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EENCTHEISTIC ABERRATIONS IN ANCIENT ISRAEL

(Ooutlins)

Controlling murvcoe: The purpose of this peper 1s to show
E?at&tha dominant patterns of religious thought of the
grens majority of the anclent Hebrows were consletently he-
nothaiestie,

I,

IXX.

mny
da b
A
e

B.

|-
i

@ anclont Israelites inclined toward henothelem,

UYonothelesm is the woreshlp of one god, while others

are taken for granted. It involves the necessity

of werzhiping the god of the land where one 1s,

ienothelsm 1s characteristic of Semitiec thinking.

l. It le stronzest smong nomadlc Semites.

2. The nature of the Canaanite Baala as gods of
goll-fertillty made for henothelsm,

The anclents belleved Jsehovah God of Canaan only.

1. Thle iz trus sven cf His Jewish worshipers.

2. Tt 1s also true of foreigners.

3. Txcept for 2 few insplred men, the Jews thought
that other gods ruled elsewhere.

1+ They bellsved Jehovah cculd exert 1lnfluencs in
foreign lands through messengers. Such a meg-
senger may have lived in the Ark.

Jehovah wag congldered the God cf southsrn Can2an,

h
sie

B.
C.

D.

Ho wags worshlped here before Abrahem by tha ances-
tore of lfelchizedek, Ablmelech, and perhaps Job.
This 1le why God brought the Jews to Canaan.
Israel, ferther removed from south Canaan, suf-
fered more from idolatry than Judah.

Ton-Hebrew tribses in thls area were Jehovists.

1. The Kenites, Jethro's people, worshiped Him,

2. The Edomites 2leo worshiped :Him,

The few Jehovah-worshipers from the outside were
all dirsectly inspilred.

The early Hebrews showed henothelstlic tendencles.
A. In Egypt they worshiped the Egyptlian gods, al-

B,

though some perhaps revsred Jehovah as a house-

god.

In the desert they did not con think of Jehovah as
universal God.

1. They always feared they might lose Him,

2. At Sinal they worshiped the golden calf,

3. After Sinal they were falthful out of fear.
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a. God kopt thenr in the desgeort to rid them of
henothelanm.

we Loaving esouth Canaan, the revolied agaln.

c. In Midilan thoy worshiped Basl-Peor.

IV. Cod took measures to keep the Jews from henotheism,
4o loses taught the universslily of Jehoveh.
B. Many laws were directed against henotheism.
l. Idclatry was direcctly prohlbited.
2, Alllance and marrizge with Canasnites were for-
bldden to preovent Jews {rom being migled.
3. Theology was kept in the hands of a few.
‘%. The cerecnonial law had the same purpose,
8. It was to keep Israel mindful of Jehovah.
., b. Bazlistic practices were forbidden.
C. The Jows later ignored thege lews,
D. Joshua alsc teaught agsinet ldolatry.

‘:;
&

Canaanlie religion was Baallstic, not polytheistic.

A. It was doveloping out of the animietic stage.
L. Relationsunlps between gods were stlll unsiadle.
2. Basle of physical objects wera worshiped. These

wara2 originally spierlis Inhabiting the objecta.

L. Banllom was the rsligion of the earliest Semites.
l. It wap brought Lo Cenzsn by the Amorites.
2. The Cancaniten 2dopted Baalism when they came.
J. Zarly Baasls were local fertility delties.

C. Buals vware worshiped on "high places" and under
aevargrean Ltreas, both the abodes of Baale.

1. Plllarg and polss marked male and femals ele-

menta in the high placsa. ’

2. Baallsm encouraged gsexual licenso.
J. 1t also featurod infant sacriflice.

D. The national god of Canaan was Melek, the great
Beal, also ldentified with Chemosh in Moab.

E. Apghtoreth was chief goddess of Canaan - originally
she was the feminine counterpart of the Baals.

F, H:i%?boring gods were Rimmon of Syrla and Dagon in
Thilistila.

Vi. In Cansan the Yebraws turned to the worship of Baals,
fi. Fear of Joshua prevented defectlion during hls

lifetims.
1. The Jews couldn't comprehend Mosos' teachings.
2, Thoir confidence in Jehovah was very weak.
B. After Joshue'c death the Jewa fell away.
1. Many Canaanites remained to mislead them.
2. They were not cure who was god of the land.
3. They accepted Bealism along with agriculturs.
C. They turned *- Jehovah whenever they were at war -
they may have thought Him God of war,
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IX.

D. Under the kings Jenovism was establlshed.
. Solomon reintroduced idolatry, dooming both Judah
and Israel,

Worshlp of Jehovah in Canaan was locallzed in two
foctlong of the country.
A. The tradltionel area was stretched a blt by Jacob,
who lived slightly to the north. 4
B. Dwellers in this sectlon in the conguest seem to
have boon Jahovah-wovrsnipers.
1. Rehab cortainly was one.
2. Two btribas were not driven cut - wa think they
woreghipad Jehovah, aleo.
2. Igraol could not oxpol tho Jabusites.
b. God permitted the Glbeonlites to save them-
solves by craft. ‘
C. Most Jehovah-worshipers come from the section
around Glbeon, Jerugalem, and south,
l. Mot of the Judges come from this area.
2. Many of Gthe prophets do, also.
J. The holy citles were also located here.
D. llead was another dlstrict faithful to Johovsh.
1. The former inhabltants had all been destroyed.
2. Thelr nomadic life keopt bthem falthful.

The kingdom of Israsl's record is one of apostasy.

A. God'z purpose in the gplit was to start anew.

2. Jercho=m set up bull=celves as the gods of Israel.
1. Some think these represented Jchovah.
2. "a bellieve they represented Beal (Melek).
S« #11 the kings continued thls idolatry.

C. After incensant warning God destroyed Israal.

In Judah Jahoviem ané Basllsm weras syncretlized.
A. Johovlsm and heathenlsm were frequently fused.
l. Pecple were uncerénin who was chief god.
2. lMen like to worship a god under a visible form.
3. This tendency existed Trom carliest tines.
a. Rachel was the first syncretlst we know of.
bh. Nven David was one In his esrly years,
B. In Judah syncretism came through the use of the
Banliat high pleces Tor Jehovah's worshlp.
l. These high pleces remained for centuriles.
2. Thia opoenod the door 4o the woret ldolatry.
C. Hezeokliah instituted a thorough-going reform.
1. o deatroyed all idolalry and Basllsm,
2, This reform is reflected in Isailah's writings.
3. Menassch undid his fathor's reform completely.
D. God had Judah taken captive to purge her.
Syneratism 41d not dils with Jerusaliem's destruc-

tion.

Tie
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L. The Jews in Tgypt wore stlll synoretlstle.
. Palestinian Mohammedanism is also syncretistic.
J« The sama 1 true of Catholic saint-worship.

n -

X. Aftor the Sxile the Jows no longer are henotheistie.

A,

B.

Such vas God's purpose in exliling them.

1. Tha roturnsd ramnant was a vory selacht groun.

2. The contlnuance of »rophecy in Babylon probably
showed tham Jehovah'a universallty.

Thoge who returned posseesed a strong falth.

1. Thay {inally cane to reallze .Jehovah'as poal-
tion.

2. Thelr nav concaptilon is found in the Apocrypha.

3. Thuz the problem of the 0ld Testament was
golved, and Curlest could apssar.




HENOTHEISTIC ABERRATIONS IN ANCIENT ISRAEL

I. The Meaning of Henothelsm

The term "henotheism" was first used by the late Profes-
sor Max Miller, the noted Sanskrit scholar, In a seriles of
lectures on the development of Indian religions delivered
in the year 1878 Professor Miiller defined henothelsm as the
religious attitude of an individual who devotes.himself to
the worship of one supreme being as the guardian of his
(the individual's) fate.l The word was born, however, at a
time when thc "hig-er critics" of the 0ld Testament were
beginning to gain the ascendancy over the more conservative
scholars vho inclined toward the traditional views of the
Old Testament and its theology; and we find that the infant
Was qulckly appropriated by the new school and applied to
the entire religious system of the Hebrews. Jehovism was
represented as a religion which granted the existence of
other gods in other lands and for other nations, but which

1. F, Max Mlller, Lectures on the Ori.& and Growth of Re-
ligion, New York: Charles Scribner's Sons, 1899, p. 275.




insisted on sole recognition within its own domain of Pa-
lestine. About the turn of the century the word was very
frequently met with in writings on the subject of Jewish
bellefs, but in late years it has largely fallen into dis-
use. Ferhaps the chief reason for this fact is the convie-
tion of tne majorlty of coritics that the religion of Jeho-
veh was actually polytheistic rather than henotheistic -
the viewpoint of Hebrews such as Moses, who clearly insis-
ted on "Jehovah alone", is today described as monolatrous
or particularistic.

In our present discussion we shall use the term "heno-
theism" in ite generally accepted sense as referring to a
belief in the supremacy of one god in a particular locali-
ty, vhile the exlstence of other gods in other places is
taken for granted, It is, of course, not true that Jehovism
a8 a religious system recognized such tenets. Scripture af-
fords ample evidence to the effect that the great, inspired
religlous teachers of the Hebrews, such as Moses, Samuel,
David, the prophets, and others, had a clear knowledge of
the sole position of Jehovah as God of the universe. That
this knowledge was, however, not always shared by the mas-
ses of Israelites is equally well attested in the Bible. It
was this deficiency in the religious convictions of the
Jews as a whole which was responsible for the constant and
Wholesale idolatry which we f£ind recorded in the pages of

the 014 Testament.




It is only natural that the common religious psychology
of the Hebrews should be in conformity with that of the
heathen peoples among whom they lived and from whom they
were descended. That the thinking of the latter was tho-
roughly henotheistic can easily be demonstrated - indead,
this may be coneidered the distinguishing feature of Semi-
tic religions.t We find that the Babylonians of ancient
timee had a particular god for each city - their henotheism
seems later to have led to polytheism as certain cities be-
gan to dominate others politically and their gods were de-
clared to be more powerful than those of the subjugated
towns,?

Nomadle Semites such as the Arabs and the Hebrews prior
to the conquest of Canaan were particularly conscious of
vhat was popularly regarded as their religious duty over
agalinst the deitles of the land where they dwelt. It is
8t1ll custom among Arab nomads, when they pitch their camp
in a new slte, to sacrifice first to the gods that dwell in
that particular spot.’ An inscription uncovered at Teima in
Wwestorn Arabia reveals the quandary of a nomad stranger by
the name of Salmsézab, who, in making & sacrifice to his
own tribal god, assures the gods of Telma that he recogni-

1. %i B. Davidson, The Theology of the Old Testament, p.

2. Oarl Clemen et alil, Relizions of the World, A. K. Dal-
las, tr., London: George G. Harrap & Co., 1931, pP. 43.
3. Henry Thatcher Fowler, The Origin and Growth of the He-

brew Religion, p. 10.




Zes- thelr supremacy in their own territory and begs them to
congider his sacrifice as being offered to them.® This 1dea
of a god being bound to a rarticular area and of the neces-
8ity of worshiping that god in that area was especially
Btrong in Canaan, where local deities (Baals) were origi-
nally worshiped as spirits of the fertility of the soil.2
That Momes was well aware of the grave dangers which faced
the Hebrews in Canaan as a result of their innate henothe-
1stic inclinations 1s indicated in Deuteronomy 12:30: “Take
heed....that thou inquire not after their gods, saying,
'How did these nations serve thelr gode? Evea so will I do
likewige!'®

We are not surprised, therefore, to find that the reli-
glon of the average worshiper of Jehovah was dominated by
the i1dea that his God was God of Palestine alone and that
He was a national delty, interested only in the Jews.> I1-
1uatrat1§e of this attitude are the words of Saul's sol-
diers to young David as they drive him out of the country:
"Go, serve other gods!®™ (I Samuel 26:19) - they had no con-
ception of the possibility of worshiping Jehovah in any
other land save Palestine. Significant also is the question
of the Jews exlled to Babylon; when bidden to Fins " from

1. James Robertson, The Early Religion of Israel, p. 197.

2, W, 0. E. Oesterley & Tﬁeaﬁoro H. Robinson, Hebrew Reli-
§1on= Its Origin and Develgg%ant, D. 174.

3. ¥ am rFrederic Bad®, The 0ld Testament in the Light of

Ioday, p. 56.




T - s

the sonz of Zion", they replied, "How shall we sing Jeho-
vah's song in a strange land?" (Psalm 137:4). In Leviticus
25:38 bringing the Hebrews to the land of Canaan and beco-
ming thelr God are represented as synonymous: "I am Jeho-
vah, your God, which brought you forth out of the land of
Egypt to give you the land of Canasn and to be your God."
(God here accomodates Himself to His hearers' modes of
thought.) The well-known answer of Ruth to Naoml's plea
that she go back to her own family: "Thy people shall be my
people and thy God my God!™ (Ruth 1:16), also serves to il-
lustrate the prevalent 1dea that each people has its own
god, people and god being inseparable.l Interesting in this

connection 1s the fear expressed by the men of Gilead in

1. It may be noted here that the advice of Naomi to her
daughter-in-law: "Thy sister-in-law is gone back unto
her people and unto her gods - return thou after thy si-
ster-in-law!® (Ruth l:lS? is usually quoted as the locus
classicus on henotheism in the 0ld Testament.' We are of
the opinion, however, that it cannot fairly be used in
thls connection, Naomi's prayer in verse 8 that Jehovah
might bless the gzirls on their return to Moab indicates
that she heraself realized that His power was not limited
merely to Palestine. It is also interesting to note that
in Ruth 1:20-21 Naomi refers to God as "the Almighty".
This phrese assumes significance in view of the fact
that a god in ancient times was not conceived of as om-
nipresent or omnipotent except by those who were direct-
ly inspired of the true God, The words "God Almighty"
are used elsevhere in the 0ld Testament only by Isaac,
Jacob, Moses, Balaam, David, the prophets, and in the
book of Job'- it 1s always used by men of whom we know
that they were inspired. The suggestion may not be out
of place, therefore, that Naoml may have been similarly
inspired. Indeed, we feel that there is reason to sug-
gest that she may have wriiten the book of Ruth - the
last few verses could easily have been added by a later

chronicler.



Joshua 22:24-25 that tho day might come whon the Jews in
Canzan would even go too far in their henotheism and deny
that Jenovah ruled on the emst bank of the Jordan River.
The bellef that Jehovah could rule only over His own
territory 1s exemplified in Naeman's request for some of
Pelestine's soil on which to bulld en altar to Jehovah on
hie return to his netive Syria (IT Kinge 5:17). It lies at
the bottom of the Syrian theory that they vere defeated by
the Ieraelitec because they had attempted to meke wer on
them in the Felestinian hill=-country, but that they could
conquer them 1f they could fight in the plaine of Coele-Sy-
rle, where Jehoveh was no longer ruler (I Kings 20:23).1 e
know from I Semuel 4:7-8; 5:7 that the Fhiliptines reslized
and believed in the power of Jehovah, but there is no
thought. of changing the worship of their god, Dagon, for
that of Jehoveh - they would never have dreamed of worshi-
Plng the God of another land. They referred to Him only as
the "Cod of Isrsel™ (I Zamuel 5:8). The Persian king, Dari-
Us, in his decree regerding the rebuilding of the Temple in
Jorusalem refers tc Jehoveh as "the God who has caused His

name to dwell there", i. e., in Jerusalem (Ezra 6:12), =8

1. The word "hille" in thils connection evidently refers to
the hill-gountry, 1. e., mountainous Canaan, as a whole,
as in Joshua 10:40. To describe Jehovah as God merely of
the tops of the hills would have been just as incongru-
ous to the ancient mind as it would be to the modern.
The spot chosen by the Syrians in wkieh to fight Israsl
was at Aphek, a place across the Jordan andi a little to
the north, just within the boundaries of Syria.



"the God or Terael, whose hebitation 1s in Jerusalem" (Ezra

T:15), and as the "God of Jerusalem" (Ezra 7:19).

The avorage Hebrew, while he himself worshiped Jehovah,
Wwes qulte resdy to admit that other gods ruled in other
Placea. Thus we £ind the judge Jephthah trying to convince
the king of the Ammonites that Israel had a right to the
lands which formerly hed belonged to the Amorites: "wWilt
not thou possess that which Chemosh, thy god, giveth thee
to possesa? So whomsoever Jehovah, our God, shall drive out
before us, them will we possess!" (Judges 11:24). Jephthah
here sote Chemosh on the same plane with Jehovah, the lat-
ter being consldered only as the stronger of the two. The
popular proverb quoted in Numbers 21:29 refers to the Moa-
bites as the "people of Chemosh" - puch a phrase assumes
tho genuineness of the divino character of Chemosh. An in-
teresting story in thie connection is thet reported in II
Klnge 16:10-13 of King Ahaz, who, having gone to Damascus
%o pay nomage to his overlord, the king of Assyria, and ha-
ving seen there the altar of the Syrian ged Rimmon, procee-
ded to erect an altar to that god in Jerusalem and to wor-
8hip at it in the belief that, since the Syrian hordes had
defeated hie armies, their god must evidently bs supreme in
his land also. :

In a religious community dominated by henotheism a god
was allowed the possibility of changlng oﬁ enlarging ais

domain by the conquest on the part of his proteges of other
PRITZLAFF MEMORIAL LIDARY 3
COMNCOXDIA SniINARY
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bPeoples with other gods. The accepted theory was that the
god of the defeated land or city must have been subjugated
by the more powerful god of the conquerors. An example of
this process 1es to be found in the imposition of the wor-
Ship of the Babylonian god Tammuz on the Jews described in
hzeklel 8:14. Tho braggadoccio of Sennacherib in his war-
ning to Hezeklah not to trust in Jehovah for help ia to be
8xplained by the fact that he considered Jenovah as a daity
inferior in strength to his own god and easily to be con-
quered (1I Kings 18:29-35; II Chronliecles 32:10-17; Isaish
36:114-20). The convietion that their gods had conquered Je-
hovah was the basls for the action taken by the colonists
of Shelmaneser in Samaria in bringing their idole with them
to their new home and in refusing to give heed to the wor-
ship of Jehovah, the traditional Ruler of the land (II
Kinge 17:26). It ic interesting to note the reaction of
thls group to the punishment which God visited on them -
they petitioned the king immediately that he might send
them one of tha captive priests of Jehovah to teach them
the proper worship of the "God of the land".

While Jehovah'a private domain was generally considered
to be restricted to the land of Palestine, 1t was neverthe-
loss a metter of common ballef that He was abls to wield
some Influence and help His partisans in forelgn lands
through His messengers. Thus we find Abraham gending hin‘

servant, Rllezer, to far-off Haran with the reassurance:




"Fehovah....w1ll send Hls messenger with th;e and prosper
thy way." (Genesis 24:40). In writing to the king of Edom
to ask pacsage through hls 1and Moses informe him that Je-
hovah "gzent o messanger" to bring the Jews out of the land
of Ezypt (Wumbera 20:16) - this phraseoclogy 1= not to be
found clesewhere in Seripture. It wa.8, however, language
that the @domite king, who identified Jehovah with his own
land, could understend - it would have besn incomprehensi-
ble to him that Johovan Himself should have risked going
down to Sgypt. The result was that even the pecple of the
forsign netions around Palestine were aware of and feared
the might of Jehovan - we find frequent indications of this
in Scrlptura.l

The racognized ability of Jehovah to help His followers
through messenzers or "anzels" even in areas which wers not
conaldered tc be direetly under His control may have been
an lmportant factor in encouraging many of the Jews to
crose the Jordan with Joshua and attempt the conquest of
the land of Cenasn. Their previous hesitancy to enter the
land end give battle to ite inhsbitante ssems to indicate
thet there must heve been a large faction of them who were
not persuaded that Jehovah, the God who had been with them

1. Genesis 41:38-30; Exodus T:5; 9:20; 10:7; 12:31-33; 1l4:
25 = the Egyptians; Joshua 2:9,11; 5:1 - the Amorites; I
Samuel 4:8 - the Philistines; II Kings 8:8 - the Syri-
ans; II Chronicles 14:14 - the Ethiopians; II Chronicles
17:10; 20:29 - all of the surrounding countries. .



throughout their desert wanderings, could also oross the
river with them into Falestine. The prominence given the
Ark of the Covenant in all of their battles, however, leads
us to suspect that thelr confidence was in a large measure
due to the presence of that object among them. They seem to
have considered it as the dwelling-place of some powerful
messenger of Jehovah, through whom He could still help
them. I samuel 4:3 reports the theory of the Jews on being
defeated in battle by the Philistines that thelr fallure to
¢onquer was due to the absence of the Ark in their midst -
hence they immediately send for it and dismay thelr enemles
wlth the news of its arrival.

Many writera on the subject of Hebrew religion are of
the opinion that the Ark wes believed to be the dwelling-
Place of Jehovah Himself. This, however, while it is possi-
ble, does not seem to be the likely explanation. Throughout
the forty yeare in the desert the Jews had also had the Ark
with them, but the dwelling-place of Jehovah during that
time had been in the heavens, in a cloud during the daytime
and in a pillar of fire by night. It does not seem probable
that the people, after leaving the desert, would assume
that Jehovah had now taken up His abode in the familiar Ark
of the Covenant. It is rather to be expected that they
would connect in their minds the presence and power of the
Ark with Moses' promise in Exodus 23:23: "My (Jehovah's)
messenger shall go before thee and bring thee in unto the
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: orites and the Hittites, etc." Similar statements are to
e

found in Exodus 23:20; 32:34; 33:2,
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II. The Land of Jehovah

Havihg established the fact that the massea of the Jews
held to the common belief that their God, Jehovah, was God
only of a particular territory, we are next confronted with
the problem of identifying and locating that territory
where Jehoveh was supreme. To answer merely "the land of
Canaan" or “Pale-atine“ is an over-simplification. The whole
history of the Jewish nation as recorded in the 0ld Testa-
ment may be described as the unending struggle of the reli-
glous leaders from the time of Moses down to the last days
of Jeremiah to convince the Jews that Jehovah was the true
God even of Palestine. The uncertainty which remained in
thelr minde on this score is well evidenced in the count-
less idolatries into which they allowed themselves to sink.

In attempting to fix the traditional domain of Jehovah
We must first recognize the basic fact that the worship of
the true God was not carried on in pre-Abrahamic times by
the descendants of Shem. The statement of Joshua that the
ancestors of Abraham down to his father, Terah, were not
worshipers of Jehovah (Joshua 24:2) is borne out by the
fact that we can find no trace of the term Jehovah in any

of the early Semitic languages (except in so far as the
Word was later borrowed from the Jews by the surrounding

T .
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peoples).l Abrsham himself wes made 2 believer by direct
roevelation (Isaish 51:2). We szre, therefore, forced to ask
ourselves whether or not Jehovah was worshiped at all du-
ring the centuries between the confusion of Babel and the
calling of Abresham and, if He was, by whom,

e believe the answer is to be found in three men - they
are Melchlzedek, king of Salem, Abimelech, king of Gerar,
and - an uncertain third - long-suffering Job. The first
two men are of importance because the Bible names them as
non-Jewish worshipers of Jehovah before the captivity of
the Hebrews in Zgypt. If, as many students of the Bible be-
lieve, the atory of Job antedates the conquest of Canaan,
then he must be considered in the same category. Melchize-
dek, the man whom Abraham met while homeward-bound after
his defeat of the five invading kinzgs sand to whom he gave a
tithe of the spoils of battle, is designated in Genesis 14:
18 as "the priest of the most high God". The faith of Abi-
melech 1s indicated in Genesis 20:4, where he addresses Je-
hoveh as "Lord". Abraham, we read, was surprised to find
that he was a worshiper of the true God (Genesis 20:11). We
are told of Job that he was "perfect and upright" and that
he "feared God" (Job 1l:1). Since the Biblical account rules
out the posaibility of their having been converted only by
and in the time of Abraham, we realize that we have in

1. Davj.dson, 22. 011’:-. p- 55.
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these men a clew to the ldentity of the earlliest worshipers
of Jehovah,

Salem, Gerar, and Uz, the home of Job, are all loecated
in the =outh of the land of Canaan. Salem 18 commonly iden-
tifled with the later Jerusalem - indeed, the meaning of
the mane Jeruselem is "city of Salem". This ldentification
1e supported by the statement of Josephug, the noted Jewish
hlstorian, who says that Salem 1s an older name for Jerusa-
lem.l The couplet of Asaph 1n Psalm 76:2 sugsests the 1den-
tity of salem with Mount Zion, which was located in Jerusa-
lem: "In Salem also ig His (God's) tabernacle, and Hia
dwelllng place is 1n Zlon." Gerar was a Fhillistine city
about sixty miles to the southwest of Jerusalem, and Uz, as
we learn from Lamentations 4:21, was to be identified with
the later ndom, lying scuth of the Dead Sea sbout sixty to
one hundred miles from both Jerusalem and Gerar., If we draw
lines between thesze three points on the map, wa obtaln a
more or less equilateral triangle of some 3000 square miles
in erea within which we can be reasonably certaln that the
worship of Jehovah in pre-Abrahemic times was localized.
The desert and memi-desert regions to the south of the tri-
angle were also inecludad in His domain; thie is indicated
by the fact that the Kenite tribe, which inhablted that
section, st1ll worshiped Jehovah at the time of the Exodus

1. William Whiston, The Works of Flavius Josephus, Phila-
delphia: The John C. Winston Ccompany, N. Q., P. 44.
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(Exodus 18:11).

This territory in the far south of the land of Canaan,
then, was the province which a henotheistically-minded so-
clety assigned to Jehovah in the most ancient times. Ar-
chaeological proof for this thesls has recently been
brought to light in the discovery that the inseriptions
found at Ras Shamra in Syria in the last decade mention
"Yav" or “vyo* as the God of Elathl - this 1s the city of
Ezlon-Geber, located at the head of the Aelanitie Gulf, a
little to the south of Edom.

The realization of this fact immedlately begins to make
clear much that is otherwlse obscure in the history of
God's chosen people. It is probable that we have here the
determining factor in the choosing of Canaan as the “pro-
miged land" where the worship of Jehovah was to be espe-
clally fostered and His great promise to all mankind was to
be fulfilied. For such a man as Abraham it was, of course,
not necessary that he live in the land which was traditio-
nally Jehovah's in order to keep his faith, but it was most
hnecessary in the case of Abraham's descendants. God rea-
lized that, if the Hebrews were permitted to live in Ur or
in Egypt or in Haran or in any other land which had not
from time immemorial been thought of as the possession of
Jehovah, their strong henothelstic inclinations would pre-

1. Oesterley * Robinson, eit., ». 153.
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vent them from worshiping any other than the traditional
gods of the land. 3

This 18 precisely what happened after the entry of the
Hebrews into Canaan. Their great number made 1t necessary
that a larger section of Canaan to the north be appropria-
ted in addition to the extreme southern part Wheré Jehovah
ruled. The purpose of God's command that all of the Canaa-
nite inhabitants of the land be driven out by the Jews was
that the latter might remain ignorant of the former gods of
the land and that their henotheistic tendencies might thus
have nothing on which to feed. It was the failure to carry
out thls order of Jehovah which became the scurce of all of
the later woes of the Jewish people.

This would explain, too, why in later history northern
Ierael always suffered more from idolatry than southern Ju-
dah - it was farther removed from the traditional home of
Jehovah, It seems falr to assume that King Jeroboam, while
he set up his idols primarily for political reasons, was
Probably also afraid that Jehovah's power in north Canaan
would not be sufficient to keep his throne secure. As for
God's anger at his sin, ne seems to have been of the opini- ‘
on that Jehovah could not harm him where he was. Thus in I
Kinga 13:4 he did not hesitate to order the seizure of Je- |
hovah's prophet when the latter displeased him. The bellef
that God had His home in the far south around Edom is shown

in the case of the woman judge, Deborah, who plctured Jeho-
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Veh £s coming up from Edom to help His people (Judges 5:4).
It 45 also the recaon why, when King Jehoram of Isorael went
to Edom, he confessed Jehovah as having authority there,
elthough he would not worsnip Him in his own country (II
Kings 3:10,13).
If Jehovah was originally thought to be God of the Jeru-
Balem-Cerar-mdom triangle and the desert area to the south,
We would expect to find that the non-Hebrew tribes dwelling
in that country in later times were 2lsc worshipers of the
true tod., Nor ere we disappointed in this expectation. The
people known as the Kenites, a Midianite tribs, one of
whose daughters Moges married, appear at the time of the
Exodus as worshipere of Jehovah. Jethro, the father-in-law
of Moses, who in Exodus 2:16 is mentioned as & priest of
his people, made one of the finest confessions of Jehovah
to be found in the early writings of Scripture (Exodus 18:
9-11). No doubt this is why the Kenites showed kindness to
the Jewe when they escaped from Egypt (I Samuel 15:6) and
Wwhy they are spared in Balaam's prophecy of the destruction
of the surrounding peoples (Numbers 24:21-22).%
Another nation which inhabited this section after the i
time of Abraham was the Edomites, who were descended from 1
Esau, the twin brother of Jacob. The faith of the Edomites ‘

1. The translation of verse 22 in the Authorized Versicn 1is
2 direct negation of the intended sense of the passage.
The proper rendering 1s "Indeed, shall the Kenite be un-

to destruction?" (G. V. Schick, Ph. D.).
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la indicated 1n 2 mmbor of pessoges of Soripture. It Tirst
comes to the fore in the tone of Moses' letter to the Edo-
nite king requesting passage for his pecple through Rdom's
territory (Numberp 20:14-16), The faet that the Xdomites
worshiped Him is probably the reason why God had the He-
brews pase around Fdom rather than conquer it, &s they did
with other nations that refused them passage. The faet that
the Rdomites were not excluded from the covenant of Jehovah
in Deﬁteronomy 23:3 along with the Moabitec and Ammonites,
although they had treated the children of Israel fully as
badly (Numbers 20:18-21), would also seem Lo indicate that
they must have been Jehovah-worshipers - in the divine in-
Junction of Louteronomy 2, which precedes the mistreatment
of the Hebrews by Moab and Ammon, the protection of Jehovah
is extended to all three nations alike. The deference pald
by the king of Rdom to the prophet iklisha in II Kings 3:12
and the latter‘'s recognition of him also show that he wae a
gservant of the true God.

The same fact is suggested in Amos 2:1, where God's
Wrath against Moab for the desecration of an Edomite royal
tomb is referred to; God would hardly have cared unless the
sanctuary in which the tomb was located was dedicated io
Him, Isaish's well-known desoription‘oi' the Messlah as He
"that cometh from ndom" (63:1) affords another link in the
chain of evidence - it is hardly 1likely that the Hessiah

would have been pictured as coming from Edom if that lsnd




had belonged to & heathen people. The prophet Jeremiah in-
forms ue that tho Zdomites in later times followed Israel's
éxample and forsook the worship of Jehovah, probably under
the influence of the Assyrians. In chapter 49:7 he indi-
cates thelr apostasy as well as their former faith: "Con-
cerning Zdom thus salth Jehovah of hosts: 'Is wisdom no
more in Teman? Te counsel perished from the prudent? Is
thelr wisdom vanished?'™ The prophets Ezekiel (32:29) and
Halachi (1:4) announce God's anger at Edom's defection.
Since the worship of Jehovah in ancient times was so
clogely restricted, it is loglcal to assume that anyone 1li-
ving outside His territory could come to the worship of the
true God only through a direct inspiration. We find that
this 1c indeod true. In addition to Abraham, who bellieved
in God in Ur and in Haran, Jacob and his son, Joseph, vho
kept their faith even though they went to live in Egypt,
and Moses, who became a child of God while st.ill_ a youth in
Pharaoh's court,l we can cite only the case of Balaam as a
Jehovah-worshiper from the outside. His inspiration is in-
. Qleated in Numbers 24:16. Even in the case of Balaam, how-
ever, 1t may be quite possible to connect him with the land
of Jehovah - thus we are inclined to identify him with the

Bela, son of Beor, mentioned in Genesis 36:32 as an early

king of =dom.

l. This is merely an assumption on our part. There is no
Seriptural proof for it.

e e ———
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III. Pre-Canaanite Religlous Tendencies of the Hebrews

As we have pointed out in an earlier discussion, the
great patrlarch of the Jewish race, Abraham, was brought to
the worehip of Jehovah by direct revelation. The members of
his familly who settled in Haran, far to the north, remained
ldolaters (Genesis 31:30), although Abraham had very proba-
bly told them of the true God. That the two patriarcha who
followed him, Isesac and Jacob, enjoyed a similar direct
contact with God i1s indicated in Genesis 26:2 and 31:3, re-
Spactively, Isamc's blessing on Jacob as he is about to
leave for Haran to Tind himself a wife shows that he was
fully aware of Jehovah's position as universal God (Genesis
28:3-4), .

We have in Jacob a rather interesting case of progres-
8lve development. In his early years he evidently believed
with all his neighbors that Jehovah was to be found only in
Hls own restricted domain. Thus vhile he was camping in Be-
thel one night on his trip to Haran, he was surprised when
God spoke to him in a dream and awoke to exclaim, "Surely
Johovah 1s in this place, and I knew it not!" (Genesis 28:
16). The words of his vow in Genesis 28:20-21: "If God will

be with me and will keep me....80 that I come again to my
father's house in peace, then shall Jehovah be my Godl"
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Buggest a glimmer of the truth Anfiltrating itself into his
mind, but he still does not appear to have had a clear idea
of God's universality. During the years in Haran Jacob con-
tinued to feel the guiding presence of God (Genesis 31:3) -
probably thie fact impressed Jehovah's true position on his
mind to = great extent. Yet towards the end of Jacob's so-
Journ in Haran Jehovah still found it expedient to identify
Himgelf a5 the same God waom Jacob had known in Bethel (Ge-
nesle 31:13), In later 1life Jacob had a perfectly clear
conception of Jehovah as the only God (Genesis 43:14), but
éven then God thought it useful to reassure him that He
would continue to be with Jacob even in the land of Egypt
(Genenis 46:4),

A8 long as Jacob and Joseph, who, being inspired, also
knew that Jehovah was still God in Egypt (Genesis 40:8 and
many more), were alive, the children of Israzel doubtless
remained faithful to their God. How much longer they may
have been so is difficult to say. We do know, however, that
they had ceased to worship Jehovah by the time of the Exo-
dus, In Ezeklel 20:7-8 God, speaking of the call which He
extended to the Jews in their Egyptian captivity, tells us:
"I 8a1d unto them, 'Cast ye away every man the abominations
of his eyes, and defile not yourselves with the idols of
Egypt - I am Jehovah, your God!' But they rebelled against

me and would not hearken unto me." This corroborates the

testimony of Joshua, who declares in chapter 24:14 that the

PR ———



Jews in Egypt did not serve Jehovah, but other gods. In
Psalm 106:7 ws rosd the Psalmist's confession: "Our fathers
understood not thy (God's) wonders in Egypt - they remem-
bered not the multitude of thy mercies.” In fact, we must
admit that thers is not even any actual evidence that Moses
himgelf worshiped Jehovah prlor to God's revelation of Him-
Bolf on Horab - it is cortainly true that he had not per-
formed the religlous observances vhich were demanded by Je-
hovah (Exodus 4:25-26).

While their chief worship wes directed toward the gods
of Egypt, we have suggestions in Exodus 4:31 and elsewhere
to the effeet that the Hebrews stlill possessed some know-
ledge of the God whom their fathers had worshiped. In Exo-
dus 1:17,21 we ars told that =t least a few of them still
attributed some power to Him snd feared His wrath. It may
be thet they coneldered Him =g Just another god in theilr
pantheon, although this seems rather unlikely, particularly
in view of the fact that they had no name for Him (Exodus
6:3). The resolution of the problem 1s not easy, but it may
not be too far-fetched to suggest that perhaps they reve-
renced Him ags a family or house-god on the order of the Ro-
man Penates. Ordinarily the house-god was the one type of
god that could be transferred from one place to another,l
and Jehovah, asince He certainly was not indigenous to the

1, Compare the journey of Aeneas firom fallen Troy to Rome
with his Penates.
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801l of Fgypt, would seem to have come into this cstegory.
It should not have been a great step in their confused re-~
ligicue tiinking from the concept of the God of thelr fa-
thors to that of & ged of their family. If God actually was
¢oncelved of azs o house-god or as the spirit of a departed
ancestor, there would have been no difficulty in maintal-
ning Hig worship - rather the ghost of it - in Egypt; where
Such werehip does exiet, it 1s never merged with or dis-
Placed by the worship of the public gods - the two types of
delties are assizned to entirely separate aphares.l

The pleture was changed with the coming of Moses. No one
of the Hebrewe could continue to doubt Jehovah'e power when
Hie emisceries wrought such tremendous and impoesible deeds
ae the ten plagues which were visited upon the stubborn
Egyptians. Ve resd in Exodus 14:31 that as & result of His
wonderful works "the people feared Jehoveh and believed Je-
hovah and His servant, Moses". The confidence of these ear-
ly Hebrews in tneir GCod finds its high-water mark in the
magnificent song which 1s recorded in Exodus 15:1-19, yet
even in this song we can discover the seeds of henotheism
in the question: "Who 1s 1like unto thee, Jehoveh, smong the
gods?” (verse 1ll). The faith of the people is expressed in
the solemn promise of Exodus 24:3: "All the words which Je-
hovah hath saild we will do!"

1. Cesterley % Robinson, op. cit., p. 21.
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It 18 almost sbartling to reallze the tragic rapldity
with which these promises and confessions of faith were
forgotten by 2 henotheistically-minded peopls. We f£ind
that, as soon as thoy had made thelr crosaing of the Red
Sea and had proceeded a short distance inland, the thought
began to trouble them that perhaps Jehovah was no longer
able to be with them. In Exodus 17:7 1s recorded the ques-
tlon whiech Moses was to hear so frequently: "Is Jehovah
among us or not?". Each time the people began to murmur as
they moved south toward Sinai the chief point at issue was
the question of Jehovan's continued presence in each of
thelr successive new locations. The culmination of this
fear of the possibility of moving out of Jehovah's domain
and being loft god-less finally came at Mount Sinal. As
long as Moses had remained smong them and had continued to
perform miracles to convince the doubters, their fears seem
to have been allayed; but when at Sinal Moses went up on
the mountain to speak with God and did not return for over
& month, they finally were persuaded that Jehovah was no
longer prosent. In Exodus 32:1,4 we read of their insistent
demand for a god and of the golden bull-calf which Aaron,
Hoses' brother, cast for them.

It 1s hardly possible to make a positive identification
of the calf-idol of Sinail. In view of the fact that their

fathers for the past four centuries had been 1living in
near-by Egypt, it seems likely that the calf may have been
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& reprosentatlion of sore Egyptisn god. The consideration
thet, so far as we know, they had up to this time not yet
¢ome in contact with any of the peoples of the Sinal penin-
Bula except the Johovah=-worshiping Kenites would lend sup-
port to this theory. (The peninsula was inhabited only by a
few nomadie tribves, anyway.) There are two Egyptian ecandi-
dates that present themselves. Tho more probable of the two
1s Mnevis, the ox-god of the district surrounding the city
of On (Hisropolis) in Goshen. It seems extremely plausible
that the Hebrews, who hed lived in Goshen, should have come
in contact with the worship of this god. Another theory
Which hag been advanced is that the ealf represented the
god Apis - however, the object of veneration of the Apls
oult seems o have been & live bull rather than an 1mase.1
The other possibility is that the Hebrews may have learned
to worship Jehovah under the form of a calf from the Ke-
nites. This explanation seems highly improbable, however,
bacause in that case Momes would hardly have approved of
the sacrifice of Jethro, his Kenite father-in-law, in the
midst of the Isrselite camp (Exodus 18:12)., We would also
éxpect to find Judah contaminated in later times with such
calf-worship, since they came in contact with the Kenites
quite regularly, but there is no indication of such a situ-
ation in the Bible.

1. Robortaon, op. eit., pp. 217f.
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At any rate, the worship of the golden celf wae idola-
trous, and it incurred the wrath of God to such an extent
that He had Mozes and ithe Levites kill some three thousand
Of the offenders. Thic ineident ssems to have had a s:teat
effect on the Hebrews. They eovidently did not dare to doubt
Jehoveh's eupremacy on the Sinai penineuls agsin. They were
sxtremely careful not to elight His worship (Sxodus 33:10),
and they wepeo very agsiduous in following His directions,
8¢ ve read in Numbers 9:23: "They kept the charge of Jeho-
veh at the commendment of Jehoveh by the hand of Moses.®™ In
Pealm 78:34-37 peaph informe us that the Hebrews worshiped
God after Sinai only outwardly and out of fear: "When He
slev them, then tlac;y sought Hlm,.,..and -they remembered that
Gocd was theoir Rock... Jevertheless,...they lied unto Him
With their tongues, for their heart was not right with
Him,"

Thelr feor of offending Jehoveh and of bringing down on
themselves e new visitation of His wrath 1s 1llustrated in
the interecting fact that, while the Jews continued to com-
Plaln after the debacle at Sinai, they no longer murmured
Agalnet Jehovah or guestioned Hism presence, as they had
done co conesistently before. Their murmurings end seditions
afier 3inel are directed solely against Moses, and we find
that the seditionists are frequently rather careful to af-
Tirm their faith in Jehovah (Numbers 12:2; 14:3; 16:41; 20:
3). It 18 not to ba thought, however, that the children of



Igrnel had come at last to a true knowledge of their God.
Their ingrained uhonotheism reasserted itgelf when they ar-
rivad at the southern borders of Cansan and all with tae
Oxceptlion of Joshua and Caleb were afraid to enter the new
land for fear that JdJehovah, thelir Irotector, might not go
in with them. The daclslon of God to keop the tiebrews in
the wilderness for another forty years was probably nol
meant as a punishment so much as & weeding-out process 1in
the hope that a now generation would be less inclined to
fall into nenotheism and become poliuted with the idolatry
of Canaan,

In their retreat from the Canmanite boundary the Hebrews
turned southonst to travel arouni the land of Hdom (Numbers
21:4) .1 1p making this journey they had to leave the Sinail
benlnsuls and the territory south of Canaan for the first
time since the incident of tho golden calf, Significaantly,
We find that in their complainings in this area God is
agaln included. Numbers 21:5 tells us that "the people
Bpoke agsinst God end ageinet Mosee" - & phrase walch has
not ocecurred since before Sinal. As soon as they had come
through the desort into en inhsbited region - that of the
northern Midianites - the chlldren of Israel turned immedi-
ately to the worchip of Beal-Feor, the god of that parilcu-

1. The phrage tranelaﬁed "ned Sea" in this passage actually
refers to the zrm of the Red Sea known as the Aelanitiec
Cul?, which forme the eastern shore of the Sinal penin-

ﬂul&. ’



lar land (Numbers 25:2-3). Such action is thoroughly cha-
racteristic of a henotheistic people. It certainly boded no
8ood for the future of the Jews in Canaan. Before Moses
died, God told him how the Hebrews would turn to the ser-
vice of the gods whom they would find in thelr new home:
"Thou shalt pleep with thy fathers, and this people will
rise up and go a-whoring after the gods of the strangers of
the land whither they go." (Deuteronomy 31:16).



IV. Preventive Measures

We have gone to some pains in a former ch.apter to show
Why the Jews were constantly inclined toward the henothels-
tiec conception of Jehovah as God of a comparatively small
tract of land in southern Cansan., It has not been our pur-

Pose in this discussion to attempt to excuse thelr remiss-

1088 in any way. Moses had done everything that was humanly °

Possible to show them that Jehovah was the Universal God,
Who alone was to be worshiped - in Sinal, in Canaan, or in
any other land. The later apostasy of the Jews certainly
cannot be laid at Moses' door - he himself bears witness in
Deuteronomy 4:5-14 of the constancy with which he adhered
to his duty of teaching the pecple.

The chief warninge of Moses against henotheistic practi-
Ces are to be found in the first half of his farewell
'8peech to the children of Israel (Deuteronomy 4 - 13). We
have in these ton chapters a most powerful presentation of
Jehovah's sole position as God and an earnest exhortation

to remain faithful to Him alone. Moses urges the Hebrews to

remember for all time the countless mercies of Jehovah and
Hls marvelous protection throughout the decades in the de-
sert. He emphasizes again and again the necessity of kee-
Ping Jehovah's laws before them at all times and in all
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Places (6:6-9; 11:18-20), and he warns the people vehoment-
1y of the dangers that will face them in Canaan and of the
‘temptations that will seduce them to the worship of the
80ds of the surrounding peoples (6:10-14; 12:30). The gods
Of the land of Canaan he denounces in the most violent
termes - they are to be abhorred and detested, "a cursed
thing" (7:26). These gods must under no circumstances be
worshiped; Moses drives this point home with incessant re-
petition (12:30-31; 13:2-10; 16:22; 18:14; 27:15; 30:17-
18). In chapter 8:19-20 he swears that the Jews will perish
from the face of the earth if they refuse to heed his words
and worshlp Jehovah. The Bpeech comes to a close (Deutero-
nomy 28) with a blessing and a curse - the richest of bles-
8ings are promised if the Jews will remain faithful to Je-
hovah, but the direst curses are pronounced on any that
turn away from serving Him., In his last utterances before
his death Moses warns Isrsel that it will desert Jehovsh
despite Moges! warnings, and he describes in very graphic
language the bitter consequences of its future sin (Deute-
ronomy 32:15-25).

The warning testimony of Moses, however, was but one of
‘the measures taken by God during the wanderings in the de-
sert to strengthen His pecple against their own inclina-
tlons toward henotheism. It is interesting and instructive
t0 realize that very many of the laws and observances which
Jehovah transmitted to the people through Moses had the di-




rect purpose of preventing or counteracting the influence
Which Canasaniis Basllsm was to exert on the worshipers of
the true God. The most obvious of these are, of course, the
direct prohibitions of ildoletry, of which there are many -
the first commandment of the Decalogue (Exodus 20:3-5) may
be taken ag characteristic - the purpose of these was, na-
turally, tc prepare the people agailnat the day when idola-
try woula beckon. The ponalty for their infraction is most
Bevere - death for the individual (Deuteronomy 17:2-5) and
dispersal for tho nation (Deuteronomy 28:64). The fate of
those who sorve other gods will be the same as that of So-
don and Gomorran! (Deuteronomy 29:18-28).

Certain other laws also msem to have been designed to
forentall the inrocads of idolatry. The forbidding of pro-
stitutlon in Leviticus 19:29 is probably directed as much
8galnst the danger of Baaliem as it is against the evil of
sexual immorality - wes £ind that both male and fomale tem-
Ple-prostitution sre a regular feature of the worship of
Bael (e. g., Numbers 25:1).1 The injunction of Deuteronomy
1234 ageinst the use of holy places which had been dedica-
ted to idols for thne worship of Jehovah 1s interesting;
Such a practice could be - and later was - the opening
wedge for the infiltration of the worst forms of idolatry.
The setting up of a pole or "asherah"2 in the vicinity of

l. John P. Feters, The Religion of the Hebrews, p. 113.
2, The translation Warove" of the Authorized Version is in-




any altar of Jehovah.was dangerous for the same reascn and
¥es likewlse forbldden., Such poles were used in the worship
of Ashtoreth as representations of the goddess. The prac-
tlce of spiritism and withohoraft is also forbidden as op=-
Posed to the worship of Jehovah (Leviticus 20:6) - it 1s
probeble that spiritlste were wont to worship the spirits
Wlth whom they were in contact. Thue in I Samuel 28:13 the
witeh of Endor speaks of the spirits she sees as “gods".

It iz a fact that is perhaps not always reallzed fully
that the whole of the Hebrew cultus as:instituted by God
through losee was also shaped for the direct purpose of
counteracting the henotheistic tendencies which were later
to lead the Jews to the worship of Baal. God's purpose in
keeping Israel a unique nation religiously and politieally
was definiteliy to stop up the seams and eracks through
Whleh the pollution of ldolatry was liable to seep. In Exo-
dus 34:15-16 this consideration 1s named as the purpose of
the injunction agalnat political alliances and intermar-
riage with the Cenaanites. In Deuteronomy 20:17-18 Moses
Bives the Jews the explicit command that they are utterly
to destroy the old inhabitants of the land "that they teach
you not to do after all their abominations which they have
done unto their gods". It is self-understood that such was
.alao the purpose of God's command that the idols and altars

correct.




Of the heathen should be destroyed (Exodus 34:13). A simi-
lar preventive measure was the order given in Numbers 153
14-16 to the effect that even temporary sojourners must be
made to worship Jehovah while they are on Jewish soll. God
did not want the idea to arise among His people under any
¢ircumstances that some other "god® could also be worshiped
in their land.

Host interesting is the fact that the elaborate Mosaic
Goremonial legislation was to serve the same purpose. In
Deuteronomy 6:1-2 Moses points out that the purpose of all
his commandments and statutes is that the people might come
to fear Jehovah alone and that thus they might have prospe-
rity in the promised land. The devotion of all the first-
born to God and the setting aslde of the tribe of Levl as
Priests in place of the human firstborn was commanded for
this reason (Numbers 3:12-13). It seems most probable that
the forbidding of the common people to perform for them-
Belves as priests (Numbers 17:13), which at first glance
Beems to be opposed to the New Testament principle of the
universal priesthood of bellevers, was actually made neces-

Sary by the same consideration - the reins of Jewish reli-
Blon had to be kept in the hands of a relatively small num-
ber of teachers and priests if anything like purity of re-
ligion and worship was to be maintained. The same reason
underlies the injunction against sacrificing in any but the
one central holy spot which God should choose (Deuteronomy
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12:13-14 ana the command %o all malos to eppear befors Je-
hovah three times a yeoar (Exodus 34:23). The 2lmost abso-
lute authority gilven to the Levites, even in civil matters
(Deuteronomy 17:11-13), was probably to strengthen thoir
hand in preserving raliglous unity.

The same bagie purpoge may be pointed out in connsection
Wilth the Jewish sacrifiecial and ritual systom. God says as
much in Exodus 29:46 following His deseription of the en-
tire sacrificial order: “And they shell know that I am Je-
hovah, thelr Cod....that I may dwell among them." That the
Bacrificlal eystem had certainly not besn instituted merely
for the sake of the sacrifices is pointed out by David in
Pealm 51:16-17: “Thou desirest not sacriflce....thou de-
lightest not in burnt offering. The sacrifices of God are a
broken spirit!™, The fect that the Fassover observance was
intended to kesp Israel mindful of Johovah's power and pro-
tection and keep them from the worship of other gods is
frequently steted in Seripture (Exodus 13:6-10; Deuteronomy
5:15; 16:1-3). This is alao the stated purpose of the kee-
ping of the Fesst of Weeks (Deuteronomy 16:10-12) and cf
the Babbath (Exodus 31:13). Of the latter God gays in &Tze-
klel 20:12: "I save them (the J’ewsj my Sabbaths to be a
8lgn between me and them, thet they might know that I am
Jehovah, that senctify them,"

One bit of ceremonlal leglslation intended to forestall

any turning to the worship of the Canaanite deities has
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been explained only recently - that is the command found in
Exodus 34:26 that a kid should not be boiled in its mo-
ther's milk, The recontly discovered Ras Shamra inscrip-
tlons have revealed that the highest honor that could be
Pald to the Canaanite and Phoeniclan fertility gods was the
offering of a kid bolled in its mother's milk.l That the
eating of animals with the blood still in them, whilch 1s
forbidden in Leviticus 17:10-14, was common in the worship
of the deitles of fertility has long been known. Even cer-
tain features of dress were ordained to keep the Jews in
Bind of Jehovah's deliverance and guidance (Numbers 15:38-
#1). 1t 18 evident that God took every posaible measure
short of instruetion by means of irresistible grace to pre-
vent the Jews from suffering the consequences of their own
lack of insight.

It 1s difficult to realize today uow deeply ingrained
the attitudes of henotheism must have been in the ancient
Israelitea. That it wae so deeply planted as to be practi-
cally impossible to uproot is evident from the fact that,
after they had settled in Canaan, the Jews did turn to the
worship of the gode who had held sway there before their
coming. That they could do this despite the orystal-clear

teachings of Moses, the observance of a cultus whose svery

1. Nelgon Glueck, The Other Side of the Jordan, p. 4. This
gs.an is still considered a great delicacy among modern
Arabs,
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feature pointoad to Jeohovah as the only God, and the many
vonders which fod had periormed to help them to bellsve in
Hm 2lone (Humbors 14 11) =shows us how ccmpletely foreign
to their bhinking wea the 1des that a god could hold sway
over & country which wae not traditionally his. Of course,
it bscomes evident in thelr later higtory that thelr defec-
tlone from tha worshlp of Jehoveh were due in part to their
fneglect of tha preceptn which we have here desoribed: Thus
1t becane iheo regular thing in the early days for those who
84111 were loyal to Tehoveh to worship Him in the high pla-
€0t which had been dedlested to Beel (I Einge 3:2). The
inding of the Law of ¥osesz, which had been written down to
Porcetuste %wig tas wehinge on the monothelsm of Jehovah (Deu-
toronomy 31:13,26), in the Temple=-rubbish in the time of
Jogleh (II Kings £2:2) 4indicates how little those teachings
were handed on to later coneraticns, The various ritusl ob-

fervances 2lsc were neglected for many centuries (II Xings

God'e preventive measures egainst idolatry were not only
taken in the time cf Moses. The book of Joshua raveals how
that 'trec.t sucecesscr of Moses mede it hie pollicy to read

the writinzs of tha Law to hia peonle in the early deys of

the conquest (8:34-35). T, too, preached to them the truth
that Jehovah wes Lord of all the eerth (3:11). Frobably the
metal objects mentioned in Joshua 6319 included meny idols
(the zolden wedge which Achen stole is referred to in Jo-




shua 7:1 as an "accursed thing") - Joshua wisely directed
that all these things be brought to the Lord's treasury,
where they could not be circulated among the people (6:19).
Before his death Joshua also preached a powerful farewell
sermon to the children of Israel (24:2-18), in which he re-
Vlewed the great miracles and the mercies of Jehcvah and
exhorted them to continue steadfast in His service. The

People made a solemn promise that they would serve Jehovah
falthfully (24:20) - they kept it until Joshua's death,




V. The Gods of Canaan

The pre-Israelite religion of Cansan was not polytheis-
tlc in the usual sense of the word. It is characteristic of
Polytheistic systems that they have well-developed panthe-
ons containing a large number of gods, esach of whom posses-
888 & clearly defined sphere of operation. Canaanite theo-
logy never had a chance to reach this point. It may be that
in time the Canaanites, if they had been left undisturbed
by their more warlike nelghbors, would have evolved a full-
fledged system in which each local god was given his proper
Place, but at the time of the Israelite conquest the coun-
try was too disunited politically for such a development to
ocour,

During the period of the Jewish occupation of the land
the Canaanite religion was gradually developing from the
animistic to the henotheistic stage. This immaturity of Ca-
naanite worship accounts for the rather striking fluidity
With which the spheres of influence of and the interrela-
tlonships between the various deities may be changed or
transferred. Even the sex of the gods ohanges. with discon-

certing ease.l Thus a goddess may appear in one text as the

1, William Albright, Archaeology and the Religion of Is-

Egl' p. 71.
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mother, in another as the sister, and in a third as the
wife of a particular god, while in a fourth she may become
a8 male deity. .

The animism of Canaanite religion is strongly evidenced
in the references made to it in the pages of Scripture. The
use of evergreen trees and of stone pillars in connection
With their worship indicates their belief that these ob-
Jects were inhabited by some supernatural being - evidently

‘the h1lls on which their "high places" were built were also

thought to be epirit-dwellings. It has been observed that
84111 today people of Palestine and Syria are wont to wor-
Ship countless lesser divinities inhabiting trees, rocks,
hills, ang fountalins,l Eventually the spirits with which
such natural obJects were endowed came to be looked upon as
the owners of the objects in which they dwelt - thus they
bogan to teke on the aspscts of gods. It 18 in this fact
that we fina the roots of Canaanite Baalism. The spirits
were designated as the "Baals"® or "owners" or "lords" of

the natural objects or phenomena which they were supposed
to inhabit,
Numerous examples may be found in the 0ld Testament of

Buch Baals considered as the owners of various manifesta-

1. Henry P, Smith, The Religion of Israel p. 16.

» The o0ld idea t.l’:at Baal was suppoged to'be god of the sun
and Ashtoreth goddess of the moon has been discarded for
Some years by students of Canaanite religion - Albright,

M. p! 83-
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tlons of nature, Thug we have Baal-Peor, mentioned in Num-
bers 23:3, the owner of Mount Peor; Baal-Hermon (Judges 3:
3), the divinity of Mount Hermon; Baal-Tamar (Judges 20:
33), the owner of a palm-tree; and in Joshua 19:8 Baalath-
Beer, the female divinity of a certain well. We learn from
IT Kings 23:5 that the Jews also learned the worship of the
Bun, moon, planets, and other heavenly bodies from their
Canaanite nelghbors - no doubt it was the Baals of these
Objects that were actuslly worshiped. One of these is men-
tloned in Amos 5:26 go the god Chiun; Gesenius' lexicon in-
forms us that the planet Sat.urn's.s probably meant. It would
S%em from Gzekiel £:10 that the Basls of animals and in-
Bects were algo worsghiped,l According to Professor Max Mil-
ler, a similar religious system may be observed today in
8ome of the native African religions, which feature a be-
lief in individual spirits inhabiting rivers, lakes,
8prings, plots of ground, trees, certain animals, and
carved images and talismans.2 ,

The religious syetem of Baalism is met with among the
earliest Semitic peoples, who also bellieved in certain su-
Pernatural powers inhabiting various physical objects, as
Baal-Shamem, the owner of the sky, Shemesh, the Baal of the
Sun, Sin, the Baal of the moon, and other Baals of animals,

trees, springs, mountalna, etc. It seems to have been

1- Compare Baal-Zebub, the "ﬂy-d:lvim.ty (II Kings 1:2).
2. Miiller, op, oit., p. 107.
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brought into ths land of Canaan by the Amorites, %ze earii-
88t Inhabitante of whom we have historlcel record, Tr.sse
PeoFles, who ccoupled the land about 2000 B. C., Were of the
f2%e race as those who had set themselves up as the ruling
dynacty of Sabylonia a century esrlier. Thus it is that we
find the relatea worehip of Ishtar in Babylon and Ashtorsth
in Canaan.l 1t 1, interesting to ask one's self whether the
oxtreme wickodness of Sodom and Gomorrah might not perhaps
Zark the ontry into Palestine of Baalism with its characte-
ristic soxusl llcense - Isaleh (1:9-10) compares Judsh in
the pericd of Sasl-worship to Sodom and Gomorrah, and Eze-
kiel (16:46-49) ppenks of Sodom ag the sister of Judah and
lerael, The particular sex aberration of which the Sodo-
Rites were guilty (3enesis 19:5) is mentioned frequently as
one of the mexunl excemses connected with the worship of
Baal (I Kinge 14:24; II Kinge 23i7).

The Canasnite tribes, who entered the land of Palestine
ebout 1800 B. C., seem to have teken over the worship of
the Baals from the original Amorites.2 Many of the latter
Were pushed scrose the Jordan, where they established the
kingdoms of Sashen and Heshbon. Excavations in these re-
g8lons have uncovered numerous representations of Ashtoreth
dating from before the Hebrew ocoupation.’ The name of Ash-

1. George Barton, Archaeology and the Bible, p. 107. Ashto-
reth was the feminine counterpart of the Baals.

2, Ibid,, pp.. 100f.

3. Glueck, op. eit., p. 153.




toreth also oceurs in Joghua 9:10 as the capital city of
08, king of zaghan.

Baalism among tho Amorites and Canaanites centered ori-
lnally in the helief that evary plot of fertile ground
Owed its fertility to tho fact that some supernatural be-
ing, the "3aal" op "ownep" of the plot, dwelt there.l Theae
local Baaig were belleved to be supreme in their own loca-
litles, altnough in later timss there were other Baals over
them who poasessea a wider, even a national authority.z
These early Basls fulfilled the some functions among the
Canaanites ms aid tribal gods among other peoples - the
82l was ccnsidered to be the king, the father of the inha-
bitants, the leader in battle, the final judge in all dis-
Puted matters, and the glver of rain and crops.’ The insti-
tutlon of local Basls is indieated in Jeremish 2:28, where
the prophot saye that Judah has a god for each ¢ity. In the
ity of Jorusalem thore was even a Baal for each street
(Teremian 11:13).

Some of these loeal Baals are mentioned by name in the
Sible. Thus in II Kings 1:2-6 we have the name of the Baal
of the town of Ekron, one Baal=Zebub, so0 named elther be-
cause he was personified as a fly or beceuse he was sup-
Posed to have some particular power over flies. Baal-Berith

1. Oesterley = Robinson elt., . 57.
3. Ibid,, p. 175.
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is mentionea 1n Judgens 8:33 as the Baal of Ophrzh. The name
'M-Berith" Sseams {0 have been an appellation of the god
Heuran, who was the overseer of all contracts and covenants
in a2dition to boing 3cal of the underworld.l His name is
inoluded in tho local name of Beth-Horon (Joshua 16:3).2
The Bael of the town of Beth-Shemesh (Joshua 21:16) seems
to have boen Shemagh, the personification of the sun.

The places and manner in which the Baals were vorshiped
wore wholly in keepinz with the animistic conception of
bheir origin. The Placas chosen for thelr worship wers usu-
8lly "high places”, although in later centuries, as Baslism
developed into polytheism, some temples were also built for
them (IT Kings 10:21). These high places seem to have been
&n Inetituticn of the pro-Canssnite Amorites - some of the
high places which havs been excavated date back to before
2000 B. €,3 The high place was originally located on a
hill, which wes chosen probably because 1t was thought to
be the abode of & deity; 1t may also be that Baal's worshi-
pers folt thet he wanted to bs high up, withdrawn from
men, % Later, however, the term came to mean any sanctuary,
80 that in Jeremian T:31 ve even read of a high place bullt
in a valley, Excavations in Palestine at Meglddo, Taanach,
84 Gezer have reveaied that most of these high places were

1. Albrl.sht. gg. elt,, p. 113.
. Ba&on

3. o . Git- p- 170'
4. Oesterley 2 RoOb r’mon, op. ¢it., pp. 58f.
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furnished with s stone altar flanked by two or mors upright
Btona pillars, which were also thougat to bo the abodes of
Baals, Bemilde the altar a plt was frequently dug, into
Whioh the sacrificlal blood was poured and offerings could
be thrown.! Hzekisl 16:16 indlcates that the high places
Wore decked with bright-colored draperies by the devotees
of Baal,

The Basls of ground-fortility, which came to be wor-
thiped as the chlef Baals of Ganaan, were also worshiped
Wder evergresn traes (the "green trees" of Soripture),
Which by reason of thelr eternal greenness were thought to
be the spacial dwelling-places of the fertility deities.?
Cypreas, myrtle, and palm seem to have been the most popu-
lar trees for such worship, &ven today it is not unusual
for the traveier in Palestine to come upon one of these ho-
ly trees, its branches hung with bright-colored rags as &
Bign of homage,? These trees were frequently planted on the
high places, but this was not necessarily so.

An essential feature of the worship of the Baals of fer-
tility was the representation in the places of worship of
both the male and female elements of the deity. The male
lement wae representod by the upright stons pillar men-
tioned above - some have thought this to be a phallic sym-

S

%. gesgerley aé Robinson, op. eit., p. 43.
. De 9-
3. Ih -: pp. 24f-




45

bol. The femalo elemsnt was thought to be present in the
evergroan trees. Where there were no such troes, a wooden
Pole or "ashorah" was set up to take its place.l The pll-
lars end polas of the high places are both mentioned in II
Kings 23:14. The idols of the Baals to be found in Cansan
after the Hebrew conguest are usually considered to have
been a development towards polytheiom from these original
stone plllars and wooden poleu.a These objects were carved
Lo repressnt the being which wes supposed to be the perao-
nifieation of the partlcular Sasl. Some of these are men-
tloned in Deuteronomy 4:16-18, waere Moses says that the
Canssnite idols take the forms of human beings, of animals,
birds, erecping thinge, and fishes.

The grossest eexual license seems to have been practised
in connectlon with the worship of the Baals - this is espe-
elally true of tho worship of Ashtoreth, the Baals' femi-
nine counterpart, who later became the chief goddess of Ca-
hasn. QOssterley 2 Robinson have shown that this 1s general-
1y true of thoee agricultural religlons which center sbout
the worship of the deities of fertility.’ No doubt it was
this fact that prompted the comment of the sage who wrote ,
the apocryphel Wisdom of Solomon that "the devising of l
1dols was the beginning of fornication" (14:12). Religlous ‘

1. Oesterley # Robineon, op. oit., Pp. 59f. :
2. Ibid., p. 50. : g :
3. Ibid., p. 237. z "




prostitution, both male and female, figured largely in the
worship of Ishtar in Babylon as well as in the worship of
Ashtoreth. Archaeologlsts, excavating the high places of
Cansan, have discovered a number of Ashtoreth-plaques of
the most lewd and suggestive design - these were evidently
intended to incite the worshiper to 1mmorall.t.y.1 It is pro-
bable that this situation first gave rise to the Biblical
Phrase "go a-whoring after strange gods", found in Exodus
34:15, Judges 2:17, etc. A similar institution is to be met
with in the hierocdules of the later Greek and Roman tem-
ples.2

The most repulsive feature of Canaanite worship was its
regular practice of infant sacrifice, a sin which some of
the Jews also committed (II Kings 16:3; 21:6). Such saori-
fice was usually offered to the great Baal, Melek (Milcom,
Molech, Melkart), "the king", who in time became the natio-
nal Saal of all of Canaan and Phoenicia. Roman witnesses
attest the fact that the Carthaginians, who came from Ca-
naan and Phoenicila, continued to practice human sacrifice
down to the time of the destruction of their city. The cus-
tom did not wholly dle out in Phoenicila itself until the
fifth or sixth century of the present era.’

The early conceptlion of the Baals as lesser deities, ma-

%. ga;’\bon. [ cit 9 pi %72.
« Bade EE cit,, p. 198,
3. Alb!‘i 9 ® al‘b-. p. 93'
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ny of them not far removed from mankind, explains the cus-
tom of offering them food and drink, whlcﬁ is refarred to
in Jeremish 7:18., These offerings usually consisted of
grailn, wine, and oil (Hosea 2:8). It has been maintained
that this custom also indicates a remnant of ancestor-wor-
ship.l Thig theory seems to be substantiated by the sugges-
tion of Deuteronomy 26:14 that the Canaanites buried money
and goods with their dead. Other features of Cansanite wor-
8hip, mentioned in Deuteronomy 18:9-11, were sorcery, divi-
nation, witcheraft, spiritism, and necromancy.

The worship of the Baals should be distinguished from
the worship of the great Baal, who was coming into promi-
nence as a national deilty already at the time of the Israe-
lite conquest. The name of this god was Melek, and as such
he was known in Phoenicia and in Ammon? - in the former
country he was also known as l-ielkar'b.3 In Moab thls god was
1dentified with the national god, Chemosh, who had origi-
nally been a solar da:.f.yl" - the identity of the two 1s
shown in Judges 11:24, where Jephthah refers to Melek, the

1. Oesterley = Robinson « 6it., P. 20.

2. The nameyof the god of Ammon, which ogcours ss.“l!olach‘
in our Bibles, should properly be read "Melek™. The pre-
sent vocalization is due to the fact that 't:he Jews regu-
larly read it as "bosheth®™, meaning "shame", and there-
fore pointed it with the vowels of that word. Robert

Pfelffer, Introduction to the 0ld Testament, New York &
London: Harper & Bros., 1941, p. o7.

3. Oesterley 2 Robinson gg. eit., p. 209.
4. ¢. P, Tﬂle ot 3111,' e ous Systems of the World, p.
12, Chemosh was represen in antiquity as an eagle,

the bird of the sun.




god of the Ammonites, as Chemosh. In I Kings 11:17 weo read
that Xing Solomon bullt one high place for the both of
them. This identification is corroborated by recent archae-
ologloal finds which have established the fact that the Mo-
abltes and Ammonites possessed the same sort of religion
and worship a5 did the Canasnites.l In Canaan Melek was
usually designated merely s "the Baal"; the two are iden-
tified in Jeremiah 32:35, where we read that the Jews
"built the high places of the Baal....to cause their sons
and thelr daughters to pass through the fire unto Melek".
It is usually thought that this particular god was' origl-
nally Baal of the storm; in later times he was identified
with Bapl-Shamem, the god of the sky.2

Another deity with vhom we meet frequently in the 0ld
Tostament iz 2 shtoreth, who was widely worshiped throughout
the Semitic world as goddess of fruitfulness and therefore
of sengual pession.’ In Cansan she was first a;capted asg
the feminine counterpart of the masculine Baals of fertili-
ty - thus we f£ind the plural of her name, Ashtaroth, in the
0ld Testament, corresponding to the many Baale of the soil.
Her worship in Moab alongside of Chemosh is testified to in
the Mozbite stone of King Mesha. Ashtoreth was usually per-
sonified as e cow-divinity - many of her images have been

1. Glueck, op. eit., p. 127.

2. Albright, op. cit., DP. T3.
3. H. sm’-th, OD. OEE.: PPe 68r.




found with two hornst (cf. Ashtaroth-Karnaim, Genesis 14:
5). On certain Hittite seals she 1s represented as a god-
dess with the head of & cow and the body of a woman.2 The
Buggestion hao beon made in this connection that the golden
calvee sot up by King Jeroboam in Israel may have been re-
Presentetlons of Ashtoreth; since they were male calves,
hovwever, it seems more likely that they were meant to be
images of Baal, although Hosea 10:5 makes it clear that fa-
male calves, Probably representing Ashtoreth, were wor-
shiped in at least one place in Israel. Another goddess
¥orehiped in Cenacn wae Anath, mentioned in a place-name in
Judges 1:33. Sho seems, however, to have been fused with
Aghtoreth at a very early period. In the Tell-el-Amarna
tablets the same ideogram 1s employed to write both names.>
The word "asgherah", used in Diblical times with reference
to the poles that were set up in the high places as repre-
gentations of Ashtoreth, was originally also the name of &
separate goddesa.>

Two other important gods with whom the Jews came . into
contact in the land of Canaan were Rimmon, the god of the
nelghboring Syrians, and Dagon, the Philistine graln-god.
The fact that the name of Rimmon, who corresponds to the
Babylonian-Assyrian Ramenu, god of thunder and llghtnins.‘"

1. Oeétorlay % Robinson, op. eit., p. 13.

2. Tiele et al., op. ci‘i,, ﬁ' 2.

3- Alb!‘isht, QE' Gito, Pe .

4. Eawin Bissell, Biblical Antiquities, 9th ed., Philadel-



is found in at least six Cansanite place-names mentioned in
Seripture would seem to indicate a2 considersble influence
of his in that country. The point cannot bs pressed, howe-
ver, inasmuch as “rimmon" is also a perfectly good Hebrew
word meaning elther "exalted" or "a pomegranate”.

The Philistine worshiy of Dagon was unique emong the Ca-
naanite religions in that it did not feature sexual immora-
11ty (mzekiel 16:27). The burning of the temple of Dagon by
Jonathan, brother of Judas Macecabeus, which is related in I
Maceabees 10:83-84, indicates that his worship survived at
least until the century before Christ. According to I Samu-
6l 31:10 there was also a temple of Ashtorath smong the

Philistines,

phia: The American Sunday-School Union, 1888, p. 373.




VI. Defactlions in Canaan

As long as Joghuo lived, the ohlildren of Isrsel. remained
falthful to the Cod whom he repreosented, Joshus, in taking
on himgelf the mantle of Moses, algo seems to have been in-
Vested by the people with the same awe and reverence with
Which they had looked upon the great leader of the Exodus.
Joshue 4:1%4 tells us that the people feared him “as they
foared Mogaes", There 1s little doubt that this fear of the
strong-minded Toshua played the determining role in kesping
the ehildron of Iarael faithful to Jahovanh during the ?11‘8%
yaars in fonasn. According to Judges 2:7, the Israelites
continuzd to worship their God so lonz as Joshua and the
othor alders who had seon Johovah's power in the wilderness
1lved to hold them Ain check. The seeds of corruption were
doaply aowm, howavor, and it was no more than a gcneration
before the apostasy which Jshovah had lemented already at
Sinal (neuteronomy 5:29) began to orop out.

A8 we lcook beook today on the history of the Jewish peo-
Ple and their religlon, it meema to have boen almost inevi-
table that tney would turn to Baalism after they had
erossed the river. Although tha generation that made the
Crossing had never known any other worship than that of Je-
hovah, it is vary apparant that the attitudes of henotheism
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mist have bean so desply ingralnad as to have bean an al-
nost inoradicable featurse of thelr religious thinking. The
fact that both Moses snd Joshua taugiht a clear monotheism
Of Jehovah never seems to have made much of an impression
on them. If thuey reoflected at all on Moses' teachings, they
probably suspected him of having made some rather extrava-
gant claims for his God - very similar statements were, af-
ter all, made by some of the more over-zealous prophets of
the other gods of those times,.

A% any rate, we know that the confidence of the Jews in
Jehovah was nevenr very strong. This is why they had doubted
Jehovah's presence ap soon as they had Journeyed around to
the east of maom ana why, whon they had come into the land
of the northorn Midianites, they had immediately turned to
the worshiy of Basl-Peor.l while they did allow themselves
to be parzuaded to cross the river and make war on the Ca-
haanlte invabitants, it is interesting to note that their
first tiny defeat, in waich they lost only thirty-six men,
made them faint with fear (Joshua T:5). That some of them
had bésun to worshilp the ldols of the Canaanlites already in
the lifotime of Joshua, at least alongaidg their worship of
Jehovan 1f not in place of it, 1s indicated in Joshua's dy-
ing injunction to the paecple to "put away the strange gods
whlch are among you* (Joshua 24:23).

1! cf. aupra, pp. 2?"28.




53

After the doath of Joshua the next gereration of the
¢hildren o Isranel turned to ths worsilp of the Bapcle, the
"80d8" of tholr new homeland. Judges 2:10-12 informs us
that after Joghua' 8 death "also all that generation were
Gathered unto thelr fathers, and there arose another gene-
ratlon after them which knew not Jehovah....And the chil-
dren of Israel....served Baalim, and they forsook Jehovah.®
Thig forsaking of Jehovah by the younger generation does
not nNecensarily mean that the Hebrews no longer recognized
Him as the Cod who had led them through the wilderness.t
The fact that during oppression they turned to Him again
and 2gain for help would seem to indicate that they still
remembered rHim and His marvelous protections in the desert.

There ware, however, soversl important factors which
taused the Jews to turn from their worship of Jehovah to
Baalism, Probably the basie reason was their ré.uure to
Obey God's command to completely drive out the heathen Ca-
naanite tribes that inhabited the land. Judges 1:119-36
8lves a long 11st of peoples who were permitted to remain.
Tholr prosence in the land was fatal to the maintenance of
Johovisn., The Psalmist says as much: "They (the Jews) did
not destroy the nations, concerning whom Jehovah commanded -
them, ‘ but were mingled among the heathen and learned their
Worke; and they served their idols." (Psalm 106:34-36). Al- 3

1. Fowler, oo, eit., p. 41.
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ready during Joshua's 1lifetime the Jews had begun to make
the alliances with the Canasnites which God had ferbidden
(Judgon 2:2}, and it was not long before they began to live
among them and intermarry with them (Judges 3:5-6).

The resultant commingling of two so completely different
religious cultuses evidently oreated & vast amount of con-
fuelon in the minds of the Hebrews. The account given in
the book of the Judges of the early years in Canaan would
Eeem to indicate that they never were quite sure whether
the eld'canaanite gods still ruled or Jehovah had taken
over the land, This vacillating position 1s-illustrated in
Judges €, where the story of Gldeon's destruction of the
altar of Saal in Ophrah 1a told. The people of Ophrah, al-
though they were at first extremely incensed, wers satis-
Tied when Gideon's father pointed out to them that, if Baal
Were really god of the land, he ought to be able to defend
his own altars (verse 31)., The continued presence of the
Canasnites in the land worked to the detriment of Jehovah
in another way in that it made communication between the
various groups of Hebrews very difficult, This separation
tended tc weaken the loyalty of the several groups to the
God of the confederation.l

Another cause which prompted the worship of the Baals
was that they were considered to be the ones who knew how

1. Fowler, on. cit., ». 43.‘
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%0 grow orops in Canaan.l The early Hebrews knew nothing of
8grioulture; what they knew they learned from the Canaa-

. nites, ana they accepted Baalism as a necessary feature of
& successful agricultural comrunity. This seemed qulte na-
tural to them, because they had never thought of Jehovah as
&n agricultural God, anyway - He ruled in the wilderness.?
As late as the time of Hosea many Jews still thought that
the Banls wore in charge of the produce of the soil. Jeho-
Vah says of Israel: "She dld not know that I gave her corn
&nd wine and oil....which they prepared for Baal." (Hosea
218). since most of the Jews turned to agriculture for a
1iving, they did not dare inocur the anger of the Baals, the
divine owners of the land, by neglect of their worship.’
The fact that agriculture and Baallism were thought to be
Nacessary concomitants of each other is shown in the fact
that tho sect of the Rechabites, which purposed to cling to %
Jehovah, alpo inslsted on a completely nomadic way of life
(Jeremian 35:8-10),

During the period of the judges seven separate defsc-
tlons of the Hebrews from the worship of Jehovah are de-
scribed in Seripture (Judges 3317, 3:12, 4:1, 6:1, 8:33, 10:
6, and 13:1, respectively). The invarisble pattern which
all seven follow is the Jews' forsaking Jehovah for Baal,

l. Oesterley & Robinson, op, eit., p. 192.

2. J. u Powls Smith, The Origin and History of Hebrew Law
p. ]

3. Oesterley & Robinson, eit., p. 191.
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God's sending of an enemy oppressor to punish them, the re-
pentance ana ery of the oporessed people to Jehovah, and
His raising up of a deliverer for them - whereupon the en-
tire process is repeated. This pattern was followed so
closely that it is correct to say that the worship of Jeho-
vah during the period slternated with the worship of the
Canaanite gods. A close examination of the time element in-
Volved in each of the defections reveals that each new ge-
neration in turn left the worship of Jehovah until it was
foreibly called back by the exigencies of enemy oppression.
After being delivered, ihe people seem ordinarily to have
eontinued in the worship of the trus God until the rise of
another generation, although we know of some that they im-
medlately returned to their idolatry (Judges 8:27).

The ease with which the Jews could turn avay from Jeho~-
Vah and back to Him agaln prompts us to inquire just what
¢oncept they must have had of him. It may be suggested, of
c_oursa, ‘that they saw in their oppression a punishment for
their wickedness in forsaking Jehovah and that they thus
recognlzed in Him their true and only God. Such & view 1
would make it difficult. to explain, however, why they al-
Ways left Jehovah again after a time. It is mherut.:l.ns to
Note that the book of Judges does not indicate any realiza-
tion on the part of the Jews that their apostasy was sin
until the time of the sixth (next to last) defection (Jud-
898 10:10). It seems a feasible suggestion, therefore, that
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they actually may have l.ooked upon Him as the God of a par-
tloular sphere of activity, who was to be invoked only un-
der special circumstances. The idea has been proposed by a
humber of modern writers on the subject of Hebrew religion
that Jehovan was originally a Semitic storm and war-god.l
Such a conecention 1s, of course, incompatible with the God
of the Seriptures, but it does not seem unlikely that the
early Jews in Canaan, remembering His mighty protsction
throughout tho years in the wilderness and His leadership
during the conquast of Canaan, may have considered Him as
Such. Thie would explain why in time of war they turned to
Jehovah for aid in driving out their oppressors and then
turned vack again to the worehip of the gods of fertility
¥hen the warfere wes énded and they once more resumed their
peacetime occupations.

The picture chaenges after the instituticn of the kingdom
Suong the Jews. During the time of the undivided kingdom -
that 1g, in the reigns of Saul and David and in the early
years of Solomon - Jehovah seems to have been quite gene-
rally recognized throughout the land of Canasn. The Bibli-
¢al account offers no examples of the forsaking of His wor-
Bhip in thig period; we are told, on the contrary, that
"with perfect heert they (the Jews) offered willingly to
Jehovah" (I Chronicles 29:9). The increased recognition of

1. For example, H. Smith, op. eit., P. 58.




Jehovah 15 indicated by the faot that bsfore the time of
David we f£ing only six personal names mentioned in Serip-
Wure of which the word "Jehovah" in cne of its forms

("70-n, "Joho-", "-1an", "-jan") constitutes a part. In the
elghth and seventn centurles, however, more than half of
the namep mot wlth are of this type.l

While the majority of the Jews, as we have pointed out
above, forsool Jehovah in the centuries during which the
Judges ruled, there was evidently a small nucleus that re-
mained faithful to Him, Some of those who continued to wor-
Ship Jehovah ars mentloned in Judges 3:10; 13:8; 19:18; 20:
1; 21:2; Ruth 1:8-9; 4:11; I Samuel 1:3 and elsewhere. Da-
vid tells us in Pgalm 44:1-4 that he was descended from a
fTamily thet had stayed faithful to the true God. We shall
attempt to identify these people a 1ittle more closely in
the next chapter.

This was the group that preserved the worahip of Jehovah
vhile their nelghbors were plunging themselves into the
Slough of Baaliem. Thoy made possible the restitution of
that worehip at the time of the establishment of the king-
dom. The spread of the true worship throughout the whole of
the land was mage possible by the political unity which the
early kings were able to effect - we have already seen how
the political segmentation of early times worked toward the

1. Oesterloy 2 Robinson, op. eit,, p. 195.
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“sintogration of Jehoviem.l on the octher hand, 1t is pro-
bably eQually trus that the unity of the early monarchy was
Posgible only beceuse 1t was based on the universal recog-~
hition of Fshovan ag God. The o0ld native Baal-religion had
had the offect of splitting the country up into disunited
&'oups vhopo ioyalty was only loeel - this is shown in the
fact that each Consanite city in pre-ilebrew times had had
its ovn king.e Mo doubt the victories of David, a man dsvo-
ted to Jenovah, over nis ensmles, hls honoring God in pub-
lic celebrations, end the building of Solomon's imposing
Temple wore other factors which served to strengthen the
Conviction that Jehovah was now the Ruler 1in came.n.3

It will Probably never be fully explained just why wise
Kins Solomon took it upon himself to overthrow the faith
Walch haa finally been bullt up through so many years of
toll, Gertainly solomon, being inepired of God, knew that
Jehovah alone was Almighty God (I Kings 8123) . He had also
been fully warned of the consequences of apostasy by Jeho-
vah dingelf (I Xings 9:6-9). Nevertheless, 50:!.011 in his
later years turasd to worship all of the many gods wor-
ghiped by the surrounding nations (I Kings 11:4-8). His
great misstop soems to havs been his taking of 80 many fo-
ralgn wives, for all of whom he eracted altars to the gods

1. Cf. supra, P. 54.
2. Qestarloy 2 Robinson, _gg}_c_it_.. Pe 194.
3.

3. FWler. oD, cit,, PD.




vhom they hed known at home. We learn from I Kings 11:33
that Solomon's noople followed him into idolatry.

It would geem that Solomon, as he grew older, Just sim-
Ply became too impressed with his own importance. The grea-
test of the kings of Israel, .ﬁ'. probably irked him that he
8hould have to submit his will to that of a greater and
more powerful Being than he. Then, too, the splendor in
Which Solomon lived, his immene harem, and the vast wealth
Which he amasped for himself rather suggest an _admirati.on_
for the other Orilsntal potentates of the time, .rrcn whon he
copled his way of 1ife. It may be that he also copied their
cosmopolitan attitude toward religlon; it was not an uncom-
Bon thing in anclent times that a master nation should ac-
¢ept the gods of subjugated nations into its pantheon as
lesser deitles. At any rate, the reintroduction of idolatry
under Solomon became the great tragedy of Jewish history,
8plitting the natlon and eventually, because the evil was
not done away with, bringing about the doom of both Israel
and Judsh,
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VII. Centers of Jehovah-Yorship

W8 heve noted in the forogninp; disoulss.on that there
were some Jews who remalned falthful to Jehovah throughout
the many defections of ghich the people were guilty under
the Judges. mhig fact would seem to imply one of two cau-
fe8: either these people had a deeper knowledge of God than
their followmen and hence were not henotheistically in-
clinad, or thay wore settled in a section of Cznaan which
traditionally bolonged to Jehovah rather than to the Baals.
We would 1ikn to aceept the first explanation, but we can
find no evidence for it in .:crint.ure. The second seems to
us the morsa 1likely answer,

In the early peges of this paper we developed the theory
that Jehoveh wag first thought to be the God of a tract of
1and 1n southern Cenasn extending from Jerusalem southward
into the decgert. The traditional territory seems to have
been stretched in the time of Jacob, however, to inolude
the section which ley immedistely north of Jerusslem, an
8rea which had not been considered ss belonging to Jehovah
until that time (Cenesis 28:16). The reason for its inclu-
8lon wee probably the fact that Jacob lived there for so
Meny years ~ the lend wae naturally considered to be Jeho-

vah'a, since the prince vho ruled it was a devotee of His.



If the mection round about Jerusalem and élightly to the
north came to bHs considered she proparty of Jshovah, ws
Would expect toc f£ind trat the people who lived there at the
time of the Israelite conquest still worshiped the true
God, There meems to be some evidence that this was the
¢ase. ¥or exampls, the harlot Rahab, Jericho's "f£ifth co-
lumnist?, wag clearly a worshiper of Jehovah (Joshua 2:1l).
We are foreed o ask, however, whether God would be likely
to parmit the destruction of nations which worshiped Him,
The obvious snawer would be in the negetive. We find, ac-
ordingly, that thero wers two tribes in Cansan whom Jeho-
Vah 414 not permit. the Hebrewa to driva out of thelr el-
ties, '

One of these tribes is the Jebusites, who lived in the
¢ity of Jerupalem., Joshue 15:63 informs us that the chil-
dren of Isreel were unable to drive these people out, al-
though God had promised to drive out the hesthen inhabi-
tants of the 1l2nd "without falil" (Joshua 3:10). To us the
best solution which suggests itself is the assumption that
the people of Jerusalem were still worshipers of Jehovah,
88 they had beon in the doys of Abraham and Melchizedek
(Genesis 14:18). This would explain also why Araunah (Or-
nan), the Jebusite king, appears in II Samuel 24:22-23 as a
believer in jenhovah.

The other nation which was allowed to remain was the one
Which inhabited the four cities of the Gibeonite confedera-
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%) Gdbeon, Chephirah, Beeroth, and Kirjath-Jeerim, all of
¥hich are only a sghort dlstance from Jerusalem. These peo-
Ple came to Jophus shortly after the conquest of Al and de-
%eived nim inio making a treaty with them whereby their ol-
Ues were spared. The thought suggests itself that God may
have permitted them to thus secure their safaty because
they worshipead 1im. Jehovah appears in II Samuel 2131 as
the Protector of the Gibeonites, visiting a three-year fa-
Mne on Israel becauge soms of them had been elain by Seul.
The fact that the Gibeonites wers made attendants at Jeho-
Vah's altar by Joshue (Joshua 9:27) may lend further welght
to the thecry that they were Jehovists. We sleo find that
in the time of lehemiah the Gibeonites are prominent among
those who helped to rebulld Jerusalem and the Temple (Nehe-
mish 3:7). If, ac we belleve, the Gibecnites were servants
of the true God, the further suggestion msy not be out of
Plage that they may have been the descendants of the ser-
vants whom Jacob had when he lived in that area (Genesis
3512). We know that they must have stayed in Cansan when
Jacob moved to Egypt, because Genesis 46:26 indicates that
he did not take them along.

Beeroth lay about ten miles to the north of Jerusalen,
while Kirjath-Jearim was the. same distance to the west. Gi-
beon and Chephirah lay between the other two. II We add the
area between and around these five cities to the area south
and southwest of Jerusalem, which had always belonged to



-
g
=
-
=
3
g
§
i

S T .

B a

Jehovah, we obtain a tract of land which is insignificant
in 8126 vhen compared to the total land area of Canaan, but
Wich 15 the home of the great majority of the Jehovah-wor-
thipers whom we moet in the pages of the 0ld Testament. All
of the great heroces of faith come either from this section
OF from Gilead, which we shall discuss shortly. King David
ame from Bethlehem (I samuel 16:1), six miles south of Je--
rugalem, as qig also Naomi (Ruth 1l:l). :

Of the twelve judges, Othniel, being the nephew of Caleb
(7udges 3:9), probably csme from Hebron, the oity of Galeb
(Joshua 23 :12), about twenty miles south of Jerusalem, Ehud
Was a Benjamite (Judges 3:15), which means that he lived
Somewhere in the territory described north of Jerusalem.
Deborah 1ived in Mount Ephraim, between Ramah, two miles
°a8t of Gibeon, and Bethel, six miles northeast (Judges 5:
5)s Gldeon came from Ophrah (Judges 6:11), three miles from
Bethel, Tola wap also a native of Mount Ephraim (Judges 103
1), as were Samuel and his mother, Hannah (I Samuel 131).
Ibzan came from Bethlehem (Judges 12:8), and Samson lived
in Zoran (Tudges 13:2), two miles west of Kirjath-Jearim,
The home of Shamgar (Judges 3:31) is not given us, but the
Suggestion has been made that it may have been Anathoth,
four miles northeast of Jerusalem. Two judges, Jalr (Judges
10:3) ana Jephthah (Judges 11:1), came from Gilead, another
center of Jehovah-worship. The only judges who did not come
from such sections of the land were Elon (Judges 12:11) and

|
|
|
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*b““ (Tuages 12:13) - of their faith Soripture gives us no
Qg

Hioah, anothep early worshiper of Jehovah, also lived in
k"'m' Ephraim (Judges 17:1). saul, the first king of Isra-
8, vas a natlive of Benjamin (I Samuel 9:1) - whatever he
Ry have become in the last years of his life, the Bible
Tepresents nim as o faithful child of God when he was £irst
Made king, Only a few of the prophets reveal their birth-
Places to us, but we do know of Jeremiah that he came from
Anathoth (Jeremian 1l:1) and of Amos that he was from Tekoa
(dmos 1:1), about six miles south of Bethlehem. The prophet
Yleah tells ue that nie home was in Moresheth-Gath (Micah
1:1), while Nahum reveals that he was from Elkosh (Nahum 1:
1) - both of these wore southwest of Jerusalem, about mid-
Way between that city and Gerar. The messages of Isaiah and
Joel lead up to suspect that they may have been natives of
Jerusalem, while Hosea's constant harping on the sins of
Ephraim suggests that he may have come from there.

We feel that these facts are significant; it hardly
B%ems possible that the presence of so many outstanding
Vorshipers of Jehovah in these sections and their almost
omplete absence, so far as we can tell, in other parts of

the lana! ghould be due to mere colncidence. The evidence

——

1, To be fair, we must admit that some rare exceptions may
be found, 'i'he outstanding one 1s the prophet Elisha, who
came from Abel-Meholah (I Kings 19:16), a small town on
the Jordan northezst of Samaria., Elisha lived and worked
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here presented indicates to us that the worship of Jehovah
in Canaen, perticularly in the early years, was limited to
& few relatively cmall areas which had been recognized as
belonging to Him since the time of the patriarchs. We do
not belleve that the worship of the Baals had ever supplan-
ted the worship of the true God in those sections.

Further proof for thils thesis is the fact that all of
the citles which appear in early times as centers of the
worship of Jehovah are located in the area described above.
Besldes Gibeon, where the great sanctuary of Jehovah was
located (I Kinge 3:4), these citles are five in number.

They are Bethel (I Samuel 10:3), located, as we have ﬁaid,
81X miles to the northeast of Gibeon, Shiloh (I Samuel 1:
3), nine miles north of Bethel, G1lgal (I-Samuel 15:21),
Seven miles north of Bethel, Mizpeh (Judges 20:1; I Samuel
7:6), a few mlles south of Bethel, and Nob, designated in I
Samuel 22:19 as "the clty of the priests”, which was situa-
ted in Benjamin between Jerusalem and Gibeon. The sanctua-
ries in these places seem to have been devoted exclusively
to Jehovah even during the defectlions in the time of the
Judges. Excavations at Bethel, Shiloh, Mizpeh, and Gibeah,
another city in the same neighborhood, have revealed a com-
Plete absence of the figurines and plaques of Ashtoreth
Wlch are so common in the rest of Cansan, Idols are not

in relatively late times, however.
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found in these places until the times of the later k!.ngs.l

The other section of Canaan which remained faithful to
Jehovah wag Glilead, the land on the east bank of the Jordan
River. In Judges 11:9-10 it 1s indlcated that Jephthah and
the elders of Gilead still belleved in Jehovah at a time
When their brethren across the river had forsaken Him. We
read in I Chronicles 5:20 that the Gileadites were succass-
ful in battle "becauss they put their truat in Him (Jeho-
vah)", The faith of Gilead is also shown from the fact that
801¢ of ths great servants of Jehoveh came from there. In
addition to the Judges Jephthah and Jair, we have Elijah,
One of the greatest heroes of failth named in the 0ld Testa-
mont, who was "of the inhabitants of Gilead" (I Kings 17:
1). The same 1s true of Jehu (IT Kinge 9:4), whom God chose
to be king of Israel. It is noteworthy that God went to Gi-
lead to fina a worthy candidate to replace the corrupt ro-
el dynasty of Isracl. We know from the Koabite stone of
King Mesha that Gilesd remsined faithful to its God for a
long time even under the later kings - Mesha's inscription
mentlong that he cacked a sanctuary of Jehovah at Mount Ne-
bo in aileaa.?

We are able to adduce two rsasons which were probably
contributing factors in keeping Gilead faithful, The most
important consideration would seem to be the fact that all

1. Albright, op, cit., p. 114,
- Oeaterle§ £ Ro nac’m, 'op._cit., P. 219..




of the former inhabitants of the east bank of the Jordan
had boen destroyed in accordance with God's command (Hrum-
bers 21:35). Thus there was no one left in the land to mis-
lead the Israelites who settled there. The fact that the
trives of Gad, Reuben, and Manasseh, who made their home in
@Gilead, were primarily nomadic (Numbers 32:4) may also have
been an import.ant cause . Since they did not turn to agri-
culture, asg did those on the west slde of Jordan, there was
10 incentive for them to follow their kinsmen into the wor-
hip of the Baals, the gods of fertility.

The theory that worship of Jehovah in the land of Canaan
Was centersd chiefly in the Mount Ephraim-Benjamin-Jerusa-
lem sectlon and in Gilead 1s further borne out by certain
referencee in the poetical and prophetic books which single
out these regions as the speclal followers of God. Thus in
Fealm 60:7 and in Pselm 108:8 God says: "Gilsad is mine,
8nd Manasseh 1s mine; Ephraim also is the strength of mine
head; Judah is my lawgiver!" In Psalm 80:2 Ephralim, Benja-
min, end Manasseh (the northern part of Gilead) are desig-
hated as particularly worthy of God's protection. The same
1dea seems to underlie the prophecy of Jeremiah that the
Soul ‘of the returning Israelites "shall be satisfied upon
Hount Ephraim and Gilead" (50:19).




VIII. Apostasy in Israel

Alrezdy durlng the lifetime of King Solomon God had pur-
Posed t0 split the kingdom after his death. I Kings 11311
brings out the fact that the dividing of the kingdom was to
be & punishment for Solomon's wickedness in reintroducing
idolatry into nis rsalm. God's purpose is set forth in I
Kings 11:38 - He hoped to make & new start and build up a
nation which would ssrve Him alone. I Kings 12:15 informs
ue that God casused the stubbornness of King Rehoboam over
egainst the requeste of his people in order that these ends
pight be accompliched. -  _

Ierasl, however, was nct.a good plece for the nurture of
the worshin of ths true God., Comprising the northern half
of the land of Canaen, i1t wes too far removed from the tra-
ditional poecessicn of Jehovah in the south. It does not
gome as any surprise, therefore, whon we read that the nor-
thern trives left the worchip of Jehovah almost as soon as
they had gained thelr independence from the southern por-
tlon of the *ingdom. It meems likely that King Jeroboam,
who took the initistive in overthrowing the worship of Je-
hovah in hig dominions, was of the opinion that Jehovah,
baving no power in the north of Cenasn, would be unable to

punish him for his sin. Jeroboam's words in I Kings 12:26-




27) indlcato that ho was motivated by the fear that his

_t‘nrone and 1ife would be forfelt if his people continued to

Worshlp Jehovah. I’z reasoned thet his subjects, if they
Worshiped Johovah, would go to the Temple of Solomon at Je-
rusalom to0 pay homage 4o Him and would there renew there
8llegiance to the southern monarch.

It was to forestall any such possibllity that Jeroboam
establishad sanectuariles in his kingdom in whlch golden
bull-calves were sst up as the gods of Israel (I Kings 12:
28). Moot of the modern writers on the subject assume that
these bull-calves ware actually meant to be images of Jeho-
vah,t one authority oven feels that tha rebelllion of ten
tribes of Inrael was a natlonalistic reactlon to Solomon's
introduction of foreign godas and an attempt to reatore the
anclent worship of Jehovah in its pristine puz-:l.i'.y.2 We can
find no warrant for this view in Sceripture, however. In the
firat place, theore is not suffiolent evidence for the the-
8ls that Jehovah was ever worshiped under the form of a
calf. The identification of Jehovah with Aaron's golden
0alf, to which the upholdors of the above theory make refe-
rence, involves difﬁ.&ulties which to us seem insurmounta-

ble.> Moreover, we belleve that Jeroboam's purpose was to

l. For example, Bads, op, cit., P. 99.

2, Eduard v!o}n Hartmann, Das Rel izibse Bewusztsein der
Menschheit, 3te Aufl., Bad Sachsa im Harz: Hermann Haac-
ke, Verlagsbuchhandlung, pp.. 382f.

3. Of. supra, p. 25.
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Prevent the worship of Jehovah in eny form. Probably the
most important feature.of Jeroboam's action was the drop-
PIng of the vory name Jehovah, for any Ierzelite who wor-
dulped the namo might eaelly have been drewn to the great
Temple of Jehoveh at Jerusalem. :

On the othsr nand, there does sesm to:be sufficlent evi-
dence to show that the bull-calves were represontations of
the great .nagsl, Malek, the tradltional great god of Canaan,
It haes bean established that the Phoenicians worshiped this
€04 under the form of a bull,l and archasologlets have dla-
¢cverad that the bull was also a femiliar object in Canaa-
hlte Baal-worship as a symbol of fart..‘l.lit.\f. A larze number
of figures of bulle and bull-calves ahve been uncovered in
Palestine in gtrata which antdate the oocming of the He-
breve.? In IZ kxings 13:6 the connection is definitely made
betwesn the worship of the calves and the ol& Baal-worshlp
with its "asherim".J Moreover, Tobit 1:5 specifically de-
Blgnates the celves as representations of Baal; while this
book dooe not have Scriptural suthority, it does indicate
that in anclent times the identification which we have made
Vas the gemerally accepted one.

From the days of Jeroboam the worship of the bull-calves
of Baal (ifelek) was eetablished in Israel down to the very

l, Tlele et al., on. oit., p. 56.
2. Oesterley & Robinson, op. ©it., pp. 159f.
3« Cf. supra, p. 45.
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end of tho notion's history (II Kinge 17:22-23). As vwe read
the history of king after king, we are struck by the con-
8tant repetiticn of the information that "he walked in the
way of Jeroboesm, the son of Nebat, and in hie sin wherewith
he made Tsrsel %o sin" (T Kings 16326 and many other passa-
88). We ars %old this of every kingl except Shallum, who
rulad only for one month in the 1a.st: years of tha kingdom
(II Xings 15:13) and Hoshea, the lest of the kings (II
Kings 17:4), Many of the kings peem to have baen in a ra-
ther confused mina rogarding the actual position of Jehovah
and Basl. The bull-calvos had to stay for reasons of poli-
tlcal axpeaionoy, but many of the rulers sesm to have be-
lleved in thoir hearts that Jehovah might still be abls to
éxerelse Hio power even in their domain. Kings like Jehoram
end Jehoahaz, while they would not reintroduce the worship
of Jehovah 4n Isracl s nevorthelesas turned to Him or His
prophets whon they wera in trouble (II Kings 6:10 and 13:4,
raspsctivsly); the same 1s true of Jeroboam (I Kings 14:2).
Even wicked Ahab named his children after Jehovah (Ahaziash,
Jehoram, and Athalilah).

It may be well to include a note regarding the worship

1. Nadeb - I Xings 15:26; Baasha - I Kings 15:34; Elah - I
Kings 16:13; Zimril - I Kings 16319; Omri - I Kinge 16:
26; Anab - I Xings 16:31-33; Ahszlah - I Eings 22:52;
Jehoram - II Kings 3:3; Jehu - II Kings 10:29; Jehoa=-
hez - TII Kinge 13:2; Jehoash - II Kings 13:11; Jercboam
II - II Kings 14:24; Zachariah - II Kings 15:9; Mena-
hem - IT Kings 15:18; Pekahlah - II Kings 15:24; Fekah -
II Kings 15:28,
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of Baal under Ahab and Jezebel. If we are correct in iden-
bifying Jeroboam's bull-calves as images of Baal, it is
ovident that Jezebel d1d not actually introduce a new reli-
Blon into Isramel. She Aid make Baalism especially obno-
Xlous, however, by bringing over 800 Phoenician priests
With her (I Kings 18319) - presumably these peopls intro-
duced the mame scandalous sexual license which made the
Phoenician city of Tyre notorious among the nations (Isa-
lah 23:17). Another innovation of Jezebel which particular-
1y incurred the wrath of God was her bitter persecution of
the prophets of Jehovah (I Fings 18:13). It was for these
reasons that the Baalism of Jezebel was fought with special
fervor by the prophets Elijah and Elighi. The foreign
rriests whom she had brought with her were sompletely de-
8troyed by Jehu shortly after his slaying of Jezebel (II
Kings 10:18-28).

God had infinite patience with Israel. For over two hun-
dred years He permitted her to go unpunished while her peo-
Ple, despite repeated warnings from God's prophets (I Kings
14:15, Amos 4:10-12, Micah 1:6-7, and others), stubbornly
continued to follow Baal. Finally, however, the cup of
God'a. anger was filled to overflowing - then Hls vengeance
struck and struck hard. In the year 721 B. C. Shalmaneser,
the king of Assyria, defeated Israel and took its people
captive into his own land. Thus ended the great experiment
by which God had hoped to ralse up a nation purified of all

P T IIIRNNr———
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henotheliem. The fact that Israel was taken into captivity
because she had refused to obey Jehovah 1s specified in II
Kings 18:12.

A full catalogue of the sins for which Israel was indic-
ted 15 to be founa in IT Kings 17:8=1T7 - they had done wic-
kedly (verse 11) in deliberately rejecting Jehovah's admo-
nition (verses 13-14) and covenant (verse 15) and in diso-
beying His commendments (verse 16); specifically, they had
Berved 1dole in direct defiance of Jehovah's orders (verse
12), bullding high places for them (verse 9), burning in-
cense (verse 11), and setting up the pillara and poles
Vhich marked the worshlp of the fertility delties thereln
(verse 10). Here theoy had worshiped the bull-calves of Me-
iek as well as the Baals of the heavenly bodies (verse 16).
To make matters worse, they had indulged in the sinful
Practices which particularly rendered Baalism S0 repug-
hant - prostitution, witcheraft, and infant sacrifice
(verse 17). Surely the time had come to clean out these Au-
gean stables of henotheism and idolatry!

After they were taken into captivity in Assyria, the Is-
raelites were lost to history. There are no reliable indi-
cations, therefore, which might show the character of their
further religious thinking. We have a hint, however, in the
apocryphal book of Tobit, where we read that all of Tobit's
kindred in the Assyrian captivity "did eat the bread of the
Gentiles" (1:10), that is, had turned to the worship of the
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80ds of Aseyris. Ve may take the statement for what it 1s
worth - we must admit, however, that such action would cer-
tainly have been in keeping with their concept of religion

a8 we have come o0 know it.
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IX. Syncretism in Judah

-

The story of Judah does not differ greatly from that of
her migter kingdom to the north. Judsh, like Israel, was
Peopled by a natlion which could think only in terms of he-
nothelem, We are not surprised, therefore, to find that the
Jewg dieplayed the same stiff-necked recalcitrance as the
Israelites when thoy wore bidden to throw aside their false
g0ds and turn to Jehovah alone. The history cf Juda_h, like
that of Israel, is an account of the interminable falth-
lessnens of a nation which steadfastly refused to accept
the mercies of a graclous God. This is the situation that
eontinued until the time that God's patience wore thin and
He resolved to destroy this nation as HZe had the other.

A8 we examine the Biblical record, however, we discover
that there is a difference to be noted between the idclatry
of Judah and that of Israel. The plcture is not quite so
black in Judah; this ie true in part because a number of
the kings of Judah were men who earnestly strove to live
G°¢"Pleasj.ng; lives and in part because most of the people,
¥hile they may.not have worshiped Jehovah in the proper
manner, did at least worship Him to some extent. A very
common phenomenon in Judah is the fusion of the worship of
Jehovah with that of the native gods. The result is the




emergenco of = now type of cultus which embodies certain
features or both of the old types. Thus we £ind numerous
instances in which Jehovah was reverenced under the form of
8n 1dol or in which Ho was identified ae a Baal and wor-
®hiped s such., In still other cases Jehovah was venerated
8t one of a number of goda. ,

To all such ingtances of the coalescence of Jehovism and
heathenisn we give the name of synoretism. The reason why
fyneretism is so widely met with in Judah, as we shall
bring cut, is probably twofold. The chiof csuse seems to be
the fact that many of the Jews were evidently never sure
vhether Jehovah or the Basle ruled in their land. The Baals
Wore indeced the traditional gode of the land, but it was
8120 true that o layge part of Judsh's territory was inclu-
ded in the possession of Johovah. To bo on the safe side,
therefore, many honeet end well-meaning Jews undertook to
inelude both in their worship - hence tho hopelessly con-
fused mixture that confronts us in the days of the kingdom.

Another important factor in ancient religious psychology
Which helped to bring sbout Jewish syncretism is slluded to
in Pealm 115:2-3 -~ thig 18 the desire for some visible ob-
Ject towards which one's worship may be dlrected. Jehovah,
of course, hed no visible form; it was not unnatural,
therefore, that many Jews should have been disposed to se-
lect some 1dol whom they designated as Jehovah. No doubt
the contact of the children of Israel with the religions of
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Egypt had helped to inculcato the 1dea that 2 god must be
worshlped under some visible 1mass.1

The syncretism of the worship of Jenovah with that of
the heathen gods wae by no means a thing unknown before the
establishment of %he kingdom of Judah. The earllest synocre-
%18t of whom we have record was Rachel, the wife of Jacob.
Although she hed nccepted the God of her husband (Genesis
30:6), she et11l took alonz the idols which she had wor-
Shiped formerly when she left her home to go with him (Ge-
nesis 31:19). Not long after the Israelite gonquest we en-
counter the case of Micah, an Epbraimite, who, although he
worshiped Jehovah (Judges 17:13), had an idol temple in his
on houes (Judges 17:5). Even the Levite whom he employed
a8 hle priest waes not troubled at this situation (Judges
17:11), Micanh's mother saw no contradiction in dedicating
8ilver to Jehovah and then making images out of it (Judges
17:3). The army of Danites which took Mieah's idols and set
them up in their own oity (Judges 18:30) also confessed
falth in Jehovan (Judges 18:10). Judges 8:24-27 tolls us
how the great Judge Gideon, one who had spoken directly to
God and had folt Hie power in effecting deliverance from
the Midianites (Judges 6 - 8), used the golden earrings of
the defeated enemy to make an idol vwhich he set uy in the
clty of Ophrah for all the people to worship. Even David

—

1., Von Hartmenn, op. eit., p. 331.




had images in his home in the early years before God re-
Vealed His full truth to him (I Samuel 19:13). In I Samuel
23:19-10 and in I Samuel 30:7-8 are recorded instances in
¥hich David directly addreseed his oracle-idoll as Jehovah.
It seems to have been of rather frequent ocourrence
throughout the history of the Jews in southern Canaan that
Jehovisn and Ssaliem were hybridized into a new religion
that continued the ancient Canasnite forms of worship, but
Placed 2 new supreme God, Jehovah, at the head of the sys-
tem, This syathosis of two systems which were diametrically
Opposed to each other was largely made possible by the
Wldespread ignoring of Johovah's injunction against using
the high places of Baal for the worship of Jehovah.? IT
Chronicles 33:17 tells us how the people sacrificed to Je-
hovah in the high piaces. According to I Kings 3:2 this was
the reguiar rracilice in the time of David and Solomon, in-
8amuch as thers was no temple of Jehovah as yet. King Solo-

on himealf macrificed and burned incense on them (I Kings

In theory it is perfectly true, of course, that there
¥as no absolute wrong in the teking over of the high places

1. The 1dol spoken of here 1s designated in Hebrew as an
"ephod", as is also the above-mentioned idol of Gideon.
According to R. L., Ottley, The Relimion of Israel, Cam-
bridge: The University Fress, 1922, the ephod was proba-
bly a wooden figure covered with plates of a precious :
metal. The word appears to mean '"something thrown over".

2. Cf, Supra, p. 3l.




for the worship of the true God. In practice, however, 1t
feant the dlssoluticn of pure Jehoviem. The high places
Yere inseparably connected in the minde of the common pec-
Ple with Baalism, and their use for the wopship of Jehovah
Blgnified to them that ie, too, was a Baal. The sneering
Question of Rab-sShaleh (I KEings 18:22; II Chronicles 32:
12} Isaish 36:7) indicates that outsiders at least were un-
able to Gistinguich between the worship of Jehovah and the
Baallism of the hlgh placos: "If ye say unto me, 'We trust
in Jehovah, our Goai? » 1o not that He whoss high placeS....
Hezeklah hath taken away:" Probsbly the great majority of
the Jows wors gimilerly unable to make the distinection.
Thus it came about thot Jonoviem and the heathenimm of Ca-
faan wera so often mixed and even ldentified. Excavationa
at Tell-gl-liacbeh in 1935 revesled the existence in that
Place of a temple dedlcated to Jehovah and Ashtoreth at the
Bame time. Temples of this sort do not ssem to have been
rarg,l -

It 18 this type of eyncretism that we meet with as we
follow the fortunes of Judah through the pages of Serip-
ture. From the worehip of Jehovah on the high places as it
had been carried on under David and Sclomon it was but a
mall step to the prectice of Baallsm with sll of its
evils. The resultent pollution of Jehoviem is referred to

1. Oasterley & Rebinson, op, oit., P« 217T.




constantly throughout Judah's history in the notation that
king after king "dld not remove the high places" from the
land. This information is given us of every king from Reho-
boam to the time of Hezekish® - & pericd of over two and a
balf centuries. mven those kings who were themselves ear-
heet worshipers of Jenovah did not destroy these syncretis-
tle sanctuaries; two of them, Asa and his son, Jehoshaphat,
did make token attempts to get rid of th-em (II Chronicles
14:5 ang 17:6, respectively), but their efforts were so
Bhort-livea that the chronicler of the books of the Kings
€14 not even bother to note them. One gains the impression
that even the kings were never certain which god might be
chief goa in thelr lend.

The recognition of Baalism, even in its modified form,
pened the door for the introduction of the crassest forms
of idolatry. Baelism adepted itself particularly well to
the inclusion of any number of new gods, since there was no
1limit to the number of Baals; it was an easy matter to in-
troduce 2 new £od merely by ldentifying him as = Bazl. We
find, therefore, that many foreign ldols were introduced
under such kings as Jehorem (II Kinzs 8:18), Ahazish (II
Kings 8127), and Ahaz (II Kinge 16:10-13). The Jews even

l. Rehoboam - T ¥inge 14:23; Abljam - I Kings 15:3; Asa - I
Kings 15:14; Jehoshsphat - I Kings 22:43; Jehoram - II
Chronieloe 21:11; Ahaezish - II Kings 8:27; Jehoash - II
Kinga 12:3; Amazish - II Kings 14:4; Azariah - II Kings
15:4; Jotham - IT Kings 15:35; Ahaz ~ II Xings 16:Z.




made themaolves a god out of the brass serpent which Moses
hed made in the wllderness; they gave it the name of Ne-
hushtan (17 Kings 18:4).

This was the situation which prevailed when Hezekiah
%2 to the throne of his fathers, The prophet Isalah, who
lived at the same time, describes the prevalenee of idola-
try in his day: "Thoir 1ana (Judah) 1s full of idole!" (2:
8). Hezekian toox i1t upon himself, however, to put an end
%o the faithleseness whioh had brought Judah low. Of him it
18 recordeda that he finally removed the high places and de-
8troyed them together with the pillars, poles, and 1dols
¥hich they contained (II Chronicles 31:1). He recpened the
Temple and d1d his best to reestablish the true religion
(II Chronieles 29:3-5). He also decreed the keeping of a
fassover according to the laws which Moses had 1aid down - .
81 1tem which hag not been observed in Judah for a long
time (II chronicles 30:5). He even attempted to persuade
the P'ﬁople of the northern kingdom to come and join with
Judah in her newly revived worship of Jehovah, but his ef-
forts met with 11ttle success (II chronicles 30:10).

The change which came over the land of Judah in the time
Of Hezekish 1s reflected in the tone of Isaiah's writings.
In the earlier section of his prophecy (chapters 1 = 35) he
describes the idols of Judah (2:8) and condemns them in the
Most severe terms, forecasting their destruction (2:18) and
exhorting his hearers to return to Jehovah (26:4). The ter-
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rble wrath of gog (30:27) and the coming destruction of
Judsh and Israel are frequently slluded to (24:1-4; 29:1-6,
®C.). In chapters 36 - 30, however, we read the account of
Hezekiah's reform. In the latter part of the book (chapters
%0 - 66) 18a1an assumes the worship of Jehovah and warns
821nst & return to the idols (57:3-5); he brings out the
fact that they are utterly valueless as gods (41:29 and of-
ten). He stresses the fact that Jehovah alone is God (45:5-
6). In much of this section the future glories of the spi-
ritual Israel ana of the Messlah are foretold; evidently
God considerea Hezekiah's reform period an appropriate oc-
caslon for the revelation of His full glory in the Christ.
This new period of devotion to the God of Abraham was
Short-lived. IT Kings 21:2-9 informs us that the next king,
Manasseh, ushered in the worst reign of idolatry in the hi-
story of the nation. Not only did he rebuild all of the F
high places and altars of Baal which his father had re-
moved, bﬁt he introduced the worship of the heavenly bo-
dles, sacrificed his own son to Melek, and even desecrated
the Temple itself with an 1dol of that god. There is a tra-
ditlon, found in the pseudepigraphical "Ascension of Isa-
lah", to the effect that that prophet was killed during Ma-
nasseh's reign by being sawn asunder.l It was the wicked-
ness of the Jews under this king that drove God to the fi-

l. Oesterley & Robinson, op. ¢lt., P. 254.
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nal determination to destroy Judah as He had Israel (II
Kings 21:11-314),

Aftor Manasseh's time the situation rapidly became worse
88 Judah turned more and more to the coarsest forma of ido-
latry. The brief resurgence of Jeshoviem in the time of Jo-
8lah, zrandson of Manassoh (II Kings 23:3-24), could not
8vert Judah's doom - God tells us in Jeremish 3:10 that
"Judah hath not, turned unto me with her whole heart, but
folgnealy", The situetion became increasingly bad under Jo-
Blah's mueccensors until even the surrounding nations were
Bcandelized af Judah's wickedness, considering her "like
Unto all the heathen" (Ezeklel 25:8). The prophets of the
Amighty who tried to warn Judsh of the wrath to come were
Punished with imprlsonment (Jeremiah 37:15 = Jeremiah); one
of them wae elain by the king himself (Jeremlsh 26323 -
Urljah). The tragic fiasco finally came tp an end in the
year 587 B, €. when Jerusalem was de.stroyod and its inhabi-
tants taken captive by King Nebuchadneszzar of Babylon (II
Eings 25:1),

Uhile the cause of the destruction and captivity of Is-
réel and of Judah were the same so far as the people were
concerned, i1t is important that we realize that God had a
different purpose in the two cases. With Israel God's pur-
Pose wams to cast out forever the faithless nation that had
made 1tself sc cbnoxious to Him (II Kings 17:20). Judah,
however, He did not mean to destroy - He wished to give her




another chance (yersmian 12:14-17). It was God's intention
0 bring bacxk a select remnant cleansed of all henotheism,

¥ith vhom He might start anew (Joromiah 24:5-9), The Exile
W48 %o serve the purpose of purging the Jows of all poten-

b8l and actual 1dolaters by acattering them far and wide.

THis d41d God propose to build a nation that would be £1t to
arry on His promige and eventually bring His Son into the

world,

Henotheiem ana syncretism did not -dle with Jerusalem. AS
80on ag the Fow Jowg remaining from the Babylonian captivi-
ty cama aown into Lgypt, we find ‘them turning to the wor-
Bip of the gods of that land (Jeremiah 44:8). The Elophan-
ting Papyri, a collection of documents of the fifth century
B. C. Trom the Jewish colony of the seme name in upper
Seypt, contain the information that Jehovah was worshiped
1n the col ony along with a full pantheon of some twenty
Other ﬁoda whom the Jews borrowed from thelr neighbor.l

It may be interosting to note that the Arabs who inhabit
Pelestine today practice a type of syneretism which is al-

mOst exactly similar to the Jewlsh syncretism of three mil-
lemnia ago. wnile these Mohammedans are nominally the
strictest of monothelsts, it is the common custom for them
%o invoke the help of numerous spirits to whom they offer

reverence. These spirits, dwelling in sacred trees and sa-

——

l. Edouara Naville, Archaeology of the 0ld Testament, Lon-
don: Robert Scott, Roxburghe House, 1913, Pp. £.
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°red springs, aseem to be the praeciss aequivalent of the an-
olent Baals of Canaan, although now they ars given the
Names of Christian and Mohammedan saints.t Indeed, 1t hard-
ly ssems that the Roman Catholic custom in heathen coun-
triog of ldentirying the various saints and the Virgin Mary
Wlth local zode ana goddesses can be muck different. No
doubt thig is true of Catholie saint-worship in sanersl.a

[e——

1. Fowlep op, eit. « 112,
« Peters, op. oit,, gl-) 120,




X. After the Exile

One of the greateost stories in the history of the
world - gecona only to the story of the life and death of
Jesus Christ - 18 the dynamic narrative of the building of
8 nation that would be worthy to bring Him forth. This 1is
the story about which the 014 Testament is built - the
theme to whicn the greater portion of our Bible is dedica-
ted. The problems were many and difficult - to break down
the erippling concepte which the Jews carried with them
from heathenism required the utmost in the patience and re-
Sourcefulness of an Almighty God. Through t.lié centuries of
darkness, hovever, God's Spirit continued to strive with
man, econfident in His infinite wisdom that the day would
¢ome when the remnant of His pecple would 1ift up imploring
hands to Him alone. Ve must recognize in this fact the key
to Understanding the chastisements of God in the Old Testa-
ment.,

Our story is a tale with a happy ending. The Exile was
God's extreme measure for the purging of His people. If
thet should fail, He had every intention to "utterly pluck
Up and destroy that nation" (Jeremiah 12:17). It did not
fall, however; the Jews whom we meet after the Exile are no
longer ready to worship any god who may live in the place
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Wiere they hsppen to be, but their reverence is directed to
Jehovah elone. washed clean in the streams of the Babyloni-
&1 afflioction, they turned at last to "praise the Lord with
a'whole heapt® {Feelm 111:1). Thus were fulfilled the words
Of.the prophat Isalsh: "At that day shell a men....have re-
Bpect to the Foly One of Israel, and he ahan not look to..
*+the work of nia nanas." (17:7-8).

There seem to have been seversl causes which helped the
Jews to recognize at last the universality and uniqueness
of their coa. of courge, we must realize that we are dea-
ling here with a select group (Jeremiah 24:5-9); not all of
the oxiled Jows sccepted Jehovah as their only God. Ezekiel
Teports from 3abylon that some of the Jews there have
turned again 1o idolatry (14:3). In Ezekiel 11:16 God tells
H18 prophet that, although the Jews are scattered far and
¥ide, He “will be a sanctuary to them to a little extent 1in
the countries where they shall come” - that is, only a re-
latively small porticn of them would remain faithful to
Him. No doubt this smell group was the one among whom the
Prophets Tzekiel and Daniel lived and worked; their chil-
dren became 1.-.‘19 remnant that returned.

Probably the moet powerful factor in bringing home to
these Jews the greatness of Jehovah was the continuation of
Prophecy in Babylon, a foreign land, The indisputable im-
Plication was that Jehovah must also be God of that coun-
try. A great opportunity was given the prophets to drive
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homo the 1dea of Jekhaveh-worshir in the fact that the
otherwice 1lesderlass Jews had to look to thom for guidance;
thue they wers ablo to gain the full confidence of the pec-
Ple. Cnes they hed reslized the true position of Jshovah,
ESRY of the Tews were ready to suffer death rather than
Worehip the idols of Sabylon (Daniel 3:116-17). The fact of
tho f211 of tho cmelzesn ampire, which had been foreseen by
their Goa, but not by tne Babylonian gods, probably played
81 lmportant rols in bringing them at last to a full mono-
theiem, 1

The sirong faith of the returning Jews is indicated in
Ezra 3:10-11, They worshiped fiim now as the great Jehovah
Vho alone wes God, the Greator of heaven ana earth, whose:
lame wae to be blessed forevermore (Nehemish 9:5-6G). In a
Public aesenvly they made the most solemn of compacts with
God (Nehemian 9:38), forawearing the idolatries of their
ancestors (Nehemish 9:16-18,26-28). The proper support was
Provided for the keeping of this compact in the institution
of public worship and of the public reading of God's Law
(Tehemiah 8:2-6), The keeping of the feasts of Jehovah was
also attendea %o ( I-:ehemia;h 8:18). For a short period imme-
Glately after the roturn a few of the Jews did lapse once
more into the henotheistic worship of the Canaanite abomi-
nations (Ezra 9:1), but the situation was brought under

1. Oesterley & Robinson, op. oit., P. 329.




¢ontrol soon enough that no great harm was done (Zzra 10;
10-17). The prohibition of intermarriage with the surroun-
ding nations wae s8trictly observed in order to prevoht any
Yépetiticn of the idolatroue incursions which had destroyed
thelr fathops (Nehemizh 13:27).

From this time on Jowish henothelesm is only an ugly me-
MOry. In the centuries that followed God's people pressed
Sver more clomely tc thelr hearts the gift which they had
80 recently realized. In later yeers their recogniticn of
ils glory became complete. We find this new understanding
SXPressed again and again in the books of the Apocryphs,
ect of which were written shortly before the beginning of
the Christisn ers. These writings abound in astatements
Which testify to God's universality and omnipotence. The
doslgnztion of Jehovak as the "Almighty", which in the Old
Tostament was uged only by those few who were directly in-
@plred of cod,l 1g regularly cmployed in the books of IT
Esdrag, .r:.ia‘ltzz, Addltions to Esther, Zccleslastlous, Ba-
rach, the Prayer of lMenasses, and II !-faoca’beeﬂ_.a

This, then, was tho faith of the new Israel, It was a
faith whose chief tonet was expressed by Christ: “Thou
shalt worship the Lord, thy God, and Him only shalt thou

l. Cf. note, p. 5.
2. IT Tedres £=15,28,33; 6:32; 8:24; 12:4T; 13:23; 16:162;

Judith 8:13; 15:6; 16:4,17; Additions to Esther 13:9;
16:21; Foclesiastious 50:17; Baruch 3:1,4; Prayer of Ma-

nesses 1; IT Maccebees 1:24; 3:22,
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Borvel" (Matthew 4:10). Thelr falth in one God was the cut-
oome of many centuries of bitter strife between a loving
Father and His stubborn children. Tho moulding of a nation
Purified of its hencthelen, which should be a flt lnatru-
Ment to bring God's great promise to fulfillment - this was
the problem of the 0ld Tepgtament. In the Exile the anawer
U0 that proviem was found, and God could now set the stage
for the entronce of His Son, Jesus Christ. The fulnesa of

time waz at hand,

TdE END
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