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FOREWORD 

  

“From Luther's time the people sang; 
the Bible inspired their songs." 

~=D* Aubi gne 

It is not an overstatement that next to the Bible itself 

probably no other book has had so profound and lasting an influence 

on Slovak Luthoranism since 1656 as George Tranovsky's Cithara 

Sanctorum, the traditional hymnal of the Slovak Lutheran Church, 

Conceived in a period of acutely urgent spiritual need and born 

into a turbulent age, it has grown and stood as a bulwark and 

refuge of countless individual’ Slavonic Christians for more than 

three centuries against incessant batteries of Satan within and 

without the Church, ageinst the undermining efforts of rationalism, 

the stultifying influence of doctrinal indifference, and the 

ruthless persecutions of the Jesuits; it-has woathsred every storm 

by reason of the single fact that it is firmly rooted in the in- 

destructible Rock of Scripture. 

fhe Tranosoius carries on the tradition of historic Lutheranism 

(namely, that it is the*singing Church) by its outstanding contri- 

butions to the hymnody of the Christian Church, Unfortunately, how~ 

ever, many of these goms have not found their way into the hymnody 

of tne Bnglishespeaking Church, Six of them may be found in our 

Lutheran Hymnal,? but the vast majority still remain to be translated 

into a language more widespread than the Slovak. Luther drew upon 

  

“Slovak.” 
1. W.G.Polack, The Handbook to the Lutheran Hymnal, p. 615, under
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the rich treasury of Bohemian hyans via the translations of the Hussite 

pastor, Micheel Weisse, including at least twelve revised vorsions of 

them in his hymnal of 1545." ‘These necessarily do not include the 

superbly constructed, dootrinally firm, and poetically authentic hymns 

of Goorge Tranovsky who lived from 1591 to 1657.55 

It is evident from the bibliography of this thesis that there 

are no Enslish references available on the subject of the Cithara 

Sanctorum. This is in itselt. en indication of the ignorance on the 

part of tho, English-speaking world concerning this phase of Christian 

hymnody. Even Julien's exhaustive Dictionary fails to mention the 

Cithara! It was necessary, therefore, to work entirely with Slovak 

and Bohemian sources generally. These are naturally, secondary sources, 

with the exception of the two editions of the Cithara which contain 

most of the original edition's hymns in more or, less altered.forn, 

A firatehand study will have to be medo in Central Europe where the 

‘various editions have been (or can be) collected and examined. 

This then is the first definitive work on this subject in the. 

English language. Its form is advisedly brief, so. as to present 

@ sort of skeleton on which may be hung the flesh of future research. 

Where a minor bone is wanting, there it may be assumed that its 

discovery has not been noted in .the most-recent sources available (1936). 

  

2. Ludevit ‘Haan, Cithara Sanctorum, deat pfivodce a tohoto spolupra- 
covnfoi, p. 10.:: John Julian, Dictionary of Hymnology, pps 1573 4143 
TOs, 708, 704; 1247. 

 



  

4 BRIEF HISTORY OF THE CITHARA SANGTORUM (TRANOSCIUS) 

(The Slovak Lutheran Hymnal of George Tranovsky) 

I. Historical Background. 

The publication of the Cithara Sanctorum (1636) falls into the 

middle of the Thirty Years" War, a pericd of violent turbulence in 

Europe generally and especially in that part of Europe where the 

tinder box was ignited. The chief activity of the Cithara's compiler, 

George Tranovaky, is contemporancous with the first half of the Thirty 

Years* War. It is evident from these facts that an adequate apprecia- 

tion of the Cithara's importance and influence can bo obtained only 

upon & closer study of the political and religious conditions preveil— 

ing at that tine. 

This background is so vast, however, that only the briefest sketch 

will have to suffice as background for this treatise. A good place to 

set out in the religious narrative is the beginning of the Lutheran 

Reformation in 1517. If the Reformation required only fourteen days 

to spread throughout Germany, it took only a year or two to take root 

in Slovak lands. In Lubic already in 1520, the priest Thomas Preisner 

read Luther's 95 Theses from the pulpit to a lerge assembly of faith- 

ful. Tho Reformation claimed adherents in the mining towns already in 

1521, and the reformer of Bardejov and its vicinity was the well-known 

pupil of Luther, Leonard Stocckel.~ 2 

  

1. John P. Drobny, Evan]. slovenskf martyri 9 Pe 2. 
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Slovakia was prepared for the Reformation when it. broke upon 

Europe. Hus's teaching was.already widespread and had conditioned . 

the people for such a Reformation as Luther's. .Furthermore, German 

merchants: travelling.and doing business in Slovakia brought with then   news of ‘the new religious movement as well as bocke and particularly 

the Bible, In addition to this, there were many Slovak students in 

attendance at: German universities. For example, from 1522-1564 

approximately 200 Slovak: students were studying at Wittenberg alone. 

When. they! came home they sealously spread Luther's teaching. The 

a
a
a
 

sane took place among the Magyars (Hungarians), only that among thea 

Calvinism was spread instead of Lutheranism.” 

in the realm of politics; the decisive victory of the Turks 

over the Hungarians at Mohas in 1626-4s a dividing point in central 

European history. \During the: reign of the weak and dissolute Louis 

(Ludwig) II (1616-1526), the prestige and power of the royal house 

disintegrated while that of the nobility grew, so that it was not’ 

uncommon to find many nobkes at that time who were more wealthy and 

powerful than the king himself.” The reign of Louis is particularly 

noteworthy’ from the religious standpoint for this, that during that | 

period: the Protestant Reformation, beginning first: in the German 

areas and towns, ‘took fim root in Hungary.*: But the ‘Reformation did 

not proceed without opposition. The nobility, opposed to the king, 

also opposed: the Reformation movement. The Church, too, allied itself 

with the Catholic nobility against the Reformation. Henee it is not 

surprising to find that already in 1523, under the instigation of 

  

2. dobn Sajak, Dejepis Slovakov, p. 61. 7 0 
3S. Tbids, Pp. 69. | 
4  Roferences to Hungary in this paper must be taken in the wide” 

sense, including those nations surrounding Hungary proper which were 
4{noluded under Hungarian dominion during that period of European 
history. Most references to Slovakia are inoluded in the term "Hungary."   eer a 
 



    

    

  

archbishop Ladislav Zalkan of Ostrihom, the Reformation movement was 

officially declared punishable by death and confiscation of property; 

and on)April 24, 1525, the government issued the well-known edict, 

"Lutherani comburantur." 

Meanwhile the Turks were on the march into Burope.. By 162) they 

had ccoupied Belgtade and began their victorious advance into Hungary. 

On August 29-50, 1526, tho disorganized Hungarian feudal army of 20,000 

troops under Louis II was completely overwhelmed at Mohac, Louis hime 

self felling in battle. 

Louis' death was foliowed by a hot contest over the succession. 

Fart of the nobility, hoping for German aid against the Turk, elected 

Frederick of Hapsburg, brother of Enperor Charles YV. ©The national party, 

on the other hand, elected the viceroy of: Transylvanie, John Zapolya, ; 

aa king. After a civil war lasting two years, Zapolya was defeated, 

He appealed to tho Turks (Suleiman), who supported him vigorously. By 

the Peace of. Wagyvarad the two kings recognized each other, each ruling 

part of the torritory, Zépolya receiving Transylvania, the Turks ro- 

taining Hungary proper, and Ferdinand paying tribute for the western 

seotion.  Zépolya became a vassal of the Turks, but Ferdinand continued 

the war against them, interrupted only by ocornsional truces. 

Of these three dominions, the Reformation thrived beat under Turke 

ish rule, for the Turks did not meddle in the faith of their subjects 

as long.as they reccived the promised tribute regularly. Conditions 

were worse for: those who lived in the territories not oocupied by 

  

5. Drobny, op. oit., p» 4. In the Jesuit report of 1752, "Archi- 
episcopi compendio dati,” the following statement is founds “Hetropolita 
auctore, aliisque episcopis Hungariee in Lutheri assectas feralem illan 
legem latam esse. Lutherani omnes de regno exstirpentur, et ubdicunque 
reperti fuerint,; non*solum per ecclesiasticas, sed etiam per seculares 

personas libere capientur et conburantur." 

 



  

the Turks, Ferdinand and Zapolya needed help from outside in order 

to maintain thoir positions, and only the papacy could provide suoh 

aid; honoe both parties sought to gain papal favor by persecuting the 

Protestants. These favors wore especially needed by Zapolya. Wor 

did Ferdinand lag behind in this respeot, issuing edicts in the spirit 

of “Lutnerani comburantur." Both Zapolya and Ferdinand were abetted 

in their efforts agaiust the Reformation by the bishops, naturally, 

but the sweep of the Eeformation movement was irresistible.® 

After Zipolya's death in 1640, the Turks recognized his infant 

son, John II (Sigismund) Zdpolya. This led to a new clash with 

Ferdinand, who began an invasion of Eastern Hungary. Such a divided 

state as then oxisted in Hungary suited well the purposes of the Turk, 

who advanced: anew ‘into Hungary end invaded Budfn in 1641. ‘Two years 

later, in 1545, the Turks were in possession of Ostrihom, thus gaining 

dominion over the entire central part of Hungary (the ‘great plain). 

There was no settlement by the Turks, but the territory was granted 

in military fiefs and subject to heavy taxation. Again, the ohief 

threat to the Hungarian (Slovak) Lutherans did not* come from the Turks, 

but fron the opportunistic rulers and the famatical bishops. 

Transylvania under Zapolya was'a vassal state of the Turks, but 

was- left almost entirely free. The Transylvanians (even the nobility) 

soon accepted Calvinism, so that during the latter part of the 16th 

century the larger part of Hungary was either Lutheran of Calvinist.” 

In 1560 religious toleration was established in Transylvania. 

The Hapsburgs, on the other hand, held only e narrow strip of 

western and northern Hungary, and even for this they long paid tribute 

to the Turk, Warfare was incessant on this frontier. Blookhouses 

  

6. Ibid., Pps 6,7. 
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erected during this period still stand in some places as memorials 

of the harrowing raids and sieges of the Turks, For 150 years the 

populace was subjected-to the rapine of successive bands of Turks, 

Terters, and mercensries.’ (The Hapsburgs employed Italian and 

Spanish mercenaries to.defend thoir possessions, and these ravaged 

the country as much as.did the, Turis.) Ferdinand and his successors 

made a great mistake, by governing their torritory. fron Vienna or 

Prague with little reference to the traditional rights of the 

Tamgariean nobility. This led to growing friction and later to 

serious confliot. 

An effort was made by Sigismund Bathory, Frince of Transylvania 

(1681-1602), to unite with the Hepsburgs for a grend assault on the 

declining Turk power, but met with vigorous opposition on the part 

of the Transylvanian nobility. 

The Counter-Reformation, wroper in Hungary begins under Hapsburg 

auspices about 1604. At the head.of the movamont to drive the Luther- 

ans back into the oman fold was the Jesuit Peter Pazmany (archbishop 

in. 1616), brilliant, wily, methodical, and ruthless engineer of 

Catholic aims. Archbishop Martin Fethe, who preceeded Pasmany in 

‘the archbishopric of Ostrihom, already laid the groundwork for Pasmany's 

recatholizeation of Hungary.® Fethe succeeded in forcing sevoral ordi- 

nanees and decrees from Rudolph 11° and Sigicmund II, the, Polish 
king, against the Lutherans; and in 1604 entered the purely Lutheran 

  

7. Joseph Skultéty, “Zivot nagich predkov v dobe Tranovskeho," 
franovskeho Sborn{k, p. 12 and passim. Skultoty gives a vivid detailed 
acoount of the trying conditions under Turkish dominstion in Slovakia. 

8. Drobny, s Sikes ps 10." 

9. bide, pe 12. Eeges Rudolph's edict of Nov. 11, 1603, that the 
Lutherans should turn over their churches to the Catholios wascarried 
out mothodically by the military subordinates of Rome. Their success 
was boyond expectation, so ruthless and complete was their execution 
of tho ordur. 

   



  
    

Spis county with the intention of regaining it for the Homan 

Church, 

It was during the reign of: Rudolph II .(1576-1608) that!the 

Protestants in Hungary split into two groups, Lutheran and Calvinist. ©. 

The Lutherans thus weakened wore persecuted by the Catholio bishops, 

their pastors forbidden to baptize, evicted from their parsonages, 

and their churches and schools closed. In defense the Lutherans 

joined the nobility and accepted the leadership of Boskay, to whose 

side practically all Slovakia flocked against Rudolph, Stephen Bookay 

became Prince of Transylvania (1604-1606), and, after defeating the 

Hapsburgs, secured the Treaty of Vienna (1606), by which Protestantisn 

was given equal status with Catholicism,+° 

The Treaty of Vienna was incorporated into the Hungarian statutes 

in 1608 at a council ‘in Bratislava (Pressburg), ‘and according to it 

the Lutherans were allowed to eleot thoir own superiors (superintend- 

ents), thus sloughing off the yoke of Catholic ecclesiatstical authorie 

ty. The preponderance of Lutheran votes at the council is evident from 

the election to the Hungarian Palatinate of the Lutheran Stephen Illés- 

hazy, and after his ‘death in 1609, of George Thurso, the great champion 

and protector of Lutheran interests in Slovakia. During this poriod 

the Lutherans attained to power as never before, and hence it was only 

natural that at the Synod of Zilina (called by Palatine Thurso in 1610) 

the greater part of Slovak Lutheranism was organized into independent 

chureh units ona firm organizational basis, “After the Synod of Zilina, 
the! Lutheran Church of Slovakia (Hungary) was supervised by three 

Slovak superintendents, whose duties consisted in visiting churches, 
  

10. Michael Midry-Sebfk, Struone dejiny Slovakov, pp. 52, 55. 
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removing differences, and in feneral strengthening tho unity of 

the chureh.22 

Following the freaty of Vienna, the Roman Catholic Church changed 

its tactics in catholicizing Hungary. Since it achioved littlo success 

in tha spiritual realm, it sot about retrieving the nobility and the 

“dead wood" of the Lutheran Church, The archbishop of Ostrihom ob- 

tained a decres from the emperor which permitted him to replace with 

Catholic. nobility, Lutheran lords indicted as rebels. No Lutheran was 

tolorated on royal property, and finally by imperial deorse (January 28, 

1615), the erohbishop (Forgach) received authority to visit the churches. 

Ee was opposed in this attempt by the staunch Luthoran falatine, Thurso, 

but managed nevertheless to cause tho Luthorans much discomfort by virtue 

of the imperial decree.?” 

Gontemporaneously, Cardinal Pdsminy made great strides in his 

program of recatholicigzing Hungary. Paeminy was convineed that he 

sould carry Catholicism formrd chiefly in two wayss first, by gaining 

for the Catholic faith the influential aristocratic families on the 

aesunption that by means of the lords he would in time also lead their 

subjects into the pale of the Church. This he succeeded in doing, so 

well in fact that he was able to gain the descendants of Stanislav 

Thurso for the Catholic Church! Secondly, Paésminy saw that he could 

best consolidate his gains only by means of a thoroughly trained clergy 

to displace the Lutheran pastors he hoped to dispose of in one way 

or other. Under his influence a Jesuit "eymnasiun" was established 

in Trnava already in 1616, a seminary opened, and the famous Pasmaeun 

ja Vienna rounded in 1625. Pdandny realized thot nob only the clergy 

  

ll. Branislav Versik, "NZ boZonske pomery nd Slovonsku v dobe 
Tranovakeho," Tranovakeho Sbornfic, Be | a8. 

12. Drobny, ibide, Pe 12.  



  

but also the leity (with emphasis on the nobility) was in need of 

thorough Catholic indootrination. Particularly to supply the noeds 

of the latter, Pasmany founded a Catholic university in Trnava in 1635 

ats placed its supervision into the hands of Jesuits. 

Since-the headquarters of the Catholic hierarchy after the oc- 

oupation of Ostrihom by the Turks moved to Trnava, and since the heart 

of Hapsburgian Hungary was Slovakie (the eastern regions being predo- 

minantly ‘limgarian-Calvinist), the Counter-Reformation was felt chiefly 

by the Slovak lands and by Slovak Lutheranism. The bastions of Luther- 

anism begin to crumble early in the 17th century with the extinction 

of the male’ descendants of George Thurzo (whose son, Imrich, died in 

1621), the oatholization of the descendants of Stanislav Thurzo by 

Paamany, and finally aleo the family of Illéshazy. 

Thus the Lutheran nobility and gentry in Slovakia declined and 

gonversely the nunber of Catholic nobility increased, with the result 

that Catholic powor bogan to predominate at councils after the death 

of Stanislav Thurzo (1626), when the Palatinato wes already in the 

hands of the zealous Catholic, Michael Bszterhasy. 

However, for a ghort interval before thie last development there 

was © poriod of peace and respite during which the emigrant Tranovsky 

came to Slovakia. It was the period of religious liborty granted to 

the Lutherans by the Treaty of Mikuloy in 1622, a truce achieved as a 

rosult of the revolt of Gabriel Bethlon.!% Gabriel Bethlen (Bethien 

Gabor) was one of the greatest princes of Transylvania, and ruled 

the prineipality from 1613-1629. At the outbreak of the Thirty 

  

13. Varsik, op. cites pp. 20,21. 
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Years* War he openly sided with the enemies of the Hapsburgs and - 

made Transylvania.a vital factor in European politios.+* 

The Thirty Years! War ie indirectly responsible for the 

emigretion of George Tranovsky to Slovekia where he published the 

Cithara Sanctorum, In the 16th century Slovak Lutheranism wes 

almost entirely dependent. on Sohemia for its, religious literature, 

including its hymnals. And therefore, when tho Slovaks embraced 

Lutheranism, they, did not bother: to translete.the Bible into their 

own. lenguage.+© They had been using Caech as.thoir literary lan- 

guage since the 16th century, and’ when the Reformation came. to 

then, they already had.at their: disposal a fine Gzech translation 

of tho ible which they well. understood. Hot only the Bible, but 

also other religious books, suoh as hymnals, agendas, and. collections 

of homilies (postils), were brought into Slovakia from Csech regions 

during the 16th and beginning of the 17th century. - The Lutherans of. 

Slovakia did, however,. provide. themselves with an edition of Luther's 

Catechism, but only because Ceech Protestantism deviated from 

Luther's principles, which they preferred to retain unadulterated. 

In Bohemia, religious books were being published mainly by: Bohemian 

Brethren and Utraquists of varying confessional stripe. And. so an 

edition of Luther's Catechism. appears in Bardejov in 1581, and in 

1684 Fruno'a Slovak-Latin Catechism. .It is obvious from this that 

the concern for. the retention of Luther's doctrine pure shifted from 

Behemia to the.Lutherans in Slovakia, 2 

Following the Synod of Zilina there was a more determined effort 

on the part of the Slovak Lutheran Church to: preserve its Lutheran 

  

14, Enoyclopedia of World History, ed. by tim. L. Langer, p. 426. 
The: histor:  framewor e chapter is derived from this compre- 

hensive encyclopedia. 
16 Varsilk, Ope oit., Pe 18 
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identity. It subscribed to the Formula of Concord and to the Lutheran 

symbols in general. In 1615 a new translation of Luther's Ceteohisa 

was issued by three superintendents, And sealous Elias Lani that 

same year proposed to publish an agenda, an intention frustrated 

only by his untimely death. 

Full roligious liberty was not indigenous to Slovakia at this 

tine, for by the Majeatitsbrief of Rudolph II in 1609 the Lutherans 

of Bohemia were also granted religious freedom. But this hopeful 

prospeot for Lutheranism in Czechoslovak lands did not last long, for 

elready in the twenties of the 17th century dangerous schisms appeared. 

In Bohemia there arose a religious unrest which in the Battle of thite 

Mountain (Biela Hora), November 8, 1620, led to the complete disin- 

tegretion of the Czech Lutherans. The blossom of the Czech Reformation 

was either exterminated or else it had to migrate to foreign lands, and 

@ now constituonoy, usually of non-Czech derivation, came to power in 

Bohenia, determined to reestablish the authority of the Catholic Church. 

The impact of the catastrophe at White Mountain was felt very 

atrongly among the Lutherans of Slovakia who were heretofore supplied 

with religious books from Bohemian lands. No longer could they expect 

the former flood of books from Bohemia, the last books being brought 

from there by Czech emigrants in the third decade of the 17th century. 

In the course of time the old books were lost and gradually a need 

was fo1% for new ones, When, after three oxiles, George Tranovsky | 

reached more peaceful Slovakia, he at once set himself to the task of | 

filling this void. 

In the post-White Mountain period, then, Slovakia was obliged 

to carry on that function which was performed in the pre-White 

Mountain period in Bohemian lands: namely, to publish religious
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books for both Bohemian and Slovak Lutherans 28 

It was into this period that Tranoveky's hymnal makes its entry. 

Truly, “the publication of this collection of hymns is a real land- 

mark in the internal life of Slovak Lutheranism,"27 
  

16, Ibide, ppe 18-20 
17. Thid., Pe 21. 
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II, Slovak Hymnody before Tranovsky 

Before Tranovsky two kinds of hymnals were in use in Slovakias 

printed and manuscript hymnels. Gontersinn the former there is 

disagreement between the Tranovsky historian, Ludcvit. Haan, and 

2 aan asserts that the Slovak 

Lutherans before Tranovaky used Hussite hymnals, which he identifies 

with the Brethren hymnais.® Meas points to a notation in a Brethren 

hymnal of 1618 which states that the hymnal was intended also for those 

the franovsky scholar, John Mocko. 

who understood Czech, o.g., the Slovaks.* He adduces still another 

reason for his contention by pointing out various Slovakisms found in 

many of the hymns. But this oF just as true, says Durovic, of 

Kunvaldekg's hymal of 1672.° 

Mocko ‘takea issue with Haan's contention that Slovaks before 

Tranovaky used Hussite hymnals, by saying that other Brethren in 

Poland and Silesia are referred to by tho notation, “others, who under- 

stand the Csech tongue." Hoe further brushes aside as impractical the 

notion that Zévorke's Lutheran hymal was used in Slovakie, arguing 

that the Slovek people would not be apt to follow e service as liturgical 

as thet. And then too, avers Mocko, the Brethren hynneals were much too 

  

1. Ludevit Haan,’ op. oit,, pp. 18-20. 
2. dohn Mocko, Historia posvitnoj piosne slovenskej a historia 

kancionalu. — 

3. Dr. John P, Burovis, "Najstarsia rukopisna sbierke piesnf na 
Slovensku pred Tranoyskeho kancionalu,” Tranavskeho Sbornfk, footnote, 

° 25. ' 

4. Haan, ope cits, pe 20. 

5. Burovic, ope cit., footnote, p. 24, This is just one instance 

of Haan's general unreliability. His study of Tranovaky end the Cithara 

4s replete with haphazard scholarship, as further evidence will indicate. 
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expensive for the Slovaks. They would sooner have used the Calixtine 

hymnals which were of smaller format, without notes, less expensive, 

and published more frequently. Mocko also notes the lack of references 

to those hynnals in the reports of congregational visitors.® 

Surovié, in his article in the Tranovskeho Sbornfk,’ meets these 

argunonts by stating that it can be definitely asserted that the Olde 

Geech hymnals were used by the Slovaks before Trenovsky. And, in 

addition to these, the hymnals of the Brethren, Calixtines, and Luther- 

ans as well, Furthermore, the Brethren published smaller hymnals. As 

for the amount of liturgy in some hymnals being prohibitive to Slovak 

use, Durovié says that the Bohemian agenda used throughout Slovakia con- 

teins a large proportion of liturgy. There is gufficient evidence that 

the hymnels of the Brethren were used. Mocko himself testifies to 

thig unwittingly when he refers to the "Pickarden Gesangbuechlein" 

used at Slovak services in Stiavnica, whereas Luther's hymnal was 

used at the German services.” 

But the Slovaks did not only use hymnals printed outside Moravia. 

They also composed new hymns of their own and compiled hymnals in 

Slovakia. Particularly the hymns of Luther made their wy into Slovakia 

and were translated into Slovak only in Slovakia. Then there are hynns 

found in Slovak hymnals which are not found in Czech hymnals. in fact, 

the translation of "Ein' Feste Burg" came to Moravia via Slovakia. 

Tranovsky in his Foreword to the Cithara mentions five versions of 

Luther's battle hymn which existed before his time.? 
  

6. Hooko, op. cites Pp. 47. 

Ts. Surovis, Ope Cite, ppe 25,26. 

8. Hooko, ibid. ; 
9.. Burovis, op. ocit., footnote, pp. 26,27. 
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Ascording to Mocko, there is a twofold reason for the paucity of 

Slovak hymnals before ‘tho Battle of White Mounteins _ 1) Czech hynnals 

were available to tho Slovake and thero was no need for them to dupli- 

cate the work of the Czech hymnodists. This, however, does not justify 

tho lack of activity in this field, 2) ‘The chief reason is that thore 

was a dearth of Slovak hymnwriters who were capable of producing hymns 

in the Slovak language, so bound up was Slovak literature in latin. 

Only after the Battle of White Mountain, when numerous scholars 

emigrated from Bohemia, Moravia, and Silesia to Slovakia, did Slovek 

hymnody develop.2° 

Slovak Hymn Writers of This Perioa.-! 

Mooko lists several hymn writers of this period whose hymns can 

be definitely traced to their source: 

1. George Banovsky (d. 1661). 

2. Aéudrew Cengler (ca. 1588). 

%. John Prino Frastacky (ca. 1676). 

& Elias Lani (1670-1618). Of all the pre-Tranovsky hyan 

writers, Lani is the only one who possessed an authentic poetic gift 

and a facile command of the Slovak lenguage. His hymns show that he 

knew how te mect the needs of the Church and the demands of divine 

worship. Hine of. his hymns are preserved in Pribis's Catechian.?” 

5. Deniel Pribis (ca. 1600). Pribis's Catechism of 1634 is an 

important source in determining Slovak hymnody before Tranawsky. Pribis 

added a supplement of 115 hymns to his translation of Luther's Catechisa, 

tho majority of which has been taken over into the Tranosoius. Of authors 

  

1G. Hocko, Ope oit., pp. 56,57. 

| 

| 

ll. Ibide, ppe 87-47. | 
12. Thide, PPe 38,359.
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who can be identified, there are eight hymns by Lani, seven by Pribis, 

cone’ by Cenglor, and in addition to these, about GO Old-Czech hyans; 

the remainder seem to be of Sloval origin.25 Mocko himself admits 

that this study is incomplete. 

Pribis's own contributions to. the Catechism supplomont ars of 

dubious, quality. As evidence for this, Mocko cites the fact that not 

one of Pribis's seven hymns ig included in tho Cithera (16356).2* This 

was not beoause Tranovsky: rejected the hymns, but because the Cithara 

was already in proof when Pribis's Catechism appeared and. Tranovsky 

had no opportunity to insert any of Fribis's nymns et the time.!5 the 

1653 edition included all seven; but later they were dropped, and in 

the edition current when Maoko wrote his study of the Cithara, in 

1909, there were only three included in the Tranosoius. 

Pribis's supplement is notevorthy also for this reason, that he 

altered many of the Czech expressions in various hymms in favor, of 

their Slovak equivalent. The same’ sort of alterations were made by 

later editors of the Tranosoius.+§ 

6, Anna Coborova (oa. 1600), Presumed by Mocke to be the wife of 

Stanislav Thurgo,!7 

7, Michiel Krispfn (d. 1639). 

8. John Silvan (d. 1572). 

9. Vavrineo Benedikti (1655-1615). 

Slovak Hymnals before Tranoveky.” 

1. The supplement to Pribis's Catechism of 1654 is the latest 
    18. of. Ibid., ppe 45,44, where Mocko lists 41 of tho latter. 

14. Ibid., p» 45 
15. Durovis, Ope Git., Pe 28. 

16. Wocko, ibid. 
17... Ibid. 
18. Durovio, Ope cite, PPe 28-42.  
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collection of Slovek hymns before the Cithara Sanctorum (1656). Hymns 

are added only as a supplement, ‘{renovsky, as stated before, did not 

use this hymnal as basis for his own because his hymnal was already 

conpleted at thia time, (Tranovsky signed the foreword to his Cithara 

December, 1685). lator editions of the Tranoscius do draw upon Pribis, 

though. 

2. Older than: Pribis's supplement is the hymn collectior of John 

Pruno Frastacky. +9 Prino's ohief purpose was to present the first Slovak 

translation of Luther's Small Catechism, a number of hymns being in= 

  

cluded incidentally. . Tho exact hymns are not known, sinco the collec- 

tion is not available. It is hardly possible, though, that this 

colleotion was considered | by Tranovaky in compiling the Githara, since ;   it was quite antiquated by 1635 (having been published in 1584),”° ana 

since it was printed and used in a different country.21 

&. The third and oldest collection is found in the Bystrica 

(Bystrickaé-adj.) Agenda, Thia is really tho Czech Agende of 1571 and 

1581, consisting of fourteen chapters... To each chapter there are 

added appropriate hymns, written in order to save the pastor the trouble 

of having to hunt, out hymns from larger collections. These fourteen 

chapters are not the BA... There ig a supplementary manuscript of 71 

pages which Durovic has termed the Bystrioa Agenda. This supplenent is 

dated 1585. .Tne entire ms. is insoribed in the samo orthography. Nor 

do all these 71 pages consist of hymns. They include a seotion of. 

formulae for various functions, @.g., Baptism, etce., evidently meant 

to be supplenentary to the larger (Czech) Agenda. Also inoluded in 

these 71. pages is a translation of Luther's Catechism, Following 
  

19. Ibid., pe 29.° Quoted by Mooko from Tablic. 
20. Tbid., footnote no, 39, pp. 31,52. 
21. Thid., p, 29. Ihave not been able to determine the place of | 

publication of Prino's Catechism. 

0
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this at the end of the ms, are 42 pages of hymns, This is the oldest 

lmown ms, of Slovak hymns before Tranovaky, many of which havo found 

thoir way into the Tranosoiue.-” 

the following is a list of the ‘hymns included in the BAs 

1) “Nagswategssij Boze wssomoucey." The same introit as the 

present “Nejsveteja{" which Mocko’ wrongly ascribes to Tranovaky.22 

Nor is this a translation of tho Latin introit "Veni Sancte Spiritus," 

ag. Mocko wrongly states, “* CSt pe 1; TEs 1; TAs 1,25 

2) "O Wsemohoucf Boze nas.". TEs 697, first five stanzas are in 

BA. .CSs p. 489, stanzas 11-16 added by Tranovsky. 

8)  “Otoze nasa nebesky." Melody included. TE: 663; CS: p. 473. 

4) “Pane Boxe smiluj se, 0 Kriste smiluj se." A liteny. CS: 

p. 469, including melody. TE: 661, 

5) “Conterre Domine." Old medieval hymn. . 

6) "Ne reminisceris Domino." 

7) “"Dapacem Domine." 

8) (Chorus). "Serva Deus verbum tuum: Zdrz nas Pane pry sven Slovu." 

  
Three stanzas. ‘Tranovaky has a different translation of this hymns 

"Chran nas Pane pri slovu tvem" (Css p. S513 TEs 435). Of Tranovsky's 

hymn in the CS, the first three stanzas are @ translation of Luther's 

hymn; the fourth and fifth stanzas are a translation of Justus Jonas* 

stansas, nonexistent at the time of the BA but translated later. 

9) "Domine rex Deus Abraham~=Pane krali vsech narodov." Taken 

over into the CS just as found in the BA. . CS: p. 435; TEs 785; TAs=--, 

  

22. Ibid., PPe 50-52, passin, 

25. Mocko, ope cite, pp. 86,87. 
24. Ibid. - . 
26. CS in this section refers to the first ed. of the Cithara Sanc- 

torun (1656); TE, for Tranoscius, Budapest ed., 1950; TA--latest American 
‘ed., 1928. . Where TA is not listed after TE, the hymn nunber is identical.
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Here follow three short hymns which Burovic does not include in 

the list because they are evidently excerpts from some longer hyan 78 

10) "Pane Poze budfz chvzla." ‘Three stanzas. Taken over exactly 

into the CSs p. 482, TEs 645, slightly altered. 

11) “Pogehnej née Boze Otce.” TE: 335, GCS does not include it. 

Appeared first in the 1655 ed. of the franosoius.*" 

12) “Hud kFestiané vsickni spolus" Not found in TB nor in other 

Bohemian hymals available to Surovidie® 

15) “OtGe n&3 jen v nebi bydl{5." C3: p. 485; TE: 434 (slightly 

altered), A translation of Luther's "Vater unser in Himmel reich." 

Dated as Old-Czech hymn fron 1659 (Hocko). 

14) "Modlme se Otel svému." CS: p. 383; TE 481 (slightly altered). 

Jiregek dates it 1569.29 

15) "Tuto swatu Episstolu." OSt p. 2293 TE: 338 (slightly alter- 

ed). Jiresek dates it 1569, Author: Taborsky. 

16) “Bud tobs chvdla Otde nas." CS p. 225; TEs 328 (slightly 

  
altered), Jirecek dates it 1559, Neither Tdéborsky nor Tranovsky is 

author as listed in some editions. 

17) “ly veickni-verfme v jednoho Boha." Found in two translations 

in GSs pp.'22l and 222; TEs 303, 3043; Tas 305. The hymns aro reversed 

in the TE today. One is Luther's “Wir-glauben all'an einen Gott," and 

the other“is directly translated from the Latin original by Ennodius 

of the sixth century. Luthor used the same original. Jiredek dates it 

1569; Mocko; 1576.° Mocko's date “is preferable because his research is 

more recent, 30 

  

26. Durovic, op. Sites pe 35 
27. Ibides Pe 36. 

28. Ibid., pp. 56,57. : 

29. Burovis derives his data froa Jirodek's logia Bohenica, 1878, 
and from Mocko's Prfspevok k dejinam kauoionala Tranovakeho, Cirkevnée 
Listy, IV (1890). 

30. Cp. foregoing footnote for dates of publication. 

—— |
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18) "vermez v Boha Otee, wseho Stvoritele." CS: p. 283; TEs’ 310; 

TAs 309, Jiredeks 1522,°2 

19) "Podiekujmez nyn{ Panu Bohu na vysosti.™ CS: p. 230; TEs 5493 

TAt=see, Adapted from the Old-Czech version. Mockos 1576; direcek; 1531.    

  

20) “Zachovaj nas pry sveém Slovu." CS: p. 281; TE: 360. Jiretek: 

15823..Mooko: 1576, Resembles Inther's “Erhalt uns Herr bei deinem 

Wort" (Bas 8) and Hrugkovic's "Chran mne Pane pri svem slovu." (TE: 434). 

21) "Dékujemet obrance nas." CS: p. 6033 TEs 738. Drevinek and 

Mocko date it 1561. Slightly altered. 

22) "Dej nam pokoj, Hospodine." Four stanzas, CS: p. 4563, plus 

fifth stangas TE: 610, plus fifth stansa, Mocko dates it 1620, but 

it is already found’ in earlier hymnals.°” 

23) “Milosrdny Boge nas, z Hebe visokeho.” ‘Three stanzes, TEs 

$30, five stanzas. Not inoluded in OS; included in the Tranosoius 

for the first time in 1684, 

24) "Budijss chwala Boze Otse tobe." Four stanzas. Sung before 

sermon. Hot in TE. 

25) “Reos tohoto swatého Cztenij." Four stanzas, Not in CS or in 

TE. Originally Slovak. 

26) “Mily Pane déj hodns slyseti." TEs 331. 

27) "“Otoe nas, mily Pane." CS: p. 224; TE: 332. 1529. 

After this follows another formula’ copulandi. Then follow tho 

funeral hymns: 

26)° "Sniluj se nade mnou Bose mij." Not in TE. ‘Originated in 

Slovakia. 

29) "Z hlubokosti volam k tobe," First translation in Slovakia 

  

3l. Where only Jiresek is cited, there Mocko agrees, according to 
Durovic's essay. 
~ $2. Burovic, Ope cites Pe 39



of Luther's hymns “Aus tiefer Not..." CS: p. 408, Tis 545, an ontirely 

different hyn, is Tranovsky's translation of Luther's hymn.    

  

30), "Slovek hrfsny v avetie.” TE: 915 (slightly altered). Author: 

Andrew Gongler. Only hymn translated from the Hungarian. Not found in 

CS, First included in Tranoscius of 1653. Wot found in Czeoh hymnals. 

$1) "Daremné svetske utiesenf." CSs p. 302; TE: 943. Authors: 

Rachtaba, Published first time, 1522. 

82) "“Svett: by take rad spasen byl." Jirecek: 1559, Mot in CS 

or in TE. : 

83) "“Smiluj se Boze nad nemi." TE: 397, for first time in 1653 

ed. Probably a first translation on Slovak soil of Luther's "Es woll 

uns Gott geniidig sein." TA does not have it. 

34) "Taktot vole edm Syn Bozf." CS: p. 410; TZ: 596, Jirosekt 

1559. Translated by Urban Nemec from the German Anabaptist hymn; reve 

ised by John Roh, Original by Hans Witsstudt, 

36) “O'smrti ukrutnd." 65: p. 314; TE: 945, Composed in Lutheran 

circles. 

36) “Bote Otée, bud pri més," TEs 270; TAr----, Luther's hymn, 

CS does not include it. Appears for first timo in 1696 Levoca ed. of 

the Tranosoius. ‘oe - 

three funeral antiphons consluds the supplement of hymns. Vsixteen 

of these Catasteens “Sf the antiphons are included) ‘are of Slovak 

Lutheran origin, Most of the remainder are of Hussite or later Re- 

formetion origin.®° This, says Burovic, is the treasure fron which 

franoveky gleaned. ie s 
  

33. Surovid lists these hymns, op. cits, Pp. 42.



  

XII, A Biographical Sketch of Tranovsky. 

The most complete biographical notes on the life of George Tranov- 

sky are left to us in Mocko's biography of the canpiler of the Cithare 

Sanctorum, + When this work appeared there was very little authori- 

tative information toe be found concerning Tranovsky, and this for 

several reasons: 1) the Thirty Years' War obliterated many of the 

memorials of the hym writer. Then, 2) the severe ten-year per- 

seoution of the Lutheran Church under Leopold I (1670-1680) wiped 

out many sources with a vengeance, 5) The entire century following 

Was not particularly conducive to research in this field, for it was 

® period of great distress and humiliation. Finally, 4) when the 

long awaited period of religious freedom dawned for the Lutheran Church 

in Slovakia, retionalism was inclined to malign rather than extol the 

work of the orthodox church fathers.” 

Of the few original extant sources, tho oldest biographical 

sketch of franovsky is the collection of personalia read at the funeral 

of Tranovsky. in the church of Sv. Mikulas by John Lochnann, the German 

pastor of Lupéianska.° ‘This, of all the biographies, is the only re- 

liable source for objective data on Tranovsky's life. Later biographers, 

beginning with Bohuslav Tablic, fail to glean even this information.* 

Hean's treatise on Tranovsky and the Cithara of 1875, is based on 

Tablic, hence shares its failings, bur nevertheless serves the purpose 

of opening vistas for succceding historians and biographers. 

  

1. John Mocko, Zivot Juru Tranovskeho. 
2e Ibid., De 3. 

3. The title of this funeral address by Locknann is “Vale Tranos- 
cianum.” Mocko, ibide, pe 4. 

4. Mocko, ibid.
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Loohmann and his successors in Tranovsky biography stross his . E 

pedagogical and pastoral activity, whereas the cmphmsia, says Wodko, 

ought to be placed on his greater contribution to those threo great 

Slavonic families which benefited by his masterpiece, the Cithara 

Sanctorum, His influence in this respect extended fer beyond the 

limits of his parish and his lifetime, namely, to the Slovak Luthorans 

in general, then to Bohemia and Foland (including Silesia). In Bohemia 

the ‘Tranoscius was eventually replaced by Leska's Zpeyni{k, and in.’ i 

Silesia the Polish hymnal was introduced in 1865.9 

The Ancestry and Birth of George franovaky. 

frgancvice, & village near Tesin in the principality of Silesia, 

was the home of Tranovsky's forbears for many generations, There they 

lived as farmers. And there Adam Tranovsky, George's great-grandfathor 

was born about 1520. An industrious, wise, and pious man, he attained 

to the highly respected office of justice of the peace of the village. 

A lovo of hymnody is displayed already in the old patriarch, who is 

said to have concluded his daily toils by singing the hymns of the 

Church, and accompanying himself on the harp. Adam Tranovs ky was still 

living in 1623 (103 years old), and was privileged to see the children 

of his greatgrandson, George. 

it was Adam Tranovsky who first began to’ use the family name 

"Pranovsky" deriving it froa his native village, Trasanovico. This 

name he-bequethed to his descendants. 

Adam's grandson, Valentin, the father of George, had an older 

brother, who, according to custom, remained on the homestead, while 

  

5. Ibides pe 5s



  

the younger, son was sent away to learn some trade. Valentin became a 

skilled boileremaker, or still manufecturor, and this was one reason 

why he settled near the town of Tesin, next door to the local brewery, 

Valentin must bave had a good reputetion in his trade, for according to 

guild regulations at that time, only a citizen could be ascopted as 

master in the guild, and for a strenger in the town to attain that 

position attests to the eminence of the Tranovaky family, and especially 

  

to that of Valentin. It was there that Valentin married Hedvik, whose 

family name has not been preserved, and their union wes blessed with 

several sons and three daughters. When Valentin died, only Georgo and 

his three sisters survived, the identity of the letter being lost through . 

marriages ‘ 

Our hymn-writer was born April 9, 1591, in Tesin, and was bap- 

tised George. Tne records of his birth and baptism are no longer 

extant. All congregational records in Tezin wore destroyed by the 

Jesuits during tho Thirty Years’ War. In his autobiographical poem; 

"Coronie ad posteritaten," Tranovaky has left us the date of his 

birth, Hoe liked to look back to the day of his birth and baptism; 

the first he considered fortunate, the second more so, as we know 

from his hymn, "Duch mj veleb{" (Tran. # 862, st. 15). 

franoveky is therefore by birth a Pole, In Tesin, Polish was 

the colloquial speeoh, but the literary ani liturgical language was 

Gzech, Early in hia youth Tranovsky appropriated the Csech language, 

and worked: in it throughout his lifetime. As a student he chose the 

latiniged form of his namo, Tranoscius, as was the custom of learned 

men in those days. In Wittenberg later he is B:istored as Tranosci. 

Parental Training. 

We may assune that Tranovsky enjoyed the training of pious, God-
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fearing parents. The life and talents of Tranovsky bear witness to 

this supposition. Already in his parental home he took an especial 

interest in song and prayer. Wearing his greaterandfather sing the 

old hymns no doubt. left a deep impression on the young Treniowsky, for 

he mentions the fact in his "Coronia." We may furthermore conclude 

that George acquired this love for prayer and song during the years 

he spent with his parents, since it is unusual for a youth ray in 

school to pick up these things. 

  

the same holds for his knowledge and love of the O1d-Czech hymns, 

It ie improbable that ho would have acquired an affection for then 

in his deye-at the foreign schools. 

George's parental training was supplemented by the school in 

fesi{n, to which his parents sent him early, for they were determined 

to give him a good education. Young George prospered so well in his 

studies that when he had just passed his twelfth year, in 1605, he 

was qualified to enter the “gymnasium? 

Not only the home and school were influential in molding the 

deeply religious character of the yous franovsky, but also the church 

which the pupils in the sohool were obliged to ettend. We are told 

that in sciool afterwards the pupils were quigzed on the sermon 

preached on the previous Sunday.” 

franovsky in Foreign Schools. 

franoveky's parenta cherished the hope that their son would enter 

the ministerial profession. And therefore, when at the age of twolve 

he had completed his schooling in Teafn, they sought a “gymnasiuad 

with a high reputation for him to attend. They did not choose the’ 
  

6. Ibid., pe 9.



eloser one located in Vratislava, but the more prominent one in Guhen. 

They must have boen well-to-do to send him away such a distance, for 

George could hardly have supported himself at so young an age. 

Unfortunately, the Thirty Years’ War destroyed also the records 

of the Guben "gymnasium," and it is impossible to state definitely 

which oless Tranovsky entered and how long he remained’ there. Cir- 

cumstances, however, seem to indicate that hoe entered "“secunda™ in the 

Fall of 1605. Latin was stressed very strongly in the curricula of 

those days, and since Tranovsky was especially facile in that language, 

we conclude that ho must have advanced repidly. 

franovsky was in Gubin scarcely more than a yeer. His desire 

for more advanced education led ‘him to the renowned "Lyceum" in Kolberg 

on the Baltio Sea. There, as in other "gymasia" in Germany, Sturn's 

educational system was in vogue, according to which, in addition to tho 

study of the Biblo and the confessional writings, great stress was 

placed on Latin, Tho climax of education was considered to be the 

reading and writing of Latin, The highest class was “prima,” whose 

course lasted six semesters, although it was not unusual for gifted 

and industrious students to finish the course in a shorter length of 

time. To Kolberg, then, Tranovsky ceme in the Fall of 1605 and re- 

mained until the Spring of 1607. Here too the records were deatroyed 

and it is impossible to determine the length of Tranovsky's stay. It 

is quite sure, however, that at Kolberg was leid the foundation of 

Tranovsky's classical knowledge of Latin. His Latin prose and verse 

echo the Roman classicists, expecially that of Horace, whose style 

was copied by Tranovsky. ‘That Tranovsky did not neglect his talents 

is ovident from the fact that:already at the ago of 16 his professors 

regarded him sufficiently prepared to enter upon his academic studies. 
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Students generally proveeded from Kolberg to Wittenberg, and Tronov sky 

followed the precedent, 

During Luther's time Wittenberg was rogerded es the citadel of 

pure Lutheran doctrine, But after Luther's death, the: Molanchtonian 

principles of the Philipists prevailed. However, when the Formula of 

Conccrd was adpoted in 1580, Wittenberg once azain returned to the former 

purer teaching.” At’ the fore of the faculty stood such men as Leonhard 

Hutter, 

8ra21 wonder then that studonts desiring to prepare for the Luth- 

eran ministry should’ flock to Wittenberg as they did from near and far. 

George Tranovsky came to Wittenberg in the beginning of April, 1607, 

and matriculated on April.15, 1607. He isa entered in the register as   
"Georgius Tranosoi; Teachiniensis Silesivs." 

Unfortunately, Mocko finds no additional data concerning Tranovsky's 

stay in Wittenberg, and without creditable informetion it is hard to sur- 

mise his development there, But it is cleariy evident from Tranovsky's 

writings that the orthodox doctrines which he learned at the feet of 

such great men es. Hutter, left their: indelible mark on his confessional 

sonviotion. ‘ 

- Mocko traces one ‘of Tranovaky's boloved hyans to his-youth at 

Wittenberg, the hymn, "Jez{si darce milosti" (Tran. # 602), over which 

in his Cit hara he placed the distich: 

Omes Auctoris prima isthaec, praeiit odas: 
Qua juvenis Christum, saepe colebat ovans. 

This hymn Feveale Tranoveky as a consecrated youth dedicating his life 

to the ministry of the Gospel. It’ reveals also the fact thet he con- 

tinued to develop his love and: appreciation of the old: Czeoh hymns even 

in the foreign surroundings of Wittenberg. 

During this period of his academic studies Tranoveky composed 

not only Czech. but Latin odes as well.



There is no definite information as to the duration of Tranovsky's 

stay in Wittenberg, but circunstances acen to ‘indieate that. he was there 

for five years, 1.6., fron April 13, 1607 until the conelusion of the 

Winter semester in 1612. 

Upon comploting his studies, he probably travelled through Silesia 

on his way to Prague, on the way visiting friends and patrons. It seens 

that his wife came from lower Silesia. Spending a little time in his 

home town, he set out for Bohemia. 

Bohenia et this time was en attractive coutry for Lutherans. ‘The 

neajority of ite inhabitants wes Protestant, and what is more, the 

Protestants enjoyed the free exercise of roligion by virtue of the Hoyal 

Charter (Majest&tsbrief) of Rudolph IZ (1609). The news of this good   
fortuneiwas spread far and wide, to the excgeding joy of Lutherans every- 

where, But ina wider sense, Bohomie was an attractive place for 

Trancvsky, because under the crown of St. Vaclev, it was united with 

Silosia, the native land of Tranovsky, and just at that time the religious 

and political interests of the two countries were united. ‘Futhermore, 

Bohemia wes the source of the beloved Czech hymns which Tranovsky 

treasured so dearly from his youth. Going, therefore, from Tes{n to 

Bohenia vie Moravia, Trenovsky finally came to "Golden Prague" where he 

began his professional lite.? 

Tranovsky in tho Teaching Profession. 

In Prague, Tranovsky accepted the position as "oolleague” onthe 

teaching staff of the "gymmasium" near the church of Sv. Mikulas 

(St. Michael). He pwobably. began his activity in Prague in the Fail of 

1612, according to Mooko.® Here there is some disagreement with Ferd. 

  

7. Ibid, PP, 16,17. 
8. e Pe
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Hrojsa, who in his more oriticnl study of Tranovsky cn Bohemian soil, 

proposes the date of Tranovsky's advent into Prague ot the beginning 

of the 1611-1012 school term, ive., the Fall of 1611.7 ‘the position 

which Tranovsky held scems to have been a sort of fellowship. 

But Tranovsky did-not. remain in Prague very long. His unrelenting 

orthodoxy chafed under the mediating trends among the Protestants in 

Prague, In order to obtain the sanction of legality in the empire, it 

was neoossary for the Lutheran Calixtines: and: the Bohemian Brethren to 

present a confession of faith, Tho Augsburg Confossion was elready 

recogniged in ths empire since tho Peace of Augsburg in 1565, but the 

Union of Brethren would not accept its position, since it did not   agree with their doctrines. After much negotiation both parties agreed 

on the Bohomian Confession, a docwment which avoided the differences 

in doctrine in order not to offend either perty. Both parties ssen 

to have adopted tho Confession only to get legal recognition, and 

aluost immediately thereafter each faction began to seek its ow in- 

terests at the Ecaae or the other, The consistory which regulated 

Protestant matters in the country became packed with Calvinists who 

took advantage of the split ranks and began to introduce Calvinist 

errors surreptitiously. Under suche lax and divided system Lutheran- 

iom naturally suffered most,. since it had the most definite confession 

and was in danger of suffering the greatest losses by compromise, 

Tranovaky, a strict adherent of the Augsburg Confession, could 

not tolerate such contrary doctrinal developments. Furthermore, being 

of a quict nature, he was greatly distressed by the polemics between 

the Protestant factions. It was the last atraw when the. Calvinistis 

  

9. Dr. Ferd. Hrojss, "Jir{ Tranovaky v Cochach,"” Tranovaksho 
Sbornfic, ps 465. '



se
as
 

Pe
ee
be
se
 

errors gained the ascendancy among the Protestants of Prague. Only 

then did Tranovsky himself enter the field of polemics, purely out 

of defense and without malice .+° 

Tranovsky decided to leave the polemical stege in Prague for the 

more favorable religious conditions in Moravia. The domain of the 

Prague Bone Ricry, did not extend as far as Moravia, and furthermore, 

in Horavie the religious life’ founded on the Lutheran confessions 

flowed on a freer current. It was in Moravia that the first hymnals 

of a Lutheran character appeared, that of Jakub (James) Kunvaldsky 

in 1572, and Tobias Zavorke's in 1602. In 1692, Zémosky's "Evangeli- 

cal Postil" (Postilla evanjelitska) was published, a comprehensive 

work which was still being used, after many editions at the time of 

Mocko,22 

Tranovsky accepted the call to teach in the school of Holegov, 

& little town in Moravia near the border of Hungary. This was in 

the Fall of 1615. There are no accounts of Tranovsky's stey in 

Holesov, but he must not have been there very long, for already in 

1616 we find him in Hedziriesie where he began his memorable ministry, 

franovaky's learning and industry as teacher in Holesov made a 

favorable impression on the very influential lord, Detriohe? Zerotin, 

who had him called as rector (teacher) to the Medgiricéie school and 

becane his special patron. 

In Medgirietie, Trenovsky distinguished himself not only as a 

teacher in the school but also as a leader of the lecal singing 

society. These societies originated shortly after the Hussite Wars 

in Bohemia and Moravia, and were organized by learned men who united 
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in order to spread piety, discipline, and order among the people. 

in smaller towns these "literary" societies consisted of any one who 

could read, later svyon including those who could not read but. could 

retain membership by paying dues for candle oxpenses. The chief 

functions of the "literari" were to lead a pious and God-fearing life, 

to take part in the singing of the common service and at. funcrals, and 

to take care of poor and/or ill fellow-menbers,. The constitutions 

of these sooictics reveal how deeply the Gospel of Christ had pene- 

trated all phases of their life.. The second paragraph of the extant 

constitution in Starof reads: 

fhe singing should be sacred, based on the found- 
ation of God's Word, i1.e., such hymns are to be sung 
which harmonize in.every reapect with the truco divine 
teaching givon by God, comprehended in the Soriptures 
of the prophets and apostles, sunmmariged in the three 
ecumenical creeds..,concluded by the bishops. the Augs- 
burg Confession of 1530, Luther's Small and Large Cate- 
chien, and the Spology..... Hymns contrary to this fim 
foundation, idolatrous and blasphemous, arc not to bo 
sung at all, nor introduced into the church, and no ono 
shall in any manner be required against his conscience 
to sing them in order to fulfill the desire, advice, or 
recommendation of any one. 

Such a singing society was organized in liedsiriesio alroady in 

1640 and had grow remarkably by the tino Tranovsky arrived there. 

Tranovaky himself is said to have had a pleasant, melodious voice, and 

tovk a particular delight in singing. In addition he possessed an 

eminent knowledge of music as the melodies composed and harmoniged 

by him reveal, The society gave Tranovsky an, excellent cpportunity to 

exercise these talents and to provide the group with songs. 

Tranoveky's position ag teacher in Medziriecic providsd him with 

sufficient income to establish a femily, and so in 1615 he married 

Anna Polani of Polansdort, of whom little is known biographically. 
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His learning and zeal in the performance. of his office soon - 

earned for Tranovsky the adniration and respeot of. tho congregation 

as woll as the favor of Lord Detrich of Zerotin, who. had teken a 

great liking to Tranovsky and before long gave proof of it. 

On October 2,161.8, Pastor Daniel Hrabovsky took to wife the 

widow of Matthew Kapsander, pastor of Holesov, who had taken his own 

  

life on December 20, 161%. The finer details of the case are unknown; 

but the prevelent strictness of morals would not tolerate the marriage 

of a pastor with the widow.of a suicide. The offense to the community 

led the landlord, whose prerogative it was to dismiss the offending ; 

pastor (October 16), to oall.the teacher George Tranovsky, to £111 the 

vacated pastorate. These are the peculiar attendant circumstances | 

which brought Tranovsky into the pastoral ministry. 

Tranovsky was not ordained pastor at this time, but. he held his 

first service alroady on the 26th. of October of that year, so it 

must heave been with considerable haste that he was inaugurated into ) 

his work, 

As pastor in Medziriedie franoveky enjoyed a moderate living 

standard, and his first years in the ministry were spent in compara- 

tive peace and quict. Only in 1617, when they were expeoting thoir ) 

first-born, did the clouds of tragedy seem to hover over the Tranovsky 

household. The daughter for whom they waited in such anxiety was 

nomed Mary. This respite from tribulation, however, was destined to | 

be short-lived. 

] Events before the Catastrophe of White Mountain (Bicla Fora) 

When Ferdinand II, who had already quashed the Lutheran Church 

in Styria, ascended the Bohemian throne, the prospects for Bohemian 

 



Lutheranism grew derker than ever, Statutes wero displaced by the 

whims and aims of Ferdinand, The incident of the congregations at . 

Brumov and Hrob proved to be the last drop falling into an already 

  

brinming cup, The church et Brumov was closed at the command of 

the government, and the merciless treatment of tho Lutherans at Hrob 

excecded any previous ‘outrage against’ the Royal Charter (lMajestits- 

brief) of Rudolph. The Lutherans at Hrob were compelled to attend 

the Catholic church, in fact they had to sign commitments promising 

to be obediont to the Roman Church in‘the future. Finally the church 

in Hrob wos demolished by the Counter-—Reformationists. “Phis act con- 

vinced the Lutheran party that the religious question would have to 

be settled with the sword,?® 

fhe spark that set off the explosion was the defenestration which 

took placo May 23, 1616, when the govornors:Slavate and Martinic and 

the secretary "abricius were thrown from the window of the governor's 

office in the Castle of Prague-as the ringleaders of the perpetrated 

violations of the Royal Oharter.® The result of the defenestration was 

the organization of a temporary goverment and the removal from the 

throne of Ferdinand II (August 19, 1618) at the general council of all 

the Bohemian lands, Unfortunately, however, the "freedom" party 

lacked leadors who would have carried tho initiated action to a 

successful conclusion. - It was a’misfortune for the Protestants and 

for the Lutheran cause that they selected the incapable 25-year-old 

Frederick (Winter King) to the Bohemian throne, Furthermore, the 

hopes that Protestant Germany would come to their aid were also frustrated. 

At every turn the Protestants met’ with failure. On tho other hand, in 
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the cemp of the opposition (Catholic) there was unity of purposes to 

destroy tho religious liberty of the Lutherans or to destroy the Church 

stself and remove such laws.as insured its oxistence, 

fhe rebellion spread to Moravia, where each party tried to keep 

the upper hand. A bloody battle was waged on August 7, 1619, at 

Vy3kovis in Moravia between the insurgents and the imperial forces. 

The tide of warfare was rapidly rising to engulf even the huddling 

parish of Tranovsky. 

fhe religious developments attendant upon Frederick's election 

  

also touched Tranovsky. By virtue of the election of the Calvinist 

Frederick, the Brethren nobility increased in favor and influence, 

and along with it belligerent Calvinism which jeopardised the security 
1 
i 

of the Lutheran confessions. Tranovsky lifted his voice against this 

threat by beginning a now translation of the Augsburg Confession in 

1619 and upon ite completion having it published in-1620 in Olomouc, 

The Gzoch translation of the A. C. had appeared in Bohemia already 

in 1644, but it needed many corrections. When Tranovsky proposed 

the strict A. C. against the mediating Czech Confession, he was 

pointing to the unnatural ‘and disastrous union of Lutheranism with 

agressive Calvinism. \Alas, Tranovsky's heroic effort osue too/late 

to stem the tide. It did, howevor; serve.to.give those whe renained 

loyal to°the A. CG. a dependable ‘norm of faith. 

The year 1620 was ono of great tribulation and suffering for 

Tranovsky. In order to quell the insurrection, tho government in 

Vienna concluded pacts with Germany, Spain, Italy, and Poland, to 

aid in the supprossion of the distrubance. . The Polish king, Sigismund 

III, substantiated his promise to help Ferdinand II by sending 4,000 

eossacks to Moravia. At Shrovotide in Nedsiricie, just as the noble



Zerot{n family was celebrating a wedding, the cossacks swooped cant 

upon the party, looted the guests and the castle, and carried off some 

prominent guests, inoidentally brutally murdering two Lutheran pastors 

in the vieinity.14 

But this was only a prologue to the catastrophe of White Mountain 

on Novenber 8, 1620, when the insurgents led by Frederick were decisivees 

ly defeated in the one-hour battle. The imperial army scattered over 

tho entire countryside, plundering and pillaging the populace. By the 

end of November of thet year one part of the imperial forces had entered 

Valasko and had destroyed Holesov, Bystrica, and other surrounding 

cities and villages, The Valesi (inhabitants of Valasko) in utter 

desperation stood with their: backs to the wall and defended themselves 

savagely. Valasko waa caught between both raging parties. Medsiriecie 

  

in the neantine was tomporerily spared these misfortunes. It was a 

fenced city and could protect itself against smaller attacking forces. 

But the evil which they dreaded came scones than they had anticipated. 

Days of Affliction in Medsiriesie fron 1621-1625. 

With the new year (1621) a now period. of trials and visitation 

began for Tranovsky and his Medsiriesie congregation. The newly 

elocted city officials were soon forced to bow to the pressure of the 

growing imperiel force, Meanwhile the Valasi were becoming nore 

vengeful in avenging the lawlessness perpetrated on them. They made 

several lightning sorties into the outlying towns and strengthened 

themselves sufficiently to be able to control Medsiriecie for two 

months, Eventually they. were no better than. the enemy whon they 

wero fighting. 
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Tranovsky foresaw the ruthless’ retaliation which would follow: 

these brutal outbursts of vengeince. And so it happened. On’ Feb= ~- 

ruary 26, 1621, theemporor's "furyi" (a sort of advance guard) arriv- 

ed in Medsiriesioe to ‘procure quarters and food for the imperial arny. 

One of them was killed by the rebels, ‘and the Medgiriecians had to 

pay dearly in cash to redeem the guilty party, On March 6, in the 

wake of the "furyi,” the imperial army marched into Medziriecie, 

and the insurgents, seeing the army, deserted the city. The towns- 

people, boing left without protection; also left the town in great 

nunbers, seeking shelter in the mountains and in Silesia, Among tho 

first to flee wes Detrich of Zercti{n, who, because of his official - 

rank in the city and army, was in especial danger of death, should 

the imporinl forces have’ caught him. Only four or five individuals 

remained in the city, the rest scattering as far as Tesfn, 

When the congregation disbanded, Tranovsky too, with his expectant 

wife and: their’ approximately four-year-old daughter Mary, left the 

town and all their possessions, and went to Tes{n, Tranovsky's native 

village. There, where Tranovsky was bozn, Tranoveky's wife gave birth 

to their second child, a boy, who wis named Constantine, after tho 

first Christian emperor; of whom Tranovsky said: "Constantine over- 

cane é6verything evil in the sign’ of the cross." The exile was 

gladdened by another happy occasion, namely the thirtieth birthday 

of Tranovsky, In his “Coronis," Tranovsky left us the date of his 

birth in a distioh, the only°extant record of that event.?® 

On the 24th of April the Hedsiriecians bogan to return to their 

homes. | Doubtless Tranovasky and hie increased family also returned at 
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that time, Up to that time tho:ocoupying army consisted of Gernans; 

they were replaced by the milder Spanish contingent. ‘This encouraged 

the populace to return, 

It is abvious that the citizonry beginning anew with nothing, was 

soon impoverished. Everything had been picked clean by the ocoupying 

armies, and many homes had been destroyed. The spiritual losses were 

muoh greater. The distress and suffering had dulled the consciences 

of the people, and somo of them even joined the brigandish Valasi 

and beoame rich through plunder. -Tranovsky was faced with an enormous 

post-war reconstruction task in-his parish. With each passing day   the toll of misfortune and persecution grew. Throughout Bohemia 

and Moravia executions were rife. It was during this period that 

Tranovsky composed his hymn, “Ach Boze k jakému veku," basing it on 

the words of Polycarp: “Bone Yeus,; in que nos reservasti tempora!" 

He encourages the Church to steadfastness; telling it why the world 

hates it, and raises a prayer at the end asking God, if the sins of 

the flock must be punished, to do so Himself, and not give them over 

into the hands of the enemy. 

The beleaguered Protestants were ready to grasp at any straw of 

hope, and hence they looked to Gabriel Bethlen for deliverance, In 

tho summer of 1621, he was setting forth on a military expedition into 

Moravia to meet Margrave.dom George of Jigerndorf and his army of 

12,000 men in the district of Trens{n. Bethlen came to Medsiriecie, 

where he intended to spend the night, but a sudden storm rose and 

his men had to hurriedly harvest the crop, of which ea great portion 

was lost, thus bringing greater distress:to the populace. | Eventually 

Margrave John George joined Bethlen, and they, together with Count 

Matthias of Thurn advanced on Moravia with 50,000 mon, only to be
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defeated by Albrecht von Waldetoin on October 18, 1621 at Kromor{z, 

Bethlon had to conoludo a truce with the emperor at Mikulov, thus 

bringing the hopes founded on him by the Lutherans to naught. The 

emperor, out of danger now as far as Bethlen was concerned, procesded 

to root out the Lutherans by expelling tho pastors of Prague and ell 

places under imperial jurisdiction on threat of death. 

The only relief for the Medsiriesians in these developments was 

the romoval from the city of tho Spaniards by Margrave John Goorge. 

But it is doubtful if conditions were any more pleasant under the 

occupation of George's army from December 4 until February 20, 1622. 

The Calm before the Storm. 

fhe year 1622 we tho calm before the storm. The experor’s arny 

was occupied in Germany and that portion of it which remained in 

Bohemia and Moravia was insufficient to wipe out Protestantism as the 

Jesuits would have desired. Lutheranism was deeply imbedded, and its 

extirpation was no easy matter. Brute force was required. 

Nevertheless the government determinedly advanced toward its 

goal. On May 4, 1622, a general amnesty was issued for e211 who had 

participated in the rebellion against the emperor, sparing the lives 

of the insurgents, and fining them onky on their property. Naturally, 

the Lutheran nobility were bankrupted, and they were replaced by 

freolancers who bought up confiscated livestock and property at low 

prises, This indirect blow to the Lutheran cause was keenly felt. 

The Catholic action had tried its methods on tho Anabaptists, 

but saw that exiling good workers would not improve the lot of the 

country economically; so they decided to proceed in a different 

manner with the Lutherans, weakening them into becoming receptive to 

   



the Catholic faith by depriving them of their earthly goods, and by 

driving out the recaloitrants. 

Tranovsky spont the year 1622 in peace, if we can imagine sone 

sort of peace in those days. Most Czech historians place Tranovsky's 

departuro from Medziriesie into this year, but Hooko argues that it is 

improbable that Tranovsky anticipated leaving Medziriecice, for he 

registored a deed for a-piece of property given to him by his parish- 

ioners and neighbors on February 4, 1622, which he would hardly have 

done had he thought he was in danger of soon being banished. 16 Tragedy 

was not absent altogether that yoar, however, for Constantine Tranovsky 

died at tho age of one yeer. 

Events were rapidly approaching a crisis for Tranovsky. In 1625, 

his enemies had found Judases in the city whom they used against hin.   
Their aim was to get Tranovsky out of HMedsirieoie, for as long as he 

remained, their efforts to recatholicize the city were made difficult. 

But Tranovwky was not a hireling, and he would not for his om personal 

safety desert his flock. His hymn, "V Ugkosti e zarmaucent," written 

at this time, depicts the sort of tribulation his congregation had 

to ondure and the imainence of the eruption.!7 The conditions obtain- 

ing in 1625 were particularly condusive to such a crisis. 

fhe Storm in Medsiriesies Tranovsky in Bondage. 

4& second star of hope rose on tho horizon for the Csech-Horavian 

Lutherans’ in 1625. - Bethlen, Thurn, and Margrave John George of Jigern- 

dorf did not give up after the Battle of Mikulov, but wore plaming a 

new war with the emperor. To that end they sought the help of the 
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Turk and the comitments of auch European powers as England and Holland. 

Their plana called for Mannsfeld to attack from northern Germany into 

Silesia and Moravie, and Bethlen and Thurn into Moravia ond Austria. 

Bethien ectually did attack Moravia and got as'far as Olomous and Erno. 

The imperial army facing him was led by Karaffa de Montenegro, but 
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being weak, had to-take refuge in Hodon{n, which Bethlen ‘surrounded 

and besieged. But Bethlen, disappointed in his reliance on the Turk 

and his own foreign’allies, could not exploit the exigency of ths 

imperials. “ false report that Tilly wes approaching with 40,000 

men led him to conclude a truce on Hovenber 20, which lasted until ; 

1624, 

The beleaguered imperial army at Hodon{n was resousd by Count 

Ghristopher Dohna (called Donfn bythe Czechs) and his Silesian 

cavalry and infantry, On October Sl, °1624; ho approached Medsiriesie, 

and soon thereafter entered the city. ©For the second tins the 

Medsiriecians lost their livestook to’e plundering army. © Furthormore, 

in December of that year, 12,000 Polish troops entered Moravia, 

settling in the vicinity of Medziriesie and living off the lend. Huge 

taxes laid.on the populace: further inpoverished the consunity. 

Detrich of Zerotfn gave the order not to let the enemy enter the 

city, and then himsolf fled. Tranovsky was thus left entirely with- 

out protection and was taken captive on the accusation ‘that he was 

responsible for obstructing the entry of the enemy into Medsiriecic. 

It -was qaitesocemda ise those days for pastors.to be accused of lead- 

ing insurrections. Nothing; however, could have. been farther from 

the truth in Tranovsky's case. Nevertheless, he bore the calumny 

and abuse pationtly, as one would expect a man of mild nature ‘to do. 

He refers to his suffering as "a humiliation,” and aptly so, for it



  

  

was the intention of the enemy to lower the pastors in the eyes of 

their comunity. ‘This particular period evoked from Tranovsky the 

profound hymn, “Pros tak truchl{s, pros so tak sviras." This, and 

the hyan, "Zoghnoval so mij mily Pan," is one of tho very few hymns 

in which franowsky enphasizes hia porsonal griefs.1® 

It is not known how long franovsky was imprisoned, but it could 

not have been very long, for already the next year he was again por- 

forming his pastoral duties. 

Tranovsky's Hardships in 1624 

The populace of Moravia, and particularly of Medsiricoie, suffered 

great losses in 1623. Moravia was ravished by Bethlen's Turkish allies 

on the one hand, and on the other by the emperor's Folish army. Neede 

less to say, the cost of living rose tremendously. fhe famine was fol- 

lowed by pestilence which lasted from about Easter until the end of 

September. Some 2,000 persons perished as a result of the pestilence 

in MedsirieGie alone during that period. Tranovsky buried almost half 

his congregation. A collect superscribed: “Spoken in the congregation 

of Medziriecie during tho pestilence, 1624," bears witness to the fact 

that Tranovsky was released from his bondage at this time. 

Over and above all the foregoing disasters, a fatal religious 

blow was dealt the lutheran Church in 1624. Emperor Fredrick II, 

having made peace with Bethlen, was free to devote his attention to 

the oxtirpation of the Lutheran Church. In August, 1624, an imperial 

mandate was issued commanding all the Lutheran clergy to leave the 

country and the people to return to the Roman Catholic faith within 

six weeks, The enemies of the Lutherans fraudently kept the mandate 
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a scoret until the day before the time limit. ‘Tho eviction of tho 

pastors was not ontirely. successful, though, for many fled into the 

mountains/and continued to serve their-people secretly. 2ut in July, 

1625, a new imporial edict decreed punishzent to all who would shelter 

the Lutheran pastors and a reward to thoso who would betray their 

hiding-places. The flocks suffered much by this withdrawal of the 

shepherds. ; 

In Moravia it seems the removal of the pastors was not quite so 

thorough. At any rate, many pastors were pormitted to remain in their 

stations and in offico. This was true of Tranovaky who steyed in 

MedsirieSie and doubtless performed his office until the end of 

September, 1625, Why the mandate wes not enforced in Tranovsky's 

ease in August, 1624, by the regimonts of infantry sent to Nedziriedie 

  
from Nassau for that purpose is not sufficiently clear because of the 

lack of historical detail.?? 

Last Days of Tranoveky in Medsiriccie. 

tranovaky thus remained in Nedgiriesie for more than a year after 

tho issuing vf the mandate, determined to utilise every moment at his 

disposal in caring for the needs of his flock, Available records show 

that his last officiel act was a marriage ceremony on September 20, 1625; 

so it is improbable that he left MedsirieSie before that time. 

In 1625, two regiments of cavalry came to Medsiriesie and were 

quartered there for ton months. Tranovsky Imew that his ultimate ex= 

puleion was imuinent. During his’last days with the Medziriosie 

congregation, he poured out his grief in the classic hymn, "Roghndval 

se maj mily Pin" (Zranoscius, + 591), above which he placed the © : 

inscriptions. "Composed in particular sorrow, 1625. 20 With this 
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hymn Tranovsky concluded his ten-year poriod of service ‘among the 

Medsiriecians, & period rich in blessing for himself and for posterity, 

for out of it came some of his most beautiful hymns,”1 

Tranovsky in Silesia from the End of 1625 to tho End of 1627. 

Tranovsky began his second éxile with his wife and infant gon, 

Samuel, ‘who was born in Medgiriesie about 1624; their first three 

children died that same year, The day of their departure ia not 

certain, but they probably reached Tranovsky's native home some 

time in October, 1625. There in Silesia were great numbers of 

Lutheran exiles from Bohenia and Moravia, among them many influential 

and prominent Lutherans, including the gealous champion of Lutheran- 

4am, Baron dohn Sstmyogh of Jesenice, who later called Tranovsky as 

court preacher to his castle in Bielsko. 

‘The Szinyogh family for generetions had actively spread Luther- 

anisn, either through their printery or through thoir influential 

status in the country. John Sgunyogh’s second marriage was to 

Anna, the daughter of the deceased Palatine George Thurzo, one of 

the most influential Lutheran families in Hungary. ‘ranovsky's 

connection with this family was.providential. The fact that he 

was court preacher at Bielsko prepared his advent into Slovakia, 

where the Lutheran Church was waiting for his blessed work. 

There is no reliable report as to the time of Tranovsky's 

errival at Bielsko. Lochmann, in the "Personalia" says Tranovsky 
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taught thore for about threo years, ‘Tranoveky had to leave Bielsko at 

the ond of 1627, so his arrival ought to be placed toward the ond of 

1625. Thus his stay lasted little more thantwo years. Loohmam's 

dates must be taken roundly.°? é 

Tranovaky began at Bielsko aa @ court ‘preacher, tut soon served 

as pastor also to the townfolk, whose pastor was forced to leave the 

country, There he officiated most likely in Gorman, for the con- 

eregation in Bielako fe German to this day.2® ‘During this time the 

friendship between the Tranovsky and the Sainogh family grew into a 

atrong bond. 

There a fifth ohild was born, who was named David, after the 

great Psalnist. 

it was in 1626 also that Tranovsky designed his coat of arms. 

Through the following events, John Ssuyogh shared the fate of 

fronovsky, including his exile. The lives of both were threatened, 

and so they left before they were forced to. This must hava been soon 

after the occupation of upper Silesia by Waldstein, which took place 

in the Fall of 1627. Hence the departure from Bielako may be placed 

in the lest months of the year. 

Tranovsky in Eungary (Slovakia)'at the Orava Castle. 

The flight of Tranovs ky from Bielsko occured at a most opportune 

time, when his gifts and spiritual powers were most needed by tho 

Slovak nation. 

franovaky did not go directly to the Orava Castle, but stopped 

off first at Sgunyogh's Budatin Castle. ‘There he found a much- 
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taught thore for about three years. ‘Tranoveky had to leave Bielsko at 

the ond of 1627, so his arrival ought to be placed toward the ond of 

1625. Thus his stay lasted little more thantwo years. Loohmam's 

dates must be taken roundly. ®2 

Tranovsiky began at Bielsko as @ court ‘preacher, tut soon served 

as pastor also to the towmnfolk, whose pastor was forced to leave the 

country, There he officiated most likely in German, for the con- 
eregation in Bielsko is Gorman to this day.“5 During this time the 

friendship between the Tranovsky and the Sgunogh family grew into a 

strong bond. 

There a fifth ohild was born, who was named David, efter the 

great Psalmist. 

It was in 1626 also that Tranovsky designed his coat of arms. 

Through tha following events, John Ssuyogh shared the fate of 

Tronovsky, including his exile. The lives of both were threatened, 

and so they left before they were forced to. This must have been soon 

after the occupation of upper Silesia by Waldstein, which took place 

in the Fell of 1627. Hence the departure from Bielsko may be placed 

in the last months of the year. 

Tranovsky in Bungary (Slovakia) at the Orava Castle. 

The flight of Tranovsky from Bielsko occured at a most opportune 

time, when his gifts and spiritual powers were most needed by the 

Slovak nation. 

franovaky did not go directly to the Orava Castle, but stopped 

off first at Ssinyogh's Budatin Castle. ‘There he found a much- 
  

22. Mocko, ops cite, PPe 63,68. 

23. Ibid., pe 65.
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Tranovsky!s Latin hymns, of which 150 are included in this. work;. 

are divided into three groups: -1) Hymns for the entire church year, 

from Advent to Trinity. Sunday. (yi 1-46)5..2) Hymns concerning the Law, 

faith, Lord's Prayers; Lord's Supper, morning and evening hyans,' after 

meale, otc. (iif 47982); and 3) general hymns (47 85-150). 

It is noteworthy that: the book is dedicated to Prince Kerl Bedrich 

(Frederick) of Muensterberg and Olesnice, to Count Cespar illéshasy, 

and to. Baron John Ssimyoghs Inthe dedication franovsky justifies his 

use'of rhyme in tho Latin hymns by saying that there is:no! reason why 

Latin hymns ‘should not be. rhymed as are hymns in’ other languages. The 

dedication of the hymns givos the date 1626.°° 

To this collection of odes:and hyms Tranovsky appended his poom, 

"“Goronis ad posteritatem,” which for the scarcity of primary sources 

hes become an all-important biographical source for historians. And 

at the. conolusion’ of the work there are twenty metrical patterns 

according to which Tranov sky composed his odes. They attest to his 

groat facility in handling classical metres. 

These hymns and odes wore intended by Tranovsky for use -in‘con+ 

gregational worship. ‘This is) confirmed by the inclusion of twenty 

harmonized melodies (in four parts) composed by Tranoveky ‘himself. 

There isa melody for each metrical pattern. I+ is not strange that 

franovsky should have provided congregations with Latin hymns, for 

even so late in the Middle Ages Latin hyans were still sung in Luther- 

an churches, and especially in those localities where Germans were more 

numerous. . This work of ‘Tranovsky earned for him a high respect among 

learned people, and was received with delight by the general public. 

  

25. Ibid., p» 71. “ox Pathmo mea Samatica, anno eCCLesIae Christi 
sVb GrV¥CGe, In spe ViVa, MILItantis."   

 



in the solitude of the Orava Castle, free from the plots and per- 

secution of his enemies, Tranovsky could devote more attention also 

to his family. At this time three sons were living and no doubt also 

@ daughter probably named Susan, The youngest son, born most likely 

in Orava, was named Timothy. Tranovaky liked to give his children 

Biblical names; choosing such as would give the children an ideal. He 

strove to rear his sons as men who would serve to edify the Church. 

He is said to have given them this advices "Grow, my beloved ones, my 

hearts, grow up holy. And may the Holy Trinity grant you.a long life, 

that by your toil the Church may grow, ‘That be the aim of our family! "26 

Several of Tranovsky'’s hymns were written especially for his 

shildren; e.g., “Krasny byl ‘Absolon" (Tranosoius, # 620) and "Slys 6 

—
—
—
—
—
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verna duse! -Kterak Daniel p{se" (Tran., 7 638).. 

During their stay at the Orava Castle, the Tranovsky family was 

blessed with the birth of tro daughters. 

franovsky in Sv. Mikulas of Liptov. 

The. short time Tranovsky spent at the Orava Castle was sufficient 

Por him to become well-known and sought after in Slovakia, After the 

death of Tobias Benodiot, pastor of Sv. Hikulas, the patrons of the 

Mikulas-Okolicgno parish, with the consent of the lord of Orava Castle, 

extended the call to Tranovsky in 1641. On January 22, 1652, Tranowky 

was received into the Liptov conference as “senior.” At the same con- 

forence he was honored with the judgeship of the consistory. Everywhere 

where Tranovsky lebored, he immediately won the good will of his parish- 

joners and colleagues. 

  

26. Ibids, ps 75.
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In: Sv. Mikulés we come tothe olimax/of Tranovsky's career, for: 

there he produced his two groat works, the Fhiala Odoramentorun end 

the Githara Sanctorum... These books were particularly welcome at that 

tine for the Slovak Lutheran Ghuroh did not as yst have tts own agenda 
or hymnal. = 

It is strange that for 25 years after the Synod of Zilina (1610) 

nothing was done to produce an agenda or hymnal for the Slovak Church, 

The result of such negligence was a prevalent diversity in the order 

of service and official administration of the various congregations. 

The reasons for this neglect was not e lack of learned mon -— for the 

Slovak Lutheran Chureh had learned mon to spare, sone of then being 

obliged toe seek employment in foreign lends. But they lacked facility 

in handling the Slovak literary language. Pribi5's Catechisa of 1634 

isa good example of. the woeful inadequacy of expression in the Slovak 

language at that time.27 4s was mentioned before, Latin predominated 

most peculiarly in the very Church which stressed the use of the col- 

loquiel in its sorvices. Pasmény took advantage of this Lutheran 

handicap by writing his tracts in Slovak, which the people could under- 

stand and appreciate, while the Lutherans replied in Latin. 

The immigration of numerous exiles from Bohemis., Moravia, and 

Silesia did, however, serve to ameliorate these conditions. -Forenost 

of these ponefioial oxiles was George Tranovsky. As a hymnodist and 

prayor Tranovsiy is unsurpassed to this day, says Hocko.“8 That his 

contributions to the sacred literature of the Slovak Lutheran Church 

are monumental is beyond question. Only the carly death of Tranovsky 

prevented him from leaving a still greater horitago, 

  

27. Ibid, pe 76 
28, bids, 78. 
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Its title reads (according to the 1756 edition): 

Phiala odoramentorun. * Apoc. 5; 8. Christian prayers 
for morning and evening, for public and private worship, for 
speoial ocoasions and otherwise, for oll needs, spiritual and 
physical, which can be used profitably by the ministers of 
tho Church as well as by the general Bubtic. Written end . 
publishe? by Pastor George franovely. 29 

48 

His first great work in Sv, Mikulds waa the Phiala Odoramentorun. 

| 

Biographors are not agreed as to the date of ite publication; 

seme say 1651, others, 1835. The anaes date will be ascertained only 

when older editions are discovered. Beginning in 1653, these prayars 

were added to the hymal,. Ordinarily, however, the Fhiala is not in- 

cluded in the hymnal because it was originally intended as an agenda. 

for publio worship eee than as @ devotional book for private use.   Tranovsky meant this work to be only a temporary sort of agenda 

until a more adequate ons could be composed. But this drean vas not 

realized until 1754150 Before Tranoveky, pastors thenselves cither 

composed or copied prayers: collects, and other parts of the Liturgy. 

Hense the Phiela performed a great service in filling the acute 

need. “The Fhielea may be regarded Ae a, forerumner of an agenda. 

Tranovaky himself would no doubt have returned to such a project 

after the publication of the Cithara, had his work not been cut 

short by his untimely death, Mooko regarde Tranoysky's prayers 

as found in the Phiale. as genuine pearls in comparison with other 

prayers He saya: “They do not w ntain superfluous words or sen~ 

tences, but rare word and sentence proposes a now thought, stress- 

ing tho humility of true prayer and trust in tin grace of God..." 

Scarcely had Trenovaky completed this one important work than 

he cae himself to the still more Taportant production of the hye 

  

29. Ibid. , 
50. Tbides Pe 73. 

$1 e Ibid eg Pps 79-80.



  

Until 1636, tho Slovek Church did not have’ its ow hymnal, but for 

© century hod to rely'on Bohemian printed hymnals or manusoript 

hymnals, somo of which contained Slovak hymns, After the White Moun- 

tain disaster, no more hymnels wore forthooming from Bohemia, Tran-= 

oveky's enterprise therefore had the wholeshearted encouragexent 

of his fellow pastors and the Lutheran leity. In fact, they rather 

- Looked upon this’ work as his particular destiny. 

Their enticipation wes not unrevarded, for the Cithare Sanctorum, - 

containing 412 hymns appeared in 1636, published by Vavrineo Brewer 

in Levocs, It was accleimed by Ilutherans near and far, More than 

many enother work, it laid the foundation for a subsequent abundance 

of sacred literature of a high quality. It stood head and shoulders 

above the greater pert: of the eacred literature of that day. In its 

wake followed such able hymnwriters as Adam Plintovis, Jeremiah 

Lednicky, John Blasius; Matthew Bodo, and Samuel Hruskovio. 

franowsky dedicated his Githara to John Sstnyogh of Jesenice 

as a token of appreciation for the many benevolences received from 

his faithful. patron, °2 

Last Days of Tranovsky. 

Hardly had: the hymns] been published, when Trarovsky was 

stricken (toward the end of Spgtember, 1656) and was perz=nently 

confined to the sickbed. He suffered a long and excrutiating ill- 

ness. ‘hen his friend.Loohmann visited hin, and asked hin whether 

he felt any relief from his pain, Tranovaky answered: "Ego ad utrunque 

sum paratus, sive Deus me vult vivere, sive mori." Tranovsy's 

  

52. Mocko gets this information from Hann, p. 29, since the copy 
of the first edition in Nooko's possession did not contain the first 

pages of the Cithare.
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entire life: bore witness to hie strong faith. His fatal illness lasted 

eight months, during which time Tranovsky partook of the Sacrament four 

times. | ; 
Tranovsky breathed his last in the forenoon of May 29, 1637, be- 

tween 11 and 12 o'clock. He was survived by his wife and five children, 

the oldest: of which was Samuel; who was only thirteen at the tine, 

Tranovsky died’at the age of 46 years, 1 month, and 22 days. 

The funeral services were ‘held on Tuesday after Trinity Sunday, ’ 

4 great mmber of eminent people was among the many frionds paying 

their last homage to the man of God. 46 the home, Melichar Smrtnf{k, 

the pastor from Eodic, preached on the text, Psalm 75, 9, on the subjects ‘   "Of the oup. of the Lord which God gives people on earth to drink," 

From there the remains were taken to the chureh of Sv, Mikulas, 

where John Lochmanmn, the German pastor from Lubcianska preached on I , 

Samucl 26, 1, “Of. the' death and ‘burial of Samuel the prophet and judges 

of the Israelites.” Following the sermon, Lochmann read the “Personalia,* 

frenovsky. was buried in the church of ‘Sv. Hikulas, mow Catholic. The 

exact place of the interment is riot marked. There is an unsubstan- 

tiated rumor that the remains of Trenovsky were removed when tho 

Catholics took over the church, but such knowledge would sortainly 

have been transmitted to us if it had any foundation.9> 

The Relationship of Tranovsky to Comenius (1592-1670) 

Some historians try to find a relationship between Tranovsky and 

his renowned contemporary, John Amos Komensky (Comenius). But evidence 

adduced to support this contention is very dubious. That they may ve 

  

33. Ibid. pp. 85987, passin.



met ia probables but that Tranovsky wan assisted by Conenius in com- 

piling the Cithara is hardly probable when the Cithara of 16356 and 

Comenius' Amstordem hymal of 1659 are compared. ‘Tranovsky's hymnal 

was already in its fourth edition at that time, and Comenius could 3 

very woll have gleaned from the Githara, but he did not. Except for 

the one translation fron the Germn, "Kristus Pan jest moj Zivot,” 

(Graff--franovsky), he accented nonee_ Nor did he publish the incom- 

parable Tranovsky translations, “Hrad Prepevny jost Pan Bih nas" 

(Zin feste Burg) and “Bohu bud slava na nebi" (Allein Gott in der Hoh' 

soi Ehr'), but included in their stead later inferior translations. 

The relationship between Tranovsky and Comenius thus remains little 

more; than a myth. 54 

Tranovsky's Femily Life end His Posterity. 

Hothing definite is known of. Tranoveky's reletionship with his 

wife except for Lochmann's statement that they lived in harmony and 

peace, bound by the bond of sincere love. lLochnann, being a personal 

friend of Tranovsky, wos in ® position to know, and would not have 

whitewashed the situation in his "Personalia" had it been otlerwise, 

for such was not the oustom in those days (Mocko).®5 But after more 

than 170 years, Bohuslav Tablic perpetuated a flimsy anecdote vhich 

made Sronovsky's wife appear to bo a cantankorous woman, not speaking 

to her husband for a week at a time. This anecdote has never been 

authenticated and is probably false. 

Tranovsky's marriage was blessed with five sons and four daughters, 

of whom Constantine, Elias, Mary, and ancther daughter preceeded their 

  

54. Ibid., pp. 88-89. 
355. bide, pe 89. 

  
 



feather to the grave. Surviving Tranovsky was his wife, three sons, 

and two daughters (Samuel, the oldest, aged thirteen; David, ‘and 

Timothy; the daughters’ names are unknown, ‘one of them probably being 

Susan). “Tranoveky trained his ohildren in the nurture and admonition 

of the Lord, and wished to see his sons in the service of the Church. 

This desire was fulfilled only in Samuel.’ The other two sons S¥otably 

died in early youth, for wo find ‘no record of then. 

Where Samuel studied ia not kmown, ‘but he was called as deacon to 

Sv. Mikulag in 1653 ’and wes ordained as minister at thet time. At that 

time he was 29 years old. ‘He was not deacon for Long, for on January 

20, 1655, he'was received into the Liptov conference (brotherhood ). I+ 

was in that ‘yesr that he translated the hym, “Ach juj Boze, vis jak 

mnohé." He wis otlled to Banska Jystrioa in 1668, when his ‘brother- 

in-law, the pastor there, had’ dieds but Samuel did not accept the cell. 

Samuel followed’ in the footsteps of his father. He too had to 

drink deeply of the cup of suffering. The severe ten-year rersecution 

under Leopold I’ caught Samuel Trenovsky in its clutches. In 1672 ‘his 

church was taken away by the Catholics and he was evicted from the 

parsonage. The Jesuits took him oaptive and deprived him of his office. 

fo add to’ his'misery, his son, John, returning from a foreign “gyn- 

nasiun," fell prey to the Jesuits with their intimidations and 

promises. He was sent to Vienna where he was trained et the Pas- 

maneum, emerging a rabid Catholic. 

In Septembor, 1673, Samuel wes summoned to a special court in 

Bratislava and faced with the alternative of leaving the country for- 

ever, or of remaining and giving up his ministerial duties. Sanuel 

accepted the latter, probably because he lacked the means to leave, 

according to Moeko. 56 

  

56. Ibides pe 92. 

   



For a short while under the insurrection of Imrich Tokoly in 1678 

the Jesuits were forced to relax their hold on their territories and 

possessions, including tho Sv. Mikulas. parish, Samuel franovsky was 

immediately reinstalled as pastor. 

Neanwhile his apostate son, John, had finished his studies at the 

Pagmdneun in Viennas. He immediately volunteered to enter Countor- 

  

Reformation activity, going so. far as to try to get his father to be- 

come a Catholic. «When he failed: in this, he wanted to evict his father 

from the parish’ where he had been reinstated. But he met an Absolom's 

end, On June 8, 1680, one section of Tskdly's army came to Orava and 

captured John Tranovsky and beheaded him in Dolny Kubin, 

The Jesuits in their writings tendentially affirm that John was   the son of George Tranovsky, in order to defame the great hymnodist. 

But there is no truth in this statement, for George Tranovaky never 

had a son named John, and having died: in 1637, he could not have left 

a@.son who would have completed his studies at the "gymnasium" some 

time in 1672:.or 1673... Haan ascribes the apostasy.to Samuel Tranovsky, | 

following: the Jesuit, lead no doubt, but this is without foundation; 

for after the reosoupation of Sv. liikulas, Samuel performed his con- 

grogational duties until the day of his death et the end cf lua or 

tho beginning of 1686. 
Whether Samuel Tranovsky had any other sons besides John is not 

known to Hocko. After him Tranovsky's fanily is no longer mentioned.°" 

  

57. Ibids, 92-95, passin.



  ‘IVs The First Edition of the Cithara Sanctorum. 

What Led Tranoveky to Issue a Separate Hymnal for the Slovaks? 

With the burial of Czech Protestantism at lhite Moutain in 1620, 

Bohemian liturgical and hymnodal sotrces were dried up for the Slovak 

Lutherans. The last Brethren hymnal was printed in 4ohemia in 1618, 

and the last /utheran’ hymnal in 1620, The Slovak Lutherans wore thus 

left without a new edition of the hymnal for sixteon years! 

Meoko advances four reasons which led Tranovsky to publish a 

separate hymnal for te Slovak Lutherans. 1) after the Synod of 

Zilina, Slovak Lutheranism was not satisfied with Czech hymnody crow- 

ing out of a tneology based on tho compromising Czech Confession of 

1575. Tranovsky names this one ‘of the chief reasons for his publi- 

cation of the Cithara: 

There were other reasons also, and quite substan- 
tial, which have led to the publication of a hymnal. 
Pirst of all, many pastors, togethor with mo, believe 
that the Church should be concerned that its singing 
be as pure and as’ pious as the Word and Sacraments 
from which it is derived; for as a harp....or other 
musioal instrument, when’ it is not well—tuned, only 
scereeches: “nd disturbs a person, so also such singing 
as doos not agree with the tho Word of God offends the 
theological conscience.2 

Incidentally, despite Tranovaky's scrupulousness in extracting 

#11 such errors from hin hymnal, two Calvinistic errors were over- 

loaked in hymns taken over from Czech hymnals, a number so small as 

to bo merveled ate” 

  

le Mooko, ‘Historie, PPe 49-61. 

2. .Ibid., pe 49, freely translated. 

5. Hocko lists these slips, op. Cites pe 50. 
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2). Furthermore, the Slovak fathers desired more hymna by Luther 

in their hymnal than ‘the Czech hymnals offered. According to Mosko, 

the Caochs wero less concerned than the Slovaks about German hymns.” 

3) ‘Tranovsky also had in mind the imuediate needs of his scat- 

tered parish in publishing the Cithara, His flock and the many exiles 

residing in the country were cften obliged to hold private scrvices in 

their homes, and henes thoy expecially needed an orthodox hynnel,. 

4) In ‘addition to this, Zranowaky was encouraged from all sides 

by pastors and noblemen, who despised the "Babylonian babble” and 

loved the purity of the Word, to publish such a hymnal, since they re- 

garded Tranovsky.as the man choson to fulfill this partiouler destiny. 

fhe First Edition Proper. 

fwo dates are found for tho publication of the first edition of 

the Cithara, 1635 and 1656. The reason for the disagreement is the 

fact that there is not a single complete copy of that first edition 

available today. The first ed. appeared early in 1656, but no doubt 

hed as date of publication on its title page the year 1655. - On Dec- 

ember 1, 1635, Tranovsky. wrote the foreword to the first ed. At that 

tine the book must already have beon printed, for on the basis of 

proofs at hand tranovsky refers to typographical errors in his fore- 

word. 

fhe first ed. (8vo) has at the beginning AXXII unnumbered pages, 

followed by 700 numbored angen! cplus 36 unnumbered pages. The first 

leaf ws tne title page, the second (or beginning at the bottom of the 

first) no doubt contained the dedication. The foreword begins with 

the third page and rine from V=XXXVIIL of the unnumbered pages. On 
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pp. ZKIX~XXKI are the Errata, and on tho second of the first twe shects 

has a woodeut depicting the outpouring of the Holy Spirit on the 

apostles. The numbered pp. from 1-700 centain the hymns and instruc- 

tions for the cantors. The last 56 unnumbered pp. comprise in the 

following orders a list of hyans suitable for the non-festivel Sundays 

efter Trinity Sunday (6 pp.), salutatory poens (10 pp.), an index (18 

pp.), solophon (35th p.), and one blank page. 

When Tranovsky wrote the foreword, he must have had before hin 

at least the 700 numbered pages. 

The first edition had 402 hymns (560 hymns for the ohurch year and 

42 additional vesper hymns). Hocko notos 414 hyans, but this is bo- 

cause he divides certain hymns, which Tranovsky counted singly, into 

several hymns 5 

The first edition was published in Levoca by Vavrinec Brewer 

ond is supplied with notes (music).® 

Title Page of tho First Edition. 

Sccording to the second ed., whose title page at least is a 

reprint of the first ed., the title reads as follows (freely trans- 

lated) s 

: Qld and new spiritual songs which the Christian 
Ghureh oan use with much benefit during the Seasons and 
on Festivels as well as in all its general and partiou- 
ler needs, to which are added hymns of Dr. HM. Luther, 
all translated from German into our Slovak (language). 
By Fastor George Tranovsky, minister of the Lord in the 

Ghurch of Sv, Mikulas in Liptov. Printed in Levoca, 1656. 
In addition to the forcward and index, occntvining 700 
numbered pages.? 
  

6. John Saplovic, "Vydania Tranovskgho kancionala,” Tranovského 
Sbornik, pe 180. 

6. Op. cite, pp. 180-181 contain the foregoing information, which 

is more recent and more complete than Mocko's,. 
7. ooko, op» cite, pe 55. 
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Tranovaky's Forewerd to the Cithera. 

Except for the first point and the beginning of the second, Hocko 

reprints the foreword to the first ed. in ful1.® Ho complete copy of 

tho first ed. was available to Mocko, His copy of <ne original ed. 

lacked three pps, the 1653 ed., 2 pp., and Horsicka's 1684 ed. lacks 

one page. Mocko gives the foreword according to the last ede. 

According to Ludevit Haan, the missing pp. of the foreword con- 

in the following points:20 

Why we Christians frequently and cladl» ought to sing 
the honor and praise of the Lord God. To this end two 
reasons ought to prompt us? 

I. ipsa hominis formatio mirabilis (i.c., because 
God has created man in hic own image and has made 
capable of rendering praise to His name). 

II, Voluntas dei invariabilis (i.e., that God finally 
desires that men would thus glorify Hin). 

Mocko then continues with the second point from Horoicka's ed., 

waich is followed by the last two points: 

III. Praxis ccolesiae, in eaque Sanctorum omnium, lau- 
dabilis (i.ee, a praiseworthy practice and one 
worth following, or the geal of God's Church and 
all its menbers from the beginning of tne world 
until now). 

IV. Utilitas cantionum secrarun insestimabilis (4.e., 
the inestimable value or usefulness of ‘spiritual song). 

There is also a second section to tho foreword which speaks of 

the type of hymns and the order of and reason their publication. 

The following is a resume of the rather lengthy sootion,22 

I.a. The hymns are of such a kind as to find ready 
acceptanse with the deviut reader. -To the old 

are added not a few new ones, particularly 
translations of German hymns prepared especially 
for this edition. 

  

8. Ibid., PpPe 58-59. 

9. Ibid., pe 53. 
30; Tete 
lle ibid., ps 54. 

12. Ibide, ppe 55-56.  
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franovsky found only four Slovak trensletions of : 
Luther's hymns, and therefore he transiated all the 
rest which were admittedly Luther's and added them 
to these four 

Trenovsky did not exclude all longer hymns fron 
the hymnal, for one reason, because they are occasiocn- 
ally uscful in places where people have to travel long 
distances to church. “%econdly, because these 
are cherished by many pious people for their antiquity 
and for the thoughts contained in them. For such and 
similar reasona some hymns of inferior quality were 
ineluded, The Christien is advised to select those 
hymne which suit his particuler tastes. 

b. Tranovsky wes concerned also that all the 
hymns harmonise with their melodies, i.e., 
that the syllables match thdnumber of fest 
in the molody. 

Ge Tranoveky sew to it further tint all the 
words had a clear meaning. Some foreign 
words, such as, "Hallelujah" and "Xyrie 
eleison" were necessarily retained. For- , 
eign and unknown phrases, advises Tranovsky, 
are to be kindly tolerated and learned. 

d, Since some might take exception to certain 
alterations, Tranovsky gives two reasons 
for making thems 1) Beoauso of the di- 
version in the hymnals extant at that time, 
especially in the ms. editions, Tranovs 
had to select what he thought to be the 
best version, knowing that his choice 
would not bo agreeable to everyone. He 
says that such a chaos must exist until 
there is a single well-edited and ordered 
hymnal which is generally accepted and 
used. 2) Other phrases had to be altered 
because thoy were clear misstatements of 
soriptural expression. 

II, Tranovsky retained the old order of hymns. Fart 
One of the is comprised of hyena for the 
festival part of the church year. Vart Two contains 
the “officia" and hymns for the non-festival part of 
the church year. Cn saints' days and minor festi- 
vals, the Sunday "officia” end appropriate 8 
might be sung. To this section Tranovsky added the 
funeral hymns. In Part Three are included hymns 
conce the Holy Christian Church and general 
hyms suitable for any ococasion. Fimally, according 
to the old order, Tranovsky added vesper hymns, 

: psalms, otc., following Luther's model in the psains. 
IiI. No personal ambition or vanity prompted this edition 

of the hymnal. “or that reason the more than 150 
hymns (and translations) by Tranovsky are included 
anonymously. (The reasons for publishing the hymnal 
have been given previously.) 
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Here follows the body of the Cithara Sanctorum, the 400-odd 

hymns.



  

Division ‘and Contents of tho Original Edition, 25 

> PART. ONE. 

I. Antiphons which are anyst instead of the introit Sundeys and 
holidays (festival / ‘throughout the yoar. 

2. osersgssit: Boze vsemohouct 

5. “Prijdig (pros{me) 6 Sv. Duze 

II. Advent hynna,. 

4e Hogpoding Otce <dioucl 
Ver Vv jednoho Boh 

6. Vesolo spivojme 
7. Poslan jest 4rchanjel k 4, P, 
8. Bah Oteo, Syn i Duch Svaty 
9. Vaiokni vérn{ kFestane 

10, Moo Bost divna 
11, Frijd .pohanfi spasen{ 
12. Pan Be veenohouos g nest{hié 
23. dakoz o tom proroci - 
14, Divna_se-milost stale 
15. Tyrdosijn Bide... 
16. Vitej, Jesu Kriste, .» ngbeské 
17. Aj Fanna ,jest pozdravena 
18. 0. Bode nas, Trojice , nojavst. 
12. Rosy dedtany. ° nebesa 

Itt. christnas hymns. 

20, Hogpodine. studnice ‘dobroty 
21. Slava bud Bohu na nebi 
22. Vaerime grdecne, wv jednoho 
23, Syn Bozi se nam narodil 
24. Hristus Syn Bosf nerodil so 
25. Nastal nam den yesely, . g redu 
26, Jig Blunce 3 ezdy vyslo 
27. .Fochvalen. bud: Jegzu Kr. 
28, Ma Boz{ naroze 
29, § nebe prised 3 ) anjele 
30. Frospevujme en: novou 
Sl. Nastal (jest Oage nam den vesely 
32. ays gtujem ae radost : 
Soe yeasty nebeake jdu k vaia 
St. tp vojnes. vi gi kni veselo 
35. Slyste pobosn nu 
36. V radostnon plesa: i 
$7. ¥Fodle ,BLOV. Tenidag — 
88. Veselym hlasen spivejne 
$9, sneer nem Cas velni vosely 
40. Warodil se Kr. Pan, veselme se 
41. Dite se nam narodilo ° 

  

13. Ibid., pp. 59-65.   
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IV. 

Vv. 

VI. 

Lamentati. 

42. 
43. 
44. 
465. 

Kdo detatke ghee mf nfti 
Znanenejme 
ProrokovalA rorooi | 
Pochvalen bud z nevymluyns 

New Year and Circumcision of the Lord. — 

46, 
47. 
46. 

Of the 

49. 
50. 
61. 
52. 

Lenten 

53. 
54. 
55. 
56. 
57. 
56. 
69. 
60. 
61, 
62. 
63. 
64, 
65. 
66. 
67. 
68. 
69. 
70. 
71. 
72. 

Holy Week at 

Vit. 

713. 
74. 
7S. 

Rok stery mfjf ¥ té dobs 
Vadojacs Sest Pliny Bohu_ 
Rok neey gase k nam priscl 

Lite end Ministry of Christ. 

Prozpovujnes 8 radost{, o Fans 
Otce nebeskeho Syn jednoroz. 
Cesta k nebi nova, ziva 
Stvoritel nebo i zene 

hyans. 

Hospodine Otce tdaouct 
Vermez v Boha jednoho 
Kristus priklad ~pokory 
pict ner sores iteli 

Spasiteli Jezisi, kteryz 
Kristo pro nase space: 
Jesti Upsano devnym roken 
Kays p pile smrti hodina 
Uayge nasoho P. J, Krista 
Jezis Kristus Bozi clove 
Ov elike miiget Syne Boz 
Kayz Pan Joz s spe Fr {zi om 
Fohleqd na Pana Jos: se, 
Lidske pokolenf mej vedy 
Jeng 8i trpel ze na 
Podgkujmez | Kristu Fanu 
Chvale tobs, ,-riste, kteryz 
Zdrav bud krali nebogky 
Nebesky Pan, aby dokazal 
Kayz byl Fan Jez{s pochovan 

ns’ to be ‘sung on Wednesdzy, Thursday, and Friday of 
Vespers. 

Oo prezalostnen edu adem, 
Kristus Syn Boz vteleny 
Poslouchejte Zaloby nobeskeho Otce 

Resurrection hymns. 

TGs 
77, 
78. 
79. 
80, 
81. 

zeke, pe iR oe rysetfatie 2 moons 
i ev y Seen heaa 
Sih. nes vgemohouc 
Uteseny nam d nasty, 
Vetelt jost eto chvile 

  

 



B2. 
83. 
84, 
85, 
86. 
87. 
88. 
89. 
90. 
Sl. 
92. 
93. 

61 

Vakrfsenf Spasitela ,sveho 
Nuz velikonoon{ chyalu 
aptvejuoz Pan jet. byl od smrti 

ejmoz vsickni vesele 
Tet ho dne vstal Sstvoritel 
Jezu Kriste Vykupiteli 
Ke oti seiaty Spasitel 
Radujne ve iokni yar 
pete chrile. teto 

igtus Jozfs Nazaretsky 
Jee 5 cFtdont Spasitel nas 
Den vakr lodpuus Krista 

Wilt. Ascension hyans. 

04. 
95. 
96, 
97. 
98. 
$9. 

100. 

Boge, miluj Sse nad nemi 
Slava Bohu ne ngbi 
Verime « srdee uprimneho 
Vstoupil jost.Kristus na nebo 
Boze ,Otce s velike milosti 
Aj Pon kraluje Bozskou Gegt 
Vetoupil na pene rek provy 

IX. Fentecost hymns. 

101. 
102. 
105. 
104, 
106. 
106. 
107. 
108. 
109, 
110. 
lil. 

Boze, k gvym hrf{chéim se 
G abu ates na vysosti 
Voru pveioknt v 3B, jednoho 
Dnes gne sphnilo se, 
Navetsv cla Duchu Svaty, , 
Jak Serstvych vod jelen, Zada 
Duch Sy. kdyz ta Jordans , 
Prijdiz Dyse &v. mepiy a nas 
Fozadejmez Ducha Svateho 
Duch: Pane «svou presvatou 
Poprosme2 Ducha Svateho 

KX. frinity hyans. 

112. 
115. 
11d, 

Chydlen bud. vegné_ Hogpodin 
Kagdy uch chvaliz Pana 
Pochvalmez Boha nascho 

PART. TWO. 

I. Offico hymns for the gereral Sundaye. 

116. 
116, 
i117. 
118, 
115, 
120. 
121. 

Hogrodine vgemohouct || 
Zneme to, Pane Bore nas 
4 Na semi &z lidem 
Boh bud pe na nebi 
Ver. me v Boha_jednoho 
iy vsickni ie pore hymn, ) 
My v3ickni verfme. (4nciont hymn.) 

    

 



160. 
161. 
162. 

164. 
165. 

pokoj vsdy’ budiz 
Vernel Boha Otce, wseho 
V mooi, v, noudronti dobreho 
Svate apostoly. Pang verné 
Pomatujmez ua svate 
Kdo se 1{b{Bohu jaa Ziv 

TZ. Marriage hymns. 

166. 
167, 

Stest + habo 
Sel smrhiss oaue bohabo ey 

Ze Funeral hymns. 

168. 
169. 
2170. 
171. 
172. 
178. 

“174s 
175. 
i76. 
177. Vi 
278. 
179. 
1680, 
161. 
182, 
185. 
184. 

i. Of the 

185. 
186. 
187. 
188, 

Jistota smrti a padu 
U prostred veku s syehs 

Ads jis gas oles meho 
Srdecn 
Tod 32 nage eg eee seryf{sek 
0 dareme sveteke aren 
Vaemslus{*snati beh 
Noplactesz mnoho, peatgle 

vas jmez iz, kres 
nt 0,5 ze jus et 

Vazmez Zivot smrtedinost 
Zpom: nejmez wweiokni va: 
Jak roglisnym gpfisobem 
O amrti “ukrutng, ach, jak 
Jdu rys vesele, v pokoji 
Kreg ne toto telo bedlive 
RozZehnejme se s tim telen 

PART THREE. 

Holy Christian Church. 

Cirkey pravou posnavam 
Cirkev jgst Yanna mn0 
Bohu mileau, Qtci nebeskéenn 
P¥i vodach tvych, o, Babylon 

II. For deliverance in temptation and persecution. 

165, 
190, 
191. 
192. 
193. 
194. 
195. 

"196. 
187. 
198. 

Agh, Bole k jakeau Yeku 
Vgo: Krali, Fane nas _. 
Kres ong pravdy B. ypravi 
Jig slus{ srdce sveho 
V uskosti a garmouce 
V den eguients a ganikud 
Ach, josti 
eee ores ety r a. 
Jest1ié Bah 5 nimi nebude 
Hrad PFepevny   
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199, Chran- nas,: Pane,’ pri slovu 
200. By& Boha.s nami nebylo , 
201. Moeny Boze, pohled na nas 
202. Hogpodine, ty jsi Bah nas 
205. Boze sautnyon Pp Gos en: 
204. Pros tak truchl: 3,” pros se tak 

Ili. Of God and Hie nature, and some of the chief articles of 
Christian faith dorived cherefron. 

205. EvanjoLiun ; weencho uprim. 
206. Znejnez kraticou 8 
207, Tatot jeou ném-prikezant 
208.. Ulovece, chces-li dojiti spa sent 

Of Christ the Lord;-Hia- person and. office. 

209, Péna Jes{se v pravosti gnati 
210. Jezu Kristo, tys zajiste 

of the justification of man. 

211. PFA8lo & usm padlym_spasenf 
212. medentee 8@, 0 pasa, E 

Of the election to eternal life. 

213. Znejmez, 0, kfestane verni 

Of the velue (effectiveness) ‘of prayer.   214. Hug vejelni spolu gdvihnouc 
216, Nodlmeg se Otel svenu ’ 
216. tse nas jenz wenebi, | pyalfg 
se Boze Otee: nas, kterys v nebi- 

of “the Sacranent of Holy: Baptism, 

218. Kristue Pin nas k Jordam 

Of rexzentance ‘and the forgiveness of sins. 

219. Syn némotratny ne gvan 
220. Ot6e ems maa! pomee aati 
221. Probudmez sg, kre 
222. O, milosrdny Boge nag. 
223. dJosiai a Boze, ysecko ma, 
224. O, Krali mebeske elavy 

Seven penitential ining of David. 

225. Vane, v’ pYrehliyosti sve 
226. Aj _blahoslavony, kterenuz 
227... Boze, v sve prehlivosti 
228. Smiluj se'nade mnou, Fane, 
229. 0, Boze, mou modlitbu slys
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2a0. 
231. 

2% hlubokosti volam k ,tobs 
Hospodine, v mom pokan 

G:> grosses. 

2526 
235~ 

+ vol syn Bost 
sae earth abod 

iV. The Christian life. 

234. 
255. 
256. 
257. 
2sc, 
258. 
240. 
241. 
242. 

Pamatuj, Slovage, proo te 
44 bdlahoslaveny Slovak. 
Een Yexis pfvodge spasen 

Jgst libezne a Bohu 
Krosee byl Absolon . 
L{tostivy jest mily Syn Bozf 
Duck mij milost oit{ 
Chramoye Dycha svatehg 
Slysnez ust. Yana naseho 

¥. Supplicatory hynns for all daily needs. 

243. 
244, 
245. 
246, 
247. 
248. 
249. 
250. 
261. 
262. 
263. 
254. 
266. 
256. 
257. 
268. 
259 s 

260, 
261. 
262. 
265. 
264, 

266. 
267. 
268. 
269. 
270. 
271. 
272. 
275. 
274. 
2765, 
276. 

Poprosmez Spegitele 3 
Stvoriteli vegny, myt x tobs 
Pane, Krali vsech narodi 
Q, Boze ~abrahami i vsech 
Boze vecny sam pro scbe 
Vsemohouei yas Boze 
Hospodine vsqiohguci .v moci 
0, jac hrozne tranon 
odvrat 0, Boze, 
Kayz she v ne fog, Uper at Je alll 
Slusel o to sna 
sylaelot. py nee _ sont s 
0, Kriste, knfze ojo, jenz 
Vsenohoucs veicd ait 
Dej nam pokoj Hospodine | 
Boj poked Hospodine za tochto 
Hegpominejz nam ,Fane spore , 
Smiluj lse nad nami nas mily 
Ukrotiz se hnevivost tva, 
Odpust ysech nas glosti 
ae olu Zivotem nas Lm 

to Pane wily, 
oaeret sughg pr; flisne 
tasty: udaites & Pane 
Os poprej nam pokoje 
Otce, pro ‘svou dobrotu 
0, vedal morovgu ranu 
Q fynejss , gly none 
Rao nam dgst da 
Zastav deste Coa 
Oroduj za nas 
Fro gyou dobrotu 
Cavrat mor od nes 
Pane smiluj se, Kriste smiluj 
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277. 
278, 

Pane e smiluj sc Kriste 
Otse mae nebosk, ‘tobot 

VI. of God's goodnesses. ; 

278. 
280. 
261. 
282. 
285. 
2c4, 
285. 

Prowid 807 myelt ve: 
Chvgliz Pana Jiz nyn: 
Froo se tale eubuttes jduge me, 
Pane Boxe, “hudiz ohyéla 

Hug vouvel ma duse eye 
Chvginez Boha 6 kre ane 
Chvaitez nejmoonejsfho 

Vit. Horning hyens. 

286. 
287. 
238, 
289, 
290. 
291. 
292. 
2956 
294. 

O, vsenghoue{ Boze nag 
Dekujaes Panu Bohy 
z gelchg srdee sveho 
OtSo svetel dékujeno, Zes 
Dixy Bohu vedejme, Krali 
Wimala noonf hodins 
Hospodine uslys , hlas 
4j vatavaj se rano & ,sveho 
Cte, ozo vgenohoue 
Dakujit, mily Pano, s daru 

Evoning hyans. 

296. 
297. 
298, 
299. 
500. 
sol, 
802. 
50S. 
504. 
305. 

Décujomot, obrance ya 
Kriste, jonz §8i, svetlo i den 
Vidyoty se slus modliti 
Zz opatrovant ,agbreho 
Pod ‘veser va celadka 
Kriste, svotlo vsech Sepa tid 
Pri skonanf dne tohg 
Na loze {douge, tod 
Jig sg privl{zil cas “tee 
Pochvalmez Fana Boha 

VIII. Hymtis beforo and efter meals. 

506, 
307. 
08. 
309. 
310. 
S11. 
312. 
313. 
314. 
315. 
316. 
317. 

Otce naz vgemohouot ‘ 
Jexisi, Kralj anjelsky 
Vedejmez 9° Bohu syemu 
Tobet slus afcoineat 
chveltez Pang, nobot Je9t 
Vadejmeg chvalu dekoven 
Chydltez jiz fana,; nebot jest 
Budiz: slevnc yeleben || 
Sliva bud tobe, Boge nas 
Hug ohvalu ysdejne  Sohu 
Prf{kladen Pana Yegfse 

Vedejnez Bohu slusnou Sest 

   



Ti, 

Zz, 
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General hyans, 

318. 
319. 
320. 
S21. 
$22. 
525. 
524, 
525. 
328. 
527. 
328. 
329. 
330.- 
531. 
332. 
S35. 
534. 
336. 
356. 
837. 
338. 
338. 
340. 
S41, 
$42. 
343. 
544, 
3465. 
346. 
S47. 

548. 
$49. 
360. 
351. 

OF ‘the 

352. 
555. 
354. 
$55. 

5&6. 

Bah Oteg' meat 8 nimi 
Buds nd milostiy 
Slysis Dees Sy 
Kriste Krali milostivy 
‘Velmi miluji'te Pane 
Jozis fristus ont jest ma 
Jak pekne sviti:daennice. 
Jgzisi jak Jest presladka 
Ma.duse jost toho 
Duch mij vayeb Pana sveho 
Volan J tobe Yozukriste, 
Rozhneval ge mij mily ran 
Jesu prisjeJ k spomozenf 
Ac jest me grdce snutne 
Tgkliz da Pretoe .y uskosti 
49 mne Pan Bah mast trestati 
Vehfiru mo dndsein negoufe 
Ugkosti na erage me val 
Pan Bah jest_sila ma 
Vgomohous voeny Boze 
Pan Bah jest ma mt afig. i doufant 
Ijproc' se tak raoutis . 
Ha duse se nespoustej 
V tgbet jsem, © Boze doufal 
Jezisi darce milostj 
B°uh ohneg svato gvetlosti 
Dobroty lesky plny 
0, degukriste rane 8, Synu 
Fane Kriste, Boze. eony , 

Ysiokns lide, kter{z spite 
U tebet jest dara dosti 
Byl Glovek velmi bohgty 
oO, Boze mij milostivyp na lid . 
Ve jmenn Pane. na ome se 

four last things. 

slusfé na to kagay Sas 
Kde ghse v dobre nadeji 
€lovek hriany v svete 
Rozpomen se lide na to 
Kay prijdg ma hodina 
Fane prispoj k me pomoci 
Jegu, Kriste milo ostivy 

Boze vecny Otge 
Jiz posledni Casove & 
ait peBeoteve ten, 888 prave 

Be juz veone leto 
mie gs ueent Boz {ho 
Bychom ,80bS, 7° ineli 

Pen Jox 8 a pide k soudu 
Hay? roy gent a nedbal{ 
Kriste poprej milosti 
peoatte hlas & nam svaj 

  

 



369. Vshiru srgco, krestané 
570. Kristus Fay jest mij zivot 
S71. Kdyz s milymi ucedin{fky 

A Supplement of Faalms fron the Old and Hew Testament for vespors. 

Versioles with which the vespors are beguts 

Pane Boze, ku pomoci nas{ pohled 
O, Pane, aby nam spomchl, pospes 
Slava Otci i Synu, ctc. . 

Toni psalmcrum commumes octo. Toni perogrini tres. 

Advent psalms. 

572. Oslavujte Hospodina. Ps. 118. 
575. Chyalte Hospodina. Fa. 117. 

574. Pozehnany Pen Bah. Luke 1, 
575. Moony nebss Stvoriteli. Eyan. 

Versicles for Christmas and Easter matins, 

Pouoc nase budiz vo jmenu Pans 
Pane, rty Nase otevri _ 
Pene Yoze, ku pomocd nasi pohled 

Juvitatorium, cum péal. 96. Venite oxultenus. 

876. iKristus Syn Bo#{ Mesias 
377. Fodtez vsickni klanejme se 

Christmas paalns. 

S78. ros se bourf ngrodove. Fs. 2. 
579. Nobese vypravuji slavu. Fs. 19, 
aes Vyneelo srdoo.me slovo. Fs. 45. 
S81. Nyni propustiz slyseb. Luke 2, 
582. Siugft Pana slavne otiti 
$88. Proe bouris Herode slyse 

Lenten psalms. 

584. Boze maj, Boze naj. Pse 22. 

385. Kdyz yolam vyslys. Ps. 4. ; 
586. Yoze, prispoj, aby me. Ps. 70. 
387. Kristovo unuceni na xrizi. 

Faster psalms. 

386, Blahosleveny mus. Ps. ls 

S89. Hospodine, coz jsou. ie. 5. 
390. Ostrihej mne, Boze. Ps. 16. 

| 391. Zivot svatyoh nojevotejate. 

 



Ascension psalins. 

592. Veickni narodove, Ps. 47. 
395. Hogpodin kraluje. [Fsa. 97, 
394, Swatek dnesnf{ volmi slavny. 

Pentecost psalns, 

395, Smiluj se nade mnow, Pa. 51. 
596. Pokrikujtez Hosp. Pg. 100. 
$97. Stvoriteli Duse Svaty .. 

Gonerel psalms. _ 

398. Kekl Fan Pénu mam. Ps. 110, 
$99. Chvaliti te budu. Fs, 111. 
400. Chyalte sluzebnici. Ps. 113. 
401. Zpivejmez Bohu. Rev. 
402. Spageni jest od. -Rev. 
403. Chvalte doha. itev. z 
404. Kdogkoli chce spasen byti 
405. Jeng jsi Bah jeden v Trojici 
406. Veleb} dyuse ma, Luke 2. 
407. Velebi Pana duse ma 
408. Pochvalmes my,Boha nyn{ 
409. Dobroreamez Panu Bohu nae 
410. 0, Jesu Kriste Spasiteli nas | 
411. dJestlize myohe dobre veoi | 
412,. Hospodin ragf san pastyr 
415. T8 Boha chvalime , , | 
414. Te, Boha veickni chvaline . 

  
4ftcr the hymysthere follow the “Versicles which arc ocoasicn= 

ally used before the reading of the collect." In present-day hynnals 

they aro insorted into their respective divisions. 

Then come the instructions for the cantors, of which the following 

is a resumes 4 

"eoessary Instructions for the Cantors." 

fhe cantor has four chief duties: 

i. He is to imow the order of service, what is to be sung and when. 

  

14. Mooko, Ops cites, ‘pps 67-70.
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A.© Atothe main morning service and at festival services, the 

following are to be sungs 

he 

ls Introit, 

2. ‘Kyrie, or a hymn invoking the mercy of God. 

3. Gloria, or Et in Terra, 

4. After'the Epistle lesson a hym de texpore. 

6) After tho Gospel ‘always’ theCredo or a hysm embodying the 

Creed, 

6. ‘After the sermon a°*hymn, at: festivals or menorial services 

an appropriate stanza) (de tempore). 

7. After the Benediction an appropriate stanza or a hymn for 

peace.. The officia and the hymns of the First and Second 

Part ‘are fitting et this point also. 

‘For variety's sake, tho general Bt in Terra, Credo, and 

Magnificat; ete., may be substituted for the above. These 

Gun be ‘simg according to the comion melody, the meter bo- 

Ang jambicum @inetron. From the Festival of Purification 

. until Lent the common Officium is sung, hynns treating the 

life and ‘works: of Christ, or precatory hyans, especially 

litanies. 

At vesperat 

1. After the invocation a psalm is sung. 

2. A-hymnus (sic), or in ‘smaller congregations a vesper hynn, 

particularly for-the general Sundays after Trinity. 

3. Versicie and Magnificat. 

Benedicamus,” or at seasonal sorvices a versicle de tempore. 

‘Be An evening hyam, or & stanza from one. 
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The eecond duty of the cantor isto be well acauainted ith the 

hymns*of tho Churoah, For thst reasons 

A. He should own hia ‘own hymnal. 

B. He should practice the church hymns diligently for himself 

‘as woll as teach ‘then to the youth entrusted to his cares; hin- 

self; so that ho might know hcw to select appropriate hymns 

for the various ‘sérvices, and the -youth, in order to have more 

dependable assistance, espscially at the morning sorvice, 

C. He is to-wetch the correct old notes. «By neglecting this, 

many false notes have crept into the people's singing, errors 

which are almost impossible to correct. Nor is he to cause 

irritation among certain people by improving on the old melodies. 

D. As far as he is able, he is to remember to sing from the hymnal 

and not fron memory (especially in church). For one reason, 

that he may not err and thus give offense, as some have been 

known to make mistakes oven in reciting the Lord's Frayer; 

secondly, to cncourage a unified custom by giving | good ex- 

ample to those who ace himg and finally, to instruct the people. 

Should the "vulgus" not be able to learn a certain hymm, rather 

ist it go at that and eiiésas one more readily learned, 

fhe third duty of the cantor is to select appropriate hymns. Wot 

anything should be sung, but auch hymns as fit the season and the 

word to be expounded. From Advent to Trinity Sunda it is best 

to follow the sequence of the season; from Trinity, however, to 

Advent; the hymns should fit the Gespe) lessons. Discretion should 

guide the cantor at all times. After the Epistle lesson a long - 

hymn is preferable (for the people ere often still gathering for 

worship), whereas the shorter hymn may be used after the sermon. 
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IV. The last duty of, the cantor is to lead the choir and the entire 

gongregation in singing. 

A. 

BE. 

C. 

De 

Ho is to watch that he does not lead too rapidly ncr lag be- 

hind by ‘drawing out the words. 

He should avoid coloratura and needless frills, for these be- 

oloud tho sense of whet he is singing. 

He should take care to clearly enunciate his words and add 

nothing to the syllables by affectation; nor is ho to omit 

anything. For that reason, he sould note the Errata Typo- 

graphica and corroct then in ample time. 

Ho should keep the choir synchronized with tho congregation's 

singing. 

After these instructions follows a list of hymns appropriate for 

the general Sundays after Trinity. At the end of this List we find the 

following notation! 

If before tho sermon the hymn, “Pane, bohatee skouneho,* 
cannot be sung in entirety or in part, and there be need 
for brevity, thon the first and last stanzas of the hymn 
may ve sung on the first Sundey aftor Trinity, tho second 
and last stanzas on the second Sunday, eto., ste. 

Si tibi quid melius, Flatu inspirante Sacrato 
Inciderit, non te perscquars imo scquar,+ 

Then follow the various salutatory verses written on the occasion 

of the first edition, 
16 

The Denotation of Tranovsky's Hymns. 

The many congratulatory messages and verses indicate the popular 

and enthusiastic reception of the first edition of the Cithara Sanctorum. 

  

15. 
16. 

Ibidi’, Pe 69. 

Kiosko reprints thom, op. cit., pp. 70-76. 
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But not even this effected. Tranovsky's' modesty. Lest ho be motivated 

by pride cr ambition, Tranovaky did not even indicate which hymns 

wore of his own composition. 4nd sohis hymns wore publishod without 

identification until 1784, for nearly a century, They wore first in- 

vestigated. by Daniel Krnan and the publisher Vaclav Kloyoh, whose ro- 

search, though brief, is notable. The incentive for their investige- 

tion was the ©ocagion of the bicontonnial comnemoration of the Reform 

ation. For this occasion, Kleyoh prepared ainew hymnal for tho Czech 

exiles which included almost all of Tranovsky's rane For this work, 

Superintendent Daniel Krman was asked to. furnish a foreword and as auch 

information eas was available concerning franovsky'a original hymas and 

translations, Xrnan drew upon an eighty-year-old tradition for his 

data, much of which was of course erroneous.   
Vaolav Kleych was vory helpful also in providing us with informetion | 

concerning the various editions of the Cithara up to 1711 as well as 

attempting to denote the more than.150 original hymns and translations 

by Tronovsky. Hot even Kleyoh's data are entirely reliable, for he re- 

pests many of Kons erroneous. findings. (uocke)?? Mocko lists 17 

hynns whioh are definitely known not to have been written or trans- 

lsted by Tranovaky, but erroneously aseribed to him.48 After this 

Mocke discusses briefly the hymns of Tranovaky, original and trans- 

lations. The latest research on this subject was dons by R. whose 

results are given in franovskeho Sbornfic, and whose information 

provides the basis for the following section of this obapter,19 

  

17. Ibid., Pe 76. 

16. Ibid., pp.’ 77-81. 

19. “Sognan Trenovskcho piesni wv Trenoseiu a Zpsvniku," pp. 175-177.



Origin&l Hyans and Translations by Tranovaky. 

428. 

5, Josfss (®) 
TeFrinc ¥ jodnoho , Boha (7) . 
oony nebes stvoritoli (Ambrosius) 
, ,BQz0 nas, Trojice nejsvetoje: (T) 

prfjd, zones spaseni (Luthor-Ambrosius) 
Rosw godtas,. 
Tepdosige 
ie 

vereme 
Kdo dgtatico 
Fochvglen bud, 

0, mebesa (T) 
Zide (T) 

ud Bohy ma nebi (7) Sb 
e vargesne (t) 

naredilo (Dresdensis) 
e miti (T) 
Jesu Kriste (Luther) 

Poohvalen bud zB ao lasky (7) 
Podle oley Isaiase 
Proo bourf; 35 
Prozpevu ime pis 

rode (uate) 
sen; novov (Ambrosius) 

Slusit pr slave ot{ti (Luther) 
Slyste, pobomnf, novinu (7) 
¥ radostnon plest (B. Ww, Drazd. ) 
S ngbe magedte anjelé (Luther) 
& vysosti, Ep, 
Rok cee rm 
Vidojmez ces’ 

es 

Panu are rus) 

ke jau & vam (Luther) 
¥ ef adobe pubsenerista) 

Otee mobowkehd Syn (7 
Progpevujmez s radost{ (7) 
Jeng si trps 
Kdyt Fan Jezis 

ga nas 
we 
na fg of) ey ( Selraulc) 

me ritla soared ina (T) 
na Pano Joz se (Z) 

glove Bohu na vysosti (T)_ 
doxis Krigtus Spasitel nas (Luther) 
seca Fan jet byl od smrti (Luther) 

a jmez vaiokni vesele (T 
Bie; smiluj se nad nani (T 
Slava Bohu na nebi (T) 
Verimg Zz srdce u sft) (T) 

Aj; Pen jiraluje iz) 
Vstoupil De pravy ASbs?; Ms 87,6 Latin?) 

ners chim ge gneme (2) 265 ks 

a bud slava na vysosti (7) 
Verine vsigcni v Bohs jednoho (T) 
Jak sorstyyoh ved jelen zada (7) 
Pozgdejmoz Ducha Sveteho (Luther) 

riteli Dughu Svaty (4mbrosius-Luther) 
Chvalen bud veons Hospodin (7) 
Jenz jsi Bah jedon v frojici (Ambrosius-Luther) 
Pochvalmez Boha naseho (7) 
Hospodine, vzdyeky mocny (7) 

  

20. Designation of 
Sb--listed by Re. in Sbornik but not by Mocko; Sb:?--listed as doubtful 
by R. in Sbornik; Msp.e-n divergent opinion by Mocko with ref, to Pe 
and no, in istoria. 

is as follows: (T)--Tranovsky original; 
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Kyrie eleyson, o; Boze (T) 
zname to, Pane’ Boge mas (7) 
Otce StyoFitel i vseho (T) 
Bohu bud slava ya nebi (Doosus) 
Slava Bohu na vysosti bud (T) 
Vergnely v Boha jodnoho 2) 
Vér ha. jednoho (4 different hymn) 
Pred Bol stojf trfinen (Helmbold) 
Roha Ctco nest hieho (7) 
Hiajfoe pamatiu nyni, ie 
Veleb{ Pane duse ma (7 
Pamatujmez na svatygh skonan{ (T) 
Fane, bohates skoupeho (7) | 
Kristus Pen mss k ae Sel (SbsT) (4:83, 22-cLuther) 
Hosanra, slave, moc (T) Sb 
Igaias prorok sveds{ (Luther) 
Vyslys prosby nage (T) Sb 
Ads , divna moudrost, dobrote (1) 
Berea Bozf tighy (Sb:?)(H:German tr., 85,5) 
Jezfs Kristus nas Spasitel (Sb:7}(MsLuthe, 82,9) 
Kréstus Jezin Bah a Glovek pravy (T) 
Bohu bud chvela, Sest (Luther ) 
Stastny Jest muz bohabojny (Luther ) 
Budiz ném Pah milostivy (Lather) 
EvanjeLium ; veoneho (7?) 
gnejmez kratkou sumzu vseho (T) 
tlovece, ehees li (aojiti (Luther) 
Tetot jsou nam prikasanf (Luther) 
Cirkev jest panna (Luther 
cf{rrev pravou pozmvati (T) 
PFA vodach tvyoh,. 6, Babylon! (Dachstein) 
Ach, Boze, k jakenu veka (T) 
Blegniv’ usty rfxajf. (Luther) 
Byt Loha s nami nebylo (Luther) 
Chran nes, ‘Pane, pri Slovu svem (Luther ) 
Jestlit Bah s nami nobude (Jonas) 
Jostlize mnohe dobre veoi (T) 
Hrad prepevny (Luther ) 
Froo tak truchifs (7) 
V den _souzen{f (7) 
Jak pékne sviti dennice (Wikolai) 
Jozisi, rene Jost presladxa (St. Bernard) 
ug duse zest 
Pang det sev Oe aes (T) 
Prislot_k ném padlym sparent (Speratus) 
Radujtez se, 3; krogtane! (Luther ) 
zZnejmez, | o5 krestens verni! (Luther) 
Boze otée mas (7) 
Jezisi, darce milosti ,(T) 
Probudmez ‘sc, krestone (2) 
Aj, blaheslavony (T) 
Bose, v sve prehlivosti (T) 
Smiluj so nade mnou (Hogenwald) 

» Boze, mou modlitbu slys (t) 
Z hiubokosti volam k tobe (Luther) 
Hospodine, v mom pokant (T) 

 



105. 

107. 
2108. 
109. 
110. 
ill. 
22. 
113.. 
114. 
116. 
116.» 
117. 
118. 
119, 
120. 
121. 

123. 
124. - 
125. 
126. 
127. 
128. 
125. 
130. 
131. 
132. 
133. 
134, 
1S55,; 
136. 
137.6, 
138. 
139. 
140, 
241. 
142. 
143, 
144. 
145. 
146, 
147, 
188. 
149, 
150, 
151. 
182. 
163. 
154. 
i166. 
156. 
167, 
168. 
169. 

Uskoati na srdeo mé (T) ; 
Rozhneval so mij nily Bin .@) 
VW tobet jgon, 0 maj Boze, doufal(Reusnor) 
Vahfiru, mo srdoe,. ngsoufej (Sb:7?)(lésGerman tr. ,86, 21) 
‘Chramove Ducha..Svnt (7) 
bugh mij balesti oftf (7) - 

1: Absolon (7). 
fen Jo wouats, piisobce spasent (t) 
Slygmog z oe Pang naseho (7) Sb 
Slys, oO; vorna duse :(T) Sb 
zgname to, Fanuc mily T) Sb 
‘Odvrat suchg prflisne (7), ab 
Zastov dente, 6 Fane (7) Sb 
6, poprej nam pokoje (T) Sb 
ote, pro tvou dobrotu (Tf) Sb 
6, vedal morovou ranu (T) sb 
Dekujit, mily Fane (Koldross) 
Otce gvetol, dskujonet (t) 
Z eeleho srdce sveho (Matthesius) 
Chvaltez jiz Pana (Selnecker) 
Chyslmeg Pane (Weiss) 
Nuz chvalu Yedejme Bohu: (Selnecker ) 
Pricladen Pama Jegise (7) 
Vadejmez Bohm slusnou cest (T) 
Pri akonin’ dne toho (7) : 
I pros se tei rmoutis (Sadisius) 
Kayz jome v nejvotsin souzent (Ebervs) 
Odvrat, ¢, Boze! (Sb:?)(MsLatin tr.-<87,7) 
6, Kriste, knfze BokoJe (Hoimbold) 
Vseqohouct Bozo ,( 
Chv@lmez Bohs, 3 ‘Efortend (2) 
Chyaltoz nejmoongja fh o (T) 
Nuz _chval ; ma duse (Poliander) 
Prot se tak ragut{s (Tt) Sb 
Buch maj veleb{ féna, vt) 
Me. duse, se nespouste} (Helmbold) 
Volen x tobe, Yezu Kriste (Speratus) 
Ve jaéanu, fdne na gostu se davan (T) 
Aj, jiz ons odjit{ maho (7) 
Idu pry& vesele v poke yt (Luther) 
yory. Kriste milostivy (Zberue) | 
Jezis Kristus, on§ jest mi naddje (T) 
Jistota smrti a pady (T 
krestane, na toto telo (T) sb 
Hoplactes mngho (T 
Pano 2928 araeny Otoe (Sb:?)(H: German tr.«-86,26) 
acdecrs Eddy agby (Anolis) 
fod ja zdo bidny cervicek (Mucllor) 
Volmi miluji té, Pano (Schelnigs) 
Vint je, ze mij Vykupitel (2) 
BLizit se jfz vegans leto (7) 
Jiz nasteva ten seg rove (Sb: 7)(MsRingwaldt) 
Jiz yPogle gasove 2 tt) 
Kdyz ian, Jezfs prijde a (T) (3:01d—Czech rev.) 
Byt lidé 21f @ nedbali (T) 
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160, Kdyz a milymi ucedinfky (7) 
161. Kristo, poprej milosti (Hikolai) 
162, Kris ge Pan jest moj ee (Grate) 
163, Procitte hles k nam s ya mpoet (iitcotas 
164, Vehfiru srdoe, ‘k¥eatang mil 
165. Ach, Boze, pohled gs sept a iiss) 
166. Bozo, sautnych poteson 
167, Hoeny Boze, pohled na nas (7) - 

The Sbornfk includes two other hymns which are not Tranovsky's 

for they are already found in the BA (Sbornfk, pp. 32 and 37,38): 

"“Nejavetejet"(Sbornf{k, p. 173) whieh is really an introit, and "Bud 

tobs chvala, Otce nas" (Sbornf{k, Pp. 174). 

Omitting those hymns noted above only as (T)Sb, Mocko adds the 

following as Trenovsky's hymms: 

U prostred veku svgho Sener s 
Znamenejne krestene dobrodini (87,9) 
verfme vaemohoucfho Otee ¢ (88, 717) 
Hogpodins, ty si Bih 88,56) 
Vv uzkostd _& zermoucon (90, 72) 
TS Boha ySickn4 chvsifme (90,1) 
Srdcgem, Usty nuborne (91,6) . 
Yerime vsickni, v Beha (91, 9) 

We may assunc that R. in the Stornf investigated also tho 

  
foregoing hymns end did not adjudge them to be Tranovsky's. So 

I have omitted thom from the list abovo,



“Ve Subsequent Editions of the Cithara Sanotorwm, 

Mooko in tracing tho oditions of the Cithara did not go beyond 

the period of rationalism and the "yeforms" of the Githara under- 

taken by XK. Inetitoris-Mousceay and 0. Plachy, a century and a half 

after the first edition. _Kigner in his Si bliography noted little 

more than he found diy Moakor Tho research of Jom Caplovié is the 

most recent and opracusly the won’ goapleter It forms the basis for 

this chapter. 

The firet edition hea been aiscussed in detail in oe for egoing 

chapter, so we shall proceed with the second.   
Further Editions of the XVII Century. 

Second Edition: Appeared shortly efter Tranovsky's death. Pub- 

lished again by Vavrinec Brower in Levoca. Title page Ins date, 1638, 

the colophon has 1659, indicating the date of completed printing. This 

ed. is an wmaltered reprint of the first ed., except that the foreword, 

instruetions to the cantors, the Latin salutatory verses, andi the 

melodies are omitted. 

Third Editions Published in Trono{n by Dorothy Vokalova, the 

printing establishnent of Czech exiles. SHleych says the date of 

publication was 1647. Three new hymns are added, containing 417 

hymns in ell. dchn Melatides was probably the editor. 

Fourth Editions Vavrinec Brewer, in Levoca, 1655. inoludes the 

foreword, lacks cantors' instructions and Latin salutations, Meny 

hymms are supplied with notes and the strophes are mumbered. 53 new 

  

1. John Caplovis, op. sit., pp. 178-208.



  

hymns; total, 461. This is the first ed. to which prayers are added. 

liditor unknowe 

Fifth Edition: (seoond Treno{n ed.) Trens{n, Nicodemus Czizka, 

1669... 120 in contrast to foregoing ed. which were printed Byvo, Very 

similar to first Trenofn ed., except that Luther's neme is appended to 

sone of his hysmns  Sdited without notes. 417 hymns as in Third Edi- 

tion (let Trenain ed.). 

Sixth Editions Levose, 1674, Without notes. ‘otal of 562 hymna. 

To the original 414 hymns the unimown editor added 40 of the 47 hyans 

added to the Fourth Edition, as well as 103 new Gzochoslovak hymns and 

Latin hymns.* This is a marked advance in Cithara editions. The 

editor may have vee Samuel Tranovsky or Jeremiah Lednicky, both 

ef whose yas appear for the first time in thie ed. 

Seventh Edition: Levoce, Samuel Brewer, 1660. No eopics extant. 

Rleyoh is quoted as aource. 

Eighth Edition: (listed as "fourth edition” on title page) Levoda, 

1684. Ed. with notes. This important ed. was edited by Daniel 

Hoxdi Sep ectinmpitin, Slovak pastor of Levoga. It is noteworthy for this 

that Horsioka removed the psalmodic addition (vespers) at the end of 

the hymnal and reclassi fied both the psalms and tho rest cf the hymns 

in the general form in which they are found tcday. 58 new hymns wore 

added, plus two which are not found in the Cithara today. 

Hinth Edition: Entirely unknown. “ontioned only by the Hungarian 

bibliographer,. Szabo Karoly. Levoca, Semel Brewer, 1695. +t is 

supposed to heveionly 67 ppes 12mo. 

fenth Editions Last eds of. the £VII contury.. Levoca, Samuel. Brewer, 

1696. - The tenth ed. if we count, Ssabo's of 1695. Ed. with notes. Tran- 

oveky's foreword and instructions to the cantors onitteds several 
  

2. Gaplovic lists the new hymns added to this ed., op. cite, ps 185. 
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additions, 54 new hynns. Editor of this ed. unknowns Mocko takes 

nim to be Michael Lani, the probable author of the prayers added to 

this ed. as tno “Fifth Part." Noarly all later editione are dependont 

on this one. 

Editions from the Beginning of the AVIII ea 
wntil the Edict of Toleration. 

It is surprising that the first decade of this ecntury produced 

not a single ed. cf the Cithara. Tho editions of the Tranoscius dur- 

ing the first half of this century follow an interesting course, first 

they are published in Slovakia, thon for a long time in Germany, then 

thsy return to Slovakia via Vienna. 

Eleventh Baitdion: (Hooke lists this as the tenth ed.) Kleych says 

it was published by SUsaaE nore ef Sanuel Brewer in 1711, The title 

page of the prayers has the date, 1713. Place of printing unknown. 

Ed. without notes. 667 hymns, of which 646 are Czechoslovak and 21. 

Latin. 

Tyvelfth Edition: (Mooko: eleventh) in Loubon (?), Germany, 1728. 

Ed. without notes. A supplement of prayere is added for the first 

time to this ed.; they cover 144 pp. and are dated 1727, 812 hymns, 151 

added to this ed. es a Supplement (Pridavek). 

Thirteenth Edition: Louben, 1754 (Frayer supplement dated 1755). 

Enlarged by 10 hymns. 

There is an unidentified Gdes slightly different from the 1728 and 

1754 eds., foud in the Hatiea library; ‘It may be a new ed. (1728-34) 

or just a revised 1734 ed. 

Fourteonth Edition: (Fifteenth, if the above ed. is counted as a 

separate ed.) 1756, Leipzig. Only this ed. has Tranovsky's prayers 

appended to it. The compiler of this ed. included the hymns of the 

1728 supplement under ‘their proper headings and arranged tho hymns 
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throughout the hymnal according to‘alphabetical sequence. 32 new 

hymns .° 

Fifteenth Editions ‘Louben, 1741. Samuel Hruskovic, editor. 

(Title: page of prayers ~- Phiala Sanctorum =~ dated 1743) “Mocko 

says that Hruskovic omitted 24 hymns from this ed. which ere found 

in the eds, from 1663-1756, but that in his very next ed. he included 

then again and added 190 hymnsthereto. The mumber of prayers is 

also inoreased. 

Sixteenth Editions (noted on the title p. as the "second edition") 

1745, Louben, HrusXovic appended an additional 13 hymns, making the 

total 998, The Jesuit censorship of 1768 made only one alteration in   this arrangement of the Githera, otherwise the enumeration and arrange— 

ment -- except for minor changes -- has remained throughout the follor- 

ing eds. 

Moeko concludes his study of the editions at this point and dis- 

cusses the random editions of 1768, 1787, and 1788 in addition. liocko, 

deriving his information from Hasan, mentions another edition bosides 

the Louben ‘ed. of 1745, that of Thomas Trattner in Viema and J. H. 

Lenderor ‘in :Bratislava in ‘1745. \ Mocko says they are reprints of the 

Louben ed., but this is hard to verify. He also mentions an ed. 

allegedly printed in Drazdanoch in 1748, copies of which are unavail- 

able. Rigner mentions a certain Bratislava ed. of 1764, but gives no 

verification. All four of these eds. are dubitable, even though a 

gap of nearly a quarter ofacentury remains without an ed. of the 

Cithara.® 

Seventeenth Edition: Bratislava, 1766, ospecially noteworthy for 

the fact that it was altered by Jesuit censorship. Zhe heading of one 

  

Se Op. ‘6it., Pe 192.



section, “Of the Opposition and Temptations to the Church," had to be 

removed, as well -as 12 hymns, listed by Mocko.* The editors had to 

supplant these hymns with others of the sane. length,. but which are 

necessarily not inserted in alphabetical order. Two of these later 

fell into their proper places (##-422, 423) and of the remainder three 

are now to be found under #j 999-1001. 

This edition might be classified under:two headss (1) One version 

has on its title page the following inscription -=. "Third Edition, con- 

taining 998 hymms," and:is dated 1768, This edition contains all the 

hymns of the 1746 ed., also those which the, censorship later, banned. 

(2). The gecond version! has instead of the simple dateline -- "In Press= 

burg (Bratislava), available at Susan Kempf and Jolin Fred. Franck, 

publishers, 1768.". In both editions the Phiala Sanctorum is dated 1768. 

fhe inscription "Third Edition” is noteworthy because it would seen 

to corroborate the idea that between the "Second Edition” of Louben 

(1745) and this one (or these), no new editions intervened. 

Bighteenth Edition: This last ed. before the Edict of Toleration 

was published by Landerer's publishing firm in Bratislave, 1775. The 

edition isnot numbered on the title page. 996 hymns. Phiala Sancto- 

Yum appended. 

The: exact nunbor of editions from the beginning of the ‘XVITI con- 

tury up to the Edict of Toleration is difficult to determine. Various 

sources would indicate the oxistence of 14 editions during this period, 

but some of these have to be certified. 

Editions of the First Half-Century after the Edict of Toleration. 

She Edict of Toleration of 1781 issued by Emperor Joseph II, son 

of Maria Theresa, was’an important event in tho history of the Lutheran 
  

4, “Historia posviitnej piesne,.., II, p. 15, 

    

 



Ghuroh ‘of: Slovakia.. It permitted the confession of Protestantism, the 

building of Lutheran ‘churches where thero were at least 100 Lutheran 

families, and the privilege of calling pastors and teachers & Hor wae 

this: Edict without: effect as far as the Tranosoius wan concerned. It. 

did not eome at the most favorablo time, for rationalism, which donin- 

ated religious thought at the tine, wadnot very fertile soil for the 

composition of hyans, The activity in relation to the Tranoscius was 

more: deformatory than reformatory, The ontire first half century after 

the Edict is characterised by attompts to “sorrect" the Cithara. 

Furthermore, in order to make the hymnal more complete, supplements 

were added, which additions, however, always remained distinct from 

the ‘closed body of the hymnal of 998 (or 1001) hymns. This period is 

marked by an abundance of new editions. 

(1) First ed. ‘of this periods: 1766, Vienna, John Tomad of 

frattner, 998 hymns. Prayors (Phiala Sanctorum) ‘are appended to this 

ed. with dateline. 

(2): This ed. and the next ere replete with "corrections." This, 

first, appeared as a "New Edition, containing 1025 hymns, diligently 

examined and corrected by Michael Insti toris Mossoosy. In Pressburg 

(Bratialeva) Karl Gottlieb Lippert, publisher, 1787." Institoris ex- 

tended his “sorreotive" activity even to the prayers (Phiala Sanctorum), 

concerning which he says that “in the place of various flimsy (prayers) 

which are omitted others more exeellent and more ardont have been 

substituted, "6 
(3) Tho next ed., published by Andrew Plachy, follows in the 

"gorrective™ ‘trend. “Baneka Bystrica, printed by J. Tmler, 1788. - 
  

5. Mtary-Sebfic, Ope Cites pe 53. 

6. Gaplovis, Op. oit., Pe 195. 

  

 



fo this ed. were added prayers different from the Phiala Sanctorun, 

This. same ed. appoared a socond time as “a new odition, unaltored, 

corrected, and containing the Louben hymns and prayers, in all 1012 

hymns. “Printed in Bateka Bystrica by John Joseph Twnler, 1791." The 

ietin name of the hymnal, Cithara Sanctorum, is omitted from the title, 

There is a foreword by Plaohy dated 1788. 

(4) In Bratislava in 1790, two eds. appeared, but noither con- 

forms to the ed. of Imtitoris, both revert to the Louben text, The 

first appeared in Pressburg (Bratislava), at John Michael Lenderer's, 

1790. 998 hymns and Phiele Sanctorun. 

(5) ‘The second also contains 998 hymns, was’ published in Pross- 

burg by Karl Gottlieb Lippert and Samuel Gottlieb Rosenkrantz, 1790, 

Really conteing 1001 hymns, for to the 998 hymns were added three 

. hymns by Tranovsky. found today under the numbers from 998-1001, but 

onitted by Jesuit censorship from the ed. of 1768. Phiala Sanctorun 

added. 

(6) First ed. published by Trattner's printing firm in Piesteny, 

which alone issued the Tranoscius almost twenty times during the 

courge of threeequarters of a century. 1791. 

(7), 4. Trattner, 1797. A supplement of 16 pp. containing 13 

hysms (33 999-1011) added. Tho same hymns appear under the samo nun- 

bers today. 1011 hymns. 

(8) Gaspar Fojerpataky of. Sv. likuldés in Liptov published this 

ed. vie Trattner's houso in 1822. 

(9) 1822-25: entitled "24th ed." ; 

(10)) 1626: “25th ed." How Fejérpataky came upon this number of 

editions, which editions he counted and which not (for by this tine 

 



the number of editions was twice as large), is indeterminable at 

this tins,” 

(1L) -Lee7s): "26th ed." Inscribed as “First ed, with new supplo- 

ment. Ascording to the Louton ed., free of typographical errors, ani 

containing 1011 old*hyans." This ed. contains 1027 hymns, 16 of which 

are included in. the supplements; but these 16 hymns are found in former 

ods., so the foreword is not ontirely relinablo.® 

(12) 1828: Again insoribed as "First ed. with new supplensnt, 

according to the Louben ed... free of typographical errors, and contains 

ing 1018) old hymns.’ 18 now hyans in the supplement." 1031 hymns. 

. (13) P.dat, frattner and Stephen Kdrolyi, 1830, Past. "26th ed." 

with Supplement. 

(14) Contomporancously with these editions of Tratiner, the 

franoscius was published in Bratisleva and in Baska Bystrioa, 1795, 

Bratislava, Landerer. 

(15) In Pressburg (Bratislava), printed in Pest at John Michaol 

Landorer's. 17991800, ©1011 hymns. 

(16) Bratislava, 1801, Joseph Packo, publisher: 

(27) © Banaka Bystrica, “Fifth ed., containing 1006 old hymns and 

$0 new onee, John Steffani, 1802." This "fifth ed.” is to be con- 

nected with the “third ed." of 1768. " 

‘This ed, is noteworthy because here for the first time the in- 

dependent “Supplemont. of new ponitantial (pronikevych) hynms and 

souie old hymns" is added to the body of the hymnal after the Phiala 

Sanctorum. ‘The Supplement ‘contains 38 hynns, their compiler being 

entirely unknown. 

(18) Bratislava, 1603. 

(19) Bratislava, 1604, 
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(20) Landerer's ed. of 1800 appeared again as @ "New edition 

according to. the Louben edition, containing 998 hymna." Bratislava, 

Michael, Landerer, 1806, Actually it contains 1011 hyana, just as 

# (15) above. 

(21) Bratislava, 1608. 

(22) Bratislava, 1611, 

(28) Bratislava, 1812,. Issued.as "New ed. acc, to Louben, 998 

hymno." Kerl Kaspar Snizka., Once again this ed. really contains 1011 

hymns (ieee, 998 plus 5 plus 10). 

(24) Bratislava, 1814, Snizke. 

(25) - Bratisleva ond Pest, Lenderer, 1816. 1011 hyans. Basides 

the Phiale Sanctorum there is another supplement, a third one, already 

montioned in Trattner’s editions, and here probably published for the 

first time. 

(26) The complete "Supplement of penitential (pronikavych) hymns 

and certain old hymns".as we have it today was added to Tranovsky's 

hymnal (following the Phiela) for the first tine in 1818. Bratislava, 

Simon Peter Weber and Son. The title page misprints the mmber of 

hymns, having 160 instead of 116, The 88 hymns of the 1800 ed. are 

found here, Genoraliy after this, tho Supplement was inoluded. 

(27) Braticlava, Snizka, 1821. without Weber's Supplement (of. 

# 26). 
(28) Bratislava, Snizka, 1825. Also without Weber's Supplement. 

(29) Weber's ed, with the Supplement appeared once more, 1827, 

S. Ludwig Weber, Bratislava. The Supplement in this ed. has three 

hymns less (115), since three duplicated hymns in the 1818 ed. were 

omitted from this od. 
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(30) Buafn ("New Budfn Ea.") Anna Landerer, 1850, Contains the 

Phiala Sanctorum and Weber's Supplement. 

(81) Last Bratislava Ed, Ludwig Landerer, 1831. Fhiala and 

Weber's Supplement, . After this last Bratislava ed., for six decades 

the Tranosoius was published only in Pest and twice in Budfa, . 

fhore may have been.a fow more editions in this period which are 

not identified or discovered as yet.” 

Last Period since 1832. 

the first three decades of this period round out the Trattner- 

Karolyi editions, to which are added only two new editions in Budfn. 

(1) A revised ed. of fone Landerer*s was issued under the titles 

"Second onlarged ed. with Supplement, containing 1056 hymns." . Buafn. 

John Gyurian and Martin Page. 1856, 

(2) This sane ed. appeared the second time by the same printers 

in 1841. The Supplement in this and the foregoing ed. contains 112 

hymns. 

J. U. Trattner and Stephon Karolyi Editions (15). 

(1) 1832, Pest. “29th Pest ed." (the "26th" being that of 1850). 

fhe seme year the addenda, Phiala Sanctorum and Supplement, wore 

printed with the hymnal. 

(2) 1934, "sObth Pest ed." 

(3) 1836, “Slet Pest ed." 

(4) 1688, "S2nd Pest ed.” 

(5) 1640, "S5ra Pest ed.” 

(6) 1842, "34th Pest ed." 

(7) 2648, "35th Pest ed." 
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(8) 1849, "86th Pest ea." 

(9) 1855, “87th Pest ed." 

«(10)»: 1856, “38th Pest ea." 

(11) ©1668, "39th Pest ed.” 

(12) 1861, "sOth Pest ed." 

(15) ° 1865, "41st Pest ed." 

By this time the Trattner-Kérolyi publishers of Pest hed a 

virtual monopoly on the Tranosoius. Alois Bucansky of Budapest 

sought the monopoly on this printing, and he continued to publish 

the Tranosoius after Karolyi's death in 1863. 

Busansky Editions (Budapest) (15-17).   (1) 1864, “42nd Post ed." Phiala and Supplement included. 

Published with two kinds of title page, (a) one color, and (b) bi- 

colored, black and red. 

(2) Another ed. such as the foregoing appeared in 1668. Also 

inscribed on title page as "aond Post od." 

| (3) 1871, also a "42 Pest ed." 

| (4) 1876, "43rd Pest ed." 

(5) 1879, also "45rd Post ed." Edited by Rozsa. 

(6) 1891, also "48rd Pest ed." Ed. by Rozsa. 

(7) 1892, Bussnsky-Rézea ed. (uncertain) 

(8) 1899, Budansky-Réssa ed. (uncertain) 

(9) The Bucansky eds. were continued by the firm of Koloman 

Rogsa and his wife. This firm published the "44th Pest od." in 1896, l
l
 

(10) Same ed. again in 1897. 

(11) 1899, "46th Pest ed." 

(12) 1902. 

(15) 1904 

(14) 1906



(16) “1910. 

Altogether this firm published 16 eds., or 17 if the two bi- 

colored eda. ere enumerated as separate eds. 

AL] the foregoing eds. were printed for profit sinco the book 

was evidently © money-making proposition. It was for this reason 

the Buoansky ‘sought the monopoly for the publication of the Cithare, 

ia order to preserve the careful publication of the hymnel and in 

order to introduce some improvements, the Lutheran Churoh of Slovakia 

began. to print the Tranoscius at Victor Hornyanssky's in Budapest, 

at Pirst under the supervision of G. Sgeberenyi and then under bishop 

B. Balti a 

Hornyanssky Editions (15). 

(1) 1870-71. Two-csolum ed. 

(2) 1874. Two column ed. . 

  
(3) 1862. Single colunn ed. 

(4) 1882. Double column ed. 

(6) 1886. Single’ colwan ed. 

(6) 1686. Double column ed. 

(7) 1890, Single oolunn ed. 

(8) 1890. Double ooluan ed. 

(9) 1894, Double column ed., so all succeeding ods. 

(10) 1907. 

(11) 1908. 

(12) 1912. 

(18) 1914 

John Bozo and’ Go., in Senion, Slovakia (12). 

This group of eds. marks a definite advance in the development 

of the Tranoseius. John Bego thoroughly inspected the hymnal and



sorreated errors which had dragged through many editions, and in 

some hymns correctec cntire lines to produce & clearer and more 

faithful text. : 

(1) 1890. 

(2) 1896. 

(3) 1900. 

(4) 1803. 

(6) 1905. 

(6) 1908. 

(7) 1912. 

(8) «.--=—- (Date uncertain) Either beginning with this ed. or the 

next, the Tranosocius was printed in Trnava. 

(9) 1016. 
(10) 1926. By G. A. Bezo. 

(12) 1928, 

» (12) ..1930. 

Mocko's 1896 Edition (1). 

This is the most critical ed. to date, printed in Rugomborok in 

1895, by K, Salva, with an extensive historical foreword by the Tran- 

ovsky scholar, John Mocko, 

Koloman Liptsey Budepest Editions (4). 

Roloman Liptsey succeeded Hornyansgky-Rogea as publisher. 

(1) “55th ed." This ie the first ed. printed in Latin type. 

1917. Edited by John Baslik. 

(2) 1925. No ed. number mentioned. 

(8) 1926, "57th ed.” 

(4) 1930. 
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d4merican Editions (2). 

(1) Akron, 1918, From these American eds. there are omitted a 

goodly number of hyms hardly ever used, yet each hymn retaine its old 

nunber despite the omitted hymas, so that both American and European 

eds. could be used:in tho same church without confusion. 

(2) Pittsburg, 1928. ' 

Békesoabs Editions with Foreword by L. Z. Sgeberenyi (2). 

(1) 1923. 

(2) 1926. 

Spolok Tranoscius, (1) Edition. 

1932, Sv. Mikulas in Liptoy. Latin type ond having the newest 

supplenent of Slovak (and some’ Bohemian) new hynns. 

During the last century (1852-1952) 65 (or 67) eds, can he 

enumerated. There may be others which have not yet been discovered 

or tabulated. All:in all,«sinece the first edition the Cithara 

Sanctorum hae gone through at least 1135 editions in three centuries. 
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VI. The Githara Sanctorum Today and Tomorrow. 

Fully one-half of Slovak Lutheranism today oxists outside 

the geographioal boundaries of Slovakia. Milos Hodga estimates 

the number of Slovak Lutherans within Slovakia in 1935 to havo 

  

been between 340,000 and 350,000, and the number outside Slovakia, 

500-350,000.- These figures are merely estimates, though, since 

accurate statistics are unavailable. 

Wherever Slovak Lutherans emigrated, they carried with then 

the "Kralické" Bible and their hymnals, in this case, the Cithara 

Sanctorum. Thie is not to be marveled at, for besides being 

singing Lutherans, the Sicvakatare by nature & singing people. 

4&t the time when great numbers of Slovaks emigrated from Slovakia, 

the rationalistio Zpevnil ‘had not as yet taken hold (being published 

in the 1840's), and so the Zranogoius is predominant in Slovak 

Lutheran libraries. In America, for example, the ratio is about 

382 in favor of the Rranoseiuss In Austria the greater majority 

use the Cithara. 

According to Hodge's statistics, ca. 1950 the Tranoscius was 

to be found in the following countries: Hungary (ca. 70,000 Slovak 

Lutherans), Jugoslavia (ca. 62,000) » Rumania (ca. 9,500), Bulgaria 

(oa. 1,500), France (ca. 4,000) Austria (ca. 80-100 families), 

and other smaller scattered groups in Europe.” 

In Amcrica there are sone 100,000 Slovak Lutherans of which 

perhaps 60,0U0 ere organized. The Slovek Ev. Lutheran Church 
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(of the Synodical Conference), comprises the largest organized churoh 

body using the Tranosoius predominantly. This group has published two 

revised versions of the Cithara, one in Akron, Ohio, in 1918, and the 

second in Pittsburgh, Pa., in 1928. 

A second American group, consisting of 8 congregations (1936) 

"fhe Conference of Slovak Lutheran Pastors," used the European eds. 

of the Cithara. The group is now dispersed. 

29 congregations of ‘the United Luthoran Synod (Slovak), "Zion," 

use the Tranoscius. 

In Canada there are’ several small groups using the Tranoscius. 

The number of Slovak Lutherans in South America is also grow- 

ing with recont immigration, and with their increase the number of 

cepies of the Tranoscius also increases. 

Altogether, Hodza estinates that throughout the world sone 

366 congregations numbering some 400,000 Slovaks use approximately 

120,000 copies of the Cithara Sanotorun.® 

All the foregoing figures are’ variable and not of most recent 

date. Sinco their publication the Catholic Church has gained 

tremendously in influence and power in Slovakie as a result of 

the War, and this has doubtless had a pronounced effect on the 

religious life of the Lutherans in Slovakia. Reports have been 

very sporadic and meager in recent years, and publications of the 

Slovak Lutherans have virtually ceased. Wheat the prospects for 

Lutheranism and relatively for the Tranoseius in Slovakia are 

would be difficult to surmise. The Cithara has weathsred fiorocer 

storms in the past and has always emerged victorious. It will 
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certainly once again prove a trustworthy refuge and consolation in 

the present distress. 

in America the outlook for tho Cithara seons to be clossly 

connected with the future of the Slovak language as & medium of 

comunication between pastor and congregation. As the transition 

to English progresses apace, so must the use of the Cithara wanes 

im proportion. Unless more of its hynns are translated into English 

ond find their way into English hynnals, and soon, a richly abundant 

spiritual heritage may be forever lost to the Lutheran Church in 

perticular- and to the Christian Church in general. A good rendition 

of the gems of Slovak hynnody is then the next important project for 

those to undertake who are capable of doing so. Only thus will tho 

masterful compositions of George Tranovsky enter upon a freater 

field of service.
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