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OQUTLINE

Introductory Remarke: The purpoee of this paper is to clar-

i whiet the implications of the guia subscription to the
Intherasn Confessions are. - .

I. Necessity of a subscription.
A. lecesaity for the individual.
l. Bible command® oconfeseion.
2. Necessity to clarify understanding (poaition).
B. Necessity for oongregation.

l. Iaymen's function of doctrine.
2. Confession needed tha t is function may be ex-
ercised.

II. Status of Confessions.
Ae Relation to Bible.
B, Proper poeition aes witnesses.
_ III. <uia or atenus.
As § %enue is no subscription.
B. aa%Ioua formes of quatenus.
l. Hartwick Synod.
£, Reformed Chureh.
3. lLoehe.
4, Iowe Synod.
5. RBvangelical Synod.
6. Buffalo Synod.
7. Rationalists,
IV. latters not included 1n the gquia subscription.
Ae HNot all things. L“uotations to show this.
B. Authore of cuotations.
C. Use of proof passages.
D. Iine of argumantation.
Be Exigetioal probleme.
Definition of term.
2. Semper Virgo.
e Iﬂthel"ﬂ “0'0
b. Not mentioned in the German text, which
is the binding and authoritative one.
3« Antichrist.
a. Statements in the Confcesions.
b. Inther and hie followere did not consider
the Pope the one and only antichriet.
¢c. lather did not consider the statements
on the antichrist doctrinal matters or
Confessional material.
V. Extent of quia eubscription.
A, All doctrinal statements.
B. Does it include incidental statementa?




C. Do we subscribe to substznce only or to the form also?
D. loes guia include also conclusions derived from state-
ments in the Confessions?
VI. Authority of the Confeseions and private judgment.

A. No clash betveen the right of private Jjudgment and
the authority of the Bonfessions.

B. 3Subscription net a Vogﬂlcht_n%g in the false sense.

C. The only binding power o e Confessions is the
binding power of the truth en a comscience.

D. Agr:ement with Confessions necessary for one who sube
seribes.




THE IMPLICATIONS OF THE QUIA SUSBSCRIPTION
TO0 THE LUTHERAN CONFESSIONS

"Dost thou hold and profess the doctrine of the Evan-
gelical Iutheran Church as laid down in the Symbols contain-
ed in the Book of Concord of 1680, to wit, the three Eou-
menical Creeds, the Augsburg Confession, the Apology of the
same, the Smalcald Articles, the Small and Iarge Catechism,
and the Formula of Concord, to be the true doctrine of the
Holy Scriptures?”

Thie queetion ies put to every candidate and pastor of the
fvangelical Lutheran Church of Missouri, Ohio, and Other
States at the time when he enters into the holy ministry.

If the above question is anewered in the affirmative by a
candidate, he, by answering in the affirmative, has declared
the Confessione above to be his Confessione. An affirmative
answer to the above question is taken to be a guia subsorip-
tion to the Confessione listei. In a guia subsoription the
candidate subscribes to the Confessions because they are in
agreement with the Word of God. The term guia ies used in
contradietinction to a quatenus subsecription, or a subscrip-
tion in so far as the Confessione agree with the Word of God.




All who enter the minietry of the Evangelical Iatheran Church
of Miesouri, Ohio, and Other States must subsoribe to the Con-
fessione with a quia.

Before a candidate can subecribe to the Confessions with
a quia, two thinge are necessary: Firet, the candidate must
know what the Confessions contain in order to determine whe-
ther he is in agreement with them or mot. If the candidate
does not have this necessary kmowledge of what the Confessions
contain, when he subscribee with a guia, would he not be guil-
ty of saths in uncertain things? Second, the candidate must
understand just what the extent of a quia eubscription is
supposed to be. The object of this paper ie to clarify what

ie involved in a quia subscription.




NECESSITY

The question has been raised, "Is i1t necessary that we
have Creede and subscribe to them?" Thie can be answered from
Seripture itself. "Go ye into all the world, and preach the
gospel to every creature." Mark 16, 15. "Whoscever therefore
shall confees me before men, him will I confees also before
my Father which is in heaven." Matthew 10,32. "Be ready
always to give an answer to every man that asketh you a rea-
son of the hope that ie in you with meeknees and fear."

1 Peter 3, 156.

Bvery Christian must hear and respond to the command
of God that we should confees Him and His truth before men.
Ordinarily the confession of God before man may de oral, but
there are timee when it becomes necessary to confess Him in
writing too. The authore of the Confessions found it necee-
sary to formulate formal documente to present the truth and
refute error. Thus the Confeesione grew in obedience to God's
command to confese Him and His truth. The process through
which a Confession grows has been aptly described in this
way: "The Rule of Faith ie God's voice to us, faith is the
hearing of that voice, and the confession, our reply of

1
aseent to it."

There are some so-called anti-credal church bodies

l. Xrauth, Charlees P., The Conservative Reformation and
te Theology, pP. 166




which object strongly to human Confessions or Creeds. The
Disciples (Campbellites) assert: "That the insistence on

human oreede ie largely responeible for this divided state
of the Church; that the inspired New Testament, inetead of

human creeds, ghould be made the rule of doctrine and

2
life.” Some of the other bodiees wanich have declared them-

selves against oreede are the Christian Union, the Plymouth

Brethern, and the VWinebrenmerians.

Dr. C. ?. Krauth shows the untenable position of anti-

credal bodies thus:

As the Creed ie not, and cannot be the Rule of

Faith, but ie ite Confession merely, so the Bi-

ble, because it is the Rule of Faith, is of ne-

ceesity not ite Confession. The Bible can no more

be any man's Creed, than the stars can be any man's

agtronomy. The stars furnieh the rule of the as-

tronomer's faith: the Principia of Newton may be

the confeesion of his faith. If a man were ex-

amined as a candidate for the chair of astronomy

in a univereity, and were asked, "What is your

astronomical system?" and were to answer, "I ac-

cept the teaching of the stars,"” the reply would

be, "You may think you do - 80 does the man who

is sure that the etare move around the world, and ths
they are not orbs, but 'gimlet-holes to let the

glory through.' Ve wish to know what you hold the
teaching of the stare to be? Do you receive, as

in harmony with them, the resulte reached by

Copernicue, by Galileo, by Kepler, by Newton, Ia

Place, and Herschel, or do you think the world

one great flat, and the sun and moon mere pen-

dante to 1t?" '"Gentlemen," replies the indepen-

dent investigator, "the theories of these astro-

nomers are humsn syesteme® - man-made theories. I

go out every night on the hille, and look at the

etare, as God made them, throngﬁ a hole in my

blanket, with my own good eyes, not with a man-

made telescope, or fettered by a man-made theory;

2. Engelder, Th., Armdt, W., Graebmer, Th., llayori. ¥, E.,
Popular Symbolice, pp. 304 ff.




and I believe in the stare and in what they teach
me: but if I were to eay or write what they teach,
that would be a human oreed - and I am opposed to
all creeds." "Very well," reply the examiners,

"we wish you joy in the posseesion of a good pair
of eyes, and feel it unnecessary to go any further.

If you are unwilling to confees Konr faith, we
will not tax your conecience with the inconsistency

of teaching that faith, nor tax pur own with the

hazard of authorizing you to set forth in the name

of the_stars your own ignorant assumptions about

them."

Obviously, no matter what the contention, there can be
no such thing as a non-confessing Christian or group of
Chrietians. :

There ie yet another reason why a confession of faith
is essential. Vhen a congregation calle a pastor, the care
of the souls of the parishoners is entrusted to this man.
The eternal welfare of their soule is at stake. This is
not to be taken lightly. Laymen must be absolutely cer-
tain that their leader will preach and teach the Vord cor-
rectly. The divine right and duty of paseing jJudgment on
doctrine belongs to the laymen as well as to the ministry.
Paul takes for granted that the laymen are exercising thie
right when he writee to the Galatiane (1,8): "Though we,
or an angel from heaven, preach any other gospel unto you
than that which we have preached unto you, let him be ac-
cursed." :

Moved by a controversy on the doetrines of the Church

and the ministry, Vialther prepared a series of theses on

8, Krauth, Charles P., loc. cit.




"The Church and Ministry." In these theses he sete forth
the principle that laymen are to exercise their right to
pase Judgment on doctrine. ™According to divinme right the
function of paseing judgment on doctrine belonge indeed to
the ministry of preacaing. However, aleo the laymen have
this right, and for thie reason they aleo have a seat and vote
with the preachers in church courte and councile.
Proof from the Word of God

"No proof ie needed that the funotion of passing
Judgment on doetrine belonge to the public minietry or preach-
ing; for without this function they could not at all dise-
charge their office. However, there ie irrefutable evidence
in God's Word that by the establishment of the special office
for passing judgment on doctrine thies right haes not by any
means been taken away from laymen, but the exercise of it has
been made their moet sacred duty.

“Thie ie proved, first, by all those passages of Holy
Seripture in which thies jJudging is enjoined aleo upon ordi-
nary Christiane. For inetance, thue writees the holy Apostle
Paul: ®I speak as to wise men; judge ye what I say. The
oup of bleesing which we bless, is it not the communion
of the blood of Christ?' etc., 1 Corinthiams 10: 15,16.
Again: 'Try the epirite whether they are of God,' 1 John
4;1. Compare 2 John 10:11; 1 Thessalonians 5;21.

"The proof is furniehed, furthermore, by all those
paseages in which Christiane are exhorted to beware of

false prophets, such a® Matthew 7:15,16; John 10:56, and in




such paceages in which they are praised for their zeal in
testing doctrine, for inetance, when we are told regarding
the Bereans: 'Theee are more noble than those in Thessalo~
nica, in that they received the Word with all readiness of
mind and eearched the Soriptures daily whether those thinge
were ®0,' Acts 17:1l.

"Iastly, we have an account in the Aote of the Apostles
stating that at the first apostolic council laymen were not
only present but also epoke, and that the decisions reached
on this occassion were made by them as well a® by the apostles
and elders and were sent in their name as well a®s that of
the apostles. Hence there ie no doubt that laymen have a
seat and voice in church judicatories and at synode with the
public minieters of the Church.

We Ho T. D."‘

In order to exercise this right and duty to pase judig-
ment on doctrine, the members of a congregation must have
a statement from the proepective pastor as to his understan-
ding of Seoripture dooctrine. If the etatement of the can-
didate is in conformity with what the congregation consi-
ders the correct exposition of Scripture, then the members
may, with good conecience, call hie a® thelr pastor.

The etatement of dooctrine which the churchee of the lia-

souri Synod have accepted as the correct exposition of

4. Dallmanmn, Vm., Deu, W. H. 7., Engelder, Th., Walther
‘—n‘;mm.P' as“' kJ ;x'-- _l_Ej TN § AR R

C’\.hl‘.»\'n‘xrlgs\ Py :9.,\2\‘\{
oT. LOUIS, MO,




Scripture doctrine is the Book of Comcord of 1580. Aao-
cordingly, before a pastor camn be called to a church of the
Missouri Synod, the members must determine whether he also oonp{/
elders the Symbols in the Book of Concord of 1680 the correct
expogition of Seripture doctrine. The way in which thie is
determined is by asking the question presented on page one

of this treatise.




STATUS OF COEFESSIONS

To avoid the danger of either overestimating or under-
estimating the place of the Confessions, the student of the
Confessions must underetand correctly their relation to the
Bible. The Holy Seripture is the one and only absolute norm
of faith, the one and only Book which i®s inspired by the Holy
Ghost, the one and only Book in which there ie no possibility
0f error. The Confessione are regarded by the Iatheran
Church as seconiary norme (morma normata, nmorms eecundum guid,

norma secundaria, norms diecretionis).

The Confessione themeelves state how they should be re-
gurded. "Other writings, however, of ancient or moderm
teachers, whatever name they bear, muet not be regarded as
equal to the Holy Seripturee, but all of them together be
subjected to them, and should not be received otherwise or
further than as witneasee, (which are to show) in what man-
ner after the time of the apostles, and at what places,
this (pure) doetrine of the prophetes and apostles was pre-

5
gerved."

There have been and, it is feared, still are those who
attempt to give the Confeesions authority far above that
which they claim for themselves, a tendency which emacks of

the Roman church. Myliue, Hutter, and others spoke of the

6. Formula of Concord, Concordia Triglotta, p. 777




Confeseions as being Geonvevrzovs s, dnspired. In defense
of the use these men mede of the term inspired, it has been
saild that they had ne intention of putting the Confessions
on a plane with the Bible but they merely wished to imdicate
that the Holy Ghost @tood by in the Iriting.‘ %hile it may
he that thie was their purpose, the use of this terminology
wee unfortunate, to say the least. The word CfomvevaZovs
is used in Seripture to describe the divinely inepired worde
of the Bible, and 1t ie wrongly applied to any other writing.
Doubtless it can be correctly stated that the Hely Ghost
gt00d by in the writing of the Confessions, juet aes He stands
by in the life and work of all Christians - to speak of any
fsurther guidance than this is to elevate the Confeseions to
the =2tatue of a porma poxrmans.

Murthermore, the Confessions may not be nsed to estab-
lish a doctrine. Soripture alone does this. Such is the
correct and traditional view of our Church. "Dass die recht-
glaeubige XKirche in ihren Symbolen nicht eine zweite Norm ne-~
ben die Schrift etellt, beweist sich auch klar damit, dassz eie
mit "quis" auf ihre Symbdle verpflichtet, daes heiszt, &b
verpflichtet ihre Lehrer auf dle in den Symbolen enthaltenen
Zehren, nicht weil s%e in den Symbolen, sondern weil eie in

der Schrift stehen."”
The authors of the Confessions were human beings, and as

6. Pleper, Frans, Chrietliche Dogmatik, Vol. I, p. 433.
7. Pieper, Franz, op. cit., p. 427.




sucih were subject to error. For thie reason there is also
the poesihility or error in the Confessions. The Bible ie
God's Word, and ie in no eense & product of man's Ffallible
reasoning. However, the thecloglical system which we arrive

&t by comparing Scripture with Soripture, the Confes¢ioans

which we produce, do involve man'e reasoning in so far ag they

are human exposgitions of the Seripture truthe, and as such

they are subject to error. This fallible element ie presmnt
in all Confessions, therefore Confessions will alwiya lack
divine authnority. Let no one think that this is a blow to
the faith of the lmtheran Christian. Faith hae for its ba-
8is nothing other tham God's infallible Word. The intel=-
lectual explanation of that faith is quite another thing.

A most serious misuse of the Confeseions is this, that
ons approaches the Seripture with eome preconceived noiions
as t0 what they can and muet say on a certain subject be-
cauge that ie what the Confessione say on the subject. ¥e
uist not let our Confesaions or anything elee limit our sim-
dy of the Seriptures or pre-determine what we shall learn in
them. ‘"#the documents are confessiong; they are writings in
which men have confessed their faith. They are not dicta-
tors oz beliof.“e *The object of a creed ie not to fimd
out what God teaches (we go to the Bible for that,) but %o

9
thow what we believe."

8. Davis, Henry Grady, What Does Confessional Subsorip-
tion Involve?, iutheran Church Wuarterly, Oot. 1940, p. 369.

9. Krauth, Charles P., op. oit., p. 184.




shnother way in whiech the Confessions have been mie-
uged is thie¢, tuat they have been used as a basis for convict-
ing a person of error. Seripture alone decides what is true
and what ie falee in doctrine. It ie a mietake to @say that
a2 person is wrong becaude he differs from the Confessions.”
Of gourse, thode who accept the Confessione as their Norma
dormatu cun be vhown that they are at variance with the ;
dxposgition of Bibiical truths which thoy have dsclared to be
“heir own anc the correct ome, but when we dsal with error-
ists who refuse to accept the Confessions as the correct
cxpoeition or Soripture, we cannot appeal to the Confessions
Lo estsblish their error. The errorist miust be showa his
exxor on the basie of Seriptiuree.

The Confessions of the iutheran Church are "witnesses"
of the truth. they were drawn up by memn to express their
convictione regarding Bible truth. The valus of those wri-
tinge isg this, that they have been found to be reliable wit-
nesged of the truth and corrsct expoeitions of Scriptural doe=-
trine. Throughout the years aad centuries these Confessions
have been checked against Soripture, and have besen found to
present deriptural doctrine correctiy. Convinced of the fact
that the Confeseions present Seriptural dootrine corxrectly,
the ILutheran Church has accepted the Confesaions as s Norua
Hormata, the morm which presents the authoritative Imtheran

view of Scoriptural doctrine. The Confeecions are the offi-

cial preventation of Lutheran doctrine.
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The correct status of the Confegsions has been stated.
They are "Witnessee" of the truth. This can be secen from the
way in which they came into being. At ; time when the truthe
of the Bible were obscured and error wge rampant, a group
of eincere Chrietians felt their Secriptural obligation to
testify against this error. Their witnees took the form of
- the Confcusions. Three of theee, the Ecumenical Oreeds or
Confessions came into being in the early centurise after
Christ when the Chmrech etruggled for existence. The others
date to another time when etrong teetimony wae neceseary.
Hor is this unique with theee documente., Witneeeing has
continued to the present day and will continue ae long as
there are Christiane on earth. It ie not at 21l incon-
ceivable that a time will come when the Church om earth will
come when the Church on earth will find it neceesary to in-
clude in ite Confessione other witnegses of truth against
error. Our Confeesions do not pretend to be a ccmplets
presentation of all truth againet all error. The reason
why these particaular "witneeses" have been taken as our
Confegeions is because they have been tried through cen-
turiee and have been found to be valuable and valid exposi-
tione of Biblical truth. Agreed on this point, we are now
weady to subsoribe to these Confessions. But what shall be

the manner of shbscription?
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«UIA OR QUATENUS

Shoulé the Confoesione be subsoribed to becasuse {oum,

quia) they agree with God's Word, or should they be judged

in how far (guatenus) they do agree anéd be subseribed to in

thie way? There have been and etill sre those who feel thst
a quatenue subseription ie all that cen ever be 28ked of =
Christian., The line of reasoning may run thme: There ig a
humasn element involved in cvery Confeesion, the poeseibility
of error ie evor present, therefore Confcesions must alwaye
be accepted with the reservation "in so far =e they agree
with Scripture." They reserve the right of private judgmeht.
That right ie granted! The point ie thie: use your Judgment
and come tc eome decislion, do the Confeassions agree with
Seripturs or don't they? If you fel they do, subscribe.
1f you feel they do not, domn't subsoribe.

A quatenue eubseription is no eubseription =t all.
One could subscribe to anything at all on that bseis. The
Koran can be accepted in so far as it agrees with Seripture.
A document dra'n up by Satan himeelf could be mbauribed to
in go far ze it agreee with Scripture - and 1f there wers
nothing in it which agrees with Scripture, nothing womuld
be subscribsd to. Such a guatenus subseription is no
deelarstion of what a person believes. It ie saying juet
thie, "I believe what the Bible teaches. Very well, but
then you are right back at the point where you atarted,
without a Confession. Once more in the place « Dr, Krauth'e

s




would-be astronomer.

Tiere can be only one motive for wishing to "eubsoribe
with a guatenus." A desire to be in the Lutheran Church
and yet tesch doctrines contrary to hers. The history of
this guatenuns bringe thuat out. It was advooated by the
Pletiete, who wanted to bs consléered teachers of the fun-
dementz1 doetrinee, while yet they taught their own feelings.
leter the Ratiomnliete wanted to subsaribe to the Confesaions
with s guuterus, but they wanted to teach what tholr remson
eald, =nd not be subject to God's Worxé at all.

Tere have been verioue more subtle foime of euch a
quatenug subscription. The Gemeral Synod's Conetitution,
wilele &, Section 3: "ALl regularly constituted Iutheran
Symoc¢e holding the fundementul doetrines of the Bible as
taught by our Church, not now in copmection with the Gon~
ersl Hynod, may, at any time, become associated with 11:."10
dppvarently what the joining members considered fundamental
wee vp to Then.

Te Hartwick Synod went even furthser. This 1is thelr
8o-called Confessiomal subseription: "lo you bslieve, that
the funiamental doctrinss of the 3ible ars taught in a man-

ner substantially correct in the dootrinal Articles of the
Apgeburg Confession?" (History o{l the Amerigcan Jmtheran
Church by Hazeliue p. 187. 297.)

10, @aoted from Walther, CG. F. W,, VWarum 9ind Jie symbol=-
Busgher unavrer Kirche von denen welohe Diener derselden wer-
Fapis ey Sean o e v dohe Dlongs Jofselbon
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The Reformed Church also, Zwinglian leaders, and Calvin
himeel¥ were willing to subscribe with a guatemusi® They
8tated that one might eubsoribe to the Confessions as inter-
Preted by Scripture. Thus removing from the Confessione their
Very purpose, of interpreting Scripture.

Paetor Lloehe and his followere aleo erred here. They
felt that the Confessions should be accepted, but reserved
the right of interpreting them themselpes. This is beating
around the bush. If the Oonfessions are to be accepted, they
muet be sccepted in the plain eense of the worde with which
they speak.

Similarly the Iowa Synod reduced their Confeseional sub-
gscripticn to 8 guatenus with their "historical acceptance."
YessS0 koenen wir allein die historische Auffaesung fuer die
richtigs, der Natur der Bekenntnesee entsprechende erkannan."l3

¥Vith such an acocptance ie understocod that not all of the doe-

12. Ir. C. P. Krauth states that "Calvin subscribed to
the unaltered Augsburg Confession, and acted as a Iutheran min-
ister under it. 'Nor do I repudiate the Augsburg Confeesion
(which I long ago willingly and gladly subseribed) as ite
author has interpreted it.' So wrote Calvin, in 1557, to
Schalling. Two mistakes are often made as to hie meaning,
in these much-quoted words. Mret: The Confeesion he sub-
8cribed was not the Variata. OCalvin eubeeribed at Strasburg,
in 1539. The Variata did not appear till 1540. Second: He
doe® not mean or say that he then esubecribed it as its author
had explained it."™ (Krasuth, C. P., Conservative Reformation
Pe. 160.) It must be born in mind, however, that Calvin did
not give a statement as to what his understanding of thise
gubscription was. Obviously, judging from Calvin's later
course of action, he did not intend his eubecription in the
Sonve of a gnia saubscription.

1. Walther, C. ¥ W., op. cit., p. 8.
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trines in the confessions, but only those which were inclu-
ded therein as a result of the dootrinal eontrovereiee are
to be accepted as binding. Obviously there ie here a great
subjective element, the guestion being, what do you consider
an outgrowth of dootrinal controverey? Coneider the disas-
trous result of such a dubscription. The eleventh Article
of the Formula of Concord would be eliminated a® that wae
not the point under controversy at the moment. Under such
& subscription one could deny the inepiration of Seripture,
thie also not being under discuesion. The freedom granted
under such a subscription would, no doubt, be welcomed by
many who at thie time are seeking to deny the insepiration
of the Bible.

The subscription of the Evangelical Synod (eince 1934
the Evangelical and Reformed Church) is also a guatenns
subscription. This church came into being through a fusion
0f the Lutheran Church and the German Reformed Church inn
1817 (Pruseian Union)e. They wish to accept both Confessions
of the Lutheran Church and those of the Reformed Church.

In the points where these are in agreement, the doctrine 1is
coneidered binding. Where, however, there ie disagreement,
either doctrine may be held. This is very obviously a falee
subsoription; there is no deoclaration of confession at all.
A congregation calling such a pastor would have no idea
whether they had a Lutheran or a Reformed theologian, and

the differencee between the two are emeential. Iioreover,

l14. Pieper, Frans, y.;‘gu... P. 429,
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there is no clarification as to which points of doetrine are
to be considered in agreement and which are differing or open
to the choice of the individual. The Evangelical Synod serves
as a good illustration a®s to what is the inevitable result of
4 guatenus subscription, or a policy of non-declaration of
doctrine. The tendency in this Church has ever been to
greater laxity in doctrine and practice throughout the years.
At present this laxity has shown itself in extreme uniomistic
tendencies, e.g., thefr jui.ins- with the Reformed Church in
the United States of America in 1934, and their contemplated
union with the Congregational and Chrietian Churches.®

There i®s no longer any thought given to doctrinal unity
in the Evangelical Synod, and nothing else than this could
be expected, because the church had ite foundation on in-
difference in doctrinal matters, as is evidenced by hheir
confessional oath.

One of the moet misueed terme in theology ia the term
"open question.” If the preeent writer understands this
term correctly, it ie properly used to designate a point on
which noc one may bind another'se conecience. This term has
been misapplied by some $0 any point of doctrine whieh 1is
under controversy. The Buffalo symod asrepresented by their
pastore Grabau and von Rohr was guilty of emasculating the
confessional oath in this uy.15 They expressed the senti-
ment that any doctrinal matter in the Confessions on which

15. Mayer, F. E., Syllabus Comparative Symbolics, p.20.
16. Valthor, c. F. Wo. Op. ctto. P.ll.
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there was a difference of opinion should be>deolared an open
question, If this were adopted as the undéretanding of the
confessional oath, there would be no end, unless it were to
declare the whole of our doctrinal system an open question.
Carried to its logical conclueion, an atheist could enter the
church, question every doctrine, and have each declared an
open question.

5till another form of subscription which destroys the
purpose of the oath ie that of the Rationalists. They wish
to obligate themselves not to the 'letter' but the ‘epirit’
of the Confeseions., MNow thie much ie true, that "The letter
killeth , but the spirit giveth life." If anyone were to
try to interpret the Confessiones to the letter and disregard
the spirit, he would be as far from the true interpretation of
them as it is poseible to get. The 'spirit' or thought is
the important thing. The letters, however, are essential in
communicating the thought, and muet be retained and studied in
order to get the thought and spirit. This ie not the under-
etanding of the Rationaliste. By 'epirit' they mean their
own spirit or understanding, not the understanding of the
Confessione. In case thewe is any doubt that the Rationalists
desire to teach their own understanding rather that the un-
deretanding of the Confessione, let us look at where each
places emphasis. Beyond reasonable gueetion, the emphasis of
the Confessione is on doctrine. Their purpose is to testify
to and teach pure doctrine. The Xationaliets are not con-

cerned with doctrime at all. Their purpose is to make



religion & moral or ethical syutem. The emphasis is om life.
They advocate a religion of "thie world"™ significance rather
than one of "yonder world".

None of these quaterms subseriptions will accomplish the
detired purpose of maintaining and guarding the true Intheran
doctrine. The guia subesoription is the only subecription.




MATTERS NOT INCLUDED IN THE QUIA SUBSCRIPTION

Although a guia subscription to the Confessions ie the
only subseription, this doe® not mean &h®f every statement in
the Confessioms. There are a number of statemente in the
Confeseione which are mot neceesarily included im & guia eub-
scription. The following quotations bring out this prineiple.

"Feethaltend jedoch, dasz die Symbole eben Glaubens -
oder Lehrbekenntnisse sind, muez die Kirche im Gegentheil
auch nothwendig alles das, was nicht Lehwe betrifft, aus
dem Kreiese deesen, worauf eich die Unterechreibung der Sym-
bole bezieht, ansacb.lteeaan.“l7

"Die Verpflichtung bezieht eich nicht suf Dlng;‘ die in
dee Gebiet éer menechlichen Yisseneechaft gehoeren.”

"There are, of course, statements in the Confessions to
Which we cannot subsoribe with a guia, because the Confes-
sione are not infallible."

"Subseription to these articles doe® not mean that every
oocasional remerk is oonfeesional substance. In all of the
more extensive writinge the reference is alwayes to the Augse-

burg Confession and to the legitimate development of this Con-

20
feesion."

17. Walthor. cl F! wl. m. m&. p. g
18. Eckherdt, E., Homiletisches Rsasllexikon nebst Indem
!gg%g,;p. 341. '
9« Mayer, F. E,, Subscription to the Iutheran Confessions, p.3b.

20. Neve, J. L., Introduction to the Symbolical Booke of the

Iatheran Church, p.




"A true coufessional subscription doss nct involve our
maintaining that every word, every statemant,AQVbry idea in
the Confessione 13 infallible Seriptural doctrine.™

Among the statements in the Confessions not subscribed
to with s guis are a number of quotations in the Confeseions
Which are falsely attributed to different authors. In the
elghteenth Article of the iugsburg Confession is found the
quotation : " We grant that all men have a certain freedom
of will in judging according to (matural) rsason", wrongly
attributed to Augustine. It has been found to be a guota-
tion from the old writing "Hypognosticon.” In the twentieth
Article is found a guotation from Leos attributed to Ambro-
eiue, as is also one in Article six. It goes without saying
that one who subscribas to the Confesalons ie not bound to ac-
cept Auguetine and Ambrosius as the suthore of these writings.
Nor does exception in any way affect the validity of subserip-
tion, for these exceptione do not touch the confessional sub-
stance of the Confession at all. The abowe, and similar er-
rors in the Confessions, fall into the sphere of historieal
inagcuraciss, which are not bindinge.

While there can be no difference of opinion in regard
-to the doctrines which are set forth in the Confessions, yet
there are places where we may, and do differ as to the proofe
adduced from theﬁ for theese doctrines. Ve may find other and
better proofe, a quia subecription doces not bind us to accept

21. Davie, Henry Grady, op. oit., p. 363.




the doctrine as being proved by these passages, but only to
accept the doctrine. A good example of a passage which we

do not accept as properly meed to prove the doctrine ie

22
found in the Formula of Concord, where II Corinthians 6,1

18 ueed as follows:

From thise, then, it follows that a® soon as the
Holy Ghost, as has been said, through the Word and
holy Sacraments, hae begun in us thie His work of
regeneration and renewal, it ie certain that through
the power of the Holy Ghost we can and should cooper-
ate, although still in great weakmees. But this :
(that we cooperate) doee mot occur from our earnal
natural powers, but from the new powere and gifts
which the Holy Ghost has begun in ue in conversion,
ag8 St. Paul expressly and earneetly exhorte that
a8 workers together with Him we receive mnot the grace
of God In valn, £ Cor. 6,I. But thie is to be n%o'_:
8tood in no other way than that the converted man
doees good to such an extent &hd so 1 as God by
Hie Holy Spirit rules, guides, and leade him, and
that as soon as God would withdraw His gracious
hand from him, he could not for a moment persevere
in obedience to God. But if thie were understood
thus that the converted man cooperates with the
Holy Ghost in the manner as when two horses to-
gether draw a wagon, this could in no way be ¢on-
Geded without prejudice to the divine truth.
( 2 Cor. 6.1)."

Thies passage was used in the above manner to refute the
wrong uee which the synergiete made of :l.t.z5 The thingf that
the passage ie used to prove, however, is binding, namely:
the teaching that it is with the guldance of the Holy Spirit
only.that we are able to continue in obedience to God.

In connection with such an unusual use of a pasesage,

we would here re-state a rule of Soripture 1ntorprotation_

22. Concordia Triglotta, p. 907. Formula of Concord, Art.
II, Of Free Will.

23. The synergiste misused 2 Cor. 6,1 a® a proof for this

assertion that after the Holy Ghost has made a beginning of
conversion in man, man can then exerciee hie free will and

from his own natural powers can meet God.




Which should be kept in mind throughout this discuseion. The
"Rale of Paith"™ or gemeral teaching throughout Seripture is
the first basis for our interpretation of any passage. There

are no contradictions in the Bible, consequently it 1e wrong
to force a contradiction by arbitrary interpretation of a
bassage which seeme unclear to use.

"Contra hanc fidel regulam hihil gquicquam in Seripturae
interpretatione proferendum, as proinde ei vel maxime non pos@
8imus proprium cujusque loci sensum a Spiritu sancto intentum

Samper agsequi, sedulo tamen cavere debemms, ne quidgquam
24
contra fidei analogiam proferamue.”

Closely relateé to the abo?e ie thie also, that we are
not bound by the line of argumentation which the Confessions
use in a given case.

"eeeS50 faezt auch eine unbedingte Untersechreibung
keineswegs die Anmerkennung mit in sich, da®z keine in
den symbolischen Buechern fuer die reine Lehre gege-
bene Beweisfuehrung einer Vervollkommung fashig oder
mit andern Worten, dasz auch die Form, die Methode
und der Proceez der Bewelisfuehrung vollkommen und
daher ein jedgr treue Kirchendiener verbunden sel,
der in den Symbolen befolgten und keiner andern Me-
thode eich zu bediensn. HNicht anders urtheilen
unsere Vaeter von einer unbedingten Unterechrei-
bung der Symbole. IlDer alte rechtglaeubige und
scharfeinnige Straszburger Thooloﬁ Johann Conrad
Dannhauer (gest. 1666) schreibt: "Mag es sein, daes
golche (Symbole) nicht zur Festhaltung aller Um-
staende, Redeweisen, Beweisfuehrungen, Anfuehrungen
verbindlich machen: 8o muez dooh der Lehrgehalt

oder die Substanz der Lehre feetgehalten werden

g0, wie sie shhriftlich niedergelegt ist, und

nicht nur, insofern also sie dem Privatuhrtheil

24. Gerhardi, Ioannis, Iocli Thelogici, Iocus Primus,
Caput XXV, De Interpretatione Secripturae Sacrae, p. 238, par. 532,




mit der Schrift uebereinstimmen echeinen mag; in

zgmg:.‘f gae man ja auch den Koran unterschreibem

Aesan example of a line of reasoning from which some dif-
fer, we quote that used in the Formula of Concord om the
"body". "For this reason, too, all three evangeliste...
unanimously and with the same worde and syllables repeat
concerning the coneesrated and distributed bread theese dis-
ciple clear, firm and true words of Chriet: This is my body,
altogether in one way, without any interpretation (trope,
figure) and change. Therefore there is no doubt that also
concerning the other part of the Sacrament these worde of
lake end raul: This cup is the new testament in my blood,
can have no other meaning than that which St. Matthew and
St. Mark give: Thig (namely, that which you really drink
is my blood of the new testament, whereby I establish,
geal, and confirm with you men this my testament and new
covensnt, namely, the forgiveness of sms."gs

It is not necessary here to declare with an oath that

thie line of argumentation follows logically, and proves
what it eete out ®© prove.

In case someone should feel some incidental statement in
the Confessions regarding church ceremony, church order, or
church govermment binding, it might be stated here that such

etatements are included also among those etatementes to which

26. Walther, C. ¥, W,, op. oit., p. 4.

26. Concordia Triglotta, p. 991, Formunla of Concord Art. VII
Of the Holy Suvper.




We do not subscribe with a guis. The fathers who gathered
together the Confessions included in the Book of Comcord
recognized that such thinge a®s cdhurdh cercmonies fell into

the claes of "things in which we have Chrietian liberty." For
that reason Luther's Zauf Bupichlein and {fran Bhechlein were
Not included as a part of the Book of Concord.

The Confessions themeelves make it clear that human
Ceremonies are not binding on the individusl, but rather fall
into the cluss of "things in which we have Chrisetian liberty."
Article VII of the Augeburg Confession states: "Nor is it
Decedsary thut human traditions, rites or ceremonies be ev-
erywhere alike.”27 For a fuller discussion of church rites
and usagee compure Article XV of the Augsburg Confession
and Article X of the Formula of Concord. In passing it
may be noted, however, that there are certain rites and
usage® which ought to be observed. In Article XVI of the
Apology of the Augsburg Confeesion we read: "And neverthe-
less we teach that in these matters the use of liberty
ie so controlled, that ... without a reasonable ocause

28
nothing in customary rites be changed." For the sake

of good order and out of charity the individual should
abide by the existing usagee and rites unlese there is good

reason to change these.

Furthermore: the Confessione make some statoments on
matters outside the realm of Scripture which we will call
B

27. Concordia Triglotta, p. 47.
28. EE. eit., p. 329.




Seocular opinions. Such secular opinions are mot included in
& guia subscription. B.g. That the authorities may throw

out of ths country thoee who do not wish to learn the cate-
chism. That the papiste are called asses. That garlic ruins
the effectivenees of magnet.

Finally there ie one more important item which is in-
cluded among those which we do not subsecribe with a guia sub-
gubscription. Points of exegesis or exegetical problems in
the Confessions are not binding for the individual.

In order to understand correafly what is meant by exege-
tieal problems, it ie essential that we have a definition of
exegesie, and see how it differe from cdoctrine. "The term
exegoeis (fromefnyetu, to lead out, to expound) ie borrowed
from classical usage: the expounder® of the oracles of lel=-

29
Phi, and the sacred rites in Aithens, were ozlled 'exegates'."

Semper Virgo
One statement in the Confeesione which is quite gensr-
ally included among the listinges of exegetical proileml ie
the "eeumper virgo" statement. In the Smaleald Articles,
the Firet Part, divieion IV we find this statement in
the Iatin text: "...et ex Maria, pura, sancta umpel\urgino
naacetur."ao

The following quotatione will serve to show that the

statement regarding Mary quite generally is conegilered an
exegetical problem.

29.Schaff, Philip, Enoyclopeiia of Heligious Knowledge, p. 783.
30. Concordia Triglotta, p. 46@.




"We carmot demend of a Iutheran to accept the Semper
Virgo, because that is an exegetical problem which cannot be
aolved."zl

"Wir haben szuch das semper virgo (Kon, £99), daes clauso
utero (Xon. 668) den Traducianiemms (EKon, 579) mit unterechrei-
ben. ‘.ﬂ;egzdas nicht unterechreiben will, kamm das vorher an-
zeigen."

ancther intesresting conment on Part I, paragraph IV of
the Smalcald Articles was found in & marginal note to this
paragraph. The note had been given by lxr. i Bente (c.1905).
"Auf dicee "eemper' iet man nicht verpflichtet, und wer ihm
nicht glaubet ist kein Ketzer aber ein Pedant." While the
opinion expressed in this comment is perfectly in agreement
wWith ths former thoughts expreesed, there ie the added ele=
went of & sort of stigme attached to thoee who do not ac=~
¢ept the "semper." To attach such a "elight condemnation"
to those who do not subseribe to the "semper" is out of
orier. If this point is not binding, one is free to ac-
cept or reject it without having the term Fedant applied
to him.

When the question of the'"semper virgo" ie brought up,
it is sometimes réplied that "Iather didn't really accept
the "semper virgo"; he was merely making a concession to

current expreseion when he included it in the Smalcald

81, Mayer, #. £., Subecription to the Imtheran Confessions,

Pe. 3E. :
O Eckhardt, E., Op. cit., p. 341.




Articlee.” The following gquotations from Iuther should eolve
the cuestion.

1616

Also 1et die hellige J frau njicht nur
eine Gesalbte, sondern ®ie ist sich sowohl ale allen
selbet ¢ie Myrrhe uné Kraeftige Bitterkeit; und
iet demnach kein Fasulniez in ihr, weil sie selbst
die Myrrhe ist.
; Anch hier gibt Iuther der Maria zu viel 33
ihre, (Lie Recdaktion der Saint ILouiser Aufgabe. )

1016

Also muessen auch wir ihr (Maria) und une
@Glueck wuenschen, weil dexr Herr Groezes an ihr
goethan; denn was er ihr gethan, hat or such uns
gethan., Llenn sie hat nichte, wae auch wir nicht
haben; denn gie¢ traegt den Sohn Gottes in ihrem
Schoosz und wir tragen ihn im Herzen; sie ist die
leibliche Mutter, und eor eelbet, Jeeus, hat gesagt:
"Wier den Willen meines Vatere thut, der ist meine
lutter, Bruder uué Schwester"; er ist gesaeuget
worden mit den Brueeten der Jungfrau, wir saeugen e-
ben dsnselben mit reinen und keuschen Gedanken;
8le umfaszt ihn mit ihren keuschen Armen, wir
aber unfasecn ihn mit oifrigen Affekten and Be-
glerde der Idebe. Er selbet, der Geliebte, wohnt
beidee zwischen ihren wnd unsern Brueeten. 0O
glueckselige Mutterlc0 wuerdigete Jungfrau! gedenke
sn uns, und mache, dasz der Herr auch dlese grosze
dinge an uns thue.

Hier hat Imther der papistischen Meimung und
Tradition zu viel nachggieben. (Cie Redaktiom der
Saint Louieer ausgabe.)

1619

Von dieesem Jaucobus, der vom dem Volke ge-
woehnlich der kleinere Jacobus genannt wird, sagt
Ensebiue im zweiten Buche seiner Kirchengeechichte,
Cap. 1, daes er der Bruder des Herin genannt wor-
den sei, weil er ein Sohn Josephs war, welcher 36
gleichsam fuer den Vater Christi gehalten wurde.

3. Iuthere Saemmtliche Schriften (St. L. Hi.),
Vol. XII, c. 1791.
34, e O to, VU].Q HI, Ce 1735
36. &o Cl%., Vol. YIII' Co 1‘_02

] |




1523

Aber wir ... verstehen es 8o, dasz dleser
Jacobus ein Bruder des Herrn, das 1st, ein Mut-
terschvesterkind oder vielmehr ein Vetter des
Herrn genannt sel, weill er ihm sehnlich war an
Tugend und Welisheit, als dasz. ¢r nach dem Flel-
sche sein Verwandter waere...

1523

Dasz also des Evangelisten Worte gar nichts
sich ziehen auf dasjenige, das nach der Geburt,
sondern auf das nur vor der Geburt geschehen 1st.
Denn der Prophet und Evangelist, dazu auch Sanct
Paulus, handeln dlese Jungfrau nicht welter, denn
bis sie die Frucht von ihr haben, um welcher wil-
len sie Jungfrau und slles ist. Nach der Frucht
lassen sie die Mutter fahren und sagen nichts von
ihr, wie es mit ihr worden sel, sondern nur wven
der Frucht. Darum kann sich aus diesen Worten nicht
Schliessen, dasz Maria nach der Geburt ein Weib
worden 1st, darum es auch nicht zu sagen, noch
2u glaubenigt. Denn alle Worte zeigen, nur das
Wunder an, dasz sle ehe schwanger worden und ge-
boren hat, denn sie beschlafen 1at.

Auch hat solche Weise zu reden dlie gemeine
Sprache, sls wenn ich spraeche: Pharao glaubte
Yose nicht, bis er im rothen MHeer erscff. Hie
falgt nicht, dasz Pharao geglaubt hat hernach, da
er ersoffen war, sondern das wiederspiel, dasz
er nimmermehr geglaubt habe. Alsc wenn Natthaeus
sagt, Joseph habe Maria nicht erkannt, bis sie ilh-
ren (ersten) Sohn gebar, folgt nicht, dass er
sle hernsch erkannt habe, sondern das wNiderspruch,
dasz er sie nimmermehr erkannt habe.

Item, Pharao ueberfiel das rother Meer, ehe
denn er hinaus kam. Hie folgt auch niché, dasz
Pharao darnach sel hinaus kommen, da das rothe
Meer ihn ueberfallen hatte, sondern vielmehr,
dasz er nicht sel hinaud kommen. Also fogt auch
nicht, dasz iaria hernach beschlafen sel, da
Matthaeus sagt: "Es fand sich, dasz sle schwanger
war, ehe denn sie miteinander zu Haus saszen”, %7
sondern vieilwmehr, dasz sie nicht beschlafen sel."

36. e cilt., V. VIII, c&. 1403.
37‘ %' EE-. V. X.x. ;o 1&)6.




1697

Dieweil aber die Jungfrau Maria auch vom
Vater und Mutter natuerlich geboren iet, haben
ihrer viele wollen sagen, dasz eie auch in Erb-
suerde empfangen sel; doch dieselbigen halten das
eitraecntiglich, dasz sie im Mutterleibe geheili-
get sel und dasz ihre Eltern ohne lust und Begler-
de empfangen habene o«

Also haelt die Jungfrau liaria das iiittel
zwischen Chrieto und anderen Menechen. Denn
Christus, éa er cupfaungen werd und lebte, ist er
gleich deneselben Jugenblick voller Gnade gewesen,
lie amndern Menschen eind chne Gnade beide in dex
ersten und andern Smpfangniez. Aber die Jungframn
ilayia, wiewohl sie der ersten Empfangniez nach oh-
ne Ghade war; doch rnech der snéern Empfangniez
war €ie voller Gnade. Unéd daes nicht unbillig; denn
¢ie uzuch ein Mittle geweeen zwischen aller Geburt;
deun eie iet geboren von Vater und Mutter, sie a=-
ber hat geboren ohne Vatore..

ias wollen nun diese Worte, da der Engel Ga-
briel zu ihr sesgt: "Gebenedeief bist du unter den
Yelbern." Lenn man konnte zu ihr sprechen: "G
benodeiet biet du ," wenn eile Jo unter der Ver-~
maledeiung gelegen ware; o8 war such recht und bil-
lig, dasz diese Person ohne Suende enthalten
wuerde, von welcher Christus hehmen follte das
Fleisch, dzes da uebexwinden sollte alle Suenden.
Lern das heiszt eigentlich gebenedeiet, was mit
goeltlicher Gnado gogabet iet, das ist, wae do
onne Juende ist.

Man wuerde sehr irren, wern man denken woll=-
te, Luther habe gegluubt, Maria eei keine Suender-
in gevesen und auf einem anderen VWege selig gewor—
den also andere Mgnechen. iie war eine Suenderin
wie andere Menschen, die durch viel Truebsal im
Glauben an Christum zur Seligkeit gefuehrt wurde,
bies war Iuthers [ghre. (Iie Bedaktion der Saint
Louiser Ausgabe.)

1538

Hier bekwemmert man sich mun, wie der Herr
Christue habe koennern Brueder haben, ®o er doch ein
einiger Sohn lMarise war, und die Jungfrau Maria
Keirer Kinder mehr Mutter ie gewesen. Ia eprechen

38. Op. cit., Vol. XI, ec. 1959 - 196l. (To establish
date, ef. Vorrede to Vol XI co. 13-14,)




run etliche , Joseph habe zuvor, ehe denn er ia-
ria gefreiet, auch ein Velb gehabt, davon er Kin-
der erzeugt haty c¢ie man hernach dee Herra Christi
Brueder genamnt; oder, dasz Joeeph naben Haria noch
eine Frau hat gehabt, wie oe denn bei den Juden
gugelassen war, daes die sugleich zwel Yelibar
haetton. lenn aleo lieszt man auch im Buch Math,
duez wenn irgend ein arm Kind war, so liesz

man's sitzen, un ward nicht gefreiet. ias gefiel
Gott uebel, und befahl, man sollte dileselbigen
auch versorgen; derhalben mussten die naechsten
¥rounde und Verwandten die Muhmen, so Waisen::und
arm waren, heirathen. 4leo iet Maria auch ein
armes ‘aisichen gewesen, éie Joseph von llot wegen
genommen hsat; denn da eie arm war, @0 wollte sich
niemand jhrer amnnehnen. Dieweil denn gieselbigen
von Joeseph geboren und von éen anderen Frauen,

€0 wagiren eie halbe Brueder des Herrn Christi.
4leo haben etliche vorgegebem, aber ich halte ee
mehr mit den anderen, die da eagen, dasez Brueder
Aler Vettorn helezen; denn dle Juden un heilige
sehrift heiszen alle ihre Vettern Brusder. 38
@ei ihm sber, wie ihm wolle, €0 liegt nicht groes
daran, es gibi dem Glauben nichte, so mimmt®s L1hm
auch nichtes, Gott gebe, ee eind eune Vottern,
cer Brueder, von Joseph geboren.

Ve note that “uther here clenrly states that the view
which one holde regurding the "brothere' of Jesus mokes ;
no difiference and is not & doctrinal metter. Thies state~
ment was written one yenr after the Samlealéd Articles, in
which writing the much-discuesed semper virgo etatement

4ppesrs.

1644

eeelita ju auf dem Concil zu Chalcedon diee
gar recht beechloesen worden ist, daes sdaria
feocoros , due iet, eine Mutter, die Gott ge-
biert, genannt werden solle; nicht eine Liutter
des oohnes Javids in solcher Velse, éaus Gott
magaachlxaaﬂ sei, sondernleordkes, eine Gottes-
faererin.

—
39« Op. cit. Vol, VII 00.1"‘.1'".
40. %0 m.: Vol. 71..00 664.
4l1. It waes at the Coaneil of Chalcedon in 461 that the epi-
thet &e! mipfsvos wae firet authoritatively applied to Mary.
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1646
Sie (Maria) ist in der Geburt an nach der Ge-

AR A B L

“ithout a doubt these guotations definitely setablieh the
fact that Tather a1 acaspt the gemper virgo. It is of in-
terest to mote luter's earlier Statements sbout the virgin,
and theon to see how they were modified and changed as he
grew farthecr away Pfrom the Roman church. It ehould be
noted, however, that as late as 1527 the statemsnts of
Iuther in regara to Mary viere of such & nature a¢ to be
quettioned in the Iumthsran Church. There can be no doubt
that remmanie of the Roman doctrine of the virgin Mary
olung to Luther for many yeare after he had broken from that
church. This 1e not an wunuswal or alarming thing. It must
be Lept in mind that Lither's reformationm was sot a planned
and prereditated thing, but rather a progressive conviction
that there were Goetrinsl errors in the Roman chureh which
haé t0 be corrected. Mrst Iuther saw the central error in
the Roman syetem, and attacked their dootrine of justifi-
cation., “uite naturslly some time woulé elapee before the
Roman doectrine regarding Mary would come into consideration
and the error be condemned.

It ie of gresat elgnlifoance thaet there is mo mention of

Semper virgo im the German text of the Smaleald Articles.

42. Op. git., Vol. XII, c. 1226.
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The Iatin reading is: Pilius ita factus est homo, ut a Spi-
ritu Sancto sine wirili opera condiperetur, et ex Maria,
Pura, sancta sempervirgine nascetur." Contraet thies with the
Teading of the German text. "Dasz der Sohmn wei aleo Mensch
(ge)worden, dasz er vom Heiligen Gelst ohne maennlich zu tun
empfangem uzg von der reinen, heiligen Jungfrau Maria ge-
boren sei."

If it can be established that the German text ie the
authoritative one and the one which is subscribed, all dif-
ficulty with the Conreauonai vetatement about the aagg‘er
Firgo will disappear. It has been aatabli!ho’d above that
the femper virgo ie sn exegetical problem which cammot be
8olved, but if the statement were not found in the authori-
tative text of the Confaaeidnn, it would be unnecessary even
to show that the Semppr virgo ie an exegetical problem.

The Confessional reference to Mary as gemper virgo
ie found only in the Iatin text of the Smalcald Artieles.
Luther's originml copy of the Smalcald Articles wae in the
German language. ; Phis copy wae Completed nmear the emd of 4
1636 and contained many insertions and corrections. Spalatin
made a clean copy of what Luther had writtem, this too in the
German language. This copy ie the ome which wae presented for
diacuecio.ﬁ and was then signed by the confessors. The Latin

43. Concordia Triglotta, p. 46l.
4. Th 1 T 8 own ch nhow
by the cm:gfﬁég%ﬁ% o:%réord:raxlﬁtggﬁerou rréct ns ho'
author wrote:and shought,-has been preserved in tho library

of Heidelberg university. It has been published in faceimile
by the librarian, Dr. Karl Zangenmeister under the title:

"Die Sohmalknldischen Artikel vom Jahre 1537. KNach Dr. Martin
Inthap @ autograph.' The copy made by Spalatin, which re-
ceived the eignatures, is preeserved in the Vieimar archives."
-Neve, J. L., op. cit., p. 366.




text of the Bock of Concord is a poor translation from
the German, probably made by .‘;ielnec:xlter.“5

There is no room for debate a®s to which J.angnago is
the original and authoritative one of the Smalcald Arti-
cles. The German manuscript ie by far thé more valuable
one, as well ae the one which is involved in the Confes-

46
8ional oath.

“. Nsve. J. L., 92_. &.. Pe 3“.

46. The wording of the question which constitutes the
confeseional oath is this: “Lost thou hold and profess the docs
;rigelof the EZvangelical Iutheran Church as laid down in the

0ls contained in the Book of Concord of 15680, to wit.."
Tﬂ: Symbole contained in the Book oF Concord of 1580 were
written in the German language only. "The printing of the of-
ficlal German edition of the Book of Concord was be in 1578,
unde® the editdrship of Jacob Andrea. The 26th of June, 1580,
however, the fiftieth annivers of the presentation of the
Augsburg Confession to Emperor Charles V was chosen as the
date for ite official publication at Dreeden and ite promml-

gation to the general publiec. '
There was no latin edition of the Book of Concord An

1580. "Even before the close of 1580, Selnecker published
& latin Concordia containing a translation of the Formula of
Concord begun by Iuncas Oeiander in 1578 and completed by
Jagob Heerbrand. It was a private undertaking and, owing to
ite numerous and partly offensive mistakes, found nmo recog-
nition... The necessary revision of the latin text wae made at
the convention in Quedl burg dur December, 1682, and
January, 1583, Chemnitz giving mater ssgsietance. The re-
vised edition, which constitutes the Iatin textus receptus
of the Formula of Concord, was published atms_ﬁlfﬂuo“
Since the German edition of the Book of Concord was the
only one in existence in the year 1580, and eince the Book
of Concord of 16580 ies the one subscribed we conclude that the
Ger?.n edition is the one eubscribed. - Bente, F., op. cit.,
Pe Do




On the basis of these tindings it can be definitely stated
Yhat there ie nothing whatsoever bnding sbout the etatement
°f the lLatin text regarding the ecipe® Wirgo. The"doctrine”
9f the pemper virgo is no doctrine, but, ae before stated, an
exegetical problem on which Scoripture has mot spoken. It may
Yherefore be termed an "open (uestion" in the wideet eense

of this broad term.

Antichrist

A number of passages in Seripture speak of & phenomenon
%hich, in ecclesimstical language, is customarily referred to
%9 the "anticarist.” These pas:ages fall imto two olssses:

Une, the pascages in which the term "antichrist"™ appears.
These are: I John 2,18 I'Little children, it ie the last time:
and a8 ye have heard that antichrist ehall come, even now are
there many aznticnriste; whereby we know that it ie the last
tine." I Jonn £,22 "Vho ie a liar but he that denieth that
Josus ie the Chriet? He is antichrist that denieth the Father
8nd the don." II John 7 "iFor many deceivers are emtered imto
the world, who confese not that Jesus Chriet is come in the
flesh. This ie a deceiver and an antichriet.”

T™wo, the passagee in which the term "antichrist"™ does |
not appesr, but to which the term is applied. These are:
laniel 7,24.25; 6,28-25; Matthew 24,5.25.24; II Thessalonians
£, 844.8-10; Revelation 13,1; 17,1-18. Although the term




"antichriet" doee not appear in these passages, it has been
8Pplied to them by the Church, and eo the term in its present
USage is more of an ccclesisstical term than a Biblical one.

A casual examinetion of the passagee reveals that at least
one passage (I John £,18) speake of more than one antichrist.
‘ne notee also that none of the passages identify the pheno-
menon with an event or person in history. Yet, when all hase
been said, it is evident to Bible theologiane that the Roman
Catholic pontiff moet satisfactorily is the historieal coun-
terpart to that phenomenon in Seripture. Thie was the opinion
of many theologiane even before the Reformation. It was also
iuther's view.47

The question arises whether the auia subscription to the
Symbolical Books necessarily demands subscription to the state-
mente in these books which refer to the Pope as the antichrist.
There are & number of references in the Confessional writings
in which the Pope of Rome is called the antichrist. Om the
basie of these references the Lutheran Church has held that
%he Pope o1 Home is the anticarist. A few of the outstanding
references concerning the antichrist in the Confeesions are
here quoted. .

Apology, Art. XV, lu: "If the adversaries defend these
hurizn eervices as meriting justification, grace, and the re-

mission of sins, they simply establish the kingdom of Anti-

|
&

47. It might be stated here that when the statement that the
Pope i¢ the antichrist is made by many theologians today, they
use the term "autichrist" as an ecclesiastical term, basing
their judgment on the second group of pasesagee listed above,
in which the term "antichriet"™ doe® not occur. The pascages in
which the term "antichrist” does appear (those in I John) are
0ften considered as referring to a different phenomenon.




ehriet."“® swmalesld Articles, Part IT, Art. IV: "Thie tea-

ching ehows forcefully that the Pope ie the very Antichriet."4$

dmaleald irticles, "“Of the Power and Primacy of the Pope™:

"4nd the marke (all the vicee) of Antichrist plainly agree
With the kingdom of the Pope and his adherents."®0 Smaleald
srticles, "Of the Power and Primacy of the Pope: "On this
account they ought to deeert and execrate the Pope with his
adherents ase the kingdom of intichrist."®l Smageald Articles,

"Of the Power and Primacy of the Pope": "... It 1e neceseary

%0 resist him (the Pope) as intichrist."®% gmaleald irticles,

Part II, Art. IV: "Therefore, just ase little as we can wor-

SBip the Gevil himeelf zs Lord and God, we can endure his

8poetle, thae fope or intiehrist, in his rule as head or lord."53
Although luther and the rest of the confessore did comsi-

der the Pope "antichriet", they did not conceive of the Pope

88 the one and only antichriet for all time. They did not pre-

sume to add their judgment to the Seriptural doetrine of the
“ntichrist and oall their conclusions the ohe and only possi-
ble application of the Scriptural descriptions of the anti-
christ, It cannot be ghown snywhere in the Confessione that
the Confessore conceived of the Pope a® the one and only anti-
christ, nor can this be shown from their other writings, but .
rather the opposite can be demonstrated; namély, that Luther

and hie followere tolerated und held other vieve in addition

48. Concordia Triglotta, p. 319,1b.
49. Op. 8it.. P- 475,10,
50. 0O . cito. Pe 515.590
61. gﬁ Glt., Ps 581 ,67¢

62. Op. eit., p. 517,41,
53. m.

Lt., p. 475,14.
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%0 that of the Pope as antichrist.
The statement in the bmaleald Articles, Part II, Art. IV

ie probably the strongest statement on the Pope ae the =nti-
Christ found in the Confessione. It reade in the German (which,
a8 ghovn sbove, io the suthoritative and binding language)
"Dles Ltueck zeigt gewnltiglich, dasz er der rechte Mndechrist
oder “iderchriet sei."® "hile at firet glance thie statement
M seem to indicate that Luther here brande the Pope ae the
One and only antichrist, a careful investigation of the words
will eho: that it doee not. The argument hinges on the word
"rechte’. It cannot be shown that the word "rechte" 1is always
used in the senve of a "one end only" possible conception.
Jther etutements of Luther indieate that he did not use it in
that senve in reference to the Pope as the Antichrist. Quoted
are & Iew ol the many stutements of Luther which indicate
that he believed the Pope to be an antichrist, not the anti-
Christ (one and only).

".azu wissen sie¢ auch, wofuer wir sie halten, maemlich,
Uagz wir beide, den Pabet und den Tuerken, fuer den rechten
Antichriet heliten und verdammen."? Note that Luther here ap-
lies the term "recht" to the Turke as well as to the Pope.

"lenn der Antichrist, das ist, der Pabst und Tuerke er-
Beben sich nicat ueber Gott, wie er ist in seinem goettlichen
“esen, ein unbekannter und Verborgﬁner Gott, wie ihn Jesaia

Cap. 45,15 nennt: sondern ueber den Gott, der durch das Vort

54. Op. cit., p. 475,10,
56. Luthere uaemtliche Schriften, St. Louis Edition, Vol.

I, 649:20%2.




Vorkgendigt und eich durch die Gotteesdienst offembart hat.
"lenn zugleich der Pabst und Tuerke des Wortes uni Got-

teedienstes nicat sllein nicht achten, somdeim sind ihm feind und
66
verfolgen €8."

Others of the Confessore agreed with Iuther's view that
the Turk wae to be included in the antichriet. ‘delanchton
in his Ilsuniel Commentary of 1643 (p. 167a) writes: "lio-
hammed muet be included in the term Antichriet." Veit
Pietrich in his "Summarium" on EI Theesaloniane 2 in the

Altenburger Bib#lwerk wrote in 16544, "When the Homan em-

Plre fell, then both the Pope and Mohammed, who without
doubt are the true Antichriet, arose."

Purthermore, luther tolerated and did noi condemn
viewe other t =n his on the antichrist. Imther wrote:
"To me there is no doubt any more that the Pope with the
Turk ie Antichrist; believe what you w111."51 This seems
%o indicutes that our great defender of Seripture did
not consider the "Pope as the antichrist™ a Seriptural
doctrine.

Another evidence of lLuther's tolerant attitude to-

ward views of the Pope which differed from his view 1is

found in the Smaleald Articles. In Part EI, Article IV

Inther says: "Therefore just as little as we can wor-

ship the devil himself ae Lord and God, we can endure

56.0p. cit., Vol. I, 1062:221,228.




his apost%g. the Pope or intichrist, in his rule as head -
or lord."™ Yet wnen Melanchton signed these very Smal-

@sld .rticlos, he aéded to hie signeture thise comditional
ftatement: "I, Philip Melanchton, spprove the above article

&8 right and Christian. But of the; Pope,jI hold that if he
Woulé zllow the Gospel, for the sake of the pezce and gen-

eral unity of Cahristians, who sre now under bhim, and may

be under him hereafter, the superiority over bishops, which

he has in other respects, could be allowed to him, accord-

ing to human right, sleo by us.” Apparently thene was no
protvest to Melanchton's adding this statement to hie signa-
ture, for we have no record of proteet; his statement was
bermitted to stmnd. Certainly Iather would not have per-
mitted euch = statement ze Helanchton's to be included

in the subseriptions to his Smaleald irticles (whiech are

the writinge in which he most frequently and definitely applies
the term zntichrist to the Pope) if he had coneidered his
8tatemelits regarding the lPope sas antichrist doetrinsl sub-
8tance or confessional material.

If the statements in tihe Confessions are mnot doctri-

nal substsnce, then tney must fall into the clasas of exe-
geticul probleme or pointe of exegesis. JFelliug into the
elass of exegetical problems, tne Confessional stiatements
regarding the Pope as anticarist are statements waich one

does nol necessarily subscribe with a guia.

58, Concordia Triglotta, p. 475,14




To further demenstrats that the statemente regarding the
Pope sz antichrist are exegetical problems, let us review the
manner in which the conclusion that the Pope i®e the anti-
¢hrist has been reached by some.

The subetance of the arguunent ordinarily ueed to prove
that the Pope ie the antichrist, when put into syllogistic
form resde =zbout ze¢ follows:

Major premise: The antichriet elevatee himeelf above God,
eits in the Temple of God, changes God's
laws, etc.

Miror preuiss: The Pope at Home elevated himself above
God, site in the Temple of God, changes
God's lawa, etc.

Conelusion: The Pope ie the antichriet.

4 logical analysis of the ahove eyllogism ®shows it to be
invalid and untrue, the middle term being undistributed. To
render the linoe of argumentation at least formally correct
it would have to read about ae Ffolluws:

Major premise: LGverycne who elevates himeelf above God,
gite in the Temple of God, changes God's

_ lawg, etc., 18 the sntichriet.

linor premiee: The Pope at Rome elevates himeelf above

God, eite in the Temple of God, changes

God"s laws, eto.

Conclusion: The rope is the antichrist.




The major prewies of Lotk of the above vyllogiems is
Scriptural doctrine. Scrivture sayes this in clear words.

The ainor promiss, however, is am hiatorical judgment; =

Judgment made by human beings. The conclusion, therefore,
involves human juégment as well as the clear propheey of
Seripture, and ec inlle into the claas of exegetical prob-~

lens,

Professor M. Guenther apparently classified the teaching
on the untichreit as an exegetical problem. He said: ™Was
die Lehre von Antichrist betrifft, so glasuben wir nicht,
dasz gie ein primasrer Glaubensartiicel sei, ohne dedsen
Remntniez man nicht zum seligmachenden Glauben kommen kann,
Wie die Lehre von Christo, von der Erloesung; wir halten
€le auch nicht [uer einen secundaeren Glaubeneartikel,
eondern fuer ein _ogma, fuer einen Glanbenssatz. Vergleiche
Cuenétedt, Theol. dide pole IV. Co 16e 8. £+ De 1688."59
Ueing the term "Logma" in contrast to "secundaeren Glaubene-
artikel", Professsor Guenther apparently means "ILogma" im
the cense of "an official opinion of the ehurch.”

Though it may be ever so clear to one that the Pope
is the true, ome and only antichrist, yet it must alwaye
be remembsred that such a conelusion involved human judg-

ment, and thereifore may not bs considered binding on one

who subscribes to the Confeesion with a guia.

69. Guenther, M.,Lehre und Viehre, Maers 1876, Jahrgang
22. No. 5, Pe 6%7.




At thile time {Jecember 1944) there im in the bande
of the pastor: and congrogations of the Mesourl Symod and
the imerlcan ‘mtheran Church o "Doetrinal Affirmation” whieh,
it 1w hopad, muy be o basis for union between these two
bodies. 'This “iLoctrinal affirmstion” has been accepteld by
the Missouri Synod's Cormittoe on Unity and b y & sub-cam-
mittee on unity of the -merican Lutheran Chureh. For & care-
ful, corrcct stutement on the "Antichrist Gaestlion” compare
peges 18 and 19 of this "lootrinal sffirmation”, where it
resde in part: "Hamce we subsoribe to the statement of
our Confesgviong thet the Pope is the "very intichrist™
(Smaloslé Articles. Triglotta, p. 476, #10; M., Pe 208},

Which gi{atement is a historical judgment based upon a clear
60
prophecy of Sceripture.”

. 67. Dootrinal Affimmstion of tha elical Iathsran
dynod of Mlesouri, Ohio, and other Staaf:gt %ﬁ of the

American Lutheran Church, 1944, pp. 18 and




EXTENT OF THE QUIA SUBSCRIPTION

Having considered which matters are not included in
& duia subscription, the question may now well be asked:
"What 1s included in a quia subscription to the Confessions?"
The first and most obvious answer to this is that every
and all doctrinal statements ar® subscribed with a quia.
There i1s little room for debate on this score, for if a
quia subscription does not include the doctrinal statements
in the Confessions, then 1t includes nothing at all. The
pburpose of the Confessions, as before stated, was to set
forth correct Scriptural doctrine against error. The doc-
trinal material in the Confessions, therefore, is the Con-

fessional material.

Yet even concerning the doctrinal material in the Con-
fesslons there are questions ralsod.61 It 1is often asked:
“Does the guia subscription to the Confessions necessarily
include also the non-fundamental doctrines?” It is not the
burppse of this paper to discuss which doctrines are funda-
mental, nor even to attempt to settle the question whether
differences in non-fundamental doctrines are divisive of
church fellowship. The question whether there is such a
thing as a non-fundamental doctrine remains unsettled. What
is of interest here, however, is the question whether one
who subscribes to the Confessions with a quia 1s subscribing

also to the so-called non-fundamental doctrines.

61. Cf. page 15 of this thesis; paragraphs on the Gener-
al Synod and the Hartwick Synod.




Those who do differ from the Confessions in teaching
of non-fundamental doctrines may be toleratéd as weak bre-
thern who err in their weakness, and may so be allowed to
remaln in the Lutheran Church. The fact remains, however,
that such a8 err in non-fundamentals do err. Their belng
permitted to remain in the Church does not indiecate that
they are relieveda of the responsibility eof correcting their
error. So alsc those who differ from the teachings of the
Confessionsin non-fundamentals are in no way freed from the
Obligation of their Confesslonal cath. It still binds them
to accept all doctrinal matters in the Confessions. As has
been pointed out, the doetrinal material is the Confessional
material in the Confessions.

Should one for the sake of trguqqnhtgrant that the non-
fundamental doctrines in the Confessions are not binding,
then at once would come the difficuity of deciding which
doetrines are fundamental and which are ncn-fundamental.

Who would be authorized to make this distinction between
fundamental and non-fundamental doctrines? The individual?
If everyone were authorized to decide for himself which doc-
trines are non-fundamental, then we would once more have re-
turned to a guatenus subscription.

Dr. Walther has a sharp and discerning remark to makes:
"Man spricht ferner, bei einer Verpflichtung auf ein Lehr-
Bekenntnisz koenne es sich doch offenbar nur um das Wesent-

liche nicht aber um das Unwesentliche in demselben handeln.

Ich antworte: Ohne Zweifel! - Aber in einem Lehrbekenntnissz

iR e " 1




gehcext nben ~llen, wee »um Lehrgehzlt gehoert, zu seinem

Wesen, ggnn daos Wesen eines Lehrbekenntnissee i1et eben die
Lehre."

A gtatement by Lr. Mayer brings out the same thought aec-
Curstely. ids saye:

Since our Confcssione are the noma normata, our
quia subsecription naturally covere The enEI;e met-
ter contained in the Confessione. This lies in the
Vvery nature of the case. The Seripture doctrines
congftitute a corpus doctrinae, in which every doc=-
trine etands in close realtion to the core of the
Goctrinal eyetem. The cor ecolesiae is the doctrine
of justification by faith. That i€ fundamental.
¥very doetrine whiech is proclaimed in the c'mrch,
nugt be brought into relation with this foundation.
Strictly epesking there are no mon-fundamental doe-
trines. Of course, we have employed this terminmo-
logy, but in my opinion, it has been unfortunate.
“hat is a non-fundamental doctrine? The usaal
unswer is that any doetrine which doe2 not sffect
the foundation of the faith, e«g. the doctrine con-
cerring the 4nti-chriet. But immediately we =re
involved in a discussion as to the difference be-
tvieen non-fundamental doctrines, open questions,
theologlical probleme, exegetical yuestions. We shall
Go ve&l to abide by the Confeseione themsolves in
defining the extent of doctrine which muet be 2ec=-
cepted when the Augeburg Confessions declare in VEI:
For the true unity of the church it is sufficient

to ugree upon the doctrine of the Goepel and the
administration of the sacraments. Any dootrinsl
stateme:t which militatse ag-inat thie foundation

is g0 ipso fulse. The history of doctrine within
the imthersn Chruch has c¢learly indicated thie,

The Apology anc Iuther'e Catechisms have the doe=~
trine of juuti‘icztion by faith as thelr Jeit-motif.
Ané especially the Fformula of Concord shows clear
that every doetrinal aberration if consistently car-
ried througn will ultimately destroy tae very foun=-
dation of the Gospel of Christ. We czn assume that
Calvin held the view of & double predestination theo=-
retically, but if he acospvted all the implications
and logiczlly éarried them to their final conclueion,
he overtarew the very foundatiom of the faith. We
are 30 prons to ignore the fact that there are va-
rious degrees of Caristian understanding, and are
thersfore willing to make the dietinction betwesn
fundamentale and non-fundamentals in the interest
of doctrinal indifference. In speaking of a guia




eubecription to our confeseiona, we dare mot think
of the minimwn oi Caristian mou.;aage necasgary for
salvation, but the meximuh neceseary for the Chris-
tian pmuchez. Our subecuption requiregs tnat we
acecent evory doctrine, whether fundamental or nom-

lundawentsal, which is revealed in Scripxgzoﬂ and

confeaawe 1n our [utheran Confessions.”

There has been some discuesion xn8 to whether a guia
Subsdription covers also those statements in the Confessione
Which ere brought in incidentally but not discussed. ILet
us congider tite two views.

gekhardt says: "8. Auch 21le bellasufig darin ausge-
sprochenen Lohien -~ ~deesslbon werden in spastern Bekemniniesen
oft aleo Rewieis angefuehrt."64

O the othsr hanéd Walech says: "...0b die eydliche Ver-
oindung sug die neben-sachen der gymboliechsn Buescher gshe?
+«eVors sadexe wasere such dieses wider dle Absicht eines sol-
chen wyde, dadurch eine Obrigkeit weiter nichts smcht, also
von dem Schwerenden eine Vereicherung zu erhalten, er werde
bey der reinen Lehre bdeiben, und éme hat mit den neben-
ldngen keine Connexton.” .

Once more, for =u snewer to this guestion it is nesces-
sary only to keep in mind the purpose for which the Con-
feseions wers written., They were written to be witnsssee of
doectrine, =nd ag euch all the éoetrinal msterial in them ie
eleo Uonfeseionsl materisl and included in & gujs subscrip-

tion., DNow if these statements which ars breught in inei-

63, H&yer F, 1‘4.‘ 0D Oitc. pp. 33 and 34,

b4. LCKBAr0G, Se, OPe oit., Pe 2404
65. Vaich, Johaunn Georg, ler Historischen und Theologishhon

Binleit .m gie -ulifmna-btreitigeiten lexr M sh-1a-
ﬁzorieo% Kirche. P.




dentﬂlly 49 Stalelelte on uodtrinal pointy, then they must
mO8% ceriziniy be comnsidered bindiug om one who subscribes
L0 the Confcscione with & ggggé If such incidental state-
llents are not on pointe of doctrine, then they will come
under tihe cluseification of "mattere mot iueladeé in tho
Quis eubscription", discussed earlier in this paper.

Jre Viulther hae a statement which woula qpplykhere also.
"Men eprient ferner, wsn habe in Hen Symbolen doch offenbar
nuUr gue anzuneamexn, was darin bekenuend geesgt ist, da sle
eben Bekemntnisge widnicat theologische Lehr-Compendiua
seien. Ilch antwoxte: Jedenizlls! Aber et iet eber carin
alles bekenuond gesagt, was darin von Lehre vorkommt.
Alle in den uLynmbolen enthultenen iLehrentwicklungen sind e-
ben curch ihre augnsime in dieselben von der Xirche zu |
Stuecken inrce SBekenntnessee gemacht worden. Kseme e
bel der Frugs, ob etwas in don Bekenntnissen zum Bekennte-
liigees gehoere, wuf die zuweilen i1 denselben gebrauchte For-
wel: "wir glauben lehren und beskennen" und dergleichen an,
80 wuerde damit der groesste Tnell des in unseren Bekennt-
nissen Enthe=ltenen, ja u. a. €olbst die gsnzen besiden Ka-
techiemen luthere samat der ganzen Apologis von denseluen
suggesalios sen aein."SG

The next point to be coneidered ies this, that the

67

confegsions must be subscribed "in rebus und phrasibue.”

—

66. ¥aulther, C. & W,, ope cit., D« 16.
67. Congordia Triglotta, p. 22.




Krauth sets forth the same thought when he saye: "Those who

8et them (the Confcesions) forth andi subsaibe them must not

only agree to use the same words, but must use and understand \

those worde in one .nd the eame aenao.”ﬁa ‘
Taking s differsnt view we find Prof. R. Seeberg (Berlin)

who takes the position that confessionsl obligation does not inc -

lude avsent to the theological form of the creed. He quotes

luther who onee said¢ that he hated the homoousios, but be~-

lieved in the subetance for which this term stood. (History
of “octrines I, p. 21; of. 2nd edition, German, p. 10,) :

Dr. . Walther, late professor at Rostogk, insiste
upon the distinetion between substance and theological
Zorm, viith the primelple that the former is binding and the
latter not. 48 =n instance of thie he says: "The Niocene
Creed in its zccepted form (386) begins with the words:
'I believe in one God, the Pather almighty.' This has been
corrected in the Athanasian @reed in such a way that the one
God in vhom we beliave is not the Father, but 'the ome God
in Prinity, =nd Trinity in Unity"' (Article in Feue Kirch-
liehe Lcitechrift, Oct. 13th, 1913 (Leipzig)."o

The question: "Must one sccept both the form and the
substance in s guis subseription, or ie it sufficient to
aczept the substance only?" offers no difficulty to one

who has subseribsd to the Confessione and is in agreement

with them. ™The important thing ie that the matter in

668, Krauth, Charles P., op. cit., P« 163,
69, Neve, Jde L‘., OPe gite, Do vbe
70. Ibid.
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Which the form and substance ie found ie understood in the
same case in which it ie presented. If thie is the case,
one who subscribes will not feel fettered by the form, nor
Will he wish to free himeelf from it. In many cases concepte
Were put into a certain form for a very definite purpose.

The form which was used wae found to be of value because it
Presented the correct doncept in a clear way, and in a way
Which eliminated the possibility of error oreeping in -

which poseibility might exiet if the matter had been put

into a different form. The form used has been found valuable
also for one who cares to defend correct doctrine today.

On the other hand, we mmet not think that one who subscribes
to the Confeseions is, because of his subscription, limited
to that form only which is used in the Confeeeions in pre-
senting doctrine. It may, and often does happen that eit-
uations arise in which it ie found necessary to present the
game doctrine (same substance) in a different form to make

it more clear at the time or to eliminate the possibility

of a new error creeping in under the form used in the

Confessions.




AUTHORITY OF THE CONFESSIONS AND PRIVATE JUDGMENT
One of the most common. persistent and also most un-
true arguments against subscribing to the Confesslons with
& quia runs along this line: A dquia subseription to the
Confebslons militates against the universal priesthood of
believers. It is the God-giwen right and duty of every
Christian to study S@ripture and arrive at his own conclus-

ions as to what they teach. No man has the right to tell
another that his interpretation of Seripture must conform
to a certain set interpretation such as a Confession sets
forth.

Professor C. von Palmer puts the thought that Confess-

ional subsecription is opposed to private judgment 1in this

way: "Here two perfectly equal and unimproachable rights
confront each other: the interests of the assoclation to
which the fndividual belongs and into whose service he
enters, and on the other hand the interests of the freedom
of conscience."7l

The errcr of the argument that Confessional subscrppion
militates against the right of private judgement lies in a
faulty conception of the Confessional obligation. Those who

argue in this way think of a Confessional subscription as

& yoke which ie laid upon them and binds them. In Geramany
under the State Church, the term Verpflichtung often had

tk connotation of a yoke. Professor C. von Palmer un-

Tl. von Palmer, Ce., Subacri.tion to the Confessions
and Orthodoxy of the Candidete for the Finistry, D. 583.




vittingly shows that he views the Confeesional subscription
88 a Verpflichtung by guoting a number of early subscriptions
a8 found in Germany which were in the nature of a Verpflichtung. e
"In Barope, where Church and State have alwaye been united, and
Where the Confessional obligation hae ultimately been to
the Stute, the matter of Verpflichtung early assumed a serious,
if not overshadowing, importance. For such Verflichtung-
formgln, see Xoellner, I, 122 €q.” o

The c¢imple anewer to the argument that the Confessional
Subecription militates against private judgment is this:
the Confeseional subscription is not a Verpflichtung in thie

false sense. ''hen a candidute is contemplating entering

the ministry he should never ask himeelf the question: Am

I willing to forget my opinions and give up my right of
privite judgment to the Confeseions?" But rather he should ask
himself thie question: "Have I, in the careful excercise of
ny private judgment com; to an understanding of Holy Seoripture
which is the same a® that taught in the Confessional writings
of the Church?" If this latter question can then be anewered
with a "Yes", there will be no thought that the candidate

Who subescribee to the Confeseions is being put under a yoke.

A nan whose underst:nding of Scripture is th:t of the Con-
feceions will receive the Confessions with joy and be a Joint

witneses with them. There will be no gqueetion as to whether

72. &bid.
sehmauk, Theodore E.,% Benze, TsC., The Confessional

gz_!_i;’xghle and the Confeesione of the Lutheran Church, p. 56.




he ic above the Confessions or under the Confessions. He will
be one with them. ;

"It i¢ not by giving up the right of private judgment,
but by the prayerful excercise of it .... that we have reached
that faith which we glory in confessing." 5

If there should be a case where one who is a candidate
for the minietry does not feel in agreement with the Confecsions,
he ie etill free to excerciee hic. judgment a® he ple:zsee, but
then he may not enter the lutheran minietry. If onme who
does not feel th t the Confessione are the correct exposition
of Seripture onters the Church which holde these Gonfessions,
he is viol=ting the Biblical command that he should not
toler:te error, and if he aske the Church to aceept him even
tho he is not in ngreement with the Confeseions of the Church,
then he is meking the Church to violate the command not to
tolerate error. If one differs from the Confessions of the
Church, he must separate to be honest, and not abuse the
right of private judgment to teach error.

"If you go, you are free. But if you etay in our house,
you are bound by the law of our house, which is our Confeesion,
or, rather, by the Scripture, which is our only rule, but of
which our Confession is the faithful, t;glty, convenient,

tested, proven, and accurate witnees."

#4. Krauth, Charles P., gp. git., p. 170
75. 5ﬁmu.k, Ta' EBe & Ben". m «y 0P Oit., Pe 8z2.
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"The representatives do not lose their freedom in
entering the service; they are free to be true to the principles
in whose intereste they serve, and they are free to quit the
8ervice. They are not free to be untrue to the principles
and to continue in the service.” o

"Es wird hierzu keiner schlechterdings gezwungen, und wenn
ihm die Unterschrift ist, so kann er wegbleiben und eine andere
Lebeneart suchen. Hat er eich aber einmal dazm erklaert, und
er weicht nachher von derselben ab, €0 kann er den Charakter

eines ehrlichen Msannee nicht behaupten, oder er musz abdanken
77
und sein Amt niederlegen.”

The nbove quotations must not be understood however to
8ay that there is no room for further investigation; for
cloarer exposition of Seripture; more acourate statement of
doctrine. = Bach generation will have new witness to bear,
and this is welcomed in the church when done in the proper
way. Schmauk says: Is there no freedom? "Is there no room
to be left for the development, progrees and adjuetment of the

Faith under the new light, new scholarship, and the new
conditions which each successive generation bringe with it?

76. 'b‘ohmauk, T. B. & Benzo, T. c., QP 2&.. Pe 88.

77. Walther, C.F. W,, Pastorale, p. 68.

88. .8 an example of such a clearer expositon and more
accurate statement, we think of the intuitu fidei. This term
was employed by the Lutheran Church for years, but was then
discarded when it was seen to have a false conmnotation.



Ye8, there ie lakge room - the Church must welcome all new
light, new reveasrch, and new progreee; but ite confeseional
Principle and ite szfety a® the only protection of Protestantism
8gainst individusliem - require that such new teaching be not
Private, or experimahtal, or a prerogative of one or a few;
but th t it firet be tested by the Church, and be officially
formulated sang accepted before it be taught.” gia

Actually winen men come together and join in a mutual
Confession, the nature of that Confession will be that of a
contreet, but rather it will be regarded ae a mutual witness,
Christiane vwho see eye to eye in the Bible do not have to come
together to find or formulate some sort of agreement under
Which they can join together, they rather come together to .
8Xpress an agreement already existing between them. When tnie
i the condition which exists, the situation will be one
exXpresd@ed by Valther in this'way: "Hat er den Glauben der Kirche,
80 kann er diese Forderung nicht fuer ein Gesetzjoch ansehen;
@8 kann ihm vielmehr nichte andere, als seines Herzene Iuet und
moude sein, den glauben, den er inseinem Herzen traegt, auch
Oeifentlich und feierlich mit dem Munde zu bekennen, und heilig
4u versorechen, dae: er deneelben und keinen andern Glauben

80
Predigen wolle bis an seinen Tod." Or again as expressed

by Saitorius: "HJence he does not submit in his ordination

79+ Schmauk T. E. & Bensze, T. C., op. eit., p. 91.
80. VWalther, C. F.W., VWarum eind die symbolischern Buechexr

UilleénaR Kirche von ‘§92¥ﬂ welche liener derselben Werden wollen,

WHIB&IIngt zu untereohrelben?, pp. IB&1J.




to some law of faith, forced upon him by some higher or ex-
trinsiec authority; but the purport of his obligation, in giving
hie coneent to tho forme of doctrine contained in the symbdle,
19 eseentially this: that the minister, being czlled to the
Service of = public confession of the truth of the Gospel, fiset
acknowledges these truths ae his own perconsl faith. The cer-
emony of his consecration, the laying on of hands of the ordain-
ing minister and of the asssisting brethern, indicatee the fellow-
Ship of the ministerial and witnessing office to which he is
dedicated. "81

A8 hue been stated above, the binding power of the Con-
fessions is not one of force; it is not in the nature of a
Joke set upon the neck of the ome who subscribes. Properly
Speaking, the only binding power which the Comnfessions have
1s the binding power of the truth. One who hae been convinced
0f the truth of the Confessions will be conscience-bound to
abide in them and tead¢h according to them. The binding power
which the Confessione have on the individual ie none other
than thc binding power which truth has on the conscience of one
who knows the truth. JThe unity of the Ghurch does not coneist
in subscription to the same Confessione, but in the acceptance
®nd teaching of the sazme doctrines. It is not subscription to

Confessione of faith that is desired so much as to the faith
82
0f the Confessions."

8l. Sartoriue, Ernst, Uober die lotw.ndig!g&t und Verbind-
CED)

lichkeit der kirohlj chen Glaubenebe 1’ L th g ot
82, Jacobe ipotive Doet.rlnu of the ﬁ eran C
Lhe;yﬁted btatea P. 94. (Quoted from Schmauk, op. cit. p.6)




Finnlly a word must be ssuid about what the meaning of a
Confecsional subseription is for the individual., A Con-
fessional subscription means that the individual's studles
from the Scriptures to the Confessione have led him to a
ctonception of the Bible truthe which agreeo'with that set forth

in the Confeceions of the iutheran Church. One who subseribes has,

therefore, a very scrious obligation, Before a person can
Subscribe to the Confeseione, he muet know what ie in them.

He must have a real knowledge of what 18 i® to which he ie
subecribing. He muet remember that the Confeseions do not tell
him what he muet believe, but they do tell him whether what i
he believes makes him a ILutheran. Thenm it is up to him to
determine by a careful etudy of the Confeesions whether he

truly is a Lutheran.

It must be recognized that a young candidate for the
minietry will often feel that although he ha® made a eareful
gtudy of the Confessions, his understanding of the whole
doctrinal material in the Confessions is a yet incomplets. In
Such & situation must the candidate refuee to subsecribe? Neve
answers: "If the candidate for ordination ie in harmony with
wthersniem in such fnudamentaia he oan subecribe with & guia...
iven the Loctrinee more remote from the center have been for-
mulated in entire agreement with the central doctrine of |

85 ;
Justification.” '

8%. Neve, J. L. op. eit. , pP. 4.



Let everyone seriously consider the Confessione of the

Iutheran Church, and ask himeelf the question: "Are they minet™

If they are, then the individusl is & part of the Ghurch and

will repeat with joy the worde of the Confeesors: "Since now,
j in the sight of God and of all Chrictendom, we wieh to testify
to thoee now living znd those who shull come after ue that
this declarastion herewith preeeﬁted concerning all the

controverted articles aforementioned and explained, and no

other, is our faith, doetrine, @#nd coniecsion, in which
¥e are .lco willing, by God's grace, to appear with intrepnid
hearts bverore the judgment-seat of Jesus Christ, ana give

an aceount of it; and th.t we will neither privately nor

publicly speak wr write anything contrary to it, but,

by tho help of God's grace, intend to abide thereby: therefore,
after mature deliberation, we have, in God's fear and with the
iavocution of Hie name, attached our signaturee with our own

hands,"

Il I

84. Concordia Triglotta, p. 1103, 40.
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