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· :Bartling, Walter J., "The Congregation of Christ--a charismatic bo4Y: an 
exegetical study of I Corinthians 12," CTM, Vol. XL, No. 2, (1969). 

For Paul every congregation is a charismatic community, a body shaped and 
in!omed by the Spirit of Christ and Bis gifts. Onetherefore need not 
strive for ecstatic events to experience charisma, but merely_for the grace 
which God gives in the Word of the Cross. 

Bertocoi, Peter A., Religion .!.!. Creative Insecurity. New York: Association 
Press., 195a. 

A philosopm.cal discussion of religion as a destiny-connected relationship to 
a :Being. Man is faced with "regularities" (i.e. limitations, laws) within 
which he must :function. As man recognizes these binding regularities he feels 
insecure. Creativity is the ability to see the· whole picture well e~ough to 
be able to accept the regularities and to find openings through the regula­
rities to freely express forgiving love, the mature response to "regular" 
suffering and imperfection. 

Brandon, Owen, The Battle for the Soul: Aspects 2£ Religious Conversion. 
Philadelphia: The Westminster Press, 1959. 

Brandon claims that his boo~ is a practical approach to conversion as op­
posed to Routley·• s tbeolog~cal study and Sarga.nt 's psychological study. He 
holds that conversion is a necessary part of·the mature Christian life • . It 
is �~�.�~�~� .. ~.~p_g~sJ to particular religious stimuli. But when Brandon speaks 
of the stages of religious development ~e says that at the first stage, when 
an individual turns ·and makes a committal, that is his conversion. He is 
also unclear about the relationship of :Baptism or regeneration, the exter­
nally imposed action of Go4 or church, and c911version, the individual's act. 

Freud, Sismund, Totem and Taboo. New York: W.W. Norton and Company, 1962. 
Freud claims that there are some instmotive points of comparison between 
the mental lives of savages and neurotics because in the savage we have a 
well-preserved picture of an early stage ·of our own development. 
Totems, usually totem animals, are the living symbols of obsessional pro­
hibitions, i.e. taboos. The taboo is a primeval prohibition forcibly im­
posed.from outside, and directed against the most powerful. longings to 
which human beings are subject. To Freud the basic taboo is the taboo 
against man's incest longings. In modern man this longing is repressed into 
the unconscious therefore leading to neuroses, but in savages ~tis still 
felt as a conscious threat and so ritual structures (totems) are used to a­
void it. In these rites the totem aniJDS.l (the father figure), which ordi­
narily cannot be injured or killed, is ritually killed and in this way the 
frustration toward the rather figure, the prohibiter or incest, is accep­
tably expressed. 
l3y deduction from Freud conversion could be viewed as a means of killing the 
oppressive father, the church, which prohibits a warm,close, emotional ex­
perience with God. This killing of the father figure is done in conversion 
by citing a higher authority than the Church, namely, the personal revela­
tion of God himself. When the rather figure, the church, has been killed 
the individual has the power to live a meaningful, self-detemined, free 
life as he sees his relationship to ~od lee.ding him. 
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Gerlach, _Luther P. and Virginia H. Hine, "Five Factors Crucial to the 
Growth and Spread of a ~Iodern Religious Movement," J ouma.l for the 
Scientific Study ,2! Religion, Vol. VII, No. 1, (1968). 

The authors discovered that the Pentecostal sect does not grow out of social 
or emotional maladjustment, but that rather there are five sociological fac­
tors which produce the growing power of the movement. They a.re: 1. an an­
oephalous organizational structure, 2. recruitment along the lines of pre­
existing socially significant relationships, 3. a commitment-generating act 
or experience, 4. a simple ideology giving a personal sense of contact with 
destiny and divinity, 5. the perception of real or jmagined opposition. The 
study is based on an extensive westem hemisphere collection of data. 

Gordon, Albert I., The 1'1ature ,2! Conversion: .! Study ,2! Forty;-five Men and 
Women who Changed their Religion. Boston: :Beacon Press, 1967. 

Gordon distingllishes inner conversion {a personal change of world view or 
values) from ecclesiastilal conversion (a conscious move from one religion 
to another). His study centers on ecclesiastical conversion as a phenomena 
that is of concern to pastors and churches. He wants to see why persons 
leave one shurch and go to another. It is not primarily a psychological study. 
Hence he gives a more general, and vecy helpful, definition of conversion, not 
as a tuming from sin and a striving for righteousness, but as an adjustment 
to one's place in life, especially in his relationships to family, friends, 
and acquaintances. 

As with other fo·r,ms of conversion, Gordon finds that in ecclesiastical con­
version the usual process or change is not sudden, although for some the 
change is dramatic and instantaneous. The large selection or biogra~hical 
interviews which he includes shows that there is usually a long period of 
incubation before the actual change or conversion. 

Harris, Thomas Anthony, I'm .QK, You're .Q!. New York: Harper and Row, 1969. 

This popular, but sophisticated, treatment of transactional analysis devo­
tes a section to religious phenomena. But first we must look briefly at 
transactional analysis. Transactions are individual pieces of interaction 
between two people (e.~. a word and a response, a question and an answer, an 
action, and a reaction). These transactions are then analyzed to find out 
which part of the person's composite character is functioning in the par­
ticular transaction. The three divisions or each person's character are 
Parent, Adult and Child. The Parent and Child have some correspondence to 
the individual's own past experience -of parents and childhood. Parent and 
Child are also largely unconscious. The Adult is the mature element of 
personality. It is the decision-maker. It looks £or facts. It is able to 
choose to be unselfish. 

With these tools of analysis Harris finds two types of religious (conversion) 
experience. They are both an experience of transcendance, of that which is 
aore than myself, that which has been called God. The first type achieves 
this experience by means of a unique combination of Child (a reeling or inti­
macy) and Adult (a refiection on ultimacy) with the total exclusion of• the 
Parent. The Parent is blocked out because joy or ecst~cy cannot be experi­
enced in the presence of the original rejections and restrictions of the Par­
ent. The natural Child may then awaken to its own worth and beauty as part 
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of God's creation. This religious experience is the total escape from _judg­
ment and the feeling of acceptance without condition. 

The second type of conversion has the same freeing effect, but it is achieved 
by a total adaptation to or submission to the Parent. "I will give up IffY' 
wicked ways and be exactly what you (the Parent, church etc.) want me to be." 
In this type of conversion the .Adult does not function, and the Parent, since 
it is not blocked out, continues. to condemn the Child as soon as his conformity 
lapses. This type of conversion leads to constant backsliding and need for 

.. - reconversion. 

. 
Herr, Vincent V., Religious Peychology. S~aten Island, New York: Alba 

House, 1964. 
·This is a Roman Catholic view which aims at· understai,ding the religious de­
velopment of man as expressed. in various· attachments to an absolute. In_i_his 
discription, · · conversion remains on . a conscious level and is largely a 
response to guilt. Conversion involves a real admission of fault, and a de­
sire to change the direction:a,ot one's life in the interest of bringing order 
into the whole. 

• 
As such, conversion is one of the steps on the road to religious maturity. 
Herr has a high view of human potential. He spells out the steps involved 
in changing one•··s life as if all one Dmst d.o-·is-:1mow tbe .. right steps to 
follow them. These steps c~ a person on by a "systematic series of satis­
factions" until t~e ultimate goal is reached • 

.Faith is a helpful tool for conversion because by faith and prayerful medi­
ta"tton man can predispose himself toward receiving divine help. Conversion 
is a moral change resulting.in an ordered life which is the prerequisite of 
movement on towards high.er religious li.f'e: penance, prayer, worship and vows. 

James, William, The Varieties .2.!, Rel.igious Experience. London: Longmens, 
Green, (1902) 1925. 

An early classic on conversion. To be converted, to be regenerated, to re­
ceive grace, to experience religion, to gain an assurance, are so many phrases 
which denote the process, gradual or sudden, by which a person previously 
divided and consciously wrong, inferior and unhappy becomes unified arid con­
sciously right,superior, and happy because of his firmer hold on religi~ 
reality. 

For James there were two kinds of people, the healthy minded who were once 
born, and the sick souls who needed to be twice bo:m. He felt that the 
second group, if they achieved conversion,-gained a deeper more satisfying 
experience of reality than the first. James' account is too general to .- be 
helpful any more, but he recognized the integrating f'unct-ion of conversion 
for personality. 

•• 
Johnson, Paul E., Psychology £I. Religion. Bew York: Abingdon Press, 1959. 
A survey of the psychology- of religion. It is accurate but without depth. 

. . . 

Jones, E. Stanley, Conversion. London: Hodder and Stoughton, 1959. .. .. 
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~ Jones claims that the social, political, religious, economic mess of~­
shows that what he needs is conversion. Whether men are in or without the 
churches convei'sion:- is God's answer to their need. From Jesus ("You must be 
bom again") we learn the necessity of conversion also. 

In a life o:r conversion (cmmge), Christian conversion stands out because 
it is birth by the Spirit. The result is reconciliation with the universe, 
a God-centered li:te, and findjng Christ in everything. The effects are 
health, making sense of life, security, certainty and assurance. In all 
this he does not .explain how the Spirit accomplishes the conversion or how 
Christ plays into the picture. 

Jung, Carl G., The Archetypes and the Collective Unconscious. Tr. R~F.C. 
Hull. New York: Pantheon Books, 1959. 

----"', ·Memories, Dreams · and Refiections. Aniela Jaffe. (ed.), tr. Richard 
and Clara Winston. New York·: Vintage Books, 1963. 

____ , Ps19holoQ and Religion: _West and Fast. Tr. R.F.C. Bull. 
London: Boutledge and Kegan Paul, 195a. 

___ ...,, The Structure and .])yna.mios .S?! the Psyche. Tr. R.F.C. Hull. New 
York: Pantheon Books, 1960. 

, Symbols s,! Trmlstolm&tion. Tr. R.F.C. Hull. New York, Pantheon 
---B-ooks, 1956. 

Jung consideres religion an essential part of reality. Just because some 
religious ideas are not connected to facts is not evidence that these ideas 
do not exist. The ideas o:r religion,whether factual or imagined, revealed 
or projected, are part of ~uman reality and are necessary tor human health. 
By observation Jung finds an archetypal ;Image of -God. in the mind of man, and 

. that real :image or God is th~ religious reality he deals with in his wori:. ' . .. 
Be says that of all the patients over 35 years ·of~ that he dealt with, 
there has not been one whose problem did not center on finding a valid re­
ligious outlook on life. 

. 
Religion has.always served the functio:ri of giving its adherents a defense 
against the unexpected and unknown, · .. It-~;gives man solidity and meaning. 
As long as the church's authority remained · ·unchallenged her ri tu.al and dogma 
were the symbol and expression or meaningful existence. Two events changed 
this. Protestantism challenged the church's unique connection with God, and 
science challenged her connection with realtiy by putting in place of the · 
certainty of f.aith, the uncertainty of knowledge. The result was that the 
conscious mind found itself isolated in a world of psychic variables with 
no roots or connecting relationships. · 

When organized religion's interpretive authority is no longer fully acc·epted 
the door opens for personal experience. Religious experience is absolute. 
It is indisputable. No matter what others think of it, the one who posesses 
it has the grea'best of tre~sures. 

Since the dawn of mankind there has been a straggle between religion and 
private experience. Religion has played two roles. It has protected so­
ciety from the whims of an individual's experience, and it bas protected in­
dividuals from the threatening ambiguity of their own unconscious, out of 
which their religious experiences grow. 

For Jung conversion follows the archetypal pc~.ttem of rebirth. These rebirth 
themes are seen among all people of all times. :By various rituals or dreams 


