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The older generation understood John the Baptist as Elijah, the herald
of the new aeon which was then damning. For Luke, the Baptist belongs to -
the old order. A time of salvation came in Jesus, but it was not the be=~
ginning of the eschatological end=time., It was an independent epoch that

ceased with the Ascension. Then a pericd post Christum began and it can

last for a long time, which will end only with the return of Christ, of
which Haenchen writes with just a shade of sarcasm,
Diese ist freilich nicht auf den St. Nimmermehrstapg verschoben -

Lukas ist ein glaeubiger Christ. Aber sie ist doch so weit in die
Ferne gerueckt, dass die Eschatolosie das letzte Kapitel der Lehre

zu werden beginnt, anstatt sie ganz zu durchdringen.

In all this Haenchen appears dependent on the wori of Hans Conzelmann,
who has done the most ambitious recent study of Luke-Acts from the general
point of view here under discussion.3? Congelmann begins with the form
critical assumption that the "Rahmen der Geschichte Jesu" is secondary.

The bits of traditions embedded in the framework first occupied the form
critics, who only later began to study the framework as an entity sui gen-
eris.

The author accepts the basic "insight® of form criticism that the
gospels are egsentially not biographies of Jesus but proclamation of the
salvation event., The kerygma (eschatology) is not narrative (history).
These are two separate quantitles. History plays a greater role in I.uké
than in the other writers of the New Testament. At first the kerygma alone
was handed down. In Iuke the kerygma becomes the bits of stone in a new

mosaic. The process of historicizing has begun and this means simultencous

381bid., p. 90.

3%pie Mitte der Zeit:s Studien mur Theologie des Lukas (Tuebingen:
J. Co By Yohr, 1955, Here followdlg 1S & Sumaary of ppa 1=Je
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de-egchatologizing.

The delay of the parousia causes Iuke to reflect on the peculiar sig-
nificance of the period of the Churchr. It differs essentially from the
time of Jesus, who is regarded as an historical phenomenon to whom Luke
loolks back. The time of Jesus is the valid realization and concrete pice—
ture of timeless salvation from which the Church is to gain an understand-
ing of its present and futurs.

Iuke's veflecticn leads him to a schematization of history into three
periods: the time of Israel, the time of Jesus, the time of the ecclesia
pressa (in which patience is the cardinal virtue). Creation and parocusia
are the two boundary lines of history."-"o Thus Iake has historicized what
was originally eschatological in character. [le has replaced the eschato=-
logical scheme of the two aeons with a threefold division of history.

Conzelmann next takes up Iuke's handling of John the Baptist.tl In
the tradition {primitive eschatological kerygma) John is the boundary be-
tween the old and the new aecn. He not only announces the nearness of the
kingdoms he is himself the sign of its dawning. ILuke makes John the in-
terlude between two epochs in redemptive history which continues without
interraption. It is not the end which comes with John but only a new
stage in history.

The time of Jesus is an interim sul generis between the time of Israel

and the time of the Church.!2 Whereas Paul understands his own day as the

5 l1011::1.«1. Conzelmann elaborates on this scheme of history on pp. 128~

hlIbid., ppe 10~18 and B85f.
b21v1d., pp. 146-180.
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eschatological time, Luke looks back to salvation in the past. In the
words of Conzelmann,
1Mt Jesus ist nicht die Endzeit angebrochen. Vielmehr ist im Leben
Jesu in der Yitte der Heilsgeschichte das Bild der kuenftigen Heilse
zelt vorabgebildet -~ ein Bild, das jetzt unsere lHoffnung begruendet,
mehr: ein Geschehen, das uns die Vergeovung und den Geist und damit
den Eingang ins kuenftige Heil beschafft. Das aendert aber nichis an
der Tatsache, dass Jesuszeit wie Gegenwart noch nicht letzte Zeit
gind, WNicht, dass Cottes Reich nahe herbeikam, ist die frohe Bote
schaft, sondern dass durch das Leben Jesu die Hoffmung auf das kuenf-
tige Reich begruendet ist., Die Nache ist damit zu einem selundaeren
Faktor geworden.t3
The same transformation of primitive eschatology is seen by Conzelmann
in the way ILuke treats the Holy‘Spirit.hh The outpouring of the Spirit is
no longer the davm of the eschaton, but rather marks the beginning of the
long pericd of the Churche. Here Conzelmann, comparing eschaton and Spirit,
restates with just a little more finesse the crude adege of Loisy, "Jesus
promised the Kingdom of God, but the Church was gll that came.® PBut let
Conzelmann speak for himselfs
Der Geist ist nicht mehr selber die eschatologische Gabe, sondern der
vorlaeufige Ersatz fuer den Besitz des endgueltigen Heils; er ermoeg-
licht die Existenz der Clasubigen in der fortdavernden Velt, in dﬁr
Verfolgungs er schenkt die Eraft zur ldssion und zum Durchhalten. S
In other words Luke has once again de-eschatologized and has taken origine
ally eschatological material into the employ of his theology of history.
The delay of the parousia forced Luke to develop, in contrast to the near-
expectation of the original hope, a secondary construction that reflects
on the significance of the present time. The delay of the parousia is thus

a constitutive factor in the transformation of the hope.

b31bid,, p. 27.
hhlbide s PPe 80ff °
hsxbido 9 Po 8l1.
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Also in his treatment of the Kingdom of God and in his handling of
Jerusalem Iuke shows that he has given up hope in an early Parousia. In
place of the primitive eschatology luke offers an outline "von der geglie-
derten Kontinuitaet der Heilsgeschichiue nach Cotties Plan.“hé

The final section of Conzelmann's Habilitationsschrifth7 brings for=

ward new material.8 e discusses the Church and the individual in Luke=
Acts. The individual has no special place in Iuke'’s historical scheme.
He stands in the Church and that fact determines his position in a partice
ular phase of history. Earlier he had stood in an immediate relationship
with the salvation-event. The problem of eschatology is solved for the
individual by his being set into the Church, which mediates to him through
the message and the sacraments the Spirit, which is a substitute and come
pensation for salvation long delayed, making life in the interim tolerable.

Luke shows ethicizing and psychclogizing tendencies in his treatment
of man. He does not present the Christian life in pneumatic categories.
Since he has relinquished hope in an end conceived as imminent, Iuke con-
centrates not on the coming of the kingdom but on the way to the kingdom,
to salvation. The proclamation tells us what is necessary for life on the
way. oSin is also ethicized in the process.

Salvation and eternal life are future, just like the eschaton. Now
the Christian possesses only the Spirit and the Church. The forgiveness

of sins now is the presupposition for entering into life later. The Spirit

L61bid,, p. 116.

h7_I_Lid_. ’ pp e 181-2060 :
L8

Erich Dinkler in his essay is more explicitly existentialist in his
analysis of man and eschatology, but it is Conzelmann who shows that the
existentialist interpretation of man involves a denigration of the view of
man and the Church found in Luke-Acts.
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is the proof of present forgiveness, on the basis of which one can stand
in the future judgment.

In discussing Ivke's view of the Christian life, Conzelmann observes,

Die Verschiebung der Eschatologie ergibt ec ipso einen Strukturwandel

im ethischen Denken, Aus der Existenz in der eschatologischen Ce-

meinde mit ihrer Naherwartung wird nun die vita Christiana. Das Ge-

richt bleibt !lotiv, aber nicht mehr wegen seiner Naeche, sondern wegen

seiner Tatsaechlichkeit.l

Before proceeding to the opposing camp and its interpretation of
eschatology and its valuation of Acts, it may be well to make a pencil
sketch of the foregoing, indicating the chief assumptions and conclusions
which Justify characterizing this checkered group as a single school of
Thought.

To a man they operate with form criticism as one of their chief tools.
One of the presuppositions underlying the early development of the form
critical method was an answer ito the question of the relationship between
eschatology and history. And the critics mentiocned so far wield the schol-
arly scalpel until they arrive at a primitive form of the kerygma which is
satisfactorily unhistorical and eschatological in character, content and
claim. Their premise is that the preaching of Jesus in its original form,
discoverable by form criticism, is the eschatological norm. It is this
they call the kerygma.5° The original kerygma underwent gradual transfor-

mation by incorporation into semi~biographical and quasi-historical docu-

ments. Luke-Acts represents the climax of a process of historicizing,

L91bid., p. 20L.

5oEthelbert Stauffer asks the question whether the end product of
form criticism as practiced Ly Bultmann is "kerygma oder bdelygma tes ere-
moseos?" in "Der Stand der neutestamentlichen Forschung," Theologie und

Liturgie, herausgegeben von Liemar iennig (Kassel: Johannes Stauda-Verlag
I§§§5, pe 101, thereby indicating the distance between schools. :
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secularizing, universalizing and rationalizing, Bultmann says of the
kerygma, "In early Christianity history is swallowed up in eschatology."sJ'
This school makes the charge that in Luke-Acts eschatology is swallowed
up in history.

A constantly recurring note which is supposed to explain completely
the massive change wrought in the outlook of nascent Christianity in the
space of a single generation is the delay of the parcusia. Jesus and the
entire first generation of Christians waited with bated breath for the
dawn of the Kingdom of God. The pressing nearness of the parousia shaped
all life and thought. Great tension swelled every Christian breast. As
Christians of the first generation died and a new generation was born, the
delay of the parousia posed a momumental problem which demanded explanation.
Luke-Acts responded by substituting history for eschatology, by replacing
immediate confrontation of the event of salvation by the gift of the Spirit
mediated in the Church and in the sacraments. For Luke~Acts and for his
entire generation the parousia was no longer considered imminent. DMNor was
the parousia a matter of any real concern to them,

It is asserted repeatedly that only in an age when the parousia was
conceived as far off would any kind of literary activity find a place in
the Church. And surely interest in the life and ministry (history) of
Jesus could arise only when the end was no longer imminent. History is
written for future generations .52 The delay of the parousia "removed the

inhibition upon writing which had operated while apocalyptic messianism

51Bultmann, History, pe 37.

52Haenchen, op. cit., pp. 86f.
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was at fever pitch,n53

The eschatology of this school tends also to be individualistic, per—
sonal and non~corporeal. It is strictly anthropological in an existen=-
tialist way. Any thought that salvation and therefore eschatology might
be events of cosmic significance is met with the rejoinder that such no-
tions are apocalypbic, implying that they are Judaistic and distinctly
sub-Christian. All this only confirms and justifies the opinion of T. W,
llanson on the existentialist reinterpretation of the kerygma and Jesus,

It is easy to laugh at those who, a couple of generations ago, saw

in Jesus a good nineteenth-century liberal lmmanist with a simple

faith in a paternal deity. It is less easy to see the joke when the

Jesus of history is a tgﬁntieth—century existentialist, a kind of
pre-existent Heidegger.

Higtory and Eschatology

The following pages summarize the general stand and attitude of those
exegetes whose eschatology is integrated with what is usually called

Heilsgeschichte. In the development of this section it is, of course,

necessary to discuss their view of history.

The central message of the New Testament is an eschatological act of
God in tige, in history. Christianity, in contrast to paganism, is em-
phatically an historical religion. Some Christians bend the knee or bow
the head at the words of the creed, "and was incarnate," thus marking with
fitting solemnity their recognition that Christianity has its rocots neither

in general religious experiecnce, nor in some peculiar mysticism, nor in an

53Frederick C. Grant, The Cospels: Their Origin and their Growth
(New York: Harper and Bros., 1957)s Pe 33e

Sh“Present—day Research in the Life of Jesus," The Background of the
New Testament and its Eschatology, edited by D. Daube and W, D. Davies
(Cambridge at the University Fress, 1956), p. 220.
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abstract teaching, but in a particular unique, unrepeatable event in his-
tory.SS "Tn the fulness of time God sent forth His Son, born of a woman,
born under the law, to redeem those who were under the law® (Gal. L:h).

The pagan man of the ancient world had no such concern for history.
He felt nimself to be bound up in the bundle of life with nature, carried
along on the cycle of the seascns, and so focused his eye on the drama of
the natural order in which lif'e is recreated each spr:l.ng.56

The ancient Greeks were genuinely concerned with history. The idea
of history as a science, a form of research, came into being in the Greece
of the fifth century B. ¢.57 But the Greeks saw history as an impervious,
impersonal system with no room for the personal and purposive providence
of the God of the Bible.58

Biblical man focused his attention neither on the cycle of nature nor
on the closed harmony of the cosmos, but on what God had done, was doing,
and was abouvt to do eccording to his proclaimed purpose.59 "The Greeks
heard the eternal harmony of the spheres. The New Testament writers heard

the march of universal history.“60

55Sir Edwyn Hoskyns and Francis Noel Davey, The Riddle of the New
Testament (London: Faber and Faber, 1947), p. 9.

S6G. E. Wright, God Who Acts: Biblical Theology as Recital (London:
Se. C. ¥, Press, 1952), p. 2l.

57R. G. Collingwood, The Idea of History (Oxford at the Clarendon
Press, 1946), p. L6.

8
> J. V. Langmead Casserley, The Christian in Philosophy (New York:
Charles Scribner's Sons, 1951), p. 22.

Sg?fright, 92. '9}30, P- 25'

Ethelbert Stauffer, New Testament Theology (New York: Macmillan
Cowy ca1955), pe 76. Hereafter this work is cited as Theology.
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The historians of the 0ld Testament and the New Testament saw in the
course of history no causal chain of an empirical or mechanical character.
Rather history is the workshop of the Heavenly Crafisman and time is the
means by which he achieves His saving purpose.61 The whole Bible takes it
for granted that the revelation of the Lord of history is given in and
through history. God makes Himself known, says Casserley,

neither in the speculative flight of philosophers -~ for God is not

a concept - nor in the secret illuminations of mystics -—— for God

is much more than warm consolation for the devout —— but in the

rough~and-tumble of events - for Cod is the living God and by no

means squeamish.®2

Common to both testaments is the falth that Cod speaks and acts in
history, that history is an "utterance of God."3  The New Testament, how-
ever, makes the unparalleled claim that the eternal God Himself is active
in history as an nistorical figure, Jesus of Nazareth.éh History posses=-
ses eschatological significance because God has revealed Himself in it as
its Lord and Creator and Redeemer. Time is no enemy of Cod but the very

means by which God works out man's salvaticn.&® It has been said that the

dominant theology today thinks of time as a form of human sensibility,

61T, A. Kantonen, The Christian Hope (Philadelphia: I!uhlenberg Prsss,
ce1954), pe She

620p. cit., p. 230,
63

Stauffer, Theology, p. 173.

hJohn Yarsh, The Fulness of Time (New York: Harper and Bros., 1952),
p. 139, A reference to !arsh does not mean to imply that he is to be
reckoned as a member of the school under discussion. His position is am-
biguous. He does not appear to be really sure himself where he stands on
the relationship between history and eschatology. If he were, he would
have expressed himself clearly and consistently, which is not the case.

®see Ogear Cullmann, The Early Churchs Studies in Early Christian
History and Theology, edited by A. J. Bs, Higgins (Philadelphia: The
Westminster Press, 1956), p. 1lhl; Wright, op. cit., pp. L2f.
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while the New Testement conceives time to be the form of divine activity.65

The issue of the relationship of eschatology and history is basically
the question of the relationship between CGod and history. In the words
of Julius Schniewind,

That the Eternal, the Infinite, the Incomprehensible should make

decisions, that he should be confronted by an Either/Or, that he

should grant or withhold his presence, that he should show grace

or wrath, that in other words God has a history, that there is a

story of perscnal encounter between him and men: these are things

a philosopher could never admit.57
That ®God has a history" is the daring claim and firm pronocuncement of
this school of interpreters.

All seriovs efforts to interpret history begin with periodization.
The philosopher Henry N. Wieman has declared, "The bomb that fell on
Hiroshima cut history in two like a knife., Before and after are two dif-
ferent worlds. That cut is more abrupt, decisive, and revolutionary than
the cut made by the star over Bethlehen, "0 However, Christian faith
calls Christ the midpoint of history. A really profound theological in-
sight is contained in the ordinary reckoning of time as B. C. and A. D.69

The life and death and resurrection of Christ marks the victorious

feifillment of Old Testament hope and the inauguration of the last things.

All the time from the fall to the empty tomb was a time of preparation and

663tauffer, Theologys DPs 75.

6Tup Reply to Bultmann," Kerygma and lyth: A Theological Debate,
edited by Hans Werner Bartsch, translated by Reginald H. Fuller (London:
S Ps Co Ko, 1953), De 52.

Roger L. Shinn, Christianity and the Problem of History (New York:
Charles Scribner's Sons, 1953) Pe s nas this quotation from Wieman.
&
Tee Cullmann, Christ and Time (London: 8. C. M. Press, 1952),
Pp. 17ff. and Marsh, op. cit., pps 155¢F.
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and promise, From resurrection and penteccst onwards the Church lives in

the New ieon. If anything transformed and shaped anew the life and thought
of the primitive Church it was not the "delay of the Parocusia® but the es-
chatological acts of God in hiastory, the resurrection and the cutpouring

of the 3pirit on pentecosts As Helmut Thielicke has so well written,

So koennte es also sehr wohl sein, dass der Terminirritum der Urge-
meinde und der vielen andern, die ihr bis zu Joh. Albr. Bengel in
diesem "Irrtum" folgten, nur ein Schatten waere, der vom echnten

Lichte der Wahrheit geworfen sein wuerde: vom Lichte der ¥ahrheit
naemlich, dass in der Aiuferstelmng vnd Himmelfanrt Jesu Christi der
entscheidende Sieg veber Suende und Tod bereits errungen ist, dass

der Teufel wirklich schon wie ein Blitz vom Himmel herabgestuerzd

ist (Lke 10:18) und dass wir nun in dem epilogischen Zwischenstadium
zwischen der vorlaeufigen und der endgueltigen Machtergreifung leben.’0

Floyd V. Filson's book, Jesug Christ the Risen Lord, is but one in a

chorus of voices which stresses the centrality of the resurrection for the
entire theology and life of the Church. He writes,
The Christien faith is essentially a resurrection faith. Caristian
theology is essentially resurrection theology. « « « Certainly to the
first disciples, the Resurrection was indubitable fact. It was the
answer o all slander of Jesus and to all those who would reject him.

It wag_the basis fcor all future faith, worship, thought, and wit-
ness.

For the earliest disciples "the Cospel without the Resurrection was not
merely a Gospel without its final chapter: it was not a Cospel at all,n?2
Yet the old acon continues apparently undisturbed and Christians
still look forward to the parousia and the Kingdom of God. To quote again

from Thielicke,

Andererseits bleibe ich aber kraft eines geheimnisvollen "siml" auch

70Theologische Ethik (Tuebingen: J. C. B. Hohr, 1951), I, 559f.

71(New York: Abingdon Press, 1956), p. L9.

2
[ A, iichael Ramsey, The Resurrection of Christ (London: Geoffrey
Bles, 19L46), pe 7.
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(lied des alten Aeons. Denn Christus bitiet den Vater nichit, dass
er die Seinen aus der ¥elt wegnehme, sondern er bittet ihn, dags er
sie auvs der Verbindung mit dem Argen heraushalte (va <ngrens x0ToUs
gk T00 Trova 20U 4 Johe 17315), sind sie doch ebensowenlg "von" der
Welt "her" (im Sinne ihres Ursprungs, ihrer Bestimmung), wie er
selber von der Welt ist, obwohl er in ihr wandelt (17:16).(3

Thus the Christian lives in two ages simvltaneocusly. In the period
of the Church the old and new aeons overlap. On the two ages and their
peculiar relationship Schniewind writes,

The distinction between the two ages differs radically from our
popular distinction between time and eternity (= timelessness). It
is a distinction between two different but overlapping periods of
time. The difference is a qualitative one, a difference between
this evil age and the age to come. Such a notion takes very seriously
the reality of sin and judgment. In this age of tribulation and
death, of warfare with Satan, to live in the flesh means to wait, to
hope, to believe, to groan. ¥hen Christ appears at, the last day
this age with all its sorrows will come Lo an end.Th

Christ is coming again to resolve the duality and the ambiguity of
the present situation. This evil aeon will come to an end and the new
aecon will be revealed in all its power and glory at His parcusia. Christ
is not only the Redeemer and Lord but also the Consummator. He is the
Consummator of the world, because His resurrection marked the inauguration
of the last things and because He will come to reveal what He has done by
pronouncing judgment on the living and the dead.75 "In Jesus the Kingdom

of God came into being and in him it will be consummated. .76 Christ

?3%0 th_o’ De 68.

¢
920 E_:.i.lo’ p' 79'
75Joachim Jercnias, Jesus als Weltvollender (Guetersloh: C.
Bertelsmann, 1930), stresses the completed aspects of the consummation,
while not overlooking the future elements; William ianson, "Eschatology
in the New Testament," Eschatolo (London and Edinburgh: Oliver and

Boyd, 1953), strikes a fine balance between the realized and the future
aspects.

"8erner Georg Kitmnel, Promise and Fulfilment: The Eschatological
Message of Jesus, translated by Dorothea . Barton (London: S. G. Me
PI'ESS, l%?), Pe 155-
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testifies of Himself, "Behold, I am coming soon, bringing my recompense,
to repay every one for what he has done. I am the Alpha and the Omega,
the first and the last, the beginning and the end" (Rev. 22:12-13; cf. 13
17f.).
In its eschatological teaching the llew Testament, according to the

view of Heilsgeschichie, contemplates no future that is timeless. GCod will

not repudiate and obliterate time aﬁy more than He will reject and destroy
the material earth and our bodies. Time is not the equivalent of fallen-
ness or sinfulness, as some would claim. Before the fall God had already
established night and days that is, there was temporal succession in Para-
dise. ‘atthias Rissi has well summarized this point of view as follows:

The Creator is true to His creation, which has a bodily-iemporal
existence by His will. All spiritualizing of the eschatological
hope, therefore, means disdaining the creation and the Creator's
will. To be sure, sin has corrupted the form of the world and of
man, and therefore St. Paul says that "“the form of this world passes
away.® Dub it will be created anew by the Holy Spirit. HNew Creation
means essentially a new body and a new times. . . o Faith in God as
Creator presupposes the resurrection of the body in time. /7

The coming age, the new heaven and the new earth, will be no strangers to
time any more than they will be enemies of the body. Walter Kiénneth writes
concerning the coomic dimensions of the Christian hope implicit in faith
in the resurrection of Christ from the dead. He says,

Die Auferstehung Jesu wurde als ein Ereignis von kosmischer Weite
und Tiefe erkannt. Ist sie von weltumfassender Bedeutung, wie die
Beziehung zur Schoepfung, Hatur, Geschichte zeigt, so schliesst die
Vollendung der Auferstehungswirklichkeit notwendig die Auferstehung
des ganzen Kosmos in sich. Die neue Wellt umfasst gleichzeitig die
neve Leiblichkeit des Einzelnen, und das Neuwerden des Kosmos. Eine
neue Leiblichkeit gibt es auch nur im Zusammenhang mit neuer Zeit,

1Tzeit und Geschichte in der Offenbarung des Johannes (Zuerich:
Zvingli=Verlag, 1952), D. 151




