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CBAPTTR I
THE PROBLEM OF INTERPRETATION

In hig commeniary on First Corinthisns, Xarl Heim
writes concerning chanter 7, verse 36,

Hun kommt die Stelle, die won jeher der Auslegung

die groeszte Schwierigkelt bereitet hat. Hier wird

besonders vermigzt, desz wir dle Fragen, die dise

Korinther an Paulus gestellt haben, den Fragebogen

der Korinther, nicht zur Hand haben,

The lack of conclusive materials to reconstruct the
problem in Corinth hes led to an over-simplification. The
anclient exegetes began the tradition to interpret this sec-
tion as a father-daughter problem relating to permitiing or
vrohlbiting marrisge. Until recent times, this internreta-
tlon was almost universally adopted.

The nature of this problem also adds to the difficuliy
of translation. Any tranelator becomesg an interpreter of
this pessage. A few samples of Translaticns serve to il-
lustrate.

The Authorized Version reads:

But if any men think that he behaveth uncomely toward

his virgin, 1f she pass the flower of her age, and need

go require, let him do what he will, he sinneth not:
let them merry. Hevertheless he that standeth stead-
fest 1n hie heart, having no necesslity, but hath power

over hils own will, and hath so decreed in his heart
that he will keep his virgin, doeth well. 5o then he

_ liarl Heim, Dle Gemeinde des Auferstendenen (luenchen:
Neubauverlag, -1949), n. 95.
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that giveth her in marriage doeth well; but he that
giveth her not in marrlage doeth betier.

The ‘derman translation of Martin Luther reads:

S50 aber jemand slch laesset duenken, es wolle sich nicht
gehicken mit selner Jungfrau, weil sle eben wohl mannbar
ist, und es will nicht anders seln, so thue er, was er
will; er suendiget nicht, er lasse ele freien. %“enn
einer sber ihm fest vornimmt, well er ungezwungen ist
und seinen freien ¥illen hat, und beschllieszt% solches

in selinem Herzen, seine Jungfrau alsoc blelben zu lassen,
der thut wohl. Endlich, welcher verheirathet, der thut
wohl; welcher aber nicht verheirathet, der thut besser.

James Moffatt translates:

At the same time, 1f any man considers that he is not
behaving proserly to the maild who is his spliritual
bride, if his pnzssions are strong and if 1t must be so,
then let him do what he wants--let them be married; 1%
iz ne gin for him. But the man of firm purpose who

has made up his mind, vho inestead of being forced againab
his will has determined to himself to keep his maid a
gpirituel bride--that man will e dolng the right Thing.
Thus both are right, alike in merrying and in refrain-
ing from marriage, but he zho doeg not marry will be
found %to have done better.™

Goodspeed introduces another view:

But if & men thinks he 18 not acting properly toward

the glrl %o whom he is engaged, if hig passions are too
streng, and that is what ocught %o be done, let him do as
he plesses; it 1s no sin; let them be married. Buft a
man who has definlitely made up hls mind, under no con-
gtraint of paesion but with full self-control, and who
has declded in hls own mind to keep her as she 1is, will
be doing what is right. 5o the men vho marries her

21 Gor. 7:36-38, Authorized Version.

21 cor. 7:36-38, nach der deutschen Usbersetzung Dr.
Yartin Luthers.

b3anes Moffatt, The First Enistle of Fsul %o the
Gorinthisng (Hew York: Harper and Bros., n.d.), D. 90.



3

does what 1s right, and the man who refrains from doing
go does even better.5

The Revised Ztandaerd Verslon follows this view:

If any one thinks that he is not behaving orooverly to-
ward his betrothed, i1f his passions are strong, and 1%
hag to be, let him do as he wishes:!: let them marry--1it
is no sin. But whoever is firmly established 1in his
heart, being under no necesgsity but having hls desgire
under control, and has determined this in his hearsg,

to keep her a2s his betrothed, he will do well. 5o

that he who marries his betrothed doesg well; and he

who refrains from marriage will do better.

These transletions aerve o demonstrate the problem
which faces the student of the New Testament. The three
leading interpretations are stated in the above translaticns:
(1) the father-daughter; (2) the engaged coucle; (3) the

soiritual marriage, or virginee subintroductae. The trans-

lator must first examine the evidence regarding the text
and study a1l nossible interpretations., Only after he has
made hie cheoice of interpretation dare he set forth a trans-
la%lon consistent with hils research.

This study will begin with an examinatlion of veriant
readings to establish the text.

Five known internretations of 1 Corinthisns 7:36-38
wlll be presented with criticsl evaluation. Both favorable

and unfavorable arguments will be diascussed.

5J. M. Powis Smith =nd Edgar J. Goodapeed, The Complete
Bible, An American Iranslation (Chicego: University of
Uhicage Press, 1954).

61 Cor. 7:36-38, Revised Standard Versioen.
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The finsl chanter is devoted to the development of a
cage for the spiritual marriage view resulting in physical
marrisge. The argument will present evidence of =2 general
ascetic attitude in the anclent church. Historical evidence
for 1T Af 95'1/06 Vvv&/a'd/( Toc¢ or virrines

subintroductae will follow, together with references Vo

canons of church cocunclls which sought to abeolish this
oractice. Thig view will be examined in the light of
vocabulary study snd grammatical construction. Evidence
will be presented to show that this interpretation is con-
gistent with Paul's view on marriage. The conclusieon will
be the author's translation, reflecting the "spiritual

marrisge" view adopted in this study.



CHAPTER 11
EXANINATION OF TEXTUAL PROBLEHND

The only variant indicated for verse 36 in the ilestle
text is Xd’.bftﬁfw for X«A/.u&t./‘i'w To¥ ., For the singular,
we have D*, &, and the Peshitto. Ferhaps Robertison and
Flummer are right, when they state that the singular was
introduced by these witnesses "¥Uo aveold the awkwa.rdness,"l
which the elliptlc olural causes. The weight of evidence
supports the plural. It may be stated here that the awkward-
ness of providing o subject for the plural verb is not
solved sstisfactorily by tha statement, “The plural is
elllptlic, but guite intelligible: 'lLet the daughter and
her suitor marry,! ne

¢ —~

The position of & CJE’ ¢C OS5 in verse 37 “comes last
in ites clause with empha.sis."3 “itnesses to this word or-
der sre¥, A, B, D, E, P, and Vulgate. Although K, L,

Paoyrus 46, and the Peshitto olace it immedlately after
¢/ :
gq-'z')] Kéy ,end &, G, d, e, Aeth., Arm. omlt it entirely,

P

the welght of Vaticanug and Sinaiticus establish its place

at Tthe end of the clauss.

larcnibald Robertson and Alfred Plummer, A Critical and
Exepgetical Commentary on the F‘irst Eoistle of wt. Faul fo the
gorinthieng (Zdinburgh: T. and T. Clark, 1929), ». 159.

2Ibid., p. 160.
31pad.
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Since only K and L omit o v7od before s_dedc os
we conclude with Hoberteson and Plummer that 1t belcongs in
the text.
P
The only manuscript to omit €V each time before

e ) § £ P
Ly A<ef¢d in verse 37 1s Papyrus 13.

LA -3 .‘
The Hestle text does not refer %o the varlant ot DoV |
b ’5: £,
for {d¢A with Axpdd%  in verse 37. Robertson and
c : c
Plummer commentd

1 i 2 e > 4
_ﬂfter NEKeeK&EY . EV a*g‘ .;Jca\J dfa@dt

(_;\J B, P) is to be preferred to © &v 7 Ka(@cfcif&
d‘ui ? b, E, E, & X, :1:)'

e

Nestle also omits the reference to readings which add ¢ o
before 'f?leé?v in verse 37. Robertson and Plummer refer
to it: " CoU before THeécv (D, E, E, &, K, L) should
be omitted (N, 4, B, B, 17, e, _(1)."6

The most interesting variant reading in relation teo
this etudy is Embf e ¢ fwy , twice substituted for
Xd'“ [ _500-”' in verse 38. The oldest witnesses, Sinaiticus
(N), Vaticanus (B), =and Alexendrinus (L), in addition to
D, E, and 17 read Bd;-u c’_ﬁ”wv . The Koine group, including
K, L, £, and the majority of later manuscripts testify to
)EI\JXJ-(_U c{fch - The addition of the prefix é(—is

clearly a later 1ntroduction to the text. One might raise
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the question whether this indicates either a traditlonal
interpretation of a father-deughter gituation by Tthe time

of Codex Claromontanus in the sixth century, or whether this

addlition of él‘( - is to serve as a deterrent of any vpcssible
gpiritual marriages. L:’l\" h/a&fb ilfflﬁ Y , the compound form,
could only mean "%o glve into marriage,! and would eliminate
the possible definition of b’d*f«'-’ﬁif' wy , "to marry," around
which much of this vroblem revolves. We csn conly raise the
question regarding attempts of the textual edltors in the
gixth century. UHowever, one noint becomes clear. <The text
of the Koine (in this case X, L, P and many other later
texts) became the Dbasis for the Greek Testament of Erasmus.

It forms the foundation for the Iextus Receptus, from which

came our Authorized Verslon, and for the translation of Lu-
ther, who used the Erasmus edition. I% thus becomss clear
why the translation and interpretation of a father giving
his virgin daughter into marriage came into unanimous favor
untlil the development of textual studies in more recent
times.( Using the principle of accepting the witness of the
oldest manuscripts, Nestle is right in choosing Ja'\jwc’_fwv
for the correct reading.

Another textual prdblem in verse 38 is T%V E;(UT-OS

p—— // "
Tl r—«@ﬁé VoY . 1t is supported byN, A, and P. The same

TErwin Nestle, Novum Testamentum Graece (Stuts 3
o o gart:
Privileg. Wuertt. Bibelanstalt, 1956), op. 58-69.

e o S

e
\! A r:\.ﬁl

ST. LOUIS 5, MQ.

o A e e ]

%
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phrese is found in B, D, E wlth an inverted word order:

\ e P T T _.( el
Ve T A@& Evov  EdUT OV . The Yulgate has

virginem suam., Omitting the phrase entirely iz the Xoline

tradition, including X, L, a2nd others. Because they are

based on the Kolne, the later Iextus Recentus, both Luther

and the Authorized Version omit the phrase in translation.

b ] { ~ B 4"
Thus ¢ 9V E4UT ov 7 _Aeéevov is well attested

a4 e 408 e sk B TR

in the text, and one can sgree with Robertson and Plummer
that this word order "ls perhavs nreferable. "8
The variations in present and future tense of # DCECY

in verse 738 are explalned by Robertscn and Plummser:

KAN@s TTocet (¥, 4, D, E, K Ly 2, o, vuig.)
rather then &« Ads ¢ oy (B) and

Keedoqgoy Tod ‘70”&(. (N, A, B, 17, Copt.) ra-
ther than KeéToraoey mwoce? (D E. B G, K

L, P, Yulg.). Copyiets thought that both verbs must
be in th° same Tense; scme chanﬂ'ed Mo ET to

‘ITD("')O"E( - and others *“ro('w,q*éc to uac&c
ag in AV.%

Once %he text hes been established, the interpreter

may proceed in his evaluations.

Croverteon =nd Plummer, ov. eit., ». 160.

21bia.



CHAPLFR III
EVALUATION OF VARIOUS INTERPRETATIONS

Karl Heim believes that there are three possibilities

of interpretation. He organizes them around the questlon,

"er igt der €¢S 1"l T suggests the possibility of a
bridegroom with his betrothed, or 2 father with his
daughter, or a spiritusl marriage of a man with e virgin

gubintroductea.,

Philivp Bachmann sees four vossibilities: €¢S might
refer to the father, tc the flancé of an engaged girl, %o
The protector in a splritusl engagement to an ascetlc girl,
or %o The man who 1s in a "“spiritual marriage" with & vir-
gin.2

As previously indicated, the verlous trenslations point
to the same three suggested by Karl Heim.

Five interpretations have been suggested by various

students, zg far as we have been able to determine. The

moe% complete history of studies on this guestion in recent

lgarl Heim, Die Cemeinde des Auferstandenen (Muenchen:
Neubauverlsg, 1949), p. 95.

2Philipp Bachmann, Der Erste Brief des Paulus an die
Korinther (Leipzig: A. Deichert'sche Verlagsbuchhandlung
liachf. Georg Boehme , 1905), ». 298.
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times is by Verner Georg Kuemmel. )
The Traditional Father-Daughter View

The oldest and the most general interpretation has

looked upon the € ¢S in verse 36 as the father. Robertson

and Plummer® allow for no other pessibility in their dis-
cussion. Thelr outline summarizes all the 1ldeas of other
interpreters who 2doopt this view., According Teo this view,
the Corinthians had asked Paul aboul the duty of a father
with e daughter who has reached the age of merriage. This
view looks cnly at the authority of the father., It is not
2 question of what the daughter wants to do. The wishes of
The Tather are paramounty, according to the ideas of that
age. Perhaps friends of the father warned him that he was
not behaving becomingly towards his child in not furthering
her marriage.

According to this view, the (¢S , «D7oD , and &'s
do not refer to the suitor. "The Corinthians would not have
agked about him. It is the father's or guardian's duty that

is the question."5 Robertson and Plummer alsc reject the

3werner Georg Kuemmel, "Verlobung und Heilrat bei Faulus
(1 Kor, 7:36-38),% Zeltgchrift fuer die Weutestamentliche
Yissenschaft, No. 21 (195L), pp. 275-276.

%irchibald Robertson and Alfred Plummer, A Criticel and

Lxegetical Commentary on the First Epistle of St. Paul to
the Corinthisns (Edinburgh: T. and T. Clark, 1929), p. 159.

51Ipiq.
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spiritual marriage idea because they assume that Paul would
not sanction "so perilous an arrangement."6 The msin argu-
ment advanced by those who favor this vliew revolves around

’
the use of the word a/ot[wcfw\( . Robertson and Plummer

state that Xd}uc’ju)v :

everywhere in the New Teatament (¥att., 22:30; 24:38;
Mark 12:25; Luke 17:27; 20:35) means "give in marriage.®
(In LXX 1% does not% occur.) In splte of this, some

make 1% mean "marry."". . . The Y. oP s 9wy il aides
cisive: <the Apostle 1s speaking of a Tather or grardian
disposing of an unmarried daughter or ward.

A supporting argument 1s presented:
. >
The repetition of edcos < respeqfing hig will and
heart, and the change to £«£LV7e Y regpecting his
daughter, seem_%to mark the nredominance of the father
in the matger.
< (i
Thie view looke upon V7 &€ @ o K s 05 as referring to the
daughter. Thig achool of thought assumes that a father
would be of Paul's opinion to have his daughter remain sgingle
"because of the present necessity."?
In agreement with thls view, A, 7. Robertson explains
\ ’ / /s 4 9
the phrase, K¢ ovTws O?SEcA&c a/cvs_cr A L :
Paul hae discussed the problem of marriage for virgins
on the grounds of expediency. Now he faces the question

where the daughter wishes to marry and there is no
serious objection %o 1t. The father is advised to
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consent. Roman aznd Greek fathers had the control of
the marriage of their daughters,l0

H. lMeyer agrees:
Die erstere Erklaerung lst die gewoehnliche und richtlge,
neemlich: wenn Jemand gchimpflich zu verfahren glaub%
gegen seine Jungfrau (Tochter oder Muendel), d. h.,
wenn er Schande ueber sie zu bringen glaubt womi®g
aber nicht die Schande des alten Jungfrauenstandes,
sondern der SBchimpf der Verfuehrung gemeint ist, welchen
der Vater oder Vormund durch Verweigerung desg Helrathe-
Erlsubniss zu verursachen befuerchtet.ll
Bachmann hae the same view.l1l2
Sickenberger notes that Paul heas just spoken of the
value of virginity. He therefore uses the term # «*Pt@&V"S
Altheugh it does not mean "daughter," he beliesves Paul means

it in the same sense.l>

in the recent commentary by CGroshelde we find the sanme
interpretation., He rejects the possibility of taking TS
to refer to the fiancé, and brushes away the argumeni that
this fits the plural of Xo* = EC/TW TV, He says:

The idea of an engagement 1s absent here as much as in

verse 27. 1t would be strange to suppose that an en-

gaged man would think of acting in an unseemly manner,
if he did not marry his flancee, for the purpose of

10srehibald Thomas ?ooertson, YWord Plcture in the Hew
Testament (New York: Harver and Broe., 1931), 1V, 133.

1lfeinr. Aug. Wilh. leyer, Handbuch Ueber den Ersten
Brief an die Korinther (Goettingen. Vandenhoeck und
Ruprecht's Verlag, 1870), p. 21L&

128achmann, op, ecit., ». 300.

13J0seph Sickenberger, Die Briefe des Heiligen Paulus
an die Horinther und Hoemer (Bonn:! Peter Hanstein Verlags-

e

Bﬁchhandlung, 1932), passim.
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vetrothal 1s marriage. Eesides, verse 37 also excludes

the thought of an engagement, since otherwise tThe words

"o keep his own virgin" would have toc lndlicate a per-

menent betrothal. ”he expression "his virgin' would

also be & peculiar designatlon of one's flancee. 14
He therefore concludes that it must refer to the father. His
reference to the causative action of a'*f*'Jjﬁ“) is his
final oroof for this interpretation,l5

Thie intervretation, however, must face some serious
objections, Grafe challenged thls traditlonal view in
1899.16 Psake enumerates the same arguments ln an expanded
form.17 Voffattl® and Heiml? likewise find too many prob-
lemg with this view.

The firet objectlion is in the sbsence of references %e
ifather' or "daughter." MNoffatt says, "Maid ( 77 d(’9 £vos )
is not equivalent for 'daughter' ( 5“Ja’*777f€ ) in Greek,

unless o parent has been explicitly mentioned elready. 20

The second objlection 1s found in the use of

up, u, Groshelde, Commentary on the First Epistle Lo
the Corinthians (Gpend Raplds: Wm, B. Herdmane Publishing
Company, 1953), ». 182.

15Ibid.
1épererence in Bachmann, op. ¢it., p. 298.

17 arthur S. Peake, A Commenuﬂrv on the Bible (New York:
Thomas Neleon znd Sons, n.d.), n. 6839.

18james Hoffatt, The First Eplstle of Paul to the
Corinthilans (New Iork “Harper and Bros., n. a0 D99 e

19Heim, o». cit., p. 96.
20uorfatt, ov. gi%., ». 99.
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0)‘ T MOVECY | Pop a father to "act unseemly" is
possible, but is not a natural phrase to use of the father's
conduct. 2L ‘ ;
The third problem is in the plural, a’d/u..-&c'd'w TLY .
If the orevious reference 1ls tc the fether, this 1s 4ir-
ficult. The antecedent, in such a case, would need to be

supplied, HNuch more natural is the ldentification of Tcs

28 the sultor so that he and the virgin become the subject.

The Allegorical Interpretation of lethodlus

A

A gecond interpretation has historical interest. IT

is suggested by Methodius, the Bishop of Olympus, who lived
260 to 312 &, D, Although the antagonist of Origen, he was
influenced by the method of Origen in sllegoricz2l inter-
oretation of Scripture. In his "Beanguet of the Ten Virgins"zz
he comments on our pazssage:!

But for him who of his own free wlll and purnose decldes
to preserve his flesh in virgin purity, "having no
necesgsity," that is, passion cglling forth his loins

to in%ercourse . . . such an one contending and strug-
gling, end zealously ablding by his profession, and
admirsbly fulfilling it, he exhorts to ablide and to
pregerve it, according to the highest prize of vir-
zinity.23

21Peake, op-welt. .. v.+839,

22p1exander Roberts send James Donaldson, The Ante-Nicene
Fathers (Buffalo: The Christian Literature Company, 1886),
Vi, 307ff.

23Book III, chenter xiv.
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Jerome slso adopted this view.2® Of modern interpreters, no.

7/
one has taken T &« P@E VOS 40 mean his virgin flesh.
The Engaged Couple Theory

A third intervretation was advanced by ¥W. C. van Manen
and 1s known as the "engaged couple theory."?5 EBoth Good-
speed and the Revised Standard Version so translate, "Bub
if a man thinks he is not acting properly toward fthe girl
Tto whom he is engaged."zé #If any one thinks that he is not
behaving oroperly toward his betrothed. "27 On others who
follow van Manen, Kuemmel states, "Van Manen fand Zu-
gtimmung bei P, D, Chantepie de la Saussaye, Studien 4,
1878, 86r; J. M, 8. Baljon, A, van Veldhuizen, G. Schrenk,
H. D, Wendland (1954),"28

Craig refers to the possibility of adopting the "en-~

gaged couple theory.“29 He shows that in later CGreek, the

Z“Kuemmel, op. ei%., p. 277.

1S
-

25Gerhard Delling, FPaulus' Stellung zu Frau und Ehe
(Stuttgert: W. Kohlhammer Verlag, 1931), p. 67. Refers to
an article by van Manen in Theologisch Tijdschrift, VIII

(1874), 612rf.

26pagar J. Goodspeed, The Complete Bible, An Americ
Translation (Chlecago: University of Chicago Press, 1954L).

271 Cor. 7:36, Reviséd Standard Version.
28Kuemmel, op. cit., p. 277.
29Glarence 7. Craig, The First Epistie fo the Corin-

thisne, Vol. X of The Interpreter's Bible, =dlted by George
Arthur Suttrick (New York: Abingdon ¥*rass, 1953), p. 87.




16
Vd
distinetion between such verbal forms as Xd[-u W and
/
3"‘ /"";“J had begun %o disappesr.

Some ingisgt that he has in mind nothing more than any
engaged couple who might at firat have decided to ac-
cept Paul's advice and refroin from marriage, and then
hove ggund that declislon increasingly difficult %o main-
tain,

But Craig goes on to cast hls vote for the splritual mar-
riage interoretation.

A recent artlcle supporting this view 1s that of W. F.
Beck.31 He refers to Bauer, Houlton, Listzmann, and Blass-

Debrunner as grammaticsl authorities for the use of
’

/
yd}&‘ ¢4w) in the sense of a’d/# E§w ., He suggests that
only a young wan gnd & woman could be the subject of
a"*/-u T WY | He gtotes:

The first natural impression which we get from the

text is that it speaks of a2 man and a woman who are
vlanning to marry. To describe the girl whom he has

in ming, Paul could net say Zqv gUVoHlCd( A UTo D

or YV M 9‘ 7Y (Rev. 21=9¥, becruse these terms mean

a wife. He hag in mind a woman who has been chosen,
but is not yet married; the exact term for such a woman
ig Map O Evos , which 1s used of the,Virgin Hary
(Luke 1:27). This "virgin" is "'hig" ( avTo ? ) girl,
because he has chosen her. Paul 1s advising a man who
has chesen & girl and who is now trylng to decide
whether he should marry or vostpone marriege indefi-
nitely. . . . The deciglon might be "to keep his vir-
gin intact" ( Taesly <7y &d.v’T’ou T c‘t-'u‘r:v ).
fHia vivgint il . T wmv. TapOEvovi L kVTiow ) may
imply the mutual pledge to marry. Both may well agree
not to carry out their v»ledge for =ome time but to
stay like Joseph and Mary before Jesus was born

301pid.

31w, ¥. Beck, "1 Corinthians 7:36-38," Concordis Theo-
logical Monthly, Vol. XX¥, Ho. 5 (1954), vp. 370-372.
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(Matt. 1:25). The promise to marry would be a check

that 18 not cashed immediately. Such a condition would

not continue permanently but would end with the emer-

gency, during which also married people might not live

normslly.32

Verner Georyge Kuemmel has also adopnted "the engaged
couple theory," but for different reasons.’3 He refers To
the work of J. Neubauer3* and Strack-Billerbeck35 in bring-
ing %o light the Jewlsgh customs and laws on engagement,
The engaged couple was bound as though married, and the en-
gegerment could be dissolved only by divorce. The Jewish
bride was considered a married woman, but before the be-
ginning of the actual married relationship she was still
consldered a "Jungfrau.'! Kuemmel acknowledges, however,
that we cannot conelude that the Corinthien Christians ab
this time shared the Jewlish views of engagement and mar-
riage.

He furthermore supporits his view by noting that, if
Paul held this idea -of engagement being a binding act, he
-could not simply tell the man and his virgin to part. There

would still be something binding in their agreement %o be

engaged. The man was regulred by Jewish law %o provide for

321bia.

33%uemmel, op. cit.

3Beitraege zur Geschichte des biblisch-talmudischen
Eheschllegzungrechts, in Kuemmel, opn. eit., ». 292.
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her for a twelve-month perlod,36 and therefore Paul would
suggest that he "keep his virgin.® Kuemmel believes that
the vair could have remalned engaged, remaining as they wers
for the present necesslity, and that in this way each of them

could meore fully care for the things of the Lord:/’-éé“l*'v""v
T:{ Tov ;‘(’vec'av 37

fnother reason Kuemmel gives Tor adopting the engaged
couple theory 1s his rejection of the epiritual marriage
possibillity on the bagis that it contradicts Paul's ideas
elsewvhere. Faul spéaks of "caring for the things of the
Lord. "3 This would eliminate any arrangement involving an
vnnecegsary tle of the Chrlstlan ¢ the world. Marriage 1s
one of these, and therefore Fzul does not advise the marriage
to be completed without gilving hils vreference for the un- |
married estate., He wlll not forbld them from marrying, nor
will he overlook the reality of the earthly flesh. There-
Tore, argues Xuemmel, Paul could neot glve conéent to a re-
latlionship between men and virgins, which would add burdens
and contradict the fleshly reality. On hig interpretation,
Xuemmel concludes:

Und erst recht kann er nicht zu einer Bezlehung zwlschen

einem Menn und eilnem Maedchen raten, die als &gfecdc
| TwWps ATOS (Col. 2:23) und in der Haltung 4

36Kuemmel, op. oit., v. 293.
371 Cor. 7:33-35.
381 cor. 7:32-34.



19
A > 4 s/

SCa Y. ‘_‘LJC AV ( J(l(dcaﬂ‘"uV'q‘Y' )!177"@171/?'55
TC q TAL (Rom. 10:3) durch eine besondere
anerkennengwerte Cnthaltsamkeitslelstung sich vor Gott
hervortun moechte. Die askeftische Unternehmung einer

“geistlichen Fhe," welche Begruendung sie bei lhren

Vertretern such lmmer finden mochte, kann dsher von

Paulus nicht gebilligt worden aein.ég

1o this view, several objections address themselves.

Ag Delling points out, there ls the use of 77T «¢ Gevos Lo
This l1ls a peculiar deslgnation for a fiancee. Pelling sug-
/
geats that'vw)puC?wi would have been closer to the meanilng.
(4 SiNee
Another expression would have been H@M~ T VY | ag
used in 2 Cor. 1l:2. 1In Matt. 1:18; Luke 1:27; and 2:5
¥y TEEY BeTra 1 used. While Beck correctly says
'
thet 1 APPEVOS 1g used for the Virgin Mary in Luke 1:27,
s
he neglects to add that she is called 1 &g Gevey
p) i U4
€ (£ ¥YY@ T EV (L EVNY iyipgin betrothed." Neither does
7
Kuemmel give any evidence for such a use of Trd\(? 5§VOS 5
except to mention the general Jewlsh custom.

A second problem enters with T ¥ CeECY . It is un-
clear how this "guarding" or "preserving' of his fiances could
apply. As Kuemmel says, there 1ls no evidence that the Jew-
ish practice of "keening" an engaged girl in the engaged
state obtained in Cerinth.

A third difficultiy is found in The nature of betrothal.

It would be strange to suppose that an engaged man would

39%uenmel, op. cit., p. 294,

lwl)elling, op. eis., p. 87.

-
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think of acting unseemly if he did not marry his fiancée,
for the purnose of betrothal is marriage.

The fourth difflicvlty 18 in consideration of Kuemmel's
statement, that spiritual merrisge 1is contrary to Paul's
inslistence on remaining unencumbered %o be more concerned
with the things of the Lord, The value of spiritual
marriage was to provide protection for the virgin as well
ag the guldance of o mature Christian man. For the man, it
aef forded companionship and hougehold conforts., For both, 1%
was to use The distinctive ){dfe LV"/U-aok cf virginity of which
Paul spaaks,hl in mutual helpfulness to each other.

The greatest difficulty with this interpretation is in
the use of 77 & e 526,1/ ¢S without any medifying word to in-

dicate that she is a betrothed virgin,
The Spirlitusl Marriage View of Achells

The fourth interpretation is the sviritual merriage
view of Hens Achelis. fs Delling points out, other students
of this passage had come to a2 similar view before Achelis, .
"lach Weizsaeckers Anregung (Das apostolische Zeltalter 1502,
Seite 651) hat Grafe dlese Hypnothese sxegetisch begruendet."uz

The most comprehenslve treatment of this phenomenon in

411 goxr. 7:7.

42pe11ing, ov. cit., ». 87.
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early Christlanity ie that of Achelis.%3 He gathered all
avallable references to thls custom from writings of the
fathers and the Counclls of fthe early centurles.

Achells reconstructs the situation in Corinth. He
vletures twe persons of different sex living under an im-
vossible situation. This could be solved through marriasge.
When Faul is agked for his advice, he says, "To marry is
good, not to marry 1s better." However, the close associae-
tien of a man and s virgin in a spiritual marriage caused
some dangerous sltuztions. The man might be temnted tc lose
hle self-control. The problem arcse, "Can such a virgin,
vowed to virginity in a spiritual merriage, be free to
marry?"

Achelis explains the origin of this custom:

Dlie Jungfrau wollte aus religloesen Gruenden ihr Fleisch

unbefleckt erhalten, die Cemeinschaft mit einem Mann

ober sus irgend einem CGrunde nicht entbehren. 3Zle lebie
mit elinem Christen zusammen, aber night als sE&ne

qv*™ . sondern ale seine TTApBéve s .

He believes thls relationship would begin with the knowledge
and approval of the congregation. Thls would necessitate
the vow of virginity for the young woman, and perhaps for

the man. This spirituel marrisge permitted every assocla-

tion of marriage with the exceptlon of sexual union. Paul

b3Hane Achelie, Virgines Subintroductas (Leipzig: J. C.
Hinrich'sche Buchhandlung, 1902),

bhipig., ». 27.

=
3
%
4
:
B



EEARIRE I ISR R e s

22
then adviges the virgin to marry, if necessity sc dlectates.
She would not be sinning in such a case.

Aehells also answers the guestion of Paul's silence in
forbidding this custom., He believes that the custom met a
need which was apparent to Faul. For the man, the "spir-
itual marriage" was an agreeable household arrangement.

The virgin would receive the protscition and guldance of a
mature Christian. ©Single girls without protection in the
large clty needed home and care., Some were servants in
Christian homes; others married. Others observed the needs
of that time, as outlined by Faul in 1 Corinthiasns 7. They
awelted the‘777*e<9130‘cﬂ£ , and for this reason viewed
marrisge és a doubtful benefit. Those who decided on s
single life, took on a position of respect in the congrega-
tion., The result wes a2 spiriftual companlonghip beilween a
man and e woman wheo shared the mutual vow of the ascetie
life. k5

The question arises, "Why did no translator or Greek
exegete take 1 Corinthians 7:36-38 28 'spiritual merrisge!?"
fichells states that a right understanding of the Corinthian
situation was imposegible, because the Christlian church tried

to uproot the gubintroductae custom beginning in the third

century. This beilng the case, no exegete would let hlmselfl

believe that a spiritual merriage ever existed in a Pauline

hS51p1a., ». 28.
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congregation. This would indlcate, that the nozition of
virgins had slready become sc established in the second cen-

tury, that the marrlage of a2 virgin would have appeared sin-

ful. For an exegete of this verlod to believe that Paul

6

could have advised marriage>to a virgln was 1mpcssible.a

Achelis reallzes the problem of proving the exlstence
of spliritusl marrlage at this early perlod. Vas Faul the
creator of svirituval marriage, or did it exist from anocther
source? fchells says:

HMoeglicher VWelse lassst sich dle Frage beantworten,

und zwar mit Hilfe der Philonischen oder Pgeudo-Fhil-
onilgchen Schrift% De vits contemplativa. Denn die
Gencesinnen der Therapeuten, die Therapeutriden, sind
Synelsakten, man meg die Irscheinung deuten, wie man
will., Entweder hat ee schon vor der Gruendung der
chrietlichen Cemeinden im Reich, in Jjusdisch-asketlschen
Kreisen, das Institut der gelstigen Fhe gegeben, und

die Zugtsende in Korinth erhalten eine naturgemaesse
Erklaerung; oder der christliche Verfassser erzacehld
unter Philos Namen von Syneisakten christlicher ¥oenche.*7

There are numerous interpreters whe follow Achelis up
%o this point, as we shall see. Achells observes thet a man
and a womsn in the bond of this spiritual marriage are faced
with a decision. He sees Paul's advice to mean, "Let the man
glve the virgin who is bound ln the vow of spliritual marriage
to another. "

S1e sollen indess nicht sich mit einander verheiraten,

wie wir lodernen von unsern Anschauungen aus als
natuerlich annehmen wuerden, sondern der Y¥ann scll das

461014,
471pid., ». 29.
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Maedechen einem andern Jjungen Christen als Gattin zu-
fuehren, Dasgs allen bes=gt das zweimal gebrauchte Yorsd

!amwcg €cv ; ee kann nicht heiraten helssen, es
elsst immer verhelraten,

/’

Achelis does not agree with those who take J o po EC TLoT LY
ag referring to the man and woman in the spiritual mar-
risge, "let them marry." He supports his explanation by
referring to Ifala and Vulgate, which have the singular
‘y¢*/4 ééifu) . The singular he would take as referring to
the virgin, "let her marry."49

ihe contrary view has arguments in its favor. 1In this

question, we are Taced with the uncertainty of knowing

whether cor not the Syneisaktentum existed at this early

oeriod. ‘e have evidence of its existence in the second
century, as we shall see later, Either to affirm or to deny
this view on the ground of evidence 1s-difficu1t. "Our
lgneorance as to the origin of many thinge should make us
chary of pressing the former polnt. . . . le must beware
of viewing the institution through the scandals which later
discredited i%."50 The historicel traces of this institu-
Tion will be treated in Chapter IV.

(4

Another difficulty is presented by Bachmenn., " 7

o 4 2 ~~ v
TLAp G EVOS VT OV kann immer noch leichter jemandes

481b1g., p. 2u.
Y91bia., p. 2.

50reake, op. cit., ». 839.
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Tochter als die Jemanden gelstlich angelobte geletliche
Schwester bedeuten."5l This may be true, but it still leaves
us with the awvkward situatiocn of apylying &V"xy /.UOVE?Y

%o the Tather.

But even if one were %o grant the possiblility of a
gapiritusl marrisge in Corinth, there is a serious difficuliy
with the view of “chelis. Ag Peake says, it ls "wholly un-
natural, "52 for the man in this cage %o give his spiritual
virgin to another man., The obvious z2dvice is that the man
and his virgin should marry. This is, indeed, suggested by
verse 36, Achelis is led %o his view by his rigld defini-
tion of b{ d\/uu blg £y . Here, as with the father-daughter
view, we need To determine whether This word must slways be
interpreted in the causative sense. Vhile detalled dis-
cussion will be presented in Chapter IV, we can note here
thet xig‘cel,ﬁ Houlton,5% Lietzmann,55 and others find that
g * po (fw and b"d-f«u £ arve equivalent in later Greek.

51l8achmann, on. cit., ». 289.

53Gerhard Kittel, Theologisches Woerterbuch zum Neuen
Testament (Stuttgart: Verlag von . Kohlhammer, 1953), I, 646.

54Fames Hope Moulton and Wilbert Francis Howard, A
Crammar of New Testament Greek (Edinburgh: T. and T. Clark,
1929), 1T, Lo9.

55Hans Lietzmenn, Handbuch zum Neuen Testament, an die

Korinther I-II (Tuebingen: Verlag von J. C. B, Mohr (Paul
Slebeck), 19549), pvn. 35-36.
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The Spiritual Merriasge Resulting

in Physicel Harriage

The fifth interpretaetion looks upon this passage as a
reference to a man and virgln in a spiriftusl marrlage, as
does Achelis. UHowsver, 1t interprets Paul's advice to mean
that the two people involved in theilr vow to ezach other
should consummete 2 phyelecal marriage, if that seems to be
necessary.

Delling makes a case for this view. ills interpretation
becomes ecvident in his translation:

Yenn aber Jjemand unanstaendig gegenueber seiner Jung-

frau zu gein meint, wenn sie hochreif ist, und es musz

so geschehen, so %ue er, was er wlll; er suendigt nicht;
sle moegen helraten. Ver aber in seinem Herzen ganz
fest steht, kelnen Zwang hat, Macht hat uveber seine
eigene Vollung, und dies in selinem Herzen fuer gut be-
funden hat, gelne Jungfrau zu bewahren, der wird recht
tun. Daher %ut sowohl der recht, der seine Jungfrau
ehelich mocht, also aych der besser tun wird, der
nicht ehelich macht.5
He finds one purpose for this institution %o be spiritual
insviration and help without the added burden of family and
children.57 He believes another objective of people enter-
ing spirituval marriages was tc prove their power over
soheres of nature. If one could prove his power over sexual

nature in the intimate fellowshlo of a sniritual marrisge,

56Delling, oo. cit., oo. 87-88.
571bid., w. 0.
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he could become more firmly established in his ascetlc devo-
tion to the Lord.58 He refers to later actions of Cyorien,
in which those committed To e spiritual merriage could
legally be married in the usual way.59

Another supporter of this view is Lietzmann. He is
convinced of the existence of Syneisaktentum by the evidence
in the writings of the Shepherd of Hermas.éo With Achelis,
he finds the later references in the councils and in the
works of Uphraem Syrus convincing. One quote will serve to

demonsitrate his view:

Auch Ephrem [;1¢] Syrus verstand uneere Stelle von
einem Syneisaktenverhaeltnls, wie sein Kommenter aus-
welist (Herklotz in Bible. Ztschr, 14, 344ff.); ueber
die gelstlichen Ehen in Syrien s. F. C. Burkitt Ur-
christentum im Orient uebers. v. E. Preuschen 88 ff
und Plooij Z, f. nt. Wiss. 1923, 8ff. Durch diese
Erklaerung allen wird die ganze Situation ebenso wie
dles Ausdruck

verstaendlich, 6l

e have mentioned Peske, who wrestiles with the problem
that absolute evidence of this institution in New Testament
times is lacking. However, he adoptes the view of Delling
and Lietzmann. He refers to Paul's personal preference for

celibacy. In this context, pledges to remaln unmarried

581pia., p. 91.
591bid., p. 89.

60parable IX, 10, 6ff., in Edger J. Goodspeed, The

Anoigzllc Fathers (New York: Harper and Brothers, 1950),
p. .

61L1etzmann, on. eilt., pp. 36-37.

Coor T
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would receive hls praise. PFPeake Thinks that 2 man and a

woman Jjoining

for mutual encouragement in such a pledge would seem
perhaps not unfitting. The moral perll would be met
by the possibility of marriage in case the strain on
continence became too severe. And we nmust not under-
rate the elemental Torce of primitive enthusiasm, or
too hastily =pply %o the church of the Tirst century
our own standards of what is fitting.02

He paraphrases verses 36 and 37:

If in any instance the man feels that he may be guilty
cf an offense ageinst the virgin's chastity, if he is
ftroubled with excess virllity and his nature demends
marriage, he mey carry out the desire without sin, let
themn get merried. But 1T he is firm in purpose and
driven by no such necessity, and is gifted with self-
control and resolved to keep his virgln partner intact,
he will do well.

He does not agree with Achelis, who suggests that the man

give

hia virgin to another. Peske thinks that the rendering

"marry" in verse 38 is legitimate.

view

The most comolete and consistent oresentation of this
is made Dby lMoffatt.

At the same time, 1f any man considers that he is not
behaving proverly to the maid who is his spiritual
bride, if his passionsg are strong and if it must be so,
then let him do what ge thinkg--let them be married;

it is no sin for him. o4

Moffatt does not think this "unseemly" behavior 1s some kind

of physical outrage, but he says:

62Peake, op. elt., n. 839.

63Ipia.

6“Moffatt, oD, &it. ., p. 98B,

——
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but 2 general term for this spiritual comradeship, &s
the man now Jjudges 1t; he considers that the right,
falr course for himself and his religilous mate ig To
get married, since the strain of their ideal connexlion
is proving too much for flesh and blood. Paul agrees
that he should. It is no sin, though 1% would be
better if the pair could still have sufficient self-
control to live Gogether without any sexual union,

To the apostle such spiritual marriages are a noble
experiment, but unfortunately the flesh 1is =zc weak that
they are not wise for all, He gontemplates the oroblem
from the standpolnt of the man.®5

/
To Moffatt, the natural sense of 77 @ &&VvoS i3 the
virgin who is the man's spiritual bride. He thinks this is
a "case of the elementary, early relaftionshin which soon

afterwards developed into the virgines subintroductse of the

later Church.“66 With Lietzmann, he refers to Ephraem Syrus,
who knew thiz institution &% Tirst hand za2nd who interpreted

this pesgsage as such. HMuch in the same vein as Achells,

Yoffatt says:

It was when knowledge of it had vanished, or when the
church did not care to believe that i1t had ever existed
in the primitive days, that the devout either allego-
rized the passage or readjusted Paul's advice to fi%

a supposed exercilse of the patrila potestas by some
imperious father who claimed to rule a ggown-up daugh-
ter's 1life by his own rigorist scruples.®7?

The possibility of this view is allowed by Karl Helm,
3 %
He bases his thoughts on the words TV 'rragetg&vov

AUTOD . This could not mean "bride," and could not mean




50
“daughter," for other words would have been chosen. Yef he
thinks it 1is not clear, whether or not two Chrlstiansz came
together in = spiritual bond. To Heilm this is a2 possibility,
but not a view which he holde with any degree of certainty.68

The mos{ recent commentary to espouse this view is the

Interpreter's Bible. Cralg writes:

It is more preobable, however, that Paul is referring

%o the custom of a young man'e taking a young woman

under hl? prqtection, agg thelr living together, but

under vows of celibacy.
He refers to the tenth parable of Hermas, and admits that al-
Though this was at a later time, "1t seemg to be implied
here."70 The word 'Jfré/e AK/fwOS is applied to the man,
rather than teo the virgin, es Titting the inner struggle to
maintain self-contrel. "If it ls too difficult for them To
maintain the celibate vow, 1% is no sin for them to marry. '/l

Of these Tive views, the last is the Tavorite of more
recent interpreters. The father-daughter view is not in
keeving with the choice of terms. The allegorical view of
Hethodius is against elementary principles of interpretation.

The engagement view has possibilities, but finds difficulties
/
in the use of T:‘a\()@i‘vﬂs . The view of Achelils is

68Heim,'gg. eit., p. 97.
69¢raig, op. cit., . 88.
701piq.

"lipia.
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untenable in the light of more recent discussions of
: ?
a'd.Fu ¢;§'éc'v-.
Wihile the last view is the most widely accepnted today,

1t faces two vroblems.

The first hes already been mentioned--the problem of
historical evidence. UUoes the later evidence in church
history indicante a much earlier use of spiritual marriages
as an instltution for W"G‘G‘QC'/VOC TUVEC,T“K‘?‘W ?
The guestion can be answered only after the sources have
been studied.

The second problem ia stated by Schlaiter, who says
that there is no direct werd in this text which would in-

dicate the gpiritual merriage relatlonship. 72

72/ d017 Sehlatter, Poulus der Bote Jegu (Stutigart:
Calwer Vereinsbuchhendlung, 1934), p. 246.



CHAPTER IV
THYE CASE ¥OR SPIRITUAL MARRIAGE VIEW
Gvidence of Ascetic Attitude in the Farly Church

There 1ig early evidence of the ascetlic attitude in the
Christian Church.

The feeling grew that the ordinary life with 1%s
natursl duties and obligations is incompatible with the
life lived in the epirit. Possesgssion of the spirit re-
duires a life which le extraordinary, where there is no
roonm for worldly affairs, particularly for marriage.l

An early Gospel, now known only through & series of
passages in the writings of Clement of Alexandria, bears
witness to this.? It bears = vretentious title, "The Cospel
according to the Ngyptians." ¥From this title, Vdbdbus con-
cludes that it could not have been only = Gospel of a
minority groun, but must have bsen well known.- In this
Gospel, Salome ingquires of Jesus when the things 2bout which
she asked should be known. The Lord answers, "When ye have
trampled on the garment of shame, and when the two Decome

one and the male with the female 1s neither male or

larghur Voobus Celibacy, A Reguirement For Admission
To Baptigm In the arlx Syrian Church h (Stockholm: Estonian
Theological & SOclety in Exile, 1951), ». 7.

z’ontague Rhodes James, The Apocryphal New Tegtament
(Oxford: Clarendon Press, 1945), pp. 10-11,

3Voobus, ap. a3t iipTE 70
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% Another word in the same Gospel says, "The Saviour

female.
Himself said: I came to destrcy the works of the femele. 'S
Voobus dates this Goepel from the second century. Although
it originates in the valley of the HNile, this Gospel repre-
sents religious 1ldeas of the esrliest period in Christianity.
As early Christianity develons, asceticism begins 1its
role in ghaving the Christian 1life. Virginity l1s the leading
vphase of this ascetic idesl. This becomes epvarent in the
apocryphal Acts of the Apostles, which probably date from
the second and esarly third centuries.? Concerning the Acts
of Paul and Thekla, Yarnack reports:
Thekla was won over from paganlsm by means of "the word
of wirginity and prayer" ( Aeyes 7T 3s Tap Jeveas
Kat THS Tmeovsvyn S . Acts Theclae, ch.
vii), = motive which 1s so repeatedly mentioned in the
apocrynhal Acts that 1ts reslity and significance can-
not be ca2lled in question. Asceticlam, especizally in
the sexual relatlonship, did orevall in wide circles at8
that period, as an outcome of the religlous syncretism,
Yhen Thekle became a Chrietian, she would not ‘be joined in

marriage with her bridegroom.9 Paul 1s reported as saying,

Holem. Alex. Strom., 1ii. 13.

5Ivbid., iii. 9.
6V53bus, ovn. cit.

7Ipid., ». 8.

82d01f Hornack, The Expsnsion of Christianity in the
%Lgﬁg Three Centurles (New York: G. P. Fugnem's Sons, 1904),
» 478.

?Ibid., ». 490.
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"Blessed are they that nossess their wives as though tThey
had them not, for they shall inherit God."10 Agsin, "Blessed
are the bodies of the virgins, for they shall be well-pleasing
unto God and shall not lose the reward of thelr continence
(chastity). "t
The ALcts of Thomaeg call married 1life "this dirty com-
munion. "2 In one eviscde, we have the account of a couple
who zre influenced by this message and decide during their
wedding night fto keep vlrginity.13
Glimpses of ascetlic ovractices are also found in th
Apostolic Fathers. The Didache says, "If you can bear the
whole yoke of the Lord, you will be perfect; but 1f you can-
not, do what you cen. "%  In comment on this, Lietzmann ssys,
A differential ethic had been developed: the "perfect®
take upon themselves the entire yoke with the burden of
asceticism. The great majority do as much as they are
able, according to their ability.l5
This passage indlcates the ascetic ideal toward which the

faithful may strive.

104048 of Paul znd Thecla, 5, in James, ov. cit., ». 273.

L Ibia., p.: 6.
12v66bus, opn. cit., o. 26, quotes "The Acts of Thomas

in Syrisec," ed. P. Bedjsn, in Acta Martyrum et Sanctorum,

TRE 13 92, S R T
13acts of Thomes, 11-15, in James, op. git., pp. 369-371.

14pidache, VI, 1-3, in EQ Goodspeed, The Avostoli
- gar J. Goodspeed, Ihe Anosgtolic
Fatherg (lew Yérk:'ﬁarpér and Brothers, 1950), ». 14,

158ane Lietzmeann, The Beginnings of the Christian Church
(New York: Charles Scribner's Sons, 1937), p. 272.
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The first eplstle of Clement lists the gifts of God:
"Life 1in immortallity, splendour in righteocusness, truth in
boldness, falth in confldence, continence in holiness
2 ’.’- ) L8 —
( EXKQ""‘&‘d‘ év d\dlcago"/.u:-? )_ul6
The second letter of Clement, described by Goodspeed
as "A Christian sermon, orobably of Roman origin, written
about A, D.. 150 to 165,"17 reporis:
For the Lord Himeelf, when He was asgked by someone
when His kingdom would come, sald, "When the two shall
be one, and the outside like the inside, and the male
with the female neither nale nor female.". . . A
brother when he sees a sister should not think ol her
at all as female, nor she think of hlm at 2ll as male.
When you do this, he says, my Father's kingdom will
come, 18
An early reference 1ls the work of the Shepherd of
Hermas. Goodepeed dates it "in the last decads of the first
century," so that 1t reoresents an early source.1? The sig-
nificant nessage is his ninth parable, 1in which he describes
his visit with the virgins in the tower. The virgins say,
"You shall sleep with us as a brother, not a husband, for

you are our brother, and in future we are golng to live with

you, Tor we love you dearly. "20 Achelis considers these

16XXXV, 1-2, in Kirsopp.lLake, The Apostolic Fathers
(New York: Charles Scribner's Sons, 1937), I.

17Goodsveed, on. cit., o. 83.

185econd Letter'gg Clement, XII, 1-6, in Goodspeed, ou.

ﬁ' [ ] D- 90.
19Goodspeed, op. ¢it., »n. 97.
20papable IX, 10, 6£f., in Goodspeed, go. cit., ». 184,
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virgins to be personifications of Christian virtues. He
infers from the aopearance of this spiscde in the Shevnherd
of Hermas, "Dle CGemeinde musg ein solches YWesen geduldet
haben, wenn Hermas so unbefangen davon sprechen konnte., "21
Remembering that thles was written at the same Ttime as the
kpoecalypse of St. John, we may well note 2 trace of a very
early attitude toward the sniritual marriage institution.

v V4
Evidence of 77 &« 1% evoc TV E€caTarr Toc

in the Early Church

An outstanding work is that of Achelis, who gathered
mogt known relerences to thls oractlce. To him we are in-
debted for most of the following informatiocn.

Achelis believes that the virgins in the community of

the Therspeutae, as described in De vita contemplative, by

Philoc are TuvV Ec/?r‘ek kK Toc .22 He reports the statement
of Philo thet they &re spread over the whole earth, but es-
pecially in Egypt. "Their chief home was in the neighbor-
hood of lLake Marieotls near Alexandria, where they settled

in the low hills on account of the excellent elimate. "23

Theraveutae did not allow a close fellowship between men and

2luans Achellis, Virgines Subintroductae (Leipzig: J. C.
Hinrich'sche Buchhandlung, 1902), ». 17.

221pid., p. 29.

23p, J. Foakes Jackson and Kirsopp Lake, Ihe Beginnings
of Christianity (London: Mackillan Co., 1920}, I, S5.
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women. "Unlike the Essenes, the Theraneutze admitted women

to thelr soclety, though they extolled the virtue of virgin
life in most extravegant terms. "2% Their rules on the
Pentecost feaat placed men on the right and women on the
left. The sexes faced one another in groups in their
nightly celebraticns, Achells concludes, "Ea 1st nichg
schwer, in ihnen eine Urform der christlichen Jungfrauen
wiederzuerkennen."25 And agsin, "Die christlichen Jungfrauen
in Forinth sind die machfolgerznnen der Jjuedischen 'Gottes-
verehrerinnen' oder 'Beterinnen.' Das Syneissktentum ist
selter als des Christentum."26 e regerds the Cerinthian
practice of taking virgins into the homes as & variation
of this older usage. In 2 monastlc village, such as the

Iherzpeutae hsd, men and virgins could live in individual

“huts, each to himeelf. Achells belleves that the large city

and seaport; Corinth, with 1ts proverblal bad reputation,
made 1% necessgary for virgins to seek the protection o:
dedlicated Christisn men. In thls way, he views the assocla-
tion of 2 male and female ascetic in "spiritual marriasge"

a8 a variation of the life practiced by the Therapeutae. 27

That the ways of the Therapeutae were known to the

b e

241pid., b. 96.

25Achells, Qg. eyt p. 31,

261p14., p. 131.
271014., p. 32.
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Corinthians is not impossible, since Apollos came to Corinth
from Alexandries, a center for theilr movement, 28

Another wltness to ascetlcism in marriage is Tatian.
Irenaeus revorts that Tatlan evaluated marriage ss %509;
K“z mopev ed & .29 yBSvue reports how the FPersian
Diatessaron by Tatisn changes Luke 2:36, which reads in the

/ \ \ 2/ < \

Greek text, 4% Tacd pers Svdpos  ETy EMTL
T o iGN ‘?T‘d(’gfv"“’*s déf—?s e
changes it into a state of the cellbate, by meking it read,
"She remsined a virgin with her husband seven years, 30
This seems %o indicate that a message was spread that mar-
risge 1s an immoral institution aﬁd that Chrietianity finds
1ts reslization only in rigid asceticism, in particular, vir-
ginity. .

fnother evidence of asceticism is found in Valentinus.
This movement "admitted ascetics only into its church, i.e.
believers who were ready %to kill their flesh and practlce
A 1)0"?.""7’(9“) v T?S T'U.{ovy",‘ks , 8piritual nar-
riege, an ascetic substitute for ordinary marriage."31

The fourth letter of Cyprian of Carthage, written by

Cyprian together with four blshops and some presbylters, was

_ZBActs 18:24; 10:1; 1 Cor. 1:12.

29)Advergus haereses I, 28, 1, in voobus, op. oit., v. 17.

30yoobue, ov. eit., ». 19.

3ipid., p. 16.
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addressed Tc Pomponlus., The letter answers & question of
discinline, for there were virglins who had vowed virginity
and were convinced they should share thelr goods with men.
Cyorian answers Pomponlus, stating that the living together
of virgins and men ls not to be allowed, because 1t brings
great dangers. 2

Abecut fourteen years after Cyprlan, the bishops meeting
in Antlioch gave thelr opinion regarding the matters of Paul
of Samosata.’3 He had two virgins with him on his Journeys.
The cusgtom of spiritual compznions 1s known a2t this time.

An importent document in Armenlan is ascribed to Ephraem
Syrus. Vggbus believes that the Syriac idiosyncracles in the
text make 1t clear that the original document wss in Syriac.
This might indieate en earlier author and an earlier date--
verhaps the second, and no later than the third century.3u
The Christizn 1ife is described 23 a spiritual mode of lirTe.
Christians are defined as ascetics who stand in the "state
of vow."35 Vdobus infers that this "spiritual mode of life"
probably included the YV vV Ec’d‘d\K‘C'Of- . He believes

that this spilritusl marriage had & wide vopularity in Syrilan

325chelis, op. git., pp. 7-8.

- 33Fusebius, VII, 30, 12ff., in Achelis, op. eit., pp.
-00

34yv88bus, ov. cit., p. 23.

et ) -

351via.
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communlties. To document thla, he voints to the efforts of
Bishop Rabbula in Edessa in the beginning of the fifth cen-
tury te eliminate this custom.36 He refers slso to the
synodical acts of the Fastern Syrian Church. YAt the Synod
in Seleuwcla~Ctesiovhon in 410 1% was decided that no cne who
practices this custom will be permitted to enter the service.
of the church."3? This and other synods indicate how much
time was needed before this ancient herltage began to recede
from the Syrian church,

Tertullian was not known for svponsoring the nractice of
r

the T UV ELTHKTOC | Yet Achelis finds a reference
which may refer to the spiritual marrisge:
'eshalb bigt du, O Christ, so bestellt, dass du chne
Frau nicht sein kannst? iun, es mag auch die Cemein-
gchaft wegen der haeuslichen Lasten notwendlg seln: so
habe irgend eine geletliche Frau, nimm sle aus den
Witwen, durch Glauben schoen, durch Armut ausgesteuert,
durch Alter beslegelt; du schliessest eine gut Ehe.
Irenaeus comments about the ascetic nractices of the
Gnostic Valentinians. He describes cerfain Valentinlans,
who decided to enter into a bond with women as with silsters.

Later, it was revealed that these "sigters' became "mothers"

361b1d., . 25. (He refers to Ephraemi Syrl, Rabulae
episcopi Edesseni, Balael alicrumque opers selecta, ed. J. J.
Overbeclk, Oxonii, 1865, ». 210.)

371bia. (He refers to canon III, Synodicon orientale,
ed. J. B. Chabot, Paris, 1902, p. 24.) _

38tertullian, De exhortations castitatls 12, in Achells,
-Qi' clt-' po 12.

—T.
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through thelr relationshlp with these "brothers. 32 Achelis
finds that Irenseus doee not condemn the practice, but only
registers protest agalnst 1ts misuse.

At the time of Tplphanius, bishop of Salamis, who lived
betuween 310 and LLOB,”“O the W UY & L,G"d\ K Tot wepe a
plague to the church. He writes about the Encratites of
Tatian, "Dass sie VWelber aue allen Orten bethoerten, mit

lielbern relsten und lebten, und sich von ihnen bedienen

liessen, "41

Evidence of Church Action to Abolish

’ /!
Tr&eGi-voc T~UVELT &K TOL

The oreceding have been traces of the spiritual marriage
custem found in various writers. From the middle of the
third century, through the following years, the Church takes
8 stand of trylng to remove this institutlion because of mis-
understandings and dangers. From the beginning of the fourth
century onwerd, the great synods are cencerned with the
question. For severzl centuries, in all perts of the em-
pire, various assembllies passed the same resolution, not te

p
tolerate any more T UVECTLKTocC . The repeated

39Irenaeus h. I, 6, 3 in Achelis, op. git., ». 19.

Y0, ytheran Cyclopedis, edited by Erwin L. Lueker (St.
Louls: Concordia Fublishing House, 1954), »n. 342.

YlEpiphanius, h. 47, 3, in Achelis, op. git., ». 20.




b2

regolutions may indicate that some bishops were reluctant
to gilve uo the practice of spiritual maerrisge themselves or
to enforce the resclutlon in their districts.

The Tirst known resclutlon regarding spiritusl mar-
rleges was pagsed by the Synod of Elvira in Spain, which
Hefele dates 1305 or 306 A, D.“Z The twenty-seventh canon
reads:

De clericis ut extraneas foeminas in domo non habeant.

Episcoous vel quillbet alius clericus aut sororem aut

fillam virginem dedicatam Deo %antum secum habeant;

extreneem nequaguam habere placunt.3
Thie canon is more severe than the third similar canon of
Tthe Council of Nicaea of 325 A. D., since it ailogs clergy
To have in their house only theilr sisters, or their own
daughters., It is notewcrthy that these must be virgins and
congecrated to God in the vow of virginity.

The Syncd of Ancyra in 31& A, D, sazid in canon nine-
teen, "T;S }u.e’vfac q~uuge)(a/w£/v¢s Trde_é'e’vous
Tecrdy ws :&dé)\fé'\‘s %KW"U-T*PG'V e

also forbid virgins to live as sisters with pan. "™ Hefele

interprets this canon as referring to the

uzCharles Joseph Hefele, A History of the Christian
Councils, translzted from the German and edited by William

T |

R. Clark (Edinburgh: T. and 7. Clark, 1871), p. 148.
43 1pyq. '
Y41b14., p. 218.

45 o1,

.bs
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The Councll of NNicsea in 325 A. D. resolved in canon

three:
Arrq(roeeucr&v Kd@oll\ov 7,' ,.ueyd:)w, T uvodos
,4»,7:& &rrea'&’arr‘w fu;'re -n‘eevﬂureeco ,u.n,f‘e
ACAK ovw ‘M.'P,TG S hws ‘C‘LVc TPDY &v Tw
I{Aq@w &f&cvu_ TD\/Ef.G‘d.NTOV ex&cv
o4
7‘)«7\/ Ez ,u.'n, 494 /Ln,-r&ed. 3 Jea;b,v )

getxv 7; J.\ /u..on\ NI eorruu"rd\ ‘lrd\ru‘r

7
VoYL AY deaTe ¢ ev y e 6

Hefele translates:

The great Synod sbsolutely forbids, and it cannot be
permitted tc either bishovp, oriest, or, any other
cleric, to have in his house a V"UV«E(Q“G&KTOS
(subintroducta), with the exception of his nother,
elster, sunt, or such other persons as are free from
2ll mwoiclon.

in his commentary on the third canon, Hefele refers to
the anclent practice of spiritual marriage:

- 4
They were knowp by the name of VUV &L T K TocC ,
U y4am™yTa  , and sorores. That which began in the
8pirit, however, in many cases ended in the flesh; on
which account the church very stringently forbade such
unions, even with penalties more severe than those with
which she opunished concubinsge: for it happened that
Christians who would have recoiled from the 1dea of
concubinage permitted themselves to form one of these
8spiritual unions, and in so doing fell.

It is of interest that the Council no longer dezals with fThe

461b1a., o. 379.
b?Ivia.
481pi4., pp. 379-380.
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posglibility of a daughter living with a cleric, as did the
Synod of Elvira,
The next few centurles finds the church working to en-
force this resclution. Achells mentions among other later
synods, the Synod of Carthage in 397; the second Synod of

Arelate; the Statuts ecclesise antigue in the first part of

the sixth century; the Syncd of Orleans in 538; the Synod of
Teurs in 567. These refer to the stend tsken by licaea in
325. Achelis mentions e2lso the attempts in Spain: canon
seven of CGerunda in 517; canon fifteen of Ilerda in 523;
canon three of Toledo II in 531; canon five of Toledo III
in 589, canon three of Hispalis in 590; cancn fority-two and
forty-three of Tolede IV in 633; and canon four of Bracara
III in 675.%9 These references serve to emphasize the fact
that this institution was generally accepted and widespread.
"Its deep roots made reform difficult.

Another document which indicates the presence of thils
practice is De gingularitate glericorum. It may have been
2 clrcular letter. The author is ?seudo-Cyprian. The writer
forblds a clergyman to have a strange woman in the house.
The writer refers to the clergy who tried to find spiritual
marriages in the Blble. Among some others are Elijah and
the widow, Jesus and the women who served Him, John the

Apostle taking Mary into hie home. Achelis polnts out that

[eee—

agﬁchelis, op. ¢it., pp. 34-35.

e
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the fact that clergy used Scriptures to support the spir-
itual marrisge l1ldea indicates thelr deep conviction that it
was God—nleasing.so

An interesting case 1s that of Parergorius, = sesventy-
year old Pregbyter, who soon after 370 A. D, recelved the
comnand from his blshop to separate from his 0"'UVG"-I" “icTay
a young virgin, He found this order hard toc take, and con-
trary to the wideepread custom, He turned to the great
bishop, Basilius in Caesarea, with an aﬁpeal. The answer
of Basilius clearly points to the canon of Nicaea. He does
not doubt the reputation of Parergorius, but he enforces the
rule. He threatens excommunication for failure to obey.sl

Aphraat, in his homilies, counsels the monks in the far
Eagt elther %o marry or to be monks and to avold any com=-
promise.52

Gregory of Nazlanzen opposes this institutlon in his
Epigrams. Achelis reports his opinlonsi

Auch er richntet sich an Hoenche und Nonnen, und zelgt

ihnen, dass sich die Virginitaet mit dem Synelsaktentum

nicht vertrage; die "bessere Heoffnung," das ¥oenchtum,

habe lann und Weib getrennt. Die Jungfrau habe Christus

zun Fuersorger und Breeutigam, und beduerfe kelnen ir-

dischen Vertretgr. Das Verhagltnis zwlschen Hoench und

Nonne, dieser o fwos &m 05 , habe ein recht
zweifelhaften Charakter; soll man sie zu den

1biq., pp. 36ff.
51lpasilius, ep. 55, in Achelis, go. cit., ». ué,

52Achells, op. cit., pp. 48-49.
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Verhelirateten oder den Ledlgen rechnen? . . . Die
Syneisakten verderben den guten Namen der Christen.33

The finsl hlstorlical reference 1s that of Chrysoston,
who writes to those who have virgine and to virgins who have
monks in the spirifual marrliege srrangement. He opposes this
J:'elat‘.i.cms}’l.’l.jr).5’+

“hat conclusions can we draw from these references? Of
one thing we can be sure: there was hardly a church province
in ancient Chrigtianity in which spiritual marriages were
unknown.

The fact that they were so general and prevalent would
geem to indicate that they rest upon a very old Christizan
tradition. One influence upon Christian development was the
thought of the Greek world. In his chapter on "Greek and
Christiesn Ethice," Hatch points to a desire for moral refor-
maticn in CGreek life at this time.

A kind of moral gymnaetic was necessary. The alm of

1t was to bring the passione under the control of

reason, and to bring the will into harmony with the

will of God. This speclal discipline of life was desig-

ngted by the term which was in use for bodily trainlng,
doe-rKnais .55

In the Greek view, a man held a high regard for his soul,

which was considered immortal. The body was not so regarded.

531p1d., p. 51.
541big., o. 52.
55Edwin Hatch, The Influence of Greek Ideas 2nd Usages

Upon the Christisn Church (London: williams and Norgate,
1592), op. 147-148.
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Perhaps this is why Paul went into detell 1in presenting the
resurrection of the body in 1 Corinthians 15. Again, in
Colossilans 2, Paul presents the eschatological view of man
when he rebukes those who are gullty of "neglecting the
body."56 The Christisn view considers all of man, soul and
body, both 2s a gift of God and as being redeemed in the
atonement of Jesus Chrlst. The church of Corinth may have
been influenced to zome extent by this Greek view of man.

Add to this CGreek influence the existence of & primitive
vattern for epiritual marrlage in the Therapeutag and the
early reference in Hermas., The result is to acknowledge the
possibility of spiritual marrisges in the Chrlstian com-
munity of Corinth. A custom so well established by the
third century must have reéted upon a very early Christian

tradition.

Bvidence from Vocabulary Study

An exemination of four key words in this passage will
help us determine if there 1s = casge for spiritual marriage,
or if the text militates against this view.

The first key-word is ATY7Q M~ oY €Cy , which Arndt-
Gingrich translate; "If anyone thinks he is behaving

5écolossians 2129,




L3
dighonorably toward hils maiden."57 In the noun forn,
/
p)
ATX )22 T VYN | it 1s used for shame, or nekedness, or
the orivate perts (sex organs).39
Thue understood, 1t could herdly refer to the father,
in an inordinate lust for hils daughter. lMore easily it re-
fers to the desire of the man toward his virgin, thus
eliminating the father-daughter theory and vointing either
toward the engaged couple or the sniritual narrlage inter-
pretation.
7 ;
Ancther key word is T?—df? G svos . This 1is always
"virgin" in the New Testament.?? Xittel comments:
4
Einen speciell osketischen Sinn hat Tapefevos
wahracheinlich 1 K 7:34,36-38 und wohl zuch 25
(vielleicht von Maedchen und Maoennern) und 28, Es
handelt sich um Haedchen der Gemelndes, die sich mit _
elnem ¥anne zu einer Hausgemelnschaft zusammengeschlossen
haben, um in ihr in wirtschaftlicher Unabhaengigkeit das
chrligtlich-azsketische Lebensidezl zu verwirklichen.
Die Deutung auf unverheiratete Toechter stoeszt guf
schwier ueberwindbare phllologische Hindernisse.
This word does not say "daughter," or "engaged" virgin.

Yhen it is used of the Virgin Mary, St. Luke says

574illiam F. Arndt snd F. Wilbur Gingrich, A Creek-
English Lexicon of the New Testament and Other Early Chris-
Xlan Litersture (Chicsgo: The University of Chicago Press,
1957), p. 118. ‘

58Exodus 20:26; Deut. 23:14; Rom. 1:27; 1 Cor. 12:23;
Rev. 16:15.

59Arndt-Gingrich, ov. cit., o. 632.

60Gerhard Kittel, Theologisches Hoerterbuch zum Neuen
Lestament (Stuttgars: Verlag von ¥. Kohlhammer, n.d.), V, 835.
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N ‘ ) P
7T pos TrapOevov Epmyvy T T EVMEV), The phrase
"hig virgin," nevertheless, noints to & relstionship with
some individual. The use of the word hére suggeste the |
interpretation of spiritual marriage rather than the other
theories.

Another word, used only here in the Hew Iestament, is
VT é/(’ aKfr0sS |, It may apply elther to the man or to
the woman in our section. Aonplied to the woman, it means
"past one's vrime, pasf marriageable age, past the bloom of
youth. "61 5o the Authorized Version trenslates. Luther
tempered the meaning: "Yeil sle eben wohl manndar ist."
Annlied to the man, the prefix 1;TT6%>- would not be under-
stood in the temporal sense, but to express intensiflcation:
‘with strong passlons."éz 20 Goodspeed, Moffatt, and the
Revised “tandard Veréion translate. On this usage toulton
writes, "D. Smith (L. and L, of St%t. Paul, 268, n. ) favors

'exceedingly lusty' rather than 'past the flower of youth,!

( Ny
end cites VME Q*K/‘U"f“’ excell in youthful vigor
:
: (Athen 657D), %63
? “offatt renders, "if hls passions be strong." He be-

lieves this denotes the surge of sexual passion which some

6lapnat-Gingrich, oo. cit., o. BA&7.
621p3q,

63Jamas Hope loulton and Wilbert Francis Howard, A
Grammar of New Testement Greek (Edinburgh: T. and T. Clark,
19297, II, 352.
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were able to contrel, while others felt they must yield to
1%, 1n spite of some original determination. Hoffatt lists
two good reasons why the translation "past the flower of her
age" is wrong. Firat, there 1is ﬁo change of subject. The
gubject remains the same throughout the entire verse. It
is the T ¢S of the first clause. £Second, there would be
ne voint in marrying off a woman after she had reached a
certain age of maturity. The full-blooded life of the man
in this spirituel merriage was belng dangercusly stirred
by the close assocletions of their life togethef.6”

The one word which has caused greastest divergence of
opinion 1is ad,.u (,FELV , 848 used in verse 38, Exegetes
who ineisted that thls verb must be defined in a causative
eense, because of-zgfun, were led to adopt a corresponding
interpretation, lNoulton-Howard an,

The meaning of a verb in- cfw often depends on the

crontext. ¢s « + We have the pairs,‘urféeé w -

VeTéechw ; Kopwéw - Komtd @  to remind us

that this distinctiog (causative and transitive) is not

invarisbly observed.®5
“What renders the decision most difficult, 1s that the word
ie used only in the New Testament, and then only four times.

Twice we find it in verse 38, and once in Matthew 24:38 and

Mark 12:25, Lletzmann comments:

6l 5omes Hoffatt, ihe First Epistle of Paul to the
Corinthians (New York: Harper and Braes., n.d.), op. 99-100,

65ﬁoulton-Howard, ovn. cit., ». L409.
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In der Tat ist dle philologische Exaktheit, mit der
versichert wird, 4 p ¢ H¥Ecy bedeute "verheiraten
und nicht "heirsten" nur elne scheinbare. . . . .Eel
schulmeesziger Korrektheit st ein Verbum auf - c§w
das neben g cb eing auf -Ee-o hat, als Causativum zu
behandeln,

Then he quotes the rule of fnollonius, as found also in

Arnds-Gingrich: 67
)0"'((_ J"‘(’ To ,u.,ey Teoreecv C“"E Uﬁfuw]

PYTR-D) 'u,ETd /\A,u.ﬁ.cvau <8 Jé yd.!u.:hfou Y #pov
4:.\“ MET A ca'wf»c ]

Lietzmann listes several excentions In additlon to the
twe pairs in Eoulton, he cites:
UV wecgw ist zwar Causativ zu r?’ ‘)/V‘—UU‘K‘-O
aber helszt doch recht oft "ich erfalre® (zum Beispiel
’h., 1, 22). Diese Erscheinyng wird dadurch begreiflich,
dasz zznlreich@ Verba auf -¢%9«@ wvon Hause sus Jja keins
housn‘giv » sondern intransigive Sedeutung haben:
A(ovt.)‘d é,,{,cf O Sy 56(;w i
/40(3 &) 6
He refers to Vendland, who stated that the itacistic pro-
2 /
nuncic tion of the aorist & YoM N T A gounds like
\fd\[«u cTd .69 He continues, "A. Debrunner erinnert mich
an die Verba auf - t_g’w , die 'ein Fest felern' bedeuten wie
/
TC A vy v ‘f“) und andere: da koennte (Y ok p C;w recht

gut--'hochzeit felern' sein. "70  He therefore concludes, that

66gans Lietzmann, Handbueh Zum Neuen Testament, an die
forinther 1-II (Iuebing ren. Verlsg von J. G. B. donr [Paul
iebeck] , 1949), vo. '35-

675rndt-Gingrich, ov. cit., n. 150.
68Lietzmann, ov. ¢it., op. 35-36.
691pid.

701pid,




b IR REEE DS

52
iv 1s po/ssi‘ole for s writer as Paul %o use the rare word
Jd‘f‘“‘gw for J&lu.aé"w ;

To change the sense of verses 36 and 37 because of
etrict observance of a rule regarding causative verbs ls
not, good exegesls, egpeclally since the use of verbs in
- ¢ 300) is so unpredictable. To translste, "he who marries
his virgin does well, end he who does not marry shall de
better" coincides with the obvious translaticn of ‘
?f""/"‘-’&‘/rw T4Y  in verse 36, "let them marry," referring
to the man and his virgin as subject.

ihe study cof these four words leads to the definite
conclusion, that this passage refers elther o The engaged
couple or to the spiritual marriage. o this writer, it
seems to indicate gpiritual merriasge, because of The use of

'
TTap Gevos without gualification.
Tvidence from Grammatical Construction

The construction of our text portion also lends credence
to the spiritual marriage interpretation., The clearest way
to understanding the entire section is to make the man in-
volved in the epiritual merriage the subject. To alternate
between the man snd the vlr‘ﬂ'in in verse 36, by making him
subject of Yolu_ cf gc¢ , and the vlrgin the subject of
Ei\c ?,\ vu ée J\I(/ao S » and then making the man sub-
Ject of O'UX aglu, e’ﬁlv €¢ , would be violating the

nasural sense.
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Evidence from Paul's View on larriage

The "spiritual marrisge" view is cohereﬁt with Paul's
view on marrisge. There 1ls the eschatologlcsl influence
upon his thought, gulte apparent in the entire chapter of
1 Cerinthians 7 and in 1 Thessalcnlans. We gain the idea
thet marriege belongs to the scheme of this world end that
in the coming ege there is no marrizge, as in Mark 12, "We
shall slways be with the Lord," in 1 Thessalonians 4:16,17
neans a lasting unieon with Him, As long as the world
exists, we may continue living according to its patilern.
Yet institutions of thie 1life must not be taken more seri-
ously than they deserve, for Christians adapt themselves to
the truth that thie world with its custcms willl pass away.
The stress of the times, in the 1light of the Tdeovrcld\ ’
may have given rise to Faul's suggestion of remalning un-
warried. This view would flt the sltuztlon of those who
chose the "spiritual marrisge” as an aid in keepilng their
Vvirginity.

The other possibility of Paul's attitude in chapter 7
is %o construe it as viewing celibaby as one of the charis-

| metlec gifts. Paul mey well think of celibacy as a gift
; which vermits those who have been blessed with 1t to do a
‘gervice to the Lord. Paul does not esteblish sn ascetic
principle for &ll or hold up the ascetic ideal as one %o

which everyone should strive in his dedication to The Cospel.
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He speeks clearly of marrlage as a blessing of CGod and
urges husbands and wives to live with each other in ths
Lord (1 Corinthians 7:2-5). Paul demonstrates also in
1 Corinthians 12 that gifts te Christlans are all different.
Life in the unmarried state may be more favorable becnuse
of the impending distress (v. 26). But for those who do
not have this charismatic gift, "1t is better to marry."

This is further underscored by 1 Corinthiane 7:1: "It is

\ ¢’
good for a man not to touch & woman" (f7 AT TETOdc Yo
¢/

A M TW ig the word often used for sexusl intercourse.’:
Paul also addresses himself %o ascetic grouvs in Colossians
2:21, who had the regulation, "Touch not, taste not, handle
not." Here the word for "touch not" is &"gb 7 ,. suggesting
the possibllity that this may have referred to the pro-
hibiticon of marriage and the expression of =ex. Paul places
the whole oroblem in the context of the Gospel, warning
against the "rudiments of the world," "ordinances," and the
"doctrines of men."73? In this light, we can see how Paul

may have viewed the custom of spiritual marriage as a way of

developing the charismatic gift of non-marrlage.

?Yrrnat-Gingrich, op. cit., ». 102,
7QColosslans 2:20.

73Coloesians 2:22.
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Argument of Naturalness

Yhich interpretation seems the most natursl in the light
of our discusslon?

1% would seem that tie natural way of interpreting
‘7Ta‘\€9 EIVOS would be simply "virgin." No other meaning

can be given without introducing a strained element.

- \ [ sty
The phrase CH@ &y Ty E&4uToV T akeé‘e'vov
/
fites wore easily into the form of the TUVELTAKTOL

than for an engaged man to his betrothed. The problem of
how a betrothed men keeps his virgin experiences difficulties.
But the exoression fits well the custom of keeping the virgin

in the vow of gpiritual marriesge.
The Translation

Indeed, the evidence 1s not conclusive. The hilstorical
gap 1s great. The knowledge of the social milieu of New
Testament times is limited. Yet the best cholice, to this
writer, seems to be the spiritual marriage, s reflected in
the following translation:

But if any man thinke that he is acting improperly to-
ward his virgin in hie spiritual marrlage, if hls pas- ‘
sions are strong and that is what ought to be done, le%
him do what he wants--let them be married; he 1is not j
einning. ] |

But the man who has firmly made up his mind, under no
constraint of passion but with full self-control, and
has decided in his own mind to keep his virgin in her
present state, will be doing the right thing.

Thus the man who marries his virgin does well, and he
who does not marry will do better.
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