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Christ. The point at lssus here i3 not just a noetic relation-
shin. '"he noetic interconnsction betwecn Jesus Christ and
creation hes 1ts ontologlcal foundatlon in the fact that the
purpcse and meaning of creation i3 the formation of a plat-
form for the hlstory of the covenant which hes its beginning,
middle, and end in Christ,®® Barth attempts to remain
consistently Christocentric in hils exzegesis of the first few
chepters of Genesis. The christologlical nrinciple reouires
us, argues Darth, to revlace the orthodox rnotion of an
independent humen nature onerating 1ln ordinarwy hlstory =ith
the ides of men's participation in Christ in resl history,

in Cesachichte rather than Hdistorie.

Barth claims that when the Bible sveaks of creation it
cces not refer to history as such., “Geschichte, die wir
nicht zu sehen und zu begreifen vermoegen, 1st =ber jedenfalls

keine historilsche Geschichte.“59

Creation is a "geschichtlicha®
reality and belongs to the successlon of time-Lilling events.so
It is not, however, “"historische Geschichte." That i3, it is
outside the reach of all hilstorical obsservetion and revort.

The relationzhip that obtains between object and subject in
ordinary history does not obtain in the Gesnesis account,

Therefore we have to sneair of unhistoricsl historv. "=Zben

darum 1s sle keins Historie und kann e3a von ihy =auch ka2ine

98¢, », IIi, 1, p. 28.
S91pid., p. 4.
%01pid., v. 64.
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Hiatorie geben, Eben dsrum kann sie nur unhistorische
Geschichte sein, und kann es von ihr nur unhistoriache

Geschichteschreibung geben,"®2 Barth terms Tenesis 1 a

saga but not a myth. £Lv saga he mean:
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plecture of a concrete once-for-all pre-historical Geschichts-

wirkiichkeit subject to temporal-spatial lilmitations.®3 liyth

1s & mere historical nresentation of non-historiesl sisculation.®?
Saga, however, enables us to penetrate into the radical time
of primal history. Regarding the creation sccount as pure
sage enables us to see 1t in 1ts true relation to the reve-
latian,>the dord of God. Barth affirms th-t crestion takas
plece in time, in true genuine history. Howsever, ocur ordinary
calendar time 13 not true time. L1t has virtuallvy become non-
exlitent through grace. Through grace man becomes a part-
icipsnt in true, creation time, 5%

Barth's attitude toward the rels=tionshin betweaen the 0ld
snd New Testaments i3 also affectad by his concept of time.
23 was oreviously noted, Barth claims that the 0ld Testament
deals with the promise and the Hew with the fulfillment. DBut

the difference is not to be taken as dealing with calendar

yvears. <JThe fulness of time does not refer to the passage of

631p1d., o. 88,
841p1d., p. 91.
%8ipig., p. a2.
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centuries. 4#11 history 1s, strictlv apeaking, no more than
a promise, The anostles wers sctually no closer %o the
fulfillment of ravelation than the ﬂroohets.ss The witnesses
of the resurrasction still deal with the »romises onlv.67
True witness alwavs and evervwhere points to a view bevond

history. A true faith will not bulld its falth upon the

cuilcksands of ordinary hisforw.ﬁa
Place of Revelation

Onlv in the "reiner Gegzenwart Gottes™ has revelation taken
place, =ccording to Barth. This divine revelation 1s the
reconciling revelation of desus Christ. Only in the oure
exiztence of Jesus Christ can ravelation occur.°9 Barth is
consigtently opnosed to the ldea of the normelitv of the
religlous a2 priorl as posed by Troeltsch. Barth's fear that
anthropology might become an entrance for natural theology
exercises & large influsnce upon his conception of God's
revelation, Barth continually qualifies religion as unbelief.
He poses the auestion:

Werum also ist gerade das, was hier CGottes Uffenbsarung

genannt wlrd, dss Goschehen 1n der :=xistenz Jesu Christi,

in hervorgehobener, in elnmallgsr sieise Uffenbarungi--

Die slligemeine Antwort auf diese Frage (nach der

"Abaolutheit" des Christentums, Yroel -tsch!) zunaechst

zu gehen 1st, lautet dehin: Es ist zuzugeben, wir sind
umgeben von weithin zwingenden und weithin mit Recht

DO D P T e 45
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Ibid., p. 247.

88114, p,.257.
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anspruchvollen anderen “Uffenbarungen." uir werden aber

vom christlichen Glauben =us zu dlesen Uffsnbarungsen

sagen muessens: €3 fghlt ibnen sine letgie, schlechthin

bindende aAutoritact.
¥gn can go through this world of revelations: he can be
illumined here and convinced there sand overpowsrsd zomewhere
else. MHowever, revelations do not have the »nower of the
first and last thing which would hinder man from enjoving
and being Intoxicated by such reveletions, =nd then golng
further, like a man who benolds his face in a mirror =nd
passes on and forgets wnat he hes sesn. All these reve-
lations are devold of any f'inal binding force.':

Nicht darum, well sie nleht gewaltis, nicht dsrum, weil

¢ie nicht sinnvoll und ergreifend wseren, aber mell es

sich in ibnen sllen--sco werden wir vom christlichen

Glauben aus bekennan mues:en--doch nur um Of fenbarung

der Oroesze, der Guete, der Schoenheit der von Gott

geschaffenen &rde handelt. Ule wrde 1s volier wunder
und Herplichkeit.’?

According to Barth, the earth could not be God's
creature 1f 1t were not full of revelationa. Fhilosophers,
poets znd musicians are all aware of these rcvelations, but
thease revelations of the earth 2nd the esrthly spirit lack
the suthoritv which binds man conclusivelwv. lon mavT pass
through this earth without belnz ultimstely bound., But

there could zls30 be heavenly revelations of that invisible

and inconceivable reality of creation, »ith which we are

-

70kar1 Barth, Yoomatik im Grundrisz.p. 97

7lﬁapl Barth, Dogsmatics in Outline, translated bv G. T,
Thomson (Wew York: Philosophical usibrary), p. 83.

72Kar1 Barth, Uogmsatik im Grundrisz, p. 97.
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surrounded. There are indeed occasions of wonder in the
world. But these hsavenly revelations are in reality
creaturely revelations. Thev can 30lve no ultimate problems,
Ls kann uns begzegnen wie der Bote elnes groszen Koenigs,
den wir als groszen und maschtigen Mann bestaunen moegsen,
dem gegenueber wir aber doch wissen: es 1st nicht der
Xoenig selber, es ist nur seine Bote. So =ind wir allen
Gewal ten des Himmels und der Erde und allen ihren
Of fenbarungen_gegenueber dran, Wir wisaen es gibt noch
ein toeheres,
Hegardless how powerful these revelations may ve, and even
though they attain the size of an atom bomb, thev do not
compel us and cannot finally impose upon us, "Wenn der
Lrdkrels zerbricht, so werden den Unverzagten nur die
Truemmer treffen.” Man has experienced many frightful
things during the war, but man is not broken by the lords
wno are not the Lord. Intrepidly he nasses through the

4
ruins and asserts himself against the sartnly nowers.v*

Of fenbarung der Versoehnung

God comes to Man in his Son through grace and reconciliation,
Barth claims that it 1s a denial of grace to assert .that God
is known outzide of His revelation in the Incarnate Word.

The Reconciler isbod the Lord in man's fallen world., The
#Work of the %ord i1s God's presencse in which he makes himself

known. 9ince it 18 a miraculous ossurrence in the midst of

"SIbig., p. 98.
741v1d., p. 96.
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darkness, 1t can only be designated as revelation. Recon-
ciliatlon 1s merely snother word for the sam2 thing, Barth
asserts that "revelation™ snd "raconcilistlon” are svnonvmous
terms, but he emphaslzes that according to the Hew “estament
“prademption” doea not colncide with "revelation"” and "recon-

no

ciliation.® "Redemption® seen from the stendnoint of reve-

latlon or reconcilistion, is rather God's action which 1a
still outstsnding, future, and to be aonsummated.75

Sarth continuallv insists that revelation 1s to be
spoken of us f£inel comolate grace in the world.’? Through
thiz grace end reconciliatlon God sncounters us in sucn a
vay thnzt we can understand him.’® It 4s maen's rejection of
free grace which c=us>3 hin to accept natural theology and
io minimlize the mesning of ©he Incarnation.79 In his dis-
cussion of natural theology Barth asks why it is that, in
spite of all the evldence agelnst natursl theologv, it

a8till continues to Dersist.so

He concludes that natural
theology persists simplv because of man's natural enmity

toward free grace. GLatural theology 13 the unavold=ble

761pig., p. 430.

Tl e Iitg), op an
"8ip1d., pu 43,
"9ibid., p. 167.

80K, D, LI, 1, p. 141.
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thaological expression for the fact of man's rejection of
free snd complete grace. It bears witness to man belng
closed to grace. It attests man's religlous self-sufiilciency
and enmlty to grace. And sfter all, Barth asserts, there
is nothing remarkable about that,. :

serkwuerdlg, wunderlich und erklaerungsbedusritiz 1st
also nicht das Phaenomen der nacuerlichen Theologie als
solecher, sondern das Phaenomen, das darin besteht, daagz
dle natuerliche Theologle lm iHium der christlichen

airche (wle uebrigs such im Raum anderer Religionen)

nun doch wenlgstens scheinbar elne anders Theologie,

eine Theologie der Uffenbarung, neben sich dulden kenn,B1

n

secording to Barth, man's natural emmity to grace ciuses him
to zbsorb snd domesticate revelation itself. "Der =als
Absorbier ung und Yomestlzierung der Uffenbarung beschriebens
Triumph der nstuerlichen Theologie im Raum der Lirche ist
gsehr schlicht der Froszesz der Verbuergerlichung des
svengeliums, ase
Barth claima that natural theology stands for the
pcsalblility of knowing God 1n such a wav thet the khowledge
of his grace =nd mercy 13 not vet included. HNatural theology

assumes the possibllity of a certsin Vorherwissen which is

not yet the knowledge of the merciful Father of Jesus Christ.
muon's sin is his self-assertion agalnst God, his turning
away from the divine grace, hils exsltation of the self into
the place of God. Iden's truth is distorted becuusc he

idolatrously erects his finite verapective into a universal

81vid., p. 152.

“ibid., p. 157.
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end insists thot Yd and man ought to 3es life throush his
eyes. Llut in reality 1t 1s impossible for msn to think
snything thet 1s pleasing to Him. UCur creaturehood and our
sin mean thst when we reason about God, our thought is
vitlated by pride «nd bv subhtle nratenaion that hy its

reasoning would control (God znd use Him for our human

purposdes. 4o attech religioua valuse to even oupr loftiest

- 3 s ¥ &
S8 gilscuss—-

thinking about God 1s » kind of 1ldolatry. In h!

ion of the relationship vetween free grace snd natural
theolopgy Larth becomes particulsrly vencment in his oppo-
sition to natural theology.

shen a man 1s occuplied with genuine theology, he will
always regard the so-c¢zlled natural theology 23 an
bvas. Lf he does not want to f£4l11 into it he will
not zo nesr it. In horror and indignetion he will
turn his back on it as the great temptation -nd
fountain of errors. He does not meddle with 1t. . . .
in the comnlete renudiation of natural theologv, one
does not firzst stere 2t a snake, In order to continue
to stere, until he is hypnotized and 1s really bitten
by 1t. When he filrst seez it he sazikes it wlth his
walking stick and strikes it dead.®?

Darth continually smphasizes that the faith bv which
we receive the #ord is not our own doing., e dare not be
proud of our faith. &Human pride 1s so persistent, 3o
subtle, that it must be left no ground on which to stand.
“e cen think only of God's grace when we say that God is

knowsable.

83%arl Barth end Emil Brunner, Hatural Theology (London,
Geoffrey Bles, The Usntenary Press, 1948), n. 13,
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“ir gedenken an Gottes Gnade, wenn wir gagens Oott ist
erkennbsr, «ir gedenken on Gottes Gnade, wenn wip
unsor sanzes Fragen nach Gottes spkennbarkeit nur als
9ln Zusrusckkommen auf dlese schon gefallene intscheldung
bezeicihinen und verstehen. Denn eat geachieht durch
Gottes Cnade--und ganz allein durch Gottes Gnade--dasz
Gott uns erkennbar 1st. . . . CGottes Offenbsrung

steht nicht in unserer #scht und zlso nicht zu unserer
Verfuegung. OGottes Uffenbarung geschleht unter una

and fuer uns, im bLerseich unserer Apfahrung und unseres
Yenkenss aber nun musz s srnat damlt gelten, dasz

sie .von Gott her geschieht.B4

Religion--4 Denlal of Grace

Sarth deflnes religlon az an affsir of the godless man
and aa unbeliefl becsuse in 1t man i3 attempting to find God
for himsell lnstead of sesking God in His revelation of the

1= .
Incarnate word.®2 'In religion an image of God which

e

nan has

Cu

evised for himself takes the place of divine reality,
religlon man no longer continues in the spirit of Samuel who
asked the Lord %o sopeak %o him, but in religlion man demands
that the Lord remain silent, since man will now do the speak-
ing. In religion man denies free grace =snd agaln attempts

to justify himself, hut this is precisely what God doss not
tolerate 1n revelation.87 Iin religion man talkes the in-
itiative, and the grscious decision is made for us as a

divine spproach.

842{- b, l, Pe T4,

85
K iD.4E, 2, De 327+

861p14., p. 329.
87Ibid., p. 338.
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In seinem Wohlpgefallen ist Cott Cott unter uns und fuer
uns: in dem gaznz 2lleln von ihm 2usgehenden und voll
zogenen Yeberariff, in welchem er sich zu dem Unsrigen
macht, In selnem wohlgefallen 1st or una offen in der
Uffenheit, in der er slch selbst offen iast. Seln
wohlgefallen ist dig dahrhelit, durch dls wir dile
wshrhait erkennen,®

ihe only way to know God 13 to be iknown of God. In religion
man cannot know God. VUnly by returning to the central
l

position of the HReformatlion will man ever know God. "uir

haben kelnen Weg, uns der srkennbarkeit Gottes und =lso

der Oewlszhelt unserer Gotteserkenntnls zu versichern, der

sn der Gnade und ﬁarmherﬁigkeit des goettlichen Johlgefallens |
vorbelfuehren wuerde,"®?

Berth is consistently onnosed to the idea of the normal-
ity of the religious g priori as posed by Trosletsch. He
conzludes that the subjective pole of the divine-human
relstionship ia a condltion of lostness. Berth does not want
to think of the v:lue of religion from the viewncint of man

and especlally not as the exnresslon of the life and zctivity

of man on his way tcward God. "Rellgion ist elne

fngelegenhelt, man musz geradezu sagen: die Angelsgenheit

des gottlosen Menscnen,"90

Nach der prinziplellen Bedeutung dez reoliglossen Vorgangs
neben den andern Lebensvorgsengen haben wir gefragt,

nach dem Sinn der Religion, und als irstes gefunden,

dasz in der Religlon die Susende zur Sklavenzufstand des

saKo D.O.II.‘I’LIPPO'BO"lU i
Sglbido, ppo 81"2.
99&. D Tl son



32

Menschen gegen Cott zum anschaulichen Ausbruch kommt,
und bedenken den Slnn der Frelheit Gottes und unserer
Freiheit--wie sle Jenselts défser Gegebenheit und
Anschaulichkelt stattfindet.

According to Barth, religlon is nothing but the attsmpt to
know God bv way of man's own abilities. There is no

92

continuous line between rellgion and revelaticn. but in

the context of true feith, religion is no longer a human

-

isposition, but a dlaavowal of all human capablility; 1t
1s thus trus religion in the event of the grace of God in
Jesus Christ.?® Barth asserts that if man would believe,
ns would listen rather than speak; he would lst something
be gilven nim instead of insisting on taking something.,

"Well die religion dieses Greifen ist, darum ist die

Rellglon %widerspruch gegen die Offenbarung, der konzentrierte

fusdruck des menschlichen Unglaubans.94

Analogia Entis

Darth comss to terms with the Homan Cathollic doctrine

of the snaloglia entis. According to this doctrins, there
95

exlsts something in common between God and man.

of analogy it is thought possible to arrive st the knowledgs

Wiar Barth, Der Roemerbrief (iuenchen: Kalssr Verlag,

1924), p. 228,

92-&0 D- Io 2, Pe 329.

98K, D. I. 2, p. 3582

D
K. wDonlis 2, Do 330
D
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of bthe existence of God, withont wvet knowing anything of

the grace and mercy of God. According to ZBarth, the analogla

entis Injures the unity of God because it abstracts the being

aspect in Cod from the fullnes: of God's activity and thus

comes to an indeoendent theology of the first article. Such

an attempt to reach a certain and true knowledge of God

wlthout acknowledging God's grace, Barth refers toc as an

assault upon the Christian concent of God.
Diskussionlos darum, well sie Ja, wie unsere Aussinanderset-
zung mit der roemisch-katholischen Lshre gezeigt hat, nur
moeglich werden kann auf Grund eines Attentats =auf chrilat-
lichen Cottesbegriff und well es doch elgentlich =zusgeschlos-
sen sein sollte, dasz die christliche Gotteslehre und mit

ihr die Uogmatik und also dis Frage nach der reinen Lehre
mit dlesem Attentat beginnt.”®

=

Wnile attacking the gnalogia entis, Barth emphasizes

that the caourch should never attempt to nrove the existence
and knowabilitv of CGod on general philosophical grounds. He
admite thet in his earlier Dogmatics he had been unatle to
cut himself loose sltogether from philosophical consatruction.
Yop that‘reason, he says, men were able to read into his
system a philosophicael svystem. That a Roman CUatholic like
&rich Przywara could find in his theology a system of cor-
relationism, that Cogarten could think of hia theology as
even concerned with anthropology, and that others could
relate his thinking to the fxistenz vhilosophers of that
day, called his attentlon to a possible lack of clarity

on his own part.

96K, D. ITi 1. p: 95,
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Since then Barth has set off his position more sharply

then ever against the natursl theology and anslogla entis

of the Homsn Church, in a study of 4nszelm's method of nro-
c@dure.97 Contrary to popular opinion, Barth contends,
£nselm dild not seek to establish the existence of God by

an apriori argument. First Anselm believes, and then he
seeks to underat=nd. Throughout his work Anselm is concerned
only wlth a necesslﬁv of faith. 4#nselm seeks for nroof

because he wants to understand, .and he wants to understand

be

[&]

guse ha belisvea.
Glauben heiszt naemlich bel 4Ans=lm nicht nur ein
Hinstreben des menschlichen #illens zu Gott nin, sondern
ein idineinstreben des menschlichen #illensz 1n Gott und
als0 auch ein wenn auch gescnoepilich begrenztas
iellnehmen an der Aseliaet, der Selbst--und
4lleinheprrlichkelit und also sn der Beduerfnislosigkelit
Gottes.”

‘heology then must not attempt to nrove the existence of God

but simply take God's existence for granted.gg Thecloglisens

should not concern themselves with any effort to nresent

theology as a sclence. The postulates of ordinarv science

should not interest the true theologian. #“ven the minlmum

Tar1 Barth, Fides wuszerens Intellectum: Anselms Beweis
der axistengz Gottes im Zusammenhangz seines theologlschen
Programmg  (Zurich: Verlag der ovangelischen suchhandlung,

19307,

2Bmtases, . g,

99K, b, I. 1, p. 225.
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regulirement of uclence, freedom from contradletion, must

be ignored. Lvangellcal theology nreaents a God who deals

and acts in freedom.loo

By inslsting on an sb:olute contrast between belng and
consciousness, Barth intends to reach a God who 13 not under
the control of the human consclousness. From the point of

view of thought, Barth argues, God's existence must be

concidered entirely imnosalble.lcl

As transcendent, Cod is man's creator. le fresly gives
Being to, or withholds 1t from, a creaturs who 1s wholly
aependent upon the will of God. As immsnent, God maintains
the cresture He has made wholly withlin Himself. God 1is
nearer to the cresture than the creature is to itselif. God
can therefore wholly hide Himself and wholly reveal Himself
in His creature.

Gott ist frei, seine Ulistanz a2ls Gott ihr gegenueber

zu wahren und ebenso frei, mit ihr ins Buendnis zu
treten, ja noch mehr: die Kreatur selbst im strengsten
vollkommensten Sinn in die Zinhelt mlt seinem eigenen
goettlichen 3ein, in die “inheit mit sich selbst zu
erheben., Gott ist frei, ueber die Welt zu herrschen

in vollkommenster Hajestaet, aber ebenszo frei, in der
#elt zu dienen als der geringste und schlechteste aller
Knechte, frei auch dazu, der in der Welt und von der
#elt Verstossen:  und Verworfene zu sein. . . . Bott
ist frei, der Kreatur genz innerlich und zugleich als
Zr selbst asuszerlich zu sﬂégz totus intra et totus
sxtra, und wohlverstanden !t

1OOK. D. I. l’ 'D. 7.
1011p34,, p. 24.
202K “D.°TT, 1, p. 3B4.
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Throughout his writings, Barth has consistently main-
tained that any knowladpme of the bzing of God anart from
grace 1z absolutelv 1lmpossible., The unity of CGod would be
deatroyed, and Barth claims that this 1s precisely what The
Roman Church accomplished when 1%t spoke of the knowledge of
God as Creator. Grace becomes nature for Roman Catholiczism.
God's =ctivity dissp-sars in =nd marges with the activity of
men who h=ave experienced grace, and the perasonal act of
God chenges immedlately into & constantly present relation-

ship. An gnalogia entls, that isa, the occurrence of a God-

likeness of the creature =lso in the fallen world, ia affirmed,
and toerewlth the pos»lbility is opened of using the profane

es glbt" ulso with reference to God and divine things and
the crlisis-charscter of revelation snd faith is dﬂanied.]‘C"'5
Barth believes that the Christian ldea of God 1s 3nlit

up by the anslozia entis. He sees in this concept the

essence of natural theology. %he result of the analozia
entls 1s that man does not come into contact with the trus
God of revelatlon but with an Aristotelian concepnt of abatract

being. 4According to Barth, the anslogia entis is the cardinsl

doctrine of the Roman vhurch and the invention of the anti-
christ.

I can see no third nosaibility between plav with the
ansalogia entis, legltimate only on Homan Cathollc
ground, between the greatnsss and the miserv of 2 so-
called natural knowledge of CGod in the sense of the
Vaticanum, and e Protestant theology self-nourishad

IOSK. Dc Io 1, De 39.
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at 1ts own source, standing upon 1its own fe-t, and
finally libersted from such sscalar misery. . . .

I regard the gnalogia entis as the invention of .nti-
christ, end think that becanse of 1t one can not become
Catholic., #hereupon I at the sams time allow myaelf

to regard all other possible reasons for not baecoming
Cathollc, as shortsipbted and lecking in seriousness,t04

The Image of God

Intimately assoclated with Bartn's opposition

towarda the anslogia entis is his concent of the imego Deil.

Berth affirms that man had once been crested ad lmsginem

et similitudem Del, but he holds that this imare and like-

ness of God has been 30 totally defaced by the Fall as to
leave not a trace behind., HNothing but 2 wholly new sct

of creastion will suffice. Man still remalns human, but hils
numenlty has been so totally corrupted bv sin that he is
nc longer able to hear God's volce until, through falth in
Christ, the imaege and similitude of God are created in him
again.los Zarth opposed Brunner for making a distinction
between the formal snd material imsgo Uel in man. Brunner
cleaimed that in the formal sense man 1s both & subject of
experience and responsible, sven though a sinner. In the
formal sense, according to Brunner, the lmage of CGod is

intact, while in the materlal sense the image of God has

104, ; - .
fapl Barth, The Doctrine of the dord of God, translated
by G. 7. Thomson (New York: Charles Scribner's sons, 1936), p. x.

losﬁarl Barth, “Nein, Antwort os 2mil Erunner,” Theologische
sxistenz Heute, Heft 14, o. 25,




