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CHAPTER I
INTRODUCTION

The w imary aim of thils thesis is to give a description
of the social and political thinking within The Lutheran
Church==lMissouri Synod during the years 1920 to 1955, Ob-
viously the purpose is more than that, however, since few
reople are interested in describing simply for description's
seke. The implication is that such a description has to do
with a crucial areca in the theology and life of the Church,
This in turn ilmplies that even a description can serve the
useful purpose of glving a better understanding of what has
been thought and why 1t has been thought, and can, therefore,
help to indicate a direction for thinking and acting in the
future,

The thesis title indicates that the years between 1920
and 1955 are under consideration., While this is true, it
does not completely describe the full extent of the paper.,
The first chapter deals with background material that touches
briefly upon several important emphases of Luther and subse=-
quent Lutheranism, Then 1t concerns itself chiefly with the
thought of Missourl Synod in its earlier stages. For this
latter purpose the writer has limited himself to C, F. W.
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Walther's Comunismus und Socialismus, a8 well s notes from

classroon lectures on Walther's theology by Prof. Jaroslav
Pelikan., Then the writer has traced the thinking of Synod as

it is reflected in the Theological Quarterly from lis begin-

ning in 1897 up to 1920. This particular chapter does nob
pretend %o be comprehensive, yet it is probably helpful for
an understanding of the rest of the essay.

Sources used in the mein body of the paper include the

Thaeological Monthly and its continuation, the Concordia Theo=

logical Meonthlys The Lutheran Witness; Der Lutheraners and

the Lutheran School Journal and 1ts continuation, Lutheran

Hducation. In additlon to these periodicels the writer
checked all district essays that woere available in the Con-

cordia Historical Institute, which has the most complete

file of these papers, and in one case an essay of a Synodical
Conferonce gathering. He also made use of all accessible
monographs published by Concordia Publlishing House that dealt
with the thesis topic. These sources included the years
1920~-19553 Der Lutheraner was ignored from 1940 on because

previous years indicated very little material on the thesis
topic, and by 19L0 this magazine was probsbly not as inilu-
ential a voice in the Missouri Synod as it was decades prior
to that time.

These sources indicate a deliberately restricted re-
Search program. A more intensive study would have taken
into account such non-officlal publications as the American

Lutheran and The Cresset. It would also have attempted to
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reach into ths popular plety of Missocuri Lutherans, snd here
an examination of the preaching would be important.

However golng through even this limited selectlion of ma=-
terial carefully is quite & project, and yielded 2 great many
more articles and itemse related to the thesls than could be
indicated in the essay itself. This posed the problem of se-
lecting material., Unquestionably it is true that one's own
theological and political inclinations influence whet he re-
gards as significant and therefore determine, at least in
pari, his choice of content. The best way to avold this
danger of "stacking the evidence" might seem to be to re=-
flect in as exact a proportion as possible views found in
the sources. Yet this would have involved a great amount
of wearying repetlition, and it is furthermore to be ques~-
tloned whether sheer repetition of old expressions deserves
ag prominent a place as mare creative materlal. At any
rate, this writer reminded himself throughout the essay to
give an accuraté description and not to furnish too much
evidence of his own bias. He, therefore, has saved as
much of this blas as possible for the concluding chapter.

The reader might £find it profitable to consult the same
before beginning the rest of the essay.
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CHAPTER II
BACEGROUND

The modieval world perpetuated a type of religlous dual-
ism, & dualism that consisted in a sharp division between
clergy and laity. Life in a monastery was elovated far above
ordinary secular pursulits, which meant that monks were more
holy than farmers. The Reformation undercut this distinetion.
It gave the common peopls a new and noble status in the eyes
of God and man, and in effect turned the world into a monas-
Lory.

Luther's idea of the secular calling "changed the whole
emphesis of Christlen ethics, and gave & new start to the
history of Burope." But 1t 1s also true that Luther thought
of the seculer calling within the medieval pattern of life,
hence largely in terms of passive accepltance of onets station
in life and obedience within it. In this particular respect
his doctrine could be called "quietistic."™

Calvin's idea of the calling should not be over=simpll-
fied in comparing it with that of Luther. Nevertheless it is
probably falr to say that, relative to Luther's theology, the

theology of Calvin had a tendency to produce o more activistie

ly. R. Forrester, Christian Vocation (London: Lubtterworth
Press, 1951)’ Pe J-Sll.o
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attlitude toward one's calling. This tendency received greater
stress in subsequent Calvinistic orthodoxy with its emphsasls
on the docitrine of predestination and the role of personal
morality under God's sovereign rule. Stern devotion to duby
in ecarrying out God's will was the Job of the elect. Since
God rewards the elect also in this life, many Calvinists
vended to look for evidence of Their electlion in terms of
porsonal prosperity, which spurred them on to greater dili-
gence and industry.a This sort of individualism not only was
sulted to the developmant of Capitallsm, bub probably helped
to encourage i%.

In any event, whether for thsological, geographlcal or
other reasons, Lutherans were inclined to consecrate the vir-
tue of obedlence, while Calvinists tended to honor ambition.
However wlthin both Lutheranism and Calvinism there was a
strong disposition to view the sole function of government
as the coercive prevention of evil=doing. The promotion of
social Jjustice beyond this poin§ has been slighted.

As Capitalism in an industrial society pushed forward
lergely unhampered by the restraints of government, social

aThis is a neat and useful inversion, one easily ar=-
rived at. "If I am virtuous, God will reward me," becomes
"God has rewarded me, therefore I am virtuous." There are,
it seems to thils writer, strong traces of such an inversion
in public life today, as evidenced in any assumption that
Amorica's prosperity is a sign of her virtue. This has the
added advantage--one quite as sinister as it 1ls subtle==-of

enabling a netion to poslt an g priorl righteousnsss in
asserting its foreign policy.
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injustices multiplied. This "free market" economy was often

defended by Christlan end non-Christian alike as pert of

divine law, though it fitted perfectly the Delstic doctrine
of pre-ordained harmony and had 1little affinity with the
Christian doctrine of sin, By and lerge the Church had
elther assoclated itself with the interests of the middle

and upper classes, or had accepted cepitalistic, free-market
economy a3 @ necessity and concerned itself with the souls of
people. Often riches were sanctioned as a sign of virtue,
and poverty was lilkkewise welcomed as & blessing which would
preserve peoplo irom the temptations of the world. Bub peo-
ple who saw theiy own lives or the lives of others reduced
to migsery by the evils of industriallsm dismissed as hypo-
critical or ivrelevent o theology which didn't care.3 The
failure of the Church %o grapple realistically with this sit-
uation was in part responsible for the advent of Karl Marxz
and othex social radicals. This fallure greatly encouraged
the gpirit of naturalism By causing people to look away from
the Church and turn to the world for solutions.

In America, where many of the early settlors werse strict
Calvinists, the almost limitless opportunities for pionecer ex-
pansion and development helped to alleviate the injustices of
the industriel age, but at the same tims promoted the ideal
of rugged individuelism. This combination ofhstrict or

3Reinhold Niebuhr, An Interpretation of Christisn Ethies
(New York: Meridian Books, 1956 reprint), P 120, :
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modified Calvinism and rugged Individuslism did muech to pro=
mote o popularly accepted view of the free economic mariket as
part of God's design, end goverrment interference as morally
reprehensible. {(This view still recelves its classic expres-

slon in pericdicals such as Christian Beonomics, and frequently

recurs in modified form within conservative ranks of both
political parties.)

In America, too, the apparent fallure of the Church to
deal successfully with socilal sbuses reacted negatively upon
o large segment of the abused and of the morally sensitive.
But in America there was & stronger inclination for this re-
action to express itself in a religious frame of reference;
and that fact was at least partially responsible for the
oemoergence of the "social gospel.? People tried to reduce the
Christian falth to the simple sayings of Jesus and grind out
an esarthly heaven on the basis of them. Two world wars and a
depression did much to puncture this theological optimlsm,
and historically, both the "socisal gospel" and the gospel
which failed to cere about society had been judged.

Lutheran Background

Luther's attitude toward politlcal and economic life
was positive, but only within the framework of society as he
knew it. His ldea of the secular calling was revolutionary.
He opposed the medieval pollitical and ecclesiastical ideal

(along with that of the "sects"), and in this sense there was
' CONCORDIA SEMINARY:

- | LIBRARY

[ | ST. LOUIS 5, MO. .




LhE

UL L

8
a sharp break with the past. Bubt Luther was no prophet. He
simply felt thet 1t was up to the individual prince to conduct
the affairs of government for the welfare ol the people.
According to Jaroslav Peliken,

the ¢lose slllancs between the Church of the Reformation
and the princes meant that the political ldeologles ad-
vanced by teachers and writers had to conform Lo the
existing political situation. Especlally after the
poagsant uprlsings of the twentles, leaders of Church

and State were agreed that there was need for a polliiti-
cal and soclal ethic which would prevent the recurrsnce
of such revolutionary outbursts.

In the face of such a situatlion the Lutheran Church of
the sixteenth century was compelled to address i;&elf
to the problem of constructing a political ethic.

For Luther this was a function of natural law, and the job of
constructing such an ethic was left to Melanchthon.
Since Luther believed that the ordering of soclety was
e function of the humen reason and since, mMoreover,
Melanchthon regaerded the philosophy of Aristotle as one
of the finest products of the human reason, 1t need nob
be surprising that Lutheran political philosophy took

on & distigctly Aristotelian cast under Melanchthon's
direction.

Pelikan says "the theoretical aspscts of Melanchthon's polliti-
cal speculation are almost directly dependent upon Aristotlels
political theory," and that this greatly strengthened Aris-
totle's prestlge in Tutheran circles.

That prestige received further support when lMelanchthon's

Apology of the Augsburg Confession declared that "Aris-
totle wrote concerning civil morals so learnedly that

hsoposiev Pelikan From Luther to Kierkegaard (St. Louis:
Goncordis, 1950), De 30.

5Tbldes pe 37
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nothing further cdncerning this need be demanded," thus
virtually equating the politicel conduct of the Christian
with that of any ratlicnal pagan., The ethical conse=-
quences of suech an equation were grave, and the ethiecal F
indifference of much of German Lutheranlsm in politiecal g
matters should perhaps be tr%ced to this, rather than
to Luther's political views.

Others have observed the blossoming of "

quietism"” several
cenerations after Lubther during the period of Orthodoxy. Bub
]

in any case, Walther and the Missouri Lutheran ploneers were i

orthodox, German Lﬁﬁhsrans, and a8 such carried with them an
ethic whieh had not produced the so=called "economic man" of ;
Calvinism, but which basically weas consigned to the status ?
guo. This ethic saw its fulfillment in obedience and had
deep roots in clessical philosophy as well aa Christien

theologye. :
Ce Fo W, Walther

Walthor followed the pattern of the medieval Church and

Luther by condemning usury.7 Luther conceded that taking in-
terest is sometimes permissible. The Orthodox theologians
were divided on this. Walther said teking interest was wrong,
but conceded that if 1t were voluntarily offered it might be

6Ibid., p. 38.

TFrom classroom notes based upon lectures by Prof. Jar-
o0slav Pellikan delivered in the sumer of 195l at Concordia
Seminaryrl Ste Louis, Graduate School, on "Problems in Walther's
Theology" (Course number 36L.3). These notes were taken by
Harold Scheibert, and a copy is in the possession of this
writer. The cltation here is on page six.
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accepted. He viewed borrowing as an emergency msasure, there-

fore requiring Christisn mercy. This isg different, however,

from borrowing in a capibalistic economy, S0 practice soon
eliminated the theology. Welther likewise opposed buying
1ife insurance (such as it was in his day) on the grounds ."F
that 1t indiceted & lack of trust in God..B ,

On the slavery questlon the Lutheran Church was divided i

end feellngs ran sirong. There was no counter-part in Lu=-

-

theran history to which Walther could turn. The closest
Tthing to a parallel were the serfs and peasants in Germany.
At any rate, Welther was pro-Confederate and saw no Christian
violation in slsvery. Since Walther viewed the character of
the American republic as a "state's righter," he cited this
interpretation, as well a8 the book of Philemon, in validating
his po.ss:i.’a:!.on.9

On Church and State, Lutheran tradition is ambiguous and
Welther himself is not consistent, Many of hls sermons de=-
scribe the relationship of & Christian to the State in terms
of obedlence to the Law. Walther consistently opposed the

right of revolv:bion.lo

In his lectures on Walther, Jaroslav Pelikan pointed out
that the Church's ethic has elways served as a rallying point
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for winning people to the Church, Walther asserted that be=-
cause of the Church's involvements, it often has not been able
to do this.

Walther's monograph on Communlismus und Soclalismus was &

product of pastoral concern rather than scholarly research.
The book is a stenographic veport of a series of four lectures
delivered by Walther to a Lutheran congregatlon in St. Louils.
It must also be understood in the context of that time. In
1878 Rarl Merx wes still living. The labor movement in The
nited States wes in a primitive stage and considered a
highly dengerous innovation. Throughout the monograph Walther
made clear his deep aympathy for the working people, pointing
out that most Lutherans are oppressed with the troubles of
the laboring man., He conceded that many injustices have been
done, that the Church has often been guilty of placing itselfl
in opposition to the workiang class.

Wir wissen auch recht gut, dess die schreckliche Noth,
welche ueber die Arbeiter, namentlich Jetzt, gekommen
ist, keineswegs ihren Grund ellein in einer Naturnoth=-
wendigkeit hat, dass vielmehr zu einem Theil, Jja wohl
zud groossten Thell, die Quelle dieser Noth in dem
Eigemutz, im Geiz, in der Selbstsucht, in der Grau-
samkeit, in der Herzlosigkeilt, ja, dass ich's nur
gerade heraussaege, in der Blubsaugerei und Schinderei
der Relchen liegt. « « « Wenn wir lesen, welch! herz-
zorrelssende Scenoen sich jetzt taeglich, namentlich in
den grossen Staedten, in den Huetten dey Arbelter ab-
spielen, so blutet uns wahrlich das Herz, und wir sind
willig und bereit, das Unsere, so wenig es auch sein
mag, dazu belzutragen, dass des armen Arbeiters Loss
ein besseres werden mMoeZO. « «

1l1big.

e s
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Ach, melne Brueder, was waeren wir, wenn wir auf Selten
der Blutsauger sein wollten und nicht auf Seiten der
Unterdrueckten? « . . Ist e8 doch die Hellilge Schrifd,
welche, dass ich mich so ausdruecke, Zeter achreit ueber
die ungerechten Reichen, welche ecin tausendfaches Wehe
ueber dile jenigen herabrult, die ihren Relchtum nur
haben, wum ihn zu vermehren, . . « « Von lhnen sagen
wir uns los, uwnd wenn Jetzt der Soclalismus und Commu-
nismus ihnen Angst und Noth macht, So haVen sie nichis
Besseves verdlent, Dii Socialisten werden die Gottes-
gelssel fuer sile sein. 2

Regarding labor unions, Walther implicitly made it a matier
of conscience to keep out of them.
Und wenn dile Arbeitervereine im Grunde nichts Anderes
waeren, als was in Deutehland dle Innungen, Gilden,
Gewerkschaften und Zuenfite waren, =~=wer koennte dann

Jjemanden ein CGewissen daraus machgg, einer solchen
Gosellschaft aich anzuschliessen?--

Walthsr ralses the questions: Why should no Christian parti-
cipate in the efforts of Comumunists and Socialists? And he
answers, because thls is opposed to (1) reason, nature and
experience and (2) Christianity.

His first roason for opposition is that people are not
equal in natural capacity, achlevement, sex, etc.lh Pay,
therefore, ought to be given according to the work done, and

Sobald aber die Menschen in eine solche Gesellschaft

treten, in welcher der Erwerb der gemelnsamen Arbseit

Allen gehoert, so hoert auch die raigxe Gleichheit auf,
welche die Gerechtigkeiit erfordert.

12¢, F. W. Walther, Communismus und Socialismus (St.
Louis: Druckerei der Synode von Missouri, Ohio und anderen
Staaten, 1878), pp. 2L=-25.

*31pid., p. 6.
lhxbido s DP. ]-h.t

157bid., pe bl
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In additlon, the notlon of equaelity is

entgegen dem in der Schrift bestaetigten Unterschiled
unter den Menschen, und zwar nichi nur zZwischen Eltern
und Kindern, Mann und Weib, Herr und Knecht, Hausvater
und Tageloehnaiéoder Arbelter, sondern auch zwischen
Arm und Reich. ‘

Secondly, men are naturally selflish.

es ist Tatsache, dass dle Menschen von Natur selbst-
suechtlg sind, wmd auch danmit ist es bewlesen, dass es
eine HNarrhelt ist, durch asusserliche Gleichmachung der
menschlichen Gosellschaft helfen zu wollen, Will men
ihr helfen, so schaffe mon dile Selbstsucht weg.

Thirdly, happiness doeg not consist in external advantages.
This is in accordance with both reason and Scripture, because
der Mensch seln Glueck nicht 1n dieser Welt, sondern in
Gott und in der Hoffnung aufl eine Vergeltung und Aus-
gleic@gng jenseits und auf ein ewiges Leben suchen
soll.~
Wernn der Arme denkbts Nun, ich bin arm, ich kann es
nicht haben, wle der Relche; doch will ich nicht
sorgen, sondern mich drein ergeben, wenn ich nur
ehrlich durch die Welt kowmme, ==-ein solcher ist el
ganz gluocklicher Mensch, so dusrtig er sein mag.
Das Wehre Glueck kenn nur das Wort Gottes geben.2?
Another reason-—--one which Walther takes many pages to ex-
plain and document=-is thal communism has not worked.

These reasons were all grouped under the category of

161pid., p. 51
17rp3d., pe 18s
18-_:_:3_:_@_4., o Sé.
1?;9;99. P. 20.
201,14,, p. 21.
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"roason, nature and experience,” but Walther freely reached
into Seriptursl srgumentation from time to time. And in the
second category, which deals specificelly with Biblical ev-~
idence, he inserted material which can only be classified
under "reason and experisnce.”

In his Scriptural argumentation Walther refered to the
fifth, sixth and seventh commandments. It is agalnst the
seventh cormandment because thls presupposes private pro-
perty. "Soll mir niemend etwas nahmen, so ist vorsusgeseitzt,
dess ich etwas habe, dass ich persoenlich etwas bositze." ok
And 1t is opposed to the doctrine that man shell eat bread
in the sweat of his face.aa

Against the charge that Christianity has proved incap-
able of improving the miserable conditions of the poor,
Walther wrote:

Und es ist wahr, meine Brueder: durch das Christenthum

ist in der That des alte System der Unterdrueckung

nicht aufgehoben worden, Durch das Christenthum ist
nicht nur das natuerliche Uebel in der Welt nicht
beseltigt worden, sondern die Welt hat, seitdem

Christus in die Welt kam, in ihver Boshelt fortge-

Tahren. Aber kenn man denn von elner Religion diese

Wirkung fordern und erwarten? Ist die Religion nicht

dazu da, des rechte Verhaoltniss des Menschen z6 Gott

und zu einem andern Leben zu zeigen und herzu=-
stellen? « . .

Dazu kommt zweltens: wo die wahre christliche Religion
slch wirklich eines Menschenherzens bemeechtigt, da
veraendert,s;e allerdings das Verhaseltnlss des Menschen

zllbidq, p0750.

aaIbidfg po'Slo

v
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zun Menschen, und zwar bessert sle es. Da verbesssers
sich allerdings das Verhaeltniss der Relchen zum Armen,
der Regierer zun Reglerten, der Arbgétgeber zum Arbelt-
nehmer, der Hoeheren zum Niedrigen.
Walther sald, let the Communists becane Christisns, and then
they will see a yeal change. He warned that thelr dream is
an illusion, and concluded that Christians should alm for
some other object~=thelr heavenly calling in (:h:oist.,z)‘L

Welther gpent more time on non=theologlcal argumenta-
tlon then on theological. And soms of his "Seripture proofs”
were in reallibty based upon natural lew, e.8., private pro-
perty, inequality. Pelikan asserts that Welther's clinch=
ing arguments were based on natursl law.25 When he did
argue from the Christian faith, Walther tended to use a
gquantitative "proof possage™ approach rather then discov-
ering and pursuing a few decisive criticisms.

It is probably falr to say that Walther did not really
understand the changes that wore rocking the world~=-but then
few dids As & result he was more competent to criiticize
than to suggest an alternative course, Hence he displayed
what will appear to some as a strain of nalvete=~in his
argument on selfishness, for example. Attempting to improve
society withou£ removing selfishness is folly, sald Walther.

231bid., p. 58.
2,+Ibidp’ De 51,

25Jaroalaleelikan, Op. cit., p. 7.

T
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This is trus, of coursse, in an ultimete sense, but 1{ alsoc
represents & partial retrealt from the world. Perhaps it
would have been more reallstic bto assert that because of
natural selfilshness, steps should be teken to equalize the
gross diapsvrity between rich and poor, and to help create
8 balance of power between employer and employee. Walther
acknowledged that the nuwmber of poor was constantly in-
craaslng.aé

Parellel to this was his repeated admonition that hap-
piness should be sought not in this world, but ln the next.
Again, from the standpoint of the Christian faith, this is
surely a basic Judgment. FHowever as it stands it is only
one slde of the coin. It does not successfully represent
Christian love in action as it seeks to feed the hungry and
clothe the neked in order to alleviate misery, if only in a
provisional sense. In this respect Walther's deep sympathy
was apperent, but he had little conception of using gov-
ermment or civic actlon as a means for adjusting extreme
disparities in soclety. In this Walther proved himself to
be a child of his times.

The Missourl Synod Until 1920

The review of political and social thinking during the
poriod following Walther and prior to 1920 is based upon the
Theological Quarterly, the synodlcal English theological

2§ngther, op. cit., p. 39.

|
]
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journal which made its initlal appearance in 1897. The

first seven years of this journal furnished some of the

most extensive material to be found during any period of
our Synodical history, end in this writer's judgment de-

voted a relatlvely higher proportion of space to discussion

RV T3 7, et | wi o B

and comment on social and political questions than can be

found in any comparable period in the theological periocd-

S M et e e

icals under consideration. This is almost entirely to the
credit of Prof, August L. Greebner who evidenced keen in-

tersast and a considerable degree of proficiency in relating

such questions to the Christian faith. Hls death put an
end to this prolliflc period. The decades that followed
were strikingly barren in coumparison.

A conclse, carefully worded reflection of Missourl
Synod thinking was contained in "A Brief Statement of the
Doctrinal Position of the lMissouri Synod," written by Frang
Pieper in 1897. The section entitled "Of Church and State"
1s the finel part of the documente. Pleper seid, "Although
both Church and State are ordinances of (God, they must not
be mingled into one another. Church and State have entirely
aifferent aims." The aim of tho State is to serve the

temporal welfare of man; the aim of the Church is man's

2ZFEranz] Pieper, "A Brief Statement of the Doctrinal
Position of the Missouri Synod," translated from the German

?goﬁi Héh?. D., The Theological Quarterly, VIII (January,
Vo Al%




;

‘
-
o
i
i
o

) 34

LN

138
eternel welfare, one which concerns his relation to God.

Accordingly, we reject with all our heart the prac-
tice of those who desire to see the power of the
State smployed "in the interest of the Church," and
who thus make the Church a secular kingdom, to the
great detriment of the Church, We likewise re ject
the foolish attenpts of thode who would make the |
State a church by striving to govern the State by .
the Word of God, instead of ruling 1t by external, j
civil lews, when it is known that ogéy Christians }
1
7
:

can be governed by the Word of God.

In 1899 A, L., Graebner publlshed two articles, tobtaling
nearly one hundred pages, on "Anthropology" and subtitled,
"Ethlics." The essay is divided into four parts: (1) The
Moral Lawy (2) Consecience; (3) The Moral Spheres; and
(L) The Moral Virtues., The third part comprises well over
half of the tobtal, and it is divided into religious, domestic
and civil "spheres.®

Regarding the "eivil sphere” Gracbner began by quoting
Genesis 9:1=7 in its entirety=--regarding the blessing of
God upon Noah and his Sons, which includes the well=known
warning, "Whoso sheddeth men's blood, by man shall his
blood be shed: for in the image of God made he men,m
"Hore," said Graebner, "we have the great divine Bill of
Rights for all mankind."@9 It is not at all clear whether
this "great divine Bill of rights" is a part of natural or
revealed theology. In a later context he spoke of "the
great Charter of Rights recorded in the book of Genesis and

" 281pag.
29Auguat Graebner, "Anthropology," The Theological
Quarterly, III (October, 1899), L21,
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corroborated by the moral law . « " which would indicate
that he regarded it as both. He would seem to be suggest-

ing that knowledge of this "Bill of Rights™ 1s in thes main

svallable to natural man on the basls of the moral law. AT

1
A
-

any rabe the implicatlon is religious liberty. %The right
of' being, under this blessing, what God made us, also in-
cludes the »ight of religious liberty and freedom of 5

conscience," Thils is so because "Religion is a relation

between God and man. « «» « Hence, in matters of religion

e e e

and conscience no maon is free to dictate to his follow=
man, ™30

Graebner sald that thse idsa of State 15 not to be ’
identified with the ldea of government.

A State is a community of persons Jolntly occupying a

dofinite territory and permanently orgenized under

acknowledged laws administered by an established gov=-

ernment endowod with or supported by sovereign

authority and power to protect the rights of such

cormunity and of all its members. The notions of

state end clvil government are not identical.,. Cov=

ermmnts ere the orgaens of atetes for the authoritative

performance of the various functions of a state. These

functions are legislative, judicial, and executive, all

of which have in common the great cardinal purpose of

statohood and clvlil government, the protection of the

Sivic righgs of the members of ghe stati, or the sub=-

ects of the government, that they may lead a guiet 4

and peaceable 1life in all oalinass—iﬁﬁ honesSty, ors f

that they may securely be what God made them and own 3

what God gave them. The proper province of civil 5

government is not the rellgious sphere, nor the do= 4
s mestic sphere, but the civic sphere. Its purpos :
" is . . « the protection of civiec rights as such.

PRy

301bid., p. L27.
31v1d., p. 430,
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This distinction between the religlous and the civic spheres
18 closely assoclated with a similar distinction between
moreal law and politicel law, The twe were not even the
gsame Tor Moses,; 0.8e.y divorce. "There never was nor can be
a c¢ivil court capable of judging accordlng to the moral law,
which requires an ommiscient judge, before whom every evil
thought and desire is menifested," 32

Also embedded in the quotation from Grasebner is an im=-
plicit view of governmont in an almost exclusively negative
sonse, an emphesis which becomes quite explicit in the
following passage.

Civil governments, though organs of the state and
established by men, are of divine institution, and
thelr authority is of God, just as in the religlious
sphere the ministers of the gospel, though organs of
the church and celled by the congregations, are mine
isters of Christ. Bubt while the power of the latter
is thet of the word, clivil rulers are entrusted with
the sword. Their proper task is to mete out vindic-
tive justice, as revengers to execute wrath upon him
thet doeth evil. ¢ purpose ol the punitive power
of government is not properly and primerily or ulitl-
mately the reformation of the criminal, but primarily
the vindication of the law by the revenger of the
crime committed, and ultimately the pro%ection of the
comaunity and 1ts members, as by executing wrath
maglstrates and rulers are a terror Lo the evil, SO
that, belng afraid of the power they ma hggstain
from evil-doing and do thet which 1s good.

Graebner's italics plainly indicate his emphasis.
Ho also took pains to assert the right of privats pro-
perty==-a featuré evident in Walther, and one which was due

321p1d., pp. h3l-38.
331pide, pe 431,
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to recur for decades to follow. This right was implied in
2 statement noted previously, which said that government®
ia to protect its subjects so that "they mey securely be
what God made them and own what God geve them." Graebner
again roferved to "the groat Chavter of Rights" in Genesis
and sald that the possession of the earth is assigned to
man and everything on 1t is to minister to his wants.

All this implies o division and distribution of these
gifts of the Creator. For as all men cannot occupy
the seamo dwelling place and cannot take nourishment
from the same cow, or eat the frult of the same tree,
there must be elther a continued contest for every
aquare oot of land and every chicken and egg, or
thore must be some basis of peaceable division and
distribution, some criterion whereby a men may dem-
onstrate his right to be in a certain plece and to
enjoy the undisputed possession and use of certain
things. This 1s the right of owning whpt God gave
us, or, the right of private property.

The problem of insurence wes anobther matter with which the
writer felt compslled to deal. Property insurance, he con=-
cluded, is permissible because it 1s simply & contract %o
cover loss.

In this property insurance differs essentielly from
life insurance, which is an aleatory device, a series
of wagers between the insurer and the insured, with
chances of galn amounting to the difference between
the premium and the insurence benefit or sum in=-
surede « » « The life insured simply takes the place
of the dice gam% of chance or the wheel in a

lottery, . . "3

A widow who receives money this way has "ill-gotten wealth."

Bthid., Pe ,.|.380
3B1nia., p. hh2.
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"Woe to him thet increaseth that which is mot hisl"36

The rise of organlzed labor posed "one of the burning
issues of the day." CGroobner indlicated that he had studled
the problem considerably for two decades, and in 1900 he
published the results of his study in two extended arti-

37

cles.,

In exemining a social problem such as orgenized labor,
he operated with "the maxim that whet comes nearest to full
conformity with the moral law is also most conducive to the
tenmporal welfare of human gsoclety and its individual mem=-
beve," 30 The chilef fundemental principles upon which a
study of the labor problem must be based are Jjustice and
charity. Graebner examined lebor firat in the light of
justico, then in the light of charity.

In his dlscussion of labor in the light of justice, E
Grachner beogan by quite frankly astabing his own bias.

There is a difference, . . « botweon incidental in-

justiece in prectice and injustice by principle.

Employers of labor have bsen and are in many cases

unjust in practice, taking undue advantage of thelr

laborers, and they have thelry Judgment in such dicta
as Jer. 22,13 and James 5,4, But the Trade Unions

of our day must be charged with injustice by prin-
- elple, anggby practice in accordance with false

doctrine.
: 301014,
" 37August L. Greebner, "The Pastor and the Labor Ques-
=X gﬁon,“ The Theologicel Quarterly, IV (January, 1900),
v =107,

381bid., p. 89.
& 39Ipid., p. 90.
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Graebner asserted that the great watchword of organized la=-
bor is that labor is the crsator of all wealth, and to this
he took sharp exception., In a brief excursion into the
fisld of economlc theoryy Graobner said that labor is only
one cause of wealth, in addition teo which must bse added

nature, the blessing of God, and, finally, capltel as a

Secondary or intermedlate cause.ho Greebner's reason for
debunking the ides of labor as the creator of all wealth is
plain enoughe. For If this is true, "then it 1s a2 matter of
course that labor should declde all industrial questions
and form the standard of all industrial interests.“hl In
the old days it used Lo be different. A worker ran his own
shop, owned bhis own tools, did his own work and dealt with
his own custonmers.

Nowadays, the employer furnishes the shop, the ma-
terial, the tools and machinery; he must see that he
finds a warket for the product of manufecture, and
suffer the loss 1f the goods remain on his hands or
payment is withheld or inadequate. But evern in the
face of all this, the employees of a shoe factory
will play the part of creators of all wealth, will
dictate to the employers whom they shall employ in
thelr factory, put at thelr machines and to handling
their materlals, what wages they shall pay, how many
hours thelr machinery shall run, and i1f their demands
are not complied with, they will not only refuse to
work themselves, buit do what 1s in their power to
prevent others from working in an establishment over
which they have no rightful control and in which
they have no interest save one, the opportunity of

1*03_2_13_3,-_@_-. pp. 93-9L.
hJ‘Ibid,, p. 98.
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securing the gragﬁest amount of wages for the least
amount of labor.*

Greaobner then ¢ ited numerous Jjurlsts to show that everyone
heg a legal right to disvose of his own labor or his own
capital as he sees £it; no one may hinder the free cholice
of worlkmen in the disposal of their time and talents, and
no one may Intimidate employers regarding the choice of
persons whom they wish to hire or fire., He also refered to
several court decisions that deal with the boycott, and
finds, in agreement with these decisions, that the boycott
"ig a consplracy at common law, and the means by which it
is in general sought to be accompllshsed are nob oﬁly unlaw-
ful, but in some degree s::19:tmi.n:.-‘t.'l..""LB

The implications of this for the Christlien were boldly
exposed,

And now we ask, is it right for e Christian to iden~

tify hinmself with principles and practices which are

8o many blows into the face of right and justice be=-

fore God and man alike? Is it consistent that a

Christian should pray to his Father which is in

heaven, "Give us this day owr daily bread," end at

the same time endeavor to secure his dally bread on

a principle and by methods based upon & principle

which must inevitably lead to the curteilment or ex-

clusion and denidal of the rightful claims of others?

Woe unto him that increaseth that which is not hisl

e » o« IS 1t vight for & Christian to be with those

who in industrial 1life know of no interests but their
owir and utterly and by principle disregard the rights

h21p14,, p. 100,

431p14., p. 103.
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and law-ful interests of others? There can be bub

one answer, Lo these questlons, and that 1s an em~

phatic Nol“

The second artlicle measured lebor by the stendard of
charity, and by this process the writer arrived at a po-
sition identical to that noted above., But this time "free
enterprise” was quite severely taken to task,

It was Greecbner's conviction that the acts of violence
often associated with labor troubles are not simply "ineci-
dental® concomitents, but ave symptoms of a hostility which
ig at the bottom of conflicting interests, s hostllity which
has a deep and permansnt character.hs The official assep=
tion of self-interest on the part of arganized labor, together
with the coercive measures of strilems and boycotis,

are thoroughly and radically immoral, utterly disre-

garding every principle of charity, the fundamental

duty underlying all the legitimate relations between
men and men, Even if all the claims of Labor against

Capital were just, it would be iwmoral for the claim-

anta to say to the other party: "Give 6what we
demand, or we will damage or ruin you."

Graebner quoted "an authority of high standing"” to show the
fallacious logic of sayling that the increase of wages fol=-
lowing strilkes has been the effect of the strikes.h7

bhirpia., e 107.

l+5111,14;:.1»31: L, Graebner, "The Pastor and the Labor Ques=-
tion," IV (April, 1900), 20k.

g

h6Ib1d.,'p. 216.

471, Pe 22&.‘
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Regarding free enterprise, Graebner was expllcitly
critlcal of Adam Smith. He segid,

free competition on the principle that every man is
the best judge of his own interests leaves the parties
to settle the questlons between themselves, each look-
ing to his own interest and endeavorling bto wrest from
the other as much 28 he cane This is one of the mo=-
tives which leads employees to bend together as
individuels with & common party %ntereat agelnst the
other party, that of amployers.k

Grachner made it quite cleear that the critical flaw in the
theory of free competition is that it ignores the true na-
ture of man as it is expressed in the Christian doctrine of
sin. Por in criticlzing a union exponent who said it would
be foolish to believe that employers would give the full
wages to which their workers were entitled unless foreed

to do 80, Gracbner observes

Here we have agaln, the animus that pervades the in=-
dugtrial classes or partles of to=day. If charity
prevailed, the distributlon of the emoluments of pro-
duction would be reached by way of amicaeble agreement
adjusted to the circumstances of the case, and free
competition would afford both parties.the advantage

of free scope for considerate adjustment. Bubt 1t is
not in depraved human nature to be chariltable, Natural
men is selfish, and free competition in the purusit

of his ocwn interests signifies to him unrestricted

license ES fight every one whose Iinteresits clash with
his owne. -

Graebner struck the crux of the problem by way of illustra-
tion.

If Anderson were the only teamster and Miss Miller

48154,, p. 211,

YOrpia., p. 212.
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the only typewriter girl to be had, they might dlctate
thelr terms. But now they have competitors, other men
end women who are able and wllling to perform the same
work, and asg they too are fres to offer their services,
and the employers are free to accept them, the wages
question is easily settled. The empioyers will engage
the competitors who will give them the best service
for the least wages. If free competition pure and
simple 1a to prevall, then the employer wlll dismiss
Anderson and Miss Miller and employ others in thelr
places, if others will gilve them the same service for
lower wages. But Anderson has.a wife and six children
to care for, end Mliss Miller is the only support of

an invalid mother and a consumptive brother, Charl-
table consideration would, of course, recommend that
they be retained in thelr positions even at higher
wages than those for which thelr competitors, a single
mon snd an unoncumbered girl, would be willing to f£ill
thelr places. « « « Lt is a pleasure to say that in-
stances of such generous use of the privilege of free
competition are not entirely unheavrd of. « « » A8 &
rule, however, competition works the other way. IEm=-
ployers will engage Labor at the lowoest terms
obtailnable, and Lebor wlll compete with Labor regard=-
less of the condlition of those whow competition crowds
to where they can no longer keep the wolf from their
doores Not the laborer, the person, with his human
personality, his individual wants and duties, bub
labor, the thing, 1ls in the market, wh%sh is vegu~
lated by the law of supply and demand.

Graebner concluded that an industrial system of free compe=-
tltion has proved to be a failure., It has indeed acted as
a powerful stimulus far energetic action of both bbdy end
mind of man in promoting industrial life. Bub as a golden
highway to témporal happiness, 1t is a failurse.
And the endeavors of Trade Unions to put down free com=-
.petition between Capital and Labor and hetween Labor
and Labor, and thus to enhance the condition and secure

the welfgie of the laboring classes have also proved a j‘
fallure.

501p1d:; pp. 218=19.
5l1pid., pp. 225-26.
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And so in organized Labor we are confronted with o plcture

of brothor warring sgainst brother, of hatred and open de=

fisnce of the law,

And 2ll this in the face of the divine law and precept,

Thou shalt love thy nelphbor as th;self! Such 1s the

burden of sin ond gullt for waicn irade Unionlsm will

heve to answer on the day of reckoning., Should any -
Christian be wllling to share that gullt? And should 1
any Christisn pastor refuse or neglect %o warn his

people and open thelr eyes to these unfruitful works

of darknesa, lest they fsliowship with these things,

because of which the wrath of God gill surely come

upon the children of disobedience?52

Some mey protest that since their occupation unavoidably

= e e

places them within the ranks of industrialized and organized i
labar, they are bound to conform to the regulations of the
samsj and thet Trade Unions have como to be such a part of
the indusitrial aystem that even civil legislation recognizes
thelr operation as legitimate. But to these it mmst be said
that all the rules and legislation in the world cannot re-
seind a single commandment of God. Divorce 18 legalized by
the law of the state, but may be damnable in the sight of
God.”3

Others may object that they would gladly do withoub
the union, but unless they Joln a unlon they are unable to
find omployment. And since they are obligated to support

families, they must find employment through the union. These,
sald Graebner, should be encouraged to find employment

52101d., pps 226-27.

531bid., pe 227.
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somewhere else, even if they havse to learn another trade or
wove from the cliy Lo the country. They may do it trusting
that God is greater than the world and will provide for

them.sh

Cthor articles during this perlod by Grazshner included

(_,ﬂ

a

an extensive revlew of Lyman Abbott's Christlanity and So-

¢cial Problems in which Graebner found himself admiring

Abbott as a soclologlst, but deploring any attempt to maks
a social reformer oul of Jesus.ss

Writing on "Leo XIII and the American Libertlses,”
iraebnor struck a note that had already been sounded in
Missourl, and wes due Lo resound for many decades o come.
It consisted lergely in quotations from vaorious Roman Catho-
lics and Pope Leo XIII in particular. His purpose was to
prove that the Roman system iz anti~-Americen and that Rowme
is already a power in this country. The italicized words
apparently represented Greebner's own emphasis. He guoted
Pope Leo:

"If, because of peculisr political circumstances it is

expedient that the Church should acquiesce in certain

modern liberties, not because she herse 80 preferred,

but because she deems it expedient to permit them she

will, if times have changed for the bstter, mste use of
her freedom and by advice, exhortation, and obsecration,

Sh1pid., p. 228.

ﬂ 5SAugust L. Graebner, a review of Christianity and So-

cial Problems by Lgmau Abbott, Theological Quarterlx,
anuary, 1997)s _’
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strive, as it behooves her, to perform the duty God
has assigned her, to care for the etermel salvation
of men. Thils, however, 1is at all tlmes itrue, that the
freedom of all things granted to all promiscuously is,
as we have often sald, not in itself Lo be desired,
because it 18 repugnant to reason Ehat falsehood and
truth should enjoy equal rights.”

Greosbner displayed some depth of background in recount-
ing some oft=~forgotten aspects of religilous liberty in early
American history. He used source documentation in pointing
out the limited extent to which religious liberty obtained,
end the fact that where this liberty was more inclusive, 1t
was repeatedly descrlbed as an exporiment. Regerding colony
charters and our own Constltution, Grasbner says:

A peorusal and comparison of these extracts from the
Charters and Constitutlons will have served to con=
vince the reader that there was by no means an
agreement among the several States concerning the
rolation of church and state. The equality of all
ciltizens before the law irrespective of thelr re-
liglous creeds or forms of worship was far from
being generally recognized or conceded. In fact,
there 1s no regular process of evolution toward the
general recognition of religious liberty discernible
in the various fundemental laws or drafis thereof
submlitted prior to the federal Constitution. It is
significant that this document did not contain in
its body what was afterwards added in the first
Amendment. And even that Amendment and Art.VI did
not prohibit an establishment of religion and reli-
glous tests in the several states, but Art., VI
referred only to offices and public trusts "under
the United States," and the First Amendment put =
restriction only on the legislative power of Con-
88, leaving the several States and their legis-
%atures free to deal with matters of religion and
conscience as they might choose. In some quarters
the limitation of the power of Congress was even

Séhugust L. Graebner, "Leo XIII and the American Lib=
orties,” Theological Quarterly, I (April, 1897), 169.
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looked upon as a guerantee against tho Interference of
ths federal government with the discriminations for or
against certain churches 1in the States by State legis-
lation. The present letter and spirit of constitutional
law throughout the United States as to liberty cof con=-
science and religion must be accounted for by causes
which had hardly begun to work when the_federal Con-
stitution became the law of the nation.s7

Wrilting on the "school question“58 Graebner found him=-
self Iin a period in which publle schools were growing rapidly,
whille parcchial schools frequently found themselves on the
defenslve., The effort to introduce ths Bible into the pub-
lic school is an attempt to right one wrong by another wrong,
Graebner believed. The solution to the school problem is for
each denomination to set up its own gchools. This would give
the Church an opportunity to minister‘to poor children and
to the unchurched. In districts where people wish thelr
children to receive a secular training, they may build
thelr own privete, secular schools. In areas where the
churches are too few or too weak, the state would have to
set up public schools, but these would not have to be nearly
as widespread as at the present time, This is a radical
cure, but palliatlves such as the Sundey School 6r the

Bible in public school are not the answer, said Grasbner.

57August L. Graebner, "Religious'Liberty in the Char-
tors and Earlier Constitutions," Theologlcal Quarterly, I
(Octdber’ 1897)’ ll-h.'z.

SBAugust L. Graebner, "Paragraphs on the School Ques=-

tion," Theological Quarterly, VII (April, 1903), 121 ff.




32

On the ethics of war,59 Grasbner asserted the protec—
tlve function of government, and the duly of obedisncs in
timo of war. He made a distinction, however, betéeen a
just and an unjust ware--a distinction which was to re-appear
with regularity in later decades.

In a shart essay on the temparancé question Grasbner
observed that the term "temperance™ is an abuse of the lan-
guage, "much as, owing to false notlons of marrlage and
gexual purity, chastity, by an abuse of the term, was made
to stand for eelibacy."6o

Two articles on eschatology had nothing to say regard-
Ing ethical ilmplications for the Christian now.61 In this
respect Graebner left himself open to the criticlsm of
"other-worldliness."

During this period few besides CGrasebner attempted %o
sey anything on soclal and political questions. Ons con=
tributor had an exegetical exposition and homily I Peter

2:11-20, which in reference to Christian citizenship, failed

Sgﬂugust L. Graebner, "Paragraphs on the Ethics of War,"
Theological Quarterly, II (July, 1898), 278-80.

60pygust L. Grasbner, "Paragraphs on the Temperance
Question," Theological Quarterly, IV (April, 1900), 152.

6lpugust L. Graebner, "Eschatology," Theolotieal Quar-

terly, VI (April and July, 1902), 65-79; 120-017.




Y B SRRt ¥ Yt o P T B T

33

to go beyond the idea of obedlence.

62

Another was & sermon
on the provosed constitutional amendwment which would ac=-
knowledge Jesus Christ as Lord, and the Blble as the basis
of owr legislation. The wriliter called this a "modera move=-
ment ﬁhich aims to dethrone Christ by placing Him upon the
throne of a worldly ruler, . . .“63 F. Bente wrote on
"State and Church in the American Colonies." His object
was frankly to put the Lutherans in a favorable light. The
spirit and principles of Luthsranism are in perfect harmony
with the American ides of liberty, he sald. "The Reformed
and Calvinistic splrit has always heen, and is to this very
day, Torelgn and inimical ta the complete separation of
State and Church."éh And again: "A consistent Calvinist
and Reformsdist may lmagine that he is a true American; in
reality, he is a foreigner in the land of liberty and re-
ligious equality."65

One lengthy, unsigned erticle appearsd in 190k on "Lu-

theranism end Americanism." It was in the main an extension

621,, W., "An Apostolic Lesson in ghrisgien Ethics,"
Theological Quarterlx, IV {January, 1900), 67=83.

63H Sey "Sermon on the Christian Amendment Question,™
Theologlcal Quarterly, I (April, 1897), 256.

6hF riedrich G.]. Bente, "State and Church in American
Colonies," Thaologioal Quarterly, VI (July, 1902), 151,

651bid., DPe. 152
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of the idea which Bente had expressed_before, but with Roman
Catholiclsm, in addition to Calvinism, compared quite unfa-
vorably to Lubtheranicm in this regard. A Calvinisi, a
Preqbyterian, en Eplscopalisn, a Reformedist, a Roman Catho=-
lic, must suspend some of his religlous tenets when he
becomes an American citizen. ILutheranism, with itz spir-
itual liberty, is not dependent upon Amesricanism; bub
"americsnism is hardly conceilvable without Lutheranisms
Without the Lutheran Reformation thnere would be an Americe,

n66

indeed, but no free America. The emphasis probably ex-

‘ibited at least a degree of defsnsivensss.

The death of August Greebner ln December, 190&, left
an unfortunate gap In synodicel thinking on scecial and po-

litical matters. The next sixteen years of the Theological

Quarterly vproduced nothing that reflects serious thought on
the subject. The little material that is available is
chiefly in the form of small miscellaneous items that comment
on various happenings. Apparently no one with any degree of
competence was prepared to assume the role that Graebner had
played. The inference may falrly be drawn that lack of
thought reflected a lack of concern, end probably false con=-
fidence in a theological frame of reference which discouraged
any probing or self-examination.

This was a period of growth and expansion for ths

6B e o
Lutheranism and Americenism,” Theological Quarterly
VIII (Jenuary, 190k), 61. > :
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Missouri Synod=-which was still pretty much a "Germen" de-
nomination, but becoming slowly aware of an inevitable
Americanlzation. The War tended to hasten this process in
o sometimes painful manner. At ths seame time it was a pe-
riod of growth for ths public schools, and this had
unavoldable repercusslions on the status of parochial
schools, This was especially true immediately following
the War with the wave of excited patriobism that at times
seemed to threaten The very existence of Missourl Synod
parochial schools, as the flght in Nebraska adequately
demongtrated.

Of the small amcount of writing devoted to comment on
social and political thought durling these years, a sur-
prisingly high percentage of this material dealt with Roman
Catholiclsm. The yeer 1909 touchsd off a volley of shots
at Rome, all of which were aimed st alleged political de=-
signs which the hierarchy'chsrished. The first blast was
occasloned by & visit of a Papal delegate to Washington,
D. C. during which he is quoted as remarking that "Rome
sent Christianity to America, just as she received it from
Jerusalem, so that the world is encircled by the great
chain connecting Jerusalem, Rome, and Washington."67 A
second and more vigorous blast was set off by a solemn high

mass held on Thanksgiving Day, 1908, at St. Patrick's

67“Jerusa1em, Rome, and Washington," Theological Quar-
terly, XIII (January, 1909) 2-3.




36

Cathedral in Weshington., For the first time in history rep-
resentatives of every independent nation in the western
homisphere assisted at this high pontifical mass, Caprdinal
Gibbons was there. So was President Teft. The speaker at
this occasion made some remarks about this netion and inter-
national psacs. One writer was severely critical of the
occasion, the sermon and the presence of the President:

Rome is bullding up power and prestige out of just

such evenis. Rome has begun %o play & powerful role

in American diplomacy since we acquired the Philippine

Islands end Porto Rico. Shall there be mors "American

dependencies” in vhich Roman influence is dominant? Is

the crumbling power of Rome in Central and South Amer-

ica Lo be supported by the strong arm of the North

American Republic, and by Rome's influence in our

govermuent? There is not a single church in our

country whose members, as Christians, can have any 68

interest in the Pan-Awmerican idea of the Romanists.
A third shot was occasioned by a letter which Theodore Roose-~
velt had written in which he said it was "unwarranted
bigotry" for anyone to refuse to vote for & man because of
his religlon, and he suggested the possibility that some day
2 Roman Catholic would become President. Two Missouri Synod
pastors from Manhattan, representing a New York pastoral
conference, wrote a reply in which they pointed out that
this would be true unless & man's faith committed him to
an opposite principle than that which would mske such tol-

erance possible. Paper encyclicals and Cardinal Gibbons

68“Miacellany. Pan Americanism, Cardinsl Gibbons, and
ﬁiésident Taft," Theological Quarterly, XIII {January, 1909),
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are clited to show that religious liberty in the American
tradition is simply tolerated by Roman Catholics, who have
a prlor comuitment to a different position should this be-
come atbalnable at eny time., The letter was printed in the

Wow York Times and appavently was commented on extensively

69

elsevihersa. W, Dellmenn in an article on "Church and
State" used the same lotter by Roosevelt as a starting-
point o describe Roman intentions for religious supremacy.70

Two years later this item appeared in the Theological

Quarterly:

Juns 6, 1911, will be remembered as the date of a
tragedy wvithout a parallel in the annals of our
country. On that day the heads of our governmeni had
gone to Baltimore to pay homage to the Church of Rome.
The occasion was the celebration of the fiftieth an-
niversary of Cardinal Glbbons' initlation into the
priesthood of his church. « « « An attempt was made
to divest the presence of President Teft,; Vice-Presi-
dent Sherman, Spsaker Camnnon, Senator Root, Governor
Crothers, Mayor Pressley, Ambassador Bryce, and Ex-
President Roosevelt at the Cerdinalts Jjubilee of all
official meaning. But if these gentlemen think that
they have convinced the intelligent citizens of the
North American Republic that politics had nothing to
do with their participation in the honors conferred
on a Romen priest, they give their fellow~citizens
credit for very 1itt%i eritical judgment and inde-
pendence of thought.

69“Miscellany. A Lutheran Letter to President Roosevelt

gith Comment, " Theological Quarterly, XIII (January, 1909),
0 ff.

70y, Dellmenn, "Church and State," Theological Qu terlx
XIII (Jenuary, 1909), 19-33. :

; Mngune 6, 1911," Theological Quarterly, XV (July, 1911),
178
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"Religious Toleration ln Maryland Colony” was the title
of another article whose purpose was to "show that HMaryland
wes Tounded for econocmic reasons above all things, and thatb
scononic and political reasona alone prompted the Calverts
to grant religious toleration in thelr colony.“72

In 191l two letters by Lutheran pastors seni to Presi-
dent Wilson were printed. The Tirst probested a reported
nmilitary mass in Texas at which six thousand soldiers and

clvillians were present. The adjubant-general replied that

it wasa not official, not meny soldiers attended and those

who did, did so in a private capacity. The second letter
asked Wilson nob to attend the Pan-Americen Thanksglving
Day mass, Tho article also noted with regret thait he did
anyway.73

Next to the Romen Tatholic issue, public and parochial
school# compelled the greatest attention. Curiously enough,
here the WMissouwrl Synod found itself in general -agreement
with the Romen Catholie Church.

Missouri Synod men took a dim view of attempis to
introduce religion into the public schools. Any sort of
released=time instruction or Sunday School promotion was

regarded as inadequate by one anonymous wrlter, who fell

72p, J. L., "Religlous Toleration in Maryland Colony,"
Theologlcal Quarterly, XVII (April, 1913), 88.

’ 310 the Theological Quarterly, XVIII (January, 191k),
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that the real solution loy 1ln parochial schools..ﬂ+ Another
contributor noted how the Bible had gradually slipped out
of usage in public schoolg, but that now the worry of secu-
larism wes giving 1t some aggressive advocates. He noted
also thaet Roman Catholics ere opposed to the idea, since
they regard the Authorlzed Version as a sectarian book.

In the view of the Lutheran Church both public schools

and perochial schools are necessary. The Bible and

religion in the public schools would violate the prin=-

¢iple of separation of Church a?d State, which is our

guarantee of religious liberty. 2

The shadow of suspiclon which the war cast upon German

groups also affected the Missouri Synod and its parochial

schools. In 1916 the Theological Quarterly reprinted a

speoech given by a pastor before a Farent=Tecacher Association
gethering which asserted that Missouri Synod Lutherans have
schools, but are alsc promecters of the public school, gladly
pey texes end are for strict separation of Church and

76 T

State. In 1919 an article appeared with & strongly delfen=-
sive note regarding the pabtriotlsm furthered in synodical
schools and churches. The writer here cited the purchase of

bonds during the war as profif of patriotism. Then he went

My review of Religlous Educatlon end the Public School.
An American Problem bg George V., Wemner, Theological Quarter-

Iy. XTI (October, T§07 2hs L.

750. A, Tingelstad, "The Controversy about the Bible
in our Public Schools,” Theologicel Quarterly, XX (January,
1916), 63 f£f.

76 Theodore Walz, in the Theological Quarterly, XX
(July, 1916), 17l £f. .
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on to point out that the real danger is not lack of patri-
obism on the part of Americans, bub giving patrictism a
religious value. Gulilty of this are politicians who like
to make grand-stand plays, educators, end a majority of
Protestant pastors.77

Lubher was remembered on several occasions. Writing on

"Luther and Liberty,” C. F. Drewss relled chiefly on laude=-

tory quotations by non-Luthersn historians. Drewes himself
said of Luther:

Hoe also stood for total separation of Church and State,
for a free and independent Church and a free and inde-
pendent State, for freedom of conscicunce and worship,

and against all externmel force and violence in matbers

religious.

Under the providence of God the workz of Luther in
behall of Christien and religious liberty has also
becane the source of secular and religlous fresdaom.

e + o« We may safely assert that there would be no free
Americ&awith its free inatitutions, 1f Luther had noi
lived.

An unsigned review of Luther Hess Waring's, The Politicael

Theories of Martin Luther, found the book wholly favorable

%o Luther, though the reviewer took exception to speaking
about Luther's "theories,” since not theories, but faith was
the basis for his views. Among quotations which the reviewer

presented-~whlch caused no questioning about where Luther

77F. W. Herzberger, "Perverted Democracy and Religious
Education," Theological Quarterly, XXIII (July, 1919),
L20 LEe. U |
78b. F. Drewes, "Luther and Liberty," Theological Quer= |
terly, XIIT (January, 1911), 56.
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stood on absolube separatlion of Church and State~~is this
partiel sunmary of Luthsr's position:

Tt 1s the duty of the state to educate 1ts youth nob
only in the secular fisld of learning, but also along
wrel and religlous lines, It should care for its
poor, protect its subjects against monogclles, extor-
tion, gambling, and public immorelity."

Other contribubors during this period spoke oubt ageinst

. 8 81
the socilal gospel,oo sgainst Jingoism, and for a betber

attenpt to understand the problems cf the laboring man.82

79“The Politlcal Theories of Martin Luther," Thsologieal

Quarterly, XV (January, 1911), 56,

UO& review of The Gospel of Jesus and the Problems of

Demograey by Henry €. Vedder, Theolopical QUerteriy, XKik
Jenuary, 1915) 57.

81"Tho Govermment Printing Office at !ash;naton,“ Theo-
logical Quarterly, XVIIT (Jauuary, 191%): 58.

H

82"Chv*s*ian*ny and the Labor Moverent Theological

Quarterly, XVII (Jaenuary, 1913), 61.




GHAPTER III
THE 1920's

The decade of the 1920's merked great changes in the
world, and growth and change within the Missouri Synod. An

extonded editorial in a 1926 Lutheran Witnass,l "The First

Quarter of the Twenbtieth Century," found the world in a
swlrl from the eftermath of the war, psace movements, eco=-
nomic tussles, etc., and natiocnal politics experiencing
such things 28 growing ceabtralization and woman sullfrage.
The car, the plane and the ra&io were suddenly becoming Iim=-
portant, Industrialization countinued to produce bigger and
bigger cities, and with them, expanding tenement districts,
Mors and bhetter educetlonal opportunities flourished, but
go did (alasl) movies, short stories and ths.lika. All in
all these things reilected a world dizzy with commerciallsm.
Looking at the religious pleture, the same editorial
found modernism and union movements popular, and judged that
fundementalism, as a reaction, was incapable of coping with
the problem. MNergers or merger negotlations were the order
of the day ian Lutheran bodies, %too, and the Synodical Con-
ference was no exceptlion. Missouri had remalned theologically

conservative, was accepting the transition from German to

“3[ohn] He C. Flritz], "The First Quarter of the
Twentleth Century," The Lutheran Witness, VL (February 9,
1926), 33=3h.

:
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English, fough®t for its vperochial schools, founded the
Lutheran Layman's Leaggue, purchased Valparalso Unlversity,
collected five milllon dollars for &a building expansion
fund, and marked numerous tangible milestones that mads it
quite consclous of beconming a kind of corporate, religlous
Horatlo Alger.

As this awkward adolescent faced a swirly world and
spoke to 1t and about it, he found himself highly critical
off Romanism, Masonry, hypor-Americanism in any form, relig-
lon in public schoéls, prohibition, immodest dress, movies,
the "umovle novel," dancing, evolution, birth control, the
Federal Council of Churches, the League of Nationss pleas-

antly skeptical about woman suffrage;2

and voecally favoring
theological confessionelism, parochial schools, moderate
pabtriotism, diplomatic Isolationlsm,; foreign missions,

overseas rellef and separation of Church and Stats.
Civil Government

As a confessional Lutheran body, the Missouri Synod
found the Augsburg Confession basic to its thinking. A 1928
district essay explicitly indicated this alleglance in

2(W. H. T.] Dau, "Women Suffrage," Theological Monthly,
IV (November, 192li), pe. 337« "The experiment is Still an
experiment. We know no more to~day sbout woman's fitness
to administer the affairs of a nation or of the world « « »
than we did before the Nineteenth Amendment was passed. We

never will, Neither the Eighteenth Amendment nor the Nine=-
teenth Amendment has the backing of the Creator.”
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developing the thesis: "Alle Obrigkelt in der Welt ist von
Gott und daher gute Ordnung Gottes."> It eited Article XVI
of the Augsburg Confession:

Of Civil Affairs they teach that lawful civil ordinan-
ces are good works of God, and that it is right for
Christiang to bear civil office, to sit as jJjudges, to
judge matters by the Imperial and other existing laws,
to award Just punishments, to engage in just wars, to
serve ag soldiers, to make legal contracts, to hold
property, to make oath when roedqulred by the magistrates,
to marry a wife, to be gilven in merriage.

They condemn also those who do not plece evangelilcal
perfection in the fear of God and in faith, but in
Tovrsaking civil offices;y for the Gospel teaches an
eternal righteousness of the heart. Meanwhile, it
doos not destroy the State or the family, but very
much requires that they be preserved as ordinances
of God, and that charity be practised in such ordi-
nences. Therelfore, Christlans are necessarily bound
to obey thelr own megistrates and laws, save only
wvhen cormanded to sing for then Ehey ought to obey
God rather than men. Acts 5,29.%

This essay relied heavily on Romans 13:1-7 and I Peter
2:13=-1L, particularly the former, and in this respect it
typified almost any Ttreatment of government at any period
in synodical history.

Worldly authority, said the essayist, not only finds a
perallel in the family, but really grows out of this more

fundamentel structure of society. He accepted Luther's

3Emil F. Mueller, "Der sechzehnte Artikel der Augsburg-
ischen Konfession," from the Proceedings of the Fourteenth
Convention of the Central Illinois District, 1928, in the
Central Illinois District Lutheran, III (November=December,

5 11

uIbid., PP. 1%-15. Quoted here in English from the
Book of Concord: The bols of the Evangelical Lutheran
Church (St. Louis: coxm‘m"‘i"ord a, 1950) ,'_p'."if. T
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words s
"Von den Fltern lkommb das Regiment auf weltliche Ober=-
kelts, Donn, wie die Eltern dgheim im Hause Gewalt
haben ueber ilire Kinder und Hausgesinde: also hat die
Oberkeit Gewalt ueber eine genze CGemeine, Die Eltern
schaffen Rocht und Friede im Hause:; die Oberkeit schaflt
Friede und Recht in elner ggnzen Gemein und en allen
Orten,"” Erl. Ausg. 36, 121.
And the essaylst quoted Melanchton: "'Die letzte Quelle der
Ordnungsgewalt is der Elbern Ansehen. Nach dilesem Bilde ist
spaoter die Gewalt den Obrighkeiten gegeben, welchie das genze
Gomeinwesen regleren und verteidigen.' (De lege Dei, Chemm.
L 6
Locl,)"" Since authorlty ls rooted in parventhood, it fol-
lows that the moral condition of the state and civil
authority depends in a basic way upon wmoral integrity of
the family. So parents can do the state no greater favor
than to train their children to fear G—od.7
The basis for civlil legislation is not, as many erro=-
neously assert, thet it is constructed upon the moral law
as such. The Ten Conmandments, which embrace the entire
moral law, comprehend matters with which the state has no=-
thing to do. The entire first table of the Law, for

exemple, 1s beyond the scope of civil legislation.8

SIbido’ P 21.
6Ibid.

7Ib1d., PP 22-23.
81pid., p. 27,

DO The She o J T,
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Nein, der Grund auf dem sich dle Staatsgesetze nach
Gottes Willen aufbauven sollen, kenn nur das Natur-
gesetz sein, und zwer nur der Teil des Naturgesetzes,
der jedem unveracusserliche Rechte zusichert, also
Sachen, die das buergerliche Wohl eines Staates be=
treffeon, Aufl diecsem Boden schaltelt und waltet die
menschliche Vernunft und macht Gesotze, so viel sie
will, um dag buergoerliche Wohlergehen sicher zu stel=-
len und zu befoerdern., Alle Gesetzs, dle auf dlssem
Boden entatehen, die das buergerliche Wohl im Auge
haben und die Bogheit dewr Henschen, gsowelt dedurch in
Mittleldenschaft gezogen werden, eindsermen und bestra-
fen, die 1rgendvle in Berushrung treteon mit dom
buergerlichen Wohlbefinden und Wohlergehen eines
Volkes, alle dlese CGesetze sind eo ipso von Gott ge-
schaffen und eingesetzt, und sind als solcheg_qer die
Christen verbindlich wa des Gewilssen willen.

The maxzim, "Salus populi suprema lex esto,” 1s a standard

for all laws. And "enbtsprechen die Staatsgesebtze diesem
Grundsatz, deann sind sie van Gott geschaffen und gesebtzt,”
also whon this has To do with laws, such as divorce, which
do not colncide wlth the moral law.lo Ory, to put it another
way, "was immer die Vernunfit aus dem natuerlichen Gesetz
schoepft und zum Staategesetz macht, das sind Gesetze, die
Gott selbst geschaffen und eingesetszt hat," and the Chris-
tian is obedient for the sake of conscience.ll The concepts
of naturel law and rcason, as with Melanchthon, here carry
great weight.

This obedience for the sake of conscience extends even

to wicked, incoumpetent tyranits who abuse thelr position.

9Ib1d.
101p14., p. 28.

1p18., pe 29.
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For the Christian holds that it is God who allows such nen

to agsume offlce, and he does so0 in order to chastise.l2

The essaylst found baslec evidence for the purpcose of
worldly authority in Romans 13:l, "They bear not the sword
in vain." And he came up with positive functlons which the
gstate is properly to assume--an infrequent emphasis during
this period of Synod.

Wach diesen Worten ist es Aufgabe der Obrigkeit, den
bossen Menschen den Arm zu helten, und ihre Usber-
griffe mit dem Schwert zu bestrafen, aufl irgen eine
Welse un8chaedlich zu machen, sel es durch Einkerker-
ung cder durch Hinrichtung. Indem dle Obrigkeit das
tut, wirft sle eine Schubtzmauer uwa lhre Untertanen,
und orhaoelt wenigstens einigermassen Zueht und Ordanung
im Staate, MHierher gohoert auch die Pflicht und Auf-
gabe der Obrigkeit, den Landesfrieden zu erhalten.

Sie hat etwalgen Aulrubhr niederzukaempfen und aus-
waertige Folnde zu bekriegen zum Schutz der Buerger
und Wiederherstellung des Frledens. Auch viele andere
Funktionen der Obrigkelt koemnten hier angefuehrt
werdon, deren Aususbung die Wohlfahrt der Buerger
gichert und befoerdert. So waeren hier zZu nennen,

die Teetigkelt des Staates auf dem Gebiete der Ce=
sundheitsplege, die Ueberwachung der Nahrungsmittel
vor Verfaelschung, die Versorgung der Arbslisuniashigen,
dle Beschaffung und Regelung der Verkehrmittel und die
zeltwellige Ernasehrung solcher, die durch grosse Un-
gluecksfaelle in Hungersnot geraten sind, weil durch
hungernde Menschen die Sicherheit des ILebens und Ei-
gentums anderer gefaehrdet wuerde. Alle diese Dinge
zeigen, welche eine gute Ordnung die Obrigkeit 1ist.
Obenan steht freilich die Aufgabe der Obrigkelt, das
Boesiszu bestrafen und dadurch dle Guten zu schuet-
Z81e

A writing of a similar sort appeared in a series of

three issues of Der Lutheraner in 1920 under the title,

121p3d., pe 25.

131pid., pp. 29-30.
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"Vom woeltlichen Regiment.® Here, too, the writer based his
position chlefly on Romans 13 and I Peter 2., He began with
the idea of God as "Weltregent” who has establlished the or-
ders of authority. God's rule here ombraces all men and,
28 elsewhere, God achleves His purposs through “"Mittelsper-

sonen.” A strong emphesls is given the concept of obedisence,

obedience even in the face of injustice and oppression oan the
1l

part of those who rule,.” "

Why has God established civil authority? Not for the
salvation of people, since thils rule embraces ths Just and
unjust alike. But rather to obtaln peace and gquiet, to
rotain order in socilety so that subjects may live under good
circumstances. The "Obrigkeit" is ¥o judge and punish those
who get out of boundss Luther is quoted as saying:

"nach dem Evangelium oder geistlichen Amt ist auf Er-

den keln besser Kleinod, kein groesaserer Schatz, kein

reicher Almosen, kein schoener Stift, kein feiner Gut
demn Obrigkeit, die das Recht schafft und heelt; die-
selbigen heissen billig Goetbter."d
Now the questlon arlses, whaet is "dis Richischnur, an die
slch dis weltliche Obrigkelt in ihren Gesetzen und in ihrer
Regierung zu helten hat, um Anerkennung finden und Gehorsamn
fordern zu koennen?" And the answer is: "Vernunft." "Die

Vernunft is also dle anerkannte Beraterin auf dem Gebiete
des natuerlichen, buergerlichen Lebens." This explains why

1hJ. Si, "Vom weltliche Regiment," Der Lutheraner,
IXXvI (April 20, 1920), 129=30.

151pid., p. 130.
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it 18 that in the hands of a "rechtlich denkenden Unchriz-
ten" religious froedom mey be betlter preserved than in the
hands of & confused Christian, Thomas Jefferson, for ox-
ample, had a deeper understanding of religiocus freedom than
orthodox Christian pastors of our land who would like to
acknowledge Jesus Christ in our Constitution.16

lian hat von einem "chrisitlichen Staat" geredet, auch
hisrzulande. In dieser Bezelchnung hat man in unklarer
Vorstellung uwnverelnbare Dinge zusammenzuschweissen
versucht. Der Staal tritt mit Gesetzen von aussen an
seine Unuertanen heran und drlngu mit Zwang und Gewalt
auf Gehorsam) "christliche" sber weist auf eine innere
Verfassung, eine Gesinnung, da aus dom Gesetz der
Llebe von innen heraus freiwlllig und ungezwungen die
erxord rlichen Werke f{liessen. MNacht man mlt der
Bezelchnung "Staat" Ernst, sc schwindet der Begpriff
Chflel‘Gh“‘ macht man ebor mit der PBezeichnung
Yehristlich” Ernst, so schwindet der Begriff
"Staat, L

The third article of the serles has to do with obedience,
which is conceived of largely in terms of submission. Bub

Luther i3 quoted in his Hauspostille in which hs makés a

more than interesting distinction between a proper author-
ity and e tyrannical rule:

"Wiewohl auch im Zeitlichen, soviel es den Leib, Geld
und Gut betrifft, ein Mass gehalten werden soll. Demm
o8 soll je ein Unterschied zwischen weltlicher Obrig-
keit und einem tyrannischen Regiment bleiben. Ein
Tyranmn nimut von den Untertannen,; solang er etwas
findet. Das wlll der Herr hier (Matth. 22,22) nicht
einraeumen, sondern well er den Untertanen befiehlt:
tGebet dem Kalser, wes des Kaisers istl!' damit will

16U Seip. "Vom weltliche Regiment," Der Lutheraner,
IXXVI (May L, 1920), 1h -lw. e
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or dem Kaiser oder der QObrigkelt auch zu verstehen
geben, sie sollen nicht mehr fordern oder nehmen, demn
was ihr ist; macht elso einen Unterschied zwischen dem,
was dein, und dem, was du von dem Delnen der Obrigkeit
geben sollst. Demn die Regimente asind nicht darum
eingesetzt, dass wen elgel Betiler machen und niemend
nichts behalten soll."l
This was evidently intended to show the responsibility which
a public officiel assumes. The writer coatinued by meking
clear thai{ Christiens aro to obey even the overbearing. It
is only when rulers set tThemselves against God's Word that
they are Lo be disoboyed. In that case they cease to be
God's servants and representatives and become instead his

=
e:aomiess."‘9
Church and Society

Close to the question of civil govermnment was the re-
lation of Church, as bearer of things eternal, to a time=bound
soclety. In this respect a district essay by P. E. Eretzmann
in 1921 on "Die moderne Diesseitigkeitathcologie“ao indicated
the great caution which the social gospel thrust upon Missouril
Synod men as they attempted to relate theology to society.

The writer criticized & theology which sees the Chnréh sud=-
denly pleaced into the position of redeeming not only men,

185, s., "Vom weltliche Regiment," Der Lutheraner, LXXVI
(May 18, 1920), 163.

191pid., p. 164.

20pan1 E, Krotzmenn, "Die moderne Diesseitigkeitstheo=-

logie,"™ Drieundzwanzigster Synodal-Bericht des Kansas Distrikts
(St. Louis: Concordia, 1922), pp. l2=b0. ]
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but the whole world-~the city as well as the citizens. It
is the social mission of the church to do what Jesug envi=-
sioned: bring the Kingdom of God to bear upon problems of
caplital and labor, poverty and internationel rolations, and
so make the earth a holy temple for men to live in. Ageinst
such a falth Kretzmamm submitted four theses, after having
traced the roote of this theology through Kant, Schleir-
macher and Ritschl, and having deplored the fact that
prominent seminaries in America were devoting courses to
the theology of these men.

Thosls Ono: "Die moderne Diesseitigkeitsreliglon ver-

wift die Schrift als das unfehlbare Gotteswork.?ol

This is
followed by a detailed defonse of verbal insplration., The-
8is Two maintained that thls modern theology "leugnet die
stellvertretende Genugbuung Christi."@2 mhig theology dis=-
torts thse Biblical concept of sin into a soclal taint that
is notv gullt bhefore God. Hence atonement is replaced by
morality and salvation which concerns itself chiefly with
"souls" is regarded as & partisl salvetion. Likewise it
denies "die endern Grundwehrheiten der Schrift," ag Thesis
Three asserted.?> These truths include the six-day crea-

tion, doctrines of God, Christ, Satan, the Sacraments and

2l1pnid., pp. 22£f.

221pid., pp. 31ff.
231pid., pp. Lifr.
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the Church, The finel thesis sald that this theology "naehrt
felasche, Tleischliche Hoffnungen und gefaehrdet deher das

ganze Leben der Kirche. "2l The solution 1s to re joct this
"Diesselitigkeitstheologle" for a “Jenseitigkaitstheologie.“25
Since a church=-even a church with a "Jenseitigkolits=-
theologle=~is 3till very much in the world, it is forced
to grapple with concrete issues. The lMissourl Synod was no
exception, and one of the gulding principles to which its
theologlans took récourse was the ides of "separation of
Chureh and State==a concept which tonded to be ldentified
with Luther's idea of the "two reslms,® despite certain
evident differences.
Our Church stands for the separation of Church and
State. We pray for the liberties which ocur Consti-
tution guerantees to all its citizens. We do not
aslz these liberties for ourselves only, we ask them
also for others. It is on this account that we op-
pose religious instruction and Bible-reading in our
public schools. It was for thig purpose that we sup=-
ported ou£6own chaplains in the ermy for our own
soldlers.
This position was probably cover-extended ot timea a2s an in-
strument for criticlzing those with whom the Missouri Synod
had more basic differences. Synod's attitude toward the '
Federal Council of Churches furnished at least one good

case=in-point,

2h1pig., pp. 5111
25Tbid., pp. 58£L.

26[ﬁantin S. S[ommer], "Americae's Religlous Liberty,"
The Lutheran Witness, XLI (Januery 3, 1922), 5.
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The June, 192l1, Theologlcel Honthly printed en exchange

of correspondence between Charles 5. Mcefarland, General Sec—

retary far the Federal Councill of Churches, and a

27

Representetive from Massachusetts, George Tinkham. On

o’

ehalf of the administrative committee of the Federal Council
of Churches lceferland had written to each congreasman opposS=-
ing o proposed new resiriciive lmmigration bill that would,
among other things, abrogate this country'a “gentlemen's
agreement" with Japan., Representative Tinkhem sent en in-
dlgnant and emotionally-charged reply in which he talked
about "complete separation of the Church and the State™ and
asserted that he had not a drop of blocd in his veins "which
hes not beon three hundred years in America, end my ances-
tors, as Separatista, came to this country upon the
Mayflower." And so, Tinkthem said, he inherited "their
complete resentment of interference by the Church in af=-
fairs of the State."(l) Tinkham thon implies that the
Foderal Council of Churches was comnected with the Anti-
Saloon League, In Mefarlend's reply he asked:

Is not the real question as to the content of the term
"secular"? The Federal Council does no% consider any
question involving principles of right and justice as
being secular. Such questlons are regarded as moral
end therefore inherently religious and coming under

Christian ethics. The measure in queatigg surely
involves questions of right and Justice,

27"sn Interesting Page from the congressional Record,"
Theological Monthly, IV (June, 1924), 168=7h.

281p1d., p. 171
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An introductory note by W. H, T. Dau to this exchange ex-
plains that the corrvespondence is inserted because it "sheds
conslderable light on the alms and methods of the Federal
Council of Ohurches.“29 Trom & Lutheran standpoint there
wera some unheslthy tendencies apparent In the Federal Coun=-
cll of Churches emphasis, but the alternative suggested in
this instance was unquestlonably a misrepresentation.

As a rule, however, Missouri opposition to the Federsal
Council centered avound honest differences of opinion. When
a Federal Council Bulletin urged that it was insufficient
for the Church to merely set down principles regarding po-
litical and socigl issues because people need concrete moral

guldance, an item appeared in The Lutheran Witness. "The

writer in the Bulletln fails to see--and this is his funde-
mental error--that the Church's duty is to preach the Word
of God, the whole Word, end nothing but the Word."3°
Subconsciously, perhaps, there was still an uncomfort-
able feeling that the issue was not to be resolved quite so
sinmply, end there were at least some tangible signa of an
inadequacy somewhere. J. Frederic Wenchel, in hisgs "Wash-
ington Letter" column that appeared from time to times for

several decades, reflectsd:

29Tpid., p. 168.

30[williem] Alrndt], "To What Extent Must the Church

Enter the Domain of Sociology and Politics," The Lutheran
Witness, XLV (August 10, 1922), 263. p
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We have been thinking of late how few men of the Syn-
odical Conference have attained to high office in the
national govermment; in recent years, only one., This
is strange when we consider their number, and that
many have reached a prominent place in the industrisl,
menufacturing, business, and professional warld and
stand high in thelr community. Is this due merely To
backwardness, or to indifference to thelr c¢lvic duties,
or o an ebsorption in thelr own personal affaira? We
rocently heard ths charge made by some Puritan rela-
tives in an Indiana communlty, whore our Lubherans are
in the majority thet thewe 1s a lack of_interest in
civiec and public affairs on thelr part.BI

However deliberate eofforts to explaln that Missouri's posi-
tion did not imply "that political activity is incompatible
with sincere Christianity, or that a Christian should no%
tgke B deep interest in the affairs of the government . « o2
ware exbremely rare. The promotion of office-seeking or ac-
tive partlcipetion of any sort bhad little place in Missouri
thinking, _

lMissourl continued to be most vocal in deploring any
attompt to Christianize the political order, or to meske ths
narrow way of salvation broad and easy. When statistics
camo ou® in 1921 on the number of unchurched, somsone sug-
gested with sarcasm that any hundred~-percent American was
in duty bound to denounce the figures because the government

had just passed the Prohibltion amendment and the Volstead
Act, and had "immensely raised the moral character of our

3;3. Frederic Wenchel, "Washington Letter," The Lutheran

Witness, XXXIX (October 12, 1920), 330.

32[ﬂartin S.] S[ommer], "Christians end the Government,"
The Lutheran Witness, XLIII (January 29, 192l4), LO.
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polities and public life by decreeing Woman Suffrage.“33
Of cruelal concern was the church's attitude toward
organized labor. The voices heard wore by no meoans unl-
form. Some wore frankly negative and in agreement with &

1921 erticle in Der Lutheraner.

Die Parole der heutigen, zumeist unglasubigen und
weltllchen Arbeiterschaft, lautet bekammitlich: Weniger
Arbeit, ein kuerzerer Arbeitstag und mehr Verdienstl
Diese Parole bezeichnet ein Blatt als die Wurzel der
Hauptuebel unserer Zelt auf sozialem und wirtschaflt-
lichem Geblet, und zwar wegen der darin ausyaaprochen—

% ey % 3
en falschen und vernunftwidrigen Gesinnung,.~”

3

his, said the writer, bocomes all the more evident in view
of a statement by Thomas Edison on his 73rd blrthday. Edi-
son 1s quoted wondering what he would heve accomplished had
he been convinced for the past Lifty years that he should
work no more than eight hours a day. Edison, the writer
said, thinks it will be & sorry day when the standards of
lazy men determine the working hours for the diligent.35
Writing from Weshington, J. Frederic Wenchel took
guite a different view.
Labor is frightened at the turn of affairs. During
the war, President Gompers of the Federation of Labor

sat at the same table with President Wilson, the Hor-
gens, and the Schwabs. His volce was llistened to.

33EN. H. T.] D[au], "Our 'Christian Nation'," Theolog-
ical Monthly, I (July, 1921), 219.

Bh.l‘ [ohn] Tlheodore] M[ueller], "Der Christ und seins
Tagesarbeit," Der Lutheraper, ILXXVII (April 19, 1921), 125.

351pid.
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Today he receives no more such invitations and is oub
in the cold. There is concerted action on the part of
capital to break the power of labor orgenization. This
power was abttained through collective bargaining and
the closed shop. It is against these that capitel-is
aiming its attack. It is rather hypocritical when
this class professes that it is dolng this in defense
of the personal liberty of their employees, and to
give union workers and non-union workers an equal
chance. Capital poses es an angel of humanity and
patriotism, Since official Washington adopted this
8%yle, it has becoms the vogue to clothe the most
selflsh and sordid purposes in high ideals and noble
sentimentis. This fight for The open shop ia being
waged not for the rights of the ggployee, but for the
groater profits of the employer.

But the most representative and frasquently expressed view
settled somewhere in between. This view siuply urged both

capital end lebor to be kind to ecach other. A Lutheran

Witnesa edlitorial in 1921 noted the struggle betwesn these

factions, especlally over the clogsed shop, and noted furither
that the Fedeoral Councll of Churches had produced a pro-
lebor stabement, which in turn had been vigorously denounced
by an employer paper. The editorial writer then said he had
a word of admonitlon for both parties: Servante, be obedient:
and masters, forbear threatening. "Do we dodge the issue?™
the editorial asked. "Does God dodge the issue?=-" The
writer suggested that the factions pray for one snother, and
concludeds :

And if all employers and employees would accept these

admonitions and Instructlions in the same spirit in

which they are given, the problem between capltal and
labor would be easy of solution and would at all

367, Frederic Wenchel, "Washington Letter," The Luther=
an Witness, XL (January 18, 1921), 26. i A
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events be settled without war and bloodshsd.37
A concern of an entirely different nature was Roman
Catholicism, which eppeared as a threat to religious liber-
ty in the eyes of Missourli observers. Occasicnally an
honest concern gave way to & less than Judicious presente-

tion. In one Lutheran Wltness, f{or example, a Senator

Eeflin of Alabama is quoted. He used rather abusive len=-
guags In reference to the Roman Church, but the writer
apparently epproved and called Heflin "an intelligent Am-
erican, who certainly is somewha’t ascaualnted with conditions
and affelrs in the United Stabes, . . . o"38

The nominetion of Al Swmith to the Presidency touched
off a number of pointed comments., Long befors the election

The Lutheran Witness carried a full-page lead editorial

wnilch endeds:

If, therefore, Lutherans oppose the election of a Ro-
men Catholic To the Presidency, 1t is not because we
wish to introduce a religious test for our Presidsents
or any other political office, but because we know
that ths Jesuits and the Romen hierarchy will expleit
every advantege to diminish as best they can the po-
litical end rel%&ious freedom and liberty which God
has granted us.

Previously the editorial had deplored those who shout aboub

37[Martin 8.] S[ommer), "Lebor end Capitel and the
Churches," The Lutheren Witness, XL (Merch 1, 1921), 71.

38BM&rt1n S.] Slommer], "Rome Attacked in the United
Sﬁates Senate,” The Lutheran Witness, XIVI (April 19, 1927),
26

39[Mertin s.] S (ommer), "Our Catholic Fellow-Citizens,"
The ILutheran Witness, XLVII (March 20, 1928), 11l.
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Roman Catholicism just before slection tims., This magazlne,
however, cannolb be accused of followling such e policy, 1t
sald. "We do not wait for a political campsign before we
say somebhing on popery." After the election snother
lengthy editorial called 1%t "the nestiest, most vielous,
and in every way most absurd campaign wlthin the memory of
living men. SO it the edftorial also added that it
wes wrong to apply the word bigotry to those who recognized
the political aims of Romanlsm and said what they knew.

During the first part of the decade a reason for fear-
ing Roman Cathollcism was an alleged connection between the
League of Netlons and the Vatlican, This feoar was eitherxr
caused or aggravabed by the fact that a majorlty of member
nations were nominally Roman Catholic, by the suggestion of
gsome Germans that the Pope be chosen official arbitrator of
the League,hl and by Senator Sherman of Illinois who werned
"that the Lesgue of Natlons may end the separation of
Church and State and bring the civilized world under the

dominance of the Vatican."hz
War, Peesce end Patriotism

The shape of world affairs, too, bore down upon the

hOETheodore'] G[resbner], ™The Politiecal Campeign,” The
Lutheran Witness, XLVII (November 13, 1928), 379-82.

4llwilliam H, T.] Dau, "Control of the League of Na=
tions," Theological Monthly, V (February, 1925), 55.

‘ hzTheodore Graebner, "The Vatican and Diplometic Re=-
lationships,™ Theological Monthly, I (August-September,
1921), 231.




QU N T

60
Missouri Synod. The problems of war and peace produced &
concernsd skepticlsm regarding the prospects for a bstiter
world, This skeptlcism reveoaled 1ts wsakness in a bendency
%o promote national withdrawal, Bubt it also revealed great

strength by critically judging internetional piety as wish-

ful and dangerous thinking. Wrliters obssrved that the great

way Ifor the libeswratlon of the world, which was preached from

Americen pulpits during the war, had developsd into soms-
thing less glorious., Distribution of territory by the
conquerors was herdly designed to bring about internaticnel
brotherhood.hB Ominous signs of resurgent nationalism,
coupled with mliliteary preparations, seemed to corroborate
this opinion.hh The United States, too, it was noted, is
preparing for the next war, and it is "foollsh to speak as
17 the spirit of sggression was limited to Germany."h5
Finally, we ave counflrmed in our estimate of the term
"Christian nations,” so frequently employed by the un-
thinking. Dack of these armamente there is the lust
of dominion and power, selfishness that will bs sat-
1sfied Eg matter what the suffering entailled for
others .4
In eccord with this another writer expressed misgivings

about an armaments limitatlion conference. He noted that it

h3[Th°°d°P9] G[rasbner], "The War for Democracy," The

Lutheran Witness, XLV (April 20, 1926), 128-29.

thThsodora] G[rasbner], "'The Wiadom of This World!,"
The Lutheren Withess, XLIIT (January 1, 192}, 1-3.

hS[Eheodore] G[reebner], "Is It Peace, or Is It an
Armistice?" The Lutheran Witness, XL (January l, 1921, 8.

thbida
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is not the caso, aos some kave proposed, that the mseting is
cpened with prayer and--prestole-the Lord Jesus Himself
takes part in the conference. Rather 1t is a matter of
trodeamen bargaining with each other to secure the best
adventage. "No doubt there will be a limitation of arma-

-

menitey o « o Bub whatever ls donse will not be done because

This realism caused particular criticism of pacifists |
who e fsw years bsefore had spoken in terms of & religious
war., These "radlcals in 1918 made of a purely political
war & religlous erusade," and now lncite actlve resistance

agalnst the powers thet, by divine ordinance, have the right
to declare wer.

Our Lutheran Confessions explicitly ley down the prin-

ciple that there are Jjust wars, thai Christians ney

engege in these, amd that all who would prohibit this
ars prohibiting “a work commended of God" and are ub- 3

tering unchristien teachings condemned by Scriptures. h
And 1P President Wilson was unduly taken to task in another
editorial, a decisive insight was nevertheless evident.

The Calvinistic trend of President Wilson's religion

was partly responsible for his policy during the war.

It is a principle of Calvinism, which John Calvin him=-

self cerried into practice in Geneva, that the state
shall be governed by the teachings of the Church (as

) WIS et

h73. Frederic Wenchel, "Washington Letter,“ The Lutheran
Witness, XLI (January 17, 1922), 2.

hBETheodore] G[raebner], "Peace Plans and Pacifists,"
The Lutheran Witness, XLIII (January 29, 1924), Lk.
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defined by Calvin)., And thus we had a wer "for right-
sousness," & phrase lmmedlately appropriated by the
Reformed clergy. We were fighbting, then, not on
account of violatlions of international law, bulb to
"ostablish rightoousness,” to "build the kingdom of
God." Hence our soldliers weve called "ecrusaders,”

and the wer was spocifically called a "religlous war."
"Christienity" was at stake, And the League of Na=-
tions wes held %o be a Holy Alliance, which was to
safeguard the principles of Jesus Christ in the re-
latvlon of nabtions %o eech other. The optcome of the
war wes to be e “ragenerated humenity.t

Another editorial commented on "the enthusiasm of clergyuen
and socisal uplifters for the League of Nations," and obe=
served that this voice of morality wes inaudlible on ®the
administration's private wars in Russlsa,™ and "its part in
the blockads of Rusale, which is still costing the lives of
unnumbered thousands of men end women =nd little children.tS0
A statement by Henry Ford on the cause of war and his

plan for stopping war roceived high praise. Writing in the

Deerborn Indevpendent, Ford had discussed the part of propa-

gande., Feople must be lied to to get them into a mood for
war. He malntalnad that there ave a relatively small num;
ber of people who own and conbtrol most of the raw material
consumed in war, and who control key industries and mosf of
the money of the world. They need an occasional war to use

; up ths surplus. So, Ford suggested, if about fifty or sixty

hg[Theodore] G [reebner]), "Lenin and Wilson," The Luther-
en Witness, XLIII (February 12, 1924), 59.

5°[W1111am H. T.] D[au], "Reverend Promoters of Peace
and Wer," Theologlcal Monthly, I (February, 1921), 55-57.
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of those mon could be locked behind prison walls, there
would be no more wars. Bubt these questions are not permis-
sible, sald Ford, and therefore the League of Netlons will
amount bto nothing.

Henry Ford, then, is of the oplnion that the most dan=-
gorous members of soclety are not the inhabltants of
our sluwg, not the proleterians of citles, not the
soum of society who land in prisons, live in asylums,
or dle in gang feuds, but that the most dangerous, ths
most destructive element of our population consists

of men of culbure, education, and Yealth. We are
convingsod thet Mr. Ford is pight.>

But the most encoureging aspect of the international
unrest was the flowering of a genuilne concern for condlitions
in other parts of the world, especlally as this related to
the Church, An example was ths confiscation of German mise
sion stations and the internment of many misslonaries by
the allies which brought particulerly indignant reactions
in Missouri circles.52

The wave of patriotic ferver which the war had gener=-
ated made Missouwri unusually sensitive about any inferances,
hidden or revealed, that might cast reflections on its loy=
alty. So the 1920's produced articles designed to (1)
assert her genuine Americanism; and (2) blast those who

wanted to give patriotism a religious value and so distor-

ted it. As a result editorial titles such as, "Is the

Sl[Martin S.] S|ommer], "Honry Fordts Plan,"™ The Luther=-
en Witness, XLIII (March 11, 1924), l21. R

52Ew1111am He T.] Daun, "A Cry of Distress and a Plea

for ﬂﬁétice.“ Theological Querterly, XXIV (July, 1920),
129‘ °
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Lutheran Church a Foreign Church?"53 were not unigue.

Tn October, 1920, an article, "Puritenism=-Past and
Present,"Sh bagan a series of flve articles specifically
degigned %o ward off an expected flood of literature on the
tercentenary of the landing of the Pilgrims., The fesr was
that English, Puritan strains would be elevated to a type
of super=Anericanism at the expense of other ethnic and re-
ligious groups, Another article was intended "to bring into
the clear light of the trubth the fsect that Amesrica owes her
fresdom to the Relormation wrought through Luthﬂr."ss And
another, to show that "In the last analysis American relig-
lous liberty 1s the fruit of Lutheranism, 50 Still another
demonstrated that "Modernlsm, . . . 18 unwittingly under-
nining the foundatlons of our free institutions."57

Sevorel articles in the Lutheran School Journal dealt

with an alleged "injection of British propaganda into the

53[Martin Se.] Slommer), "Is the Lutheren Church a Fore
eign Church?" The Luthersn Witness, XLIIT (May 20, 192k),
197.

Su[Theodore] G[rasbner], "Puritenism--Past and Present,®
The Lutheran Witness, XXXIX (October 12, 1920), 323=25.

SSW. C. Kohn, "America's Debt to True Lutheranism,"
Lutheren School Jourmal, LVII (May, 1928), ihl.

S&Paul F. Bonte, "Lutheranism and the Constitution,"
The Lutheran Witness, XLVII (July 2, 1928), 249-50.

5Tyi11tan. Arndt, "The -Sesquicentenuial of Qur Indepen-
dence," Theologlcal Monthly, VI (September, 1926), 261.
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American history text-books. . . .“58

A letter by Ssnater
Borah to & man who proposed to write an American-English
higtory dlsapproved of the idea on the grounds thet Aner-
lecans need more priéa in and devotion to thelr own
institutlons. %'I want a truly American history--one vhich
will help us build up our cormon country and give us an
American mind, an American purpose, and American ideal:s.'"59
Another time a June b, 1923, Associated Press news relesase

in ths Chicago Dally Nows was reprinted.éo It reported that

the MHew York Clty Commissloner of Accounts had charged eight
text~books and authors with disseminating anti-American and
pro=-Briitish propaganda. Among the examples clted were
teachling that the Magna Charta ls the real source of Amer=
ican liberiies rather than the Declaration of Independence,
that the Constitution is largely borrowed from Englsnd, as
are most of this country's Institutions, that ths Mexlcan
War wasg a grab of territory, and that the War of 1812 was a
mistake.61 Sueh items were exceptional, however.
Hyper-Americaenism was the object of frequent barbs.
One editorial attacked what the America Filrst group called,

58W Cs Kohn, "Are Qur New Histories American*" Luther-
an School Journel, IVII (July, 1922), 225. :

591b1d., p. 227.

6°"Eight Schoolbooks Pronounced Un-American,“ Lutheran
School Journal, LVIII {October, 1923), 31L.

Slrpid., p. 316.
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"1Qur Trinity of One Flag, One Loyalty, and One Language.'“éa
But the Ku Klux Klan received the sharpest crlticism. Ons
writer made unfortunate gnd embarrassing concesslons.

It has been sald that the Ku Klux Klan was born and is
actuated in its operatlions by the conviction that the
morals of our cowntry are corrupt; that sexual viece,
bootlegging, and gambling {lourish; and that Jews,
negroes, Romen Cathollcs, and slien-born are a mensace
to American lnstitubtlons, and that it is necessary
therefore Lo counteract thelr pernicicus influence.
Who will deny thet there is much truth in these
agsertvions?

But why adopt such methods as does the Xu Klux Klan?63
Another suggested that the Klan 1s to be condeumed, bub
that the Pope has the greater sin, since he arouses ill-
informed citizens.éu Ordinarily, however, there was no
sympathy for the Klan and its purposes, The American Le-
gion was criticized from tims to Uime as an exponent of one
hundred per cent ﬂmericanisv.ég Anti-gsemltism was deplored
by a writer who wondered why Jews should be international

acapagoats.66 And the same writer called the new (1924)

62 [Theodore] G[raebmner], "'0ne Flag, One Language',"
The Lutheran Witness, XL {January 18, 1921), 2i.

634, J. C. Fritz, "The Ku Klux Klan a Grester Evil than
Those which it Tries %o Correct,"™ Theological Monthly, II
{Docember, 1922), 37h.

6h[ﬁartin S.] S[ommer], "Who is to Blame for the K.K.K.
Movenent?" The Lutheren Witness, XLII (Auguas® 28, 1923), 280.

65[W. H. T.) D[au], "The American Leglon," Theological
Monthly, III (January, 1923), 2l.

66W. H., T. Dau, "The International Scapegoat,™ Theo-
logleal Monthly, III (April, 1923), 97-101.
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Tnmigration Law a gigantlic netional experiment 1in applled

67

sugenics.
Schulkanpf

A most crucial part of Synod's batile against super-

patriotism was the fight %o ksep the legal stabtus of its

parochial schools, For a time these schools appeared to
be in genuline danger., This danger was reflected in a Jan~

uary, 1923 Theologlcal Monthly article, "The Worst is Yet

to Como," which called attention to the faet that in Oregon
parochial schools had been declared illegal {to take effect
beginning in 1920), that the Ku Klux Klan was organized in
Weshington for simller purposes, and that there was great
agitation in Michigan and elsewhsre.68 At the same time a
court battle was shaping up against a Nobraske law which
was almed at virtually excluding any language bubt English
from the schools. The United States Supreme Court decision
in favar of Robert T. Meyer, a Missouri Synod parochial
achool teacher, and against the State of Nebraska was a

harbinger of a more significant court i‘:lght.ég That was

the United States Supreme Court ruling egainst the Oregon

EEREFRV N EEN ISR RO L

67[W. Ho T«) Dau , "Glimpses from the Observer's Win-
dow," Theological Monthly, IV (October 2, 192L), 315.

6B[W. H. T;] Dlau], "The Worst is Yet to Come," Theo-
logical Monthly, III (Jenuary, 1923), 12-13.

69“Meyér vs. Nebraska,™ Theological Monthly, III (Au-
gust=September, 1923) 256=57. '
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The Mesonic interest in & single, uniform

71

70

School Law.
school system had been scored during this tussle, ag well
as any proposal to achieve spiritual homogencity of democ-
racy through the public schools.72

The fight to maintaln parochial schools led Missourl
into a rather critical examination of the public school
system, an approach thet has characterized Missourli's thinke-
ing almost from its inception., S8Since the public schools
could hardly be consldered to be under the influence of Ro=
man Cathollclasm, and since the truly Luthsran approach was
to malntain parochisl schools, 1t was only natural that
Celvinistic Influences would be anticipated and traced.
Ons writer found elght characteristiecs of John Calvian's
theology which were allegedly influencial in the publiec

school sysbtem, and of these eight, seven were negablve in-

fluences.?3 If this represented a slighitly exaggerated

7O'W. C. Kohn, "Oregon Lost in Supreme Court,"” Lubtheran

School Journal, ILX (July, 1925), 25h-56.

h e, Stellhorn, "Outlawing the Private School,"”
Lutheran Schogl Journal, LVII {December, 1922), 380=8i.

2[5 otm Thec ‘ ‘
ohn Theodore] Musller, a review of A National Sys-

tom of Education, by Walter chtt Atheern, TheoLoZical
Monghly, + (April, 1921), 126-27.
3

John Theodore Mueller, "The Influence of Calvinism

on Qur American System of Education,"™ Theological Monthly,
V (July and August, 1925), 202-05; 227=35. .
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interpretation, one of the resl influences which produced a
wariness in Missouri was a tendency to ignore proper dise—
tinctions in the function of Church and Stete, as well as
a lack, at times, of confessional seriousness. And the ine
adequacy of the public school for religilous instruction was

always considered a clinching argument for the necessity of

parochiel schools.Th

"Putting the Bible In and Teking Christlanity Out,“TS
was a characteristic attitude toward the matter of religion
in public schools. One objection asserted was its consti-
tutionality, since, legelly, the Bible is a secterian boolk,
end slince, in any case, this was felt to violate the inten=

lon of the first amendment. To violate separation of

Church and State, therefore, would be harmful to democracy.
Even wore luportant, Chvistianity would suffer from being
taught in the schools, since the almost impossible bask of
teaching religion in a manner compatible with the varleties
of felth would reduce it to a veneer of morality, it was
felt.

If the  Christian Church would now unload the burden of

its neglect upon the State, it would cause trouble,

mingle Church and State, create disturbances among

: Christian end non-Christisn people, eviscerate the
g Bible, emasculate Christianity, and in the end put

T4 [Fohn Theodore] Musller, "Alarming Conditions in our
Public Schools,™ Theological Monthly, IV (Mey, 192)), 15S5.

75John'Theodora Mueller, "Putting the Bible in and Tak-

igﬁ gﬁristianity Out,™ Theological Monthly, III (June, 1923),
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trua Christianigy out of the Church and out of the
hoarts of men.!

In line with this there was an expression of disepprovael when

the University of Iowa snnounced the orgenization of a

ifif

School of Religion, and an uneasiness on the part of some

wrlters over the new released=time religious instruction

Q
plan,7“ though it was noted that such a plan had besn uphsld

T e

by a higher court in the State of New Ycrk.79

During the 20's attempts were made repsatedly to pass
an Education Bill, and in regard to this writers in various
publlications were outspokenly opposed to any such measurse.
The bills would have established a Depariment of Education
with Cabinet stabus and furnished the possibility Tor Feder=-
al ald %o the states. Most of the arguments used esgainst
such leglslation was based on the political conviction that
& PFoderal department or Federal ald would ultimately result
in Federal control. Behind this wes probably the fear that

eventually the existence of parochial scheools might in some

T6ibid., p. 17h.

77[Theodomej G[raebner], "'A State University Teaches
Rg%igion'," The Lutheran Witness, XLVII (August 21, 1928),
2 ,

78"Opinion of the Attorney-General of Illinois on the

‘Constltutionality of Week~Day Rellgious Instruction,”

Lutheran School Journal, IXII (May, 1927), 177-85.

79"Schbol Religious Instruction Upheld," Lutheran
School Journal, LXII (August, 1927), 319.
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way be threatenod.ao There at lsast appsared to be some
baglis in this shadowy threat by the very fact that its sup-
porters included meny of those who had led the fight agalnst
perochial schools. One educational leader of Synod sugges-
ted that since the Masons were for it, and ab times
explicitly predicted the end of parochial schools while
Supporting this measurs, no one could éxpect anybhing 4il-
ferent from the Natlonal Bducabion Associatlon, 80 per cent
of whose memhers were saild to be Masons.

Iess news-worthy, but of probaebly deeper significance
for the shaping of a social ethic, was the content of lu=
struction in lissouwrl Synod parochiel schools., In generael
this content, as it appeared by way ol suggestlion in Luthen-

an School Journal outlines, seemed to reflect the thought of

1ts theologians, with & heavy emphasis on cbedience in &

pessive sense., However, the necesslty of cultivating an

appreclation for active participation in community 1life and
of understanding the complexities of soclety was strongly
expressed by at least soms, and thls augured well for the

fu.ture.82

8OB. M. Holt, "Smith-Towner Bill and Masonry," Lutheren
Sehool Journel, LVII (October, 1922), 308-10. P

81, ¢. Steilhorn, 7he Educetion Bill in Congress,"
The Lutheran Witness, XLVII (March 20, 1928), 108-09.

820. E. Schroeter,
School Journal, IXIT (June, 1927), 20

Nphe General curiiculum," Iutheran
1-0 'Y



HAPTER IV

FROM DEPRESSION TO WAR

As the 1920's bowed out, Missouri faced a2 natlon that
had been talking about chickens and automobiles, but which
suddenly found itself thinking in terms of more grim and
humble realities~=gsoup and employment. It was a period of
palnful adjustment, of social and political innovation, and
more important, a perlod which ended with a world at war,

The Missourl Synod found itself unavoidably caught in
the stream, remaining staunchly conservative, but speaeking
with greater frequency in trying to relate itself to a so=
clally and politically sick world. The speech did not
always come easlly or convincingly because its theologians
were, by and large, not accustomed to fluency in such mat~-
ters. So sometimes what they sald was simply comment
prompted by the thinking of others.® At other times there
was embarrassing silence.2 But Missouri never lost grip on
its reelistic view of human nature, eamnd there were encourag-
ing signs of freshness and vigor.

Edltorials continued to find frequent fault with birth

ltheodore Graebner, "The Modern Church Looks at Soci-

ety," Concordia Theologlcal Monthly, II (May, 1931), 336=43.
Thié deals with & report of Ghe Eamﬁeth conf;renoe 3f 1930.

2PE’aul] E. K[retzmann], "Topics for Conference Papers,"”
Concordia Theologlcal Monthly, VIII (July, 1937), 335ff.
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gontrol, evolublion, Ghendi, Clarence Darrow, Harry Fosdick,
Roman Catholicism, the Federal Councll of Churches, and
churchmen in general who debbled in politica at the expsnse
of theology.B Bssays continued to reflect the theology and
othic of Lutheran orthodoxy. Without displaying s particu-
lar gift for creative thinking or application, some of then
nsverthsless Indicated a depth that was uncommon in most
Protestant circles in this tzo'..a.lrlt'r:y‘.]+

One such essay was "Was lehrt die Schrift usber die

- - - e H
iustitia civilis?™”

Elmmal hat GoLtt den Ehestand, den er schon im Para-
dilese gestiftet hatte, nach dem Suendenfall weiter
bestaetigt. Sodann hat er das Amt der weltlichen Ob-
rigikeit aulgerichtet. Familie, Staast und Gesellaschaft
8ind nicht menschliche Erfindungen, sind niecht das
Produlzt einer natuerlichen Evelution, wie viele Leute
jetzt behaupten, sondern sind vielmehr Qrdnungen
GobteSe o o o Luthor schreibt hlerueber: "Diese goett-
lichan Staende und Ordnungen sind dazu von Gott
geordnet, dass in der Walt ein bestaendig, ordentlich,
friedlich Wesen sei und des Rechlt erhalten werde.

3Items on evolution appeared in almost every issue of
The ILutheran Witness. Regarding birth-control, one writer
Summed up the atbitude when he sald, "the Word of God
settles the matter for us. We know that the wisdom of this
world is foolishness with God and the very 'foolishness of
God 1s wiser then men,' I Cor.l:25." [Martin S; S[ommex),
"Birth Control," The Lutheran Witness, LII (September 6,
1938), 299.

_ hThis was the period immediately following Walter Rau=-
schenbusch, when a large part of Protestantlsm considered
nmany of the traditional theological concerns antique, A
pragmatic emphasis among churchmen also tended to minimlze
the importance of theology.

5G., Huebner, "Was lehrt die Sclrift uweber die iustitis
civilis?" Concordie Theologmical Monthly, IX (Octeber, 1935),
T28=35,
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Darum nennt er es hier (Ps. 111,3) Gotbes Gerechtlg-
keit, die bestaendlg ist und bleibt immer fuer und
Tuer, welches die Jurisiten nemnen das netuserliche
Recht. Denn wo Gott diese Steende nicht selbst haetie
gestiftet und taeglich als sein Werk erhielite, da
koennte kein Punke Rechis vleiben eolinen fLugenbliclk,
dondern ein Jjeglicher XKnecht wollte Herr sein, Hagd
wollte Frau sein, Bauor wecllte Fuerst sein, Sohn
wollte ueber Vater und Mutter sein. Summa, es wuerde
unter den Menschen aerger zugehen dennt untasr den
wilden Tigren, de. immer oines das andere Trisst.”

(v, 1076)

God has not only created these orders, but hes given to sin-

ful, fallen man the powsr, the impulses in his heart and ths
necessary wisdom to bind himself to these orders and to make
laws which serve these godly orders. Ineluded in these im-
pulses which God has implanted into the heart of man is
natural love. This is purely & creaburely love. "Selbst-
verstasndlich verdient sich der Mensch bei Gott nichts nil
selner nptuerlichen Liebe und seinem nabuerlichen Bhrfushl.®?
God has rovealed Himself alsc to heathen. HMan has a
natural knowledge of God, and the volce of his conscience
witnssses to the law written in his heart. The fear of pun=
ishment after death holds the "old adem® in restraint, as
doas the fear of replrsal in this life-~especlally as this
reprisal relates to one's honor. Millions refrain from ly=-
ing, stesling and adultery beceuse they do not wish %o loss
rospects Thus meny psople commit suicide when they seem to

éIhid" "Poe 7300

7Ib1dcp Pe 731.
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have lost their stending in en irreparable way. Whet 1is
true of & single person 18 alsc Lrue coliectively of & peo=-
ple in a state.

Unter uwistitia cilvilis verstehen wir also dles, dass
kraft gewisser Ordnungen Gobttes und gewisser Triebe,
die Gott von Nabtur in das Herz elnes jeden Menschen
gepflanzt habt, und auf Grund der natuerlichen Gottes-
erkenntnis und der sich im Gewisson kundtuenden
Kemntnlg des Moralgesetzes das menschliche Geschlecht
hier auf Erden auch nach dem suendenfall miteinander
lebt und fuereinander apvbelitet und so selber dafuer
sorgt,adass seusserlich Anstend und gute Sitie gewalrd
words.

All this, of course, has nothing to do with how a man may
stand righteous before Gode. It 18 nobt even & step on the
wey to conversion, but peritaeins only to this life. When
the eyes of Adam end Eve were opened snd they saw that they
wors nelked, they sewed lsaves together, So after the fall
and before repenbtance they had e knowledge of what was out-
wardly proper end made aprons to cover thelir nekedness.
After the fall Adam had "dle geilstlge Faehighkelt, zwischen
gut und boese zu unterschelden. Auch der natuerliche Mensch
hat eins, wenn euch geschwaochte, Erkemmtnis von dem, was
rocht und unpecht ist."?

After the flood God made a covenant with Noah and his
descendants, The human tribe should multiply and have rule
over all creatures. Man "soll ein Gemeinschaftsleben zu

fuohren Imstande sein." Whoever sheds the blood of man, by

BIbid.. Pe 7320
I1vid., po. 732-33.
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nmen shall his blood be shed, for God mede man in His own
image, Genesis 9:9.

Warum soll es erlaubt sein, Tiewre zu Tosten uad zu
schlachten, aber verboten sein, Menschblut zu ver=
gicssen? Der llensch ist durch den Fall nlcht zum
Tier geworden, &r ist trotz der Suende ein Mensch
geblieben. Cobtt begruendet sein Verboit, Menaschsnblub
zu verglessen, mit den Worten: "Demn Gott hat den
Menschen zu seinem Bilde gemacht.®l1l0

This consclousness of the unique positlion of man is mowan to

£

all men, for God has inscribed it upon their consciences,

Auch noch nach dem Fall ist dsr Mensch die vornehmste
REreatur, dle Krone der ganzen Schoepiung, ein Weasen
begabi mit elner vernuenfitigen Seele. FEr kamn denken
und reden, Im Gegensatz zu den Tileren und Teufeln
hat der gefallene Menach die capacltas convertendi,
die frellich kelne capacitas actlve, sondern passiva
ist.”™

In the Church the Word of Christ obtains: One is your Master
and you are all brothers; and the statement of Paul: Here
there cannot be Greek and Jew. But in civil life distinct=-
ions of rank ave a part of the order.

The locus classicus for worldly rule is Romans 1331l=7.

I Peter 2:13-18 is also basic.- By the passage in Romans it
is known that "jede weltliche Obrigkeit, und wenn sie aus
reinen Heiden besteht, kann und soll darueber entschsiden,
was auf natuerlichem CGebiet recht und unrecht, gut und

boese 19%."12 Tuther cites tho example of the gentile

107p14., p. 73k.

1l1pid.
12714,
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Jothro giving advice to Moses, who was full of the Holy
Spirit, and says this shows "'wie Gotl das Weltrelech in
die Vernunft gefasset habei'" and that therefore one should
nob %bek advice on this matter from Scripture, aince God
has spread this gift of "Vernunft" also among the heathen,
Here it 1s, Luther is quoted as saying, that the children

o
of the world are wiser than children of Light.lj
The Depresslon

In facing a world of concrete problems wlith this ethic

of Lutheran orthodoxy, it was the depression which cast a
soeial, cconomic and pollitical shadow over ths decade of the
30's. Synodical perlodicals during most of this decade re-~
flocted a great concern about economiec conditions,
particularly as these conditions afrfected the Church. Con=~
grogatlons were reminded repeatedly of the Christian meaning
of suffering, and of thelr stewardship obligations even in
the midst of poverty. Occasionally they had to be encour-
eged to feithfulness in salarying their pastors.lh All in
all, Synod found itself greatly pressed financially. As &
result, by 1937 some 300 ministerial candidates had found 1y
impossible to obtain placemsnt.

1bid., p. 735.

1hETheodore] G{rasbner], "The Depression and Some
ﬁroEgscies,“ The Lutheran Witness, LI (Februery 2, 1932),
1 i~ - ; 3
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Missourl saw God's hand in the depression., It was &
completoly deserved judguent, a call for both Christian and
non=Cheistian to rax:nt.ls A district essay appeared in
1933 on "The Present-Day Economle Depression in the Light
of God's WOrd.“16 The parts of this essay were rather ser-
monic, rich in Scriptural illustration. Part ocne, "There
Shell Be Famines," made some historicel observations, drawn
chiefly frou the O1d Testament. ! ™hou hast Set Our Ine
igquities before Thes, Our Secret Sins in the Light of Thy
Countensnce,” part two investigated the causes of depres=-
Slon and finds that while business cycles and nature are
causal in a certalin senze, the real and underlying causge is
13

sin, The third part, "Be Still and Know that I Am God,"

sounded ths call to repentance.+? And part four, "We Know
that all Things Work Together for Good to Them that Love

God," presented the comfort and consolation of God in times

P

15Carl A, Gieseler, "Hard Times--Why?" The Lutheran

16?. Fretthold, "The Present-Day Economic Depression
in the Light of God's Word," Proceedings of the Fifty-

Seventh Convention of the Easterm Dilstrict, 1933 (St. Louis:
Concordie, 1933), PDe l2-U5a

17 10id., pp. 13£F.
181]33-(10’ P Zlff.
19141d4., pp. 30£f.
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of d@pression.ao
Sometimes ths difflcult task of helng relevent seencd
to be wasurmountably dlfficult. One writer in 1932 posed
the problem of unstable times--post~war hysteria, depression,

loss of confidence and the craze for luxuries. Should this,

rather than Holy Scripture, influence Synod's church work?

There are three facts to keep in mind--and these iltems ars

then developed in the arbicle: (1) that "the individual

Christian is the unll of the congregations®y (2) thet "the

congregation is the unit of synod®; (3) that "every move-

ment which does not « « « at least effectively touch; o« «
the lowest unit lacks power for efficient aggregate worlz."

Conclusion: "What we neod is reogular and systematic in-

structlon of all the mewbers of our congregatiouns by every

pestor of our Synod," more Gospel preaching and more

21
PPAYer .
Church ond Society-~Tradltional

"Social Problems and the Gospel®™ was the title of an
essay presented to a 1938 gathering of the Synodicel Con-

ference.22 The egsay is divided into three sections. The

2°Ibid,, ppe. 387F.

2lpanl E. Krotzmann, "Have We Lost Our Balance?®™ Con-
cordia Theologlcel Monthly, III (July, 1932) 515-18.

22g, 1. Kowalke, "Social Problems and the Gospel," Pro-
ceedings of the Thirty-Sixth Convention of the Evangelical
Tutheran Synodical Conference of North America, i%%g (St.
Touls: Concordif, 1938), DPe 50-65.




- T T R

80

Pirst part asserted that the cauze of cocial problems 1s
sin, and rinds these i1lls predicted in the curse of the
grouad after the fa11.23 Part two malntained that since
sin is the real problem, the solution isg the Gospel, a
spiritual solutlon, It concerns the Kingdom of God, which
is not to be confused with & worldly kingdom.ah The last
section said that while the Gospel was not given to solve

social problems, nevertheless it does effect them in three

ways: (1) It makes out of simners new creatures who refrain
from ereating condltions that others might suffer fromg (2)
it £ills the Christian with the Holy Spirit, who engenders
2 hunllity which is willing to turn the cther cheek and
bear patiently whatever cross of soclal problems God sees
£i%t to imposes and {3) it affects social problems "by the
Tact that it alone of all the forces and powers at work in
the world has the power to meke of sinners sons of CGod,"
since God prescrves the world for the sake of his children.2d
"The Church and Social Problems™ in the February, 1940,
Concordia Theological Monthly served as an introduction %o a

231v14. pp. 50=55. Interestingly, the writer groups
together "such movements &3 Humenism, Feminism, Prohibition,
Trade Unionism, Merxism, Fascism, New Deal, Share~-the=Wealth,
Christlan Science, Evolution, Paclfism, end many more" as
movements are striving for a more abundant life and attack-
ing the problem raised by Genesis 3317 pp. 53-Sh.

Zh'Ibidap Pp. 55"61c
251b1d., p. 5.
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serles of articles which appeared that year. The writer ox=
pressed the view that 1t would be tragic if Mlssouri Synocd
pastorsg devoted themselves to sgoclological debate rather
then to the preaching of ths Word; but that nevertheless
soclal issues are made the sub Jeet of religious discussion
and Christians, who are affected by them, are looking %o
the clergy for counsel., 8o 1% is the duty of pastors to
tell what the Word of God has to say sbout social questions,

Thig, then, 18 the thesis I submit: We must carefully

diffeventiate between ths functlons of a congregation

a3 such and those of the individual Christian. If this

distinction between the duties of a locel congregetion

and those of the individuel Christian is observed, the

confusion vhich reigns quite unlversslly concerning

the proper attitude toward social problems will end.

It will be recognlized that the Church, as such, hss

no obligationa beoyond the prsaching of the Word, as

mentioned above, but that the individual members of

the church indegg have a full share of responsibility

in this regard.
The first two of the series deal with "The Prophets and Poll-
tical and Soclal Problems." In an introductory observation
the wrlter sald that any one who even casually reads the
prophetic books "will see at once that the prophets took a
very active interest in the soclal problems of thelr day
and pointed out & way Ho their solution."! However one

must not infer from this that they had any social reform

2by1111am Arndt, "The Church and Social Problems,"
Concordia Theological Monthly, XI (Februsry, 1940), p. 117.

27Theodore Lastsch, "The Prophets and Pelitical and
Soclal Problems," Concordia Theological Monthly, XI (April,

1940), 241,
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of thelr owmn.

The prophets did not look upon themselves as gocial
reformers, They did not teke it upon themselves to |
advise in matters pertaining to politiecs, economies, |
soclology, oetc. They had no soclal or economic pro-
gram of thelr own., Not once does any prophet demand
the snectment by the state, and obedience on the part
of the people, with reference to any schems of reform,
eny plan of soclal welfare, any system of polities or
economlcs that God Himself had not %1?eady made ob=
ligatory in His Holy Law, . S

The prophets painted lurld pictures of the social conditions
of thelr times, and this was the first step "in the effort
of thoe prophets to reestablish the soclal order which God
demanded of his people.”

The prophets were not satlsfied with a merely negative
denunclation and condemnation of existing soclial evils.
Their proclamabion was abt the same time a constructive
one, declaring very cleer and welle=defined principles,
which were o guide thelr people in thelyr social re=
lations, mnd offering a very definite Blan, which
would enable Israsl to carry them out. 9

he prophets then "lald down CGod's social code® as well as a
Mplan whereby this code could be made operative,” namely,
"ganctification, the indispensable prerequlsite to social
justice and mercy as demanded by God, possible through jus=-
tification of the sinner by the atoning blood of the promised
Messiah."30 mne social order deteriorated or improved as the
people heard and accepted this,

Within its own midst the Church must seek to establish

201p1d., p. 258.

291p44., (May, 1940), p. 3ll.
301bid., p. 3.
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and meintain a social code in exact conformty with

God's revealed wlll, and from 211 its members it rust

demend strict and consclentious observance of, and

obedience to, all its prineiples wlthout exception.3l
The Church, like the prophets, hos o message for those with-
out the pale, too. It i8 to teach the world the best
solution to the sociel problems, as Christ commasnded this,
also, in Matthew 28, However, "the Church must never fopr-
get that, before the world cen actuslly live up to the
requlrements of this code, it must be discipled.“32 But
tho world doess nob want to hear such a messege. Undismayed
by popular ridicule the Church will go on simply preaching
the Gospel.

The Church can meke no better contribution towards

lmprovement of the social order than loyally fulfill-

ing thile commission. « « « Loyalty in preaching the

Gospel pure and unadulterghed is loyalty to God, to

the Church, to the State.””
The majority of space in these two articles was devobed to
a criticism of modernism and the soclal gospel, and partic-
ular reference wes made regarding the critical approach Lo
the 0ld Testament.

The same wasg true of the last article of the series on

"The Social Tmplications in the Gospel and in the Book of

3 1pid., pe 2US.
321bid., p. 3Ub.

3B1p1d., p. 3B1.
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Acts."3 Almost in 1ts entivety this was directed ageinst
the social gospel, The writer added that the lMisscuri
Synod, too, has a social emphasis, but always it is the in-
dividual Christian doing works of love and the Church in
her works of charity, and the cause is the Word of truth.
Tt may teke sowe yesrs or decades, for education iz a slow
PPOCOBE, but the final results will both justifly and repay
the efforts made."°® The same writer had sounded & slightly
more positive note several yeers previously in encouraging
congregations to participate in social welfare work, and in
encouraging youth groups to discuss topics such as unem=-
ployment, peace, the machine age, crime, newspapers, etc-36

With eritical reservatlons writers sometimes applauded
conservative thinking In other circles.37 This was true
even when there ware‘points with which they felt compelled
to clash,

We wish to say that we are in sympathy with everybody

who tries to clarify his thinking and that of other
people with respect to the question how Christian

p. B, Kretzmenn, "The Social Implicatisons in the
Gospels and in the Book of Acts," Concordia Theological

351bid., p. 408.

36P. E. Kretzmann, "The Church and Social Problems,"
Concordis Theologlcal Monthly, VIII (September, 1937),

376@5.111am] Ag-ndt] » "The Attltude of the Lutheran
Chureh Toward Soclel Questions," Concordia Theologlcal
Monthly, VI (May, 193%), 304=80. =
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principles can be applied in the solution of our vex-
ing social problems, . . « In the declaration of
attitude « « » whore the concrete application of the
principles 1s undertaken, we natugglly enter & terri=-
tory bristling with difficulties.
But when, for exampleo, a United Lutheran Sunday School con=
vention passed resolutions regarding proposed legislation
that had to do with the commercialization of Sunda*, it waes
k|
promptly ch:i.o’ted..“"9 And vhen a famous politlcian like Sena=-
- 0
tor Borahh or & jurist like Cherleg Rvans Hughﬁshl advised
the Church to keep out of politics and stick to religion,

they were forthwith applauded.
Church and Soclety=--Transitional

The preceding section concerned 1tself with "traditional®
views within the Missouwrli Synod. However the dilstinction be-
tween "traditlonal™ and "transitional" thought is by no msans
a clear~cut one, It is not intended to indicate two separate

schools of thought. It merely projects differing emphases,

30[wi11iam) Afrnat], "The Church and Social Problems,"

Concordis Theologicel Monthly, X (February, 1939), 1h2=lli,

39williem] A{rndt], "Wrong View Held in the U.L.C. on
the Relation between Church and State," Concordia Theological
Monthly, II (November, 1931), 858=60.

hofWillianﬂ Alrndt], "Meddling with Politics Condemned,"
Concordia Theological Monthly, III (June, 1932), L6l.

hl[&haodord] Elngelder], "The Church and the Social
Przblem." Concordla Theologlcal Monthly, XI (April, 1940),
06=073 0N
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And if the writings ore admittedly not so easily or neatly
categorized as this divisicn would seem to imply, the fact
vemaing that differences are to bo found, snd they are im=-
ortant differences.

Even Der Lutheraner exhibited a relatlively positive

attitude in an editorial as early as 1932,

Wie steht eos aber mit der sogenannten Politik* Darf
ein Christ sich mit Politik abgcbon, ein politisches
Amt bekleiden? Lelder steht es so, dass vielfach die
?ol¢uik einen ueblen Ruf hat und 6ass dar Neme Poli-
tiker schon haoeufig einen Schatten auf den Charakter
eines lenschen wivrft. Das sollte n:cnt sein, Deas
Wort Politik sbammt urs pfuensl¢ch aus der griechischen
upr che und heengt mlt der griechischen eze1chnung
fuer dos deubsche Wort Stadt zusammen, Politik helsst
eigentlich das Lgs die Stadt angeht, was zu ihrer
Wohlfahyt dxant.

Especially in this country is one's politiceal reanonsibil ty
great, .
Wir leben hier ja in eliner Republlik, unter einer Volks-
regierung, elner Reglerung des Volkes durch das Volk
zum Besten des Volkes, Erfuellt das Volk selns DBuerger-
pflichten nicht, so ist es seine Schuld, wenn %ia
Regierung zu einer Misawirtschaft herabsinkt
Therefore a Christien has the »right to join one party or
another and support and defend the pollitical and economie
alms of that pan:*"c.:,r..l",+
In 1933 Theodore Graebner, & son of A. L. Graebner,

transmitted the vlews of a Missouri Synod professor of law

hET. L., "Der Christ und die Politik," Der Lutheraner.
LXXXVIII (May 17, 1932), 167.

431p14.
lllllrbido, Ps 1680
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on the legal sense in which our nation cen be called "Chris-
tian."B5 Thig professor noted that all but two of the
thirteen colonies had an established church. He cites court
declslons which refer to the influence of Christianity in
hunanizing this country's laws and determining to a great

extont the social dAuties of 1ts citizens. "Indeed, we &re

compelled, in the opinion of Mr, Zollmenn, tc accept some
kind of religious guarantees for the power of the State-=g
thought in perfoct agrecment with the teachings of Romans
13.Hh6, This study, Graebner felt, pointed up serious gues=
tions such as, What 1s the American doctrine of religious
freedom? and the American principle of separation of Church
and State?T

Several years later Graebner editorialized that "we go
beyond the Scriptural (and American) principle when we deny
to the State aany vight to grant any favor to religious or-
@anizations."ha Tax-oxemption and the chaplaihcy-program
woere cited as cases=in-point. "Covermment may even favor

the religious principle as an ingredient of knowledge which

hsThaodore Graebner, "Separation of Church and State,"

Goncordis Theological Monthly, IV (April, 1933), 349-55.
Graebner comments on the introductory chapters of Carl

Zollmann's, American Church Law.
L‘-6Ibido. PP 252"530

47114, p. 235.
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48 [rheodore] G[raebner], "The Separation of Church and
State,™ The Lutheran Witness, LV (February 25, 1936), 50.
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every cltizen should have, and therefore permit the Bible
to be used in the schools." Synod's pastors have teken dif=-
fersnt positions on this questions, hs said, "but to
introduce, as is sometimes done, the prineciple of separation
of Church and State into their discussion 1s not correct.”

A few months later the sams writer criticized an atti-
tude which would curtall the civic rights of ministers. "It
is preposterous to demend of & minister that he give no ex-
pression to his politicel views whatever other citizens are
permitied to express them." He added this pointed comment:

Separation of Church and State is cne thing. Bscause

1t 1s commanded in the Bilble, we do not trsat purely

polltical questions in the pulplt or in the official
church=-paper. Isolation from the world is ancother

Ghniotiantbr; T Gorsetiiien BoibaT TR

( & T orinthians 5,10,

One of the genuinely signiflcant contributions of this
period was en essay by Theodore Greebner on "Christian Cit-
1zenship."20 (Gpaebner polnted out thet the Church hes &
stalte in the kind of ciltizenship that is fostered, purely
from the standpoint of its own survivael and growth. It is
not true, he said, that the Church can prosper under any
kind of government. The Christian should therefore take an

interest in citizenshlp, negatively, to see that wicked men

wﬁMMwﬂG&MMML“AWNMMMthMM
Rights," The Lutheran Witness, LV {November 17, 1936), 386.

5O'I’heodora Graebner, "Christian Citizenship," Proceed-
;gg$ of the Seventeenth Convention of the ggglish Districk,
1937, (St. Louis: Concordif, 1937)s DPe Lll=27(.
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are not ellowed to take adventage of the lew.>l Bub posi-
. tlvely; Christian cltlzenship has great contrlbutions to
malke.

It will advance the cause of those movements which
tend to strengthen the guarantees of order and law.
And since ignorance is the worst foe of humen hep=-
pineas, however defined, the Church will be of true
service to the State by making her influenee felt in
the direetion of popular enlightenment and culture.
This has been her achievement Trom ths beginning, no
less notable and outstandingjbecguse i1t is outside
her essential spiritual program.>2

By culture Gracbner wes refering to anything that tends to
improve mind, morals or taste, or conbributes to enlighten=-
ment or clvilization--including such things as animal
obreeding. This is proof of man's expanding dominion of the
creation, of which he is the crown. So

the Christian wlll lend the power of his mind and
training to research in the fields and help make
contributions to the stock of hunan knowledge. More
than that, he will supply from Christian viewpoints
the right interpretation of natural law and also in
this field ggll find new opportunities for Christian
confessione.

It was Graobner's opinlion that the Missouri Synod has
largely falled in i1ts potential ministry to the upper
strata of socloty and the intelligentsia.

The Church has missed 1ts opportunity to a large ex=~
tent by failing to train our rich in the right
conception of stewardship. They have all too of'ten
been horrible examples of ingrown souls, hard and
critical in their expressions on the floor of the
voters! meeting, ultra-conservative in their

51Tpid., pp. 11-12.
521p1d., De 12.
531p1d.
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atbitude towards employees, and known for thelr lack
of intevest in civic affelrs, 2lso in the works of
public charity. And we have falled to a lavge extent
in training our members for the higher influence of
aducetora by bteking & negative ettltude towards thelir
entrance upon & college career, at best warning them
egainst the seductions of modern philosophy, but only
in rare cages encouraging them towards such a career
with the thought of the service one ip, such positions

o
u

can render his Church and hig Master.”
Specifically, sald Grasbner, Missourl Lutherans have feiled
to place leaders In the educational world. He belleved that
the fallure to accept a falr proportlon of the positions in
groaxmer and high schools "is the chief resson why our Church
has made proportionately so small a contrlibution to American
1ife ,"55

It is a mistalte to melintaein that this is not the purpose
of the Church. It is a question of whether Christiens shell
bear an equal share In fashioning the character of the Amer-
ican community, of whethor or not, for example, to leave &
cruclal fileld like journalism to the policiles and influences
of men with purely material interests, or whether the Chris-
tien shell permeate this field and use the potent influence
of journalism to mold public opinion. The same is true of
other professions.

And for the same reason our Church has an interest in

the field of local end national politics. It has been

sufficiently emphasized that our Church is not indeed
in politics. Today the emphasis must be laid upon the

Sh1p1da., p. 13.
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obverse side of the medul.ﬁe
You cannot absolve the Christien from the duty of serving
under the guldance of a sanctified conscience as a voting

cltizen and a8 an office~holder. Ons should not forget that

e

n thils country the citizen is the ruler. It is quite cor~
rect To gpeal, as does the New Testament, of the allegiance
and obedlence citizens owe the goverament.

Yet wo cannot forget that the power which these offl-
cers wield 1s delo~ateu to them under a constitution
by the citlzens. We elect our rulers, and we electh
our lawaive °8 and we consider this privilege of the
Amerlcan citizen one of the greetest temporal gilfts.
This glves poculiar meaning to the texts which de-
gcribe rulers as they ought to be, If government is
to be rxgaueo;s, 1s to protect and foatar the good,
restrain the evil, and meke 1ife and property secure}
if it 1s to guafd peace and order and give no un=
righteous cause for wari if through it the Moral Law
is to be applied Uthouu fear cvr favory I say, if the
Scriptures meke these demands upon temporal govermment,
they place them squerely upon the conscience of the
Christian as an Americaen citizen, since according to
cur Constitution it is the citizen in whom all politie-
cal power ultimately resides. There is therefore as
much reason for the Christian voter to consider him-
selfl an egency of God for righteousness as under
another farm of government our Church has placed this
duty upon the conscience of kings and princes and of
the m aﬂ+strates who owed their fealty to the ruling
house.

Graebner quotes Werner Eleri's summation of Luther's sociol-
ogy thus: "'Obedience toward God implies that we are free
towerds Him; freedom towards men implies that we are obedi=-

ent to them.'“sa‘ Sanctification, then, is not simply a

561p14.
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cultivation of virtues which concern one's spiriitual rela-
tlon, but must also alffect attitudes towerds social,
culturel and polltical affairs., Such service to the Stete
is a "divine service" and involves works that are to be

done "in faith," Greebner further asserted that

Luther encourages the Christians to prepare for ser-
vice in the State and recommends for this the study
and practice of law., Even the poor man's son, he says,
should have access to the highest offices. "It will
never be different--your and my boy, the children of
the common people, must rule the world, whether in
State ar Church." Again: "Magistrates, jurists, aad
office~holders must go to the top, must advise govern=-
sent; they are lndeed the lords of the earth, though
they are not of high rank by birth." We are amazed

at vhe vislion of this churchman Mertin Luther, who
plctured a democracy even at a time whon princes still
ruled by right of birth,

It has been sald that Luther consistently kept out of
politics and simply preached the Gospel. This is not
svating tho matter fairly, nor is it, strictly spsak-
ing, true. It is not a fair statoment because 1%
agssumes that the office of preaching the Gospel limits
to that sphere the activity of all who have received
ordination. And it is not a true statement--because
Luther actively influenced politics from the time that
he fipst addressed the German nation in his great re=
formatory writings of 1520. He not only discussed
govermment and politlcecs in the abstract, but took a
very direct part in establishing its jurisdiction., He
gave his blessing to communities while they wers cre-
ating their new systems of law, When these reflforus
developed revolutionary tendencies and the mob threat-
ened to rule, he asked for a general reorganization on
the part of the state. He addressed countless letters
and tracts to rulers and people. He gave advice in
many details of organization and administration. Dur-
ing the political revolt he appeared in person at the
focal points of the disturbance, ?idst the hooting of
mobs and at the risk of his 1life.°Y

591bid., p. 16.
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The implications of all this for the Missourli Synod, is,
emong other things, that 1t actively encoursges its meme
bers to enter political professions.

Until the day has come that the entire United States
connects with the name Lutheran, a8 inseparsble from
its meaning, the idea of religlous educetion, of citi=-
zenshlp based on a consclence governed by Christian
moralldy; until the words Lutheran, civie righteous=
ness, and the moral treining of youth have bescome very
closely associated in ths public mind, we have been
lacking in the performance of duty. In this sense let
the Lutheran Church be the consciecunce of the nation.
Let it be an emblem of civic rightoousness as it has
long been a symbol of Bible-teaching. In this respect,
too, will each indlvidual assert himself and all col=-
lectively assert themselves in bearing witness to that
righteousness which exalteth a nation. Far more than
has been the case in the past should our teaching in
Sunday=-and parochial school bring out the social im=-
plications of being & Christien and a church-member.o

Another essay that reached beyond the usual end the
anticipated was A. C. Piepkorn's, "St. Paul on Social Rele-
tionships.”61 He observed that for St. Paul the order of
civil government is of divine institution. Ibs purpose is
to repress evil snd to encourage goode According to Piep=
korn, St, Chrysostom emphasized that St, Paul does not say
that there is no ruler but of God; but that there is no
power but of God.62 |

Ste Paul's line of argument on the authority of the

601p1d., p. 2l.

61A['rthur] C[arl] Piepkorn, "St. Paul on Social Rela~-
tionships," Concordia Theologicsl Monthly, XI (October,
1940), 721=520"
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State cen be simply steted as follows: De lure and in
abstrocto all power comes from Cod, who 1s the Creator
of society and therefore the Founder of authority,
which 1s an essential part of the 1dea of soclety.
The concrete authorities ("the powers that be"), marked
by thelr abllity to proeserve law and order, are there-
fore truly, really, constituted, sanctioned and willed
by Gods It mey be further noted that only normal cir-
cumstances are contemplated and that cases of
casulstry~-=involving doubtful, contested, usurpeg, and
1liegitimate authority-~are not here considered.®>
Piepkorn sald that for St. Paul there is no Church end
State question, but rather the issue involves the relation-
ship between the Christlan and the State.6h
"While sociel reconstruction 18 not the aim of the
Chureh," he said, "1t is by no means to be despised as a
valuable by-product of its ministry." Pilepkorn cited Ernst
Troeltsch who sald that the Church cen never have an uncon=
diticnally conservative soclal outlock because by the very
naturs of its feith it contains an inner radicalism that
stands in judgment upon all temporal conditions and i¥
presses beyond all national and other forms of unity to a
spiritual unitjf.65 The task of transforming society, how-
ever, does not simply mean pubtting Christians into places
of authority, but rather refers in a much broader way to

the extent to which their influence permeates soclety.

63;9;993 Pe 737
&Ibido 9 Do ?38.
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Here lies & responsibllity, for "the Church must mold the

social attitudes of her membershlp, Instead of letting the

world usurp this function.“66

In a democracy the dubies of clbizenship are not dis-
charged merely by obeying, praying and paylng; the
intelligent uvse of the francise and of political offlce
is quite as obligabtorys We mey not ask for deily bread
unless we are prepared to work for it; we may not ask
for a2 pious spouse unless we are prepared to espouse a
pious porson; we may not ask for plous servanits unless
we engage plous persons as our employees; we may nobv
aslk for discipline in this community unless we con=-
tribute to it by discliplining ourselves; and we may

not in a republic or & democreacy ask for plous and
faithful rulers unless we are preparsed to deposit our
vote to elect them or for good government unless we

are propared to do those things that experlence shows
ere essential to getting ib.

In addition a monogreph by Alfred M. Rehwinkel deserves

mention.68 The first part of The World Today concerns "The

Political and International World." Dealing with the revo-
lutiocnary nature of the Internstional scene; Rehwinkel
reached graphically into history to talk about matters,

meny of which, to the knowledge of this writer, were totally
ignored Zn other synodical publications. The Church was
asked to face modern world imperiallsm elong with its roots
in such phenomens as Great Britain's part in the slave itrade
and her Opium War with China. The Versailles Treaty,

661p1d., ps 751.
671v1d., p. 752.

68p17red W. Rehwinkel, The World Today (St. Louis:
Concordia, 1940).
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industrial Injustice, nationalism and the armaments race

were other offenses, all of which manifested a world in
ferment.

Part two, the "Social and Economic World," labored
chlefly with the intensilying battle between Capitalism end

Communism. Rehwinkel saw demgerous signs 1n this country~-a

2

svpeat concentrabtlon of wealth, labor unrest, unemployment,

e

oncentrated power in the President69 and racial friction,

@

He called the idea of a " just" wer into question, at least
in any absolute sense, and noted that this country's wars
with Mexico snd Speln could hardly be considered " just.® !0
And he warned that the Church is becoming a respectable,
middle=-class Church. A third chepter dealt with the relil-
gious world. The book was obviously written to arouse
Christians to face the werld they live in and stir them to
astion, including positive participation in social and po=
litical affairs.

An article on "Mirvacles and Socisl Work" also achieved
a sort of uniqueness.

Sound Biblical interpretation. . . would lead us to
believe that preaching and teaching and healing all

~

worlted Gowerd one end or goal, namely, human welfare,

691bid., Pe 52, "And finally consider the growing con-
centration of power in the office of the Presidént of our
country, the authority of which even now 1S « . . sSecond
only to that of Stalin and Hitler in dictatorial absolutism,”

101p13,, p. 61.
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health of body, mind, and soul, the health of the
whole mon. Jesua! ninistry was one, and teaching and
preaching and healling were but various phases of it}
thoy all combined to raise 1life to its highest level,
the level of the regenerated personality, the integra-
tlon of a weborn soul., Thus by means of miracles Jesus
restored man %o hie highest potentialities and made 1%
posslble for him to go out into society and to face
the challengss of delly life with health of bo%{,
strength of mind, and peace of heart and soul.

The Churech, it said, has a two=-fold ministry--o ministry of

word and deed.
Proteastant Activism

In keeping with its biblically oriented ethic the
Migsouri Synod continued during these depression years to
agsert itself vocally against any tinge of modernism or any
form of the social gospel. Harry Hmerson Foadick, E.

Stanley Jones, Kegawa and the Christlan Century came in for

repsated eritlcism.’® And when the latter complained of a
gulf between clergy and laity in the matter of religious
thought and its social application, this was regarded as a
vindlication of lissouri's position and a sign that the "gulf"

73

had been a creation of the social gospel. The Universal

Myirtus Gloe, Miiracles and Social Work," The Lutheran
‘qitmss’ LX (Sep’bember 2' 19,4.1)’ 300"01'

72[Theoiiorej E [hgelder], "Economic Cooperation, Modern-
ism's Newest Substitute for the Gospel," Concordia Theological
Monthly, VII (August, 1936), 608-10. SREREE TR

T3[Wwil11em] Al{rndt], "lLeymen and the Preaching of the
Soc%&l %gapel," Concordia Theological Monthly, VII (November,
1930), 867. '
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Christlan Councll on Life and Work was teken to task for
issulng a program which seemed to place the soecial gospel
"altogether in the foreground.“7h After the Northern Bap~
tist Convention amnounced that it was sponsorlng a series
of conferences on matters such as birth control, industrial
relations, the race question, temperance, internationalism,
8tt., one writer coumnented:
IT the present trend continues, it may soon be diffi-
cult to find Christlan denominations in our country
which are not expending their energy chiefly on the
discussion of social and economic problems,
ther denominatlions, he said, "are navigating on the same
occean of social ethiecs. Will it be long before the Roek

of Ages wlll entirely be lost to view?" 15

About the same time the Concordia Theological Monthly

veprinted a lebiter sent to the President by pastors of the
Seward {(Nebraske) Regional Conference in reply to what ap-
parently had been a sclicitation of information and counsel
from pastors on soclal securlty legislation. The pastors
replys:
Let our Hon. President and all his governmental offi-
cials perform their duties of offlce according to the

sound reasoning of good common sense, not according to
the desires of any particular religious denomination.

mfwunam] A[rndt], ™Plans of the Universal Christian
Council on Life and Work," Concordla Theological Monthly,
VII (December, 1936), 9L2.

& [William] A[rndt], "The Social Gospel in Baptist
Ogurches,“ Concordis Theologlcel Monthly, VI (May, 1935),
382, IR S
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We are convinced that it 1s not in.the provinece of any

clergyman to venture any more specific counsel. Clor=

gymen should be experts in the spiritual sphere, but
are mere laymen in matters of State. As spiritual ad=-
visors we must not bring our high calling into

disrepute by mixing into politics. We would deem 1%

extromely dangerous to Sseck advice from governmental

offlcials in matters pertaining to Church, We deem

it equally dangerous as cler$gmen.tc permit ourselves

to become advisors on State.

When 1t came to criticizing the social gospsl, perhaps
the biggest target was the Federal Council of Churches. The
Federal Councll of Churches seemed to be synonymous with the
very worst element in Protestant thought. It is in this
light that the following curious Ilncldent must be under-
stood.

In January, 1939, Theodore Gracbner reported that he
had testiflied bhefore the House Un=-American Activities Com-
mittee {Dies Committee) and charged the Federal Council of
Churches with meddling "incessantly in political affairs,
invariably sponsoring the ideals of radical groups."7( This
testimony was caerried over news broadcasts, reached Buffalo,
New York, where the Federal Council of Churches was In ses=
sion and proveoked an emphatic denial of the charges.

Shortly afterwards & Christian Century editorial challenged

him to name a single religlous leader "'infected with

76"Answar to the President's Letter," Concordia Theo-
logicel Monthly, VII {February, 1936), 151-52. YN

TT[theodore] G[rasbner], "The Federal Council of
Churches," The Lutheran Witness, LVIII (Januery 2li, 1939),
224
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Bolshevistic Communism.!'" Greebner, in the article, then
clted instances ol the PFederal Councll of Churches being
politically aggressive, and one of these concorned the
Ieague of Natlons.

The world did not lnow ten and fifteen years ago whatb
a record of dismel failures were in store for the
World Court and the League of Natlions. No one could
then foresee the danger to ocur independence which eny
tle-up with the politically, financially, and morally
rotten states of Europe would have moant for the
United States.

Four weeks later the firat of two arbticles on "The Federal
Federal Council of Churches Trek to Moscow' appeared.79 The
same wrilter called the Federal Council of Churches "an ally
of Communism." As evidence he quoted & Federal Council of
Churches statement of December 9, 1938, which said that

"the Church as now constituted 18 iInextricably invol-
ved in this capltalistic economic system. « o « The
Church should read the handwrlting on the wall and set
i1ts house in order. If it does not do so, then mighty
processes over which 1t has no control will compel the
issue, the conclusion of which is that organized re-
ligion as 1t now exists will pass with the passing of
the capltalistic system unless 1t separates itself
from this partnership and declares for an economic
morality that is bgid'ter qualified to Interpret tThw
spiritual velues."

The writer then answered the challenge of the Christisn Cen-

tury to "neme names" by citing two theological professors at

T81bid., p. 23.

79[Theodord] G[reetner], "The FCC Trek to Moscow," The
Lutheran Witness, LVII (Februery 21, 1939), 56.
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Union Seminary, Harry F. Ward and Reinhold Niebuhr, The
second of the two artlecles maintalned that the charge of po-
litical radicalism against the Federal Council of Churches
rests on three counts: (1) its advocacy of Socialismg (2)
1ts direct support of Marxian Communist ideals; and (3) its
affiliation with "fellow~travelers" who have loyalties in
Moscow. He quoted a Labor Sunday message of 1933 which
called for "'soclal planning and control of the credit and
monetary systems'!," end E. Stanley Jones who had called
Sociallsm o more opr less imperfect approximation of the
kingdom of Gode Agein Niebuhr was named, and as evidence
of his commmunism, membership In an orgenization and his

book Morel Man and ITmmoral Soclety were namsd.81

School Iasues

The public and parochial schools again provided another
teat~stone of attitudes. In the late 30's there was greatbt
agltation for Federal ald to education, and this provoked
comment, but no agreement in HMissouri circles, A. C. Stell=-
horn, writing in The Lutheran Witness, opposed 1t on the
basis that this nation's present school system is under lo-
cel initiative end control. The one who pays the bill
should have control, and "untrammeled and unhindered local
rights and freedom are a heritage and a power that the

8lrp1d,, LVITI (Merch 7, 1939), pp. T7-78.
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American people should refuse to sacrifice. « . ."82 An=
other reason he gave was the high nationsl deb%. John W.

Boehne, Jr., writing in the Lutheran School Journal, opposed

the Bill largely on the sawme grounds, but added that his
biggest roason lay in his staunch support of the parochial
school, and he feared Federal encrogchment of individual
rights and the implicatlons this wmight have for the parish

school.83

The next lssue of the same magazine printed an article
which attempted o present both sides of the lssue without
expressing prefex'ence.ah But the large amount of apace de-
voted To the argument for Federal ald seemed to be an
indication of the writer's sympathies. He maintained that
the role of the Federal Government is clearly limited, and
that control is clearly in the hands of the States. These,
he said, will probably assume even more control in the fu-
tures Pointing to past laws and actlons, he concluded:
"Whether or not the Federal Government should partiéipate in
education is hardly ﬁbe point any longer, because the fact

82A. Cs Stellhorn, "The Federal Aid~to=Education Bill,"
The Lutheran Witness, LIX (Februery 6, 1940), LO-L1.

33John W. Boehne, Jr,, "Analysis of Federal Ald to :
ﬁducation Bill," Lutheran School Journal, LXXIV (May, 1939),
07=104 . i

By aor ¢. Steving, "Federal Aid for Educaticn,m
Lutheran School Journal, LXXIV (June, 1939), L38-L3.
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18 that it does."85 Educatlon, he said, 18 a national con-

cern, The same issue reprinted an article from Educationgl

Irends entitled, "The 'Bogey' of Federal Control."B80

In 1935 a serles of editorials attacked a Child Labor
Amendment that proposad to glve Congress power to regulate,
1imit or prohibit the lsbor of persgons under the age of
elghteen, This was viewed as another attempt to take sdu-
cation away from the parent and Church and hand 1t over %o
the state.g7 The smendment was also attacked on the basis
of its alleged drafting by some communistic women.88

On the other hand, & Lutheran Wltness erticle commented

in en unexpected way on the United States Supreme Court de-
clsion of June 30, 190, which declavred that the publie
school has a right to compel children of Jehovah's Witnesses
to salute the flag. The writer sald there can be "no doubt
about the correctness" of this decision. Any other view
would "tend to take the control of the public~school system
out of the hands of the constituted authorities and place

1t inbto the hands of the various denominations,” whose

8511:1&., pe LliO.

86"Tha 'Bogey' of Federal Gontrol," Lutheran School
Journal, LXXIV (June, 1939), L58ff. ol T R

87[Theodoré1 G[raebner], "The Federal Youth Control
Amendment ," The Lutheran Witness, LIII (March 13, 1939), 105.

88A. Ce Stellhorn, "Watch the Child-Labor Amendment,"
Lutheran School Journal, IXIX (February, 193l), 269-70.
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differences might become a source of embarrassment. He added

that "Religlous convictions do not exempt individuals from
the performance of peolitical responsibilities.“ag
In 1938 an Albany Distrilct pastoral conference pro=

tested o rovision of the New York State Constitution which
would provide bus transportation and social-welfare services
for parochial schools. The basis of the protest was "clean
and clear separation of Church and State,” which is "dis=-
tinetly American," but "also Seriptural,"?0 In March, 1939,
en item noted that the "Gatholics won their fight for State

n91

aid for parochial schools in New Yorlk. But in May an

editorial in the Lutheran School Journal pointed oubt some

avguments in favor of the idea.

We Lutherans who maintain and cherish our own schools
are vitally interested in this controversy and the
magnitude which it assuwmes. In the past we have taken
our stand with opponents to State subsidy for all non=-
public schools. However, opinions are expresged which
show a chenged point of view in our circles.?

Several articles eppeared in the same journal regard=-

ing the importance of social studies and the proper

89Carl Zollmenn, "The Fla% Salute in the Courts," The
Luthoran Witness, LIX (August O, 1940), 273-Th.

9°"Statenant in Comnection with the Revised Constitu-
tion of the New York State Constitutional Convention,™
Concordia Theological Monthly, IX (October. 1938), 9&0-&2.

N heodore] H[oyer], "State Ald for Parochiel -
gghools,“ Concordie Theological Monthly, X (March, 1939),
0. T SR S

 92ngovernment Subsidy for Private Schools,™ Lutheran
School Journal, LXXIV ,(Ma;,x,r,j 1939), 388-89.
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emphasis of the same, One emphasized the need to treat hise
tory as evidence of God's participation in the world.93
Another stressed the duties of Christlan citizenship, though

]
largely 1in terms of obodiance.94
War

Ag the decade of the 30's drew to a close, the threat
of war began to assume a position of prilority as a concrete
test-stone of lMissouri's ethic. The Missouri Synod's posi-
tion on war was basically this: A part of government's
innate function is to bear the sword. This includesa the ob=-
ligation of protecting the land, and for which purpose a
governmont might find 1t¢ necessary to wage war. In such a
crisls the government has a right to rally the support of
its citizens and may demand that they bear arms. Christians,
too, must bear the sword when called upon, and this for con=
science! sake. A distinction was made between a "just" and
an "unjust" war. If the government 1s waging an unjust war,
a Christien must refuse to bear arms, chocsing to obey God
rather than men., The Church as such may not decide whether

or not a war is just or unjust, but only the individual

93paul H. Hoffmeyer, "The Lutheran Teacher's Opportu=-
nlty in Teaching the Social Studieag" Lutheran School
Journal, IXVIII (October, 1932) 58=60. ‘

 Mrnoodore Kushnert, MObjectives in the Social Studies
for the Lutheran Elementary School," Lutheran School Journal,
LXVIII {June, 1933), L55-61. |
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Christian, who must sguare the matter with his own con-
scilence. There may, indeed, be serious doubts as to whether
or nott & war nust be considered just or unjust. In such a
case, & Christian is not to act upon the basis of a doubting
consclence, bub is to base his declsion upon something cer-
tain, namely, that government is instituted by God and
Christians are to obey. In addition the Christian iz obli=-
gated at all times Lo exercise his duty as a citizen so that
the government will have proper polities and meke wise ds=-
95

clsions, Those views found frequent ezpression.
Accompanying this theology was an invariably deep-
seated bias against war, & blas that found populer

expression in this Lutheraner item:

Der Wolf sprach eines Tages zur Hyaene: "Eigentlich
gind wir doch dle friedlichsten Tiere von der Welt."
"Ja," sagte die Hyaene, "ich habe noch nie in meinem
Ieben einen Loewen umgebracht." "“Und ich habe noch
keinem Tiger etwas guleide getan", entgegnete der
Wolf. Da gruendeten sie den Bund zur Errichtung

des Weltfriedens. Gleich derauf lief ihnen ein Schaf
in den Weg., "Wie kemnst du dir erlauben, uns, die
Vertreter des Friedens, in unsern Plaenen zu stoerent?™
rief der Wolf. "Verzelhungl" wollte das Schafl sagen,
aber da hatten sie es schon zerrissen. Danngéachten
beide und segten: "Der Friede ist gersttetl”

With the rise of Hitler and the growing uneasiness over

Germany, attempts were made by both pro- and antli-Fasclsts

95Louis J. Roshm, "The Christlian's Attitude towards His
Goverrment and on War," Concordia Theological Monthly, XII
(Mey, 1941) 321-39.

96"Zur Erhaltung des Weltfriedens," Der Lutheranem, XC
{November 27, 193)) 387.

A i 44 1



107
to show that the real father of modern dictatorship was
Martin Luther, and egainst such atlempte several competent
apologies for Luther appeared.97
Fmbarrassing from the vantage point of later yeers was
an evalustion of the Church and State situation in Germany
by one of the leaders of the Lutheran Free Church in Cermany

in & Februsry, 1938, issue of The Lutheran Witness. Writing

from England, he claimed to have gotten an intimate and
carefully balanced opinion by close contacts with leaders of
both contending partles in the CGerman Church conflict. He
said that Hitler was attempting to separate Church and State
in Germany, that the Natlional=Soclalist utterances proved it
to be tolerant and precluded setbting up its "ism" as a
super-religion, that Hltler "acknowledges the lmportance of
dogme for the Church." He also disagreed with the propo=-

sition, "Germanie contra munduwm,® end asserted that rather

Germeny was restoring a balence in Europe, so making a valu-
able contribu.tion.g8 i

This was not a representative opinion, however. As a
rule Hitler's rise was regearded with severe miﬁgivings and

the "Confessing Church" became the object of synodical

97Theodore Buenger, "A Defense of Luther againsi Edgar
A.Smowger,“ Congordia Theological Monthly, V (April, 193L),
295=300.,

gaw. M. Oesch, "Church and State in Gormany," The
Lutheran Witness, LII (February 85 1939) 5 UQamcsipcmmrer
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sympathy.99

Missourl rejected pacifism as neither realistic nor
biblical. When the ghouting for disarmament grew, ons od-
itorial suggested that the tragedy of war could not be
elinminated by such a volicy. It noted that no one was sug-
gesting that the nation do away with city police forces,
And as to the possibility of reducing armamsnts, that is a
natter for the government, not the Church, to decide.loo
But when the United States Supreme Court in 1931 by a S-A
docision denied citizenshlip to a Canadlan professor of Yale
Divinity School because he had sald that in & war which he
considered unjust he would not beer arms, someone expressed

approval of a Chrigiian Century editorial which saw a "'pan-

oply of a nationalistic God, before whom all must bow 1n
reverence.'"10l ang when in 1937 ths Augustans Synod voted
to petition Congress to submlt a constitubtional amendment
which would require & netion-wide referendum before war
could be declared by Congress, except in the event of an

invaesion, this was called, "surely a mixing of Church and

993. Froderic Wenchel, "Nazl Germany and the Church,"
The ILutheran Witness, LVI (November 16, 1937), 390.

100 yertin S.] S[ommsr], "Again, What about Disarma-
ment?™ The Lutheran W tness!,LII (Mareh 1, 1933), 91.

101[y1314am) A(rndt], "The Macintosh Decislon of the
Supreme Court,” Concordia Theological Monthly, II (August,
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State."02 A 1ater edltorial expressed agreement with
President Roosevelt when he opposed such an amendment, and
added that the proposal was a had one because 1t assumed
that the general mass of clitizens could be so well informed
on international issues as to cast an intelligent ballot.103
As threat of war blossomed, Missourl, along with the
rost of the country, hoped for non-involvenent. This
attitude was suggested in an artieclse which reported that
the Federal Councill of Church at a Madras International
Missionary Council had suggested some sort of world
authority.lah And 1t achleved more distinct expression
in an editorial which saids
There is conclusive evidence in the hands of a commit-
tee of our Government to the effect that tremendous
efforts are being made to rob our people of ratlonal
zﬁgﬁght, Eo 1nf%%?eit%ei? mifgg with pession, and to
plunge our country into war.
The commlttee in questlon was the Dies Cormmittee which at-

tempted to show the influence of foreign agenis and

govermments in propagendizing our country. Other editorials

102[Tlmeodore] G (reebner ], "Swedish Synod Asks War Am-
endment," The Lutheran Witness, LVI (August 10, 1937), 263.

103[Theodore] G[raebner], "Tho President Is Right,"
The Lutheran Witness, LVII (January 11, 1938), L.

loh'J [ohn] T(heodore] l{ueller], "phe Federal Council
Planning a World-State," Concordia Theological Monthly, X
(August, 1939), 625-26. —

105[Theodore] Glraebner], "Another World War?" The
Lutheran Witness, LVIII (September 5, 1939), 303-0L.



110
described the degenerative offects of war, urged prayer for
peace, and hoped that Christians would make thelr influence
felt in the nation'a capital.106 But by 1941 the world ad-
mittedly made a "gloomy picture,"107 and the same yeor for

the flrst time an entire lssue of The Lutheran Witness was
108

devoted to servicemen,
The Papacy recelved periodlc jabs as a result of world
conditions, When the Pope and Muassolinl were on good terms,
and again when they were on bad terms with onesanother, the
roelationship was Suspﬂcﬁ-log Reinhold Niebuhr's charge in

the Christian Century that the Catholic Church had cast its
110

lot with Pascistic politics drew applause, The appoint=-

mnt of a personel ambeasador To the Vatican drew outraged

111

protests, The growth of "Catholic Action" appeared as an

attempt of tho hierarchy to enlist lay help to restore the

106A. M, Rehwinkel, "War or Peace, What Shall It Be?"
The Lutheran Witness, LVIII (May 2, 1939), 153-5L.

107[Theod0re] G[raebner |, "What War Does‘to Cheistian=
ity," The Lutheran Witness, LX (January 7, 1941), 3.

loaThe Lutheran Witness, LX (April 29, 1941).

109[Theodore] G[raabnerjl tpo d Dietator Lock
’ pe and Dietator Loc
Horns," The Luthersn Witness, L (August b, 1931), 265-66.

110[wi111em] A[rndt], "The Roman Catholic Church and
gfzciam," Goneordia Theolopical Monthly, IX (March, 1938),
=17 : ;

111nyatican Appolntment Draws Protestant Fire," Concor-
dia Theological Monthly, XI (March, 1940), 209=10, reprinted
from © stion Conbury, Januery 17, 1940O.
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world %o the polibics of the Niddle Ages. 12

Conspicuously absent during this period wes any forth-
right treatment of the race question as it applied concrately
to Missouri Synod congregations. Raclael frictlon was occa=-
slonglly, but not frequently, deplored. once it was noted
that the Eplscopalians had a delicate problem regarding in=-
tegration on their handa.113 The progress of Negroc missions
made the news from time to time, But this period reflected
1little profound concern over the tradition of having white
congregations in changed or changing communities, In this
regpect the Missouri Synod attitude was probably representa=-

tive of its cultural milieu.

112A1ex Wm. Ceo Guebert, "Catholic Actign," Conc ordia
Theologicel Monthly, X (February, 1939), 120-31 —

113[William] Alrndt], "The Race Problem in the
Episcopal Church," Concordia Theological Monthly, IV
(January, 1933), 52-53.




CHAPTER V
FROM PEARL HARBOR T0O 1958

This period of approximebtely fourteen years saw the
United States pushed ivrevocably inbo the rampaging events
of world history. The explosion of World War II, the unim-
aginably difficult task of Torging out a tenuous peace,
Rorea, relisf and rehabilitation for millions of impover-
ished and homeless=-=all of these combined with great
economic and soclal tenaions in this country to producs
some sobering aend hectic years.

Such happenings were bound to influence the way in
which the Missouri Synod thought and spoke. Perhaps 1t was
synptomatic of this influence that criticism of Roman Cath-
olicism %ook & decided turn away from a polltical emphasis
to more striectly theologlcal matters, though the prospeet of
a new psrs@nal ambessador to the Vatlcan Instigated harsh
protests¢1 But more importent from a theolegical point of
view, these years forded Synod to take another look at the
rest of the Christian world. This 1on was8 necessarily Iin-
tensifled by the statement of the "L4" which challenged from
within.missouri's position on inter=-church relationships.

The advent of the Lutheran World Federation and the World

1"Ambassador to the Vatlcan," The L ggg an Witness, IXX
(November 13, 1951), 376.
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Council of Churches probably hed an even greater impact upon
Synod. One writer believed that "the emphasis which is today
placed on the ecumenical movement compels us %o re-evaluate
our place in the visible Christisan Church."@ In sddition &
"Common Confession" was drawn up between Missouri and the
American Lutheran Church, another indication that the
strongly polemic attitude characteristic of previous
decades toward other Lutheran bodies was finding a more
positive direction.

Soelal end political thinking likewise found fresh ex-
presslen. Traditlonal patterns of thought recurred with
frequency, to be sure, but not at all with the same calcu-
lated monotony. Nuch more was sald end much more of what
was sald was new. There also appeared to be 2 healthy ten-
deney to avold treating the Church-State issue in abstract
language. As someone observed at the end of the psriod in
question, the Missouri Synod wes faclng the fact that its
members had not exerciséd a proportlionate share of influence
in political, socisl and eultural America. "There may have
been a time when The Lutheran Clurche--Missouri Syncd could

afford to keep itself aloof from its American environment.

2pIred] E. M[ayerl, "Ecumenicity and Its Challenge to
the MABEL S Symod % Gomoordis Theologlcal Monthly, XVIIT
2

(Jenuary, 1947), 458-89.
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That day has passed.“3 Even The Common Confession, as com=

pared with A Brief Statement, reflected greater awarensss of

the Church relating itaself to lts surroundings. Sections on
"The Church and Vocation" and "The Church and Government"
called upon Christian men and women not only to pray and
work for good govermment, but encouraged them to hold pub=-

lic offioe.h
The War

The Missourl Synod, along with the rest of the country,
already had faced squarely the possibility of war. Its
young men were being drsfted and its pastors were serving as
chaplains.

Following Pearl Harbor the editors of The Lutheran
Witness featured an article on "War~-a Duty and an Opportu-
nity" which said:

No, the Church is not at war, but every single man,

woman, end child ir and outside the Church is today

at war with Jaepan, Germany, and Italy. Let them nob

only loyally perform what ths Govermment asks of them,

but let them hold high the ensign of HOPE whictsx belongs
to the Church through her almighty risen Lord.
Another article In the same issue prayed for & psace with

honor snd justice, but observed that peace 1s & temporsal

: Meartin Hs Scharlemann, "The Lutheran Church end Tts
American Environment,” Concordia Theological Monthly, XXVI
{August, 1955), 597=00Z% |

h""l‘he_comittee on Doctrinel Unity Reports," The
Lutheran Witness, IXXI (April 15, 1952), 6, 7, 10.

Styap--a Duty end an Opportunity," The Lutheren Witness,
IX (December 23, 1941), L437.

LT —— |
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blessing, prayed with the condition, "If Thou wilt."® Ana
& third article indlcated the horrors of war and termed war
a call from God to rapentance.T

As the war progressed Missovuri's theologleans looked for
other thiangs to learn from it. One of them posed the gues=-
tlon: How does war it into the assertlon of faith that 21l
things work together for good? He found that wer (1) ill-

ustrated the folly of man and the folly of trusting in mants

Fol

risdom and weyss (2) confirmed what the Bible says concerning
the last days:; (3) was a law sermonj and (L) drew many people
to the Church.a
In a book review one wrlter criticized the editor of

The Christian Qentury, C. C. Morrison, for having taken a

pacifist position before the war snd then supporting the
wer, but denying that.any war could be adjudged righteous==
which, seld the writer, would meke a Ghristiaﬁ militarist
out of Augustine for drawing a distinction between a just
and an unjust war.? But later someons else wrote that

we cannot escape & certain responsibllity for the

6ETheoddre] G(rasbner], "-«for Peace with Honor amd
ﬁusti&e," The Lutheren Witness, LX (December 23, 1941),
31-32 .

THaptin S. Sommer, "Wer--a Call to Repentance," Ths
Lutheran Witness, LX (December 23, 1941), 436. '

8 [Martin 8] S[ommer], "Good Effects of the Wer," The
Lutheran Witness, IXI (March 17, 1942), 88.

(Theodore] E elder], a review of The Christian and
the Wa:t', by Chaglegngla ,on,Morrison, Concordia Tﬁeoiogical
Wonthly, XIV (March, 1943), 234=36.  —
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horrible butchery and lndescribable suffering affecting
& groat part of mankind today. No one of ug can view
the great tragedles of EBurope and the Paciflc with
fealings of self=-righteousness. With penitent and
humble hearts and with feelings of deepest sympathy

for the sufferers in the war area we ought to approach
the day when the neYB of final victory for our arms
will be proclaimed.

Following the war attention focused immediately upon
the need for helping war victims. The need seemed so great
that there was no hesitation about a direct appesl to the
Federal government to take action. After a half-hour visit
with President Trumen during which he reported on his visit
to Europe, John W, Behnken delivered a written statement tq
the President which included the following:

Mr, President, I realize that the formulation of Jjust
and equitable policies for the extremely difficuld

work of occupation presents some very delicate and
complicated problems. However, the pathetic situation
in Burope and elsewhere in the world today demands a
truly humanitarian poliey. Upon America, touched least
of all by the raveges of war, it will depend whether or
not millions of refugees will become victims of winter.
I am convinced that Americats Christlians desire to do
their pert, oven at great personal sacrifices, to feed
the hungry, clothe the naked, and to provide shelter
for the homeless. . . . America's Christians will
petition you and Gongifss to open chamnels for efiec~-
tive work of charity.

From then on, frequent articles appeared describing condi=-

tions in Europe and elsewhere, explalning where the church's

10[{1111am] Afrndt], "Our Share in the War Guilt,"
Concordie Thaoi%gié;l Moﬁthlx, XVI (Januery, 1945), L19-20.

113. We Behnken’ "Appeal to the msj-d_.ent’“ The

Lutheran Witness, IXV (January 1, 1946), 6-T.
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rellef money was going and what it was doing, and appsaling
for additional help.

Besides taking an active role in world relief, not much
- was said about the problems of peace beyond the frequently
expressed hope that peace would last, Unlversal Military
Training drew occasional comment, Grave misgivings were
balanced by an acknowledgment that technical as well as
moral issues were involved, and that therefore Christians
might find themselves in disagreement.la One writer volced

the fear that the Potsdam agreement was unjust,13 and sevw

eral years laber an editorial indicated that the insistence

on unconditional surrender may have been the greatest blun-

der of the wer. "It cost us dearly in lives and time.

Because of our mistakes we lost Eastern and Central Burope,
And, it may be added, probably set the stage for World War
177,34 The ethical dilemma presented by atomic power re-
celved no extensive treatment, but the grave concern which

scientlsts expressed was regarded as a challenge to the

Church's and the Christian's r98ponsibi1ity.15

12[W1111am] Alrndt], "Is the Church to Speak on the
Peacetims Conscription Issue?" Concordla Theological Monthly,
XVI (September, 1945), 6lL3-lil.

13[W1111am] A[rndt], "The Potsdam Agreement Declared
Inhumanga" Concordia Theological Monthly, XVII (February,

4-15,
1h"War"B1unders," The Lutheran Witness, LXIX (March 21,
1950), 86-87. .

15 [Theodore] G [raebner], "Atomic Scientists Appeal to
Relition," The Lutheran Witness, IXV (Mareh 12, 1946), 83-8lL.
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Attltudes Re~asgserted

Throughout those yoars traditlonal emphases continued
to achleve considerable attention. One of the doctrinal

essays of ths "Centennial Series" in The Ablding Word exeom=

plified this attitude. Ths dutles of civil government are,
according to this essay, "to promocte the general welfare of
its people by protecting the individusals and groups in their
civil vights and to defend the state sgainst dangers from
within and without."16 The coercive function of government
regeives great emphasis, Government is to promote the gen=-

eral welfare by protecting and defending. The reason for

this is evidont,.

For where law and order, poace and quiet prevail, there
the members of the body politic individuslly as well as
collectively may fulfill their dutles toward each of
the three dlvinely ordained institutions, Churech, home,
and stati and thus the entire commonwealth mey
Prosper. 7

In carrying out its functions, government must follow the
Netural Law end the dictates of reason, experience and com-
mon sense.18 Obedience and honor were also emphasized.

What a lesson for Chrisilan citizensl It is not always
an easy matter to render due honor to officials, Jjudges,

16p, w, Sie n t," The Abiding Word
« P, Slegel Civil Government, §
Vol. I, edited by Theodore Laetsch, (St. Louis: Concordia,

19esiiema . or L
Bp14., p. 516.
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leglslators, whom we know to be disreputable men, com-
panions of gangstera, dishonest, venal. Yet, however,
wlcked end dishonorable his character, being one of the
authorities that be, he has been honored by God to be
His minister. Thils honor is his due, and God demands

that we_render to him his dues,: honor to whom honor
is due.

Duties of service include voting, serving %o promote public
welfare and holding public offlce.

The essay dealt with fundawmental principles, but these
were eabstractly treated for the most part. The essay indli-
cated a heavy rellance upon the writings of August L.

Graebner in the old Theologlecal Querterly, which were quoted

a number of times.
An article on "Church and State" in the Lutheran Cyclo-
pedia said that the "ldea of strict separation of the church

from the state, and vice verss, though clearly taught in the

Seriptures, has been realized only in e;tremely modern
times." Martin Luther, it maintained, "eclearly uphsld the
theory that church and state should be seperate."0 An ap-
ticle on "Civil Govermment™@l in the same book condensed and

referded to the essay in The Abiding Word mentioned above.

One writer took issue with a Christisn Century article

191vid., p. 518.

20y A111em] G. P [olack |, "Church and State," Lutheran
Oyeclopedia, edited by Erwin L. Luecker, (St. Louis:
ﬁoncor%Ia, '195h.), 231.

21"q1vil Government," Lutheran Cyclo edia, edlited by
Erwin L, Luecker, p. 236.
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on "Orthodofy, Too, Has Its Social Gospel," which he quoted

in pert and then added,

whenever one conceilves of Christlan orthodoxy in the
Lutheran, and let us be bold enough to add, the Bibliw
cal sense, then we must maintain thaet orthodoxy has no
soclel gospel. « « o The Christian Church, however, has
by command of its Lord, a more importeant task to per-
form than to clean out gubtters, inmprove down-and-oub
housing districis, and the like. It must save sinners
from eternal damnation.

The Churech always begins by creating a congregetion of
saints and thils group wlll assert itself in its civie
sphere in all manner of social relationships. The writer
added that perhaps "in this respect our Lutheran orthodoxy
in our country has failed in the past.“23

When the Board for Social Missions of the United Luth-
eran Church held institutes and presented a program of
action for individual congregafions, it spoke about the
evengelism of the social order, which produced a proper
concern on the part of one person who commented:

We are in full sympathy with every legitimate effort

to combat soclsl evils., But it must not be forgotten

thet the Chureh's business 1s to preach the Gospel.

How tragic if the Chureh should come to be regarded

as en agency for soclal betterment! It would mean

that a by-product w%ﬁld be elevated to ths position
of chlef objective.

22 n Has It
J [ohn] T[heodore] lM[ueller], "Orthodoxy, Too, Has Its
Soclal Ggspef_ll.," Concordia Theologi.::al Monthly, XV (June,
194)), L1, B ¥ .

231pid.

2 " ' by Congregation,"
H[Williem] A[rndt], "'Social Actlon' by gation,
Goncordga Theological Monthl s XV (November, 19hh?f 773=Theo
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Another writer, in encouraging Christians to take an active
interest in political, social and economic questions rather
than slmply grumbling, added this intevrpretive comment:
"The Christisn citizen who carefully studies present-day

trends knows that owr country is threatened with two evils:

totalitarianism end Romanism."25
The Economic Order

During this period the Missouri Synod found itself re-
leting frequently to the economic sphere of soclety., Writing
on "The Church and the Economic Order," one person expressed
what was perhaps e representative point of view, He said
that the problem of economlcs is within the realm of reason
and that i1t is not the function of the Church to solve man=-
kind's social problems. Neverthsless as a member of society
and as a sanctified. person, the Christian has a grave ro-
Sponsibility in solving society's problems.

We must cerefully distinguish between the modern social

gospel, which is virtually e rational approach to the

social problems, snd the social implications of the

Gospel which lie in the field of sanctification. Only

the Gospel can produce the new life and God-pleasing

soclal relations. Therefore the Christian Church can

Sspeak on socilal prob%gms only to those who are members
of Christ's kingdom.

25J[bhn] Ho Co F[ritz], "What is Demanded by Good Cit=-
izenship?" The Lutheran Witness, LXIV (June 19, 1945), 195.

26y [red]l E. Mlayer], "The Church and the Economic
gﬁdegé“ Concordia Theological Monthly, XVIII (May, 1947),
T= ;
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The Calvinlstic approach, he said, is "that the Church has
been appointed by God as the instrument to establish the
sovereignty of God in all arees of human life according to

the code laild down in the Bible."&(

Attitudes were frequently most explicit when stated in
reference to that to which writers toock exception. When
someone maintalned in the America magazine that govermment
could best improve the people by letting capital find its
most lucrative course, commoditles thelr fair prices, in-
dustry and intelligence their natural reward and idleness
and folly their natural punishment, he was prouptly scolded.

For the Bible Christian the issues can be put in these
three guestions: Does the Bible, our sacred rule for
doctrine and life, tell us whether the principle of
free competition should be defended or opposed? Does
it say whether freedom of contract on the part of the
employer and the individual employee must be upheld
or condermed? Does it teach that the State may pass
special legislation for the benefit of the less privi-
leged classes, or does it state that such a gourse
would be unethical? The answer 1ls obvious.2

Another item was a review of Wilbur M. Smitht's The Increas-

ing Peril, published by Moody Press. The book's major
premise, according to the reviewer, is that America must
remein godly if it is to prosper. His minor premise is that
the United States 1s a Christien nation. His concern, then,
is that the nation beware of 1egislation favoring atheism=--and

a?Ibid o3 Pe 3880

28 [ ' ‘ n | . 3 n
William] A[rndt], "Economics and Rellgion
CmmﬁhTMd@hﬂM&%ﬁ;m.Uﬂm19)-b&
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United Natlons Educatlional, Scientific, and Cultural Organl-
zation falls into this category because 1t 1s without
religious content and is headed by an atheist, and,. therefore
the United States should stop supporting it. The reviewer
galid that the author tried to register a useful warning, bubt
did so by confusing tools of Church and State.

If today, in the national and international sphere, men

are seeking for philosophles of life other than ths

Christian one {o restore happiness to the world, this

is due to an unfortunate degree to the Tact that

Christians themselves have not lived by their own

phillosophy and thus have not recormended it as unique

and essentlal, This fact is not merely theory. It

is the judgment of the Word of God. . . .29
Poerhapa okin to such an attitude was the favorable report of
Lord Keynes shortly after his death. Keynes was quoted a
number of times. The report then said that the helplesness
. of capitalism during the depression was as much due to hoard-
Ing by the »ich as 1t was to reduced consuming power of the
poor. So Keynes urged that the idle funds of the rich be
taxed and borrowed by govermments end spent on public works.
He was also for reduced interest rates for easier borrowing
and expansion of private industry, the report continued. A
modern economy does not enrich itself by piling up money
with people out of work. The medieval poliey of enforeing

usury laws to keep the interest low and encouraging holidays

29Richard R. caemmerer, a review of The IncreasL§§
s

Pari%, by Wilbur M. Smith, Concordie Theoi""gic‘;l"—ﬂont
(July, 19 7): 553.
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and public works was more sensible than the capitalistic
custom of accumulating Wealth.30
One of the most vligorous ecriticisms of capitalism ap=-

peared in a 1945 Concordia Theological Monthly. The writer

traced some of the modern developments of capitalism and

observed that

1t soon developed that the new system, which quite gen-
erally ceme to be called capitalism, did not guarantee
economic Justice and the well=-being of society. Econo-
mic freedom meant ln too many cases freedom for the
wealthy but practically slavery for the masses. The
employers hed all the advantage. Since they also con=-
trolled govermments, they could have laws passed in
thelr own Iinterests, and low wages and sweatshops were
the result for the workers. The lust Tor profits led
to unscrupulous competition and inhumen practices, the
race for new markets and raw mategials, and even to ime
verlalistlic wars between nationsg.

Because of this, he said, many are condemning capitalism as
un=-Chrlstlian,

Also within our om clrcles similar voices are being
heard, In an essay read before the Professors' Confer-
ence at River Forest, Dr., Haentzschel writes: "There is
evidently en inherent clash of interest between profits
and human welfare." And again: "The capitali:zic sys=-
tem as it has arisen out of laissez faire contains no
spiritual values but is hostIle To them in Its nature.
its hoart and soul are profits; 1t 18 purely material=-
istic. « « « That the modern economic system is
intrinsicelly the incarnation of selfishness,wlthoub
benefit of Eigher mMotives, soon became, as we have
seen, painfully evident in its workings. It exalted

30EW1111amJ A[rndt], "The Relation Between Economics
and Morals," Concordia Theologlcael Monthly, XVII (July,
19,4-6 ) » 5 39",4-0 . :

3;Arnold Guebert, "Trends and Tendencies of the Tiumes,"
Concordia Theological Monthly, XVI (November, 19L5), 727.
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proflts snd property rights above humen rights(and
property rights above humen righgs and generated glar-
ing social Injustices and ilils,.3
The wrlter felt that 1t wes going too far to condemn capital=-

ism per se, since the root of the trouble is human nature

which abuses the fresdom of such & system. He then examined
criticelly some of the basic tenets of socialism, but poin-
ted out that these criticilsms cannot be validated by using
the Bible to prove them. It is not true, thereforse, to say
that a Christisn cammot be a soecialist. The government of
New Zealand, he seid, iz soclallstlic without bowlng to anti-
Christian communism, He concluded:
What is obviously being worked out in North America
todey is a compromise between capitalism and socialismn,
If this con be accomplished, the two extremes--unregu-
lated capitalism and complete sociallsm=--will be
avoided. In our opinion this would be the best solu-
tion of the problem with which we are faced todaye.
Labor and Management problems began to receive more at-
tention, and Labor appeared to receive more sympathetic

response than previously. A 1946 Concordia Theological

Monthly reprinted an editorial from America which, in refer-
ence to a strike at General Motors, took Menagement to task
for refusing to recognize the legitimate claims of Labor.3h
Again in 1952 a steel strike occasioned an article--one of

2rp1d., p. 729.

331pid., p. 730.

3“5W1111am] A[rndt], "Concerning the Present Strike Sit-
gagioz," Concordia Theologicel Monthly, XVII (March, 1946),
15=-16,
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several-~by & pastor from Bethlehem, Pemnsylvania. This
pastor pointed out that behin& the 6rder1y discussions of
the strikers were four heavy burdens: (1) insecurity; (2)
the feeling of belng excluded from certain social groups;
(3) a sense of insignificance or uselessnessj; and (l) the
ebsense of a sense of vocation. Strikes, he said, are symp-
tomatic of deeper problems, and denunciation 1s not snough.
Diggnosis and treatment are needed. "Patent answers and
glib applications of Christian truth are not easily made in
strike situatlons. o« « % Unfortunately, he saild, a "quiet-
istlc ettitude has characterized large areas of Christendom”
on vital life problems such as this.35

Another article which would have found itself quite out
of context even in the 1930's wes an editorial which called
attentlon to an address by Ralph Bunche in which he singled
out the misereble exlistence of people in Asia, Africa and
elsevhere, and sald that the world was in ferment not, in
the first instance, over ideologies, but simply over intol-
erable conditions of 1life. The Witness editorial then
pointed out the clear responsibility of Christians to do
something about this also by encouraging govermment to use
its resources. "The state may inaugurate progrems of help

in & menmer snd on & scale impossible to the church. IV

355ohn Daniel, "Lebor and You in 1952," The Lutheran
Witness, IXXI (June 2lj, 1952), =S
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gave Impliclt but clear epproval of such programs as Point-
Four and technical assistance. Then it also included this
judgment: M"There is danger in both wealth and poverty. The
State can help the rich and the poor by taking some of the
wealth of the former, in order to help the latter."36
During this period a scholarly examination of communism

on the occasion of the Communist Manifestol's centsnnial was

37

printed. The study was based upon this document, Some
years later, however, a list of suggested titles on communism
eppoared in the same journal.Ba The contributor of this

list did not slgn his name, but the tltles had been recommen=-

ded by the American Leglon.
A Social Ethiec

In struggling for a more relevant social ethie, some of
the Missouri Synod theologlans-~often prompted by the results
of European theology--were taking another look at the base
of Luthersnism. One such attempt was "The Social Ethic of
Martin Luther™ in which the writer‘concludad that

Luther held to the new ideal that poverty should be

gﬁ"Our World Responsibilities," The Lutheran Witness,

LXXT (June 2Ly, 1952), 9.

37Paul M. Bretscher, "The Communist Manifesto," Concore-
dla Theologicel Monthly, XVII (Ootober, 1946), Th2-69¢

38“A s yphy on Communism," Concordia
uggested Bibliogrephy O »
Theologlcal Monthly, XXIII (August, 1952), S s
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entirely removed and that the forgotten people should
be reclelmed to become decent and self-respecting mem=-
bers of society. The doctrine of the priesthood of all
believers and the bond of brotherhood among them impel-
led this view. The high point of Luthert's socisal
program in respscet to rellef was reached when he had
the courage to suggest~-and this was @ bold step in a
day of guilld—-controlled orders--that rellef be extended
not only to the slck and weak but also to the stralt-
ened business man and the ambitious youth who aspires
to a profession. He felt that general taxation should
rrovide the funds for such needs. There is on record

a lengthy document in which Luther opens to view for
the first time his idea of a communlity chest under the
administration of cltlies, His suggestions for the com-
munity chest in Wittenberg and Leisnig expressly called
for loans to 86 extended to the farmer and ths 1little
businessman.>

He quoted Luther as saying:
"7 heve often contended that the world camnot be ruled
wilith the Gospel and the power of Christian love, bub
by rigid laws and discipline end authority, for the
world 1s agailnst, the CGospel and is not ruled by
Christien love."40
It wes apperently this realism, then, that prompted Luther
to suggest taxzatlion and relief end the like. "The very
spiris of capitalism seemed to Luther to be incompatible
wlth the Christian life."hl
Luther's doctrine of the "two realms" wes examined by

Fritz Heidler in the Evangelisch-Lutherische Kirghenzeitung

and ocoasioned some comment by F. E. Mayer, who said:

3% ar1 Walter Berner, "The soéial Ethic of Martin
Lu;hag," Concordia Theologicel Monthly, XIV (March, 1943),
17 "'7 @

borys 4.,

Mrvia., p. 177.
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Both areas deal with justice and righteousness. How=-
ever, the Church deals with the justified men, and 1t
i1s the office of the Church to proclaim the righteous~
ness whilch avails before God. The secular State deals
with just conditions. The State proclaims the right-
eousness of Liie and establishes such human
interrelations as guarantee soclal justlce. Both are
true and genuine righteousnesses, and as Luther says,
both are divine things. Nevertheless, they are as
completely different from each other as heaven and
earth are separate. The Lutheran Church-~-including
our own Synod=-has frequently maintained that since
each operates in an entirely different area, the Church
has nothing to do with social justice. However, it is
becoming increasingly evident that such a tight com=-
pertmentaelization is not the answer to the problem of
the "two realms" and that the shibboleth of "absolute
separation of Church and State" is no way oup, from
the tremendous obligations of this question. 2

Americaen Lutheran theology must earnestly examine itself, he
sald, to see whether it has kept in mind the extent of its

.social message."hB

Pastor Heldler therefore continues his artlcle to point
out that Church and State are closely tlied together by
& bond from below and from above. The bond from below
consists in this, that the Christian can never operate
in an area outside the secular realm. He is always a
member of both realms. The spiritual and secular are
unlted also by & bond from above, for the same God who
ereated the many orders to goveran the secular realm has
sent His Son Jesus Christ into the world. God is the
Lord of both realms. Bub God uses a different mode in
each realm: +the Church is the "realm of the Word," and
here men sees God's open face in Christ; but in the or-
dinances of the world God covers His face behind the Ll
mask of political, economic, and socclal institutlons.

hap B 1t d Social Righteousness,"
» He liayer, "The Church an oc g »
Concordia Thsologiéal Monthly, XXIV (May, 1953), LLi9.

MBIbid.; pe L5l.

m‘xbia.. pe 149
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Another CGerman c¢ontrlibution which drew attention wes an
attempt by Adolph Kosberle to draw a soclal ethic from the
Augsburg Confession. The writer said that Kosberle bsgan by
taking the creation with complete seriousness., God is pos=-
sessor and man merely holds in trust.

It is from this truth that the Church must draw the

courage Lo pronounce & severe, eernest judgwment upon

many shocking capitvalistic abuses in our time, whers

Mammon has teken tlw place of God and set aside the

First Commgndmfntﬁbecause money 1su%ovad and sought

ebove 21l things for itself alone.
Depravity of man mekes Christians repentant end sympathetic
as they regard their fellow men., Justification makes Chris-
tians learn to look upon people as brothera and sisters for
whom Christ died. Here also comes an ethic of actlion, be-
cause Christ redeemed the world not only from the gullt of
8in, but from the power of sin as well. Christians are %o
heal the wounded, protect the sound and bear burdens. The
Church must protest againat intolerable living conditions
that drive people into sin and to despair of God. The Chrig-
tian hops for future life, or the consummation of creatlom,
is not opposed to creation, but rather the consummation of

creation is opposed to the world of sin.u6
Frequent references were made throughout this period

h5 i the Social Teach-
William| A[rndt], "Dr. Koeberle on the Soc

ing of £ha Augs%urg.COnféssion,“ Concordia Theological
Monthly, XVII (Jenuary, 1946), 64=065.

h6Ibid., pp. 65=-67.
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which indicated a modified interpretation of just what was
involved in the matter of "separation" of Church and State.

One such reference appeared in The Lutheran Witness as an

article on "The Lutheran Church and the State," that pointed
to Instances in which the prerogatives and spheres of Gov-
ernment and Church came into close contact-=-the chaplaincy,
for example,. Becaﬁse there seems to be an overlapping of
dutles, the Lutbheran Church does not withdrew and let its
members perish splritually simply because it refuses to ac-
copt assistance £from the Government. ILubtheren schools in
British territories receive "grants in aid"«=-direct subsi-
dies~-=-for their support. And in Scandinavia s state-Church
exists, and simply because this may not be ideal, the Luth-
eran Church does not cease its work. "In short, the Lutheran
Church accomodates itself to external conditions."47

One writer who attempted to do some basic thinking on
government was Alfred Rehwinkel., In May, 1950 the first of
three erticles on "The Christian and Government" zaq)pea:t'ed..h'8
He begen by asserting that the Christian has eospecially
great stakes in good govermment, because for him it is not
primarily for physical well-being, but for carrying out God's
purpose of salvation. In distinetion to naturallstic

h7Martin Sommer, "The Lutheran Church and the State,"
The Lutheran Witness, IXI (September 18, 1942), 305.

haAlfred W. Rehwinkel, "The Clristian and Government,"
Concordia Theological Monthly, XXI (May, 1950), 332-L6.
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theorles regarding the origin of government the Christlan
asserts that God hes ordained it. And God has established
govermment for man, not man Tor Government.
In order that man could and would live in community
with his fellow men, God implanted in his very naturs

the law of govermment. This law implanted in him be-
comes the sosial imperative.td

Rehwinkel cited Eugene Wengert's The Lutheran Idea of the
State as his authorliy for saying that exousia in Greek
ideclogy never contalned the idea of individual power of the
person, but that 1% cerried with it the ldea of the super-
netural, the ordering power in nature., This was trus in
popular understanding as well as in Stoilc-Panthelsm., The
Graek idea of nabure was synonymous with the idea of the
supernatural cosmologlical force, which was never a:c-bitrary.so
Therefore
Government by nature grows out of a peopla, because it
is there that God placed it in the creation order;
government cannot be superimposed. The exousis, or
sovereign right and authority, belongs to man in
community, just as the Offlce of the Keys belgilgs to
Christiens in community, l.e., in the Church.
Jerome translated exousia as potestas end the Authorized
Version called it "power." But it should not be forgotien

that Jemes I was in a struggle with Parliament at the time,

491v1d., p. 31
SOI‘bido. Pe 3'-]-0-

SlIbido, Pe ﬁ'—lc
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and theologians of the established Church generally suppor=-
ted him against the Puritans, he said,.

Government, sald Rehwlnkel, is not static, but dynamic.
As 8 social Iinstitution it ﬁust acconodate liself to changed
soclal conditioﬁs.sa

Besides the primary functions of govermment--functions
upon which The existence of the State depends-=-there are
non-egssential functions. These lnclude economic, physical,
moral and cultural interests, and the government mey assume
activity in these areas because they are adventageous to the
people and if left in private hands would be performed un=-

g4

setisfactorily or not at all. Wisdom determines the

extent of such actlvity.

But experience has g%wn that as the industrial society
develops and increeses in complexity, the soecial inter-
ests will become more numerous and lmportant and
conditions demand that the indlvidual interesg be mors
and more subordinated to the general welfare. k

Regerding morslity snd govermment, Rehwinkel saw a close
affinitys

Government is not ebove the Moral Law, but subject to
i1t., In fact, government exists for the maintenance of
the moral order. "For he is the minister of God to
thee for good; but 1f thou.do that which is evil, be
afraid" (Rom. 13:l}). Government cannot ebrogate Ths
Moral Law nor any of the Commendments of the Decalog.
The legislatlion and administration of law must be in

521p1d., pe 343.

SBIbid.’ 'p. 3'-‘-3‘!.[1}.0
Bl1hia., P. 3hL.
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harmony with the Moral Law. . . . Morals, though_based.
on religion, cannot be separate from the State.

He ralsed the questlon, therefore, whether the government hes
the duty or the right to tolerate atheism. He found thab
"athelsm is fundawentally lumoral and therefore fundamentally
subversive of the security of society."56

Rehwilnkel deplored economic imperialism as a flagrant
vioclation of justice.57 And in this country he saw a threat
in "an ominous tendency to expand the sphere and increase the
power of government. . « 5" for he feels the "process begins
wlth soclal security, grows into the welfare state, and ends
up in some form of totalitarian governmen.t."s8

In his book Commmunism and the Church, 2 popularly

styled monograph, Rehwinkel deplored the exploitation of
poor laborers at the time of Karl Marx,59 28 well as the
sllence of the Church.6o Today, too, "We are drifting more

end more into a soclety of the very rich and the poor," he

55..]-:.}?.:!‘_@.“ (June, 1950), P. L29.

56Ib1d.|’ pl ,-‘-37'

v st .

5T1p1d., p. 439.

5§Ibid. » pe L33,

59Alfred Martin Rehwinkel, Communism and the Church {St.
Louis: Concordia, 1948), 12.

60Ibido s Poe : 122.
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61
warned, and today, too, the Church 1s greatly influenced
by the wealthy class.62 The growing cleavage between rich

and poor is all the more ominous because "Years of depres-
sion and unemployment lie ahead.“63 What is the solution to
the world and national dileramas?

The most effective defensive weapon of the Church

againset Communism and all other enemies is the godl'yéh

life of the individual Christian in the world today.
How 1z a Christian to function as & bulwark against Commu=-
nism and other enemies of the faith? By being a salt end:a
light in the world, by loving nelghbor as self, and even
loving enemies.

This 1s the simple program of Jesus for human scclety,

It iz so simple that even a child can understand 1it;

but, though simple, it 1s the only plan that can save

socilety and BEG Church from disintegration and

destruection,.

What appeared to this writer to be a basic contribution
in Missouri Synod thought was Richard R, Caemmerer's "Training

the Parish for Christian Citizenship."66 One possibility for

6l1pig., p. 123.
621p14., pp. 122, 12l
631pid., p. 128.
6&;9;9., p. 129.
65;2;@., p. 134.

66p " Parish for Chris-
chard R. Caemmerer, "Training the Par
tlan Citizenship," Goncqrdia Theological Monthly, XXIV (October
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the local church 18 to do nothing--simply preasch the Word
that prepares people for life beyond the grave. The trouble
with this, said Caemmerer, is that 1t does not do what 1t
claims, It does teach cltlzenship., It may be a ciltizenship
of quietism that asks Christians to withdraw from the world.
Or it may breed the positively unchristian eitizenship of
suggesting that the believer shuttle back and forth between
a life of worship with Christian motives, and a life under
government with motives such as fear of punishment or desire
for security.67

The basic problem in training for citizenship does not
have to do with the imparting of information.

Rather is it the bringing of each of 1ts members to

confront his own plece in community and soclety under

government and to £ind the best resources of the Spirift

of God for overcoming the prejudices which turn him

iway from people and for participating in the cggmon

abors of love which are Christian citizenship.

Besiec theology for cltizenship operates with the New Testa-
ment, since, in contrast to the 0ld Testament, the situation
1s comparable to our own day. I Timothy 2:1-6 is the most
complete pleture of a Christlan's life under govermment,
said Caemmerer. Christians are to be concerned about gov-
ernment's activities to the point of fervent prayer. Order

and peace is for the purpose thet all men come Lo & know-

ledge of the truth.

671701«1.;. p. 7Tho.
681p1d., p. 7hl.




137

The poi;? of this passage 1o thaf witness functions as
people'ilve together in the orderly pursult of their
tesks in business and family, and government needs to

do 1ts work go the end that this witness will be so
facilitsted,®d ;

Romans 13 emphesizes the "minister of Ged" repsatedly. Thils
i3 undoubtedly intentional, therefore significant. According
to verse seven, Christians not only do not resist the power,
but actively contribute to its work. Paul, of course, could
only place before the Romen Christians the optlons which
were open Lo them, bubt today there are meny more. "For con-
science' sake" is also mentioned twice. Thils is the
Christlsn motive., Government achieves 1ts ends by penaliz-
ing people, or implicitly offering them rewards. The
Christian acts for conscience! sake, prompted by the life of
God to love his neighbor. So under government the Christian
finds hisg opportunities to contribute to the welfare of his
neighbor, an opportunity thet climexes in his witness to him
of the Gospel. Parallel to Romans, I Peter 2:11=17 strikes
the motive when it says, "for the Lord's sake."

Caemmerer suggested that the best ways to promote this
are through group discussions and classes. One may preach
to the goal of good cltizenship end uncover the malady of
bad qitizenship; which is selfishness end lack of love. But
the choice here 1srnot preaching either citizenship or
GOéPelc The formei is a goal, one of many. The latter is
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the power by which the Christisn moves toward the goal.

School Issues

Sehiool issues continued to serve as a point upon which
attltudes toward the relation of Church and state could be
focused. The 19/i0's introduced new inclinations regerding
Mlssourl Synod's disposition to Federal aid for publie
schoocls, The tendency was to favor such ald, or at least
to concede 1lts legltimaey.

The view dominant in the 20's and 30's still found ex-
pression, however,

One thing is certaln: whatever the State subsidizes, it

controls., And the control of the schools iIn the vari-

ous States by some Washington Board or official is
repugnaent to the American idea of democracy. It is

the perfect tool for the collectivist or socialistie

agitator. It will inevitably prescribe standards and

textbooks for all schools, including the parish scho?%,
which graduates puplls into the public high schools.

A Lutheran School JFournal article, on the other hand, had

sald thet "Federal asslstance to the States for educational
purposes is nothing new."* Tt mentioned land grants, money
grants for agricultural end mechanical arts colleges. It
said that there were welghty arguments in favor of the

0 mmeodore G [racbner], "Senate Bill Gives Collectivist
9
Gontrolr;f Educélion," The Lutheran Witness, LXII (October

26, 1934), 351.

7l'.l‘[heodorq] K [uehnert], "Federal Aid to Education,"
Lutheran School Journal, LXXVIII (November, 1942), 98.
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present bill before Congress, for 1t would give all children,
regardless of place and circumstances of birth educational
opportunities according to thelr need and capacity. On the
other side, it said, is the danger of federalization. So ths
issue deserves caveful thought.72 Several years later in
the same Jjournal, the same writer said:

If we sense correctly the trend which the philosophy of
governuent is taking in ouwr country todsy, it seems
that extension of Federal aid to education is inevit-
able, Ingstead of making futile attempts to stem the
rising tide, 1t, therefore, seems advisable that we
prepare to accommodate ourselves to a situation which
is bound to develope. This point of view will not be
construed as a defeatest attitude if the reader is con-
sclous of ths great soclgl and economic changes which
our present generation has witnessed. A tightening of
the Federal reins also on our education systems is
being invited by exlisting economic conditions, whiech,
at least in part, have bsen brought about by the former
exploits of our rugged individualism.’3

Still later a Lutheran Witness article came up with a related

opinion regarding aid to private schools in comment on a
stand teken by a Jesult magazine.

America scores a point when it points out that Senator
Taft himself favors State ald for private hospitals
because they save expense to the State, help @o keep
the entire hospltel system from becoming public, and
are an outlet for charity; and that the same reasons
"support and justify a program of Federal ald to non-
public schools." We may question the fact which
America is trying to prove, but we cennob question
That 1%t proves Senator Taft's loglc vulnerable.

Mueh more important, however, is America's assertion

72Ib1do, p:o' 98"’100.

737 [he odore K [usbnert], "Federal Ald for Schoolé,"
m[School :.]Tourna__L, Lxxx (April, 1945), 339.
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that Senator Teft re jects Federal ald to private

schools because "the State has undertaken to educats
every child." : /

That means one thing when it signiflss that the Stats
provides instructlon for every child, so that no child
need go uneducated.

It means something else when it signifies that the

basis for Federal ald to public schools is that ideally

every child should be trained in a public school, and

hence Federal support of prlivate schools violates the

democretic ideal of education. ()

The idea of private schools being out of step with ths
democratic ideal was always sure to draw sensltive critlcism

from Mlssouri circles, Conrad Moehlmen's book, School and

Church: The American Way, which carried this ldea to its

1ggical extrome ond made the public school in affect the

established church, drew pointed rebuttals.Th Some years

later the International Council of Religious Education salds:
"We do not believe that parochial schools are the Prot-
estant esnswer. We are sure that if that proposal were
universal or even widely adopted it would constitute a
serious thre%t to public education and %o our
democracy." I

This, too, was greeted with something less then joy. James

Conant drew five on several occasions, once for asserting

that parochiasl schools are a threat to democratic unity, and

again when he published his book, Education and Liberty, and

Tho. ¢. Ruporecht, " Review of Moehlman's School and
Church: The Ameggcan Way," Concordia Theologicel Monthly, XV
(December, 19411), O15=20.

75Wiliiam D. Streng, "Parish Schools and Democracy,"
L_‘!«.‘Eb_@l‘_a_lg Education, LXXXV (November, 1949), 102.
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said:

"The greater the proportion of our youth who faill to

attend our public schools and who recelve their educa=-

tlon elsevhere, the greater the threst Lo our democratic

unity. To use tex-payers! money to assist private

schools is to suggest that Amgrican soclety use 1ts

own hands to destroy itself.?
Against such declarations these questions were ralsed:

1f I undemocratic for the Christian to set up a school

in which his falth 1s the determining prineciple of the

curriculum? Does Dr. Conant demand the leweling of all

relipgious principles for the seke of democracy?
When totalitarianism takes rool, the editorial observed, it¥
reaches for the schools. DBut ons article asked that parochial
8chool teachers examine their program for possible divisive
faebors, cspscilally those that set up false class, race or
religious barrierﬂ.Ts

Two decisions by the United States Supreme Court made
quite an impact upon Missouri Lutherans. The first was a
19L7 decision which upheld a New Jersey law permltting the
use of tax money for transporting chlldren to parochial
schools. It was a S-lj decision, the majority opinion dis-
tinguishing between "instructional" and "welfare" purposes.

One article noted that three yeers previously Synod had

76J[bhnj Fe G[hoita],_“Con on Conent," Lutheran Educa-
tlon, IXXXVIII (April, 1953), 370.

77"18 fotalitarianiﬂm Democracy?"” The Lutheran Witness,
LXXT (May 27, 1952), 8.

78V1ctor Streufert, "The Lutheran Sghool==A Divisive
Community Factor?" Iutheran Education, LXXXIX (December,
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adopted a statemont which made a similar distinction.

Our schools have avalled themselves of the lunches and
of transportation provided by the state because we be-
lieve that these things belong to the social welfare
program and, if granted to one group, should be granted
to all groups without discrimination. We believe,
therefore, that the dlstinction which Mr. Justice Black
makes between the soclal welfare program and the in-
structional program is a valid one. If the distinction
is valid, the argumont of the dissenting Judges lose
thely force. There has been no violation of the Con-
stitution., The use of tax-raised funds to promote a
social welfare program for all children attending pub-
lie and parochial schools does not infringe upon the
religious liberty of anyone.l9

More controversial was the MeCollum decision of 19@8.
This case, which involved the use of school premises for
reliplous instructlon, drew a varlety of responses in Mis-

souri periodicsls. A Lutheran Witness editorial said "the

déeision will be welecomed by all foes of Christienlity and by
all atheists."80 A different view expressed the conviction
that this decision was consistent with the one of 1947. It
noted that the four dlssenters complained that the line
between "instructional” and "welfare" aids was becoming
indistinguishable, end 1t felt that the McCollum decision
would help clarify the distinction.

For our Church, this court decision can be very helpful

in clearing up some fuzzy thinking. . . . We have in
various communitles participated in released~time

9 o Decision on Bus Iasue,"
' . Ce Mueller, "Supreme Court Dec
Concondia Theological Monthly, XVIII (Mey, 1947), 378.

80y n the Public
111iam G. P[olack], "Religion and
Schoolsf" Th;]Luthgran Wi%ness, LXVIT (April 6, 1948), 11l.
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prograng without conceding that we had entered Caesar's
domain, Yl

An opposlite position cited the First Amendment and sald the
Court decision read more into the first clause ("Congress
shall meke no law respecting an establishment of veligion,™)
than it contains, and questioned whether 1t read the second
clause ("or prohlbiting the free exercise thereof.") at all.
In 1791, it said, all schools taught religion and had the
intention of this amendment been to delete religious in-
struction, the measure would never have passed. The
Northwest Ordinance of 1787, which set aside every 1b6th
section of each township in the territory for educational
purposes read: "Religlon, morality, and knowledge being
necessary to good government and the happiness of wmankind,
schools and the means of education shall forever be encour-
aged." In contrast to this the McCollum decision violates
the second phrase of the First Amenduwent by putting an op-
tion on irreligion, it wes said.02

A number of editorials in Lutheran Education showed
sober concern for civic responsibility. One cautioned

against newspaper headlines of a glaringly cr?tical nature

Lutheran Education, IXXXIII (May, 1948),

BIA. G. Huegli, "Court Rules on Religiouﬂ Education,™

1h.

82y, n ‘e Establish Irreligion?
artin P. Simon Shall America Esta
Lutheran Education, LXXXIV (September, 1948), 11-16. |
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in respect to national leadership.83 Another re jected the
idea that teachers can wlthdraw from civic responsibillties.

Not so! Teachers, who are ordinarily better trained in
clvic affairs than most members of a community, have

responsibilities ougﬁide the classroom in direct ratio
to thelr abllities.

But if a healthy concern regarding Christien citizenship was

taking root in HMissouri's educational cirecles, some felt

that a lot still needed to be donee.
Our schools, however, need to do still more in training
for a witness which is not merely the repsating of
words, bubt which is the teking up of the responsibili-
ties of l1life on every level. That so tiny a proportion
of the graduates of parish day schools has bescone .
active in community leadership, in social welfare, and
in distinguished service in other areas of professional
life, 1s a dismaying commentary on the effectiveness

with which_the Word of God has been communicated in
the past.””?

Raece Relations

Probebly cne of the more significant developments in
Missouri Synod thought during this period was the new intér-
est it took in regard to the race question. In contrast to
previous periods, when little was sald about race relations,

this questlon received comparatively much attention during

a

83"'Bless All Who Are in Authority'," Lutheran Education,
IXXXVI (February, 1951), 257.

Sk itizen,"
E]erbert H.] G[ross], "The Teacher Is a Cltlzen,
Lutrmran[Educatioﬁ], LXXXIIT (November, 1947), 130.

e e vetet—

85Riohard R. Caemmerer, The Church in the World, (St.
Louis: Concordla, 1949), 99.
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the 1940's and early 1950's, And even this short span of
time witnessed an obvious change in attitude.

One essay before the Mission Board of the Synodical Con-
ference in 1913 on "The Spiritual, Not the Social Gospel in
the Church" was subtitled, "Wlth Special Reference to the
Race Relations Problem."86 The essayist noted great injustice
to the Negro race and asserted that Chrisgtians must do some=-
thing about 1t. He scolded the Federal Councll of Churches
for meking sociel gospel out of the issue, The Church, he
sald, has business only %o preach the Gospel, and whatever
happens regarding racial problems must come about as a frult
of faith., Nothing was said about integration in congrega-
tlons., ILess than a year'later the same writer stated that

frequently in our publications the view that "the Bible

has put a curse upon the Negro race" has been expressed
and defended. But to do so, means to make a declaration
without having clear and fir? and unmistag%ble Scripture
proof upon which to rest one's assertion.
An editorial that appeared in The Lutheren Witness in 1943
spoke against race conflicts. Galatians 3:28, it said, was
clear regarding the position of Christiens on this matter.

The editorial made no reference, however, to the race

36 " 1, Not the Social
Tohn Theodore Mueller, "The Spiritual,

Gospel in the Ghurch," Concordia Theological Monthly, XIV
(October, 1913), 682-93.~ ,

o ‘ ' Bible Placed &
J[ohn] T[heodore] M[ueller], "Has the e Plac
Curse upgn t%s'£; ro Rdce," Concordia Theologlical Monthly,
XV (May, 194), 3& '
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question as 1t might be faced on a congregational level.B8

In 1947 someone wrote on "Evangelical Integration of

Color."89 He said thet

the Blble nowhere makes the discrimination between
races mandatory except to keep from religious syn=-
cretlism, Rather we find that the 01ld Testament reports
favorably on integration of races whenever the assimie
lation of the true worshlp of Jehoveh is involved.
Thus Ruth said: "Thy peog%e shall be my people end thy
God my God,"™ Ruth 1:16.7"
He quoted a Synodical Conference resolution of 19h6 commit-
ting the Church to continue preaching the Gospsel, which,
"twhen properly and consistently preached and accepted, will
produce the wholesome frult of God-fearing relationships,.t"91
Or, in other words, the writer said, "it went on record for
evangelicel integration of color, and it encouraged us to
study the metter in. its practical aspects."92 By "evangeli-
cal™ he meent that you cannot lay down any rules, but the
Gospel of redemption in Christ will be the Christien's moti=-

vating force."93

88[Martin] S [ommer] , "The Race Problem," The Lutheran
Mitness, LXII (August 17, 1943), 271. T A

89 " tion of Color,"
Carl M. Zorn, "Evangelical Integra s
Concordia Theolqgical Monthly, XVIII (Juns, 1947), 430-38.

%1b1d,, p. 430,
M1big., p. 432,

9271p14,

e

93Ibido’ Pe 1].33.




17

But the Church's program of evangelical integration has
far more commltments than just to recognize the Negro
Lutheran as a member of the invisible Church, the com=
munion of saints., . « +» The fellowship in the invisible
Church must and will manifest itself in the wvisible
Church as a corporate, tangible, and visible--a con-
crete=-relationship which is permeated by the 9l
consclousness of membership in the Body of Christ.

Regarding how this is to operate, sald the writer, Christlans
have nothing more gpecific then the law of love. Before the
Civil War meny devout men of God preached to Negroces who were
in third-floor church balconieas., If they were living today
under present soclologlcal trends, they would certalnly
preach under en even fuller integration poliey.
How fast, and to what extent, evangelical integration
will take place in our churches will depend to soms
extent on the sociological tendencies in our secular
society. But the Church would only harm its Gospel
opportunities if it ignored or even refused to study
the trends of the times as they affect the welfare of
the Gospel, Least of all can the Church maintain a
sociologicel position which prevailed of old. The Syn-=-
odical Conference has, in effect, stated that our
Church would be anachron%gtic if it insisted absolutely
on segregation of color.
But to quote Galabians 3:28 in support of evangellcal inte-
gration, he sald, is an abuse of Scripture, because the
context indicates that the Gospel changes nothing in the do-
nain of the world and natural life, Slaves remain slaves and
males end females remain males and females.

A 1946 editorial in the Lutheran School Journal was

91};_1)_5.-.@.- » Do L3l

951b1d., p. L36.
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quite direct.

The race problem presents an issue which cannot be
sldostepped by the Christian school. The course for
meoting it is cleerly charted for the Christian
toacher, The love of God in Christ Jesus embraces all
clesses and races of men. . » « Since the pre judlces
egainst other nationalities and races did not only
characterize Nazlsm, but are also deeply rooted in our
curriculum of our schools. Our Lutheran Schools must
be torch=bearers in the efforts toward the solutlion of
our race problem. . . The cause is worthy gf it. It
involves & fundamental Christian principle.9

"Race Relations Issue Must Be Faced,™ a 1950 Lutheran Witness

edltorial, pointed remarks et integrating congregations and
was‘%old enough to oriticize a synodical resolution in the
process. Among other things it saild:

Synod recognized the urgency of greater effort among
the Negroess of our land when 1ts delegates resolved at
Milwaukeo Lo encourage the Districts to survey thelr
Negro concentrations and establish new areas of work.
But what of the Negro more or less isolated in & con-
munity where no separate church for him is possible?

Is he to be overlooked, or will the nearest congrega-
tion rejoice to welecome him into fellowship? Many of
the 13,000,000 Negroes of the United States could be
drewn into our churches, especiglly in areas where the
population is in a state of racial transition. Oppor-
tunities among the high percentage of unchurched Negroes
are being recognized by sSpecial efforts to win them
among other churches=-and by the Communists, who parade
their "tolerance" as powerful bait.

The svnodicel resolution is to be commended so far as
it GOZZ. However, compare it with another adopted at
the same time relative to our mission work among the
Jews in the United States. After many decades Synod
hes become convinced that results have been meager
because of the impossibility of organizing them in
separate congregations, and it is now recommending
that Jewlsh converts to our faith be absorbed into

ggr[heodure] K [uehnert], "The Race Problem," Lutheran
School Journal, LXXXI (April, 1946), 341. she At
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our already existing Lutheran congregations. The syn-
odlcal resolutlion on Negro congregations, on the other
hend, tends to preserve the pattern of segregation
which Synod found imprectical for the Jewish minority
and which other churches and public agencles 8%vo re-
cognized as detrimental in interracial areas,

It also mentioned favorably the ection of & Race Relatlons
Institute at Valparaiso University--concerning which & sep-

arate artlcle appeared in ths same issue of this magazine.

A more comprshensive study was "Race Relations=-=The
Christian dirsctive" which appeared in 1952.98

The New Testament recognizes that differences between
people exist, But it does assert that the heart, the
inner attitude of the Christian, 1s not to be swayed by
these differences to regard one person as higher or
lower, more or less deserving of respect and concern,
than the other. The New Testament 1s not a2 handbook of
sociology, but it is very much an attack upon the humen
heart, It classifies people and recognizes their dis-
tinctlons, but only to help men be aware that these
distinctions play no part in Christian Selations or in
the structure of the Christian Church.)

The New Testament, this writer said, specifies concern for
one relation: the weak and the strong. The Christlan is

never exclusively weak or strong. The flesh is always try-
ing to give the world a greater foothold, and so the world
invades slso Christians in a majority group. Here the out=

standing characteristic is prejudice. And hers 1t is where

9TmRace Relations Issue Must Be Faced," The Lutheran
Witness, IXIX (August 22, 1950), 265. Vg I e

98 " .i -=The Christian
Richard R. Caemmerer, '"Race Relations

Directive," Goncordia Theolggical Monthly, XXIII (March,
1952), 176-97,

991p1d., p. 179
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the strong have to bear The burdens of the weak. This does
not mean ylelding, however, but helping a brother overcome
a weakness, Conversely, Christlans in a minority group face
speclal gifficulties of the flesh. It is impsrative that
each Christian learn to diagnose the fault first in himself.
For Christians are to grow up together pround the Word and
Sacrament to receive the life of God and to defeat the
forces of world and flesh-=which includes pre judlce.

We are talking about & process in which we take hold of
the high voltage of God's own grace in Christ. « .
The disaster of interracial hostilities and apathies
within the Church . . . involves lives. Human belngs
are drowning in thelr own fleshjy they are ceasing to
breathe the Spirit of God. Hence Christlans need To
act promptly. The Good Samaritan acted now. The chief
difficulty in solving any problems of race relations is
that it secms so hard to make a beginning, Every pro=
grem simmers down to a delaylng action. The New Testa=-
ment does not allow sluggishness at any task of ‘
edifying Christians, Our Lord 1iogbout to return. We
do not heve too much times « o

The Christian 1s also concerned ebout non=Christians, and
here the process of government 1s importent as a tool to

Promote and enforce justice.

There 1s . . « & process among men which dlrects them
to thoughtfulnessptoward others and which enforces jus-
tice also wlithout the drive of the Holy Spirit. That
process is government. Government seeks to reason oub
what is just and necessary for ths relations of gen.

It puts these judgments into laws and enforces t eaf
laws with penaltles end rewards. The Christian Sgpd
porbs these activities of his government because oh1 h
Himself 1s thereby maintaining an order amg:g mﬁn;:és°
is very lmportent for God's purposes end the purp

1001154., p. 189.
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of the Christians' falth (I Timothy 2:1-10),101
It is noteworthy, the writer said, that within fifteen years
Synod has over 23,000 members in Nigeria, while the total in
America afier nearly a century of work is 16,579, In both
cages 1t is the same Gospel, but here barriers of in;]ustice

impede it.

District Essays

Symptomatic of the growing awareness of Missouri regard-

ing the importance of a social and political ethic were the
district essays which appea.red.loz An essay by W. Bouman in
1949 dealt with "The Relation of Church and State."103 Much
of his thought showed concern for religion and education as
affected by then recent court decisions.
If the children of our nation are not to be completely
paganized by being exposed entirely to texts which are
irreligious and perhaps even anti-religlous then therse
must be an entidote. That antidote is the Bible. It

certainly deserves a plasg_ on the curriculum of our
schools as a text-book.l

101,114., p. 191,

IOZWith some exceptions these essays continued to deal
with matters of a strietly doctrinal nature.

103, n hurch and State," Pro-
i. Boumsn, "The Relation of Churc

&‘i’_e.;‘é-rlﬁ% of the Sixty-Ninth Convention of the Gentral
DIstricE, 1949, n.pes PP. 19-30:

L0hry14., p. 30
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Bouman pointed out that in 1870 and shortly thereafter a
number of Synodical essays protested against attempts to
erowd the Bible out of publlc schools.

Regarding State ald to parochial schools for welfare
purposes he sald, "To this day we have never heard of any
epldemic ever being diagnosed as Lutheran measles or Catho-
lic diphtheria." 05 myis indicetes that there are matters
concerning which the interests of the Church and State
overlap.

The State lmows from experience that moral standerds
can be maintained in the armed forces only by fostering
religlion among soldiers end sallors end fliers. It
knows that remedial measures in our penal institutions
are ineffective without the aid of religion. In the
interest of the common welfare it employs chaplains and
has recourse to religlon. And the State does that
wlthout vliolating tge principle of separation of
Church and State.+0

In the field of Labor end Management problems he advocated a

modified withdrawal.

Properly this entire metber belongs into the field of
ethics. And until someone has produced a clear~cut
formulation of Lutheran soclal ethics oriented in the
New Testament end the Lutheran Confessions, the simple
guidlines in the Table of Duties of our Catechism will
have to suffice. The language of the Seriptures
adducei %here as proof 1s clear, concise, and %o the
POint ° 0

Another essay on the same topic was presented the same

1057b1d., p. 33.

1%7v14., p. 3

1
OTIbid.
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year by Carl. S. Mundinger,l108 He, too, dealt with the prob-
lem of "separation,” and said, "if we think of the Church as
separated from the state by a high wall of separation, we

encounter another very great peril, and this is the peril of

SECULARISH, "109  qme Church, however, has certaln functions

to perform, as doss the State. These functions must never
be confused.
We Lutherans find ourselves . . . trylng to steer the
craf't of our citizenship between the Scylla of modern
ececlesiastical influence on the one side and the
Charybdis of naked secularism on the other gide.110
Mundinger directed some pointed words at the founders of
this federal government. They were largely exponents of the
Enlightenment, he sald. As such, they looked with distrust
upon all organized religion. Men like Jefferson had little
love for the Church, Thelr Church was the commonwealth.
They saw 2 division of loyalty between citizenship end
church, for to them "the great churches were unassimilable
foreign matter in the body politic, rival organizations with

wiil

Spurious c¢laims. Hence the ever-present tendency to

ldentify religlon and partiotism, democracy end faith.

108 & between Church and
Carl. S. Mundinger, "The Relation
State," a synodical essay iresented before the Minnesota
District Convention, August 20, 1949, mimeographed.

logIbid. » Pe 3.

uoIbidc 2 Po l‘-c

ulIbid. » Po 3'




15l
In contrast, Luther saw an imner affinity between cit~-

izenship and faith,

The government 1s God's servant. There 1s nothing
aecul?r or profane %bout the Government in Luther's
thinking. - « « We tend to put all religious activity
into one compariment. « . .Efﬁther 1s opposed to thils
departmentalization of life. His writings agalnst
monasticism indicate his opposition. The monlks were
called "religious" (Religlosl), and all other people
were called "secular." The monks were holys all other
people Munholy."t

One of the more serlous attempts to analyze and inter-
pret the Lubtheran political ethic was an essay by Eugene
Wengert in 19&9.113 Wengert sald that the Lutheran Church
hes "studiously shunned" socilel sand political questions and
in so doing hes not boen completely feithful to its histori=-
cal origins. He said,'

vie are completely aware of the distinction between the
Kingdom of Crace and the kingdom of the warld, as advo=-
cated by Luther and the Augsburg Confession. Reading
article XVI, dealing with civil power, and article
XXVIII, dealing with eccleslastical power, one cannot .
avolid a cortain degree of astonishment over the devi-
atlon from the theological premises and the actual A
practice in the political process. These annunciations
wers not o denial of the power of the State in mattersl
of religion nor were they intended to posit a juridica
theory of jurlsdictional separatlon. On the contrary%
the duty end right of the State to protect and supfor
true religion were not only conceded, but positi;: v :
demanded in the introduction to the Augustana. tizgon
delivered to the Emperor, Charles V, and zgs ; g;ﬂ
requesting him to convoke & general council o -
Church under his jurisdiction. Today this proce

112113d., pa b

113Eugene Wengert, "The Interrelation of Church and

State," The Northern Nebraske District Messenger, XXV

(December, 1949}, 108-LO.
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would be squlvalent to an address of the various Church
bodies of America requesting the President of the United
States to call an ecumenical council for consolidatl
the Churches and unifying their divergent doetrines.l

This, he sald, at least calls into question the frequent as-
sertion by Lutheran scholarship thaé the Ameriéan
constitutional theory of "separation" had its historical
source in Luther and the Lutheran Symbols.115

From the political and theological theory of "cuius
regio eius religio" at the consummation of the Treaty
of Augsburg, 1555, to the religious liberty of John
Locke's "Clvil Government" and "Letters on Toleration"
was still o long and bloody road for soclety and the
Church to travel., And the end of the road was not per-
ceived by Churchmen of the period who were still
confusing dichotomous man in the Church and State. It
was the rationalistilc and naturalistic philosophers of
the later cenbury who discovered the spheres of the two
parailsl institutions in the social order and recogni-
zed the legal antithesis betwsen man in functional
religlon and man in the functional State. But even
then our Lutheran Church fled fromithe soclal end
political world and took refuge in theoretical separat-
ism. This was especlally true in Americe, where all
diplomatic relations with the State were severed, and
the Chureh was willing to concede to it the absolute
right to regulate snd control the scelal, polii%cal and
economic relations without benefit of clergye.

Regarding the origin and purpose of the State, Wengert be-
lieved that there 1s no velid basis in Seripture for the
Patristic and Luther's view that the structure of soclety
"is solely due to the dlsobedience of man and that the State

——

Whrpia., p. 19.
1157114,
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is the resultant instrumentality of his sin to maintain
order and the observance of the law,"117

The Church, he emphatlcally asserted, must meintain the
authority and finality of its judgment on the place of Chris-
tian doctrine and ethics, and not "confuse the incidental
with the substentiel, . . « It must not ratlonalize its de~
nunciation by a reference to the incidental." So, for
example, it must denounce the athelsm of Communism, just as
1t denounces the atheilsm of anything elsej but 1% cannot, at
least on this count, denounce the Marxilan philosophy of col-

118 At e later place he does speak eboub

lective ownership.
the Church counteracting the social welfare theory and main-
taining the rlght of the individual men, 19

Regarding the McCollum declsion Wengert felt that, :_?
while the immediate consequence was to deny children reli- '
glous instrucion and appeared to be a victory for striet

separation, the

-i {
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real essence of this decilsion in 1ts ultimate logic 1s
the sbsolute right of the State to the child with all
that that implies for the Church end religlon in the
social drift towards the totalitarien conception of
the State.120

ll?Ibido, Pe 220
1181b1do’ PPe 28"29.
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Another essay was "Church and State--The Rule of Christ
and the Rule of Men" by Richard R. Casmmsver in 195,221 He
found a dilemma caused by the doctrine of separation of
Church end State that "renders the Christian man himself
plural,"122 gne doctrine also avgurs 111 for future gener-
ations of Americans.

As the wall between Church and State rises in ocur time,

the way seems open for an increasing withdrawal of

entire generations of American cltizens from religlous

training. As sweeplng and as intentional as was the

secularizing of youth under the Hitler regime, or under

Russian Communism, is the withdrawal of religilous 123

training from the vast majorlty of American youth.
Caemmerer also warned against "the temptation to utilize gov-
ernment in a religious crusade." IEarly in our history, he
sald, the assumption became popular that an athelst was less
dependeble than an sgnostic or a deist. But nothing could
have been more atheistlc then the government to which St.
Paul counseled obedience and resxpect.la}+ Obversly, Caemmerer

Specifically ruled out eny quletism or withdrawal as an
adequate Christian ethic.125

121R ‘ ". d State=-The Rule of
ichard R, Caemmerer, "Church an
Christ and the Rule of Men,“’ProceediSEs of the Twenty-Elghth

g_ﬁ'.%gg%_gf %' sﬁl)y:_ Eng-%ifh District, t. Louls:
12?;9;g., ne 13
123114., v 25.
2hrpiq., p. 31
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Another essay deserving mention 1s a recent one on
Christien vocation by Alfred Klausler. He saw an inner
connection between vocation end cltizenship.

Therse 1s nothing more discouraging then to hear a group
of Christians dismiss the actions of Congress as "sheer
politics." It is not enough for a Christian to say that
he will bear arms for his country should the need arise.
It is of fer greater importance that he understand why
his party chairman in his township accepted the gift

of a new Cadillac from a contractor. Is the party
chairmen dishonest? Whose fault is it that a Chicago
alderman sells driveway permits? Does a Christian ever
wonder why slot machines flourish in one ward but are
not found in another? How can slums be permitted to
stand when buillding inspector after bullding inspector
condemns the wiring, the plumbing, the room subdlivi=-
sion? Or perhaps the Christian as a cltlizen ought not
to meddle in these mattogg‘because he might become
muddled in ths process?l

Position and Directlion

In the varlety of expressions on political and soclal
issues and ethics, whet view, et the end of the period under
consideration, is most representative of the thinking of the
Missouri Synod, and what direction was indlcated for future
thinking? To say these questions are not easlily answered 1s
obvious enough. It appears to this writer, however, that a
pre-Evanston previe end & post-Evanston evaluation of the

War Council of Churches' section on "Soclal Problems: the
Responsible Socliety in & World Perspective,” both of which

126 - " istian Vocation," Pro-
Alfred P. Klausler, "Your Chris liah Xo
Egﬂﬂlasg of the Twenty-Ninth Convention of the Engllsh
Distriect, 195% (5%, Louis: Concordia, 1955)5 L0.
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appeared in the Concordia Theological Monthly, at least

offer falr reflections of large seguments within Missouri.
The first of these ls by F. E. Mayer, who described the
report.

The presuppositicn is that Christians must provide a
realistic hope for the world in grave trouble. But to
do so the Christians must be aware of the complexities
of the issues in the political, social and econonic
spheres, The relatively simple economic issues which
confronted the Christian churches in the past have been
replaced by lssues which require decisions of tremen-
dous complexities, The outcomes of these decisions are
vital for millions of people. For that reason the
Christien must become thoroughly acquainted with the
complicated economlc end social questions of our time.
The churches dare not despalr of fulfilling this task
but must rather find an answer in order to help society
in 1ts great problems. . . « To all=the hungry, the
poor, the bound, the socially disinherited--the Church
must become the servant of the Lord who heals ell man-
ner of diseases end proclaims liberty to the captives.
The churches must support every effort of people and
individuals to still their hunger, gain the respect of
thelr fellow msn, and achieve the full stature of their
menhood, The churches must struggle everywhere to
achieve o free and "responsible society" in which the
members acknowledge individual and common responsibil-
ity for one another. At the same time the churches
must guard against the danger of makigg_political
programs gospel of final redemption.

Mayer also noted that the term "responsible society" was
being used in antithosis both to & laissez~faire caplitalism

and to totalitarian Communism.

It seems to us that all these problems can be solved if
the delegates find the correct answer to the quegzion
regarding the basis of Christ's lordship. Are :ha
churches to proclaim the lordship of Christ in
Calvinistloc sense of God's sovereign and absblute

1278, 1 n at Evanston," Con-
F. E, Mayer, "Theological Issues g Lon
gordia Theologlcal Monthly, ¥XU.-{July, 195l), 52h=-25.
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majesty or in accord with the Lutheran view, which

gsees Chrisygg lordship chiefly in His vicarious
atonement?-< '

And againg

It remains to be seen whether Evanston will commit
1tself to the soeclal gospel, or whether the Evanston

message in this area will be gg ambiguous that either
view may find 1ts adherents,l

He dld f£ind 1% "a hopeful sign that the ecumenical movement
is wroestling with real theological problems and that large
segments of the churches are seeking %o find a real Blblicel
theology."130

After Evanston William F, Arndt commented on ths dis-
cussions on this section, and while he found nothing
specifieally that was beyond the scope of Seripture,

Yot one continually asks: Where is 1t written? . « «
Has the church the right and the duty to enter the
arena of polltlcal, economic, and sociologicel dls-
cussions? Thet the Bible is not entirely silent on
these topics everybody has to admit.

It is, however, clear, too, that the Seriptures for
meny sn srea in this field merslj;yenunclate generel
truths, leaving it to the disciples of Jesus Christ

to make the application. The theology of Geneva has
always favored aggressive, vigorous, dafinite action
on the part of the church with »agpect Yo the question
hers involved while that of Wittenberg has been more
inclined to content itself with the reiteration of1
the Bible principles, feeling convinced that wha: agd
chiefly nesded is regeneration of the human hear

that after this has through God's grace been

1281p44., p. 528.
1291b14., p. 533.
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accomplished the general Bible principles pertaining
to the ethical-soclal fleld will not only be accepted
in theory, but be responded to in appropriate actions,
and that 1t 18 not proper for the church to lnvade the
domaln of the legllator and stateswman, The report in
question breathes more the spirit of Reformed than of
Lutheran thinking. There lurks the danger in all
these matters of drifting into a channel which the WCC
itself calls one of the affliections of our era, that of

secularism, of 1ayinrrqmore stress on temporal than on
spiritual blessings..l3l

It must be added that particularly this latter expres=
sion indlcated & more caubious approach than any other
writings already noted in thils chapter.

As to the direetion which Missouril thinking seemed to
be taking, it was evident that more and more, coricrete,
positive statements were being aimed at the lay people to
relate Christianity and cit;izenshi\;m Indicative of this
direction were the first two pamphlets of a new "round
table" series. These dealt with the Christian and world
condi tionst 32 and race relations.133

13ly3111em F. Arndt, "Evenston in Retrospect,”
Concordia Theologicsl Monthly, XXVI (January, 1955), 2li-25.

13250nn Strictelmeier, God in Qur Confused World (St.
Louia_s Concordia, 1955).

1330*s.bc:orn T, Smallwood, Martin H, Scharlemannia:.d
Philip A, Johnson, The Christian end Race (S%. Louls:
Goncordia, 1955).
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CHAPTER VI
EVALUATION

In 1949 Bugens Wengert made a judgment that appears to
this writer to be largely substantiated by the politlical and
soclal ethic prsdominent in the Lutheran Church--Missourl
Synod. He said,

objective opinion must concede that the Luthergn Church
has not in the past made a very decisive contrlbution
to the theory of the governmental process and to the
solution of conflicts and tensions in the social

order. On the conbtrary, it has studlously shunned
every social and political attitude. The idea of
"separation of Church and State" almost took on the
certitude of an article of faith and the very thought
of the "soclal gospel® faised & real phobia towards
theological liberalism.

Wengert, in tracing possible reasons for such a development,
discovered at least one distinet theological emphasis in
Lutheranism which carried with it the rist of ethical
withdrawal.
Indeed, the predominant emphasis of the Lutheran Church
on the’new rglationship of the individual believer to
God, Talth and salvation created a sort of mystic
quietism regarding the things of tnéaworld and the
ethic of 1living in the soclal order.
Calvinism hed a different emphasis.

trast to
The doetrine of predestinatlon provided, in con
the Lutheran conception of grace, & plausible pretext,

lEugehe Wengert, "The Intervelation of Church and

State," The Northern Nebraska District Messenger, XXV
(December, 1 e < e
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of the othgr world and concentrating on the things of
this 1life.

when occasion demanded, for forgettling about the things

Lutheran guietlism, however, has more in common with me-
dleval thought than with Martin Luther. As one Lutheran
theologian has pointed out, the Middle Ages regarded the
"law of nature” as an impersonal function. Luther, however,
by consistently vliewing man a8 standing in relation to God,
rooted natural law in God's soverelgnty and

ovorcame the dualism of the medieval position which

divided the spiritual from the natural, But Luther=

aniasm has not always escaped the dualism, Melanchthon
releld the basis for 1t by his use of jJus naturale; .and
seventeenth century Lutherans carried on that unfortu-
nate development., The effect has been that many have
attemptadhto straddle the hiatus between religlon and
politics.
The prospect of rooting one's social ethlc entirely in natu-
ral "Vernunft,” had soms roots in Luther, but it was through
the efforts of Melanchthon and subsequent orthodox Lutheran=
ism that this idea became thoroughly established. The
Hissouri Synod carried on uniformly in this tradition until
the past several decades when, under the impact of world
events, it began to come under more critical scrutiny. Rele=
gating political ethics to & non-spiritual "Vernunft" tended
to re-introduce medieval duslism, end thereby ome of the

crucial sdvances of Mertin Lutherw-his judgment of

31bid.

l’“'-’ll‘l Christian Rasmussen, "The Ethical Function of

- Goverrment," mimeographed report prepared for a social

ethics seminar at Valparaiso University, Pe 2e
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monasticism--was negated, for monesticism was thus allowed
to enter the baclk door in another garb., This type of with-
drawal isg never complete, however, end insofar as it does
keep at least a modicum of contact with the worldly order,
1t tends to identify the status quo of a particular form of
that order with the most adequate Tform of order. This, too,
seemed to partvially characterize much of lMissouri thinking,
and to the extont that it did, thils judgment of Wengert
applies.

The institubional Church is apt to adhere obstinately
to an outmoded traditionalism, forget the universalism
and transcendentalism of 1ts divine purpose 1n the
historical process and underrate the soclal forges
contending Tor mastery. It confuses the eternalness
of divine institublons with the transigiency of social
systems, Moreover, frequently, it notionly remains
apathetic, bubt ralses a velment voice of disapproval
against any new soclal movement or against a different
political and economlc philosophy as destructive of
the very basis of the social order without any rellg-
ious justification, much less without any rational and
intelligent distinction between the divinely esgentlal
and the socially and politically expediegt: as dictated
by the necessltles of a dynamic soclety.

It seomed to this writer that one phrase which echoed
and re-schoed over and over agaln indicated qulte clearly
the dualism which characterized much of Missouri's thinking,

and that phrase wes: It is the business of the Church to

Preach the Gospel and not to dabble in soclology or politics.

This 1s, of course, essentially correct. But 1t leaves much

unsaid. As many writers pointed oub, particularly in later

—
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Years, one's Chrilstian life cannot simply be reduced to the
Preaching of and listening to the Gospel, for thils too
©asily allows for a compartmentalized life, a life that re-
gards cltlzenshlp and vocatlon apart from faith. The point
hhas been emphasizod with particular clarity by Richard R.

6

Caemuerer.

This vulnerable attitude is in close affinity with an-
other viewpolnt, which is, in fact, a logical consequence of
the former. This viewpoint says that since it is the
Churech's job o preach only the Gospel, therefore the Church
has nothing to say to the worldy it can only speak to the
sanctifled man. Such an attitude left itself open to the
popular interpretation: I a&s & Christian can not really do
anything about the misery end tensions of the world, bacause
the world is not sanctified., That viewpolnt overlooked the
fact that the Church has a great deal to say to and about the
world end about the relationship of the sanctified man to

the world. And 1t failed to do justice to the positive re=

lationship between creation and redemption.

It seems to this writer that these vulnerable attitudes
In reality have an extremely close affinity to one great in-
8ight with which Lutheran theology operates, end that

insight is a realistic, bibllcal understanding of human

nature, Iuther expressed this insight=-and it was retained

———
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by Lutheran orthodoxy--when he emphasized that you cannot
ule the world by love. Luther did not, however, go on to
say wlith orthodoxy that, therefore, the Church cannot speak
to the world, since love is comprehended only by the sanc-
tified man. Rather, he sald, when the Church relates 1tself
to worldly rule, 1t must sppeal to another principle-=-a
principle which takes into account the fact that men need to
be placed under the restrictive creative orders for the
sake of justice, which includes justice for the individual
as well as the community welfare, .

A concrete cxample of how such an attitude might have
led to greater reallsm in coping with changing conditions of
an industrial world, is A. L. Graebner's approach to the
Labor-Management problem. Greebner sew with clarity the
perilous weskness of a capitalism in which the balance of
powor is almost wholly on the side of management, and as a
result hed great sympathy for the working man.! Since
Graebner operated with an ebhic that could only spesk "to
the sanctified men," the best he had to offer was admonitions,
and therefors instences of kindliness on the part of manage=
ment were tragically few and far between. It would appear
to this writer bto be both more consistent with Lutheran
theology and mowe relevant to have concluded: Since human

hature is endowed with innate selfishness, it 1s consistent

——
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with God's purpose in the orders of creation to keep this
gelfishness in check; and & more equitable balance of power
would help to do so, since selfishness with unbridled power
tends to pervert Justlce to sult its own purposes.

Missouri Symod theology, in the estimation of this
writer, could have operated to much greater advantage with
thils realistic vliew of human nature in working out a social
ethic. It could have asserted = more positive relation be-
tween doctrinass of creatlion and redemption instead of often
positing a type of dualism, And 1t could have avolded a
similar dualism by velating faith to citlizenship in a more
effective manner. The fact that Missourl often failed to
emphasize these important factors 1s due not only to the
tradition of Lutheran Orthodoxy from which it sprang, but
also to & reaction against the tragic perversion of the
sociel gospel, which dlrected itself to an opposite extreme
and ended wlth a time-bound, moralistic theologye.

In o1l falrness it must be added--and with intended
emphasig-~that despité apparent weaknesses in Missourl's
othic, its theology contained points of great strength. The
deseription composing the main body of this essay testifies
to that, Compared to the rest of Protestant America,
Missouri's theologlcal serlousness was surely & center of
strength, Missouri never forgot the basic commitment of the
Chureh or its basic task of proclaiming the evengel. It op=
erated with = biblieal and therefore a realistic view of man,
Wwhich made 1t keenly aware of the provisionsl end sinful
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nature of sociel end politlcal institutions. There was no
11lusion that the kingdoms of the world ecould become the
Kingdom of our God if people just tried hard enough. So
Missouri avoilded e sentimental end dangerous plety in its
view of international affalrs, It avolded secular idealism
in any form and reacted agalnst tendencies to give ths
American way of life religious value. Itnever lost sight

- of the eternal in its involvement with the temporal.
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