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existing in sevoral different estates. In hig first
estate man is a spirit. When a child is born it simply
means that another spirit has taken on flesh and bones.
The Mormon philosophy contends that all things, whather
spiritual or temporal, ave material. Hence the spirits
are not something intangible, but they consigt of matter.
They have bodies similay to the mqrtal bodies in the
flegh, Ths spirits are defined as "aggregates of re=-
fined material atoms and have more power when placed in
bodies begotten for them."l® The spirits have intelli-
genca. The intelligence of the 8p1r1£ is important to
the ultinate salvation of the eternal man. The spirit's
intelligence is similar to man's. It recognizes good
and evil and chooses between them. Through experience
it increases 1ts intelligencea. mha lormons have made
no speculation or revelation concerning the spirits!
origin other than that they were begotten by the Hea-
vanly Father. It seams that they do not have a elsar.
notion on the origin of the gspirite They say of men,
"mon is of eternal nature and of divint lineags."l6 In
contrast the following statemont is made: "Spirits are

begotten by goda and goddesses, who have functional

15. George B. Arbaugh, op. sit., p. 100.
16. James E. Talmage, Ope oit., p. 242.




bodies like ours."l? If they are begotien by gods and
goddessss they could not be eternal according to logical
thinking. Perhaps no better description eould be given
the gpirits than the words of a membar of the liormon
cults
This individusl, spiritual body, was bo=-
gotten by the Heavenly Father, in His own like-
ness and image, and by the laws of precreation. -
It was born and matured in the hsavenly mansions,
trained in the school of love in the family ocire
cle and amid the most tendey embraces of parentd
and fraternal affectione In this primeval pro=-
bation, in its heavenly home, it lived and moved
as a free and rational :Lnta].ii.gsnca, acting upon
its own agenoy, and, like all intelligence, in-
dependent in its own sphere. It was placed under
certain laws and was respongible to its great

Patriarchal Head, This has been called a wfirast
eatatel” .

Particular attention should be given to ithe quotation
above which refers to the intelligence of the spirit. The
whole scheme of salvation of man evolves from asd revolves
about intelligence. Iormon writers make it a point to
speak of individual differences of men, whereupon referencs

is made to a fundamsntal principle of democracy as is
written in the Dsclaration of Independence, "All men are
created free and egqual.®™ A HMormon writes: "But it is neni-
fest folly to earry this conception of the legal equality
of citizenship to the extreme of assuming that all men

are alike in capacity, ability or power."1® The spirit

19. Jamag E. Talmage, Ope. gite., D 236
17. Georgs Be. Arbnugﬁ,'%g; olt. p. 100.
18. Parley Pe. Pratt| Ope. cit. P b7.
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advances before it enters mortal flesh as it makes use
of its intelligence. The mcre the spirit grows in in-
tolligonce the greater becomes its power, and thse greater
in powex it becocmes the higher in ability will be the
body into which the spirit enters. Just how the spiritg

come to have differsnt or varied initeclligence is not
gtated, but ascording tc all indications it is by their

own uae of the intelligence which they were given when
ersated. A Mormon author writes: "So far as we can peer

into ths past by the aid of revealed light we see that
there was always gradation of intelligence, and conse-

auently of ability, among the spirits, procisely as such
differences exist amongst us mortals."20 The spirits,
having the choice of good or evil, gain more intelligence-
as they choose the good. With more intelligence tha
gpirit has more powar becsuse it has more control of mat-
tere If ths spirits choose the evil they may become less
intelligent and hence less powerful for power is gained
by intelligence. This might be called the key note of
their plan of salvation, because thaiv ultimate goal is
power and glory. The source of varied talents in mankind
is thevefors traced to man's preexigltent soul:. In reality
the process of his salvation is begun before entry into
the world by mortsl flesh since salvation is acquired

20. James E. Talmage, Ope ¢it., pe. 240



through advancement of the "eternal being.” This takes

us to the plan of salvation as continued in man's se-

cond eatnte. !

THS CROAYION OF MANe The llomaon story of the world
oveation reminds us of the fuseipa$1ng fairy tales chile
aren love 10 nhear, Joseph Snmith, the inspired prophet,
glves ug an interesting account of the creation of the
worlde The lead of the gods had a council meeting with
the leszsexr godse The supreme head ig the god addregsed
as God the Father, snd the Father of Jesus Christ. o
has more intelligence thon all the other godse The Fo-
they conceived an idea which would peymit all the gpirits
%0 acguire the powver of mastering nature. The plan viasg
to take of the geli-axigtent materials, assemble then,
sud make an eaxrth cf them. Ihe materials were not created
for all matier is eternal, but simply arranged into form.2
Thig earth was then to be the abode of "embodied" spirits,
the gecond estate of etermal man. The firsl two bodles,
Adem and Eve, were ithug creaited and placsed upon the earth. .

The oreation of man had its purpose for the salvation
of the spirvits. Vhen an immortal breaks a iaw of the lm=
mortals he becomes mortale In other words, mortal man was

made to embody the spirit whioch did not follow the exact

2l. C(Ceorge B. Arbau.gh, ODe. cit., D. 108.



lows of naturo.®? It would logleally foilow ihat more
tal man L3z a deg»adation of the gplrit, but this is not
30 The embodied spirlt 1a in a highox position than |
the unombodied. Foar this roason tha spirits eligible

to antar into tho mortal atote of man is not confined

to those that broke a lawe. Ia order to hava greater
Joy and greater developmant ali spirits must enter into
nortal :f.'lssh.25 Human exigtence is aimply anothor stage

of the eternmal being.
When this eteraal being enters thig world to become

nan he is unconsclous, awakening in the world with no
knowledge of the past.24 The eternal baeing is placed
upon the earth in the form of man to0 provide for his
further development in intelligence. However, God placed
man on the earth a parfect creature withocut sin. In his
perfectness man could not enjoy the goodness of the Fa=-
ther becaunge ha did not kunow what it was to be inflicted
with evil. Thoersfore to procesd in the unending chain

of progress man had to fall into sine.

THE FALL OF MAW. Up to this poiat we have ccnsidered

ihe preexisicnce of man and the purpose of man's creation.
The next step in the lMormon order of salvation is the fall

of man. Mormon theology mays the £all of Adam is not a

22.Charles W. Penrose, ope. 6it., ps 43.
23.George B. Arbaugh, op. cite, De 233.
24, Parley P. Pratt, op. eit., p. 57.
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secornful errory in the history of man but rather it is
essenbial to the way of salvetion. To the Chrigtian

the fall of man meant a fatal mistuke. A3 a resulit of
it man was osiranged fyom God, which meant eternal con-
demnation for him, "For the wages of sin is death,"
Romens b, 12, But the new and strangs revelations which
has come to the lormon ssers says directly the opposite.
In Hormoniam the fall is a great blssging ag their "ine
spired" wrevelution indicates:

«esseswsBlegged be the name of Cod, fox
baeause of my transgression my eyss are opened,
end in this life I shall have Joy, and again
in the flesh I shell see Col. VWers it not for
our tranggwession we nevar ghould have nd seed,
and revey should have known geood and evil, and
‘the joy of our redemption, and the eternal life
vhich God giveth unto oll the obedient. '® .

God gave Adam two commondments. One commandment

was Lo yefyain from eating the forbidden fxuit, the othef,
to be fruitful and muliiply. In Adam's stalte.of holiness

life would have remained exactly the same. He could not
have followed the command to be fruitful and muliiply, for
Eve had been thrown out of the Garden of Eden becesuse of
her sin. Eve'ls sin geparated her from Adam. Therefore
in oxder to be fruitful and multiply Adam had to sin

to become unholy that he might be reunited with Eve. Be-
ing reunited with Eve Adam was now able to have children.
Fe therefore had to break the commandment to remain holy

25. Joseph Smith, The Fearl of Great Brice, loses 5,
YoEe11 R T
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in order to fulfil the commend to multiply.Z6 Thig
appears to be a gtrange inconsistency, but this ig the

teaching of the new rovelation. The Book of Mormon de-
geribes the situation thus: "
And now, behold, if Adam had xot trange

gressed, he would not have fallenj...And all

things which were crsated, mugt have remained

in the sane staltGee...ind they would hove had

no childr@flece«esehaving no joy, for they lnew

no migery; doing nc good, for they knew no sin

eccecsoddam fell that meh might be; and men are,

that they might have joy.&27

It is imperative to their system of salvation that ne Me=on
man should be fruitfule. TFrulitfulness iz a mesns to the
ultimate goal which they have in mind. Without procycatim
of children the countless spixits yet in the aspirit world
would have no way in which to progress. From the kormon
doctrine on the fall of man it is evident that this group
which culla itgelf Y“The Church of Jesus Chrisi of the Iate
ter Day 3Jainis" lLias compleitely turned the Christian doo-
trines topsy turvyl Another link has now been completed

in the steps toward gsalvation. But to understand the ne-
casslity of the fall we must consifder wvhy it is so importam

for each individusl to have off-gpring.
WHY PROCREATIONY The final aim of the liormon is to
attain unending power end glory, just as the greatest

god has attained at the present time. Since man is an

26. James E. Talmage, The Articles of Faith, p. 475
27. Joseph Smith, The Book of liormon, Il Hephi 2, 22-26
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off«-gpring of deity he 1s of divins linesgs, and cone
sequently, the Mormon congiders himself a potential god.
Jogeph Smith gives proof for such a statement when he
payg: "God Himself was once as we are now, and is an
exalted man, end sits enthroned in yonder heavens."28
The very God whom they call Father developed to His high
astate by the same process which man now experiences in
his advancement. Concerning man's advancement to God-

hood the Doetrine and Covenants soys:

Then shall they be Gods, because they
have no end; therefors shall they be from ever-
lasting to everlasting, because they continue;
then shsll they be above all, because all things
are subject unto them. Then shall they be Gods,
becauge they haove all powar, and the angels are
subject unto them. Verily, verily I say unto
you, except ye_abide in my law, ye cannot attain
to this gloxry.=2?

Here is set forth the prineiple that if the laws
aré kept which have been precsribed man will become a
god. Unless man producses off-gpring his potentiality as
a god will not be realized. Consequently the next step
clogar to salvation is precreation.

It was stated above that man's ultimate goal is to
attain unending powsr and glory, just as the greatest god
has attainede. To be eligible for such a high estate cne
must be the parent of off-spring for parenthood is the

28. James E. Talmage, The Vitality of lormonism, p. 272
29. Ibid. ps 247 S



is the beginning of this glory and power. A man is the
hegd of his family. The larger the family which he has
the greater is his power. It naturally follows that to
recelve benefit in heaven from the power which a mon gains
from this relation on earth, this family relation-must
continue in heavene TFor that reason the better start a
man has in produeing bodies for the spirits wvhile on earth
the greater power he will have after this life. Even here
on eaith man can be oalled a little god.

Added to the purpose of enhancing his cun glory the
iformon thinks cof all the spirits yet to be embodied in

moytal fleshe The more mortal bodies he can provide for
the spiritis the higher he will stand in yelation to the

other gods becaouse of his good wWorke

Closely allied with the doetrine of prooreation is
the lormon practise of polygamy. Even though the Hormons
have submitted to the present laws of ocur country they
caunot tiuthfully claim to have given up their dootrine
of polygamy. If this were true they have given up a fundee

mental stepping stone to their salwvation. "All good MMor=
mons who by polygemy con have large 'kingdoms® will Like-

wise become gods."S0 Polygamy was one of the most impor-
tant doetrines of Joseph Smith. '

Ag an argument to Jjustify the plural marriage they
use the Scripturzl grounds that i1t is not sinful to marry

30. Gsorge B. Arbaugh, ope. cit., p. 104




after one wife has past on to eternity. They say that

the man will have both wives in heaven. If such be juati-
fied in hoaven surely it is not wrong tc marry more than
one wife here on earth.®X As a matter of fact a man will
not have both wives in heaven for the ingtitution of mar-
rilage doen not continue in hsaven. latthew 22, 30: "For
in the resurrcetion they neither merry, nor are given in
marriage, but aro as the angels of Cod in hsaven." An-
other argument advanced to justify polygany is the vir-
tuous women who should have opportunity to marry a good
hugband. TFrequently the good husband she wants is already
marricd. She ghould therefore be permitted to marry him
that she might enjoy the companionship of a good mateed2
To subgtantiate the fact that the Iiormon places great in=-
prtance upon marriage it is noted that he refers to it

a9 a sacrament.®® Another says of those who do not marry
that they bscome only angels and not gods. They become
the servanis to the "Royal Family of Eeavén, The Princes,
Kings and Priests of Eternity."34 Consequently "outside
of marriace the salvation of man would be incomplete."30

Salvation could not be complete becaugse man could have
no great power without a large family over which to rule.

dl. Charles Ve Penrose, Ope. O:I.t-, Pe 5l.

32. Juvenils Instrotor Office, A Hand-book of Refarencs,
Pe 100.

33e. Ibid. p. 99.

4. far[ay Peo l’ra.tt.q ODe 011"-. pe 1l6l.

35. Franklin D. Richards, op. eit. p. 117.
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Polygamy is practised so that as many children may be
had as possible. Thelr iunterpretation of Ephesians

6, 22 "The husband is the head of the wife, even as Christ

is the head of the Church" is peculiar to this dosctrins.
In referencs to the passage it is said, "eg Christ is

ct;rnally the head of ths Church, so is the hugband eter-
nelly the head of the wifo."®® The begetting of children
likewise dces not end with thig life. Proereation ig the
main reagson a man keeps hig wife after this life. Withe

out her he could not coniinue tc advance in powere.

MCREAL MAN, OHE STAGE IN AW ETIRNAL PROCESS. As
astated previously, man enters this world completely obli-
vious of what hag heppened to him in the world of spirits.
He may have been one of the leas intelligent spirits.
Should this be tyue with an individual he could explain
hiz own insfficlencies. Ilomon theology says the explana-
tion 1s simple. Ths gpirit of that person was one of the
gpirits vhich did not conform to the perfect laws. On the
other hand the individual who enjoys the peek of health,
good fortune, fame and the like may be the result of one
of the good gpirits. Man comes into this world with native
ability exactly in accordance with what he has deserved
according to the spirit vhich inhabits this tabernacle.
"fhe gpirits of all men in their primeval states were in-

telligent. But among these intelligances some were more

56« Ibid. Pe 1l8.



noble, that is to say, more intelligent than others."3”

Thig accounts for the differences to be found in mankind.
But regardless of the differences, man is placed in
the state of mortality for a speciiic purpose. If a man's
tabernacle is inhabited by cne of the lesser 1ntelligant
spirits the man has o chance to grow in intelligence, and

make up for what his preexistent spirit lacked in compari-
son with other splrites. He not only may make up for his

lack, but gain sven greater powsyr than othsrs. If a man

does not make uge of the intelligence he has he will be-

come less intelligent rather than become mcors go. If how=-
ever, he "mskes good" during this perioed he will bs closer

to the ultimate goal of salvation. Further teating aweits mexs

in the next stage of life if man fails to mels the proper
prograss. Talmage descyibes man's mortal life as to iis
plece in the eternal existence of his soul when he zays:

Our life in the fleah is butl onms stage

- the urge of t *s etornal progres
gnlink ggnggotfng %ﬁeag%%rgitiga pasg Wrih the

eternitiss yet to coms. The purposs of our
moxrtal probation is that of education, training,
tricl, and test, whereby we demonsirate whether
we will obey the commandmants of the Lord our
God and mo lay hold on the boundleas opporguni-
ties of advancemant in the eternal worlds.9®

Tife is as God, that is, without beginning and withoub
ende Man is Just part of that huge oirele. M"To every

37. Parley Pe. Pratt ODe cit. De 68.
8. James L. Talmagé, Ope. cIt:, Pe 238«



atage of development, as to every human life, thers is
beginning and erd; but each atege 1z = definite froetion

of eternal process, which is withou® beginning or end.*39
The life of man in humen exigstence can be called 2 part

of salvation itself. It is a step higher in degree than
the firat estate becanse the mortal body is 2 highex

devalopment than the spirit.
Thus far we have considered the development of man
in yelation to salvatlion up to the point of his death.

First it was noted that all nen are etsrnal beings, having

preexistent souls. Then in oxder to permit the advancement

of the souls a body was oreatdd for them. However, two
bodies gave tabernacles to only two of the preexistent -
spirits, consequently Adam and Eve ware commanded to multi-
pPly. This introduced ths Mormon doctrine of procreation
with its inmplicaiions as to man's salvation. It was noted
that tﬁa moye bodies procreated by the human being the
higher he advances in power becauge he becomes thae head

of so many more people. Hence the liormons have allied
with their procreative scheéme the polygamous marriages.
And finally the life of man was considered according to
its placs in the scheme of salvation. lortal man merely
occupies one short period of time, or one stags of the

aternal procegs of the soul. Now let us see what the life

after death holds in store for man.

39. Jomes E. Talmage, one. ceit., p. 24%2.




