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in shert, it is fitting and proper that reason should try to under-—
Stand dogma, bul in tne event this cannot be done, reason must yield
gladly so autuority.sa

Angeln had entered into the field of scholastic theology
because he was a man of genius uho was also a profound religious
Shinker, secking only Lo serve his gencrations according so tae will
of God. He was a religious leader, possessing a deep senso of per-
sonal piety, nu keon, cupacious intellect, a spirit of courage amd
devetion to principle, and a faculty of winuing love and confidence
of those whom he sought always to influence and lead. iHis signifi-
cance for the Christiam Church lles in his depth of thinking both in
Pailosophy and in theologye.

The Tamcus books of inselm are three works which have per-
haps contributed most (second only to the works of Aquinas) tc the
great body of Christian philosophy. Aalthough Ansels was never a
systematic theologiamn, his mind was more systenatic than that of
Augustine. His writings were chiefly short, disconnected essays,
and still his was the Iirst attempt toward the groupizg of doctrines,
axd his syntiesis, though not complete, prepared the way for others.

Of his three important works, the first we wish to dwell
upon is his lonclogium, the subtitle of which is "Faith sceking
Understanding™, a meditation of the soul om Gode This work sets forth
Argelu’s famous cosmological proof for God's existence, which, it must
be acknowledged, is largely based upon his own *a priori® doctrinal
assumptions. Since all things lead so definitely to Cod, Eis exis-

tence can be proven wherever a well-attested existence is discovered.

58. This accounts for the singular paucity of Scriptural
references in the writings of Anselm.
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Putting aside all scripture authority, the Momologium attempts to prove
-the being of God in the light of pure con-nn,sg and to define His nature
and attributes, and His relation to the world and -.n.‘o

In addition to his cosmological argument, Anselm developed
also the ontological proof for the existence of God.61 This is his
attempt in the Proslogiwum, which, like the Monologium, is an &
priori, deductive treatise. We have, he says, in ourselves the idea
of a perfect being. We have this premise to begin with. low, per-

fection implies existence, hence, God exists. But since all things

69. it one time Anselm makes knowhedge positively dependent
upon faith; at another, as here, he assumes reason can of itself
demonstrate the absolute necessity of each and every dogma of the
whole faith of the Church. This, indeed, comes very close to the
éssence of rationalisme.

60. Everything that exists, he says, has its cause, and this
Sause may be one or many.. If it is one, then we have what we are
looking for: God, the unitary being to whom all other beings owe their
origin. If it is manifold, there are three possibilities: 1) The
manifold may depend on unity as its cause; 2) Each thing composing
the manifold may be self-caused; or 3) Each thing may owe its es-
istence to all the other things. The first case is identical with
the hypothesis that everything proceeds from a single cause, for
to depend on this number of causes, all of waich depend on a single
cause means to depend on this single cause. In the sedond case
e must assume a power, force, faculty of self-existence common to
all particular causes assumed by the hypothesis. ¢his, however,
would give us an absolute unitary cause. I'he third supposition,
which makes each of the first causes depend on all the rest, is
absurd; for we caunot hold that a thing has for its cause and con-
dition of existence a thing of which it is itself the cause and
condition. Hence, we are compelled to believe in a veing which
is the cause of every existence, without being caused by anything
itself, and which for that very reason is infinitely more perfect
than anything else; it is the most real, most powerful, and best
thing. Since it does not depend on any being or on any condition
of existence, other than itself, it is a se and per se; it exists,
not because something else exists, but it exists because it exists;
that is, it is necessary being. It is necessary being.

It would be an easy matter to deduce pantheism from the ar-
gumenis of the Monologium. Before the creation, he says, things did
uot exist by themselves, independently of God; hence we say they
were derived from non-being. But they existed eternally for God
and in God, as ideas. Al this is pure Platonism. - Perry and
Weber, "History of Philosophy", pp. 166-167.

6l. In this work we readily recognise Anselm's principles of
éxaggerated realism.
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share the universal attribute of existence, there must he a Univer-
sal Existence from which individual existence is derived. Hence, the
Gdea of a universal ground of existence, single, and perfect, that

is, of God, is a necessary idea. Ve must then believe that God is
that than which a greater can not be concoind.sz But God would

not be that than wanich nothing higher can be thought if He Ioro only
in the understanding. God must then exist also in reality, since that
is a superior exietenca.ss Angelm’s ontological argument, though
later severely criticized,“’ has never been successfully refuted.®®

As the third great effort of the first outstanding school-

fan we mention Anselm's Cur Deus Homo. This extensive study of the

doctrine of the atonement rOpreaénts one of the most important chap-
ters in the history of Christian thought. In the writings of the
Post-ipostolic Fathers, who laid great stress on the incarmation in
Gonnection witn ihe atoning work of Christ, no theory of the atone-
ment looms large. It remained for Origen to advance the theory

that tne atonement was a payment which Christ made to the devil.
This theory remained firmly imbedded until the time of Anu.'l.l.“
Augustine likewise had formulated no elaborate theory of the atone-

ment, but he had stressed sins and grace, thus shaping Anselm's thoughts

62. "Et quidem credimus te esse aliquid guo nihil majus cogitari
possit...Et certe id quo majus cogitari nequit non potest esse in
80lo intellectu. Se enim vel in solo intellectu est, potest cogitari
esse a4t in re, quod majus est. Si ergo id quo majus cogitari noa
potest in solo intellectu, quo majus cogitari non potest eat quo
majus cogitari potest. Sed certe hoc esse non potest. Existit
ergo procul dubio aliquid, quo majus cogitari non valet, et in in-
tellectu et in re". (Proslogium, Che II.)}

63. A God in 'intellectu' is less than a God who is likewise in
're'. (Migne, 158, p. 228) >
64. By Kant.

66. co‘t..' Pe 676 !
66. In place of the prevalent idea that the death of Ghrist was
& ransom paid to the devil, Anselm, in his Cur Deus Homo, set forth
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on this doctrino.67 Hence, until Anselm's day the Church, in so far
@8 it held mny specific dogma on the subject, generally believed and
taught that the atonement of Christ was a ransom paid to the devil.
Anselm's thus, though not the first, was the first serious effort
on the part of the Church to bring the relation between the humi-
liation and passion of Christ and remission of sins into the court
of reason and conscience.

Wherever his ideas were accepted, Anselm's influence was
great. However, his works found but little acceptance among latir
scholastics. 4and yet he continued 1o bear a significant influence on

the soteriology of the Western Church down through the period of the

the proposition that this was rather to be regarded as a satisfaction,
Or reparation, demanded by God's honor. 'He essayed to prove this om
the basis of reason and in the form of a philosophical approach.
This conception of the atonement then he explicated in his epochal
treatise which opened up a new area in the domain of Christian theo-
logy, and which gave rise to the most important theological dis-
Cussion since the time of Augustine. OCur Deus Homo is a formal and
logical explanation of the atoning work of Christ; the treatment
throughout is based on reason; little reference is made to Scrip-
ture. He wanted to show that both the birth and death of Christ, God's
Son, were necessary and "grounded in the very nature of things". His
burpose was to accosplish a rational understanding of that which he
had already c omprehended by faith. He begins by showing why none
other than God could have liberated man. The honor of God, he says,
must be kept inviolate. Sin, however, deprives God of His honor,
and constitutes a debt. Thus man becomes guilty before God. God's
Justice demands that either the guilty be punished, or that God

be repaid for ihe loss which He has sustained. (Cur Deus Home,

i: 11, 12.) Kow, the homor of God cannot be restored by the
obedience of man, for man owes God this obedience in any event.
Hence there remain only two possibilities for the reparation:

a) Punishment of the offender; or, b) satisfaction. God deesn't
desire punishment; this would cause God to undo His own work.

(Cur Deus Homo, I, 14.) Man of himself cannot provide compensation
for his own sin. 8o then: either man cannot be saved at all; or he
must be saved by some means other than those taught by Christianity;
Or he must be saved by Christ, God's Som. Anselm rules out the
first two, and sets out to prove the validity of the third, (Cur
Deus Homo, I, 25.) Man must render satisfaction, but cannot, there-
fore: in order to actualize this satisfaction, God became man in

the person of Jesus Christ. He proves his thesis in syllogistiec
fashion. (Cur Deus Homo, II, 6.) He did not hold that Christ

was punished for the sins of men, but only that He rendered satis-

faction for them.
67. Coates, p. 676
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Reformation, 58

Had the Anselmic soteriology prevailed in the theory
and practice of the Church generally, the Reformation of the 16th cen—
Yury would have occurred in the llth century. The doctrine of vicarious
luhltit.ution was not maintained in this pure and unqualified form by
the successors of inselm. Some scholars, those nearest to him in time,
Tetained his theory only in feeling, not in its strict scientifie form.
The later schoolmen essentially altered this doctrine, confoundiang
sanctification with Justification; teaching that an additional merit
derived either f rom the Church through its .sacrmnt-. or from volun-
tary penance on the part of tie individual is reguisite in order that
the satisfaction of Christ may be a complete and efficacious one. In
the departure from the Anselmic theory of an absolute as distinguished
from a relative satisfaction, we find the germs of the subsequent
papal soteriology which during the middle and latter part of the
scholastic period shoot up with ever great rankness and lmriumo.s’
We mast then confess that; though his views did not pass
over into the Church at large, Anselm exerted no little influence
through his immediate pupils. His books mark the first real effort
in Western theology to reach a surer foundation than Augustine had
offered. Furthermore, he had given to the Church a freedom of lan-
guage. He had won for the Church a means of tolt-oxpz-'ou;lon through
which the revived life of the Church dould make itself fclt.m This
was at least a start; with each of the following schoolmen adding
their share, there was the possibility that Scholasticism might

achieve something.

68. Not many accepted the Anselmic theory in toto. The nearest
approach to the acceptance of this theory is found in Thomas Aquinas,

whose doctrine has become the basis for modern Catholicisme. Through
AS

him, ingelm's influence has been extended down to our own times.
& result, the conception of satisfaction has become fixed in the

Homan Catholiec doctrine of the atonement.
69. Shedd, "History of Christian Doctrine™, p. 318
70. Marique, pp. 161-178
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TiI, A, 2. The question of the respective claims of reason and faith
¥as brought to a head by Abelard, (1079-1142), one of the most famous
Professors of Philosophy and theology of his century. He studied
realism and nominalism, and attempted to create a mediating positionm,
is €., conceptuaiism. The universal concepts which the mind enter-
tains, ibelard held, are more than mere empty names for surface re-
semblances of things, but that universals do mot exist apart from
the things in which the mind discovers them. Ingtead, they are
abstractions from objects of those general characteristics which
really exist in the objects. In short, the universal has no reality
apart from the individual object or person; outside of the individual
it exists only as a concept. Aberlard's conceptualism foreshadowed
$he view finally accepted as the philosophy of the Catholic Ghurah.n

On the question of the place of reason and faith in theo-
logical problems, Abelard quoted with approval the words of an an-

72
¢lent skeptic, = Ecclesiasticus, "He that believes quickly is light

minded". In his famous book Sic ot lion (Yes and No), he set down a

large number of doctrines and then set opposite each quotations
from the Fathers both for and against, thus showing that the Pathers
at least were not of one mind on important items of faith. This
treatise Abelard prepared for the use of his ltnd.ontl.?a hoping that
they might be inspired by his disclosure of patristic discrepancies

%o search out the truth for themselves, and thus sharpen their

71l. The battle over universals, appearing on the surface as a
philosophers*® debate of a technical issue unrelated to practical
concerns, was seen to bristle with theological implications. BRe-
membering that theology was by medieval minds considered a vitally
practical subject, since it deals with the central concern of eter-
nal salvation ,we can understand how the issue over universals should
have generated so much excitement.

72. No doubt ibelard was himself a decided skepiic and his methods
of discussion greatly promoted skepticism.

73. Sic et lion came to be adopted as the basal text in theology
and greatly assisted the scholastic method of teaching.

B " 3 FitEs
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'“l-u His purpose was to stimulate his students to think rather than
to tell them what to think. In the introduction to the book, he says
that "counstant or frequent questioning is the first key to wisdom™,
and he quotes apistotle, whom he calls "the most clear-sighted of all,"”
&8 saying, "Indeed, to doubt in special cases will not be without
advantage". Through doubting we come to inquiry, and through inquiry
we discover tne truth.75 Now, doubiless, this was a fine educational
Principle, and true, but it must have been very shooking to his eccle-
slastical superiors to have him parsde the f£allibility of the Fathers
in order 1o train theologians for the Churche Abelard taughts it is
impossible 1o believe what was not understood in ihe first plaoe." He
s0ught Lo prove the principle that the use of reason precedes faith
and leads up tov it, with the aid of revelation and srm.71

Even if Avbelard was condemned, in time much of his method
and many of his conclusions were accepted by the Church and came to
be taught in the schools. His influence continued and the question
of ihe relationship between faith and reason survived as the central

problem of theology for some centuries. His work promcted Scholasti-

¢ism and educational enthusiasm and led later to the formation of

the universities.

¥4. Abelard maintained that the Church Fathers are to be read,
ot "cum credendi necessitate, sed cum judicandi libertate". The w
Bible itself can be appreciated fully only with a diseriminating ‘
éxercise of the understanding. He, in some cases, aimed rather at ‘
& momentary dialectical sriumph than at a solid development of :
Christian truihe. ‘

76. Bewkes, etc., "Experience, Reason, and Faith", p. 401, f. |

76. This was a plain reversal of the accepted Augustinian prin- =
eiple to believe first in order to understand. i

77. In nmystic fashion, ibelard pictured spiritual progress as im
three stages: 1) Cogitation, formation of sense-concepts; 2) Meditation,
their intellectual investigation; and 3) Contemplation, the intuitive
penetration into their ipner meaning. This last attainment is the
true mystical vision of God, and the comprehension of all thingse
in Him.




I, 4, 3. The great Church leader of the West, and the great antagonist
of Abelard was Bernard of Clairvauxz. He failed to hold the traditional,
Philosophical, and ethical elements in equipoise. Modest and humble
&d very Church-minded, Bernard was a man of faith rather than a sci-
entist. His great aim was to put down all heresies and to heal the
Schism in the Papacy.n To nim the speculatioms of Abelard were most
daring innovations. His evaluation of reason and faith was this: he
bowed with awe before the body of Christian dogma as held by the his-
torical Church, which means, he did not give reason a foothold at all.
And yet we would be inaccurate to say that he was a mere unthinking
traditionnliat.79 Divine truth, he contended, must be apprehended here
by faith; for a full rational insight we must wait for the life to
come. Leantime, more is to be learned by visions of the up-lifted
soul, in moments of esstasy, than by subtle reasoning and prying
curiosity. He was more mystical than philosophical; he preferred

80
& mystical approach to truth and ultimate reality.

78. Fisher, "History of Christian Church", p. 204

‘179. McClintock-Strong, "Encyclopedia of Bib., Eccle., & Theo. Knowkedge",
p' 8.
_ 80. Hysticism was another aspect of religious life of the Middle
Ages. Definition of Mysticism: Any personal experience of intuitive appre-
hension of a supernatural real ity; and individual experience in which the
soul is united with God. (The first great mystics were St. Augustine, 430,
and Pope Gregory the Great, 590-604). The mystic, to find God, must shut out
the world and seek divine presence in his own heart. Hence, monastic life
was ideal for mysticism, since it made possible long periods of contempla-
tion. There are three stages in the mystic method: 1) Purgation - the soul
cleanses itself in humility of earthly sin; 2) Illumination - withdrawn
#®ithin itself, it receives the light of God's grace; and §) Union -~ in ecstasy
of love and Joy, the soul is joined with God Himself. Thus, through a con-
templative life, the mystics achieved a complete triumph over human limi-
tations. - The Humanities Syllabus, p. 163.

The mystics did not reach an intelligent compromise with the dialec~
ticians until the end of the 12th century. Finally, rationalism, having
modified its unreasonsble claims, triumphed in the Christian scnools,
without, however, driving mysticism from the field altogether.

. setes
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VI, 4, 4. Sometimes referred to as the Talter Augustinus®’ because of

Bernard was not a prolific writer; his influence on the Church and
®ducation of the iiddle iges was indeed not great. His chief work, De
Consideratione, exnibits a certain value in so far as it suggested pa~
Pal house-cleaning. In it he warns Pope Eugene III against the danger

81
to the Papacy from misconduct of the incumbents of the office.

his familiarity with the works of that great Father of the Church, Hugh
of St. Victor, (1096-1141), was the first systematiser of the whole body
of Christian doctrine. This medieval mystic, philosopher, and theolo-
glan produced works which cover the whole range of the arts and sacred
science taught in his day. After synthesising the dogmatical trea~
sures of the Patristic age, Hugh systematized them and formed them

lnto a coherent and complete body of doctrine. Herein lies his claim
%0 significance in the Church of the Middle Ages. By his excellent
dogmatic synthesis, entitled De Sasramentis, v he paved the way for
the great Summae of the 13th century.

To Hugh of St. Victor the existence of God is provable both
from internal ard from external experience, especially that of the
changeability of creatures. By the use of reason, he held, man can
and must arrive at the knowledge of God. Throughout his writings
he systematically avoided the whole gquestion of universals, although
in places he rejects some of the principle arguments put forward by
the realists.

The Summa Sententiarum of Hugh is composed in true Scholastis

8l. Fisher, "History of the Christian Church", p. 214

82. In this he maintained that creation and restoration are the
critical events of the history of the worlde By the first the world
wag constituted, and by the latter it regains its lost glory. The
work of creation can be known by a study of the profane sciences;
that of the restoration is revealed in Holy Seriptures. His sacra-
mental teaching clarified many points later adopted by his succes-
sors.
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form, resembling in make-up the Sic et Non of Abelard. Successively,

he treats of all the dogmas of the Church, sustaining them by citations
from Scripture and from the Fathers, adducing then the various objections
of the opponents, and finally deciding each case according to Seripture

83
and tradition. This work exerted great influence on later scholastics,

such as Peter Lombard, Thomas Aquinas, and especially on mystics like
Bonaventura and Gerson.

Hugh of St. Victor reacted vigorously to the theories of Ros- |
cellin and Abelard-“ When the heterodoxy of Abelard endangered the
hew method which was being applied to the study of theology, it was
Hugh and his followers, who by their moderation and orthodoxy, gave
reassurance to alarmed believera.ss
6. Next in the array of scholars who paraded their minds' theo-
logical and philosophical contents across the medieval world stage was
Peter the Lombard, (c.1100-c.1160). Receiving his education at Paris,
he later became the bishop of that metropolis, and because f:f his
work was given the honorary and deserved title of 'Magister Semten-
tiarum'.

Just as Hugh, in compliance with pure scholastic practice,
Peter brought forth his dialectical work of merit, the Sententias,
(four books of sentences), which cover the whole body of theologi-
cal doctrines and unite it in a systematical whole. The Sentences
are a .ynop,j,', of the whole movement of scholastic theology. The

work is primarily a collection of the opinions of the Fathers,

83. Harnack terms Hugh "the most influential theologian of the
12th century", (Harnack, "History of Dogma", tr. London,1899, VI, 44.)
His teaching was one of the foundations of scholastic theology, and his
influence has effected the whole of Scholasticism.

84. It is surprising that among the schoolmen, a group of men
with the same central idea of harmonising reason and faith there
should be 8o much @isagreement. They had often to oppose and check
each other, it seems, to achieve the purpose for which they were
lnhoringa

86. Cath. kncy., VII, p. b2l1-522
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(sententiae Patrum), in which he tried to decide which ones were most
weighty. The first book of sentences treats of God; the second, of

the creatures; the third, of inecarnation, the work of redemption, and

the virtues; and the fourth, of the seven sacraments and eschatology.

"Its important point is the definite assertion of the doctrine of the
séven sacraments and the acceptance of the definition of a sacrament,
not merely as 'a sign of a sacred thing', but as itself, 'capable of
conveying the grace of which it is the sign'."a"

The Sententiae soon attained great popularity, and ulti-
mately became the textbook in almost every theological school. The
Sentences are the chief source whence many theologians of the lMiddle
Ages drew their knowledge of the Fathar-.“ And Shrough others who
followed him, Peter the Lombard had a great influence in fixing the
views whici the Church eventually pronounced as corréct."" Dus to
the proper order in which he expounded the doctrines of the Creed and
the thorough fortification by citations from the Fathers, especially
from Auguetine, his work, for centuries, was the foundation of aca-
demic lectures. liumberless commentaries were written upon the
Sententiae.

It can be said that this was the schoolman who initiated the
movement of endless questioning and answering; of thesis and anti-
thesis; arguments and counter arguments; of dividing and splitting
up the matter of doctrine ad infinitum. This had its start, but not

its end, with Peter. It was destined to endure as a characteristic

t was
86. Ency. Brit., Vol. 17, p. 649. The number of Sacramen
definitely fixed at seven by Peter; formally sanctioned by the Coun~
eil of Florence in 1439.

87. Ibid
88. Very lLittle of the works of Peter is original. It is mainly

& compilation.
89. The Humanities Syllabus, p. 169




VI, B.

mothod until the obituary of the scholastic era was to be written.

In all nis compilations and writings, he endeavored care-
fully to stesr tne middle course beiween the opposing tendencies of
Spéculation and authority. and uy doing that he acuieved remarkable
orthodoxy. sorrowing freely irom abelard, ne nevetheless stayed on
guard against his predecessor's errors, making full use of the Bible
aud the Fathers, yet never going to the point of refusing resson its
due role.

at this point we are ready to enter the second periocd of
bne scholastic era, which we nave dated as embracing the shole of
tie 1th ceatury. 4 fow introductory remarks cay well precede thias
entrasce ugon s mew period. 7he taking of Constantinople im 1204,
the introduction of arabic, Jewisa, and Greek works into tue Chris-
tian schools, the rise of mdvernities.m the foundation of the
wend fcant ordera,go-—— these events led up to the exiraordinary in-
tellectual activity of this century, winich ceutered in the university
at Parle. Tals 1s the flourisuing period of Scholasticism, during
Walch the most eminent schoolmen lectured and wrote, and when
"“‘nlﬂ.gl taking the place of nominalism, was in the ascendent.
During this ceatury ues only the logic, but also the other writings
of iristotle were in use and helped 0 mold and formulate the
scholastic dootrines. With the physics snd metaphysics of aristoile
in the hands of the schoolmen, estcem for that aunclent puilosopher

Was carried to its highest attalmable peak. In their minds, he was

90. The foundation of the mendicant orders and the rise of tlm
universities are two such important and inseparable factors in tae
history of Scholasticism mnd its influence on the Church and edu-
cation of the iiddle aiges that we are compelled to reserve space be-
low for their special consideration.

NS (U]



ihe philosopher. He was deemed to have exhausted the resources of the

human mind in ascertainment of ethical and religious truth. Often by

the scholars of tnis period the Bible and Fathers were neglected and
Passages were cited from Aristotle in support of dogmas, as if he
were an inspired, inerrant oracle. And yet, luckily for the Church,
his influence on doctrine was mainly in the directions in which cur-
rent opinion, independently of his teaching, was strongly and per—
sistently f-!!!nd:l.ng.g2 This in not altogether true of the tendencies
of the schoolmen which appear and labor toward the end of this
period. They, due to their leaning toward a withirawal from common
tenets, whould be placed in a transitional category by themselves.
The gigantic task set before the scholastics of the next
One hundred years was to be an unrelentless contention against a
subtle and formidable Pantheism, the cause of which was largely
and ultimately traceable back to the influence of New Platonism,
and which was reaching the scholars' speculative minds through
various ohnnnela.gahet us see how the schoolmen of the 13th cen-
tury wrestled with this task.
VI, 3, 1. The prosperous period of Scholasticism opens with
Alexander of iales, (c.1176-1245), who studied both at Oxford and
at Paris. Alexander, also called the 'Doctor Irrorra_gabu:l." and

'Pountain of Life' later became a teacher at Paris, and belonged to

91. This was commonly realism in its Aristotelian form, i.e.,
the doctrine that corresponding to the name of a species there ex-
ists a reality which inheres in each individual.

92. Fisher, "History of the Christian Church", p. 215
95. It was from the irabic writers that Pantheism in its most
fascinating shape penetrated into the Christian schools.
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the Franciscan Order. He was one of the first English scholars and
theologians to make his influence felt in Paris, where he attained
his Master's degree, first in arts (philosophy), and later in theology.
Alexander of Hales was the initial schoolman to draw mater-
ials from the writings of Aristotle. Very little can be said with
certainty about his theories. However, we know that he tried to
correlate the predominating Augustinianism of his day with the newly
introduced philosophy of iristotle and the Arabians. Apart from the
doctrines that were common to the scholastics, we find in Alexander
certain theories that were to become characteristic of the Franciscan

school. %

His chief work, Summa Theologiae, in which there was
great breadth and thought, wasfounded on the Sentences of Lombard.
Many Summae had appeared prios to this, but his was the first in which
the physical, metaphysical, ethical, and logical treatises of Aristo-
tle were employed. He quotes Aristotle often, and thus prepares the
way for Albert, Aquinas, Bonaventura, Duns Scotnl.ga and others who
were to hold Aristotle in the same high regard. The Summa consists

of four parts: 1) Treats of God and the Trinity; 2) Treats of crea-

- tures and sin; 3) Treats of Christ and redemption; and 4) Treats of

the Sacraments. The treatment is very similar to the Sic et Nom of

ibelard, and is in strict methodical form, exhibiting a heroic effort

9$. slexander admitted the plurality of forms, the independence
of body and soul, the existence of an intelligible matter or potenoy
in all spiritual creatures, and the Augustinian theory of Divine Il-
lunination in knowledge. "The coextensivensss of matter with cm:.d
being later on became a distinctive tenet of the Franciscan school”.
(c.th. myo Vol. I, pp. 298-299.

95. These following schoolmen made extensive use of the Summa
of Alexander of Hales. N




