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Osiander found 1ife difficult because of the financial con-
dition of his family. In addition, he may have been par=
tially of Jewish extraction; this, too, may have made his
youth bitter.2

Somehow, Osiander managed to overcome these handicaps
and to secure a fairly decent education. He attended the
schools at Altenburg, Leipzig, and Ingolstadt. It has been
sugrested that he also went to the University of W1ttonberg.3
But this is hardly likely since he did not meet Luther un-
til Marburg in 1529 and since, moreover, he did not have
any academic dogree when he became professor at Koenigs-
berg; as will be mentioned later on, this latter fact had
some connection with Osiander's controversy.

At the age of 24, in the year 1522, he became a pas-
tor of St. Laurentius Church in Nuernberg. He not only
served as priest in this free city,-but he also taught
Hebrew in the Augustinian cloister. In the same year, 1522,
he displayed his ability by publishing an edition of the
Vulgate, corrected from the original and supplied with ex-

planntory notes. It was also in 1522 that the papal legate,

2. This 1s conjectured from three factors: first, his
somewhat swarthy appearance; second, his predilection for
the study of Hebrew; and third, the fact that he wrote a
defense of the Jews: "0Ob es war vn glaublich sey dass die
Juden der Christen Kinder heymlich erwuergen, und jr blut
gebrauchen ein treffenliche schrifft auff enes yeden vrteyl
gestelt. Wer lMenschen blut vergeuszt des blut sol ouch ver-
gossen werdn." Ibid.

3. Johann Georg Walch, Einleitung in die Religions-Strei-
tigkeiten der EVangpliach-EEEHerisogen Kirche, IV, 1l41.
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Chieregati, criticized him for the apparently "Lutheran"
tone of his sermons.4

After a youth full of difficulties and trials, Osian~
der had finally achieved a position of some 1lmportance,
Without an attempt at psychoanalysis, we may well under-
stand his frame of mind after such a victory. But he had
difficultiés in Huernberg, too, even before the Augsburg
Interim; this is apparent from a letter he wrote to Duke
Albert of Prussia.5 HIQ ministry was, however, a success-
ful one, as we see from the fact that he won Albert for
the csuse of Lutheranism. He also administered communion
under both kinds to Queen Isabella of Denmark, the sister
of Emperors Cherles V and Ferdinand I. As pastor for 26
years, first slone, later with the assistance of Veit
Dietrich, Osiander wielded a great influence for the Re-
formation in the eity of Nuernberg.

Osiander's activities were not confined to his pas-
toral activities at Nurnberg. In 1529, at the invitation
of Philip of Hesse, he attended the Marburg Colloquy; here
he met many of the Wittenberg theologians and alsuv made the
personzl acquaintance of Luther. He took part in the Diet

of Augsburg in 1530, attended Smalcald in 1537, and Hage-

4. Moeller, loc. cit.
5. Wilhelm Preger, Matthias Flacius Illyricus und seine

E’..i_t.l I, p. 209,
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nau and Worms in 1540.

In 1548, when the Augsburg Interim was forced on the
southern cities, Osiander protested and so had to leave
his charge in Nuernberg. e immediately thought of his
friend, Duke Albert of Brandenburg, and asked him for help
in securing o position. Duke Albert then made him super-
intehdent and professor at Koenigsberg., He arrived on
January 27, 1549, and became professor primsrius at the

6
University of Koenipgsberg., Because of this position, he

naturally beceme the object of a good deal of resentment
on the part of his colleagues, particularly because, as

has been mentioned above, Osiander held no academic title.
7

Dr. Bente is probably right when he states:

The dissatisfaction which this unusual prefer-
ment cauvsed among his colleapgues, Briessman, Hege-
mon, Isinder, and loerlin, soon developed into de-
eided antipathy against Osiander, especially because
of his overbearing, domineering ways as well as nis
intriguing methods. No doubt, this personal element
added largely to the animosity and violence of the
conftroversy that was soon to follow, and during
which the professors in Koenigsberg are said to
have carried firearms into their academic sesnuions,

Osiander did not live to feel this resentment very
long: for he died on October 17, 1552, and was buried with

high honors in the 0l1d City Chureh in Koenigsberg.

6. Waleh, op. cit., p. 141, says that Osiander was a
pastor as wnll and Gl that, after the old bishop, Dr. Georgius
von Polenz, had died, Osiander took over his position, too.

7. "Historieal Introduotiona to the Symbolical Books of
the Evangelieal Lutheran Church", Concordia Triglotta, p. 153.
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An understanding of the Osiandrian Controversy is al-
most impossible without an understanding of the character
and general theological system of Andrew Osiander. And so,
before going into his doctrine and the controversy which
it coused, it may be well to characterize him as a man and
as a theologian.,

As even our opening biographical sketch indicates,
Andrew Osiander was a man of quite definite personal cha-
racteristics, characteristics which were significant in
the controversy which embittered the last years of his
life. Perhaps the first striking nersonality trait is his
intellectual ability. This is apparent from his writings,
which cover a wide field of human knowledge. We have al-
ready mentioned his edition of the Vulgate in 1522, In
1537 he published a harmony of the G&spels;Athia he did
at the suggestion of UraﬁkBr, who was in Germany to dis-
‘cuss the divorce of King Henry VIII.8 In addition to his
theological writings, more of which will be alluded to in
the following discussion, Osiander also delved into astro-
nomy., He read proof-sheets and wrote a preface £0 the work
of Copernicus, "Concerning the Revolutions of the Heavenly

Bodies" (De Revolutionibus Orbium Coelestium). This book

was later on put on the Roman Catholic index.

But, as happens so often, Osiander's intellectual

brilliance was combined with arrogance and pride. The hard-

8. Moeller, op. cit., p. 122,
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ships of his early life have already been mentioned; we
ctan easily understand that when these had turned to suc-
cess, the result was an overbearing conceit. This conten-
tion is supnorted by descriptions we have of him., Melan-
chthon writes of Osiander that he would often study from
nine at night until one or two in the morning; he adds,
however, that he did not get up early in the morning ei-
ther. When he did get up, Jjust before the noon meal, he
would come down the steps carrying his trousers. This is
a8 sign of his pride and inconsideration. He is said to
have wanted to drink with the Prussians and to have had
other immoral habits. Nevertheless, in an evaluation of
Osiander's character, the point which Walch makes is very
well taken:
All sorts of other things are related about him,
which have, however, no foundation. He had his no-
table failings; but these were not different from,

but rather in conformity with those of the times
in which he lived.

Luther is said to have predicted of Osiander: "Osiander
hat einen hochmuetigen Geiast; nach meinem Tode wir er in
der Kirche grosse Unruhe erregen."

Keeping Osiander's personal characteristics in mind--
on the one hand, his brilliance; and on the other hand,
his inordinate pride--we c¢an proceed tv an evsluation of

Osiander as a theologian, and from this to an analysis

of his peculiar views on justification.

9. Valeh, op. cit., p. 142.
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Basically, Oslander's entire theology 1s a protest or
revolt against what he considered too cold and intellectual

a theology, namely, that of Philip Melanchthon. Osiander's
10
approach to theology has well been summarized by Dorner:

Whilst Melanchthon contented himself with treat-
ing Luther's doctrine of faith in a more popular,
empirical, and practical form, Osiander early evinced
an inblinqtion to penetrate to its deeper roots, and
Sspoaculatively to reconstruct the evangelical system.
In pursuance of this design, he naturally formed a
terminology of his own, and thus exposed himself to
much misinterpretation., Osiander's opposition to
felanchthon's method and system did not arise solely
from jealousy of the high esteem in which that theo-
logian was held; but from his accurate perception
that ¥Melanchthon's formulas embodied too littlse of
the vital element of Mysticism, and that, on the con-
trary, the rational divine substance of Christianity
was rather dissipated by the sharp definitions and
calculations of Melanehthon's understanding.

As to the sources of Osiander's theology, various pos-

sibilities have been suggested:

l) Occamism., (But apparently this did not affect
his thinking very much.) |

2) Platonism. (There is a strong resemblance be-
tween Platonism and Osiander's view of the image of God, a
concept which will be treated under justification. Cf. p.18.)

3) Medieval Scholasticism. (Osiander's relation

to the Roman Catholic theology is a problem also to be

discussed; see p. 38.)

10. HMistory of the Development of the Doctrine of the
Person of Christ, Division Second, Il, Ppo. 108-109. Dor-
ner's views are, of course, colored by his own opinions;
such words as "accurate" above bear that out. Nevertheless,

his summary sets Osiander in his correct historical place.
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4) Lutheranism. (It is the opinion of some wri-
ters that Osiander was never a real Lutheran, but there
were influences naverthelesa.)ll

Because of its bearing upon a true evaluation of the
doctrine of justification in Osiander, one rather minute
detall of his system deserves attention. It is his doc-
trine of tho Antichrist and, more generally, his view of
the Roman Catholic Church. Osiander was very strongly anti-
Roman and took every opportunity to point out that the 54
Pope of Rome was the true Antichriast., As early as 1524 he
wrote "#in gut Unterricht und getreuer Ratschlag aus hei=-
liger goettlicher Schrift, wesz man sich in dlesen Zwls=-
trachten undern heiligen Glauben und christliche Lehre be-
treffend, halten soll; darin, was Gottes Wort und lMenschen-
lehre, was Christus und Antichrist sel, fuernaemlich ge-
handelt wird." In 1527 he joined forces wlith the famous
German poet, Hana'Sachs, to put out "Die wunderliche Weis-
sagung", an interpretation of old anti-Roman pictures in
the sense of the Reformation; in the same year he published
the prophecies of 8St. Hildegard. In 1533 he attacked Roman-
ism, particularly Eck, in his "Verantvortung des Nuernber-

gischen Katechismi."And, finally, in 1644 he wrote his

11. These possibilities have been taken fram 0. Ritschl's
Dogﬂen%eschichte des Protestantismus, II (Erste Haelfte),
Ppe. -




Coniecturae de ultimis temporibus, an apocalyptic discus-
8lon of the Pope as Antlchrist.12

What 18 Osiander's peculliar doctrine of justification?
It 1s a complicated and confusing set of prineiplas, and an
attempt to present these in a systematic way misses some=-
where along the line, Nevertheless, it can be understoed
only if taken point by point; and thus we shall consider 1t.15

The first concept to be considered in an evaluation of

Osiander 1s his doctrine of the Image of God. This phrase,

which 1s Biblieal, has caused a good deal of trouble in the

history of the Church and has called forth an enormous l1li-
14

terature. It is being discussed even today. We can see the

concept "image of God" in Osiander's thought from a correct

angle only if we consider Luther's doctrine. In his Commen-
15
tary on Uenesis, Luther says:

The imnge of God created in Adam was a workman-
ship, the most beautiful, the most excellent, the
most noble...his intellect was most clear, his me-
mory most complete and his will the most sincere,
accompanied by a most charming security, without
any fear of death and wlthout any care or anxiety
whatever,

12. Moeller, op. cit., pp. 122-123, has set this up.

13, X have followed the outline given by Thomasius in
his Die Christliche Dogmengeschichte als8 Entwicklungs-
Geschichte dos kirchlichen Lehrbegriffs, 11, pp. =2561-258.

4, %ven Reinhold Niebuhr has a treatment of it under
the chapter title, "Kan as Image of God and as Creature",
The Nature and Destiny of Man, I, pp. '00=177.

15, tuoted ibid., p. 161. =
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In contrast to this, Osiander taught that the image

of God in man was the Son of God, and the Verbum incarnan-

dum at that. It was the man Jesus, in whom the fulness of
the Godhead dwells bodily (Col. 1315; 2:9). This image of

the Son exists in God's Spirit as an idea, similitudo, and

"the divine destiny of man is to set the image of God in
its true and full sense, in other words, to become the full
indwelling of divinity and humanity."l6 in this idea Osian-
der appears to be related to Origen; for this early heretic,
too, taught that Adam was created according to the image
of Christ's human nature. Seripture 1s clear on this point.
It maintains that men was created according to the image of
the Triune God (Gen. 1:26-27), that Christ is the last man
and that Adam was the first (1 Cor. 15:45 ff,), and that
Christ assumed the flesh and blood of man, not vice versa
(Heb. 2:1&}:).1‘7 Nevertheless, it was Oslander's view that
man was created in the image of the Son of (God who was to
become flesh,

In Adam the Iimage of (God wes realized and destroyed.
In his state of innocence, Adam had enjoyed full partieci-
pation in the righteousness (iustitia) not of the entire ‘)
/

Trinity, but of the Son of God who was to become lncarnate.

But when he fell 4into sin, Adam lost this participation;

16. Thomasius, op. cit., p. 252,
17. This criticfgh Ts taken from Frangz Pileper, Christ-

liche Dogmatik, I, pp. 617-618, note 1534.

\
/ )
J
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for when he turned away from God, God turned away from him.
And the only wey this could be restored was the way God's
image was to have been completed originally, namely, by
the incarnation of the Son of God.

The second premise of Osiander's doctrine was his view

of the Word of God. This concept is a weird combination of

mystical and Biblical ideas. For the phrase "word of Goga"
in Osiander's writings means three things, very often all
three at the seme time: Jesus Christ, the "inner word",
and the "external word.,"

Osiander toyed around very much with the Logos of St.
John, In fact, he saw the essence of all of Christianity
not in Romans, as Luther had, but in the prolo%é sixth chap-
ter, and last discourses of St. John's Gospel. Of course,
this ie in keeping with Osiander's view of the incarnation
of the Son of God as necessary for the re-establishment of ';\
a connection between Sod and man.

To this idea Osiander adds his vliews of the "inner"
and "outer" word. He seems to identlify with the Incarnate
Word, which is eternal; the external word, the "outer", 1s

the word as preached by men, and therefore a human word,

and therefore transient. It must be preached so that men

18. 0., Ritschl, op. cit., p. 457.
19. Thomasius, op. cit., pp. 253-254.




ean, through it, come into possession of the "inner" word.
Osiander's terminology in his discussion of the "word"
1s vague and very confueing, since it is so foreign to our

vhole way of thinking. Hence, 1f Dorner's view i1s correct,
20
1t ceriainly helps to clear things up:

This outward actuality through which He is ap=-
proachable to us, continues to exist for us in the
preaching of the outer word. 'The outer word is not
empty sound, but the manifestation of the "Verbum
internum": the latter comes slong with the former,
and enkindles the 1light also in susceptible hearts.
It 1s true, the Christ who i1s veiled under the ex-
ternal word, as an inner word, can only be recog-
nized by the spiritual eye: if we lay holé on and
believe the inner word, that Word which is true
God and true man abides in us,

Subjective justification, which we shall discuss in more
detall a 1ittle later on in this chapter, is effected, so
Osiander taught, when in the word of the sermon the Logos
enters us and brings His blessings with ﬂim.zl Somehow,
Oslander managed to maintain Luther's doctrine of the Sac-
rament, bteaching that Christ is present in i1t. But here,
too, his peculiar views play a part; for Osiander taught
that in the Sacrament of the Altar we receive the assurance
that Christ truly dwells in us and we become flesh of iis

flesh.

20s J. A. Dorner, op. cit., pp. 111-112.
2l. R. Seeberg, Lehrbuch der Dogmengeschichte, IV, 2.

Haelfte, p. 500.
22, Fr. ', R. Frank, Die Theologie der Concordienfor-

m.l’ II’ pl 21.
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The third, and yet the basic point in Osiender's the-

Ory of justificetion is his view of righteousness. Like

the precedin,, this is difficult to place, for Osiander
23
1s nowhere very definite on this. In one place he says:
Die Gerechtigkeit 1st kein Werk, keln Thun,
kein Leiden, sondern ist die Art, die diejeni-
gen, der sle bekommt und hat, gerecht maecht und
reeht zu thun und zu leiden bewegt, und musz al-
ler Dinge zuvor da seln, ehe denn dle Werke und
. Fruechte der Gerechtigkeit herausbrechen und
:achsen, wie aus dem guten Baume die guten Pruech-
e.
This quotation is found in his main writing, "Von dem
Einigen mitler Jhesu Christo vnd Rechtfertigung des Glau-
bens." The treatise contains his main ideas; and for a
presentation of Osiander's views, 1t may be best simply
to list or to outline his doctrines as presented in this
24
book, They have been summarized in nineteen points.
l. The office of the lediator consists in two acts:
a) that he make a gracious God for us, who will accept us
as His children; b) that he make us righteousa., The first
act is redemption, the second is justification.

2. On Redemption. Because we can nelther bear the pu-

nishment of nins nor fulfill the law for ourselves, the

Sole Mediator stepped into our place and, first of all,

23, fuoted by i'nomaslus, Op. Oit.’ .Pe 254.
24, This excellent overview i85 takza over, except when

otherwise indicated, from Preger, op. cit., pp. 211-216.
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ook upon Himself the sins of all the world and so suffered
everything which we had deserved for our sins; secondly,

He fulfilled the law purely and completely for us, so that
W8 would not have to be cursed for not fulfilling the law
completely in this 1ife,

3. Through both, through the fulfilling of the law and
through Hia living and death, the Medlator has earned that
grace for us from the Heavenly PFather, that He not only
forgave us our sin and took the unbearable burden of the
law from us, but nlso wants to justify us through falth in
Christ, that is, wants to make us righteous or infuse
righteousness.25

4. On Justification. Therefore, the other part of the

office of Jjesus Christ 1s, that he now turns around to uﬁ
and deals with us poor sinners as with the guilty party,
that we recognize such great grace, accept it gratefully
by faith, so that He, by faith, makes us alive out of the
death of sin, and that the sin, which i1s already forgiven,

but which still dwells in our flesh, is completely des~-

troyed in us.

26. In another place, his treatiaonnisgutatio de iusti-
ficatione, thesis 73, Osiander said: acle frigidiora
ocent, nos tantum propter remissionem peccatorum reputari
lustos, et non etiam propter iustitiam Christi per fidem

in nobis inhabitantis." Quoted in Seeberg, op. cit., p.487.
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S. The Savior first has the law preached to us, so
that by repentance we become hungry and thirsty for right-
eousness.zs

6. After repentance the Lord Christ has the Gospel
preached to us, in which we should believe.

7. God decreed from eternity that He would relieve
us Ogvthe curse of the law through the obedlence of His
Son. This eternal decree of God is an inner word and 1is
God Himself, and that God who became man, and is Jesus
Christ our Lord, true God and man. And this His inner word,
which is God Himself in Himself and was born true man from
the Virgin Mary, God put into the outer word and had it
Preached to us by His prophets and apostles through Christ.
The inner and the outer word together is the Gospel.

8. The correct, true Christian faith, which God works
in us, grasps the Gospel, the way a goblet surrounds that
which 1s to be drunk,

9. Vhere there is such a faith, there the Gospel shows
its divine power very mightily: first it brings us, in the
outer word, the ineffable treasure which Christ has won for

us through His fulfilling of the law, His suffering and

26. Osiander was an ardent supporter of private absolu-.
tion and fought general absolution. Moeller, op.cit., p. 122,
27. In 1550 Osiander wrote & book entitled An Filius Dei
fuerit Incarnandus, si peccatum non 1ntroiviasot in mundun,
In which he maintained that the Son of God would have been
incarnate even if Adam had not sinned. It is summarized in
Albrecht Ritschl, A Critical History of the Christian Doc-

trine of Justification and Reconciliation, pp. 216-217.
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dying, by which we are saved and reconciled, namely, that
We, bein: made free from the law and the curse, have for-
gBlveness of sins.

10. Secondly, in the outer word the holy Gospel brings
us the inner word of God the Father, which is also true God
and God Himself, but not entirely, the way He 1s Himself in
His divine nature (for so we could not grasp Him), but as He
became man and is our dear Lord, Savior, and only Mediator,
Jesus Christ, Cod's Son and Mary's, true God and man, who
died for our sin and was raised again for our righteousness,
who then lives through faith in our heart, soul, and spirit,
a8 true God and man. And therefore the Gospel proves its
power further in this, that through the word, that is, the
divine nature in Christ, we become alive out of death in
8in, and enlightened again. But when we say that the word,
that is, the divine nature in Christ, is our 1life, we do
not want to neglect the human nature of Ghrlstsza

«..8ven as the entire vine constitutes the bran-
ches one nature with it, and enables them to bring
forth fruit. For in the vine also there are two na-
tures, of which one is wood, which abides even though

the vine itself would wither, the other is completely
hidden, bears fruit, produces grapes. Now, as the

vine could not be of a grape-bearing nature if 1t were
not wood of the wood of the vine-stock; even so we
cannot become partakers of the divine nature unless

we are so incorporated with Him by faith and baptism,
as to become flesh, blood, and bone of His flesh,

blood and bone.

28. Quoted and translated in Dorner, op.eit., p. 1lZ2.




And just as we recelve divine 1life fron God in the word by
the human natore of Christ, of which wo are rmombers, so0 we
recelve also divine light, which 1s the very same 1life and
word of God, God Timself, and through it we are so enlight-
ened through failth we see, with our spiritual eyea in the
same light, what God ir, what le demands of us, etc.

1l. Thirdly, as the Gospel brings the word of God,
which 1s Cod iiimself and was born of the pure Virgin lary,
bacame flosh, Jesus Christ our Lord and 3avior, to our
heart, nsoul, and spirit through faith, ao that, awakened by
1t, we again live in God and by Nods so it shows its power
further and also Justifies us, that i8s, makes us righteous,

12. Holy 3eripture speaks of a righteousness of faith.
Some think 1t is the more falth in 1tself; some, trust in
the merey of Cod; some, only the forgiveneas of sins; some,
that God receives us into eternal life; some, the righteous-
ness of God outside of us; some, the obedience of Christ,
shieh has flowed out of His righteousness; some think that
it 12 themerit of the obedience of Christ which is the
righteousness of God imputed to us through raith.gg

- 13. But some, utruck by the Holy 8or1ptur§, confess that

2. In accordance with his rejection of all these views
on the "righteousnens of God" and hls acceptance of the view
to follow, Osiander rejected Luther's translation of dikaio-
8yne tou Theou as "die Owrechtigieit, die vor Gott gilt.

this phrase 1s the crisis of the Lutheran dootrine of
Justification. w. Hlert, lorphologle des Luthertums, pp. 96-7,
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Christ Himself is our rightoousness and is in us; but they

do not want to leave Him as our righteousness according to

His divine nature, but rather divide the divine nature of
Christ from His human nature in Justification. Because these
men do thls, they err greatly, being unable either to say

or to know what there is about or in Christ that they should
set up as our righteousness; one says, it i1s a work of God
which God works in Christ; another says, it is a middle right-
eousness, neither the divine nor yet the humen righteousness;
another says, i1t is the blood of Ghrist;so another says, the
essential righteousness of God creates a new creaturely right-
eousness in us; another says another thing.

14, These men err terribly: first, in that they under-
stand and interpret the word "justify" only as "to consider
and declare as righteous" and not to make righteous in deed
and in truth; then, too, in that they make no distinction

31
between redemption and justification; furthermore, in that

30.0siander was probably thinking of the familiar idea
e pressed in the h-mng
Jesus, Thy blood and righteousness
My beauty are, my glorious dresas;
Midst flaming worlds, in these arrayed,
With joy shall I 1ift up my head. (# 371.)

31, "when Osiander, starting from a systematic order of
ideas, sharply distinguishes the effect of Christ's work
upon God f rom that upon man, his meaning is, that the for-
mer, which has been accomplished more than 1500 years be-
fore, might well be called our redemption, but not our jus-
tification. For to justification our faith 1s necessa¥¥; and
to believe, one must exist. But we were not living then; and
therefore we could not be justified by Christ's twofold ful-
- filment of the law." A. Ritschl, op. cit., p. 217.



