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JEWISH FIDELITY TO THE LaW
I¥ THE NEV TESTAUENT

Introduction

This paper aims to demonstrate Jewish fidelity
to the Law in the New Testament. The evidence presen- ’
ted in this paper makes it evident that the Jews clung '
to their laws, ceremonies, and traditions with great
tenacity.

Into this situation enters our Lord Jesus. The
consequent clash is obvious. Jesus came with His great
teachings of freedom from ceremonial tradition and the

greater and deeper spiritual meaning of the Law. This
evoked the antagoniem of the spiriiual leaders of the
Jews who fought Jesms at every turn and finally brought
about His death on the cross. Furthermore, the great
teachings of our Lord regarding the Law were unfolded
in the ministry of the apostle Paul. Jewish insistence
on the Law is finally evidenced in the work of the
Judaisers and those who meant to make Jewish law basic
in the teachings of Christianity.
Thus the strands are woven together. The picture of : :_
the Jewish attitude to the Law is placed against the back- |

b |
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ground of the teachings of Christ and St. Paul. Such a -
comparison reveals what it means to be free, delivered
from the Torah, from legalism, and externalism. As the
result of such a comparison, the words of Christ acquire
& deep meaning, " And ye shall know the truth, and the
truth shall make you free."

By way of introduction to this study, something
should be said about the place of the Law in 0ld Testa=
ment times. The general purpose of the Law was to guide |
God's people in practically every phase of life. But the
end of the Law lay beyond mere obedience. It was also to
give instruction in the knowledge of God and of man's rela=
tion to Him, and to guide the pious in living as the
children of God. -

The chief term used in the 0ld Testament for the Law
is “Torah.'2 Synonymns used for this term are: (1)“ilicwah=
command, a charge laid upon man as the expression of God's
will; (2) "REdhsh"- witnees or testimony, a designation of
God's Law as testifying the principles of His dealings with
His people; (3) "liishpatim"=judgments. This term indicates
laws of a particular kind. Though forming a part of the
Torah by Divine sanction this term originated in dedisioms
of the judges; (4) "Hukkim"- statutes and laws immediately

enacted by a lawgiver; (5) "Pikkudhim"- precepts. This

Law in the 0ld Teatamegt.' Internatiional

e
§M&r¢l g Enc lopedia, III, 185

- "horah, the hiphil of "yarah."
The root moan:l.ng 1s "tot thro"t The hiphil of the word

means "to point out,” so " to direct," hence direction.
It may mean human direction, as the "law of thy mother"
in Proverbs 1,8. lost often it refers to divine law.



term is found in the Psalms. It means rules or counsels
Provided to suit the various circumstances in which men
may be placed. :

However, we conceive of .the Law as coutained in the
Ten Commandments given on two tablee to loses. Throughout
the writings of ioses we find the various laws and regula-
tione given to guide the 1life of the people. In Exodus
there is the history of the covenant-making and of what.
immediately followed it, the provision for ihe home for
covenant worghip. In Leviticus we have the rules of that
worship. Levitiocue 17 contains the law of saorifiocej
8=~10 the consecration of the tabermacles and ite contents,
the consecration of the priests and the inanguration of. the
newly prescribed system of ﬁorshiy 4 11«15 the rules for
purification from ritual uncleanness. In Leviticus 16
we have the account of the ceremonies of the Day of Atine-
ment. The law of Holiness is given in Levitiocus 20. This

' Law underlay both the ceremonial Law and the preceding:
moral and religious Law as we find it in Exodus and Leve
‘iticus. »

Humbers 1-6 sets forth the rules as to the representa-
tive Levitical ministry and the character of Israel's serv-
ice to God. Chapters 7-10 narrate the remaining occurr-

~ences at iit. Sinai- including the important account of the
' 'f:lr!*‘t commemorative Passover. Chapters 11-36 five groups
of I.avs generzlly connected with the evente marrated.
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Deuteronomy deals largely with morals and religion.
Chapter 14, 3-21 gives rules regarding forbidden meats.
Chapters 14, 22-29 and 26, 12 give directions regarding
tithes. Chapter 16 tells of the cbservance of the stated
fTeasts of the Passover. s

As to the general character and design of the Law we
note especially the civil and ceremonial laws. The oivil
law relates to matters concerning the poor and slaves,
vunishments, marriage, the Sabbaths, and feasts. In the
ceremonial law we have matters pertaining to sacrifice and
its divine origin =nd the Levitiocal ritual.- i

There ies a definite relationship between these laws
and the moral law. The latter is the great underlying
principle of all the laws. Even the simplest ceremonial
observance is linked with this moral attribute : " Ye
shall be holy unto me." : The rmles for purifications anmd
saorifices indicated also that they were of am educative
character, and that they were outward signs of the homage
due to God. Finally, the laws prefigured the coming ofthat
One who was to fulfil the Law in man's stead? The great
principles of the moral law'are not transitory, but abiding,
as Christ Himself taught, though enactments regarding
ceremonicl and civil matters passed away with the coming
of the Messiah. ‘

1. '" The Law in the 0ld Testament," Intermati
8 .Bible Eﬂcxglogﬂiﬂ. III, 1855.
] mﬁ s Ole iz

o 3. T.H. Robertson, The Early Relizion of Israel,




A word needs to be said about the relation of the Law
to the traditions. The term "traditions® refers in Jewish
theology to the oral teachings of the elders, distinguished
8nocestors, vhich were reverenced as much by the Jews as the
written Law of the 0ld Testament itself. These my be
divided into three classes 3 F st

1) supposed oral laws of loses, given by him in addi-
tion to the written laws ;

2) decisions of various judges which became prece=
dents in judicial matters j§

3) interpretation of great teachers or rabbis which
came to be honored as much as the Old Testament Bcrlptilm-

le Ilater, in the third century, A.D., these laws were
made up into the "Talmud," a compendium of Jewish laws, in
two parts, the "Mishna," and its commentary, the "Gemara."
Originally based on the Pentateuch, howeyer, they contained
rabbinical suppiements, orally transmitted.



==

JEVISH FIDELITY 70 THE LAY
IN T NEV TESTALENT vESe |

I‘%ﬂm_uﬂ Deople fo the Jaw in New Testament fimes.

+ Ae The Background

The Jewish religion at the time of Jesus was yrinei- -
Pally a law religion, -the Torah religion. The Iern "torah"
refers to a teaching or injunction of any kinde It is either
& general principle or a specific injunction, whether in the
Pentateuch or some other part of the 0ld Testament Scripture,
Or even in uncanonical writings. It was for the Jew the sum
total of the contents of revelation without special refer—
ence to any particular element in it. XEternal truths about
God's love and justice are sometimes found side by side with
the laws and their cormentaries, and with symbolical obser-
vances and worship. The distinctive feature is obedience to
the will of God.

Even today Jewish leaders admit that theirs is a law
religion. Writes K. Kohler 3

True, law is fundamental in Jewish history;

Israel acoepted the Divine covenant on the basis

- of the Sinaitic codej the reforms of King Josiah

were founded on the Deuteronomic lawy; and the

restoration of ‘the Judean commonwealth was based

upon the .completed liosaic code brought ' from

Babylon by Ezra the Scribe. This book of law,

with its further development and interpretation,

remained the normative factor for Judaism for
all time. 2 !

1. L. Einzburg,"Religion of" the Jews at the Time
of Jesus", Hebrew Union Colleége Amnual, vol. 1, (1924),
P 318.

2: K. Kohler, Jewish Theology, Ps 355.
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God had given the Law to guide the 1life of His people
in preparation for the coming of the liessiah. Devout Jews
of the 0ld Testument painstakingly observed the rite of
¢ircumcision, the Sabbath, fasts, distinotions of .f.dod. and
Prayers. The Jewich people especially a.pp'reolatod their
religion at the time of the Exile and clung to the distinctive
eXercises of their religion. Ve are told, for instance, that
the meetings were held along rivers and canals for the pur-
PoBe of common prayer. : They developed fixed forms and
times of prayer and gathered for the public reading of the
Law. ‘

However, in course of time the true Jewish religion
becare corrupt. liore and more stress was laid by Jewish
leaders on the external requirerents of the i.aw. The great
spiritual principles of their religion were lost sight of
and it becarme vrrimayrily a matter of outward ceremony .
Offenees against the ceremonial Law were regarded more
" Serious than moral transgression. The temple, the priests,
the ritual, and forms of private religion replaced the reli-
€lon of the spirit. In Jewish thinking even God became
subject to the Law Ie had made-z Finkelstein writes

Law mengglljﬁgiei.; :.h;rg:gl:?dbﬁw :rl‘:::

id system of divine discipline which elevated

the smallest minutiae of observance into pass-

ionate issues calling for the sacrifice of life

and limb. Insignificant variations of rite

and ocustom, born of irrelevant differences of

1ife and environment, were given an exagger =

ated importance comparable to that of ocourt
etiquette and legal formality.

1. R.L. Ottley, The Religion of Israel, ps 108.
2, John Punmett meﬁﬁﬂﬂﬂﬁ lhe Hebrews,

Pe 351.
Se L. Finkelstein, The Fharisees, vol. I, p. 8



Thus the Law assumed a place of central importance in
the Jewieh system. Particularly since the days of the ifacca~
baean revolt do we find Jewish religious thought almost oom=

Pletely emmeshed in the observance of legal requirements.
Ottley writes : .

The Eacocabaean rising and its issue in the
triumph of Judeism mark a fresh point of de=
parture in Jewish religious history. What Antie
ochus aimed at was nothing less than the aboli=
tion of all tnat was distinctive of Judaism ,
but he also hoped to encourage the spread  of
Hellenism within his dominions e..ee« The great
mass of the Jewish people rallied to the side
of the Charidim in their patriotic struggle
for Israel's ancestral faith, and when victory
finally crowned their efforts, the triumph of
the Jewish arms was hailed as that of therell
glon of the ILaw. Hellenism could not be alto -
gether banished from the soil of Palestine,but
at least its influence could be successfully re-
sisted by a new devotion to the law, and es =
pecially to those ordinances which most defl -
nitely implied Israel's separation from - the
heathen world---the strict observance of the 1
S8abbath, anc¢ of the rules of ceremonial purity.

This then was the situation which obtained when our
Lord came into this world. The observance of laws, cere-
monies, and precepts, such as obmerving the Sabbath, the
rite of circumcision, dietary laws, and reverence for .Terla;-
salem and the termple constituted the religion of Israel.
The Jews emphasized the Torah and the traditions of the
Law, and attention was drawn away from God and the true
spirit. _3 | '

The Law-thus .be'ca.ma the dominant factor in the life of
the people. The average Jew believed that by fulfilling the

1le R.L. Ottley, The Religion of Israel, p. 18l. ’
3, Heinrich Graets, Histo d‘_g_%, p- 168, -

,2_’3- Albert Yellman Hitchoock, Ihe of Jesus,
P Sfa
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Precepts of the Torah, and observing the tmttion- he
lived in consonance with God and mankind.

The soribee declared that the Law was all that man
needed for successful living, since it was regarded as &
perfect revelation foreternity. The study of the Law be=
came man's highest calling. God Himself sits, so the scribes
taught, in a white robe and studies the Torsh all day. Such
& God, unrelated to men, save by closed decrees, cammnot even
be named. His .frue name was regarded as secret and dared
not be pronounced by human lips. The words of Weber in
Die Lehren des Talmud as quoted by Iitchcock are apropos 3
" To learn the Torah and to fulfil the Torah mathe two
Chief ends of life for the pious Israelite.® .

The prominent position occupied by the Law as the cen-

ter of religion, an ineistence on ite oba_ex"rance. together
with its glorification is illustrated also by the way in
Which it is identified with wisdom. Here is an example from
Ben-Sira, XIX, .20 quoted by Oesterley and Robinson s " All
wisdom is the fear of the Lord, And all wisdom is the ful-
filling of the Law." . 2 ;

In Tobit, a late uncanonical book, the prominence of the
Law is aleo repeatedly emphasized, as well as in Ecclesias-
ticus, III, 3 where we read : " A flaming :morg doth mter
quench, So doth almsgiving atone for sinm.".

1. William V. Brickman,"Rducation for Eternal Exist=
euooc The Philosophy of Jewish Education’, Lutheran School

%’ vole 79, (1943)| -1770
= Albert Wellman Hitchcock, The Psychology of Jesus ,
Do ]
3. W.0.E. Oesterley and T.K.Roblnlon. Hebrew Religion,
PPs 402-403.
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- The following little prayer, which is said to have been
the daily prayer of the Jew, and very likely composed in pre=
Ohristian times, ic evidence for the Jewish devotion to the Laws :
With everlasting love Thou hast loved the
House of Israel, Thy people; Torah comamiments,
8tatutes, and judgments Thou hast taught us.
Yea, we will rejoice in the worde of Thy Torah
and Thy commandments forever. And mayest Thou

never take away Thy love from us. Blessed art
Thou, O Lord, who lovest Thy people, Israel. +

Beyond this 1ife the Jew looked unto eternity with the
hope of immortality. The inculeation of the law religion
had led him to believe that by the Law he would obtain that -
immortality.
Finally, let us turn to Jewish education as one of the
clearest evidences for this high regard for law in the life
of the people. .iccording to Josephus, thezhidlelt aim of
the Jew was to educate his ohildren well. The first
teacher was the father, and the mother also holped to de-
velop in the young a consciousness of doing what is right
“"““11-08 to the Lord's will in the Torah. In this home
surrounding the child learned in a practical way the mean=
ing of his religion, even through such daily astivities as
eating and drinking, as well as through ceremonies on hélidays.
The Tadmud terms the teachers " the guardians of the city '.
They take precedence in many situations over the father himself. .
This veneration of the teacher reflects the great importance
which they attach to the Torah in the life and development of
the children.

- l. L. Ginzburg, " Religion of the Jews at the Time of

Jesus .’ %b%' Union College Ammual, vol. 1, (192‘)' Pe 320, $
2, 11iam W. Brickman, " Education for Eternal Existences
c School Journmal,

The Philosophy of Jewish Education ", Lutheran
vol. 79, (1943), p. 178.
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Bs Reflections of the Jewish attitude to the Iaw in the Hew Testament.

. The Jews in New Testament times exaggerated the pur-
POBe and meaning of the Sabbath. We note eix instances from
the New Testament.

ml.l Jesus and His disciples passed through the 8!51'1"
Tields on'a Sabbath day His disciples began to pluck the
grains of wheat. | The Fharisees attacked them for this act
8aying that this act was unlawful on the Sabbath. They
maintained that this was contrary to an express tradition of
the_ir elders. On this point we quote Finkelstein 3 ‘

- The necessity of standardizing the Law had
led the Hasidean and Pharisaic scholars to in-
clude even plucking fruit under the prohibition
against reaping on the Sabbath. This would
hardly make sense to the farmer who would,after
all, make a distinction between the work of
gathering fruit and the pleasure of picking a
fig or a date for his enjoyment. Yet, acoord =
ing to the Pharisaic conception of the Law this,
too, was prohibited. Only that could be eaten
on the Sabbath which was prepared for use when
the holy day set in. Since the fruit was still
attached to the tree on Sabbath eve, it remain=
ed prohibited for the entire day, no mitteyr
what happened to it. 2 :

We note from this story that the disciples had merely
transgressed a man-made rule. lbore than that, the inoident
shows that the Jewish spiritual leaders were not so mch
Goncerned about the inward godliress but rather about its
outward form, and whether or not a man conformed to their
traditions. The disciples of Jesus had had little to eat
that day, for otherwise they would not have dined on these

1. Matthew 12,1-8 3 lark 2, 23=28 j Luke §, 1=5.
2. L. Pinkelstein, The Pharisees 5 vol. 1, p. 69.,



2 : :
few grains. They.had been more concerned about spiritual
food, hearing the words and message of the Savior. It is
evident that the Pharisaic religion was not a religion Olf
the heart, but revely one of outward form.

Upon another occasion Jesus entered the srnléos where
He met a man with & withered lumd..:L Here the Jews anticie
vated the action of Jesus and they asked the question 3 " Is
it lawful to heal on the Sabbath days ? ". The matter of
phyeicians healing on the Sabbath day was much d.!.oputed
8mong the Fharisees. They had so exaggerated the Sabbath
rest that unless one was in peril of life he dared not make
use of medical help. It was past diajnte. however, for a
Prophet to heal, for one who possessed the divine power of
restoring to health. This was not regarded as a breaking of
the Sabb:th. Yet they seized upon this opportunity to
attack .Tesus, and their purpose was to find fault with Him.
If He should decalre the act of healing to be unlawful, they
would say that He was partial, because He had defended His
disoiples when they plucked the gra.in.a of wheat. If he
would de€lare it to be lawful, they would acouse Him of
breaking the Commandment " Remember the Sabbath day, to keep
it holy * . THere again we see that the Jews were not
motivated by love of truth, but by an exaggerated devotion
to outward form. They had no religion of the heart. Further=
more, they were not guided by sincerity, but by bitter
opposition to Jesus and His teachings.

l. Matthew 12, 9-14 j lark 3, 1=6 ; Luke 6, 6«1l.
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The false Jewich attitude to the Law is again demon=
#trated in the case of the woman afflicted vith-an,:lnﬂl!;lt!-
8nd healed by Jesus. She could not rise and stand erects
Because Jepus healed her the ruler of the synagog was £illed
vith indignation, -reasoning that there were eix days in which
to work, but that Jesus had done a. plece of work on the
Seventh day. He calle this act of love on the part of Jesus
work and regards 1t as a violation of the Sabbath traditions.

This incident shows how deeply the idea of & mechanical
observance of the Sabbath wac ingrained in the mind of the
average Jewish teacher. The ruler strikes indirectly at
Jesug, speaking to the audience, because he fears Christ's
8bility to defend Himself. Jesus showe in His anewer that -
the Jews were accustomed to release their dumb beasts on the
Sabbath day, leading them out to the well, and drawing water
for them. This wac certainly as much and more work than what
He had done. Yet Jecus is condemmed for doing this act of
love and mercy although they did as much and more for their
dumb animals. Again we see that their religion was only &
mechanical observance of the Law. _

At another time Jesus had gone.into the houge of one of
the chief Pharisees for a meal on the Sabbath day. There was
& man there who had the dropsy. Jesus healed him. In this
case, however, the lawyers and Pharisees had little to say.
They held their peace, but Jesus lmew the thoughts amd. intents
of their he-a:jts and He addressed them accordingly. Jesus askeds

le. Iuke 13, 10-17. . - & e 7 s A

2. Paul E. Xretzmann Popular Commentary,( New
Testament ), vol. 1, p. ui.& -

3¢ Iuke 14, 1-6. :
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" Is it lawful to heal on the Sabbath day ? ". Without :
walting for a reply, Jesus healed the man. Then He pointed
out that they would do ac wuch for an ox or an ass of theirs
which hadfallen into & pit on the Sabbath. They womld pull
it out straighway. The Fharisees didn't answer Jesus on.
this point. If they had agreed with Him, they could not
have acoused Him of a crime. ;

Onlanother Sabbath day Jesus healed a man sick with the
Palsy. After He had done this, He told the man to arise
and carry his bed. The Jews accosted this man when he did
this and told him that it was unlawful to carry one's bed
on the Sabbath. Here we note that they didn't object to the
fact that the man was healed. This objection hadn't proved
very effective. Therefore they found a new avenﬁe -of a;tack-
the fact that Jesus had told the man to carry his bed.

Here again their law religion came to the fore, and we see
how in their minutest implications they had developed the
teachings of their Torah. Jesus answered them by showing
them that liis Father worked and that it was the nature of
His Being to worl:.s Thie, however, aroused them to anger
and they now tried to kill Jesus. To such lengths thédr
hypooritical law religion had led them.

Ve note finally the miracle of the healing of the blind

.man, The Fharisees objected to thies. They said s " This

man ie not of God, because He keepeth not the Sabbath day."
Their doctrine was that those are not sent of God and are

1- John 5,10=16. _
2. Jamkeson, Fausset, a.ud Brown, Commentary on the
m ble, (New Testament), p. 136.
miah 13, 15. Anoording to Nehemiah the outrage

lminst the Sabbath was the working in connection with the sell=-

ing of victuals. This could not include this man's carrying his bada j

4. John 9, 1-39.
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not children of God who do not keep the Sabbath day according
to their traditions. Their actions whows how uncharitable
they had become by making the rules of their religion :

more inclusive than God had made them and adding their owm
fanoles to'God's appointments. This vas the Torah religion
of the Jews, the pharicaical Torah religion . >

We note in passing the influence which the Sabbath law
had on the parents of the blind man. They said nothing of
Christ, but left this to their son, becauce they feared the
Jews. TVhen they were questioned about their son ahd how he
hed received his sight, the parents refemed the matter to
their son. The fear of men is always a snare and causes
reople to deny Christ, His truth, and His ways, and makes
People act agzinet their own consecience.

Further evidence for the emphasis on the ILaw we f.ind_:l.n
the insistence of the Jews on ceremonies, such.as fasting,
eating with undashed hands, the reverence for Jerusalem, and
circumcision. . FR

The disciples of John came to Jesus complaining becauee
Jesun' disciples did not fast. : Undoubtedly, those disciples
were instigated by the FPharisees .themselves to ask this ques=
tion, as is evident from their statement : " We and the
Pharisees fast often. "

The Pharisees regarded fasting as very important. kany . .
of them kei} two fast-days a week. Accordingly these disoiples,

under the influence of the Pharisees, were judging one's

1. latthew Henry's Cormen yols 55 De 1018,
2. et ey ot 020§ fuke 5, 33-35.
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religion by ite external manifestations. It seemed to
them that they had more religion than Christ's disciples.
They measured others by their own standards.

We note, too, their pride and vain-glory. That is the
nature of law religions, to boast of outward performance,
and to declare to all the world its superiority to other
i'91i81ona. We recall, too, the Fharisee in the temple who
boasted of his fasting. IHe aleo exemplified the strict
Torah religion of the Jews.

The attitude of the Jews is also shown by their laws
on eating with defiled hands. The FPharisees and scribes
found fault with the disciples because they ate bread with
defiled, that ies, unwashed ha.ndn.l They maintained that
the disciples of Jesus violated ceremonial traiition. Their
tradition was that all should wash their hands before a meal.
This was a matter of religion to them into which they inter-
Jected their authority and commanded all to do it on pain
of excommunication.

Before entering the sanctuary the priest had to bathe
his hands and feet.z This is called in the Talwud
=21 Ty ‘ﬁ'ﬁp.a The FPharisees declared that
the Holy Seriptures defiled the hands so as to forbid the
eating of l'u.-mns.h.4 This dedlaration was used as a weapon

l. H¥atthew 15, 1=-20 ; liark 7, 1=23.

2. Exodus 21, 18«21.

3. Solomon Zeitlin, " The Halalmin the Goepels, and
its Relation to the Jewlsh Im(vl:;‘ ')the ag;m;‘ :f Jesus," Hebrew
Union 1 Annual, vol. 1 =J0Ye
‘ 4. Tzrumah was the'ahewbr;d on the right hand of
the altar of incense, which was lawful for only the priests
to eat.
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8gainst the Sadducees, who believed in the written Iaw alone
@nd of whom & large number were priests.

Zeitlin concludes that the motive for declaring hands to
be defiled by the Holy Scriptures was to disqualify such
Priests ac handled them from touching the Tsrumah, and hence
‘the priest, in case he were a Sadducee, would be prevented

1
from reading the Holy Seriptures. Disregard of this pohi-
bition resulted only in defilement of hands. In other cases,
when one, for instance, touched a corpese the whole body
shared the contamination. Zeitlin states further 3
According to the Torah, mere bathing of the

body in water would not have been deemed suffi=

clent to render a person pure, unless the sun

had set on him thereafter, and he is ocalled by

the Talmud : T31% 11A0. However, it was

then decreed that, if he had taken the presoribed

bath, he was ipso facto pure, and relieved of

the necessity of waiting until sunset. This
I T 3PS the Talmud ascribes to Ezra in these

say, thal Yi'th Tadeiotelh ror | B 3o anergs

E;:ﬂ.al;an:::.he nged not leave the city nor wait

The rabbis followed the rule that if they wached their
hands well in the morning that sufficed for the day, pro-
vided they kept alone. Vhen they were in company, however,
they neither ate nor prayed until they had washed their
hands. They also insisted on the washing of cups, pots,
and brazen vessels, if they suspected that they had been

used by polluted persons .or by heathem. They included

l. Solomon Zeitlin, " The Halaka in the Goepels, and
ite Relation to the Law in the time of Jesus,® Hebrew
Mam%%fg Annual, vol. 1, (1924), 367.

. d. 370.
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8180 the very tables from which they ate. In-loges' Iaw
certain washings \'vere a.ppointeti, ﬁut tﬁey added others,
and er.lroreed the ovservation of these ac mich as those y
enjoined by God. : . ‘ ' A | o

This expl@ins why they Jews found fault with the disci-
Ples as men who would not submet to the power of the church,
to rites and ceremonies, and were rebellious, factious, and
schismatical. They were very fond of. their own inventioms
and impositions. Thie is an indication of their straight-
laced attitude to the law and of their insistence on the
keeping of ite minutect details.

In their law religion the Jews had a singularly high
Tegard for Jerusalem, their holy city, the proper place of
worehip. We catch a glimpse of this in the conversation
of Jesus with the woman of Samaria. The queat:lon' there
discussed was : “ Is Jerusalem or Gerizim of the Samaritans
the proper place to worship?" X This shows the importance
which the Jews attached to the proper place of worship.

They claimed that Jernsalem was the only place where people
should wornh:lp.a This is another instance of thelr ex-
- termalized religzion.

. The Jews made much of their laws on circumcision. This
rite will be treated more extensively in the section dealing
with the Judaizere, but we mention it here to show its part
in the general Jewish attitude to the Law.

1. John 4, 20-26. ;
2. Paul E. Kretzmann, Popular Commentary, ( New Testament),
vol. 1, 429. _




Jesus showed His disapproval of their exaggerated strciu
on °1roumia:l.on- when He said ¢ " libses therefore gave you
Oiroumcision.....and ye on the Sabbath day circuicize & man.®
The matter of the Sabbath was involved here. Jesus had been
agocused of breaking the Sabbath by healing, but the Jews
thought nothing of it to circumcize on that daye.

In the Jerusalem Conference we also note Jewish ineist-
ence on cércmision as an external essential in the Christian
religion. ' The Judaizers insisted that Gentiles had to .
be circumcised if they wiehed to become Christians.

'We also note the Jewish attitude toward marriage and
divorce. The FPharisees, at one time, came to Jesus and
asked Him : " Is it lawful for a man to put away his wife
for every cause? " 3 In the reply of Jesus we get some
ldea of the Jewienh conception of divorce. Divorce because
of fornication was permissible. Unprincipled Jews, however,
2pplied for divorce on any pretenxe whatsoever. They based
their claim on Deut. 24, 1. This, they interpreted to. mean
that it allowed divorce on any grounds. :

Jesus had to tell the Jews that in the creation God
had taught the imperishible moral lesson of a life-long union
between man :mz wife which could be terminated only on grounds

of adultery. This law was so completely lost sight of

l. John 7, 22.
2« Acts 16' Se
Ba latthew 19,3=-12.
4. tthew e 's Commenta vol. 5, 268.
sop.o0n TeteicE Falrbatrn, Tho Tystioey of Soriptare, vel-ds
-, 6. - .




that the Son of God regarded it important to restate it.

The fact thot lioses commanded to give a writing of
divorcement in case a man did put away his wife sheds further
1ight on the matter of divoroe. Uoses aid not design this
Procedure as a cormand but as an expedient to protect the
lives of married reople. Therefore Christ goes on to say
that Loses did this because of the hardness of their hearts.
: This attitude toward ddvorce is indicative of the
Jewieh attitude to the Law. The condition of man's heart
did not matter but only whether a person obeyed thelr laws.

The Jewish attitude to the Law is again shown by their
attitude toward Gentiles, those who did not eubscribe to their
laws. Furthermore, anyone who ddd not conform to their
observances, who lived outside their laws and regulations,
Was regarded an outcast. Our Savior calls attention to
this when He says : " Ye say, behold, & gluttonous mni
@nd & wine-bibber, a friend of publicans and simmer."

This exclusive and self-righteous attitude on the part
of the Jews is shown also in the story of Jesus' visit im the
house of Simon, the I’hariaea.z A woman, who vas regarded as a
simer, anointed the feet of Jesus. Her act angered the
FPharisee. He argued that anyone who had anything to do with
that woman disgraced himself. Instead of hdlping such
people, the Fharisees preferred to have nothing to do with

le XLuke 7, 34 3 Matt. 11, 19.
2 Luke 7, 36=50.
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them and to scorn and despise them.

4Again, the Jewe condermed Jesus for visiting Zacchaeus.
They “10.5 " He is gone to be guest with a man that iz a
simer,. " These narrow-minded censorious Jews time showed

b §

their contempt for anyone whose rules for living were below
theirs. Because he repented and restored the goods he had
taken, Zaochaeus showed himself in possession of a righte
ecusness far cuperior to theirs. f

Peter points out that it is unlawful for a Jew to keep
company with a man of another ma.i:mu.3 This reveals the
persistent attitude of exclusiveness on the part of the -Tl.-ﬂi
However, Godtaught him not to call any man common or unolean.
Furthermore, the Jewe at Jerusalem took exception tdo Peter's
mingling with the Gentiles. They contended with Peter saying
" Thou wentest in to men uncircumoised, and didst eat with
them. " Because of their loyalty to their laws the Jews
could not understand why Peter should associate with Gentiles.

St. Panl states that the Jews perssouted him, forbidding
him to speak to the Gemi:ﬂ.u.4 This is another, example which
shows that the Jews opposed the association of their people
with Gentiles. :

The Jews believed that man was justified by cutward
obedience to the Lawe. The fact that they stressed outward
observance of the Law shows that they believed that this

.1. Ilu'k. ];9' 7. A RN ~

RBe  7iwpd Apdprorp Avipi » with a sinful man.
Je Ao‘c: 10, 28.

4. I Thessalonians 2, 15-16.



R

Bl 28

obedience would justify a man. The rich young ruler ;-m
Jesus : " Vhat must I do to inherit eternal life ?* 1Im
the discussion that followed the yourig m:n told Jesus that
he had kept all the commandments .2 He believed that he
had outwardly obeyed the Law and that he could be saved by
the Law.

This rich young ruler believed that the Law only
prohibited the outward acts of sin. He showed that he
failed to understand that a man is not justified by the Law,
but by an inward change of heart. Thus the attitude to the
law on the part ofthe Jews results in a failure to under-
stand how a man is justified.

These examples illustrate the attitude of the Jews
to the Law in Hew Testament times. This attitude to the
law had become very prevalent among these pecple and is
especially showin in the attitude of the soribes and FPharisees,
the chief promulgators of this dootrine. Their importance
compels us to examine their histo ry and teachings. Ve

shall do so in the next chapters

1. Matthew 19, 16-26 3 lark 10, 17=27 ; Luke 18, 18-27.
2« This man comes to Jesus willing to be taught, even
as he probably was under his Jewish teachers. The woxds 8
l"\.""?*i-h Apad g simgnify mot & ruling, but a teaching
ster.




11, ' The attitude of the Pharimees and soribes to the Law.

A. The Background of the Fharisees and the soribess

Ve may conveniently divide the Jews at the time of Jesw
into five groups s

i) the Priests and I.eﬁtea. These constituted the reli-
gious ari stocracy.
| 2) the scribes, the Pharisees, and the Sadducees. They
were the religious leaders.

3) a large middle claes.

4) the outcast class. They were the publicans and s:lmw:l.-l'-f=

5) the slaves. 2 -

Ve are especially interested in those religious leaders,
the scribes and Pharisees. These promlgators of the Iaw con=
stantly came into conflict with Jesus.

The history of the Pharisees goes back to the Assidacams,
who were at first active aupporgen of Judas laccabaeus in his
struggle for religious freedom. However,; & feoling'mlnat
Judas developed, and when Judas began to deal with Rome many
of his followers deserted him. The later Hasmonesns became
invikved in politics and withdrew from the striet mlb
Eventually, the latter group became known as Pharisees,
separatists. Considerable struggle and intrigue developed.
Eventually the Herodians superseded the power and aubhority
of the Pharisees. ‘

: 5 mum Arndt 11‘0 of introduction.
2. Y The m:-iso;s M&' Standard Bible
Encyolopedia , vol. 3, 2361 - -
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- Fowler states :
In the period of the independence of Judah, .
which had come about under the leadership of
Judas accabaeus and his brothers, the party of
the Hasidim, came to be known as the Fharisees ,
Oor as some say, separatists. ‘[heir leaders

- Bought with pathetic devotion to corry out the
will of Cod as prescribed in His laws.

Thus the FPharisees were the spiritual sucoessors btz
the "hapidim" who recisted the aggressions of Hellemksm. They
clung to the Law and its traditions, especially to the ordi-
nances of ceremonial purity. They found most eftootl.ie
éupport in the scribes. The Fharisees always mogod'thc :
Dower of the reigning enenmies of the Jews and the yoke that
these enemies placed upon them. They yearned nrdenﬂy for
the time when Iesrael would be released from its yoke amd -

redeemed from the pover of ite enemies. They looked forward -

to political redemption and victory over their enemiese
The Pharisees were reparded as a philosophig ‘and reli=-

glous sect and not as an active political party. The fact
that thé Pharisees were very otrict distinguished them from -
the common péople who wers not so scrupulouss The Fharisees
were a closely organized society, all the members of which
‘ealled one another "habberim", neighbors. Their influence
on the people added to their powere

‘They gave to theif peculiarities of doctrine and prace
tice a divine a thority_a4 They maintained that their prin-

. la Henry !ﬂx;.;aher Fowler, The Origin and Growth of the
210! ™ - -
ili%%l'-!.!ﬁtie The neugioi; of I o 101, ‘! .
Hebrew word 3.5 & wians tngn ¢ sf;;rit- o R
TEeW WO, | mean 0 B .
sz, br Artwir Penrhyn Stanley,History of tho Jewish Ghurch,
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oiples were part of an oral tradition which had been handed
down from lioses to the Great Synagog and thence to them=
Selves. They maintained their hypotheses on the basis of
usages; such as the minute regulations for observing the
Sabbath and the manner of killing animals for foode.

 Vhen the account of Fharisaiem as found in Rabbinical
vritings is compored with the sketch given by our Lord, it
18 evident that there ie a great similarity. : In Christ®s.
Tepvoofs the selection of the distinctive features of
Pharisaiem is impressive. In fact, the history of Pharisaism
might be indexed by passages from the New Testament. Jesus
said that they tithed mint and anise and yet negledted the
Weightier matters of the Law. This practice of the Fharisees
volded the spirit of the Law =nd resulted in gross hypoorisy
and relizious boasting.

They debated the question whetherg:ln tithing the seed it

VA8 also necessary to tithe the stalk. The double fasts of
the week, the triplep prayers of the day, triple vhkikits to
the temple, elaborate strainings of the water and the wine,
the constant rinsings and scourings of brazen cups, pots,
and tables are all examples of their i:unetﬂiousnese. Further
marks of the Pharisees are : laborious ablutions and bathings
of the whole perron with carefully tabulated ceremonies and
normal gesticulatione, not necessarily because of personal

l. Alfred Edersheim, Sketches of Jewish Social Life in
Xhe days of the Christ, 238. :
2. Frederic W. Farrar, The Life and Work of St.Peul, 35
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cleanlinese, but to avoid every possible chance of con-

tracting ceremonial uuclesnness. The _mxariséas a.vo:ldat'l
the véry contact and shadow of fellowbeings, who after all |
miﬁl_ﬂ: be better ihan those who would not touch them with ‘
the tasgel of a garment's heme. | :
~ Jurther characteriaticsl of the Fharisees are as

follows : obstrumive prayers, ostentatious almsg‘iving;
?roadhned bhylacteries, petty ritualism, p:..'ofeaacrm '
&rr_oe:anee. rackle_ss proselytism, greedy avari_cu. haushgy
atsertion of pre-eminence, and ill concealed hyposorisy.

The Fharisees styled themselves as the ™ s»‘gesj " or
a8 the " associates ". Tassels or; their dress, scrolls
and small leather boxes fastened on the forehesd, head and
neck, ineoribed with texts of the. law were the sacramental
badges by which they marked themael‘ves.a I'ar:ar states s

When we speak of Phavisaism we mean obedience
petrified into formaliem, religion degraded into
ritual, morale cankered by casuistry. Ve mean the

triumph and perpetuity of all the worst and weak=
est elements in religious party spirit.,’ 4

In various places the Ta.imud e-roftea seven typés
of Pharisees. They are 2 the) ubleeding" Pharisee, ‘;inortaxf'
Mrisea. "Shecherite® Fharisee, “'t.imid“ Pharisee, "tumbling®
Fharisee, ":poin;l-.e.d“ Pharise;s, and the king overoome with
8eal to do everything to fulfil the Law.

l. Matthew 6,5 3 lmtthew 6,2 3 Hatthew 23, 53 kark 7,
4=8 3 John 7, 49 ; iatthew.23, 15 § Iuke 20, 47; Luke 18, 11}.
Matthew 23, 17. s S :

2. The Talmd devotes one whole treatise to hand-washings

Yimgg another to the vroper method of killing a fowl
cholin), and another to the stalks of legumes (ozekim).

3¢ Arthur Penrhyn Stanley, Historyof the J Shurch, V.3,
4. Trederic ¥. Farrar, g__n.:_ ﬂ'ﬂ'ﬁ'ﬁ?ﬁ _‘ﬁ% Faul, 26.
S5 Ibkd. 3I6.
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Regarding the mumerical strength of the Fharisees Arndt
points uutltha.t' in the year 50 A.D. their number was six
thousand.

The Pharisees were the popular party, whom the Jewish
public ro:llcmeul.2 Their statements were often regarded by
the people as more important than those of kings or priests.
They were looked upon as teachers. Although the Pharisees
did not dominate the Sanhedrin, yet they exerted a strong
influence on that body.

Although the Pharisees were to a great extent self-
righteous and hypocritical, yet their party did contain
many se:-‘:;.r ous-minded and devoted adherents to the God of
Israel.

The Sadducees are also mentioned in the New Testament.
They were not so much a sect as a class. The Sadducees
Wwere the official leaders of the mation, and many ofthem
were priests. They were satisfied with the Iaw as it

_appeared in the written code, without adopting the oral

tradition on which the Fharisees laid so mich stress.

They maintained that in the Mosaic ILaw a veil was drawn
before the future 1ife. Xen were not to be influenced by
the hope of future reward or the fear of future punishment.

l. William Arndt, Life of Christ, introduction.
2. A;tlmr Penrhyn Stenley, History of the Jewish

9 VOle 3, 333.

« Although the Pharisees were generally popular, yet
they were not always popular. In rabbinical writings such
expressions occur as " the plague of Fharisaism " and " a
8illy pietist

4. Preserved Smith, The Religion of Israel, 346.




The Jews regarded it necessary to interpret and apply
thelr revelation to the needs of the Jewish people and to
the world. The priesthood in Israel was supremely impor=
tant, but the scrives were held in high public es{am.
They were the carnest teachers and wise thinkers.

Originally the priest served also as scribe. - Ezra
was both scribe and priaat.z -However, scribism eventu-

- @lly became an independent business. The soribes became
Zealous guardians of the Law and in many respects the
teachers of the Yeople, over whose spiritual 1life they
bore complete SWaY.

The procees had been completed in the days of the
Hew Testament. The soribes are called in the Scriptures 3
Y{AMAS T€)S, vhich means " learned in ths Iaw ". This .
sorresponde to the I-Iebrewn""_l!:)‘i O» which refers to men
professionally occu'pied with the Scriptures. Besides tgﬂ
general designation we mecet with the expression 3V “°“o
which refers to jurists. They were likewise called @

V OR\ S‘Jd:““lkm » teachers of the Law.

The scribes received no remuneration for their juri-
dical work. Zut it is evident .that they were paid for their
work as teachers of the Law. Christ’s demunciation °f,tg.
scribes gives evidence for the fact that they did receive

= 1. Frank Fh#ght Sanders, History of the Hebrews , 271.
time 2 Jmll Sehg;ror. matm' of ﬁe Tﬁtﬁ people in the
5§ “Tatthew 22,353 Luke 7, 303 10,25 § 11,45-52 ; 14,3.
4. Luke 5,193 Acts 5, 34.
8. lark 12, 40 ; Iuke 20, 47; 16, 143 Hatthew 23,53
Mark 12. 383 Luke 20, 46. e




remuneration for this work.

Up to 70 A.D. the headquarters of the scribes was in
Judea. The soribes were also found in Galilee and in the
“dispersion". In later times they were present also in
Rome. Various sects were represented zmong them, but a
large number of them were Pharisees. >

The duty of carrying on a systematic exegesis of the
Law fell to the lot of the scribes. Accordingly they were
held 1‘n high esteem by the people, often being saluted with
the title of " rabbi ". The common people looked upon
them as accepted guardians of the Law, exponents of it, and
to some extent administrators of the Law. There was muoch
oral discussion and v.ppl:l.oat:loh among the socribes regarding
difficult cases. This oral interpretation and uppncation
of the lLaw led to the formation of the " halachah * ( custo-
mary law ) and the " middoth " ( formal rules ) whick were
laid down for ascertaining it. The " halachah " was especially
concerned with the matters of ceremonial observances

The soribes exercised the teaching office of system=
atically instructing in the Iaw. They encouraged a de=
tailed theoretic study of the Law, and an ever-increasing
mass of precepts remulted which every zealous Israelite
sought to know. The temple and the synagogs were the
centers of their activity.

1.  R.L. Ottley, The Religion of Israel , 183.




Be The contentions of the Pharisees and scribes with Jesus.

The Fharicees and scribes often came into conflict
with Jesus. Jesus opposed their legalism and hypocrisy and
this fact aroused them to anger. After Jesus had thrown the
Toney-changers from the temple, they came to Jesus and asked
Him 3 " By what aurthority doest Thou these things?*® In
answering them Jesus showed the scribes and Pharisees to be
insincere and hycocritical. He asked them concerning the
baptism of John. They failed to answer, because they feared
the truth. |

Furthermore, the attitude of the Fharisees becomes 2
evident in their question concerning the tribute money.

They came " to catch him in his words.® They thought that
they could destroy the influence of Jesus by overcoming Him
in public dispute. They failed in this, for Jesus did not
become silent for fear of the truth. Jesus gave a clear
aﬁsure saying, " Render therefore unto Caesar the things
that are Caesar's, =nd unto God the things that are God's.*"

Not eo0 openly did the soribes and Fharisees challenge
the authority of Jesus in the healing of the man sick with
the palsy. When Jesus granted forgivemess to this man
they reasoned, " Why does this man speak blasphemy ? Who
can forgive sins but God only? " Kiowing their hearts,

le MNatthew 21,23-27; lark 11, 27=33j Luke 20,1-8.

2. lMatthew 22, 15-22; liark 12, 13-17 ';} Luke 20,20-26.

3. The ' KNMo oS 4s the poll tax exacted from every
individual for his own person, and thus considered by the Jews
as a special badge of servitude to the Roman empire. Thus
“b::s the more galling and an object of dispute among the
ra Be
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Jesus proved them to be wrong by healing the maz.

The Pharisees consistently showed animosity toward

.Jesus. In the Sabbath arguments, and the arguments over

ceremoniee and traditions of the iaw the Pharisees spat
their venom of hatred againet him who came not to destroy
but to fulfil. Concerning this Jesus Himself said s ™ The
Son of Man is come eating and drlni:iné! and ye say, Behold
a& gluttonous mgn, and a winebibber, a friend of publicans
and sinners. " The Pharisees called Jesus a glutton and &
Wine-bibber, because He ignored their treditions and eere-
monies and sought to help the outcasts, the publicans and
sinneres. '

There are also other cases showing the hatred of the
scribes and Pharisees toward Jesuss The lawyer asked Jesus
concerning the grezt commandment of the Law for the very
purpose of tempting Him. 3At another time the Fharisees
sought a sign from Jesus for the purpose of tempting Him.
Again the Pharisees and soribes urged Jesus vehemently and
provoked Him. They lay in wait for Him, seeking to catgh
sowething out of His mouth, that they might accuse Him.

Jesus said, " The Fharisees andslamra rejected the
counebl of God against themselves." These proud and self=
righteous people refused the proffered hand of salvation

offered in God's only-begotten Son. - These soribes and

1. Iark 2, 10.
2« Iuke 7,34.
Se latthew 22, 35.
4. Mark 8, 11.
5. Luke 11, 53-54.
6. nlh "’ 30-
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Fharisees well merited the thundering denunciations that
Jesus uttered against them. o ;

In His Sermon on the kount- .Teaus mdo it phin that
the soribes and Pharisees were hypocritu. naid ’

" Except your rightecusness shall exceed the r:lght'ecusnéu
of the soribes and Pharisees, ye shall in no case enter into :
the Kingdom of heaven." 2 Jesus n.rned against their
hypoorisy when He said that a trumpet nhouldanot be sounded
in the synagogs and streets ithen alms are given. This the
scribes and Pharisees did in order to be lun of men.
Furthermore, Jesus stated that prayers ahould not be said
in order to be seen of men, as the hypocrites d:ld. o
fasting, Jesus said that men ahould not disﬂ.gnro their
faces in order to be seen, ae the hypoorites did. .

In this entire sermon Jesus showed that the tré.ﬁ:lt:lon
of the Iaw is but a matter of the letter and not of the
spirit. True love goes daepef than mere obediemce to
regulagions and rules of conduct. The oomn.ndm;nta re=
quire the complete surrender of the heart unto Gode’

In the mﬁble of the Pharisee and the 'l’ubligaﬁ Jesus
showed that the Fharisees' way of life was wrong. The
I’hlrfl.ue'a. way of life was one of self-righteousness, pride,
and hypocrisy. The publican received forgiveness, but the
Pharisee did not. The reason for this may be stated in the
form of an sxiom 3 he that exalts himself shall be humbled, 3

every lns'f ones but he that humbles himeelf shall be exalted.

l« ¥atthew 5, 20.
2. Matthew 6, 2.
3¢ Luke 18, 9-14.
-4e Lenski's Commentary, vol. 2, 1043.




Jesus made it plain that the ﬂcfednesl of the
Boribes and Fharisees was very great. As mild and gentle
88 Jesus was, yet in the face of sin He could become very
Eevere. Ailthough they were expositors of the Law, yet
one should not follow after their example, for they did
not do the things that they demanded of others. Hort
voints out :

Jesus did not deny their authority. In

latt. 23,2 He says, " the soribes and Fharie

Bees slt on ligses' seat 3 all things there =«

fore whatsoever they bid you, do and observel

But Iie adds, " But do not ye after their worls

for they say and do not.® Jesus. taught

no rebellion against their precepts as posie

tive rules, but le condemmed the spirit of

the teaching as contradictory to the Law and

the Prorhets.

Jesus showed that these hypocrites did not exercise
themselves in those things which they imposed on others.
They would not move a finger to lighten the burden of
Ssomeone vhen they saw how it affected him. They were for
the outward show of religion but nor for the aubstmoe_
of it. The soribes and Fharisees affected pre-eminence
and audhority and desired titles and places of honor and
respect.

' Christ spoke seven woes directly against the scribes
and Fharisees. ZIvery one of these "woes" is an exclamfe
tion like the "blessed" in the Beatitudes. It does not

state a wish but a fact. It is not a curse that calls

1. katthew 23, 1-36; lark 12, 38-40 ; Luke 20, 45-47.
2. Anthony Hort, Judaistic Christianity , 28.



down a calamity, but a calm, true judgment and verdict
Tendered by = supreme Judgé himself. * : |

Jesus gives the following reasong for His pronounce-
ments ; '

1) The soribes and Fharisees shut up the Kingdom of
hmveﬁ against men, by keeping people from believing in
Christ and so from enfering the Kingdom.

2) The scribes and Pharisees made righteousness and
the form of godliness a cloak and a stalking horse for
their covetous practices and desires. They devoured widow's
houses and for a pretence made long prayers.

3) On the other hand they were very industrious in
pervertingmen to their faction. They compassed land and
fea in order tc make one proselyte.

4) By seeking their own worldyy gain and honor more
than God's glory the soribes and Fharisees made false and
unwarranted distinctions, especially in the matter of oaths.
They were blind guides. ' : ‘

5) The soribes and Pharisees were strict and precise
in the emaller matterz of the Law but just as careless and
loose in the weightier matters. They were partial, piokimg
and choosing their duty according their own personal interests.

l. Six of these judgments, according to Lenskl's
Cormentary (I,903), have the evidence attached by means of
a causal o71 clause which furnishes the full reason for
the verdiot "woe". In the remaining judgment the varied
form of  judgment does the ,same by means of an apposition.
< The word 2 uTewpi17+( has the sense of show-actor,
vwo suggesting the mask under which he hid his true idene
tity on the stage, for the ancient actors appeared with masks.




6) The Pharisees and soribes were more desirous and
80licitous to appear pious 'to men than to approve them-
Belves s0 to Cod. "Here Jesus uses two similitudes. He
OOmpares the Fharisees and scribes to a vessel that is
washed clean on the outside but contains dirt within. He
aleo compares them to whited sepulchresse.

.7) The scribes and FPharisees pretended to honor and
revere the memory of the prophets that were dead and gone,
but they hated and persecuted those that were with them.
This is the worst part of their characters.

The Pharisees and soribee are doomed. They cannot
escape the dutrmation of hell. Of all sinners those who
are of the spirit of the aoribe_ and FPharisees are least
likely to escape this demnation. : :

Jesus has been speaking 6ut more plainly than ever
before, because matters were coming to a head between Him
and His ena:nias.l Here he speaks of the Phar:l.no; as
a leaven and 1dent:lf:leal this leaven with hypocrisy. The
figure of a leaven refers to secret pemetrating power.
It is :ln this way that hypocrisy penetrates and vitiates
everything in the Fharisees. The di.eeipl;ﬂ are to be .
on guard against them and to avoid them.

1. Iuke 12, 1 ff. g i

2." Jamieson, Fausset, and Brown, Commentary on the
¥hole Bible,( Hew Testiment ), 111. : :

3. Yark 8, 15. At another time, after the Pharisees
had tempted Jesus, seeking to catoch Him in His words, Jesus
warned His disciples to beware of the leaven of the Pharisees.




o The Fharisees had the Iaw of loses but did not keep
it. They insisted upon outward order, plety, and right
moral living but were opposed to the dootrinos of Chriat.
Thus the;v proved themselves to bo :I.naimere in their
pretena:lona. If they had, on the other hand, made an
honest effort to fulfil the Law in al:l. 1ts mandates and :
1mp1:|.ca.tions. they would have found themselves to.be sinners.
If this would have been the case, they 'onld hgn turned
to the Gospel as the only way unto salvatl.on.

If the scribes and Pharisees had truly believed the
teachinge of iiomes, they would have believed in Jesus, for
loses wrote of Him. 311’ they had been truly sincere a.nd
earnest, they would have with open am accdpted Jesus as

their liessiah and the only Savior from sin.

le John 7, 19.

2. Paul E. Kretzmann, The mgmgg-_n ( Hew
Testament ). vol. 1,.450.

Se. John 5. 45, . '




IIl. The attitude of St. Paul to the Law.
A« Ceneral Observations.

-According to the best estimates Paul was born in the :
first ten yeare of our present Christian era, about 3 A.D.
The birthplace of Paul was in the city of Tarsus. Zasul
called himself a " Hebrew of the Hebrews " and. the thore
: _th Hebraism of the family ccours in many ways. gkul'u
father and grandfather were Pharisees and strict oba&vm
of the llosaic Law. raul was sent probably at the age of
thirteen to be trained at the feet of the teacher, mnol-

That Paul was a " Hebraist " in the fullest sense of
the term is cleur from almost every verse of His epistles.
He reckons time by the Hebrew calendar and makes constant
@llusions to Jewish customs, laws, and festivals. His
Written expressions are derived from his Jewish family
background. Paul wae to the very heart a Jew, in culture,
in sympathy, in nation:1lity, and in faithe

If a Jewish boy were destined for the position of a
‘rabbi, he entered the school of some great master at the
age of thirteen. Paul was enrolled in the school of the
famous Rabban Gamaliel, a grendson of Hillel, " & doctor
of the Law had in reputation among all people.® In the
New Testament we have a favorable picture of such men as

Nicodemus and Gamaliel, snd it was undoubtedly of such

l. Frederic V. Farrar, The Life and Work of St.Paul,? ff.

2e Acts 22| Se
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that Paul thought wher he exolaimed before the Samhedriny
" Men and brethren, I am a Pharisee, a son of Pharisees."

Paul was a Hagadist rather then a Halachist. The
Halachists were occupied with cndless study of the details
of the letter, while the Hagadists deduced from the utter=
ances of the Frophets a spirit which amounted to contempt
for Levitical minutiae. They developed the Liessianic
tradition and furnished a powerful, though often wholly
nnintenﬁona.l,assistanoe to the logic of Christian exegesis.

Between the ages of thirteen End thirty-three Paul
lived a rharicsee. Thus he scupulously observed the Sabbath
laws and regulations, the "abhoth" and “toldoth" , those
brimary and derivative rulee and regulations, inferences
and corbinations of inferences from rules aud prohibitioms,
and cases of casuistry and conscience arising out of the
infinite variety of circumstances to which these conbina=
tions might apply. The Sabbath had been changed from a
delight unto the Lord to a mere semblance of accurate
observance. Ilowever, Paul was not a hypocrite, but rather
Zealously sought to do all that was commanded.

¥rom Paul's own words it is evident that these years
mst have been troubled years. IHe believed in eternity and
in the resurrection. The darkness of misery hung over him
and the seuse of sin oppréased him. Taroughout this .
struggle Paul was ever driven onward to try to fulfil the
Law and g0 to put himself right with God. This led him

1. TFrederic W. Farrar, The Life and Vord of St.Paul,26.




' to coneent to the death of Stephen and with boundless

energy and zeal to set forth on the road to Damascus. His
purpose was to persecute the Christians there. However,
on that road the ntnlggle'onded. . Saul of Tarsus, the
Pharisee, became Panl, the apostle of the Lord.

So the life of the persecutor flowed in anothc_r
channel. His will was conscious of mother unfluence and
Oimyed another law. The once zealous Pharisee said,

" What shall I do 9 ILord, what wilt Thou have me to do 7 "
Thus Paul surrendered himself in the whole man to & new
master, to the muster whom he had wronged, whose disciples
he had persecuted. Leathes states s
He learned to behold in Jesus Christ the
revelation of the will of the God of his
fathers; he never renounced his allegiance -

to the God of his fathers § he lexrned to know

Him better, and to see Him more elearly, in

and through the person of Jesus Christ. He was

the perfect transparent and pellucid medium

through vhich the brightnees of the Divine

glory streamed upon his bel:le'rinf soule In

Beeths Him he saw the Father.

Ye shall not discuss the subsequent developmenis in
the 1life of St. Paul, because our yurpose is but to show
the background of this man of God for a better understanding

of his attitude to the Law.

1. Stanley Leathés, The Vitness of Paul to Christ, 57 ff.
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B. TFaul's attitude in the Judaistic controversy.

At the Jerusalem Conference the matter of applying
Judaistic regulations to the Gentiles was taken .up.hﬁpqcillly
the matter of circumcieion. A group of Jewish Chrictisns had
come into Antioch and demended obediemce to the Law of loses
on the part of the Gentiles and insisted on circumoision.

Eventually it becume necessary to refer the matter to
- & decision of the church at Jerusalem.  The Judaizers came
to Jerusalem and loudly proclaimed their insistence on the _
moral necessity ofc cirocumcision. However, the leaders of
the church soon realized that the attitude of the Judaizers
vas wrong. If the Christi:n church would ineist on m=king
Gentile Chrictians into ortnodox Jews, the free river of the
grace of God would cortainly have been shut offe

There were those who wanted to cc:lmu.-mu:l.u-1 They did
not want to 2lienate the Jud:izers nordid they want to in-
8ist on circumcision for the Gentiles. They thought that
the matter could be solved by nct fraternising with the
Gentiles. This attitude even deluded Peter. However, this
would have wesnt that Centile converts were to be exhibited
@8 unfit company for the Jewish Christizns. This would have
been wrong, and Paul denounced this attitude most severely.

Furtheri{more, the Judaizers insisted that Titus, the
co-worker of Paul, should be ciroumcized. In the ocase of

l. inthony Hort, Judaistic Christianity s 78.°




Timothy Paul took into account the Jewieh parentage of
nmthy. He wae therefore circumcized as a Jew and'not

a8 a Gentile. The difference '1n the two cases amounted

to this : To circumcize Titus would have been & concession
to the filse teachings of the Judaizers. Ouvtho other
hand, Timothy wae in almost every sense a Jew, having been
brought up in the liebrew religion. By circumcizing Tim-
othy the one flaw in his rosiiion ag a Jew would have

been corrected.

Luke indicates the act .to have arisen out of a speéfial
oircwnsta.noe.l Timothy was to go on a missionary journey
with Paul. As a miscionary his position as a Jew was im-
portant. Stanc¢ing at the side of the Pharisee of Tarsus
he would be unable to infiuence the Jews as a Gentlle
convert. Preaching as a Jew wifhaut circumcision would |
have sgandalized the Jews. By becoming oircumcized -
Timothy would be able tc do mission work among theme

Thue the greast principle for which Faul fouﬂht was s
the freedom of his converts from the bondage of the Iaws
It would have been diffiocult to organize Gentile Christian
churches on the basie of the Jewish Law. But beyond this
fact Paul had a much greater reason. It was entirely _
wrong and contrary to the teachings of Christ to insist
on Jewlsh ceremonial tradition and their sbrogated laws
as essential to Christienity.

: :;o » Os : fat]. : :
3. 3%1:;1:6%::. Paul, the an, the Nissionary, and the
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In this debate the question arose, " If the I.;.w is
'esaontial to salvation, vhat then has been the work of
Christ ? " It is evident that if the Iaw is essential
to salvation then Christ's work has been in vain. lan
would still be under a Law religion.

Peter pointed out that to lay the burdem of the Law
on the Gentiles would be tempting God by hindering iis
clear purposes and will. The Law had proved to be im=
practical and had been found intolerable both by their
fathers and oy the:r.melvea.l Jor the time 5eln¢ these
lawe misht apply to the Jews, but to the Gentiles they
would only prove to be a stumbling-blooks

James also spoke on the subject. He proposed tb re=-
lease the Centiles from all but four restrictions. They
were : abstinence from things polluted by being offered
to idols, from fornication, from anything strangled, and
from blood. James further pointed out that Jehovah is the
Father of all men. $ In the rebuilding ofthe ruined
tabernacle of David he sees the upraising of the church
of Christ, an ideal temple to which the Gentiles also
shall be joined. :

The debate was at an end. The leaders had spokens
It remained to make this decision known throughout the
churches. Two men of high repute, Judas Barsabbas and
Silas, wére to acoompany the emissaries from the ohurch
of Antioch on their return and to act as pledges for the

genuineness of their written communication.

le Acts 15, 7=1l.
2. Gamﬂiﬂ 9. 4,
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Ce TFaul's attitude as reflected in hies epistles.

In his episile to the Romans Faul -especially refers to
the moral law. Zven as he once had been & zealous =0 he now
burns in nig devotion to -show the true place of the law since
the iiessiah had come. Paul pointed out that the Gentiles
had the Law written in their hearts and thus were without
exocuse. The Jews with the advantage of their written Law
had also failed. raul said, ¥ As many as have sinned
without the Law shall also perish without the Law : and
a8 many 3{ ‘ave sinned under the Iaw shall perish under
the Law.® He further pointed cut that Abraham was not
Justifiea by the Law but by faith. 2

8%. Paul proclaimed the freedom from the penal claims
of the Law. Iie pointed out, " For the Law of the spirit of
1ife in Christ Jesus made me free from the Law of sin and
death. ? All thet the Law could not accomplish had been
8ccomplished through the work of Christ. :

However, the moral law was not abrogated. Faul pre=
Scribed the commandmeats as.rules of life and showed how
true dbedience is ponsible. Paul sees the Law embodied
in Christ, Wno fulfils the Law not siigly sa &.séandas
but as a living principle within.

There is a gre=t deal of discussion concerning the Law
in Paul's letter to the Galatians. His converts in Galatia

l. Romans 2, 13.
2« Romans 4, 3-4.
3« Romane 8, 2.
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were falling an exsy prey to the arts of Judaizing misse
ionaries from Palast:lne.l Evidently the Judaizing party
at Jerusalem had gone into Paul's own territory, into the
boSom of those Gentile churches which he had founded.

The Judaizers had attacked the apostolic authority
0f Paul as inv.1id beside that of the Jerusalem spostles.
Furthermore, they were preaching to the Gentiles the
neceseity for oircumcision. The Judaizers were unsorupu=
lous. They used falsehood and detraction in order %o
loosen Paul from his place of affection and respest among
his converts. They accused him of the following 1

1) & lack of uprightness. They said that Paul obedrved
the Law among the Jews, yet dissuaded the Gentiles.

2) keeping his converts in a subordinate state. They
viere mluded from the covenat enjoyed by the circumciszed
alone.

3) flattery. Paul was said to be seeking to make a
yarty for himeelf.

4)  falsely rcpresemting his apostleship. They maine
tained that Paul's doctrine was authoritative only in so
far as it agreed with the doctrines of the Twelve. They
8aid that Paul was in opposition to Peter, James, and the
other “pillars of the ohureh.®

Paul answered his enemies. He showed that the doc=
trine of the Judaizers destroyed the essemce of Christianity
and reduced it from ite inward and spiritual life to mere

1. Conybeare and Houson, The Life and Epistles of
m vol. 2, 133-134.
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outward ceremony. IHe contradicted the falsehoods propa=
gated against him and vindicated his title to the apos=
tolic office as received directly from Christ and exer-
¢ised independently from the other apostles. Hort remarks 3
St. Paul was no heated partisan, intolerant
of a lesser good through ill-regulated zeal .for
& greater. raul was not speaking to born Jews .
The question at issue was whether heathen,having
becore Christians, were required to become Jews
also. To concede this was to make void the grece
of God and the faith of man. It wvas fo take all
the meaning out of such words as these, "Because
ye are sons, God sent forth the spirit of IHis
Son into your hearts, orying, Abba Father, 80

that thou art no longer a bondservant, but asoms 3
and if a son, then an heir through God. Gals4,6 ff.

Faul introduced the subjeot Ey referring to the epi-
Sode at Antioch whore he had to rebuke Peter for his
(lil.eslimutl..‘.rl:im‘l.2 le showed that it was wrong for those :
Wwho know that they are justified alone by faith in Christ
to insist on obcdience to Jewish laws. Evidently thinking
of his own gzeal as a Phariaée Paul states in the impressive
words ¢ " For I through the Law died unto the Law, that I
might live unto God." :

Paul pointed out that the Law mould not give life.
The promise of the inheritsnce was given 430 years before
the Iaw. It wae never meant to give 1ife but only added
because of transgressions. ¢ The Law may drive us toward

righteousness but camot give rigﬁteoumuu. Faul used

l. Anthony Hort, Judaistic Christiamity , 100.
2. Galatiane 25 13,

~ 3« Galatians 25 19.
4. Galatians 3, 19.
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the 1llustration of the pedagog whose duty it was to
take the child to school. So the Law was a schoolmaster
%0 lead man to Christ, where life sustaining strengih
could be found.l

Paul showed that the observances of the law, although
they foreshadowed the coming of the iessiah, were burden=
Bome and placed the Jews under bondage. The whole course
of the Jew from the cradle to the grave was marked out for ‘
him. Paul used the following expressions 3 " Ve were
kept in ward under the Law "2 and " under _snndi&gl and
stewards until the day appointed of the father."

In & magnificent style the Apostle showed that man.is
free from the Law. As a Pharisee Paul was very sealous to
obey the Law, but now through Christ he has experienced
the freedom from that Law. Paul stated, * In the fulness
of time God sent forth His Son, I;orn of a woman, made
under the Law, to redeem them that were under 'ﬂ.ll Law,
that we might received the adoption of sons. "

The gospel of the grace of God in Christ shows that
the Law is fulfilled and that the ceremonial law is abro=
gated. All the directions and restrictions given to the
Jews as a separate pecple are abolished. However, the
great principles of the moral law are to remain as a 8“1'1;-

Finally Paul warns these Christians against turning back

l. Galatians 3, 24.
2. Galati=ans 3, 23,
3. Galatians 4, 2.
4. Galatians 4, 4 ff.
B¢ Galatians 4, 9-10.

| |
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to the " weak and beggarly elements " and to " observing
months and seasoas and years. "

In First Corinthians Paul pointed out that he sought
tt_l win men to Christ by accomodating himsclf to thelr
standpoint, saying, " to them that are under the law, as
under the Law. © 5 He used the example of circumcision
showing that & man rerains before God in that state im
which he was celled. Faul told the Corinthians to seek
no change in this respect. Centiles were not to be forced
to become circumcized..

In Second Corinthians Paul showed that the lLaw ie &
legal system, a ministration of death in contrast to the

minintration of the spirit. It is evident that there was

2 Judaizing element present in the Corinthian church. Paul

repeatedly vindicated his authority and conduot against
traducers who wouldset up against him th;! authority of
the Palestinian apostles. Faul further spoke of the new
covenant of the spirit in contrast to the covenait of the
letter, of the ministration of righteousness with its
ablding glory =znd the ministration of death with its
transitory glory in the face of Loses.

In Ephesians Pzul pointed out that Christ had brought
about harmony when He " abolished in his flesh the emitzo
even the Law of commandments contained in ordinances. "

Paul referred especially to the ceremonial enmactments.

le I Corinthi=ans 9, 20.
2« Ephesians 2, 15.
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In Philippians Paul gives us an autopidgraphical
sketoh. There the self-righteous Pharisee reckons himself
“blameless” in the eye of the Law but is led to find im .
Ghrist the righteoueness which is " through faith .'1’-“'“""'
of his own righteousness which is " of the Iaw." . ‘

In Colossians Paul contrasted the Bplrl-tllll'“m
oision with the physical. He wrote of the blotting out
through the work of the cvoss, of the bond writtem in
ofdil_mnoes. and the ccneeuent deliverance of the bellever
from the bondage of ceremonial enzctments, These were
" a shadow Of things to.oome,*iiohrist being the glorious
substance.

In First Timothy Paul wrote that " the Law is good,
if a ran use it lawfully....the Law is not made for a
righteous man, put for the lawlesss 2 Thus again it is
evident that the Law only leads to Christ « It does mot
glve nor sustain life but only lealds to life.

1. Philippiane 3, 5.6.9.
2« Colossians 2, 11=17.
Ss. I Timothy 1, 8«0.
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IVe The relation of our Savior fo ths Lawe
Ae ‘he Life of Christ :

In His 1life Christ fulfilled the Law in all its parts.
According to Jewich luw Jesus was ciroumsized on the eighth
daye. This fact has = great deal of meaning for the Christian.
In this way it becomes evident that Christ was " made under
the Law " and z'ows that lHe came not to destroy but to fulfil.

. Farrar states 3

Thus it became Eim to fulfil all righteousnesse.
Thus early did He suffer pain for our sakes,to teach
us the spiritusl ciroumeision- the circumcision . of
the heart- the ciroumcision of all our bodily senses.
As the east catches at sunset the colors of the wesly
£0 Bethlehem is a prelude to Calvary, and even the
In fant's cradles is tinged w:l{h a orimson reflection
from the Redeewmer's oross. .

According to the ritual law of purification Christ was
Presented in the temple of the Lord, while His mother brought
the sacrifice, " a pair of turtle doves or two young pigeons,*®
Which is pathetic evidence of their poverty. :

At the age of twelve years Jesus went up to the Fassover
in Jerusslem. This was the age when & youthful Jew assumed

_ lepal responsibility becoming a ® son of the law." So

Jesus participated in the festal observances and showed His
interest in the matters ooncerning the Iaw by His discussion

with the doctore in the temple.

1. Frederic W. Farrar Life of Christ, 910
2. m‘ 2' 22-24. = y
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- Jesus slwayg honored the Law. He read it in the’
‘m:- Because of His great respect for His Father's
House J’;sus drove out those that sold and bought in the
temple. He paid the temple-tax exacted frm; every son
of Israsl and attended the various feasts. When the
time of His departure drew near Jesus took epecial painsd
to observe the Passover with His disoiples. ;

Jesus said, " Suffer it to be so now ; for thus it
becometh us to fulfil all rightecusmess.” This was
characteristic of Fis life. Christ certainly obeyed the
moral law. His greatest enemies could find mo famliw dth.
His moral conduct.

In the trial of Jesus various charges wers brought
against Him, but no witnesses could be found who could
glve gemuine evidence against Jesus. Jesus was not con=-
demned to death because He was found guilty of ein, but

because Pilate feared the Jews.

l. Matthew 8, 4.
2. latthew 17, 24-27.
3¢ Matthew 3, 15.
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Be. The Teachings of Christ.

It is important that we make a clear distinction
between the actual Law and the expositions of the Jewish
teachers, the traditions of the elders. Jesus did not
violate the Law itself but did oppose the misuse of that
Law. Hort states :

Christ showed the true purpose and meaning
of the Law. But He did show that the old form
of the ILaw had ceaced to be binding. He did
not disobey its precepts or even the preceptsof
tradition, or even encourage His disciples to
do so, except in so far as obedience would have
Promoted that Pharisaic misuse of the ILaw and
of tradition alike. He did homage to that right
service of the old order.

Fundamentally Christ would teach us that
& proper fulfillment of the Law was not a 1it =
eral retention of it as‘'a code of commandments.
The true and deeper fulfillment lies in the
right attitude of the heart toward Gode 1

Christ demonstrated in His life and teachinge the
fulfillment of the 0ld Testament passage : " Thou hast
no pleasure in sacrifices and offerings : in burnt offere
ings Thou delightest not. The Sacrifices of God are a
broken epirit, & broken and a contrite heart, O God, Thou
wilt not despise. " i This passage does not run ccounter to
Old Testament teaching but is the essence of Goa's will as
exemplified and demonstrated in the Savior.

The Law was full of commandments that were toibe
obeyed. In the Px;ophets there were rebukes of transgressors
and warnings of coming doom. There were those who may have
thought that Jesus had come to break down the Iaw and so offer
an easier life and less strenuous way of living.

1. Anthony Hort, Judaistic Christianity, 37.
2. Psalm 51, 15-137_!'__

S T.K.Cheyne, Jewish Religious Life, 285.




Christ made it plain that He had not come to break
down ;he Law but rather to bring it to fulness or comple-
tion. Indeed it would have been terrible for Christ
to have eet Ilimself to destroy or undo that which was des-
tined to live as long as heaven ang earth. Jesus said,

" Vhosoever therefore shall loose one of these least

commandments, and shall ieach men so, shall be called least
in the kingdom of heaven : but whosoever shall d and teach
them, he shall be called great in the kingdom of hesve-n. L]

Christ further made it plain that our rightecusness is
to exceed the i-:l.ghteouaness of the soribes and Pharisees,
not less righteousness, but more. Man is not to heap on
more preéepte. Father the Law demands another order of
righteousness which penctrates deeper and rises highers

Jesus gave instances which show that the true rigat-
eouesness of the Law is fulfilled in the Gospel. That which
wae sald of old was not to be destroyed but to be fulfilled.
There was a true and real purpoce of God in back of the
Law as it had been given to man.

Ian is to love his neighbor. That love then becomes
more comprehensive when it includes also the enemy. Chriet

1. Anthony Hort, Judaistic Christianity, 14-18.

2., Avowy) probably does not mean "break® bus rather
"loose" or "relax." Thus it weakens or dissolves the hold
which a commandment has on men's consciences and wills.
Because of such weakening of conscience Jesus further says,
" and teach men s0."

3+ liatthew 5,19.



Tubther gave the Golden Rule that one should do unto others
a8 he would have them do unto hin-l Speaking of the Law and
the Prophets Jesus showed that the two make up the Divine
instrument of teaching and guidance. They are not to be
taken separately or one set up against the other. They both
rest on common ground. Christ is the one who fulfills them.
Christ's interpretation qf the f.sv is shown in the case
ofthe disciples eating bread with unwashed hands. Jesus
pointed out that a man does not becume defiled by what enters

into him but becomes defiled by that which comes out of him.

He did not condemn the washings or differences of meats among

the Jews but rather the insistence of the Jews upon them as
Principles of religion and morality, especially when these
commandments \zvere confused with the principles of the Law and
the Prophets.

The instructions which Jesus gave to the lgpor gshow that
Jesus did not oppose the Law for those under it. This man
was told to obey the Law and to show His gratitude to God.
Ohrist also told Peter to pay the half shekel levied for
temple service, pointing out that to do so might lead to
offense.

The outstanding point of the teachings of Christ is that
He opposed the tithing of mint, anise, and cummin, vhen the
weightier matters of the Law were left undone, such as Judge

ment, merey, and faith.

le Hatthew 7, l=-12.

2. Anthony Hort, Judaistic Christianity, 29.
3. Matthe 8,4 3 m‘?ﬁl’i? Iuke B, ¥1-
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Christ was charged with wrong-doing vhen He ate with
Publicans and sinners. He answered by quoting ih; words of
Hosea, " I will have meroy, and not sacrifice." Christ
would not and could not shrink from ceremonial defilement if
such action would keep Him from ministering to the souls of
men. Jesus also used this rassage when His disciples were
accused of violating the Sabbath by plucking the grains of
wheat.

The proper understanding of the Law consists in the
f&ot that one must be a true beiiever in God. From this
faith then will flow true works of rightecusness. -

In His Sermon on the lount Christ taught what true
obedience to the will of CGod involves. In contrast to the
Woes pronounced against the eoribes =nd Fharisees Jesus
pronounced blessings upon those who follow after right-
eousnees. Jesue here showed that the proper relation-
ship between Hie teachings and the Law is one of con-
tinuance and fulfillment. On the other hand, the new
righteousness does not set aside the Law or offer an
easier religion, but one that is more exacting. Cere-
monies and exiernmals are not so important, but the inmest
thoughts of the heart and the motives that guide our lives
are importamt. |

Furthermore, Jesus showed that riot only is the outward
act of killing forbiddem, but the murderous thoughts of the

le« Hosea 6, 6.




heart, hatred, @d revenge are included. In this way
Christ showed the deever spirituasl meaning of the Lawe

The traditional teaching confined adultery and die-
Vorce mainly to the outward &ote Christ, howovt;r. showed
that thic commundment pertained also to the lustful thought
of the heart. Jesus said, " Whosoever looketh at & woman
to lust after her hath cormitted adultery with her already
in his heart.® - '

Christ condemmed the flippant oaths allowed by the
rabl?is. He showed that there must be reverence for ﬁe
Divine Name. Froper speech should be limited to “yes" and
"no." No strengthening oath is needed. :

Christ condemned revenge and inculosted instead
gentleness and forbearance. The spiritually strong life
will be forgiving, tolerant, and forbearing toward the
neighbor. The old rabbinical teaching, " Thou shalt love
thy neighbor and hate thine euemy," was an unwarranted
addition. - The 0ld Testament consistemtly showed that such
18 not the will of God. Proverbs points out, * If thine
enemy be hungry give him bread to eat.” :

A lawyer acked Jesus, " Who is my neighbor?® Jesus
answered by relating the parable of the Good Samaritan.
By this He showed that everyone in need is one's neighbor.
This ie an example of true love.

‘Jesus also made it plain that worship is not to be done

1.  Matthew 5, 28.
2. Proverbs 25, 2‘10220



for the sake of being seen of men but is a very close
and personal relationship between the child of God and
his heavenly Father. The object of alu-'giv:l.ug. of
Prayer, aund of fasting is to express brotherly love.

There iso only one treasure worthy of man's search,
and this treasure i1s the Kingdom of God and His right=
eousness. Haterial blessings must not be set before duty
toward God and man. Rather than censurs men should seek
to help one another.

Finally, Jesus pointed out that His is a narrow way.
It is not easy but very exacting requiring the camplete
surrender of the heart to God. In stressing this point
Jesus warned against the false teachers,who would delude
men and drive them from the Way of Life to be lost and
destroyed in the mire of human laws and regulationse.

Jesus continually showed that He did not speak against
the Law but against the traditional interpretation of the
Law by the elders. Jesus asked the Pharisees : " Vhy
do you also transgress the communiments of God because of
your tmd!.tion?"l Jesus gave as an example of such trans-
gression the Jewish evasion of the Fourth Commandment by
their distinction of Korban.

Jesus pointed out to the rich ycung ruler that he
could not be saved by trying to keep the commandments.
Rather Jesus told him to take up the oross and follow Him.
In this way Jesus shows that man is saved by faith, by the

1. Matthew 15, 3.
2. latthew 19, 16=-42.
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complete currender of the heart to God.

A lawyer asked Jesus, " Vhich is the greatest com=
mandment of the Law?" lJoaue answered by stating the sum=
mary of the two tables of the Law. Thus the Law is
fulfilled by love, for all of the commandments of the
Law hang upon this suwmmary. Jesus showed this by saying,

" the whole Law."

Jesus charged the Jews with failure to keep the Law
saying, " Did not loses give you the Law, and yet none of
You doeth the Law ? % . The Jews wers mot fulfilling
the true spirit of the Law, for that spirit requires love
to be foremost in 1ife.

In the hezling of the impotent man on the Sabbath
day Jesus showed how one law may couflict with another.
Xoses had commmanded circumcision, and occasionally the time |
for circumcision would fall on the Sabbath day. Even |
though the Jews greatly revered this day, yet in orxder to
keep the rite of circumcision they would perform this rite
on the Sabbath day. Therefore it was unreasonable fo
accuse Jesus, because on the Sabbath.day He had fulfilled
the higher law of doing good and healing the impotent man.

Thus Jesus showed that it was vain to observe a law
of mere externals. ierely doing this did not fulfil the
Law. Vhat truly matter wae that the heart of man be
cleansed, and that hie aotions be motivated by love to

God and wman.

le Matthew 22, 35-39 j Hark 12, 3.
2. John 7, 19.




Conclusion

The chief characteristic of Judaism in New Testament
‘times was the Law, careful and exact observance of outward
acts and moral precepts. liost Jews beli;md that this
would lead to salvation. Judaism had developed into a
religion of law. In fact ti:e:lr Torah has made the Jews

unique in the sense that of all rel:lgionl the Jews are

especlally legalistic and external.

Judaism has been characterized as a religion that has
" become enmeshed in her law, like the ';:_l.lkwom in its
eogoon, finally to dry up and perish.” Jesus came for
the very purpose of saving men from the hopelessness and
despair of such a religion. He came to teach men that
such & religion was wrong and that hope lay alone in
salvation through God's only-begotten Son.

Law is also characteristic of the other sront 1'0118“!1'
of the world. These religions teach codes of ethics and
morals.. They insist on externals and ceremonies. Such
externalism and legalism is common to all the sa#-Christian
religions of the world.

Buddhiem teaches salvation by lmman merit and good
works. This :reiig:l.on tecaches man that he u.sa.ved by
not killing, stealing, lying, committing a.du].tery, and
by not drinking intoxicatisy liquor. The extomai?.ma
of Confucianism is shown in their ancestor worship.

1. George A. Barton, A Historvy of the Hebrew People, 455.

2. K. Kohler, Jewish 0L10%Yy 350 :
3. Paul E.Kretzmann, The God of the Bible and other “Gods",

100.




If the proper rites are not observed in comnection with
the death 2nd burial of a parent or relative, the spirit
of the departed will not find rest. Hindubém emphasizes
€00d works in salvation. Brahmanism especially empha=
8izes knowledge and the performance of the ritual as the
means of salvation. '

Shintoism also offers a code of ethios to its
followers. Expiation and liberation from sin is made
be a great prayer which will be heard by the gods of
heaven and of earth. Thue all sins are done away with by
Buch an outward or magical act. k‘ohamedmh? is a reli-
glon assuring man of salvation by good works. By earrying
out external principles of this religion a msn may gain
salvation. Their requirenients include ¢ regular repe-
tition of the Hohamnedan creed, the duty of prayer five
times a day and at three stated intervals, almsgiving,
regulations connected with the feast of wmo and the
Pllgrimage to liecoa which is to be made at least once
during the lifetime.

Christianity stands alone against these religions of
the world. These heathen religions are religions of law,
while Christianity is not, but teaéhes salvation alone
through the suffering and death of Jesus Christ, God's
Son. The law religions are external, outward, and cere-
monial. - Christianity teaches a religion centered and baséd

1. Paul E.Kretsmawn, The God of the Bible and other
.w.. 131 and 150. 5



in the heart. God's Holy Spirit must have entered into
that heart and worked a living faith. Such a living faith
resulte in good works. The motive for .dbing good in the

law religions ir the hope of reward. The motive in the

Christian religion is love to God and the fellowmane _

“hat a treasure we have in our religion of the Loxd
Jesus Christ . Ve are free and no longer emmeshed in a
law, like the silkworm in ite cocoon, finally to dry up’
and perish. From this we are delivered and have the com=
forting assurance that christ'. God's Son, gave Himself
into death for all sin. Beczuse of this atonement sins
are forgiven, no matter how great they may be. This
great truth then drives the believer to an earnest zeal :
and desire to czrry out the will of God and to give evid- |
ence for his faith. God has revealed this trutk to man
through His Son , Jesus Christ, ac the Savior e'xpre!'lly
S8yB » " And ye shall know the truth, and the truth ehall

make you freg. " -
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