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psyche with life itself.

From so using the words mephesh and psyche to mean life
itself, it is quite natural that its significance was carried
still further. 8ince the life of a human being is manifested
by his outward actions, or, to put it another way, since the
body serves as a sheath for the soul and by its motions indi-
cates that the life prinelple is operating in it, the term
fitgoul?! was also used by the Hebrews to designate an indi-
vidual man or person.” . This again 1s a usage very similar
to that of the English. For example, we speak of a Christian
congragation as being composed of so and so many gouls.

In like manner wer< the terms nephesh and psyche used. As
general examples of tihls usage, we might point to such pas-
sages as Job 16, 4: "I also could speak as ye dos if yoﬁr
soul were in my soul'!s stead, I could heap up words against
you, and shake mine head at you," This is just another way
of saying what the English would put in the few words, WIf
you were I," or "If you were in my position.® So also Prov.
14, 25: "A true witness delivereth souls; but a deceitful
witness speaketh lies.® Paraphrasing freely in HEnglish we
would say, "A true witness acquits or delivers a person

by speaking the truth.®

Quite frequently, nephesh, referring to the entire
human being, is found in the plural, thereby serving Hebrew

writers to refer to people in general, to categorize, or

11l. Hastings, oD. m.. P.- 725 -
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to enumerate. Thus nephesh was used in the commandments of
the ceremonial laws given to the childrem of Israel. In the
institution of the passover, for example, we read, Ex. 12, 43
"And if the household be too little for the lamb, let him and
his neighbor next unto his house take 1t according to the
number of soulS....." An identical usage is found in Lev.

18, 29: "For whoscever shall commit any of these abominations,
even the souls that commit them shall be cut off from among
their people.®™ In the New Testament the only similar use

of psyche in lawgiving is that of Paul in Rom. 13, l-—and
that in the singular: "Let every soul be subject unto the
higher powers."”

Passages using nephesh in the plural for the sake of
"enumeration or in a census are Jjust as frequent. Thus Gen.
46, 15-27: "These be the sons of Leah, which she bare unto
Jacob in Padanaram, with his daughter Dinah: all the souls of
his sons and his daughters were thirty and three, ete.”

Just as striking is the repeated use of nephesh in the plural
in the account of Joshuah'!s victories, Josh. 10, 28ff.

Exactly the same is the use of psychai in the New Testa-
ment, as in Acts 2,_41: ®Then they that gladly received his
- word were baptized; and the same day there were added unto
them about thres thousand souls." Compare also the enumera-
tion in Acts 27, 37: "And we were in all in the ship two
hundred threescore and sixteen souls.®

The term nephesh was also applied to the general cate-
gory of slaves, as in Gen. 12, 5: "And Abram took Sarai his
wife, and Lot his brother®s son, and all their substance that they
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had gathered, and the souls that they had gotten in Haran.®
S0 common did the usage of the word nephesh become among
the Hebrews in referring tc tre entire human body or person
that eventually "it came to denote 'self'; thus 'my soul!,
*thy soul!, 'his soul?!, meant 'myself!, %thyself?, lhimself'."lz.
This translation is permissible only wihen a perscnal suffix
attaches itself to nephesh. Thus when David says, Ps. 131,
2, "Surely I have behaved and quieted myself as a child
that is weaned of his mother," the expression that he uses
is *W.®I. And in the book of Esther (4, 13) ordecai
says to Esther, "Think not with thyself that thou shalt es-
cape in the king's house." Literally, "Do not think in or
with your sou.l,—-'fw}?l.% W TTa 2 N . ymen Elijah fled
from Ahaz to Beersneba, we are told that "he reguested for
himself that he might die." Literally we have these words:
;Dh‘/)?) TwWHI- DN 3 ,_\"'w"] » 1. e. "he asked that his
soul fd:l.e.“. An example of an impersonal use is found in Jer.
&y, 11: "And the Lord said unto me, the backsliding Israel
hath justified herself ( \"\QDZ_I » Yher soul!) more than
treacherous Judah." The same thing holds true with the
plural. In Lev. 11, 43 (cfr. also 11, 44) the ceremonial
law written down for the Israelites reads: "Ye shall not
make yourselves abominable with any creeping taing that creep-
eth, ( 1 '_D:‘Q)w'?l’ﬂ,_\:).ﬂ :A careful study of the many

12, Hastings, M.’ De 785.
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other passages using the word nephesih reveals other instances
where nephesh means nothing elss but the personal pronoun;lo.
yet 1t always seems to retain the idea of personal life,

in spite of these variations of translation,

What seems stranger than any of thése uses is the ' fact
that nephesh, syrcibolizing life itself, should be used even
of one dead, a curpse. "By curicus extension of the use of
tsoul! for 'persont'! it came in time to denote a person liv-—
ing but now dead. This usage is found in the 0. T, only in
Leviticus, Numbers, and Haggal (see e.g. Lev. 19, 283 Nu,

6, 6, and Hag. £, 13). Although the nephesh had clearly gone
from the body, its long use in the sense of '"person'! led to
this curious application to a dead body.“ls. And yet this
application of nephesh to a deaa'body, a corpse, is not too
curious when we recall a parallel use in the English language.
If modern tongues may refer to a person who has died sudden-
ly as the result of a tragic accident as a "poor soul," cer-
tainly this ancient Hebrew usage is also Jjustified.

It is simply for the sake of com.letion that we mention
here again the fact that nephesh, as well as psyche, often
refers to a M"living thing," an animal. Very frequently
nephesh, in such cases is bound togetiner with JT37V. 1In
the Creation account "mephesh chaiah' is ideutified with
ncattle and ereeping thingsh: "Let the earth bring forth

the living creature after his kind, cattle and creeping
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thirg," (Gen. 1, 24), From various other passages we must
conclude that not only cattle are included in the term "neph-
esh chalah," but also the birds and fish. Wien Adam named
the animals we read, "Whatsoever Adam called every living
thing (living soul, living creature), that was the name
thereof," (Gen. 2, 19). The verse following tells us that
"Adam gave names to all cattle, and to the fowl of the air,
and to every beast of the field,® Thus we conclude that
cattle, birds, and "beastis of the field" are included in
the nephesh chalan, dJust how many varieties of creatures
are meant by the somewhat limited term "beasts of the fieldn®
is scmewhat puzzling. As Leupold points out: "Though there
is difficulty about determining the exact limits of the
term 'field! (as opposed to 'beasts of the earth,! Gen. 1,
24).essthere is great likalihuod_that it may refer to the
garden only.® 4 Notice that the fisn of the sea are not
mentioned specifically in the account; it would alucst scem
from this passage thatl they are not part of the neyrhesh
chaiah, However in Is. 19, 10, a rather difficult and dis-
puted passage, nephesh must refer to creatures of ponds or
nsluices,"-fish in simple English., Thus the translation
of this passage may well reads "Anu they shall be brcken
in the purposes thereof, all that make slulces and ponds

for fish." A much clearer passage is found in the New

l14. H. C. Leupold, Expositicn of Genesis, p. 13l.
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Testament, Rev. 16, 5, where psyche can very easily be trans-
lated "fish™: "And the second angel poured out niis vial up=-
on the sea; and 1t became as the blocd of a dead man; and
every living soul died in the sea." Tnis instance of the use
of nephesh unguestionably refers to every living thing in
the waters, inecluding, of course, the fish, X

Ehe_fuct that nephesih and psyche are synonymous with
life itself quite naturally raises the guestion, "what is
the soul, and where is it situated in the body?" Both
questions are virtually unanswerable. And yet from what has
been said, several tihings become obvious in regard to its
substance. ¥ie may safely say that it is scmetning immaterial
or intangible. As Norlie says, "The soul is immaterial, not
wade of matter. It is non-corporeal, has no body. It is -
a spirit, and 1s often called spirit instead of soul., For
instance in Luke 8, 55 is the account of the raising of
Jairus? daughﬁer from the dead. Jesus said to her: %Mailden,
arise.! And her spirit (pneuma) returned, and she arose
iczmediately."  Similarly in the case of Elijah and the
widow!s son (1 Ki. 17, 17ff.): "The son of the mistress of
the house fell sickj; and his sickness was so sore, that there
was no breath leit in him." ihen Elijah prayed to the Lord,
He heard the voice of Elijah; and the goul of the crild

came into him again, and he revived." &So then we might say

15. For a distinction between the nephesh of mzn and beast
cfr. Chapters I and IV,
16, Ncrlie’ ;00. m-’ Pe 16.
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remembering that it was the neshamah, the breath of God that

brought the soul into being, and that tne soul is called

life itself throughout the Bible, the soul is the intangible,
immaterial spiritual inhabitant of man that produces and sus-=
tains life.

The question of the locatior of the soul in the body
causes yet more perplexities. It is virtually impossible to
confine the nephesh or psyche to any particular portion or
organ of the human body. Nonetheless tnere have vteen various
unsubstantiated conjectures made in an attenpt to localize
the human soul in the body. Thus the nephesh has been con-= .
nected with the heart, the intestines, the mind, the breath,
the blood, and even with sex., From tne yreceding pages it
couid be inferred that the ancient Hebrew conceived of the
nephesh as being inseparably bound with the neshamah. That
is true, to a certain extent. However, the teaching stands
out far more clearly that the nephesh, being the seat of
life, was even more inticmately comnected with the blood.

Just as the English idiom has it: "to pour out one's life,"
i.e. "to pour out one's life-blood," so also it was quite
natural for tne Hebrews to say when "blood was shed or poured
out" that also the life of the victim was shed or poured

out with the blood, (efr. Is. 53, 12; Lam. 2, 12).

This is clearly proved by passages prohibiting the
Israelites from eating the blood of animals. Already after
the Flood the command was given to Noah, (Gen. 9, 4): "The



flesh with the he; which £ >

shall ye not eat.® The original associates "life" and
"blood" even more closely: "But flesh with its life (51Liﬁ>}3}
—-the ) 1s the Beth of association; hence 1lit., "with :
its soul"), namely, its blood YD"_'\' )," ldentifies neph-
esh and [1 1 , as indicated by the two words standing in
direet apposition. Just as elear 1s the identification in
Deut. 12, 23: "Only be sure that thou eat not the blood;
for the blood is the 1ire WD ITT NI°T D J 3T *D;
and thou mayest not eat the _]_..’_L_I_‘_g with the flesh ('LU-'DJ Jv
i) '):IJ'} 3 4 Y )." "The blood may not be eaten because
it is the vehicle of life, literzlly, (Lev. 17, 11) "The
soul of the flesh," i.e., it is the seat of the animal life
of the body. 1It is the fountain of life,"™ says Harvey}
tthe first to live, the last to die, and the primary seat
of the animal soulj it lives and is nourished of itself, and
by no other part of the human body." 5

As was intimated by the foregoing statement, the locus
classicus of this 0ld Testeament conception is found in Lev.
17, 11: "For the 1life of the flesh is in the blood; and I
have given it to you upon the altar to make an atonement for
your soulsj for it is the blood that maketh an atonement
for the soul.® Though the Israelites made thres different
kinds of offerings to Jehovah, drink, vegetable, and animal,
the animal offering was the most important. It is to

17. Pulpit Commentary, ad locum.
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this enimal sacrifice thst Lev. 17, 11 refers, "Animal
offerings or sacrifices cslled for cattle, sheep, and goats
of both sexes, rerely for doves. The snimal wes reéﬁired to
be free fror blemish snd at least eight days old. Sscrifices
were of three kinds (burnt, sin, and pesce), in each of which
the blood mede atonement,"

Of course the purpose of these blood sacrifices was to
etone for the sins of the people. And from Lev, 17, 1l we see
how God looked upon this blood that wes sprinkled on the sltar,
He himself says, "I have given it to you upon the slter to
meke an satonement for your souls." An eximination of the
originel reveals-something more of the idea conveyed by the
Authorized Version's translation, "atone;” 1D 23 1s the
word used, meening, to be sure, "to stone,” but teliing much
more sbout the manaer of this atoning in its originasl sense:
"to cover;" esctuslly, then in this cese, "to cover up, to maﬁea
a covering over, your sins."” In other words, when this blood
wss sprinkled upon the alter, for sin, it "neutralized or
conceasled sin so that i1t should not offbnd?lg.ahhovah anymore,
and "render the Divine wrath inoperstive. To make sn stonement,
1f we probe the Hebrew flguro,"weé to throw, so to spesk, a
veil over sin so dasszling, thst the veil and not the sin was
visible, or to plsce side by side with sin something so attrect-
ive ss to completely engross the €y€.......The figure which
the New Testsment uses when it speeks of the "new robe,"

18. John P. Dsvis, A Dlotiona%* of the Bible, p. 550
19. Pulpit commentary on Leviticus, Introduction, p. ix,




the 01d Testament uses when it speaks of atonement....to
use a modern figure....it was as if the sinner who had been
exposed to the lightning rod of God!s wrath had been suddenly
wrapred around and insulated"zo. by the vicaricus blood of
the lamb. Such 1s the slgnificance of the Hebrew term for
Natore."” ot that this covering of blood in any way deceived
Jehcvah into thinking that the sin had not at all bsen com-
mitted; but because he had commanded such sacrifice, any
sacrifice thus performed in faith for the remission of sins,
cauvsed him to overlook the sins, to blot them out from his
sight, and actusally to forgive them-—Jjust as thz blood of
Jesus Christ, His Son, cleanseth us from all sin.

Vie are also told why it was the blocd that made the
atonement for the soul. "For it 1s the blood that maketh
an atonement for the soul," we are told. This is an un-
fortunate translation on the part of not only the Authorized
Version, but also of Luther, the LXX, the Vulgate, and the
Targums. Actually it should read: "For tha blocd it is that
makes a covering by means of the soul."™ "Soul" here does
not refer to the person or persons for whem the sacrifice
is being cffered, but tc the goul of the animal that is being
offered. In view of that fact it is not tnas blood itself

that effects the Meovering over sin" but the nephesh in the
blood. It was the blood that made atonement by means of the goul,

20, Ibid.



(1023 wWDid X7 TT7 "D ). "In tuts
way the vicarious sstisfaction of the enimsl's soul
for man was brought out to the Jews. The animesl life
was accepted in place of the rstional soul of man; the
former died thet the latter might Tvegy

For- this reason the szﬁ could not in Red-Crosssblood-
bank fashion store up lsrge cuantities of snimal blood in
readiness for future use, Although this may have seemed
practicel, it was not in accordance with God's commend.
The blood of the enimel had to be werm with the hest of life as
it wes sprinkled segeinst the four walls of the slter. It
wes necesssyy that the soul, the nephesh, be poured out
upon the slter together with the blood. In that wey only
could the nephesh of the snimal vieeriously snd effectively
atone for the nephesh of men.

7e sre well awere of the fact that in the discussion of
the Hebrew saerlt!ces, we have been spesking mainly of the
nephesh of beasts, Yet we do not belleve that we are msking
too sweeping a stetement when we say, that the ssme prineciple
spplies slso to mean. Though not mentioned in so many words
in the Bible,(except perhaps for Isaish 53: "he heth poured
out his soul unto death"), we mey ssfely say that also in man
the nephesh i1s at lesst intimstely connected with the blood,
1f not identiesl to it. When the suffering servent of Isalsh 53

2l. Lange-Schaff, op.cit pp. 135-136
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poured out his nephesh unto death, we know from both
history end the confirmstion of the New Testsment thsat
He actually poured out his life blood., He was the "Lemb
of God that teketh ewsy the sins of the world," "who
needeth not dally, s those high priests to offer up
sacrifice, first for his own sins, snd then fa the
people'ss for this hé did once, when he offered up
himself."” Thereas the soul of the sacrificisl
lamb of the Jews wes substitutionsry for only s certain
few snd only temporarily, end only becsuse of the perfect of-
fering of Christ foreshadowed by the sacrifice, the soul of
Lemb of God was "poured out" for everyone and for always;
likewise his blood covered the sins of the entire world,
This picture of the sll-sufficlient offering of the Lamb
of God 1s beautifully portrayed by VWm. Cowper:

"There 1s a fountain filled with blood

Drawn from Immanuel's veins,

And sinners plunged beneath that flood
Lose all their guilty stains."



