Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Bachelor of Divinity Concordia Seminary Scholarship
5-1-1944

Catholic Action

Paul A. Zimmerman
Concordia Seminary, St. Louis, ir_zimmermanp@csl.edu

Follow this and additional works at: https://scholar.csl.edu/bdiv

O‘ Part of the Religious Thought, Theology and Philosophy of Religion Commons

Recommended Citation
Zimmerman, Paul A., "Catholic Action" (1944). Bachelor of Divinity. 106.
https://scholar.csl.edu/bdiv/106

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw@csl.edu.















last two decades of thne nineteenth century two scholars

of the Catholic Institute of Paris, Alfred Loisy and

Louls Duschene,began to employ radical historical eriticism
in the treatment of Biblicel and ecclesiastical nnterial.ls
As a consequence they made certain modifications in dealing
with the traditional Catholic position and found the
ultimate decisions of certain importent questions in
eritical schosrship rather than in ecclesiastical pronounce-
ments. The ideas of ILoisy and Duschene gained a foothold

among Catholic scholars. Their approach to theology was

soon being advocated in other countries. In England Father
George Tyrell, and in Italy Romalo Murri were the leading |
proponents of this type of higtorical oriticiam.l4 As a

result Pope,Leo XI1I was forced to appoint a commission on

biblical studies tc formulate approved Catholic principles

in this realm and in other ways to bring official pressure

to bear upon Cstholic teachers. When Pius X succeeded to the

Papacy, he took more vigcrous action. In 1903 he condemned

five of Loisy's books. On July 3, 1907 he issued the decree

Lamentabili Sane Exitu, condemning sixtyfive propositions.

Loisy admitted the propositions to represcnt his teaching
end rose to their defense. The anme.year,on September 8,

Pius issued the Encyclical Pascendi Dominici Regis. This

Encyclical gave the name "Modernism" to the movement that

13. Loisy died 1941.
14, Smith, G.B. "Modernism," Dictionary of Religion and

Ethics. pp. 289.
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Lolsy headed and termed it "the synthesis of all he:f,-eai.el."l'5
Other repressive measures were adopted, so that in a few
years all the Modernists were either silenced or foreced

to withdreaw from the Roman Chureh. But the controversy

1tself was a blow at the internal harmony of the ch.urch.16

Iless generelly known but also pertinent to our
tople is whet 1s known as the "American Heresy." In the

epostolic letter Testem Benevolentiae addressed to Cardinal

Gibbons on Januery 22, 1899, Pope Leo XIII linked with
the"Modernism"of France & trend which he called "Americanism.®

Maynerd, the Catholic author, holds,however,that other

15. ibid.

16. Gerald B. Smith summer¥es the content of Cathoclic
"Modernism" as follows: "While Modernism meskes significant
mo@lifications in the doctrine of Catholicism, its most
important feature is its adoption of critical scholarship
as the ultimate court of agpeal. This is made clear in

the notable document , the Programme of the Modernists,
anonymously issued in reply to the Papal Encyclicsal.
Modernism treats Christienity as a historical movement,
beginning as a Jewish messianic faith attached to the
person of Christ, subsequently developing under Hellenistic
influenceces into the system of doctrine which the Catholie
Church administered through the Middle Ages. Modern science
makes imperative a further development of Christian ideas.
Thus in the place of a system originally communicated to
the church in perfection, the modernist contends we have a
Christian ideal ceaselessly developing in human history.
The self-identity of this ideal under changing forms
constitutes the unity of true Catholicism. The Modernist
thus regards external doctrines and rites as merely relative.
The Papal kncyclical insists that this would mean the end
of the authority of the Catholic Church."...op.cit. pp.289-290.



consliderations were more promingnt in the mind of the
Pontiff at the time. He writes:"Rome, of eourse, had not
forgotten the history of the American Church but knew that
underlying were some extravagant notions as to what was
implied by Americen liberty. That particular fire had been
quenched, but perhaps faggots had been left lying around and
perhaps they could easily be rekindled. Americans had shown
from time to time a belligerent nationalism and the captains
of the Church in the United States had spoken so strongly
about the civie ideas of their country, so strongly also about
the desirability of the separation of Church and State as a
presctical advantage — that not without reason were many

Roman officials uneasy.“l7

4, The Problem of Competition.

The list of problems is still by no means complete.
In appraising the difficulties that the Catholic Chureh
has faced during the past eighty-four years and is facing
today the factor of competition from Protestantism mst
be considered. This competition in the United States has
long been a potent force. But of late it has be gun to make
itself felt effectively also in South America. Protestant
missions there have made such great strides that the
Catholice are thoroughly alarmed. Iais Alberto Sanches,

of the University of Chili, wrote last winter in Christendoms

17. Maynard. op.cit. pp.501.
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"It wus about 1928 or, to be more exact, towards 1930, that
the religious problem took more definite shape. The advance
of Protestant missions had the effect of awakening Catholie
youth from their slumber and of making them resolve to

act in a more positive way."le He addsi"The growth of

the Evangelical movement has stimulated the Catholics to
purify themselves, to face their essential problem, and

19 Mr. Miguel

to recover their catechistic enterprise.”
Rizzo, Jr., a native of Brazil, writing in the Christian
Century last year, reported that Catholicism was losing

ground fast in that country, while Protestantism was

advancing with great strides. The fact that this loss is
regarded as a serious problem by Rome is i1llustrated by

an incident relsted in the same articles™ A good friend of
mine, who is a lecading Catholic layman in his seection of

the country, told me that his city had profited greatly

by the work of the Evangelical. At my expression of surprise,
he explained playfully,?! When your folks opened work in

my town, the bishop was obliged to send us the best priest

in the whole district.! " = That a similar situation exists
in Peru also is shown by the fact that on Maerch 11,1944 a
Joint Pastoral was issued by the Peruvian Hierarchy against
Protestantism. The Pastoral states:" A common and grave danger

seriously threatens the purity and unity of our religious

faith...We mean FProtestant prOpagandn.’el But even more

18. Sanchez, Luis A. Christendom.(Winter,1944) pp.4l.
19. Ibid.

20. Rizzo, Miguel, Jr. Christian Century. (March 31,1943)«
21. Anonymous. Christien Beacon IX;8 ( March 30,1944)pp.l
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indicative of Rome's concern of Rome's concern over this
competition is the faect that the Catholic Church has officially
protested to the United States State Department against the

the sending of Protestant missionaries to South America.2?

It is to be noted that the Catholiec Church is aware
too of the serious competition offered by the provisions for
the social life of the people by many Protestant churches
and religious groups. Harbrecht states:"The parish priest
1ls very often confronted with the problem of shielding and
protecting his parishioners from sectarian influences.
Furthermore there arises the problem of competition, in the
sense that the Catholic parish must also eontribute its
share to community activities.”23 He then pointirbut the
serious competition presented by the YMCA, church club-rcom,

gymnasia, etc.

22, Anonymous. "Roman Catholic Tolerance.® The Presbyterian
Guardian. (December 25,1942.) pp.36l.
Cf. also the statement of C.J. Stratman in Catholic ¥orld
(June, 194%) pp. 236 ff.: "No permanent or lasting poliey
of 'Good Neighborism' can be fully developed until the
.United States realizes that the cultural background of
Hispanic America is predominantly Catholic. No permanent
or lasting understanding can be developed between the America
until the United States realizes the present position of
the Catholie Chureh in the Latin American Republies, and
acts accordingly... Another indication of the Catholiecism of
South America is the hastily constructed barriers of
immigration to prewvent the entrance of Protestant missionaries,
fleeing from Japan and the Orient. For many years Protestant
missionaries have been a thorn in the side of Latin
America, notonly because of their officlous missionary work,
but also because of their political meddling. Often, from
the heathen ficlds of the Orient, the Protestant missionaries
arrived in Latin Americs,without considering whether the
Latin Americans had ever had Christianity in their Republices.
They were bringing Christianity with them. Full of a misguided
zeal they began to teach the true doctrines of salvation, as
if Christianity were unknown, and the people little bte tter
than ignorant savages in the matters of religion.”

23, Harbrech. OEocito pp.llO-lllo
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5. The Problem of Formalism and Indifference.

The greatest problem of all, however, arises from
the nature of Catholic theology itself. The aaoordotnlign of
the Roman Church has made the priest a go-between connecting
man with God. Thus the laity has been robbed of all personal
interest in salvation. Purthermore,sscramentalism as taught
in Catholic theclogy declares that the sacraments are
effective ex opere operato. Thus again personal interest in
religion is discouraged and a mechanism of religlous life
put in its place. As a result of thia type of theology a
dead formalism hes developed within the Church. Through the

years this has procedled to a point where it threatens the

very exlstence cof the Church if allcwed to continue unchecked, .

A classic example of what can happen is to @ found in
Spain, a predominantly Catholie¢ ecountry. Cardinal Goma,
Archbishop of Toledo, Primate of Spain, recently issued

a pastoral letter which the Franco government did not
permit to circulate because the picture of conditions was
too depressingly gloomy. In the suppressed‘pastorai we
read:"We do not need to affirm that Catholicism within
Spain has been in a state of decayedness for a long time.
We are not speaking of the present feverish times, but of
the slow continuing movement toward indifference."...In
some districts"only five percent of the men and twenty

24
percent of the women can ® counted among the faithful."

24. lord-David. Christian Century.
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A similar report has been issued concerning Chili, another
Catholic country. The Jesuit Alberto Hurtado states:"Not
more than five or six percent of the masculine population
of Chili really professes Catholicism, and only fourteen

25 Ma eover, Catholie

percent of the feminine population%
authors are free to admit that a similar is taking form in
the United States, a place where, I cause of Protestant
competition, it is an ever more serious problem for the
Papacy. The Franciscan friar David Baler states:®Catholic
life for millions has become a passive thing...a thaving
something done for one by someone else."26 In the Lenten
Pastoral of the Chilean Hierarchy, 1937, we read this
Judgment:"How lamentable that the greater part of the
falthful lack even the most elemental notion of the
intimate participation which should be theirs in the
liturgical 1ife of the Chureh§2I7 An Illinois priest

adds his asscnt, writing in the Ececlesiastical Review:

"Wateh your congregation at any Sunday Mass and you will
come back with a heavy heart. About ten percent use a
prayer book. The other ninety percent lean comfortably
against the seat behind them and just stare vacantly;

many add one fervent prayer,'Il hope to heavem it doesn't
last too long.-'”28 We could continue to mmltiply examples.
But there is no need.. The principal fact 1isa clear enough:
The Romaen Church is faced with dry-rot in the ranks of its
laity.

785, Hurtado,Alberto. Is Chili a Catholic Country? Quoted in
G ey
268.Maynard. op.cit. pp.605.
27.Ellard,G. lien at Work at Worship.p.317.

28.Schumacher,Msgr. "Praying the Mass." Eccle. ReVe C.(1939)pp.338e.
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6. The Problem of defections.

It is but inevitable that these conditions should
show their effects in a dropping off of the membership
of the Catholiec Church. Statistics covering the period
under consideration show a pleture that is most unfavorable
to Rome. Bishop kngland, of Charleston, South Carolina, in
a letter to the central office of the Faith, Lyons, France,
in 1846 estimeted the number of Catholics who had lost
the faith in the fifty years previous at 3,750,000. The
Abbe Villeneveuve, at the Catholiec Congress of Liege in
1890, spoke of a loss of 20,000,000. Bishop McFaul, of
Trenton, asserted in 1904 that the Church had lost some
30,000,000 members in the United States alono.zg_Tho
Jesuit magazine America in 1939 admitted an overall
leakage of more than 43,000,000 from the Catholiec religion
in the United States. The same issue reported that 63,000
baptigsed Catholics abandoned the faith in this country
every year.SO A most interesting study was carried out and
reported in the December,l1931 issue of the Catholic periodical
scclesiastical Review. Census reports indicated that the
Catholic population in the United States for 1930 was
20,091,593. This represented a gain of 13,391 over the previous
year. During the same year there were 39,528 converts made,
a gain of 1,296 over the former year. This appeared to be

slightly encouraging. However,the survey went on to estirate

29. Harbrecht. OEOOItoppa 106.
30. Anonymous. Converted Catholiec( Jan.,1942) pp.39.




19

that during that year approximately 60,000 Catholic
Immigrants had entered the country. Moreover, the twenty
million Catholies in this country were reported to have
reproduced at a rate four and one half times that of the
non-Catholic population, Adding the estimated number of
births, the number of converts, and the numtke r of
immiprants, the sum of 522,115 i1s reached. This sum
represents the gain in membership during the year. Yet

the census reports a gain of only 13,391. The author of

the article concludes: "The chief signfficance of all these
statistics is that while galning 39,528 converts last year
(1929), the Church lost over half a million born Catholics.
In other words, the numke r of defections has been so great
that it has counterbalanced the annual inerease by birth

h I do not

and practically kept us at a standstill.,”
believe that it is necessary to comment on the problem
that such a situation presents to the Church of Rome. It
is worth noting in addition, however, that during the
year that the Catholics were gaining 39,528 converts, the
Lutherans, according to the same survey, £ained 56,180

32
convertse.

DR R R R R e L & L / J6
Loss in pelitical prestige, hostile trends in
soclety, internal discord and disunity, intense competition
from Protestantism, a huge number of defections from the

faith — these are the problems that the Papacy has had

31, O'Brien,J.A. "Did We Lose Half a Million Catholies

Last Yeer?“® Icclesiastical Review. LXXXV (Dec.,1931) pp.580ff.
32. It is to ® noted that these figures fall within the era
prior to the introduction of Catholic Action in this country.
The situation obteining today will be studied when the progress
of Catholic Action is evaluated. 3
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to deal with during the past hundred years. Each individual
problem was serious in its own right. But taken together
they constituted a deadly threat to the Catholic Church.

It became obvious to the Vatican that some new program
would have to be developed to mcet this threatening
sltuation. The Vatican devised sucha new program and called
it“Catholic Action."” We shall now turn to a study of the
official declarations of the Popes from Leo XIII to the
present Pope, Pius XII. In these declarations we ean trace
the evolution of Catholic Action. We shall see how Leo XIII
reasserted the right of the Catholiec Church to lay down

the principles according to which all of soclety is to
function. Polities, economiecs, social relations — all are
to conform to Roman Catholic ethics. Then came Pius X

who realized that the vast resources of lay assistance must
be tapped if this ideal was to be achieved. Accordingly,
he fostered the liturgical movement which aims at increasing
the zeal of the leity for the work of the Church. Thus

Pius X, as well s his successor Benedict XV, strove to
implement the new progrem of the Church. With Benedict's
successor, Plus XI ,came the clear definition of Catholie
Action. He comd ned and expanded the ideas of his predecessors.
The laity was directed to assist in the work of the Church
in every phase of its activity. Weys and means, plans and
objectives — all were delineated in detail. Thus Pius XII

upon his succession found the definition of the Church's



new program, Catholic Action, completed. For him and

his successors there remains only the task of executing

the plans. But let us turn now to a closer study of the
Pepal declarations that brought Catholic Aetion into being.
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IIT. PAPAL DECLARATIONS
FROM LEO XIII TO PIUS XII ( 1878-1944 )

The Forging of the New Weapon

l. Pope Leo XIII (1878-1903)

Leoc XIII was the first Pope to ascend the “Throne
of St. Peter” after the confiscation of the Papal States.
He geve himself over wholeheartedly to the task of re-
establishing the prestige and influence of the Vatican.l
To achicve this he enunclated once more the principle of

Boniface VIII's famous bull Unam Sanctam, nemely, that it 1s

a part of the work of the Church to supervise secular

2
affairs. Leo XIII wade very clear that he as Pope had

l. Cf. Schmidlin, Josef. Papstgeschichte der Neusten Zeit.
II. pp.354. "Er(LeoXIII) suc?_hte neben seinen territorialen
Restitutionsforderungen die internationsle Stéllung und
das kirchenpolitische Ansehen der roemischen Kurie in
moderner Form als kulturelles Prinzipat wieder aufzurichten,
indem er auf geistigem wlie geistlichem Gebiet die V8lker und
ihre Héupter zur freiwilllﬁen Beugung unter die Antoritit des
plpstlichen Primats bewog.

2« The Bull Unem Senctam was issued by Pope Boniface VIII

in 1303. The following propositions summarize its contents:

" 1) It is necessary to salvation that every man should

submit to the Pope. ) This 1s a necessary conseyuence of

the dogma of Papal supremacy. 3) It condemns the assertion

by the State of any power of the Church property. 4) The
temporal power of Christian princes does not exempt them from
obedience to the head of the church. 5) The material sword

is drawn for the Church, the spiritual by the Church. 6) The
material sword must cooperate with the spiritual and assiast 1it.




the authority to make general rules governing political,
economic, and socilal affairs. It is important to realiné
that the encyclicals of Leo XIII whicﬁ do speak of such
political, economic, and social matters are the textbooks

of Catholic Action today. As we turn now to a study of Leo's

official declarations we shall find the platform of Catholie’

Action's present program. What Leo enmunciated as the ideal,
Qntholic Action now strives to make reality.

On November 1,1885 Leo XIII issued the encyclical
letter Immortale Dei (The Christian Comstitution of States).

This encyclical begins with the statement that God 1s the

author of society and the source of all eivil authority.

{continued from p. 22)"7) The secular power should e guided
by the spiritual, es the higher. 8) The spiritual has the
preeminence over the material. 9) The temporal power is
subordinate to the ecclesiastical, as to the higher.

10) The temporal power, if it is not good, is judged by

the spiritual. 11) To the ecclesiastical authority (that is,
to the Pope and his hierarchy) the words of the prophet
Jeremiah apply:*lo, I have set thee this day over the
nations and over the kingdoms to root up and pull down, and
to waste, and to destroy, and to build, and to plant.?

12) vihen the temporal power goes astray, it 1s judged by

the spiritual. 13) For obtaining eternal happiness, each

one is required to submit to the Pope. 14) The supremscy of
the Pope, even in temporal things, is to be enforeced.

15) The Pope recognizes humen authorities in their proper
place, until they 1lift their will against God." — Engelder,
Arndt, Graebner, Mayer. Popular Symblics.pp.l64-163.

Unem Sanctam closes with the famous sentence:"Porro subesse
Romaeno pontifici omni humanse creaturae declaramus, dicimus,
defin g8 et pronunciamis, omino esse salutis.” (Moreover,
we ma®ntein, declare, define, and mske clear to every

human ereature that subjection to the Roman pontiff 1is

altogether necessary to salvation.) — Gohdes. op.eit. pp.24.
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But Leo proceeds to certain other statements which are
typical of the Roman doctrine of the supremecy of the

Church over the State. 1) He holds that the State i1s bound
to a pud ic profession of religion. This religion ;., of
course, to be the * true religion',i.e. the Roman Catholie
faith. 2) Leo then gttacks the democratic principle that the
source of the government's power rests with the people.

He states boldly:

"Sad 1t ie to eall to mind how the
harmful end lamentable rage for imnovation
which rose to a climax in the sixteenth
century; threw first of all into eonfusion
the Christian religion, and next, by
natural seyuence, invaded the precincts
of philosophy, whence it spread amongst
all classes of society. From this source
as from a fountainhead,burst forth all
those later tenets of unbridled license
which, in the midst of the terrible up-
heavals of the last eentury were wildly
concelved and boldly proclaimed as the
principles and foundation of that new
Jurisprudence which was not merely
previously unknown, but was at variance
on many points with not only the Christian,
but even with the metural law.Among these
principles the main one lays down that

as all men are alike by race and naturse,
80 in like manner all are equal in the
control of their life; that each one is
80 far his own master as to be in no
sense under the rule of any other
individual; that each is free to think

on every subjeet just as he may shoose,
end to do whatever he may like to do;
that no man has any right to rule over
other men. In a society grounded upon
such maxims, all government is nothing
more nor less than the will of the people,
and the people, being under the power of
itself alone, is alone its own rule...
The sovereignty of the people, however,
and this without any reference to God,

is held to reside in the mmltitude,

T TE
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which ia doubtless a doctrine well
calculated to flatter and to inflame many
passions, but which lacks all reasonable
proof, and all power of 1naur%ng publie
safety and preserving order."

3) Having condemned the democratic principle so thoroughly,
Leo launches an attack againat the religious liberty
which obt:ins in demoecratic stetes. He writess

% And since the populace is desclared

to contaln within itself the spring-
head of all rights and all power, it
follows that the State- does not
consider itself bound by any duty toward
God. Moreover, it belleves that it is
not obliged to make a publiec prefession
of any religion; or to ingquire which

of the very many religions is the only
true cne, or to prefer one religion to
all the rest; or to show to any form of
religion special favor; but, on the
contrary, is bound to grant equal rights
to every creed, so that publie order
may not be disturbed by any particular
form of religious belief." 4

4) In the same encyclical Leo attacks the freedom of the
press. He states:

"So,to0, the liberty of thinking, and of
publishing, whatsoever one likes, without
any hindrance, is not in itself an advantage
over which soeciety can wisely rejoice."

ds Leo XIII. Immortale Del. America Press. pp.436-438.

4. ibid. Note also that Leoc reecalls the Encyclical Letter
Mireari Vos, August 15,1832, in which Gregory XVI wrote “against
the sophisms which even in his time were being publicly
inculcated—namely, that no preference should be shown for

any particular form of worship; that it is right for
individuals to form their pwn personal judgments about religion,
that each man's conscience is his sole and all-suffiecing

guide; and that it is lawful for every man to publish his

own views, whatever they may be and even to conspire against
the State." — Ibid. p.441.

5. IH 4. pp.439.
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§) As a means of spresding Catholicism Leo XIII advoeated
eompulsory religious instruction in the adbools.6 He writes:
"It is 2lso of great moment to the

publiec welfare to take a prudent part

in the business of municipal administration,

and to endeavor above all to introduce

effectual measures, so that, as ecomes

a Christian people, public provision may

be made for the instruetion o‘ youth in

religion and true morality."
6) In the latter part of the encyclical Leo urges the
individual members of his religion that,"It is in general
fitting and salutary that Catholies should extend their
effoyts beyond this restricted sphere (of municipal affairs)

and give their attention to national politics.®S

It is evident from these statements of Immortale
Dei that the Catholie Church also today seeks to use the
power of the State as a tool in fufthering the interests
of Catholicism. Secular power is expected to recognize the
Roman Catholic faith as the one true religion and to make
itself subservient to the wishes of the Papacy. The energles
of education, the press, radio, the cinema, and all other
media of public instruotion.are to be harnessed so as to work
only for the spread of Catholicism. Present day Catholics
are being urged to bring this about. This is very definitely

one of the mims of Catholic Action.

The next step for Leo XIII was to assert the

6. This refers to the Catholic religion. "Religion" in the
encyclicals always means the "true religion",i.e. Catholicism.

7. Leo XIII. Oroit. PPe 445.

8., Ibid. pp.446-447.



