Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Master of Sacred Theology Thesis Concordia Seminary Scholarship

5-1-1957

The Educational Implications of Holy Baptism

Franklin Ritthamel

Follow this and additional works at: https://scholar.csl.edu/stm

b Part of the Practical Theology Commons

Recommended Citation

Ritthamel, Franklin, "The Educational Implications of Holy Baptism" (1957). Master of Sacred Theology
Thesis. 140.

https://scholar.csl.edu/stm/140

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Master of Sacred Theology Thesis by an
authorized administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


















T T

CHAPTER TI11

TR

Ta
o
e
—
=
3
(73]
(@]
4
;O
O
:f-l
]
E-l
o |
‘_‘E\l
]
o3
1
'!'1
[&]
= |
o
_,!
&'3
o +}
=
¢a

Thouzh every Christisn denominatlon 1ls ready to admi

that the "miracle of hirth" is & manifestaetion of the love

ferent denominations vary in their pro-

posals and teachings a4s T2 how the parents should proceed

in dealing with the little baby in the realm of spirituval

0% e : - vy e lm A b 2 ¥+ B
There are saome zroups which reject Bs

tism Iin its en-

O

tirety in the historical Christian sense, Amons these are

groups like the Luakers, who

consider the Chriatisn 3scraments to bas were
rituals without sny re2l sigznificance. Any
event in 1li7e is considered sacramental if it
is truly an ovwtward sign of an inward mracs.
v Eaeos

pter Baptism 18 sajid to be at best but 8 symbol

of the Baptism with fire andé the Holy “host,!

Another group in this classificastion is the Salvetion Army
whose attitude toward the sacrementis, includins PBaptiasm, is
summarized as follows by Dr. Hayer:

Baptism and the Tord's Supper are pluced on & par
with the abrogated Jewish ceremonies, are said to
be unnecessary lor salvation or the development of
gpiritual lirfe and evidently not intended to be
perpetually observed., The sall-important Baptism
is said to be the Baptlsm with the lioly 3Spirit,

ir. E. Mayer, The Religious Bodies of America (St.

Louis: Coneordia Publishing House, ¢.1954), p. 412,
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which "results in the nurifyﬁrr of the heart and

in power for service," The dedication of children,

teatimony, wearing uniforms, pledcing total ebsti-

nence, being sworn in, and regulations are said to
accowrlish the same ends which advocates of "water

Baptism” claim for Baptism.2

Pr. Mayer's evaluastion of these positions, given in 8
Tootnote with the preceding guctation, 1s pointedly clear:
"The allepedly 'neutral position! towsrd the Sacrsments is
tantamount to 8 relection of the Sscramenta.”~ %?en lookiasz
for educational implications in Holy RBaptism, it is unneces-
garvy Lo conslder these mroups.

In order to trsat thils subjiect, the educstional impli-
cations in Holy Baptism, the denominatisns of Christendom
have been divided into three proups. The grou;
upon thelr different sttlitudes towsrd Holy Bspitism, or more
specificaily, ialfant or pedo-~baptism. These groupin-s are:
first, those who do not believe that the infant should be
baptized at all; secondly, those who believe that the infant
should be baptlzed, but that baptism is merely an outward
symbolical act; and, thirdly, those who believe that an in-
fant should be baptized because through Baptism the infant
receives something which is important for his spiritual lifre.
It mast be remembsevred that the denominational names which sre

given, especially in the first two groupinvs, sctually cover

e larze number of groups. It is felt to be unnecessary to

2Tbid., pe. 344,
Ibid., Note 3.
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give all the individual denominational names of these differ-
ent groups. For the purposes of this study, the names whlich
are used will be sufficiently clear.

The first group consists of those who do not believe
that infants should be baptized. Included in this grouping
are the Baptist denominations and the Christian churches,

The basis of thelir contention that infents should not be bhap-
tized rests upon their understending that there mumat bhe fsith
before & person can bhe haptized., When dealins with the bap-
tismsl command of Christ In St. Matthew 22:19 they believe
that the person must first be made a disciple by heing teught
and then baptized. The attitude of the group is that s’nece
an infant cannot he tausht the Christiaun relicsion, it cannot
have faith, and therelore, should not be baptized. Baptism,
for them, becomes merely an outward symbol whereby a person
shows the inner condition of his or her heart. The individ-
val in fulfilling the command to be baptized expresses hisg
faith.

In the words of & leading Baptist theoloslan, this
could be stated as follows:

Christian Raptism is the lumersion of a bheliever

in water, in token of his previous entrance  into

the communion of Christis death and resurrection,

or, in other words, in token of his rezsneration

through union with Christ.?

Thnis sare writer in speakling of the proper subjects of

4augustus Wopkins 3trong, Systematic Theolory (Fhila-

“delphia: The Judson Press, ¢.1907), p. 931.
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Baptism has this to say:

The proper subjects of Beptism are those only
who give credible evidence that they have been
regenerated by the Holy Spirit - or in other
words, have entered by faith Ilnto the communion
of Christ's death and regurrection.®

The position of this group, its opposition to infant
Baptism, prompts these statements. The group doss not look
upon Beptism as g Sacrament Iin the Lutheran sense of 8 means
of grace. Vhen this group deals with the Sible passaces
which spealk of Rgptism giving the forgiveness of sins and the
assurance of salvation, they show that this has merely a
gsymholical significance. This Is attested by the following
aguotation:

St, Matthew 3:11 “I indeed baptize you in water
unto repentance." Hark 1l:4 "the baptism of re~-
pentance untc remission of sins." Mark 16:16
"He thet belicveth and is baptized shall be
saved.” John 3:5 "Except one be born of water
and the spirit, he cannot enter into the king-
dom of (God." . « . 8re to be explained as per-
ticular inatances "of the general fact that, in
Seripture lenmuare, a aingle part of a complete
action and even thet part which is most obvious
to the senses, is often mentioned for the whole
of it, and thus, in this case, the whole of the
solemn transsction is desipgneted by the external
symbol." TIn other words the entire chanse, in-
ternal and external, spiritusl and ritual, is
referred to in languare belonzing strictly only
to the ontward aspect of it.

Thouzh these anti-~pedo-baptists do not look upon Bsp-

tism as a means of grace in the Luthersn sense of the term,

5Ibid., p. 945.

61ibid., p. 946.
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nor do they f£ind any ground for Christisn education irherent
in Baptism itself, they still have & highly developed pro-
gram of education. There is an association of Baptism and
teaching in their midst which can be readily seen from a
presentation ol what they call "the relative order of baptism
the third commend in this chain of obedience."? The writer
speaks of the pgreat commission glven by Christ and savs:

By the examination of this commission, as ziven

by #atthew end Mark, the items stand thus: "Irst -

Teaching or presching. Second -~ Belief or fai

on the part of the tauvght. Third - The %apﬁasm
of the believer in vhrist. Fourth - The tesching
or inatructing of the disciples in all the com-
mandments of Christ. And, lastly, the promise of
the Savior is, to be with those who execute his

commisaion to the end of the world."
From this guotation it can be seen that these groups believe
thut Christian education should precede Raptism g8 well as

follow 3t. The purposze of this Christian educstion is to
%)

brinrs a8 person to falth in vhrist so that he will be beptized.

After Bpptism @ person is expected to grow in the teachings
of Christ.

The second group consists of those denominations which
accept infant Baptism merely as 2 symbol of & eovenant be-
tween %od and the parents of ﬁhe infant. Included smong
these are the different Methodist groups, the Presbyterians

and the Reformed bodles.

7D. B. Ray, Baptist Succession (Rosewead, Califarnia:
The Ring's Press, c. 1949), p. 219,

81bid.

-
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The Methodist Book of Discipline has this to say sbout

chlldren and Baptism:

=

"

not

Ye hold that all children, by virtue of the un-
condltional benelfits of the atonement, sre mem-~
herg of the Xingdom of God, and therefors gracious=-
ly entitled to Baptism. The minister shall earnest-
1y exhort all persons to dedicate thelr children to
the Lord in ‘ﬂpt,um as early 88 convenient and, be-
fore RBaptism 13 administered, shall dilige .tly in-
gtruect the p“ren*s recsrding the vows which they
assume 1n this Sacrément, It 1s expected of parents
or puardians who present thelr children for Raptiam
that Lksy use all dili~ence in brinzing them up 1in
conformity to the Word of God; and they shall be
admonlished of this oblisz athoq and earnestly exhorted
to falthfulness therein.®

The Methodist Church also assumesa g respongibility to-
the baptized child as can be seen {rom the zame gource:

rd all ckildren who have been baptized as

n visible convenant relation to God and
under the special care and supervision af the
Church. All children who are baptized by 2 ¥etho-
dist minister and other baptized children under
the care of a Methodist Church shall be enrolled
as preparatory members in the YMethodist Church
untll this status is termineted by their reception,
after a proper courae of training, into full
membership, or by death, withdrawal, or transfer
to another evanzelical denomination., . . . when,
a8 & baptized, instructed child in the church, he
cives evldence of understanding his Christian
orivilezes and obligaticns of his Christian faith
and purpose, he may_be admitted intc full member-
ship in the church,i0

We rera
heinz 1

Though these quetations indicate that the child does

receive anything in Baptism, it should be noted that the

9Doctrines and Discivlines of the Methodlst Church,

Edited by Nolan B. Hsrmon (Nashville:; The Wethodist Fublish-
inz House, 1944), p. 40.

101b34.
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will at a future date receive a "proper course of tra
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subject of Christisn educatlion is closely associated with the

act. 1he cnildren are enrolled es "preparatory members” who

ining."

o

When spesking of the instruction that he 1s to receive the
expression ovccurs: "to instruct him in the use of the means
of srace in llving the Christian 11¢e."11 T™ils terminolocy
refers to the use of the ¥ord of God end praver, but does

not refer to the Sacraments in the lutheran sense of msan

L ]

of prace, Another intcresting and important item is the
sexhortation that is given eoncerning parents; they are to
"ase all dilir-ence in brinzing them up in conformity to the
. "1(”,

Yord of God."**

Though these church bodiez do not look upon Baptism

as a Sacrament in the Lutheran sense that it actuzlly bring

-t

the grace of God into the heart and 1ife of the little one,
they do recognize that Raptism should be followed by Chris-
tian training and educstion.

The position of the Presbyterian groups ls guite simi-
lar. One of the writers of these denominations, Dr. C. .,
Fichards, recognizes Raptism as the most sascred and signifi-
cant of all of the ordinances observed by vhristians. e

maintains that there is no "thus saith the Lord" for the

Baptism of infants, but that the practice is based upon

Llansd e perdds

127pid., p. 40.
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inferences.

The fact that tP Magter commissioned His apoatles
to go and teach all nations, baptizing them in the
name of the f&ulvr and of the 3on, and of the ¥Foly
Ghost; the {act that Peter in his rreat Fentecostal
B ermon, called on men to he baptlized and added, Tor

the promise 18 to you snéd to your ﬂnildren° and the
additional fact that, among those persons oaﬁﬁ- ad
by the apostles, at least three of them are spoken
of as having been baptized with thelr households
21l point in the same direction. Almost certainly
in some of these groups were included ch11ﬂwmﬂ,
which {act co:“o rlield arn inference that the infant

children off believers have & risht to bapt:
when we add to that the fact that the Wew
clearly recognized that the covenant with Abraham
wags identical with what we call the covenant of
arace and thet the infant chlld of Abraham recelved
the seal of the covenant, then the inference that
chiléren of believers:shoild be baptized becomes 8O
strong as to merit & place in that creedal state-
of our Church,i®

o vy
men

ct

This seme wrlter zives a definition of sacrament,

7]

which 13 worthy of note because it develops the idea of a
covenant relationship.
Wow in this sacrament there are three principal

parts; the covenant itself, the sign and sesl
the covenant, and faith o« o o «

; if

<o

E o o o the sign of the coverant . . . does not

i create the covenant « « « but is a8 visible sign
§ of the covenant already existent, just as the

; rainbow 12 a8 senslible sign of the covenant with
; Moah. It is also the seal of the covenant and
) - answers the purpose of & seal. Vhen the sacra-

ment ig administered properly sccording to the
command of God on the one side and received by
man on his side, 1t may be said that the covenant
18 made under the hand and seal of both contract=
ing parties that it may be binding and sure.i4

13¢, #, Fichards, "The Baptism of Infants,” Bulletin of
Columbia Theolo-ical Semi nary (Decatur, Zeorcmia, Warch,
1248 ), n.pe

14ibid,
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understosd under the term ¥

The covenant when once
and confirm faith bt

faithe e covepant w
reward to the falth of

the antecedent
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That Baptism is not a

of a meana of grace can he seen from the effects which this
writor lista:
First of §1l1 is its eflfect on the parents. And
among these may be mentuoﬂed that it should pro-
duce in perents a wondering sense of worshin thati
God should have entered into &8 covenant of salvae-
tlom with them = a covenant thal includes 'hc;r
children. ind & second effect gshould be that of
driving parents to an earnest GOﬂuiﬁerﬂiﬁu of
the yeglitv of their faith - & Taith what accepts
the blessings of uhu covenant not only Tor them-
sglves but for thelr children with them. And the
third effect should be to produce in pasrents &
conident assurance of the ultimate salvation of
thelr beptized children.if
The effect upon the child is that it
marks him as a member of the visible church o « o
It does not make him 2 member of the visible church -
he is that by birth to his belleving perents.l?
This same writer draws the coumparison between the American
citizenship which comss to the ctild who is born of American
pasrents, even when born in a foreign country, and this mem-

vership which comes to the

151bid.
161bid.
171vid..

cececasion

i

crament by this writer is

et
H
0]

astab

11 encourage
the cove
e

ot 2

as mad uith Abraham 28 &
God's servant. Faith is
al caunsse of the covenante

the Iumtheran

s
P
-

sacrament

child because nis Pather a

beast

ﬁono not create

3enss
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mother are members of the Christian church,

Though the ¢resbyterians do not recognize Baptism 238 a

(]

My,

sacrament in the sense that the lutheran Church holds and
teaches, they do recognize the necessity of Christian train-
ing following Baptism in the case of chlldren. A very apt

presentation of this is talen from a publication intended

for parents:

A high polint along the course of a child's life
between kirth and entrance inte the church school
is baptﬂsm. it is Interesting to review how John
Calvin felt about this sascrament: "Calvin looks
upon the c¢hild in the covenant as God's c¢hilg,
forpiven of sin and vnvengratcd, with the new

life 2s a latent seed, 2lready at work in its
heart. The child then opens 1ts eves redeemed

on & world in which by careful nurture it is ex-
pected to grow and develop in the Christian ideal
of life and character.. The Important point is

that this chlld is presumptively a Christian.. . « »
The grace of adoption is sealed by baptism.

Too {reguently In discussing baptiam we lay stresas
only on bringing up & child "in the nurture and
admonition of the Lord" and fail to recognize the
basic meaning of the sacrament, that God has laid
his hand upon this child and placed him within the
Church. The ssacrament of baptisu is, sabove all,
od's act., Of course parents should be reminded
of their responsibility to bring up their child

to be what God would have him be. Recognlzing
how great an influence the receiving of this
sacrament can have on the life of the child and
his parents, ministers are iIncressingly using
prebaptismal counseliny to make sure that parents
understand clearly the oblization they are under=-
taking., Also, baptism must be followed by guid-
ance in weys in which parents can discharge their
holy duties in the child's Jhristian nurture.

The congregations too assume responsibility by
promising to do their part. The church should
keep in close touch with 1ts baptized children
and their parents and should provide the best
possible teachers and facilitlies for the program
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of Christian educatlon.i3

Reformed writers nave done much to develop the covenant
jdeas assoclated with Holy Beptism and heve produced some
wonderful materials showing the necessity of following Holy
Baptism with Christian educetion. It must be remembered in
reading any of the writings that these bodies do not sub-
gcribe to regeneration by Baptism. A recent publication
from the ranks of this group says:

Baptism signified not only the covenant of crace

which God has made with people and the washing

away of our 8sins in Christ and union with Him,

but also the application of redemption to our

lives by the Holy Spirit. It sigznified rezenera-

tion, the new birth from above, which Go0d gives

His people, and the dally renewing of their lives.

Althouph the Scriptures do not teach regeneration

by baptism, they do teach that the latter symbo-

lizes the former and thus the two are closely re-
lated.19

This same writer develops the ideq that there is not baptis=-
mal grace, but that children are covenant children. In view
of this covenant relationship Christian parents have the duty
laid on them that next to their own love for cod they are
dilizently and prayerfully to nurture their children in the

Christian felth,.<0

A EBuropean wrilter who holds the fundamental Reformed

185ean A. Thompson, Sara G. Klein, and Elizabeth C.
Cardner, Belfore They Are 'Three: Infants and Two-year-olds in
the Home and Church (Fhiledelphia, The Westminster FPress,
c.19545, PPe 85 f.

1€ . Funene Osterhaven, What is Christian Raptism?
(Grand Fapids: Society for RefTormed Publications, C.1056), P« 43.

201b1d., pe 55.
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view shows that netural birth into the church is to be re-

garded 8s the sign of the divine will to salvation and con-

sequently as claim to reception into the fellowship of Christ.

His statement of the relation between falth and Raptism showa
that he does not regard the sscrament as a means of arace:

We therefore come to the following conclusion
asbout the relation between faoaith and Raptiam:

1) after Baptism, faith 3s demandsd of all those

baptized: ey

2) before Baptism, the declaration of f2ith is a
sizn of the divine will that Baptism take
vlace, demanded from adults who individually
come over {rom Judalsm or heathenism, but in
other cases lacking;

durinz the baptlamal act, fa
of Lhe praving congresation.

(&
g

ith is demanded
21

Note should he taken that he does not mention anything of
faith coming to the individual in Baptism.

Though this wrlter does not explicitly mention that
Christian educstion is to follow Baptism, he does give in-
dicatinn that there is to be a human response after Baptism.
This response would not only include the faith mentioned
above, but would also include Instruction which would lead
to & practicing Christian life.

Thus it is confirmed that Besptlsm, so far &s it

is essentially a sacrament of reception, points

to the future snd demands from the future a

human response. 7This holds good for all persons

> : nlt 1iléren, and
baptized, whether as adults or ch -

whether they had faith previous to Baptism or

not. »y baptismal faith is not simply faith in

Christ's work in zenerel but on the quite specific
dee¢ which he performed upon me at the moment gﬁ

219scar Cullman, Baptism 1n the New Testament, translsted

by J. K. $. Reid {Chicazo: Henry Regnery Co., 1950), D. 55,

T T e
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my Baptism ln my velng received iato the inner
Sircle of ois Ringdom, that 18, into his earthly

Ll o o

bod<,
-—-——.—4—

It runs contrary %o the meaning that it has
pleased God to gzive to Baptism if the Church
undertakses the Baptism of & man indiscriminately
thet is, without any divine sign susgesting the
prospect J" nis perseverance 1 i

the communi cv. Such & Baptism would be just

o:nufc"v vo rrason as the so-called emerzency
Baptism of a cHILd mortslly sick., If he is not

sx;chnd to belong to the earthly Beody of Christ,

then this necessary g cond act of the Baptismel

N0

event carpot follow.”
The last group is made up of denominztions which hold
and profess that Baptism is 8 means whereby the grace of God
comes to the person baptized. Actually there are four de-
nominations in this group though one of them, the Lutheran

2

has been dealt with earller in thils paper. The

Py

remaining groupe are the Holy Orlental Catholic and Apostolic
Church (Orthodox Church), The Holy Cetholic Apostolic Roman

Church (Homan Catholic), and The Anglican and Episcopal

]

Church. <‘hough these groups 8ll state that through Hsptism
the grace of God 1a brought to the individual, there are
differences evident as the groups are compared.

The Orthodox Yhurch believes that Baptism is an actual
means of grace, A concise summary of the teaching of this
group 1s the following:

Raptism 1s performed by trine =- triple -~ immersion,

It is ssid to convey the forgiveness of sins not

only negzatively by the removal of sin and its guilt
and punishment but also positively by effecting the

®2Ivid., p. 50.
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regeneration and justification of the soul., HBap-
tism restores man to his orizinal rishteousness.
Orthodoxy mainteins that the lust or conecupis-
cence, wipienr rewm8in In tne "‘?3"'5728("! fa not sin-
ful and reamalins ﬁLthol. gpiritual damare 3, even 88
pain and death remain in the heptized. The sacra-

v ment of Chrism, or Holy Ammeinting, or Confirmeiion,
18 sald to complete BRaptism and is administered
immediately after *‘gttsrudv

Roman Catholicism glsw tosches that the prace of Cod

is ziven the individuwal in Holy Baptism. In any considersa-

tion of the iloman view, specinl note must be taken of the

g

marney in which the word "azrace" 18 used, Rome speaks of

‘sanctifying grace” or "habitusl arace" and en "actasl grace.”
Baptism brings to the soul of man the Sanctifying

Groce that would hsve come to 1t ip genorstion

had Adam not sinmnede ¢ « o It admita the soul fn-

to Heaven and enables it {0 see and know God as

He sees and knows Himmelf. DBut it is merely what

is required Tor secing and knowins Him. The soul

that has only thils azrece will bYe, humanly speaking,

far away from G004 « o o The Grace of Baptism « . o

micht be compared to the life of an infant. All

its powers are there, but thelr cspaclity and asctiv~-

ity ig very smell._ Proper development will increase
1ta nossioﬂlnu;@s.3~

"

The chiel effects of sanctifying grace are glven as:

first, it makes us holy and pleesing to (iod;
second it makes us adopted children of dody third,
it makes us temples of The Holy Ghostj fourth, 3t
zives us the riszht to heaven.<

Thigs sanctifying or habltusal grace muat be supplemented by

23?58,‘,‘01‘, Of e E-j:‘E., Be 17,

2410seph Jocobs, The Sacramentary Teachings of the Church
{(Poston: Meador Publishing Compsny, c.1838), p. 53 T,

25prancis J. Connell, Baltimore Catechism, Revlsed Con=-

fraternity Bdition No. 3 (New York: Fengizer Brothers, Inc.,
1949), p. 86,
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actual grace, which is8 called:
supernatursl help of 0od which enlizhtens sur mind
and sgreagthens our will %o do good and to avold
evil

In any study of the doctrine of Baptism es taught by

Rome, the entire sacrament gystem of Tne Roman Church
9

4

mast be kept in mind. A briel summary of the teachings of

Home on the sacraments is:

% L v S y
1 aible prace ordained
by Jesus ub“-st ‘s a }erwmhewt meang in the Chureh
and which, by virtue of Christ's infinite merita,
nas pover to convey Lo the worthy veceliver the
groce whniceh it algnifies.s The object of the sac-~
raments is to apprly the fruit of our Savior’s
redemption to men by conveving, through the
means, to our gouls either the "n':ju a8l F“aﬂe”
n

of Jjustifica or an incresse of the same andg
a ga'rﬁnn in of othe races or the recovery of
justification when 1

ihe ujcrﬂmonuu csnhaan and confer "the grace
vhich they signify." In other words, they im-
part the sanctifying grace and @il its con-
comitanns, viz., the divine virtues of faith
and the infused moral virtuss., In additlion,
¢ach sacrament cau“ors ites own specific sucra=-
mental grace., Justificatlom is therefore ob=-
t¢inable only tur~mqb the sscraments sppolnted
oy the Church. . . ¢« Rome's view of {sith as s
mere intellectuel sssent snd its delfinition of
srace as an infused quality in man becomes
evident in & twofold manner in its sacramental
theolozy. In the {irst place, only the sacra-
ments are means of "grace." The Word is nots
e o o In the second place, Rome vigorously de-
fends the ex opere op: ergto efficacy of the
sacramenta.e? .

Fome's teaching of the dacramenis, including that of Baptism,

261p1d,

gvh?ayer ops oit. P, 56 f.
9 OBe Cile,




