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15 
Dinlder and Vielhauer, althoueh he does not a.:l.r his opinions quite so ex­

tensively but merely adverts to his stand in a fev1 introductory paragraphs. 

The earliest Christians did not think historically; t hey av,aited the early 

advent of the Kingdom of God, in t,he i'irm convict,ion that. they v1ere the 

last generation before the end of the r:orld. The months and years which 

unexpectedly follor1ed the r esurrection had no ·theological importance for 

them. Only a new generation coul d vrrite an "l\.cts of the Apostles" as Luke 

did. 

The Gospel of Luke already bet.rays its author as a Christian of the 

second generation. Haenchen seems to disagree slichtly with Dinkler con­

cerning . .'atthew and t1ark. These uuthors, seys Haenchen, have no literary 

pretensions and do no'G a ttemp-t. to i:1ri te a bio{;raphy of Jesus. :'.!oreover 

both testify to the near·ness of the end, although !:1at'thel·1 seems somewhat 

distressed at the delay ·i;hus far. Haenchen sum.rnarizes, 

Die es era t ologische Nahen1artung durchdr:i.nBt bei ihnen noch den ganzen 
Stoff', auch wenn ein sie bezeugendes Vlort, ,1ie ~~t. 10:23 vielleicht 
nicht meh:r im Sinn der N'ahe:rwartung interpretiert viird.36 

Luke differs essentially f rom the other Synopt:l.sts. He Yrrites liter­

atureo He will be an historian, using sources, examining evidence, editing 

his mat,erials carefully and arranging the whole artfully ancl in order. 

Haenchen quotes with approvc;1l the judB1!lent of Ernst Kli.semann: 

Sein Evangeliut1 ist in t.::ahrhei-t das erste Leben Jesu, bei dem die 
Geoichtspunkte der Kausalitaet und Teleologie beruecksi~htigt und 
paychologische Einfuehlung, Sa.mmlertaet,igkei t des Historikers und 
die Tendenz des Erbauungsschr.i.ftstellers in gleicher Weise spuerbar 
werden.37 

36~., P• 88. 

37~., P• 85. 
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The older generation understood John the Baptist as Elijah, the herald 

of the new aeon vrhich was tmn dawning. For Luke, the Baptist belongs to 

the old order. A time of salvation came in Jesus, but, it was not the be­

ginn.ing of the eschatoloeical end-tii11e. It was an independent epoch that 

ceased '7ith the Ascensiono Then a period post Chris·rum began and it can 

last for a long time, 1~1ich ·nill 0nd only wit,h the return of Christ, of 

vlhich Haenchen writes wit,h just a shade of sarcasm, 

Diese i s t freilich uicht auf clen st. Nimmermehrstag verschoben -
Lukas ist ein glaeubieer Christ. Aber sie ist doch so weit in die 
Ferne gerueckt, dass die Eschatolo[ ie das letzte Kapitel der Lehre 
zu werden beginnt, a.ris tatt f;ie ganz zu c.u:cchdrineen.38 

In all t his Haenchen appears dependent on t he work of Hans Conzelmann, 

who ha~i done the most, ambitious recent study of Luke-Acts from the general 

point of view here under discussion .39 Conzelman.Yl begins with the form 

critical assumption that 'Ghe 11Rahmen der Geschichte Jesu11 is secondary. 

The bits of traditions embedded in the franework f:irst occupied the form 

crH,ics, v.ho only later began to study the fra.'ilev.-ork as an entity ~ gen­

eris. 

The author accepts t he bas ic 11:i.nsieht" of form criticism that. the 

gospels a.re essentially not, biographies of Jesus but proclamation of the 

salvation event. The kerygma (eschatology) is not narrative (history). 

The~;e are two separate quantities. History plays a greater role in Luke 

than in the other writers of the New Testazr.ent. At first the kerygma alone 

v1as handed down. In Luke tm kery~ becomes the bits of stone in a new 

mosaic. The process of historicizing has befu'lln and this means simultaneous 

.38~ •• p. 90 • 

.39nie rifitte der Zeits Studien zur Theologie des Lukas (Tuebingens 
J. c. B:--!iohr, l~.~re follow.1ng1s a summaryol" PP• 1-9. 
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de-eschatologizing. 

The delay of the parousia causes L"Uke to reflect on the peculiar sig­

ni£icance of the period of the Church. It differs essentially from the 

time of Jesus, who is regarded as an historical phenomenon to -v1hom Luke 

looks back. The time of Jesus is the valid r ealization and concrete pic­

ture of ti.meless salvation f rom ·which the Church is to gain an underst,and­

ing of its present and future. 

Luke's .reflection leads him to a s chematization of histor-y into three 

periods: t,he time <:£ Isl"ael, t,he time of Jesus, the time of the ecclesia 

eressa (in vl1 ich patience is the cardinal virtue). Creation a.-id parousia 

are the two boundary l ines of history.ho Thus Luke has hi3toricized vihat 

v,as orieinally eschatolocical in character. He has replaced t he escha.to­

loeical scheme of the two aeons v.-:i. th a t hreefold division of history. 

ConzeJ.mann next takes up Luke's handling of John t he Baptist..41 In 

t he traditJ.on (primitive eschatological kerygma) John is the boundazy be­

t,11een the old and the new aeon. He not only announces t he nearness of the 

kinr;dom; he is himself the sign of its dawning. Luke makes John the in­

terlude betneen t.vm epochs in redemptive hist,ory which c.ontinues without 

inte:rruption. It is not the end which co:nes ·with John but only a new 

stage in history. 

The time of Jesus is an interim ~ l?eneris between the time of Israel 

and the time of the Church.42 Vi'hereas Paul understands his own day as the 

145. 
Conzelmann elaborates on this scheme of history on pp. 128-

41~., pp. 10-18 and 85f. 

42~., PP• 146-180. 
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escha.tological time., Luke looks back to salvation in the past. In the 

uords of Conzelmann, 

?;iit Jesus ist nicht die Endzeit angebrochen. VieL'1lehr ist im Leben 
Jesu in der 1.~it.te der Heilsgeschichte das Bild der kuenfticen Heils­
zeit vorabgebildet - ei.'l Bild., das jetzt unsere· Fiof'fnung bee.ruendet, 
mehr: ein Geschehon, das uns die Veri:;ebung und den C-eist und damit 
den Eingang inD kuenftige Heil beschafft. Das aendert aber nichts an 
der Tatsache, dass Jesuszeit t'Jie Gegem~art noch nicht letzte Zeit 
sind. Nicht, dass Gottes Reich nahe herbeikam, 1st die frohe Bot­
schaft, Bondern class durch da~J Leben Jesu die Hoff'nung auf das kuenf'­
tige Reich be£ruendet i st. Die ~Jaehe ist. damit zu einem sekundaeren 
Faktor ceworden.43 

The same trans.formation of primitive eschatology is seen by Conzelmann 

in the way Luke treats the Holy Spirit.44 The outpouring of the Spirit is 

no longel" the davm of '(,he eschaton, but rather marks t he beci.rming of the 

long period of the-) Church. Here Conzelmarm, comparing eschaton and Spirit, 

restates w:i t h just a little more fi..'1esse the crude adage of Loisy., "Jesus 

promised t he I<inedom of Cod, but. t he Church was all that carr.e. 11 But let 

Conzelmann speak for himself: 

Der Geist ist nicht. mehr selber die eschatologische Gabe, sondem der 
vorlaeufige Ersatz fuer den Besitz des ondgueltigen Heils; er ermoeg­
licht die Existenz der Glaeubigen in der fortdauernden Welt, in d~r 
Verfolgung; er schenkt die Kraft zur .!ission und zum Durchhalten.4S 

In oJi;her words Luke has once a gain de-eschatologized ~rid has taken origin­

ally eschatolot,:ical material i nto the employ of his theolo~ of history. 

The delay of the parousia forced Luke to develop, in contrast to the near­

expectation of the original hope, a secondary construction that reflects 

on the significance of the present ti.~e. The delay of the parousia is thus 

a constitutive f actor in the transformation of the hope. 

43~., P• 27. 

~bid., PP• Borr. 
4Slli2.., P. 81. 
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Also in his treatment of the Kinadom of God and in his handling of 

Jerusalem Luke shm11s . that he has given up hope in an early Parousia. In 

place of the primit,ive eschatology Luke offers an outline 11von der geglie­

derten I<ontinuitaet der Heilseeschichte nach Gottes Plan. 1146 

The final section of Conzel.mann' s Habilitationsschrift47 brings £or­

ward nerr materia1.48 He discusses the Church and the individual in Luke­

Acts . The individual has no special place in ll.lke's historical scheme. 

He stands in the Church and that fact determines his position in a partic­

ular phase of hfotory. Earlier he had stood in an immediate relationship 

with t.he salvation-event. The problem of escha.tolocr is solved for the 

individual by his being set into "t,he Church , which mediates to him through 

the message and the sacraments the Spirit, which is a substit.1.::te and com­

pensation for salvation lone delayed, making life in the interim tolerable. 

Luke shows ethicizing and psychologizing tendencies in hia treatment 

of uian. He does not present the Christian life in pneumatic categories. 

Since he has relinquished hope in an end conceived as imminent, Luke con­

centrates not on the coming of the kingdom but on the way to the kingdom, 

to salvation. The proclamation tells us what is necessary for life on the 

way. Sin is also ethicized in the process. 

Salvation and eternal life are future, just like the eschaton. Nm, 

the Christian possesses only the Spirit ~nd the Church. The forgiveness 

of sins nov, is the presupposition for entering into life later. The Spirit 

46~., P• U6. 
47 

Ibid., PP• 181-206. -48 
Erich Dinkler in his essay is more explicitly existentialist in his 

analysis of man and eschatology, but it is Conzel.mann who shows that the 
existentialist interpretation of man involves a denigration of the view or 
man and the Church found in Luke-Acts. 
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is the proof of present forgiveness, on the basis of which one can stand 

in the future judgment. 

In discussing Luke's view of the Christian lif'e, Conzelmann observes, 

Die Verschiebung der Eschat.ologie ergibt eo ipso einen Str11!<:turi.7andel 
ira et,hischen Dcnken. Aus der Existenz in der eschatologischen Ge­
meinde mi t i hrer Naherwartung wird nun die vi ta Christiana o Das Ge­
richt bleibt notiv, aber

4
nicht rnehr wegen sei ner Naehe, sondern weeen 

sei ner Tatsaechlichlcei t. 9 

Defore proceeding tot.he opposing camp and its interpretation of 

eschatology and its valuati on of' Acts, it raay be .-,ell to make a pencil 

sketch of the foregoing, indicating the chief assumptions and conclusions 

uhich justify characterizing t h is checkered group as a single school of 

t,houeht. 

To a man they operate with form criticism as one oft heir chief tools. 

One of the presuppositions underly-i_ng the early development of the form 

critical method was an answer to the question of the relationship between 

eschat9logy and history. And the critics mentioned so far wield the schol­

arly scalpel unti l they arrive at a primitive form of the kerygma which is 

satisfactorily unhistorical and eschatological in character, ccntent and 

claim. Their premise is that the preaching of Jesus in its original form, 

discoverable by form criticism, is the eschatological norm. It is this 

they call the kerygma.50 The original kerygma underwent gradual transfor­

mation by incorporation into semi-biographical and quasi-historical docu­

ments. Luke-Acts represents the climax of a process of historicizing1 

49~., P• 204. 

50Ethelbert Stauffer asks the question whether the end product of 
f'onn criticism as practiced :·,y fultmann is "kerye;ma oder bdelygma tes ere­
moseos?" in "Der Stand der neutestamentlichen Forschung," Theologie und 
Liturgie, herausgegeben von Liemar Hennig (Kassel: Johannes Stauda-Verl.ag, 
!952), P• 101, thereby indicatinc t he distance between schools. 
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secularizing, universalizi."lg and rationalizine. Bultmann says of the 

kerygma, 11In· early Christianity history is svrallowed up in eschatoloa.n51 

This school makes the charge that in Luke-Acts eschatology is swallOiYed 

up in history. 

A constantly recurring note which is supposed to explain completely 

the massive change wrought in t,he outlook of nascent Christianity in the 

space of a single generation is the delay of the parousia. Jesus and the 

entire first generation of Christians waited vdth bated breath for the 

dawn of the Kingdom of God. The pressi ng nearness of the parousia shaped 

all life and thought. Great tension swelled every Chris tia.n breast. As 

Christians of the first generation died and a new generation was born, the 

delay of the parousia posed a monumental problem which demanded explanation. 

Luke-Acts responded by substituting history for eschatology, by replacing 

j_mmediate confrontation of the event of salvation by the gift o£ the Spirit 

mediated in the Church and in the sacraments. For Luke-Acts a.~d for his 

entire generation the parousia was no longer considerm ·.imminent. Nor was 

the parousia a matter of any real concern to them. 

It is asserted repeatedly that only in an age when the parousia was 

conceived as far · off would any ,kind of literary activity find a place in 

the Church. And surely interest in the life and ministry (history) of 

Jesus could arise only when the end was no longer imminent. History is 

written for future generations.52 The delay of the parousia "removed the 

inhibition upon writing which had operated while apocalyptic messianism 

51Bultmann, History, P• 31. 

52Haenohen, 21?.• ~., pp. 86f • 
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was at fever pitch.11.53 

The eschatology of this school tends also to be individualistic, per­

sonal and non-corporeal. It is strictly anthropological in an existen­

tialist nay. Any thought that salvation and therefore eschatology might 

be events of cosmic signj.ficancs is met with the rejoinder that such no­

tions are apocalyptic, imply"lng that they are Judaistic and distinctly 

sub-Christian. All t his only confirms and justifies the opinion of T. W. 

Manson on the existentialist reinterpretation of the kerygma and Jesus, 

It is easy to laugh a t those who, a couple of generations ago, saw 
in Jesus a good nineteenth-century liberal humanist vd th a simple 
faith in a paternal deity. It is less easy to see the joke when the 
Jesus of history is a t1:nmtieth-century existentialist, a kind of 
pre-existent Heidegger.~4 

History and Eschatology 

The following pages summar:tze the general stand a..'1.d attitude of those 

exegetes whose eschatology is integrated with what is usually called 

Heilsgeschichte. In the development of this section it is, of course, 

necessary to discuss their view of history. 

The central me::;sage of the Nevi Testament is an eschatological act of 

God in time, in history. Christianity, in contrast to paganism, is em­

phatically an historical religion. Some Christians bend the knee or bow 

the head at the words of the creed, 11and was incarnate," thus marking with 

fitting solemnity their r ecognition that Christianity has its roots neither 

in general religious experience, nor in some peculiar mysticism, nor in an 

53Frederick c. Grant, The C-os~els: Their Origin and their Growth 
(New York: Harper and Bros :;-1957 , p. 33. -

54
"Present-day Research in the Life of Jesus, 11 The Background of the 

New Testament ~ ~ Eschatology, edited by D. Daubeand V! . D. Davies_ 
(Cambridge at the University Press, 1956), p. 220. 
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abstz•act teaching, but in a particular unique, unrepeatable event in his­

tory.55 "In the fulness of time God sent forth His Son, born of a woman, 

born under the lavr, to redeem those who were under the law" (Gal. 4:h). 

The pagan man of the ancient world had no such concern for history. 

He felt himself to be bound up i n the bundle of life vrith nature, carried 

along on the cycle of the seasons, and so focused his eye on the drania of 

the natural order in which life is recreated each spring.56 

The ancient Greeks were genuinely concerned with history. The idea 

of history as a science, a for r.1 of research, came into being in the Greece 

of the fifth century B. c.57 But the Greeks saw history as an impervious, 

impersonal system with no room for the personal and purposive providence 

of the God of the Bible.58 

Biblical man focused his attention neither on the cycle of nature nor 

on the closed harmony of the cosmos, but on what God had done, was doing, 

and \'las abot: t to do according to his proclaimed purpose.59 °The Greeks 

heard the eternal harmony of the spheres. The New Testament writers heard 

the march of universal historJ. 1160 

55sir Edwyn Hoskyns and Francis Noel Davey, The Riddle of the New 
Testament (London: Faber and Faber, 1947), p. 9.- - - -

560. E. Wright, God Who Acts: Biblical 1'heology ~ Recital (London: 
s. c. M. Press, 1952)-;-"p'.2Ii.-

57R. G. Collingwood, The Idea of History (Oxford at the Clarendon 
Press, 1946), P• 46. - - .. .-

'8 J • V. Langmead Casserley, !!!! Christian ~ Philosophy (New York: 
Charles Scribner's Sons, 1951), P• 22. 

59
wright, ~· E!•, P• 2$. 

60 
Ethelbert Stauffer, ~ Testament Theology (New Yorks Macmillan 

Co., c.1955), P• 76. Hereafter this work is cited as Theology. 



24 

The historia.ruJ of the Old Testament and t he New Testament saw in the 

course of history no causal cha.in of' an empirical or mechanical character. 

Rather history is the workshop of the Heavenly Craftsman and time is the 

means by which he achieves His saving purpose. 61 The v,hole Bible takes it 

for granted that the revelation oft.he Lord of history is given in and 

through hir.:1tory. God makes Himself known, says Casserley, 

neither :in ·the speculative fltght of philosophers - for God is not 
a concept - nor in tho secret illuminations of mystics - i'or God 
is much more than warm consolation for the devout - but in the 
ro·1.1gh-and-tumble of events -- f'or God is t he living God and by no 
means squeamisho 62 

Common to both testaments is the faith that God speaks and acts in 

history, t hat history is an "utterance of' Ood."63 The New Testament, how­

ever, makes the unparalleled claim that the eternal God Himself is active 

i n history as an historical figure, Jesus of Nazareth.64 History posses­

ses eschatological significance beca\1se God has revealed P'il.mself in it as 

its Lord and Creator and Redeemer. Time is no enemy of God but the very 

means by which God works out man's salvation.65 It has been said that the 

dominant theology today thinks of time as a form of human sensibility, 

61T. A. Kantonen, The Christian Hope (Philadelphia: .. fu.hlenberg Press, 
c.1954), P• SL.. -

62
0n ·t 230 :::c.• ~·, P• • 

63stauffer, Theology, P• 173. 
64 

John ~!a.rah, ~ Fulness of~ (New York: Harper and Bros., 1952), 
P• 139. A reference to Marsh does not mean to imply that he is to be 
reckoned as a member of the school under discussion. His position is am­
biguous. He does not appear to be really sure himself where he stands on 
the relationship bet\'1een history and eschatology. If he were, he ·would 
have expressed himself clearly and consistently, which is not the case. 

65see Oscar CUllmann, ~ Earlz Churchs Studies ~ Early Christian 
.!115torz ~ Theology, edited by A. J. B. Higgins (Philadelphia: The 
1/estminster Press, 1956), p. 144; 'Wright, 2E,• £!1•, pp. 42£. 
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while the New Testament conceives tj,me to be the fonn of divine activity.66 

The issue of the relationship of eschatology and history is basically 

the question of t he relationship between God and histol'IJ. In the words 

of Julius Schniewincl, 

That t he Eternal., t he I nfi nite, t he Incomprehensible should make 
decisions, t ho:tt he should be confronted by an Either/Or, t hat he 
s hould grant or withhold his presence, that he should show grace 
or v,rath, that in other words God has a history, that there is a 
stor.r of personal encounter between him and man: these are thj_ngs 
a philosopher could never admit.67 

That 11God has a historyu i s the daring claim and firm pronouncement of 

t his school of interpreters. 

All serious efforts to interpret history begin with periodization. 

The philosopher Henry N. ~1!ieman has declared, "The bomb that fell on 

Hiroshi ma cut hi s tory in two like a knife. Before and after are two dif­

ferent v.orlds. That cut is more ahrl:.pt, decisive, and revolutionary than 

the cut made by the star over Bethlehem. 1168 However, Christian faith 

calls Christ the midpoint of history. A really profound theological in­

sight is contai ned in the ordinary reckoning of time as B. c. and A. n.69 

The life and death and resurrection of Christ marks the victorious 

fulfillment of Old 'l'estament hope and the inauguration of the last things. 

All the time fro~ t~e fall to the empty tomb was a tt~e of preparation and 

66stauffer, Theology, P• 75. 

67oA Reply to fultmann," Kerygma. ~ ~: !_ Theological Debate, 
edited by Hans Werner Bartsch, translated by Reginald H. Fuller (London: 
S. P. C. K., 1953), P• 52. 

68 
Roger L. Shinn, Christianity ~ ~ Problem ~ History (New York: 

Charles Scribner's Sono, 1953), P• 13, has this quotation from Wieman. 

69 
See Cullmann, Christ and Time (London: s. c. z.i. Press, 1952), 

pp. 17ff. and ~arsh, 2E.• cit;;-PP• I5$f. 
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and promise. From resurrection and pentecost onwards the Church lives in 

the J-lew ·Aeon. If .:i.nything transformed and shaped anew the life and thought 

of the primitive Church it was not the "delay of the Parousia11 but, the es-

chatolosical acts of God in history, the resurrection and the outpouring 

of the Spir it on pent,ecost. As Helmut Thfolicke has so ·nell vfI'itten, 

So koennte es also sehr Vlohl sein, class der Terminirrtum der Urgo­
rneinde und der vielen andern, die ihr bis zu Joh. Albr. Bengel il1 
diesem "I rrtum'' f olgt en, nv.r e:i.n nchatten waere, der vo;n ochten 
Lichte der Wahrheit geworfen sein wuerde: vom Lichte der Yfahrheit 
naemlich, dass i n der Auferstehung und Himmelfahrt Jesu Christi der 
cntscheidende Sieg ueber $'uende und Tod bereits errungen ist, dass 
der Teufel wirklich schon wie ein Blitz vom Himmel herabgest1.1erzt 
ist (Lk , 10:18) und dass wir nun in dem epilogischen Zwischenstadium 
zwischen der vorlaeufigen und der endgueltigen Machtergreifung leben.70 

Floyd V. Filson's book, Jesus Christ ~ Risen Lord, is but one in a 

chorus of voices which strasses the centrality of the resurrection for the 

entire theology and life of the Church. He writes, 

The Christian faith is essentially a resurrection faith o C:"1ristian 
theoloCY is essentially resurrection theology •••• Certainly to the 
f irst disciples, the Resurrection v1as L"ldubitable fact. It was the 
an.~wer to all slander of Jesus and to all those who would reject h:im. 
It vras the basis f er all future faith, ,,orship, thought, and wit­
ness, 71 

For the ~arliest disciples "the Gospel without the Resurrection was not 

merely a Gospel without its final chapters it v1as not a Gospel at an.n72 

Yet the old aeon continues apparently undisturbed and Christians 

still look fonrarcl to the parousia and the Kingdol!l of God. To quote again 

from Thielicke, 

Andererseits ble:i,be ich aber kraft eines geheimnisvollen "sil1Dll11 auch 

70Theoloeische Ethik {Tuebingens J.C. B. Mohr, 1951), I, 559f. 

7l(New York: Abingdon Press, 1956), P• 49. 
72 

A. Michael Ramsey, The Resurrection~ Christ (London: Geoffrey 
Bles, 1946), P• 7. 
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Glied des e.lten Aeons o Denn Christus bit,tet den Vater nicht, dass 
er die · Sci..'1en aus der Welt wegnehme, sondern er bi ttet ihn, dass ,er 

(
(/ ,, ::, 

sie a~s der Verbindung mit dem Argen heraushalte •~~ ~~en°~s av~ovs 
lr-. rouTr<NV\M~, Joh . 17:15), sind sie doch ebensov1enig 11von° der 

Welt 11her11 ( i.m Sinne ihres Ursprungs, ihrer Bestimlllung), wi~ er 
selber von der Welt ist, obwohl er in ihr wandel t (17 :16 ) ;o 

Thus t he Christian lives in t wo a ges simultaneously. I n the period 

of the Church the old and new aeons over lap. On t he ·two ages and t:1.eir 

peculiar relationship Schniewind writes, 

'rhe distinction between the two a ges differs radically from our 
popular distinctj_on l:>etween time and eternity (= timelessness). It 
i s a distinction between tuo different but overlapping periods of 
ti!neo The difference is a qualitative one, a difference between 
t his evil age and the age to come. Such a notion takes ver'J' seriously 
t he reality of sin and judgment. In this age of tribulation and 
death, of v-1ari'are with Satan, to live in the flesh means to wait, to 
hope , to believe, to groan. VJhen Christ a ppears at

4
t.he last day 

t his a ge with all its sorrm,s rtill c ome to an end. 7 

Chr ist is c oming a gain to resolve the duality and the ambiguity of 

the present situation. This evil aeon will come to an end a nd the new 

aeon will be revealed in all its power and glory at His parousia. Christ 

is not only the Redeemer and Lord but also the Consu:.1mator. He is the 

Consummator of the world, because His resurrection marked the inauguration 

of the last things and because He ,tlll come to reveal what He has done by 

pronouncing jud5111ent on the living and the dead. 75 11In Jesus the Kingdom 

of God came. into being and in him it will be consununated. 1176 Christ 

732e_. £!!:.•, p. 68. 
74

nn · t 79 :::.,:_• ~·, P• • 
75Joachim Jeremias, Jesus als Weltvollender (Guetersloh: c. 

Bertelsrnann, 1930), stresses the""completed aspects of the consummation, 
while not overlooking the future elements; \'Jilliam Manson, "Eschatology 
in the New Testament," Eschatoloe;y: (London and Edinburghs Oliver and 
Boyd, 1953), strikes a fine balance betvreen the realized and the future 
aspects. 

76:lerner C-eorg K'finunel, Promise and Ii'ulfilment: The Eschatological 
t.fessage of Jesus, translated by Dorothea '!!. Barton (Landoni s. c. r.i. 
Press, 19>7), P• 155. 
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testifies of Himself, "Behold, I am coming soon, bringing my reco:npense, 

to repay every one for what he has done. I am the Alpha and the O:nega, 

t he first and the last, the beginning and the end" (Rev. 22:12-13; cf. 1: 

17f.). 

In it.s eschatological teaching the New Testament, according to the 

view of' Hei.lsceschichte, contemplates no future that is timeless. God will 

not repudiate and obl:iterate t,ime any more than He will reject and destroy 

the material earth and our bodies. Time is not the equivalent of fallen­

ness or s inf ulnes s, as some v1oulcl clai m. Befor e t he fall Goel had already 

esta'hlished ni cht and da~r; that is, there was temporal succession in Para­

dise. 'Jatt,hias Rissi has well summarized t his point of vie.-, as fallows: 

The Creator is true to His creation , 'ithich has a bodily- t emporal 
existence by His will. All spirit1.ializinc; of' t he esci1a t ologioa1 
hope, t.h eref ore, means di~daininc the creation and t he Creator's 
will. 'l'o be Dure, sin has corrupted t,he form of t he world and of 
man, and t herefore St. Paul says that 11 the form of th.is world passes 
away. 11 But it vJill be c reat,ed anew by the Holy Spirit. New Creation 
means essentially a ne\1 body and a nev, time •••• Faith in God as 
Creator presupposes the r esurrection of the body in tirae.77 

The coming ace, the new heaven and the new earth, will be no strangers to 

tj_111e any more t han t.hey will be enemies of the body. Walter Ktfnneth writes 

concerning t he cosmic dimensions of the Christian hope ii1.lplicit in faith 

in t he rem:rrec·tion of Chr-lst, from the dead. He says, 

Die Auferstehung Jesu wurde als ein Ereignis von kosmischer ·weite 
und Tiefe erkannt. Ist sie von weltumfassender Bedeutung, wie die 
Beziehung zur Schoepi'ung, Natur, Geschichte zeigt, so schliesst die 
Vollendung der Auf erstehungswirklichkei t notwendig die i\uf erstehung 
des ganzen Kosmos in sicl1. Die neue Welt umi'asst gleichzeitig die 
neue Leiblichkeit deD Einzelnen, und das Neuwerden des Kosmos. Eine 
neue Leiblichkeit gibt es auch nur im Zusammenhang mit neuer Zeit, 

77zeit und Oeschichte in der Offenbarune ~ Johannes (Zuerich: 
Z11inrJ.i~g, l952), P• 151.-


