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CHAPTER I
INTRODUCTION

iugust Friedrich Christian Vilmar was a rarity in ninsteenthecentury
Lutheran theology. He was one of the few theologians in a rationalistic
ané pietistic age who took historic Lutheranism sericusly. He developed
his theclogical system in an atmosphere in which Reformed theology was
dominent, and keenly sensing the danger that this foreign glement would
creep into Germen Lutheranism, Vilmer fought against it with every weapon
at his disposal.

Studies of Vilmar's theology are almost mon-existent, even in German,
end to the author's knowledge, nothing has been writien in English of any
consequence on this subject. For this reason, the author felt that an
objective report of Vilmar's position on the Sacraments and "sacramental
actions® would be of value, rarticularly at the present time when foreign
elements, such as Fundamentalist, dnabaptist, anc Reformed doctrine and
practice, with their lack of appreciation for the Sacraments, threaten
contemporary Lutheran theology.

This peper is limited in its mein purt to what dugust Vilmar had to
say about the Sacraments and what he termed "sacremental actions"
(sakramentale Handlungen). It is difficult, in a few words, to defime just
what Vilmar included under these terms because in keeping with the Lutheran
Symbols he déid not categorically limit ths Sacraments to a certain number
and exclude all other acts of the Church. In certain contexts he spoke of
seven and more Sacraments, and in other contexts, of only two Sacraments,

placing the lesser acts of the Church into the category "sacramental
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2
actions." In general, one might say that he thought ol three SacramentSwe
Holy Baptism, the Holy Eucharist, and Holy absclutioneeas genuinely Sacrae
ments, and that he called some of the other actions of the Church, such
as Holy Ordination, Holy Hatrimony, Holy Confirmation, and Holy Unction,
Ugeeramental actions." Vilmar' s numbering of the Sacraments will be
discussed in greater detall in Chapter V.

In addition, this paper is prefaced by a biographicel sketch of
Vilmarfs 1life, in order that the reader may better understand the aimos-
phere in which Vilmar worked, and a short discussion ¢of Vilmar's concept
of the ILutheran Symbols and Lutheran Church Orders in the life of the
Church, and of the doctrine of the Church as it pertains to his discussion
of the Sacramcnts and ®sacramental actions." The bulk of this essay is
then a report of Vilmar's concept of Holy Baptism, the Holy Bucharist,
Holy 4bsolution, Holy Orders and Ordination, Holy Confirmation, Holy
liatrinony, Holy Unction, and other "sucramental actions."”

The. sources used in this paper are those wrks in which Vilmar dis.
cusses the Sacraments and "sacramental actions® available to the author
in the United States of America, as well as btlographies of Vilmar availe
able to the author.

It is important to take cognizance of the fact that Vilmar wrote his
theological works in a very polemicel atmesphere., He worked cduring a time
in vhich the Prussian govermment wes itrying to force the Prussian Church
on Kurhessen, a move to which he wes violently oprosed. IFor this reason,

it may seem to some that Vilmar sometvimes overstated his case for Iuthe

eranism in order to combat the Reformed elements which were so rrevalent

at his time. .
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It is not the purpose of this paper either %o condemn or to commend
without exception Vilmar's theology of the Sacraments and “"sacramental
actions.” Its purpose is rather to give a report of what he had to say.
In spite of the fact that some members of the Church of the Augsburg
Confession may not agree with everything that Vilmar had to say on this
subject, they cannot deny that Vilmar haod many very deep insights as to
the place of the Sacraments in the Church-eingights which are varticus
larly valuable in an era in which the sacramental life of the Church is

at a very low ebb in many oreas.




CHAPTER II
BICGRAPHICAL SAETCH
1300-1330

August Friedrich Christian Vilmar was born on November 21, 1300, in
the village of Solz, east of Rotenburg, Hesse-Cassel, to Fastor Johann
Georg Vilmar and Susanne Elisabeth; nee Giesler.l He was the oldest of
seven children.?

Vilmar received a thorough and pilous religious training early in life
from his father, vho belonged to the preerationalistic (vorrationslistiseclh;
school of the late eighteenth and early nineteenth century. It was chiefly
fron his father that Vilmar learned to prize Holy Scripture as a book of
inestimable value.”

As far as Vilmer's very early years are concerned, two evenls parie
icularly had lasting influence on Vilmar's later life: the death of a
beloved uncle in the year 1205, which evidently geve a very serious and
cornest cast to his outlook on 1ifle; the fall of Hesse=Cassel into the hands
of Nepoleon's forces on November 1, 1506. - It was the second event in pare

ticular which gave him a deep sense of loyalty to his homeland and its

1Johaxm Heinrich Leimbach; dugust Fr. Chr. Vilmar (Hannover:
Buchhandlung von Heinrich Feesche, 1575), De L.

2
Wilhelm Hopf, August Vilmar: Ein lebense und Zeitbild (Marburgs
N. G. Elwert!sche Verlag&immmﬁs II3), I, ©.

31bide, I, 13.
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lavful ruler.* The Napoleonic Tara and the occupation of Hesse-Cassel by
the French left a deep impression on the gixeyear=old August, and in later
years he wrote descriptions of these times which were still vivid and
detailed.’ 4s a result of the French oeccupation, Vilmar retained e
bitterness toward France throughout his 1ife.’

As Vilmar vemembered his impressions of the Church in his early years,
he recalled thai even at an early age the Holy Eucharist and Holy Absolu=
tion were of much more importance in his nind than were sermons and prayers.
Later the Apostles! Crced left an increasingly deep impression on his
young mind ! Furthermmore, the Holy Scripturcs were oi the utmost importance
in his thinking. At the age of twelve, in his confirmetlon instructions,
Vilmar knew the contente-=verse by verse--of most of the chaptersin Sacred
Seripture-ean indication of his astounding powers of memory &

In the year 1816, the same year in which Vilmarts family moved {0
Rotenburg,”? Vilmar entered the gymnasium at Hersfeld, Hesse-Cassel, 10 fron

which he was graduated in the year 1513, whereupon he matriculated at the

4Johannes Haussleiter, "4, ¥. C. Vilmar,* Realoncyklopaedie fuer
protestantische Theologie und Kirche, XX, begruendet von J. J. Herszog
dritte Auflage, herausgegeben von Dr. Albert Hauck (Leipzig: J. GC.
Hinrichs'sche Buchhandlung, 1908), 650=51.

’Hopf, op. eit., I, pessim,

6loinbach, ope Gites ppe 10-16.
THaussleiter, Reslencgklopagdie, XX, 650
3_1_9;«_1., Ps 650,

Haussleiter, Realencyklopaedie, XX, 650.
mLeimbaCh, ODe. gé._'t:o, Pe 23.
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6
University of Marburg.tl Here, for two years, he studied theology, the
ancient clagsics, and philology.

At £irst, Vilmar disliked the university because of its extreme
Rationalism. But gradually Vilmer came under the influence of the Harburg
school, end he too became more and more @ Ravionalist.l?2 By the time that
he left the University of Marburg in 1820913 hig theology was conmpletely
rationalistic. He denied the doctrine of the Holy Trinity and any teaching
that contradicted his reason as “eatholicizing® Pmtestan‘tism.u"

Yot, in spite of the fact that Vilmar left the failth of his childhood
and beceme more and moye vehemently opposed to anything thot smacked of
positive religion, he never lost his strong morel earnestness and his
vnfailingly sincere soerch for honesi realities emd reliable truth. This
is attested Ly his correspondence at the time, in which he repeatedly
discusses dogmatic and moral problems such as predestination, resurrection,
importalily, suicide, chastily, marriage, etc., in the most penetrating
and clearesighted manner o5 It is primarily this longing for scmething
absolute vhich eventually brought Vilmar back to ao strag Christian faith.

After being graduated from Mevfurg in 1820, Vilmar took a pogition
as tutor to the three children of Wilhelnm Iebrecht von Baumbach, a noble

family in Kirchheim.10 At the same time he served as assistant pastor to

5opf, obe citep, I, 68.
lal.aimbach, Ope Cibey, Ppe 24=27.
13_1_19_:@., Pe 28, 4
Vibops, ope eite, I, 94e
Lo1bid., 1, 02,

161bid., I, 9.
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his father, who had meanwhile moved to Uberaula. He was ordained into the
Holy Ministry on May 18, 1821. Vilmar retained his position as assistant
pastor in Oteraule for three years.17

It was during this period in his life that Vilmar began to leave his
rationalistic position because he realized that it had nothing to offer

but negativism,:

Howover, it was to be several years before he completely
rejected his rationalistic principles.

On December 3, 1424, Vilmar was appointed rector of the city school
at Rotenturg. This was a very happy period of his life, On Harch 28, 1325,

he married his first wife, Xaroline Ellsabeth Wittekindt.l?

During this period of Vilmar's deveiopument his faith in Rationalism
was shaken still further when he saw what litile effect his rationalistic
moral system had oun his pupils at Rotenburg.zo

On Harch 14, 1327, Vilmar was appointed the fourth teacher and assistant

master (Kollaborator) at the gymnasium al Hersield, and on August 19, 1329,

he was elevated to third teacher.?t He also became deputy for the schools
in the diet while at Hersfeld.?~ Here one of Vilmar's najor interests
was to improve the quality of educetion, especially the curricula of the

schools, the selaries of teachers and the financial statuses of the various

Y71eimbach, ops Citey Pe 326
181b__id., PDe 28«30,

191bid., p. 32,

Ofopf, op. git., I, 122ff.
2l1eimbach, op. cite, pe 32
2?.1:.1.?.:‘.2% Ps 43,

l
|
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institutions 2> During these years he wrote many works on cduc ation 2%

Likewise during his stay at Hersfeld Vilmar achleved theological
maturity. Here he went from Rationalism to orthodox Lutheranism by a
process that inwvolved terrible mental e.nguish.25 This cemplete reversal
of yosition was brought about chiefly my much studying in the Lutheran
orthodox dogmaticiens, particularly John Gerhard,?® and the early Church
Fathers, especially Irenaeus, and also through Tertullian and dugust

Tholuck's Lehre von der Suende.?’ Vilmar's return to Christianity is

said to have culminated when he studied the Augsburg Confession and the
hpology of the Augsburg Confession in preparation for a paper which he
read at Hersfeld on June 25, 1830, the three~hundredth anniversary of the

. : : ; - ~ &
reading of the éugsburg Confession &t the Diet of dugsburg,.2S

In December, 1831, Vilmar wes appointed to iwo ministerial commissions:

the Higher Commission for Education and the Higher Church Com:ission.??

23Tbid., ppe T2=73e
41bid., pe 33.
2SHaussleiter, Realencyklopaedie, XX, 65L.

26w, F. C. Vilmar," Kirchliches Handlexikon, VII, begruendet von
Dr. ph. Carl Hensel (Leipzig: Justus Naumann, 1502), 104.

21 Johannes Haussleiter, "4, F. C. Vilmar," The New Schaif=Herzog
Enoyeclopedia of Religious Knowledge, XIT, edited by S. ii. Jackson (Grand
Rapids: Baker Book House, 1950), 190.

28HopE, ope gite, I, 160£f.

?Loimbach, op. cite, pp. 7879



As a member of the first of these commissions he continued his work in
improving the status of the school system of Kurhessen, as well as writing
books on education.,3? In 1832, he wes appointed as assistant Referent in
the Hinistry of the Imterior., Here it was his duty to reorganize the
backward higher schools in the pz‘ovince.3l In reorganizing the achools,
he was particularly interested in religious education, i.e.,, in making the
students true members of the Churche-?

In December, 1832, Vilmar received a Ph. D. honoris causa from the

faculty of philosophy at kerburg.’? From October, 1332, until April, 1333,
he vas second teacher at the gyunasium at Haneu.>* 4nd on April 16, 1833,
he was appointed Divector of the gymnasium at Llar}mrg,35 a position which
he held for seventeen years.36

From 13836 to 1350, Vilmar vas a member of the school commission for
gymnasivm affairs.d'

On February 27, 1833, Vilmer's first wife died, leaving four children.>®

Fhaussleiter, Realencyklopacdie, XX, 653,
3lieimbach, Op. Cites; Ppe 80=8L.
32Kirchliches Handlexikon, VII, 105.
33Le.’imbach, 9p. cit., p. 81,

34T0id., p. 8Ll.

353_}1@., Pe 82,

361bid., p. 53.

3710id., p. 33.

351bid., p. 1.
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On October 6 of the same year he married Sophie Theresa Frederking. This
marriage produced no children>?

In 1839, the baitle over the Lutheran Symbols in the Church of
furhessen broke out. &b fifst, Vilmar remeined aloof from the strife;
he thought it all very disagreeable 4O But when the theological faculty
in Marburg officially decreed the mendatory use of the Heidelberg Cate
echism in all the schools in Kurhessen and insisted that the Church of
Kurhessen was Reformed, Vilmer entered the batile and used every means
at his disposal to prove that the Church of Kurhessen was Iutherzn and
Lutheran only, and demanded that the Church return to the Iuthoran
Symbols and the old Hessian Church Orders.”! This he did in his book,

Dag Verhaelinis der evangelischen Kirche in Kurhessen zu ihren neuesten

Gegnern, 42 vhich will be further discussed in Chapter III,

During the Revolution of 1843, Vilmar's political interests came
to the fore. He was adamantly oprosed to the rewolutionaries and oute
spokenly in favor of the monarchy, so much so that his life was often in
danger.43 This attitude his biographers trace to his experiences during
the Napoleonic Wars., From 1848 to 1850, Vilmer published Der Hessische

Volksfreund, a periodical directed against the Revolution ¥

39Ibid., p. 33¢

401bid., p. 103,

“lyaussleiter, Realencyklopaedie, XX, 657.
42%irchliches Handlexikon, VII, 105.
43I.eimbach, Ops _cite, ppe. 106-111.
44kirchliches Handlexikon, VII, 106,
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In February, 1850, Vilmar was given the title of Comsistorial Councillor

(Korgistorislrat), and was 1o make reports in the lMinistry of the Interior,

He was now essigned to take care of both Church and school. afiairs 5

It was also during this period that Vilmar's intercsts in German lite
erature, especiaily Goethe, and in Iutheren Iymnody displayed itself., He
compiled, in comnection with thls interest, a small hymnel composed cf
137 Geymen ILuthsran lwmns.%

In May, 1351, Vilmar wos made depuily to the aged CenercleSuperintendent
of the Diocese of Cassel, C, ¥, ¥, Ernst., This was the most important
end influential position that Vilmar ever achieved A1 During his time in
office he accomplished three things in particular: l. he fought for an
absolute subgceription to the Unaltered 4ugsburg Confession in the Church
and mainteined that the future of the Church depended upon this subscripe
tion.43 He once again made the Imtheran Symbols nmeaningful to the Church
of Iower Hesse, which had become very Sacramentarian;49 2. he showed the
Church what e treasure they had in their Church Orders;30 and 3. he
fought for the freedom of the Church from the staite, which was trying to
make the Church Reformed.’™

Viimer also sent cut many pastoral lotters on subjects such as

451£:lmba.ch, Sp. E_i_tu’ Pe 113.

%Haussleiter, Realencyklopaedie, XX, 654=55.
4Tleimbach, op. cit., p. 116.

“Haussleiter, Schaff-Herzog, XII, 190.
491inbach, op. cit., ppe 121=22.

D1bid., pe 116,

ljeussleiter, Realencyklopaedie, XX, 656.
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confession, confirmation instruction, marriage examinations, sick calls,
administration of the Sacraments,” sponsors at Holy Baptism, burial,
etc, 953 and due to his efforts there was a tremendous revivel in the
Church's life.

While he was deputy Superintendent Vilmar contimued his fight against
the Catholic Apostolic Church (Irvingites) and its doctrine of the
ministry,’” a battle which he had begun already in the 13401s.55

In 1855, General Superintendent Ernst died, and everyone expected
Vilmar avtomatically to be elvated to his position. The synod of pastors ‘
elected Vilmar to the position hy a vote of 110 to fourteem. But the
election was subject to the approval of the elector. He refused to
approve it on the advice of Professors Willieam lMangold and Aemilius L.
Richter, 7 whom Vilmar had made his enemies when he insisted that the
Church of Lower Hesse subscribs t0 the Lutheran Symbols.57 A factor in
_ the elector’s refusal was Vilmar's strong opposition to state control of 1
the Church.’ E S0, to please as many as possible, Vilmar was appointed as
professor of theology at the University of Marburg, a position which he
held from 1855 to his death in 1368,

2L pimbach, op. cite, pe 117.

53Haussleiter, Realencyklopaedie, XX, 659.

41 einbach, op. cite, ppe 11920,

55Kirchliches Handlexikon, VII, 105.

Ppaussleiter, Realencyklopasdie, XX, 659

57 Leinbach, op. cite, po 125.

58
Karl Barth, Die protestantische Theologie im 19. Jahrhundert
(Zuerich: Evangelischer Verlag Ag. Zollikon, 1947), p. 571.

#leinbach, op. git., p. 125.
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1355=1365

Vilmar's years at iarburg were perhaps the most productive years of
his life. The disappointment that he felt at noi being appointed Supere
intendent of the Church of Kurhessen was, of course, keen. Bul he buried
himself in his vork and in the care of his students and thus remained a
very productive theologian for enother thirteen years,

4t Herburg, he was constantly at odds with his colleagues on the
theological faculty, most of vhom were Reformed in their theology, but he
had a great deal of in{luence within the student body.éo It wes during
his stoy at Marburg as professor of theology that he prepared most of his

theological hooks--his Dogmatik, Die Theolozie cer Thatsachen wider die

Theolopie der Bhetorik, Die Aupshburgische Ionfession exklaert, Die Ishre
vonm geistlichen fmt, ILehrbuch der PastoraleTheolosie, and Theologische
Eoral, most of vhich were published after his death by his pupil Dr.
K, W. Piderit.

Thile Vilmar was at Marburg, in 1866, the Church of Hesse=Cassel
finally became a Prussian Union Church, in spite of him many years of

strong opposition to this move.ll  Ang this event, coupled with the death

of his second wife in November, 1536'7,52 cast Vilmar into a deep depression

that brought on his own death in a few months.53

€0Barth, op. cite, ps 571

6l(;‘:eorge E. Schroeder, "Hessian Confessors of Faith,® Concordia
Historical Institute Quarterly, XXIX (Winter, 1957), 155.

6210imbach, op. cite, pe Lle

63Banssleiter, Realencylklopaedie, XX, 640.
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On July 30, 1863, August Vilmar died in his sleep and vas buried on
fugast l.("t“ On his tombstone was writiten the epiteph: *Iche habe geglaubt
eine Vergebung der Suenden, eine fuferstebung des Fleisches und ein ewlges

Leben. Amen," vhich, many saw, summarized his philosophy of life .69

Hot many yeurs after his death, in 1873, Vilmar's followers egtablished
a free Church called the Renitenz, im opposition to the Prussian Union,
t their influence waned quickly as the Prussgian Church grew in povwer.

Die Zeitschrift fuer Protestantismus und Xirche sums up Vilmarts

P

charactsr thuss

fo
)

Cne cannot deny that in his polemics he is overly ra nd exaggerates
mattersy in order to clarily the opprosition's o m:uan, nd 80 it seexs i
as if his object is to irritate the Philistine, who is puffed up with
intellectual yride, by snocking him over the head with his owa highly
praised trash and his scandalous ®truths." One feels that these
people shuddered before Vilmar and his followers, as they still do |
today. Iut grented that all this provocation, as we find it recorded
in his Dogmatik, cxisted, he was a man that carried in his breast a
German, or rather a Christian heart, whose dark side was only the
revergse of the light and fire that glowed in him. Actually it often
creates a moving impression when one compares the ﬁmle.manory
aasertions of a man who has been puahed to an extreme posit épn with
the direct, indeed naive, expressions of a childlike piety.

]

651bid-9 Po lji'fl

66uy, F. c. Vilmar,™ Der Grosse Brockhaus, XII, 16. 4#uflege (Wiesbaden:
a.n li. Bmclthaus’ 1957)3 205.

87[F. H. R, Frank], "Doguatische Uebersichten und Kritikenm,®
Zeitschrift fuer Protestentismus und Xirche, LXIX (1875), 136-37.



CHAPTER III
THE SYMEOLS AND THE CHURCH ORDERS
The Symbols as Norms

Thenever a theologian develops a gystem of doetrine, he must have some
sort of norm vhich he follows. Some theplogians will follow their own
individual subjective interpretations of Seripture and so use themselves
as o norn, Others will use the canons and decrees of a certain number of
the ecumenical councils of the Church as a2 norm. And still others will
make use of the canons and decrees of the Council of Trent in formulating
their gystems. Iutherans employ as their norm for interpreting Holy
Seripture the three Catholic Creeds and the Lutheran Symbols, Vilmar was
a [utheren.

His grimary norm of faith, as he called it, was the inspired canon
of the 0ld and New Testamenis. 4&nd his secondary norm of faith was the
Lutheran Symbols. Here, however, Vilmar made a careful distinction between
the norm or guideline for Christian faith and the judge over faith. He
says:

The Symbols are not judges over faith any more than is Holy Seripture,

but Holy Seripture is the porm, and the Symbols are porms. Seripture

is a primary norm and the Symbols are secondary norms. The only judge

(over faith) is the body of teachers (Lehrstand) which has really

gained poasession of the coutent of Seripture end the experience of

the Church, and which recognizes that the Church at all times is
filled and borne and protected aund made to grow by the Holy Ghost,

so that He is a present and living Person also in the current body
of teachers.l

la, F. C. Vilmar, Dogmatik, herausgegeben von Dre. XK. W, Piderit
(Guetersloh: C. Bertelsmann, 1874), I, 133-34. Here one could say that
g%mf;tmsi b\;nc?z;ie'essioni.l. tlehe Formula of Concord, to which he apparently
cribe, ex-plici says that Holy Seripture is "die einig
und Richtschiur sug < S
@ o s nach welcher aFBboz%e ﬁh alle lLehren und LeMe'x-'-(l) gerichtet

werden gollen® 3 3 e - e
summarischen Begrit —f’ﬁ""‘i’.—)‘— mula of Concord, Epitone, “Von dem
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This was a Ivery importent concept in Vilmar's theology. The source
of and the judge over Christien faith was not something dead and enclosed
in the pages of a bubl«:. The real source of power inm Christian faith was
& living and efficacious Cod, a living Christ, a living Spirit, opereting
in and through the Church. He sgyss

FPoople seem to act as if the Christien faith originally came from the
yritten Vord and as though Holy Scripbure were not only the norm hut
the absolute source of the Christian faith; but the source of Christian
faith is Christe-not a distant historical Christ but an eternal living
Christ, who still lives today and who through the Holy Ghost is still
an efi’icacioug Christ today. 4ll of these well celculated and welle
grounded theories about Scripture and hedges arcund Scripiture will do
no good for the pure doctrine of the Church, if one has no eyes to

see the living Christ, to see from Him inte Scripture and from Seripture
into Hime o « o 4nd to adhere to the Symbols is nothing else than to
recognize the experiences of the Chureh as such and to live according
to these experiences and to know them and appropriate them ms one's

om experiences. But not te recognise the Symbols is nothing else

than to disown the Church and the history of her own experiences, to
claim that she should not have formed these experiences, or to assert
that her experiences have become wholly or partly £rauds.l

\ This concept of the living, efficacious Spirit, who is in Holy Scripture
and vhio acts in and through the experience of the Church is a bagic idea
that formg a vital part of Vilmar's theology. It is this concept which
makes the Lutheran Symbols of such grsat importance and vhich moites the
Holy Sacraments such vital gowers in the life of the Church. The Symbols
then are a witness to the experience of the Catholic Church, a living
exporience guided by a living, active loly Spirit.

With this concept in mind, Vilmer insisted that the Augsburg Confession,
in particular, was not a negative document but a positive exgression of

genulne Catholicity. The Augsburg Confession was not intended to separate

its adherents from the existing, living Chuwrch, tut rather to preserve the

zvmub lbmna.'t.ik, Ig 1300
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order of the existing Churche It was nota polemicel but an irenic dncmmerrl‘..3
In the Augsturg Confession is the totalily of the teaching of the
evengelical Church in its conformity to Scriptures, in its historie right
and in its inner conformity to the teaching of the Catholic Church as

well as its opposition to aberrations within the Church,% Consequently,

all Church documents must be Judged by the morm of the Augsburg Confessien
and the Apology of the Augsiurg Confession and not the other way aromd.5
is far as the texts of the Symbols are concerned, the official text
is the original, and in the Augsburg Confession the Latin text must always
be compared to the German and vice versa, so thut the one agrees with and
explaing aad completes the other.é And both the Latin and the German texts
of the Augsburg Confession must be interpreted by the Apology for an
authentic interpretation .7
Vilmar also made a specific point of the fact that it wes the Symbols

and not Luther's works vhich are the gecondary nom of faith for Iutherans.

3Xarl R.angge *Die Confessio fugustana nach der Lehre A. F. C. Vilmars,"
Die Hochleirche, XII (Juni-Juli, 1930), 232, vhich quotes 4. F. C. Vilmar,
Die Lehre vom [;e:.s tlichen amt, he;ausge'reben vonr Dr. X, ¥, Piderit
Marburg vnd Leipzigs N. G. & l“:ert'ache Un:.vers:waets-mcnhandhmr, 1370),
Do SLe

4milheln Hopf, August Vilmer: Bin lebense und Zeitbild (Harburg: N, G,
Elwert'sche Verlagsbuchhandlung, 1913), I, 274.

55, . @, Vilmar, Geschichte des Konfessionsstandes der evangelischen
Kirche in Hegsen (Merburgs ¥. G. Elwert!sche Verlagsbuchhandlung, 1860) 5
'po 263.

1

6a. F. C. Vilmar, Dig dugsturgische Confession {Guetersloh:
C. Bertelamamn, 1370); p. S5.

TIoid., p. 103.
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Inther, he said, was often “extravagant.“a The secondary norn by which
the Lutheran Church must slways be gulded is the Lutheran Symbols, es-
pecially the Augsburg Confession and the Apology of the Augsburg Confession.
This is a fact which Vilmer insisted upon almost with venom, because the
Church of Kurhessen at his time was for the most part very uvnconfessional,
Reformed doctrines and teaching were widespread im the churches and
schools, and Vilmar insisted this was illegal. In fact he wrote an entire

hook (Geschichte des Konfessionsstandes der evangelischen Kirche in Hessen)

proving that his church is officially ILutheran and nothing else, His
conclusion is as follows:

In gpite of the widespread Reformed doctrine that is taught in the

Hesslen churches and schools; from the point of view of legality the

whole Church of lesse is officially Lutheran in its doctrine.?

This was the esgsence of Vilmar's whole batile with the state Chuxrch. The
Church was Lutheran and not Reformed or United.

The Hessian Church Order of 1566 affirms explicitly that Hesse adheres
te the canonical books of the Old and New Testaments; and the Apostles?,
liicene, and Athenasian Creeds, and the jugsburg Confession as being taken
from Holy Seripture and in complete agreemént with the same in all points.m

&nd Vilmar proves in his beook that this subscription had never been abrog}a.ted.
. Adherence to the Church Orders

Furthermore Vilmer advocated strongly the Church's adherence to her

8R:—.unge,, Die liochkirche, XII, 230-31,

ilmar, Geschichte deg Xoniessionsstandes, pp. 233=84.

10 peniliue Ludwig Richter, editor, "Hessische Kirchenordnunge=1566, "
Die evencelischon Kirchenordnunzen des l6ten. Jahrhunderts (Veimar: Verlag
des Landese Industriecomptoirs, 1346), II, 293.
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historic Church Orders of 1566, 1573, and 1657, because they were specifically
Lutheran Church Urders composed for the situation of the Hessian Church.
He constantly referred to the Church Orders in his argumentis and writingse
Concerning these Church Orders, Vilmer motes that the Church Order of 1657
is more specifically ILuthcran in many places then were the Church Orders of
1566, and of 1573, because it speeks directly ageinst the Heidelberg
Catechism, It although without a doubt all the Hessian Church Orders are
intentionally Lutheran,}®

This then was the basgis of Vilmar!s theology-ethe Church under the
guidence of the living, efficacious Spirit, with loly Scripture as itls
primery norm, the Lutheran Symbols, primarily the fugsburg Confession and
the Apology of the Augsburg Confession, as secondary norms, and the Hessian

Church Orders as additional guides for the Church of Hesse.l3

1lyilmar, Geschichte des Xonfessionsstandes, pp. 25960

121bid., p. 262,

13Hens H, Weisgerber, Jahrbuch der Heszischen Xirchengeschichtlichen
Vereinigunz, hersusgegeben von Hugo Gruen (Darmstadt: Hessische Xirchen=
geschichtliche Vereinigung, 1955) VI, 7=13, has writien an interesting
article concerning Aegidius Hunnius and his valiant but abortive attempt
to introduce the Formula of Concord into the old Hessian Church in the
sixteenth century.

& very thorough discussion of the worship life in the churches of
Kurhessen, which was called to the writer's attention too late to be used
in this essay, is Wilhelm Diehl's Zur Geschichie des Gotitesdionstes und
der gottesdienstlichen Handlungen in Hessen (Gieszen: J. Ricker, 1699).




CHAPTER IV

THE CHURCH

The Formulation of the Doctrine of the Church

Not without significant for Vilmar's doctirine of the Church is his

dogmatico-historic interpretation of the seven seals in the Apccalypse in

a classroom lecture of 1347. Vilmar belleved that the opening of each

seal recorded in Revelation, chapters six through eight, was rcpresentative

of a period of Church history. The opening of the first seal was the
winning of the battle against heathenism and Gnosticism in the early
centuriea of the Church end the recognition of God the Father. The
opening of the second and third seals was the recognition and formulation
of the doetrines of the deity of Christ and of the Holy Ghost against
Arianism. The lossing of the fourth seal represented the full realizae
tion of the two natures in Christ against the Nestorians and the Monophysites.
The fifth scal was opened when the doctirine of sin and the grace of God,
beginning with St. Augustine end ending with Iather's affirmation of the
doctrine of justification through faith alone, was formulated., The opening
of the sixth seal is coming very soon; i.e., & clear formulation of the
doctrine of the Church. #And the seventh seal will be loosed at the realizse
tion of the doctrine of the last things.®

On the basis of this formulation, it has been observed that Vilmar's
doctrine of the Church had two chief points: 1. Although he stood come

pletely on the Lutheran Symbols in their doctrine of the Church, he felt

1¥a, F. C. Vilmar,® Kivchliches Handlexikon, VII, begruendet von Dr.
phe Carl Mensel (leipzig: Justus Neumann, 1902}, 105.
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that there was to be further development in formulating thls doctrine,
2. The doctrine of the Church and its ministry and the means of grace
stood at the center of his tmolo;;y.z

Vilmar felt that the doctrireof the Church was being formulated during

' nis lifetime. d4nd as ho looked back at the battles thal raged in the Church

over the doctrines of the Trinity, Christology, and Soteriology in past
centuries, he felt that this battle would probably be more furious than
any previous battleeethis was a sign of the end, the opening of the

seventh seale’
The Church as Christ's Living Presence

&3 Tar as the docelrine of the Church itgelf is coneerned, Vilmar
ingisted that it wag contained completely in Ste Paul's Epistle to the
Ephesiens, where the Church is described as the Body of Chriat, with
Christ Himself as the Headj and the Church is the expansion of Christls
very personelity (Persoenlichieit). That is to say, Christ actually
bscomesz apparent in the members of the Church, who ars members of His one
Body.4 It is the task of the Church now to draw out the implications of
this doctrine and to formulate them.

One fact which underlies the whole of Vilmar's concept of the Church

is that the Church is the Body of Christ, an expansion of Christ's very

2Ibid., VII, 105.

24 9pRi gl Vilmar, Dogmatik, herausgegeben von Dr. K. W, Piderit
( Guetersloh: C. Bertelsmann, 1874}, I1I, 18l=82. In an unsigned article in
Ichre und Wehre, the author takes issue with this interpretation of the

Apocalypse as pregented by Vilmar, in "Vilmars Lehre von Ant und Kirche,®
Iehre und Wehre, VI (13¢0), 20-21,

“y1imer, Dommatik, II, 192.




22
Person (German). Just as the Children of Israel were a continuation of
the life of Abraham, an expansion of his person, so the Church is a con=-
tinuation of the existence, life, and vork oi Jesus Christ, an expansion

of Hig Person. The Church is His very Ich. Bub liis Person is a raised

and glorified Pergon, and the means by which this glorified Ferson of

Christ 1s expanded is the Holy Ghost., Therefore il is a mistake to sgy

that Christ is the founder of the Church. The founder of the Church, one
might say, is the Apoatle St. Feter. Bub The trus presence of a personal
Holy Spirit and the true divine-humen presence of Christ ig the Church,?

The living presence of Christ and of the Holy Ghost is the condition
for our salvation and to believe in and Imow of this presence is mothing
else than to belong to the Church and be a member of Church. In other
words, the Church is thal institution through which the gift of salvation
is essured, delivered, and appropriated, as it was among the early
Christiens. But this has haprened and can happen only through the living
efficacious working of the Holy CGhost and His imparting of the living
presence of Christ. So one can say that the Church is thut order estabe
lished by the Triune CGod of the continual unchanging living presence of
Christ imparted through Him; it is the imparting of the Holy Ghost and of
Christ to men., If one expresseé it in terms of human subjects, the Church
is that gathering of people in which this order of God is mrking.é’

The Church is not merely a gathering of people, however, but an

5Ihid., II, 133-84. Here egain one could say that Vilmar is not using
a Seriptural picture. OChrist is the Head of the Cluwreh, but neither He
nor His Person is the Church itself,

6[F, H. R. Frenk], "ius der noueren Dognatik," Zeitschrift fuer

E;:x[otigis;antismus und Kirche, LXXII (1376), 60, quoted from Vilmar, Dogmatik,
9 E.
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ingtitution, an order, an objective establishment by God that produces a
congrogat ioneea gathering of peoples! The term gommmnio sanctorum does
not mean a congregation but a relationship among the members of the Church
that is brought about through a relationship of those members in Christ,®

And now this institution of God exists, inseparably bound up with
salvatione=but not without specific persons being present through whom
the Holy Spirit is imparted. The Tord is bound to its procla.ma,"bion and
the Sacraments to their distribution. and this imperting of ¥ord and
Sacraments through persons comes before the existence of the Church as a
cong;«:egatj_on.? This concept will be {urther developed in the chapter on
Holy Orders and Ordination,

The essential, constant, and personal presence of the Holy Ghost in
the Church, which is sc vital to Vilmar!s concept of the Church, is an
assumption that is implied on every page of apostolic Seripture; one need
only be reminded of the gifts of the Holy Spirit and the offices in the
Church vwhich the Holy Ghost gives (I Cor. 12; Rom. 123 Eph. 4311): baptism
(Titus 3:5) and the prayer and laying on of hands through which the Holy
Ghost is imparted (I.Tim. 4314 and II Tim. 136), etc.l®

The very life of the Church is given through the outpouring of the
Holy Ghost in the Vord and the Sacraments. Vilmer stressed this aspect of

the Church in particular because he felt that this wes a teaching which had

Ta. P, C, Vilmar, Die Theologie der Thatsachen wider die Theologie der
Rhetorik, dritte duflage (liarburgs S. G, Liesching, 1864), p. 48.

SVilmar, Dogmatik, II, 206.
91bid., II, 272.
101bid., II, 193-94%
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been sadly neglected in the Church for many years. The outpouring of the
Holy Ghost, he seid, was not meant only for the apostles Tut for all men
who believe in the risen Christ and are baptized. These gifts of the Holy
Ghoat are ithe charismate of which St, Taul speaks in his Epistis to the
Romans, chapter 12, and in his First Epistle to the Corinthiang, chapter
12, The rsason that the Church has lost so meny of these gifts, which
were often given through the leying on of hands in the New Testament, is
not that they were tcolken away but rather that the Church has become ine
different and has lost her faith in these gifis A1 (He also menticned

this in Lehre vom geistlichen fmt.)® Then faith in the Church is re=

avakened in the Church's teaching, then faith in the gifts of the Holy
Spirit will also be reauskened .2

Vilmar felt very strongly that the doctrine of the Church in the
Lutheran Symbols was not complete. This was something still to come in
the future., But the Symbols were correct as fas as they went. However,
the misgtake that so many theologians had maede in the past was to limit the
Symbols! doctrine of the Church to Articles VII and VIII of the fugsburg
Confession and Article VII of the Apology of the Augsburg Confession. If
one was to have a correct doctrine of the Church, one had to accepl every-

thing that the Symbols say about the Church.l%

1hid., II, 188-90.

12), ¥. C, Vilmar, Die Lehre vom geistlichen fmt, herausgegeben von
Dr. K. ¥, Piderit (Harburg und Leipzig: H, G. Blwert!sche Universitaetse
Buchhandlung, 1870), p. 17.

13yiimar, Dogmatik, II, 191.

Y1pid., 1T, 198,




25
The Church as & Visible Institution

Host vehemently Vilmar asserted that the Church, according to the
intheran Symbols, was nov invisible. To him an invisible Church was ean
abgtract theory which was invented by posteReformation 1‘.hf=t:;lr:‘g_!,:,r.l5 To
prove this, he pointed out that Article VII of the fugsburg Confession
does not say that the Church consists in the fact that the Word of God
and the Sacraments are rightly received and used, but rather that the Word
of God is rigzhtly preached and the Sacrements rightly administered. If
the Church consisted only of vere credentes, then the Symbols would have
to say that the Church exists guo Veritwum Dei recie docetur et accipitur

et recie adminigtrantur et aceipiuntur Sacranenta, i

It is for this reason, Vilmar pointed ocut, that drticle VIII of the

Apology says that mali el hypocritae are members of the Church according

to the outward fellowship, Those in whom Christ does not wrk ars not
members of His Body.l? But mali et hypocritae are members of the Church,
even though they are not yere gredentes, because Christ is continually
wrklng on them through the Word and Sacraments. Furthermore, the fallen
are part of the Church because they are part of those who need daily

13

repentance and absolution.

One must remember, Vilmer said, that in the ipostles' Creed the terms

151pid., II, 203.

lblbid., 11, 200-01. 4. F. C. Vilmar, Die Augsburzische Confession
(Guetersloh: C. Bertelsmann, 1870), p. &3.

17yilmar, Dogmatik, II, 197-93.
137big., II, 201.
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commnio sanctorum and gancta ecclesia catholica are not synonymous. The
first term refers to the relationship between the members of Christ®'s
Body and the second refers to those who are gathered around the Word and
Sacraments,

The description of the Church in Jdrticle VIII of the Augsburg Cone

fession as "the congregetion of saints and true believers" is what Vilmar
called a pedagogicel (pacdagozisch) definition of the Churchs On the
other hand, if the Church as vere credentes were & complete definition of
the Church, one would logically have to arrive at sheer predestinationism,
One cennot say then that wali et hypocritae are members of the true Body
of Christ, but one must say, for the sake of educating the people, that
they are membsrs of the Church and that they belong to the Church {according
to the outward fellowship) as long as they have not been e::comrzrun:l.ca'l’.ed..':I'9

Following this argument, Vilmar concluded that the Church,
pedagogically speaking, includes all those who gather where the Vord of
God is taught and the Sacraments administered and have not been excorwmni-
cateds This is the Church of this present acon. It is only on the lLast
Day, when pedagogy will end, that the vere credentes will be known, but
until then one must define the Church as visible and as including mali 2
et mcritae.m |

They Symbols recognize (anerkennen) the fact that only the yere
credentes are true members of the Body of Christ in the eyes of God; but

they do not know (verkennen) who these yere credentes are.?L

Yrpid., 1, 199200,
271bid., II, 202-03.~"
2l1pi4., 1I, 202,
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Vilmar furthermore stressed the dependence on Cod and corporeality
of the Clureh. The Clureh, he said, 1s not a free, independent club that
formg itself around some central point; rather it is formed as a unit in
itself, The Church does not gather itself; it is gathered by the Holy
Glost.”® ind the fact that it is gathered shows that a Christisn is never
alone, he iz always in the group, in the Church,?3 Furthermore, this
gathering does not start from the bottom, from individual men; it cones
from above. As long as men try o build the Church from the bottom up,
from individuels, they are making a mistake. The Church comes from sbove,
through the Foly Ghost Himself, thi'ough Christ Himself, through His Tord,
His Secrament, end His ninistry.>

Thoge who make up the Church are the baptized, and they belong to it
as long as they do not expressly spsak &sgainst it or obviously oppose
it.?? fnd Baptism and the Christian calling, illumination and repentance,
justification and holiness, are given to the individval solely by the
Church, into vhwse membership the individual is token. ALl of'these things
are imparted to the individual by the Chmrch, This means, therefore, that
an individual who has been converted knows that he cearmot separate himself |
from the established order of the Church without falling away from {

221bid., 1T, 18435,

231bia., II, 186.

2h1pid., II, 212.

25yilmar, Die jugsburgische Confession, pe &9.

264, ¥. G, Vilmar, Theolozische Moral (Guetersloh: C. Bertelsmamn,
1371), II, 222,
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£11 the baptized are members of the Church, and the individual who
is reborn and converted must know that he is one with all cf them at all
times. For also the unconverted, the mali et hyvocritae, are what he, the
converted, once was; and they are to bes; or at least can be, what he is
now. S0 vhoever in this world mekes a praciical difference between the
two, as though the unconverted did not belong to the fellowship to which
he belongs is erbitrarily loosing the bond of completencss and in ene

dengering his own membership in the Body of Christ .27
¥ oW K R K

It seems then thet Vilmar stressed two things in particular in his
conceyt of the Church; l. that the Church is the Body of Chrisi, an exe

ransion of the Persoenlichkeit of the very Godeman Hinself, w

gathered and kept and nourished by the impartation of the Holy Ghost in
Word end Secraments, and 2. that the Church, at least as far as men ave
concerned, is visible and only visible, comnsisting of all these who have
heen taken inte the Church threugh Holy Baptism and have rot rencunced
their membership.

There are solie who might thing that Vilmar overstressed thesze two
roints in certain instances, tut one must alweys keep in mind the fect that
he was vigorously fighting to keep his Church Lutheran ggainst the Calvine
igts and Zwinglianizers who are preopounding their theory cf the invigible

Church and their degradation of the Church and her Sacraments so extensively.

211pid., IT, 224.
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sacramentum,

CHAPTER V
THE SACRAVENTS AND YSACRALTHTAL ACTICHS® I GEWERAL
Definition of the Terms

Then it came to a definition of the word "Sacrament,® Vilmar followed
Article XIIT of the Apology of the Augsburg Confession very closely, He
noted that the meaning of the vord gsacrementum cannot be derived either
from its original sense of Succumbenzgeld (in legal language, a fine paid
for a frivwlous appeal), that which wes put into a holy place ané used for
a holy purpose, or from its ecclesiastical meaning, which has become vague.
The Itala and the Vulgate use the word sacramentum for the Greek mysteriom,
and St. dugustine said, "Sacramentum est gratiae invisibilis visibilis
forma,® so that eventually all symbolic sctions in the Church were termed
1

The Apology, however, in speaking of the number of Sacraments, is
fortunately much more positive than negative, a fact which reveals most
eninently that the Apology belongs to a creative period; whereas an
ingenious and penetrating (although unproductive) era is characterized by
a strong negative emphasis ingtead of a positive outlook.? However, Vilmar
noted, in the sixteenth century most practical theologians considered the
Secraments of Holy Baptism, the Holy BEucharist and Holy Absolution of egual
rank,”

1. F, C. Vilmer, Dogmatii, herausgegebven von Dre. K, W. Piderit
(Gueterslohs C. Bertelsmern, 1374), II, 223-24.

2Itdg., II, 225.

3a. F. C. Vilmar, Die Augsburcische Confession (Guetersloh: C.
Bertelsmann, 1870), pe 125
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To begin with, Vilmar moted that all of the seven Sacraments which
Peter lombard mmbered have this in coumon, that in them man is given
somothing by God, and by this fact these acts differ from ell other holy
acts in which it is man who performs something. Therefore, one caunob
disapprove fixing the number of the Sacramenis atl seven as the iApology
tries to do by then including such things as magistracy, etc., for in
thege acts performances and obligations of men are involved, which is
not the case in the seven Sacmmen‘as."“

In awither instance, Vilmar seemed to speak of five Sacramentss ths
Holy Eucharist, Holy Baptism, Holy Absolution, Holy Confirmation, and
Holy Ordination. These acts, he said, are positively emcugh seperated
by Christ Himpelf or by apostolic ordinance from the other acts of the
Church. However, the three instituted by Christ Himself have the assurance
of the forgiveness of sins. With this qualification Article XIII of the

Apology is correct when it is less exact (weniger gemau) in its designation

of Holy Conf'irmation and Holy Orders, and when it designates Holy Confirma=
tion and Extreme Unction as rites accepted by the Fathers, but assigns Holy
Orders a much higher position because it has the command and promise of

God ag the ministry which offers the Vord and Sacraments. Thus it ecan be
reckoned along with the three main Sacraments as such. However, an unqualie
fied equating of Holy Confirmation and Holy Orders with the three main
Sacrements cannot be justified.’

The three main Sscraments then were established immediately ly the

4Vilmar, Dogmatik, II, 22%. Hore it is doubtful that Vilmer caught
the full implication of the ipology's assertion,

Ibid., II, 226.
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the commend of Christs Holy Beptism, the Holy Eucharist, and the Sacrament
of the Forgiveness of Sins., Two other Sacrements: the communication of the
Holy Ghost afier Daptism and the communication of the Holy Ghost for the
performance of the office of the ministry, both through the laying on of
hands and prayer, presuppose the outpouring of the Holy Ghost end thus
appesr in the Clurch, not as iatrinsic institutlons, but as acts in which
the outpouring of the Holy Ghost results of itself by necess.&i:t:y*.6

towever, even among the three Sacraments specifically instituted by
Christ, a difference must be made. Two of them, Holy Bapiism and the
Holy Eucharistiy are clearly separated from the third cone, in that the
former permit one to take part in the grace of God through a living,
creative act of Gode The visible world and the world of divine powersee
the two sides of nature--are both connected in one saving act, and eternal
life is imparted to manj whereas Holy 4Absolution does not in itself contain
the full creative power of God. It does mot create amything new, bul
rather it removes the impediments to eternal life. So then the Christian
Church hasg the two chief Sacraments, which Christ instituted as the most
important Sacrements (although the evangelical Church in its practice has
adopted them as its only Sscraments)e. But certainly nothing hinders a
person, on the basis of the Lutheran Symbols, from calling not only Holy
Absolution, vhich is included among the Sacraments by the Augsburg Confession,
ut also Holy Ordination, Sacraments.’

So then, although Vilmar did not explicitly restrict the number of the

Sacraments, one could say that in gemeral he referrod to Holy Baptism, the

61bid., II, 225.
TIbid., II, 22627,




32

Holy Eucharist, and Holy Absolution as Sacraments, properly speaking. The
. other holy scts of the Church he then categorized as "sacramental actions.”

"Sacramental ections® he defined as those acts by which God (not man)
through the medium of an act performed by man, connected with the Word,
does something for the salvation of the world. So then thege acts are God's
condition (Bedingung) for imparting salvation. In this category Vilmar
listed Holy Confirmation, Holy Ordination, the Consecration of a Marriage,
and other consecrations (e. g., of a Church, of a cemetery, the churching
of women, etc.), and Holy Unetion,®

In fact, in one instance Vilmar even included Holy Absolution under
the "sacramental actions" when he said that one can call Holy Confirmation,
Holy Absolution, and Holy Orders "sacramental actions" because they are
preparations end conditions for the power of eternal life which God imparts.

However, one Gare not ignore the "sacramental actions® because they proceed

from God.9
Not Found outside the Church

One fact which Vilmar emphasized & great deal is that salvation is not
found outside the visible Church. He says ithat it is an almost universally
forgotien fact that justification through faith alone is not at all an
isolated act of the individual, as if justification were a crassly subjective
act, but it is accomplished in the Church and only in the Church (for Luther,

he said, this was an absolute, selfeevident presupposition) .3‘0 The

SA. F., C, Vilmar, Lehrbuch der Pastoraltheologie (Gueterslohs
Ce Bertelsma.nn, 1872)’ PPe 126=41.

9Vilmar, Dogmatik, II, 227.

1°Vilmar, Die Augsburgische Confession, p. 71.
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appropriation of salvation, as Luther discovered and taught, is nol accompe=
lished anywhere outside the Church, so that the objeciive power of grace is
given up end the individual is put in place of the Church, as the Romenists
and the "silly, subjective fools among us drivel," but the appropriation of
salvation comes only as a result of and through the power of the Sacrament
of Holy Baptism., Justification by faith alone is nothing else than a return
to the Sscrament of Holy Baptism, full appropriation of the forgiveness of
sins offered in Baptism, justification and eternal salvation. This is
accomplished only in the baptized and only in the Church (it is not found
outside the Church, but is then rather a Satanic aping; from which eternal
demnation comes). It is imparted through the power of Absolution and the .
Sacrament of the Body and Blood of Christ, both of which, like the Tord,
do not exist outside the Church. If, on the contrary, the doctrine of
Jjustification is taught as an abstract, theoretical, philosophical, arbitrary
doctrine, then one must call this nothing less than absurdity. 4&nd, of
course, the old orthodox dogmatics is not the least bit guilty of this
absurdity .t

Vilmer furthermore said that without Baptism in its proper semse,
without the preached Word, without dbsolution, without the Holy Bucharist,
justification cannot exist., This must be emphasized especially and most
strongly against the Roman Catholics' conception, to whom the Lutheran
teaching on justification is only a theory and a speculative, philosophical
thesis 12

1y, 7, c. Vilmar, "Confessionelle Friedensstellung nach Recht und
Warheit," Kirche und ¥elt, oder die jufgaben des geistlichen Amtes in unsrer

Zeit (Guetersloh: C. Bertelsmann:—imz » I, 85,

12Vﬂ.ma.i-, Die dugsburgische Confession, p. 71.
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Furthermore, justification and etermal life are dispensed through the
office of the ministry. Through the Sacrauents the pastor works in his
people the very prepsration (Zurichtung) for the resurrection. When a
pastor adminigters the Sacraments, he is standing in place of the Iord,
the Savior and Judge of the world, and he is looking ugon the lord, The
pastor sees the Jord as His garments f111 the temple and hears the angels
cry, "Holy, holy, holy, Lord God of Sabaoth.® He hears the cry of the
prophet Isaiah: "Woe is me, for I am undone, because I am & men of unclean
lips, for mine eyes have seen the King, the Iord of Hosts.® 4ind then the
pestor learms that he must have hig lips cleansed with turning coals taken
from the altar, The burning flame of the Holy Ghost must first cleanse
him and give him temperance, discipline, chastity, composure and earnesie
ness, without which he can adminlster the Sacrament only to his own sheme
and judgement,.t? This, of course, does not infer that a pastor without
these virtues would administer an invalid Sacrament, as the Donatisis

taught.
Factuality of the Sacraments and the Sacramental Acts

dbove all Vilmar insisted that the Sacraments and "sscramental actions®

were facts. He discussed this particularly in his Die Theolozie der

Thatsachen wider dle Theologie der Rhetorik. He was very much opposed o
the theory thet when a pastor baptized or distributed Holy Commumion oz
absolved or crdained or confirmed, etc., he was only declaring the grace of

God., This was an idea that the Reformed and the Pietists had invented.

13wi1heln Hopf, August Vilmar: Ein Iobense und Zeitbild (Herburgs
H. G. Elwert'sche Verlagsbuchhendlung, 1913), II, 227-23,
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No, when the pastor performs a Sacrament or "sacramentel action® he is
performing a deed of God. He is imparting the Holy Spirit. This concept
will be teken up in greater detail in the chapters on the specific
Sacraments.

Vilmar asserted, too, that anyone who insisted on the factuality of
the Sacraments had to recognize that in the Sacraments God gives something,
because one can grasp the deeds of God only in God's giving them for his
galvation. Thore are no other acts of God for men than his giving to men
freedom from sin and death. And these gifts of God in the Sacraments
belong to men only inasmuch as they receive them not inasmuch as they
cooperate with them, For sure, certain, unchangeabls facts are to be
sought and found only in God as facts of God. The will and thoughts of
men are not facts, end the deeds of men which come from their will and
thoughts are changeable. If pastors then want to keep their congrega-
tions and hold them in the Church, they have to separate absolutely from
the Sacraments any mixture of ments will, understending, thoughts or deeds.
If they want to destroy their congrezeitions end the Church, then they have
to mix the Sacraments with men'a doings.l?

Furthermore, Vilmar was opposed to placing %ord above the Sacraments.
In fact, he said the Sacrament is much more specially a singuler work of
God than is the Vorde. This 1s because the Word works on men through the
Holy Ghost from above. The Sacrament, on the othar hand, is a corporal

(leiblich) act of God upon man. It works from below through corporeality

Y4, . C. Vilmer, Die Theologie der Thatsachen wider die Theologie
der Rhetorik, dritte Auflage (Marburgs S, G. Liesching, 1364), p. 70.

1510id., pe 70,
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upon the whole personality of man, body and spirit (or if one prefers,
gpirit, soul, and body) to free the whole man in spirii and body.
Therefore, one must distinguish between Word and Sacrament, between the
indubitable fact of the proclamation of the Word and the working of the
Yord, and the fact of the Seerament and its working, which is just as

indubitable .o
How the Sacraments Vork

In discussing how God works through the Sacraments Vilmar pointed out
that in Holy Baptlsm the Christian has implanted in him the germ of both
the power over death for the propitiation of sing and power of life to
overceme sin. In appropriating the grace of Baptiem and in the return to
Baptism, i.e., repentance, is the batitle which the Christian must fight in
his following of Christ, the terrible battle in which etermal death and
eternal life struggle with each other. In Holy Absolution the Christisn
receives the power over death for the propitiation of sins. 4nd in the
Holy Eucherist he receives the power to overcome sin, the powers of the

world to come, and the resurrection of the dead te eternal 1ife.t?
Relationship among the Sacraments

Before a person can receive any of the other Sacraments, of course,
he mugt be baptized. In addition, Vilmar says, it is an established fact

in the Church that Confession and Absolution must precede the reception of

1138., p. 71.

74, 7, c. Vilmar, "Ueber das Verhaeltnis der Absolution sum Sekrament
des Altars," Kirche und Welt, I, 333.
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the Holy Bucherist. The person whose Christianity has ripensd to the point
where he can fully recogaize that he is living in a time of fulfillment,
unot in a mere time of promise, where he is dealing with the living God
and He with the Christian, vwhere he is dealing with actual realities, will
also vecognize that in Holy Absolutiom there is a real, not only a promised
forglveness of sins, just as in the Holy Eucharist there is a real, not
just an ideal or futuristic partsking of the Body and Blood of Christ,id

Forgivenssas of sins is offered both in the Holy Bucharist and in Holy
Absolution. Why then, asksVilmar, is the forgiveness of sins glven and
veceived twice? Ho answers the question accoxding to Luther. Iather
sald that Holy Comrunion is the sign and seal of the forgivenesss of ginss
%ig certainly as Christ foeds me with His trus Body and Elood, so just
as suwrely He gives me the forgivensss of sing; which He has won foxr me
by offering the same Dody and Blood on the Cross." (This formula, Vilmar
notes, stands in direct opposition Lo the Calvinist and CryptoCalvinist
formulas "As certainly as I partake of bread and wine, so just as cer=
tainly Christ feeds my soul with His Body and Blood.") According to
Iather's doctrine then the reception of the Body and Blood of Christ is
an intensification (Steigerung) of the forgiveness of sins, and the
difference between Holy Absolution and the Sacrament of Holy Communion is
purely a difference in degree. The full possession and indwelling of the
forgivensss of sins is imparted to me through my full todily association
with the humanity of Christ, which was sacrificed and glorified on the
Cross.i?

131bid., I, 32425,
Y1bid., 1, 325-26.
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& Iuthoran cannot say then that in Holy Absolution and the Holy
Bucharist there are two acthuel "exhibitive® acts of forgiveness of sing,
only one of which is an act of God, the former being only & preparatory
act. One cannct say (an§ Vilmar felt that in his day populer cpinion
was extremely close to this idea; in fact to the point where it could
hardly be awvoided) that Absolution is only a declarative act and that the
exhibitive® (exhibitiv)zo nature of Absolution must be denied. This
false theory is a departure from Iutheranism into the ®thin, lifee
destroying air of Crypto-Calvinism, cven Zwinglianism.nel

Vilmar then did not limit the Sacraments to a specific number but
rather ok a very positive point of view and pointed out the benefiis
and blessings that God bestows through the Sacramenis. In opposition
to the theories that were so widespread in his day (and are still
widespread today), Vilmor vehemenily insisted that the Sacraments were
not merely declarative but were "exhibitive" (one of his favorite words).
The Sscraments do not only tell the Christian of the grace of God, they
actually give him the grace of God, give him the outpoursd ioly Ghost,
and give bim the power to be the Christian that God mede aim., This

emphasis will be taken up In greater detail in the chapters that follow.

zoBy the term Yexhibitliv® Vilmar wishes to stress the actual imparting
of grace snd the Holy Spirit in the Sacraments and “sacremental actions®
as opposed to the Reformed idea that the Sacraments, in particular, Holy
Abgolution, only declare the grace of God.

RlVilmar, Kirche und Welt, I, 327.



CHAPTER VI
THE SACRALENT OF HOLY BAPTISH
%hat Holy Baptism Is

In Vilmar's discussion of the doetrivecof Holy Baptism, one notices
in particular his stress on the objective, "exhibitive' character of Holy
Baptism, a fact which he stressed throughout his sacramental theology.

In his discussion of Article IX of the Augsburs Confession he said
that the core of the article on Holy Baptism is found in the words

rocipiantur in gzratiam Dei. In these words loly Baptism is showm to be

i
Ry

an act of CGod in which le bestows something; an objective act of God
which is entirely independent of the subject. In this wey the article
proves thal Baptism is necessary to salvat.ion.l

drticle IX also shows that a baptized person need never fear that
he vs;ill be rejected from God's groce by actual sin as long as he grasps
the grace of God. OUne does not have tec hope for the forgivensess of sins
because it is alveady efficaciocus in Baptiam, and all one has to do is to
hold on to this fact.?

One must insist that the grace of Gud and rebirth given in Holy
Baptism is given irrevocably, and that therefore in all circumstances and

at all times, a return to Holy Baptism is needed for one's return to God.

God promised grace to simners in all lits universality already in the 0ld

1a, F. C. Vilmar, Die jugsburgische Confession (Guetersloh:
C. Bertelsmann, 1370), p. 98.

2Ibidogl Pe 990
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Testament; He gave it to the sinful world in Jesus Christ; and He appaopriates
it to each individuel in Holy Baptism, From this it is clear how
extreordinarily important a correct understanding of Holy bapitism i84°

In ®The Declaration concerning the Confessional Stand of the lower
Hesslan Churclh,® for which Vilmar was largely responsible, the Sacrament
of Holy Baptism is suvmmarized thus:

We teach concerning Baptism that it is the first Sacrament, in which

the lord Christ washes us from all sin, gives us new birth, incor-

porates us into Himself, clothes us with Himself, gives and imparts

to us the Holy Ghost, mekes us children and heirs of eternal life,

all of which is truly given and imparted to us when wo are bapiized

in the name of the Father, Son, and Holy Ghost, and thus cleansed

from sin, freed from the old Adam, and burded into the death of

Christ, raised with Him %0 righteousness and a true godly life, and

are transplanted and elevated to a heavenly exiatence. Expressing

this pure doctrine of Beptism, we bless cur baptized children with

the words: "Almighty God, the Father of our Iord Jesus Christ, who

has begotten you anew through water and the Holy Ghost, and has

forgiven you allyour sins in Christ Jesus, anoint (galben) and

strengthen you with His healing grace to etermal life, fmen."

Baptism then is described as a work of God, thrcugh which a complete
cleansing is effected, through which not only originel sin, tut also actual
sin in all its forms, is removed as though it had never existed (lieah 7:19),
and through which one is filled with a new life, with the substance of an
original godly life, with the power of God, with faculties which did not
exist in him before, and so he is filled with a new consciousness (I Peter

3321) 05

34\. F. C. Vilmar, Theologische lioral (Gueﬁersloh: C. Bertelsmamn,
1871), II, 33=34.

49alheln Hopf, August Vilmar: Ein Lebens- und Zeitbild (Harburgs ¥. G.
Elvert!sche Verlagsbuchhandlung, 1913), II, 453=54. This is really
historical Conf'irmation. :

Vilmar, Theolorische Horal, II, 9.
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However, after Holy Baptism concupiscence and defect remain, although
they are suppressed. Here Vilmar quotes & statement thab he attribuies
to Luther: "Spiritus Sanctus, datus per baptismum, inc ipit mortificare
concupiscentiam et novos motus creat in homine."

Nevertheless, since Holy Baptism is the implenting of the Triune Cod
into the baptized Christien and the very pover of stermal life, then i%
must be recognized as the act which is the foundatilon of the Chureh

Holy Baptism has its roots already in the 0ld Testament. First of
all, it is the one act which is analagous to the original act of creation:
the body was created, and t-heri the spirit and soul were breathed intc the
body. 42 the spirit entered the body, so the Holy Ghost enters the water
and through the water enters into the body, scul, and spirit of ms.n.a

Secondly, a type of Baptism is found already in Genesis 35:2 ("Put
away stran;e gods that are among you, and be clean and change your
garments."). In generzl, in the 01d Testament, washing was to free
gomething from uncleanness. Without this concept in the 0ld Testament,
oth John's Baptism and Jesus! Baptism would have been, if not an enigpa,
at least a vague symbol. DBut the Baptism of Christ brought these 0ld
Testament typical baptism to a true fuliillment.

Hovever, in the New Testament Christ spesks of two kinds of baptism,

I

64. F. C. Vilmar, Dogmatik, herausgegeben von Dr. K. W. Piderit
(Guetersloh: C. Bertelsmann, 1874), II, 239-40. This is not a litersal
quotation from [uther but a reproduction of Apology, II, 35, which
summarzies Luther's observations in "De captivitate bauylonica ecclesiae
‘ggaels.guiium, " D. Mortin Luthers Merke (Weimar: Herman Boehlau, 13.8),

9 . ; ‘

"ilmar, Dogmatik, II, 237.
81bid., II, 233. '
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In John 335, He is speaking of Baptism aftsr the Resurrection. But in
John 3:26 and 4:l-2, He is speaking of John's Baptism. The difference
lies in the fact that John's Bapltism was a symbol; but Christ's Baptlam
is an act in the fullest reality, an act of the Christ who is Himsell
present, through which He builds lils Body. That is why Christ's Bapiism
could be instituted only after the Resurrection: it is a means of rebirth
from death.’

In keeping with his emphasis on Baptism as a concrete act of God,
Vilmar developed a somewhal unusual concept of Holy Baptisa when he
said that the working of the Holy Ghost in Holy Baptism is concrete in
that He inlroduces and implants the transfipured Christ into the center
of the baptized Christian. But if the working of the Holy Ghost in.
Baptism is the forgiveness of sins, then the Christ who died on the Crcss
is the Christ vho is implanted in Holy Bapitism. So one could say that
Holy Baptism is a highepriestly act of Christ and that it is actually
the blood of Jesus Christ that is the materia coelestis in Holy Baptism.lo

In Holy Baptism feith, of course, is essential. Vilmar said that
without a believing reception of Holy Baptism (in infants this occurs
later in life), it brings atout an even more certain re;‘ection.ll

In his Dogmatik, Vilmer discussed the relationship beiween Holy Baptism
and the preaching of the Vord of God. He said that Holy Baptism is the

fulness (das Ganze) and that preaching is the explanation of this fulness

2Ibid., II, 233«36.
101bid,., 1T, 238-39.

1lyilmer, Die dugsburgische Coniession, p. 127.
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in its parts; Baptism is the power and principle of life and jreaching is
the application of this power of life. The Yord in Holy Baptism is; so
to speak, the root of the Word, which develops into trunk and branches,
leaves, blossoms, and fruit. So then in all the sects and fraguents of
the Church in which Holy Baptism has been raduced to a symbol or come
pletely done awgy with, preaching is weakenedj it either becomes mere
oratory or is completely i.(-;rmrecl.l:2

Vilmar also discussed the question of missions and theilr relation
to Holy Bepitism, a relationship which wus forgotiten in many areas during
Vilmar's age. Thoe purpose of foreign missions, he said, is that the
heathen may accept the calling of Christ and, of course, ingeparably
bound to that, may be baptized. The purpose of the Innere Hisgion, on
the other hand, is to recall the baptized to their Baptism that they may
appreciate the grace of Holy Bf‘lpt:lsm. The Ionere iission deals only with
those who have forgotten their Baptism or are in danger of forgetting it.
The reason that this emphasis was 8o neglected at his timey; Vilmar
believed, wes due to the rationalistic concept of the Church and the

ninistry which was so popular.13

Infent Baptism

Being a Lutheran, Vilmar, of course, insisted that infants must be

baptized. In infent Baptism, he said, children are snatched away by an

- ™iinar, Dogmatik, II, 237.

13, F. c. Vilmer, "Das geistliche Ant und die innere Mission,® Kirche

~ und Welt, oder die Aufgaben des gesitlichen Amtes in unsrer Zeit
{Gusterslohs G. Bertelsmann, 1872), I, 135=36.




bty
irrevocable act of God from the will of their parents and from the world. %
Infant Baptism, Vilmar asserted; was of the very earliest origineeas
soon as there were whole families in the Church. Already in 252 &. L.,

the Council of Caythage decreed that children should be baptized at the

latest within eight days of their birt11.15 This is a prectice which was
followed throughout the history of the Church; but in very recent times,
he complained, this practice had bsen largely ignored beczouse of the
tionalism which had influenced the Church tc so great an extent.16
The importance which has always been given to infant Baptiam in
the Church was degraded bty the énebapiists. They insisted thet the child
of Christian parents who dies without Baptism suffers no damege to his
estate of bliss, end therefore lmmediate Haptism is not necessary. However,
Vilmar insisted, Christians have been given nc covenant of God except the
New Covenant, which is first established through Holy Baptism. If God
pernits an infent to die without being baptized, one must entrust the
situation to the mercy of God and not make the exception the rule itself A7
Vilmar was, of course, very much oppoded to the theory that infant
Baptism is nothing more than a symbol. It is wrong, he says, to assert
that Baptism is only symbolic of the forgiveness of sins, or that it is

only the assurance of the forgiveness of sins (i. e., that there is another

Yyilnar, Die Augsburgische Confession, p. 100.
1530&’!!:198 Dominicus Hansi, editor, "Cypriani Epistola ad Fidum, de
Infantibus baptizandis," Sscrorum Conciliorum nova et amplisginma collectio
(Florence: inthony Zatta Veneti, 1759), i, c0l. 90102,

16yiinar, Dogmatik, II, 242+43.
17Vilmar, Die Augsburgische Confession, ppe 10102,
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action of God besides the act of EBaptism), or that rebirth has iits source
not in Baptlsm but merely in the working of God's Word. These ideas are

the teachings of the Anabaptists, the Zwinglians, and the Calvinists.l®
Foly Baptism and Fractical Theology

Vilmar had a deep appreciation for the Sacrament of Holy Daptism as
the means by which one entered into the fellowship of the Church, 7' .c=
fore the Sacrament of Holy Bapitlsm, along with all of the other Sacramentis,
were acts which took place within the fellowship of the Church. In fact,
Vilmar said that the common teaching of the Luthesran Church is: Sacramenta

sunt nervi publicorunm conventuuz.? For this reason, he agserted with the

Church Order of 1566, that Holy Baptism should, if at all possible be
performed with the congregation present.
The Church Order saids
Baptism is tc be administered with the congregation present. Those
who administer it without necessity outside the church are justly to
be regarded as people who wantonly desire to separate themselves from
the communion of the Church.2l
At any rate Baptism should be performed in the church buildinge-in

summer in the building proper, and in winter at least in the saeristy, if

it can be heated. If necessary, it mey be performed in the pastorts home or

lgIbido, Do 100,

194, F. C, Vilmar Lehrbuch der Pastoraltheologie (Guetersloh: C.
Bertelsmann, 1472), p. 116.

D71bid., p. 109.
2Lienilius Ludwig Richter, editor, "Hessische Kirchenordmingee1566,"

Die evangelischen Kirchenordnungen des l6ten. Jahrhunderts (Weimar: Verlag
des Landese~ Industriecomptoirs, 1842:-7: I, 4.
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in the school, and only as a lasl resort in a private home. { Illegitimate
children, however, may be baptized outside the cah*a.u:‘ch.)22 Ordinarily,
Baptism is to take plece in the rresence of the congregation during the
morning service, according lo the Church Order.2>

As far ag emergency Baplism was concerned, however, Vilmar disagreed
with the Church Orders. é4ccording to the Church Orders of 1566 and 1573,
laymen were permitied to baptize only in extreme emergencies., In the
Church Order of 1566, midwives were permitted o baptize in exireme nec-
easity, but in 1573, even this was forbldden. In the Church Order of 1657,
all emorgency Daptism was forbidden, and if no pastor were available, those
leymen present were only o pray for the child. This practice, said
Vilunar, erose frou the exiremely dubious theory that Holy Baptism can be
acconplished through prayer, and that the pastor could then come after the
infant hed died and assure the parents of the child!s salvation. Vilmaer,
however, insisted thait emergency Baptism should be performed by a layman
if it is necessery, and then the pastor should ratify the Baptism if the
child lived; or if a mistake bhad been made, should administer the rite.

(Vilmar discussed this same issue in his Geschichte der Konfessionsstendes
3 )25

der evangelischen Xirche in Hessen

However, Holy Daptiom must never be arbitrarily repeated. On the

22yilmar, Lehrbuch der Pastoraltheologie, pe 109.

23Richter, Die evangelischen .ﬁrchenorun% r des lbten. Jahrhunderts,
II, 294—0

%Vilmar, Lehrbuch der Pastoraltheolozie, pe llk.
254, ¥. ¢, Vilmar, Geschichte deg Fonfessionsstandes der evangelischen

Xirche in Hessen (Marburg: N. G. Elwertische Verlagsbuchhendlung, 1560),
PPo 25)‘56.
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basis of the essence of Baptism it stands to reason, he says, that Holy
Baptism cannot be repeated, because it 1s a rebirth, an implanting into
the Body of Christ, which cen happen only once. If Baptism is repeated
arbitrarily, then this repetition is blasphemy against God.26

When & child is to he baptized, it is the duty‘ of the father perscnally
% report the birth to the pastor and ask that the child be baptized,
according to the Church Order. Then the proper arrangements must be
made by the pe).s'!',o:c‘.z'7

&As far as sponsors are concerned, Vilmar says, it ought always to
be remembered that they are co-parents (Miteltern). They are designated

ags such and serve ag such. They are the ones who are to bs responsible
for the Christian education of the child along with the parents. There=
fore, according to the Church Order, no one should be a godparent who does
not know the catechism end have a respectable calling. The pastor is
t determine this through en examination in the catechism, for the
sponsor is to gupport the child with his faith and confession, If the
godparent is not firm in falth and confession himself, then his acting for
the child is o mere empty ceremony. If the sponsor is from another parish,
the baptizing pastor is to get a certificate from his pastor asserting
waat the sponsoris status is. 4n individual under church discipline must
never be sllowed to serve as a godparent.

It has been asked ever since the sixteenth century whether a Roman
Catholic may be permitied to serve as a godparent. It was Vilmarts
opinion that this could be permitted since both churches have the Apostles!

2y41nar, Dogmatik, II, 240=4ls
21yilmar, Lehrbuch der Pastoraltheologie, p. 107.
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Creed a3 their basis, and both churches recognize Baptism in the name of
the Holy Trinity as valid. However, since being a gponsor alsc includes
the responsibility of Christian educatlon, at least one sponsor should be
Lutheran, 20

The Church Order of 1566 says concerning godparentss

Sponsors should be just, true, plous, Godfearing, belleving persons,

who above all understand what Baptism is all about and who realize

what they are promising in the stead of the childj then the pastor
is to meke sure that they will carry out what they have promised in
the stead of the child, For this reagon, the pastor should be
notified who the sponsors are.<?

It is also worth noting that Vilmar believed ( without giving any
reagon) that, if at all possible; a pastor should not baptize his omn
children but have them baptized by another pastor. C

Vilmar, being a Lutheran, did not insist, of course, on oune particular
form of Baptis, although he seems to have favored immersion., He said,
immersion is not absolutely necessary in Baptism; washing (Abwaschen) is
quite sufficient (Mark 7:8 and Acts 16315, 33). However, the symbolic
meaning of Baptism is eliminated with aspersion (adspersio), i. e., being
buried with Christ by Baptism into death, but to put the same weight on
the symbolic implications of the Sacrament as on the substance of the act
will lead to a symbolic interpretation of the Sacrament itgelf St

Vilmar also discussed the significance of giving a child a name at

Holy Baptism, He realized, of course, that this was not at all essential

%Ibid., pp. 10708,

29Richter, Die evangelischen Kirchenordnungen des léten. Jahrhunderts,
1T, 294,

Pyiimar, Lehrbuch der Pastoraltheologie, pe 1lke
3Ly inar, Dogmatilk, II, 24l
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to Holy Baptism, but he felt that this was an aspect which should not be
overlooked. 48 far as giving a child a name is concerned, Vilmar said,
it should not be done lightly. In Holy Baptism a child is given the
name which he is to carry as a Christien. Giving a child a name is in
no way something imcidental or indifferent. The baptismal name is the
name with which the child is to be inscribed into the Book of Life. By
this name the child is to remember his Baptism in his future life. Therc-
fore, this baptismal or Christian neme is to be chosen carefully. Aafter
all, onel!s family name is only a civil matter (®Ich heisze Johannes; ich
schreibe mich aber Schmidt.") So the pastor, too, ought to see to it
( although not too rigorously) that proper names are chosen; he must
refuse names in bad taste and worldly nemes (e. g., Bluecherhilds,
Cneisenauide, Wellington, Wallenstein, or even Proudhon, Robert Blum,
ete) and other oddities. The old literaxry names, common in the sixteenth
cmtury (e. g., Doralice, 4rthur, ete.), were put up with at that time,
he said. One ought to consider the meaning of the name chosen in order
to use it in the child's training. In addition, since so many names are
unusual, it is well for the pastor ﬁo have a piece of ﬁ:aaper on vwhich the

name is written at the altar and then read the nane fron tha‘\‘..32

* N K * ¥

In general, one might sey thet Vilmar had a very high regard for the
Sacrament of Holy Baptiem, for its "exhibitive® nature, for its being the
entrace into the Church, the implanting into the Body of Chriat. He also

32\/11::1&::, Lehrbuch der Pastoraltheologie, rpe 108-09.
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had a deep appreciation for beptismal practices that were traditionally
Lutheran and that reflected good Lutheran theology as oprosed to the
grogs disregard often exhibited by the Celvinists, Crypto-Calvinists,

and Ansbaptists.




CHAPTER VII
THE SACRAMENT OF THE HOLY EUCHARIST

Because of the strongly Reformed tendencies that Vilmar had to fight
vehemently in the Luthsran Church of Kurhessen, the bulk of his discussion
concerning the Iloly Eucharist deals with those aspects in which Lutherans
and Reformed differ concerning the Sacrament, For this reascn, Vilmer's
theology of the Holy Bucharist is nolt complete, although what he wrote is
vehemently Lutheran. &nd the aspects of this Sacrament are of particular
valus today at a time vhen so mey Reformed practices and concepts are
often ignorantly promulgated in churches which call themselves Lutheran.
It is in the theology of the Holy Bucharist in particular whers the
differences between Luthoran end Reformed come to the fore.

In discussing the Holy Bucharist, Vilmar sitressed three points in
particular: 1. the actual Presence of the true Fody and Blood of Christ
in the Sacrament, 2, the objectivity of the Sacrament, end 3. the nature

of the Sacrifice of the Holy Eucharist.
Centrality of the Holy Eucharist

First of ally, Vilmer insisted that the Holy Eucharist is and must be
the center of Christian life, This was an incontrovertible fact which had
been recognized in the Church throughout her whole history until the
Zwinglians and Calvinists perverted the Church and made the Eoly Eucharist
of secondery importence. In the Holy Eucharist, Vilmar said, lies the

deepest meaning of life; in fact it is the very heart of the Church of
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Christ and of the Christien life,l

The faect that the Holy Eucharist hes always been the most profound
center of the Church's life is ghowm by the fact that all parities in the
Christian Church have fought so zealously {(often forgetting all Christian
love in the Sacrament of Love) over the Holy Eucharist and ere still
fighting today. Even those sects which do not give the Holy Eucharist a
central position in the Church, ackmnowledge by their ceaseless efforts
to take the Sacrament out of its central place that it is in the Holy
Bucharist that the esgential differences in the Church and in her rela=
tion to Christ ile.”

Since, therefore; Holy Communion is the central point of the 1ife -
of worship, and since worship is possible only through union with Christ,
then it must follow that Holy Communion belongs to every complete cultus.
It is an established historical fact that in the Imtheran Church (as
distinguished from the Zwinglians and Calvinists), Holy Communion must be

celebrated at least every Sunday, even when only one is present (i. Cey

hesides the celebrant).

The Church Order of 1566 directs that Holy Commmmion be eslebrated

on all Sundays, on the feasts of Christ, on the day following these i'easts,

1. F., c. Vilmar, Praktische Eriklserun: des licuen Testaments
(Gueterslch: C. Bertelsmann, 1379), I, 326.

211. F, C, Vilmar, Dogmatik, herausgegeben von Dr. K. W. Piderit
(Guetersloh: G. Bertelsmanm, 1374), II, 245,

3i. F. C. Vilmar, Lehrbuch der Pastoraltheolorie (Gueterslohs
Ce Ber'telsmann, 1872)’ .})o 118,
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and on Meundy Thuraday .

Yhe Holy Bucharist is a grave necessity, gaid Vilmar, and when faith
has been awakened in a pevoon, it is teken for granted that he earnesitly
degives that this power for eternal life e nurtured. So omne dare motb
defend the opinion, ag the ignorant dv, that the loly Eucharist is proe
faned through froquent use. It is characteristic of the Reformed Churches
that they look upon the Sacrement &3 an ouleof-the-ordinary, periodical
ordinance as oprosed to “reguler worship," which consists only of a
germon and preyers. It is for this reason that the Reformed Church Orders
have established a certain linit to the number of celebrations of livly
Commmion., In the luthoran Church, however, it is celelrated {requently,
algsc on special cccasiong, such as weddingsj for loly Communicon is the

5

proper way in which tw hallow the entrance into married life.
The True Zodily Frosence

Vilmer asgerted positively that those churches and churchmen whe
tmaly adhero to the Jdugsburg Confession and ite Apology cannmot tut confess
the true, in particular the objective, bodily presence ol Christ in the
Holy Fucharist.® The Lutheran Chureh sbands directly opgosed %o the opinion
that there is no real bodily presence of Christ in the Holy Bucharist, aend

in this she agrees with the tradilion of the Church and the unanimous

bpemilius Indwig Richter, editor, "Hessische Hirchenordimmgeel56G.?
Die evangelischen Kirchenordmunzen des lébten. Jahwhunderts (Weimar: Verlag

e nemrRpace

des landese Industriecomptoirs, 1546), II, 295.
SViimar, Lehrbuch der Fastoraliheologie, p. 118.
64, ¥, G, Vilmar, Die sugsburpische Confession (Gustersloh: C.

Dertelsmann, 1370); pe 107.



54

opinion of Holy Seripture that there is a real partaking of the real Body
end Blood of Christ in the Holy Eucharist.?

Forthermore, it is the traditional opinion of the Lutheran Church
that there are both bread and wine and the true Body and Blood of Christ,
‘and one lis not distributed without the other, and one is mot received
without the other.> Bread is bread and at the sane time Body; and wins
is wine and at the same time Blood.”

However, ILutherans must not meke the mistake that the Calvinists
and the sects do and say that in the elements no change takes place.
In irticle X of the Augsburg Confession, Vilmar said, the words unter der
Gestelt des Brots und Weins are used specifically so that the change of
the bresd and wine into the Body and Blood of Christ are not excluded.l®
However, Luther's Smalceld dirticles call the papistic doctrine of transe

ubstentiation "subtle sophistry."tt

TYilmar, Dogmatil, II, 249-50.
8Vilmar, Die fugsburgische Confession, p. 106.
9Vilmar, Dogmatik, II, 252.

10vilmer, Die Augsturpische Confession, p. 105. One ought %o note that
the words unter der Gestalt used in the Augsburg Confession are the same
words which the Romen Catholics use in describing thelr theory of trane
substantiation., Neither the Augsburg Confossion nor the Apology explicitly
deny the theo-,v of transubstantiation (which, of course, is something
different from saying thal a change occurs). Although the Roman Catho.ic
theory of transubstentiation, that the substance of tread is changed into
the substance of Pody but the accidents remain, cannot be called a Lutheran
doctrine, neither cen the Caelvinist theory, that no change in the elements
ocecurs, be called Imtheran, Blessed John Gerhard refers to this change in
the elements as sacramentalis panis mutatio, "De Sacra Coena," Loci
Theolopici, edited by Ed. Prouss (Berlin: Gustav Schlawits, 186'75 Vy 135,
153 (Locus XXI, cap. XIT, pars. 136, 153}.

viimar, Dogmetik, II, 251=52.
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In discussing the term unjo gscrszentelis Vilmer pointed oul that

it does not mean thai the pateric coelestis and the maleris lerrasivis

-

are mized, which would only lead Lo emoiher form of itransubstantiation;

2 " . ¥ =

nor is it a sideeby-side existence (lgbepcinender; of the two matorise

(consubstantiation), nor the chenging of the lody and Blood of Christ
alon: with the carthly elemenis into & single substance (impenation).
In the last analysis, one can look upon the undo sgcrameriulis enly as a
RySLery o

Vilear aloo gsbregsed the fact thet one cannol say that he receives
the Pody ami Blood of Christ ss & maturel, creaturely food. Tnis muat
te rejocted as blasphemy. ror both Lutherens and Bomsn Cstholics tesach
that the reception of the Body onc Blood is a mystery. The savthly
elanents are, of course, received in & creaturely way, -ut the ody and
Blood are not. Une must differentiaie beiween & ponducabip orslia
physica (of the cleuents) end a manducabio oralis hypevulysica (of the
fody and DIood of Christ)et”

in the f{inal analysis, from the point of view of dogmatics cue can
only say that the node of the true presence of ihe Lody and Hlood of
Christ, 1, 6., how the breed i the Dody of Christ, and how the wine is’
iiis Blood, is a guestion of sccondary lmportamee in the theology o the

Holy Bucharist e
it times, the question is asied as o how Christ could give to liis

27p4d,, II, 253,
133bagey 11, 253=54e
Wotraq,, 11, 250,
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disciples His transfigured Hody and Blood in instituting the Sacrament
before His Resurrection, The answer (or rather parallel) that Vilmar
gave is that He probably did this in the save way in which He imparted
the loly Spirit to His disciples befure the outpouring of the Holy
Spirit on rentecont. In his earthly appearaﬁce (Epscheinung) Christ had
woth His esrthly lody and His tranafigured iody at the same times Hub
gbove all, it muwat be remembered that the Holy Bucharist is an act of
the majesty of Cod, through vhich the deity of Christ is nanifest Lo

Bagically then the two main difforences in the conecepis of the
presence of Chrigtl's Body and Elood in the Holy Eucharist vhieh are
found in the Christian Church ave the following: one party considers the
meterial principle as an organ of ihe spiritual vhich is created by Cod.
They say thet the material influences the gpiritusl. dccording to this
conception, spiritual without material is impossibie. The other view 3
holds that material end spiritual ave basically separate and denies that
the material can bte in any way an organ of the splritual. The firat
opinicn secs in the Holy Euchavist both a material and a spiritual act
in which the Creator works meterially oan the body and through this, works
gpiritually on the gpirit, Tho other view sees in the Holy Bucherist
only e spiritusl sct in which the matsrial pertains only to the body and
does not reach into the world of the spiritual. The first view sees the
Holy Bucharist as a real impurding of the Body and Dlocd of Christ, wihich
is received bodily and through the body works on the spirit or, more

correctly, on the whole mane. The second view sees in the Holy Zuchariat

151bid., II, 265. This psge mumber in this edition is misprinted
as "365.%
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only a spiritual imparting of the Person of Christ in which the body
of the recipient is not inwvolved at all. The first view is basically
the view oi the Church in history, which can be traced back to St
Ignatius; the second view is that of the Calviniais and secisy which

goes bhack to Origen zud Clement of Alexand::ia.m

The Objectivilty of the Secrament

dnotheyr large rilt telwsen the Lutheran axnd the Calvinists in the
theology of the Holy Puchardist is the question of its objectivity.
Latherans believe that there is nothing whatsoever in man which can eifect
the validity of the Sacrauent of Holy Commmion., Heither the faith oy
charactor of the person who received the Body and Blood of Christ nor
the faith or charactor of the pastor who consecrates and administers ths
Sacrament ifect the prosence of Christ's Body wnd Bloed in the Seserament,
lothing in this world can be mope powerful or more sure, says Vilmar,
than receiving Christ's Body and Blood. Ums pever hegeHim cloger to
himeelf than in this Sacrament.®! Calvinists, on the other hand, believe
that the unworthy recipient recelves only tread and wine and not even the
spiritual Ferson of Christ, much leas His Body and Blood. To the
Calvinists the validity of the Sacrament depends upon the faith of the
recipient,

Vilwar insists, however, that the Holy Zucharist is uncondit .
Receiviny the Body and Blood of Christ is not dependent on onels faith,

151bid., II, 245=4b.
17y41nar, praktische Frklasrunz, IT, 462,
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Vhether He comes or does not couwe depends not on Lhe human being ut on
God Himself. ¥hat depends on the recipient's faith iz smhether or not be
benefits from the Secrement. The Holy Rucharist is also an gxeluding
work of God, lHers Holy Cowmmuaion is the same as all other theophaniosee
in Holy Baptlsm, In the Yord snd in the layling on of hands, i. e+, vwhere
God eppesrs, He appeers Lo separale: some o sslvation and goue o
Judgnente=in one and the saue manifestation.m

The effeciual wrking of the Sacrament then is dependent upom the
recipientts faith (1. e., whethor or mt he benefits {rom the true Body
and Blood of Christ which he recoives), but the presence of Christ's Iody
end Blood end his receiving it are In no way dependent on his :?aii:h.w
S0 the uwse of the Secrarent is objective as iar as iis valldity is cone
cerned in thut God aweiens (1) and stresgtbens faitb in the believer
through the Pody and Dlood of Christ, and it is subjective in that the
recipient must benefit fzom this set of God through his_i‘aith.m

In other wordas, the worthy recelve the body and Elood of Christ to
their Leneiit, and tho unworily to their judgment. But then c:'?*.r-z ey
well ask, “Tho is worthy snd who is unworthy?® Vilmar enswers that he is
wrthy who receives Christ as He comes wilh His IDody end Blood, This
Body is given mnd bwoken for him snd this Blocd is shed for the forgives
ness of his sin, and vhcever receives tue forgiveness ol sin through ike
Body and Blood of Christ 1s worthy. Dut whoever does not know aboubt it

or does not concern himself aboub it or does pot want to smow about it i

181bid,., IT, 205,
19y1iner, Dognatilk, II, 25357
QOVilmar, Lie sppoburgische Conlession, pe 127.
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N rthy o

The unworthy person's recelving the Body and Blood of Christ is mo
difforent from the application of Holy Bepitism on the wawrthy or the
hearing of God's Word by the umbelieving. They receive both actually and
.really, not only water and mot only emply grammatical parts of speech,
But as believers receive them for life, so the unwrthy receive them for
Judgment and death. The vorthy at the Sacrament of Holy Communion, however,
are all thoso who with either a little or with much recognition of their
ginfulness, long for the forgivemess of their sin through Jesus Christ,
who died on the Croaa.22

Unwrthinegs does not lic in one's past sings. One can and should come
to the Holy Zucharist with all his sing; and only when one does not went
forglveness is ho wawrthy. The fatal contradiction lies in the person
who recoives the Body end Blood of Christ, yot resists it,2

Since Vilmar stressed the objectivity of the Sacrament so vehemently,
ono might ask what he had to say about the theory that the Sacrament works
8x opera operato. He said that the idea that the Sacrament of the Holy
Bucharist works gx opera gperato must be considered en error whem the term
is used in the ordinary sense to mean that the Seerament works salvation
purely objectively without the recipient!s willing reception (Empfaenge
lichkeit). Howover, the Saerament (as well as the Yord of God) does mrk
©x opera gperato in that it works elther salvetion or judgment. It is

never without effect.y"

lriimer, Dogmatik, II, 259.

22'111:2&1', Dig duggburpische Confession, pa 1:-L3.
23Vﬂ-mar. Pragtische Erklaerung, II, 205.

2v1imar, Die iugsburgische Confession, ppe 126-27.
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fAs much as Vilmar insisted on the objective presence of the true
Hody and blood of Christ. in the Sacreuent, however, he nevertheless
insisted that one receives guly the body end flood of Christ and not the
Christ or the Tord. The reception of the whole Chrlast, he said taites
place ab revirvtheeat Holy Deptisa and at the return to licly Baptiones
repentance. OFf course, the vhole Christ is present at the Sacrament, but
He gives us only Hig Hody and Blood o receive. It seens that Vilmar
ingisted on this distinction because he gald this was one of the diifferences
betwesn the teaching of the Jugsiurg Confession and of the Celvinists, end
Vilmar ¢id not vend to be mistaien for a Calwvinist o

On the otier hand, in splle of the fact that it is often assceiated
with Calvinism, and in apdie of ibe fact thal Luther at times rejectec
it,z{' Vilmer insisted thut John 633263 can refor to mothing else than the
Holy Pucharisteevwhere Christ says thatl the bread which He gives is His
Doty and that wiwever eets His Fody and drinks His Blood will e raised
on the Last Day. If Chriast had meant only a spiritusl eating and drinke
ing, Vilmar said, the people would not have been 80 angry end so many
would not have loft Hime?

Viimar asieéd anoiher question which might be asited in defense of

Calviniam, oné vhich relutes to the objeciive nature of the Sacrament.

2Wilnar, Dogmetdk, II, 200
%I.u Erer mrgrs to Jolm 6 scveral ‘Mmes in siea.mf- of Ho

%g ther zerk
.a» Lﬁ':ﬁg gn

Tas diese tort Chr % Dol
m%g‘qnimm ioehlau liachilolger, 1)01’
the same edition, “Vom sbendnahl Chxisdi Iwehenntni ® XXVI, 307,9-35;.13.

2Wiimar, Diguatilk, II, 255+56.




61

If the Jody and Blood of Christ are signs of the forgiveness of sins, as

ther so often insisted; and if the forgiveness of sins is actually W
be sought in the Tord, then sre nmot the Word and a declarative form of
4dboolution the chied acts and Lhe Sacrament of the Allar only an
accompanying act? Is not the powsr of lhe Sacrament %t be reduced to a
mere exbternal working, which belps the weak Ghristiants power of compres
hension and merely strengihens his intellectual undersiaonding of the Tond,
which reaches oubt to hin? In some Lutheran eircles, said Vilmar, this
geems to be the interpretation, But if the Body snd Blood are msre signs
of the forgiveneas of sin, then one is unawildably near the idea that the

elements are only signg and nothing else. If Christ's Body and Blood have

no real ef'fectual power on the one vho recelves, then the Sacrament is
only scoumething visible and nothing else, something by which only onets
understanding is propped up so that it in 't.um can prop up the faith of
the individusl. If this is true then one is a Calvinist,?S

inother difference betwesn Lubherans' concept of the Holy Hucharist
and Calvinists®! concept, Vilmar said, ls the fact that Lutherans velieve
that in the Holy Eucherist the rogurrection from the dead to eternal life
is imparted, This Vilmar corroborated with references to St, Justin
Bartyr, St. Ignatius, St. Irenaeus, Tertullian, 5%, Oyril of Alexandris,

and Hartin Chemnitze. It is very fortunate, sald Vilmar, that, if nothing

else, luthoran formulas still contain the words "eating and drinking of
the Sacrament 1o gtemmal }_i}f.',,@o"z;

2B, F. ¢, Vilmar, Ueber das Verhaeltnis der ibsolution Zum Sakrament
des Altars,® Xirche wung YWelt, oder die iufzaden deg geistlichen Antes in
unarer Zeit (CGustersloh: C. Bertelsmann, 1572), I, 327-22.

Ibide, I, 33le32s
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The lide gorm concenled in cur present btody, the germ of our now
life, as 8%, Poul asgys, is sainitaeined and hags its existence only through
the Body and Blood of Christe Ve receive the Dody and Blood of Ciwrist,
of course, with our earthly moubhs, but this Body and Blood doos nut
really. Lelong to our earthly todies, whlch are constantly dying, but
rather to Uhis comcealed germ of eternal life. So thon the oral recepe
tion of the Dody and Hlood of Christ is mot e natural evonit, ut a
myatery, a projection of the wrld to come into the world of death, 0

The Christian carries in himgelf a corporeal germ of the resurrection,
and the fecding of this gorn withk the Body and Blood of Christ is the
esgence and the power of the Holy Bucharist, so that ome's vile body will
become like the glorious Doty of Christ (Phil, 3:21)¢ %

In this way the receiving of the ody and Blood of Christ hos a
direct comnection with the redemption, wnd therefore it is not to be

equated with receiving creaturely foad.32

That the eabing and driniing
of Christ's Body and Blood in the Holy Fucharist brings redemption can Le
proved without a doubt £rom the Words of Ingtitution, as can the fach that
this Scorament of Hedemplion, of Eternal Life; is to be repeated and be a

rite of tho Churche--

The Sacrifice of the Holy Busharist

Again in opposition to the Calvinisis, Vilmar asserted with the

Inide, I, 334
3l1vig., I, 335 _
32 3Inar, Dogmatil, 1T, 235,

331bid., II, 255.
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Intheran Symbols that ths Holy Bucherist is & sacrifice.

&te Poulls First Eplstle to the Corinthiens, chapter ten, shows
without a doubb thel the Holy Bucharist belongs in the category of
sacrifice, Vilmer insisted. 4nd the imstitubion shows thet it belongs
to the Fassover. Homever, the lioly Bucharist is not a propitiatory
sacrifice, . 0s it is not e repetition of the crucifixion of Christ.-
The once-foreall sscrifice on the Cross cermot be denied. The rassover
sacrifice, however, was mot propitiatory but rather a thankolfering for
God's sparing His people from a greab calamity when He "passed over®
thome In this sense, the Holy Kucharist is indeed a socrifice; 1. e
participation in the sacrifice which Christ made ard the appropriation
of the gume, Christ was the Passover Lomb, and we take part in this
Passover Lanb thankfully as did Israel. Only we teke part through the
Body and Blocd of the Passover Lamb. That is how the word "Euchaprist?
is 0 be undorstood. The fact that Christ is living in the congregation -
is nere bound to the Holy Fucharist in that the ®alivenesa® of His members
is tound to the corporeal reception of His Body and Bloods It is impossible
to deny ihis because of the 01 Testament inplications.’” This sane
thought i3 found also almost verbstim in his Dogmatik. Here Vilmar also
added that since the Holy Bucharist is & meal of thenuspiwvine, the prayer
of thanispiving dare not be onitied from the celebration withoul endangers
ing its very easence. Yor noot Iutherans, he wryly commented, this

thenksgiving is rostricted to the Uur Father,??

3yilmar, pratiéische Erilserung, IT, 201.
3%y1imar, Dogmabik, II, 268« Cf. infrs, ppe 62-63.
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Vilmar cqrei‘ull:f distinguished, on the basis of the Apology,
betweon the two kinds of sacrifice which exist in the Church. The first
kind of sacrifice, the sacrifice for sin, is Christ Himself, who was
offered onee and for all.s The sccond kind of sacrifice, the gacrifice
of thanksgiving, offered by the righteous in recognition of the grace
which God abundently bestows, can be fiund in the lass, when one considers
the winle astion of the liags, and therefore the Hass is called ¥Eucharist,.”
But along with this the preyers in the Mass are alsc meant, an unbloody
datreda, as the Greel cenon of the Hassz calls it.30

In addition, Vilmar notes without committing himself either way,
that many prominent Lutherans (Heefling, loehe, Alt, Absken, Hengstenberg,
Schoeberlein, Loenig, Utto, otc.) have appyoached the opinion of Doellinger
(then a Pomon Catholic) that in the lass the secrifice of Christ is not
repeated but pleaded before God. Then it is no secrifiice but an oblation,
an opiniocn condemned by the Council of Trent (Session XRII, Cemon 3).
For example, he guotes Utto as saying:

In the sacrifice of the Eucharisi the Ghurch offers Christ; i. e,

she twrincs Christ and His ssrvice to mankind in prayer before Uod,

gha "hanl-u God the Father that He sent His only-begotien Son into

the world and nade Bim a sacridfice on the Cross for us as a
propitistion for our sing.>7

Tho Holy Bucharist and Fractical Theoloyy

&8 wes mentioned before,3S Vilmar took for granted that im the

%umar, Die Auggburgische Confession, pe 152.
; d’, 1' 18)'
Pgurra, pe 52
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Intheran Church the regulay Sundayemorning service, at least, is lioly
Conmunion. Only in Zwinglisn and Calvinistic Churches is it an
occasional thing, o special act addeé‘an to the regular service.Bg

The question then arises as to who iz to be permitied to receive
Holy Communion in a Imtheran Church. 411 Luthorans who are not under -
church diselpline are, of course; to be permitied. Vilmar also approved
Roman Catholies! (in the disspora) receiving as long as they received
both the Host o.nd the chalice. The Refommed he also yermitied o receive
Holy Comrmunion if' they believed in the real bodily presence of Christ in
the Holy Pucharist and if they accepted the Lutheran form of confession or
prepavation. This Vilmar took from Elaus Harmgs. In this manner, Vilmar
geid, there is often a commmion fellowship smong the various Churches.
liowever, comsunion fellowship between those who believe in the real bodily
presence of Chyist in the Holy Bucharist and those who do not is impogsible.
Therefore, a member of the Reformed Church who accepis his churchls
pesition must for the cake of his owmn conscience absent himself from a
Latheran mgharia‘t.w

Furthermore, the sick, especially those with such loathsome diseases
as cancer, syphilis, a flowing of saliva, a chrunic cough (ZStosslmsten),
etcs, should preferably be given private Communion. The mentally retarded
mey be ednitted under certain conditions to the public celebration as long
as they do not disturb the celebration and they desire to receives In

many cagses it depends on the pastor's judgment as to whether that desire

94, F. C, Vilnmar, Geschichte des Honfessionsstandes der evengelie
8¢ Kirche in Heggen (Harburgs N. G, Elwert'sche Verlagsbuchhandlung,
136 3 Plhe 261=62 ¢

40vilnar, jehrbuch dor Pastoralthoologie, pe 123
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is really thero. Hany times the desire is present in a most astounding
way, andt it is surprising bow often the {eeble-ninded recognize the
benefit of the Sacrament in their condl tmn.l*l

Vilmor bolisved that befove ono can roceive Holy Commmnion frulle
fully, it is necessary {(unerlaessliech) thal Confession and Absclution
precede, becauss death must Lirsb be dismissed before one cam have the
powers of eternal Life sown in his, and this disaissal of death is
acconplished through confession and forgiveness of sins, It is a
contradictio in adiecio if one wants @ give gomeone the powers of
eternal Life (for the resurrection of the body), when he does not
acknovledge his sinsy, Vilmer sald. lowever, he insisted, it is gnly in
this respect thaet confession is necessary belore Holy i:m:::.n.t.rz:“.x;:rs.‘!"2

Vilner sugpesbed naving either a confegaionel address or an oe
hortation, with either private confession, according to the Church
Order of 1573, or general gonfesaion, secording W the Church Order of
1657, following, end then formal abmolution, Farticular gins, lowever,
sccording to toth Church Urders, should bo confessed privately. 43

4s fer ao tho consecration of the elemenis is concerned, it consists

i - . - -
of two pertos the prayer™ ond the Tords of Institution.. In the prayer
Christ is culied upon to jerforn here whal io necessury. The rrayer was

&lIBMQ’ P 117
“ZZolde, pe 1164

“31034., ppe 116e17,

oy Suprsy ve 63




&7
oxpressly instituted at the Lirvst celebration of Holy Communion and is
recorded in Hatthew 26326 (gulprein over the bread and gucharistein over
the wine); in Mark 14322, luke 22; and I Corinthians 1l., Furthermore, at
the congecration somobhing is dowe %o the elements; it is mot merely an
abstract sotting aside of bread and wine for a special use. The teaching
of the Iutheran Church is that the Yords of Institution must be repeated.
For in this wuy, the pastory not in his private person bui as an instrue
ment of Chrisl, speaks these words, and Christ repeats what He did at the
first Holy Fucharists He makes lread snd wine bearers of His Dody and His
BlOOdcle‘S
Here Vilner cuoted Chemnitz who gaids
Therefore in our lord's Suprer the Vords of Institution are recited
not m.”v historieslly, tut in order that the Church may be shown
through the wrde connected to His command end promise that He is
g;;;smg, in the action of the meal end exhibits the power of His word
to those cating and drinking His Body and Blood., Yor it is He
Himself wio has them distributed thyough His ministry; it is He
Himgelf who says, "This is my Body"; it is He liimself who is
efi'icacioun 'tiaz'ouc‘u this word, ao that oread is lHis Dody and wine ig
f{is Blood. 30 in this vay we aro certain and we belleve that in the
Suprer of cur Iord we eal not comwon tread and wine but the Body and
Blood of Christ 40
Mithough the Yords of Institutlon are indispensable to the cole
gecration, other things are nol, ce g, the sign of the Croses when the
pastor says, "This is uy Pody" (This is done so that those who cennot
hear the words imow that they are being sypoken}; nor is the elevation of

the Host and chalice absclutely necessary, evon though Luther vigorously
defended it against Carlstadt (in any case, the elevation should always

43yiipar, Lehrbuch der Fagtoraltheolosie, ppe 119=20.

4yiimar identifies this quotation from Chemnitz as "The II pe 76.
S7be® The weibter was not abtle o identily iv.
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be perforned reverently); nor is 1t necessary to consecrate each chalice
separately. One may conseerate all the wine intended for the gelebration
at one bime. UHowevery Vilmsr pointed out that wine that is brought
forvard after the conseceratlon, il whal hes been consecrated should not
bz sufficient, mual be congecrated Wl

The Heformed, Vilmer said, are wung in making the breakins of -
bread an essentisl port of the lbly Eucharist. Dut if they thirk of it
only as an imtegral part of the celebration they are mot wrong, since the
breaking of uresd is closely conuectsed with the act of thanksgiving in
the Buchariste

As for a3 the elements themgelves are ccnecerned, Vilmar gaid that
the pestor should take speciel care %o uge the besi, Unleavensd Hosts
ave t be preferred to leavened tvesd, and it is well that they be
stanpsd with some emblem such as a orucifix, The bread should bs made of
the £inest white flour., The wine wust not be adulterated, scur, or
sulphurated; Fronch wineg ave the best. The chalice and flagons should
be sade at least of silver anc should be kepi wery clesne, The pastor
should also take care when bringing the slements to the altar, #nd as
for the altar itself, it should never bave bottles (Zoubeilien) en it
and ghould alwoys have a clean white aliar cloth and corporel on it for
Holy Coa'a:mnion."’*g

Seliecommunion by the pastor is absolutely necessary according to

#1y33nse, lahvbuch dor Pestoralibeolosie, pp. 12021

4yiinar, Dommatik, I, 269
49viinar, Lehrbuch dox agtoralthesolonde, pre 122-23.
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Vilmar. The pastor must receive with his congregation and must make his
confession with them, If he is the only pastor in the congregation, he
ie to have a meighboring pastor come in as his confessor . 0

Vilmar also noted that the custom of bowing before the reception of
Holy Communion is not directed toward the pastor tut toward the persone
ally, really preseat lord Jesus Christ. It was for this reason that
Landgrave laurice of Hesse, a Reformed prince, tried %o do awsy with this
custom. Furthermore, the reason fox which the congregation should remain
during the entire ecelebration of Holy Commmnion is the fact that the iord
Christ Himself is present (K. Oop 1657, 204=05).5%

That the chalice 1s to be given tc all, Vilmer said, is an egsential
part of the Sacrament. The doctrine of concomitance in the Roman Catholie
Clurch is pogt factum formwlation. The Blood of the Holy Euchariast is not
in the Body as the Romem Catholics teach, but the Blocd in the Sacrament
is that Blood which was shed for us, not the Blood which remained im the
Body. In fact, one might go a step farther and say that Christ feeds our
body with His Body and our hlood (i« es, the soul) with His Blood.’~

As for the Vords of Distributicn, Vilmar fawored the words preseribed
in the Church Order of 1657 (before this no Words of Distribution had been
preseribed); "Take end eab, this is the Body of the lord Jesus Christ,

glven for you," and "Take and drink, this cup is the New Testament,® e‘bc.s 3

Drbide, pe 123 |
2lraa,, p. 122
2% 3imar, Dogmstik, II, 269.

SBViJmar, Gegchichte der Konfessionsstandes der evengelischen Kirche
4n Hegeen, p. 258.
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However, this [ormule should not be weskensd. ¥For example, the Union
Church uses the formulas “"Josus sald: "Take and eal, '™ etec., so that it
is only a refevence to the original inastitution, end it is left up to the
Judgnent of the cowmmnicant as to the meaning, and then doubb arisea.s";
The crunbo from the Hogle are properly caught in a corporazl and

burnt, and if eny of the wine has been spilled, it mey be absorbed with
charcoal (lohlen). Mowever, the vestrynen ov treasurer, etc., should not
be permitied Yo come in after the Ducharist und consume the contents of
the chalico at the rectory or oven ab the altar. Thatevsr cannot be
reserved should bs given to the sick and the vest regerved for leter sick
Commumiions o2

becording to the Church Order of 1657, said Vilmar, those wo are not
raceiving Holy Communion ave to remein to vhe end of the service and mot
leave Leforchand ea they do in the Reformed Churche

Private Communion inm homes is not the custon in central Germany,
said Vilnar, In northern Gernany and in Saxony it wes formerly customary,
but this had ceased at Vilmer's time. Often wienever there was any
trifling reason not to go to the church, perishioners wuld request the
pestor to bring the Seerament to their house. Dut when such a thing is

denanded without a good remson it is to be sternly refused. Holy
Communion, as the word iteell showa, btslongs to the whole congregation,

However, this does not apply W Holy Cousmunion for the sick. When one

%Jilznar, lobrinch dex Fastoraltheologie, ppe 12122,
5slb3ﬁo' Te 125,

5vilnar, Geschichte dor fonfosgionsgtendes der evanselischen iivehe
,_3£ !ieaﬁg, Pe 2062
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cannot receive Holy Communion in the chureh because he is too weelk, then
it is to be adwiristered in the nome, especlially when one is on his
deathied, but only alter a confesaion of sins, elthough this should be

L
short.f’ 7
L3R 2K B IR

In sumsary, one might point out that in his discusaion of the Holy
Bucharist, too, Vilner emphasized its "exhiLitive," real, concrete nature.
This is not sonmething vague end wncertain, not a pronise for the future,
not a sign oy syubol, not & decleration of grace. The lbly Eucharist is
the distribution of the gase Lody of Christ that hung on Celvary and the
same Blood of Christ thal was shed on the Crosse. It is the imparting of
Christ Himself, the ouipeuring of the Holy Spirit, and a Godegiven power
vhich is imparted to the believer that gives him etermal 1life hersafier.
In addition, Vilmer stressed perticularly those aspecis of the Holy
Bucharigt which set it apart from the practices of the Reformed Church,

which were so seriously weakening Lutheranism in his beloved Hegse.

7 i‘a"ﬂ.mar, iehriuch der Pastoraltheolopie, p. 124,



CHAFTER VIIX
TS SACRGUENT OF HOLY AUSOLUTION

The Seerament ¢f lioly Absolution in the Chuvreh during Vilmarts time
vas sadly negleocled. Heve again the influence of the Reformed Church and.
of the Piotists wus provalent. For this reason, in discussing this
Sacrement, Vilmar stressed four esyecis in particuler sgainst this none

Inmtheran influences l. the fact thal private confession end Ioly ibaolution

dngh

aust be reiained or restored in the Luthsran Church, 2. the fact that

ot

Holy Absolution is Pexhilbitive,® 3. the fact that lbly dbsolution is part
of the ofiice of the ministyry, and 4, the importance of the seal of the

confeanional,

7,

Holy Avsclution fust He Relaimed or Hestoved

Being a Iuthoran, Vilmar, of course, pointed out that the latheran
Symbols insist on retaining privete confession and Holy Absolution in the
Clmrch,l and that Uy thelr positicn in both the dugsburg Confession and
the apology, the erticles cuncerning confession and ilsolution show ihat
the refomers considered Holy Alscolution a Sacrament comparable in rank

0 Holy Baptism enmd the loly Zucharist, along with the gtatement to that
offect im 4rticle XIII of the Apology.~ Furthermore, the theologians of

l.fa. Fo Go Vilmar, Die Lehre von geistlichon int, herausgegoten von
Dre Ko Wo Fiderit (Barburg und Ieipsig: N. G, Elveri'sche Universitecise
fuchhandlung, 1370), pe 66.

O Vilmar, Dojmetili, herausgegeben won Dr. K, W. Fiderit
(Guetersloh: C. rertelsmenn, 1574), II, 124
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the sixteenth cenlury generally considered these tlwes Sasranents of
squal rami:.:a

However, to understend these articles in the Symiols (particularly
Article XI of ihe Augsoburp Confession) one nugt remember several
presuppositions which were taken for jranted in the sixteenth cenitury,
tut st Viloerts time were all wul forgotien: l. the command by Christ to
forgive sins, 2, the necessily of articulating one'o sins, and 3. the

importance of the seal of the confessional, a corollary of private cons

2 " . S
fesalon,” Unless these presuppositions are granted, the teaching of the

Lutheran Church comcerning confession end Absolublon ls not complete.

Vilmor eapbasized the fact that for preserving ihe integrity of the
Chureh retaining privete confession and isbsolution is absolutely indise

pensable, so where they have boen dispenged withy; they must absolutely

r - - . L3 s - -
(gchlgelterdinga) be reatored,” le said the seme thing in his Dogmatik

B L A

and added that vhere thore is no appreelation for the necessity of
articulating sins it must be awaliened., 3Sin cannot be fully recognized,
much less regented of whore there is mo verialisstion of sins .6

He realised, of course, that it wuli Lo wiliicull task Lo Iinstil
into peopls once more an sppreciation for private confession and

Avsolution (yarticularly confidence in the seal of the confessional),

tut pastors must take the greatest pains to veinstate private confession

34, . C. Vilmar, Die sugsburgioche Copfesaion (Gueteralohs C.
Dertelsmann, 1570}, p» 125.

SThid., ppe 115«1164
Svilmer, Dogmetik, II, 115L.
vilner, plo iugstmrzische Confession, ps 1l6e
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and dbsolution in wll its fulness, and then people will once more have
tho confidence which they have logte! bty geid Vilmar, if a pastor is
serjously interested in the various needs of his individual nembers, it
is absolutely nocessary thot private confession and the seal of the
confessional Le relustabed.

To illugbrate his inoistence oi the necessity of private confession
and Abooluticn, Vilmar recovated the exemple of a moble lady who, realising
the necessily of secling loly absoluticn, went to one of the pastors in
her viliage, & man of the "Supernaturalist® school, lHe told her that she
should be satinfied widh the Tadsonition® (’#ermahxw =} that is the custonm
according to wbich the puotor delivered an address before the celebration
of the Zacrament an: then had the verger write down ths nameos of ihoge
who wished to receive loly Communion as they left., This gel did rol ever
inelude v ymblic confessicn of sina, let alone an ibsolution. The woman
was little conforied iy this counsel, so she went to The second pastor im
the village, whwo wes a fetionalist and a Kentian. lie informed her, Ve
Protestents have no forgivencss of sins and absolution. Absvlution is
Catholic.'? Vilmar cdocried the fact that because of pastors such as
these two, ever the most welleinforied Foman Catholics could say that

Lutherans higve no Absolution, and then, of course, they pointed to this

The F. G. Vilmew, Lehrbuch der Fastoraltheologie (Gueterslolis Ce
Bertelamany, 1972), p. 157. Dr. C. Fo W, Talther insists wyon the sanme
thing in his joeriltanischelutherische Pastorsitheologie (St. Loudss
Corcordia Publishing House, 1906}, pp. 103il.

Wilner, Lehriuch der Fustoraltbeologie, pe 195.
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as an indication that the Luthsran ninistry lacks a priestly quality.9

‘The doctrine of the Off{ice of the Heys in the Lutheran Church, Vilmar
sald, is, of course, much more si@ﬁicant ond all=inclusive than it is in
the Roman Catholic Church, since Roman Cetholics teach that Absolution
forgives sing only before the Church and not before God,¥ But in the
Lutheran Church, lioly Abasoluticn is a mandate from Cod, and the forgiveness
of sins proclaimed in the 0f{ice of the Heys is a wice from heaven,
vhrough which aing are forgiven in time and in etornity. However, private
dbsolution is absolutely necegnery (gchlechterdings notwendig) becanse
such forgiveness of sins cennot be spoken in a general iAbsolution, for it
cannot Lhen be oprropriated. I It is a general Absolution, it is cone
ddtional, and it is left up to the person himseif to sppropriste it

The people should, of course, be imstructed to confess individual
8ins, but it must bo remembered thet & confession of gll individual sins
is not pecessary for forgiveness of sins and salmtion.la Nor should

anyone be forced to cunfess his sins or receive lioly Commmnion at amy

%2, ¥, C, Vilmar, “Confessionelle Friedensstellung nach Recht und
Yarheit,® Kirchs und Telt, oder die sufcsben des geistlichen imtes in

unsrer Zeit (Gueterslohs G. bertelsmann, 1372); I, Tke

lDVilmar, Die iugsburgische Confesgioil, Ope cite; pe 115. Nany
Romen Catholics would Gisagree with this premise. Cfe Joseph Fohle and
Arthur Preuss, {hg Sacraments (St. Louls: Herder, 1933), I1I 1583
Ludwlg Ott, Fundarentals of Catiolic Dopza, tremslated by ratrick lynch
(Ste iouis: Herders, 1964), 410=1G; "Absolubtion," The Catbolic Encyelopedia,
I (Hew Yorks appleton, 1907), 63.

ysimar, pie sugsturpische Confession, pe 115.
L2vbid., pe 115,
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specific time (such @s once a year), lest someone unworthy be forced to
reeelive a -Sac:f."a.:aemt;w

Finally, ho says, a distinction mugt e naede betwesn private cone
fesslon and a_uricul&r confessliony in walch forgivencss of sing depends
upon & move or leas lmpeviect memory ol individual sins, as well 83 en
imperfect recognition of s;zz:«:;m, 4 real sincsro confession that one is
truly e simner is the veally necessary thing. In most cases this is even

a4
betie

L

then seeking oul sowe individoal sing, while other gins are forgotien,

r by a constont remeaboring of individual gsins one might involuntarily
the

-

idea that sinfulness cousisis of an aggregete of individual acts,
1>

d'

ge

vhereas sin must be recogniszed az a condition,
Holy Absolubtion is ¥Oxhibitive®

Begidas the statements in the [atheran Symbols, Vilmear pointed out,
the Hessian Church Uwder has a form of Absolution vhich is explieitly
Texhibitive, " whereas most othsr Church Urders have only declarative

forns 28 20 one must insist with the greateat earnestmness thuat Holy
&bgolution hos the pover sctually to teke awey elernal death and give buck

otermal life, Foly &beolution is au “exhibitive® eud aboolute act of the

13703d,., pe 115,

Yone eould well ask vhether thove is any essential difference
btotween Yauricular? and Pyrivate® confession., Vilmar is obviously
trying to make some sori of distinction botwesn Fowan Catbolic and '
Zvangelical private confession.

bvwm, Die iugsburgische Confession, p. 116.

1, 7, C. ‘Jil:uar, Gegchichie des lignfessionsstandes der
mrg;a;wchen & in Heasen {»Jarburg;: He G. Fluarifsche Verlagsbuche
lung.,’ l 0 9 1-’5 ﬁrm.
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grace of God. The forgivensss of sing in Holy dbsolution that is sought
here in this life om esrih is taken along into the life between death and
the resurrection and slsc into the life hereafter,t!

Holy Absolution is an act sccomplished in Godls stead which gives
actual forgiveness of gins and removes not only temporal, but also
eternal punishment, in full measure and without any doubt, as God granted
it through t..zu*..x.su.m

¥hen forgiveness of sing is pronounced then it must not be under
stood only es an announcement of (enuntiativ) forgiveness of sins, vhich
would be nothing more then & vocatio, but loly Absolution bespeaks an
entirely different, much move advenced stage of Christien life-erepentance.
4nd the reality of this atage must have another reality thail eorresponds
to it, i. c., Holy Absolution must be “exhibi.t.i.ve." It must really impart

\
the forgiveness of sins and be appropriated to a person without conditions.l}

The Uffice o the Keys Given tw Fastors

Vilmer was very much opposed to the theory that the Uffice of the
Zeys wus given to the whole Church in the sengse that it can be practiced
by enyone and everyome. Thore ave, of course, a few exceptions that may

be granted in extreme smergencies vhere & layman may be permitted %o

absolve, iy, Vilmer pointed oub, the exception doea not maie the rule. 0

Y75, F. G. Viloar, prektische Srklssrupg dos Neuen Jostamonts
(Guetersioh: G. Dev@elmﬁsmn, 1-3‘79), I, 12930,

léV:llmar, Dig susbupgigehe G ggg g, pe 12,
Yysinar, Domatik, IT, 230

Dgupra, pe 46
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He poinia cut that the ipology of the dugsturg Confession explicitly

sayss

Nem et nos confessionsm retinemus praecipue propter absolutionsa,
guse est verbun lel cuod de singulis auctoritate divina promuntiat

potestas clavium. Quare inmpium essel ex ecclesie privatam absclutionem

tollore. {dpology, XIXI, 99«100)
And laber it soyss

taque ministel In ecclesia habsnt mandatom remittendi peccata; non
habent nandatum cognoscendi occulte peccata, (4pology, XII, 105)

S0 it is the bearers of the ministerinl office who are representetives of
Christ as dirvect successora of the apostles, to whom the office of
forgiving sins iz trensmitted (as it was given to the apoatles) with the
samo pover that Chwrist hed end that He gave to His apostles.*t
It is true, asid Vilmar, that forgiveness of sins belongs to God
alone and thai the men wiw in his own person wants to usurp the authority
to forgive sins by himself blasphewmes God., Hence, he sgys, ibsolution
camnot belong to the vhole Church, for if it belongs to the whole Church
(and 43 not only megnt for the whole Chuxch), 4. e, if it procecds from
the Church and is cerried cub by the Church, ther it must follow that
the power of Holy Absolution bslongs in and for itself to each individual
in the Chwrch and can be used by each member for each member. Bui the
individual Christien is novhere given the power to forgive enotherls sins
(for that would be inabeptist inssnity); then the forgiveness of sing
wuld be reduced to “hrotherly admonition® as in ihs Reformed Church,2?

Rather Holy idbsolution ls administered thmu;}; the office of the

Ayinar, pie Lehre wom gelgtlichen gty e 66
*%31nar, practische Eridserung, I, 130.
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clergy in the Church by virtue of the command of Christe~>

Holy absolution camnot belong to the whole Church and only be
carried out in her name by the clergy. This theory would lead to a
meve “enmuncilated" Absolution, or even worse, to the idea that the Church [
forgived her own sing, This is a contradiction in itself, just as when
one ssya that forgivensss of sing is a maiter between himself end Christ,
and he dees not necd a pastor, These ideas go back to a disbelief in
the direct working ond personal presence ané sctivity of Christ and of the
Holy Ghost in o veal world. Therefore, whoever permits Holy ibsolution
to be dispensed with has fallen from the position of the Lutheran Symbols
end the Lutheran Church,>

Holy &bsolution is a power which Christ Himself gave to His apostles
(Matthew 16319 and 13:1l3-«the promise, and John 20:2«23«~the actual
imparting). This is one of their functions as sheyherds., The theory.
that thiz function is % be practiced by the whole Church is absolutely
false, On the basis of this felse idea, the Reformed Church has done
away with Holy 4bsolution and has changed.it into a mere "conversation
between trethren,' Bul repentance is not only an imner act, but a
verbaligation and acknowledgement of sim, and to this veritalizaticn
belongs Holy absolutiom, 1. @., the verbalization of the forgivemess of

sing., Yhoever thinks that he can both confess sins and receive Holy

“3iinar, Die dugsturgische Confesaion, p. 122.

u‘lilmar, Dozmatil, II, 230+ The Symitols, however, say, "iuec
pertinent meutentice Christl, quse testaniur claves ecclesiae datas easey
non tantum certis personis: Ublcunque erunt duo vel tres congregait in
noaine meo,! eic.” (Tractatus, 63). Cf, also Swaleald Articles, Fart
III, VIi, 1; and 4ugsburg Confession, XII,2.

T D T T T
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Absolution in silonce between Himgel{ and Christ lives in that vegue
distorted concepl of en invisible Chwweh, if ne mows of any Church at
all, =nd reduces the Church T individusls who pul themselves into gsume
kind of an arbilrary relations to Christ 23

The theory thut connecls yprivate dbgolution with seeking advice
from onefa neighbor (ag it appears in the Meriturg articles) wus deliberately
oumitted from the fugsburg Confession amd eoxplicitly rejected in the
hpology, since foly absclution as woll gs hearing private confession

belong to the mindsterium scclesissticum, and seeking advice from one's

neighbor belongs mot to the Church proper ut to private Christian life.%
Finally, Vilmer sald thal pastors have been entrusted with the O0fLfice
of the Keya, tloough vhich the lord Christ gave His servuants ths power to
bind end locse sing, and on the bagls of the Hessian Church Order of 1566,
they carry cut this oflice, so that they retuin the sing of the unrepentant
and vabelieving, bul in the naue of thoe lord Jesus Christ, by His comsand
and by virtue of His word, vhen He said, "Whoscever gins ye rewmlt, they
are remitied, and vhosoever uins ye retainm, they are retained,® as called
and ordeined servants of the Church of Jesus Christ, they forgive the sins
of the bolievers, so thet they are richly and completely forgiven, as
Christ Jepus eavned through His suffering and death, end commanded that

this Goopel be sprecd thvoughout all the world 2!

*3iimar, Dopmatil, II, 239.

%y3inar, Dio iupsturgische Confession, ps 113. The erticle from
the Harbupg érticles referred o reads: "Die Beicht oder Ratsuchung bel
Beinen Ffarrer odor nucchsten vohl ungeswungen und frei sein soll. . « o
Harburger Geooprasch und Merburger Artikel,® D. Hartin lulhers Terke
(Feinar: Hovman foeblau Neehfolger, 1910), XXX, I, 166.

yilheln Hopf, Augy jar: Ein | Zeitbild (iarlurgs
+ lopy Sumgh Lo Bl Jobeos wnd Sedbilg (rarbug:
He @, Blyortische v;rlagamwt ung, 1913), I3, 454«55.



The Seal of the Confessional

Vilmor greatly deplored the fuct thol in the lutheran Chureh at his
time an approciution for the seal of the confessional was almost completely
laccing and that therefore the people had little confidence in the clergy
as discroet confossors.—>

Already ab the end of tho elghteenth centuxy the seal of the cone
fessional wg alused in on inexcusable manner. The Hationalists violated
it as gorvants of tle state or as policemen in black uniformsg. If menbers
are once wore Lo pul thelr trust in the olergy, Vilmar inaisted, then
such practices must abzsolutely be stopped. But ‘there is another practice
viaich tends to degrads the geal of the confessional, namely, the pietistie
inclination of mony pestors to lay bere the experiences of their owmn
souls, as well as the experiences of others. For the good of his omn
soul, Vilmer said, the pastor must make it a law %o be as quiet as the
greve about thet which has bsen confided io ‘rm‘.—«;.ay

4 pastor must never reveals

1, whet is dealt with in the confessicnal proper,

-2+ anything else that is designated by the pastor or by the
penitent as a secrely

3« @ny dealings betwoen a pestor and a prisonsv,

4e enything thet is sppavently said in despedr, from terrors of
congciencs, elther in teistitis Ded or in trigtitia mundi
{ee g.; incest, avsom, murder, otc.),

5. anything rovealed to the pastor in arbiculo mortig.

231?11::&131‘, Jlehrbuch der Fagstorsltheologde, pe 157.
ZB_IMQQ PPe 155"560
N1bid., p. 156
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Because of the pertlcular degeneration that had befallen the
Sacranent of Holy dbzolution at Vilmar's time through the influence of

the Reformed Church, Vilmar fought perticularly herd to reinstate this

h!

important aspect of the Churelhi's 1ife into its proper place once more.

~ Unce agein he emphaslized the "exhibitive and sacramental nature of this

act, which was commanded by God and therefore dare not be ignored. To
some it might seems that Vilmar somebimes overvstaled his case, btut again

nind the deplorabls circumshances in which he wus working

ey

one musi keep in
and the terrific oprosition that he encountered in trying to keep the

Church of liesze lutheran.



CHAPTER IX
HULY ORDERS ARD THT SACRAMENT OF HOLY ORDIN umn
The Ginistey

The Lutheran Symbols, sald Vilmer, are wery explicit concorning the
doctrine of the Holy Hinistry ..e”;;"‘bf-_clf ¥ of the Augshurg Conlession, for
example, teaches that Cod i a;f;ti'huted the office of the ministry and bound
to it the faith and selvation of His poople, i« 0.p the continuation of
the Church, so thet the Christian community is built on and preserved
through the ofiice of the ninistry,* ind Article XIV of the Augebur,
Confesaion aicies that the pight publicly to teach and aduinister the
Sacraments is lpund to being rightly called, &and if anyone tries to
imagine that "rightly called® vefers to a call from a congregation, he
has only Yo look ab the conuon usage of the tern in the sizbeenth contury.
It meant that bichops eculd be "ealled® gnly by bishops, and that thus
the holy office cunlimes from person to person. Furihermore, the
Yapiats added a phrase to drticle XIV to clarify ithe weaning of rite
Wocatugs giout ot Faulus ireeciplt Tito, ut in givitebitus yregbyteros
copstituat, It is very unfortunate, Viluer said, that this phrase wes
ot included alrsady in the Inverdata, so thai the possibility of all the

. 2
modern theories about the ofiice of ihe ministry could be stamped cul.”

L, " : ¢ =
Fo Co Vilmar, Dogma %5 rausgegeben von Dr, K. W, Piderit
‘Gu.eterelotl- Ceo Eart@i 45? s n’ 2575-

Ibid., 11, 6.
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(He pointed this ssme Pact out in his Die Lehwe vom geistlichen Jmt.)>

Furthermore, Ariticle LIV of the Apolopy calls the holy nministry
(ordo) a Sacrasent, elthough it cannot be equated with Holy Baptisw and
the Holy Fuchorist. Therefore, sald Vilmar, Holy Orders may be called a
"sacranental action.” loly Orders are not w0 be looked upon, however, as
a levitical propitictory priesthood.s* (Vilmar also pointed out this
deaignation in Article XIIT of the Apology in his Dis lehre vom gelst-
Lighen gmt.)”

Faith and salvation then are bound up with the presence of the
minigterial ofiice in the Church., The lay congrezation does not have
and does not give the weans of salvation. It only receives themf’

The basic questions behind the dogctrine of the Holy Hinistry, as well
a3 behind the doctrines of the Sacrauents and the Church, are, "Is the
Holy Ghost really, personally present among us? Is Christ really,
personally, bodily present among us? Oz is it 'only acts and powers of
the Holy Ghost which sre released L:,r- Him and vhich we have, although He
is far removed: Is it left up to men ilemselves to help themwselves by
to help themselvos Ly meens of these powers as Lest they canv® Io, said
Vilmar; the fanctions of the holy ministry nust be recognized as fumciions
of Christ Himgolf,! The mindstry is frem Christ, according to irticle XIV

34, F. C, Vilnar, Dis Lehre vor Geistlichen amt, herausgegsben von
Dr, i, W, Piderdt {Marburg wid Loipsigs N. G. Plvort!ache Universitoeise
Buuhh&ndllma’ 18'70)1 Pe 75

“Vilnar, pogmatik, I, 217.

5V1Jmar, Dio Lehve vom geigtlichen fud, pe 72e

Wm& Sogmatilk, II, 275.

TIbid., I, 281.
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of the Apology (Habent episcopi vertum . . . guod acceperunt 2 Chrgg.)a

The Church does not even exist unless there are personsthrough whom
the gift of sclwebion lo imparted. 4nd this imparbting through yersons
precedes the existence of the Church as a congrega‘bicn.9

This office of the ministry was Instituted by Christ through the
apostles, especlally St,. Feter, and the office of the bishop (loth
epigkopol and preghytervol) directly succeeds the spoatolate. The office
lathecteusin ins tranomitted to the bishops, and this office is t bs
continued through thema 0 Therefore, the apostolate is the irremovable
foundation of the Church, i, ¢., the aposiolate as such is not contimied
or renswed. The Roman Catholic Church errs in the doctrine of the
Church not when she insists on the primacy of St. Feterwefor the primacy
of Ste. Petor iz irrefutable=-nor vhen she says that he wes the first
Bishop of Romee-for this is corroborated by good historic traditione-but
she errs vhen she insists on the succession of the Romen bishops in the
&ogtolate., Thiz must be denieds The apostolate ineludes tho officesof
& bishop, bub the episcopacy does not include the spostolate.’® The
Propagation of the office goes from person to person. But the office of

a bishop Aid not develop gut of the apostolate, but under the aposiolate 23

o

SVilner, Die Lehre yom geistlichen imb, pe 69.
Nilvar, atilk, II, 272.

010ig., 11, 274s

Ll1bad,, 1I, 272,

Lrvid,, I, 195-96.

DM&. 11, 27%.




Eishops then have the authority from Christ to preach publiely and
adninister the Sacraments, and also Yo guard and preserve Chriastion
doctrine. % Furthersmore, Christ 1s the Judge over the Clurck and over
the wivle wrid in the ofiice ol the ministry, and according to 8t,
Hatthew 1& and 25, the wasses will be judged according to their relatione
ship to the bearers of this offlce.

Ons theory that Vilmar wap particularly opposed o wes the idea that
the office of the minialyy comes from the congregation., He saild that thias
theory wus contrary to bolh Seripture and tradition end became yopular at
the begimning of the eighteenth century, at ihe seme time that fhers arose
the monsensical theories bhat the Church is a mob (lgufen) that hed to be
esbablished in a corbain logicsl orxder out of an enthusiastic chaos by
nmore human rogson, and thut the Church is an invisible group of geople
who already have within the group the Word und Secrements, and that the
means of grace proceed fyom this group; and about the saue time the even
more marvelous theory erose that each one was yermitted toc do what the
whole Chureh, all of the people, could do; hoyever, no one was allowed to
do it without the permission of the group lest chaos resuli. The exponsnis
of these theories huve seldom tacen the pains to try to establish then
from Seripture and have never sstablished them on the basis of the Lutheran
Syubols,

There are some, said Vilmar, who try to appeal to I Peter 2:9, %o

Prove that the ministry comes from the congregation. bub they forget that

Mwn 1%, 2%
mig., 11, 302,
16.’;1:35., 11, 278719,
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thia verse is & quoiation which comes from Efodus 19316, in the 014
Testament, where a divinely established order of yriests existed, end
that when one of thege Yroyal priests® and his cohorts endeavored to
usurp the office of the ;wrivothood, ths earth opened up and swallowed
X7

then, (Humbors 16},

St

These game people azloo argue that the ministry ls derived from the

-

Broyal priesthood® for the sete of decency and order. bBubt if disovder is

poasible in the %royal priestheod® thal has o be corrected Uy human order,
then disorder coues fvom Jod and order comes from man. Furthermore, if j
the minlotry cones fron the congregetien, then it also comes from the |
zali et hypooritug, for they are mixed into the Church M2

If onc looks upon the winistyy ss coming from the congregation, then
one must cunsider the Word and Saorsients personal embities which are able
Yo gather the Clmwch. Bub the Tord end Sacraments without persons to
adminigter them can gether the Church ws litile as the lioly Seriptures
Sua ook can gather the Church. 27

The congregation must not te allowed to thimk of the office of the
einistry as somehow hey pover and a comuand to her. Rather she knows that
the one who bears the oifiece has the right and the power o forgive sins,

85 the dogtrine of the ministry tecaches, i. e+, that it is from God and

canot be comuumnicated Ly the cmxgreg&i;ion.m

The relationship bobween preshyiers and bishops and their congrogaiions

Yloig., 11, 25,
Brbia,, 11, 279,
Vlbid., 11, 219, =

4. F. G. Viluar, Die Theologie der Thatsachen wider die Iheolozie

Ser Rhotorik, dritte Auflage (Marburgs S. G. Liechhing, 1864), P 954
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was established by the apootles und wis unchanged in posteapostolic tines,
i, e, that teuching, asdministralion ol the Secraments, and discipline
were not the possession of the congregation it of the clerw.a
Farthermore, the differentiction botween 'bis‘mps and presiyverc
(although it is not of divine ori;;;lnp'g‘) comes from about the year 150
d, D, This is historiecally undeniable 0

Thon in Article XXVIII of the jugsburg Confession the term "gpower
of the keys® is used az o gynonym Lor “power of the bishops® when it
says, © iioe‘hr:':.] sentiant potestaten clavium seu potestatem episcoporum,
duxta Bvangelium + » » adninistrandi sacrementa.® (par. 5) So the office
of the keys telongs no® to the congregation tut to the clergy. dnd the
Symbols say later, "lLvengelium tribuit his, qui « « . sive Presbyteri

sive Episcopi,.” 2
foly Ordination

Vilmay vas very insistent upon the fact that it is through the laying on

of hands that the office of the ministry is transferred from person to

ilner, Die lehve you geistlichen jmt, ppe 5152
“2I0ide, pp. 40-420
#Ibide, p. 53

%I.Lb Go . 66e(7. The last quote is from Helanchihon's Tractatus,
€061, The ?‘:-vﬁp;arta of the quote separated by the three dots are from
tw difforent pavagraphs. They reads Evangeliwn emin tribuit his, qui
Preesunt ccclesiis, mandetun docendi evengelium, remitiendl jeccuts,
aduinistrandl sacranents, praeterea jurisdictionen, videlicel mandatum
excommunicandi ecs, quorun mota sunt crimina, et regipiscentes rursus
absolvendi. 4c omnium confessione, etias adversardorum liquet hanc
Potestaten jure divirno commwen esse ounilus, qui yraesuni ecclesiis,
9ive wocentur pesiores, sive presbyteri, sive episcopd.
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pergon, This is the set which conveys the mandate of Christ end imparts -
the loly Ghost im all reality.s?

Holy Ordination is not a cerewony without content as the unbelievers
and ignorant assortj anyone who ordains believing this is nothing but a
hypocrite.© Ope musb insist most positively that Holy Urdination impards
special gifts which cannot be obtained in ary obher way. In Holy
Ordination one receives powers that no other office has, bub it also
carries & reosponsibility such as rests on no one else., loly Ordinstion
separates one from the world. Thereflore, one has to prepare earnestly
for Holy Ordination; especislly through prayers

But one need not take offense if the owdinend is in scwme way nob
complotely in the raithe This errarof the Donatists, who did mot properly
separate the person from the ofiice, must e completely rejected. The
efficacy of the ninistry does not depend uron the personal virtue of a
Zman but upon the office itselfs (The formule for Holy Ordination, saic
Vilmar, in the Hessian Cluwch, expresses itself very clearly on the
essence of ordinztion, themks be to God, even in these barren times.)

The laying on of hands and prayer; however, do belong to the esscnce
of Holy Urdination. 4After receiving it, even the coarse and stupid man -
experiences the offect. e feols that something specinl has happened W
him angd thet throush Holy Ordination he has Leceme e different persobs
It is then with Holy Ordination sod npt with the reception of a benefice

2
that the rights and doties of the 0fiice of the ninistry begin.

*Nilnar, pogmetik, 1T, 277.

%4 F. 6. Vilmer, Lehrbuch der Fagtoraltheologzis (Custersloh: C.
Bﬁml@mﬂ.‘m’ lb"?a), Pt 132"

WIP_-’L.Q-» Ppe 33«30,
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This powor, recelved in Holy Ordinatlon, can, as any power, be
received only fron thése wio possess it. Therefore only a bishop (orf
pastor) can ordain.® This goes without saying. Ordination by one who
is not ordained is without questlon invaelid anc voide The fecl thmb
once in the Reformed District of OLerhessen a Noctor of Theology (H. U.
Duyoing) wes coﬁsiﬁezﬁa qualified to ordain even though he was a layman,
is, said Vilmar, ore of the mrossest aluses that bhas ever happened in the
history of the Chwistian (.‘;i'r.::z'c:i'l.-2.%>

However, in spite ¢f the fact that Holy Urdination by ons wio hag
been ordained is necepsary Jor the office of the ministry, Vilmar noted
that Holy Ordinetion, although it is o Secranent, is not equal to Holy
Paptism and the Holy Buchurist Decause these Sacrasents impart salvation.

That the above is the doetrine of Holy Scripture, the Lutleran Symiols,
and the whole history of the Church, Vilmar holds, is past doubt. %The
laying on of hands without en effect is untnown to the Holy Spirit and %o
the loly Seriptures .33‘

In the low Testanent wien hands sre laid on gomeounc, the Holy Ghost

or the gifts of the Foly Ghost are glwgys imparied:

1. dcts 13:3=4. Hands were laid on Faul and Darnabes in sending
then out by the loly Chost.

2., 4aets 3:17. FPoter and John laid hands on the baptiszed and they
recedived the Holy Choste

28y mer, Dogmebil, II, 277.

29¥ilnar, Lehrbuch der B altheolozie, Ps L3e
Xviimer, Dic Theolopie der Thatsachem, pe €0
3lyiimar, Die Lebre vom gelotlichen &mb, pe 23
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'3e Acts 8313«19. Simon wented to receive the power of the laying
o of hands,

Ze  fots 9312-17. ansndas laid honds on Ste Paul that he might
aee and receive the lHoly Ghost,

5« &cto 1936, 8t, Pavl ladd hands on the Ephesians and they
received the Holy CGhost.

« deots 2035. St. Faul heoaled Fublius bty the laying on of hands,

Te Hobe Ci2. The laying on of hands 1s called 2 bagic docbrine.

Se Lulke 4340. Chrisot lald on hands and healed,

e Imite 13313, Christ laid hands on o diseased women and healed
her.

10, Hatt, 9218 (Hark 5i123). Jalri: sald, "Coms and lay hande on her
and ghe will be healed.®

1, Hapk 7332, Christ laid hunds on ¢ dumb nan ond hesisd him.

12 lari 5:23. Christ lald hands on a blind men and hesled him,

13, iark 10:16. Christ laié hends op children and blessed them.

lie Hark 16313, "You will lay hands on the sick and heal L.,.A.

15, Hark 635, Christ laid bands on the sick snd healed Lhieme R

16, I Tim, 4314, PHeglect mot the gift whi'eh is in thee, which was
given thee by prophscy, with the 1agin‘,‘ on ¢f the hands of the
prostytery.”

17. II Time 1l36. ™"Sbir up the gift which is in thee Wy the laying
© on of ny hands®33

13. I Tim. 5322. "Lay hends suddenly on no nan 0

(Ste. Paul here infers that the laying oa of hands iz neceasarily lound
to the bestowing of offices in the Glfm'cn.35 This passage shows thead

%Ibgéta Pe 2.
33332&@': Fe 27e
HIbige, pe s

335, F. C. Vilmuw, ww_@n Tegtaments
(Guetorsloh: G, Dertelsmann, 1879j, I, 32.
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Timothy, not on apostle, possesed the rower to lgy on hands, i. ¢.y W
begtow gifts of grace for the office of the ministry upon a jarticular
member of the congregabion.®)

Vilmar stated that if the gift of the Holy Spirit throuvgh the lgying
on of hands wus not continued tul rather died out with those upon whom
Timothy laid hands, them the whole dependence of the Chaweh on the lew
Testanent is nothing more than a lmge farce. For who gives one the right
to continue the doectrines of the Hew Tesltament bLut o cut ofl the gifis
of the Holy Ghost in this contimation, when both parallel each other so
clogely in the lew Teatamnt‘z'j"’

The stability of the offlce of the ministry is established Uy the
contimuation of that office. Through the charismatic gifts Timothy is o
continue the evangelical oiffice of the pestor and thus also contimue the
Gospel.%

If the laying on of hands, Vilmar said, docs not belong %o the Church
ené does not impart something then one is demying 180U years of Ulmweh
History, not to nention the 01d and New Testaments., I¥ the laying on of
hands in the Gld Testement (Exodus 29, Leviticus 8, cic.) or in the Hew

Teatement {passoges cited alove) was an emply ceremony, if these things

- 361p4g., II, 391, 4n article in Ighre wnd Hehre, by Frof. Friedrich

Avguat Crsomer, entitled *Ucbor éie sseramentale iuffessung der Confirmation,®

VIIT (1362), 114, tool issue with Vilmar!s concert of ihe laying on of

hends and sald thet just bocause the apostolic Ghurch laid on hands at \
ordination {2lthough on the preceding page of this swie article the aulhor
stated that the New Testoment novhere reporta the laying on of handa at

the choosing [ahl] of a presyyter), it does not mean that the Chwweh

had to do this throughout history.

FN31nar, Die Theolozie der Thatsachen, pe 62s
3%y41nar, pragtische Erilserung, 1T, 399.
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are only figures of sypeech and not a real Importing of the Holy Ghosty
It only & pious praeciice, t&mough witich souaething jood iz "waved at?
someone, then the whole of Scripture is one long figure of speech, o
book £ull of deceptions and tric&:s.w
Furthermore, Vilmar pointed out that the Lutheren Symiols (4pology,
XIV) explicitly state thet it is the wish of the reformers ic retain the

canonical form of Church gov-::mmc—:nt.“‘g ind when lelanchilon's Tractatus

Uy e, Dig Theologie der Thatsachen; pp. €0e-6l. lehre und Tehrg,
in an wnoigned crticle entitled "Vilmars Lehre won Jab uvnd Kirche,® VI
(1360), 13«23, sajd that if Vilmar is correct in saying that a pastor cen
impart the Holy Ghost only when he has the Holy Glost himself, then every
pastor mist be a true Christian end the whole history of the Church depends
on this fact. This, lowever, is the Donatist heregy, which Vilmar
explicitly rejected (Cf. suprs, ppe 34, 57, and 389}, Iehre und Tehre
furthermore said that Vilmar believed thut pastor himself Jmperts the
Holy Ghost not from the Vord and Sacraments but from himself end thet |
souls receive lifc and gelvation from hilm and only be can give then
because he is in Christ's stead zs e minister of the Tord and Sacrauents
{(VI, 20), Vilmar certainly did not believe ihat the ministry end the
gifte of the Holy Spirit in the ministry are in any way separaied from
Gode The pastor lmparts the Holy Spirit only becauss he has been given
the gifto of the Holy Spirit in loly Ordinetion (I Tim. 4314}, That this
gift wes veceived from the apostles (I Tim, l36) and contimued in the
laying on of hands by the presbytery (I Tim. 4314 and I Tim, 5:22) is -
undeniably a doefrine of Holy Seripture. The ninistry comes from Christ
(ce, supre, pe 84), That the imparting of the gifts of the Holy Cpirit
occurs ocutaide of the Tord and the 3ecraments according to Vilmar is
ridiculous, since both the lutheran Symbols and Vilmar agree both Holy
Order {Cf, guprs, v. 84) end Holy Ordination (Cf. guirg, ve. 90; ave
Sacraments. lebrg und Vehro also 2ccused Vilmar of mot tacdng I Time &3l4
into consideration aleonz with II Tim. 136 and thus lgying aside an essential
part of apostolic example (VIII, 114). Vilmar cites both passages together
88 proving the sase thing (Cf. gupre, pe 23). Finally Iehre und Fehve
sald that Vilmarts doetrine of the minisiry and of Holy Ordination was
sheer Romanisn and not in mceordance vith tho dugsburg Confession (VI, 20).
Vilmar, of course, explicitly rejected those concepts concerning the
mindstyy and Holy Ordination in which tho Roman Catiwlic Church erra
(ce, Suvras, wp. 84 end 89). He insists that his concept of the ministyy
and Holy Ordinastion is the tesching of the Lutheran Symbols (C2. guprs,
PPe 8&, 85’ and 88)-

40viinar, pie lehre vou geistlichen imt, ppe E9£L.
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states thot it was the right of the people to chnoge bishops and that
ordination vwes nothing move than en approvel of this choice, he shows
that he was not sufficiently clear on this matter, since this theory was
cengured alreacy in the third ceniury and from the fourth century on wes
forbidden on the ground thet 1t wus entiseriptural. This wes an influence
from the secular order, but from the stendpoint of Church ovder it is a
histqrica_}_ and legal error. 4nd this does nol agree with Apology, Article
IV, whbich insists that the roformers want to retain the camonicel form of
govem'aen'b.["l

Furthersore, the sectlon in the Tractatus which quotes I Feter 2:9,
doez not prove that the ministry cones from the people but rather
emphasines the necessity of the Church's having e ministry ordeined
by pastors because the bishops refused to do so. Eul it doss not
sgy that the plecement and ordination of pmstors stems from the lay

congregation as over ageinst the clergy. The antithesis is not belween lay

Z"lIbid., Pe 91. Here Vilmar's understanding of the Tractatus could be
dquestioned. Tractabus, 70, seys that this right is a giftu properly given
to the Church, vhich no wmen authority can take from the Clmrche It should
be noted, however, that this is given fo the *Church,” mol to the "lally,.®
A3 far as Vilmar's understanding of the phrase "nothing else than such a
ratification" is concerned, Dr. Arthur Carl plekorp, in an article entitled
"The Sacred liinistry and Holy Ordination in the Sacred Scriplures and in the
Synbols and Liturgy of the Church of the iugsturg Confession® (Una Santa,
%1%, [St. Hichael's Day, 1953), 9) writes: That the Church clearly has the
right %0 elect and ordain ministers Wa very common custom of the Church
testifies, For formerly the people elected pastors and bishops. Then ceme
a bishop, either of that church or a neighboring one, who confirmed the one
electod by the laying on of hands; and ordinstion was nothing else than such
a ratification. Afterwards nev ceremonies were added, nmany of which Dionysius
desoribes.” It should be moted thet the "custol! here referred to was not
Ordination, tut the postwipostolic mode of eleciing t!se pastor or biahop
and of ordaining or consecrating him. The firsh ~mbithesis is between an
election of the pastor by the people of the parish or diccese an arbiirary
gelection of the pastor by higher authority; the second antlthesis is between
the simple rite of Ordination or Consecration ly the Layingwon of Hands on
the elatorate ceremonies into which Urdimmtions and Consecrations have
developed in the late Hiddle Ages.
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congregation end clergy but between the Church (including pastors) and
bi hOPS 042

Holy Ordination and Practical Theology

The formula for edministering Holy Ordinatior which Vilmer favored
s b h trealitional form thet had been used in ths Church of Kurhesson.
This form, he scid, originates with Luther and is a masterpiece which
ought not be {1:3.3e:z».:'t:c‘uad..Z"3 It clearly shows what the ossence of Holy
Ordinetion ie,t

As for the place, Holy Ordineticn should take place before the
altar, although whother or not the congregation is present is immaterial,
gince thic is primorily en act between the ordinstor and the ordinand 49

s for the time of Holy Ordination, Vilmar noted that the Roman
Catholic Church crdains on Ember Ssburdays. These four great seasons
wore designeted for penitence and prayer; to pray God to give His Church
worthy priests, This is, saidd Vilmar, & Cine exempls of the catlolicity
of the Church: where priests ell over the world are ordained, end the
Church all over the wrld preys for them. In our Church, the situation,
he said, is all bwoken up, mangled, end individualized, Ve need to adopt

such a practice »s the Roman Catholic Church ha.s.‘%

4271]:0&1', Die Lehre j_t_)_n_} geistlichem Amt, ppe 90<91.

&B\Ti_bnar, Lehriuch der Pastoraltheologie, p. 134.

44___2_;?; Pe 89,
4333nar, Lehubuch der Pastoraltheologie, pe 134 This practice
is not in keeping with the historical Church.

%Mo' Pe 13%.

'S80 (1 [ nd IFal
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The begtowing of ordinetion as such, said Vilmar, belonga for the
most part in the realm of Church lawe. On this basis, ordination must be
performed only Ly the superintendent of tre clergymen in question, both
as fer oo recognition and the astual performing of the aet are concerned,
Ho mixed lay end clerical consistory and especially mo secular authority
is to become involved in this, The responsibility for ordinations must
rost personally with the head of the church body. Therefore, ever though

each pastor has the spirzitusl power (geistliche Macht) %o ordain, ho may

not actually to do because he i9 nut in a position to agsume the response
ibilities connected with it, The examination of ths ordinand then must
be authorized only by the one who is in a position to oversee the whole
church body and hes the spiritval position to guide and guard the ordinand,
even though the actual examination of the ordinand's lmowledge be perlcrmed
by someons elses’

dnother theory to which Vilmar was opposed is the idea thebt only one
who receives a cell into & parish is to bo ordained. Urdination, he said,
cugstomarily demands tho soecalled titulus, 1. e., o sufficient ceuse %o
ordain a candidate. In just what this bitulus consists in the ILutheran
Church 45 often very unclear, and even in recent years the most absurd
essertions have been made in this respecte The designation originated in
ths. medieval Cinwch were a guarantee l’?‘la\ denmanded that no penniless begoars
b ordained either to put the holy office to shame or to bring upen the
Somus emeritorum a turden too beavy to carry. The titulus is of three
kindas 1. the titulus mensae (that the bishop will care for the suppord
of the ordinand), 2. the titulus patriponii (that the ordinand has

4T14d,, pps 131-32:
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sufficient meane to live um), or 3. the titulus boneficii (thet he has a
place to mainteln himself), Therefore, it follows that not every
condidate thut seeio ordination should be ordained, but that only those
be ordained for whow the Church can pzovide, in ordained candidate
cannot abandon himgelf to poverty but must be able to supyort hinself,
It follows then also thet those candidates wihw teach in the yublie schools
should be ordained becouse they bave e Lifulug pensae. Furthermore, Le
sald, an ordainsd man iteaches differently from an unordained men, But it
is very absurd that the idea persists in the Iatheran Church that one can
e ordained only when he receives & chureh, as though ordination were

determined only by the titulus beneficiil. The Roman Catholice Churech ordainsg
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immedistely as scon as she can uss @ candidate

,
Lk

Churchewond rightly so., The lutheran Chureh pust do this too.”

RN NN

Again not everyone will agree with everything that Vilmer had to say
about Holy Orders end the Sscrament of Holy Uxdinatlon, but considering
the low point 4o which the doctrimes of the minisiry and Holy Ordination
had sunk in the Iutheran Church and the insidious influence that Reforaed
teaching had had on these two areas of doctrine, Vilmar did the Church a
great sorvice in pointing out once more some of the Scriptural and Cole

fessional prineciples that govern Holy Urders and Huly Urdinatlion.

“1e4d., pp. 132433
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CHAFTER X
HOLY CONRFIRMATION
Yhat Holy Oonfirmation Is

fioly Confirmation Jo the first of the actions of the Chuprch discusaed
80 far in this paper which Vilmar did not insist waz a Sacrasent, although
ho did use the Terae hore at times. This, of course, is in keeping with the
Lutheran Symbols,

fievortheloss, Viluar seid, Holy Confirmation is nol an emply ceremony.
It has its Seripturel basis in Acts B3l4=17 end 1936, It is the laying on
of hands for the Luporbtin: of the Holy Spirit with prayer. Holy Confirmation
follows Holy Baptiam to strengthen the life germ implanted in Holy Saptisn
(to use an ajostolic pictures ths waterin; vhich follows the planting).
Holy Confirmation is pot only the externsl confirmebion of Baplism bub
particularly the inperting of a Ycharisma®; therefore, 1t can only be
Inparted to and received by those who are ready to uwse the grace imparted

t Holy Baptism,® (Vilmer ropeated this idea in his Prahitische Erilasmung

Sea Neuen Testament <)

Confirmation, Vilmer said, has been looked upon in the Church ithen as
the entrence into the militia Christl, the entramce inte the ranis of mature

Christians, ‘Yhe Lutheran Church in general, howover, has hmadled no holy

action so carelessly as lioly Confirmationy; and this carelessuess is & aign

1a, F. c, Vilmar, Dogmatlk, herausgegeben von Dr. K. ¥, Piderit
(Guetersiochs C. Bertelsunann, 1374), II, 227,

24, F. C. Vilmar, Proktische Erklecwun: deg Nouen Testanomts
(Guetersiohs C. Bertelsmamn, 1579), II, 33e3be
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that she hag forgotien to far Wwo groat an extent the essence of the
Churche~the porsonal presence of the lioly Spirit, Unly & few prowvineisl
churches have reteined in their Church Urders the essence of lioly Confire
nation in its Seriptural and traditional significance-eainve all others,
the Church of Hesse :

OUne cannot deewy the fact enough, Vilmer remaried, thet in so mony
evangelical territories decd Oribodoxy and Plebism anc unbeliel huve
become so girony thuat the reality of the imparting of the Holy Ghost with
the laying on of hands hus been forgotien, so that mow loly Confirmation
in many churches is nothing more than a Wfatherly exhortation,® 1. e, &
talk by the pastor o the children wio sitand arcund the im and huve
sentimentelly hended out to them Bible veraes and pious & z,t,hue."

Todey, complained Vilmar, jeople no longer belisve In a real :mebing
of the Holy Ghoat, and therelore, they interpret lHoly Confirmation as a
renewal of the buptismal wow or (as in the Fomeranisn Church Order of 1563)
8g & sign to the confirmends that they eve really Laptised, or as a vow by
the confirmands. In general, teoo, the Hvangelical Cinwreh hag, by an undue
emphasis on Holy Confirmation, degraded the weaning of Holy ns.pc.mm.5

Holy Confirmation is mot a renewsl of the beptisual wwe. loly Zaplisa
needs no wnfirsetion. It is frue thet Holy Confimuation imwlves in a

gense a promise (but not o vow)eea promise to sulmit onegelf to the obedience

HNiloar, Dopmatdl, IT, 227=28.

4:1. o G, Vilmar, vie der Thatgachen wider die Theplogic dex
Hhetorik, dritte éuflago harburga S. Ge Livsohing, ..:*361,5, pe 60,

Vilmar, Doguatik, II, 223.
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of the Chureh, which is wothing else than an expression of onefs willinge
ness to have the Ioly Ghost impm'téd to him. lor is lHoly Confirmation an

entrance into the adult world; rather it ig an entrance into the nilitia

JT ghz'ytrl.,‘fJ for which gifts of the loly Splrit ave bestowed. Hut one should
never conaider this eet the wost imporiant aet in the life of a Christian,
and give loly Baptisn and Foly Communion & ascondary place. For ithi
E reason, all of the fanfare that is often associated with Boly Confirmation
b Aol 5 ?
snould be eliminated.

furthernore, in order to receive the gifts of ths Holy Ghost, the

confirmand must have @ right will and not reject the Holy Ghost in order

| to benefit from this laying on of hends, Rt if it should hapren that the
pastor is an uvnbeliover, this does not invalidate the imparting of the
foly Gins‘b.'3

The formule for bostowing loly Confirmation in the Hessian Church

Ordor of 1573, read thuss “ieceive the Holy Ghost, defense and yproteciion
from ell evil, strength and aid for all good from the merciful hand of God
the Father, Som, end holy spirit,s? (In 1657, a second form wes added:
PGod the Father, Son, and Holy Spivit give you His grace, cefenso and
protection from evil, stremgth and aid for all good, for the sake of the

precious merit {Verdienst) of our only Redecmer. :-‘.man."la')

bgupra, pe 98

74, Fu . Vilmar, Iehvbuch dor Pastortheolopie (Gueterslohs Ce
Bertelsmam, 1372), pe 130.

Nilmar, Pommatik, II, 228.
Milner, Lebrbuch der Pagtoraltheologie, pp. 13031
104, ¥, C. Vilnar, Gegchichte des o nfessionostandes der gvengelischen

Kirche in Hesgen (Merburgs N. Ge Blworitsche Verlagobuchaandlung, 1360), pe
256.
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The question now arises, sald Vilmer:- is this formuls, ®lsceive the
Holy Spirit,” etc., only an empty phrasc or is it the sign of an actual
fact that occurs st the moment that it is spoken? The “"rhetorisians" do
not hesitate for a noment, They sey vhat it is an expression, a formula
and nothing mowxs; il is a wish, a nice thought, and the laying on of hands
is mothing more than & ceremony, scme sort of ar inwluntary movement of
the hand, & sort of rhetorical gesture Wy which one points cut the
Individual to whom he wishes his "X." In 2 wzrd, the confiming pastor
who lays on hands and imparts the Holy CGhost ig conaldered nothing more
than a rhetcer. To Vilmar this was an abomination, notl only because of
what the Church Urdexs say, that thsy appeal to the "prophetlc and
apostolic Church,® kut also because the imparting of the Holy CGliost
through the loying on of hends is in Hboly Seripturc. Vilmar considered
it godleas to thimk that these are figures of speech and emply ceremonies
because the Church imows, he sald, that she has inherited throvsh the
generations the imperting of the Holy Ghost directly from the life of
Christ in the Flesh and from the apostles, and beceuse she kpows and has
experienced that those whn sre confirmed (and pastorg who are ordained)
really receive the Holy Ghost and that pastors really impart the Holy

Ghost when they do it according to the orders of the Chuwchel™

Lysinar, ple Theologie der Toataechen, pp. =53, n exticle fn
Jshre und ‘ehve, by Professor Friedrich fugust Creeumer, entitled "Ueber
dio oaorerentals AutPassung der COnfirmation,® VITI (1362), 11016, teok
issue with Vilmar's concept of the rite of Holy Confirmation. The author
sald that Vilper was wrong in saying that the laying on of hands in Holy
Confirmation makes the confirmand a worthy guest at Holy Communions (To
theSauthor!s knowlodge, Vilmar novhere spoke of Ioly Confirmation in terms

of uaking anyone worthy.) Nor did Prof. Craemer agres that Holy Confirnation

is baged on Hebrows 632, acta 3i1lé=17, or dcts 19:5-6, (It is truo thal
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the rite of Holy Confirmation es the Chureh hes it today dues not go back
in an unlwoken line o the Iook of dcts., Vilmar himgelf admitied that
Holy Comiiriation as such, according to the Luthsran Symbols, is a rite
veceived from the Fathors (Gf. guprg, pe 0je Bub Vilmarts basic
argument is the {act that nowhere in the New Testument ave hands ever
laid on anyons without an imparting of the gifts of the loly Giost. The
loying on of hends is pevey an eanpty ceremony (Cf. sucre, pe 90)o Vilmar
algo reminded the Churen that the laying on of hands, according to the
Epistle to the liebrews, is a boglp doctyine (Cf, gupre, pe 90), vegaciless
of vhether or not the rite of Holy Confirmation which the Cimzrch bhas
today continued in an unbreken guccession. Dut Professor Cracmer
contimued to avygue thet Confirmation ls not a Sacrament, nor a sscramentel
character, nor a sacrascatal act. Bubt Vilunay sovhere called ioly Cone
firmation anyuwore sacrasental than was the laying om of hands in the lew
Testament. Profegsor Cruomer also disagreed with Vilmer, vhom he quoted
as saying that one who 1s baptiszed receives the gifts of the Holy Ghogt
in Holy Baptism and that 1t is vow the duty of the Church as an eatablished
organisation to develop these gifts, to uncover the richmsss of buptiswmal
groce and to keep awwny from the baeptized all harmivl infivencese--through
the graco bestoved in Holy Confirsation. Fhether one agrees or not wilh
Cracmer depends upon whebhsr he ecnsiders the laying on of hands effeciual
and "exhibitive® or vhetorical. FProf,. Crasmer was obvicusly what Vilmer
called a “rhoetor.% Croemer further asked:s "Does it follow that since the
apostlea laid hends on the baptized in thelir time and periormed a creative
act (1), that now the Chuvch should adapt this fact for herself end e
sure thut the laying on of hands by pasiors is the same creative acti®
Vilumer enswered thils question when he said that there is no Seripturel
reason to believe that any of the gherismata were token away £ the
Church in posteipostolic times. %he reason that the Chweh has ioal =0
nmeny of these gif'ts, which are often given through the leving on :;.-";’_

hands in the lew Tegtament, is not that they were taien awsy Iubt rather
that the Church has tecome indifferent and has lost her faith in these
gifta (Cf. supra, pe 24)e ivofs Craener furtber agserted thal Vilmaw
should have read vhat dvbicle XIII of &l . Apology has to say about Holy
Confirmetion. He did (Cf. gupre, ps 30}, #nd finally Prof. Oraemer

said that Vilmer's concepbion of loly Confirmation shows that he was on
the Proad back to Howme.® Dut Vilmar mowkere, o the author's inowledge,
compared his concopt of Holy Confirmution with that of the Sacranant

of Holy Confimmation as understoud in the Howan Catholic Church, nor

4id he apyeal to eny Roman Catholic sources as cowo‘mraticp for his
stetementss Rather, he appealed o loly Seripture, the Lutheran Symbols
and the Hessian Church QUrderde
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floly Confirnation end Practical Theology

Holy Conflrmatlon 1s, of ccn;rse,‘ tc be preceded iy a course of .
ipgtruction. This ia not a full scale insiruction in religion, Vilmar
enphagized; nor is it teaching a system of doctrine and practice, nor is
it a course of introduction to Holy Scripture, Rathsr it is o bte an
ingtruction in the teaching on the Church, on the cubtpouring and reality
of the Holy Ghost, on the three Sacranents, on the theolegy of jrayer, and
also instruction in the prectice of prayer, Zech cowrsse of instruction
dare not bes only teaching, tut reather a fixing of the will to wani to
recelve the gift of the Holy Spirit. The reality of the presence of the
Holy Ghogt end of Christ must bo impressed upon the children-eprasented
as a reality that caxmot be doubted (especially the prasence of Christ in
the Holy Fucharist), In addition, the pastor should alweys jrepave
carefully for each leoson and begin wnd close each class with a prwer.l?'

First is to come imstructicn in the Liturgy, followed by inmstruction
colicerning the Sacranments {tut not as though one were teaching matuve
pestors); then instruction in prayer. (The child must prey in the presence

of the pastor so that he cen see to how great an extent the childt s thoughts

have formed,) The Our Fether and the Creed are to be prayed every morning

and et fixed times for prayer, The Ten Commandments are to be prayed

evory konday. #nd the children ave to be instructed how to pray upon entering
church (where most people today, said Vilmar, bow their heads without

thinking) and upon leaving church, i. €., the Our Father. They ave %o be

12viiner, Lehrbuch der Pagtoraltheologie, pps 12723,
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instructed in prayers at recelving Holy Communion, table jrayers, evening
prayers, collects for special preyer days, the common prayers of ths
Chureh, prayers at one's dally tasks, end in the confession used at
Holy .’\.bs-.olution.lg'

In crder for a child to recelve confirmation instructions he must
e able to fulfill the following requirements:

1, naturity in reading sbility,

2« Imowledge of the oks of the Bible and ability to look up .
passages,

3¢ generel knowledge of Bible history (Law and Gosioel, life of
Jeaus), .

4e wvbility to memorige the catechism,
5, ability to memorize Blule verses (minimum: 40-50),

6. ability to memorize originsl Lutheran hymns, at least the
wost important alenzas.

Basically, seid Vilmar, one's method of confirmation insiruetion
depends upon vhethor one holds that Holy Confirmation is an aet in which
the confirmand pegeiveg something oz whether he does sowething; or does
the doing depend on the receiving or vice versa? 1. €., can e child
upon receiving the Holy Ghost be admitted to Holy Communion as a fyuitful
member of the Christian Church, or is he only teken into the fellowship of
Christians on the basis of his vow? Without a doubt, in the Hossian
Chnrch, ths former is the casgdl? ’

There has never been any universal agreement, noted Vilmar, on the

13&" LPe 128-29.
Mm_dc’ Pe 127,

L1big., p. 126,
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ege at vhich a child should bs conflrmed. In encient times it was the
opinion thut jrayer { bet) should begin at the end of the twelfth year
and thet Holy Confirsation should follow in the thirteenth since the
Latural cevelopment of the cbild's understanding ripens at about this age.
It was also remembsred Lhabt the Isremelite children began to teke part in
the feativels at this age, This was the rule in the Hessian Church, he
sald, until 1726 (and still was in the Homan Catiolic Cimrch et hls time),
But from 1720 te 1772, the age of confirmation was set at fourteen; from
72 to 1800 it wvaes set at thirteen ysars and two months, 4fter thet it
vee again established at the age of fouriteen, In opposition to thig
practice, Vilmar said, it ought to be noted thet just about at the age of
fowrteen, girls arc at o different stage in their development from boys.
Therefore, the differences in methoés of imstructlon often must be groat.
It is pounible, however, Yo divide the sexes to solve this pmblan.le

(The churchos of Hesge hed the practice of iweping e baptismal and
confirmation record book. Zech page was divided into two columns: on
ong gide was rvecorded the time of Daptism, and the other side was lefi
blank so that there could be recorded in which year, month, and day the
baptized child mede confession of his faith before the church and Ly the
luying on of hands wes admitted with the other believers to the Holy
Bucharist, &)

As far as the date of Confirmation is concerned, the Church Urder

directed that it should tske place at Eagter, Pentecost, and vhere

101bide, ppe 126-27s

27 pemilius. [udwig Richter, editor, *Hessische Kirchemordmunges1566,"

Dig gvangelischen Kirchenoxdmuncen dog J6ten. Jahrhundort (Weimer: Verlag
dos Lundese- Industriecomptoirs, 1346), 11, k.
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neceggary, ab Christmas. &after the children have been instructed, _thaﬁr
arc to be examined in the church before the pastor and elders. On the
dey of Confirmation they are to appear with their pavents and sponsors
at the church, wiere, alter an oddress by the pastor and after :;. prayer
by ono of the sponsors concerning their exemination, the children are
conuended to the congregation and confess their faith by answering the
pastort's cueptions. Then follows the pastoris prayer and tie lgying on of
handg, The rite is clougsed vith Pgalm 23 and a prayers & second shorter
form goes as follown: address to the congregation, examinatlion and cone
fession ol faith, laying on of hands and prayer. 4t the communion,

oy
several of the elders or the sponsors precede the children.l“’

* % % ¥ ®

Frobably in Vilmar's concevtion of Holy Conflrmation more than any
other teaching, he would be faulied by many who call themselves Iutherans,
8inece the Lutheren Symbols have so little to say about Boly Confirmation,
it is a subject which has lavgely been ignored in the lutheran Church,

It ought to be pointed out, however, that Vilmsr!s chief argument for

his conceph of Holy Confirmation is the fact that the laying on of hends
wes performed in the New Testamsnt in order that beptized Christians might
roceive gifts of the Holy Ghost and the validity of this ectlon was never
abrogated, It would be very interesting to nake a very thorough liturgico=
historical anslysis of Vilmar's position to reveal what defects there ave

in his assumption.

18114d,, p. 295



CHAPTER XI
THE OTHER "SACRAIPHTAL 2CTIOHS®

about the remainder of the acts which Vilmar categorized as
Ysecremental actions® he had comparatively little to say. These included
the pastor's blessing of Holy latrimony, Holy Unction, and varicus other
blessingas. Most of these acts he discussed almost exclusively from a
practlcal point off view rather than {rom a systematic or exegetical

poinu of viow,.
oly Hatrinony

feecording W the Hessian Chureh Order of 1506, Christien marriage is
the divinely ordained, lawful joining together of a man and e woman; they
are joined togethrr by God according to His Tord and command in good
consclonce, mutually congenting to live with each other to the end of
thelr natural lives in godliness, modesty, and righteousness; through
go0d and evil #imes they will resolve to beget children and raiso them
to honor God and His Church and the consregation; they will resolve to
avwold unchastity end live lives that show that God has given each to the
other to help the other not only for this life btut for eternal life,t

On the basis of this directive in the Church Urder, Viluar noted that
marriage as such is an institution that was establishod long before the

Chrigtian Church existed {(not only among the Jows but also awong the
heathen), Therefore it was imstituted by God according to the plan of

Lienidivs Ludwig Richter, editor, “Hessische Kirchenordnunges1566,®
Dige evangelischen Kirchenordmungen dog léten. Jahrhundorts (Weimar:
Verlag des Landese Industriecomptolrs, 1346), II, 297.
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ereation, not according to the plen of sulvation. But Christian marriage
isy, of course, included in Cod's yplan of salvation. So marriage for
Christians has o be sanctifieds Iy the pastor's blessing of a marriage
thon the whole wmerried Life in all respects is put into the service of
selvaetion, so that o man and his wife are together for the purpose of
leading each other and their family to the Lord and keeping them with Hinm.
That is the genersl meaning of the marriage blessing. By this blessing
marrisge is made an institution for the propagation of salvation. A
Christian famliy is thus founded on whalt the whole history of salvaticn is
founded. Then tco, by tho blessing & marriage is declared forever binding.
4s far as thal goes, he said, the eancient Church was correct when it called
every unblesed marriage concubinage, and r;afusal to receive the blessing
of the marriage was looked upon as falling away from the Church. Tarcugh
this blessing, merriage receives a spiritual chavacter, end only in this
way does marriage become a type of the relationship between Christ and iis
Church (Ephesiens 5:22{%,) Without the blessing it is unthinkable that
Christian marriege alone is e type of this relationohip betwoen Christ
and the Cm.z:p:r.:h.2

This blegsing, necessary for a truly Ckristian sarriage Vilzar
ineluded in the "sacramental actiona.“a fut Holy Hatrimony itsell is not
a Sacranent whereby communion with God and with Christ is made without
meens.# Although Holy latrimony receives senction in the New Testament,

25, ¥. C. Vilmar, Lehrbuch dex Pastoraltheolopie (Guetersloh: C.
Bertelsmann, 1872), ppe 135=30.

BMH Ppe 136=37.

4. F, G, Vilnar, Theolocische dioral (Custersloh: Ce Bertelsmann,
1871), 11, 128,
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1% cannot on thai basis be equated with the gifts of grace that specifice
ally btelons o Carisils realm,”

Hevertheless, oven though ibly Hatrimony itself is not a Secrament
equel to Holy Beptlsm, Holy ibsolution, and the Holy Eucharist, it must
be  performed within the Chureh and according to both Church and state
laws, For exumple, the Church Urder seid that clandestine marviages,
without the anowlsdge and will of others, especially pavents, in whose
Jurisdiction the children still are, or of guardians, can neither be
praised noy justilfied because it is not in accordence with God's %ord
and not recogmized by the empive; and bocause such a marriage has been
begun in an evil and disorderly manner, the couple is justly to be
punished according to the circunsiances of the crime by loth the
government snd the Church, in the same way as those who have premarital
relstions (die go voy dem Kirehgangk (1) sich heimlich beschiatfen).®
‘ Cn the basis of the Church Urder Vilmar was very mueh opposed to

civil weddings. The so-colled civil marriage, he said, is nothing more
than & retrogression to heathenism, which is slowly and laboriously taking
over. 4s far as the Cluweh is concerned, this is concubinege. Those who
have only a civil merrisge performed ave not a Christian married couple.

In recent times, he sald, civil merriege has been highly favorede-a radical
depavture from Church Order, From a yolitical point of view, Vilmar sald,
eivil weddinzs may be permitted to the sects, to apostates, and to the

excommmicated, But as far as the Church is concerned, it is absolutely

4, ¥, G, Vilmew, Dognatik, hersusgegeben vom Dre K. W. Fiderit
(Gusterslohs C. Bertelsmen, 1374), II, 225=26e
®Richter, Dl evangelischen Kirchenopdmunzen deg léten. Jahrhundorts,

I, 297.
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to be abolishodesboth the general civil marrisge and the obligatory civil
marrlage. Such eivil marciages uust be opposed with all the disciplinary
means that the Church has at her disposale’

Before ono is married, sald Vilmar, he must have a marriage
oxamination, This practlee wes almost universal in the Imtheran Church
and her Church Orders. Its purpose is to see to it that m one enters
into marriage whe doea not have a knowledge of Lutheren teaching, 1. e.,
wiw does not now the catechlism. &nd the catechism should also be used
extensively in the Christian home_. It must be the irreplaceable basis for
Chrigtisn hone 1ifo, and the pastor must see to this .8' ’ This is in keeping
with the demands of the Chuprch Ux'der‘-g

The only marriages, however, vhich Vilmer forbade were those forbidden
in the 0l¢ Teogtasent Laws: relations of consanguinity and affinity.lo

Other than this, Vilmar had very liittle to say about Holy Matrimony.
The primary consideration was thed it take place within the Church and

with the Church!s blessing.
Holy Unction

Holy Unction, tco, 1s included by Vilmar under the "sacrarental
actions."* But he carefully distinguished Letween Holy Unction and

Tyiinar, Lehviuch der Pastoraltheologie, pps 136=37
Sia., o 177 |

i g;mcmer, Die evengelischen Kirchenordmungen des léten. Jahrhunderts,
¢ ] . .

Wvyiiuar, Lehrbuch dey Pastoralihoologig, Pe 139,
11viinar, Dosmatik, II, 225
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Extreme Unction. Ixtreme Unction, which certainly goes back to very
early times, Vilmar sald; is not Lased on demongtrable apostolic
ingtitubion, since James 5iléeld prescribes unction but not Extreme
Unotion. Holy Unction is to bring about the recovery of the sick,
vhereas Exireme Unction is an operation which impar‘l;s powers for this
1ife (Pricat, Frophet, Hing) and that is the way St. James presented it.
To use Holy Unction as prepsvation for death at least contradicts Old
Teptament tradition, and there wuld have to be very explicit instructions
t the conbrary bLefore Latherans would find it wise % reingtate Extreme

Unetion instecd of loly Unction proper.
Uther Blessings

In generel, Vilmar deiined any blessing as more then a proclasation
(this was mwmething for the rhetors); rather it is the separation of a (
perticular object to a holy use, o an unchangeabls purpose, to the service
of God, Everything unapiritusl and ungedly is rojectcds The naterlal
wrld is thus brought under the rule of God by blessing and is sanctified
to the service of God, ¥e pray that God will sanctify the blessed objects,
protect them, and keep them in His service, Under objectas to bte tlessed
Vilmar included explicitly churches, burial plots, and corpaes.+*

In addition, Vilmar included the churching of women &8s an important

"gacramental action,’’> Lven as late es the early ninetecnth century,
Vilmor said, it was considered very importent that no motber of a newly

12 140«4le This concepd
Viluar, lehrbuch der Pastoraliheologle, Fps lil=t:e
sesms o be v;ry similars-t; ¥hat 15 cowonly knows as the "sacramental.”

B-SJ'-‘E'.QD Pe 32.
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ora child return to public scciaty_ before being churched, Furthernore,
it was the ruvle thait the voman would go to the eltar and oifer a gift.
The basis for thls custom lies in the Old Tegtament purificetion of women
(Ieviticus 1234). This todily uncleanness was trensferred in the Hew
Testement to & spiritual wmcleanness, an opinion held by the Razerites
(The Eastern (prientalisch) Church holds as did the Nazarites that a child
should not be baptized belore the eighth day, and the mother, even if she
dies in 't-he:’::reas,n‘aj;::@, should not receive toly Commmion bofore being
churched.) Jnd for a long time it was the custon mot to btury an unchurched
wonan in the chu ehyard but outside it or at leest along the wall and then
to surround the grave with e fence, Iluther condemned this practice
vehemently, but it continued, e» ge; in Marburg, until the end of the
seventeenth cenbury. Churching, however, is wot to be considered a
supplement %o Baptlsm, Wt a yraﬁ"er of thanks and supplication by the

L

congzresation for the mother
kR ER

In gpite of the fact that Vilmar had so litile to say sbout the
lesser Rpacramental potions® one csn see that the same prineiple ia
involved hore 8s is basic to the cther “sacrawsntzl sctions,” 1. 0., thal
vhatever acts the pastor pevfrous as a ropresentative of his ofiice ang,
therefore, of Christ ave "exhibitive;" concrete, creative acts, works of

the Holy Ghogtewand not mere deci&fé‘éiéns; and wishes, here again, as :m
the preceding chepters, the bagic difference between the factualists

(Mwmi and the rhetoricians {Rheterische) is the dividing fagtoz-.

Yyimar, rehriuch ep pastoraltheologie, Pe 115¢



CHAPTER XIX
CONCLUSION

There are many people who call themselﬁes fatheran who will loudly
Gisagree with some of Vilmar's concepts in regerd Yo the Sacrament of
the Church. iand there are many others who will applaud his firm
convicticns and hail hinz as a staunch delender of orthodex Imthieranism in
the mides of theological chaog. But if one is o try to remain objective,
he will probably come ¢ a conclusion sumewhere between these two positions,
Vilmar wes certainly not the "Romanizer" tlat some inalsted he msed  Hor
wos he a perfectly confessional Lutheran.

It is difficult to deteradne exactly to which of the Symbols Vilmer
subscribed. He, of course, bound himself {o the thres Catholic Creeds and
'the'.{avgsburg Confession in kesping with the Church Order of 1566. He often
vsed the Small Catechism of Martin Luther definitively and at least menticns
the Smeleald Articles® and the Tractetus.’ The Cluweh Orders which he
followed.mention nc subsceription to the Formule of Goncoz-d,z" and Vilmar
does not seem to include it in his subseription either, Lack of formal
subseription to the entire Iook of Concord, however, does not exclude one

from the pale of Iutherenism.

Limenuel Hirech, Geschichte der neueren evanzelisohen Theologie
(Guetersloh: Bertelsrtlann Verlag, 1954), V, 195964

§u2ra, e 54 .

BSupra, e G4

“ans H. Yeisgerber Jahrbuch der Hessischen Kirchengeschichtlichon
!952%%’? m:ﬁ:;gbgn von Hugo Oruen (Dermstadts Hessische Kirchene
geschichtliche Vereinigung, 1955) VI, 7=13, has written an interssiing
article concernirg Aegidius Hunnius and his vallant bub abortive atiempt
to introduce the Fommmls of Concord into the old Hessian Church in the
s8ixteenth century.
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It ought to be noted, tou, that most of the theological works which
Vilmar wrote were wrlliten and published either shortly befors his death

&

or published shortly thereafters &1l but one of the theological works

aveilable o the witer (i. ¢., Gegschichte deg Konfessionsstandes der
evengelischen Kicehe in Heggen) were written within four yeers beiore his
lecth, This meanz, firgt of all, that his theologicsl position does not
vary a great deal; and secondly, one might validly infer thab the last
thirteen years of his life wors probebly his most mature, One ought also
remember, however, that the years during whick Vilmar wiote his theological -
wrks were very bitier years. He had been sorely disappointed in being
refuged the position of Superintendent and he was bitterly opposed to the
Reforred elements in the Church, This undoubtedly caused much of his
vehement rejection of the nonelutheran theology of the rhevors,
Fevertheless, for all of Vilmar's bitier polemics, he has made &
valuzble contribution to Lutheran theology in his firm insistence on the
absolute reality of the means of grece wnd of the tgacranental actions.® |
Vilmer in 1o way "spiritualizes® the acta of the Church, mor does he reduce
the Sscrauents to mere "declarvabicns of grece.” TYhen 2 Sacrazment is
performed, Vilmer belleves, actusl, positive groce 13 beatowed ond pothing
less than this will satisfy hime For Vilmar Cod is not a static God that
stopped voriing $n 33 A. D. and who now has people teolling abowt what le
did 2000 years ego. God is a living, active God who pours out grace on wem
every day throughout the year., Ibis, Vilmer felt, ws to be stressed
especislly in his day when the Reformed theologiavs were in the ascendency.
Today, “boo, it would be well if Iutheran theology agein stressed the

Secraments in their comerete reslity and in their centrality in the 1ife



of the Church.

as it is today,
contritution w
emphases on the

Intheronizmn snd
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“hen ¥rotestuniisa is depreciating the sacramental life
Lutheranisw in her saoramental theology has a very vital
nake to the Omwcehe, Jdnd Vilwmar with his strong positive

sacranental life has mueh to say oth to contesporary

o the whole Chureh of Christ.
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