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CHAPTER I
INTRODUCTION

President Fisenhower has to dispatch a unit of federal troops %o
Little Rock, Arkansas, before nine Negro children are admitted to 2 pre—
viously all-white high school. A white school teacher in Ceorgia is dis~
missed from her iteaching post because she permitted one of her students,
who had missed his bus after school, to ride a school bus filled with Ne-
gro children. Finonce Minister Cbedemah of Chana is refused service in &
Howard Johnson restaurant in Delaware because his skin is black. Hun-
dreds of Africans around Johamnesburg and Sophiatown, South Africa, are
arrested and Jjailed or fined during the course of an average week-=be=
cause they happen not to have a dated pass with them when a policeman
demands it. This is Viestern racisme--with its emotional, stubborn sense
of white superiority—in full marching step.

Blaring from a high~poviered radio station in Fgypt come messages
like this one:

Awake nationals of Africa: open your eyes and march forward. My

brother compatriots, how long will you remain slaves of white set=~

tlers? How long will you allow your blood to be sucked by these
white pigs? How long will you permit these white pythons to spit in
your faces? My brothers, the time has come for you to hecome mas—
ters of your oun countries. The time has come to evict the British
from your country.

This is non-Vestern counter-racism=-coupled with bitterness toward

Western economic colonialism——also in full marching step.

Millions of people, in the United States and in South Africa espe=-

luVoice of Venom," Time, LXX (March 3, 1958), 28f¢.
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cially, who happen to have a dark skin are being "kept in their place" by
white men--vhite men who often carry out their oppression in the name of
Christianity. And millions of peoples of color throughout the world are
in revolt against the while man's oppression.

Yet some Vesterners claim that the racial unrest has been stirred up
by agitators, that there is nothing fundamentally unjust about segrega=
tion and apartheid. Some white Christians in the Vest say that all the
racism and counter-racism in the world today has little to do with the
Church and that the Church has little to do with racism and counter—
racism. It is purely a political and scciological problem for them. Al
the same time, some white Christians in the Vest believe that the Church
has a responsibility to uphold "racial purity" and Western racism. Still
other Caucesian Christians are convinced thzt the Church has a clear mis-
sion to oppose every form of racism in the life of the Church and of
society.

It is the purpose of this paper to determine what the Christian
world mission is in a world of racism and counter-racism. To do this the
peper will first seek to understand how the racism and counter-racism of
today have evolved. Then it will study the historical impact of the
Church and its world mission upon racism and of racism upon the Church.
On the basis of this understanding of racism and of the interaction of
the Church's world mission and racism, an outline will be made, finally,
of the Christian world mission in a world of racism and counter-racism.

Thet there should be such divided thinking on the vart of Western
Christians concerning the Church's mission in a world of racism is indice-

ative of the need and the importance of study in this area. The author's
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concern in this area been brought to a real-life focus through his exper-—
iences with Negroes and whites around his home in central Alabama and
through a pastoral interneship in the Negro community of Kansas City,
Missouri. The importance of seeing race in a world perspeciive became
apparent to the author during the course of the work on his B.D. thesis:

Integration and the Lutheran Church in the South. WVhile working so ine

tently with the details of racism in the South, the author sensed the
need for stepping back and seeing the whole picture with its universal
themes. The Little Rock crisis, with its world-wide reverberations, oc-
cured just as the author was beginning his research. The event under-
scored the crucial importance of the study.

The topic "Racism and the Christian World lission” makes a broad
sweep of many areas of study. Some of these areas are: the psychology
and sociology of racism3 the historical and political development of West~
ern racisms the history of Vestern colonialism and imperialism; the rela=-
tion of Christian missions to Western colonizlism; the relation of Chris=-
tian theology to race; the relation of Church and society; the nature and
program of the Christian world mission; the history of the migrations of
peoples. Because of the scope of this subject, the writer does not pre—
tend to have made a definitive study of his-topic. Rather, it is only 2
beginning.

The author has consulted the basic studies in the area of racism and
its relation to the Christian world mission. He has alsoc consulted nu=
merous magazines, Jjournals, and newspapers for current thought on the
topic. In addition, he drew up a questiomnaire and sent it to Christians

in seventeen countries to ascertain their reaction to Western racism.
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For o well-rounded view of race from practically every aspect, the
author consulted the UNESCO series of fourteen booklets on race, writien
by recognized authorities in their respective fields. Some of the more

useful volumes in the series were: Race and Society, Kenneth L. Littles

Race Mixture, Harry L. Shapiro; The Ecumenical HMovement, the Churches and

the Race Problem, W. A. Visser 'i Hooft; Vhat is Race? Evidence from

Science.
To ascertain current sociological findings concerning race and racism
in a world perspective, the author found these works especially useful:

Race and Culture Contacts in the Modern Vorld, E. Franklin Frazier; Race

Issues on the World Scene, Melvin Conant; Race and Culture, Robert Park.

Melvin Conant's work was especially helpful in that it collated the find=-
ings of many of the world's leading sociologists. It is a summary report
of the Conference on Race Relations in World Perspective, held in
Honolulu in 195k.

For an understanding of the relation of economics to the global race

issue Ralph Bunche's A Vorld View of Hace was helpful. Its weakness,

however, seemed to lie in its one-sided emphasis on the dynamics of eco-

nomics.

Gordon Allport's work on the The Nature of Prejudice contributed

valuable psychological insights into the nature and dynamics of racism
and racial prejudice. The work was largely orientated te the United

States scene, however.

In understanding key racial situations in specific geogravhic areas

the a2uthor consulted these works: Caste in India, J. H. Hutton; Negroes

in Brazil, Donald Pierson; The American Dilemma, Gunnar Myrdall; ana
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Race and Society, Kemeth Little. This last work was especially useful

for an understanding of the racial situation in Great Britain.
The chapter on South Africa depends especially on three works: The

Tand and People of South Africa, Alan Paton; Haught for Your Comfort,

Trevor Huddleston; Christianity and Race, Philip Mason. Conant's volume

added some much~needed sociological viewpoints on the South Africa situa-
tione.
The only major work on the issue of world racism from the Christian

viewpoint is DIdmund Soper's Hacism: A World Issue. The volume'ls main

value is its excellent description of the global issue of race. Liston

Pope's The Kingdom Beyond Caste, though small in size, is helpful in re-

lating the issue of race to the Christian world missione.
The avthor found three works especially articulate in explaining the
revolution of the non-~VWest against the backdrop of Vestern racism and

colonialism: Christianity and the Asian Revoluticn, edited by Rajah B.

Manikam; The Meaning of Bandung, Carlos Romulo; The Pitiful and the

Proud, Carl T. Rowan. Rowan's work is an account of his tour throughout
India and Southeast Asia. The recorded conversations of Asians with a

Negro American, many of them reactions to Western racism and colonialism,
provide excellent primary source material on counter-racism, the revolu-
tion of the non-West, and the impact of Western racism upon the non-iest.

Fdgar M. Carlson's The Church and the Public Conscience offered

valuable insights into the relation of Church and society.

(ne of the most explicit applications of Lutheran theology to race

is QGrace and Race in the Lutheran Church by Alf M. Kraabel. John

LaFarge's The Catholic Viewpoint in Race Relations is especially good in
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cornecting the racial question with the doctrine of the Church and of the
sacraments.
For some of the primary source material, as well as some secondary
material, the author searched methodically in current issues of The

Christian Century, Time, Ebony, The Crisis, The Internztional Review of

Missions, His, and New South. The author searched especially the issucs

of these magazines from September, 1557, to March, 1958. All the mage-—
zines stress the global perspective of the race issue.

The author drew up a questionnaire concerning "the impact of race
relations in the United States on the Christien world mission” in order
to elicit spontaneous reactions of Christians throughout the world. The
author felt that the prevalent sweeping statements concerning the atti-
tudes of non=Westerners toward white racism were not clearly encugh
stated to determine with any degree of accuracy the impact of Western
racism on non-Western Christianity. Since the author knew of no more
than one or two published statements of non-Western Christians in reac—-
tion to VWestern racism, he determined to get a crosscut of Christian re—
action via a questionnaire. The guestionnaire is printed in full in
Appendix A, and the essay responses, together with the tabulation of ob~-
Jjective respenses, are included in Appendices B and C. Information con~-
cerning the respondents may be found in Appendix D.

Eight questionnaires were sent to each of the 17 representative
countries chosen. A total of Li2 were returned from seven countries.
Twenty-two came from Japan, where an ambitious Japanese Christian re—dup=-
licated the questionnaire to provide copies in addition to the 8 sent by

the author. The number of returned questionnaires are listed here in
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parentheses behind the name of the country: The Fhilippines (3)3 Iraq
(5); The Union of South Africa (4); Nigeria (3); Salvador (1); Malaya
(3). The questionnaires were sent to one individual, usually a Western
missionary, and he distributed them among natlonal Christians only.

On account of the language barrier and other reasons, the mission-
aries who were contacted in Tengenyika, Belgian Congo, and French
Camerouns felt that it was impossible for them to administer the ques—
tionnaires. 'The contact men in Pakistan and in Indonesia have responded
with their promise to administer the questionnaires, but the completed
questiomaires have not been returned in time to include them in the
study. No word has been received at all from the remaining five nations:
India, British Guiana, Liberia, Korea, and Formosa.

Special credit is due the seven contact men who administered the
questionnaires which have been returned and form a part of this study, as
vell as the individual Christians who took the time to work through this
ponderous English questionnaire. A special recognition is due those re=
spondents who tcok the time to write out in Fnglish their own answers to
the essay part of the questiomnaire. These written reactions form an in=-
valuable part of this study as evidence of the impact of VWestern racism
on the Church of the non-Vest.

The questionnaire, of course, had its limitations. Forty responses
from seven nations cannot begin to offer a complete picture of the im=
pact of Viestern racism on the non-Vestern Church and on the Christian
world mission. Furthermore, the possibility of misunderstanding a ques—
tionnaire in a foreign language is always quite probable, to say nothing

of the inherent weaknesses of a questionnaire. But the questionnaire did

A e Rt e S P G U
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provide some actual reactions of non-Western Christians to Wiestern
racism, and some very general conclusions could be drawn from them.

The thesis may be divided into four main parts. Chapters II and III
deal with the history of racisme. Chapters IV and V show the interaction
of the Church's world mission and racism upon each cother. The goal of
the thesis is reached in Chapter VI, where the Christian werld mission in
a world of racism and counter-racism is outlined. And the special study
on South Africa in Chapter VII is an application of the findings of the

thesis to the mosl crucial area of Western racism at the present time.



CHAPTER II
THE BEGINNINGS OF RACISH

To understand the relationship of racism to the Christian world
mission requires a thorough understanding of the Christian world mission.
And it also requires a thorough understanding of the history and the na-
ture of racism. These first two chapters are an attempt at an introduc=-

tion to this highly complex subject of racisnm.
The VWorld and Race Today

Though scientists agree that there is no pure race and that all men
come from a common ancestor, they do telk about three racial strains:
the Caucesoid, or "white" strain; the Negroid, or "black" strain; and the
Mongoloid, or "yellow" strain.

The lines dividing the three racial strains are very indistinct.
The *"whitest" Caucasoids may be found in northv{estern Furope. The
"blackest" Negroids are pocketed around the right-angled coast line of
central ¥Yest Africa. And the "most yellow" lMongeloids live on the is-
lands of Japan and in eastern China. Beyond the nebulous boundaries of
these pockets of the three "typical" racial strains the races melt into
various colors and shades: the bruneties of the Mediterranean basin; the
browns of northern and eastern Africa and of the MNiddle Fast; the vari-
colored peoples of India; the "coifee-with-cream” Polynesians; the many-
shaded Eskimos and Indians of the Western hemisphere.

The aboriginal inhabltants of Australia and of some of the surround-

ing islands of the Pacific are so different from the three racial strains
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and the "in-betweens" in the rest of the world that some scientists have
suggested they represent a fourth racial strain. Scientists are coming
more and more, however, to classify these aboriginals as another varia-
tion on the Negroid theme. It wes largely because of the aborigines!
seeming inability to "become civilized" that scientists at first hesi-

tated to classify them even as homo sapiens. The general consensus of

scientists and sociologists at the present time is that the aborigines
have remained stagnant in a primitive level of culture mainly because
“they have been cut off from the fertilizing effects of cultural contacts
with other peoples"1 and not because of an intrinsic inferiority to other
peoples.

Just how the three racial strains have developed from cne ccmmon
source is not conclusively lnown. But most scientists and sociologists
apree that the racial types have come about as a result of three inter-
acting causes.

First, scme of the racial characteristics seem to have developed
from a graduval adjustment of the body to the surrounding climate and from
a survivel of the fittest. For example, the slant eyes and the flat nose
of the Mongolecid seem to have developed as a defense against the cold of
the Siberian wastes. Perhaps even the color of .the skin is a gradual ad=-
justment of the body to the surrounding climate. The Negroid skin cer-
tainly is better equipped to withstand the direct rays of the tropical

sun and the humid atmosphere of the tropical jungle than is the Cauca=

Iashley Montagu, Statement on Race (New York: Henry Schumsn, 1951),
Pe 93.
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soid, or even the Kongoloid, skin. And it is in the tropics where most
Negroids may be found. It must be admitted, however, that this reason
for the development of the racial strains is only a strong possibility.
It cannot be substantliated by supporting evidence.

Second, scientific evidence has shovn that major chanzes can take
place suddenly by mutation in the human genes. For example, wooly hair
appeared a few generations ago in a Norwegian family, where previously
there had been nothing but the typical, straight, Nordic hair. And the
new characteristic was handed down to each succeeding genaration.2

A third reason for racial strains is geographic isclation. The
Australian aborigines, cited before, are a prime example of how contimual
inbreeding, necessitated by geographical isolation, can apparently de-
velop and perpetuate unique racial characteristics. The aborigines, with
otherwise rather MNegroid features, have a large amount of body hair, a
unique Cauveasian characteristic. Put, again, it must be stated that this
reason for the development of racial strains is only a possibility, not a
proved fact.

Just how the three racial strains came about, therefore, is largely
conjecture, based on some scientific data. And undoubtedly there is no
single cause, but instead, a complicated combination of interacting
forces.

Regardless of whether science can figure out how the three racizl
types evolved, acien@ists do scem to agree that all men stem from the

same ancestry, that there are three dominant "racial” strains within this

2yhat is Race? Evidence from Scientists. (Paris: UKFESCO, 1952) >
Pe 250
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one humanity, and that there is no such thing as a “pure race" which has
never had experiences of mutval influence with other "races."

It might be added to these scientific facts concerning race that
Christian theology asserts, also, that man has a common ancestiry in Adam -
and Fve, whom Cod formed out of the dust of the earth.

Yet in spite of the oneness of humanity, "in the troubled affairs of
men race is of consequence because of what men feel about it and not be-
cause of anything that race is itself."3 Thus, race has become one of
the most explosive factors in the life of the world community.

It is no accident that the conference on "Christian Bases of World
Order," held in Delaware, Ohio, March 8-=12, 19L3, chose race as the first
of the factors in world order to be discussed. In addition to the topic
of race the conference also discussed such pivotal world problems as eco—-
nomic freedom, the relation of land and human welfare, politics, health,
the workers of the world, and human character from the standpoint of
their relation to the world order. According to Edmund Soper:

A1l of these factors are related to the race problem and frequently

reveal a peculiar intensity by their racial connection. By no means

should one go to the extent of saying that all the other issues are
aspects of the race problem, but it is difficult to escape the con-
clusion that of all the ills to which humanity finds itself heir to-

day there is none more virulent and none which has so many facets,

involves so many human beings, and affects so many world issues as
that of race.i

In 195l a group of world leaders, composed largely of sociologists,

met in Honolulu at the invitation of the University of Hawaii in a Con=

3Fdmund Davison Soper, Racism: A World Issue (New York: Abingdon
Cokesbury Press, 1947), p. 31.

thido, Pe 2!38-
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ference on Hace Relations in World Perspective. They were so convinced
of the importance of a proper global understanding of race that they
formed the International Society for Scientific Study of Race Relations.
They hoped that by studying the events in one part of the world insight
might be gained into developments of a:rw*cher.5

Though not every citizen of the United States is aware of the world-—
wide importance of race, most governmental leaders in the United States
have come, since World Var II, to & sudden realization of the key role it
plays in the drama of world peace. HNHoward XK. Smith, famous news commen—
tator, stated in New South, after the 195l Supreme Court decision against
school segregation, that he does not believe the new necessity for inte~-
gration has been fully explained to the people of the United States.
Smith explainsg the "new necessity" this way:

It is not the whim of nine allegedly misguided do-gooders on the

Supreme Court that is causing this. What is mainly responsible is a

direly perilous world situation in which America must prove the mor-

al worth of her civilization, or lose mankind's support and eventu-

ally go down to defeat and enslavement.®

King Badouin I of Belgium recently cited as "the essentizl question"
for Belgian Congo that of humen relationships between black and white.
He said that industrialization, wise social legislation, and improvement
in the standard of living would not be enough. "In their daily contacts

white and black should give proof of the greatest possible mutual under-

SMelvin Conant, Race Issues on the ¥orld Scene (Honolulu: University
of Hawail Press, 1955), p. iL1i.

6Howard K. Smith, “Iuxury Ve Cannot Afford," New South, XII (Octo-
ber, 1957)’ 9.
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standing."7

In nearly every part of the world national leaders and alert cliti-
zens recognize the prime importance of healthy race relations and the ex-
plosive danger of poor race relations.

Though there is some sort of racial discord, or some ethnic discord
that takes on the form of racial discord, in many nations throughout the
world, the race issue is far more than an intramural problem for each
nation. The big racial discord in the world today is: Caucasian vs. all
the colored peoples of the worlds; Vesterner vs. non-hesterner. dJohn
Strietelmeier had this racial picture in mind when he described the nu-
nmerical odds that are rising up ageinst the Caucasian:

As men grow each day more numerous, something else happens; the

ratio between the "white" and the "colored" population of the world

keeps shifting toward the "colored" side. This would mean nothing
if men looked at each other simply as men. In a world with a color
line, it means that the white minority is reaping what it sowed.

In much of the Far Kast the white is now effectively closed out. In

other areas, particularly in Africa, he is being hard pressed.

And so in a world where one~third of the people are Caucasian and
two=thirds are people of color and in a world where Czucasizn and colored
have a strong tendency to clash, race is more than an academic subject to
study. It is a vital key to the well-being of every nation and every

person in the world.

Defining and Describing Racism

TRobert 0. Stephens, "Race Relations in Congo," His, XVIII (April,
1958), 15.

8
John Strietelmeier, God in our Confused World (St. Louis: Concordia
Publishing House, 1955), pe ile
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According to Ruth Benedict, "racism is the dogma that one ethnic
group is condemned by nature to congenital inferiority and another group
is destined to congenital superiority."? Racism, therefore, may condemm
one of the three racial strains as inferior,; or it may condemn an ethnic
group as inferior, such as the Turks, or the Jews, or the Italians, or
the Irish.

Philip Mason, an Fnglishman, sees no fundementel difference between
the animosities that arise between races and those between other groups
who are separated Ly social class, by languages, or by religion.lo It is
true that the hatred that arises between socizl classes or between dif-
ferent religious groups acts as though the other group were innately in-
ferior, whether or nct such a belief is articulated.

In a very real sense, then, any sort of hostility between groups of
people—religious groups, ethnic groups, "racial" groups, socizl groups—
is a type of racism, an expression of human prejudice. But of all these
types of racism, the most explosive 1s that directed toward a "racial®
group. For the Negro and the Caucasian and the Hongolian camnot easily
be confused with one another. The Negro is usually a dark brevn. The
Caucasian is usually a very light color. And the Mongolimn ordinarily
has a yellow tinge, with unmistakable slanted eyes. Here are visible,
unchangeable symbols around which people may build their prejudices and

express their racism. It is usually rather difficult to tell the Irish-

Ruth Benedict, Race: Science and Politics (New York: Viking, 1910),
paels3.

1°Philip ¥ason, Christianity and Race (New York: St. Martints Press,
1957), p. 16.




16
man from the Englishmen. BRut anyone can tell the difference between the
Caucasian and the Negro (forgetting the "in-betweens" for a moment). And
so, when the fact of difference in race enters the economic or religious
or ethnic conflicts of groups, "the antagonism becomes all the more bit-
ter, znd greater is the danger of long-continued and determined opposi-
tion."tl For it is difficult for a person to hide or to change his
racial” badge.

Psycholopgist Gordon Allport has pointed out two basic characteris—
tics of any type of ;urejudico,l2 and these two gualities zre especially
true of “racisl" prejudice. TFirst, rejection and hostility are always
vart of prejudice. True, there a2re different intensities of hostility in
prejudiced people, but there is always some feeling or act of hostility
expressed by a prejudiced person.

A second characteristic of a prejudiced person is perhaps more im—
portant to note because it is more subtle: that the prejudiced person's
rejection is categorical, and not individual. This is especially true of
the "racially" prejudiced. "The object of race prejudice,® E. Franklin
Frazier has stated, "is not necessarily an individual with certain observ-
able characteristics, but an individuval who is identified as a member of
a racial group."13 This categorical quality of prejudice cuts through to

the bedrock of racism. It is this characteristic which makes racism so

geper, op. cit., p. 66.

12Gordon W. Allporit, The Nature of Prejudice (Beston: The Beacon
Press, 195L), pe 5.

13E. Franklin Frazier, Race and Culture Contacts in the Nodern Yorld
(New York: Alfred A. Knopf, 1957), P. 275.
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vicious. Thus, a Negro Fh.D. in Alabama is refused admittance to most
public libraries, not because of who he is as an individual, but because
of who he is as a member of a racial group. This is the categoi‘ical re-
jection of racism in action.

In surmary, racism may be defined as the dogma which teaches the in-
nate superiority of certain ethnic groups and the imate infericrity of
certain other ethnic peoples. (One who believes in this dogma is a
racist.) Racism aimed at one of the three "racial" sirains of humanity
is probably the most intense version of the dogma because of the rigldity
of "races" compared with the fluid, almost invisible, nature of ethnic
and religious groups. Two essential characteristics of the racist's

prejudice are hostility and categorical rejection.
Farly Fxpressions of Raclsm

Racism camnot be thoroughly understood until it is seen working it~
self out in the lives of people. The next few sections, describing the
development of racism, should lead to a clearer understanding of racism
and its causes.

Philip Hason suggesis that pious and well-instructed Jews, such as
the Phariseces, Saducees, scribes, and lawyers, must have thought of their
relations with the gentiles in terms not very different from those which
Afrikaners might use to describe their relations with the Bantu of South
Africa.llt Tne devout Jew did believe that he must keep as far away as
possible from gentiles. He was convinced that this was God's will. Eat~

ing at a common table and intermarriage with a gentile were especially

Untason, op. cite, ps 102
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taboo for most pious Jews. Such relationships with the gentiles, the
Jews believed, would pollute the people from whom the world's salvation
was to come. The Jews! aloofness and extreme separateness from the
surrounding peoples bristles with the characteristics of racism5 with a
categorical rejection of every non-Jevi.

But Cod required this separateness of the Jews, Christians counter.
And it is true that Cod required the Jews not to marry any idelatrous
goyim during the early years of Israel's conquest of the promised land.
But nowhere does (God forbid commensallity between Jews a2nd gentiles. 1In
“the stranger in the gate" they are to host and to iteke care of. And the
ban against intermarriage, as well as the many warnings ageinst pollution
with the gentiles, were always made by God with one purpose in mind: to
keen the Israelites faithful to the one true God. In Deuteronomy Seven,
for instance, God states this purpose very clearly: "You shall not nake
marriares with them. . « « For they would turn away your sons from fol-
lowing me, to serve other gods." The reguirements of separateness which
God placed on the children of Israel are no different in essence from the
seperateness from the world which Christians are to maintain. The Jews,
like the Christians of today, were to refrain from any association with
people which would seriously endanger their faith in the true God or im-
pair their witness to Him.

The Jews' separateness from the goyim was, therefore, to be part of
their earnest hold on God and not a part of any feeling of ethnic superi-
ority or aloofness. The separateness was to be maintained for the glory
of God and not for the glory of the people of Israel. For some Israel-

ites, no doubt, their separateness from the gentiles was carried out for
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the glory of Cod and for the sake of their faith in Him. But for many
Jews the separateness sprang from a sense of innate superiority. And
even those who kept their distance from the gentile for the glory of
their Cod undoubtedly kept & much greater distance than God intended.
The intense opposition of early Christian Jews to Peter's eating with
gentiles and to Paul's dedicated ministry to the gentiles of the Medi-
terranean world is clear testimony to the fact that many Jews were prac-
tising ethnic racism.

The Jews perverted God's holy intentions into an ethnic racism at
varying degrees of intensity from the time of Moses, about 1400 B.C., on-
ward. At about the same time, perhaps a century or two earlier than
Uoses, the invasion of India by the Aryans was leading up to the caste
system, a form of racism that remained an ironclad way of life until the
India of the twentieth century A.D.

lMany students of the Hindu caste system believe that it is the first
known recism which was based on a difference in the color of the skin.
They see the light~skinned Aryan invaders as developers of the caste sys—
tem to keep the dark Dravidians of South India and the dark-hued, aborig-
inal tribes in their place. This is the view of Edmund Soper, for in-
stances

The originators of caste in India were white Aryans. They developed
2 social system which applied to their own pecple, but there were
the dusky Dravidians. Vhat were they to do with them? Aryans must
preserve the whiteness of their skin and also use the dark-skinned
people as servants and menials.

« » « The menials, who at first belonged to a different race, in
the course of the years could not be distinguished racially from
those above them in the social scale. Vhat eventually happened was
that they became outcastes, with no place in the social and reli-
gious life of the recognized castes. So the division which was
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originally made to keep the races apart still obtained--with an in—-

tensity not known in the early days--but now it kept apart two

proups who belonged to the same race. Vhat was once true racism

"« o « Wwas transmuted into class animosity end antagonism, the as—

sumption of one group of the same race over another.l

Soper is saying that color was the original cause for creating the
outcaste, not the caste system itself with its four basic levels: the
Brahman, or priestly, casie; the Kshatriya, or warrior, caste; the
Vaishya, or merchant and entrepreneur, caste; the Sudra, or working,
caste. But there are scholars who say that even the casie system was
based on racee.

“"Varna," the Hindu word for caste, literally means "color.® This
seems to indicate that the basic reason for the evolvement of the caste
system 1is the difference in skin color. The colors azssociated with the
four castes, the four varna, are: white with the Brahman; red with the
Kehatriyas yellow with the Vaishya; and black with the Sudra. These
colors could be associated with race. The ancient Egyptian custom, for
instance, was to show Egyptians as red, Asiatics as yellow, Northerners
as white, and Negroes as black.16

However, Hocart, an authority on Hindu caste, has strenucusly at-
tacked this hypothesis that the varna were originally based on different
skin color. Hocart maintains that the traditional association of the
four varna with points of the compass——white with the north, red with the

east, yellow with the south, and black with the west--has a ritual and

1§Soper, op. cit., p. S0.

167, H. Hutton, Caste in Indla: Its Nature, Function, and Origin
(Cambridge: Cambridge University Press, 19L8), p. 55.
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not a racial significance and refers to the four quarters of an enclosed
town allotted respectively as dwelling places ito the different varna,
outcastes having to live, as they still do, outside the village fence 17

It can be stated with certainty that if the casies were criginally
structured around various colors of skin, or even if there was a color
line between castes and outcastes, as was likely the case, that point of
gravitation receded sometime during the course of the centuries. For
there is no visible line of color between the various castes and out-
castes bvoday. It is true that most of the Brahmans, the top casie, are
lighter than most of the Sudres and the outcastes. But there is no dis-
tinct line of color separating the castes now. Vhatever color lines ex-~
isted in the beginning gradually were minimized, and the colors began to
blend into each other through intermarriages.

Regardless of what type of racism the caste system represents,
whether it is color or ethnic or tribal racism, it is racism. It is a
categorical rejection of certain groups of people, the lower castes and
the outcastes. And it is helpful to note the basic similarities between
the forms of the caste system and the expressions of contemporary racism,
such as apartheid in South Africa or segregation in the United States.

The keystone of the whole caste system, according to J. H. Hutton,
is the taboo on eating food cooked by a person of a lower, if not of any
other, caste.}8 Tt is easy to see how caste strictures concerning mar-

riage and the use of certain wells are necessary outcomes of the taboo on

L0c. cit.

B1pid., p. 62.
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eating food vnrepared by other castes. And the laws requiring lower
castes to keep a certain distance from higher castes, to wear more simple
clothing, to use a vocabulary of respect, and not to enter the houses of
higher castes are natural, if not necessary, results of the taboo on com- .
mensalitye.

Refusal to eat with the "lower" group of people is still one of the
most consistent expressions of racism everywhere,_ though perhaps--not
always=-for a different reason from the Indian's primitive taboo.

But it must not be thought that India's casite system was a constant
source of friction and turmoil with its rigid, oppressive racism. On
the contrary, the very fact that it lasted over 3,000 years is mute tes-
timony to its acceptance by the people. But how could the lower casies,
and especially the some 50,000,000 ocutcasies (over 20 per cent of the
population) at the beginning of the twentieth century, continue to submit
to the oppression and degradation of the caste system?

There are two basic reasons for the rather passive acceptance of
caste by even the lower castes and the outcastes.

The first is the set of Hindu doctrines of reincarnation and karma.
The Hindu believed that he would be reincarnated after death and that
his status in this next cycle of life on earth would be determined by his
deeds during his present life. For the law of karma teaches that “one's
thoughts, words, and deeds have an ethical consequence fixing one's lot
in future existences."}? Thus, an ou_'bcaste has no grounds on which %o

complain; his present lot in life is the result of an evil life in a pre-

19John B. Noss, Man's Religions (New York: Macmillan, 1956), p. 135.
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vious incarnation. And he has every reason to make the best of his pres-
ent status; for what he does in this present life cycle determines his
lot in the next incarnation. The Hindu religion requires a passive ac-
ceptance of caste.

A second reason for India's long submission to caste is the "statlc,
hierarchically ordered society,"zo of which the caste system is an ex-
preassion. In an atmosphere and culture which places a premium on rigid
adherence to the old patterns and which frowns on any major changes, it
is no wonder that caste was mutually accepted from generation to genera-
tion. Acceptance of the system seemed to be essential to one's own se=
curity.

And so caste lived on and on. Oppression of the lower castes and
the ocutcastes was not its only fruit. Caste fulfilled an important func-
tion in giving India political stability. Hutton states that it is this
stability created by caste that has helped India survive all sorts of

crises:

Indian society has survived a2 vast number of invasions, famines,
revolutions, and social upheavels of all kinds, including conquests
by invaders of alien religions essentially antapgonistic to Hinduism,
and there can be no doubt that this is largely dve to the caste sys=-
tem on which that society has constructed itself, a system which of=
ten survived even conversion to Islam or Christianity.2l

Caste's method of dealing with competing forces is to embrace them
and to integrate them into thé whole of India by allowing the competition
to become a caste and thus, still retain its identity. Hutton calls this
integrating strength of caste "its most important function®:

20hendrik Kraemer, Religion and the Christian Faith (Philadelphias
The Westminster Press, 1 s DPe 130%.

21Hut'b°n, 22- S_.EEO’ De 1050
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perhaps the most important function, and the one which above all

others makes caste in India a unique institution, is, or has been,

%0 integrate Indian society, to weld into one community the various

competing, if not compatible, groups composing it. Some of these

groups have been occupational or religious. Others, and this is
more important, have been national, political, and tribal societies
that otherwise have either been absorbed and transformed or remained
as unadjusted and possibly subversive elements. Generally speaking,
conquered peoples and their conguerors blend into one society in
which one or other element may in the long run predominate. The

Castilians vho conquered Spain absorbed the loors that remained

theres Anglo-Saxons, British, and Danes coalesced and absorbed their

Nerman conquerors. The Negroes of the United States remzin so far

an unadjusted population, while Europeans and Bantu in South Africa

remain no less segregated in a different way. The caste system has
effectively dealt with problems such as these which other societies
have failed to solve.

That the caste system helped India ito achieve an enviable stability
over a2 Jong period of time cannot be questioned. PBut one is pressed to
ask at this point: "Does the end justify the means? Is political sta-
bility more important than raising the oppressed masses? Is there no
other way to achieve political stabllity than by straightjacketing masses
of people in rigid casies of inferiority?® The forte of the caste system
its ability to produce political stability, is to be viewed, therefore,
alongside its weakpoint: its almost total indifference to the hopelessly
oppressed masses of the lower castes and of the outcastes.

In this very brief account of the development and nature of India's
caste system, it may readily be seen that there are a2 complexity of fac~
tors which helped to create caste and to mold it into the form that it
took. It has already been shown that to point to skin color as the basic
reason for caste is to step on shaky ground. Hutton lists fifteen fac-

tors which helped to create and to shape the caste system, and he feels

22Tbid., pp. 10Lf.
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compelled, even with this long list, to rreface his catalog by steting

that he is uncertain that he included all the important facets of the

evolution of caste. Hutton's list is important for a more complete pic-

ture of Indian caste and also for a clearer view of the causes and shap=-

ing factors of racism in general.

Hutton's list of factors (in the order of their importance) which

contributed to the emergence and development of Indla's caste system:

1.

2e

=
L]

5.

6.
Te
8.
9.

10.

12.

23,

15-

The geographical isolation of the Indian peninsula as a whole
and of individual areas within it,

Primitive ideas about the power of food to transmit qualities.

Similar ideas of totemism, teboo, mana, and soul stuff, or life
matter.

Ideas of pollution, ablution, purification, and ceremonial pur-
ity with associations of rituval sacrifice.

Tdeas of the exclusive family, ancestor worship, and the sacra=
mental meal.

Beliefs in reincarnation and in the dectrine of karmaz.
Belief in magic associated with crafts and functions.
Hereditary occupations, and trade and crafi secrets.

Guilds and associations of thsat character and various factors in
the development of economic life.

Clash of antagonistic cultures, particularly between cultures
with matrilineal and patrilineal modes of descent.

Clash of races, color prejudices, and conguest.

The development of classes with exclusive religious and social
privileges.

Individuval isolation of tribes and polities, and their inclusion
without absorption in larger administrative units.

Deliberate economic and administrative policies.

Exploitation by a highly intelligent, but by no means entirely
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altruistic, hierarchy which had evolved a religious philosophy
too subtle for the mess of the people.23

This 1list is too long to discuss at length. But a few points need
to be noted.

Hutton believes that the clash of races was an important factor in
the formation of the caste system, but he thinks that caste is not so
much & deliberate constructlon as it was "the result of the reactions of
indigenous institutions of taboo, pollution, purification, eitc. to what
was perhaps a conscious political or hierarchical policy adopted by the
Rigvedic invaders and their successors toward the communities they found
in the land."?l! In other words Hutton does not believe that the caste
system was the racist policy of the Aryan invaders, but rather, was the
natural religious response of the conquered to the racist policies of the
invaders. Thus, both invader and invaded gave their assent to the racism
of caste.

It can be seen from this list that the religious, economic, social,
political, cultural, and racial factors all seem very important in de-
termining the form of racism.

In summery of India's caste system, though its origins are shrouded
in uncertainty, it may be stated that caste is a form of racism, but of a
strange brand. For both the oppressor and the oppressed agreed to it for
over 3,000 years. The Hindu religion and the static, hierarchical nature

of India's society aided the oppressed masses to resign themselves pas-

231bid., pp. 16Lf.

gthidc’ Pe 1&5-
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sively to their inferior status. Though color prejudice had much to do
with the rise of the caste system, especially with the very low status of
the outcaste, it was really only one of several determining factors.

The two instances of early racism that have been cited in this sec~-
tion are only faint prototypes of the extreme expressions of racism to be
developed by the West on a global scale in the nineteenth and twentieth
centuriecs. The Jews! racism down through the ages has usually backfired
on them because they have never had enough numbers in a country to gain
controlling jocwer. And because the oppressor and the oppressed developed
the caste system in India, caste cznnot be compared with any form of
Vestern racism of today. But in the Jews! zloofness and in the Indians!
caste system, as well as in the ethnic racism that could be cited in many

nations of this period, lie the sceds of color racism.
Forms of Ethnic Racism Today

Before considering the rise of Viestern racism, which pits Caucasian
against Negro and Mongol, it is important to see the ethnic racism that
exists in varying degrees of intensity in most sections of the world.
For ethnic racism expresses the same categorical rejection which color

racism shows, though usually with less intensity.
Ethnic racism in Asia and the Pacific

In The Asian Revolution, a Christian from India expresses an earnest

concern over the dangers of ethnic racism in the meny countries where
there are pockets of Indian and Chinese population.

The Indians in Ceylon, Burma, and Malaya, and the Chinese in
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Theiland, the Philippines, Malaya, and Indonesia constitute fore:’}gn

enclaves with separate languages and customs. It will require wis-

dom and tact on the part of all concerned to prevent these from be=—
coming centres of constant friction and discord.?

To this list of danger points might be added other areas, such as
the Fiji Islands. Here a large settlement of Indians, almost equal to
the number of Fijis, find themselves constantly at odds with the Fijis
and with the dominsting British govermen‘t.26

The pockets of Chinese population in Southeast Asia and in Indonesia
usually receive the butt of ethnic antagonism and racism because of their
wealth and their resuliant control of a large part of the economy of the
nations in which they live. A Chinese in Djekarta, Indonesia, talking
with Carl Rowan, Negro American journzlist, aptly compared the lot of the
Chinese in Indonesia to the status of the Jew in the United States:

The Chinese are second-class citlizens, Rowan, and you know what that

does to a men. The government thinks that the Chinese have made too

much money-=you know, the way a lot of people in your country think
all Jews are rich.?

In Malaya, where the Chinese own most of the businesses and the
Malays are largely the laborers and agricultural workers, contempt for
the Chinese is very similar to the Indonesian brand.28 of the 2,121,000

Chinese in lialaya only about a million were eligible for citizenship in

25Ra:]ah B. Manikam, Christianity and the Asian Revolution (New York:
Friendship Press, 195h), p. 1l.

aésoper, op. cit., p. 127.

27Carl T. Rowan, The Pitiful and the Proud (New York: Random House,
1956), p. 336.

28(:onant, ope« cit., p. 52.
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1955.%7 The fact that 95 per cent of the Communist terrorists in 1955
were Chinese did not mitigate the Malays'! racism.

In Bangkok, Thailand, racism against the Chinese has taken legal
form. There are no Chinese rickshaw drivers there, and 27 other trades
are banned to the Chinese.>C

In Japan a version of racism, a feeling of superiority over other
Asians and over the rest of the world, grew to a fever pitch during
Yorld War II, then shriveled up and died upon the defeat of Japan by the
Allies.

There are two distinct expressions of ethnic racism in Japan, how=-
ever. 'The Koreans in Japan and a tribal group called the "eta" (literal-
ly: Uvery dirty") meet up with varying degrees of discrimination. The
3,000,000 eta, especially, feel the sharp edge of Japan'!s ethnic racism.

During the Little Rock crisis in 1957 many newspapers abroad played
up the news from Arkansas with ill-concealed relish, including many

Japanese newspapers. But Japan's most influential daily, Asahi Shimbun,

pointedly reminded its readers that Japan needed to clean up her own
backyard. Asahi devoted 10,000 words to the plight of Japan's eta
class. L

The eta, also known as hinu (not human), include most of Japan's
leatherworkers, shoemakers, butchers, and slaughter house workers. The

etas were formally abolished as a caste in 1871 under the Meiji Restora-

29Rowan,.gg. cit., p. 341.
BoIbido 9 De 31]0 °

HnGlass House, Dirty Windows," Time, LYIX (October 7, 1957), 73.
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tion, and the word itself was removed from dictionaries. But the preju=-
dice that surrounded them has survived almost unabated from the days
vwhen they were forbidden to pray at village shrines, go out between sun-
dovn and sunrise, or marry outside their class.

Passing over" into the mainstream of Japanese life is difficult for
the eta. And if it is accomplished and then discovered, it may cause
divorce, suicide, or murders.

In Tokyo in 1956 a number of small firms were persuaded to hire
etas. But of forty who were hired, all except two quit in less than a
year because they were unable to stand the sidelong glances and open con=-
tempt of their fellow viorkers.32

In evaluating these forms of ethnic racism in Japan, one of the
Japanese Christians vwho responded to the author'!s questionnaires stated
that these expressions of racism are not the same as those in the United
States, the Japanese discrimination is not a matter of color. Ancther
Japanese Christian was convinced that the discriminztion toward Koreans
and etas was diminishing. "I think our defeat in World ¥War II destroyed
our superiority complex concerning race and caused this blessed situa-

tion" (the decline of prejudice).

Ethnic racism in the Near East

In nearly all the countries of the Woslem Near REast there are severe
ethnic tensions within each naticn. From time to time the tension flares

out into the open. But usually it remains subdued. The Turkish-Greek

PLoc. cit.
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disaster of 1918-22 and the Arab-Jewish conflict of the mresent time are
examples of the extremes to which the generally mild forms of ethnic
racism in the Near East may go.

Melvin Conant, on the basis of the discussions of the 195L Confer—
ence on Race Relations in World Perspective, states that the ethnic ten—
sions become most acute in the nations of the Near East when certain
conditions prevail, such a2s: "the embodiment of the national idea in in-
dependent nation states; the presence of mixed populationsy the growth
of rival bourgeoisies; the persisitence, behind the national feeling, of
religious loyaltiess; the influence and rivalry of Great Powers."33
Conant does not feel, however, that the smoldering ethnic racism in the
Hear East will likely break out into open hostility because of the small
minorities involved, the influence of liberal Western ideas, the self=-
confidence of the nations, and the existence of a common dan;_-;ear.3h

In Turkey, vhere seven per cent of the population is made up of the
proud Kurdish folk people and where $ per cent of the people belong to
other minority groups like the Greeks, the Armenians, and the Jews, the
ethnic discrimination is 8till very much alive. The ethnic racism of the
Turks toward these minority groups is often tinged with a religious
color, also; for whoever is not of the Moslem faith is 2 "i‘oreigner.“35
Probably one of the most delicate ethnic clashes in the Near East, to-

gether with the Israeli-Arab tensions, is the struggle between Turk and

33Conan‘l'., Ope cite, ps 56.
Shzoc. eit.

35Ibid., ppe S6£f.
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Greek on the island of Cyprus, often spilling over onto the mainlands of
Turkey and Greece. Thus, Turkey and Cyprus are scenes of some intense
ethnic racism.

Traq, like Turkey, has its difficulties with the semi-independent
Kurds within its borders, especially now that the Russians are playing
for the sympathy of the XKurds. And as a Hoslem sitate, Iraqg shows a cer-
tain amount of discrimination toward the Christians. The Jewish popula-
tion, which had become "Arabized,” has been reduced from 150,000 to
10,000 through emigrations to Israel.

The two minorities within Syria are the Kurds (250,000) and the
Armenians (1C0,000), whose favor the Russians are trying to win, it
seems. The Armenians have been somewhat assimilated into mainstream of
Syrian 1ife.36

The main tensions in Egypt and Lebanon are religious, not ethnic.
The Armenian Orthodox and the Armenian Catholic Christians have been con=—
stant problems to the lioslem nations. In Egypt the only important minor-
ity groups are in urban centers—-where a mixed FEuropean and Levantine
middle class has controlled the commercial and financial life of Egypt
for almost a century.

The new nation Israel has shown some discrimination toward its
minorities—1L5,000 Koslems and 35,000 Christians—-largely for the sake
of its own security and from an intense sense of nationalism rather than

from prejudice, according to Conant. 37

poc. cit.

3MLoc. cit.
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The ethnic tensions of the Near East, therefore, are ofien rather
dormant, but may flare up at any time. The conflicts often have strong
religious aspects, especially Moslem=-Christisn friction. These tensions

in the Middle Fast may rightly be called types of religious and ethnic

racisme.
Tthnic racism in Furope

One of the most recent and most brutal expressions of ethnic racism
was the German Nazis' bloody persecution of the Jews during the 1930's
and early 19L0's. On the basis of "Aryan" superiority and for the sake
of a "pure race" the Germans slaughtered no fewer than li,000,000 Jews in
Germany and Poland. This is ethnic racism at its worst.

Basing his conclusion partly on the phenomenon of the extreme racism
in Nagiism, Hartin J. Heinecken has drawn the conclusion that ethnic and
color racism are signs of smoldering fascisms

Jingoistic nationalism of 21l kinds, race pride and color prejudice,

the resort to political power io advance one part of the nation over

another or arbitrarily to restrict the rights of certain elements of
the population in conirast to others, all betray incipient fascism.3

(w<]

Though types of ethnic and tribal and religious racism could easily
be uncovered throughout the world, these examples from Asia, the Pacific,
the Near Fast, and Furope are the most important. In Africa the cases of
ethnic and tribal raciem are overshadowed in importance by the Western
color racism. And in Latin America there is an amazing lack of racism in

the midst of a melting pot of races and nationalities.

3Barold C. Letts, editor, Existence Today (Philadelphia: Muhlenberg
Press, 1957), p. 135.
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Summary

Though there is only one humen family with three indistinctly de-
fined racial groups, and though there is no such thing as a "pure race,"
racial differences have become sources of friction, or at least of con—
cern, to nearly every nzation in the world. The line of distinction seems
to have been drawn especially between the "white" racial strain, whose
people compose about & third of the world's population, and the people of
color, who make up the other two-thirds of the world.

Racism is the belief that one ethnic or "racial" group is imnately
superior, while another is innately inferior. Its characteristics are
hostility and categorical rejection.

Farly forms of racism may be seen in the alcofness of many Jews
tovard gentiles from the time of Moses onward and in the Hindu caste sys-
tem. Neither of these forms, however, may be compared with the intense
forms of color racism todey.

Ethnic racism, in contrast to color racism, is found everywhere.
Some of the explosive areas of ethnic racism may be found in Southeast
Asia where there zre pockets of Chinese and Indians, and in the Near East

vwhere the Turkish=Greek and the Aral=Christian clashes are the most in-

tense forms of racisme.



CHAPTER IIZX
THE RISE OF WESTERN RACISH AND NON-WESTERN COUNTER-RACISH
The Rise of T'estern Racism

Ethnic racism, the belief that one's own nation of people is innate-
1y superior to the surrounding nations, dates back to the beginnings of
tribes and nations. But color racism, the belief that people of one's
own skin color are intrinsically superior to people of other skin colors,
never achieved much of a foothold, even in India, until the nations of
Vestern Furope begen to build up colonial empires at the end of the fif-
teenth century.

Race and color conflicts were created on a world-wide scale as
Furopeans began settling in the Americas, the land of the Indians, then
in southern and central Africa, in Southeast Asia, in the Fast Indies,
in the Philippines, in Austreliz, and on the islands of the Pacific.
¥embers of a highly literate, technological, dynamic culture were thrown
into contact with peoples of varying culiures—-mostly static and rural
cultures with a high percentage of illiterate cultures. It was an easy
thing for the VWestern settlers and traders to consider the native inhabi-
tants of these lands as innately inferior.

The rapid development of the slave trade during the seventeenth,
eighteenth, and nineteenth centuries heightened the white man's sense of
superiority, as did the Industrial Revolution of the nineteenth and
twentieth centuries with its wealth and prestige for the Caucasizn people
of Furope and America.
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Then came Darwin's theory of evolution and of the survival of the
fittest in 1858, which was "warmly accepted by the people of Furopean
stock who saw no reason to doubt that they were the fittest of al1.nt
The first written articulation of Vestern racism appeared in France
vetween 1853 and 1857. Count Joseph Arthur de CGobineau published at that

time his Essay on the Inequality of Human Races. Gobineau came to the

conviction "that everything great, noble, and fruitful in the works of
man on this earth. . . belongs to one family alone, the different
branches of which have reigned in all the civilized countries of the uni-
verse."? (Perhaps it is more than en accident that the first document
propounding the superiority of the Caucasian race should appear in
France, where the term “race" was used for the first time--hy French
scientist Buffon in 17L9. Buffon artificially differentiated between six
groups of mankind.?)

Gobineau's theory of master races and slave races and of inborn
qualities of greatness or inferiority which no amount of training could
change was not a new idea. The idea had been abuilding ever since the
beginning of colonialism and colonization and the rise of the African
slave trade. GCobineau's work seemed, however, to lend a certain amount
of scientific and intellectual prestige to the cause of Western racisme.

This racism grew and shaped itself in different ways in nearly every

1plan Burns, Colour Prejudice (London: Ceorge Allen and Umwin,

250per, op. cit., p. 36.

SMontagu, op. cit., p. 18,
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place of contact between Westerner and non-festerner, except in Central
and South America and in Hawaii, where expressions of racism have been
very scant.

The Opium War of 1842, initiated by the British against the Chinese
to force the sale of opium, was an expression of Furopean superiority
that the Chinese have never forgotten. Iikewise, Britain's demand, after
the war, for extraterritcrial rights for her citizens in China was salt
vpon an open wound.

In 1861 the French in Indo=-China removed all the Annamite mandarins
and the emperor because of their refusal to cooperate with the French and
substituted a system of direct rule by French govermment oi‘ficers.h
This rash expression of superiority on the part of the French was never
forgotten by the Indo-Chinese. FEven when the French attempted a policy
of assimilation in 1879, the Indo=Chinese balked and never completely
acquiesced until they received their independence in 195k.

In India, Burma, ¥Malaya, Indonesia, and throughout Africa and the
islands of the Pacific, white European nations were cautiously or brazen=—
ly taking over economic control and, wherever possible, political con-
trol. The Furopean powers usually used native persomnel wheresver feasi=-
ble, but they always let the nationals know who was in charge and usually
maintained an attitude of social superiority. The British colonies, es-
pecially, enforced a strict code of segregaticn.

At the close of ¥orld War I American and European leaders, especial-

ly U.S. President Woodrow Wilson, saw the need for a common table of

hFraz:'uax-, op. cite, p. 18L.
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discussion for all the nations of the world, to be set up on an equal
vasis for all. And thus the League of Nations was born, though not with
the whole-hearted endorsement of all Western nations. After such a bru-
tal intramural war in the West, Western leaders were beginning to doubt
the absolute superiority of the Viest.

But it was only a crack in the VWest's self-built wall of superior-
ity. Vhen Japan tried to insert in the Covenant of the League of Hations
a clause granting "of first importance the establishment of the principle
that the difference in race should in no case constitute a basis of dis-
criminatory treatment under the law of our country," Creat Britain and
the United States voted against the clause.>

The United States reasserted its League of lations vote in 192k,
when it passed an immigration bill excluding all Orientals.é These two
experiences of Vestern racism's discrimination way have had something to
do with Japan's headlong drive for a position of world superiority which
every nation would have to recognige. -

After a cataclysmic Second World ¥Yiar, most nations of the world, in=-
cluding Vestern nations, were more than ready to attempt some sort of
international communication and, if possible, govermment. A Vestern and
a non-liestern power had exhibited the brutal extremes to which an ethnic
racism, an ethnic sense of superiority, could drive them. The world was
convinced that something must be done to thwart any future expressions of

such ethnocentrism. And thus the United Nations came into being in 19LS.

SSOper, m- C_i_'r:o, PDe 119ff.

®Loc. cit.
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The first two articles of the Universal Declaration of Human Rights

drawn up by the United Nations reflect the anti-racism and the oneness of
ran vhich the world leaders of L8 sovreign nations of East and Vest had
come to uphold:

ARTICLE 1. All human beings are born free and equal in dignity and

rights. They are endowed with reason and conscience and should act

towards one another in a spirit of brotherhood.

ARTICLE 2. Everyone is entitled to all the rights and freedoms set

forth in this Declaration, without distinction of any kind, such as

race, colour, sex, language, religion, political or other opinion,
national or social origin, property, birth or other status.

Furthermore, no distinction shall be made on the basis of the polite-

ical, jurisdictional or international status of the country or ter-

ritory to which a person belongs, whether it be independent, trust,
non-gelf-governing, or under any other limitation of sovreignty.T

But not only was there a tide of internationalism after World War Il.
There was also a tide of dauntless nationalism, especially in the non=-
Vest. The revolution of the non-Vest against Vestern colonialism and
racism and for national independence is so important to the issue of
racism and the Christian world mission that the next chapter will be de-
voted to that topic.

Vestern racism as a political policy is at the point of death-—ex—
cept in the Union of South Africa. Colonialism and segregation as offi=-
cial positions are fading sway. U.S. Presidents Harry Truman and
Dwight Eisenhower have made unequivocal stands against Western racism.
But the unwritten social policy in Western nations, especially in the
United States, is s5till in favor of the old form of Western racism. And

it is impossible to estimate how long the reprecussions to the Vest's

TTe Universal Declaration of Human Rights (Paris: UNESCO, 1953),
back fly leaf.
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four centuries of growing racism will be felt in the form of suspicion,
hatred, revolution and counter-racism directed back toward the West. The
155); Conference on Race Relations in World Perspective drew these con-
clusions concerning Western racism:

1. Though racism is losing its vitality in most of the Vestern
world, it remains important in the ideas and responses of mil=
lions of people who experienced it at the hands of Vestern man.
It may f£ind 2 new vitality in nationalist movements in Africa.

2. Though racism in its most outspoken form is disavpearing, it may
actually remain a significant but subtle force expressed in dif-
fersnt ways. A people's pride in its cultural, technological,
economic advances may only be sophisticated expression of deep~-

seated belief in imnate superiority.

3. Attention should be directed to studies of race in the historic
and contemporary relationships between Asian peoples.

And so we do not speak of a dead Vestern racism. Ve speak of a dy-
ing Western racism. Its present-day forms and its causes will be dis-

cussed in the next sections of this chapter.
Forms of Present~Day Western Racism

The prime examples of Western racism today are found in South Africa
and gouthern United States. But expressions of Western racism may be
found in verying degrees in many other places where Western men live.
Besides a consideration of individual nations, a general picture of the
racial policies of the European colonial powers is helpful in achieving

a global picture of Western racism today, even though the colonial systems
are rapidly disappearing.

BConant, 220 .C_]:.io’ Pe 11.[5.
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Western racism in various colonial policies

The least racial discrimination of 21l the colonial policies may be
found in the practises of the Portugese and Spanish. The Spanish empire
nas dwindled to two small, nomadic possessions in North Africa, but the
Portugese still have the large colonies of Angola and Mozambique, in ad=-
dition to tiny Goa and Macao. Former Spanish and Portugese holdings in
Latin America, it shall be noted in the lasi section of this chapter,
have continued the non-discrininatory policies of their former colonial
poviers and represent some of the best racial relations of all the nations
where Vestern powers once domincted. The equal status given to all races
in Spanish and Portugese colonies is conducive to hermony between Vest~
erner and non-Vesterner, but unfortunately is eclipsed by an "unstable
home govermment, lack of consistent planning, inferior persomnel, and in=
efficient persomel," especially in the African colonies.9

France has its assimilation theory, which attempis to turm all in-
habitants of its territories into Frenchmen. This theory has proved es-
pecially workable with the educated elite of the colonies. Such cultured
African personalities as Sedar Senghor, of Senegal, and Felix Eboue, gov-
ernor-general of French Equatorial Africa until 19Ll, were highly respect~
ed by Frenchmen everywhere. "There is doubtless less race discrimination
in the French possessions than in most other dependent lands."10 In re=

cent years France has spent much money developing the economies of its

9Soper, op. cite, pp. 1497,

10carl E. Lund-Quist, Lutheran Churches of the World (Minneapolis:
Augsburg, 1957), De 2600
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lands and has speeded up the development of self-povermment in each area.
In Africa, Togo has received its freedom, and the Camerouns have had
their first free election.ll

As racially non-discriminstory as France's policy is, it has two
weaknesses. Assimilating the Vestermized Africans, who are few in num=
ber, into the French culture and nation is excellent for the select
elite. But the policy leaves & big gap between the masses and the elite,
a gap vhich someday may prove disastrous. Furthermorey; the assimilation
policy requires nations to become states of France, instead of zllowing
freedom within a loosely connected group of nations, such as the British
Commonwealth of Notlons. This regquirement of France, therefore, has
created political hostility that has developed into racial hostility.
Indo-China, for instance, refused %o become a state of France, demanded
her independence, and finally got it when the Communists threatened to
give them their much-wanted freedom with their own strings attached.
During the process of refusing Indo=China her independence until there
was no other course, France heightened her reputation as "dirty white
capitalists.” At present Morocco is demanding the same sort of independ-
ence which Indo-China demanded; France is refusing until there is no
other course; and in the process she is feeding grist to the mills of
extreme Arab naticnalists who enjoy talking about the "dirty white capi=-
talists."

And so the French policy of assimilation, in theory, is an excellent

racial policy. But in practise it breeds severe class distinctions and a

Hloc. it
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political status short of freedom. And both these ouicomes can be inter-
preted as Western racism.

The Belgian colonial policy has left much to be desired until re-
cently. The "Congo Atrocities" of the early twentleth century have given
way to enlightened service and to a certain amount of economic and indus-
trial development, as well as improved educational opportunities. But
the racial lines are rather strictly drawn, and not much thought has been
given towerd helping nationals take over the government of the Congo.l2
This period in the Congo is critical for race relations, as the nationals
become educated and are driven by a thrust for self-expression. But it
seems that Belgian leaders, especially the king, have rejected any policy
of Yjuxtaposition," or discrimination, as well as the French assimilation
theory, and aiming toward a "partnership," which would encourage mass ed=-
ucation and would give equal status to 211,13

The British colonial pelicy has been one of intelligent administira=
tion with 2 rather high degree of integrity among goveranment officers.
Fspecislly during the past few years Britain has been training nationals
for effective seli-governmment and has been granting independence to
colonies ready for it. But Britain’s strict code of segregation in many
places has been expressed in a clear sense of superiority and aloofness

or has been interpreted as such.

Western racism in Asia today

1250per, op. cite, pp. L9if.
13stephens, op. cite, ps 15
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Once the site of vast Furopean colonial holdings and imperialism,
Asia now is a continent of free nations. With the exception of port city
colonies like Hong Kong, Macao, and Coz, Asia has no Iuropean control at
all. This would lead one to the conclusion that Western racism cannot
possibly be felt in Asia today. But such is not the case.

India, now an independent nation and a member of the British Common-
wealth of Nations, still feels racisl discrimination at the hands of the
British. Up to 1947, and to a large extent up to the present time,
Indians had no status as citizens in many parts of the Commonwealth, and
of the 11,000,000 square miles of territory in the Commonwealth, 8,000,000
were closed against the coming of the Indian.lb Indiahs, with their se-
vere problems of over-population, are especially indignant toward Aus-
tralia's "white policy," which prohibits all Oriental immigration. In-
dians conclude that they are nol wanted on account of the color of their
skin.

It is 1o be expected, also, that the Vesterners who have remained in
India, and other Asian nations, heve & tendency to continue their aloof-
ness in their daily contacts with the nations. %hen Indians were asked
shortly before their 1947 independence why they cbjected to the British
their usual answer was that the "British regarded Indians and treated In-
dians as inferiors."® It is inevitable that this sense of superiority
is still shown toward the Indian and other Asians by remaining Western=—

ers, though it does not contain the sting that it once did, when the

]J"Soper, Olo Eé._t_-, PR 1037,

15nowan, op. cite, D. 378.
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white man held the economic and political reins.

A form of Vestern racism which Asisns, and Africans as well, have
felt only by substitution, but which they feel azlmost as keenly as though
it were being acted out against them, is the racism against people of
color in the United States and in South Africa. When Negro American
journalist Rowan made his State Department tour through India and South-
east Asia, he found the people everywhere, even in the remotest willages,
asking questions about how the Negro was treated in the United States.

So pervasive is this concern in the thinking of the Asian that many
Asians even asked Rowan why they never see Negro Americans cast in normal
roles in the American movies they see—-roles like policemen, teachers,
cab drivers, secretaries, government 1:eu:>z'}t\'ex's.16 Rowan asserts that the
Asian is not so concerned about the Negro American as he is about himself
and his own status of equality with Westerners. Vestern color racism
anywhere in the world is sharply felt by many Asians and other peoples of
color.

Likewise, on a political level, any favoritism of Western powers
toward Viestern interesis in the non-¥iest is often interpreted as color
racism, as white vs. colored. The reluctance of the United States and
other Western nations to condemm the racism of South Africa and to uphold
the rights of self-determination of North African nations squirming under
French possession has been interpreted by msny non-Vestern leaders as a
form of racism. Philippine representative Carlos Romulo at the Bandung

Conference of 1955 reflected this feeling in his statement to the con=

16Rowan, Op. cite, Pe 378.
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ference:
Few of the Western countries have been willing to go far enough
(in the United Nations) in condemning the racial practises of the
Union of South Africa. They have yet to learn, it seems, how deeply
this issue cutes and how profoundly it unites non-Western peoples who
may disagree on all sorts of questions.l?
Thus, Western racism, though a little more remote from Asia than it

was at one time, still feels the brunt of Vestern racism in many ways.

Viestern racism in Africa teday

The most blatant form of Vestern racism in the world today exists in
the apartheid policy of South Africa. It is the most blatant because it
not only receives official endorsement, but also official encouragement
from the government. The racial situation in South Africa is compounded
with so many factors that a2 few sentences would not suffice at this ‘
pointe And since it is such a crucizl area of Vestern racism, a special ‘
chapter at the end of the thesis will be devoted to the racial situation
in South Africa.
Defenders of South Africa's system of racial apartheid often point
to the population ratio of L=l in favor of the Negroes, implying that any
sort of racial equality would mean Negro domination of the whites. The
defenders never seem too concerned, however, that under apartheid the ma-
jority of the people of the nation are being dominated by the minority.

And the defenders of apartheid try to justify their position by claiming

that it is better for the Negroes this way. But the conclusibns of the

17Carlos P. Romulo, The Meaning of Bandung (Chapel Hill: University
of North Carolina Press, 1956), P« 09«
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Conference on Race Relations in Vorld Perspective would controvert this
position:

Apartheid as a policy, is meant to benefit only the white man, and

even its most ardent theoreticians know that the politician and the

average Afrikaner fazrmer who support apartheid do not do so because
of their love to the black man and his culture, but because it
keeps the black man "in his place.n18

Next to South Africa the most crucial area where VWestern racism may
be found on the huge continent is the British-controlled central portion,
including Kenya, Uganda, Tanganylka, and Northern and Southern Rhodesia.

Kenya, of all these central African countries, is prime example of
the intensity of the problem of race relations in central Africa, in-
cluding extreme expressions of Western color racism and also extreme ex-
pressions of Western belief in the oneness of humanity.

Though the British settlers in Kenya usually bought their farm lands
from the people they found occupying the area and though the British
eventually offered education to many of the African inhabitants, they
usually maintained a superior "Sahib" attitude toward the African labor-
ers under them and quickly built uwp large, wealthy plantations in con=-
trast to the huts of the African tenant farmers. It was not a groundless
caprice, therefore, when the lMau Mau secret society terrorized the coun=-
tryside in the early 1950's, bent on exterminating the white man.

Only in the face of extreme opposition have a few white leaders in
Kenya encouraged political representation of the Africans snd a "friendly

working contact between whites and blacks.":¥ Such anti-racist leaders

1800nant, op. cite, pe LO.

19%Edwin Muller, "Michael Blundell: Kenya's Fighting Peacemaker, "
The Reader's Digest, XXXVII (March, 1958), 195.
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ares lichael Blundell, Minister of Agriculture; Richard Tumhiﬂ.l, Chief
Secretary of the Legislative Council; E. A. Vasey, Finance Minister;
Sir Evelyn Baring, CGovernore

In 1957, for the first time, Africans voted for African representa-
tives on the Legislative Council. The eight African representatives e-
lected were extremists who immediately demanded independence under the
rule of the black majority by 1960. Many whites, half in fear, half in
a sense of superiority, are adamant in their opposition to any political
participation by the 100~1 (5,815,000-~60,000) majority of Africans and
certainly are intent on keeping the reins of the governmment in their
hands, if they must concede to a small participation on the part of the
Africans.

It is too early to tell, but it seems that Western racism is waning
in Kenya, as well as in the other central African countries where Cau-
casians settled on the farm land. BRut it is strong enough that the ten-
sions are high, and it will not leave the battle scene quickly.

In most of the remaining territory of Africa, exluding North Africa,
the racial issue is somewhat simplified by virtue of the fact that the
Furopeans in these lands have no permanent stake, no vested interest in
the land. Most of the Caucasian residenis of these lands are govermnment
servants, representatives of firms, or missionaries who are temporary
residents.?0 This impermanent stake in the land makes it easier for the
Caucasian to allow the African a high degree of freedom and complete

self-government, as in Chana and Nigeria. In spite of the fact that

2000!1&1’11}, 2. E.j;.t.'" p! hh.
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Western racism has fewer economic and political roots in the African
lands where Caucasisns have not settled on the land, the social rocots
sometimes go rather deep. The distinct line of social segregation that
Caucasians in these lands draw is often resented, especially by the edu~-
cated African, as Western racism, an attitude of immate superiority.

The tensions of North Africa--Algeria and Morocco especially-—are
more political then racial tensions. But Arab propagandists are quick to
build the friction around racial symbols like "the dirty white dogs."

And most of the non~Western world interprets the French-Arab friction in
this light. When the Bandung Conference made a statement on better cul-
tural cooperation among Asian and African nations and the nations of the
rest of the world, it spoke of Vestern discrimination ageinst North Af-
ricans in the framework of colonialism and race:

Some colonial powers have denied their dependent peoples basic

rights in the sphere of education and culture, which hampers the de-

velopment of their personality and also prevents cultural inter—-
course with other Asian and African peoples.

This is particularly true in the case of Tunisia, Algeria, and

Morocco, where the basic right of the people to study their own

language and culture has been suppressed.

Similar discrimination has been practised against Asian and colored
peoples in some parts of the Continent of Africa.2l

Thus, Africa is a continent with many shades of Western racism—a

continent with the most severe brand of racism and with the most complex,
crucial problem of race todaye.

Vestern racism in the Americas today

21Rm110’ EP_Q -C_Hc, Pe 96.
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The only location in the Americas where Western racism exists to any
noticeable degree is the United States. The racial situaticn in the
United States stands next to South Africa in terms of intensity and cru-
ciality. In one respect the situation in the Unlted States is more cru-
cial even than that of Sonth Africa: Unlike South Africa, the United
States is regarded as the leader of the free nations of the world, and if
she cammot conquer her raclsm, the smaller nations of the world may look
elsewhere {or their leadershipe.

The main difference between the actual expressions of racism in the
V.5, and in South Africa is that racism in the United States is opposed
to the official position of the Federal Government, whereas in South Af=
rica racism is the official stand of the govermment. This difference is
not so distinct in the everyday relations of Negro and white in the
United States, especially in the South, where the state govermments of
the majority of the states are openly resisting Federal pressures to
eliminate enforced segrogation of races in public facilities and in the
economic and political spheres.

The most blatant forms of racism in the United States may be found
in its Southern states, therefore. Public schools, public housing, pub-
lic libraries, public parks and recreational areas, sports, theaters,
places of amusement, and bus and railroad stations are scme of the key
areas where strict racial segregation is maintained in the "Deep Scuth"
states of Louisiana, Mississippi, Alabama, Csergia, Florida, South Caroe
lina, North Carolina, and Virginia. In the border states of Texas, Ok-
lshoma, Arkansas, Missouri, Tennessee, Kentucky, West Virginia, Delaware,
and Maryland, the intensity of segregation varies widely within the
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state.

In politics in the South a2 certain limited number of Negroes may
vote, but in few of the Southern states are Negroes allowed to run for
office. Except for Negro business and professional vorkers who are en-
gaged in business in Negro communities, Negroes have few opportunities
for any jobs but those of the manual and domestic type. In social rela-
tions with the Southern white, the Negro never has equality, but must
carefully observe the "Southern rules of etiquette," which help to keep
the Negro in his place.

In 811 the South's patterns of strict segregation, none is any less
rigid then the segregation in churches. Christian pastors are generally
rather silent about the raclal issue. A few make a clear stand for ra=-
cial equality. A few make a clesr stand for segregation, like
Rev. Varren, Baptist preacher in Orrville, Alabama, a small Flack Belt
town, who had this to say to a segregationist Citizen's Council meeting:
“The Negro race is a 'stranger at the gate'! and does not understand that
the constitution of the United States was not written for him or for any
other colored race."22

Many white Christians in the South are not aware of the change that
took place in the Church's attitude toward the Negro after the Civil War.
V. D. Veatherford, thorough student of race in the South, has pointed ocut
the estranged view that the ‘Southern white Christian has taken since the
Civil Viar:

The antebellum white Christians looked upon the Negro as a possible

22pythur Capell, "Violence and Lowered Standards Integration Price
at Washington," Selma Times-Journal, May 18, 1956, p. 2.




52

son of God who had a right to every privilege of the Church, and it

did not offend them to see him partaking of all these privileges;

tut politically and economically the slave rested under the curse

and had no standing. We of the present time have reversed the atti-
tude. Ve claim that the Negro has full rights to economic, civil,
and political freedom, but we are sure that socially and religiocusly
he must be completely separate and segregated.?23

Ralph Bunche doubtless has oversimplified the cause of the fouth's
adamant racial segregation when he traces it to the "Southern ruling
class" who want a constant supply of cheap labor. But that the economics
of the South is a primary cause for the continuation of segregation can-
not be denied. Bunche describes the econcmic roois of Southern segregz=—
tion this way:

the white industrialist and large landholding class in the South are

determined to keep the Negro in a servile condiiion as a profitable

and almost indispensable labor supply. In so doing black workers
have been aligned against white, from slavery days till now, and
bitter antagonisms have developed between these groups=—a situation
not in any sense disadvantageous to the Southern ruling class.?

A sumary of the economic, social, political, cultural, and reli-
gious factors that have helped to forge Southern segregation were dravm
up by Thomas Bailey in 191L. The items of the Southerner's creed which
Balley listed at that time are still rather accurate summaries of many
Southerners' beliefs concerning the Negro:

1. "Y"Hood will tell."

2. The white race must dominate.

3. The Negro is inferior and will remain so.

L. The Teutonic people stend for race purity.

23, D. Weatherford, American Churches and the Negro (Boston: The
Christopher Publishing House, 1957), Pe 206.

2hps1ph J. Bunche, A Yorld View of Race (Washington, D. C.: The
Associates in Negro Folk Education, 1936), pe 87.
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5. "This is white man's country."
6. No social equality.
7. Ho political equality.
8. In matters of civil rights and legel adjustments give the white
man, as opposed to the colored man, the benefit of the doubt;
and under no circumstances interfere with the prestige of the

white race.

9. In educaticnal policy let the Negro hawve the crumbs that fall
from the white men's table.

10. Iet there be such industrial education of the Negro as will best
£it him to serve the white man.

1i. Only Southerners understand the Negro qguestion.
12. let the South settle the HYegro question.

13. The status of peasantry is all the Negro may hope for, if the
races are to live together in peace.

1. Let the lowest white men count for the highest Negro.

15. The above statements indicate the leading of providence.25

The outstanding characteristic of racism in Southern United States
is its dynamic, changing nature. Many white Southerners do not hold to
all the parts of the a2bove "creed," especially not in the matiers of
economic and educational opportunities ifor Negroes. And one of the most
important changes in the racial picture of the South is the changed atti-
tude of the Hegro. No longer does he accept the white man's view of the
Negro. MNo longer does he consider himself inferier to the white man. No
longer does he meekly accept peasantry as inevitable, docile servitude as
the only possible relationship with the white man. The bus boycott in

Hontgomery, Alabama, the retail store boycott in Tuskegee, the many Negro

25'I‘homas Pearce Bailey, Race Orthodoxy in the South (New York: ilesle
Publishing Co., 191L), p. 93.
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applications to attend previously all-white schools, the dogged determi=-
nation of ten Negro teenagers to remain in Central High School, Little
Rock, Arkansas--all are indications of the new view which the Negro has
of himself.

Another major chenge in the dynamics of race in the United States is
the uneguivocal stand which the Federal government, along with the gow-
ernments of the Northern and Vestern states, have made against expres-
sions of racism, like lepal segregation. The 195l Supreme Court decision
calling segregation of public schools illegal and the firm Federal back=
ing of the Court'!s order to integrate Ceniral High School in Little Rock,
Arkansas, are indications of the urgency and conviction with which the
Federal Govermment is finally moving to erase the legel props of segrega—
tion.

Vestern racism in the United States is rather virile in places, es-
pecially in the "Deep South" states. Butl the "new" legro, who sees him-
self on a level with any other American citizen, and the "new" Federal
Governmment with its strong stand against segregation are gradually march-

ing on legal expressions of racism.

Western racism in Europe todey

Since the population of colared peoples in Rurope is extremely small
in mumbter, the opportunities for Western color racism are rather limited.
The few Negroes who live in continental Furope, including Scandinavia,
are generally treated with no discrimination whatsoever.

In Great Britain, however, the problem is not so small in size. The

"colored” population in the British Isles may be put tentatively at
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50,000--60,000. ‘The majority are males from British colonies, chiefly
the Vest Indies and West Africa. There are also relatively large numbers
of Indians, Pakistanis, and Somalis and Arabs, the latter group coming
mainly from Aden.

Recial discrimination exists in Great Britsin in availability of
residence and jobs and in social acceptance, especially among the middle
and upper classes of Britons. But there is no legal discrimination.

This indicates that color prejudice has developed as part of the heritage
of British society, through the slave trade and through the existence of
servants and slaves of VWest Indian planters 1living in Great Britain.26

Racism exists in a mild form in Creat Britain. Because it is not
legal and because the number of cclored peoples in Britain is small,

racism in Britain is somewhat under control.

Testern racism in the Pacific teday

The four groups of Pacific peoples are: the Malaysiasns, of Indo=-
nesia 5 the Melanesians, black-skinned primitives, of New Guinea, Fiji,
and nearby islands; the Micronesians, people with a mixture of Malaysian,
¥elanesian, and Polynesian blood and living on the small islands of the
Vest Pacific——the Gilbert, Ellice, and MEarshall Islands, for instance;
the Polynesians, people with lighter skins living on the islands within
the triangle bounded by Wew Zealand, Hawaii, and Easter Island.2? The

aboriginal peoples of Australia are in a class by themselves, though they

26Kenneth Little, Race and Society (Paris: UNESCO, 1952), p. ki.

2Tsoper, op. cit., pp. 12Lff.
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come closest to the Melanesians in appearance.

Western racism finds expression especially in Australia, and now as
white peoples move into New Guinea the clash between two cultures could
resolve around the color differences.

The racism in Rustralia is expressed toward the aboriginal peoples
in Australia and toward the non-Caucasian peoples outside Australia
through the "white Australia" policy. The state of the aborigine in
Australia is somewhat like the status of the American Indian in the
United States. The Australian aborigine is not in any open conflict with
the white Australian. Rather, he has simply withdrawn from the white
man's world after the open clashes with him and after the aborigine has
discovered that working for the white man does not gain entrance into his
world of possessions and knowledge and power. This disillusionment and
isolation, coupled with the hostllity of the white man, exterminated the
aboriginal population of Tasmania, larpe island just southeast of Aus-
tralia. And the aboriginal population on the mainland of Australiz has
dropped from 150,000 to 70,000 Now, the government of Australia is at-
tempting to educate the aboriginals and to make them useful citizens of
Australia. But Western racism shows itself when any of these educated
aboriginals attempt to move into the meinstream of Aﬁstralian life.

Though racism seems to be no problem in Hew CGuinea at the present,
it could easily become a serious matter. With the exception of the mis-
sionaries and the government officers, few of the Caucasian inhabitants
have regular dealings with the native peoples. But as the New Cuineans
become educated and move into the coastal towns the contact between

races will take on serious implications.
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The clash between cultures that expresses itself in the Cargo Cults,
for instance, could easily resolve itself around racial symbols, and the
clash would be greatly enhanced by the slightest expression of racism on
the part of the Caucasians. The Cargo Cults of New Guinea are ritualis-
tic groups who try by their incantations either to encourage or to dis~
courage the arrival of a ship with the much-~desired cargo of material
goodse The Cargo Cults are:

expressions of revolt against the changes wrought by Vestern man, of

frustration of the indigenous peoples over their inability to lead

their own lives uninterruptedly, and yet are reflective of a desire

to emulate the West and obtein its goods.23

A set of terms which the Conference on KRace Helations in World Per—
spective found useful in studies of the Australian aborigine, the Mela=
nesian, and the Polynesian show the chronological reactions of these
people to a technological culiure wrapped up in a ceriain amount of West
ern racisms

1. Ambivalence--fear, bvewilderment, curiosity, hostility.

2. Disillusiomment and dissatisfaction; working for the white man's

educetion, etc., do not gain entry to white man's world of pos~

sessions, knowledge, or power.

3. Recovery of solidarity or self-assertion in vhich the challenge

posed by the settlers is accepted and reconciliation and ad-
justment occur.?

Since many areas of the Pacific islands are right at the third
stage, vhere the people are asserting themselves and are ready for ad-

Justment to the Vestern culture, the region is ripe for racism--wherever

2BConant, op. cit., pp. 91ff.

29Ibid., pp. 86f.
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Western racism is not already a problem.
The Rise of Counter-Racism in the Non-Vest

It is inevitable that two or three centuries of Western racism
should be reciprocated with a similar type of categorical rejection--
counter-racism.

The Conference on Race Relations in Weorld Perspective pointed to two
items especially as sympioms of Asia's and Africa's couvnter-racism: The
Asian interest in Japan's defeat of Russia, a Western nation, in 1905;
and the interest of non-Communist nations of the non-llest in the Chinese

Conmunists! stalemste of VWestern powers in Korea.30
Counter-racism and nationalism: twin drives

Peoples oppressed economically, politically, and socially by in-
vaders from the outside find themselves severely frustrated in attempt~
ing to throw off the yoke. The necessary unity for effective aciion is
usuvally missing. The peoples of the non-Viest, oppressed by Western
colonialism and racism have found nationalism and counter-racism potent
rallying symbols for throwing off the yoke of oppression.

The Conference on Race Relations in World Perspective found two
types of nationalism in Africa: The radical nationalism whose dynamism
is due to counter-racism and an appeal to traditional values; and the
progressive attitude which places in the center of its argumentation the

criticism of the colonial system more than the exaltation of race.3}

BOConant, 920 9}20, Pe 116.
jllbido, P 119.
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It would seem, therefore, that the peocples of the non-West, in their ef-

fort to throw off Western oppression, first stress nationelism as a uni-

fying drive and symbol, then race--to counter the West's colonialism and

racisme.

Just how nationalism and counter-racism have become the btwin drives

of non-Yiestern pecples who have been under Vestern conirol has been

clearly described by the Conference on Race Relations in World Perspec—

tive.

Here are the historical experiences and responses of indigenous

neoples coming under outside dominations

1.

2.

3.

Precontact—indigenous people unable to adapt themselves and
their institutions to new forces and ideas of the West.

Contact, predomination--Furopean began to think of native as in-
ferior; some natives tried to fit--unsuccessfully--the Westerner
into his own socielies and customs,

Donination--indigenous leadership disintegrates, Western power
becomes supreme. A few natives play intermediaries between two
cultural worlds. Dependent on the Furopean but not his equal,
isolated from his own people, he becomes increasingly aware of
the fact that his status, despiie his efforts 1o acguire new
skills and attitudes, in the eyes of the members of the dominant
group, is not determined by his culture, his value system and
style of life, but by his race, and his race is identified by
physical marks of visibility which no perscnal effort can erase.
This discovery has a2 shatiering effect on an individual which
leaves a deep and permanent scar on his personality. It af=-
fects, inevitably, the character of indigenous leadership, the
content of nationalist movements, and the form of expression
used by natives to reassert their human dignity. Some manage to
accept the knowledge of assumed racial inferiority as part of
the system, others accept it in a spirit of humiliation. Still
others accept it as a challenge to meet. Race as an issue in-
trudes into every aspect of the commnal relationship--in mat~
ters of labor, credit, education, communications, occupations,
political and social roles, residential and institutional re-
strictions, and in the ideological war for the minds of men.

Post~domination--indigencus peoples assume respensibility for
thelr own affairs. Integration and nationalism become twin



I

drives.32
Counter=-racism and the morginal man

Usually the personalities who initiate programs of attack on Western
colonialism and racism are the marginal people, people who have been
drawn to the Western culiture, probably have received a Western education,
and try unsuccessfully to become part of the Western world. He is a cul-
tural hybrid, trying to live in two antagonistic societies--not satisfied
with the one and not accepted by the other. And not accepted because of
the color of his skin, an unalterable accident. It is understandable,
therefore, why the leaders of the oppressed people often become racists
themselves in their effort to erase Western racism. It is the merginal
lesder who has suffered the most severe rebuff at the hands of Western
racisme.

Typical marginal leader in Africa is Tom Mboya, an extremist who
wants independence for Kenya under the rule of the black majority by
1960. Mboya attended a missionary convent school, studied trade union
methods at an Oxford college.33

Mboya fits into the description of marginals drawn up by E. Franklin
Frazier. Besides the mixed-bloods (mulattoes, Furasians), according to
Frazier, the Christian convert in Asia and Africa alseo exhibits many, if

not most, of the characteristics of the marginal man: the same spiritual

327bide, ppe T9Lf.

33uller, op. cite, pe 19kL.
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instability, intensified self-consciousness, restlessness, and EEE&EEE‘Bh

It is important for the purposes of this paper to note that the
Christian in the non-West, who has pulled up his roots to a certain ex-
tent from his ovn surroundings and has accepted the "white man's reli-
gion," who perhaps has been educated in a Vestern school, is among the
marginal group who are prone to extreme nationalism and counter-racisme.
It is to be expected among a people wno have tried to join the white
man's world but have found thet the dark skin has kept them out. But the
fact is easily overlooked that it is the Christian who often becomes 2
marginal and who thus is especially open to counter-racism--and not just
the unscrupulous marginale This holds important implications for the

teaching and praciise of the Church regarding racisme.
Counter-racism and the separatist churches of Africa

The Conference on Race Relations in Vorld Perspective saw the ex—
altation of the Negro race (negritude) as a growing symbol and basic
force for African nationalism. Two important ways in which negritude, a
form of counter-racism, a Negro superiority complex, is expressed through
a few intellectuals and through the cruder, less sophisticated prophetic
and separatist church movements.35

Again, it is important for the purposes of this paper to note one of
the basic reasons for the separatist churches of Africa——and their

counter-racism. The prophetic churches are not simply heretical sects

3hFrazier, op. cit., p. 311.

35Conant, op. cit., p. 126.
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that are going off on doctrinal tangents. It seems that they are groups
of people who have had their desires and their energies stymied by VWest~
ern racism and have found this outlet for overcoming their frustrations.
That nearly all the separatist churches in Africa are located in Southern
Africa, where Western racism has been most blatant, seems to be more than
an accident. Once agein the importance of the Church's teaching and

practise concerning racism is underscored.
Counter-racism on an international scale

Indonesian President Sukarno, in his opening speech to the Asian=-
African Conference in Bandung, 1955, gave vent to the race-consciousness
of the entire non-¥est world when he said: "As I surwvey this hall and the
distinguished guests gathered here, my heart is filled with emotion.

This is the first intercontinental conference of colored peoples in the

history of mankind." 36

This global race-consciousness may be a very healthy world view that
sees dynamic race relations in a world perspective--like the view of

Dr. Hartin Luther King, Montgomery, Alabama:

This determination of Negro Americans to win freedom from all forms
of oppression springs from the same deep longing for freedom that
motivates oppressed peoples all over the world. The deep rumblings
of discontent from Asia and Africa are at bottom a quest for free—
dom and human dignity on the part of peo?le who have long been the
victins of colonialism and imperialism.3

36Frazier, op. cite, p. 337.

3TMartin Luther King, "The Christian Way of Life in Human Relations,"
(New York: The Nationsl Council of Churches, 1957), p. 1. Address given
the National Council of Churches in St. Louis, Missouri, December l, 1957.
Mimeographed.
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But this global raée—consciousness could also express itself in a
dangerous counter-racisme As Melvin Conant has stated, "An African
movement which has color as its unifying symbol might result in the
mobilization of millicons of people against white EurOpeanman."38

The Bandung Conference, fully avare of the dangerous implications of
counter=-racism, Y“reaffirmed the determination of Asian-African peoples to
eradicate every trace of racialism that might exist in their owmm coun=
tries,"” and at the same time "pledged to use its full moral influence to
guard against the danger of falling victims to the same evil in their
struggle to eradicate it.n39

The rise of counter-racism is a concomitant of the revolution of the

non~tlest and thus will be dealt with in this context in the next chapter.
Examples of Western Non—-Racism

Though there are no nations completely free of racism, there are
four nations where Westerners and non-Westerners have confronted one
another in everyday life and have worked.out a pattern of race relations
remarkably free from racism. Those nations are: Brazil, Hawaii, Russia,
and New Zealand. Actually all of Iatin America has met its problem of
many races with a remarkable degree of racial integration. But Brazil is
singled out from the rest of the nations because its racial problems have

been the greatest and its solutions, among the best.

Brazil

3BConant,‘gE, cit., p. 118.

Bgnomulo, Q-Eo gi_..t_.’ Pe 98-
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To suggest that Brazil's pattern of race relations, with its inter-
racial marriages, is a happy exception to the pattern of Western racism
seems to many Westerners to be a highly debatable statement, especially
to the racist. Radical segregationist from Mississippi, Tom Brady has
expressed this opposite view:

Those of you who have been in Haiti, Puerto Rico, and Cubaj; those of

you who have been %o Spain and to Italy, wherever you see this inte-

gration and this commingling, you see this resultant deterioration.

It is the same old story. The jungle, the black blood swallows up,

and with it goes this deterioration, It blows out the light within

a white man's brain.

Aside from the fact that this statement is highly charged with emo-
tion, its basic charge--that racially integrated societies deteriorate be-
cause of the commingling of the races——is made by various people, in-
cluding many who are not extreme racists. But what is meant by the
charge of “deterioration?® If by "deterioration" is meant an impoverish-
nent of the land and the people, this can scarcely stand as a valid
charge., If poverty is traceable to racial integration in Brazil; to what
may the poverty of the Southern part of the United States be attributed?
Te "racial purity?" Poverty is always relative and could never be
traced te racial integration, nor to "racial purity.”

If it is a moral "deterioration" which is meant, this is a more
likely charge. But this charge cannot stand either. Vhich is more mor-
al? To produce so many mulatto children out of wedlock that scarcely

fifteen ver cent of the Negro population in the United States is without

"white blood?" Or to produce mulattoes within wedlock where father and

hoJudge Tom B. Brady, Black Monday (Vincna: Association of Citizent's
Councils of Mississippi, 1954), pe 5e
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mother may properly bring up their children? To charge that the Brazil-
ian integration of races is "deterioration®" is to hold to an opinion
that is oblivious to fact.

One who goes to Brazil for the first time may conclude that there
is racial discrimination in that most of the lower class is Negro, most
of the middle class mixed blcod, and most of the upper class Caucasian.
But this condition reflects not so much a racial struggle as a class
struggle, which by historic accident happens to coincide to a consider-
able degree with color.ll For there are Negroes in all three classes,
there are mixed bloods in vall three classes, and there are whites in all
three classes. The social distinctions are those common to all socie-
ties. A man of color may improve his status, and this position will be
in reference to the entire community, not to some "racial® community.

The white man can more easily achieve middle and upper class status
because of the economic and educational assets which he has inherited,
often going all the way back to slavery days. The mulatto, mestizo, and
other mixed bloods have had the next best opportunities. From slavery
days onward, whether they were members of the family of a wealthy plan-
tation owner or not, the mixed bloods usually lived cleoser to the white
plantation owner, if not as his children, then as his household slaves
(in contrast 'bo field laborers), and were offered more opportunities for
education than were the Negroes. This favored position of the mixed

blood also meant that he could earn or inherit more of a financial foun—

llponald Pierson, Negroes in Brazil (Chicago: Chicago University
Press, 1942), p. 231.
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dation for his future than could the average Negro. (These same factors
are largely responsible for the high percentage of mixed bloods in the
United States who are members of the middle or upper class of the Negro
community, if not of the entire community.) The fullblocded Hegro, on
the other hand, like the lower class of any society, has had to struggle
for stature.

In the schools of Brazil, in the political and economic life of the
country, there is no sign of racial discrimination. FEven in the Protes~
tant and Roman Catholic churches the racial groups are nearly always pro-
portionately represented.

In some sections of Brazil, notably in Bahia, an old slave-trading
port city, there are groups of Africanos, Negroes who still adhere to the
customs, the langvage, and the dress of their original tribes in West
Africa. They are rather antagonistic toward the "whites," as is indi=~
cated by this statement made by an Africano within earshot of z llegro and
white walking down the street together: “Such Negroes! Worthless trashl
Walking around with a white mant*2  Such an attitude would seem to be
evidence of race prejudice. But the fact that outside the Africano
group, among the more or less assimilated blacks, these antagonistic at=-
titudes tend to disappear, indicates that what is reflected here is a
cultural, and not necessarily a racial conflict. "Antagonism is directed
not to the whites as such but at Furopeans; it is directed at the bearers
of a culture, a body of ideas, attitudes, and sentiments in conflict with

the ideas, attitudes, and sentiments of the Africanos.hlt3

4210id., p. 27h.
b3Loe. cit.
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Donald Pierson has compared the lot of the Negro in Brazil with the
status of the Jew in the United States.Ud The Brazilian Negro, like the
American Jew, may segregate himself from the lerger comunity residen—
tially, socially, and religiously if he so desires. But there is little
to prevent him from integrating himself into the larger commnity if he
s0 desires.

Vhy Brazil should take such a radically dif'ferent approach to the
matter of race than the United States has taken, when the historical con=
ditions of Western colonization and Wegro slavery have been shared by
both nations, is an important guestion for which to seek an answers.

There are several factors which go toward an answer to this important
guestion.

Undoubtedly one of the basic reasons for Brazil's absence of racism
is that its Portugese colonizers had become blind to the color of a man's
skin already centuries before when the Moors crossed over from North Af-
rica into Spain and Portugal and gradually became assimilated into
society regerdless of color. This basic historical reason intertwines
with nearly all of the succeeding rezsons that will be listed.

Also an important reason for Brazil's non-racism is miscegenation,
especially intermarrizges which were legally constituted. But whether it
is by way of legally constituted marriages or otherwise, such interrela-
tions have drawn members of the two races together with such perscnal,
familial bonds that caste prejudice is inhibited and interracial solidity

is t':emen’oed.,"5 Miscegenation, of course, was and is very common in the

LiTbid., p. 232.
L5114, s Pp. 13Lf.
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United States. But it has not helped much to cement the races together
for various reasons. Largely it is because in the Southern states le-
gal intermarriage is forbidden, and thus all miscegenation must be clan-
destine. And that miscegenation is illegal in the South is a reflection
partly of the difference in culture between the English settlers of the
Southern part of the United States and the Portugese colonists of Brazil.
Another factor of difference between the U.S. and Brazil in the matter
of racial intermarriage is that most of the early Portugese settlers in
Brazil were single men, whereas most of the English settlers in the
U«Se. South were already married. This made it easier for the Portugese
colonists to countenance marriage first with the Indian, then with the
Hegro--when the slave trade became prominent. The state encouraged such
intermerriages, and the Roman Catholic Church sanctioned them, thus
bringing parents and children under the wing of the Chul:'_ch.m5

Thus, the background of the setitlers, their marital status, and the
position of the Church all helped to produce intermingling of the races
in Bragzil with the approval of Church and society. And the same factors
helped to produce a social and ecclesiastical disapproval of interracial
marriages in the U.S. South. This disapproval, however, did not halt il-
legal miscegenation.

A third cause of Brazil's racial integration is the close, femilial
type of relations which existed between masters and slaves--a much closer
relationship than that of the American plantation, according to Kenneth

Little, British student of race:

b61big., p. 323
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The economy of the plantations was patriarchal, and the Portugese

masters and the Negro slaves lived in a type of close, intimate

association, which, to quote an American author, "excels the most
sentimental and romantic accounts of the socisl solidarity exisi-
ing hetween master and slave in the Southern states.”

Apparently on a2 much wider scale than in the United States, the
master and his slaves were one big family who went to church together and
whose children played together.

A fourth reason cited by Donald Pierson for the non-recism of Brazil
is the gradual, peaceful way in which the emancipation of the slaves was
effected. In contrast to the catastrophic social upheaval of a civil war
by which slaves were freed in the United States, Brazil released its
lower stiratum of society from servile status graduzlly and as individu~
als, "under circumstances favorable to the continuance of those intimate
personal ties so highly advantageous %o a 'new freeman?, wli8

Brazil is not devoid of racisme But it is a siriking example of
how peoples with a certain type of culture and with sanction from the
Church and from the state can develop 2 social attitude which is blind to
the color of 2 man's skin. According to Edmund Soper:

human nature is the same, and prejudice and a proud sense of superi-

ority over others are lilkely to crop up anywhere. They do in Bra=-

zil. But human nature is also the same in another respect; it can
be directed and educated into channels which cause its attitudes to
be far different from those which might otherwise be displayed.

This is what we find in Brazil. Bragzilians are part of our humani-

ty, but with a different background, exposed to a different social

attitude, and definitely educated to think of race as equal, not in-

nately inferior or superior. These people have shown that human
nature can react very differently to the fundamental problem of ra=-

hTLittle, -O_p-- ‘?E-_'E-, Pe 2).&.

’-‘aPierson, op. cite, D. 171.
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cial intermingling.!sd

As a footnote to the racial situation in Brazil, it may be added
that the Spaniards, who settled most of the rest of Latin America, had a
cultural background very similar to that of the Portugese and carried out
e program of racial relations very similar to that of Brazil. Unlike the
English, who gave the Indians no place in their society, the Spaniards
“thought of the Indians as part of their society, far down in the social

scale, but as belonging to the community and having a part in it."so

Hawaii

In Hawaii, according to T. M. Davis, legroes find Ythe closest ap~
proach to real democracy under the Stars and Stripes."51 Hawaii, with
its international conglomerate of nationalities and races living togeth-
er with a minimum of discrimination, stands in bold contrast to conti-
nenta2l United States, with its ubiguitous official and unofficial dis-
crimination. How could such striking racial integration occur in a land
with such close ties to the United States?

The non~-racist attitudes began forming when ¥Western settlers married
into families of the native Polynesisn landholders. This cemented a
familial and economic bond between the races that was difficult to break.

lMelvin Conant expresses- the belief that among the many factors which

h9Soper, op. cit., p. 182,
solbido, Pe 31“

51T, M. Davis, "A Passage to Hawali," The Crisis, LVI (November,
1949), pp. 296ff.
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have contributed to the integration of races in Hawaii

the greatest transformer has been the compulsory public school sys-

tem. Here children of every racial and national origin have for a

number of years associated with a Western pattern. The language of

instruction has been English, and the teaching of American history

and English literature has had a profound uniiying effect. The

rultitude of school societies which have taken much of the extra-—

curriculsr time of students have given them a social environment

and values which differ markedly in many cases from those of home

life.52

It may be sugpested that Hawail is an atypical situation which is
lacking many of the factors present in other areas with more than one
race. But the Conference on Race Nelations in World Perspective con-
cluded that all the major factors contributing to race situations in the
various areas of the world are present in Hawaili: economic, ideologiczl,
cultural, political, and social problems--described in terms of the New
Vorld, Asia, and African race relations--2ll are present in Hawaii. Al-
80, all the major dynamics observed in race situvations are found in
Hawaii: urbanization, industrialization, changes in political and eco-
nomic control, effects of education, evidence of cultural accommodations
and adjustment.53

In considering all the factors and dynamics which have influenced
the racial situation in Hawaii, the Conference considered it significant
that there were no "privileged occupations or social positions defined
and sanctioned by law or theology."gh

As ideally integrated as the races are in Hawaii, it is inevitable

52Conant, op. cite, P T3+
53Ibid., p. 69.
Sthid-, Pe 75.
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that in a lend with Caucasians, Hawaiians, Chinese, Filipinos, Japanese,
Koreans, Negroes, Puer&o Ricans, and others in between, that some racism
will appear somewhere. Soper feels that the growing economic dependence
of the Hawaiians and the Orientals, which form two-thirds of the popula-
tion, on Caucasians (23 per cent of the population) may be an open door
for bitterness. "It has not failed to provide entrance for a spirit of
revolt and antagonism."ss

Nevertheless, Hawail is a land with a Western culture, but without
its usval concomitant of racisme. FEarly intermarriages between nationals
and settlers; a strong, integrated school system, and a culture in which
neither law nor theology attempted to define privileged economic or so-
cial positions-==all combined to develop a Western community without

racianm.

Russia

Soper wrote unequivocally in 1947: "The Soviet Uniocn has learned to
deal with the problem of minority groups more successfully than any other
nation."56 The Russian Revolution, according to Soper, was zimed at the
citadel of rank and privilege, and when the assumption of inherent super-
iority of one group over another was officially bammed by governmental
action, the race problem "was settled automaticallyu"57

Negro Americans who have lived in Russia for any length of time

SSSoper, op. cite; p. 133.
56Tbid., p. 75

*TLoc. cit.
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bring back reports of equal treatment——if anything, a bending over back-
ward to accept the Hegro.58

But the big racial problem in Russia is that of assimilating the
minority groups of Central and East fsia, espvecially of Uzbekistan,
Kazakhistan, and Kirghizia, where fierce tribzal nationalism is suspicious
of outside interference. Vithin a week after the Russian Revolution
brolke out, a compleie reversal was made of the previous policy of "Russi-
ficetion of minorities in Central end East Asia.® The new Declaration of
the Rights of the Peoples of Russia announced that all national and eth~
nic groups in Russia "had the right to self-determination and free devel-
opment."59 E. Franklin Frazier cites as proof that this policy worked,
the fact that soldiers from these minority groups in Centrzl and East
Asia fought for Russia in Vorld Var II.60

Conant, writing in 1955, is not so sure, however, that Soviet Russia
has lived up to her principle of allowing freedom of action and local re=-
sponsibility, and he asserts that the final outcome of the issue is far
from certain:

The final triumph of Soviet policy on race relations is far from

certain, even if viewed in total isolation from anything that takes

place in the non~-Communist world. The ambitions of the Communist

regime have been staked too high. In the long run it cannot go on

forcing a diluted form of Russian and Slavonic civilization upon

the unwilling peoples of Asia, while simultaneously oppressing the
Russians and the other Slavs at home.6l

S58Homer Smith, "The Promised land," Ebony, XIII (March, 1958), 95.
SEFraziar, op. cit., p. 302
Orcc. cit.

6100“&:11';, %o Ej;'b-c, P 690
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Only time will tell whether Russia's present colonization of Central
and Eastern Asia will help to assimilate the peoples of Asia into the
center of Russian life or whether it will only create more racial prob-
lems.

Very important to note is the view which the non-West takes of Rus—
sia's race relations. Non-llesterners are convinced that in Russia there
is a real equality of races.

It is true; in Hussia all races and nationalities are treated with-
out discrimination., Here is a nation whose cultural roots are Western.
But because of govermment action and a "class-leveling" ideology, Russia
has avoided racisme. And while avoiding racism, she has oppressed all
peoples without discrimination. Her universal oppression of human free-
dom recognizes the oneness of man, but not his individual value. And so
Russia's non-racism is a drawing card for the non-Westerners who are
smarting under VWestern racism. But Russia's racial equality is packaged

in a barely visible, but steel-like, oppression of individual freedom.

New Zealand

The Maori, native Polynesian people of New Zealand, were at first a
people with no status among the Western settlers of the islands. But afi-
er the strangeness wore off for both the Maoris and the Westerners, and
after missionaries had built up a relationship between the Maori culture
and the Western culture, the native Polynesians began to become a part of

the Western communit;y.62 Now there is still a certain amount of social

6250per, op. cite, pp 12LEf.
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distance between middle and upper class Vesterners and the Maori, but the
Polynesians are becoming more and more a part of the economic, political,
social, and religious life of the Western community, even to the exient
of some intermarriage, especially among the lower class Vesterners.
Vesterners proudly refer to the Maori as their fellow citizens.

New Zealand is an example of a2 Western colonization, largely by the
race-conscious English, which has gradually accepted a people of a dif-
ferent culture and a different color as part of their community. The
work of the missionaries and the sympathetic position of the government
had no small part in bringing about this racial integration, which is

8till in the process of being fulfilled.
The Causes of Racism and Hon=Racisnm

In discussing the history of racism, of counter-racism, and of non=-
racism, it was necessary all along to discuss the causes of these phenom-
ena. It is the purpose of this section to pull together these causes.

Any attempt to list the causes of racism usually gives the appear—
ance of simplicity and distoris the deep complexity of the causes. But
the causes must be searched out one by one for closer inspection without

forgetting the interwoven texture from which they come.

Causes from history

Ralph Bunche has pointed out that the historical origin of racial
prejudices and conflicts is to be found in the migration of humen groups

and the invasions by conquering pecples of territory inhabited by cther
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peoples.63 It is not that racism was the inevitable result of such pop-
ulation shifts as the huge Furopean migrations to the new world. Latin
America is proof of that. But if these population shifts had never oc—
cured, there would have been no reason for color racisnm.

The baslc, historical cause of racism, underlying the migration
cause mentioned above, is that the conquering peoples constituted them-
selves as the ruling class and relegzated the conquered group to an in-
ferior status. "Thus race became a badge of social superiority, and in
time the dominant race assumed for itself qualities of moral, intellec-
tual, and political superiority, as well as economic privilega."6h

Soclologisls like Robert Park hawve drawn up an historical cycle of
race relations which includes a cause of racism. In the abstract, the
cycle goes like this: contacts, competition, accommodation, and eventual
assimilation. According to Park this cycle is Yprogressive and irre-
versible."65 Put in the concrete situation of the United States, Park's
cycle goes like this: The several decades during which the slaves were
being brought to America was the period of initiaz) contacis with the Ne-
gro. From the moment Negroeé began to take jobs away from white men and
began to push for their freedom, the competition set in. The accommoda=-
tion has been going on ever since white men have been giving in to the

human demands of the Negro. First came the freeing of the slaves, then

63M3h6, oD+ EEE-, De 26.
Sbice. oit.

6SRobert E. Park, Race and Culture (Glencoe: The Free Press, 1950),
Ps 150.
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the "separate but equal" policy, and now the move toward integration.
Thus, assimilation is in the process, but its fulfillmenit lies in the
future. And the historical cause of the racism which follows the period
of contact: competition.

Pgychologist Cordon Allport lists as an historical cause of racism
the appearance of Darwinism in the middle 1800's:

Darwinism gave the pictures of a species (e.g., dogs, cows, men)

divided into distinct varieties or races. Though there are mongrel

dogs and cows and mongrel men, the appealigg idea that pure races
are best took hold on popular imagination.

Causes from humanity

In speaking of all the historical, economic, political, and cultural
causes of racism, it is easy to think only of environmental causes as
though man had little to do with the making of his environment and as if
there were nothing wrong with man himself.

Rajah B. Manikam, Lutheran bishop in India, gets to the bottom of
racism vwhen he calls it sing

Race prejudice is 2 sin which all flesh is heir to, and it can be

overcome only by the grace of Geds It is not correct to infer that

Asians are not tainted with prejudice. Color prejudice, prejudice

which is akin to that of race is seen among Asians also, and even

within one nation. Then Japan conquered ceriain countries of East

Asia, her rule also brought in its wake the same %roblem of superi-

ority and race prejudice as did the Western rule. 7

"The cultivated aloofness of the English toward all other people of
whatever race," the "deep pride in the 'immate' superiority of English

culture and race,"68 the economic desire of the ruling class to maintain

66p11port, op. cit., pp. 107£f.

67Hanikam, op. cit., ps 62.
68&1“3}18’ 9_]2. E_'Ec, P 61-
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a force ofi cheap labor, the retaliatory venom of the once oppressed
peoples of color now exercising their new-found freedom, the unquestion-
ing obedience to culture and tradition for the sake of onels position in
society regardless of whether the tradition tramples on men's lives--all
of these items are causes of racism and counter-racism, and all of these
items are symptoms of sin, of men living for themselves and not for God.

This is not to say that those who have accepted Cod's reconcilia-
tion in Christ are not guilty of racism.

Racism is exceedingly paradoxical. It may emanate from the basest

and most self-centered of human motives; on the other hand it may

rise out of the deecpest conviction of profoundly sincere religious
men and women.o?

Nor is it to say that men openly living sgainst God are always guil-
ty of racism. In a non-racist culture like Brazil's the most debauched
men will likely be blind %o color. But wherever there is racism there is
sin--conscious or unconscious.

Because men are made of clay their minds often make mistskes. And
here, too, lie some causes of racism.

Philosopher Collingwood has pointed to the mistake men often make in
confusing the historical process with the natural process, culture with
race:

A1l kinds of historical fallacies are still current due to confusion

between historical process and natural process: not only the cruder

fallacies of mistaking historical facts of culture and tradition for
functions of biological facts like race and pedigree, but subtler

fallacies affecting methods of research and the organization of his-
torical inquiry./O

69SOper, 'O_E'c g.’:&_t_o, Pe 28h.

T0R. G. Collingwood, The Idea of History (London: Oxford University
Press’ 19)49), Pe 228.
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f31lport described the same error in human thinking from a psycholo-
gist's viewpoint when he said that one of the reasons for racism is thatb
a fragment of visibility like skin color "focuses people's minds on the
possibility that everything may be related to the fragment.® And it
agrees viith men's desire to have an easy answer to wvexing problems, "to
ascribe peculiarities of appearance, customs, and wvalues to race .11

Thus, the human mind is quick to ascribe a raping, a theft, low
moral standards, poor housing conditions, to the fact, primarily, that
the person is & Wegro and not that he is a simner, as all men are, or
that his environment and culture have shaped his standards in this way.
Or the fact that many of the older generation Yegroes of the South have
to sign their name with an "X" is proof of the mental inferiority of the |
Negro, the human mind is quick to conclude, as though all cultural at-
tainments were due to race.

The Conference on Hace Relations in World Perspective pointed to ‘
a fallacious reasoning that sets up race as the purported source of |
struggle between groups, when actually there are deeper differences, of
which race is only a symbol. The deeper differences may be 2 struggle
for power, or land, or economic advantage.72

If humanity were not shot through with sin and were not living in a
world whose culture reflects the effects of sin, there would be no
racism. Herein lles the root cause of racism: sin. Sin permeates a1l

the other causes.

T1a31port, op. cit., pp. 107£f.

72Conant, ope cite, ps Lo




Causes from economics and politics

E. Franklin Frazier states succinctly that "the color bar represents
an attempt of the dominant white group to stop the cperation of the laws
of competition in a society based on economic competition which requires
the economic use of human labor."’3 Bunche and Cox would agree with
Frazier. Cox believes that racial exploitation is "merely one aspect of
the proletarianization of labor, regardless of the color of the laborer.”
And thus Cox considers racial antagunism essentially as political class
conflict.-7h Puncne has compared the race struggle of today with the
class struggle in Turcpe in the Middle Ages.75

These points of view agree with the conclusions of the Conference
on Race Relations in World Perspective that Yracial problems" arise when
ideas of racial difference become interwoven with the struggles of the
groups-—~for power, for land, for economic advantage, or even on the
basis of differing conceptions of truth. 76 |

Tracing racism to the economic and political struggles of nmen rings
loud with Marxist overtones. But Kenneth Little has attempted to show by
history the importance of the economic causes of racism:

The capitalist exploiter, being opportunistic and practicel, will.

utllize any convenience to keep his labor and other resources freely

exploiteble. He will devise and employ race prejudice when that
becomes convenient. The reason why race relations are "easier® in

73Frazier, op. cite, p. 16k.
7hLittle, -9-2.. g—j::b_t y DPe lhffo
TSBunChe, -O-El 9_::-—1:!.. 3 p- 6}.'..

"%onant, op. cite, pe b
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nost countries colonized by the Latin nations, viz., Portugal and

Spain, is partly because neither Spain nor Portugal ever attained

the industrial development of Worthern Europe. They remained longer

under the political and economic control of the Church. Also, the
capitalist spirit, the profit-making motive among the sixteenth cen—
tury Spaniards and Portugese, was constantly inhibited by the uni-
versal aims and purposes of the Church. This tradition in favor of
the old religlous criterion of equality is in contrast to the objec~-
tive, capitalistic attitude of Anglo-Saxon and Cermanic countries,
such as Britain, Netherlands, and the United States. « « »

Vhat this implies is a direct relationship between race and soci-

ety--that race relations are, in effect, a function of a certain

type of social and economic system.( !

Fragier, also, stresses the economic motives behind the imperialis-—
tic conquest of the world by Vestern nations as causes of racism. West~
ern nations thought up a moral apologetic for their economic conquests
in calling the non-Western world “the white man's burden,“78 Bat under-
neath the conquests and the resulting racial stirictures lay the capital~
istic motive of profit.

It would be oversimplification to say that the economic motives of
profit and control are the chief causes of racism. Even to suggest that
the "equalitarian" economic system of Spain and Portugal was chief cause
of the non~-racism of Latin America is an oversimplification. But as
Little rightly points out, economics is part of the warp and woof of so-
ciety and as such is a reflection of the culture of that society. In
this sense, with economics as part of the total picture, it may be righi-
ly said that one of the important causes of racism is economic and po-

litical exploitation. And this, in turn, is a reflection of the capital-

istic, individualistic society of the VWest.

"TLittle, op. cit., pp. LLfT.

TBFrBZier, g_p_o SE_E-, Pe 179.
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The causes from culiure

Englishman Philip Mason has put much stress on difierence in culture
as a cause of racism:

the situation which gives rise to the color bar is the meeting of a

people who are technically advanced and socially competitive and in-

dividualistic with & people technically backward and socially
static.T?

There can be no doubt that the culture clash between Western and
non-Yestern peoples has had much to do with the rise of racism. If the
English and Dutch settlers of South Africa had found that the Bantvs had
the same sort of thought patierns and the same backlog of educational,
social, political, and economic experiences and the same technological
attainments and the same Christian religion and the same societal pat~
terns and the same dress as they did, surely there would have been very
little to plaster onto the symbol of race and very little cause for
racism. It is not culture:as such that is the cause of racism, but the
cultural differences between two racial groups and that component ele=
ment of most cultures, certainly of most Western cultures, that proclaims
this one culture to bte superior in every way to any differing culture.

Culture is probably more important as a maintainer of racism than as
an original cause. Once a culture absorbs the attitude of racism, racism
is then handed dovn as a social legacy from generation to generation, a
legacy which it is difficult to refuse. On the reverse side of the coin,

if a culture absorbs the attitude of non-racism, then non=racism is hand-

ed down as a social legacy from generation to generation, and each gen-

1Hason, op. cit., p. 16.
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eration finds it difficult to disown. For though culture is dynamic, it
is a2t the same time a stabilizer which resists change.
Roman Catholic LaFarge has come to see the force of culture in main-
taining racism after it has become a part of the culture:
Discrimination is not so much the resuli of prejudice, but prejudice
is the result of discrimination. Segregation feeds prejudice and

keeps it alive;  « . ILack of friendly coniact breeds suspicion,
distrust, violence, fear.90

Vhen segregation, an expression of racism, becomes a2 part of the
culture, as it has in the Southern pert of the United States, the force
of culture itends to weld segregation and racism into the thinking of the
people.

School instruction, an agent of culture, is an example of how cul-
ture may encourage racism of all kinds. Gordon Allport points out:

Virtually no history book ever teaches that one's country was ever

in the wrong. Geography is ordinarily taught with a nationalistic
bias. The number of inventions that Soviet Russia claims for it-

self causes a smile in othg{ countries. All these chauvinistic de-
vices breed ethnocentrism,.

Through differences in culture racism may be encouraged. And once
a culture absorbs the attitude of racism, the stabilizing pressure of

culture tends to maintain the attitude of racism.

The causes of non-racism

The causes of non-racism in Brazil, Hawail, Russia, and New Zealand
b ] ; | 3

were somewhat different in the case of each location.

80 john LaFarge, The Catholic Viewpoint in Race Relations (Garden
City, New York: Hanover House, 1956)s Pa LS.

alAllport, op. cite, P. 2364
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In Brazil--and the rest of Latin America--the strong position of the
Church on the equality of all men and in sanctioning interracial marriage
can be seen as definite causes of non-racism. And as counterpart to the
strong position of the Church stands the non-racist culture from which
the European setilers cane.

In Haweail can be seen the importance of allowing both racizl groups
to gain a vested interest in the econcmy of the territory.

The strong governmental stand against racism in Russia shows how
politics mey even be a cause of non-racism.

In New Zealand the work of the missionaries paved the way for a
matual understanding between Yesterners and the laoris. Here communica=-
tion on an equal basis and, more important, the Gospel are seen as causes
of non-~racism.

The current move of the Vestern world toward non-racism cannot be
said to stem from the generous love of the VWesterner for the non-Yestern-
er. Rather, it is the men of color who has a new view of himself and who
is pressing for freedom from the oppressions of Western colonialism and
racism. And the ¥esterner is slowly giving in--for more reasons than
simply the pressure of the non-westerners. There are several dynamics
affecting the Vesterner. Melvin Conant has listed the major political,
economic, and social changes in the world today that are major causes of
the West's shift toward non-racisms

1. The decline of Western empires.

2. The achievenent of political freedem by non-l'estern nations.

3. Changes in Western racial attitudes.

. The increase in international trade.




S. Improved communication.

6. CGreater opportunities for travel. 52

Vartin Scharlemann, professor at Concordia Seminary, &t. Louwis, in
an address to a class listed five dynamics, especially from the Church's
point of view, which are thrusting the Vest, and Western churches, into
an attitude of non—racism.aB

First, there is a high degree of inter-dependence among nations. No
netion has all the raw materials needed for the twentieth century indus-
trial age. Hetals and varioue materials from 65 different nations are
needed to produce one Chevrolet in the United States. 0il is an essen-
tial for an industrial nation. Yet few nations have enough to serve
their own needs. This inter—-dependence requires oven routes of trade and
friendly relations between nations. Racism dare not block the channels.

Second, modern means of communication have shrunk the world. XNews
can reach any nation in the world as quickly as news goes from the center
of a metropolis to its cuter edges. This means that an incident of
racism in Little Heck, Arkansas, or in Clinton, Tennessee, or in Sturgis,
Kentucky, this morning will be troadcast over the radic and printed in
the newspaper of Ibadan, Higeria, and Bangkok, Thailand, this afterncon.
Racism in the Southern part of the United States no longer concerns only
the South, or only the United States; but the whole world feels the im—
pacte

Third, the ideclogical conflict between East and VWest has lifted out

BZConant, op. cit., p. 1k3.

83Martin Scharlemann, professor at Concordia Seminary, St. Louis,
Kissouri. Class notes in possession of author.
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racism as one of the most imporitant issues. There probably is no more
important propaganda pitch of Soviet Communism than that of pointing to
Western racism—~in South Africa and in the United States especially.

Fourth, the rising nationalism of the younger nations no longer al-
lows Western racism to march on uncriticized. The Bandung Conference is
eloquent testimony to the growing influence which the younger nations are
exerting on the world.

Fifth, Christians are becoming more and more avare of the nature of
the Church. The Church has no ethnic nor racial labels, but is the com—
munity of God centered around Christ, the Lord of the universe. The
Church is the very presence of Cod at work in the world, pushing out to
the edges of the universe. Thus, racial integration of the Church is not
an either-or program of the Church, but is the Church, the body of Christ
in this world, being what it is.

The causes of non-racism are a combination of human, cultural, po-
litical, economic, social, and religious forces. They are all inseparab-

1y intertwined.
Sunmary

Western color racism began to develop gradually as Buropeans started
to build empires in the New Vorld, in Africa, in Asia, and in the Facific.
Western man, with his technological achievements, easily convinced him-
self that the white man was imnately superior. It was not until the mid-
dle of the nineteenth century, however, that the theory of congenital in-
equality of races was articulated by a Frenchman, Gobineau. Two cestly

world wars brought liestern leaders to see the necessity of international
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unity and of equality of treatment to all nations and races. Thus, West~
ern racism is dying. But it is not dead.

Forms of Western color racism may be found in all continents of the
world. The “land down under" has its "white fustralia" policy and its
difficulties in assimilatlng the aboriginsl. The central African nztions
with British settlers are finding it difficult to integrate Africans po-
litically, economically, and socially. But the two most crucial forms of
Western racism are found in South Africa and in the United Statess The
United States is a step closer to non-racism than South Africa in that
the Federal Covermment has officially teken a stand against legel segre-
gation, whereas Scuth Africa officially encourages its racist policy of
apartheid.

It is inevitable that the non-¥est, after centiuries of Vestern
racism, should hava a tendency to return a tit for a tet by expressing a
counter~-racism. Counter—-racism is offiten a concomitant of extreme nation-
alism, the nationals' attempt to throw off the yoke of Yestern colonial-
ism and racism. The warginal man--educated to a degree, drawn to Vestern
culture, and often a Christian--is often the exponent of counier-raclem;
for it is he especially who has tried to enter the white man's world and
has felt the sting of Western racism. The separatist and prophetic
churches of South Africa seem often to be led by frustrated marginals and.
thus are an outlet for counter-racisme If counter-racism were developed
on a globtal scale among the peoples of color, it could be highly explo-
sive.

The examples of Western non-racism in Brazil and all of Latin Ameri-

ca, in Hawaii, in Russia, and in New Zealand show the importance of cul-
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ture, Church, politics, and economics in shaping a racially integrated
society. These examples prove thet recism is not innate, but is largely
a cultural attitude handed down from generation to generaiion.

The causes of racism and non-racism sre strands in a clozely woven

texture, and one pulls them apart at the risk of forgetting the whole
icture. The causes from human wealmess are often forgotten in fezvor of
the more abstract causes from economics, politics, culture, and history.
True, economic competition causes the dominant racial group tc keep the
other racisl group in economic servitude by meanz of racism. A culture
thet has abscrbed racism perpetuates it by the very staebilizing nature of
culture. THistorical migration and colonization cause clashes that may
result in racism. Bubt through all these causes rwis the strand of sin,
of man living apart from Cod for himself. And the causes of non-racism
are also & combination of humsn, enltural, political, economic, social,
and religious forces which are intertwined. The Church which shapes so-
ciety=-not the Church which is shaped by soclety--plays an important role
in non-racism. -

Naticns have always been guilty of ethnic racism. DEven cclor racism
apparently lived for a2 time in India during the early stages of the caste
system. But it was the technologically advancing nations of northwestern
Europe who gave birth to a2 global colonlalism and racism as they went out
to conguer the world at the end of the fifteenth century. After four
centuries of building bastions of racism, the West finds its walls crumb-
ling. The peoples of color are taking their place alongside the "“white®
peoples as equals. And in places they are expressing a retaliatory coun-

ter=racism. This is the history of racism, and it is not the end.



CHAPTER IV
THE CHURCH!'S ROLE IN WESTERN RACISH AND THE REVOLUTICH OF THE NOF-VEST

To define the role of the Church in creating and maintaining Vesiern
racism and in bringing about the current revoiution of the nen-iiest and
consequent decline of Vestern racism, is a delicate task. So many intan-
gible factors and historical judgments are involved that the conclusions
reached camnot be considered final in every respect. But the conclusions
of this chapter seem to be correct zs far as they go.

It must be noted from the beginning that the Church was not the only
contributing force te Vestern racism and te the revolution of the non-
Viest. Though this chapiter is limited to the role of the Church, the
roles of economics, politics, culture, history, and humanity are inextri=-

cably tied up with the role of the Church.
The Church's Contributicns to Wesiern Racism
The centributions of shallow theology

Liston Pope, in addressing the 1957 Conference of the National Ccun-
cil of Churches, lamented the fact that even with the churches "the most
usual approaches to racial questions in America have been politiczal or
socioclogicel in nature."t Gurely when the Church attempis non-theologi-

cal solutions to the problems of race, it is doomed to no solution. Guch

liston Pope, "Mandate of the Gospel Concerning Christ, the Church
and Race" (New York: Netional Council of Churches, 1957), p. 1. Address
delivered to the National Council of Churches in St. Louis, Missouri,
December L, 1957. Mimeographed.
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solutions cannot be convincing to any Christian. The fact that solid,
biblicel thiaology has not teen applied to the issues of race has undoubt-
edly contributed to Vestern racism by default.

Speaking of the problem of race and the Southern churches of the
United States, an Ipiscopalian nminister implies that shzllow Protestant
theolozy has conbributed to raclam in the Southern churches when he
writes: "Impressive doctrinal and biblical ignorance twmns Southern tra-
ditional reverence for the Eible inte magic and religious fetish.n?

The position of tae Dutch Reformed Church of 3outh Africa on the
matter of race is very theologicale Rut it is shallom theclogy which
onits the relsvance of the central docirines of Christiznity to the is-
sue. The wniversal creation and redemptior of all men by God through
Christs the meaning of the incarnation, life, death, and resurrection of
Christ for tne lives of Christiens; the universal noture of the Church as
the Bedy of Christ reaching cut to £ill the universe; all these central
teachings of Christianity were left cut in favor of this:

Every nation and race will be able to perform the greatest service

to God and the world if it keeps its own natural aiiributes; re=-

ceived from God's own hand, pure with honor and gratitude. . . .

God divided humanity into races, languages, and nations. Differences

are not only willed by God but are perpetuated by Kim. Equality be=-

twigen natives, coloreds, and Furopeans includes a misappreciation of
the fact that God, in His providence, made pecple into cifferent

races and nations. . o « Far from the Word of CGod encouraging equal-
ity, it is on the established Christian principle that in every com=-
mmity ordination there is a fixed relationship between autherities.

e « « Those who are culturally and spiritually advanced have a2 mis=-

sion to leadership and protection of the less advanced. . . . The

natives must be led and formed towards independence so that eventu-
ally they will be equal to the Buropeans, but each on their owm

24The Southern Churcheés and the Race Question,? Christianity and
Crisis, XVIIT (Marca 3, 1958), 18.
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territory and each serving Cod and their own fatherland.3

This statement was drawn up by the Commission for Current Problems
of the Dutch Reformed Church in South Africa. It has little more theo~
logical content than this statement by a "hite Citizen's Council official
in Mississippi: "If God in His infinite wisdom had wanted a mongrelized,
mixed man, thet man would have been on earth.nl

Probably the Christian doctrine that is especially shallow in world
Protestantisn and which has affected the Church's view of race consider=-
ably is the doctrine of the Church. Liston Pope pointed to this watered=—
down understanding of the Church as a reason for the Church's racism when
he addressed the 1957 meeting of the National Council of Churches:

¥est often we Americans tend to think of our church as a voluntary

organization among other voluntery agencies, rather than to see it

as 2 unique and mighty force meving across the generaticns to redeem

the world. Congeniality seems to be valued more in most Protestant

churches than a common fidelity to a Lord Yho reaches out to all

mankind. In many Protestant churches social functions require or

elicit more time from the members than the worship services.

John C. Bennett, writing in Christianity and Crisis, also found the

Church's weak view of herself as a reason for her contributicn to Western

color racism:

+ « « The requirements of institutional self-preservation and expan-
sion dictate policy prepared for public acceptance.

o s « No headway can be made in the process of integration of local
churches without a profound conversion of the laity to awareness

3Trevor Huddleston, Neught for Your Comfert (London: Collins, 1956),
Po 62.

hJudge Tom B. Brady, Black Monday (Winona: Association of Citizen's
Councils, 195L), p. 1k.
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that the Church is not a club, but the body of Christ in the world,
a house of prayer for all.

There can be little doubt that the Church has contributed to the
strength and prestige of Western racism because of her shallow theology,
which has not often dealt with race in terms of the core doctirines of the
Christian Church and thus has allowed racism inside and outside the

Church to go on unimpeded.
The contributions of ignorance, apathy, and cultural conformity

Tgnorance, apathy, and cultural conformity in the Church are very
closely related to shallow theology. They all march hand in hand. And
they all have abetted the cause of Vestern racism. OCne may see the
strands of ignorance and cultural conformity, as well as of shallow the-
clogy, in this statement of the Tuscalcosa Presbytery, one of five in the
state of Alabamz, made in July, 195L:

Whereas by the action of the 195L Ceneral Assembly, when less than
300 ministers and elders assumed the prerogative of advising three
quarters of s million Southern Presbyterians as to their Christian
duty in the matier of race segregation, thus creaiting a2 gross public
misunderstanding and a feeling of resentment on the part of thou=
sands of Presbyterians, and

Whereas the modern agitators of this question, which is so full of
dynamite in Southern society and tradition have no biblical grounds
for their pious conclusions, else far wiser theologians, biblical
interpreters, and noted evangelists would have made the discovery
long ere this, and

Vhereas to disrupt our Southern pattern of race segregation would
ultimately result in race mongrelization, which result would become
a "stench in the nostrils® of all true lovers of race purity, and

VWhereas with goodwill, kindly feeling, and charity to all races, es=~

6“Ihe Southern Churches and the Race Question,® p. 17.
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pecially that of the Hegro race, which under the past hundred years

under Southern influence and kindly aid and sympathy has made nore

progress in religion, education, and commercial advancement than has
any other race in the history of the world in the seme length of
time, and

Thereas the acceptance of such advice as recently handed down would

create a spirit of ill feeling between both races which does not now

exist and would give the Negro race a setback in progress that would
require another century to overcome, therefore,

Be it resolved. . . that this presbytery uneguivocally rejects the

recommendation of the 1955 General Assembly on race segregation as

being i1l advised and thus in error.?

The ignorance may be seen in several places. Contrary to the think-
ing of the formulators of the statement, far wiser theologians, biblical
interpreters, and ncted evangelists had made the discovery of the love=-
les=ness of racism long ere this. A Presbyterian theologian, Holmes
Rolston, had disccvered that Saint Paul had discovered the evils of

racism just a few years after the first Pentecost, about 30 A.D. Rolston

wrote a book containing these ideas in 19L?: The Social Message of the

Apostle Paul.

Furthermore, the notion that there is "no spirit of ill feeling" be-
tween both races now is complete blindness to the growing discontent of
the Hegroes for their servile lot. That the Montgomery bus boycott of
1958 and 1956 was participated in by over 90 per cent of the Negroes in
Montgomery was not the result of "agitators." For a Negro to run the
risk of losing his job with his white employer by participating in the
bus boycott took more than an agitator's smocth persuasion. It took a

deep discontent with the present status of segregation. And yet the ma=-

Tnpresbyterians of Area Stand Firm for Segregation,” Selma Times-
Journal, July 22, 195L, p. 1. e e &
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jority of Christians are completely "ignorant" of this discontent, as
were these Fresbyterians.

The cultural conformity is very patent in the presbytery's state-
nent, also. Any move toward racial integration, according to the state=
nent, would be dynamite in Southern society and tradition, would result
in race "mongrelization" (an emctionally packed werd used especially by
Southern denagopues), would become a "stench in the nostrils® of all
true lovers of race purity, would create a spirit of ill feeling between
both races. Tne question for the Presbyterians quoted, and for many
other Christians, is not, "What is right according to Christian love?®
But, "What would Southern society think?® This is the Church conforming
to its surrounding culture and thereby confirming meny Christians in
their racism.

The apathy toward the Negrols frustration under segregation is re-
flected in the ignorance of his feelings and in the complete concern with
the feelingz of the white Southern society. The shallow theology shows
itself throughout the anthropocentric, societally-centered statenent.

The same ignorance, zpathy, and cultural conformity of the Church
may be seen in an incident that happened at the All Africa Church Confer—
ence, held in Ibadan, Nigeria, January 10-20, 1958:

The most electric moment of the conference came on the night given

to Christian literature, when a representative of the Dutch Reformed

Church of South Africa told of the $8.5 million literature program

by which his church hopes to 1ift the moral life of the natives of

South Africa. The claimed virtue of the program was lost on this

audience. Almost immediately Sir Francis (African chairman of the

conference) declared with fervor that he resented the use of the
viord "native:" he and his fellows were Africans. HMoreover, he
questioned that any African would be interested in any literature

produced by a church that wholeheartedly supports the present gov-
ermment of South Africa. The applause that broke out was more en-
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thusiastic than on any other occasion during the whole conference.

In private conversation later on, the sincere Dutch Reformed brother
voiced his surprise over the attiimde of the conference. In another
conversztion he and his colleague said that there was nc tension in
their country, except in o few industrial areas, vhere radicel agi-
tators have been stlyring up mischief. Even the Bantu Fducation
Act, according to them, is welcomed by all excepi~-apgain-—those who
have been stirred up by radicsls. Dozs not the Dutch Reformed
Church, they ask, evidence its concern for needy people by its sur
port of over 500 missionaries in and ocutside the Union? If these
good men revresent their church, their statements are a frishtening
revelation of blindngss and insensitivity on the part of a larger
Christian commnion.

Holmes Rolston, Presbyterian theologian, has pointed out how the
Greek Catholic Church in Hussia bound itself too tightly to the culture-—
moral and political--without asking questlons about the justice of it and
whether it was God's will, thus encourasging a class racisms

The Creek Catholic Church identified herself with the regime of the
Czar. The church lived in the midst of an oppressed and exploited
people. And the church as a vhole did not permit hersell to come
into vital conflict with the unrighieous social order within which
she lived. The church had 2 large stake in the existing scocial re-
gine. She supported a despotism that is known as one of the worst
desnotisms of history. The church became identified in men's minds
with the tyranny under which they were forced to live. And vhen at
last men rose to break that tyranny, they feli inevitably that they
must attack the church because the church in their thinldng was one
of the bulwerks of the soclal order that they were delermined to
destro:,'.g'

Here is a bald example of the Church conforming to its culiure and
contributing to a form of racism. Though it is not a contr