %oock better care of 1%s own membars than

the Christian Church,

which cared for its members in sickness, found
them employment and rescued them from the debtor's
prison, surrounded them with human kindness when
they wers 1ivin§ and provided for their orphans
when they died,l40

The force of Jesus! personality showed itself in their relation-

139Ethelbert Stauffer, "Love," Bible Key Words, translated
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ships with one another within the ecclesia.
The members of the ecclesla were also deeply concerned
about purity, and for them thls meant purity of doctrine and

daily 1life. They knew that purlty of doctrine must be preserved

so that the Spirit of the risen Lord might remain with them.1l4l

When Ananilas and Sapphira disturbed the purity of the Church
by their hypocritical actlion 1In regard to the sale of their
property, St. Pster took prompt and vigorous action,l42 Very
posslibly he had in mind the serious consequences of Achan's sin
against God and against the gahal and the severe punishment
which God meted out to him.+%® The discussion concerning the
necessity of clrcumcision also threatened the purlty of the
solldarity, but the wlse suggestlon of the Apostolic Council
preserved both the purlty and the unity. The believers were
determined %t o preserve the purlty of the doctrine which Jesus
had entrusted to them, for they knew that only thus could they
also preserve His power in the Church.

Jesus intended that His message and the power of His
person should be brought to the world through the organization
of the Church,144 Thus the subject of the Church's organiza-

tion 1s also germane to this study. The nucleus of the Church
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in its Tirst years waa the company of the apostles. Theip
position in the Church derived primarily from the fact that
they had heen selaected by Christ Himself, had been trained by
Him, and had been commissioned by Him directly to be witnesses
of His resurrection. 'The word apostolos has this technical
meaning in the New Testament, except for two unusual usages.
St. Paul applied this term regularly to Himsel{ because he had
been called personally and had seen the risen Redeemer. In the
other case, the term is applied in the Book of Acts to Barnabas, 149
The term alao includes the idea that he who has been sent has
also been authorized and empowered by the Lord Jesus %o complete
his mission.14® The apostles were no closed ruling body but
they certainly exercised "an 1ll-defined but lofty suthority
in matters of administration and government."1%47 Thus they
sanct loned Philip's mission approach to the Samaritans by send-
ing St. Peter and St. John to Samaria,l48 They definitely oe-
cupled a pre-eminent position in the counsels and in the general
leadership of the community.l49 Vhen the dispute arose between
the Jews and the Hellenists concerning the widows, the apostles
called the brethren together and suggested a course of action

%o them.150 0nily in this passage are the apostles referred %o
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as "The Twelve." The paramount spirltual authority given to
the apostles by the Lord, whlle in itself not organizational,
did help the early Church achleve & more closely-knit organiza=
tion than would have Bbeen possible without this central suthor-
itative bodys.t®l Conceivably, a large numbsr of independent
and unrelated congregatlons might otherwise have sprung up.
The spiritual oneness under the one apostolic Word of the Lord

foatered an organlzatlonal oneneas,

But the apostles did not long occupy a position of outstande
ing importance in a governmental-organizational way. Undoubtedly
many of them had left Jerusalem %o do work in other lands. But
the real reason for the fact that the apostles came %o cccupy
a relatively unimportant position 1ls found in the very nature
of the apostolate and of the solidarity of the New Israsl. The
apostles led men, not to themselves, but to Christ. Everyone
who joined the ecclesia found himself in a personal and unique
relationship to the risen Lord, The word mathetes in the New
Testament means one who has entered into a personal relationship
with Jesus as the result of & personal call.152 Vhile 1t orig-
inally meant one who had been called by Jesus while He was on
earth, it soon came to include all who had been called by Him
through the Apostolic Worde The presence and activity of the
Holy Spirit in the hearts of all believers confirmed thelr
bPersonmal relationship with Him 15% A1l who were obedient %o the

151A, C., Hervey., "Acts of the Apostles," The Pulpli
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falth were in spiritual communlon with the Head of the Church.
Thus the humblest r}isciplé was in essence equal in euthority
to the aposiles.

In the first years of the ecclesia, the Jerusalem Church
occupled a central poslilon of Importance and even of authority.
Thus this Church sent St. Peter and St. John to Samaris to com-
plete Philip's misaion worke St. Peter was asked %o give an
account of his journey %o Caesarea. V¥Vhen a congregation sprang
up at Antioch, the Jderusalem Church seni Barmabas to wish them
Godapeed. Teachers from Jerusalem were listened %o with par-
tlcular respect by the churches in the prmrim:cas.l54 The cir=
cumcision dispute was referred to the Jerusalem Church for dls-
cussion and guidance, and its suggestion was received wlth joy
by the other ch.urchas.l55 It should be noted, however, that
Sts Paul and Barnabas, %oo, played important roles in this
meeting. 2t, Paul reported on his success smong the Gentiles
to the Jerusalem Church regularly,156 But the center of ac-
tivity graduslly shifted from Jerusalem to Antioch, and then
farther wes$, The Church at Antioch commlssioned the first
missionaries among the Gentiles,157 Possibly the apostles and
disciples were thus carefully preparing for the day when the
Jewish curse upon themselves and their children would bring

about the destruction of Jerusalems More likely it was the
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abundant vitallty of the presence of the Master which led the
disciples to sesk new bases from which they could operate among
the Genftlles with maximum efficlency.

The Book of Acts Indlcates that a presbyterian form of
governmenit existed in the early Church. But it also indicates
that all the bellevers wers drawn into the discussions and plan-
ning of the Church whenever pos sihle.158 A negative answer muat
be glven to the question of whether the solidarity of the New
Testament Israsl required one certain form of church government.
The form of government does not belong to the essence of the
Church, nor doss it in any way constitute a factor in the real

solidarity of the Church,

In conclusion, a few general observations can now be made
concerning the asolidarity of the New Testament Israel. Essen=
tilally it was the same sort of solidarity which should have held
together the 0ld Testament gahal. In both cases, the solidarity
was originally constituted by a gracious act on the part of Him
Who was the Head of boths The gahal was constituted by the
glving of the Law on Mount Sinal, The New Testament goclesia
Was constituted by the giving of God's Son on Mount Calvarye
"The spiritual homogeneity of the two covenants reats on the

ldentity of the divine head of both," as G, A, Findlay has
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expressed 1t.15° The gahal lost its true solidarity by an
exclusive emphasls on external matiers such as race and cere-
monial observance of the Law 1n place of the spiritual unity
and purity for which God had origlnally created it,

The New Tastament Israel was originally designed by God to
Be the fulfillment of the gahal, but because the gahal had be-
come essentially perverted, it actually replaced 1t in God's
economye. The solidarity of the ecclesia was constituted 1n
the person of Jesus Christ. The members of the early ecclesia
realized this poilnt and sought %o preserve the spiritual unity
and purity of the ecclesia in and through Jesus Christ. In in-
ternal matters the ecclesla was closely knlt together. In the
Spirit of brotherly love it could solve the various disputes
and problems which arose, It manifested a burning desire to
share Jesus With the members of its own race and with the
Gentiles. At the same time, i1t maintained a solid front toward
both the Jews and the Gentiles, and so, in 1ts garly years, was
not corrupted by influences from either of these two sources.
The power of the ecclesia flowed from the fact that Iits members
St0od in close personal relationship to the resurrected Christ,
even though most of them had not known Him during the days of
His flesh., The Spirit of the Son was the important factor in
preserving this personal relationships The ecclesia, in con-

¢lusion, manifested both a real determination to preserve 1ts

159G, p, Findlay, "St. Paul's First Epistle %o the
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own unity and purity of docirine and 1life, and at the same time

displayed a burning zeal %o share the Savior with all men every-

wheres
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