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epprosch, the wrong outlook. For the “corpus doctrinse™ is reslly e
Yeorpus." You cunnot mutilute one limb without in some uuy affecting
the whole body.

That is nore cstounding is thait, though they hunt for sclutions
to these. problems snd nysteries wh:l.chs:ﬂ logleal and sutisfying to
the vewuson, and though they eluim to heve found such solutions, they
in reclity huve =olved nothing but heve only ereated nev problems
which are just us ddep and just as imposcible of coluticn. So Calvine
igm. IT the reasoun vhy sone ere saved znd others @re lost lies in the
etemul decree of God, what caused God to be disposed differsntly
towardis sone thun towurdis otliers? ind they huve no unswer. Then why
not stuy with the first myetery instead of trying to solve it and only
Tforming =znother cnel

The surre with synergism. If the reuson why some are saved uhille
others sre lost 1z due to w difference in men, wiere does thio differ-
snce origincte? iint fuctor detemnines thius éifference? Agein they
lLive no answers Then why not remain with the first mystery Jnatead of
trying to solve it and only forwing snother cne}

But this is noi the worst. What mukes these aberrciions from the
truth ©ll the more tragic is the effect which they have on the heurts
and lives of the peoole vwho are inﬂuenced by them. /nyone who heurs
oithsr of theze two theorles, &nd is =z fthinking per=zon who draws the
logical coneclusions which must be dravm in order to repain consistent,
will be led either to enrnal security or s desspuir,

hen the Salvinists say that in eternity Cod chsolutely and un—
eonditionslly elected some to stlvation un’ others to dumnetion, when
calvin himscelf oven mekes the stutement thzt ths ratio ia esight to
two, eichty per-cent were predestined to dezth and only twenty der-

ecent of renkind to life 27, when Culvin @lso suys of this doctrinas:

27. Calvin, "Institutiones", III, 24, 1°7.
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"Decretun quidem horribile” 25. then vhat cun be expected of the
conscientious Culvinist? Ifeuring this presched he will shudder and
despuir hecuuse the chances ure :o smull thut he is one of these
elect. iind « despriring person does not believe eénd therefore cunnot
be suved. 29 ‘If he has, however, overcomne t.ha thoughts of despuir and
hus convinced himself of his eleetion, then he will say to himself
(end rightly so): *I &ém predeztined to life; that vredestinution is
unconditionul and abaolute; it is impossible for me to fell awsy, I
rust be saved; ergo, I cun live as I please und do &s T please, my
sulvation is cssured." /And Culvin has sent snother soul to hell.

in the other hind, when th? synergicts snd Seni-Pelagians preach
that there is also =omething good in us on :ecount of which Cod elee-
ted us, miny will become self-sutisfied, for mun by n.ture likes such
precehing; he believes in .hi:s o.un inherent goodnese. ind o, trusting
in himeelf, he is led to « fulse security thet Cod is sctiafied with
hir. flowever, such »rezciing miy £lzo hive u different sffect. If a
rerson retlly knows himself t¢ni his heart he will find himself in
mueh the same nosition as Luther before his enlipghtenment. e reclizes
thet there is nothing good in him, that he is rejected of God. ill his
working end striving will not satisfy; he knows thet he einnot hecome
good enough to reuch the ubuolute perfection wvhich Cod deminds, If
the synergiste vreach that God elected in view of fuith, this person

jumediately repliez that his fuith is not good enough, that it is

£8, Calvin, ibid., iiI, 23,7.

29, It is true that the Celvinists wurn sgulnst despair und claim that
thut is not to be the result of their teaching. Suys Boetiner, op.cit.,
De126: "No one haz the right to judige himself rerrob:ite in this life,
and hence to grovw desperute; for finsl disobedicnce (the only infullible
sign of revrobution) cunnot be diccovered until death. Mo unconverted
person in this life knows for certuin that God will not yet convert him
und suve him, even though he is swaere that no such chinge his yet tuken
pluce. 'lence he hus not the right to nwiiber himself deiinitely zmong
the non-elect.” But that does not cuiet the troubled conscience. Thut
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8till so weuk, or perhups that he is not even sure whether he has
the true fulth. No m&n cun know whut God foreknew or foresuw in eter-
nity with regurd to him. It i: for this reason that Luther z=id that
he would not wunt ¥ree-will if he could bave it. “As to nyself, I open-
ly confess, that I should not wish *Free-Uill' to be granted me, even
if 1% coulki be so0, nor snything else to be left in my own hunds, where-
by i mwight endeuvor scmething towards my ouwn sclvution. And thut, not
merely becuuse in so nuny onnosing dungers, und so nany asssulting
devils, I could not sitend and hold it fest, (in vhich stute no man
could be sived, seeing that one devil is stronger then &ll men); but
beexuse, even though there wers no dangers, no conflicts, no devils,
I should be compelled to labour unier u continusl uncertainty, =nd to
beat the «ir only. ilor viould g conscience, even if I should live and
work to ull eternity, ever come to & seltled certuinty, bow muech it
ought to do in order to sutisfy God. For whatever “ork should be done,
thore would =till remuin a seruvling, whether or not it pleaszed God,
or whether He resuired unything mores as is »nroved in the experience
of all judiciuries, énd ac I myself learned to my bitter cost, throush
* 80 meny years of my own experience.” 30

sfter sezing what huran reuson does with the mystery of election,
1let us nov sce how we are o view this doctrine in order to #:in cer-
tainty «nd comfort from it. Iiow did Luther g:in such = triumphunt feith
in this matter?

First of all we must hold with Luther that the “Deus ubsconditus™

und the “lleus revelutus" ugree vnd do not contradiet euch other, in

29 cont'd: does not give certuinty =nd comfort yet. They stute it noge-
tively; we sre not to number ourselves umong the reprob:te definitely,
but such & doctrine ot leust forces us to do it indefinitely. I &u not
to suy definitely that I belong to the nom-elect, but the chunces are
that I do; therefore I &m uncextuin.

30. Luther, opecit., Do &84,
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spite of the fuct that they mey secm to be contradictory. Serinture
teuchesn thut God elects and suves nwen solely becsuse of and by His
grace through the vork and uerit of Christ; that r=n of himself is
lost oni his no power or ubility wihectsoever in spirituszl matters. Tt
tells us that God tlso wsnts 21l men to be suved, thet He doss not
desire the deuth of the wicked, but that thosé vho remain in their
wickednees ¢re mot UHic responsibility, thut they &re losnt by thoir ouwn
faulte So God tells Isrzel: YO Israel, thou hast deustroyed thyself;
but in me is thine heolp." (lloséa 135,9). It is also the will or.God
that those who destroy themselves should be condemned to eternul tor-
ments. Thut iIs the “voluntus Del consequens.”

In order to grucy these truths we wmust look =t God in two ways;
first us o truly rerciful cnd greciocus God, @nd then us o truly just k"‘"i"’r
una wrathful Cod. Both c=re true. ind they &re not contradictory, not
exclusive lerms. Both stund side by side, and both belongz to the es-
scnce of GCod. The lutter ieg Law while the forpier is CGospel. Dr. Tngel-
der, in discussing Iuther's position, stys: “According to the Iaw God's
wirath is directed aguinat evory humusn being. fAccording to the Gospel
there is nothing but love in the heurt 91’ Code. Is, then, the z-mpreme
rule Adivided betueen two ovnosing wills, virtually two oonosing per-
sons?" 51 Certainly we would not wsnt to exclude everything from
theology which presents & mystery und which to us is saamingly contra-
dictory. Then the Christizn theologzy would no longer exist.

Thie does by mo mewns iimply thuat we ére teaching a Wanichezn
Dualism with & Prineiple of Good cnd one of ¥Wvil. God cun in no uay

be zccused of evil. Luther brings this point out: *“But whoever wishes

SlgeEngelder, op. cit., p. 577.
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%o underztund these things let him think thus:= thet God works evil
in us, thut is, by us, not from the fuult of Cod, but from the fault
of .cvil in us:= that is, &8s we are evil by nuture, God, who is truly
good, currying us «long by lils own uetion, according to the nature
of liis Omninotence, cunnot @0 otherwise then do evil by us, @#s instru-
ments, though He liimself is good; though by Jile wisdowm, Me overrules
tho evil well, to Hls own glory and to our salvation.” 92

Yle cheoulé need but one Word of God to show that dualism &z sn
explunution of this myatery is excluded. In the third chapter of I=m-
entations we read of people who must suffer for theilr sins znd trans-
gressions. WWho was thie cuuse of this ev_il? Lamentations 3,3u7=39: "Who
iz ho that eelth, wnd it cometh to puss, when the Lord commendeth it
not? out of the mouth of the most Hich nroceedeth not evil und zood.
sherefore doth « living yan complzin, & rin for the punlishment of
his =ins?’

whet must we then sty with regurd to this mystery? tthen we find
that en effort at o rational explensiion lezds elther to & Cezlvinistic
corruption of universsl gruce or to the synergistie corruption of
the “sols gratia™, thore is only one thing to do. %3 ye must remain
In the center and permit bhoth to stund, believing that the hidden God
ie not in confliet with the revealed Cod and that the hidden will of
God dues not zt all invididite His graeious will s revealed in the
Gospel. One thing is certain: God, as fur ts He 1s hidden, cunnod®

gerve &s a norm for our foith and life. For that we must rem:in solely

P2, Luther, Op.cita., De.227.

45« Dr. Fngelder shows that we are here not betwixt and between: “There
is no such dilemma - either synergism or determinism. *Tertium duturl’
lun is converted by gruce ulone, but that does not involve the thought
thut man is coerced into conversion. Gr:ice creates the willingness.
Orace does not destroy our personility..... snd, generalizing, cne need
be neither & synergist nor a Calvinist; you cun be a Biblicist - if

you zre willing to sscrifice your rationculism on the nltur of Scripture.”®
On. cit., p. 884, s



and alone with God &n e has reveuled Himself.

This does not neun thut we should forget cbout this hidden God.
The teuchinz of the "Deus =bsconditus” ulso hus its purnose. But 1t
first of <11 belongs to the Law. Suys Dr. '“ngelder: "The pride of
reuson =lsu needs to be humbled... £nd nothing humbles und erushes
the vride of reason 50 much us this doctrine concerning the "Deus ab-
sconiltue”..... The second reuson why we thuink Juther for mzking so
much of the teuching concerning the “Deus absconditue® 1s beczuse this
tezching i, like «ll doctrines of Scripture, full of comfort.”™ 4

Yes, if we love both the “grutia universulis® end the “solu grutia™ - /"'
(und as Luthervns we certainly Go), then we euznnot afford to inguire
into the hidden will of God. e must here hold our hind before our
mouth and exedfim with Paul: "0 the depth of the riches both of the
wisdom and knoviledge of God! how unseurchible are his Jjudgments, and
his weys past finding out! For who huth known the mind of the Lori? or
who hath been his counsellor? Or vho hath {irst given to hi:, und it
shall be recumpensed unto him aguin. For of him, sni through him, &nd
to ﬁm,_ are all things: to whom be @lory forever. Amen.” (Rom.ll,3%=356),
ind with David, Psulm 36,6: "Thy juigments are s great deep.™ Jow cun
finite mén hope to understund the infinite God? "Censt thou by seuzrch-
ing find our God? eunust thou fini oub the Almighty unto perfection?®
{Job 11,7). ilow cun we ever combire with God? Isuiuh recognized this:
"yvho hath mezsured the vweters in the hollow of his hind, uni meted out
heaven with the span, &nd comprehended theo dust of the earth in o met-
sure, und weighed the mountains in seales, &nd the hills in a bulance?
VWho hath dlrected the Spirit of the Loxd, or being his counsellcr hath

tought him? Vith whom took he counsel, znd who insiructed him, snd

34. Engelder, ibid., pp.178-179.
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teught him in the path of juigment, and tuught him knowledge, &nd
showed to him the way of understunding?”(Isaiuh 40,12-14).

Luther had passed the finul exsminution in his ability to do
this. lle says: "We zre to arpue in onme wzy concerning the Will of
God preached, revealed, &nd offered unto us; und in snother way con=-
cerning God Himself not preached, not revealed, not offered unto us,
and worshipped by use.... Thus,lle (God) does not 'will the death of
the sinmer,® that ia, in Nis Word; but le willsitby that will inseru-
tible. But in the present cuse we &re to consider His Word only, and
to leave Fhat -.1_111 inserutible." 59 In his Commentsry on Geénesis ILuther
sald: "“We must not inguire concerning the predestinution of the hidden
God, but secquiesce in thut which is reveuled by the esll &nd the minis-
try of the Viord. ¥or there you ctn be certain regerding your faith and
salvetions” 3 Aind also in his Commentary on Genesis he has this state-
ment: "Willst du nun dor Verzweiflung, der Feindschuft und Jresterunz
Gottez entfliehen, =0 lusz die Speculation und hohe Gedanken von dem
verborzenen Cott fuhren, und hoere suf, dessen vergeblich zu begebren
und darnach zu streben, dasz du das singesicht oder die Herrlichkeit
Gottes sehen wolltest; sonst wirst du fuer und fuer:im Unglauben und
Verdammmisz haengen bleiben und verloren werden. Denn wer da zweifelt,
der zluubt nicht, und wer nicht glaubt, wird verdarmt werden.® 37

Indeed, if man were able to search out and coriprehend the mygster-
ies of God, what kind of a Cod would that be? Gertc;inl:',r not & God worthy
of our adoration. In fuect, He would no longer be divine.

Though we cunnot fathom this rystery now, in etermity the "Deus

absconditus” will be revealed to us. Luther explained this fuct clearly

B6. Luther, op. cit., pp. 171. 173.
6. Quoted by Behte, op. cit., p. 224.
37. Iuther, St. Louis Edition, IX,178.




by speuking of the three lights, "the light of n=ture, the light of
grace, =nd the light of glory; which is the cosmmon, and . very good
distinction. Ly the_ light of nsture 1% is insolvable how it can be
Juat, that the good mun should be afflicted and the wicked should
prozper: but this is solved by tha lizht of gruce. By the lizht of
groce it is insolvuble, gr_.\_t-'_ Goll eun dama him, who, by his own powers,
cun do nothing but ain und become @Euilty. Both the 1Lizht of nature
and the light of grice hers say, thai the fuult is not in the misorable
man, but in the unjust God: nor can they judge otheruise of that God,
who erowns the wicked mun freely without 2ny merit, cnd yet crosns not,
but deans snother, who is vorhaps less, or at least not more wicked. i
But the light of glory speaks otherwise.= That will shew, that God, to
vhom alone belongeth the jJudgment of incomprshensible righteousness,
is of righteousness most perfeet and most manifest; in order that we
ray, in the wezntime, beliove it, being admonished &nd confirmed by
that exumple of the lisht of gruce, whieh solves thut, which is as
grest = wiricle to the light of nature" 58

The ability to put away all speculation, to zccept only whet has
been reveulsd, znd to pernit mysteries to stand has been called “das
theologische Sehluszexamen. " 39 agd Dr. Engelder stys: ™o man czn
qualify &s a Lutheran theologian who is still trying to find a uniforin
cause for the differsnt result, sxlvation in one cuse, perdition in
the other. Dr. Pieper siys: 'I mistrust avery theologian who is not
&ble to hold his tongue here-.llo is apt to commlit greut follies." 40

This is =0 irportaent a mitter becuuse, if we &re not content with

revelation but must always inquire into ths hidden God, then we =re

38. I.uther, ODsClt.; pP.589.
39. Pleper, “Christliche Doghatik", III,568.
40. Engelder, op. cit., p. 571.




alvays destroylng the Godpel und aslveys making a Lew of it; snd then
theology is no longer Christian. So also with %leetion. Everyone who
has speculuted with this doctrine und hus tried to sunplenent it hcs
ended up, not uith tho Cospel, but with the Law. ind then elention
hus been robbed of its vurpose, namely t-u comfort the Christians.

¥ Election is mide & L&w by ull who idontify 1% with God'c menarcl
foreknowladge, Iis prescience, as the Celvinists, snd ulso tha syner—
glets with their "intuitu fidei”,dod For no mzn has a revelation of
what Cod foressaw in eternity with regurd to him. 7hen meén thinks of
his election thus he cun only fear =ni tremble. ill comfort iz removed,
end @leetion is e Law.

" ihgain, they ucke u Law of %lection who in cny wey limit the uni-
vere:l grace. If we are to view our election with profit we must do
eo in the light of God's universul gruce. Howewer, Remove that &nd how
cun I be sure thiat God ever loved me? In fiet, I will be led to the
conclusion thl:_'i‘. I do not brlong to those whon God loved, I am not a
recinient of liis grace.

7 In the third »luce llection is mide & Juw vhen the "solu gratia"
is denied. If there is to be some cuuse in us =1lso why we were elected,
then T will come to the conclusion that such au s2use is not found in
ne. It may be found in others, but I know my heart, how evidl z=nd sinful
it is. Therefore 0od could not heve elected me, because I was not good
enough, Thut is Law!

Wie ure, therefore, in our study of Election bound to the revealed
Word of Bod und, specifically, to the Cosvel. For it fa in the .Cospsl
alone where the correct doctrine of Flection is oresented. Only the
correct doctrine cun glve us certuinty and azsurunce of our alection.

And only when we have gained this certuinty of our election is this
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doctrine of eny value to us vhatsoever; only then do we receive from
it tho comfort vhich God intended for us.
II.

Seripture ic the sole source for this doctrine. Thot is clear from
tho provious discussion. But 1% moy have seecmed that Scripture must not
present Tlectlon very clearly if so mony have erred with regard to it.
Put nothing could bo farther from the truth. Seripture teaches Eloction
frequenily, thoroughly, clearly, and s-!.m_ply. “Auch die Ichre von der
Guodomrohl wird wne in dor Schrift in deuotlichen, vnmiszverstecndiichen
Vierten vorgelogt. Das "Wes' sagt uns dle Schrift, wenn sle uns euch das
Wie' wnd "Werum® verschweigt. VWaere cg nichl schrecklich, wollten wir,
weil wir dog *Wie? und "Wiprun' nichi kemmen, cuch dag 'Was' wogworfen?
Dog Wips® halton wir fest uwnd glovben es, vem wir ez guch nicht reimen
koemmen.” 41 2nd therefore we deaye 100t negleet to preach this doctrine,
for othervise we are not preaching the whole couvnsel of CGod (Acts 20,27),
end we ore wobbing the Christians of the most comforting doctrine of
Scripture. a2

In order to be ehle to mreach the doetyine of Election as Cod wants
usg to preach it we rmst not only szbide by the rovealed Viord ss our source,
but we mst also be thoroughly ncguainted with what this Vord soys con=-
corning Dlection. /nd beccuse this doetrine iz co casill,y corrupted, per-
hops more so than others, we rmst be especially casreful that we are per-
fectly clear as to vhat Scripture tecches and thet everything that we
soy sbout it hag Seriptursl foundation.

Lot us now gee how Seripture does pregent this doctrime. And having
goen how all other presentations of it caz impossibly give comfort but
lead rather to caxmal security or despair, we will then sce how the

41. Stoockherdt, "Schriftbeweis fuer die lehre von der Cnademvshl,” in

"Iohre und VWohre," v.26, p.180.
42. Cp. also the 13th of the Thirteen Theses of 1881.
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teaching of Seripture is indeed & blessed anda ~omforting doctrine.
Thut fuel alone will estublish the Seripturel nreaanthtion ag the only
correct one."Formula of Concord”: "Since all Seripture, ziven by inepi-
ration of God, 1s to serve, not for security and impenitence, but for
'reproof, for correction, for instruction in righteousness,' 2 Tim.3,16;
also, sinece everything in Cod's Jord hes been prescribed to us, nut
that we should thereby be driven to despuir, butT'that we, throuzh pa-
tience unl comfort of the Loriptures, might huve hope,' Rom.16,&, there-
fore 1% ls without cny doubt in no uway the sound cense or right use of
the doetrine concerning the eternul foreknouledge of God that elther
Iupenitence or despair should be ocoeasioned or strangthened thereby.
Accordingly,the Seriptures tsach this doetrine in no other way then to
direct us thereby to the %Yord, Eph.l,13%; 1 Cor.l,7; exhort to repentence,
2 TimeZ,16; urge to godliness, Ephel,14; John 15,3; strengthen faith
and sesure us of our salvetion, ¥ph.l,13; John 10,27 f£.; 2 Thess.2,13 £."40
On the busis of Ccripture Dr. Pieper defines Tlection thus: "Die
evige ¥rwaehlung ist die Handlung Gottes &an den Christen, wodurch CGott
sie fon Nwigkeit sus Gnaden um Christi willen it Berufung, Bekehrung,
Rechifsrtizung, Feilizunz und ilohaltung bedacht hat.” 44 pr. i.L.Greebner
defines it thus: "The dockee of predestinution is an etern=l act of
God, who for His goodnese' suke, =nd because of the rerit of thoe fore-
ordained Redeener of all mankind, purposed t o lead into everlasting
life, by the way und neans of sulvation designated for all ninking, a
cer'fuin nu;nber of certain persons, and to procure, work, und proniote
what would pertain to their finul salvation..... The entire work of

leading those who shall constitute the Church triwmphint from a stete

23. Tormulc of Concord, Thorough Decluration, sart. XI,12.
44, Pieper, ov.cit., IiI, 536.




of sin «nd wruth snd spiritual death, through u staute of faith znd
grace and spirituasl lif, o 4 stute of glory and eternal 1life, is
the divine execution of the eternul decres wherohy God, bsfore the
foundution of the world, und prompted only by 'iis smruce in Christ
Jesus, ovurposed to cull, enlighten, and sunctify, keep ind nreserve,
by the meuns of grace, -.-zenui-.l:lng to the counsel »f His will, all those
whom, by etemnal election of grace in Christ, the Rodeemar of the
world, e hu:d chozen from fullen munkind 2nd nredestinated to eternal
glory." 45

In the pzastpges of Serioture which speuk of iWleetion ono of the
first things we notice is that this decres of ilection took plzcs in

eternity. 'lerdly «nyona will dispute this; but it is &4n imporiunt fue-

tor. Poul tolls the EBohesiszns (1,4)8 “According as He hath chosen us

In Wim go) xata 802 3is oguoy+™ 4nd Tphesiuns 3,11: “xadkt Ipebeaey. taiy
«'u_é vwve” ilso 2 Thoas.2,16: “Yrom the beginning,” «nd 2 Tim.,1,9: "ig=
fore the world begun." Fleciion is a deerea vhich aluays hus been und,
therelore, alunys will be, unchungetble zni infinite.

In the second place, we find thut this decree of Gud had inherent
in it the pouer to do, und it did do, that which it decrced. In other
vords, it was an efiective decree. Psul suys in Rorans 8,28=-29: "To

A

them who sre called (&An_tg‘g) according to Yis purpose (pwéx Fgo'ﬂenv)."
God purposed to do somathing. hut did He purpose? Paul describes this
@pbga‘ with the word zmey vweKecr (foreknowledge; Luther: "Zuvorer-
kennen*), und thet includes in itself the mea_e"gg.y. the forsordaining
or preddstinating. Now, this “foroknow® includes more thin what men
understand with the term todsy. It is not only &« knowladge, but what the

older dogne.ticiuns deseribed as & "nosse cum uffectu et offectu.”

45. Craebner, "Dootrinsl Theolozy", Dp.44 & 228-023,



