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II. The Works of John Tauler

"The works which Tauler has left us conslst of his
sermons and a lettler to Margaret Ebner. Everything else
hes not stood the test of the research that was undertaken
in the 19th century and aimed to arrive at that whlech is

genulne. Every edition of his sermons since the 1498 print
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edded new ones. Additlons have so multiplied since the Cologne

edition of 1543 that we count more than thirty today.’
Laurentius Surius translated the 1643 Cologne editlon into
Iatine This edition received a wide circulation. It was
reprinted in Parls several times and was the basis of the
Duteh end ltallan translation. This edition was also re-
translated into German by cnc Protestant Daniel Sudermann,
1621, and by the Catholie Carolus a St. Anestasio in 1660,
The Pletliast Spener extended the influence of this edition
through & revision. Tauler has always been read by Catholics
and rrotestants alike. In the 18th century Fastor Oberlin
of Alsace made Tauler the object of study. In the 19th
century Schlosser made Tesuler availasble in Frankfurt in 1826.
Thelfirst critical ecxamination of everything that was known
about Tauler was undertaken by Karl Schmidt, 1841. The
thorough research-work of Denifle and Preger followed. Since

1910 we have an edition of Tauler's sermons by Ferdinand

Vetter, a part of the series of Texts of the ¥Middle Ages edited

by the 'Berliner Aksdemie der Wissenschaften.' This contains

1. sce Apvendix for a list of the editions of Tauler's
sermons.
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all of Tauler's writings known to us today on the basis of
the orglnal Mliddle High German Text. This edition does not
offer a critical text, but the foundation for one and will
remain for many years the most scientific aid for all Tauler
study." i3

#* 3

The oldest collections of Tauler's sermons (38) has
been lost. DBefore this collection was lost, this first
collectlon was lincreased by the sddition of forty-one
sermons and the whole ccllection re-written wiﬁp greatest
cere on parchment. Thils "Strassburger Fergament" is now
to be found in the Strsassburg Library. A third MS 1s also
avallable 1ln Strassburg.

Also in Cologne a collectlion of Tauler's sermons was
undertaken. "The majority cf MSS came into existence during
the fifteenth century in Bavarian cloisters. The Library of
Munich has at least 12 menuscripts that were produced in
Augsburg, Tegernsee, Rebdorf, Gars usw. The monastery of
St. Gollen alsc produced such manuseripts, now available in
Leipzig and Berlin." .

The first edition to be printed was the one of 1498
(Leipzig). This edition contalned 84 sermons. The majority
of these are considered genuine. In 1508 J. Otmar translated

thls edition into the Augsburg dialect., In 1521 an edition

2¢ JeTe,0deN., pPr. 14-15.
Se JoT..GdoHo, Pe IXe
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appeared in Basel containing the original 84 sermons of the
1498 addition plué 42 sermons "recently found" but with the
editorisl note "some may not be by Tauler."” In 1523 a Low
Saxon edition appeared in Halberstadt. This was an adaptation
of the 1521 edition. Noviomagus published another edition
containing the 84 original sermons of the 1498 edition, the

42 additional sermons of the Basel edition, and 25 sermons
"some not written by Tauler." In 1548 Surius translated the
1543 Cologne edition into Latin.

This large variety of editions, with a constant inerease
in the number of sermons ascribed to Tauler, gives us an
insight into the problem confronting the student of Tauler
who secks to find only that which is truiy genuine.

In addition to his sermons:‘Tauler is also congidered

to be the author of severasl other works. The Bueh von der

geistlichen Armut deserves special attention. This book (also

known a8 Das Buch von der Nachfolgung des armen Lebens Christi)

has presented innumerable problems to every student of Tauler.,
Until the middle of the nineteenth century it was considered
genuine and ascribed to Tauler. But recent scholarship has
disproved this completelye.

In 1877 Denifle edited the Buch von der gelstlichen Armut

with a eritical examiﬁation. Denifle reaches the conclusion
on the basis of his investigations that it is imposs=ible to
asecribe this work to Tauler. Denifle shows that not a single
manuscript of the Bvga. bears the name of Tauler. Denifle

shows further, that upon ecomparing the Bvga. with Taunler's
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sermons 1t becomes evident that there is no real inner
relation between the two, even though some similar teachings
appear 1n both, "but, first of all," says Denifle, "even
these simliler ideas are dealt with differently; and secondly,
they are peculisr neither to Tauler nor the suthor of the
Bvga., but are elther the teachings of Master Echkart or
some earlier theologien."

Denifle also calls attention to the differences in style
between Tauler's sermons and the Bvga. Denifle comments in

his characteristic way: "The teachings and style of the

Buch von der geistlichen Armut are so contradictory when

compared with the known genuine sermons of Tauler...that the
Bvga. may well be ascribed to almost any other author rather
then to the author of the 'Taulerschen' sermons." ®

Also Kurtz believes that the Bvga is not by Tauler, but
is "because of its highly exaggerated (ueberspannte) endorse-
ment of poverty a book of Franciscen origin," °

Cohrs too refers to the faect that already A. Ritschl
had proved that the Bvga was a compilation. !

Another work that has been falsely ascribed to Tauler

is the Medulla Animae (first appearing as Goettliche Lehren

in the edition of Novianagusj; Hohburg, 1644, adds the title

4+ Denifle, Buch von geilstlicher Armuth, p. XLV,

5« Denifle, Bvga., p. 1X.

6« Kurtz, Abrisz der Kirchengeschichte (1889), p. 118,

7. Schaff-Herzog Encyclonedia of Religious Knowledge
(1911) sub Tauler; and A. Ritsehl, "Untersuchung des Buchs
von geistlicher Armut" in Zeitschrift fuer Kirchengeschichte,
(1881) 4, 337 ff.
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Institutiones divinae; this work is also printed as a work
of Teuler in Spener's edition of 1681). That this work is
not by Tauler, but a compilatlon of extracts from the writings
of other mystiecs has been proved conclusively by W, Preger,
the outstandling scholar of German mysticism, in hls monumental

work, Die Geschichte der deutschen Mystik im Mittelalter.

Preger traces the origin of this book in these words:
"Noviomagus (1543) adds a series of mysticel writings, divided
into 77 chapters, to his edition of Tauler's sermons. The
first 39 chapters have this heading: "Des erleuchten Dr. J.
Tauleri goettliche leren. Wie man durch geystliche uebungen
und tugenden zu lieblicher vereinung gots kommen sol, new
gefunden." In the Latin translation of thils edition of Tauler
by Surius (1548) the above title, meant only for the first
thirty nine chapters, is used to head the entire aprendix

(all 77 chapters) with the additional title of Institutiones
divinse. In Christiasn Hohburg's edition (Frankfurt 1644)

this same work is called Medulla animse. Surius makes the
remark concerning the appendix, that it was compiled from
various writings of Tesuler and that selections from the
writings of other well-known writers had been added to 1t.
Even the first thirty-nine chapters, which the two editors
(Noviomagus and Surius) seem to consider a complete tract of
Taulers..s, 15 a compilation of various tracts. K. Schmidt
has proved that chapters 2, é, 36 and 37 are taken from the
book "Bueh von der Nachfolge des armen Leben's Jesu;" chapters

0-12 are from Ruysbrock's de praecipuis virtutibus; chapter




27 from Ruysbrock's de calcuto; Surius himself sseribes the
authorship of chapter 39 to Master Eclkhart," :

The letters aseribed to Tauler in Peter Nymwegen's
(Noviomagus) edition of 1543, "Epistolen odter Sendtbrieff
Tavleri zu seynen geistlichen freunden und kindern", have also
been found to be spurious. Schmidt says of these letters:
"They have been written in such a highly ("taendelnden,
ueberschwaenglich") sentimental tone, that they c=n hardly
be by Tauler, to whom this sentimental tone is entirely strange."9

The Book Exercitia super vita et passione salvatoris

nostrl Jesu Christi is not by Tsuler, but a Latin translation

of some German work with an unknown author, ‘§
The hymns which have been aseribed to Teuler ' are not
from the pen of Tauler. They remind us rather of Eckhart.

Also the tracts De decem caecitatibus et custuordecim

divinil emoris radicibus and Betrachtungen zur Vorbereiltung

auf einen seligen Tod are not by Tauler, '°

The following tracts, frequently aseribed to Tauler, are

completely spurious: Von neun Staenden des christlichen

Lebens, a mere excerpt from Rulman Merswin's writing on the

"neun Felsen"; and Wie der Mensch moege ernsthaftig, innig,

seigtlich und gottschauend werden, a translation of Ruysbrock's

8e Preger, Geschichte der deutschen Mystik im Mittelalter,
Vol. III, De 85,

e SChmj.dt, ODe Git.’ Pe 75,

10. Schmidt, op. eit., pP. 76.

11, Wackernagel, P. Das deutsche Kirchenlied, No. 456-467,
II, pe 302 ff,

12, ibid.

13. ibid.
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De celculo.

The euthorship of the Theologia deutsch (also known as

Teutsche Theologie and Buch von der deutschen Theologie) has
long been in dispute. But for a econsiderable period of timg,
beginning with ILuther's discovery of the book, Tauler was
considered its suthor. In the Spener edition of Tauler's

sermong (Frenkfurt 1681) the Teutsche Theologia 1is apvended

to the volume. Spener himself does not aseribe the suthorshio
of this volume to Teuler, but in the preface to the entire
volume (pages not numbered) he introduces a quotation from

Iuther on the value of the Theologis deutsch with these words:

"In the preface to the little volume called Teutsche Theologia
which ILuther asecribes to Teuler, he says the following, ete."
It seems then that Imther was among the first to suggest
Tauler as a possible author of this little work which was so
dear to him. (ILuther says of this work in his preface: "Next
to the Bible and St. Augustine I have not found another book
from which I have learned more about the true essence of God,
Christ, man and all other things, than from this little
volume.") Dr. Lisco has entered thoroughly into the problem
and has come to this conclusion: "The question of the author-
ship of the Theologia deutsch has nelther been answered nor
furthered through the disecovery of the MS of 1497. The euthor
remains unknown unless an unexpected fortunate literary

discovery should reveal his neme. Luther, the great student

of mystical theology in general and of the writings of Tauler

14. Tauler, Predigten (Spener ed., Frankfurt 1681) in
Preface (Pages are not numbered).
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in particular, has remarked in his preface quite correctly
that the subject matter is very similar to that of the
writings of Dr. Tauler. Nevertheless, those who consider
Tauler the author are in the wrong. Tauler is older. That
the unknown author of the book should gquote Tauler at the
beginning of the thirteenth chapter is certainly not an
effort to hlde his own authorship with an attempt to ascribe
1t to that mystic." s

Susanna Winkworth reaches the same conclusion in the

historical introduction to her Theologlica Germanica. She

feels that the book is not by Tauler although i1t resembles
his style. i

Sehmidt reaches the same conclusion. Of the Theologia
deutsch he says "this book had its origin in the fifteenth
century.” !’

Only the sermons remain as the genuine work of Tauler.
A1l other works ascribed to Tauler have not withstood the
test of thorough researchs Only in recent years have his
sermons been subjected to a eritical analysis (F. Vetter in
1910; and A. Corin from 1924-39). It is now evident that even
among the sermons many are Spurious. DBut of those sermons
+hich we know to be genuine we can say with Loeffler that they
are "among the finest monuments of the German language, of

g
German fervour of belief, and of profound spiritual feeling." '

15. Lisco, Fe G., Die Hellslehre der Theologla deutsch,p. 15.
16, Winkworth, S., Theologica Germanica, Introd, p. 7 4

17. Senmidt, op. eit., pP. 77

18. Catholic Eneyeclopedia, (1912), sub Tauler.
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III. The Sermons of Tesuler

Teuvler ls remembered primarily as & greet preacher,
Although other works sscribed to him have not stood the
searching examinatlons of scholars, his sermons have re-
meined as a great monument to him. The very fact that more
than twenty editions of his sermons have appeared since 1498
bears testimony to thelr enduring worth. These sermons have
influenced Catholies and Protestants, Lutherans and Pletists.

In his own day too, Tauler was revered as a preacher
throughout the area of the Rhine Valley. His forceful and
direct yet alﬁays sympathetic manner made a2 deep impression
on his hearers. Men and women traveled far to hear the words
of this great Friend of God.

Vilmar,; well-known theologien and student of literature,
deseribes Tauler's sermons in this way: "John Tauler's
sermons have an inwardness, sincerity and depth as 1t is
achieved perhaps only once during a century. Even today they
remain as a hardly attainable and scarcely survassable example
of preaching."’

Sehmidt says of Tauler's sermons: "Among the German
preachers of his time, Tauler stands forth as the greatest...
As a preacher Tauler surpasses Master Eeckhart and all other
mystics of this time whose sermons have come down tO us. He
is, indeed, less transcendental than Eckhart or Gerhard of

Sterngasse, but he is more Christian and popular than both of

2

l. Vilmar, Geschichte der deutschen Natlonal-Literatur,
(1890), ppe 256=237.
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these. He has greater depth than may be found in the simple
sermons of Nicolaus of Strassburg or in the almost fanciful
sermons of Suso." >

Klemensg Loeffler subscribes to this judgment: "The
sermons (of Tauler) are among the finest monuments of the
German language, of German fervour of belief, and of profound
splritual feeling." 2 |

Preger is equally commendatory in judging Tauler's
sermons: "Thelr strength lies in the fact that Tauler knew
how to put into them his whole heart, the fulness of his
moral beilng. So utterly and completely is he penetrated by
love of God and Christ, so happily is the sublime and un-
worldly zeal of the oretor blended with gentleness and freedom,
that he masters the will unawares, and lays the heart open
to the demands that he makes upon it."”

In the period ¢f the Reformation the sermons of Tsuler
were esteemed highly. Within less than a hundred yesrs, 1498-

503, ten editions appeared in several Germen dialects as

well g8 in Latin and Italisn. This alone pays high tribute
to a man who had lived a century end a2 half earlier. ILuther
spoke highly of these sermons and recommended them %o hils
students and friends. (This will be discussed at length in
another chapter). Speckle, a younger contemporary of Luther,

but & historian and chronicler rather than a theologlan, has

2., Schmidt, op. cits, p. 83.

3. The Catholic Encyeclopedia, (1912), sub Tauler,
4. Tauler, The Inner VWay, (Quoted by) A. W. Hutton in

Introd. pp. XIX-XXX,
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left us his estimate of Tauler's sermons. "His sermons were
unilcgue. He presented nelther dry scholastic doubts, nor
useless storles of salnts. But in very simple words, with

deep warmth and heartfelt sincerity, he spoke to the inner

man and sought to give him that peace which he sought in véin
semong the tumult of the ocuter world. He wanted to take men
away from the vanlty of everything earthly and temporal and
lead them=-=-through complete abstinence and self-denial, through
absolute poverty of the spirlt and through common love-=-to

the union with that whieh i1s alone truly good, God." ¢

The chlef characterlistic of these sermons is theilr vivid
reality and their inwardness. Their main theme is the union
of the soul with Gods Yet he does not lose himself in mere
aedmonitions, warnings and consolations. The sermons are
prectical in thelr application throughout. They have what
Kunze has called "kasuelle Faerbung."‘ At 2 time during which
most sermons were elther pious fables or mere moral tales, it
is easy to understand Tauler's popular appeal.

His method is that of the church fathers. He'explains‘
the text allegorically or mysticelly. This explanation is
then accompanied by practical application.7

Tauler's sermons are distinguished by the frequent
occurence of dialogue. Vhenever Tauler i1llustrates wilth a

story, he lets the characters speak for themselves. This

5+ Speckle, T. Iﬁ fol. 200, quoted in Schmidt, op. eit., pP.3%.

6+ Kunze, Paul, "Einiges ueber Taulers Predigt", in
Mancherlel Gaben usw,, Vol. 38, p. 95.

‘7. Schmidt, ODe clt ’ Pe 80.
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helps him achieve a dramatic reality which 1s rare. We would,
of course, hesitate to endorse such a homlletic device, yet
in the handa of Tauler it is very effective.

Picturesque expressions and papables are found frequently
in all of hisg sermons.g He gives many examples to make abstract
ideas concrete. He tells numerous storlies that serve as
illustretions. His parables are taken from the daily life of
his times and deal with such subjects as hunting, the planting
of vineyards, river travel, farming, etc. The purpcse of
these psrables and picture language is to clarify to his hearers
the dogmatic and mystic terminology of Christian teaching. ,

In one sermon, for example, Tauler describes deer hunting in
all its detalils and then makes an epnlication to Christian
life.q In another sermon he compares the Christian with the
farmer, He tells his hearers that "the Christien should do
28 the farmer, who surveys his fields in March. With the
coming of spring he prunes hls trees, digs and weeds, and plows
his fields with tireless energy. Even so men should plow
their own inner field, turn over the ground of their works
and prune their trees, that is, thelr carnal mind and base
vassions, and dig out all weeds."' In another sermon he draws
the Christian's attentions to the wisdom of the serpent. He
says, "You should know wherein the wisdom of the serpent

consists. When the serpent notices that it 1s beginning to

8. Vogt-Terhorst, Der bildliche Ausdruck in den Predigten
J. Taulers, Breslau 1920,

9. J.T.’ed.N., pp. 49_58.
10. JoTo,eduNo’ Pe 71le
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—

age, shrink and stink, 1t looks for two stones that lie next
to each other. The serpent wlll then force and squeeze itself
between these two stones to shed the 0ld skin under which a
new skin has already grown. BMan must do the seme with his
old skin, that 1s, with everything which he has by nature, no
matter how great or good it might be. Certainly everything
in men 1s aging and full of failing. Man must force himself
between the two stones to lose all this., Which are these two
stones? The one 1s the eternal God, who Himself is truth.
The other 1s the loving humanity of Christ, which is the real
way."' Such parables bear some similerity to those of Christ,
especially ilnasmueh as the majority of them are also taken
from the reelm of nature.

Many of Tauler's sermons have a definite symboliec or
allegorical cherscter., He rarely explains the Biblical stories
from their historical viewpoint. There is sctually little that
we might call textual expositicn in Tauler's sermons. The
Bible narrative in itself does not concern Tauler much. He
is far more interested in the symbolical or allegorical meanings
that he finds in the characters, circumstences and events of
the sccountse A brief excerpt from Tauler's sermon on the
Bethesda pool will illustrate: "This pool is the loving person
of our Lord Jesus Christ. The water in this pool that was
later stirred is the highly pralsed blood of the loving Son
of God, who is both God and men and has washed us in His

precious blocd, and will wash out of love all those that come

1l. JoTo,ed.No. Pe T3e
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to Him. The siek patlents, of whom there were a large number
at the pool walting for the stirring of the water, are tc
be understood as all men, who were stlll in 211 their 1life-
time subject to the bondage of the old Covenent...The five
halls of the pool are in one sense the five wounds of our
Lord."‘LTauler even has an allegoricsal explanstion for the
acconnt of the flight of the Christ child into Egypt. Herod
represents the world. Archelsus, his son, symbolizes man's
carnel lusts. Egypt 1s the darkness of the world. And
Joseph represents the godly 1ife.'” Many of Teuler's sermons
are allegoricael throughout; in some, on the other hend, he
mekes no use of allegory whatsoever.’q
There hes been some discussion as to Taunler's method of
delivery. Some feel that Teuler read his sermons after
having worked them out ecerefully. Others believe that Tzuler
used no manuscript and always preached extemporaneously.
(Extemporaneous does not mezn "without preparation"). Tauler's
great popular appeal as a preacher, as well as the lively
and realistic style of his sermons,lead us to believe that
Tauler was given to extemporaneous delivery. Kunze comes to

the same conclusiocne. '”

1E. JoTo,edoH.’ PDe 4-41,

135. JoTo,Gd.N.’ PPe 22-27,

14, Schmidt, ODe Bit:, Pe 93,

15. Kunze, op. cit.,, pe 94. Kunze bases his views on the
conclusions reached by lebe, éur Geschichte der Predigit, and
Langdorff, Preface to "Tauler" in Predigt der Kirche, 16.
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To be a populsr preacher Teuler, of course, had to
preach in German. This has never been doubted."And in this
way Teuler mede a real contribution to the development of
the German lenguage end literature. Engel has awarded him
a noble title indeed when he calls him "the most isportant
forerunner of Luther as a writer of German prose" and "Meister
der Tiofdenkerproea."I7"Along with Eckhart asné Seuse {Suso)
wve may number Tauler anong those creative genluses, who
through Luther, gave us our nighest spirltuel good-=-our German
language of today.“'QSchmidt denies Tauler's influence on
the development of German prose, although he concedes that
Teuler, slong with the other mystles, helped to create a more
German terminology for philosophy.'QOf course, Tauler made
that contribution. But we are also willing (just as Naumann
and Engel) to accord Tauler full credit for his contributions
toward the development of the German language.

We have then in Tauler not only a great, although unique,

preacher, but a father of the German language as well.

16, Schmidt, ops cit., p. 78e

17. Engel, ﬁduard, Geschichte der deutschen Literatur,
Bd. I, De 132.

18. JoT-,edoNo’ Pe 20,

19. Schmidt, ope. cit., ppe. 79-80,
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IV. ™he Theology of Tauler

Tauler did not introduce & new theology nor did he even
initiate any new trends in theology. As a true "Friend of
God" he was concerned in reducing theology to a practical
and understandable form and then apnrlying it to the ne~ds of
his hearers. He did not originate anything strikingly new,
but he differed from other preachers of his day in that he
ignored the "Aristotelian" formulas and definitions current
in pre-~Reformation theology and attempted to drive home instead
the simple Christian truths which had long been obscured by
much medieval speculation,

Tauler, of course, never systematizéd his theology. Yet
a study of his theology (as we find it in his sermons) is
essential to a study of Teuler.’ Claimed and acclaimed by
Protestants and Catholics alike, we are led to wonder what
the source of this attraction is. Called by many a "precursor
of the Reformation" we wonder what it was that brought him
this title. An examination of his theology is, therefore, a
necessary prerecuisite to an understanding of his influence
on the great Reformer.

As long as the Buch von der Nachfolge des armen Lebens

Christi (Bvga) was considered genuine, students found in this
book a compend of his teachings. But we have shown that this
book is no longer believed a genuilne work of Taulers and

therefore does not come under consideration when studying his

1. A most thorough discussion of Tauler's theology is to
be found in Preger, op. cit,, Vol. III, pp. 144-241,
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theologys In studying his theology we must depend entirely
on his sermons. A study, however, of Tauler's personality,
hils training and his time, will help to deepen our under-
standing and appreciation of the religious beliefs of this
"Friend of God." *
Tauler is always remembered as a mystic, a member of

the company of those who opvnosed the worldliness that was so
very evident 1in the church of that day. A desire for reform
in the church called forth this movement. Deep religious
feeling, coupled wlth asceticism, was evidenced in the desire
of the mystic to achieve & union with God. Tauler felt
dravn to such a movement. (It must be iunderstood that by
"movement" we do not mean an organized group effort.) "Tauler's
own deep feelings and sensibllitles leaned toward contemplation
rather than toward dialecticism. It was this that first
attracted him to mysticlsm."s Scholasticism had reached its

‘ neighth shortly before Tauler's time. "The great teachers of
the Church, Bonaventura and Thomas Aquinas, had still sought
to unite the mystical element with their philosophie speculatilon
over the dogma of the church. But now scholasticism and
mysticism were moving ever further apart,..Scholasticism had
lost itself in argumentation and debates that were conducted
with great passion in the schools ever since the beginning

of the fourteenth century. But amidst these countless

2. For a complete description and analysis of the period
in which Tauler lived, see Secsholtz, Friends of God, Chapter I.
3. Schmidt, op. cit., p. 91; compare J.T., ed.N., p. 8.




