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51:13 noteh gqal part. act. sing. masc., subj.- yahweh

'osekah (¥Yahweh, your maker) obj.- people who know

righteousness and in whose heart is Yahweh's law
raga' ("ﬁo spread out" "to spread forth")

42:5 roga' qal part. act. simg. masc., subj.~- ha'el
yahweh obj.i ha'aretz w'tzehehtza'ehhah (the earth and its

produce)

Wh:2ly roga' qal part. act. sing. masc., subj.- yahweh

obj.- ha'aretz

taphak ("to spread out" "to extend")
48:13 tip'kah piel perf. 3 sing. fem., subj.- yimi'ni!
(my right hand) obj.- shamayim

yasadh ("to establish" "to lay a foundation")

48:13 yas'dhah gal perf. 3 sing. fem., yadhi' (my hand)
obj.- 'eretz

51:13 yosedh qal part., act. sing. masc,, subj.-

yahweh 'osekah obj.- ha'aretz

51:16 lisodh pref. 1' + gal inf. constr., subj.-

yahweh 'elohe'kah (the Lord your God) obj.- ha'aretz

nata' ("to plant")
51:16 lin'toh pref. 1' + gal inf. constr., subj.-

yahweh 'elohe'kah obj.~ hashshamayim
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mathak ("to spread out")
40:22 yim'takem qal impf. 3 sing. masc. + suff,

3 pl, masc., subj.- yahweh 'elohim obj.- hashshamayim

The following is a list of noteworthy facts brought
to this writer's attention by means of this study.

Bara' is always used in relating divine activity;
yatzar and 'asah are not. However, in Genesis all three
verbs are used exclusively of divine activity. 1In Isaish
yatzar is used four times as much in relating divine
activity than it is in relating human activity. Also in
Isaiah, 'asah is used almost twice as much to relate
divine activity as compared to human activity.

Often the three verbs in question and their apparent
synonyms are used together in the same verses. In all
cases these verses are relating divine activity.

Genesis 2:3 bara' and ‘'asah

Genesis 2:l} bara' and ‘'asah

Isaiah L0:22 natah and mathak

Isaiah [1:20 bara' and 'asah

Isaiah L2:5 bara', raga', and natah

Isaiah U3:1 bara' and yatzar

Isaiah }3:7 bara', 'asah, and yatzar

Isaiah Ll :2l, 'asah, yatzar, raga', and natah

Isaiah 45:7 bara', ‘'asah, and yatzar

Isaiah 45:9 'asah and yatzar

Isaiah 45:12 bara!', 'asah, and natah
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Isaiah }5:18 bara', ‘'asah, and yatzar

Isaiah }46:11 ‘asah and yatzar

Isaiah 48:13 yasadh and taphak

Isaiah 51:13 natah and yasadh

Isaiah 51:16 yasadh and nata'

In no instance is one of the apparent synonyms for God's
creative activity used by itself in a verse. In each
instance the apparent synonyms are coupled with each other,
and in some instances with one or two of the main verbs of
this study.

In Genesis bara' (1:27), ‘asah (1:26), and yatzar
(2:7) are all used specifically with ‘'adham (man) relating
God's creative activity toward 'adham. In Isaiah only
bara' is used in this manner with ‘'adham, and that only
once, in L5:12. |

In Genesis bara' (1:1, 2:4a) and ‘asah (2:4b) are used
specifically with'shamaxim (heavens) relating God's
creative activity toward shamayim. In Isaiah bara' (42:5,
45:18) and ‘asah (66:2) are also used in this manner.
Bara' and 'asah are both used in Isaiah to describe God's

creative activity toward shamayim kadhashim (new heavens),

the former in 65:17,18 and the latter in 66:22. In no
instance in the chapters being studied is yatzar used with
shamayim in this manner.

In Genesis bara' (1:1, 2:4a) and ‘asah (2:4b) are used

specifically with ‘eretz (earth) relating God's creative
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activity toward 'eretz. 1In Isaiah bara' (40:28, L41:20,
45:8), ‘asah (41:20, U5:12, 45:18, 66:2), and yatzar (45:18)
are used in this manner. Again bara' and ‘'asah are both
used in this manner to describe God's creative activity

towards 'eretz kadhashah (new earth), the former in 65:17,18

and the latter in 66:22 of Isaiah.

Inclusive of all three of these nouns are the two
references to everything made in creation using the verb
'asah, These references are Genesis 1:31 and Isaiah 4l:2l.

The nouns shamayim and ‘eretz are used together in the
same verse in Genesis 1:1, 2:4a, 2:4b and in Isaiah }0:22,
L2:5, Li:23, 4hys:2L4, L45:8, 45:12, 45:18, 49:13, 51:6, 51:13,
66:1. As shamayim kadhashim w'eretz kadhashah they are

linked together in Isaiah 65:17, 18 and 66:22.
As one is able to clearly see from the first section

of this paper bara', 'asah, and yatzar have a wide variety

of subjects in describing God's creative activity. These
range from 'elohim in Genesis 131 through 2:4a to yahweh
'elohim in Genesis 2:4b to the end of the chapter to yahweh,

'elohim, yahweh tz'bhaoth, yahweh g'dosh yis'rael, yahweh

q'dosh, yahweh 'elohim g'dosh, yahweh 'elohim g'dosh yis'rael,

and ram w'nissah in Isaiah., The objects of these verbs

also vary greatly within these sections of Scripture, so
greatly that it would suffice very little to recount them
at this point. Yet, this writer would like to point out
that they range from animate, to inanimate objects and even

to concepts or qualities such as righteousness.
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Footnotes to First Section

All Hebrew words in this paper are 'transliterated

into English letters due to the lack of Hebrew script

on this writer's typewriter.

Beginning at this poinyénd continuing throughout the
remainder of this paper for reasons of brevity "Genesis"
will refer to Genesis, chapters one and two, and
"Isaiah" will refer to Isaiah, chapters forty through
sixty-six, unless otherwise specified.

A Hebrew and English Lexicon of the 0ld Testament,

Francis Brown, S. R. Driver, and Charles A, Briggs -
(Editors), Clarendon Press, Oxford, 1907. p. 135
Ibid. p. 793-795

Ibid. p. L27-428

The following is a list of abbreviations used in the
first section of this paper:

abs.= absolute state

act.= active

constr.= construct state

fem.= feminine gender

inf.= infinitive

imp.= imperative

impf.= imperfect tense

masc.= masculine gender



19

part.= participle
perf.= perfect tense
pl.= plufal

sing.= singular

1 = first person

2

second person

3

third person

subj.= subject (either explicit or understood as the
antecedent of the pronoun contained within the
verb)

obj.= object (either explicit or understood as the

antecedent of the pronoun attached to the verb)
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This section will present passages and concepts con-
cerning God's creative activity from representative com-
mentaries on Genesis and Isaiah. The majority of the
references from these commentaries will be concentrated

on the verbs bara', 'asah, and yatzar. This paper will

first present the information from commentaries dealing

with Genesis, followed by those dealing with Isaiah.
Genesis, chapters one and two

Leupold?

"The purpose of Genesis may be formulated thus: the
book aims to relate how Israel was selected from among
the nations of the world and became God's chosen people.
Since, however, this choice was not made because of the
merit or the excellence of Israel's ancestors but wholly
because of God's unmerited and unmeritable mercy, the book
may also be said to be the‘étory of God's free grace in
establishing for Himself Israel as His people."?

"A proper evaluation of the facts enumerated above
leads definitely to the conclusion that Genesis gives a
sober, accurate, historical account of the events that led
to the separation of Israel from among the nations and to

her establishment as a new nation with a divinely given
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destiny."3

"The claims and the attitude ‘of the Scriptures, how-
ever, are met only by the explanation that says: This
chapter was received by divine revelation; it contains
full and absolute truth and only truth. "4

"God's omnipotence outshines all other attributes in
this account. Omnipotence rouses man's reverence and holy
fear rather than his love. In other words, it brings the
Creator to man's notice rather as 'Elohim than from any
other point of view."5

"The verb describing God's initial work is 'created'
(bara'). This verb is correctly defined as expressing the
origination of something great, new and 'epoch-making,'
as only God can do it, whether it be in the realm of the
physical or of the spiritual. The verb bara' does not of
itself and absolutely preclude‘the use of existing material;
cf. Isa. 65:18b: 'Behold I create Jerusalem a rejoicing,
and her people a Jjoy.' Also note v, 27 of this chapter.
However, when no existing material is mentioned as to be
worked over, no such material is implied. Consequently,
this passage teaches creatio ex nihilo, 'creation out of
nothing,' a doctrine otherwise clearly taught by the
Scriptures: Rom. 4:17; Heb. 11:3; cf. also Ps. 33:6, 9;

Amos L:13. The verb is never used of other than DIVINE
activity,"6
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"Phe object of God's creation was 'the heavens and the
earth.' We should have said, He created 'the universe.'
Since the Hebrew has no word for the universe and can at
best say: 'the all!' (cf. Jer. 10:16; Isa. Lh:2L; Ps. 103:19;
119:91; Eccles. 11:5), certainly the far more colorful
'heavens and earth! is to be preferred."?

(tohu wa'bhohu') "Both terms together then indicate

two directions in regard to which the newly created world
will undergo further changes: first, it must be shaped and
formed into definite molds; secondly, it must be peopled
with all kinds of inhabitants or beings."O

"For 'he made' ('asah) dare not be construed as
involving a mode of operation radically different from
creating (bara'), for a comparison of the use of the two
verbs in v. 21 and in v. 25 shows that they may be used
interchangeably. From one point of view one and the same
task is created, i.e. is one of those marvelous, epoch-
making achievements characteristic of God; from another
point of view this task is made, i.e. God employs His
almighty power and energy to carry it through till it is
completed, "9

(v. 27) "The threefold use of the verb ‘'create' (bara')
is significant in this connection. To bring things into
being that had no previous existence is well described by

this word (v. 1). To bring into being creatures endowed
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with 1ife and a soul is also covered by this word (v.21).
To do so outstanding a thing as to call into being a creature
like unto man is in every sense 'to create.' However,
whether the threefold use of the term is to be accounted
for by the fact.that the triune God is the Creator, is a
question we feel inclined to leave open."10

"With a certain fulness of expression this part of the
account comes to a dignified close with the causal clause,
'for on it He desisted,' etc. The adjective clause 'which
He had created by making' conveys the thought that, though
it was creative work (bara'), yet at the same time this
creative work was accomplished by work which was done
through successive steps: 'by making' (la'asoth)."!?

"...yatzar means to 'mold' or 'form'. It is the word
that specifically describes the activity of the potter
(Jer. 18:2 ff)....No crude material notions of God need
to be associated with this verb. Let them misunderstand
who insist that they must! Nor can it justly be claimed
that an author who previously spoke of this work as a
'creating' and 'making' must be so limited and circum-
scribed in a point of style as to be utterly unable to
describe such a work of the Almighty from any other point

of view and say He 'formed',"12
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Speiserl3

"It was mere chance that placed the word b'reshith
'in the beginning (of)' at the head of the Hebrew Bible.
As it turned out, it is indeed an appropriate opening for
the Scriptures as a unit, "l

"The documentary theory in its classic form (J, E, P,
and D, as well as R fér redactors or compilers) has proved
to be a master key which has opened many doors; and with
each success, the hypothesis has become that much less
tentative., The thing to bear in mind, however, is that,
where so many unknowns are involved, a reasonable margin
of error must be allowed."15

"Primeval History, on the other hand, has the whole
world as its stage, and its time span reaches back all the
way to creation. In other words, Primeval History seeks to
give a universal setting for what is to be the early
history of one particular people."16

"The version before us displays aside from P's charac-
teristic vocabulary, a style that is impersonal, formulaic,
and measured to the point of austerity. What we have here
is not primarily a description of events or a reflection
of a unique experience. Rather, we are given the barest
statement of a sequence of fact resulting from the fiat of

the supreme and absolute master of the universe,"17
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"Phe second word in Hebrew, and hence the end-form
of the indicated possesive compound, appears as barsa',
literally 'he created.’ The normal way of saying ‘at the

beginning of creation (by God)'! would be bereshith bero!

(elohim), with the infinitive in the second position; and
this is indeed the precise construction (though not the
wording) of the corresponding phrase in ii Lb. Nevertheless,
Hebrew usage permits a finite verb in this position; cf.
Hos. i 2."‘18

"There is more to this question, of course, than mere
linguistic niceties, If the first sentence states that
"In the beginning God created heaven and earth,' what ensued
was chaos (vs. 2) which needed immediate attention. In
other words, the Creator would be charged with an inadequate
initial performance, unless one takes the whole of vs. 1
as a general title, contrary to established practice. To
be sure, the present interpretation precludes the view that
the creation accounts in Genesis say nothing about coexistent
matter. The question, however, is not the ultimate truth
about cosmogony, but only the exact meaning of the Genesis

passages which deal with the subject."19

(Elohim Yahweh) " Although this combination is the rule

in ii Lb-iii 24, it is found.only once in the rest of the
Pentateuch (BExod ix 30). Critical opinion inclines to

the conformance with J's normal practice, the other component
being added later under the influence of the opening account

(by P). One cannot, however, discount the possibility that
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these particular narratives retained the Mesopotamian
custom of writing the personal name of a deity with a
determinative for 'god', except that such a qualifier
would follow the name in- Hebrew rather than precede it."20
"The account before us deals with the origin of 1life
on earth, as contrasted with the preceding statement about
the origin of the universe as a whole. The contrast is
immediately apparent from the respective initial sentences,
The first account starts out with the creation of ‘heaven
and earth' (i 1). The present narrative begins with the
making of 'earth and heaven' (ii Lb). The difference is
by no means accidental. In the other instance, the center
of the stage was heaven, and man was but an item in a
cosmic sequence of majestic acts. Here the earth is
paramount and man the center of interest; indeed, an earthly
and vividly personal approach is one of the outstanding
characteristics of the whole account. This far-reaching
divergence in the basic philosophy would alone be sufficient
to warn the reader that two separate sources appear to be
involved, one heaven-centered and the other earth-centered.
The dichotomy is further supported by differences in
phraseology (e.g., 'create' : 'make’) and in references to
the Deity ('God : ‘God Yahweh'); and the contrast is sustained
in further pertinent passages. In short, there are ample

grounds for recognizing the hand of P in the preceding
21
statement, as against that of J in the present narrative."
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Stigers22

"As the record of God by the fathers, Genesis therefore
must be seen by every criterion of reason to be a historical,
credible work, worthy of our deepest belief and fullest
confidence, for it everywhere carries the marks of a record
of events made by eyewitnesses. To deny the literalness
of the contents of Genesis is to strike at the foundation
of faith., And it is as the foundation of faith that the
real fascination of Genesis is found. This is the true
cause of the ’current revival of interest in Genesis.’ The
very real applicability of resurrection faith to the
extraordinary needs of ordinary men is the enduring
message of the fathers, "23

"There is simply no common ground between the language
of Genesis and that of any of the Mesopotamian or other
cosmogonies to support any mythological origin of the first
book of Moses. "2l

"One cannot deny the credibility of Genesis as a
historical document and maintain at the same time the reality
of the literal, accomplished atonement once for all time
performed on the cross of Calvary. And to deny the atonement
is to deny the hope of the resurrection, the hope of

Abraham who 'saw’

the day of Christ and rejoiced; and it is
to take away the foundation of those after him whose hope

has been founded on the resurrection. Because the rest of
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Genesis follows as effect hard on its cause, the one who
reads it may believe that what he reads is redemptive fact,
the laying of a foundation for us that we may be numbered
among God's people."25
l"Genesis thus relates the early steps by which God's
original purpose in the creation of the earth is to be
fulfilled. That purpose is seen in 1:26: 'Let us make man
in our image...that he may have dominion over the earth;'
as in the commentary on the creation in Isaiah 45:18:
"He created (the earth) not in vain, he formed it to be
inhabited,' this latter an obvious reference to Genesis 1:2.
The earth was to be made man's eternal home in the presence
of God."2®
"The Hebrew word bara' cannot be used to signify the
creation of man in mediate fashion through any action of God.
Bara! is not so used. In Genesis 2:3 it applies to all God's
work, whether mediate or immediate, and in 5:1 man's
creation is defined by 'asah ‘make' and bara', 'create'.
In Isaiah 45:7 God forms (yatzar) light and creates, bara!'
darkness., Bara' does not then connote only an action of
the kind inferred by theistic evolution.
2. The Hebrew text of Genesis 2:7 does not support exegetically
the view of theistic evolution. True, man was formed (yatzar)
of the ‘dust of the ground’ (lit.) as had been the animals
(2:19) which are also connoted nephes, as was Adam. But
‘dust of the ground’ does not become nephes in man éimply

because it iy formed. Breath had to be impa:':'ted."27
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"Having said this, hovever, it is not te be construed
that bara' does not mean creation gx nihilo, creation from
nothing. In no case is bara' in the groundstem (Qal), as
here, used of human activity, only of God's activity. It
remains for other passages, such as Hebrews 11:3—-’things
which are seen were not made of things which do appear'--to
declare plainly the doctrine of creation ex nihilo for Egggl."ae
"Beyond the fact that Elohim is the creator, two other
things stand out in Genesis 1:1,2., First, God is presented
as a fact, not a manufactured thing. Secondly, He existed
before the earth and heavens began and from Him proceeds all
history."29
"Of major interest, however, is the language used, for
not bara', but 'asah, *make,' is employed, indicating not
the same action as that in 1:1 but another kind, for ‘'asah
is also used of things that men make. Thus God is seen to
have organized into an understandable system the sun and
other astral bodies."S°
. "It is noteworthy that in v. 21 bara', ‘'create', is
used, to distinguish between fiat, v. 20, and the individual
acts of God by which the particular creature is brought into
being, much like the progress of the formation and then the
creation of man. By the use of bara' we are to understand
that no process of 'natural selection' brought about their

production. Their existence is due to the direct action of

almighty God, who created the huge sea creatures so that
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the might of His power should be manifested (cf. Job L1:1ff.).
The previous verse declares God's purpose and their habitat,

and this verse their origin."3!

won Rad3@

"The position of the creation story at the beginning of
our Bible has often led to misunderstanding, as though the
'doctrine! of creation were a central subject of 01d
Testament faith. That is not the case., Neither here nor
in Deutero-Isaiah is the witness to creation given for its
own sake., PFaith in creation is neither the basis nor the
goal of the declarations in Gen., chs. 1 and 2. Rather,
the position of both the Yahwist and the Priestly document
is basically faith in salvation and election. They under-
gird this faith by the testimony that this Yahweh, who made
a covenant with Abraham and at Sinai, is also the creator
of the world,"33

"Anyone who expounds Gen., ch. 1, must understand one
thing: this chapter is Priestly doctrine--indeed, it con-
tains the essence' of Priestly knowledge in a most concentrated
form, It was not 'written' once upon a time; but, rather,
it is doctrine that has been carefully enriched over centuries
by very slow growth. ©Nothing is here by chance; everything

must be considered carefully, deliberately, and precisely,"34
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"What is said here is intended to hold true entirely
and exactly as it stands. There is no trace of the hymnic
element in the language, nor is anything said that needs
to be understood symbolically or whose deeper meaning has
to be deciphered."35

"If one considers vs. 1-2 or 1-3 as the syntactical
unit, then the word about chaos would stand logically and
temporally before the word about creation. To be sure, the
notion of a created chaos is itself a contradiction; never-
theless, one must remember that the text touches on things
which in any case lie beyond human imagination. That does
not mean, however, that one must renounce establishing
quite definite and unrelinguishable theologumena. The first
is that God, in the freedom of his will, creatively esta-
blished for 'heaven and earth', i.e., for absolutely every-
thing, a beginning of its subsequent existence. The second
is expressed in v. 2, for unless one speaks of chaos,
creation cannot be sufficiently considered at all. To
express divine creation, the Hebrew language already had a
verb, which, as the Phoenician shows, could designate
artistic creation. But the 0ld Testament usage rejects even
this comparison. The verb was retained exclusively to
designate the divine activity.. This effective theological
constraint which extends even into the language is sig-
nificant (cf. salah 'to forgive', alluding only to divine
forgiving). It means a creative activity, which on prin-

ciple is without analogy. It is correct to say that the
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verb bara', 'create'!', contains the idea both of complete

effortlessness and creatio ex nihilo,since it is never

connected with any statement of the material,"36

"Mhe creation of man is introduced more impressively
than any preceding word by the announcement of a divine
resolution: 'Let us make man'. God participates more
intimately and intensively in this than in the earlier
works of creation. The use of the verb bara! in v. 27
receives its fullest significance for that divine creativity
which is absolutely without analogy. It occurs three times
in the one verse to make clear that here the high point and
goal has been reached toward which all God's creativity
from v. 1 on was directed."37

"The text about God's creation of the world has no
author in our sense of the word. 1In essence it is not
myth and not saga, but Priestly doctrine, ancient, sacred
knowledge, preserved and handed on by many generations of
priests, repeatedly pondered, taught, reformed, and expanded
most carefully and compactly by new reflections and experiences
of faith, To write out these thirty-five verses, Israel's
faith required centuries of carefully collected reflection.
+eoThe final form of the material as we have it may date
from the exile, but its roots and beginnings certainly lie
hidden in the bosom of the oldest Yahweh cbmmunity."38

"Psalm 104 and other texts show us that Israel also
knew how to speak in a different, more lively, way about

God's creation. But the atmosphere of Gen., ch. 1, is not
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one of reverence, awe, or gratitude, but one of theological
reflection. "39

"One further note must be made to the inner canstruction
of the whole: the statement in v. 1 embraces the content
of the entire chapter. All subsequent statements, which in
a certain sense are only unfoldings of this programmatic
statement, move basically along the line that is given in
the first verse of the chapter: everything was created by
God, there is no creative power apart from him,"4O

"The animals, however, are higher. With them begins
the actual use of the verb bara! ('to create')., A clear
distinction is made, however, between. water animals and
land animals. The former, corresponding to the greater
distance that exists between God and the waters, originate
from the creative command; the latter originate from the
earth, which is empowered to participate in creation....At
the very end of this succession is man, and he is quite
directly responsible to God! The world is oriented toward
man, and in him it has its purest direct relation to God.
The simplest consequence of this statement is that man,
therefore, cannot seek his direct relation to God in the
world, in the realm of nature.,"d

"The text of chs. 2 f. presents a narrative. It is not
doctrine (at least not in a direct sense), but rather it
tells a story, a part of a traveled road that cannot be

traversed again. One must therefore bear in mind that here
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a factual report is meant to be given about facts which
everyone knows and whose reality no one can question."llr2

"A tdeep sleep' falls upon man, a kind of magical sleep
that completely extinguishes his consciousness. The narrator
is moved by the thought that God's miraculous creating
permits no watching. Man cannot perceive God 'in the act',
cannot observe his miracles in their genesis; he can revere
God's creative activity only as an actually accomplished

fact,"l43
Isaiah, chapters forty through sixty-six

Delitzschih

"The theme of the whole is the approaching redemption,
which proclaims consolation, but at the same time calls for
penitence., For the redemption is for that Israel which,
even in oppression, and while salvation lingers, remains
true to the confession of Jahve; not for the apostates who
in word and deed deny Jahve, and put themselves on a level

with the heathen."li5

(40:26) "With ha'mmotzi' the answer begins: the World

Preserver, and World Ruler, He and no other is also the
World Creator, He who leads forth the host of the stars in
the field of heaven as a general on the field of battze, and

that b'mis'par numerically, numbering the innumerable stars,



