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CHAPTER I
INTRODUCTION

Man has a life; he also, however, realizes that one

day it should come to an end, yet in the depth of the

human heart, whether it is explicitly expressed or not;
there 1s a strong desire for life, for a long, even an
everlasting life. Someone said that the baslc goal and
alm of every religion was "life"™ in one form or other.

The Christian religion is no less eager than other
religions for seeking the life. If we are asked to reply i
in a single word t% the question, "What does the Gospel .
offer to the world?" our answer must be: "life."™ Jesus
came down from heeven to the world in order that the worldt
might have life in Him. He said, "I am the bread of life,ﬁ
and again, "he who believes has eternal lire."l Scripture{
is full of the word "1ifé'; and all truth revealed in the |
Bible is ultimaiely relevant to life. Indeed, the only
purpose of Jesus to ooms ‘to the world is to bring life

to all mankind. It is quite correct that Brunner states,
"The dootrine of man does not occupy & prominent position

in the Bible."2 Nevertheless, we must not overlook the

1John 6:35,47.

2Emi1 Brunner, The Christian Understanding of Man
(London; George Allen & Unwin Ltd., 1938) pe. lhl.
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other fact that the whole divine revelation in Scripture
concerns men. No one ever questioned that Christ and His
kingdom is the center of the Bible, yet if there is no
men who ls coreated by God in the image of God, God would
not have sent His only begotten Son to the world to die
for us. So that, on one hand, Christ is the center of the
Bible, and on the other hand, men's life is the main sub-
Jeot of the Bible. Man has a unique position in Seripture,
not as an initiator, but a recipient of God's love, grace
and first of all, of life.

Man's life is created by God. He does not need a
theory of the meaning of life in order to begin living.

Sinoce the very moment of being created, man as a oreature
lives in the relation with God, whether he realizes it
or not. The meaning of life is nothing but to know what
relationship is there between God and man. Not only is
man created by God through the divine act, but also every
moment of his life is sustained by God. Thus life is en- i
trusted to man, but the ultimate authority of the life
still belongs to God. Soripture reveals the truth that j
man's tragedy began with the rejection of this absolute;l
divine authority over human life. It is true that "thenL

is no reason to reject the results of physical anthropology,

psychology, anatomy, . . . and philosophical anthropology,"3

31bid. p. 142.



3
yet an attempt to understend men from a purely sclentific
standpoint feils to see the relationship between God and
man, "From the standpoint of the Christian religlon, human
nature is something which is certified by God as inherently
worthwhile and that . . « 1t has certein definite character-
istics which must be respected, preserved, and developad."h
The Christian doctrine of humesn nature as a section

of theology is fundamentally built upon the basis of thne
divine revelation in Seripture, and looks at man in his
relation to God. Therefore, the study of man's life in
theology has its own principle which is different from

that of scelence or philosophy. Since Christian anthro-
pology is based on the divine revelation, there must be
no contradiction between theological and scientific knowl-

edge oconcerning life, but we ocannot expect to get every
detail of seientific answer of human nature out of the
Bible. We accept the doctrine of man in the Bible, bscause
it is the divine revelation for man's salvation and in which
the problem of life is belng solved in Christ. Basically,
Christian anthropclogy presupposes faith in God and His
Word; unless men has faith in God, he cannot know what is
God's plan for man. In Soripture God reveals what man was,

is, and will be in Christ. The whole Bible is nothing but

by, L. Mescall, The Importance of Being Human (New
York: GColumbis University Press, 1958) p. 25L.
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the complete eccount of the course of humen life in which
Christ bas mede a unique interference through His incarnation,
death and resurrection.

Surely, life is the main theme of the Bible and the
Bible is full of the word "life,"™ yet, strangely enough,
life has never beccome a main issue in theclogy. Although
few pages are reserved in the various text books of Systematic
Theology, dealing with eternal life in their last chapters
under the subject of the "last things,” life as a whols is

rather being neglected by theologians, It does not mean,

however, that the word "life" 1s put aside in Christianity.

On the contrary, thls word is one of the most frequently used
words in Christian writings and sermons. In spite of such Q
a frequent use and significant meaning of the word "life,"

it is taken for granted, without giving it a precise theo-

logical definition. There must be some reasons why such

an important and widely used word is neglected. First

of all the Bible itself uses this word "life" in various

meanings. Sometimes the word denotes the very essence of

God as in saying, "God is life." In other cases it has the
meaning of life of man {also animal) in an essential sense.

And sgain, in other places, it is used for describing the

manner or the course of life of man. Such a wide range of

usage, of course, makes 1t difficult to define its precise

meaning and to use it as a technical term in theology.
Nevertheless, 1t is a great loss for Christian anthropology
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that we did not gilve an appropriate position to it in

theology.

The second reeson for neglecting the meaning of life
in theology mey be the influence of Greek terminology con-
cerning humen nature which is asdopted in the New Testament.
Before the translation of the Hebrew Bible intc the Greek
language, the Greek language had begun to take over the
place of the Semitic langusge anong the Jewish people. No
doubt, the Septuegint had made e great impect on the Greek
world, but on the cther hand it hsd &lsc paved a way for

Greek thought to come in contact with the Hebrew lideas.

Supposing that the translators of the Septuegint tried to

trensmit the exascet Hebrew meaening through the new language
they now adopted, it is concelvable that no matter whet
effort they did meke, it was impossible to render tne same
thought without some defections, because these two peoples
had divergent cultural backgrounds upon which they built
their respective systems of thought. Admitting that et

the time of the translation of the Septuagint, Hebrew thought
did not change elong with teking over the Greek terminology
and that they were able to keep their originsl meanings in
the successive centuries, one thing is obvicus that at least
the favorite use of certain words in translation wes a deter-
mining factor in choosing the terms in later literatures
including the New Testament which is written in the Greek
languege. For instance, in the Hebrew Bible, more than half
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of the uses of the word W‘j;] J had the meaning of life
rather than soul in the Gregk ;ense, but in the Septuagint
this word is generally rendered EDL,)¥{7 for soul in
English. In fact, thers was a Greek'worddjéi/}j which
probably more closely resembled the original meaning of the
Hebrew word‘hd 7~j in many cases, but the more frequent
use of the word gf(,,L{V resulted in the ides of life which
the Hebrew word conveyed, to retreat from the scene and the
concept of the Greek word 9&(]}(37fbecame dominant. For
another example, 1t might be largely Faul's own choice that
he uses the term 77|/ & ¢ 7559{, spirit to a great extent in
his anthropology, covering almost severy idea relatsed to the
life of man. However, the evidence shows that ﬁot only the
Hebrew word [:Mj oo S TN S (: ALY has already become
a significant word to denote the high altitude of man's life
in relation to God, but the Greek word}Zlfg;iZiLLo( is also
much used in Greek anthropology at his time.

Such an influence on the use of a particular word has
been continuing in the course of the development of Christian
anthropology. Though there are considerable number of the
woxrd "life" appearing in the New Testament, yet because of
the popular use of the Greek words, ;7 /S b/LLO( 11001/7 .
and {/ LQ)bLOQ , it seems that the full meaning of "lifen"
is rather obscured. GConsequently, the popular mind regards
life as something which belongs to the realm of ideas and

must be interpreted in a spiritusl way. Thus the conerete
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sense of human life is lost and the words "spirit,” "soul"
and "body" are dominent in Christian anthropology as in the
Greek idea of human nature. Life is the main feature in
the Bible and the words, "spirit,"” "soul™ and "body" must be
subordinate to "lifaM

Throughout this paper, the word "life" is used in only
one meaning, namely that which is somewhat similar to the
popular use of the phrese, “prineciple of life" in an attempt
to desoribe life in reference to its essence. However, it
must not be taken eas a synonym of the “life' in the Bible.
In fact, it is our task in this paper to distipguish the
difrerence between the life in Biblical sense and the so-
called "principlie of life” in secular usage and even in common
understanding of Christians. <The reason for mentioning this
in connection with our discussion of life, is merely to have
a general boundary of usage of this word, from which we may
proceed to study the conception of life in Seripture. It
is very important to understand correctly the meaning of
life in the Bible, not only becasuse we as Christians must
know what the Bible teaches about 1lifs, but also it is the
key for interpreting other doctrines of Christianity. For
instance, the problem of the unity of body and soul, the
immortality of the soul, the resurrection of the body and
even the proper understaniing of the mystery of the incarna-
tion and the two natures of Christ, are all closely related

with the conception of life. OFf course, it is not our task

;C:‘ VO:\’u!A SEMINARY
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to discuss all these problems here, but it is necessary to
point out that there is such a close relation between the
conception of life and other doctrines, in order that we
might be fully aware of the significance of the meaning of
life in theology. The term "life" is used in the meaning
of all-inclusiveness in Scripture, therefore, a study of life
demands us to examine other terms in the Bible, which are

related to life.




CHAPTER II
THE CONCEPTIOGN OF LIFE IN THE OLD TESTAMENT

To study the seripturel conception of 1life, the proper
place to begin is the 0ld Testament, not only because it is
the first part of the whole Bible and chronologically formed
prior to the New Testament, but also because all the ldeas
in the New Testament have originated in the 0ld Testament
from which they are developed and enlarged and purified.
There is an unbroken continuity between the 0id and the
New Testaments. Therefore, without an adequate knowledge
of the 0ld Testament thought, it is difficult to make a
successful approach to the New Testament thought. Accordingly,
any treatment of Biblical thought must concern the whole Bible,
but it is particulsrly necessary for examining the meaning of
life. As we know, the New Testament was written in the Greek
language, in which the writers had to use Greek terminoclogy
for the expression of Hebrew thought inherited from the 0ld
Testament; therefore, if we are not familiar with Hebrew
thought which is behind those Greek words, we might be in
danger of misinterpreting the Biblical conception in
accordance with the Greek ideas,

The 01ld Testament consistently views mants life in its
totality and concreteness; not man has life, but man is life,
Talking about man, the Hebrew immediately and constantly
thinks of his whole life as it is manifested in various

k
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aspects, The term "life" is an all-inclusive word, implying
the very existence of man and all his activitles. To the
Hebrew life is not only momentary existence, but a continu-
ing process moving forward to certain destiny without ceasing.
So the word "life" not only denotes the essence of life,
but also includes the manner, duration and mode of life.
Life is alwéys something visible and invisible.l We often
hear the so~called "principle of life™ which is applied
to something which can be separated from the manifestations
of 1life, as if the essential part of man which makes man
alive. But such an idea is not familiar to the Hebrew,
because he knows man's life only in the empirical phenomena
as a corporate being. It 1s not the case that there is
something, called "prineiple,"™ which manifests all the
phenomena through body, but the phenomena themselves are
1life itself. Furthermore, life is the final essence by
itself, and any attempt to abstract something out of the
total life inevitably destroys the whole life. The Hebrew
does not know what the principle of life is. If one desires
to use such term, then, according to the 0ld Testament, it
cannot be sought in man himself, but in God who gives the

life of man. Only God is the Creator and sustainer of mant's

life.

1Johs Pedersen, Israel, Its Life and Culture (London:
Oxford University Press, 1926), p. 101.
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It seems that for some reasons meny people would like
to use this phrase "the principle of life," applying it to
the essence of life, as they think, in the place of the
word "soul." But the guestion is this: How far cen this
phrase "the principle of life" convey‘the Biblical meaning
of life? There is no doubt that the Gréek wordﬁ%ﬁgik’afis
easily misleading people to have a wrong conception ofllife
in Seripture. Yet "the principle of life®™ is no better
than soul either. At any rate, Scripture does not provide
any idea like the prineiple of life. To the Hebrew man 1s
a frail corporal being in his entirety ﬁhich doeas not permit
any further analysis. The primitive mind began to know
man as he visibly appeared, as a physical organism. The
obvious difference between living end non-living lies imn the
presence or absence of breathing. So that breathing is not
only a sign of a living being, but that is the life of man.

In thanoliﬂgggtament seVeQal words are used for denoting
life. Foxr a better understanding of the Hebrew conception
of life, it is desirable to trace it back to the original
meaning of the related words. This is not an sasy task to
modern man, because the ancient mind never defined a word
precisely as modern man does. Granted we could analyze and
reconstruct the thought of the ancients, it would still be
far from what they actually sensed and used in their life.
The first word which the Hebrew used to express life 1sﬂ17_f:_l
in its verbal form. According to Gesenius in his Hebrew




12

lexicon, the original meaning of this word is "tq_breathg"
and is etymologicelly the same as the Greek words )/-‘;i’bd .

égsfiu (to live) and ogéta, a{éi¢¢z, (to breathe).

L. Koehler says that the Hebrew word fT_g[? has a common
origin with other branchss of the Semitizs languags, liks
Syrien, Arabic and Aramaic. In the 0ld Testament the basic
usage of this word is to denote "to exist" or "to live,”
for to the Hebrew "to exlist"” always means "to live"™ when
it is referred to e living being. Various forms of the

word i/ }[Q ocour in the 01d Testament more than 200 times.

In the English Bible, many cases are simply rendersd "to be”

in various forms of conjugation. In other cases, it is more

clearly translated for "to liveM The Hebrew believed that
men's l1life came to exist by the life-giving act of God and
it lested as long as God sustained it. So there was no dis-
tinction between "to live" and "to exist" as far as a living
men wes concerned, The Hebrew thus not only equated "to
live" with "to exist) but also to him "to live" always meant
the 1life in 1ts fullness as God had blessed.2 Therefore, a
life could have different degrees according to the state of
1ts fullness. ‘

The adjeotive formi( 7[1) coours about 200 times in
the 0ld Testament and more than half of them are ascribed

to God as ™living God," in contrast with other gods whigch

2Ernst Sohmitt, Leben (Germany: Verlag Hereder Frsiburg,
1954) p. 16.
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are dead. The Hebrew believed that his God was the only
living God who had life and oreated life for all living
creatures. So sometimes the Hebrew simply sald, "CGod is
life,"” referring to Hls very essence. £ course, it is used
for men as well as animels to describe the living con&ition;
but on the other hand, this word ( '7[j } is also applied
to non-living things. For instance, when the Hebrew describes
spring or running water, he calls them "living water."3 It
is not 8o clear that in what sense the Hebrew word { ,’Ej )
is used in this case, whether in view of the motion of water
or in thinking that water has a power of healing or refresh-
ing msn. All living is substantially used as & synonym of
all men, sometlmes even including animals too.

The noun form ( I]jizt?) fundamentally denotes the
physical 1ife with its full power and manifestations. In
meny cases, like its verbal form, it has the connotation of
the blessed, happy and joyous life, The Hebrew considered
illness @3 the opposite of life in a relative sense, and
on the contrary, healing is the recovery of life. As we
shall see later even death is looked upon as a miserable
form of l1life, referring to the continuance of life. While

the word has such a meaning of denoting the duration of life,

3Gen. 26:12; Lev. 14:5; Jer. 2:13,

kyosn., 5:8; Job 14:1L4; IT Kings 4:7, 8:8.
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it has never been used to express the meaning of eternal
life in the 01d Testament with the only exception of
Dan, 12:2, "™Many of those who sleep in the dust of the
earth shall awake, some to everlesting life, and some %o
shame end everlesting contempt." The word E]7‘2E} has
been used not only in a practical sense with reference to
the mere duration of one's personal existence, but also in
ideal sense as one's well-being. There is no such word in
the English language which 1s equlvalent to the Hebrow word
of life, and has such an abundant meaning. When the New {
Testament uses the word "life" for eternal 1life, it does noti
only indicate the endless living with refersnce to the sensag
of time, but includes evsery blessedness of God. To the %
Hebrew, it is already clear and there is no nscessity to |

modify this word "life" by any other illustration, because

i
i

if one has life, he has the all.

In the Hebrew mind therse 1ls only one life. Death is
reckoned as a sort of shadowy and mlserable state of lifs.
Nevertheless, the life which God has given to man continues
without annihiletion. J. Pedersen says,

life and death are not two sharply distingulshed spheres,

becauvse they do not mean existence or non-existence.

Life 1s somsthing whioh one possesses in a higher or

lower degres (Jud. 15:19) « « « »_ Life is the opposite
of misery and identical with joy.?

7. Pedersen, Israel, Its Life and Culture (London:
Oxford University Press, 192€), D. 152.




15

In the Hebrew mind men's life is indissolubly qSSOOiated
with this body originated in dust of the earth, because the
body is also an integral part of man's life. So the word

n? zclis even greater than the universe, denoting the
life which has a beginning but no end. The divine revela=-
tion of eternal life and the resurrection of the body which
have been fully appeared in Christ, can be conceivable only
in the view of the profound meaning of the life in the 0ld
Testament.,

The second word in the 0ld Testament concerning life
for our consideration is lLfiQ :% » Unfortunately, this
word is mostly rendered ;ﬁtigfi}’ in the Greek language,
then soul in the English Bible; which has a strong flavor
of Greek connotation. We have already mentioned that the
Hebrew word 1/ Q J in meny cases simply means "life."
The root of '\U?Zing is uncertain, yet it has been suggested

e ~
- -

by many scholars thet it originally meant "neok."6 Apparently,
Isaiah used it in this sense, describing the wickedness of
Jerusalem in his day:

Therefore A
Sheol had widened its throat ( 1/ 7]
And opened its mouth without limit; G
And down shall go her pride and clamour,
Her tumult, and he that exulteth in her.

ey

L
o«

6
L. Koehler, 0ld Testament Theoloﬁx, translated from

German by A. S. Todd (Philadelphia: The Westminster Press,
1957) ] p' lll-zo
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The same usage of LU.Z]_J is also found in Ps., lxix 2.

Water encompassed me up to the neck ( 1l/77 _} ] S/ )3

The deep surrounded me.

Reeds were entwined about my head, « « «
According to the Hebrew way of thinking, an orgaen and 1its
function interchangeably expressed the total meaning. It
is quite usual that the word for neck also has the meaning
of "to breathe.” If this is the case, though the two words

']?’—7 and W af 1 came from different origins, their

meanings are the same and both denote "to breathe." Breath

was the first sign of life that the primitive people perceived;

and the absence of this sign meant death, so that death was
idiomatically expressed by the Hebrew as "the breathing
out of the H,Mq ;I +" A, R, Johnson says,

L \
these earlier meaning of the term *L - » however,
have become obscured through its use (somewhat like
the Iatin, animal, -alis and anima) to denote the
more obviously animated form of life, i.e. animal
life in general oxr more specifically and far more
frequently, that which manifests itself in man.7

In many cases in the 0ld Testament w :ﬂ ;T denotes the
totality of man's life. For instance, ;olomon asked for
wisdom rather than the life TZf;g :I of enemy. We also
read in Prov. 7:23, "as a bird wiil Lasten to the snare,
not knowing 'tis at the cost of his life ( lﬁ’;g fZ yat

The account of the oreation of men in Genesis is another

7a. R. Jonnson, The Vitality of the Individual in
Thought of &_;g_tf IsTael (Great Britain: University of
Wales Press, 1949), ps 12.

s AT L~
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good example to indicete the human being is a total life
on the earth.

<

The term /UJ‘¥J§1 is an inclusive and comprehensive

(L S

word, embrecing all aspects of human life, both physical
and psychical phenomenon, as well as the organs, The sensa-
tions of hunger and thirst, for instance, are attached to
the Lu:i; j; . To express some emotional functions the
word )llﬂT] 7; is often used in the 0ld Testament.

”l ‘7 T is troubled and distressed or sorrowed and

St
W

disturbed. Because 'UlqiffE refers to the whole life of
man, it often stands forcpe;son or self in the modern sense,
Members of the family are counted by Uy ‘7,} (souls).8
My L ﬂJ.J bless These" is equivalent to, "I myself bless
Thee,."9 On the usage of LJ ;3 g_ in the 0l1d Testament,
Osterly argues, " . . « in Gen: 5;:15 it seems to show that
the UJ'égzl ~ has some sort of duallstic notion as the
eounterparg of body." But it is more likely that the
Hebrew thought rather than the whole man ils afflicted by
death.lo ;

AS we have observed agbove, both ﬂ_; ‘j and (U g_z
had & very similar meaning, though their origins werse éif}er-

ent; one was primarily from the organ~-neck or throat and the

8Gen. 12:5; 27:25; 46:27.
9Gen. 27:25.

10gym, 23:10.
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other from the function of breathing. At first these terms.
implied the physical and actual thing or function as the
sign of a living being, but later on they were used as the

e-——f

representative of the whole life of man. W 77 is one
of the difficult Hebrew words to translate into the Greek
language, as we have msntioned previously. The meaning of
the Greek word })éJ kz/ greatly dirrers from the Hebrew
word LU/ ;] ;Z . The Greek LJ(J,&// always denotes the
immaterial o;hstituent of man in contrast to the body of
man which is material. But in the Hebrew, U/ g} :3 is
rather an inner aspect of the whole life than diétiéctly a
separable constituent of life. "As a preliminary, let us
say W/ ¥] 1 means soul, with the reservation thet it is

gd

the soul as it is known in the 0ld Testament that is involved

and that all Greek and modern conceptions must be excluded."ll
In the familiar story of man's oreation in Gen. 2:7,

we heve another word which is also used to denote the life

of man. "The Lord God formed man of dust from the ground,

and breathed into his nostrils the breath of life

( Jaid ?U JL }9 \,f":] ), and man became a living being."

In Isaiah we read, "Man is he who has breath i1 E?lif-J in

°

11
L. Koehler, 0ld Testament Theolo%ﬁ, translated by

A. 3. Todd from German lPEIladelph a: e Westminster
Press, 1957), p. 1liL.
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nis nostrils." > God breathed His breath of life into: the
nostrils of the lifeless men and then man became a living

being ( T A )s Referring to God's
S8 ;

- (]
.

ocreative activity, the source of man's life is the breath
of God and from hthe humen side, it is the sign of his iife.
The word ﬁ_/’;‘, Lf/{] mostly refers to man's life, but in
several cases 1t seems to include animal's life as well,
particularly when all living being, including man, is
expressed as a sunm of the divine creature.13 However, in
compa:rison with the other two woxrds W : Nh : and /j ;)—7
7]\/] - 1s not s0 important in the 0ld tTestament.

While the word(f’ 1- osowss 75 times in the 014 Testament,
(1 H’J/ _J appears only 24 times. Though the wordsLU 7—]
and [l Tt,L/ _I are used interchangeably as in Job 27:3, ”all
ny ;7/_.. Z!J’ J is Bulll in me," and in I Kings 19:10,
"they seek my o7 w, -,-.{? to take away,™ but, to some
extent, it might be se:id that the range of the use of

(7 [? (_lr/ .:,] is somewhat narrower than '\"—/Q ’1: . And so far
as the fre.quenoy of the oocu}-renoe of these ;;wo words are
congerned, obviously [7[5 ‘_'[.f 3 is not a prominent term in

the 0ld Testament.

12150, 2:22.

3peut. 20:16.
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The third word concerning life in the Old Testement
is U ‘17) . It is usually rendered % ;7[5 u (LK ™ in the
Greek snd "spirit" in the English language. This word
[7 )] is no less important in the 01ld Testament than
7ZP@5LELLK in the New. The variety of its mearing end the
complexity of its usage deserve a careful study, because
such profound meaning of the word,ﬁﬁyf;£ZLix: in Paul can find
its prototype in the 0ld Testament éy'ﬁ'u3 s
[} ) 7] ocours 378 times, covering a broad range of
usage. It is a common word in Semitic languages, originally
meant "air in motion®™ or "wind." The 01d Testament still
retains thie originel mesning in some passages.l# To the
Hebrew, wind seems to be an operaticn of the divine pawer;
though 1% is invisible, but always dces some work which is
rercelvable. Wind is thought by the Hebrew to be the divine
breath; first of all it refers to the natural wind, "He casts
forth his ice like morsels, who can stand before His cold
4[] ) (wind cr breath), nl5 and "4 wind comes from the
Lord and brings quails."16 In our previous study oth:Z.j
we have already rointed out that man's I7HWJ oz‘iginated

in the 17]Q ljr!-,l of God. Both /777 ana /1 L)UJ have

Uiger, 2:24; 14:6; Hos. 8:7; Job 41:8; Gen. 3:8.

lsPs. 147:17.

16 um. 11:31.
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the meaning of "breath,” and equally refer to man's life.
But these two terms are not completely identical; in the
earlier period, rTY7€JJ.3 is used for expressing the
initial divine act in 3reating of man, in respect to man's
life as the normal breath. On the other hand, E79 ) is
confined to the stormy breathing of excited feeling in man;17
and perteining to God, 1t is the cause of the extraordinary
power, strength and action of man. But by the time of
Ezekiel, we find that [ [ | has come to denote the
normal breath of 1life in m.an.l8

The relationship between 'Lu°2§ ;i and C7;T-} is
very interssting to observe and alsorvé}y important for tracing
the later development of the usage of these two words in
Seripture. '"As the soul sprang from the spirit, the [j’qp);
and contalns the substance of the spirit as the basis of 1lts
existence, the soul exlsts and lives also only by the power
of the C}?7?7 ."19 The spirit existed with God and in
God from eternity, but the human soul came to exist at the
moment God had breathed His Spirit into the nostrils of
lifeless man. So that, referring to the source of life, man's

life 1s the breath of God which is now in man. Accordingly,

l7Judg. 8:3; Gen. 45:27; I Sam. 30:12.
18576k, 37:5,6,8.

196, ®. Oenler, Theology of the 0ld Tbstament,
translated by G. E. Day from German (Grand Repids:
Zondervan Publishing House, n.d.), p. 150,
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even if we may use the phrase "the principle of life," we
should not apply 1t to man himself, because the source of
life is absolutely in God alone. Referring to the source

of life, the Hebrew calls 1t the Spirit, but "when Jahweh

is called Spirit, it ls not a gquestion of His essence, but

of power, n<0

We have discussed how the usage of the word f:l ﬁj
was developed in the Hebrew thought. The meaning of the
word Ij 5','—7 has changed from a connotation of 1ts referring
to the extraordinary strength or power of life which is mani-
fested in the excitsd coandliticn to tvhe idea referring to the
ordinary life. Now the change of the usage and meaning has

also occurred in the relatlonship betwsen [ ]9 ] and \..U:j :2 .

In earlier period, as Oehler sald, the soul was reckcned

as being sprung out from the [ 17) ) which acted upon the

-—

dust of the ground, but now "we find ! ")"7 fellowing a
line of development somewhet similar to that of W ‘Z:J _J >

T

21
with which i1t may occur in parallelism.® For instancs,

in Isa. 26:9 we have, "With my JJ ”:l ,—] I desired thee in

L

the night, yea, with my [ 7 ) within me, I sought longingly
for thee." We know that U/.Z] :z does not stand &s an

a

20
A, B. Davidson, The Theology of the 0ld Testament
(New York: Gharles Soribumer's Jons, 19107.

213. W. Robinson, The Christian Doctrine of Man (3rd
Edition; Edinburgh: T. & T. Olark, 1926), pp. 19-20.
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antithesis to the body which is transformed dust by
animating act of the breath of 1ife, but 117171 was
originally pertained to God and immaterisl. In other
words, [177] was an antithesis of matter and also
contrasted to \112314 which was understood in its originsl
meaning as denoting the inner aspect of the total life. AsS
the result of this kind of development, the original concept
of the immaterial |[]°7) has been weakened and when it is
used in the same meanling with that of 14};?1% to describe
the state of men's life which is embodied and living on the
earth, it refers to the total Life of man, without eliminating
the body. However, while (T | "} is thus used of the inner
life in general in the place of the LU’;Q ;1
two points should be noticed, namely, that the earlier
emotional use for strong passion {anger, zeal, impatience)
is still represented (Job 15:13; Eccles. 10:4), whilst
the higher associations of the 197 of God devel-
oping with the conception of God Himself, severe, on
the whole, to keep the use of the term for human

psychology at a hibner plane of meaning than that
OfNRRRATIRT] A%

oc‘ "

Mienasarefotnas usages of the word [[% ) in the
0ld Testament, but so far as the nature of man is ooncernad;
they are not directly related to man's life. For instanecs,
when we say, "God is Spirit,™ the word "Spirit" is ascribed
to the divine essence and is entirely othernsss to what we

call man's spirit. Moreover, we must differentiate the

22
Ibid. p. 20,
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epsential use and the operative use of Spirit, when we apply
this word in connection with the divine creative act, "it
merely means thet God (Spirit) is in His efficiency."23
There is no continulty between the divine essence which we
call Spirit end the human spirlt which denotes the innex

life; human spirit is merely a result of God's once completed

act through His Spirit. Whenever the life of man is described,
if the emphasis 1s on the source of life which is the divins
Spirit; then the created spirit in man 1s still looked up
as it belongs to God, like in Job 27:3, "the Spirit of God
is in ny nostrils." In other words, this is a strong
expression of msn, being oreated by God, and living under
the continuous sustaining of God. Stacey states,
we may conclude by saying that when reference is made
to man in his relation to God (097) 4is the term
most likely to be used to represent thse aspect under
review, but when reference is mede to men in his rela-
tion to other man or man living the common life of
men, then urﬂ.} is most 1likely, 1f a psychical
term is re%uirea. In both cases the whole man is
involved.2
Besides the oreative act of the divine Spirit, there
is another act of God's Spirit in the 0ld Testament, which
is not a life-giving function, but related to human

mental and physical activities. Compared with the creative

23A. B, Davidson, The Theology of the 0ld Testament
(New York: Charles Scribner's Sons, 1910), DP. 193=ke

2“w David Stacey, The Pauline View of Man ( London:
Macmillen Co,, 1956), p. 90.




25
work of the divine Spirit, it might be called the secondary
work of the Spirit. The 01ld Testament gives a great number
of such events in which the dlvine Spirit operated upon man.

For example, "the Spirit of the Lord came upon Othniel and

he judged Israsel and he went out to war."25 Samson was
able to tear a lion like a kid, hecause "the Spirit of the
Iord mightily came upon him."26 The Spirit of God is also
the source of extraordinery wisdom of men, "There is a
Spirit in man and the Spir%t of the Almighty giveth him
understanding.” The psalmist again says, "take not thy
Spirit from me.” No matter what kind of activity it would
be, physical or intellectual or religious, the Hebrew believed
that extracrdinary wisdom, strength, courage, understanding
and meny other things which were necessary for certain special
tasks were basically the divine activitiss which operated
through particular persons. To make & distinction between
the creative action and the ssecondary action of the Spirit
of the Lord is very important. However, it does not msen
that there are various spirits in the Godhead, but as
Koehler says, |

when the 0ld Testament speaks of a spirit of life;

Gen. 6:17; of skill, Ex. 28:3; of wisdom, Deut. 34:9;

of counsel, Isa. 11:2; even of lying, I Kings 22:22,23,
eto., it doss not mean that there are several spirits

253udg. 3:10.

207udg. 1L4:6.
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of which one has life as i1ts particular attribute,
another skill, e third wisdom, so that when a man
is given one particular splrit he receives that
spiritts particular gift of life or wisdom or what-
ever it may be. o o » As far as the 0ld Testament
is concerned there are no individusl splrits with
special funciions and provinces, there is only one
spirit, of which particles {whether spatical cor
temporal we know not) asccording to their God-given
commisaion produce results of different kinds--now
life, now wisdom.

In the 0ld Testament several other words mre used in
reletion to the l1life of man. Ths Hebrsw word for flash 1s

W il , which is the equivalent of the Greek word

M5 18 7
TK )_/) ¢ o Compared with Paul’s use of G /() 2 iin
[ i B h,
his writings, | W/ <l gertainly ocoupies no important
L AL

posltion in the 01d Testament. It is primerily used in
vhysical sense, denoting the soft part of the humen body.
Because the Hebrew had no word which was exactly the same as
the Greek word c:»\;;:-‘/(/vry\ , 50 )1/ 7 wes often used to

28 Al
It 1s alsoc noticeable thas

descrive the whole body.
wes used to exXpress the total 1lifse or the person

in the Hebrew's usual synthstic way. Nevertheless, whsnevsr

this term 1s applied to man, it has an implication of humen

weakness and frailty, particularly in contrast to the

27L. Koehlsr, 0ld Testament Theology, translated by

A, S. Todd from German (Philadelphie: The Westminster
Press, 1957), p. 1lh4l.

28

Lev. 6:3; 16:4.
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mighty nature of the Spirit of Grodl.z‘9 =) i_%/EL also
inglusively refers to all living creatures, ;;n and enimal,
as in the phrase, " ﬁig;l ':j :_) ."30

The study of the 0ld Testament terminology councerning
life reveals that Hebrew thought consistently embraces the
totallty of life, no matter what term is used to describe
man's life, and that the Hebrew though perceives the physical
and psychical aespects of humen life, but there is no c¢lear
cut distinetion between them. Accordingly any word applied
can inclusively express the whole life of man. For instance,
although there are dilfferent implications snd emphases in
using the two words QJ./‘Z! 7] and ) .u—/:-i.l , but both of
them can stand for the wh;le life of ma;: lihey are merely
two different ways of desoriptions of one lifs and ars never
used In the Greek sense in which these two are antithetieal.
So, also, is the word  []%7) which has become almost
synonymous with Uj‘j R Thersfore, the words U»}cgg ~

ed¢ o0
e

(1% ") and _)TL_IL} ;-:1 do not help much in analyzing ‘the
constitution of man, but desceribe the whole man with reference
to the Spirit of the Lord who is the Creator and the Sustalner
of life.

The Hebrew views man in his totality, so that, every

aspect could represent the whole man. Various organs and

29(2'911.. 6:3; Isa. 31:8; II Ch. 32:8.

30en, 6:12; 7:15££; 6:17; Ps. 84:2; Bze 2like
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their functions which are regarded by modern sclence
as purely physical, are used psychically to express some
particular emotions and intelligence. Womb xj[]:? -
kidneys 7} "b %, bowels [37Y L], and belly : ‘"*z‘g;";l
are those organé by which the Hebrew often describe %h; p8y-

chical aspeots of human life.




CHAPTER III
THE CONTACT OF HEBREW THOUGHT WITH THE GREEK IDEA OF LIFE

Four hundred years of the so-called inter-Testamental
period was not a vacuum for the intellestual activities of
the Jews, It is true that from the orthodox point of view,
after the 0ld Testament was completed, thers was no recognized
divine inspiretion until the writings of the New Testament.
Nevertheless, from the standpoint of other literaturess and
the developmeat of Hebrew thought, this period was very
important. Perhaps, it might be the most significant time
in the history of the Israelites. During this period many
things happened: politiaally,'the conquest of Alexander
the Great was followed by Maccebean War in which religious,
political and military powers were merged in the hands of
the High Priests; socially, the Jews had to edjust them-
selves to the Greek influence, especially among the upper
classes it became oustomary to adopt Greek manner, though
they 8till kept the Jewish religion. However, for the
interest to our present study, the most important thing
that ever happened is the translation of the Hebrew Bible
into the Greek language. This translation not only intro-
duced the Jewish religion to the Greek world, but in it the
Hebrew tried to express his thought and ideas in the terms
of the Greek. The consequence was unmeasurably great; the

Septuagint--~the Greek translation of the Hebrew Bible--later




30

became the basis of the New Testament and through which the
whole world has heard the message of salvation in Christ.

The Greek thought which the Hebrew Bible challenged is
not a matter of a day. It had a loang history which shows
how it had been developed by the time it first met Hebrew
thought. For the lasting influence he had made on the
Greek philosophers of followlng generstions, Homer dessrves
primary consideration. So fer as the available literatures
are concerned, Homer was the first one who had ever thought
of the problem of life. He thought that there was somsthing
left over after men died, though such an existence was to
him something inrerior to the present life. He spoke about
the soul of man, but his primary concern was this life on
the earth and the soul was of value as long as it was bound
to the body. Thus Homer looked upon man as an actual life
in its totality, but in comparison with the 0ld Testament

view of life, there was stlll a great distance between them.

- The 0ld Testament taught that the life of man came from God

and was rather an undivided one than a unity of soul and
body. Life is an entity which cannot be further analyzed,
because this is the human being which God had oreated and
blessed to live on the earth without the 1limit of time before
man fell into sin. OCertainly man's life is composed of the
divine breath of life and the dust from the ground, but we

do not deal with these two elements separately, but with the

total man. Homer too realized that man's life was integral
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while the soul was bound to the body and the body wes
lifeless without the soul; however, he still believed that
there was something called soul which could exist in its
own integral form without body. Unlike the Hebrew, he had
no strong feeling of the oneness of 1life, desiring for the
continuance of the integral life, in splite of the fact that
human life was destroyed by death, which was the reward of
8in.

Under the influence of Orphism Homer?'s view of life
had undergone some change. "Some Greeks adopted Orphic
theories of an underworld where judgment awaits the soul;
and a return to a new life; . « ."l Along with this kind
of popular view of life, the early philosophers presented
various theories in succeeding generations, In the 6th
century B.C. the Mlleslan school taught that the soul appeared
to be identical with life, the principle of motion. Anaxi-
mender (ca. 570 B.C.) made sclentific speculations about the
life of man; "Man sprang from & different animsl, in fact
from a fish, which at first he resem.bled."2 Anaximenes
(ca. 550 B.C.) sald alr was the first principle: "Just

as our soul which is air holds us together, so it is breath

¥Kathleen Freeman, God, Man and State: Greek Congepts
(London: Macdonald & éo., 19325, Pa ols

2
Charles M. Bakewell, Source Book in Ancient Philosoph
(New York: Charles Soribner's Scns, 1907), p. 6. =
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and air that encompasses the whole world."3 Obviously,
the ldea is quite contrary to the general trend of
Greek philosophy, and attention was no doubt entirely
diverted from it by the interest in Orphic¢ theories
of reincarnation which soon began to preoccupy
thinkers .k
Heraclitus believed that the vital principls of the universe
wes the everliving fire, and that this is also the principle
of soul or life of the individual humen being. Phthagoras
{ca. 530 B.G.) and his school taught that man was composed
of two entitiss, soul and body. "'The soul was immortsel,
and man exisved entirely for its training and cultivation;
+« « o +The soul aiter death will return to the underworld
to be judged."s The theory of the reincarnetion of the
human soul is well established emong Pythagorians. They
said tmt the judged soul, "after a perlod of rshabilitation,
returns to the earth in another bedy, which may be non-human."6
Empedocles (ca. 455 B.C,} believed that souls left one body
at its death only to snter another body and continue to
live.7 Herecleitus, who was a little earlier than Empedocles,

haé an entirely different point of view about the life after

death. He believed that man was composed of two elements,

31b14, p. 7.

4Katheleen Freemen, God, Man and State: Greek Concepts
(London: Macdonald & Co., 1952), DPs 73.

5Ibid., pe The
OIbid., De The

7S. E. Frost, Jr., Basio Teachings of the Great Philos-
ophers (New York: Barnes end Noble, Inc., 1956), p. 173.
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the fiery dry element or soul, and wet element, the body
and its desire. "As foxr the fate of the scul after death,
he entirely rejected the beliefs of the mystic religions,
but he agppears to have believed in the soults contiaued
existence because he speaxs of rewards sad punishmant."e
Now the uew term "mind” concerning humsn nsture is brought
forth by Anaxagoras wiho lived aoout 460 B.C. He regarded
mind as the nighest part of humen nature &nd "also trans-
ferred this to ths universe &and enviseged mind as the causse
wiaieh starved a movement by winich a Cosmos wes evolved from
Chaos."9 The Atomist bemocritus regerded man's nature as a
synthesis of body and soul, the soul being, like everything
else, a fortuitous cosgulation of atoms whick are dissipated
at death. Thus he did not believe the existence oi the soul
after deeth, Yo him body and scul are in opposition.
"Demooritus held thet the soul ('yit&fiy’ } and reasson
{ L’0é3\9 ) were the seme thing, and that this belonged
to the class of primary and indivisible bodies, and had the
capacity of mntion."lo Socrates (409-399 B.C.) was not too
sure about the soul after death. Iu the Apology rsporbed

by Plato, we read:

8xatnlesn Freeman, God, Man and Stave: Greek Concepts
{London: Macdonald & Co., 1952), De 79

91vid., p. 87.

10charies M. Bakewell, Source Book in Ancient Philosophy
(New York: OCharles Scribner's Sons, 1907), De 00
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Again, look at the matter in thils light too, and

we discover high hopes for believing that death is a
blessing. There are jusat two alternatives with
regard to death: elther the dead man has lost all
powar of perception, and wholly coeased Lo bs; or &lse,
a5 tradition has it, the soul at death ochunges its
habitation, moving from 1ts home from here to its
bhome yonder. And if there 1ls no psrception at all,
and death is like a sound sleop unbroken even by a
dreem, then it is a wonderful gain. . « « If on the
other hend death is a journey to another world, and
if the treditional belief is true that all the deed
cre there, waat blessing could be greater than this,
0 my Jjudgestll

Plato was & child of his owr time. Concerning the
neture of men, he inherited all kinds of thoughts which were
handed down to him since Homer, like Pythgorian belief of
the preexistence of the soul, the lmnortelity of the soul,
and the possliblility of a gradual redemption of the soul
agcording to Orphic religion. He taught that the iandividual
soul hed an infinite value and that *it was the real salf."12
Platc wuas the Lirst one Yo give a precise philosophical
definition of soule To Plato the soul is an absolute 2imple
form and thus cannot be Gestroyed or divided, "because it

3 12

is a gubstance which underlies ithe universs,.” In his

Timoeus, Plato says,

*1rbid., ». 139.

lzw. D. Stacey, The Pauline Vlew of Man (London:
Kacmillan Co., 1956)s De 72

133, B. Frost, Jr., Basioc Teachings of the Great
Philosophers (New York: Barnes & ﬁoﬁ%es,'igziT} Ps 175
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Now when the Creator had framed the soul according to

his will, he formed within her the corporal universe,

and brought the two together, and united them center

to center. The soul, Iinfusel everywhere from the

center to ths circumfererce of neaven, of which also

cshe 1s the external sanvelopment, herself tuvraning in

herself, began a divine beginning of never—ﬁzasing and

raticnal life enduring throughout 21) time.
Regarding the immortality cf the soul, Plsto's visw wes
that "life must be always life and not~life is always not-
life; soul is 1life and it is nct possible that 1life can
become not-life."ls Thus Plato cntologically asserted what
the Greek believed on the pre-existencse of the soul and its
immortality. To the Hebrew 1life is given by God and is
continuously sustrined by Eim, Therefore, man®’s life on ons
hand belongs to men but on the other hand its authorship is
in the hands of God, This is the basic difference hetween
the Greek and the Hebrew, and it makes them to have a differ-
ent view of life.

Next to Plato, Aristotle had a great influence upon
Christian thought of human life., He differed with Plato in
many respesets. 1In accord with his whole system of philosophy,
Aristotls regarded soul and body as an indivisible matter

and form., Neither soul nor body hes a 1ifs alone. In order

to be a complete life, man must have soul and body. Aristotle

Ugherles M. Bekewell, Source Book in Ancient
Philosophy (New York: Chaxles Scribner's Somns, 1907), p. 165.

158. E. Frest, Jr., Baslc Teachings of the Great
Philosophers (New York: Barnes & Noble, 1942)y DPe 175.
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rejeoted the Orphic view of human life, and other doctrines
of life, like the transmigration and pre-exiatence of tha

soul., BHowsver, 1In Aristotle's mind there was no actual and

conorete life as the Hebrew believed; to him soul and Dody
bscamo & pbllesophicel abstracticn, and he depaxrted from

]

the practical 1life whion man lives on the sarth. He insisted
thet mind wes an independent substance located witnin the
soul and was indestructible, so thet mind could be immortal.
Aristotie arguss,

the body itself would nct constitute the soul: for
body i= not like life and soul something attributed

to a subject; it rather acts as the undsrlying subjeect
and the matexrlial basis. Thus then the soul must be
necesgarily a real substance, as the form whigh
determines a natural body possesssd potentiality of
life. The reality, however, of an object is contained
in its perfect realization., Soul therefore is the
garlicr or implicit perfoct realization of & najtural
body possessed potentiality of lifes « ¢+ « The body
on the other haand is merely the material to wihich soul
&lves reality; end just as the eye is both the pupil
and its vision, so also the 1living animel is at once
the soul and body in ecnnscbtion.-

Concerning the human neture Stoics held that man is both
soul and body, and that soul is a spark from the divins fire,
The soul of man is regarded as the source ol perception,
Judgment, feeling aend willing. Thers are varlous opinions
about the immortality of the soul, but in general, they

believe that the soul is imumortal; and is tsmporaxily

150panies M, Bakewell, Source Book in Ancieng
2&;;9%3231 (New York: Charles Soribner's Sons, 1907),
Pa 239.
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imprisoned in the body. In connection with Stoic teaching,
we should give an attentlon to the beginning of using the
word “spirit xrp%fﬁzﬁﬁ(." Awong vthe 3tolcs, Cleanthss hed
a special interest in the physical speculations of Heraclitus,
the oreative fire of Zeno. After he tried many woxds, finally
he adopted the term "spirit 72&/2(2A4»&," which has ever since
held its place in natural and religious theclogy. At first
the Stolcs intended to combine the concepticns of the creative
fire and the Logos in this term, but it graduvally cams to
kave its own meanings, E. Vernon Arncld makes this remerk;
like fire, "epirit" is to the Stolcs & substance,
gtuff;, or body ekin to the elemont of =ir, but assceiated
with warmth and elasticity; it is conceived as immanent
in the universe and penstrating 1t as the deity;
inmmapent in the human bedy and penetreting it es the
soul (7Zreliey Zlécouer el TRy ¥ U’,{’/}/ ) el
In this hrisf skctch of the CGreek view ol mant's life, we
have dlscussed how i1t had devsloped from Homer to the Stoles.
Though there a¥e soms divérgent opinions zoneserning the life
of man, the Grsell thought in goneral can be summarized as
follows: (L) man has two elsments, body and soul; (2) the
soul is the real 1life of man, and the body is looked upon
as ths prison~house of the/soul; (3) bedy is evil, soul
desires to be freed from 1ts imprisonment; (4) spirit is
regerded as s gpark of the divins fire; and the soul is

generally btelleved tc be lmmortal.

7%, Vernon Arnold, Roman Stoicism (New York: The
Humanitiss Press, 1958), P 89.
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As we have shown above, later Greek speculation strongly
affected ordinary Greek usage--specially, the view or7zp§;a¢¢¥
as air, or Tire or anything else the primal substance out of
which the universe was Tormed, a view fundamental to the
Stoics, Howsever, spirit remained as a material stuff,
infinitely refined and subtle, tpoqgh this term was applied
both to God and to the human soul. What then is the dis-
tinction between the soul and the spirit, 1f there is any?
To the later Stolecs the splrit is a divine spark, a seed
implented by God and from His own substance, of which the
soul was made.

Now these two thoughts which had such different back-
grounds, have come up on the stage of intellectual scene.
The Septuagint might be called the masterpiece of the move-
ment in which the Hebrew thought met the Greek ideas along
with its lengusge. We know that translation is not always
an easy thing, for the words of one language seldom or nsever
convey precisely the same ideas as the corresponding words
of another language. Thus when the Hebrew Bible was trans-
lated into the Greek language, without doubt, the original
meaning of the Hebrew words was partly lost, but while at
the same time the Greek words used in translation may have
acquired something of the value of the Hebrew words they
represent.

Now the Hebrew no longer deals with the words' f7

W?_] __}’ ” T-), etc,, but withju,.y }DDX)/ ’

00 QO

—

g 1T T mn
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, and so forth, Of course, during this period,
the Septusgint was not the only production, but many
religious literatures appeared in the Greek language.
Generally, these are divided into two groups; the Apocrypha
and the Pseudepigrapha. In these wrltings we clearly see
the influence of the Greek languege and its thought. Though
they do not stand on the direct line from the 0ld Testament
to the New Testament, but for a better understanding of the
development of Hebrew thought in the period between the 01d
Testament and the New Testament, we may take a glimpse at
these writings., First of all the word 17‘5"4‘,)(/7” which is
the equivalent of the Hebrew word ‘\l«":_—.’ ;;] s ‘st.ill retains
the strong Physicael expression of the Old‘ Testament and the
usages representing the whole person and the seat of various
emotions. However, it is noticeable that the word
has acquired some new flavour. For example, in the 0ld
Testament it is never gxpressed that U/ D _J is vad or
good , but now in the Book of Wisdom "the sbu/.ly is desoribed
as /Ko Ko 72/}‘/1/@5’ and of pok £7 Another new idea attached
to }é U,}f;y/ is the possibility of the pre-existence of the
soul, in Wisdom 8:19 we have a sentence like this: "A good
soul fell to my lot."
The word []97) is repdered 7= V£ a‘/,lo\ in the
Apocrypha. It is used forlb‘o‘tli the meaning of wind and the

18wisdom 1:4; 8:19.
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breath or spirlt in reference to God, "God's spirit is
known as the active force in creation {(Judith 16:14, of. Ps.
104:30), and ever since it has filled the universe (Wis. 1:7).

19 The idea

It is omnipresent and sustalning all things."
that we found in the 0ld Testament to regard [j W7 as

the supernatural power which gave man extraordinary intel-
lectual or physical power remaina in the Apoorypha. Up to
this point no big difference is there between the 014 Testa-
ment and the Apocrypha, yet throughout the Apocryphal
writings one thing is striking, namely that the strong con-
vietion of God being the only source of life in the 0ld
Testement has been greatly weakened, Spirit is now reckoned
as a constituent element of man, and the center of physical
and psychical functions. In previous chapter we have already
seen that the word {:?W_) acquired a new implication and
was used almost synonymously with the word '(.U:Z] ;] in

the 0ld Testament after Ezekiel, though these twé w;rds

put the emphasis differently but both expressed the total
life in somewhat different ways. It is a fact that the

word []7T“) was 8pecially used in referencse to the
spiritual or religlous life, but there was still no sense

to regard it essentially superior to II/FT.J , S0 far as its
use in the 014 Testament is concerned. Now in the Apoerypha

1%, D, Stacey The Pauline View of Man (London:
Maomillan Co., 1956‘
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a tendency shows that the spirit is considered to be the
highest pexrt of human life.

The word G‘o(‘;{) % has not changed much from the use
of the Hebrew word ’ﬁ_.g/ =l in the 0ld Testament. Sometimes
it denotes the soft stuf'f olf the human body, and in other
instances 1t is used for the whole man or person. When 1t
is used in contrast to spirit, as it was in the 014 Testament,
it signifies the weakness apd frailness of man. In connec-
tion with the word \l?bl;"j;f{,?/ , it seems necessary to mention
another word "body (q‘;{’\;bai )" which was practically unim-
portant in the 0ld Testament. The Hebrew equivalentl7:2 ‘j‘;
seldom occurred in the 0ld Testement and was used only in i

a physical sense. The Greek word (i) /(o 1is used for
rendering the Hebrew words || 7?_' | ,9 , )W ] and others.
SRy T

—~ !
This word ¢U J¢X hes become to denote an inclusive meaning

for all physical organs and thelr functions as the counter-
part of spirit. Although the New Testament writers reject
such a strict separation between a spirit and body, these

two terms are well established and become the New Testament

terminology later on.




CHAPTER IV
THE CONCEPTION OF LIFE IN THE NEW TESTAMENT

Qur study of the New Testament view of life may begin
with examining the meaning of the terms which are related
to life. Before moving into the New Testament terminclogy
iteelf, it seems to be necessary to remember how the Hebrew
words have been translated into the Greek language in the
Septuagint, because so far as the historical development is
concerned, the Septuagint is the antecedent of the New Testa-
ment terminology. The Hebrew word ’4).:_{:3 is not always
translated by these two Greek words d->1'/U7i andﬁ jOS D
yet they are the most rreqt;ent end important renderings in
the Septuag,i..nt. Jw ;7/ is more common thénf/}/é).@ . The
word }w )/ , like its Hebrew equivalent ib/_:’_f_)'j , came
from a root which meant "to breathe." Breathing is the
indication to the primitive people to distingulsh the living
and the non-living. So 17_:_ ‘:’ represents the total sum
of humen being as his existence and meanifestations perceivable
by self-experience and observation. Some scholars suggest
that the Greek word )‘L{j‘ yl has the same origin as the name
of a god .Z ¢ ) S o which was believed by Greeks to be a god
of life-giving., We remember that in the Hebrew thought life
always hes an implication of the continuity. When the idea
of the contlnuity of life is explicitly expressed in the
Hebrew text, the translators of the Septuagint chose ﬁ/ég
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instead of jif()'yl . However, both words in classlc Greek
denote man's life (and animal®s) in the view of i%s physical
manifestations. At this point, there is no great difference
between the Gresk woxnd 3 7y, 7// and the Hebrew word n; l_? s
so far as the applioati;.uns are concerned, but behind this
practical use of these words by the Greek and the Hebrew,
the Hebrew always thought that l1liTe absolutely depended
upon God's susteining in contrast to the Greek idéa in
which man seem to be the lord of his own life.

The Hebrew word %‘Haﬂ 1 is usually rendered I‘orllbUX?/
in the Septuegint, but occasionall,,r also for J’U7 ,» 1ife.
We know that the Hebrew word L}/,q ’.:L is cheracteristic in
its all~inclusive expression. In’ tlfe previous discussion of
the 014 Testament view of life, we have already pcinted cut
that the word \J/ Ij J prefers to be translated by "lifen
in meny cases, If disregard ing the difference between the
ideas of the Greek word jw} and the Hebrew word'sL!j J in
reference to their relation to God, the Greek word fu)77 is
closer to the original meaning of the Hebrew word WU/ ;J;.Z than
the word SAUX for (:,UE] —L in the Septuagint. The
word {)/ f;{ .{ T T v man, ineluding both

physical and psychical aspects of human life. But the Greek

word SDU)(7/ , in oontrast to the Hebrew idea, indicates

the immaterial constituent of man's life. Obviously, the

Greels Yoy /18 not en equivalent of the Hebrew word

LU ;I :Z, « This fact caused much confusion in studying the
= 3
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New Testament thought of life in the later ages. No
repetition is necessary, exeept to make a gtress that the
New Testament, from the viewpoint of its being a literature;
is preceded by the Septuagint and other Rebbinic writings

in the inter~testamental period and cannot be absolutely
Tree from the influence of the historical develovment. Yet,
&8 we shaell see later on, the New Testament largely follows
the 0ld Testament teaching, in spite of the use of the con-

temporary Greek terms. Therefore, the real task for our

present study 1lg to find the Scriptural meesning of 1life which

is expressed by the Greek terminology, but not of the Greek

use.
l. The Msaning of Life in the Synoptic Gospels

Concerning life of man we do not have meny references
in the Synoptic Gospels. dJesus never explored any system-
atized theory of humsn llfe, but simply accepted what the
0ld Testament taught about men's life. His concern was
man's relation to the kingdom of God rather than the nature
of man itself. Apparently, to Him man is a fallen creature,
but still has a unique position among all the creatures;
the value of men's life is greater than the whole world.l

desus' doetrine of life i1s fundamentally based on the 0ld

]}ﬂki 8: 36*—37 .

DS p—
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Tastament, bubt He reveals more insights than anyone befors.

"Jesus did not follow the Judalstic or Apocryphal conceptian;

but acoepted the basic teaching of the 01d Tastament."2

Bven though He also used the terms, soul and body, He had

no Greek 1dsa of dualism stteched Lo them. IHe realized and

asserted the unigue position of menr in the world (Mt. 6:30)

and xnew thet man's life was in the hands of God, To Jesus,
 3oul and body are not two elements which constituted a man,

but two difierent msgpects of the whole lirfe. "There is no

trace o ths duslism of body and soul, spirit and matter

which we sgszociate with the Gresk thought.“B

The word I?L ux !7, occurs 37 times in the Synoptis

Gospels, of which léttimas desigpate s8imply vphysical life

In a general sense (Mbt. 2:20), in 8ix ocases it indicatss the

encticnal states (Mk.l4:34), and four ococur in the quotations

of the 0ld Testament., Up to this point the usage orgba4)3733

simple snd the same a3 it was used in the Old Tbstamént,

representing the whole 1ife on the ground of ths visible

manifestation of 1life., In the earlier stage of the 0ld

Testament the word 'Ud‘zg ;! wes described as if it too

deceased when men died. 'Fo; exampls, in Num. 23:10 we

read, "Let me (my soul) die the death of the righteous

and let my end be like his." The same usege is found in

W, G, Kuemmel, Das Blld des Menschen im Neuen
Teatament (Zuerioh:’ E%Thgll Veriag, 1548), p. 13.

30, W. Robinson, e Christien Dootrine of Man
(3rd Edition; ‘Edinburghi T, & T. Clark, 1926), Ps B8l
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Jud. 16:30, "Let me (my soul) die with the Philistines.,®
Baged on these and other passages in the 01d Testament, some
scholers recently insist that there is no teaching about the
immortality of the soul in the 01d Testament (and the New
Testament)., It seems that the point of the argument on the
i

ths soul is not ths problem wnebther thée soul

=

lmmorvality o
is immortal or not, but in what{ sense the term }L’U)[?l ¢
soul is used. I soul strictly refers to that which is the
inner aspeset ot the life, existing in oonnection with body
and vtelng understood as the integral 1lirs of man, then soul
does nov surviv; death. I the word "soul" is used in a
broad senss, indicating ths shadowy and feeble state of life
after death, surely the soul is immortel. This scxt of life
is not that whioh the Hebrew wished to live, snd in & sense
1% is not e full 1ife, beceguse the full life must be in
union with body. This is evident from the fact thet when
the hepe of life arter deeth emerged, it tock the form of
bodily resurrection. It is very obvious that if the word
yQLJ;ijjia taken in the Greek connotation, believing that
the soul livec a better life after death, we have no such
soul in the Bible, and alsoc objeot to such kind of immortality
of the soul.

It is quite clear thet the word }bl{){?/ in the Synoptie
Gospel is not confined in its primitive usage, by which the
inner aspect of the totel life was expressed, while the life

was assoclated with body (dust). It seems that though not
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showing any dualistic idea of soul and body, apparently, the
woxd, sbu Y 77/ denotes what remains after death, without
taking over the Greek idea of the lmmortelity of the soul
in which the soul lives a perfect life. The continuance
of the soul in the Synoptic Gospel can be understood only
in the connection with the kingdom of God, in which man has
secured a sonship of God through Christ. "He who finds his
life { ‘}ULJ‘ )L’)/ ) will lose it, and he who loses his life
( }bu)c )‘// )' for ny sake will find 1t."® Here the life
means mor":s thar paysical life, but it does not eliminate
the continuity of the present life and the life to coms,
iv might be, some suggest, that it would be better to uss
relation” instead of "continuity,"” but the point which I
1ike to stress is that from the religious viewpoint these
two lives are entirely different, but in respeot to the
numen vteing as a life, even though they are religiously or
8pirituelly different and also man must undergo the death
of this l1lifs and‘ the resurrection of the body for the coming
life, yet there underlies the basic continuity of one life.

The word 772 J/MO( spirit occurs 78 times in the
Synoptic Gospels, of which 34 cases denote the same meaning
with the Holy Spirit, and 32 refer to demonic power or
influence. Thus the word 751/2'4,%0( has no significance
in relation to the nature of man in the Synoptic Gospels.

t, 10:39,
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Three cases of /7 ) °£U 4 refer to the highest aspect of
life as it has besn developed in the later periocd in the 014
Testament. In Iuke 8:55, "And her spirit returned, end she
got up at onee; . . . ;" here the word jz L& l;'\//toﬂ has no
difference to life or soul as designating the very essence
of the whole life of men. Two others are found in Mt. 27:50
and Luke 23:46, referring to the moment of Christ’s dying.
Seven occurrences of the rest indicate the psyohical aspect

of life.”
2. The Conception of Life in Johannine Writings

First of all, John has no intention to present a
systematic anthropology; but by using the popular terminology
of his time he shows the position of man in the world and
in God's redemptive work. His understanding of man's life
generally follows his Master?s. In Johannine writings the
word 435057/ is the most significant term; however, its
great majority has no direct connecotion with the nature of
man in the strict sense. John uses this wordju) 7/ primarily
in & religious meaning rather than in reference with the
present life. But one thing is obvious, namely, that when
he speaks of life to come, he must presuppose the existence
of this life. Eternal life is promised to the living man
who lives this earthly life in association with body. The

SMt, 5:3; 26:4); Mk, 2:8; 8:12; 14:38; Lk. 1:47, 80.
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Gospel has nothing %o do with soul (if it 1s understood as
the continuing state of life after death) but man in his
total life is the only recipient of the grace of God.

Flesh i7“0§0:§ has various meanings in John. First,
it is used in exactly the same meaning in the 0ld Testament;
representing the whole man. For instance, in John 1:14:
"And the Word became flesh," here flesh means the man, Jesus
Christ, who really lived & human life. It is a typical
Hebrew usage, by this simple word "flesh" Jesus is presented
as a true man. As we shall see later on, in Pauline writings
the word "flesh" is used as the opposite of the "spiritual,"
besides this ordinary usage of bheing a representative of the
whole man. When this term "flesh" is ascribed to man, man
is known from the view of his relation to earth, because he
is created to live on the earth. Flesh also indicates the
soft part of the human body, but when it is used in combina-
tion with blood, it has the meaning of the whole life of
man.6

Body (Cfla/%oﬁ ) ocours only a few times in Johannine
writings, and with one exception, all denote the physical
body of Jesus after death, However, John does not make body
and soul two constituents as in Greek dualism. John has no

/
interest in the word "soul ( }bU)(y )o" One instance

6Jonn 6:52-56; 17:2.
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is found in his Gospel, "Now my soul 1s troubled” {John 12:27).
" Another case is in 3 John 2, "I know that it is well with your
soul." We are not privileged to determine in what sense
John used this term from such few cases, however, it seems
that he refers to the seat of emotional life. We have alresdy
discussed that in thes course of the development of the anthro-
pological terminology, at first soul and spirit had been used
interchangeably; later spirit assumed the highest position
in describing human life, espesially in reference with man's
relation to God. Consequently, the word "soul" became almost
irrelevant to religlous life.

The word "spizit ( 7I'V1£ZLQE&)" occurs frequently
in Johannine Gospel and Epistles. First it is used for God
or Spirit, like "I saw the 8pirit descending from heaven,™
and "God is a Spirit."7 The second usage of the word "spirit”
designates that which belongs %o God in antithesis to ”flesh™
which indicates something that belongs to ths world. Both
are relevent to religious life. Sometimes this word also
denotes the psychical espect of human lire.8

John's use of all these terms shows that he follows
the main stream of Hebrew psychology, without being influenced
by Greek philosophy. From the view of the modern anthro=-

pology, John does not provide too much materlal for us, so

TJonn 1:32; 4:2h.

8John 11:33; 13:21.
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thet we may construct a complete dootrine of human life,
We have mentioned above the significance of life (d}bdﬁ;)
in Johannine writings; foxr such a profound meaning it has,
a few more words mey be needed to make a remark as the con-
clusion of this section. Efernal life is also simply called
"life." Man's present liTfe is given by God, but it haes
become subject tordsath, because of man's sin. God removes
death from man by giving & new life through His Son (I John
5:11). When John is talking about eternal life which is
promised to man, he is thinking of the mystical union of two
lives, the present life and the new life which is in Christ.
Concerning eternal life there is no difference betwesn the
Synoptic Gospel and the Johennine writings; both clearly

teach thet men as a whole is the recipient of the new 1ife.9

No% only recelving the new life does not wait until men would

be disintegrated into so-called body and soul, but the whole
man is necessary for recelving the new life in Christ. dJohn,
of course, fully realizes the fact that man still faces the
dissolution even though he already has the new life in
Christ. But he is told by the Lord: "I am the resurrection

and the life.!

3. Pauline View of Man's life

Paul was a Hebrew of the Hebrews though he lived in an

b, 7:14; Mk, 9:43; Lk 12:15.
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Hellenistic environment end had to contact with much non-
Jewish elements. In order to communicate with the Greek
speaking people, it was necessary for him to uss the Greek
terms in his preaching and writing, yet his thought largely
remained Hebraic in its essence. It is a fact that Paul
eleborated the nature of man more fully than any other
viriter in the New Testament, but his primery concern was
obviously not to establish a system of Christian snthro-
pology. PYaul rather looked et man as a fallen creature
doomed to death, yet cne who is saved hy the divine grace
through Christ. Concerning man's nature itself Paul's
understanding is vased on the 0ld Testament teaching bub
his own religlous experience has made him to be abls to
grasp more insights of the life of man.

If the frequency of a word appearing in a wrilting does
meen something, the word élk)7/ which is the equivalent
of the Hebrew word || 7’7 has certainly no significance
in Paul's writings. Paul uses this term 4}“’7 for the
meaning of this life and the life everlasting, as it is used
in the Synoptic Gospel and the Johannine writings. Although
we hesitate to analyze Paul's conception of <;u37/ based
on such a few cccurrences, nevertheless, one thing is beyond

doubt, that Paul must be not too far from the traditional

usage of this word, in which the totality of man's life is
expressed, Another striking thing is that Paul so limited
himself to use the word %UX7 which was Uj,ﬂ I in the

i 6"
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Hebrew language, that we can find only 13 instances
throughout all of his writings. The meaning of the word

wUX 7// in Paul generally follows the 0ld Testament; in
6 cases it denotes inclusively the total life of man.lo In
three instances, }Z’U,l_/y/ designates individuals; we have
in Rom. 2:9 "/Z.‘«:?c—.eu/}ﬂb’l’f/ji/," which is examctly the same as
the Hebrew phrase L/Je“’l:-} "4".7_:!'?, In three other cases it

is used to express ce;t;in psychical funection like one's
desire, ", o o doing the will of God from the heart
1l

) }
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discussed in connection with the formula of Pauline tri-

One case is left, whioch has been much

chotomy, namely, the well-known passage, I Thess. 5:23;
"May the God of peace sanctify you wholly; and may your
spirit ( ;oL & J/C-Lo< ) and soul 7&‘:)9( 7} ) and body
\hails s L;/u«.\{ ) be kept sound end blameless at the coming
of our lord Jesus Christ." From our previous discussion it
is quite clear that in spite of adopt‘:i.ng the Greek term, the
basic meaning of the Hebrew word LL/:}?;;] is largely retained
in it. However, both }t() 7/ and }[J X 7/ no longer occupy
any prominent position in the Pauline writings.

The central term in Pauline interpretation of life 1s
7T S UMK+ 16 ooows 146 times in his writings. In

10pns3, 2:30; Rom. 16:4; II Cor. 1:23; I Thess. 2:8;
Rom, 9:3; o GOI‘. 153&-50

ll.Eph. 6:6.
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Paul the word "spirit" has obtained many new profound
implications which are not found in the 0ld Testament. But
it does not mean that Paul ignores the original meaning of
[7 17) which is the Hebrew equivalent of the Greek word

'7?LééLZj£g<a We know that this origina;ly meant "wind" and
then the divine "breath"™ in reference to the life-giving
act of God., The Greek word 777pﬁ£L24aK comes from a root
which had somewhat gimilar meaning with that of the Hebrew
woxrd I In olessic Greek it is often used in the

-3

meaning of wind in the natural sense. However, Paul never
uses 7z /S L:;;c&( for the natural wind. The second usage
of this word in the 0ld Testament, in which the physical
breeth was explicitly expressed as the sign of a living
being, has also dropped off from the scene. The majority
is used to aseribe God (116 times). Among the remaining
30 cases the word 7:1/53&&4(X is used psychically,
indicating the higher element of mants life (16 times) or
that which is affected by the Spirit of God in mant®s life
(1 times).,

A3 we saw in the previous discussion, in the 0ld
Testament the word £]’)_7 is used at least in three
different ways. First of all []‘)_7 is ascribed to God
for His essence: "God is Spirit." Secondly, EI‘fj means
God in action, oreating the universe. This divine aot is
more emphatically referred to the life-giving act to man

and expressed by the word "breath" which was the sign of
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1ife to the primitive people. Thirdly, the word is also
known as God's speciel act which bestows upon men an extra-
ordinary intellectual oxr physical power in order that he
might accomplish the special task commissioned by God.

In comparison with these three usages of [73’7 in
the 0ld Testament, Paul has certalnly deepened and expanded
the meaning of 7T]/gi}j{c( in the New Testament, but the
underlying fundamental principles have never been changsd,
Above all, the word j7V/S U(d is asoribed to God. * Paul
does not hesitate to change from God to "Spirit of God"; he
also uses the term "Holy Spirit®™ in other occasions.13 The
femiliar phrase " 70 ZTU@¥¢£GK TOU ;X?7/§ﬁrabm is used

to express the dignity of the exalted Christ,

Concerning the first usage of the word jrC /< ;zbux,
Paul essentially agrees with thet of the 0ld Testament;
however, his clear realization of the divine nature of
Christ and the third Person of the Godhead~~the Holy Spirite—-
has greatly enriched the understanding of Spirit. Coming to
the point of the second usage of the word 7712 Q/ux(, Paul
agein holds the same view with that of the 0ld Testament,
for him man's life originated in God's oreation. Paul takes
the coreation story for granted without any furthex explanation,

12rom. 8:14; I Cor. 2:11; 3:16; II Cor. 3:3.

131 Thess. 4:8; Eph. 1:13; 4:30.
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because to him the 0ld Testament is the divine revelation
and so far as the necessary knowledge of human nature
relsvant to salvation is oconcerned, it is adequate to man
to know his relation with God. No attempt was made by Paul
to speculate the nature of men beyond the teaching of the
Hebrew Bible; rather his interest was how the brokan rela-
tionship between God and man could be rsconeciled in Christ.

Although Paul usses the word FZ'Vlfizébx more emphetically
than those writers befcre him in reference to the highest
aspect of 1ife, such usage is by no means peculiar in Paul.
In fact, after the period of the Exile, the tendency in which
the word "spirit" was getting a prominent position and a new
implication has already shown even in the 0ld Testament.
Without completely eliminating the synonymous usage of spirit
and soul, simply referring to man's life from the view of
the inner aspect, spirit is increasingliy applied to the
innermost element of human life and espesially to the
religious 1ife., About the same development of the concep-
tion of man has happened in Greek philosophy; while maintain-
ing the use of the word yﬁLJ}fy/ as immaterial part of man,
toc which the word 7z 1/2 J/u.o( could be used synonymously,
"spirit" has becoms the word which more explicitly expresses
the element of the inner 1ife through which man communicates
with God. No doubt both of these two trends affected Paul
in his terminology, but Paul has never adopted the Dualistie
Greek ideas, looking at life as a composition of two entities,
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body and soul (spirit). Life is a single entity in which
the creative power of God is united with dust in man.

The third usage of 7EL/£ZlLax is really a new one;
this is what mekes the divine revelation the New Testament.
This new feature is centered in the Spirit of Christ., We
know that in the 0ld Testament (/7 ) wes the mighty power
of God wiich acted upon the dust of the earth and mede a
corporal life that 12 man, Now in the New Testament the
same Spirit of God once again actsina specifie way through
Christ in order to make a new creature.lh So far as the
divins activity is concerned, both the first life and the
second lifc belong to the same® category, namely God's crea-
tive act. However, from the view of the nature, guality,
mode and result of God's oreative aect, the difference
between the first and the second activities is as great as
the difference hetween heaven and the eaxth.s In the first
creation of man's lifs, that which worked was the divine
breath of 1life; and in the second that which gives life is
Christ, the incarnated Son of Gods In the first creation of
life, the recipient of God's life-giving action was the dust

of the earth, but in the secoand time, 1t is not dust but man.

Throughout his voluminous Epistles, what Paul emphasized

is God's action in Christ for giving the second life %0 man.
For the first life Paul has the Cld Testament which reveals

igom, 6:23; 8:2; ete.
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all the knowledge about men and his lost situation and
being subjected to death. The divine act in Christ for
giving the new life pre~supposes the exlstence of men,
not man's soul and body, but his whole life. Nian's total
life iz the oanly subject to which Christ oan act in order
to create a new Life wniloh swallows up the old life.l” of
course, the aew iife is entirely different from the old life,
but both of them are the results of the divine action of life-
giving end there is an unbreaksble relation between them, To
say "relation" 1s not to imply a sense cf cause-efisct or
that one producss the other. Nor does it mean that the
first one is transformsd into the second one. Rather, the
first 1ife must be there in order that upon it the Spirit
of Christ might act and give man a new life. This union of
two lives is ths greatest mystery of Christian faith.

As the result of the life-giving act of the Spirit, man
obtains a new life; this Paul also calls "spirit.” ‘his
reminds us how the 014 Testament word [([97) 4is used for
both the breath of life pertaining to God and the breath of
1life which is in man. "When this divine will acts upon the
humnan will aa Spirit upon spirit, the divine will is trans=-

16

mitted to men." Now this renewed man is called a spiritual

1511 Cor. 5:17.

16y, pavid stacey, The Pauline View of Men (London:
Macmillan Co., 1956)s DDs L31-132,
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man in contrast to the natural man who hasgs only the first
1life which he inherited from the first mamn. In I Cor. 2:11
the Spirit of God which dwells in men 1s contrasted with
the spirit of man. It is very important to make 2 ¢lear
distinction hetween the spirit of man which is in common
with unbelievers and the Splrit which is gliven to the
believers through Christ. The spirit of man weas renewed
by the Spirit {of Christ), but the humen spirit never rose
to share ths divine nature., Coming up to this point, it
is necessary to remember that the word "splrit® is never
reckoned hy Paul as something which excludes the other
element of life, dissolving the integrity of life; but is
the inner aspect of the same life, in which man communicates
with God. Though spirit puts its emphasis on the religious
aspect of life, it never undermines the totality of life.
In fact, the Bible to some extent often uses these two
terms interchangeably.

In the 0ld Testament, God's (177)] is described as
the breath of man when it is spoken in the view of the result
of the divine act which remains es the sign of life. Likewise
in Paul the Spirit which is given to the believers is called
the spirit or life of Christian. A% this point Paul agrees
with John: "I came that they might have life, and have it

abundantly."l7

1770hn 10:10.
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The fourth usage of the word "spirit” in Paul has no
direct relatlon, so far as our present discussiocn of the
conception of life is concerned, so that, we may just
briefly mention what it is, before reaching our conclusion.
In the 0ld Testament we have already seen that the word
Clﬂ‘j refers to the divine gifts, intellectual or physical.
Paul toc, following the pattern of the 0ld Testament, freely
uses the word fz¢/£41ﬁtq Tfor the same purpose. In this case;
of course, the renewal of life in Christ must pre¢sde the
recelving of the special gifts of the Holy Spirit.

According vo our observations, Paul's use of the word
ITL/2£2¢L~K can be gummarized as follows: In Paul77142i2ﬂ0%
is never used in the meaning of natural wind or physical
breath of man. When it is ascribed to God, he clearly refers
to all thres Persons of the Godhead., Spirit is also agpplied
to the divine act, especially to His life-giving act.
However, Paul?s primary concern is the divine act in Christ
by which He gives the new life to man. In regard to the firs%
life which is common %o all mankind, Paul has simply accepted
the 0ld Testament teaching. The wordu7fv12é2¢¢d, denotes the
highest element or aspect of human life which is related to
the spiritual or religious life in the modern senss. Congern-
ing the spirit of the unregenerated man, Paul shows a tendency
to equate it with soul ( yﬁc{}{;/’) in contrast to the new
implication of spirit of Christian, Paul also calls the new

life which now became the possession of the bellever "spiritn"
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{(of Christian), and the believer in whom the Spirit dwells
is called a "spiritual man" in contrast tc the natural man
who has only the spirit of man., Lastiy, the Spirit 1s also

used for deseribing the glits of the Spirit which are

bextowed to the Christlan. In fact, ell thes usages of the
word 77z Vﬁi;}btﬁ in Paul have thelr petterns in the Qld
Testement, they are ianfentile and imperfsct. In Paul we

gsee the full development of the word 7z ¢ éiﬁnx\and all the
meanings are centersd in Christ who 1s the Spirit and the

Life,
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CHAPTER V
IS MAN SOUL AND BODY OR LIFE AND DUST

Although varlious terms are used to deseribe "life™
in both the 0ld and the New Testaments, yet there is one
thought which underlies all the different expressions: That
is the totallty of life. The primitive mind started to
understend man with his visible appearance, the physical
organlism. In the course of the development of human
knowledge, then the conception of life was becoming more
and more theorized and abstract. A characteristic example
can be found in the history of the Greek philosophy. But
the story is quite different in the Hebrew thought; the idea
of life has never reached to such a point in which 1life is
conceivable apert from its physicel existence. Of course,
it does not mean that there was no development in the
Hebrew thought, but while the idea of life was growing higher
and deeper, yet throughout the whole Bible the Hebrew ex-
Pression has continuously regarded life as scmething which
is corporal. Such Biblical description of life to modern
mind is likely infantile and at an underdeveloped stage of
humen thought, but Seripture shows that the revealed truth
is far superior to the human speculation in understanding
the nature of man's life.

Recently, more theologlans have become aware of the

Bibliocal truth of mants life, stressing the unity of soul

e, T
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and body and pointing out that the traditional teaching of
the Church on the nature of men had been somewhat influenced
by the Greek philosophy, even though there was still a great
difference between Clristien understanding and the Gresk
idea of life. This rediscovery of the Biblical truth of
man'g life is surely important, not only because it is a
part of the Christisn doetrine, but also has a grezt
gignificance in relation to the whole system of Christian
thought, like the immortality of the soul, the resurrection
of the body and even the uniqueness of the two natures of
Christ in one person. Therefore, a correct understanding
of the scul-body relationship is one of the main issues in
Christian theology end it deserves our further study.

Our previous study of terminology concerning life in
Seripture shows that in many ceses those intriguing words
are impossible to translate by any single English word with-
out obsouring some of the original meanings. Beyond any
argument, the whole European world being directly'inrluanced
by the Greek civilization, not only inherited many words
from the Greek originals, but also took over the Greek
lideas along with the languege, so that it is difficult to
Europeans to get rid of the Greek way of thinking. It might
be one reason why the Soriptural conception which rooted in
the Hebrew mind has been often obscured and misunderstoocd
in the Churoch.
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What is the life of man in Soripture? Is man a unity
of soul and body as meny suggested? To answer these ques-
tions, we have to go back to the oreation narratives in the
first and the second chapters of Genesis, for nowhere else
do we find more direct and precise stalements of man?'s nature
in the Bible. Without a doubt these two stories reveal man's
nature from different angles; the account in the first chapter
has its particular significance in agserting thet men is
created in the imege of God.s But from en anthropological
standpoint, end especially in respect to our present dis-
cussion, the account we find in the second chepter is more
instructive than the former one. It is necessary, however,
to teke them together with whatsver other materials on the
subject may be found elsewhere in Soripture, and try to
understend the real meaning of life.

In Gen. 2:7 we are told that Jehweh first formed man
out of dust of the earth and into his nostrils God breathed
the breath of life and then man became a life--a living
being. What does it exectly mean in saying that "the Lord
God formed men out of dust from the ground?" Someone says |
thet up to the moment before God breathed the breath of life,
man had only a body--bones, flesh, blood, etc. But it seems
that according to the text, though the word "man™ is used
in this plece, striotly speaking he was not yet to be properly
called "man," because he had no life until God breathed the
breath of 1ife into his nostrils. So it may be said that
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the first use of the word "man" does not indlcate a man in
the real sense, but is merely a way of speaking in which the
word is used in anticipation of becoming man. Furthermore,
what God formed out of dust was not a body in a strict sense,
because the body infers the existence of life. Bones, flesh
and blood as the parts of the body are orgenic structures
which are produced by life-giving act of God, therefore,
until the mement in whiech God has given 1life to dust, dust
did not become a body. We are not going to speculate whether
what Ged formed out of dust haed already bio=-chemicslly
changed from inorgaric into orgenic structure and the form
as we have now, or for more accurate illustration, such as
a body from which the life has Just left. Nevertheless,
one thing rmust be stressed that he wes not yet a men, and
his body was not yet a real body until God has given life
to him, Man is a being which has life; no life, no man.
Soripture does not say that God has given two lives to man,
one for the physical body end another as spirit or soul.
There is only one life for the whole man., If we assume that
there are two lives in man, material or corporal end imma-
terial or spiritual, no matter what kind of interpretation
has been mede in Christian anthropology differing from the
Greek ldea of 1life, it is still grounded on the basic
Principle of Greek dualism.

Man does not possess two separable lives, but there is

only one which embraces all the aspects of human life. God's
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oreative act has made one life and this life must be in the
form of a unity with matter, in Biblical word, "dust." The
Source of man's life is the divine breath of life, but to be
a life of man, dust is also an indispensable element, because
man is so designed by God to live the corporel life. We do
not say that man's life has & self-sustaining power, but
according to Seripture, men was originally so oreeated that
he could live as long @8 the Creator sustains him. Surely,
death 1s not God's will, but a consequence of sin. "There=-
Tore @2s sin ocame into the world through one man and death
Through =in, and so death spread %o all men because all meﬁ
sinned."l It 1s very clear that man is created not to die
but to live, so thatv death 1s an abnormal state of man's
life which 1s surely not an original destiny of man. 'The
Bible never regards death &8s a blessed matter, like the
Greek thought, after death man c¢ould come to more perfeot
life, Even though Paul sald, "My desire is to depart and
be with Chrlst, for thet is fax better,"z he did not mean
that death itself was something desirabie, but hoped tc be
with Christ, and to be with Christ anticipates the resurrec-
ticn of the body, nemely, the restoration of the fullness of

life.

;Rom. 5312

2Philo 1:230
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What then is soul? Can it be identified with the total
life? We have previocusly discusssd that in the 014 Testament

the Hebrew word \Ub;jrz for Greek Sﬁ U,[/7/ and English [
"goul" could be tranélaled into English word "life" in many
ceses. It is also mentioned that the Hsbrew word LUizjsi
denotes the life in its totality. But the problem ariées
when these two words vlife" end "soul” are used in English
Bible, there are some different implications between them.
It is a fect that even in the Hebrew Bibles, these twoc words
idyezg :3 and ih?%L{j had regpectively ths meanings
of neck and breath, and first were used guite synonymously,

but later on the word LU T] ] became popular, more popular

than (1’ 17T . It is also true that the word Vsl

T T g0 gp¢
- 2

puts the emphasis on the inner aspeoct of iife, but never

excludes the outward manifestation of life. In other words,
the Hebrew did not use this term.LL/E] ‘J for what survived
death, So that, in the Hebrsw exnression both of them were
applied for dsnoting the whole life and if there was a differ-
ence, that was a mettsr of the emphasis on different aspecis
of life, Regerding the usagses of English "soul"™ end "life,"
just one thing is enough to prove the difference between
these two words. When we use the word "soul" in our writings
and sermons, nobody medifics this word by adjectives, like
"SPirltﬁ&l“ and "physical,” becauss in popular usege the
word "soul" has already excluded the physical connotation,

But when we use the word "life," the situation is Jjust
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contrary to the usage of the word "soul"; it is necessary
to use the adjectives "physical™ and "spiritual"™ in order
that they might be well expressed. In connection with this
difference between the original meaning of the Hebrew word
and English translation, one more thing is interesting to
observe, namely, the fact that the English word "life" still
holds the meaning of the wholeness. But the thing is this
that 1f the word "life" is used as it means, there would be
no trouble to express the Hebrew thought, yet in English mind
there are two lives; one is spiritual and another physical
or in nouns, soul and body. Seripture teaches a dualism
on the nz2ture of man too, but it is not a theory of body
end soul., Rather, Christian dualism 1s the unity of life
and dust.

On one hend men is regarded as dust from the view of
his earthly original. Therefore, it is said, "Man lives
until he returns to the ground from which he was taken'
(Gen. 3:19). In Ps. we read, "When takest away their breath,
they die and return to their dust.” On the other hand, man
is a life which is given to him to be united with dust in
order that he might become man and live on the earth. In
Tespeot to its origin; men is still called dust, but in the

view of its being animated state, according to those trans-

formed, visible and tangible tissues and orgens, is also
called bones, flesh, blood and the like. These transformed

tissues and organs are not merely material parts of men, dbut
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each of them is a part of the total life of man. For this
reason, the Hebrew could use them to represent the whole
life of man. The single word "flesh" can stand for man
(P8 56:4, John 1l:14). Likewise blood can be precisely
called life. Of course, we should not overlook the emphasis
of the individual word by which the whole life is expressed.
For example, the word "flesh" is used to express the total
life, but in this case the life is viewed from the standpoint
of its origin which is dust. Many terms, including eﬁL[)g7/ ;
soul denote the whole 1life, but each of them has its own
particular significance while they all represent the life
of rman, This makes it somewhat difficult for us to grasp
the exact meaning of the Hebrew conception of life, but
meanwhile we sce the ahundance of the Hebrew thought con-
cerning life.

We have seld that men is a unity of life and dust, but
it is generally presented in the terms of soul and body which
easily give a misunderstaniing, as 1f man has two lives; one
for body and another as soul. Moreover, the soul is regarded
as the essentisl pert of the total life and to some extent
it is also thought to be able to survive death. Based on
the creation story, we have pointed out that the original
word in the Hebrew Bible for English word "soul" is surely
used for denoting the whole life, but wien we come to the
Popular usage of this word "soul" in English language, we
must be careful in order that we might not take over the
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Greek connotation along with thils word "soul." Now we come
to another word "spirit,™ the equivalent of the Gresk woxd
TV E D‘/l,z,o{ and the Hebrew word ':7 7 7) in Biblical an-
thropology. To study the ccncepiion and usage of the word
77 V2 1:;:/,”,% (spixit), ,i'tiis necessary to relate to the woxrd
fgoul® agaln, becauze these two Terms are so clossly conneocted
with sach other that we cannot study "spirit" without touching
the word "soul." In fact, the correct interpretation of ths
Soriptural oconception of lire depends on the clear distinotion
between thesc two words as well as their mutual interrelation=-
ship concerning life in the Bible.

In the previous chapter we have already dlscussed the
meaning and usage of the Hsbrew word D 17) in the 014
Testament; however, we may remind curselves of the deflini-
tion of this word by borrowing EKoehler's words:

what we call spirit, [TV , means first of all

alr in motion, end therefore elso the wind. The

breath of God, i.e. the cold wind, makes ice,

Ps. 147:17. A wind comes forth from the Lord

and brings cuails, Num. 11:31. In suoh cases the

two meenings, wind and spirit, are still involved

in omne anotihisr.

In the course of the development of the Hebrew thought
concsrning the Spirit of God and the 1ife of man, the word
[:’ %7) shows its enlargement and adjustment ol usage as

wall as the growing meanings. Even in the 0ld Testament 1t

L. %o translated b -
« Koehler, Qld Testament _'.I_tneolog%, ranslated by
As 8, Todd froxm German (Philadelphia: =The Westminster Press,

1957), p. 138. i
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has already becn shown that there sre several other usages
of this word, besides the original meaning of "air in
moticn" or "wind." In connection with the life of msn, this
word is not vaoed for denoting the divine bresath of life in
the earlier period. Referring to the divine aoct of creating
the lifa, the vord i’F]LU~J is used instead of ths word

[197) . Since the word oy W‘lﬁj more emphatically
exXpresses the breath of living being, it is used for indi-
cging the sign of 1ife in man as well as in animal, Prima-
iy the word ;71:3%?1; denotes the physical breath. A%
that perlod the ustvg of the word r7“ff7 is rather confined
to express the strong breath in man, occasionally seen in
the emoticnel sxcltement, llke anger, and also irn physical
exercise. Both in [ f]d/ ] and [71’) the Hebrew finds
their origin in Gogd, tﬂjuhiﬂg that not only the f7)3 U/.J
of God created man's life, but the emotional ex citemsnt
which caused the extracordinary strong breath in man is also
affected by direot sct of God’s C74_7 . It is very lmpor=-
tant to make a clear distinction between |1 )] U},] and ('7~7’) .
While both of them could express the lire ongég, signified
by the breeth, the word (7 [?\;l_).g'is used to refer to the
ordinary life of men which is alr;sult'of the divine act
With an emphasis on the actual operation of God, the word

E7‘7ﬁ7 is specifically asoribed to God in reference to
the essentiel origin or scurce of the life of man, especially

the strong bresth in man as the symbol of more vigorous life
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which directly comes from God. However, the usage of
has somewhat changed in the later ages. The usage 1s not
so rigid as it wasj; now it also generally indiocates the
ordinary life and breath. But even in this case the sense
of relating the fj 17) %o God has never been lost.* In
regard to the word "soul { .? »® we have already
mentioned that it is mostly used to denote the whole life
of man in the view of its relation with body (or dust). Both
the words ’Jz;] \ and {:7 1) did not lose their respec-
tive emphases dﬁ ‘ﬁhe different viewpoint or the relations
with two origins; the divine breath of life and dust from
the earth. However, generally, these two words have become
synonymous, For example, in Isa. 26:9, "With my u,/;{l ;I I
desired thee in the night, yea, with my lj Sk} with.in’me,
I sought longingly for thee."

The interrelation of these three terms ;WDLUJ \LZ ] J

2

and (7 Y ] concerning life in the 0ld ’I'estament can be

briefly summerized as follows. When referring to the source
of man's life which is God, the divine act of creating life
is called i ]:( wj' So that in the earlier period\[ﬂu}.l
is considered to belong to God, even though the d.ivine power
acted upon man and created man's life. From the view of 1ts

origin | TV I is still God's, Therefore, it is sald that
ST

2217 ’*Isa. L42:5; Zech. 12:1; Job 27:3; Ps. 115:29; Eocles.
LA
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God takes away His i 1'JU.1 end men dtes. Against this
baslic idea, any extraordin;ry manifestation of human life
is naturelly linked to God's particular m %) « The
word (7\J U) \( indicates primarily the actual physical
breathing w:LLh which God manifested His power in oreative
action., Therefors, while ( (% ) refers to the source of

the life-giving power which is in God, (T )) W _J describes
T

—
*
[}

L

the power in operation which has affected dust and' also is
continuously affecting men's life. So that ({11 s a
sign of life which 1s in the process of eontinuousl& exist~
ing; Job describes the continueance of his life by saying,
"all my t\( ‘T‘ U’ is still in me" (Job 27:3). (7\51 U/ J
occurs only 21,, tlmes in the 014 Testament, comnared With the
other two terms U/ g —3 and {:(’)—7 , which occur 754
and 376 times respecti:refy, it has no significant position,
at least so far as the frequency of its occurrence is ocon-
cerned. Regarding the word UJ.Y:] { , the first significant
thing we noticed is that this word is never used of God.
U—} 'g c:[ always perteins to man (and in few ocases %o
8‘m-mﬂl)ﬂ. denoting the totality of life from the view of its
being corporal. _
U/'g ;T surely emphasizes the inner aspect of life,
but the con;ideeration is sti1l teken from its state united
With dust, so that LJ B -7 alone is never regarded as an
integral 1ife. ‘.I'nerefore, thet which we call "soul™ began
to exist from the moment in which the divine breath of life

acted upon dust and created man.
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In the course of the development of the Hebrew psy-
ehology, the usage of both U):Z:J J and (:] ) 7). have
undergone some change from their‘ortiginal meanings. Though
the word LV J ;; 4id not dlsappear from Soripture, bu
the prominent posiflon that ‘-U 77 ] once held is transferred

C

to U Y ] in the latex period. which always

looked at the 1ife in the view of its corporal state and
retained the conceptlon without change; and as the result,
apparently, 1% is not adequate to express the growing inner
religious experience. Now the Hebrew must have a new term
that can express psychical and religious experience. Instead
of making a new word, the Hebrew has found the solution by
ohanging and expanding the implication of the word [V ) .
The evidence in the 0ld Testement shows that such development
was not necessarily influenced by the Greek philosophy. As

We have discussed above, [T%7) is primarily ascribed %o
God and even in the case in which it is applied to man, it

is still regarded as something that belonged to God. But

Now the center to which the word (7]>7) attached has changed
from God to men, [“{ v ) is _regard;d to be possessed by

man; by which man has & communication with God, Tais develor-
ment was continuing throughout the inter-Testamental period
and finally, in Paul's mind the profound New Testament oon~
eeption of v o U;b( N has been completed, as wo have already

discussed in previous chepters.



75

The 01d Testament does not give any detail about the
gstate of life hereafter. The material part of body returns
to the ground and the soul (life) goes to Sheol. This simple
statement attempts merely to show thet the life of man which
was produced by the divine acot, does not vanish, but in some
way continuously exists. However, the 0ld Testament declares
that in a real sense, this kind of continuity is no longer a
life, because the full life always infers the state in which
life is united with matter. It is noticeable that Hebrew
thought of 1lif'e has changed; the emphasis has shifted from
one point to another. ¥Yor instance, the expectation of thse
resurrection has become much stronger in the post-exile
period than before the exile. And in the New Testament the
resurrection of the body becomes the very center of the
Gospel message.

In regard to the immortality of the soul and the
resurrection of the body, there ls a tendency among modern
scholars to refute the first pert and defend the second part.
For example, T. A. Kantonen argues;

There is no immortality of the soul but &

resurrection of the whole person, body and soul

from death. The only immortality which the Bible

recognizes 1s the immortalitg of a personal rela-
tionship with God in Christ.-

5q, A Kan (Philadelphia:
« A, tonen, The Christian Hops
Muhlenberg Press, 195477— D. .
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Kantonen is right to say that there is no immortality of
gsoul, if the immortality 1s understood in a sense of the
Greek philosophy. However, it seems that we must clarify
the definitions of soul and lmmortality before we deny or
defend them. Oscer Cullmann also holds the same view on
this subject in his recent book, Immortality of the Soul oxr

Resurrectilon of the Dead (London: The Epworth Press, 1958).

In some aspect & denial of the lmmortality of the soul 1is
biblical,; but it 8till needs some further explanation before
we come to a definite conclusion, The teachings on the state
of life after death and the resurrection of the body are not
too clear in the 01d Testament. About the state of the dead,
in a sharp contrast to the New Testament, we have in Isaiah
38:18-19:
For Sheol cannot thank thee, death cannot praise thee;
those who go down to the plt cannot hope for thy faith-
fulness, The living, the living, he thanks thee, &3 I
do this day; the father mekes known the children thy
faithfulness.
Many other passages in the 0ld Testament teach us that when
man dies both body and soul are involved. But in the New
Testament Jesus clearly teaches the vivid life after death.
Paul too expresses the life after death, but he finds it in
Christ and with Christ. Regarding the resurrection of the
dead, in Dem, 12:2 we read, "Ma;ny of those who sleep in the
dust of the earth shall wake, some to everlasting life, and
Some to shame and everlasting contempt,” But in Isa. 26:ll,

We have this phrase, "dead shall not live, shades shall not
riseg,m

.II
f
]
{
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The statements regarding the immortality of the soul
and the state of life after death in the 0ld and the New
Testaments seem to be inconsistent and even sometimes some-
what contradictory. There is no necessity to deny the fact
that God's revelation and man's corresponding comprehension
have been increasing and getting fuller and clearer in the
course of time. Yet the fundamental truth never changes
throughout the whole Bible. Those apparent problems may be
solved or at least may have some better understanding, if we
see them in the light of the Hebrew thought of life whilch
underlies the whole problem. We have stressed agein end
again that the Hebrew sees 1life in its totality; various
terms can stand for the whole life, though they might have
different emphases and aspects. In the later period the
two Hebrew words 'LUEQ ﬂ, and []i‘j are used almost
synonymous 1y, but ther; i; still something different behind
the popular usages of these words. Originally, spiritC?W“)
belonged to God and was God's own act. Since it acted
upon dust and created man's life, God continuously susteins
man's life through the same divine act. Therefo;e, though
it is called the spirit of man, it 1is still looked upon as
belonging to God. When (17 ) is used to denote man's
life, life is always acknowledged in view of its original
relationship with God. Meanwhile the word LU‘_?] TZ s though
equally expressing the totality of life, is noé oﬁly never

used for God, also even in man always used in connsction
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with the condition of msn's life being united with dust,
When we simply refer tc the total life without stressing the
relation of life to its origins, nemely, the divine agt--
the only source of life and the dust of the earth, both

Lﬂigg Jend [[%7) ocould indicate the same thing--man's
J_ife.r I; we want to emphasize the original relations of
man?s life to spirit and dust, then we can make a distinction
by using Ly’j:g 7and [197) respectively. Now it is

-

< ~ .q
very clear that if we use the word soul W ;J 1 in the narrow

o s
[

sense, referring to the condltion of 1ifse beiﬁg earthly exis=-
tence, we may sSay that wien man dies, both body end soul are
involved or, more accurately speaklng, the spirit is taken
away by God and dust returns to the ground from which it came.
Thus the integrity of man 1s dissolved and there is neithexr
body nor soul existing. On the other hand, if the spirit
of men is used for describing the total life (or soul is
used in the same meaning), it cannot be said that the soul
(spirit) doss not exist after death. Though we do not think
thet the spirit of men continuously exists in itself like
the Greek thought, but in accordance with God's eternal
design, it could exist, because Seripture does not teach
that God has limited the span of man's life at creation.
If everything is completely annihilated after death, thers
would be no such thing as the resurrection of the body.

We do not equate the Spirit of God and the spirit o;

man; before God had yet made man, His Spirit was His own,
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but now it has once acted upon the dust and become & man's
life or spirit which dwells in dust by transforming it to
the body, then it is now an essentisl and individual
existence, This very life of men or human being has lost
its integrity becesuse of sin. Death was a crucial fact to
the Hebrew. No wonder having no clear hope of the resurrec-
tion of the body which is necessary to the full life, the
Hebrew in his sarlier age has besen captured by deep sorrow

and hopelessness at one's death.




CHAPTER VI
CONC LUS ION

Seripture is often called "the Book of Life." Surely,
the Bible deserves such a title, because it deals with the
life of man. Generally speaking, the 0ld Testament tells
us about the present life and its relationship with God;
while man is looking forward to the coming new life in
Christ; and the New Testament reveals that while the old
life is still continuing %o exiét, the new life in Christ
hes already effscted man, In our pfevious discussion we
have alresdy mentioned that life is not something abstract
and analytical but concrete and synthetical. Man's life is
a product of immaterial power of the divine Spirit, but it
is s0 created to inhabit matter, transforming dust to body,
thet so far as the present life is concerned, the integrity
of man's life can be found only in the state, in which the
source of life--the divine breath of life--is united with
dust which belongs to the earth, Therefore, the body 1is
not only the vehicle which bears the so-called soul of men,
but is an essential part which is indispensable to the total
life., Nevertheless, from human observation and experience,
the so-called body as an aspect of the total life seems to
be more closely connected with matter. When we say a "body,"
it immediately infers the very existence of life, for without
life there is no "body," but merely dust. Soul has been
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usually regarded to be the most important part of life, and
even sometimes understood as the very essence of life, so
that the soul could have more perfect end integral life in
the state of being dissolved from dust.

In the course of the development of Hebrew thought the
conception of "soul" hes been enlarged, enriched and deepened.
The word "soul™ often stands for the total life (other words
like flesh, blood, breath, etc. represent the whole life too),
while its emphasis is on the inner aspect of life. We may
cus tomarily contrast body end soul in our thought for certaln
practical convenience, but in its essence life is one, uniting
the soul and the body; the leck of either one destroys the
integrity of 1life. God's Spirit once acted upon dust of the
earth and man came to exist. Therefore, referring to the
source of the human life, while the life is possessed by
man, yet its authority still beldngs to God. Thls is one
of the basic thoughts upon which the Hebrew has built up the
religion, knowing men's position before God and accessing
to God according to the way which God has revealed to him.

In connection with this point, we must reject the Greek
idea in which man's soul is reckoned as a divine spark and
when it is disembodied, the soul will return to the divine
essence.

The 0ld Testament does not teach too much about the
situation of man's life after death, though it affirms the

continuence of a shadowy life. Death 18 by no means an
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annihilation of man, but a state of the disintegrity of life
caused by sin. From the view of the fullness of life as it
should bs, according to God's original design, the dissolved
life is merely an exlstence abnormal and miserable. To the
Hebrew it is the greatest tragedy in contrast to the Greek
idea in which death is considered as the emancipation of
soul from the prisonhouse of body and such disembodiment is
desirable and necessary for the better life of the immortal
soul. GConcerning the life hereafter, our question is not
in the side of dust, because not only Scripture clearly
teaches the fate of dust in many passages, for instance,; "You
are dust and to dust you shall return,"l
experience asserts this very fact that dust returns to the
sarth from where it has come. So our real problem is what
would be the situation of man's life which was once embodied
by the life-giving act of God. Obviously, before God created
men the divine power or figuratively speaking, the breath
of God was within God, but when it once acted upon dust and
became man, the power of God became a concrete reallty by
uniting with matter as an individual existence, So that man
is now an integral, conorete, and real existence in the
universe. 'This human reality being oreated by God remains

as long as God Sustains it. And God shows that He is willing

1G°n- 3:19; Ps. 104:29; 1l46:ikg Job 34:15; ete.

but also our empirical
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to sustein the reality of human life for His own sake, des-
pite its integrity is destructed by sin. For this reason
even He has sent His only begotten Son to the world in order
that the broken integrity of the man's life might be restored,
This restoration of the integrity of life is called the
resurrection of the body in the Bible. However, that is
another story that meanwhile the integrity of life is being
restored through the bodily resurrection, the resulted state
of the integrity of life surpasses the integrity of life
before man was disembodied and even the integral life of
Adam before he fell into sin, because the Son of God became
flesh and died and rose again from the death in the glorious
body.

God had had a definite plen from eternity to change
this miserable state of human life and also revealed through-
out the 0ld Testament, nevertheless, on one hand man only
rartially understood God's plan for the ultimate salvatiocn
of man, and on the other hand the whole egonomy was still
in process and in the period of anticipation in the 0ld
Testament. Now God interfered in the course of human life
by the incarnation of His Scn. This very event is much
greater thar His oreation of the universe and aecordingly,
affects the whole mankind, not only the believers but the
unbelievers too. Not only those lives who came to exist
after Christ's incarnation, but alsoc those who lived before

Him end are now in the state of disembodied life have
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altogether been affected. In other words, the lncarnation
and the resurrection of Christ has affected the whole realm
of human life from Adam to the last man who would be born
on the earth as a descendent of Adam. To believers the
appearance of the eternal life in the flesh opens the way
through which the disintegrated life can be restored with a
better body by receiving the new life in Christ, and tc the
unbelievers the very event brings them from a shedowy form
of life to a ocondition in which the rebellious lives become
more vivid and real than even before, as Christ has pictured
in His paerable of the rich man and Lazarus.2 Certainly,
death used to be a reward of sin, but now to Christians its
meaning has completely changed, as Paul cried out, "0 death,
where is thy victory? O death where is thy sting? o « »
But thanks be to God, who gives us the victory through our
Iord Jesus Ghrist.."3 It is a fact, however, that the
Christian who already has a new life still passes through
ths separation of body and soul, but it is no longer the
same death which the unbelievers die, though no difference
is there in its appearance from the unbeliever's.

The new life of the Christian does not come from the

transformetion of the first life which is totally deprived

21k, 16:19~31.

31 cox. 15:55,57.
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by sin., Nor is it a restoration of the life of the first
men before his fall. Even the Bible uses the phrase the
"renewal of man," or "born agein," it does not msan that in
Christ we merely restore the original perfectness of Adam.
Many Christians taink s0, but the revealed truth in Scripture
clearly shows that it is not such a thing thet we are or
will be put back in the restored Paradise which is belng
lost by Adam?’s sin. 7The new life in Christ is an entirely
different one frem that wnich Adam had in hie perfect condi-
tion. We are not longing for the restoration of Peradise
somewhere on the earth. We are not going to live again in
the union with the dust which belongs to the earth, in order
that the integrity of 1life might be restored. But we expect
to be given a new body, glorious and spirituasl, in the like-
ness of the resurrected body of Christ, It is a mystery
what the spiritual body would be like; but one thing is very
oclear: that by resceiving the new spiritusl body the integ-
rity of man's life will be fully restored.

The new life in Christ absolutely differs from the first
life. The old life is merely a product of God's life-glving
act which operated upon dust, but in the second life the
reciplent is not dust but man who has already had the first
life., 1In the first 1life, the divine power was in action for
creating the life of men, but in the second life, the life-
giver is God's incarnated Son. Therefore, so far as the

life-giving acts of God and means of God's operations are
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concerned, these two lives belong to two entirely
different categorles, yet there is an indispensable rela-
tionship betwsen the old and the new lives. The signifi-
cancy of this relationship is shown in the very fact of the
incarnation of Christ, The incarnation of Christ indicates
that to be a resal man, man must have a body according to
God's original design. In other words, spirit or soul
alone is not an integral life; both this life on the earth
and the life to come in heaven need to have a body. So that
Christians believe the resurrection of the body instead of
the immortality of the soul in Greek thought.

Though we divide death hermeneutically into bodily and
spiritual deaths, but strictly speaking, as there is only
one life in man, death always means the disintegrity of the
whole 1life of msn., OChristians are not only given a victory
over the spiritual death, but also the hope of the resurrec-
tion of the body by which we might finally overcome all the
defects of our life, and become a perfect life in Christ.
The Bible deals with man's life in its totality and "This
is the testimony, that God gave us eternal life, and this
life is in his Son. He who has the Son has life; he who
has not the Son has not life.“#

4
I John 5:11-12.
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