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CHAPTER X

THE PRODLEM AND RAISON D'ETRE OF THIS STUDY

—

One of the chief concerns of the Church and the churches
in our day is a concern for the divided state of the "one
holy Catholic and Apostolic Church.' This conccrn fox the

unity of Chirist's Body always carries with it

<

the obverse
among the branches and dencminations of Christendon.

In this attempt by Christians of various backgrounds to
realize the intended unity of the Church there is probably no
single fulcrum which boars more collectad weight than the doc-

trine of the “ucharist or Loxd's Supper or licly Commun 1ion.t

In this context we must point out that there is a vory heart-

ening intention in virtually all guarters of contemporar:
Christendom to be and remain faithful to the intenticon of

lis an example of the interest currently turned toward a
solution of the hroolcw" of the Lord's Supper we must calil at-
tention to the Abendmahlsgesprachz held in Ge vnary since World
War I!, Some of the moL e important zedths are two books,

Julius Schniewind and Brnst Sommerlatih's Ab: a.uaLls-fsnrﬁch
Berlins Alfred Iopolmann Verlag, nga) anA Peter DBrunner's

Grundlegung des ﬂnun hghlsgCSpraCJS (Kassel: Joxauncs Stauada
vcrlam, 1954). A number of other important Dooks and arti-
cles have becen written as a direct result of this intense
interest in the probiloms involved, in the Bucharistic doc-
trine, A most important milestone in the German discussions
between representatives of the Lutheran, Reformed and Uniom
theclogians is the recently (November 1 and 2, 1957) approved
\rnoldshaln Theses, reperted by Paul M. Bretbchcr, “The
Arnoidshain Theses on the Lord!s Supper,' in Councordia Theo-
logical Monthly, XXX,2 (February, 1959), pp. 83-9i.
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Christ and the implications of liis institution of His Supper

the Church, Thus almost all the varicgated churches and

]

L8]

~
sects of Christendom follow our Lerd's conmand: JTO(ELTE -

5

u

his points up an underlying unity of intention which augurs

bde

well for a realization of the aims o! uniting the Body of
Christ.

Althougii, and quite possibly, Lecauge the churches are
extremely fixed in their estimate of the importance of this
"doing," it is also truc that the doctrine of the Lord's Sup=-
per is one of the most divisive doctrines., The very impor-
tance of this Supper, which all the churches underscore by
the very fact that they are "doing,'" makes doctrinal formula-
tions regarding this Supper extremely cutspoken and relatively

aflexible. The living experience of the Lord's Supper in the

8

various chugches gives risc to an almost violent tenacity in
regard to these formulations; this tcnacity, in turn, leads
to a nervewracking tension between the churches in Christens
dom and bears with it the constant threat of hardening the
edges of the various wounds in the Body of Christ cven moze.

Thus the "doing'" in accordance with Christ's command pre-
sents the Church with a paradox: the fact that this "doing"
goes on underlines a certain basic unity; on the other hand,
questions and answers as to precisely what is being “done"
and what should be ‘'done® to remain faithful to the command
and intention of our Lord have driven wedges of disunity

between men and churches which profess a common loyalty to
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the Loxrd of the Churci.

While the pious wish that the whole present Church might
transplant itself back to the days of early Christianity seems,
on the face of it, to be nothing more than a romantic escape
mechanism, there is a clue here for the direction which must
be taken in order tc close this breach, a breach tremendously
wider and more universal than the schisms which threatened the
Corinthian congregation to whom Paul wrote the original TouTo
rotélce. No thinking theologian would seriously entertain the
ircam of moving back into the first decades of the first cen-
tury A.DJ. -- possibly by using scome sort of Rube Coldberg-
Flash Gordon "time and space machine.'" And yet the problem is
essentially a problem of space and time, a problem of history.

The Church must always take history very seriously, for
the Incarnaticn of our Lord took place in the time and space
of definite history. The Church of today must always take his-
tory seriously, for the existence of the Church today is also
under the rubric of time and place. Thus the history of the
deoctrine of the Lord's Supper in a Church intent on "doing
this" cannot be cavalierly disregarded or written off with
one bold stroke of oversimplification, 7The existence of blocs
within contemporary Christendom and the existence of churches
and denominations today bears powerful witnoss to the impor-
tance of history, And yet the very basis for the "deing this"
in the Church and churches of today points backward in history

to a time and space before the history of any church or
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rchh bent on

-

denomination began. The historical task of a Chu
closing the breaches in the walls of God's Zion therefore

takes on a two-fold aspect. It must Le a history which Dears
in mind both peles of the tension of umity and disunity. The

Church of today anc the theologians of today must keep their

D
g

es fixed on the historical basis of tie unity of "'doing™
which we find recorded in the Scripturcs., DBut Church and

theologian must also keep a fixed eye on the history of f
Church as she "did this,"

st -

If we may sot up a formulation of another basic tension
which faces today's Chuxch and churches, it can be put ianto
the question: Is my church actually "doing this"™ in the sense
of our Lord's intention in iiis institution? The very apparent
contrast between the verbesity of current and historic formu-
lations on the one hand and the utterly naive simplicity and
dircetncss of the command should serve as 2 clue for an at=-
teupted solution of the tension. In ogder to be faitaful to
the Lozd's institution the Church and the churches must check
all formulations of Eucharistic docizine ageinst the primary
higstorical data of the institutions itself, Any and all ex-
planations and extensions of the original “do tihis" arose in
a specific historical context, as the Church and the churches
""proclaimed the Lozrd's death" to a definite time and plac:,
But extensions and explanations, while indeed absolutely es-
sential to the apostolic proclamation {in the widest sens<)

of the Church, are still just that: “extensions and explana-

tions.'" They are yoeces ecclesiae, and very much vivac voces;
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nonetheless, all formulations receive their vitality and

meaning from the viva vox Chrigti: '"do this,"

This paper aims to indicate the importance of the back-
ground against wﬁich our Lord instituted the Sacrament of Ilis
Body and liis Blood for a proper understanding of the meaning
and intention of the words "This deo in reumembrance of Me." A
formulation or approach to a doctrine of the Lord's Supper
which proposes to be Biblical cannot be content merely to re-

oo

iterate the Verba Testamenti in a conflated form and then pro=-

pose to have exbausted tie meaning of "tihis do." Nor can a

formulation whici all but ignores the total Sitz im Leben of

o

the Scriptural recorxds fuii to realize and deal with the dane-
ger of substituting foreign and even unnccessary categories
for the Scriptural categories of tie institution and command,
"This do in remenmbrance of Me."

An aprroach which sees only a "simple meaning'" in the

na

Verba Testamenti is neither doing justice to the theology of

the Sacrament nor is this approach emminently Scriptural., The
hermencutical principle that the Scriptures interpret the
Scriptures dare not be watered down to allow such a one-dimen-
sicnal process of oversimplification and identification. Simi-
larly the Scriptures themselves, not subseguent approaches cr
formulations, must be the interpreter of the Scriptures. In
applying this principle to our study we must keep a number of
crucial considerations in mind. We dare not sce the TOUTO

TTO L e'z TE completely in terms of complete novelty and
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disrcgard the continuity and similarity between the "old" and
the "mew." Although the Christian religion means the termina-
tion of the efficacy of the Jewish faith, we must bear in mind
that the Christians viewed themselves as the 'new Israel,” to
be sure, but also simultanecusly as the "necw" or "perfected"
"Israel."

This means that our first basic approach to the acccunts
of the institution of the Lord's Supper must attempt to redis-
cover the approach wihich Jesus and His disciples drought to the

o

Last Supper. Unly from this Ausgangspunkt, which is no longer

.

an uncenscious datum for us in our day, can and must we begin.

-2

The sketching of the setting into which the original institu=-

tion wag saot ds of the most fundamental import for an undexr-

4

standing of the wmeaning of the words Y“this do.%

This primary task is not morely a matiter of attempting to
fix the exact date of the Crucifixion and Last Supper, nor
does it involilve the discovery of the Upper Room. while it is

true that the date of the institution has considerable bearing
on the meaning of “this do," it is even more important to ine~
2l X b o - / a\ ~ /

quire into the question of the Tiy #» 77‘0(.05 l-(oLLFoS of
thie dnstitution. The meaning of words, and this does not ex-
clude the words of the Sacred Scriptures, is conditioned by
the prior cxperience of the initial hearers and these words
are addressed to their world of thought in the first instance.

To apply this to our problem: the guestion of the meaning of

Uthis do" nust begin by trying very carefully to determine



™
what was happening and what was in the mind of cur Loxd and of
His disciples at the original Last Supper, to the degree pos-
siblo with available sources.

Therefore we propose to stress the Gedankenwelt of our

Lord and His disciples. This involves a statement of the
Jewish approach to history's categories of time and space.
It involves an attempt to sec what Christ and liis disciples
would understand by '"reality." This would, in shozrt, involve
attempting, as conpletely as possible, to become “contenpo-
rancous with Christ." Thus we are attempting a reconstruction.
This attempt nronoses to take scriously the duty to let
the Scrintures speak for themselves, and proposes to try to
aveid making the Sacred Scriptures some sort of theological
Charley McCarthy, which must, by definition, parrot the word
men, and not remain, "as it is in truth, the Word of God."
This means that formulations and extensions are only of
secondary concern, and it means further that formulations must
always be measured ageinst and instructed by the Biblical mean-
ing in its fullest sense. The Biblical records get meaning
from an event in history; thus the fullest meaning lies in
the saving activities of God to which the Scriptures bear wit-
ness. When the Biblical sense of the words "tais do" is ar-
rived at, then, and only then, do we have something to formu-
late and to extend in our proclamation to this day and age.
Only then can we propose to prociaim the Biblical message

corrcctly,.. .

{CONCORDIA SEMINARY |
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In order tn carry out this purpose in this thesis it is
necessary to investigate the question of what it meant for a
llebrew to “remember'' scmething or somecne in an extrenely
thcological semse. This forces at least an outline consider-
ation of the Hebrew man's approach to theology, which sees
theclogy and history in the closest nossible rolaticnsiipe.

A theological, rathor than a metaphysical, appbroach to
"reality" lies at the center of the Jewish concepticn of
theology and cultus, and this predominantly Oriental outlook
was taken over by the Christian Church, which viewed itself
as the '"mew" Isracl in the scnse of '"true Israel,™

Thus this thesis attempts to consider, first of all, the
relaticonship oi the Jewish Passover celebration to the Chris-
tian Eucharist, treating both similaritics and diiferences.
The very active memorialization of the Exodus in the Passover
is fundamentally definitive for an understanding of the words,
"This do in rcmembrance of Me." The centrality of this con-
ception of the Lord's Sup er, so completely colored by the
Exodus=-Passover, to the whole New Testament approach to the
Church can then be amplified.

Only after this has been deone can historical and current
"doctrines' be evaluated for both strengths and weaknesses.
In this critique of the contemporary status we can find the
strengths and weaknesses of our own Lutheran doctrine of the
Eucharist,

In attempting this sort of reconstructicn of the concrete
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O

historical sctting of the original institution our chief stress
lies on the approach: of the disciples and ocur Lord, their
"mental sct.” This is essential to gaining an understanding

of the words "This do ln.remcmhrance of Me.," Oddly enough, in
trying to look at the institution through the eyes of that
historic Passcver llaburah, we find it very difficult to or-
ganize our research in extremely neat, compartmentalized out-
line, But this is net really odd -~ this very difficulty
points up the basic thesis of this paper, i.e., that the Jewish
mind simply did not operate in the same way that the scientific
mind of the modern, Aristotelian mind operates. The Jewish
mind did not take great pains te analyze, to set up rational
and intelilectual antitheses. It did not thiok in forms of
straight lines and carecful compartments. Rather, it thought
cyclically, it thought synthetically. A precoccupation with
entitheses and distinctious did not afflict the Jewish mind

as it does our Aristotelian approach to reality,

In the spirit of this mode cf thought, which was always
nore concerncd with different methods of describing, rather
than defining (c.g., man is described as *body and soul,™
“body, soul and spirit," “heart, scul, mind and understanding®
-~ man is never "defined" in a scientific manner in the
Scriptures), it is our aim to organize this thesis around
the central core that the Lordts Supper must be understood

from the Passover setting and the Passover associations in the

mind of our Lord, Whose great desire to celcbrate this
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particular Passover K&T’ 650)('7‘/ with His disciples cul-

-

minaeted in the institution of His Supper. Around this central
core we intend to study the Jewish: approach to history and

theology (which the Jew did not scparate into “departments,”

ag modern seminaries do); we must see e i rtance of the

? L

"covenant,’ aiways intimately conmected with the primary theco=-
logical and higtorical datum of the ¥Fxodus; we must do justice
tc the Jewish penchant for "remembering' in & much more vital
Qs QO +han 1o ern man W ar en i opraife wie I .'ft TOCON-
and 9 §f mamic sense than modern man “"gemembers 2 we must racCo
cruct the Jewish approach tc the "reality' present in cultic
activities. All this striving would be fruitliess unless we
can prove that the New Testament Church zeacued her self-
awarcness under the same rubrics -- a fact which is already
- - . \ ’
indicated in the term Kdtw? ﬁd/&’q/(rzo
In addition to this re struction of the original m2an=-

ing of "This do in remembrance of Me," we must evaluate the

istoric Lutheran approach to the question of the Lord's Sup-

t’"‘

H Tan

per, a question which the Luthe

"

=gy

cformation, in the main,
gave the correct answer Ly operating, like the Jew, theologi-
cally rather than metaphysically, But we must alsc peint cut

-

weaknesses of position and emphasis in the Lutheran doctrine,
and also underscore the strengths of positions which we tend
to ignore or overrule in a misguided unnecessary polemic,
Binally we intend to draw a few neccessary implications
for current "doctrine and practice® which would scem €o Dbring

our church in cur day a bit closer to the Biblical approach,
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CHAPTER IX
THE PASSOVER AND THE LORD'S SUPPIR

In order to f_nd the fullest meaning of the Pauline

o

phrase, "This do in remembrance of Me," which occurs twice

(I Cor. 11,240.25b) in his account ¢f the institution, we

must attempt to find cut the setting in which the bread and

wine were first distributed. This question is extremely

2.

thorny, since it

s

avolves the difficulty of a conflicting
chronclogy between the Synoptics and the Gospel of Jolm. The

former are quite fixm in asscrting that the Last Supper was

, e

the day of the Passover (Mt. 26,19f.; Mk. 14,12ff.;
Lk, 22,7ff.), while Jobn 18,28 scems to be completely contra-
dictory in dating the Crucifixicn on the Passover Day itself,
This problem has given rise to virtually endliess dis-
cussion and argument.l One of the proposed solutions of this
contradiction is the so-called kiddush theory, which prefers
the Johannine chronology to the Synoptic, and thus sees the
Last Supper as the Ysanctification of the Sabbath."™? Thus our

Lord and His disciples would have been following the Jewish

1joachim Jeremias, The Bucharistic Words of Jesus, trans-
lated from the second G?rnan edition Dy arnold Bhrbardt
(Cxford: Basil Blackwell, 1955), pp. 177-183 lists scores
of DIOUOﬂQnto for the view that the Last Supper was a Pass=-
over and similar scores of opponents of this view, as well
as a list of scholars who are either sceptical or undecided,

2a. J« 3. Higgins, The Loxd's Supper in the New Testament
(Chicago: lHenry Regnery Company, 19Y52), De ide
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custom of gathering on & Priday evening in a religious company,
the Haburah, to join in a common religious meal, Thus the
Last Supper is seen merely as the culmination and crown orf all
thie common meals which Jesus ate with his disciples Higgins3
points out that this thecry, held by G. H. Box, BR. Spitta and
others, fails since it supposes that the kiddush, which nor-
mally fell on Friday, was moved back to Thursday evening, an
untenable position, Ancther rather serious objection tc the
kiddush theory is presented by the fact that the Synoptics
and John (Mt. 26,20; Mk. 14,17; Jn. 13,303 also I Cor. 11,23)
agree that the Last Supper was held at night «- something which
would praoclude the kiddush theory, since the kiddush took place
immediately before the Sabbath began, i.e., before sunset.?
A somewhat sinilar kiddush theory connects the last meal

Jesus with the "blessing™ of the Passover, rather than the
"blessing' of the Sabbath. This theory has been advanced by
w. O, E. Qesterly, G, lI. C. Macgregor, F. Gavin and others.
According to this view, the blessing of the Sabbath and the
blessing of the Passover are connected into one ritual meal,
which is held on Priday evening. Higgins'S obgect;on, that
the Lord's Supper was held on a Thursday, is based on the date

ing of the Resurrection on Sunday; he argues that the Last

31vbid.
4cf. Jeremias, op. cit., pp. 17f.
SHiggins, op. cit., pp. 14f.
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Supper was Leld on a Thursday, not om a Priday, In aidition,

the openiug of the Passcver by "blessing" the day did not an-

(3

tedate the Passover by one day; rather, the Passover was

“phlessed! or "sanctified' at the outset of the Passover cele

Both of thesc kiddush theories are basically untenable

B3

in themselves.® 1In addition, they are vitiated by the fact
4.2 ‘.

that they attumpt to solive the difficulty of conflicting chro-

nologics in favo

13
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Joeremias iudicates
that the difiiculties ace somewiat cased by the fact that

e 12 - s vagads 4 A TEY AT YL Tl ey ds S e & - et
JO:‘&I LIgl UOCS not n CeS8sarLy give an wnaicacici ol tine dur-

ing which the ;‘LCCL-WuJ action took plac;, but very probabliy
<

the phrase 7Tpo Je mS 5op-a15rou nuo;(a, is to be con-

LI

strued as an adverbial modifier of the participle .EQJZ{S e

‘..

a1 s E - e N 9q P -y ey e Tor g 2o 4t Ny gy ~ £ 2
also painstakingly points out that there are traces of the

it was held at night, the participants reclined at table,
fnother argument against the necessity (and honee also
the validity) of the various kiddush thecries is the gemerally
accepted fact that the shift of the date of the crucifixion in
the Pourth Gospel is indicated and caused by theological inter-

ests on the part of the writer, Thus the wlhole ciircnology of

63cr o much more complete discussion of the various
kiddusih theories and more objections sce Jeremias, ODe Cite,

Dhe ﬁIuZﬁ.

7Jerenias, Die Passalfecier, loc. cit.
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John poses many other weighty problems of chronology (€.5.,
the cleansing of the temple), The theologically coriented
shift in chronolegy in John, rather than working against the
dating of the Last Supper as a Passover, may, at least theo-
retically, work in quite the opposite direction. The theco-
logizing of John in his arrangement of his material" could
very well have been late (the traditional date for its compo=-
sition has always been late). It is not at all inconceivable
that John's apparent attemnt to draw theological inferences
from the fact that Josus died at the precise hour of the
slaughter of the rassover lambs (Jn. 19,14) was occasicned
by the realization of the intimate connection between iis
death and the "new BExodus'; thus the Synoptic chronology,
taken to its logical conclusicn, sees in Jesus the very
Paschal Lamb (this is pPaul'ls theological conclusion in I Cor.
5,06-8).

Another view which attempis to discredit the comnnection
between the Last Supper is the position of Lictzmann, Cirlot,
Rudolph Otto, Gregory Dix and others that Josus and llis dis-
ciples had formed a religious association, a Haburah, which
centered its activities around conmon meals, and thus con-
cludes that the Last Supper was merely a religious meal.

This view has nothing in it at all to particularly commend
it. Certainly the fact that Jesus does, in the Gospels, par-
take of table fellowship regularly with iis disciples is, by

no stretch of the imagination, an argument against His eating
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His last meal with them as a Pascover meal, The idea of a

8 i.ciudes the idea of 'special

Haburah, as liggins mentions,
ritual meals,** Certainly the Passover is such a "special
ritual meal. Nothing could be more iogical than that Jesus
should celcbrate the Passover with iiis disciples, who had
shared liis bread before. In addition, the llaburalb theory
flies in the face of all the very patent evidence in the
Synoptics and in John that the Lagt Supper was a faséover

meal, a special ritual meal," enjoyed by Jesus in the com-

vany {the very word liaburah is connected with the Passover

et

in particular) of llis normal tablemates.

.

Opponents of the view that the Last Supper was a Passover

worle with the following argumentszg

1. Scholars following the lead of J. wWellbauscn have obe
jected that the proper toerm for the bread of the
Passover is afuud, whereas Mark (14,22) uses the
term oprog. ‘llowever Jeremias, following the lead
of G. Beer, makes a conclusive study of usage and
linguistics to prove that Wellhausen set up a false
antithesis; & Tog certainly can refer to the un-
leavened bread used in the Passover meal,

2. The lack of reference to the elements of the Paschal
rite (2.g., the lamb, the bitter herbs) in Mark (14,
22-25) has been adduced as an argument against the
Passover conuecticn of the Last Supper., Jeremias
stresses the fact that the Markan account has its
chief reference to the Lord's Supper, not the Passover,
Hence the omission of the reference to the lamb and
herbs is natural, since it was not thesc clements of
the Passover menu which Jesus ciose to 1lift from the
Passover context. Lk. 22,15 does, however, refer to

sﬂiggins, op. cit., p. 14.
91bid., pp. 49-53.
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the lamb, and Mk. 14,20 and its parallels infer the
nresence of the bitter herbs.

3. The usec of a common cup has been used to attempt o
prove the Last Supper inconsistent with current
Jewish usage. Jeremias, however, proves the op-
posite to be true; individual cups would have been
chrcnologically inconsistent.

4, Mk, 14,1 and Mt. 26,1-5 seem to be contradictory.
In ¥k, 14,’ the u&ﬂﬁ?drlt does not want to arrest
Jesus £v g E'op-rr( . Jeremias sees two basic
difficulties in us sing this as an “-gument against

the Passover cs nnectzon- the plan of the Sanhedrin
is nowheze said to have 5ucceﬂﬁod, and the term

o p—# could very well mean "the festal crowd.™
This would certainly be in harmony vith other oc-

casions on which the Jewish leaders feared the op=-
sition and violence of the JQO’lF who tended to
be sympathetic toward Jesus. Thus Jesus' arrest

was to be a secret and stealtiay movc, rather than
a public arrest.

5, A number of casuistic OOJGCLlOnb (e.g., the carrying
or atmg, the session of the Saenhedrin om a high
{cast, the purcha su of linen for a siroud on the
feast, et al.) can be explained one by one, as
Jeremias nhas Jucw“.

With these arguments against the possibility of a Passover
celebration as the Last Supper confuted, Jeremias goes on to
list at least ten weighty arguments (if not equaily valid
individually, their total combined impact is certainly con-
vincing) in favor of the position that the Last Supper was in-

deed a Passover. He makes tliese observations:11

1. The Last Supper was held in Jerusalem according to
both the Synoptic and Johannine witness.

2. The meal was held at night, thus fulfilliang the re=-
quirements for a Passover celebration.

10Je:emias, op. cit., pp. 50-33,

1iipid., pp. 14-37.
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3. Jesus ate this meal with the twelve only; elsewhere
He takes His meals with His hearers, cither indi-
viduals (Zacchaeus) or a large group.

4. Jesus and His disciples reclined during the meal, an
almost certain 1adxca£10q that it was a Passover meal,
since at normal meals the Jews did ncot recline -- at
the Passover they had tﬁ recline as a token of their
frecedom, wrought in the Exodus

5. The explicit reference to the "breaking of bread®
"while they were eating" indicates a fasauvcr neals
the regular Jewish meal included "breaking of bread,"
but only in the Passover dinmer were there preceding
courses.

6. The use of wine, usually reserved LO festal mea ls,
?ch tes tﬂe Paschal character of the Last Suppex
particularly the apparcnt use of red wine sesms to

indicate a Passover.

7. The surmise that Judas left the gathering ''to give
alms'" would be understandable only if the Last Supper
were a Passover, for almsgiving was not generally a
aighttime deed. On the evening of the Pas sover,
however, the pocr were the object of conscious charity.

8. The singing of a Lymn at the end of the meal can re=~
fer only to the Passover vug (Pss. 114-118 accord-
ing to the Shammaites, 115-118 according to the
Hdiilelitess.

9. The fact that Jesus did not return to Bethany, but
rather spent tihe night in the Mount of Olives would
seem to be an observance of the Passover regulation
that no celebrant should leave the city district,

MllCd 2t this time included Getlhisemane.

10. The interpretation of the elements of Lread and wine
in the Lord's Supper is obviously a new Passcver
Haggoadah.

These arguments of Jeremias, taken cumulatively, support
the Synoptiec record of the Last Supper as a Passover. llowever,
even if this chronology is not absolutely and finally con=-

clusive, the New Testament records, including even the prob-

lematical Gospel of John, certainly agree unanimously in their
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interpretation of the death of Christ and the Last Supper in
a Passcver framework. Thus George Buchanan Gray:2 says that
although two traditions of chronology were apparently current
in the early Church, the importance of the Passover setting
does not suffer in the least. Bultmannl3 sinilarly underscores

hat the Synoptic tradition

ot

the unity in diversity by statiag
expresses the fact that the Passover lamb has been replaced
by Christ by sceing the institution of the Lord!s Supper on
the eve of the Passover, while John expresses the same idea
by placing the crucifixion at the time of the slaughter of
the Paszmover Lamb,

This diversity of tradition, if we care to call it that,
bocomes nuch less problematical when we realize that Judaism
itself had no one single fixed tradition for the exact date
and time of the Passover celebration. Thus the two regnant
rabbinic schools, thogse of Shammai and Hillel, were divided
on the question whether the Passover overruled the Sabbath, 14
About 30 B.C. Hillel nosed the possibility that the Passover
could Le slaughtered on the 14th of Nisan if that date was a

Sabbath, Before this time it had been illegal to do the work

12George Buchanan Gray, sacrifice in the 0id Testament;
its Theory and Practice (Oxford: Clarendon Press, 1925
pp. 392%1.

13Rudolph Bultmann, “Prophecy and Fulfilment," in Essays

Philoseophical and Theolopical (New York: The dacm:llan Company
1955y, p. 195, -

g 143010@0n Scilechter, Studies in Judaism, Third Series
(thégdelphla: The Jewish publication Society of America, 1945),
p. 199,
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ference would have affected the problem involved, since the
Sadducees would not wait twenty=four hours tc eat the previ-
ously slaughtered lamb because of the prohibition of Bx. 12,10,

which forbade leaving anything cvofnisht.lf

Recently Mme. Annie Jaubert, working with the new Qumran
iaterials, has. proposed the revolutionary thesis that the Last
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one lunar and the othsr solar, she maintains the possibility
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cient saccerdotal calendar, while the majoritly of ithe people, fol-
iowing the "modern’ reckoning, kilied the Passover gn Friday.+9
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This couid help to solve the difficulty between the Synoptics

and John, since the Synoptic "chronology' would not disprove

or disagree with a Tuesday dating of the Last Supper. The

"ehronological' references, after all, are quite indef

> o

aite

s

-

in all the Gospels. It 1

&

very important, however, to note
that even this radical rearrangement supports the Pasci:al
character of Jesus'! last meal.

At any rate, however, the association of the Lord's Supe
per with the Passover doos not rest essentially on any fine
chronolorical exactitude, but rather on the very patent theo-
logical connection, made by the whole of the lew Testament
witness.

Thus the Synoptics are most explicit; the first three
Gospels make the Last Supper a Passover meal., Johmn remembers
the connecticon and makes the crucifixion coincide with th
slaugiiter of the lambs, thus pointing ocut the very patent
fact that the New Bxodus and the New Age of the New Israel
completely abrogated the 0Old. This is strongly reinforced
by Joln's constantly reoccuring antithesis between Jesus and
the Jews, his very deliberate attempts (e.g., Jn. 8,31ifi,.'s
obvious slapping the face of the rencgade and apostate jews!?
ingsistence on Abrahamic derivation) to show the Christian come-
munity as the true Israel of Sod. John's refersnce to the
failure of the soldiers to break the legs of Jesus is very

probably a veiled reference to Bx. 19,46, which states that

the bones of the Passover lamb must be kept intact. Although
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therc have been objections to this connection,t® it does not
seem that these objections are at all valid. Thus Daube cou-
nects this reference not only with Ex. 19,46, but also with
Ps. 34,21 and also Ezek. 37,1ff's vision of the revival of the
dead bones intec a living nation under the etffects oif Jahweh's
life-giving breatih, This last conneccticn is particularly in-
portant in favor of a Passover-lamb overtone, since the Ezekiel
pericope is the prophetic lesson for the Sabbath of the Pass~
over week.20 W, D, Davies2l states that Je Macpherson's
insight that ". . . the only really relevant formal paraliel
to Jokn 13 to 17" is the Passover jlaggadah. Paul, in I Cor,.
5,6-8; I Cor. 10,1ff.; X Cor. 15,20; 11 Cor. 3,1-11 is very
apparently impressed by the reinterpretation of the Jewish
Passover in the light of the 1ife and death of Christ. Simi-
larly Romans chapter 6 is cast in terms which seg¢ Christian
Baptism as a new fxodus .2

The New Testament's emphasis on the Passover can best be

explained when we realize the impression that the connection

Yotto schmitz, Die Opferanschauung des spliteren Judentum
und die Opferanschauung des Neuen Testaments (Tubingen: J. C. B.
Mohr, 1910), pb. 238f. argues that the refercnce to “intact
bones refers to Ps. 33 (34),21, which states that the Lord
will preserve {lis people so that their bLones will not be
brecken,

20navid Daube, The New Testament and Rabbinic Judaism
(London: The Athlone Vress, I 0956), De. 309,

21y, D, Davies, Paul and Rebbinic Judaism (London: SPCK,
1948), p. 110.

221bid,., bp. 104-107,
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between Passover time and the Last Supper and death of Jesus
made on the disciples. The great number of explicit references
to the Passover (31, of which 22 occur in the Passion narra-
tives) underscores the conncction between the Passover and

he death of Curist.?3 Daube even goes so far as to pose the
possibility that portions of the Gospels represent attempts
by Jesus' disciples either to insert the'stoxy of the life
and dcath of Christ into the old Passover Haggadah ox to
parallel the Passover's Exodus story with the proclamation

of Jesus.24 Thus the messianic "I am" arose out of the self-
revelation of God as savior in the story of the first Exodus
from Igypt under Moses, and was applied to Christ. Both

¥ 25 ~ e {1 - b
Daube2¥ and Gray<Y emphasize the very apparent laggadab-

character of the words of institution. The latter stresses
the use of the terms E'xv&/uw,mgg and Kctrdd/d/éz\E?:E in
Paul's account; particularly the stress on &\/c’t'./,u/qd'(._s'.
the deatih of Christ corresponds to the basic idea of the
Haggadal, which recited the great act of God's redemption in
the IExodus. daube lays especial stress on the tripartite
form of the Passover ritual which finds amazing parallels in

the words of institution and their framework. Thus there are

23Thackeray, op. cit., p. 383.
24Daube, op. cit., p. 413.
251bid., p. 187.

26Gray, ob. cit., p. 395,
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the threc elements of the meal, the questicn of the meaning
of the ceremonies, and the explanation of the meaning by a
recital of God's mighty deeds.

Certainiy no one can aveid the obvious parallels between
the Passover and the Lord's Supper. The use of bread and wine
is chiefly an external parallel. But the theclogical parallels
are most striking. The solemn commernoration of the past, in
which the listener hears a recitul of God's words and acts in
thhe past is certainly exteaded in the recital of God's act in
Christ. Thus tie Loxd's Supper is celebrated "in remembrance"
of Christ. As early as the time of Justin Martyr milk and
honey, reminiscent of the promise of the land of Canaan, are

] - - . - - - - b "'- - -
used in connection with the Christiaan Bucharist.4’ Justin is
very explicit:

« « o the Christian Bucharist, offered, as the Jewish,

to God, is now Christ centéred; in fact, the redemption

wrought for israel by Yabweh [sic] in the Red Sea has
passed to the redemption wrought by Christ for us; spe-
cifically, therefore, the memorial of his [sic] passionm,
or of his blood; but also of his incarnation; and as

Justin implies in giving a reason for Sunday as a day of

the Eucharist, of his resurrection.<©

The extent to which this connection went in the early

hurch is underlined by the interesting conclusicns of 8.

Lohise, who studied the Passover celebrated by a second century

%7Pau1 f, Palmer, cditor, Sacraments and Worship, Volume
One of Sources of Chragtian ThetIogy (westmanster, Nd.: The
Newman Press, 1955), pp. 8f.

28@, C. M. licks, The Fulness of Sacrifice, an Essay in
Reconciliaticn (London: Macmillan and Co,, 1930), p. 278.




RSN TRN S IR

25

Christisn group in Asia Minor. This group, called the (uarta-
decimans, celebrated a Passzover annually with fasting and
prayers, awaiting the final deliverance according to the
promise of Christ that He would not keep the Passover again
until the consummaticn of the Kingdom. In this historically
reconstructed observance Lobhse sees nothing else than the
early Bucharist of the primitive Church.2? Tius the intimate
connection between the Jewishk Passover and the Lord's Supper
is again vehemently underlined; the comnections dare not
safely be uuderestimated.

Some of the similarities have already been pointed out.
But a catalog of similarities at this point would serve to
strengtiiecn the thesis that the Lord's Supper must absolutely
be seen against the backdrop of the Passover, since the Pass-

over did indeed form the 3itz im Leben of the original Last

Supper and the institution.

The Passcver commemorates the Lxodus, God's greatest
single mighty act of the past; this act is, for the Jew, the
act whiclk constitutes the Jewish nation as a2 nation., The Pass-
over remembers the Exodus as an act of God's choice in grace,
quite independent of any merit or worthiness on the part of
the people. The reoccuring Passover, however, sces in the
Exodus the pattern for God's activities with His pecople. BEver

new historic deL1verance is the theme of the Passover. The

298. Lohse, Das Passahfest der (uartadecimaner (Gitersloh:
C. Bertclsmann Verlag, 1953), De. 139.
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past deliverance wrought by God is seen as a present deliver-
ance in the Passover itself, and the acts of God in the past
point forward to the last {inal eschatological act of God
saving His people in the future.

Similarly, the Lord's Supper's ''remembrance' looks back-
ward to a concrete historical act of God's interveation in
the past. It is "in remembrance of' Christ. The Lord's Sup-
per is instituted by Christ for His new ''people of God" as He

cats His final meal with the twelve disciples, whose number

-

at once echoes the formal arrangement of ancient Israel in
twelve tribes. These twelve pillars of the New Israel have
becn reminded that they have not chiosen Jesus, but that He

has chosen them for His purposes. In the Loxd's Supper the
redemption in Christ remembers nct only the death of Christ,
but ilis entire saving activity throughout His life. This past
historical fact and act of deliverance is also the basis for
the hope of a future divine interveantion for the total deliv-
erance of the people of God.

The presence of the Kingdom of God in the person of Jesus
was scen by the Church as the event in God's plan which ful-
filled the previous history and purpose of.the Cld Testament
people of God. The kairos of God has struck, and in Christ
God was at work, with "outstretciied hand and bare arm,"™ to
make thase who were net His people in '"His people." The
Lord's Supper, "in remembrance of™ Jesus is also called "the

new covenant" in His blood. Thus the importance of the entire
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01ld Testament history for the uncovering of the fullest mean-
ing of the phrase "This do in remembrance of Me" cannot be
overlocked, We nmust attempt to see how the historical and
theological memory of the Jewish man worked. We must see the
organization of history and theology for the Jewish man as
something which always implied “remembrance" of the past in a
nost active sense., We must also uncover the Hebrew apprcach
to the meaning and effectiveness of historical recollection

in a cultic and festal setting. Thus our further investiga-

tion of the exact load which the phrase "This do in remembrance

of Me" carrics must move next tc a study of the covenant his-
tory of the 014 Testament which was thoroughly embodied in

the Jewish TPassover celebration and its ritual..
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THE IMPORTANCE OF HISTORY AND THE APPROACH TO HISTORY

AMONG THE JuwISH pBROPLE
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tinction between "history' and '"theoclogy."

These two areas completely interpenetrate each other; history
and theology cannot be arbitrarily ripped apart without doing

fatal damage to the Jewish ocutlook on life and the world,

This appreach, it must be cautioned, is very different
from the methodology of modern cccidental man, who tends, by
his very presuprositions, tc take an analytical and atomistic
view of reality. Therefore we must necessarily sketch Israel's
history and Isracl's view of history on the basis of some typi-

cal concent. In view of the fact that the Verba Testamenti

speak of a "new covenant," and since the "covenant' idea has

e e
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been widely used as an organizing factor for 0ld Testament
theologizs,! we propose to outline a sample of Jewish his-

-

torico-theological matter around the concept of the covenant
relationshin botween Jabweh? and liis people. This study is
related to the qguestion posed by
Me®" not only by the verbal occurrence of ouw? (fcd/slylél?

in the Verba, but also by the patent and inescapable fact that
the Exodus is absolutely central to the concept of God's cove-

nant with Israesl. Johannes Pedersen is certainly cerrect when

e says that no event in the life of the people came to char-

Any attempt to consider the theology of the 0ld Testament

which underrates the importance of the Bxeodus fails to arrive

he work of Waither Lichrodt, Thcologie des

fth e a:l.u,lon, g8t tingen: Vandenliceck &

: Lhrenfried Klotz Veriug, 1957), &s

eﬂtralitv of the covenant concept. Ludwig

h0tu1c‘, in his Theo lozie des Alten Testaments (Third editionm,
1953), O, Prochsca, in fiis Theclogic des Alten Testament s (;95&)

and P. van Imschoot, Theologiec de 1l'Ancien Testament (1954

follow Bichrodt's lead,

e

2This author will conmsistently use the following spellings
of Hebrew and Aramaic words:
Jahwel, !allel, iaburah, Haggadah.

Thc last three, as "Ler"lnﬂ words,”™ will De consistently itali-
zed. The proper name, Ja:won, w111 oot be 1ial1c14ed. In
quotations from other writers, howuver, ', their transliterations

will be used with the additional note "[sic]."

3Johannes Pedersen, lIsrael: Its Life and Culture (London:
Oxford University Press, 1953), 111-1V, 657,
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at the center of the Jewish faith. The first generation of
literary critics ran this risk when they cast aspersions on
the very historicity of the Bxodus itself., This approach,

-

which suffered from too neat a system of development, based
largely on the assumptions and methods of the evoluticmazy
doctrines in the biological sciences, tended to virtually
disregard the Bxodus. Although we ows a debt of gratitude

to the historico-critical method for drawing attention to the

-

historical side of Biblical scholarship, we can see today that
the position of Weilhausen4 that the Exodus story was devel=-
oped in the eighth century tends to be, in the final analysis,

historical. The labors of Walther Eichrodt,d and,

less than
more recently, of men like Martin Noth,® Albrecht Alt,? and

Gerhard von Rad® have shed light on the ecarly history of

e oy i X L c >
*Julius Wellhauseu, Prolegomeng tc the ulbec”ﬁ of Ancient
Israel, translated by A. Menzies and J. 5. Black ew York:
The Meridian Library, 1957).

&
o >}

e

chrodt, op. cit.

t

OEspeciaily hisz Das System der zwdlf sStHmme Iszaels
(Stuttgart: W. Kohlhammer Verlag, 1930).

TGernardt von Rad, "Kritische Vorarbeiten zu einer Thec-
logie des alten TertaMﬂnts," in ;Leologzo und Liturgiec (Kassel:
gobannes Stauda Verlag, 1952); also his Die Josephsgeschichte

wuﬂnﬂrtal-dlsc:lzngauuscn- Montanus und Ehreunsvein, 1 s his

Der heilige Krieg im Alten Israel (Zirich: ZWlﬂ"ll Verlag,

1); his Das nrste buch Mose, volumes I-IXII of HDas Alte
Testament Deutsch, edited Dy Volkmar lerntrich and Artur
Weiser (GBttingen: Vandenhoeck & Ruprecht, 1949-1952); his
Studies in Deuterano&y, translated by David Stalker (Chicago:
Iinty Qegnery Company, 1953;, aund his Theologiec des Alten
Testaments (illnchen: Chr. Kaiser Verlag, 1957).

SAlbrecht Alt, Klecine Schriften zur Geschichtie des Volkes
Isracl (Minchen: C. H. Beck'sche vVerlagsouchhandiung, 1953).
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Israel. These men all concur in stressing the importance of
the Bxodus and the Sinai covenant for Israel's life and faith,
Wrightg goes so far as to say that tihe developmental hypothesis
of the literary critics is prejudiced by its failure to take
seriously enough the story and fact of God's revelation and
covenant on Sinai,

Recent 01d Testament scholarship has made the great con-
tribution of restoring a sense of the importance of the Bxodus
as not merely a theological datum, but also as a historical
fact. Thus W. PF. Albright summarizes that the findings of
recent archeology tend to confirm the historical character of
the Biblical records of the Mxodus. Y This fact of the his-
torical character of God's mighty deed in the Exodus confirms
Israel!s approach to theology, which saw theology as a witness
to God's acts in history. Thus Wright cannot be doubted today
when he sketches this close relationsbip of history and
theology:

The power of Yahweh [sic], the God of Isracl, was known

because he [ sic] had chosen this people for himself, be-

cause he had humbled Pharaoh and delivered Israel from
slavery, had formed a disspirited people intc a nation
and given them a law and an "inheritance® of land.

Israel had been in bondage but now was freed. No ab=-

stract words were needed to describe fod's being; it

was sufficient to identify him with the simple historical
statement: he was the God who had brought Israel out of

9G._Ernest Weight, The 01d Testament Against Its Environ-
ment (Chicago: llenry Regnery Company, 1950), P. 15.

) 1?Wi;liam Foxwell Albright, From the Stone Age to
Christianity (Second edition; New York: LouDleday & Company,
Inc.' 0 pn. 13-15 aud 236"2‘729
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the land of Bgypte, out of the house of bondage (Excdus
20). Such was the God whom Isracl knew, Wherever pcople
were, or in whatever c;xcun stance, they encountered and
acknowlcdged the power of the God whe had delivered them.
Looking back to the days of their fathers, they rccoge
nized his gracious providence in rovealing himself to
Abraham, Isaac and Jacoby, cven though under different
names or epithets. In Egypt he saw their affliction

and visited them, AT Mt Sinai, MU, liozeb and again

in battic with Sisera, he was recognizoed in the phe-
nomena of the storm.li

The Exodus, as God's great act for lis people, cannot be
separated.frcm the entrance into the land of Canaan and, in a

sense, all subsequent Jewish history. However, the Exodus and

Sinai are the real nigh point of Jewish history and theology.
from the experience of Sinai the Jewish people ilearned to see
God's prior activity with the Patriarciis as part of the total

plan and intention of Jahwel:. Similarly the entrance inte the

3

iand was seen as a continuation of God's mighty activity in

The period after the Exodus has been the object of con-
siderable study. The system of the twelve tribes of Israel,
scen against its setting, is not a simple matter., Neverthe-

ess, the investigations of

Martin Noth,12 in particular, have
shed great light on the considerable period commonly referred
to as the "period of the judges,' i.e., between the Exodus

and the establishment of the monarchy.

11Pr1gnt, Ope Cite., Ppe. 20%f.

12Martin Noth, Das System der zwbif Stimume Israels
(Stuttgart: W, Yohlhammer erlag, 1930). 1This work will sub-
sequently be referzed to as Das Systen,
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Moth, in studying Joshua 24, emphasizes the gradual pro-
cess of consolidation of various nomad tribes into a nation
which was known as the "Hebrews,":3 According to his studies
the Biblical account of the BExodus of the twelve tribes must
be understood in the light of the developtment of amphyctionic
alliances in Palestine after the Exodus. This would scem to
contradict the account of Exodus 20ff, However, rather than
being a contradiction, this helps to clarify the apparent
contradiction between the rccord of the Book of Exodus and
the record of the Book of Joshua. Joshua 24 describes an oc=-
currence during the period between the Exodus of a small group
of llebrews from Egypt and the consolidation, in Palestine, of
the Jewish nation of twelve tribes., The ceremony at Shechenm,
described in Joshua 24, is a ceremony in which nomad tribes
resident in Palestine accent the covenant stipulations of the
Sinaitic covenant, which they had not experienced themselves.t
This means, of course, that the centrality and importance of
the Excsdus and Sinaitic covenant is vindicated, not vitiated;
the historical experience was normative for the formation of

the Jewish nation as such.

Loiaus schedl, Ungeschiichte und Alter Orient, Volume I
of Geschichte des Alten lestaments (IRusoruck-nein-Mlinchen:
Tyrolia Veriag, 19506), ph. doe-s42 studics the term "Hebrew"
in the carliest records.

14Noth, Das System, pbe. 122-132; Martin Noth, Das Buch
Josua, Volume VII of Handbuch zum Alten Testanent, €dited by
tte RBissfeldt (THbinzen: Verlag von J. C. 2. Monr, 1938),
« 109; Gerhard von Rad, Die Theologie der geschichtlichen
exlieferuncen Isracls, volume i of Theolonie des Alten
Testaments Gh

Minchen: Chr, Kaiser Verlag, y De aU.
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Not that there haven't been attempts to see a major con-
tradiction in traditions between Joshua 24 and Bxodus 20-24.
There have been serious questions raised.1d jMost of these

questions were raised on the bases of literary criticism,
which was always quick to sce more divergencies than sini-
lagities. The traditio-historical approach, typified by men
like Noth and von Rad, sees a very ancient and common source
for both Joshua 24 and EBExodus zZ0-24. 10 Tne source of this
common tradition can hardly be anything else thién the experi-
ence of God's deliverance in the Exodus, which is the central
fact of Jewish history zand theology. The very existence of
these two accounts, and particularly the fact that Joshua 24

a carefully placed "summary®” of the whole book, stresses

=
n

the importance ¢f the event recorded both in Exodus and in
Joshua, The similarity in form between the two accounts (both
have the sequence cf paranesis, laws, binding of the covenant,
blessing and cursing) also underlines the common source of
both records.i? This research concludes that the tradition

of the Exodus, rather than being a late invention, goes back
to the earliest sources.l8

The essential character of the Exodus for the iHebrew,

15Noth, Das System, pn. 68f,

108oth, Das Buch Josua, p. xii,

17Gerhard von Rad, Studies in Deuteromomy, p. 14.

18H, 1. Rowley, The Faith of Israel: Aspects of 0ld Testa-
ment Thought (London: SCM Press, Ltd., 1950), De 08.
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then, is never a static formulation; on the contrary, the
importance of the Exodus experience is definitive for the
Jewish national self-awarencss, When the twelve tribes cone
solidate, they "remember™ the covenant of Sinai. This remem-
brance is a dynamic, constitutive remembrance; the Palestinian
tribes bLecome a nation under the rubric of God's saving ac-
tivity, The experiences of the houses of Joseph and Benjamin
become binding and normative for the totality of the nation,%9
Nor does this reapplication of the Bxodus-event and its im-
portance fail to appear in subseguent generations. The Psalms
recall the Bxodus; the prophets, speaking to quite a different
sort of nation, exhort on the basis of the Exodus; the Baby-

Ionian captivity is cast in the form of the slavery in Egypt

This theological and historical "memory" of the Exodus in
Jewish theology is normative for the Jewish concept of God,
God for the Jew was the saving God of the Ixodus. This God
was the one Who had cntered into a '"covenant' with His people.
The covenant concept, as centered in the cvents of Egypt and
Sinai and the "promised land," is similarly normative and
central for Jewish theology, and also for the Jewish naticanal
awareness.

The ""covenant' idea in the 0ld Testament can well be used

to unify the history of Isracl in the 0ld Testament. God made

19Noth, Das System, pp. 90, 113,
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a covenant with Noah (Cen, 9,9ff. and Gen., 6,6).2Y God made

o

covenant with Abraham (Gen, 12,1-3; 13,14-17; 15,1ff.; 17,
iif.) and the other ratriarchs. But these covenants are scen
Ly the Jews only in connection with the Exodus and the Sinaitic
covenant, by which Israel became a nation by entering into a

covenant with God. Similarly, after the acceptance of the
Sinaitic covenant by the twelve tribes of the amphyctionic
period, the nonarchial period is seen as an extension of the
Sinaitic covenant,

in the pre-Sinaitic history of Israel the nation which
had been created in the Bxodus saw the prologue of its own

s

history, 7Tie God Who revealed Himself in action in the BExodus

b s - P - m . L ] a - - *
is the "God of the fathers."2l As a saving God, He carries

on the “holy war" Ly which the promised land is captured.22

The Cod Who revealed llimself to Moses and Israel is the God

of the covenant, Ile is “the Lord your Cod" for the people of

-~y

Israel,<5 Cod's chodice of Israel and His saving activity are

20pdwin C. Schn, "The Covenant Concept in Q1d Testament
fheology" (unpublished Dachelor of Divinity thesis, Concordia
Senminary, Saint Louis, 1946), Dpp. 25=30.

ks her Bichrodt, Theologie des Alten Testaments (Pifth
cdition; GBttingen: VandefliGeck L. RUpLecht, ;9575, De 147, sum-
. murizes the continuity of God's saving activity.

. “<Pfor a brilliant study of the phenomenon of the "holy war"
duging the period of the judges, sce Gerhard veon Rad, Der
deilige Krieg im Alten Israel (Zlirich: Zwingli Verlag, 1951).

23Priedrich Baumglrtel, Verheissung: zur PFrage des
evangelischen Verxstindinis des Altea lestaments (Gutersliohs
C. Bertelsmana Veria , 10553, Stresscs the importance of the
first commandment.




37
God's gracious act. It is at conce a saving act and a creative
act, for through the covenant rolations. ip to God Israel be-
comes, horizontally, a nation.

This relatioanshin between Jahweh and Iis people through
the covenant stands in the closest possible connection with
God's "V OTY, liis covenant love. !l has bound Himself to a
peoplc in a covenant (I Kings 8,233 ls. 55,3; Ps. 89,50) of

[lis own free will (llosca 9,10: "I found Isracl like grapes

in the wilderness'; llosea 11,1: "wWhen Isracl was a child,

then I . . . called my son out of Egypt"; Hosea 12,13: '"the
Lord brought Israel cut of Egypt"; Amos 2,10: "Also I

breught you up out of the land of Egypt'; aAmos 3,1: "iIsrael,
o o o the whole fwiily which I have brought up from the land
7

of EBgypt"; Amos 9,7: 'Have pot I Drought up Israel out of

the land of Egypt??; Micah 6,4: "For I brought thee up out
of the land of Zgypt"). lere we have the basic emphasis om
God's choice connected with the covenant idea, and related

centrally to the Bxndus. We cannot reeily troat any of these
ideas in isolation.

Deuteronony 14,2, the classic passage on thids subject
combines all turee ideas of ciioice in grace, covenant, and
nations 'For thicu art an holy people unto the Lozd thy God,
and the Lord hath chosen thee to bDe a peculiar pecple unto
imselif.”" God's sovereignty is never challenged; le chooses
Isracl, not because ¢f its greatness or power (ueutcronomy

747), noxr because of its righteousness (Deutercnomy 9,5f£.).




He has entered into a unilateral covenant gclationship, in
which the initiative liesg with Him.24 This action of God
makes Isracl a nation which is "holy."

iecre again we must face the centrality of the Ixodus.

. -

Viret Catlisnog2d otnddas ol ¥ o puded HiPradiibs . B e
Kurt Gallingeo sgtudies both the "election"-tradition ccatered

around Sinai and the tradition of the patriarchal God, and con-
cludes that the historical cvent of the Pxodus and Sinai is
crucial, Ili» emphasizes the fact that Israsl's conception of
herself as a nation rests squarely on history; God spuaits His
Word of rcvelation t¢ Israzel through nistozry, and lsracl beaxs
llis Word in history.<® This does not mean to ignore the fact,

e Rkl ey D Sy AT Y AP £ +h1n Qanal s .
1‘)0...?1»(_(1 ouv U; N0 e ¢ildl Tile exXTeilsion Of Tl o1NdiviC CoOve-
nant to the "whole nation® during the later amphyctionic pericc
makes references to the “"whole nation' leaving Lgypt in Bxodus
19ff. somewhat anachronistic. The continuity of Cod's activi-
ty and the continued cxistence of the nation for a far longer

. o ® . - . % e Q.
time than any parallel amphyctionic groups, says Schedi,<2® is

either a riddie or can be explained as Sod's own activity and

24cottfried (Quell, "Eklepgomei,® in Theologisches Wérter-
buch zum Neuen Testament, saited by RudelIph Kittel (Stutigart:
W. Kohlhammer veriag, 1942), IV, 165ff.

25Kurt Galling, Die ErwHhlungstraditionen Israels

(Giessen: Verlag von Alfred I9pcimann, 1928), DPe 20-03

27Das System, passim,  especially pp. 16i.

28Claus Schedl, Das Dundesvolk Gottes, Volume I of
Geschichte des Alten Testaments (Mtdnchen: Tyrolia-Verlag, 19567,
pQ 1949'




39
intervention in history. The Jew would see no logical diffi-
culty here: the nation's existence is due to God's covenant
choice in a history which le controls for [Iis pecple,
In considering the complex of God's zrace, liis election
of Israel and the covenant, it must be noted that the pelitical
conception of Isracl as a nation emphaszizes the communal aspect

of Hebrew thought., Fichrodt says that God's choice places the
people as such in the foreground, and the iandividual's reli-
gicus importance is only secondary and derivative.29 This is
immediately apparent when we realize that the covenant concept
is net only seen in a vertical dimension, i.e., as God's out-
reach to man, but also horizontally, determining the relaticne-
ship between men in the community and, to a slighter degree,
man's relationship to other nations. This can De seen in the
fact that the stipulations of tiie covenant do not only deter-
mine God's relation to man and man's to God, but also, as in
the Ten Commandments, man's relationsbip to hLis fellow,

The idea of God's cheice puts the Israeclite:-nation into

o]

a peculiar relationship with Jahweh; this does not mean that

the jews thought of themselves as related to Jahwsh by natural

294ailther Bichrodt, ist die Al t-istaelitisch" National-
relicion Offcnbarungsreligion? (Glftersioh: C. Bertelsmann

Ty

Verlag, 1925), p. 21.

30zottfriod Guell, “Diatheke," in Theclogisches WBrterbuch
zum Neuen Testament, edited by Gerhard Kittel (Stuttgart: W,
Kohilammer Veriag, 1935), 11, 112-120, outlines briefly and
succinctly the legal aspects of the covenant, especially the
concept of “Bundesrecht.
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kinship, but through thke covenant; the coveaant is not only
betwesn God and the ind dual, but between God and the nation.

Thus God is not the God of the individual, but the God of a

confederation, This is readily apparent in the Sinai account,

with its stress on the participation of the whole nation. 1t

s also of interest to note that the Joshua 24 account of the
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covenant at Shechem impos
reciprocal blessings on the whole "mnation," the ampnyctioanic

<

alliance of the twelve tribes.

This means that the "historical® problem of an antithesis
between the recoxrd in Txodus 19ff. and Joshua 24 asks the
wrong question. The national conscicusness of the Jewish man

is net "historical" in the modern sense of the word. Jewish
theology, firmly rooted in and determined by history, sees no
centradiction. Von Rad is very correct when hie says that the

£

Deuteroncmic Heilsgeschichte sees history as "a process of

history which is formed by the word [Fié] of Yahwel sié] Cotl-

tinually intervening in judgment and salvation and directed

L

toward fulfilment." 1 Thus we come to the point at which we

must repeat Wright's judgment of the extreme critics: they

don't take Sinai seriously enough as definitive for all sub-
' . 2 ) -

sequent Israelite hlstory.3“ The whole period from Egypt

through the ampliyction (if we dare stop even there) is scen

3lgerhard von Rad, Studies in Deuteronomy, PD. &3, 91.

32yright, op. citey p. 15,
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as one continuous activity of God in history; theologically
viewed, this whole proce¢ss is part of the Sinaitic covenant,
Sinai makes Isracl & nation in a real sense and in a proleptic
sense, ""proleptic" since the God Who acted with a mighty azrm

ad dlre Denet W fn Tmy P '8 w2 e 4o £ oves 1 ; 4 - - -
at the Red Sea is the same God who fights for liis people in

;._..

as an inheritance.

tiie "holy war® and gives them the land

-

Sinai nmalkes Isracl a people -- it makes Israel the people of

God, the nation of

.&o
(.'1

sovereign choicc.
Israel, the peonle of God, view God and history in the
:ets the nation apart for God's '"pos-

session." The idea of seraration from cther nations and sepa-

43 = ' = o & £ . T .« oovee.  mo
ration for God's purposes is expressed in the idea of "holi-

nation, a cultic people. _In our day the importance of the
cultus for ancient Israel has been emphasized particularly

)y the Scandinavian Biblical scholar., We are indebted to the
- PP S PR i em i» ade  dotn 2 ATV AN 4 e -1
fine treatment of Signund Mowinckel ¢f the importance of the

P

t in the entire scheme of Israel's history

and especially the formation of an organized religious
literature.””
This properly high regard for the importance of the cultus

has a direct bearing on our study of the covenant concept.
Richrodt, who stresses the centrality of the covenant concept

to any approach to Jewish history is very outspoken on the

33b*gnun Mowipckel, Religion und Kultus, translated by

Albrecihit Schauer (‘6tt1ﬂﬂ,_. Vandenlhioeck & nuprecht, 1953),
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effects and influences the cult. Ie¢ corrects the previous
extremes of the historicoecritical school of literary critics,
wilo made a great point of the "struggle between prophet and
Uriesﬁu"34 This extreme view, prompted by an overdose of
Hegelianism, cannot be made to harmonize with the Biblical
records, which stress the interrclation between the cultus

-

and prophecy.v2? Von Rad even goes so far as to say that the
political implications of the covenant grew out of prior cultic
t ¥

relationships, particularly during the amphyctionic peziod;30

Noth sces cultic tradition autedating theological (in the nar-

rower seunse) tradition, and concludes that the eariiest parts

£ tateu of 3n o den . N2 o 3
of the Pentateuch (the story of the Bxedus and Sinai) devels
oped in a2 culti T e T, ) r¥Faindt netletie
OpcC in a CuiTlC SeTTILf. This would cer cainiy nov adiss

. -

agree with the cultic details and overtones of bLoth Bxodus
19ff, and Joshua 24,
Qur sketch of the Jewish view of history and thoology has

seen the interrelations bLetween history and theology centerad

around the dJamental revelation of CGod in the Txodus and

Sinai covenant, Thec national conscirusness and politieal

3dpichrodt, Ist dic Alt-israclitische Religion Offen-
barungsreligion?, pp. 32f.

35cf. Von Rad, "Kritische Vorarbeiten zu ciner Theologie
des Alten Testaments,” p. 17, who mentions the thesis that
certain theological rornaluttons were probably developed to
defend the "holiness" of certain cultic centers.

361bid., p. 14.
371bid., p. 17.
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organization of the Jewish nation were viewed in the

of God's choice of a people for His possession.

rated and "holy" people realized its existence and purposes

the cultus, in which God made iHis wil
This leads us next to a
of the Jewish cultus in general and a particular con
tion of religious festivals. These festivals always
2 l . - - . ®

dV%MV?GS’CH&I&CﬁPE as they made theclogical history

to both the present and the future.

This sepa=-

light

L Enown

Leview

rclevant

and worship all fall into the category of 'Y'remembrance'" in a

much more vital and dynamic sense than we are sometimes will-

: - o5 - - Y 4 A ~3 - -y 2
ing to grant and ready to realize,



CHARPTZR 1V

THE "REMEMBRANCE" OF {IISTORY

IN THE JEWISH CULTUS

It gees almost without saying that the investigation
of the meaning ¢f the words, "This do in remembrance of
Me,™ must lrad us to an investigation of the "umemorial®
character of Jewish cultic 1ife. The nation which bears

; | P - o e oy RPNy g gt S PR o e i o @
Gndlsg A0 1CC, the covenant people ok =0 f‘, was a cultic na=-

T i i T A R P o ~ ol A s 3 T £ by T -2 o g
tion, This ig already apparent in boith the Exodus 19{f.
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In both cases refercnces are made to & cultic setting. In
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ixodus 20,241f. God tells Moses that the cultus is
um of Ilis revelaticn and blessing, in Exodus 24,4f
ices and sprinkles the people with the "blood of the
covenant." In Joshua 24 the cultic context is less explicit;
however the “stone of witness'" or memorial stone is set ur
in the sanctuary of the Lord -~ an apparent, though eryrtic
allusion to a more claborate cercmony than our recoxds give
in detail.

The importance of the cultus for an understanding of
Israel's histery and theology has been gemerally underrated
in previous generations of schelarship. The former vogue

of setting nrophet ageinst priest, however, is now completely

b



o e .

45
passe, thanks to the efforts of Albrecht Alt,l Hermana
Gunkel,? and Martin Noth.d9 The new direction indicated by

thesec men las caused a wajor reversal of approach to the

whole O1ld Testauent. Curremtly the Scandinavian 01d Te
mnent studies are almost preoccupied with the influence and
effects of the cultus and its vital importance.® The cultic
background eof the Fentateuch has been emnhasized, an cmpha-
sis which serves as a healthy corrective to the excesses and
extremes »f literary criticism.® The cultic associations of
the prophetic Scriptures has also been siressed recently.6
In the light of the reference to the "blood of the
cecvenant' in the Verba, and since the covenant idea has been
shown to be a central and organizing factor for Jewish the-

clogy, we should treat, in passing, at least, a very

~ulurhr;c Alt, Kleine schriften zur Geschichte des Volkes
Israel (Munchen: C. H., Buck'sclhe Verlagsbuchhendiung, 1933),

2Hcrmann Gunkel, EBinleitung in die Psalmen (GHBttingen:
Vandeanhoeck & Ruprecht, 1933).

aat

3 - 4 b % 3 4 i) LY ~ 4 ,“._ —— - oy g "
“Martin Noth, Das System der zwolf Stimme Israels
(Stuttgart: W. Kohlhammer verlag, 1930); his Uberlieferungs-

geschichtliche Studien (ilalle: M. Niemayer Verlag, 1943).

“Lqrvca 11ly the following: G. Widengren, l. Engnell and
S. Mowinckel.

Ssupra, p. 30.

6cf, H. H. Rowley, The Faith of Israel (London: SCK
Press, 1956), pp. 138f., Tor a fine suumary and excellunt
bibliographical notes. For a study of the ecighth century
prophets and cultus cf. Carl Graee«nt "The ,1g1th Century
Prophets? Opinion ef Cultus,’ (unoublxuded Bachelor of
Divinity thesis, Concordia Seminary, Saint Louis, 1953).
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interesting phenomenons the festival of the "renewal of the
covenant."7 A theory of a recccurring celebration of the
covenant renewal was first promosed by Albrecht Alt, Sigmund
Mowinckel and Gerhard von Rad in connection with their study
of Joshua 24.8 The importance of this assenbly for the con-
solidation of the nation of twelve tribes has been mentioned
before. It is intercsting, however, that the practice of
renewing the covenant of Sinai was very probably a recurring
celebration.”

The 0ld Testament refoers to several major "covenant re-
newals'"; the ceremony at Shechem (Jochua 24) during the

amphyctionic period, the Deuteronomic account during the

1"~
52, 114N

N

monarchy, and the prophetic vision of Isaiah 5

Von Rad calls attention to a record of a renewal of the

covenant in 17 Lings 23,1if.11 and in Nehemiah 7,72-79.12

7Hans Toacazm Krausg, Gottesdienst in Israel: Studien

Zux Geschic Lo des Ldubndutento,ieb {(Muncnen: wir. haiser vere

lag, 1954), pp. 49-06, gives a cemplete discussicn of the
covenant renewal' ceremonices.

SLudwig Kohler, 01ld Testament Theolog

, translated from
the third edition by A. S. rTodd (Philadelphia: The West-

minster Press, 1957), pp. 49ff.

IMartin Moth, Das System (Stuttgart: W. Kohlhammer Ver-
1ag, 1930) 9 ;). 73-

10Gernagd von Rad, “"Kritische Vorarbeiten zu einer

. Theologie des Alten Ec taments," in Theologie und Liturgie

(Kassel: Johannes Stauda Verlag, 1952), pp. 33:.

11Gexhard von Rad, Die Theologie der gs :schiichtlichen

Dberiieferung Israels, voiume I oOf rh*olog1n des Aiten lestaw-
m@nf"ixﬂr‘1fi

fichen: Ghir. Kaiser Verlag, 1957J, De o4,

lszld., ?D- 96f. and
A alﬂﬁt 1ts lavironment (Ch
Pha

G. Ernest Wright, The Qld Testament
icagn: Henry RegneTy Company, L950),

1223
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Wright menticas Jehoidab's covenant in 11 Chronicles 23,
16-21 and connects it with Josiah's find of "the book of
the covenant' in 621,13

This tends to confirm Bichrodt's position that the
covenant, Lased on a historic fact and act, was nevar thought
of as merely a random bit of history. On the coatrary, the
history of the great deliverance and the formaticn of the
Jewish nation was an ever-present reglity which romained
contemporary thrcugh the renewal of the covenant in succeed-
ing generations. Rowley summarizes the theclogical centrale-
ity of this "remembrance" thus:

Any generation which declined to make its own covenant

by the romewal of its own loyalty to God would repudiate

its election and declaze that it nc longer wanted the

bond between Isracl and God to continue. Yet it is
everywhere made clear that any gencration which sc re-

pudiated the covenant would Jﬂlf disgrace itself. No-
where is it supposed that each generation should decide
de novo whether it wanted the bond to continue., Rather

it was thought that on every generation rested the
noral wb*:7~u1:u to renew the covenant in its own life,
since cach generation inherited a blessing which im-

i
. 4 A
posed its claim upon it.l14

R
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<
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The Jewish approach to histoxry as God's continual deal-

ings with iis chosen covenant people weuld demand this sort

of renewal, since Jewish theology is historically oriented.
The Jewish approach to cultic 1ife, similazly, was bDased on
the historic deliverance in the Excdus, which made Isracl a

nation. In the widest scnse the Exodus cannot be limited to

13yright, op. cit., Ds 56.
14Rrowiey, op. cit., pp. 69f.

k
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the exnerience at Sinai, but includes the entrance intce the
land end the consolidation of the nation in the amphyctionic

period. Under the Jewish rubrics of the continuity of his-

tory this is not at all difficult to understand.

The historical character of Jewish cultus, the "remcm-

bering' that charactrrized Jowish festivals, is nowhere more

7]

than in the Passover celebration. The Pasgsover

festival is irequently commanded in the 0ld Testanme n»,‘s and

varioug nntable Passcvers coincide with weighty moments of

i
Jewish history.l® Thus the Passover celebration was a “re- k
!
membrance® of the historical eveant par excellence of the :

Exodus, and was thus a "“historical' festival; the close

(‘\

connection of the Passover and the important subseguent |
events in Jewish history is apparent in the records of the
memorable ceclebratioas during the varicus "stages" (the

o

Exodus from EBgypt, the plain of 8inai, the Jordan Valley;
in the monarc:y under Hezekiah the reformer and under Josiah
the reformer; in the post-cxilic period under Ezra at the

important juncture of the restoration).

158x. 12,21-27; Dt. 16,1-8; Gzek. 45,21-24; Ex. 13.1-13,
Ex, 12,43-50; Lev. 23,5; Num. 9,1-14; Num, 28,16; Ex. 2s.
The various accounts of the institution bear witness to the
basic importance of this festival in various periods of
Jewish history.

onun. 33,3 records the Passover of the Exodus; Num. 9,5
Tecords the cel«braxxin on the plain of Sinai; Joshua 5,10- iz
records the Jordan Valley Pasgover; II Chron. 30 details the
Passover under liczekiali; II Kings 23,21-23 and 11 Chron. 393,
1-19 reccrd Josiah's Pagsover (note the connection with
Josian's flﬂwlﬁf the "book of the covenant" and the "covenant
renewal); Ezra 5,19-22 records the post-exilic Passover.



49
The importance of the Passover indicates that we must a

lcagt sketch the history of the feast. There is nc doubting
the connection betwsen Passover and Fxodus, since all the
commands of observance and all the narzatives of historic
Passovers makes this association abundantly clecar. There
has been much study, however, of the development of the
festival. Recent studics have emphasized the underlying
similarity of cultic patterns in the ancicnt Near Bast.+?
The fact that the Passover itself and the feast of unleave
ened bread were combined into cne festival which could be
termed “the feast of unleavened bread" or "the Passover,”
as well as study of parallel cultures, has led to the cone-

clusion that the Passover may originally have been a more

gencral religzious feast.t® Johannes Pederscn posits an

antecedent spring festival behind the later ?assovcr,l9

175, 1. Hooke's studics (especially his Myth and Ritual
and The Labyrinth) and his disciples in ¥ngland and Scandi-
navia have proposed a great degree of similarity of "cultic
pattern® in the Near Bast. This does not speak of the con-
tent of the cultus, but rather the fomms., Cf. Rolf Rendiorif,
"Der Kultus im Alten Israel,' in Jahrgbuch fur Liturgik und
Hymnologie, odited Ly Konrad Ameln, Caristaard Mainrcniiolz and
Karl PFerdinand Milller, 2. Jahrgang (1956) (Kassel: Johannes
Stauda Verlag, 1957), pp. 2f£f.

18H, Clay Trumbull, The Threshold Covenant or the Be-
ginning of Religious Rites (New Yoik: Chas SCribner's Soils,
1906), p. 203; similariy H. . Rowley, op. cit., p. 93;
Rowley is careful to stress that the rite was not simply
taken over from existing Canaanite religion, but was no
doubt celebrated cven before the settlement in Palesiine.

19J" s o .
ohannes Pedersen, Israel: Its Life and Culture
(London: Oxford University Press, I053), 111-1V, S04,
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Claus Schedl siunilarly agrees to the possibility that a pri-
marily agricultural festival became assimilated to the Pass-
over and reinterpreted in comnection with the Passover's

celcbratinn of the "memory" of the Exodus. «0 Tnis position

t2

is also held by Joachim Jerem jags®l ang G. EBrnest Wright.<<¢

g
Gerhard von Rad raises the important caution that any elab-
orate projection of the Passover into pre-Exodus times must
remain hypothetical.23

The importance of the Passover, whatever its earliest
origins, lies in its associations with the Ixodus irom

~

Egypt.~” As a celebration of God's deliverance, however,

it went through successive stages during the history of the

STy o s
ov(Claus Sche
Geschaichite des AL
Tyrolia Verlag, 19

dl, Das Bundesvolk Gottes, Volume II of
ten Testaments (innsoruck-wein-Minchens
’)5{3), e 212

2 . - - 31
ulJo'*c') im Jcr mlas, ”“ascna,“ in Theologische Worter-
buch zum Neuen Testument, edited by Gerhard Kittel

(Stuctrarts W. Lonlaahmﬂr Verlao, 1954), vV, 897,

2 A - &
ght, op. cit., p. 93, Wright agrees with Jeremias
in e"ﬁenc - altfiough he sets up the antithesis between the
other | Test tivals and the Dagsover; for him the agricultural
origin of the Passover is less apparent.

23Gerhard von Rad, Die Tn\nlogle der geschichtlichen
ﬂberllalorung IsL¢nls, Volume I of Tnﬁolog1n des Alten

Testaments (Munchen: chr, Kaiser Veriag, 1957Jp De 29
Von Rad directs his caution against tuc extremes of L,
ROSt'“ "Wiederwschsel und Altzsraolzxascuef Pestkalendarx,™
in Zeitschrift des Oeutschen Palistina-Vereins, 1943,

pp. 205%¢,

24”5. Walther Bickrodt, Theologie dcs Alten Testaments
(fifth Cditiﬂn Gdttingen: Vandcnhoeck & Ruprecht, 1957),
Pe 75 and c:edl Das Bundesvolk Gottes, pe 129,

——

-
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5l
Jewish nation, Gray®’ outlines three steps in its histoxy:

1's orlrlnally the Paschal lamb was killed and caten
in ne J.'Un’L,

in the veriod after the reform of Josial the lanmb
is sacrificed in the temple and the meal eaten in
the temple area,

3. in the first century of our era the lamb is killed
in the temple enclosure and the fat parts burned
there while the Passover meal is caten by small
companies in the houses of greater Jerusalem,

PSS 11

Along somewhat similar lines Jeremias stresses the shift
in the Passover ceclebration from the home to the temple. The
estival was a family festival; after the centrali-
zation of the cultus in Jerusalem it became much more a
priestly function. He sees traces of the earlier usage in

Ex. 12,7 and traces of the later custom in Ex. 12,22-27.°

These¢ two poles seem to be mediated in the usage of the time |
of ﬁur‘Lord, when the slaughter occurred in the temple and
the Haburah ate the meal in a family-setting in a home.

The Exodus associations of the Passover, however, remain

constant despite shifts in form of the celebration. The

ZSGeor@» Buchanan Gray, Sacrifice in the 01d Testament:
Its Theory and Practice (Oxford: Clarendon rPress, 1925),
P. 371; ior more detail of this development ci. Johannes
Pcderscn, op. cit., 1II-1IV, 384-415; als> Joachim Jeremias,
"Pascha," p. 897, note 12.

ZUJoaChlm Jeremias, Die Passabfest der Samaritaner und
ihre Bedeuvtung filr das Vers tﬁn&14s der Alttestamentlichen
Uberiiereruny (Giessen: vergiag von Alfred Topelmann, 1932),
Pp. 89ff. In the Samaritan celebration of the twentieth
century Jercm;as sces a form of decentralization which he
feels is a fairly accurate guide to a reconstruction of the
Pre-deuterononic nractice (cf. pp. 66-71).




52
application of this festival of "remembrance" to the various
periods and ages within the history of the Jewish nation
indicates the value placed on the feast as a real limk to
the past {rom whatever "present' the people found themselves
in, But the historical centrality of the Exodus did not
only inform and influence the Passover; Thackeray makes the
interesting observation that the two other major annual
festivals, Pentecost and the Feast of Tabernacles (which
were certainly reinterpretations of earlier rites under the
impact of the Exodus) which were days of cobligation for all
Jews, are also e¢nlered by the sequence of tke Excdus, the

27

Sinai covenant and the entrance into the lanc

{2

This process of interpretation of the past in terms of
the present can best be seen when we consider the Passover
Haggadah, which relates tiie story in very perscnal terms.

Thus the Haggadah uses the technical verb for freeing slaves

-

in describing the act by which God led the captives out of

45

o

Epypt.2® 1The liagpadah does not merely speak of the past,

speaks to the present. Thus it begins, '"He were siaves

unto Pharaoh in gypt, but gugr God brought us cutl frcnm

274, St. John Thackeray

Worship: A Study in Origins
19a3), Dy 427

, The Septuagint and Jewish
(London: Oxtord University Press,

28pavid Daube, The New Testament and Rabbinic Judaism
(London: The Athlone Press, 1950), Pe 2093 ci. Bx. 12,413
13,16; 21,7; Lev. 25,54.
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there.,"29 The llaggadah underscores the present relevance of
the Passover rite by putting the question, 'What mean you by

this service?" (Iix. 12,26) into the mouth of the "wicked

son," whose usc of the wrong nersonal pronoun in effect

-

eliminates him {rom the deliverance offered in the rite

1

ne

-

should rather say, "This is done because of that which the

g ag e cppaegereat SITEErEe  1f [

Lord did for me when ] came forth from Egypt." (Ex. 13,8).

1
P
~——

The Haggadalh is very explicit on the point of personal ap-
by

plication and reliving of the Exodus in the Passover ritual:

"In cach generation cach one of us should regard hime
self as though he himself had gone forth {rom Bgypt,

as it is said (Bx. 13,8): ‘And thou shalt show ‘chy
son in that ,g/, saying, This is donc « « « »! Not
our ancestors alone did God redeem then, but te did |
us redeen with them as it is said (Deut. 6¢23)3 ;
Tind se brought us out i from thence that he might bring :
us in to give us the land which he sware to out ‘
fathers.' Thereiore we are in duty bound to thank, to
g1011,w to exalt, to honour [gicl, to biess, to ex-
tol and to qlve reverence to him who performed for UsSy
as well as for our forefathers, u11 these wonders.  lie
has brought us forth from bondage to frecdom, from sor-
row to joy, from mourning to festival, from darkness to
light, and from slavery to redemption. HNow, therefore,

let us sing before him & now song, llzllelujahin30

R e L L e g —

Thus the Passover is a vital and dynamic recital of God's

past deeds but also, an especially, is tie Verzezenwictigung

)

of the ocutstretcued arm of Jahweh. Just as the covenant

29 Jaube, op. Cite, Do 2795 and We O Davies, Paul and
Rabbinic Judeism (Tondon: SrCK, 1948), p. 103.

30pavies, loc. cit.
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renewal did not begin de novo, so the Passover's annual and
national character and its emphasis on the prescnce of the

youth for education, keeps alive the continuity of God's

saving activity. Tihis approach runs head-on into our modern

tendency to separate past and present inte relatively tight

vy

categories. The Jewish conception of time and also that of

the New Testament, which is essentially llebrew, sees less

problems in Vergegenwartip gung, which stresses the qualita-

tive aspect of time and the continuous existential relevance

n

. % ~ ) b |
of the past for the ?rcscnt.dl

nave been summarized thus by Ludwig Kohler:

cality¢ In c\i" senge the Hebrew mind hardly
the past or history. The promigses to the patrie-

()
=
®m
2
(

i1 (ﬁdbuﬂh this word "sulfl" is not really ap=-
p:-»L:uhc;. The #xodus from Egypt is not related at
each ”"sswv :x to no purpose. "It shall be a sign unto
thee upon thine band, and for a memorial bctween thine
eyes, for witir a strong hani Yahwen [sxg] brougnt thee
out of Egypt." . . « What happened once is 25t 2

"

once" but a "mow.” It is "we ourselves' whom he [sic]

hasg brcugxg out (t odus 13,16), Past and present
one single act of God, The Excdus from T"ynt and the
return trom Babylon are one single action of God de-

livering his [s:s.c] people., It is hardly comprehensible

for us to-day [sic] that the lebrews still experienced

after centuries what had once lahﬂcﬂ?d ifor the Hebrew

mind this release from the past ang from history was a2
living reality which creates life.

3lMartin Noth, "Die "&rﬂc”cﬁmﬁrriguuf des Alten Testa

ments in der ver:ﬁqulgu“" LAY ‘erhdnd1aunf° AufsHtze zur

Auslegung des Alten Testaments (Berlin: Ivangelische Ver-
agsanstalt, 1953), Ds 43,

33Luuw1” Kohler, Hebrew Man, translated by pPeter R.
Ackroyd (Londna- 5CM Press, Ltd., 1956), p. 219,

P r— T

his time-concept and its implications for the Passover

ry presupposes the past, and what is past has lost

hs ara regarded by the later generation as valigd for

v e -
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In this connection we must remember that the llebrew idea
of history is theologically oriented and, conversely, the
Hebrew idea ol {theology is historically oriented, Thus
von Rad stresses the fact that the Cld Testament cannot be
Ugystematized” in terms of an abstract world of belief, but
only in terms of the record of Jahweh acting in history. In
ite witness to histery Israel did not noint to its faith, but
it pointed to Jahweh, Thus theology for the licbrew is not
static, but dynamic; it is not a bloocdless set of schemes,
but the confecssional proclamation of God's actions and ac-
tivity in history.33 Von Rad concludes that both the original
kappening, which is virtually lost in the dark past, and also
the interprcetation of tue past event makes up the material

of bistory. Thus von Rad emphasizes the nexus between fides

quae and fides gua of ilebrew thcology.

Diecse Zuversicht hat sich Iszracl i nicht aus dea Fingern
gezogen, sondern Israel hat sie aus vielfditigen und
weitridumigen Erfahrungen aus der Geschicihte c4ageo&acnt
und cie personal verbildlicht in einer FrzHhlung zur
Angchauung gebracht.34

Thus Isracl's theology is not theological reflexion and
systematization, but praising and celebrating God's mighty
acts which are intensely relevant for the present.

In this context we can add that the sacral and cultic

union of the covenant is intimately connected with the ongoing

33Gerhard von Rad, Die Theolegic der Geschiichtlichen
Uburlieferuug, ppe 117if,

34Gerhard von Rad, op. cit., pp. 116f.

g
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Vergegenwirtigung of God's salvation. This presentatiecn,

interestingly enough, kKeeps Godls initiative and man's ac-
tivity clearly separated, although they are interrclated.
The spoken, declarative word nf the priest is scen as Jah-
wehi's word, which reveals Him,33 Our modern contrast be-
tween appearance and reality does not phase the Hebrew

e

mind.°® Thus Mowinckel speaks of a "real pr

sence™ in the

D

~3

s

sacramental materials of the 0ld Testament,®! and Noth

1 de g

stresses the importance of a cultic object like the "azk

0

-

of the covenant,.'"2< The 0ild Testament concept ¢f God's
prescnce coanected with the ark of the covenant and lat

e
es is always seen in the context of cultic

Rie

the holy of ho
action,S?

The material aspect of Jahweh's presence among His
people must be seen in the terms of Hebrew thougnt, ratner
than Western thought, Thus the llebrew does not know our
distinction between "matter®™ and its antithesis, whatever

it may be termed; the Hebrew does not distinguish sharply

e - 5 = . B vz 5 o At gEns - » -
“OH, and H. A. Prankfort, "Myth and Reality," in Before

Philoscophy: the Intellectual aAdventure of Ancient Man
(Glarmondswortl,, Middlesex, England: Penguin Hooks, 1954),
p. 20,

37Mowincke1, ope Cite, pp. 10Lf.

38gichrodt, n. 116.

Theologie,

39Noth, Das System, pp. 94if.; Schedl, Das Bundesvolk
Gottes, pp. 188Ff.; von Rad, Studies in Deuteronomy, bb.
38ff. and 41-44,
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between the "spirituel' and the "physical.”40 Mowinckel
therefore emphasizes that the distinction between "flesh"
and "spirit" is not one of a kind at all; "spirit! was

quite materialistically conceived of as a material some-

what finer and more full of power than “flesh.,"l similar-

ly “symbol™ and “rcality' are not at all at opposite poles;

S

a man, an institution, a God can be completely and fully

compressed into a "symbol' as far as the Jewish nmind is cone

"

- 1.£ N " =55 )
FrankIiorc sunmarizZes

Lo - . - -
cerned, < the ancient Near East's ape-

proach to 'symbols' thus:

Symbols arc treated in much the same way i.2., the Jew
does not differsntiate sharply between reality and ap=-
pearance . . . he [the ancient Orientall can no more
concrive of them as signifying, yet separate from, the
gods [sic] or powers than he can consider a relation-
ship cstablished in his minde--such as rogemblance--as
comecting, and yet separate from, the objects com-
pared,.43

Therefore Wright cannot be gainsaid when he states that Jewish
religion *is not centered in the Absolute of metaphysical

£

speculation any moze than it is centered in the cycle of
nature."¥% This theological center and basis of Hebrew thought
has been well put by H. Wieeler Robinson. lle propeoses that

3

if thought is considcred as three concentric cixcles, with

4OSchedl, Das Bundesvolk Gottes, loc. cit.

4dlMowinckel, op. Cite, Do 10,
421bid., pp. 17f.
43 prankfort and PFrankfort, op. cit., pe. 21.

44yright, op. cite, p. 41.
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consciousness in the center, nature around consciousness,
and history the cutermost circle, the Greel approach would
begin from the ocutside and work inward, while the licbrew

would begzin at the center and work outward. Thus the Jews

shialy . o s . r I sl
nwithin each circle found themselves in comtact with Godd,n%3

This theological centralization of Jewish thought rests
squarely on the nation's scelf-awareness as God's chosen pev=-
nle, as Ludwiz Kohler states very succinctly:

sracl, the peonle of the revealed God, with ifs wor-

r
ip of this one and cnly Ged, ozdained once and for
all by what was given by God himself [zic] through Hoses
i
d

-=Igrael uzs a world to itseli. It is the Cuﬂ“~ﬂ4nﬁ 0t
God, in the world, but ;101: oz the world, in time vut not

of time. '““Mui'" only duty, the only reason fozx ita
existence, is the ngut &OIbhi? of God, as it cught te
have Deen cobserved from the lathers m“ﬂard 40

The central and basic theclopical datum of God's chwice
His people in the Exodus was Vergegen=

Cave

h‘s

. SR e e - & 23 o e
wilrtigt in the repetition of the Passover. Thus Alfize

combines the nast event of the Exodus and the preseat event

of the Passover thus:
" 5 " e 1 ~
The first Passover was the commencement of the special
privileges of the chosen nation; every subsequent Pags-
over became a nledge of the coatinuance of these privi-

leges. The Paasovec, as it was celebrated from year to

year, was a re-epactment tﬁ_c], a reiteraticn, a renewal
of that ancient r;*e which inaugurated the divine adep-

tion of Israel as "a peculiar treas sure, the kingdom of
priests, and a holf natton," as JrhOV&d [sic ] §1m59¢

described the liberated Bgyptian slaves. briefly,

45H, wheeler Robinson, The Religious Ideas of the Old
Testament (London: Gerald DuCKWoTIEny aid COe, LiGes 1992),

219,
46gdnler, op. cit., pp. 144€,
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Yassover was a holy convocation, when the first Pass~
over was recapitulated, and the nation again entered
upon the amenities of divine forgiveness and auont10u.*7
Through this annual repetition of the rassover the conetine
fact and act in tihe Exodus is kept alive in an extremely real

o~ . . e - L - <
sense tor the nation. The Passcver vergegenwartigt the sal-

vaticn whicli Jahweh grants tc His covenant people through

the medium of the cultic activity.

-

t is against this background of historic and theologi-
cal consciousness that the words, "This do in remcmbrance of
Me,” of the Lord's Supper stand. In that upper room the
question ‘'Why do we do this?'" of the Passover laggadah re=-
ceived a new and fulfilling meaning from our Lord. Against
this background we intend to study the words of institution
with a special effort bDent toward underlining the '"remem-

brance" character of the Lord's Supper.

4‘u11rcl Cave, The Scriptural Do ctrzn; 01 Sacrifice and
Atonement (Sccond edition; Edinburgn: 1. & T. Clark, 1890),
p. 111,
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The Passover, as we have geen, is the very active culti

“renembrance' of God's great saving action in the past for

lis people. 1In the liturgy of the Passover an interpreta-

N -
2w A1 -

tion and ecx>lanation of the meaning of the celebration was

- i %

reqguired in answer to the question, nosed by the son of the

1ig night different from all [ other] nights?

all [othéi] [sic) nights we eat lcavened and

for

unlcavened bregd, wherecas on this night we eat only
X PR 2 ~a o 1A Bmw s - L] . N . a e

leav ned [ sic]® bread; on all other (sic] nights we

wen £ oy

¢ all kinds of herbs, on this night bitter herbs;
en all other nights we eat meat roast, stewed or
¥

oiled, on this night, roast only. On all other
nights we

dip once, but on this night we dip twice,"

i cvnionationg of Fhe Telemente!! and +he taptd 1t of t1
ne explanation of the "elements" and the 'Maction' ot the

o9

Passover consists of Deutoronomy 26,5ff.

A Syrian rcady to perish was my father, and he went
down to Tgypt, and sojourned there with a few, and

becance thore a nation, great, mighty aad populous:

And the Hgyptians evil entreated us, and laid upon

us hard bondage:

lscder M ed,

lated unier the editorship of I, Epstean (London: Soncino
Press, 1938,, p. 594, pulls this colossal blunder, which
Certainly ranks with the error of the sc-called "Adultex-
ous Bible"; obviously the Mishna should read ''unleavened,"
as it is correctly reported Dy Philip Blackman, Crder Moed,
Volume II in Mishnayoth (London: Mishna Press, Litd.,

1952}, p. 217,

Volume X in The Babylonian Talmud, transe
P

- - -
<Ppstein, loc. cit.

e e
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And when we cried unto the Lord God of our fathers, the
Lord heard our voice, and looked on our affliction, and
our labour, and our oppression:

And the Lord brought us forth out of Bgynt with a
mighty hand and with an outstreotched arm, and with
great terribleness, and with signs, and with wonders:
And he brought us into this place, and hath given us
this land, even a land that floweth with milk and
honey.v

The Misiinah explains the "elements’' of the Passover thus:

the Passover offering is sacrificed because Jahweh ‘'‘passed

(o]
B
)
1
= o
=
]
bed
(&)
51
o
]
fesd
i
o
]

houses (Px. 12,27); the unleavened

bread is eaten because Jahweh "redeemed® the fathers from

ot

Egypt (Bx. 12,39); the bitter herbs are eaten to remember
the bitterness of slavery (#x. 1,14).4 The Passover
Haggadah, then, explains the “elements' and “acticn™ of the
Pagsover by a recital of historic facts and acts of God's
deliverance in the Exodus., This “"remembrance' is not merely

a bland recollection of something that once happened, but is

represented in a very real and personal sense. Thus the

s

Haggadah used pronouns in the first person:

hard bondagen: And when we cried unto the God of
our fatlers, the Lord heard our voice, and looked
on our affliction, and our labour, and our op-
pression: And the Lozd brought us forth out of
Fgypt . -« . . And he brought us into this place,
and hath given us this land . . . .9

the Egyptians evil entreated us, and laid uypon us

3juoted from the King James Versionm,
4Epstein, Ope Citey D 393.

SDeut., 26,5ff., passim.
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his is Vergegenwirtigung in typical Jewish form. The past

rain re-nresented in the cultic "renmembrance™ of the

fate
(&)
B
(P}

Similarly the Passover liturgy includes the saying of
the firzt part of the Hallel? which refers to the Bxodus exe-
peritncea immediately after the recital of the Deuteronony
account. The second hali ot the Hallel, wiien taken in con-
nection with the figst hali (which speaks only in tie terms
of "Israel,™ "the poor," "the needy') applies the historical
experience of the fathers te the present in the use of first
Person pPronouns:

Not unto us, © Lozd, not unto us . » . . our God is in

the heavens e« « The Lord has remembered UsS « « « «

L]
great is Dis kindness toward us « « « « It is wonder-
ful in our eyes .+ . . o let us rejoice and be glad

M - P (o - & (&)
therfein o « « « The Lord . . . has given us light.?
N it o

Ps. 115,9ff, moves from "Israel" to "You who fear the Lozd"
and continues in terms of the sccond person. Ps. 116 is even
more perscnal, using the first person singular. Ps. 113
again moves irom "Israel" (is. 118,1) to “those who fear

the Lord" (Ps. 118,1), and continues in the first person

VCf., supra, p. 33, the use of first person promouns in
u{l 15’8.

__Trpstein, op. cit., p. 596, mentions that the first part
of the Hallel according to the school of Shaumai included
only Ps, 113, whercas the school of liillel included Pss. 113
and 1314,

. Sps. 113,7f., is certainly a poetic echo of the slaverz
in Egypt, and Ps., 114,1 is very explicit: "When Israel went
forth from Egypt o « « "
L4 - -
YPs. 115,15 115,3; 115,12;

@ ar TN e a0 WL
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singular, Tais is not simply grammatical accidént, but is
rather the highest sort of theology. The Passover liturgy

was the dyanamic re-cnactnent of the onetime deliverance of
the fathérs, which did not simply recall tihe past, but made
he past present (this is "Vergegenwdrtigung') for the

celebrants of each Passover.

63

T8kl (ERE

No wonder, then, that rabbinic tradition associated the

Hallel with the great historic experiences of the nation,.

The Gemara reports the {ollowing traditions: ‘

r

Oux &abbis taught: Who uttered this Hallel? R, Eieazar i

said: Moses and Israel utterasd it when they stood by !
the ch Sca, They exclaimed, "Not unto us, not unto g
us,”" and the Holy Spirit responded, "For Mine own sake, f

for Mine own sake, will I do it." R. jJudah said:

Josiiua and Israel uttered it when the kings of Canaan |
attacked them . ¢ + s R. Eleazar the hodzlie saids: §
Deborah and Barak uttered it when Sisera attacked

them . . « « R. Bleazar ben 'Azariah said: Hezekiah

and his companions uttered it wien Sennach“rib at-

tacked them + « « « R, Akiba said: Iananiah, Mishael

and Azariah uttered it when the wicked Nebuchadnezzarx

rose against them . « . « R, Jose the Galilean said:

Mordecai and Bsther uttered it when the wicked Haman

rose against them + « « o But the Sages maintained:

The prophets among them enacted that the Israelites

should recite it at every epoch and at every trouble

-~ may it not come tc them! -« and when they are re-

deemed, y recite it in thankfulness for their

the
delivery. 10

It is interesting to note that this cataleg of "occasions™

on which the Hallel is reported by the rabbinic tradlition

parallels the records of notable Passovers in Egypt, in the

Jordan Valley and after the return from Babylon.tl The

loﬁpstein, op. cite, PP 600f.

llsumra, D. 48,
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whole of covenant history was the record of Godts salvation
and redemption. This salvation and redemption was vergegen-
wirtigt in the celebration of ecach Passover.

Just as strong as the historical ''remembrance™ in the
fassover is the eschatological element.12 it [}he Pasaovegj
appealed by symbol, exposition, and song teo a great redempe-
tive act in the past as the pledge of a great redeantive
act in the future."!3 Thus an eschatological formula ex-
pressed the future hope: "This year, here, next year, in
the land of Israel; this year, slaves, next year, free
men all."i4 Similarly R, Akiba's Bencdiction of Redemption
inciudes the following eschatological note:

Thus shall the Eternal cur God and the God ¢f our an-

cestors let us attain to other seasons and festivals

that come towards us in peace, rejoicing in the re-
building of Thy city and joyous in Thy scrvice and we

shall eat there of the sacrifices . . . .12

When we remember that all the accounts of the institu-
tion of the Lord's Supper are explicitly Paschal in charac-

terld we can begin to see striking vistas of comparison and

Ly, G. Moorehead, The Tabernacic, the Priesthcod,
Sacrifices and Peasts of Ancient Israci (Grand Rapids, Michi=
gan: Kregel vublications, 1957), p. 214; David Daube, The
New Tcstament and Rabbinic Judaism (London: Athlone ¥ress,
Iﬁgﬁ;, P. 280.

13George Buchanan Gray, Sacrifice in the Uld Testament:
Its Theory and Practice (Oxford: Clarendon rress, 19237,
p. 382.

141bid., p. 379.

15Blackman, op. cit., p. 220.

16supra, pp. 18ff.
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enlargement cpening belore our eyes. The Verba Testamenti

are the essential precis of Jesus?! own Passover ﬁggggggg.l7
The question, "Why is this night different from ail other
nights?,” is answered by 'the night in which He was betrayed"
of I Cor, 11,23, The variations between the four accounts

of the Verba Testameati diverge only in express formulation,

and not in basic content.l® The differences represent vari-
ous liturgical usages within the Church which had arisen as
the new gggggggg.lg This diversity bears witness to the
Church's "doing in remembrance" even before Paul and Luke

wrote thie phrase into a Gospel and an Epistle. Jeremnias

wisely stresses that the meaning of Jesus! words is not ex~-

fus

hausted in calling them the Verba Testamenti words of in-

terpretation.20 The records in the Gospels and in Paul do
not propose to be a court stenographer's verbatim of the
Last Supper, but they all report the essence of Jesus' com-
mentary on the Paschal elemeats which lle chose for His Sup-
per, And in this all the accounts coincide: 'Take, this

is My Body"™ and "This is My blood of the covenant which is

poured out for many,"ot

17 hauve, on. Cit., pe 413.

18 joachim Jeremias, The Bacharistic Words of Jesus,
transiated from the second German edition by Arnold Erhazxdt
(Oxford: Basii Diackwell, 1953), pp. 87-135 points cut the
unity in diversity.

191bid., pp. 127ff.
2031bid., p. 106.
211bid., p. 132.
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Yrobably one of the most cbviocus questions raised by a
comparison of the flassever and the Lord's Supper is "How did
an annual commemcration and celebration become a weekly come
memoration and celebration?* The answer to this question has
been indicated by Oscar Cullmann, who stresses the importance
of the post-fHaster appearances of Jesus as the source of the
weekly celebraticn of the Resurrection.2¢ Thus the disci-
ples and early Christian commnunity learned the meaning of

the life and death of Jesus after the Resurrection, as Jesus

explained the 0ld Testament to them.23 The continued "ree-

membrance” of the Lord was not only a process of understand-
g the 0ld Testament, but alsc a "remembrance? of Jesus?

words to His disciples before the rassion.2% This very

220gcar Cullmann, Farly Christian Worship, €r hnslatrd by
A, Stewart Todd and James b. Torrance (London: SCM Press
19562, pp. 15ff.

""7" ~ N -y
“<Lli. Hw,qu-. records that jesus interpreted the things

concerning lis life and death; Jn. 2,17 and 22 wentions that
the memory of the disciples recaileJ cu¢t Jesus had spcken of
tihe l“bla’ of the new temple and they believed the Scrip-
tures (of the 01d Testament); Jn, 12, 10 states that the dis-
Ciples diin't understand the tr1LUﬁH41 ent:y at first, but
after Jesus was glorificd they remembered that this had been
written of im (1n the 01d Testanment).

241, 24,6ff, records the angelst command to remember
the word Jesus had spokon to them and the fact that they did
romember; jn. 2,22 mentions the remembrance oif the Loxrd of
the new temw*c, with all its Resurrection C‘ﬂuOC&LlUQS, Li.
22,61 stresses Peter's remembrance of the word of Jesus about
tLe betrayal which cextainly continued to haunt rcter S men-
ory in the subsequent years, including the time of the formae
tion of the Gospel account; Acts 11, 16 sees Pei r remembering
Jesus! word aboui Jolmts baptism anu the baptism of the Holy
Spirit,
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active and dynamic memory, then, plays a very important zrole

in the background of the New Testament Scriptures and the
general apeostolic preachment,

In this light we must mention a {ine article by Otto
Piper, in which he shows bow the New Testament is, in a
sense, a continuation of the Haggadah of Jesus at the Last

-n-

Supper, understood in the light of the ster fact and poste-

. ’ . D . < . 2 2
Easter experiences.<” e must call attention to the explicit
reference to the "breaking of bread" in John 21,12f{. and

.

John's note that Jesus' words and acts are a far great bulk
of material than is recorded in his Gospel (Joumnm 20,30).

This certainly indicates the close connection between the
oral “';P"’J’/“" and its zresultant written form in the New
Testament with the ongoing liaggadah., Jesus, in IHis post-
Baster appearances, continues to explain and bring

membrance., Fven after the Ascension the "remembrance® of

L]

the disciples continues to grow.20

This process of oral tradition which lies very patently
behind the New Testament records does not develop in the
rarefied atmosphere of cloistered theclogical refiection,
but in the cultus of the New Israel of Ged, in closest coa-

nection with the early Church's obedience to Christ's

230tto viper, "Exodus in the New Testament,
Interpretation, \I 1 (January, 1957), pp. 3=22.

26¢f, Jn. 14,26.

AT




tioned in Joha 2,13 and the disciples' “'remembrance® (2,22)

68
> ! 27 5 .
alvol/uw]a'g‘.u It is extremely notewcrthy that the descrip-
tion of the life of the early Church in Acts 2,42 lists
"teaching, fellowship, breaking of bread and prayers," the
four very basic clements of the Passover celebration.28

The close connection between the Passover celebration men-

of the Lordls words cannct be overicoked. The ongoing edu-
cation of the early Chuxch in the meaning of Christ's life

and death and Resurrection occurs, logically enough, in the

context of the Church centered arocund the Passover of the
"new covenant.” They "remember' with ever deeper insight,

. 121820 oh J ! 30 i
and ‘'‘proclaim'<? this u\/oc/u.vqo'LS. :

he historical remembrance of the PYassover Haggadal

R

finds its goal in the person and work of Jesus. This con-

necticn is very obvious in the sermons of the New Testament

2 < A a2 4 Sips

27cf. Gustav Aulen, Bucharist and Sacrifice, translated
by C. H. Wahistrom (philadeIphia: Mulilenberg Press, 1938),
pp. xif, for modern exegesis' stress on the cultus.

ES“Teaching" is no less than the new iaggadah, which
answers the gquestion "Why do we do this™ in terms of the New
Bxodus in Christ; "fellowship™ cxpresses the idea of the
ever-enlarging Haburah, centered arcund the cultic "breaking
of bread" which is the Lord's Supper; the "prayers' repre=-
sent the graces and benedictions of the Passover liturgy in
their new and full mcaning.

29¢f, subra, chapter II, especially note 20.

30The absence of the account of the institution from
John!s Gospel is less shocking when we take seriously the in=
Sight of J. Macpherson, reported in W. D, Davics, Paul and
Rabbini¢ Judaism (London: SPCK Press, 1948), p. 11U, that
© to 17 finds its most obvious formal parallel in the
Passover Haggadab.
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and in the formaticen of the New Testanent itseif.,dt The

el

historical character of the Lord'c Supper is mirroged in
the New Testament itself; thus the new Harpadah does not
abrogate the history of the 01d Testament deliverance in
the Exodus, but sees the fulfiliment in the new Exodus of

the new people of God by Christ's deatl, ‘he 'remembrancs

of the Lord's Supper is "in remembrance" of Jasus, and "saows
forth" ilis death. This cannot be separated from the Pass-
over's ''remembrance,' then; we must view the "remembrance®
of Jesus against the backdrop of the prior and incomplete
tremembrance of the Exodus in the Passover.od

L

L1416

M avha ~n Ty . - - e 1 it N oA T S ~% =t -
Verba of josSuUs as '11‘;(_.\1 in ciae suogequch v CCLeOrd-
ey

-~

: 1 ) - ~ - Cyar PR R L ) oy gon i el
tions of the new lixodus in the Loxd's Supper are the record

4 sndeod 3] b blsa o B And aa Tihie Chire
GidCy RUUECIS, y, Ciil e i Lo ol Walll,

that the Chuxch

"did this'" it was looking backward over a theological Lis-

tory which began with God's choice of a peopie through IHs
* - -

mighty acts at Sinai and which culminated in the new

2 1 g » A - A ¥ o R 5 s a LD arre ceal e b
Bxodus,33 The historical character of the Passover laggadali,

3lpiper, op. cit.; an extremely fine
motif in selecTed portions of the New Toestan
Ilten, "The 01d Testament Background of the
Matt, 2:15; 20,28; Acts 7:36 [s1c * (unpub
Divinity anv’s, Concordia 3Seminatry, saint
Da-UDQ, ___L_O c’to, i)"?. 185f3—o

32Gray, op. cit., D. 383 stresses the dmportance of this
"remeubrance' that the supreme moments of Jssus! life occurred
at Passover time as an explanation of the large number ©of oOC~-

curzences of the word '"Passover' in the New T\gﬁ nent.
33priedsich Delekat, Dic heiligen Sakramente und die

Ordnungen der Kirche: cin Deitrag sur Lobre ven deor 5@§ht~
Darkeit der Lirche (Beriin: surchew-verlaz, 19402, pe O3
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with its seceming disregard for the number of pronouns (“they"
and "we" or even "I"334 ig made a present and dynamic reality
("all of you™; "yourselves';  "for you"; "as often as you

- - \35 : fe 1 7 bl L 1 - e -
deink it")¥Y in the new Haggadah of the Verba Testamenti.

Thus each Christian in every age finds the historic delivex-

- s SRR PRPRRT o Fon, =
ance in Christ vergegenwartigt in the Lozd's Supper. Any

1

distinction between "then' and "now" which separates the two
times fails to do justice to the llebrew concept of history

as Godt's ongoing saving activity. Deing this in remembrance"
is not a casual recollection that something happened, but is
the very real and dynamic extension and realization of the
saving act of God in Jesus Christ.

The "remcabrance™ of the Loxd's Supper is not just the
memory of a past event, but it alsc points forward toward
the future. The fact that the New Testament accounts rc=
cord the so-called "Vow of Abstinence'30 points up the ese
chatological side of the Last Supper.37 Many scholars heid

that Jesus Himself did not partake of the 'elements™ of the

Last Supper Passover3® to indicate the incompleteness of the

345upra, . 53.
35Mt, 26,27; Lk. 22,17 and 20; I Cor. 11,24f.
36Mt. 26,295 Mk. 14,25; Lk, 22,15-18,

37 Jeremias, The Bucharistic Words of Jesus, pp. 165-172.
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total action until the Parousia.3? Daube surmiscs that the
apparent omission of the fourth cup heightens the eschato-
logical stress of the "Vow of Abstincnce."0 Thus the words
"This do in remembrance of Me" are net simply words which
point memory back to the past, but whick peint forward to
the copsunmation. In this connection Jeremias poses the

intercsting possibility that the subject of the “remembrance'

jae

s God Idmscli; thus the Verba include a prayer for God's
final act in bringing the rarousia.?l This emphasis does
not preclude the "remembrance” of the past act of God in
Jesus Christ by the Church, but rather enlarges the scope

of the Churchts memory t¢ include the desire for the cule-
mination. Thus Gray states that just as the Jews at their
Paschal meal recalled one act of redemption as the pledge

of another and of the final act of redempticn in the future,
so the Christian looked back to and recited the story of the
cross as thie pledge of the future coming of the Lord and the
consummation of their redemption,
The New Testament is extremely aware of this eschato-

logical tendency in the Lordls Supper. Paul includes the

39YDelekat, op. cit., pp. 03f, and reter Brunner, Aus der
Kraft des Werkes Christi: zur Lebre ven der heiligen Tauile

und vom heiligen Abenadmahl (Minchen: Bvaungelische Pressver-

band tlr Sayern, IU507, p. 04.
40Daube, op. cit., pp. 330f.

41Jeremias, The Bucharistic Words of Jesus, PPe 159«165,

42Gray, op. cit., p. 396.
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ancient prayer for the Parocusia at the end of the Epistle in
which he wrote to the Corinthian congregation about their
life around the Lord's Supper.%3 The highly eschatological
and liturgical Book of Revelation, which describes the
seer's vision "on the Lord's day," (1,10} responds to the
prophecy of the Parcusia with an "Even so" (1,7) and closes
with the premise *‘Surely I am coming soon™ and its reéponse,
"Amen. Come, Lord Jesus.'" (22,20) The Bucharistic life of
the early Church was kKeenly aware that it was "remembering™
in the #ndzeit, a time which boti looked backward to God's
act and looked {orward to His {inal act of deliverance.%4
The previous table-iecllowshipn, emblem of the final Messianic
meal,45 has come to an end after its revival in the post-
Baster meals,*® but these, too, are proleptic forerunners
of the final Messianic banquet.47

Peter Brunner summarizes this temporal bipolarity very
succinctly:

An der Grenze zwischen dem Alten und Ncuen s?eh? alsc
dieses Manl, in dem das Neue schon in eigentiimlichier

431 Cor. 16,22.

. P i
4ap, Lohse, Das Passafest der {Quartadecimaner {Gutersloh:

C. Bertelsmann Veriag, 19537, bp. 138ii., sees the second

century celebraticn in Christian circles as a feir indication

of what the primitive Bucharist was like, especially dnm its
eschatological stress on the fulfiliment in the Megsianic
hieal,

45vk. 14,15f.; Mt. 22,4; Lk. 22,30.

463n. 21,12ff; and Lk. 24,30ff.

47aulen, op. cit., pp. 135f.

5y 1 1EEE}
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Weise gegenwartig wird. Das Trinken jetzt und hier
ist bereits erfilllt von der eschatologischen Heilge
wirklichkeit. Die vollendete eschatologische Gemein-
schaft im Reiche Gottes wird mit Sicherheit einst ein-
treten. Zwischen dem Jetzt und dem Binst liegt eine
“"dunkle Prause," in der die jetzige Mahlgemeinschaft
der Jﬁnwer mit ibrem Herrxrn nicht mchr so bestehen kann
wie bisher, in der aber auch die klnftige Mahlgemein-
sciaft in der \olltndqu des Reiches noch nicht ist.
Genau in diesc "dunkle. rause® tritt das Sakrament des
Ab01¢=aa ein als die Drilcke 4w15€acq den Jetzt, ias
nunmelyx kert, und dem Eing das Lorﬂt. Die pers
Jesu wird in jener dunkl en i"au';e nicht mit ihzrer sinn-
lichen Ls

tichkeit wie bisher unter den Jlingern weilen,
An inre 5 le tritt bis zu seiner Wiederkunit sein
Mahil. Dag von CGhristus gescgnete und usqoienltc und
ven den Jingern "cnommene Brot Tempfingt in diesem
Augenblick die ‘lGLCJﬂ funiction und *1rglzcuhe1t, die
bishier Br selbst im lu1b11ch- Humiichen Beieinandersein

Ty oy e ¥ ~ 3 ot ey 1 "neg
hatte: Dics ist Mein Leibti®

el
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The Lorils Sunver is, then, the Vergegenwdrtigung of the

mighty and saving arm of God in Jesus Christ. Time and place

never did i1imit the Almighty, and yet God chose to become

incarnate in the realm of time and place in the paysical
persen of our Lord Jesus Christ. Similarly God's rademptive_
activity in the Lord's Supper dees not bind God to tae cate;
gories of time and space, and yet lic chooses to break into
our world of time and‘space in the physical "elements" of
bread and wine. The fact of this redemptiive act is not de=-
pendent on our understanding of the "how'" of the Sacrament,
but the fact that this Supper is "in remembrance" of Jesus

is directed tc our faith in the Loxd of history and of the

universe. As the disciples of the upper room and all

483runner, op. cit., pp. 94f.
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subsequent disciples "did this™ and "do this,™ the initiative

which constitutes "reality" is and reuwains God's

= the God

Who acts. As the disciples 'do this™ their initiative is

’

directed tc the words |

understanding ol

i

lese~ma jeste, honorin

now the Bedy and Blood are present must reowmain in

of God's mighty arm and allepoweriul Word. he

cf the Augsburg Conlession is a gem of precision

Of the tie Lord they teach that ¢
Blood oi ris
tc those wio eat in the Supper of asc Lozd
reject these that teach otherwise.

The Loxd's Sunner was not instituted to be under

'Take," "Drink,™ and not to a final

acranent which is nothing less than

A,

he ¢reature more than the Creater.

That the Body and Blood are present is the cbject of faith;
—— ]

)

he demain

b

Tenth Article

oe

he Body and
are truly present, and are distributed

and they

strod, but

was institu "for us Christians to eat and to drink™ "in

[&

remembrance o' finm,

As they "do this," the Christians "remember" the past,

which makes them contenporanecus with Christ, and

for the final and nerfect communion of the final

meal. In each celebration and cach Communion "¢l

i they long

Messianice

se Lordls

Supper is the form of the bodily present Christ between His

exaltation and s return."wv

49"Au*sbar~ CQuLC&alUJ,“ Triglot Couccrdias

The Symbolie-

gal QEQ&& of the v. Lutheran Chufcil (Ste LOuiss
P“bllshin" ouse, 1921), D. 47.

concordia

S0lians Preuss, Dic Geschichie des Abendmahlsfr¥mmigkeit

ag ), P. 11, transioted by this writer.

n Zeugnissen und Ber‘CxtCﬂ (Cut ersions C. Bertelsuann Ver-
lgdﬁ




CIAPTIR VI
SUMMARY AND CONCLUSIONS

This study has attempted te sketch some of the chief
lines indicated by the Scriptures for the meaning of "This

do in remembrance of Me." In attempting to get at this

0

meaning we have stressed the importance of a reconstructicn

of the setting of the original Last Supper, an attempt which
nmust go beyond chromological and archeological considerations

into the Gedankenwelt of Jesus and Ilis disciples. Seen

&

against the backpround of the Jewish conception of God as
the active, redecening Ged Who controls history and werks
through history, the “remembrance” aspect of the Lord's
Supper looms large. DBut the concept of "remembrance" must
be understood as Jesus and His disciples understood it.

Thus the cultic "remembrance" which was exercised by
Jesus and His Passover ilaburah caunot be equated with a mere

notitia historica. The Passover cclebration was not a bare

memorial service, but it was the active re-presentation and

une of Godts outstretched arm, active on De-

balf of His covenant people. History then (of the cccur-
rence of the Bxodus) and now (in the celebraticn of the
Passover) cannct be separated, for the Lord's am is nct

shortened by the passing of time. Rather, the passing of

time vindicates God's faithfulness and His truth, both of
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whici are not static abstractions but dynamic and concrete
action. The Passover underscores God's gracious conde-
scension to redeem, on the temms of llis promises, in each
age and generation,
The line of God's faithfulness, determined by His re-

-
-2

t, reaches forward into the

f‘)

es in the pa

$le

demptive activit
future. . Thus "'remembrance' reaches into eschatology. The
Passover awaited the final deliverance on the basis of Godls
past salvation.

At the Last Supper, the Passover laggadaik used by Jesus
reviewed the historical past of Godls redemptive activity,
but was filled with the explanation of His life and death
in the scheme oif God's plan. This instruction was not
mediately understood by the disciples, but the post-Resur=-
rection appearances of Jesus to HHis new Israel saw 2 con-
tinuation of Jesus' teaching of His role against the Old
Testament. The disciples continucd to "remember" with ever -
greater insight, under the guidance of the teaching and re=-
calling Spirit, even after the Ascension. During this period-
the table fellowship of Jesus and bis disciples, infiuenced
by the Paschal setting of the Last Supper and Crucifixion,
Was a continuation of the Last Supper and the Passover (en=
larged by Jesus? teaching) which continaed in the early
Cuurch's Bucharist.

The historical and eschatological elements of the Pass-

over, filled with the new meaning oi Chr s life and death

|
|
|
|
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and Resurrection, make up the "remembrance™ of the Savior
and "proclaim" His death. This very active and dynamic
"remembrance' cannot e mere memory, and the "elements™ of
bread and wine cannct be mere symbols. The reality of the

Lord?s Supper is the Vergegenwirtizung of the saving act

of Ged in Jesus Christ. The early Church was nct preoccu=-
pied with ontology, but with theology; the early Church
did not set up logical antitheses between symbol and ree
2lity; the early Church "remembered" the past and pressed
toward the future in a celebration more interested in
"doing' than in "thinking."

It is very interesting to note that Luther, almost in-
stinctively, stressed emphases indicated by this study. Por
Luther the words of Christ indicate God's gift of redemption
as present in the Lord's Supper because the Verba say, "This
is.” He cautions against going intoc the "how'l of the Sacra=-
ment, since this is God's business and not f{air game for
man's reason.2 The importance of God!s word lies in the
ftact that God's promiscs are eifective and effectual, whether
nan understands "how" or not, While Luther is ready to grant
that God can and does (in the preaching of the Gospel) work
without signs and symbols, the fact that Jesus chose bread

and winc setties the matter for him.

lvaul Althaus, Die lutherische Abendmahisiehre in der

Gegenwart (Mlinchen: Thr. kaiser veriag, 19317, pp- 1

in
- 'E’ "."‘

2Ibid., p. 17,
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In his twoifold polemic against the Roman conception of
the sacrifice of the Mass and the radical rationmalism of the
"real absence," Luther does not rely on metanhysics, but on
theology. The argument from the ubiquity of the glorified
Chrigt points cut the failure of the metaphysics of the
radicals, which would 1limit heaven sgpatially; this again

1,

s fundamentally a theological argument, rather than a meta-

fete

physical cne. Against the Roman position Luther argues the
fact that the Sacrament is "given," it is God's gift of
grace, not man's act. Here tihe active and <dynamic character
of thie Lutheran doctrine continues the Scriptural view of
God's activity through His choice of men and matter.

The doctrine of the "Real Presence® of Curist for Luther

e

s indicated by his grasp of the Biblical antithesis of
"flesh™ and "spirit" which was misunderstood by the radical
reformers. Thus the "Body and Blood" inm the Sacrament are
"spiritually™ present not in centrast to "physically,' but
the physical elements of bread and wine, under the Spirit's
working, are the "Body and Blood. ™3

Luther's stress on the "forgiveness of sins, life and
salvation offered and given in the Lord's 3upper echoes
the Biblical stress on the redemptive activity of God through
the means of His choice. These gifts of God are presented

in the Sacrament in a very real and dynamic sensc. The

3ibid., p. 26.
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"remenbrance” cf Christ and “proclaiming” His death is the

Vergegenwartigung of "iife and salvation.” That this happens

is the object of faith; how it happens is not a proper
question,

The Lutheran "Real Presence' is amazingly similar to
the Jewish approach to symbel and reality, wiich cannot be
divorced., The Lutheran doctrine nevar attempted to set and
fix the exact moment of "change™ from bread and wine into
Body and Blood., The entire actio of the Bucharist, indi-~
cated Dy Christ's command and promise, is the important
thing for Luther.

In our day we, as Lutherans, must remember that our
answers to our people and to other denominations depend on
the Biblical doctrine, and not subsequent formulations,
which are always prone to say less than the Scriptures say
wiile attempting to say more., We must also recognize the
fact that Calvin, Zwingli and Luther spoke to their day inm
the context of their historical setting; we must speak to
our day. This should keep us from imputing sixteenth cen=
tury doctrines to twentieti century churches and denomina-
tions without ever bothering to find out what twentieth
century churches are saying today. This will tend to keep
us from an unnecessary and almest neurotic pessimism which
fails to realize that renewed interest in Biblical studies

in our day has led the move to restudy and re-evaluate
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historic formulations.4 This rencwed interest in the probe-
lems of the age oif controversy, coupled with an ccumenical
return to Diblical studies, bodes well {or the future.

Thus the "symbolists" darxe not be approached today with

the polenics of sinteenth century Lutheranism unless we are

v

ly sure that Zwinglianism in its purest form still

absclut

p

exists today, a very dubious possibility ian the light of re-
cent recognition of the Biblical sense of symbols in Reformed
bodies under the impetus of Biblical scholarship. Nd; dare
we disregard a somewhat less widespread but equally opti=-
mistic interest in Biblical scholarship in Roman Catholic
circles which threatens to soiten the obdurate insistence

on the traditional formulations at the expense of the Bibli-
cal foundation in that body.

But our duty is not only ito realize what the two major
camps against which Luther directed his polemics are deing
and saying today; we must alsce guard against the omnipre-
sent danger of "KBhlerglaube" in our own church and ter-nie-
nation, Not =very possible question was solved 2‘500/4.712:;
in the sixteenth century, nor in any subsequent century.

The "now" cof the Book of Hebrews prompts us to serious study
of the Biblical and historical aspects of the Lord's Supper
"while today is called today.” Goethe's old saw still ap-

plies -- we must actively inherit our heritage by constant

41bid., pe 1.
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study and restudy. We are not only under the command to
e A 2/ < .
do this ocxet. (o)) skr&a ; but the eschatological
urgency of these last days demands faithful study, serious-
ness and love.

In all cur labors and proclamation we must finally ree-
nember that an "“understanding" of this Supper is postponed
by God until we recach the final Messianic meal and hear the
full Hagpadah. In the meantime we "do this in remembrance."

As we "'do this," perhaps we should mention that the
close connection betweesn history and cultus has its impli-
cations for our appreciation and use of liturgics. The
Church Year is truly "the year of grace,” and should be

used as such, thus keeping alive the basic idea of reliving

both the nast and the nresent toward the future in the

o

cultus.

Similarly our almost complete disregard of the value of
the Old Testament can only be rued. The "new covenant® does
not abrogate the revelation of Godt's redemptive activity in
the '"old,” but rather completes and fulfills it. Any ap-
proach to the New Testament withcut due consideration of
the U1d is really an impossible {(and Marcionite) approach,
The fullest riches of the New Testament can be appreciated
fully oniy when we see the totaliiy of God!s dealings with
Hig one true Israel. The ''remembrance! of our wership in
liturgy and in nreaching is apocopated if we do less than

full justice to the record of God's dealings with His
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people under the “old covenant.”
The acuteness of the eschatological element in the
Lord®s Supper shiould not only raceive more emchasis in our

-l

Hucharistic 'practice,” but this almost lost emphasis, so
-

crucial to the Christian faith and life, must receive greater

justice in all areas of the Christian proclamation and ace

o
fute

ivity. The Church can only be poorer fcr this virtually
total loss of the intensity and xelevance of eschatolog
The question of the Passover Haggadah, "uWhy do we do

1is7," indicates the importance of serious education of

the good folk who "Do this in remembrance' in the Lord!s

more bLasically, education intimately connected with the
liturgical life. This is theological education in the

highest sense, and as such is absclutely essential.

Supper, lest the cobwebs of quarterly Communion ccllect on
the "remembrance! of the good Christian folk who are com~-

manded fto Ydo this."
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