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I am astonished that you are so quickly
deserting the one who called lyou by the grdace
of Christ and are turning t0 a different gos-
pel--which is really no gospel at all, Evi-
dently some people are throwing you into con~
fusion and are trying.to pervert the Gospel
of Christ. But even if we OR AN ANGEL FROM
HEAVEN should preach a gospel other than the
one we preached to. you, let him be eternally
condemned!. As we have already said, 80 now I
say again: If anybody is preachlng to you a
gospel other than what you accepted, let him
be eternally condemned!

Galatians 136-9 (NIV)
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I. INTRODUCTION

My first contact with a member of the Bahail
World Faith came at the age of seventeen in 1967,
That same year a study of the Bahai faith became my
required option for a unit on comparative religions
during junior religion at Milwaukee ILutheran High
Sehool. Unfortunately, it was quite brief and incom-
plete since it Was diffieult to obtain many published
materials on the subjeet. Even the central library
in Milwaukee had only a few volumes on this faith in
its wvast collection. This was due to the relatively
small number of works published and the extremely
limited circulation of those works. Fortunately, a
man and his wife who had made a pilgrimage to that
part of modern day Iran which had been Persia became
available for an interview. They were ardent believ-
ers and had a desire to share their faith with whoever
would listen. Listening to their story, as well as to
the history behind their faith, was fascinating. On
one occasion an evening was spent in their home view-
ing slides which they had taken while on a pilgrimeage
to the shrines and holy places of the Bahai faith
throughout the Mideast, It was an unforgettable ex-

perience.
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Through the years my interest in this unique
religion never waned. From time to timefduring my.
schooling, some newly published works or some old.
obscure volumes would surface and be brought to my
attention. After my arrival in St. Louis, someane
pointed out to me that there was a very active Bahai
community in the metropolitan area. When the time
came to choose a topic for a research paper, it seems
ed appropriate to utilige this opportunity for an ex-
tensive study of the religion. Easy acceés to such a
large number of primary'and secondary resources may
never again present itself..

Something must be said at this point abong’
terminology. Where does the faith get its name?
What is the meaning of the word Baha'i? This word is
derived from the title by which the found_er‘ of this
faith is known. His name was Baha'y'llah, which lit-

erally means g}ory of god.l This word is used both

as a noun and an'adjeétive. When used as a noun, it
indicates an individual who subscribes to the faith,

like the terms Christian, Muslim, and Buddhist are

used to identify the followers of Christ, Muhammad,
and Buddha, respectively. When it is used as an‘ad—
jective, it describes something related to the faith,
such as the Baha'i religion, a Baha'i temple, or a
"Baha'i meeting. The word Baha'iAiféelf is a Persian

word which literally means of glory, It is derived
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from the Persian baha meaning glory. When the word
was anglicized by the Baha'is, they included all of
the various diacritical markings which the woid pos—
sessed in the Persian language. This was later short-
ened to Baha'i., Webster has entered the word inte
~his dictionary as Bahai. Since this has‘become an
acceptable spelling, it wiil be used throughout this
~paper. It seems that even the Bahais themselves have
never bothered to standardize the transliteration of
Persian wordé into English.

What, then, is a Bahai? "A Bahai is a person
who accepts Baha'u'llah as his Lord, knows his teach-
ings and obeys his precepts} the Bahai religion is the

religian of nga.“z

q—

PR

lThe first a in Bagha'u'llah has the sound of a
in bat, and the sedond 2 has the sound of a in barn.
The I in Bahai, which iS a three syllable Word (Ba/ha/i),
is pronouneed llke ee in see, and the stress is on the
last syllable.

2Baha:u.!gorld Paith: Selected Writings of Baha'~
w'llah eand Abdu'l-Baha (Wilmette, 1llinois: Bahal Pub-

ish ng r™ust, s Do 1.




II. HISTORY

The birthplace of this mysterious faith was im-
N

the gnecient country of Persia, in a part which is now .
éndompassed within the borders of modern Iran. The

Bahai faith began on May 23, 1844, in Shiraz, Persia.

A young man by the name of Ali Mubkswmed, who became
known to his followers as the Bab (literally, the :
Gate), announced that he had come to fulfill a pro-
phecy and that he was going to prepare the way fopr .
the appearance of a great world-wide teacher. This
teacher would usher in an age .of lasting peace for
all mankind by creating a universal faith.

The Bahais claim that the oomingjgf the Bab
fulfills'the propheciés‘of several mgjor religions..
Approximately at the same time that *he Bab announced
‘himself, groups in America such as the Millerites and
scattered fragments of the Seventh Day Adventista
were awaiting Christ's second coming. The Bahais
claim fhat these Americans had correctly calculated
the right time but were waiting in the wrong place.
Furthermore, they claim that the prophecy which Christ
made conterning his-Seconﬂ Coming did not apply to -~
himself, but rather to another "messenger" of Goﬂ

They believe that the prommsed meaﬁenger was the Bab,

l

4.
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In order to understand the Bahai faith it is
important for one fo understand Islam. A knowledge
of Islam is as indispensadable to the Bahai faith as
the 0ld Testament is indispensable to the New Testa-
ment. The Bahai faith is an outgrowth of Islé&m, .
Islam, the last of the world religions (in opposi~
tion to the universal religions of the Bab and Baha'-
w'llah), contains a number of propheecdes which the
Bahais congider as proof that the Bab was expected.

After the death of Muhammad there soon devel-
oped within Islam a schism. Two different parties
each held to different theories of leédership, that
is, who was the rightéul successor (Caliph) and ruler
over the church-state of Islam. Thus the Muslim world
was from the earliest times divided into the Shi'ites
and the Sunnites, a division which remains to this
present day. But the divisdions did not stop here, for
within each of these two major branches are many bther
sects. The majority of the Shi'ites acknowlegges
twelve Imams (a sﬁccessor of Muhammad). The twelfth
Imam disappeared in the year A.D. 873 and the Shi'ites
awaited his return. This prophet, called the gglggl
by the Muslims, would not come into the warld ynannoun-
ced. They await his second coming as earnestly as
Ohristians -await the Second Coming of Christ.2

Later on another heretical sect appeared in

Persia, that of the Shaikhis,3 the followers of
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Shaikh Ahmad-i-Ahsai (d. 1826), He and other Shaikhii
teachers began preparing their disciples for the ex-
pected appearance of the Qa'im, the Twelfth Imam,
sometime in the near future. Some. of the Muslim tra-
ditions said that he would return after a thousand

4 the +time

years and, according to the Muslim calendar,
was close at hand.% All of the various sects within
the Shi'ite branmch of Islam were impatiently awaititmg
his retufn.5

- Pifty—-one years before the appearance of thex
Bab,MShaikQ Ahmad-i-Ahsai began preparing his followers
spiritually. He -did not find one person among all of
his pupils in Baghdad who realized the importance of
what he was saying. Not until twenty years later did
he fiﬁd a man whom he recognized as spiritually pure.
This was Siyyid.Kazim, whom he worked with'during the
last twenty years of his life. Before he died, Ahmad
told Siyyid to go out and search for a ﬁessenger of
God. He also put particﬁlar emphasis on the geographic
locality of Shiraz, and said that a double epiphany of
God was impending. Thislmeant that two messengers
would appear in the near future, one heralding the
caming of the next. .

Siyyid Kazim and his followers spreadkout to
look for the coming prophet ig the 1840's. This search
went on for many years. Siyyid Kazim died in 1843.

For a while his disciples did not know where to turn



for guidance.6

One night about five months after the death of
Siyyid Kazim, Mullah Husayn (a follower of Kazim) was
 entering the city of Shiraz after sunset. There he
was approached at the city gate by a man who wélcomed
him into;the city. This man, Sayyid Ali Muhammad,
was a merchant., At exactly twd hours andveleven
minutes after sunset on May 23, 1844, Sayyid Ali
Muhammad announced to Mullah Husayn that he was the
proclaimed messenger of God, the Bab. He took Mullah
Husayn with him to an upper room of a hduse in Shiraz.
To his great supprise,'Sayyid Ali Muhammad.
quietly infoimed him of his mission, and by
- reading to him portions of his writings, and
- answeyding questions about difficult points of
theology, convinced his guest that he was the
possessor of supernatural knowledge.’
He was the livingﬂfulfillment.of a number of prophe-
cies. This was the beginning of what was to become
known as the Baﬁﬁ.religion. This réligion sprang up
in the middle of an Islamic nation. Tt reached its
genith im nine short years. The Bahais mark this
meeting between Mullah Husayn and Ssyyid Ali Muhammad
as the beginning of their faith.
But not even all of the Shaikhis accepted
Sayyid Ali Muhemmad.' Thus "the old Shaikhi school
was dividéd into the 'Néw.Shaikhis' aﬁd the 'Babis'."8
Tﬁis is not surprisigg; fof there are thréé contra-

dictory theories regarding the initial claims of the
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Bab.9 At any rate, the majority of the old Shaikhi
school accepted him as "The Herald."

This new religion caught an very quickly after
the Bab's initial proclamation. It sdon~spread like
fire. Orthodox religious and governmental leaders
condemned it from its inception. They tried to get
rid of this religion by treating its adherents with
contempt and by utilizing various forms of social
ostracism. Such moves only fanned the flames Bf’the
mqvemenx. The new religion found its greatest recép—
tion in the arms of the lower class, but it gradually
spread among the orthddox religioﬁs leaders, the mer-
chant classes, and ultimately among the higher circles

of this feudal society.;o

In time, many eminent
scholars of the period were won over.

Finally, some ofthodox religious and govern-
mental authorities concluded that the only way that
this "heretical" religjion could be stamped out was to
capture the Bab. (They saw him as a threat to their
authority.) He was soon imprisoned and the autheorities
"instigated gystematic massacres of his followers."ll
After the first of these persecutions, the Babis were
compelled fo take up arms to defend themselves. A
full-scale war immediately erupted between this sect
and the Shah. The Babis had to resort to building

fortresses for themselves because the persecutions

became so vicious and deadly. The abominations and
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atrocities which the authorities perpetrated are al-
most unbelievablet! "His followers were also martyred,
in the most abominable ways imaginable-—beheaded,
hanged, blown from the mouths of cannon, burned, or
chopped to pieces."lzl The events of this era are -
summarized in this statement: "The massacres of the
Babis find their parallel in the bloody holidays of
ancient Rome."13 |

By joint.order: of some of the religious leaders
and state officials, the Bab was denounced as a here-
tic and instigator of rebellion. On July 9, 1850, he
was shot by a firing squad of 750 soldiers, under the
orders of the Grand Vizier, before a crowd of ten-
thousand people. It is amazing to learn that “of the
‘storm of bullets which had been aimed at him,'not one
had touchéd him; nay, instead of death they had brought
him deliverance by cutting the ropes which bound him,
so that he fell to the ground unhur't."14 Despite this
strange twist of fate, a second firing squad was assem-
bled and it finished the execution fopthwith.

The martyrdom of the Bab helped to spread his
religion throughout the country. It grew in increasgs-
ingiy larger numbers. Finally, many of the Babis esw
caped to foreign soil in order to escape the persecu~-
tions in Persia.

About two years later, on August 15, 1852, tweo

crazed young Babis attempted to assassinaté the Shah
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because they believed that he was ultimately responsi-
ble for the death of the Bab. A wave of horror sweph
the country. When the ecclesiastics and the state
officials learned that the pair were Babis, they used
that fact to discredit the entire Babi religion. They
stirred up public opinion and began a new wave of per-—
secutions which were even more horrible than the last.

The reign of terror which ensued was revolt-

ing beyond description. The spirit of re=- -

venge that animated those who had unleashed

its horrors seemed insatiable. Its repereus-—

siong echoed as far as the press of Europe,.

branding with infamy its bloodthirsty parti-

cipants.lg v .

In 1853 a Babi by the name of_Husayn Ali was
awaiting execution in prison on suspicion of being a
part of the ‘attempt on the Shah's life, which was
tantamouht to treason. He remgined in prison even
after he had been proven innocent, simply because he
was a Babi, The he and 150 other Babis were shifted
into an old subterranean reservoir, where it was hoped
that they would all die. Here he remained fav four
months in stocks and chains, He.later described that
piace as chilly, damp, filthy, fever-stricken, infest-
ed with vermin, and filled with an overwhelming |
stench, "We were consigned for four months to a -

place foul beyond cdmparison o« o .“16

It was while
he was in this prison that he experienced a vision of’
a divine revelation. In this revelation he was told

that he was the High Prophet whose coming was foretold
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by the Bab. He did not publicly reveal this revela-
tion until 1863, when he formally took the title of
Baha'utllah.

After this stay in prison Baha'u'llah and his
ﬁamily were removed from Tehran, where the prison
was located, and, alaong with a company of the follow-
ers aof the Bab, were exiled and banished from the
country forever. This began a period of exile and
imprisonment which was fo last for forty years. The
entire group was sent to Baghdad. The authorities
hopedithat by physically removing him from Persia
they would further weaken the remnant of Babi believf
ers who jhad looked to him for leadership since the

time of the Bab's death. They believed that the lack

of his presence would so weaken the movement that the
Babi religion would sqon die out.
It was near the end of his stay in Baghdad that

Husayn Ali declared his mission to the éomgany,of be-
" lievers and revealed himself as the High Prophet—-
Baha'u'llah. This occurred on May 3,.1863. When he
later announced his mission to the public, they went
wild witﬁrjoy. Most of Babis believed him and became
Bahais, a name which they have claimed ever since.17

At this point, however, another divigion

ocecurred, for a group of the Babis followed

one of the Bab's disciples who was known as

Subb~i~Ezal (Dawn of Eternity), who estab-

lished his headquarters in Pumagista, Cyprus,

and who proposed to carry on the work of the 8
Bab in the form given to it by his master. 10
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After this public announcement Bahg'u'llah was

continually persecuted by the Islamic hierarchy and
bdth the Persian and Turkish governments. He was
soon exiled to Constantinople following his ten year
imprisomment in Baghdad, but he remained there for:a
brief pefiod of. only four months.. Then he was moved
to Adrianople where he and his family and followers
remained for five years. In 1868 the Turkish regime
moved Baha'u'llah and his followers to the disease-
ridden prison in the fortress at Akka, Syria (now
Acre, Israel). There he remained until his death.

Despite %he fact that the government never

withdrew the prisan sentence, Baha'u'llah

lived the last years of his life under condi-

tions very different from what his enemies

had hoped., Once again, a stream of visitors,

people of every class and description, came

from the surrounding countries to hear his

teachings. And his ever=increasing followers,

now known as Bahais, took the life-giving

messa§§ from the Holy Land to the world oyt-

gide. :
Baha'u'llah died on May 29, 1892, eight hours after
sunset, at the age of 75. During his more ihan thir-
ty years in exile and forty years in prison, he wrote
over one hundred volumes. His family, relatives, and
elose followers who had accompanied him im$o exile
were not released until 1908, sixteen years after his
death.

Before his death Baha'u'llah was concerned with

choosing a person to succeed him as the divine author= .

ity, one who would provide guidance for the members
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of the faith, He feared that his followers Would
split into sects unless he personally named a leader
who was to succeed him. In his will he left his el-
dest son,- Ahdu'l-Baha (which means gervant gﬁ glary),
as' the leader of the.faith; He would interpret the
faith, buﬁ-no more.  *For at least another thousand
Years the Bahais believe there 2an be no one to bring
a new Revelation.PZO

During Baha'u'llah's lifetime, Abdu'l-Baha was
his closest companion. When his father died he bew
came the leader of all of the Bahais.even though he
was still imprisoned in the prison at Akka., He had
spenf almost his whole life in prison with his fathern.
Now he directed the affairs of Bahais éverywhere
through his voluminous correspondence. It seems that
most of the Bahais were willing to follow this new
leader, no mater what he claimed for himself. But
there were some who did not agree with him. Soon
Mirza Muhammad Ali became thé leader of the opposing
faction. .Almost all of the members of the family
sided with Mirza and Abdu'l-Baha was left alone. -He
responded to their disobedience by excommunicating . .
all who opposed him and depriving them of their live
ing allowaﬁcés.‘ There is even conclusive evidence
that on at least one occasion Abdu'l-Baha resorted

21

to assassinating a dangerous .persgnal eﬁemy, A

certain Mirza Yahya died after having his throat cut.
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But the Bahais have covered this up, or at least have
not talked agbout it. Even today they still speak
very highly of him as if nothing;qver happened:
From the beginning of the world until today
there has not been recorded any other such
person as Abdu'l-Baha. Infallible because
Baha'u'llah, the manifestation of God, had
decreed that he be so, he wasg still human,
elthough alwa§3 lelnely insplred and d1v1ne—
- 1y motivated.
It is also ironic that Abdu'l-Baha chose a title for
himself: +the Exemplar, ‘

After Abdu*l—Baha was freed in 1908, he made
extensive journeys throughout‘Europe and Ameriéa. He
delivered many lectures and speeches during this time.23
He also tried to promote peace in Paiestine-through—
out the Pirst World War. He died: in Haifa early on
the morning of November 28, 1921. He in turn left a
will, -like his father before him, which appointed his
grandson, Shoghi Effendi, as the Guardian of the Faith.

Shoghi Effendi accepted the task of heading
the Bahai administration, although unwillingly at
first. Throughout his administration hexworkéd tire-
lessly at establishing the Bahai faith in many coun+ '
tries. throughout the world. ‘Peihaps‘one of his most
important accomplishments waa the volumes of trans-
lations whiéﬁ he made from the writings of the Bab,
Béha'u;llah, and Abdu'l-Baha. He also wrote many

books of his own in order to pramote the Bahai falth,

By the time of his death on November 4, 1957, he had
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firmly established the Baghai faith on an international
level. Unfortunately for the Bahais, he left neither
a will nor a successor when hé died.

- Por a time the Bahais were plunged into a panic
which eventually lead to schism. Nobody knew what to
do for a leader. About three weeks aftérrhié death
this sucbession was superceded by an interhationally
elected assembly of nine members called the Hands of
the Cause. One of theﬁprbblems which they had to
grapple with immediately was the claim of Charles
Mason Remey, an American, as the successor to the
Infallible Guardianship.2? This problem was not
solved until Mr. Reméy was ostracized from the faith,
first:.by the Hands of the Cause and eventgally'by the
vast majority of the Bahais. Today the théi Inter-

" national Administration Pemains ander -the Hands.22 .
1 . - ' | .
Qa'im is an Arabic word meaning the stragight,
correct, authentic; or true (in respect to reIig%%ﬁSZ

2William*M. Miller, The Bahai Fait Its Hiag

tory and Teachings (South Pasadena, O&
Tiam Carey Library, 1974) pp. 6 & 7.

31via., p. 9. |
4'EI?he Muslims have their own calendar which is
based upon the lunar year rather than the solar year.
This usually accounts for any time deviations.
Willer, Bahai Faith, p. 9.
- Y

61pid.

"Ibid., p. 16.
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8Dwight Donaldson, The Shi'ite Religion (London:
Iuzac & Company, 1933), Dp. 3p4. o

SMiller, Bahai Faith, pp. 14-16.

105noghi Effendi, God Passes By (Wilmette, I1lli-
nois: Bahai Publishing Company, 1920), p. 1l.
11Shoghi Effendi, Gleanings from the Writings
of Baha'u'llah (Wilmette, Il1linois: Bahail Publishing
Trast, 1952, p. ii. : o

lzJessyca R. Gaver, The Bahai Faith; Dawn of a
New Dgy (New Yopk: Hawthorn Books, Inc., 1967), P. 53.
New ey ox.

13gffendi, @leanings, p. iii.

14Miller, Eahai Faith, p. 42; Gaver, Bahsai
Faith, pp. 55=56.

15 .

16

MM¢10ria Faizi, The Behai Faith (Wilmette,
Illinois: Bahai Publishiag Trust, 1972), pp, 10-11,

1850naldson, Shi'ite Religion, pp. 365-366.

19Faizi, Bahai Faith, pp. 14-15.

Effendi, God Passes By, Ps. 63

Ibido [ po 71.

20Gaver, Bahai Paith, p. 76.

2lyiller, Bahai Faith, pp. 183-184.

2gGaver, Bahai Faith, p. 85.

23Some of these addresses have been compiled
and published under the title of Foundations of World
Unity. See the Bibliography for publication data.

24
25

Miller, Bahai Paith, pp. 319~320.

Ibid., p. 323.



IITI. ORGANIZATION

With the death of Abdu'l-Bsha on November 28,
1921, the period which the Bashais call The Dispensac

fion ended. This was the creative age of the faith;
in which its foundations were laid. Upon the event.'y
of Shoghi Effendi's accessibn to leadership as the
Guardian of the Faith, the Bahais entered into a for-
mative period which they call the New World Order.

They believe that this order is "destined to embrace
' 1

in the fullness of time the whole of humanity." This
will be attained by means of the Administfative Order,
which Baha'u'llah himself revealed before his death..
He “revealed its principles, established iﬁs institu-
tion, appointed the person to interpret His Word, and
conferred the necessary authority on the body designed
to supplement and apply His legislative ordinances.“2
The purpose of the Order was to guafantéé against
disintegration and schism. However, the Bahais are
by no means free of internal disputes today.

How is the faith organized today? Its formal
structure is rather simple. The Bahai faith has no
clergy. The funoctions of worship, teaching, welfare,

and admjinistration are carried out by the members

17
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themselves, none of whom have any distinction. They
are elected to administrative posts or arise volun-
tarily, serving according to ability and preparation.

The Bahais do not conduct fermal, liturgicail
church services, but they do assemble on the local
level every nineteen days, This event is known as the
Nineteen Day Feast, and it is observed on the first
dey of every Bahai month, It must be noted that the
Bahais have their own calendar. It consists-of ninew
teen monthg, each with nineteen days (a total of 361
days), and four Intercalary Days (five in é_Leap
Year). The months were named after the attributes of
God by the Bab himself .3 Tﬁese assemblies include no
ritual, sermon, collection, or devotion. They con-
gist of saying prayers and reading passages from any
of the Holy Books wriiten by the the nine messengers.
Dailyvprayer is a must; many prayers have been written
for this purpose. Even daily work, when performed in
the spirit of service, is regarded as an act of wor-
ship. “

The local unit (which is roughly equivalent to
our own congregation) is called the Local Spiritual
Assembly. These local assemblies are the basis of the
Administrative Order. Abdu'l-Baha set these up as the
primary unit of the Administrative Order, which is
based upon the writings of Baha‘u'llah, ZEach Local

Spiritual Assembly has an administrative body of nine
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persons. It can exist ass long as there are nine or
more adult Bahais living in a specific area. These
persons are elected annually by the members of each
local Bahai community. It is responsible for all the
believers in the area. These local- Assemblies are
social institutions, not ecclesiastical. They are to
promote unity and justice thpoughout the community.
When a disagreement occurs between Bahais,iit is
brought before the local Assembly. Bahais are for-
bidden to0 take their disagreements into civil courts.
The nature of these local assemblies was described by
Shoghi Effendi as follows:

They must endeavor to promote amity and -
concord amongst the friends, efface every lin-
gering trace of distrust, coolness and :es= .
trangement from every heart, and secure in .
its stead an active and whole-~hearted co-
operation for the service of the cause. .

They must undertake the arrangement of the

. regular meetings of the friends,4the feasts,
and the anniversarieS, . « «

The Bahai religion is controlled on. the
national level by the National Spiritual Assembly.
They "are possessed of the necessary authority to en-
able them to insure the: harmonious and efficient de-=
velopment of Bashai activity within their respective

sph.eres."5

The Bahais are actively organized in over
260 countries today.6 Most of these countries have
their own National Assembly. Each of these consists
of nine people who are elected anmually by delegates

who represent the local Bahai communities. There is
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"no nomination or propaganda of any kind, and anyone
who has reached the age of twenty-one can be elected.ﬂ7
Voting is done by secret ballot. Each gelegatevﬁotes
for the person who "can best combine the necessary
qualities of unquéstioned loyalty, of selfless devow .
tion, of a well-trained ﬁind, of recognized ability
and mature.e;perﬁence."g. This election is held at
the natienal Bahai convention which is an annual af-
fair. The National Assembly usually busies itself
with matters of national importance and encaqurages
its Local Assemblies to carry out its own affairs
through the means of its own elected body. However,
the authority of the National Assembly is‘ above that
of the Local Assemblies. Local assemblies are encour-
aged to'support the decisions of the National Assembly.
Intercommunication between the local and national
levels of administration is constant. Local Assemblies
may request guidance or hélp‘from the National Assem~
bly whenever they have need of it. National Assemblies
send out regular newsletters and correspondence con-
cerning matters of importance to the individual ILocal
Assemblies for the Nineteen Day Feasts. Bahais who
live in an area which does not have its own Local
Spiritual Assembly (a minimum of nine adult-Bahais is
necessary) communicate directly with their National
Assembly. The National Assembly responds #{hrough cor=

respondence and by sending them the regular newsletter.



21
In this way the National Assembly guides and. regu-
lates the activities of these individuals until it is
possible to organize their own Local Spiritual Assem=—
bly. Regarding the leaders of the National Spiritual °
Agsenbly, Shoghi Effepddi writes:
Let it be madé clear to every inquiring reade.:
er that among the most outstanding and sacred.
duties incumbent upon those who have been . .-
called. upon ... o 'are.those that require . . .
the confidence and affection of those whom it
is their privilege to serve. . . . Theirs is
the duty, while retaining the sacred and ex-.
clusive right of final decision in their
hands, to invite discussion, provide informa-
tion, ventilate grievances, welcome advice .
from even the most humble and insignificant
members of the Bahai family, expose their mo-
tives, set forth their plans, justify their
actions, revise if necessary their werdict,
foster the sense of interdependence and c®-
partnership, of understanding and mutual con-
fidence between them on one hadd and all lo« -
cal Assemblies and individual believers on *
the other.,
The National Spiritual Assembly here in the United
States has lang been a model :for all other -National
Assemblies, It adopted a constitution in 1926 which
‘became the archetype for all other National Assemblies.
Abdutl-Baha also lefit instructions to provide
for the organization of the International Spiritual
Assembly, just as he did for the Spiritual Assemblies
on the local and national levels. This body is to be
elected by, K the members of the various National Spiri-
tual Assemblies, After the death of the Guardian
(Shoghi Effendi) in 1957, the faith was temporarily

turned over to a committee whose twenty-seven members
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are called the Hands of the Cause.lo

They came t0
handle all of the international affairs of tﬁe Bahais
which were formériy.handled by the Guardian. All
hereditary authority in the Administrative Order end-
ed with the Guar@ian;'s death., While he was alive, he
had the sole power of the interpretation of Holy Writ..
But after his death there was no offspring whe could
be appointed as his suceessor. "Abdu'l-Baha was mis-
taken in the supposition that there weuld;be Guardians

in his family generation after generation,“ll

The plan
which these Hands drew up was that the timeé had come
to establish the Univepsal House of Justice which had
been provided for in the will of Abdu'l-Baha. After
several years of altercation, arrangements were made
to hold a world conference for Bahais in London in
1963, the centennial anniversary of Baha'u'llah's deo-
laration in Baghdad. National Spiritual Assemblies
from 81 lands sent approximately 7,000 delegates.12
At that convention nine people were elected and the
'Uﬁiveraal House of Justice camé“into existenéé.

| The Universal House of Justice was éfdained
by Baha'u'llah, Provisions were made for it in the
will_of Abdu'l-Baha., Its purpose is tQ guide and di-
rect and céordinate the activities of all of the
Nafional Assemblieg in the world. This body was

agsaured of divine guidance in Baha'u'llah's Writings~

It is "the sole legislative organ in the world-wide
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Bahai commun_ity."13 The House of Justice makes plans
and sets goals for all Bahais which the different
National Assemblies put into prac?icenthrough the
many Local Assemblies. The biggest diference between.
the House of Justice and the National and Local Assem-
blies is that Baha'u'llah has given the House of Jus=
tice the privilege aﬂd the‘authority to make any
necessary laws which were not provided by Bahafu'llahﬂ
himself .** But it cannot alter any of the laws which
were given by Baha'u'llah. The decision of the House
of Justice is final for every Bahai.

These three levels (Local Spiritual Assemblies;
Nationél Spiritual Assemblieé; Universal House of Jus—~
tice) of the Bahai community are all part of the Ad-
ministrative Order which Baha'u'llah revealed in his
writings before his deéth. The Bahais revere this as
the beginning‘of the New World Order. It was organ-
ized in order to promote the Bahai faith:¢ and yet
prevent schism and the internal disputes which have
merked all of the earlier world religions.l” The pur-
pose of the Administrative Order is: |

ﬁg.‘. to meke possible a true and lasting
unity among peoples of different races,
classes, interests, characters,.and inherited
creeds . . . o In character, the principles
of Bahai administration represent the science
of cooperation; in application, they provide
for a new and higher f%pe of morality world-

wWide in sCOPE o« o« o

The Bahais believe that some day their faith will
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encompass the whole of humanity.l7
Thé international headquarters of the Bahai
faith is in Haifa, Israel. A number of buildings
have already been constructed there, one of which cone~
tains.the Universal House of Justice. The Bahais be-
lieve that Haifa will someday be the geographical
center fiom which the entire world will be ruled..
When xhatAday comes, the Universal House of Justice
will function as a federated wopld government uniting
all of the people of the world under the divine gﬁid-
ance of Baha'u'llah's teachings. All of the Bahai
teachings are geared to this ultimate end.18
" The financial demands of . th@s growing world
'communify comé from vdluntary contributions by mem-—
bers of the Bahai faith. " . . . Bahai's are unique
by initiating and holding to a standard of maturity
in their emphasis upon voluntary financial support
accepted only from declared believers."19 The Bahais
consider it a privilege which is restricted to them-
selves, They will not accept contributions from those
outside of their faith. "When non-Bahais plead to
comtribute financially to the Bahai: funds, they are
advised first that such money is used only for special
_charitable purposes."’C Qollections are mever taken
at Bahai meetings. &ach community of Bahais establishes

its own fund. The Bahais of that community also.con-‘

tribute to the national and international funds through
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an elected treasurer. Contributions are confidential
and are usually known only to the treasurer of the
gspecific Bahai fund to which the contribution was made.
- Bahais are free to give whatewver they can afford. ' No
individual is to be ridiculed for failing to support
his faith financially. Yet Shoghi Effendi has said:

_ We must be like the fountain or spring

that is continually emptying itself of all

that it has and is continually being refilled.

from an invisible source. To be contimmally

giving out for the good of our fellows unde-~

terred by the fear of poverty and reliant on

the unfailing bounty of the Source of all

wealth and al}lgood——this is the secret of

right living.
Financial appeals for special projects are qften quite
successful, forlBahais feel that prayers and contri-
butions share the same obligations and dignity. Both
spring from their devotion to the Bahai faith.

Ultimately the Bahais hope to have places of

worship in all localities. At present membership and
resources are relatively small. In many small towns
and cities meetings arefheld in private homes and
rented halls. Some of the larger eities in this coun-
try already boast mbre than one Local Spiritual Assem-~
bly, and some have enough members in their area that
they have been able to establish local centers. There
are anly a few local center, but more are being built
all of the time. (St..Louis is vne metropolitan cen-
ter with a Bahai Community Center.,) Whatever the

case may be in a apecific locality, the Bahais gather
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together every nineteen days in order to worship, to
discuss their community affairs, and, most important
of all, to abide in fellowship. Whatever property
they hold is held in trust.

The Bahai World Faith is still in its infancy.
"The unity of this infant Faith has been put to the
test more than once in the past, and each time it has
emerged from the trial stronger than before."22 It
is not onlj a religion, but a society, a way of life.
Its major objective, that of unifying the entire
world inte a2 spiritual onenéss, as well as creating a
federated world government, is as yet unaccomplished,
In order to achieve this, the Bahais feel that a uni-
versal language should be learned by all in addition
o one's native tongue. A universal approach to eco-
nomic problems should be established in order to cre-
ate a free world trade. Wars should: be .abolished.
Poverty, as well as wealth,, should be eliminated. A1l
forms of prejudice and superstition should be ended.
This can be accomplished since religion and science
are not contradictory, but actually complement each
other, Education is important for ewvery Bahai becausge
they encourage independent inyestigatioh of the truth.
vaeryone 5hou1d face the fupdamental questions of 1life,
but no coercion should be used in order to force them
to do so. This is as important_for women és for mem

because they &re completely equal., The Bahais consider
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the above sstatements as the basis of a world society
of the future, but they are all dependent upon the
spiritual regeneration which must occur before man-
kind wkll be ideologically ready to apply them suc-—
cessfully. _Humanity as a whole is still unaware of

its magnifiéent destiny and clings to the ideals of

‘an age which is past,

When the people of the waorld accept the
truth of God's message and consciously work
towards building a new society founded on the
spiritual and social laws He has given for -
this day, "The Most Great Peace" will come,
and that Golden Age of peace and justice fore-
told by the Messengers of the past will be
ushered in.

- Before that time, however, Baha'u'llah
foretold that the means of warfare would .- -
reach such terrible proportions that the
.governments of the world would be forced to
come to some agreement regarding the abolition
of war, When this stage is reached, He said,
"The Lesser Peace! will be established~-a _ - ..
peace which will serve as an introduction to
the time when God's Plan for mankind will be
accepted in its entirety and His rulezgn
earth will be universally recognized.

Behais believe that some day their faith will in-
clude all humanify. All history focwses upon that

ultimate goal.

" “l8hoghi Effbndi, The World -Order of Bsha'u'llah
(New York: Bahai Publishing Committee, 1938), p. 144.

2Tbid., p. 145.

37ohn.E..Bsslemont, Baha'u'llah and the New Era
(New York: Bahai Publishing Committee, 1938), pp.217+#218;
Gloria PFaizi, The Bahai Faith (Wilmette, Illinoiss
Bahei Pyblishing Trust, 197Z2), pp. 98~99; For a list
of the Bahai months with their names and first days,
see appendix 1.
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4Esslemont, Baha'u'llah and the New Era, pp.
221-223; Faizi, The ‘Bahai Faith, DDP. 110-112; For-a
list of the Bahai Teast Gays with their names and
dates, see appendix 2,

SShoghi Effendi, God Passes By (Wilmette,
Illinois: Bahai Publishing Company, 1982), p. 332;
for a list of the duties of the Spiritual Assembly,
see appendix 3.

6Glenn A. Shook, Mysticism, Science, and Reve-—
lation, (Wilmette, Illinois: Bahai Publishing Trusf,
04), p. 143. '

7Faizi, The Bahai Faith, p." 100..

8ﬁhqghigﬁﬁfggdi¢~Prine;glesref“Bahai,Adminis;9
tratiofi: (Wilmette, Illinois: Pahai Publishing trust,
]:%'3')-_..’ '9. 63. ' .

9Ibid., pp. 79-80,

lomhe story of the problem of succession and
its consequences following the death of Shoghi Effendi
provides a bit of comic relief in the history of the
Bahais. For a documented account of thase happenings,
see Chapter 14,"The Rule of the People", in Miller's
The Bahai Faith: Its Hisstory and Teachings.

Byiller, The Bahai.Faith, ps .309.
12

Ibid., p. 327,
13Effendi, God Passes By, ﬁ. 326.

14paizi, The Bahai Faith, p. 102.

l5Unfortuna"bely, a close inspection of the
leadership of the faith will show that this has not
been the case. There were disputes during the il
cumbency of Abdu'l-Baha as well as Shoghi Effendi.
Some of the problems have never been resolved,

16ggalemont, Baha'u'llah and the New Era, Dpe
317-318.

17What the Bahais seem to be striving for, al-
though they never come out and say it, is a utopian
society=-a sort of a paradise on earth. This should
not be surprising since they 46-not beilieve in the
existence of evil, Bah#&is think that they will ulti-
mately attain perfection.
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faith is- the only true faith, given enough time.,

ngessyca R, Gaver, The Bahai Faith: Dawn of
géﬁem Day (New York: Hawthorn Books, InC., 1967), D.
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21Ibid.; Pp. 3940,
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IV. A DOCTRINAL ANALYSIS

After delving into the history and organiza-
tion of the Bahai religion, we have attained a funda-
mental knowledge of this relatively new world reli=~ -
gion. But we must not stop here. In order to coﬁé -
prehend the essence of this religion we must nowA
probe into the doctrine of the Bahais. We have seen
how this religion began in the midst of severe perse-
cution. We have seen how it progressed, in its short
history, into the organization which exists through-
out the world today.

In every world religion there lies an -intrin-
sic value which somehpw captures the heart and soul
of man, an inherent quality which man is willing to
believe and have faith in. Man grapples with this
overwhelming notion, including these values and quali-
ties, by incorporating them and arranging them into
an understandable whole around his‘concept of God..
He also includes in this whole his understanding of
his relationship to other men. The Bghais have a
rather unique understanding of the God~-to-man and
man~to-man relationships. There can be no doubt as

to the sincerity of their beliefs. The bitter tripls

30
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and persecutions which they so zealously endured in
the early days of their religion quickly remove any
shadow of doubt. They were willing to fight and die
for their faith in the teachings of the Bab and Baha-
'u'llah. What is there in the teachings of the Bahais
which motivated them to suffer such persecution? We
must examine their doctrine in order to grasp and un-
derstanding of the essence of the Bahai World Faith.
One thing must be noted about the doctrinal
stance of‘the Bahais. They have no set doctrines or
written corpus of beliefs which their members must
adhere to in order to maintain their membership in
the religion. They are diametrically opposed to any
mandatory affirmation of accepted doetrine such as we
have in The Book of Concorg.
No man should follow blindly his ances-

tors and forefathers. Nay, each must see

with his own eyes, hear with his own ears,

and investigate Truth in order that he may

find the Truth; whereas the religion of fore-

fathers and ancestors is based upon blind & -

imitation, « o « Man should investigate the

Truth. '
They also shy away from things sﬁch as cree@s because
they regard them as being too severely limited by a
historical context. “Intellectual.aséent‘to a creed
does not make a man a Bahai, nor does outward recti-—
tude of conduct."2 It is precisely because of this

outlook that they are enjoying such success among the

youth of our country, especially those of college age..
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Unfortunately this openness restricts any attempt at
an organized study of their beliefs. To put it blunt-
ly, the Bahais have no use for formal doctrine. This
has been a constant hindrance to my study of the sub-
ject. The Bah#is;are only concerned with studying
theif sacred writings so that,they‘may gain a more
thorough understanding<of God.3"Through thé applica~
tion of these teaéhings (which they have gleaned from
all of the sacred writings) to their daily livés, the
Bahais hope to progress'épiritually.4
- In order to understand Bahai beliefs'one must
delimit the' formal principle, . the sourceaof d0ctrine,
~of the Bahai faith. The Bahais maintain that the
sacred wrifings pf each one of the Prophets have the
same underlying principle, prdviding that they are .. .
interpreted cbrrectly. The Bahais ha#e managed to
synfhesize the teachingséﬁf nine different world re-—
ligions into one vast, all-inclusive,;unified system.
How have they done-this? What are their‘principles :
of interpretation, if any? Do they believe in any
type of hermeheutics whatsoever? To answer these
questions one must first examine the 3ahai concept of
revelation.
The‘Bahaivnotion-of revelation is very fluid.
(When the Iutheran doctrine. of Holy Seripture is com-

pared to it, our doctrine seems static in nature.)

The Bahais profess a progressive concept of revelation.
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Each and every one of the nine messengers was inspired
by god. There is a unity in their writings which
draws them together.

~From the earliest times God has, through
His prophets, revealed His Trugh to the world.
Although the persons of these teachers have
been different, yet the truth which they all
taught has been the same, Bach revealed God
in the measure that the people of his time
were able to receive, yet.it was the One 5
nght of God which shone through them all.

Each one brought about & spiritual regeneration with«»
in-.-the lives of his converts. This could have been
aceomblished oniy if.eaeh Prophet was divinely in-
spired. Therefore, the revelatlon of each .one of the
Prophets has brought results .among men. .

Divine Revelation has its 1nd1v1dua1 and
general effect upon man. Through it individé-
-ual -souls are quickened with divine life,
while its general effect——the outcome of the
former—is seen in the unity and brotheghood
which faith in God creates between men.®

Thus the prophecy of every one of the messengers is
truly a divine revelation, Yet none of these pro;
phecies is absolute; alliare-relative.to the others.
‘There'is a progression in these revelations given by
God %hrough his messengers. Shoghi Effendi writes:

The Revelation proclaimed by Baha'u u'llah,
His follewers belleve, is divine in origin,
all embracing in scope, broad in its outlook,
scientific in its method, humanitarian in 1ts‘
principles, and dynamic in the influence it
exerts on the hearts and minds of men. The
‘mission of the Founder of their Faith, they
conceive it to be to proclaim that rellglous
truth is not absolute but relative, that di-
vine Revelation is continous and progressive,
that the Founders of all past religions,
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though different in the non-essential aspects
of their teachings, "abide in the same Taber-

. nacle, soar in the same heaven, are seated
upon the same throne, utter the same speech.
and proclaim the same PFaith."

It has been shown that the prophecy of every one of
the messengers is truly a divine revelation. Why.
were they given? Who do they all point t0?

Together with the prophecies of the dif-
ferent religions relating to the establish-
‘ment o0f a divine dispensation amongst men,
are prophecies relative to the coming of a-
great teacher and prophet, who would éstab=..
lish unity:between the peOples of divers re-
ligions, These prophecies have all been ful-
filled in the coming of Baha'u'llah, and the
Bahai Movement, which sprang therefrom, is
that nucleus of Divine unity which will grow
and expand until this earth shall indeed be~
came the vineyard of the Lord, and its people
the good husbandmen thereof.8

If this iq the case, how then are 8l1ll of these co-
equal prophecies interpreted?

The Bahais are the first to admit that the in-
terpretation of prophecy is a wvery difficult task.
This .is the point at which their concept of progres~
sive revelation fits into their scheme of reality.
They believe that

according to the revealed writings themselves,
many of the prophecies were given in such a
form that they could not be fully understood
until the fulfillment came, and even :then, .

only by those who were pure in heart and free
from prejudice.’ (Daniel 12:4-10)9

God did not fully reveal the interpretation of the
prophecies in the language of men, in terms that man

could comprehend, and they themselves were not fully
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aware of thne entire meaning of their own prophecies.
None but the appointed Messenger was capable of the
conmplete revelation and disclosure of the prophetic
parables. Who was the appointed Messenger? Who is
the embodiment of all of the diving. prophecies? The
Bahai énswer is the last and most recent of all of the
Prophets. |
The life and utterances of Baha'u'llah .
testify that he is the Promised One of all
the Holy Books, who has power to break the .
seals,of thg.prophecies;and to pour forth.thelo
Sealed choice wine" of the divine mysteries,
Baha'u'llah has revealed all of this in his writings.
He has also laid the foundations for the New World
Order by revealing the divine plan behind his Admini-
strative Order as revealed to the members of the
Bahai World Faith. All of the sacred writings of the
Prophets, and virtually all of reality, must be in-
terpreted through the writings of Baha'u'llah., He is
the keystOne.for their entire system. Baha'u'llah is
the elemental factor behind the progpect of the uni-
fication of all mankind.
| The writings of Baha'u'llah are of prime impor-
tance. . The most impoértant of them all is the Kitab-i-
Agdas. How did it come into being?
In Akka he worked out a system of dbctrine'
which was radically different from that of
the followers of the Koran, and that was also
not restricted to the beliefs of those who : -

accepted the Beyan. The principal one of his
written works was. called the’ Kitab-i-Agdas or
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"Phe Most Holy Booki," and for this book he
claimed divine origin.

This book was not printed for quite some time after
it was written because ﬁaha'u'llah was a prisoner and
it was impossible for him to publish a book. He could.
not even make known his claims for fear of reprisal. -
After a period of several years his son and @& friend
revised the Agdas and took it and some of Baha'u'llah's
other writings to Bombay to be printed. Thus in 1890
The Kitab-i-Agdas, the Kitab-i-Igan, the Kitab-i-Mubin,

d¢he Kitab-i-Igtidar, and several other books were pub-

lished for the first time. Despite the importance of
the Xitab-i-~Agdas, it was not translated into English

in it entirety until 1961t Even the headquarters of

the Bahai Faith in America has stated that they have

12 mhe Kitabei-Igan was

never had a copy of the book!}
first translated into English by Ali Kuli Khan, but
his work carries no date. It was translated into

Engligh by Shoghi Effendi in 1960 and titled The Book

of Certitude. :”The,chief purpose of the Igan was to
prove that the Bab was & Major Manifestation of God.w13
The chief purpose of the Agdas, Bgha'u'llah's most im-
portant bbok, is to give all of the laws ubon which

the new society is built. It also includes many ex- A
hortations to believe and obey these laws. The Agdas
is émall,'being about the size of the Gospel of Mark.

In view of the importance of the Kitab-i-Agdas and its
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unique place as :the cornerstaone of the New World Or- .
der, it is astounding that it is referred to so little
in all of the Bahai Literature! Many of the writings
of Abdu'l-Baha and evgn of Shoghi Effendi receive
much more space in Bahai publications than the AgdasV
There. has never even been an authorized translation.l4
‘Bah#'u'llah states in his works that science
and religion agree. In fact, Baha'u'llah praised
science because it provides a firm basis for reli-’
gious understanding. " Religion and science complement
one another; an understanding of this is necessary
for the unification of mankind.
Perfect harmony between religien and

gcience is the sine gua non of the higher

life for humani¥y. When that is achieved,

and every child is trained not only in the

study of the sciences and arts, but equally

'in love to all mankind and in radiant ace-

quiescence to the Will of God as revealed

in the progress of evolution and the teach-

ings of the prophets, then,-and-notitill

then,:shall the Kingdom of God come and

His:: Will be done on earih as if is in

Heaven; then, and -not till then, shall the

Most Great Peace shed its blessings on the

world .l
The Bahais do not recognize the dichotomy between re-=
ligious and secular knowledge as it is often enunci-
ated in the Western world.

After studying all of the available primary

and secondary sources about the Bahai faith, it is
easy to see that there is one current which runs

throughout all Bahai literature, namely, unity. The
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essential mesgage of the Bahai faith is the unity of
humanity: +the combination of all religions, classes,
peoples, races, and nations in a spirit of -understandé-
ing and unity of purpose under the guidance of God.
"Bgha'u'llah's mission. in the world is to bring about
Unity—Unity of all mankind in and through god .10
"Unity-—unity of menkind, and of all created beings

17 The

in God~-is the main theme of his teaching."
entire Bahai religion revolwves around this one point.
This goal is refiected in the organization of the re-
ligion, The ultimate goal of the Bahais is to unite
the whole world into a spiritual, philosophical,
psychological, political, governmental, economic,
ideological, and scientifie oneness. Thus, the Bahaii
faith is universalistic to the farthest extremes.
The essential message of the Bahai faith is the unity
of mankind. The Bahais are also syncregistic, envel- |
oping almost 8ll of the world religions.
A Bahai community differs from other

voluntary gatherings in that its founda-

tion;'is so deeply laid and broadly extend-

2d that it can include any sincere soul.

Whereas other associations are exclusive,

in effect if not in intention, and from

method if not from ideal, Bahai association

is inclusive, shutting the gates of fellows

ship to no sincere soul,.l8 -
Yet the Bahais recognize the fact that they are grow-
ing very slowly because people are accustomed t0 ex-

clusiveness and division.
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- It was mentioned earlier that the Bahai‘con-
ceptions of the God-to-man and the man-to-man rela—
tionships are cdmpletely different from our own. They
believe in three diffefent leveils of existence. These
levels are called stations. They are, in descending
order: 1) God, 2) messenger, and 3) man. The station
of the mesgenger should Inot be confused with our own
concept of angels; messengers are very much different,
combining the asbects of both man and God. The Bahais
often refer to them as the Prophets, which is just
another'ﬁame for the station of the messenger., They
will be discussed more fully below. We must first
explore the Bahai concept of God;

God is supreme; he is the highest station. He
is not trinitarian in nature, but rather a spiritual
oneness (unitarian).

The Bahai teaching is at one witn science and
philosephy in declaring the essential nature
of God to be entirely beyond human comprehen-
sion . « « . God comprehends all; he cannot
be comprehended.lS
He is a divine essence wno}is unknowable, The knowl-
edge of God comes to u§ through the Prophets. All of
man's attempts at understanding God and enumerating

20

his attributes are fruitless. Man is incapable of

truly knowing God. "The qualities we attribute to

God have their origin in our own limited understand-

ing."®l Man thinks that he understands God, but this

knowledge is very much inferior to God's actual being.
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Just as a mirror reflects tne light of the
sun, so do the Prophets reflect the attris
butes and perfections of God, or we may say

that the Prophets manifest the attributes and
perfections of God.

Baha'u'llah reestablished and reaffirmed the covenant
between God and man, that glorious promise as record-
ed in the various world religions of the past (includ-
ing Christianity). Under this covenant God agrees to
guide man in his spiritual progress. Man loves God
and follows his laws as given by the messengers.

The messengers, or Prophets, are on the second
level of existence. They have a unique station, some-
where between God and man. However, no matter how
far man may adwance, he can never reach the station
of a Prophet. Pérhaps the best explanation of this
8tation has been given by Baha'u'llah:

And since there can be no tie of direct

intercourse to bind the one true God with

His creation, and no resemblence whatever

can exist between the transient and the

Eternal, the contingent and the Absalute,

He /God_7 hath ordained that in every age

and dispensation a pure and stainless Soul -

.a Praphet / be made manifest in the king-

doms of earih and heaven. Unto this subtle,

this mysterious and ethereal Being He hath

assigned a twofold nature; the physical,

pertaining to the world of matter, and the

spirituwal, which_is born of the substance

of God himself.3
The Prophets are the divine link between God and man.
God has separated himself from man, but not complete-
ly and eternally. The messengers have a human and a

divine side; they combine the aspects of God and man.
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Each time a new Prophet came into the world he revive
ed man's spiritual life. He does this in a new reve-
lation of God. The Prophets reflect God as a mirror
reflects the sun. 'The Bahais believe that God sent
the various messengers into the world at certain peri-
ods within time whenever mankind was in need of in-.
creased guidance. These Prophets came to man in dif-
ferént - périods within history, Yet all came with the
same, unifying, basie truths. But each Prophet came
with different social laws fit only for his time in
order to bring about a spiritual regeneration, By
doing this, .each and every messenger has created not
only & new spiritual order, but also a new social or-

der.24

The Bahais maintain that tne sacred boéks of
e€ach Prophet have the same underlying principle, pro-
viding that they are interpreted correctly.

How many messengers have there been in the
history of the world? Who were they? The Bahais be=-
lieve that God has given nine different Prophets to

mankind. They are listed below in chronological or-

der along with the world religion which each founded:

Messenger Religion

1. UNKNOWN Sabaean

2. Krishna Hinduism

3« Moses - Judaism

4, Zoroaster Zoroastrianism
5« Buddha Buddhism

6« Jesus Christ Christianity
7. Muhammad Islam

8. Bab Babism

9, Baha'u'llah Bahaism
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The Bahais deeply revere all of these Prophets, the
founders of the revealed world religions, as part of
God's great plan of progressive revelation. These
two points are repeatedly emphasized in‘the Bahai
literature: 1) The day of revelation has'not ceased.

25 Each mes-

2) No Prophet is superior to the others,
senger -has been the inspiration and cause of the -
civilization wnich followed his revelation. -However,
the Bahais deny tne,éuthenticity of the numerous .-
sects and denominations which have grbwn out of the
religions founded by these messengers. These sects -
are a perversion of the teachings of the prophets.
Singe Baha'ut*llah is the mgst recent of the divine
revelations, the Bahais wiil not join any of the re-
ligions stemming from thé Prophets who preceded
Baha'u'llah. They accept Baha'u'llah aé the only
messenger of God who fulfilled all of the ancient
promises found in the sacred books of the other mes-
sengers.26 He alone was sent to unify all of mankind
spiritually. However, the writings of all of the
Prophets. are on an equal lewvel with one another;
they are ail inspired by God. |
Man is on the third and lowest level of exise.

tence.

Man has always existed somewhere in the uni-

verse, This earth evolved, and in its early

stages man did not exist upon it, but. the

species known as man did exist somewhere in
the universe. Man evolved from a lower form,



43

but from the beginning he_was potentially man.
He is a distinct species.

Man has both a soul and a body. His soul or human
spirit is a creation of God. It "emanates from God.“28
Man's purpose on earth is to love and worship God, to
try to gain knowledge of him by studying the writings
of the messengers, and, through the applicatién of
these teachings to daily life, to progress spiritual-
ly. At death this progress will be continued by the

soul in the aftér-life.29

The application of these
teachings.to one's daily life is the way in which
one's spiritual achievement is measured. This is
much different than the placement of the soul in
either heaven or hell for eternity.

The Bahais realize that there will be a life
after death. In this after-life the soul of & man
retains its identity and is immortal. After his life
on earth has come to an end, a man progresses through
a series of spiritual worlds, each one beihg closer
to the creator. Finally, man's éoul ﬁill attain thé
presence of God. Baha'u'llah regarﬁs |

the descriptions of Heaven and Hell given in
some¢ of the older religious writings as sym-

bolic, like the Biblical story of the Creas -
tion, and not literally true, ...... Heaven

is the condition of spiritual life, and Hell
that of spiritual death. A man may be either
in Heaven or in Hell while still in the body.

30
The rewards of the next world are the perfections
and the peace‘attaihed only when one comes into the

presence of God.
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The Bahai concept of sin is very different
from ours. Sin is conceived of as an omission—~not
acting in love toward your fellow man. It receives
very little space in Bahai literature, -and rightfully
so. It is a relatively unimportant doctrine. That
is because the Bahais believe that man's nature is
not sinful. Man is not sinful because there is no
evil within him.
- .According to Bahai philosophy it follows
from the doctrine of the unity of God that
there can be no such thing as positive evil.
There can be only one Infinite. If there were
any other power; in the universe outside of or
opposeéd -to_the One, then the One would not be
1nf1n1te 31
Evil is always lack of life. If the low=~
er side of man's nature is disproportionately
.developed, the remedy is not less life for
that side, but mere life for the hlghgr side,
so that the balance may be restored.
Therefore, since man is not basically evil or sinful,
his human nature can change for the better. Sin .and
evil are not inherent in the nature of mankind., They
are more like a condition which man is able to over-
come by-himéelf. He is able to change his human na-
ture for the better. Once a man'unders%ands the di-
vine revelation of Baha'u'llah properly, he will re-
frain from his sinful ways and strive to do good to-
ward his fellow man. The purpose of life is not to
earn-some'kind of a salvation; man's purpose is to

progress spiritually by studying the teachings of

Baha'u'llah. Then sometime in the afterlife he will
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finally attain the presence of God.

With this type of understanding about sin and
the afterlife, what do the Bahais do with the concept
of resurrection? They have no need for it. Baha'u'~
1lahinterprets Christ's teaching about the resurrec-—
tion from the dead in a symbolicgl manner. The res~
urection has nothing to do with thé.gross physical
body. Once a body is dead it decomposes and its
atoms will never come -together again into the same
body.}3 The resurrection is a spiritual renewal in
man in which he awakens from a dormant spiritual con-
dition and enters into a new era.

The Day of. Resurrection is not a day of twenty-

four hours, but an .era which has now begun and

~will last as long as the present world-cycle

continues., It will continue when all traces

of the present civilizarion will have been

wiped off the surface of the globe.34
The Bahais are totally unconcerned with a,litefal in-
terpretation of resurrection. Their one and only
concern is the unity of all of -mankind. Given enough
| time, that will occur here on earxh; Unification is -
the focal point of their very being. All other doc-
tfines'aremaecon@érate.

The Bahai faith contains sstandards of indi= --
vidual conduct which are included by Baha'u'llah in
his writings. .The Bahai ethical precepts uéhold the
cooperation and loyalty of each nation, race, sect,

and jindividual to all mankind. They are based upon
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| the presupposition that all people, without exception,.
are equal. Some of these tenets are: loye of @od,
love of humanity, .love of all individuals, courtesy,
justice, humility, honesty, and trustucvbbiness: .
Unclean habits which are detrimental to a pure life
and-healthy body are expressly forbidden; this in=-
cludes smoking, drinking alcoholic beverages, and the
use of harmful drugs.like heroin.. Gossip, backbiting,
and all kinds of prejudice, especially racial preju-—
diee, are strictly prohibited.} Instead, Bahais are
encouraged to involve themselves in a useful profesé
sign, frade,‘or ért.

| The Bahai teachings concerning marriage are
deéignéd to suit the cultures of both the East and
the West. MbnOgamy is the ohly form of marriage
which is recognized. Befofe a couple is married,
they must have the permission of allﬂof:the living
parents involved whether the parents themselves are
Bahais or not. Divorce is frowned upon. It is tol-
erated only if the individuals involved are in dis-
agfeemént after a year of trial separation. Profes-
sional celibacy is not’an option for a BahaiJsinceﬁ
there is no olergyw It is favorable for married
couples to have children. Since universal‘education
is favored by ﬁhe Bahais, all children'must be given
an education by their parents. Most Bahais in the

United States believe that this must include a college
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education. It is the duty of the parents to pay for
their child's education,

There are some new teachings in the Bahai
faith which have never been included in any previous
world religion as a basis of doctrine. Here is a
list of beiiefs given by Béha'gﬁllah which conform
with the present age and the breaking through of the
New Worid Order:

l. Oneness of mankind ‘
2.. Independent investigation of the truth
U 3+ Common foundation of all religion
4, Harmony of science and religion
5. Equality of the sexes
6. Elimination of all prejudice
T. Universal compulsory education
8. Spiritual solution of economic problems
9, Universal auxiliary language
10. One wo?ld government
11, Univergal peace -
12. Religion: cause of unity and harmony
13. Universal religion 35
144 . Guidelines t0 prevent schism

This is what the Bahais are working toward. They
believe that all of the above statements will be
achieved eventually in the new era which Baha'u'llah
has brought about. When they are all achieved, mani: .
kind will be completely unified into the spiritual

oneness which Baha'u'llah has foretold.

loharles M. Remey, Bahai Teaching (Washington,
DoC.g Jo‘ D. Milans & SOl‘lS, 1917 9 ppo "3-

2J. E. Esslemont, Baha'u'llah and The New Era
(Wilmette, Illinois: Bahai Publishing Committee,
1937), p. 92. v ‘

3¢loria Paizi, The Bahai Faith: An Introduc—
tiof,(Wilmette, Illinois: Bahal Publishing Trust,
m), Pe 470
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V. AN EVALUATION

The Bahai World Faith boasts a following of
loyal believeeé}in over 333 sovereign states, terri-
tories, and igslands. Its literature has already been
translated into over 501 languages.l That is quite
an achievement for a religion ﬁhich is iittlﬁ'moreﬁ
than a century old. It ishtruly a religion of the
world in this modern age. One cannot help but marvel
at the wide range of beliefs which the Bahais espouse.
It is obvious to all that the Bahais are concermed
with the welfare of the total man, of each and every
individual soul. This contern for others is evident
within their ethical system. Bahaism is @ religion
which truly realizes the equality of all individuals,
regardless of sex, rate, caste, social standing, or
talent, and actually practices what it preaches.

- Yet I cannot help but question the viability
of this faith. Despite the fact that the Bahais are
organized fhroughout the world, the total numbdr of
Bahais is relatively small, This is 'evidenced in our
own country by the fact that most people have never
heard of the Bahai faith, or, if they have, they have

never met a Bahai believer. How many Bahais are there?

50
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Bahai sources report that s of April 21,

1970, there are 23,879 members of the Faith

in the U.S.4., excluding Alaska and Hawaii,

of whom 5,000 are missing. There was a net

increase of 3,219 members in the preceding

year.
Bahaism has apparently grown to a certain leved and
stopped., It seems to‘nave reached its peak; a stag-
nation has set in.

In my own mind there are fthree teasons for :this
leveling off. Pirst, the faith in its present-day
form seems to exalt the intellectual aspects and sup-
press the emotional. As a result, Bahaism tends to
elicit its members from among those who might be
labeled as intellectuals. The rapid growth of this
faith among college students gives credence to this
supposition. 'Secondly, the Bahai faith originated
in the East. Thus, it has been heavily influenced
by Oriental thought and philosophy. This factor
seems to have brought Bahaism into disfavor with
Westerners. The average person knows little or
nothing concerning Eastern thought and consequently
distrusts it. This has cast a stigma of wariness
over Bahaism. Thirdly, and most devasting of all,
is the fact that Bahais do not engage in any prose-
lytizing. This is a direct outgrowth of their belief
in the independent inv\e.stigation of the truth. Since

each man must learn for himself, Bahais:do not active—

ly seek out new members.
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As much as I admire the sincerity of the Bahais
and their ethic of universality, I abhor their theo-
logy, if you can call it that. Bahaism is excessive-
ly universalistic and syncretistic. As logical as
the B?hais claim to be, their concept of hermeneutics,
which they must necessarily apply unevénly to all of
the sacred books of the world religions, is the most
haphazard and illogical mess I have ever encountered.
Wheneyer there are any problems with the text, they
label the passage as allegorical or symbolical and
overlook.it. Consequently, they nave cut the heart
out of the Bible, let.alone any of the canonical books
of the other world religions. The Bahais must neces-
sarily interpret these textsfor their own adVéntége.
The formal principle of theology, as we Iutherans
know it, is totally void in the Bahai systems

The material principle, the Gospel, is missing
in this faith. The Bahais have no need for any kind
of Gospel. In the end, that is what separates the
Christian faith from Bahaism or any other faith—-the
Gospel of our Lord Jesus Christ. Bahaism needs no
saving Gospel because it, like every other religion
save Christianity, is a religion of the Law.

By trying to envelop all of mankind the Bahais
have lost the essence of faith. Believing in every-
thing is believing in nothing. 1In everything there is
nothing.
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Publishing Trus®, 197/2), P. T.

2§illiam M. Miller, The Bahai Faith; Its His=
tory and Teachings (South Pasadena, California: Wil-
IfamCarey Library, 1974), p. 347, Note 38.




Appendix 1

THE BAHAI CALENDAR

The Bahai year consists of 19 months of 19 days each.
To that total of 361 days are added four Intercalary
Days (five in a Leap Year) between the eighteenth and
nineteenth months in order to adjust the calendar to

the solar year.
attributes of God.

The Bab named the months after the
The Bahai New Year is astronomi-

cally fixed and begins at the March equinox (March
2l). Nineteen Day Feasts are held on the first day

of each of the months.

MONTH NAME FIRST DAY

1lst Splendor March 21

2nd Glory April 9

3rd Beauty . April 28

4th Grandeur May 17

5th Light June 5

6th Mercy June 24

Tth Words July 13

8th Perfection August 1

9th -~ . Names August 20
10th Might September 8
11th. Will September 27
12th. Knowledge October 16
13th: Power November 4
14th Speech November 23
15th Questions December 12
l6th Honor December 31
17th Sovereignty January 19
18th Daminion - February 7

Intercalary . . %
Days Feb, 26 to March 1

19th Loftiness March 2

The Bab emphasized the importance of the new dispensa-
tion which he heralded by establishing a new calendar.
The Bahais think that a new era began when the Bab
made his declaration in 1844. K

(This chart is taken from John E. Esslemont®s Baha'u'-
llah and The New Era, p. 218, T
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Appendix 2
BAHAI HOLY DAYS

There are nine épecial days in each year on which the
Bahais refrain from any kind of work.

March 21 New Year's Day. This is also a day

when a period of fasting ends.
April 21, These are the.most important festival
April 29, ’ days for Bghais, During a twelve
May 2 day period in 1863 Baha'u'llah

openly declared his missiion. It
is called the Declaration of
Baha'u'llah.

May 23 The Declaration of the Bab. In 1844
he revealed his mission to his
first disciple.

May 29 'The Pagsing of Baha'u'llah, He died
in 1892 in the Holy Iand.

July 9 The Martyrdom of the Bab. He was
killed by a firing squad in 1850,

October 20 ' The Birth of the Bab. He was born
in 1819

November 12 The Birth of Baha'u'llah. He was

born in 1817.

(This chart is taken from Gloria Paizi's The Bahai
Faith: An Introduction, pp. 110-112.
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Appendix 3
DUTIES OF THE SPIRITUAL ASSEMBLY

One should always bear in mind that Bahai Administra-
tion is a means through which the spiritual aims and
principles of Baha'u'llah find expression in the
world. Bahais in every. locality thus have a sacred
obligation toward humanity as a whole. Amoeng their
‘duties are:

l. To provide ways and means for bringing the Message
of Bahsg'u'llah to the attention of those who have not
heard it.

2. To safeguard the faith agéinst people who may
wish to misrepresent or misinterpret its teachings.

3. To promote love and unity among the members of
their community.

4. To extend their help to the poor, the sick, the
disabled, the orphan, the widow, with no regard to
colar, caste, and creed.

5 To promote the material and spiritual enlighten-
ment of young people.

6. To provide the means for the education of child-
ren.

T. To maintain regular correspondence with other
‘Bahai centers througheut the world, exchange with
them news of their activities, and share the glad
tidings they receive with all their fellowsworkers.

8. To encourage and stimulate the development of
variouys Bahai publications,

9. To arrange regular meetings of Bahais, and er-
ganize gatherings for the purpose of promoting the
social, intellectual, and spiritual interests of
their fellOWmen.

These are the important obligations of every Splrltual
"Assembly, whether Local or National.,
(These duties are taken from Gloria Faigzi's The Bshai:

Faith: An Introduetion, pp. 92-93.
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