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89’s placement in the Psalter had in mind a historical exile or an eschatological one, Ps 89’s
ostensive focus on David must have fitted their understanding of the present (or future?) royal
crisis now being lamented (vv. 39-51). Yahweh’s rejection of David’s latest, current, or future
descendent amounts to his unthinkable rejection of David, to whom Yahweh had made such sure
promises (vv. 2-5; also vv. 6-38). Future Davidides are, for all intents and purposes, “David”
himself to whom Yahweh promised his eternal fidelity; a point congruent with our hypothesis
and proposition regarding editors’ understanding of “David” after Ps 72 in the Psalter.

Second, Ps 89’s silence about the building of the temple has implications for its reuse at the
editorial level. Psalms 74 and 79 compensate for this “omission” within Book III, reflecting
obvious editorial concern for the sanctuary though these Psalms’ lament over its destruction.
Fishbane’s observation about Ps 89 is nevertheless important, for Ps 89°s narrowed focus on the
apparent failure of the Davidic line suggests that the editors who made Ps 89 the climax of Book
III viewed this specific crisis as the most pressing theological problem within it. Perhaps the
temple had already been rebuilt when Book III was given its shape, thus mitigating the urgency
of that particular crisis.”® But against this Pss 74 and 79 suggests that the destruction of the
temple was a present crisis for Book Three’s editors, even if the Asaph group already bore its
canonical shape when they appropriated its psalms. Indeed, Book III’s lament shifts from the
destruction of the sanctuary to the rejection of the king, which corresponds to Ps 78:68-72’s
narrowing sequence in God’s election of Judah, Zion and sanctuary, and finally David. This
could offer a clue as to how Book III’s editors understood David’s relationship to the temple:
“David” is in some sense foundational to its (full?) restoration and the fulfillment of its purpose,
just as he was to its original construction as reflected in the Chronicler’s account—also

postexilic—that magnifies David’s role in the design of the temple (cf. 1 Chr 22; 28:11-21;2

3 Verse 41 refers to the destruction of David’s “walls” (YDV73772) and “strongholds” (1¥21), which

focuses attention on David’s empire. The psalm can therefore be read as lamenting Yahweh’s removal of David and
his empire, without bringing into explicit view the destruction of the Temple associated with it.
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Chr 2-5). Scholarly opinion varies as to whether restoration of the monarchy was a key concern
of the Chronicler, or whether he accentuated David’s role in its design only to validate a
postexilic temple theocracy.*® For the editors of Book III, however, Ps 89 placement at its
climax makes it clear that the crisis is not over until “David” rules once more, not simply the
rebuilding of the temple. This could suggest that from the editors’ perspective God’s restoration
of “David” is necessary for the temple to fulfill its divine purpose. Central to that purpose was
reconciliation between God and his people and the mediatory role of the priesthood.
Accordingly, our hypothesis that the expected “David” has an intercessory role in covenant
renewal could explain sow he might bring the temple’s purpose to fulfillment: he, like Moses,
intercedes for them and Yahweh restores them. At the very least, Book III clearly yearns for
restoration of both “temple” and “king,” the latter receiving special focus in Ps 89.

Third, Ps 89 lays responsibility for the Davidic covenantal crisis squarely at Yahweh’s feet
and makes no accusation of royal guilt in relation to the crisis. As noted earlier, this is
remarkable given that both the DH and Chronicles do so throughout their historiographies. In
light of this silence, Ps 89°s affiliations with Deut 17 make it possible to view the king according
to the ideal set forth in Deut 17;*' a faultless David as per our hypothesis. The nearest the psalm
comes to the topic of royal culpability is Yahweh’s casuistic warning in vv. 31-33 discussed
above, but it stops short of any report of the king’s guilt. Any royal guilt must be inferred from

historical circumstance®? (assuming editors appropriated the psalm with the historical exile in

360 See, e.g., A. M. Brunet, “La théologie du Chroniste: Théocratie et Messianisme,” in Sacra Pagina:
Miscellanea Biblica Congressus Internationalis Catholici de Re Biblica, 1 (ed. J. Coppens, A. Descamps, and E.
Massaux; BETL, 12-13; Gembloux, Belgium: Duculot, 1959), 384—97; David N. Freedman, “The Chronicler's
Purpose,” CBQ 23 (1961): 436—42; James Newsome, “Toward a New Understanding of the Chronicler and His
Purposes,” CBQ 44 (1982): 25-44.

3! As noted in the Introduction, Grant, The King as Exemplar, argues for the influence of Deut 17 on the
Psalter’s view of kingship more generally.

32 Cf. Creach, The Destiny of the Righteous, 106, “Psalm 89 does not indict the king for any wrongdoing and
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mind rather than an eschatological one). If royal culpability has even a peripheral significance
within Book III’s editorial agenda, we might expect the Book to reflect this in the way it presents
the king. Consequently, Chapter Six’s analysis of Book III will also take up this question, but for
now we note that royal culpability for the royal crisis is foreign to Ps 89. If one is to conclude
that editors intended Ps 89 to be read against the backdrop of the Judean kings’ culpability, there
must be clear signs of such concerns in the editorial shape of Book III. On the other hand, if
editors read Ps 89 against a future-oriented rather than purely historical background,** Ps 89’s
silence about any actual guilt on the part of the king opens up the possibility that they envisaged
a Davidic king who does not fall short of the Deut 17 ideal.

Fourth, the psalmist’s questions and petitions to Yahweh in vv. 47-52 provide some
parameters for what may be inferred about the editorial use of this psalm. Verse 47 asks “How
long (MR™TY)... will you hide yourself forever?...your wrath burn like fire?”” and v. 50 asks
directly, “where is your steadfast love (7"701) of old, which by your faithfulness you swore to
David (TDINR3 'ﬁ,‘[‘?’ nYAW))?” These are deeply anguished questions, to be sure, but they
nevertheless do not despair of Yahweh’s promises.** They rather recall Yahweh’s promises to

David and seem to expect that Yahweh must come good concerning them.** In consequence, any

does not call monarchy as an institution into question.” Creach suggests this is true of the whole Psalter.
383 Mitchell, The Message of the Psalter, 255; and “Lord, Remember David,” 527.

364 Cf. Hutchinson, “A New-Covenant Slogan in the Old Testament,” 106, who suggests that “Books 4 and 5
are designed to respond to the despair of Book 3—and in particular the despair at the end of Psalm 89” (italics
added). While it is true that Books IV-V in some sense respond to the questions and petitions in Ps 89:47-52, they
are not the kind of questions and imperatives that suggest a loss of hope or a giving up on Yahweh’s promises. On
the contrary, they lament a deep contradiction between promise and current experience, and appeal to Yahweh to
rectify the situation.

365 The other questions found 48b—49 resonate with Ps 88, “For what vanity you have created all the children of
man! What man can life and never see death? Who can deliver his soul from the power of Sheol?” (cf. 88:4), thus
accentuating these psalms’ combined lament about the mortality of the king. Finally, this concluding section twice
implores Yahweh to “remember” (727) both the psalmist’s short life and the scorn endured by Yahweh’s servants

129



theory of editorial agenda that sees Ps 89 as sounding the failure of the Davidic covenant™* must
finally reinterpret these questions either as pleas that have fallen on deaf ears or as a non-serious
rhetorical devices; not genuine pleas for Yahweh to set things right by honoring his promises to
David. Indeed, while Wilson contends that editors of the earlier Psalter (Pss 2—89) still held out
hope for Davidic restoration, expressed especially in Ps 89’s “agonized pleas for deliverance,”
his view that subsequent editors sought to “redirect the hopes of the reader away from an earthly
Davidic kingdom to the kingship of Yahweh” requires that these editors radically altered Ps 89’s
function within the Psalter.*’ Psalm 89 becomes merely an editorial signpost for a failed Davidic
covenant, rather than a serious plea for Yahweh to keep his promises. On its own terms,
however, Ps 89 does not ostensibly sound the death knell of the Davidic covenant but stresses its

perpetuity, and Wilson’s theory must read Ps 89 against its grain.*®

Psalm 103
Davidic Ps 103 begins and ends with a summons to “bless Yahweh.” This command or
summons is first addressed to “my soul” in vv. 1-2 (W3 *273), and then to Yahweh’s “angels,”

“mighty ones,” “hosts,” “ministers,” “works,” and “my soul” once more in vv. 20-22 (273

(T 13AV) in v. 51.
36 E.g., Wilson, Editing, 213.

%7 Wilson, “King, Messiah, and the Reign of God, 391-92. Wilson’s use of the term “earthly” reflects a lack of
precision in his account of the Davidic covenant and its status in the Psalter. On the one hand, the qualification
“earthly” leaves room for a “heavenly” (i.e., messianic) David, and indeed Wilson seems to accept the possibility of
a priestly David in his later writing based principally on Ps 110:4. On the other hand, at the heart of his theory of the
Psalter’s editorial agenda is the questionable contrast between divine and human rule, expressed as the failure of the
Davidic covenant vis-a-vis the (successful) rule of Yahweh.

368 Kim, “Psalm 89,” 74, and 36669, cites the seven-fold use of D'?iy to describe Yahweh’s promises to David
(w.2,3,5,29, 37, 38, and 50). Against Matitiahu Tsevat, “The Steadfast House: What Was David Promised in 2
Sam 7:11b-16?2,” HUCA 34 (1963): 71-82, who objects that “immutability” and “unconditionality” are western
concepts foreign to the term D:?iv, Kim draws attention to Ps 89’s association of n‘?iy with the heavens (v. 30b),
and the sun and moon (v. 37b).
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’\Z’DJ‘ ...3273 etc.). Between this inclusio the body of the psalm praises Yahweh’s forgiveness
and mercy. Accordingly, Hossfeld and Zenger are justified in describing it as a thanksgiving
song, highlighting its hymnic character.** Notably, the superscript identifies it as David's hymn
of thanksgiving in a Book where Davidic psalms are otherwise rare (see Chapter Two); he it is
who invokes his own soul to “bless Yahweh,” and angels, hosts, etc. because of Yahweh’s
compassion and mercy.

The psalm refers explicitly to Yahweh’s covenant in v. 18: “those who keep his covenant
and remember to do his commandments” (:ngiivg‘; 'l"‘[QEf ’:1;‘!'?1 inmM3a vgpw"?) receive
Yahweh’s eternal “steadfast love” (cf. ﬂiﬂj TOM in v. 17). This ostensibly identifies img as
the Mosaic covenant, the keeping of which entails “remembering to do his precepts.” Notably,
the term DY7IP3 is unique to the Psalter, occurring at Ps 19:9, 103:18; 111:7; and a further
twenty-one times in Ps 119. These contexts extol the joyfulness and trustworthiness of Yahweh’s
“precepts.”*® In Ps 103:18 1"@5 is the object of the coordinated verbal sequence “remember”
and “do” (72T and 1Y), and the only other place this combination can be found is in Num
15:39-40 (with Ni¥n), where the Mosaic covenant is clearly in view. The psalm thus evokes the
Mosaic covenant as something to be kept, but in terms that underscore the joy and pleasantness
of doing so (cf. the same attitude reflected throughout Ps 119). Moreover, the psalm sets this in
the greater context of Yahweh’s compassion and grace toward sinners (cf. vv. 3-5; 8-13).
Indeed, the quotation from Exod 34:6 in v. 8—a feature to be examined in more detail in Chapter
Six—is especially noteworthy here, as it recalls Yahweh’s renewal of the Sinaitic covenant after
the golden calf incident. The psalm thus recalls Yahweh’s renewal of the covenant because of his

grace and mercy as it praises Yahweh’s compassion and mercy as a present reality.

389 Hossfeld and Zenger, Psalms 3, 31.

3 In Ps 19:9 “the precepts of Yahweh are upright, gladdening the heart” (2" AWR ™Y M *1IP),
paralleling the term with Yahweh’s commandment, which is pure and enlightens the eyes ( N"RD Tl‘}ﬁ T nen
D''D). In Ps 111:7 they are “trustworthy” (D3DRI).
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Psalm 105

As the conclusion to Book IV, the paired historical Pss 105 and 106 recount Israel’s history
and give their theological interpretation of it. Whereas Ps 106 accentuates the people’s
faithlessness toward Yahweh, Ps 105 relates Yahweh’s “wondrous works” ('I’I:I'iRE)QJ),
“miracles” (1’1]??3), and “the judgments he uttered” (1’5"@@\?@1; cf. v. 5). The history spans the
period from Yahweh’s covenantal promise of the land spoken first to the patriarchs (105:5-11) to
his fulfillment of that promise (vv.42—45). The intervening sections relateYahweh’s constant
protection and provision during Israel’s descent to Egypt, the Exodus, and their wilderness
wanderings (vv. 12—41). Thus, the historical timeframe of Pss 105—106 embraces the pre-
monarchic period.

"33 occurs in vv. 8 and 10 where it refers directly to the Abrahamic covenant. Indeed,
“Abraham” is mentioned in vv. 6, 9, and 42, and only once elsewhere in the Psalter (Ps 47:9).
Verse 8 declares that Yahweh “remembers his covenant (iN"73) forever,” whereupon vv. 9-10
qualify it as the covenant “that he made with Abraham, his sworn promise (INP32W) to Isaac,
which he confirmed to Jacob as a statute (P1), to Israel as an everlasting covenant ( "3
D?'i}?).” Verse 8 therefore parallels “his covenant” (1'11’13) with “the word that he commanded”
(ﬂ-l!f 737), “sworn promise” (7212W) and “statute” (P1) as functional equivalents. Indeed these
other terms underscore the promissory character of the Abrahamic covenant, whose essential
content is, according to v. 11, Yahweh’s promise to “give you the land of Canaan as your portion
for an inheritance” (Dg!ﬁg; L);Ij IDIDTPINTIN 1NN ﬁ?).’“ It could be that the four terms
mentioned above (Ph, 7i¥ 937, ™3, NYIY) refer narrowly to that promise in Ps 105:11.
However the phrase plj’ip'_"? INYIWVI in v. 9 seems to recall Gen 26:3—4, where Yahweh’s

37! At the macrostructural level this almost certainly recalls the same promise directed to the king in Ps 2:8,
Ask of me and I will make the nations your heritage, and the ends of the earth your possession” ( N3N} ’;]IQI; '751?
PIRTDON 7'[1;11[1&31' =n;u‘7m D%3). Both psalms are placed very near the Psalter’s seams (Pss 1-2 introduce the

Psalter!) and are deliberately paired with a neighboring psalm (see Conclusion).
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NYI2VY to Isaac entails the promise of many descendents and blessing for all nations through
Isaac’s seed as well. If so, then Ps 105:5-11 embraces the promises of Abrahamic covenant more
broadly, and not just the gift of land. Verses 8—10 also demonstrate that terms like pn, nxgm?,
and 777 can refer directly to Yahweh’s covenant within the Psalter, as Kalluveettil suggests.
Psalm 105 repeats 737 in v. 42, where it is again the object of Yahweh’s “remembering”
and denotes Yahweh’s “holy promise” to Abraham (:1720 DRARNR WP 3TNR 173).
Indeed, v. 44 recalls v. 11 as a promise fulfilled: “he gave them the lands of the nations” ( {"
o3 NigIn DQ'Z). That “the land of Canaan” in v. 11 gives way to “the lands of nations” may
signify a broadening of the promise. Significantly, v. 45 relates Yahweh’s purpose in terms that
elicit the Mosaic covenant, “that they might keep his statutes (1] 17W?) and observe his laws
(318" PSIMY).” This suggests that the psalmist recognizes an essential theological unity
between the Abrahamic and Mosaic covenants. Indeed, the explicit and historical manner in
which Ps 105:5-11 recalls the Abrahamic covenant is itself significant, especially in light of Pss
105-106’s location at the end of Book IV. Evidently the editors wanted to accentuate the

Abrahamic covenant as an event in historical continuity with the later Mosaic covenant.’”

Psalm 106

Like Ps 78, Ps 106 recounts the people’s cyclical unfaithfulness to Yahweh. The psalm
concludes by affirming that Yahweh “looked upon their distress...heard their cry” and “for their
sake...remembered his covenant ('in""}; Dg‘l'? "lﬁ;)'g?l)” in vv. 44—45. The rest of verse, “and
relented according to the abundance of his steadfast love ('i'-l'l?lj :h‘; Dﬁg?i),” echoes the grace
formula (cf. TOT"27 in Exod 34:6) and Moses’ petition that Yahweh “relent (DN3) from this
disaster against your people” in Exod 32:12, followed by Yahweh’s compliance in v. 14. As in

Ps 103, then, Ps 106 recalls Yahweh’s "3 with conscious recollection of his merciful renewal

372 Verse 26’s explicit mention of “Moses his servant (T21)” and “Aaron whom he had chosen (13)” also
suggests historical continuity, for Abraham was also described this way earlier in v. 5.
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of the covenant at Sinai. Moreover, at the approximate center of the psalm’s recapitulation of the
people’s infidelity, vv. 19-23 explicitly recalls the golden calf incident that occasioned it.

Indeed, Yahweh’s gracious renewal of the covenant at Horeb is a larger theme in Ps 106
and not confined to v. 45. Already in Ps 106:6 the psalmist confesses the sins of the people,
employing key terminology from Exod 34:6—7 in doing so: “Both we and our fathers have sinned

(3IRVN); we have committed iniquity (3*1071); we have done wickedness. Our fathers, when

they were in Egypt, did not consider your wondrous works; they did not remember the
abundance of your steadfast love (°701 37), but rebelled by the sea, at the Red Sea.” Notably,
the the psalmist confesses his generation’s solidarity with the fathers in their breach of the
Mosaic covenant (cf. uuji:gg-up 1IRVN). For editors appropriating it, Ps 106 provides a
confession of guilt and plea for grace on behalf of the present generation, rather than a nostalgic
reminiscence of Yahweh’s past ways before the monarchy.

As in other psalms, then, v. 45 speaks of “covenant” as a singular entity, without explicit
qualification. Since Pss 105106 are clearly a pair, editors apparently recognized "3 in v. 45
as the patriarchal covenant already referred to in Ps 105:5 and 8, with later rebellious generations
in focus. This is confirmed by the fact that i*3 Dﬂ5 9211 in 106:45 recalls Ps 105:8’s 121
i3 njgiy'?, creating a thematic inclusio near the beginning and end of this historical psalm
pair. But given its evocation of the Mosaic covenantal context just mentioned, the psalm
presupposes a seamless continuity between the Abrahamic and Mosaic “covenants” that sees
them as essentially one and the same. Indeed, the psalm’s final petition, “Save us, Yahweh our

God” (3°7158 n]ﬁj |330"Win), uses language reminiscent from the covenant formula found in

both Abrahamic and Mosaic covenantal contexts.’”* The Pss 105-106 pair thus confirms the
continuity between Abrahamic and Mosaic covenants observed in our separate analysis of Ps

105: these psalms recognize them to be the one covenant of Yahweh established with Abraham

3" See Chapter Four for a fuller discussion of the covenant formula.
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and graciously sustained and renewed at Horeb. At the same time, as Ps 105:45 also effectively
equates "3 with Yahweh’s promises rather than the Mosaic covenantal stipulations, for
Yahweh “remembering his covenant” can only refer to his promised commitment to his people.
The Mosaic covenant may be bi-lateral, but only Yahweh’s promise counts for anything in the
story of its preservation and renewal.

The contemporary nature of Ps 106’s confession noted above has important implications
for its editorial reuse. Psalm 106’s premonarchic focus means that Book IV concludes by
highlighting the people’s infidelity to Yahweh as the threat to the covenant. The psalm engages
its readers to identify with “our fathers,” removing the monarchic era from view and with it the
faintest whiff of royal culpability. Psalm 89 offered a consistent view on this point, attributing
the current lamentable circumstances to Yahweh’s inaction rather than any royal fault. Indeed,
since both psalms conclude their respective books and address their respective covenants
directly, to ask the question of how editors understood the shift of focus from Davidic covenant
in Ps 89 to its premonarchic counterparts in Pss 105-106 is effectively to ask about the
relationship between them. As noted in the introduction, Wilson sees Book IV as the editors’
answer to the “problem” of failed royal covenantal theology; its solution being to accentuate
Yahweh’s reign instead of David’s. Rather than herald premonarchic life in the Mosaic era as the
solution, however, Book I'V’s concluding psalms draw attention only to the people’s
faithlessness to Yahweh’s covenant as the crisis to be overcome by Yahweh’s mercy. If Chapter
Six’s analysis should indeed show the king to be the focal point of Yahweh’s solution to the
people’s covenantal faithlessness in Book III as Ps 78 suggests—then both the pressing nature of
Ps 89’s lament and Ps 106°s dogged focus on the people’s infidelity find a ready explanation: the
return of “David” is expected to bring about covenant renewal and answer the people’s prayer
for Yahweh’s mercy as in days of old. The plausibility of this explanation can then be tested
further through the same chapter’s analysis of Book IV, which will assess “David’s” prominence

in that Book and examine its portrayal of him there.
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Psalm 111

Like Ps 25, Ps 111 is an acrostic poem with obvious wisdom concerns (cf. v. 10 and Prov
1:7) that draws in several covenant-related themes. N"2 occurs in its * colon in v. 5b ( gl
in™3 oYiYY; cf Ps 106:45) and its ¥ colon in v. 9b (I3 O7i’711¥). Both instances
emphasize the enduring nature of Yahweh’s covenant, asserting that Yahweh both “remembers”
(727) and “has commanded” (MR) his covenant “forever” (Df?i}"?). Furthermore, the “fear of
Yahweh” stands in close proximity to both instances of N33 (cf. 'l’t;%'}"? inv. 5a and ﬂjﬂj ﬂ&'}?
in v. 10a), providing another point of similarity with Ps25 (esp. vv. 10, 12, and 14)** and
common theme with Pss 112 with which it is paired (112:1).

Once again, N"3 takes a 3d sg. suffix denoting Yahweh’s covenant, with no explicit
qualification regarding which historic covenant is in view. All the same, some of its cola draw on
phrases and language known from Mosaic covenantal contexts. First, in the 1 colon of v. 4 the
speaker confesses that “Yahweh is gracious and compassionate” (7)i1? DI 13N0); a distinctive
element of the grace formula in Exod 34:6. Yet again this key OT text is associated directly with
I3 in the Psalms. Indeed, most commentators recognize vv. 4-6 as an allusion to the exodus
and conquest.’” The same word pair D17 37 occurs in Ps 112:4’s 1N colon as well,
underscoring the prominence of Yahweh’s gracious and compassionate nature for this acrostic
pair. As in Ps 103, Ps 111 recalls Yahweh’s self-disclosure to Moses on Mt Sinai after the golden

calf incident (Exod 32-34), and once again it is the speaker of Ps 111—rather than Yahweh

3 Maloney, “Intertextual Links,” 14 notes that the Psalter’s acrostics are evenly divided between Books [ and
V, and further cites Gottwald’s suggestion that the final editors may have provided Book V’s acrostics as “balancing
counterparts” to those in Book I (Norman K. Gottwald, The Hebrew Bible: A Socio-Literary Introduction
[Philadelphia: Fortress, 1987], 537). The above similarities between Pss 25 and 111 underscore this sense of
symmetry.

375 psalm 111’s terse style notwithstanding, most commentators recognize vv. 46 as references to Yahweh’s
historic “wonders” in the exodus and land-giving. E.g., Goldingay, Psalms 3:305; Grogan, Psalms, 186; Hossfeld
and Zenger, Psalms 3, 164; Leslie C. Allen, Psalms 101-150 (WBC 21; Nashville: Thomas Nelson, 2002), 101—
150, 125.
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himself as was the case in Exod 34—who proclaims Yahweh’s nature. Since Yahweh’s gracious
and compassionate nature proves to be the basis for covenantal renewal in Exod 34, the allusion
to the grace formula in v. 4 apparently praises Yahweh for sustaining/renewing the covenant.
Verse 5, “he remembers his covenant forever,” confirms this, as does the similar statement in v.
9. Indeed, this appears to be the reason that Ps 111 can use the adverbial term Df?'iv? invv. 5b
and 9b at all: Yahweh “remembers” and “has commanded” his covenant forever because it is in
his gracious nature to renew it. Whether this allusion to Exod 34:6 identifies ™3 in vv. 5 and 9
as the Mosaic covenant, however, is another question. Editors could conceivably understand
these references to “his covenant” in broader terms that embrace the Davidic and Abrahamic
covenants consistent with what we have seen elsewhere (e.g., Pss 105-106).

Indeed, several implicit criteria suggest both Abrahamic and Mosaic covenantal
entailments. Verse 6 echoes Yahweh’s promise to give the land as an inheritance: “He has shown
his people the power of his works, in giving them the inheritance of the nations ( D?_I_':l._l Du‘l'? ng’y
D'13);” which again echoes Ps 2:8’s way of expressing the promise (313'?1_1:; DY NINRY) as we
saw with Ps 105:11. Moreover, the expression 3;1'2'5;); the R colon in v. 1 recalls the similar
expression in Deut 6.5, where the people of Israel are commanded, “You shall love (2NR)
Yahweh your God with all your heart (f[;;'?'s.?:;l).””‘ This suggests that the speaker of Ps 111 in
some sense embodies the obedience Moses calls for through his heartfelt praise of Yahweh
throughout his acrostic poem. Yet the anonymity of the first person speaker of the X colon (cf.
MTIR) raises intriguing possibilities about the speaker’s identity, especially in light of Pss 111—

112 placement after Davidic Pss 108—110. Indeed, analysis of Book V suggests that editors

376 Cf. Zenger, Dahood, Psalms (3 vols; Anchor Bible 16-17A; Garden City, N.Y.: Doubleday, 1965-1970)
3:122, suggests that, “[b]eing the name of a part of the body, /2bab needs no suffix.” On the other hand, 3;? has the
1st sg. suffix in the similar expression in 86:12 (note also the correspondence between 13 NTIR in 111:1 and
’D'm1 TR FTIR in 86:12). Meanwhile, while the equivalent phrase using the shorter noun form (2%) sometimes
uses the suffix (e.g., 9:2; 119:10; 138:1), and sometimes does not (119:2, 34, 58, 69, 145).
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