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the doctrine as being proved by these passages, but only to
accept the doctrine. A good example of a passage which we

do not accept as properly meed to prove the doctrine ie

22
found in the Formula of Concord, where II Corinthians 6,1

18 ueed as follows:

From thise, then, it follows that a® soon as the
Holy Ghost, as has been said, through the Word and
holy Sacraments, hae begun in us thie His work of
regeneration and renewal, it ie certain that through
the power of the Holy Ghost we can and should cooper-
ate, although still in great weakmees. But this :
(that we cooperate) doee mot occur from our earnal
natural powers, but from the new powere and gifts
which the Holy Ghost has begun in ue in conversion,
ag8 St. Paul expressly and earneetly exhorte that
a8 workers together with Him we receive mnot the grace
of God In valn, £ Cor. 6,I. But thie is to be n%o'_:
8tood in no other way than that the converted man
doees good to such an extent &hd so 1 as God by
Hie Holy Spirit rules, guides, and leade him, and
that as soon as God would withdraw His gracious
hand from him, he could not for a moment persevere
in obedience to God. But if thie were understood
thus that the converted man cooperates with the
Holy Ghost in the manner as when two horses to-
gether draw a wagon, this could in no way be ¢on-
Geded without prejudice to the divine truth.
( 2 Cor. 6.1)."

Thies passage was used in the above manner to refute the
wrong uee which the synergiete made of :l.t.z5 The thingf that
the passage ie used to prove, however, is binding, namely:
the teaching that it is with the guldance of the Holy Spirit
only.that we are able to continue in obedience to God.

In connection with such an unusual use of a pasesage,

we would here re-state a rule of Soripture 1ntorprotation_

22. Concordia Triglotta, p. 907. Formula of Concord, Art.
II, Of Free Will.

23. The synergiste misused 2 Cor. 6,1 a® a proof for this

assertion that after the Holy Ghost has made a beginning of
conversion in man, man can then exerciee hie free will and

from his own natural powers can meet God.




Which should be kept in mind throughout this discuseion. The
"Rale of Paith"™ or gemeral teaching throughout Seripture is
the first basis for our interpretation of any passage. There

are no contradictions in the Bible, consequently it 1e wrong
to force a contradiction by arbitrary interpretation of a
bassage which seeme unclear to use.

"Contra hanc fidel regulam hihil gquicquam in Seripturae
interpretatione proferendum, as proinde ei vel maxime non pos@
8imus proprium cujusque loci sensum a Spiritu sancto intentum

Samper agsequi, sedulo tamen cavere debemms, ne quidgquam
24
contra fidei analogiam proferamue.”

Closely relateé to the abo?e ie thie also, that we are
not bound by the line of argumentation which the Confessions
use in a given case.

"eeeS50 faezt auch eine unbedingte Untersechreibung
keineswegs die Anmerkennung mit in sich, da®z keine in
den symbolischen Buechern fuer die reine Lehre gege-
bene Beweisfuehrung einer Vervollkommung fashig oder
mit andern Worten, dasz auch die Form, die Methode
und der Proceez der Bewelisfuehrung vollkommen und
daher ein jedgr treue Kirchendiener verbunden sel,
der in den Symbolen befolgten und keiner andern Me-
thode eich zu bediensn. HNicht anders urtheilen
unsere Vaeter von einer unbedingten Unterechrei-
bung der Symbole. IlDer alte rechtglaeubige und
scharfeinnige Straszburger Thooloﬁ Johann Conrad
Dannhauer (gest. 1666) schreibt: "Mag es sein, daes
golche (Symbole) nicht zur Festhaltung aller Um-
staende, Redeweisen, Beweisfuehrungen, Anfuehrungen
verbindlich machen: 8o muez dooh der Lehrgehalt

oder die Substanz der Lehre feetgehalten werden

g0, wie sie shhriftlich niedergelegt ist, und

nicht nur, insofern also sie dem Privatuhrtheil

24. Gerhardi, Ioannis, Iocli Thelogici, Iocus Primus,
Caput XXV, De Interpretatione Secripturae Sacrae, p. 238, par. 532,




mit der Schrift uebereinstimmen echeinen mag; in

zgmg:.‘f gae man ja auch den Koran unterschreibem

Aesan example of a line of reasoning from which some dif-
fer, we quote that used in the Formula of Concord om the
"body". "For this reason, too, all three evangeliste...
unanimously and with the same worde and syllables repeat
concerning the coneesrated and distributed bread theese dis-
ciple clear, firm and true words of Chriet: This is my body,
altogether in one way, without any interpretation (trope,
figure) and change. Therefore there is no doubt that also
concerning the other part of the Sacrament these worde of
lake end raul: This cup is the new testament in my blood,
can have no other meaning than that which St. Matthew and
St. Mark give: Thig (namely, that which you really drink
is my blood of the new testament, whereby I establish,
geal, and confirm with you men this my testament and new
covensnt, namely, the forgiveness of sms."gs

It is not necessary here to declare with an oath that

thie line of argumentation follows logically, and proves
what it eete out ®© prove.

In case someone should feel some incidental statement in
the Confessions regarding church ceremony, church order, or
church govermment binding, it might be stated here that such

etatements are included also among those etatementes to which

26. Walther, C. ¥, W,, op. oit., p. 4.

26. Concordia Triglotta, p. 991, Formunla of Concord Art. VII
Of the Holy Suvper.




We do not subscribe with a guis. The fathers who gathered
together the Confessions included in the Book of Comcord
recognized that such thinge a®s cdhurdh cercmonies fell into

the claes of "things in which we have Chrietian liberty." For
that reason Luther's Zauf Bupichlein and {fran Bhechlein were
Not included as a part of the Book of Concord.

The Confessions themeelves make it clear that human
Ceremonies are not binding on the individusl, but rather fall
into the cluss of "things in which we have Chrisetian liberty."
Article VII of the Augeburg Confession states: "Nor is it
Decedsary thut human traditions, rites or ceremonies be ev-
erywhere alike.”27 For a fuller discussion of church rites
and usagee compure Article XV of the Augsburg Confession
and Article X of the Formula of Concord. In passing it
may be noted, however, that there are certain rites and
usage® which ought to be observed. In Article XVI of the
Apology of the Augsburg Confeesion we read: "And neverthe-
less we teach that in these matters the use of liberty
ie so controlled, that ... without a reasonable ocause

28
nothing in customary rites be changed." For the sake

of good order and out of charity the individual should
abide by the existing usagee and rites unlese there is good

reason to change these.

Furthermore: the Confessione make some statoments on
matters outside the realm of Scripture which we will call
B

27. Concordia Triglotta, p. 47.
28. EE. eit., p. 329.




Seocular opinions. Such secular opinions are mot included in
& guia subscription. B.g. That the authorities may throw

out of ths country thoee who do not wish to learn the cate-
chism. That the papiste are called asses. That garlic ruins
the effectivenees of magnet.

Finally there ie one more important item which is in-
cluded among those which we do not subsecribe with a guia sub-
gubscription. Points of exegesis or exegetical problems in
the Confessions are not binding for the individual.

In order to understand correafly what is meant by exege-
tieal problems, it ie essential that we have a definition of
exegesie, and see how it differe from cdoctrine. "The term
exegoeis (fromefnyetu, to lead out, to expound) ie borrowed
from classical usage: the expounder® of the oracles of lel=-

29
Phi, and the sacred rites in Aithens, were ozlled 'exegates'."

Semper Virgo
One statement in the Confeesione which is quite gensr-
ally included among the listinges of exegetical proileml ie
the "eeumper virgo" statement. In the Smaleald Articles,
the Firet Part, divieion IV we find this statement in
the Iatin text: "...et ex Maria, pura, sancta umpel\urgino
naacetur."ao

The following quotatione will serve to show that the

statement regarding Mary quite generally is conegilered an
exegetical problem.

29.Schaff, Philip, Enoyclopeiia of Heligious Knowledge, p. 783.
30. Concordia Triglotta, p. 46@.




"We carmot demend of a Iutheran to accept the Semper
Virgo, because that is an exegetical problem which cannot be
aolved."zl

"Wir haben szuch das semper virgo (Kon, £99), daes clauso
utero (Xon. 668) den Traducianiemms (EKon, 579) mit unterechrei-
ben. ‘.ﬂ;egzdas nicht unterechreiben will, kamm das vorher an-
zeigen."

ancther intesresting conment on Part I, paragraph IV of
the Smalcald Articles was found in & marginal note to this
paragraph. The note had been given by lxr. i Bente (c.1905).
"Auf dicee "eemper' iet man nicht verpflichtet, und wer ihm
nicht glaubet ist kein Ketzer aber ein Pedant." While the
opinion expressed in this comment is perfectly in agreement
wWith ths former thoughts expreesed, there ie the added ele=
went of & sort of stigme attached to thoee who do not ac=~
¢ept the "semper." To attach such a "elight condemnation"
to those who do not subseribe to the "semper" is out of
orier. If this point is not binding, one is free to ac-
cept or reject it without having the term Fedant applied
to him.

When the question of the'"semper virgo" ie brought up,
it is sometimes réplied that "Iather didn't really accept
the "semper virgo"; he was merely making a concession to

current expreseion when he included it in the Smalcald

81, Mayer, #. £., Subecription to the Imtheran Confessions,

Pe. 3E. :
O Eckhardt, E., Op. cit., p. 341.




Articlee.” The following gquotations from Iuther should eolve
the cuestion.

1616

Also 1et die hellige J frau njicht nur
eine Gesalbte, sondern ®ie ist sich sowohl ale allen
selbet ¢ie Myrrhe uné Kraeftige Bitterkeit; und
iet demnach kein Fasulniez in ihr, weil sie selbst
die Myrrhe ist.
; Anch hier gibt Iuther der Maria zu viel 33
ihre, (Lie Recdaktion der Saint ILouiser Aufgabe. )

1016

Also muessen auch wir ihr (Maria) und une
@Glueck wuenschen, weil dexr Herr Groezes an ihr
goethan; denn was er ihr gethan, hat or such uns
gethan., Llenn sie hat nichte, wae auch wir nicht
haben; denn gie¢ traegt den Sohn Gottes in ihrem
Schoosz und wir tragen ihn im Herzen; sie ist die
leibliche Mutter, und eor eelbet, Jeeus, hat gesagt:
"Wier den Willen meines Vatere thut, der ist meine
lutter, Bruder uué Schwester"; er ist gesaeuget
worden mit den Brueeten der Jungfrau, wir saeugen e-
ben dsnselben mit reinen und keuschen Gedanken;
8le umfaszt ihn mit ihren keuschen Armen, wir
aber unfasecn ihn mit oifrigen Affekten and Be-
glerde der Idebe. Er selbet, der Geliebte, wohnt
beidee zwischen ihren wnd unsern Brueeten. 0O
glueckselige Mutterlc0 wuerdigete Jungfrau! gedenke
sn uns, und mache, dasz der Herr auch dlese grosze
dinge an uns thue.

Hier hat Imther der papistischen Meimung und
Tradition zu viel nachggieben. (Cie Redaktiom der
Saint Louieer ausgabe.)

1619

Von dieesem Jaucobus, der vom dem Volke ge-
woehnlich der kleinere Jacobus genannt wird, sagt
Ensebiue im zweiten Buche seiner Kirchengeechichte,
Cap. 1, daes er der Bruder des Herin genannt wor-
den sei, weil er ein Sohn Josephs war, welcher 36
gleichsam fuer den Vater Christi gehalten wurde.

3. Iuthere Saemmtliche Schriften (St. L. Hi.),
Vol. XII, c. 1791.
34, e O to, VU].Q HI, Ce 1735
36. &o Cl%., Vol. YIII' Co 1‘_02

] |




1523

Aber wir ... verstehen es 8o, dasz dleser
Jacobus ein Bruder des Herrn, das 1st, ein Mut-
terschvesterkind oder vielmehr ein Vetter des
Herrn genannt sel, weill er ihm sehnlich war an
Tugend und Welisheit, als dasz. ¢r nach dem Flel-
sche sein Verwandter waere...

1523

Dasz also des Evangelisten Worte gar nichts
sich ziehen auf dasjenige, das nach der Geburt,
sondern auf das nur vor der Geburt geschehen 1st.
Denn der Prophet und Evangelist, dazu auch Sanct
Paulus, handeln dlese Jungfrau nicht welter, denn
bis sie die Frucht von ihr haben, um welcher wil-
len sie Jungfrau und slles ist. Nach der Frucht
lassen sie die Mutter fahren und sagen nichts von
ihr, wie es mit ihr worden sel, sondern nur wven
der Frucht. Darum kann sich aus diesen Worten nicht
Schliessen, dasz Maria nach der Geburt ein Weib
worden 1st, darum es auch nicht zu sagen, noch
2u glaubenigt. Denn alle Worte zeigen, nur das
Wunder an, dasz sle ehe schwanger worden und ge-
boren hat, denn sie beschlafen 1at.

Auch hat solche Weise zu reden dlie gemeine
Sprache, sls wenn ich spraeche: Pharao glaubte
Yose nicht, bis er im rothen MHeer erscff. Hie
falgt nicht, dasz Pharao geglaubt hat hernach, da
er ersoffen war, sondern das wiederspiel, dasz
er nimmermehr geglaubt habe. Alsc wenn Natthaeus
sagt, Joseph habe Maria nicht erkannt, bis sie ilh-
ren (ersten) Sohn gebar, folgt nicht, dass er
sle hernsch erkannt habe, sondern das wNiderspruch,
dasz er sie nimmermehr erkannt habe.

Item, Pharao ueberfiel das rother Meer, ehe
denn er hinaus kam. Hie folgt auch niché, dasz
Pharao darnach sel hinaus kommen, da das rothe
Meer ihn ueberfallen hatte, sondern vielmehr,
dasz er nicht sel hinaud kommen. Also fogt auch
nicht, dasz iaria hernach beschlafen sel, da
Matthaeus sagt: "Es fand sich, dasz sle schwanger
war, ehe denn sie miteinander zu Haus saszen”, %7
sondern vieilwmehr, dasz sie nicht beschlafen sel."

36. e cilt., V. VIII, c&. 1403.
37‘ %' EE-. V. X.x. ;o 1&)6.




1697

Dieweil aber die Jungfrau Maria auch vom
Vater und Mutter natuerlich geboren iet, haben
ihrer viele wollen sagen, dasz eie auch in Erb-
suerde empfangen sel; doch dieselbigen halten das
eitraecntiglich, dasz sie im Mutterleibe geheili-
get sel und dasz ihre Eltern ohne lust und Begler-
de empfangen habene o«

Also haelt die Jungfrau liaria das iiittel
zwischen Chrieto und anderen Menechen. Denn
Christus, éa er cupfaungen werd und lebte, ist er
gleich deneselben Jugenblick voller Gnade gewesen,
lie amndern Menschen eind chne Gnade beide in dex
ersten und andern Smpfangniez. Aber die Jungframn
ilayia, wiewohl sie der ersten Empfangniez nach oh-
ne Ghade war; doch rnech der snéern Empfangniez
war €ie voller Gnade. Unéd daes nicht unbillig; denn
¢ie uzuch ein Mittle geweeen zwischen aller Geburt;
deun eie iet geboren von Vater und Mutter, sie a=-
ber hat geboren ohne Vatore..

ias wollen nun diese Worte, da der Engel Ga-
briel zu ihr sesgt: "Gebenedeief bist du unter den
Yelbern." Lenn man konnte zu ihr sprechen: "G
benodeiet biet du ," wenn eile Jo unter der Ver-~
maledeiung gelegen ware; o8 war such recht und bil-
lig, dasz diese Person ohne Suende enthalten
wuerde, von welcher Christus hehmen follte das
Fleisch, dzes da uebexwinden sollte alle Suenden.
Lern das heiszt eigentlich gebenedeiet, was mit
goeltlicher Gnado gogabet iet, das ist, wae do
onne Juende ist.

Man wuerde sehr irren, wern man denken woll=-
te, Luther habe gegluubt, Maria eei keine Suender-
in gevesen und auf einem anderen VWege selig gewor—
den also andere Mgnechen. iie war eine Suenderin
wie andere Menschen, die durch viel Truebsal im
Glauben an Christum zur Seligkeit gefuehrt wurde,
bies war Iuthers [ghre. (Iie Bedaktion der Saint
Louiser Ausgabe.)

1538

Hier bekwemmert man sich mun, wie der Herr
Christue habe koennern Brueder haben, ®o er doch ein
einiger Sohn lMarise war, und die Jungfrau Maria
Keirer Kinder mehr Mutter ie gewesen. Ia eprechen

38. Op. cit., Vol. XI, ec. 1959 - 196l. (To establish
date, ef. Vorrede to Vol XI co. 13-14,)




run etliche , Joseph habe zuvor, ehe denn er ia-
ria gefreiet, auch ein Velb gehabt, davon er Kin-
der erzeugt haty c¢ie man hernach dee Herra Christi
Brueder genamnt; oder, dasz Joeeph naben Haria noch
eine Frau hat gehabt, wie oe denn bei den Juden
gugelassen war, daes die sugleich zwel Yelibar
haetton. lenn aleo lieszt man auch im Buch Math,
duez wenn irgend ein arm Kind war, so liesz

man's sitzen, un ward nicht gefreiet. ias gefiel
Gott uebel, und befahl, man sollte dileselbigen
auch versorgen; derhalben mussten die naechsten
¥rounde und Verwandten die Muhmen, so Waisen::und
arm waren, heirathen. 4leo iet Maria auch ein
armes ‘aisichen gewesen, éie Joseph von llot wegen
genommen hsat; denn da eie arm war, @0 wollte sich
niemand jhrer amnnehnen. Dieweil denn gieselbigen
von Joeseph geboren und von éen anderen Frauen,

€0 wagiren eie halbe Brueder des Herrn Christi.
4leo haben etliche vorgegebem, aber ich halte ee
mehr mit den anderen, die da eagen, dasez Brueder
Aler Vettorn helezen; denn dle Juden un heilige
sehrift heiszen alle ihre Vettern Brusder. 38
@ei ihm sber, wie ihm wolle, €0 liegt nicht groes
daran, es gibi dem Glauben nichte, so mimmt®s L1hm
auch nichtes, Gott gebe, ee eind eune Vottern,
cer Brueder, von Joseph geboren.

Ve note that “uther here clenrly states that the view
which one holde regurding the "brothere' of Jesus mokes ;
no difiference and is not & doctrinal metter. Thies state~
ment was written one yenr after the Samlealéd Articles, in
which writing the much-discuesed semper virgo etatement

4ppesrs.

1644

eeelita ju auf dem Concil zu Chalcedon diee
gar recht beechloesen worden ist, daes sdaria
feocoros , due iet, eine Mutter, die Gott ge-
biert, genannt werden solle; nicht eine Liutter
des oohnes Javids in solcher Velse, éaus Gott
magaachlxaaﬂ sei, sondernleordkes, eine Gottes-
faererin.

—
39« Op. cit. Vol, VII 00.1"‘.1'".
40. %0 m.: Vol. 71..00 664.
4l1. It waes at the Coaneil of Chalcedon in 461 that the epi-
thet &e! mipfsvos wae firet authoritatively applied to Mary.
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1646
Sie (Maria) ist in der Geburt an nach der Ge-

AR A B L

“ithout a doubt these guotations definitely setablieh the
fact that Tather a1 acaspt the gemper virgo. It is of in-
terest to mote luter's earlier Statements sbout the virgin,
and theon to see how they were modified and changed as he
grew farthecr away Pfrom the Roman church. It ehould be
noted, however, that as late as 1527 the statemsnts of
Iuther in regara to Mary viere of such & nature a¢ to be
quettioned in the Iumthsran Church. There can be no doubt
that remmanie of the Roman doctrine of the virgin Mary
olung to Luther for many yeare after he had broken from that
church. This 1e not an wunuswal or alarming thing. It must
be Lept in mind that Lither's reformationm was sot a planned
and prereditated thing, but rather a progressive conviction
that there were Goetrinsl errors in the Roman chureh which
haé t0 be corrected. Mrst Iuther saw the central error in
the Roman syetem, and attacked their dootrine of justifi-
cation., “uite naturslly some time woulé elapee before the
Roman doectrine regarding Mary would come into consideration
and the error be condemned.

It ie of gresat elgnlifoance thaet there is mo mention of

Semper virgo im the German text of the Smaleald Articles.

42. Op. git., Vol. XII, c. 1226.




R P

The Iatin reading is: Pilius ita factus est homo, ut a Spi-
ritu Sancto sine wirili opera condiperetur, et ex Maria,
Pura, sancta sempervirgine nascetur." Contraet thies with the
Teading of the German text. "Dasz der Sohmn wei aleo Mensch
(ge)worden, dasz er vom Heiligen Gelst ohne maennlich zu tun
empfangem uzg von der reinen, heiligen Jungfrau Maria ge-
boren sei."

If it can be established that the German text ie the
authoritative one and the one which is subscribed, all dif-
ficulty with the Conreauonai vetatement about the aagg‘er
Firgo will disappear. It has been aatabli!ho’d above that
the femper virgo ie sn exegetical problem which cammot be
8olved, but if the statement were not found in the authori-
tative text of the Confaaeidnn, it would be unnecessary even
to show that the Semppr virgo ie an exegetical problem.

The Confessional reference to Mary as gemper virgo
ie found only in the Iatin text of the Smalcald Artieles.
Luther's originml copy of the Smalcald Articles wae in the
German language. ; Phis copy wae Completed nmear the emd of 4
1636 and contained many insertions and corrections. Spalatin
made a clean copy of what Luther had writtem, this too in the
German language. This copy ie the ome which wae presented for
diacuecio.ﬁ and was then signed by the confessors. The Latin

43. Concordia Triglotta, p. 46l.
4. Th 1 T 8 own ch nhow
by the cm:gfﬁég%ﬁ% o:%réord:raxlﬁtggﬁerou rréct ns ho'
author wrote:and shought,-has been preserved in tho library

of Heidelberg university. It has been published in faceimile
by the librarian, Dr. Karl Zangenmeister under the title:

"Die Sohmalknldischen Artikel vom Jahre 1537. KNach Dr. Martin
Inthap @ autograph.' The copy made by Spalatin, which re-
ceived the eignatures, is preeserved in the Vieimar archives."
-Neve, J. L., op. cit., p. 366.




text of the Bock of Concord is a poor translation from
the German, probably made by .‘;ielnec:xlter.“5

There is no room for debate a®s to which J.angnago is
the original and authoritative one of the Smalcald Arti-
cles. The German manuscript ie by far thé more valuable
one, as well ae the one which is involved in the Confes-

46
8ional oath.

“. Nsve. J. L., 92_. &.. Pe 3“.

46. The wording of the question which constitutes the
confeseional oath is this: “Lost thou hold and profess the docs
;rigelof the EZvangelical Iutheran Church as laid down in the

0ls contained in the Book of Concord of 15680, to wit.."
Tﬂ: Symbole contained in the Book oF Concord of 1580 were
written in the German language only. "The printing of the of-
ficlal German edition of the Book of Concord was be in 1578,
unde® the editdrship of Jacob Andrea. The 26th of June, 1580,
however, the fiftieth annivers of the presentation of the
Augsburg Confession to Emperor Charles V was chosen as the
date for ite official publication at Dreeden and ite promml-

gation to the general publiec. '
There was no latin edition of the Book of Concord An

1580. "Even before the close of 1580, Selnecker published
& latin Concordia containing a translation of the Formula of
Concord begun by Iuncas Oeiander in 1578 and completed by
Jagob Heerbrand. It was a private undertaking and, owing to
ite numerous and partly offensive mistakes, found nmo recog-
nition... The necessary revision of the latin text wae made at
the convention in Quedl burg dur December, 1682, and
January, 1583, Chemnitz giving mater ssgsietance. The re-
vised edition, which constitutes the Iatin textus receptus
of the Formula of Concord, was published atms_ﬁlfﬂuo“
Since the German edition of the Book of Concord was the
only one in existence in the year 1580, and eince the Book
of Concord of 16580 ies the one subscribed we conclude that the
Ger?.n edition is the one eubscribed. - Bente, F., op. cit.,
Pe Do




On the basis of these tindings it can be definitely stated
Yhat there ie nothing whatsoever bnding sbout the etatement
°f the lLatin text regarding the ecipe® Wirgo. The"doctrine”
9f the pemper virgo is no doctrine, but, ae before stated, an
exegetical problem on which Scoripture has mot spoken. It may
Yherefore be termed an "open (uestion" in the wideet eense

of this broad term.

Antichrist

A number of passages in Seripture speak of & phenomenon
%hich, in ecclesimstical language, is customarily referred to
%9 the "anticarist.” These pas:ages fall imto two olssses:

Une, the pascages in which the term "antichrist"™ appears.
These are: I John 2,18 I'Little children, it ie the last time:
and a8 ye have heard that antichrist ehall come, even now are
there many aznticnriste; whereby we know that it ie the last
tine." I Jonn £,22 "Vho ie a liar but he that denieth that
Josus ie the Chriet? He is antichrist that denieth the Father
8nd the don." II John 7 "iFor many deceivers are emtered imto
the world, who confese not that Jesus Chriet is come in the
flesh. This ie a deceiver and an antichriet.”

T™wo, the passagee in which the term "antichrist"™ does |
not appesr, but to which the term is applied. These are:
laniel 7,24.25; 6,28-25; Matthew 24,5.25.24; II Thessalonians
£, 844.8-10; Revelation 13,1; 17,1-18. Although the term




"antichriet" doee not appear in these passages, it has been
8Pplied to them by the Church, and eo the term in its present
USage is more of an ccclesisstical term than a Biblical one.

A casual examinetion of the passagee reveals that at least
one passage (I John £,18) speake of more than one antichrist.
‘ne notee also that none of the passages identify the pheno-
menon with an event or person in history. Yet, when all hase
been said, it is evident to Bible theologiane that the Roman
Catholic pontiff moet satisfactorily is the historieal coun-
terpart to that phenomenon in Seripture. Thie was the opinion
of many theologiane even before the Reformation. It was also
iuther's view.47

The question arises whether the auia subscription to the
Symbolical Books necessarily demands subscription to the state-
mente in these books which refer to the Pope as the antichrist.
There are & number of references in the Confessional writings
in which the Pope of Rome is called the antichrist. Om the
basie of these references the Lutheran Church has held that
%he Pope o1 Home is the anticarist. A few of the outstanding
references concerning the antichrist in the Confeesions are
here quoted. .

Apology, Art. XV, lu: "If the adversaries defend these
hurizn eervices as meriting justification, grace, and the re-

mission of sins, they simply establish the kingdom of Anti-

|
&

47. It might be stated here that when the statement that the
Pope i¢ the antichrist is made by many theologians today, they
use the term "autichrist" as an ecclesiastical term, basing
their judgment on the second group of pasesagee listed above,
in which the term "antichriet"™ doe® not occur. The pascages in
which the term "antichrist” does appear (those in I John) are
0ften considered as referring to a different phenomenon.




