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There is no sin in thought, word, or deed,
ne matter how personal or secret, that
does not inflict injury upon the whole
fellowship. An element of sickness gets
into the body; perhaps ncobody knows where
it comes from or in what member it has
lodged, but the body is infected. ¢« o »

Ve are members of a body, not only when we
choose to be, but in our whole existence.
Every member serves the whole body, either
to its health or to its destruction, This
is no mere theory; it is a gpiritual real-
ity. And the Christian community has often
experienced its effects with disturbing
clarity, sometimes destructively and some-
times fortunately.

o

Dietrich Bonhoeffler
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CHAPTER I
INTRODUCTION

It is the purpose of this study to determine what Paul
means when he calls the Church the "Body of Christ,."

The concept of the "body" is central to Paul's theology.
With the word ofue Paul links together all his great theolo-
glcal themes. Ve are delivered from the "body" of sin and
from the "body" of death (ltom, 6:6; 7:2L). We are redeemed
through the "body" of Christ on the cross {Col. 1:22), We
are members of Christ's "body," the Church. Ve are sustained
by Christ's "body" in the Eucharist (1 Cor. 1l1l:24, 27). The
new life is manifested in our "body" (1 Cor. 6:20; 2 Cor. 4
10}, Ve are destined to a resurrection of this "body” (1 Cor.
15), and our "bodies® will be likened to the glorious "body"
of Christ (Fhil. 3:21)«% One could say that the leitmotif of
Paul's theology is the leibmotif.2? J. A. T. Robinson calls
the concept of the "body" the "keystone of Paul's theology."3

The task of this study, however, is to move toward an
understanding of one aspect of Paul's "body theology.” Our

concern is not to explain what Paul means by ofjpuc , DOr even

iot, Je Ae T. Robinson, The Body: a 3tudy in Pauline
Theology (Chicago: Henry Regnery Co., 1952), Pe 9

2J, Robert Nelson, "Hany Images of the One Church,” The
Ecumenical Review, IX, 2 (January, 1957), 109.

3J. A, T. Robinson, loc. cit.

P ——————— e | .
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what he means by offua o8 Xpiotol , but to discover what he
means when he calls the Church ofua and ofjpa o8 ZXpiotod 2

We assume the traditional view of Paul's authorship of
Cologsiansg and Zphesians as well as of Romans and First Core
inthians, the four epistles with which we principally deal.
Furthermore, it has been part and parcel of our method %o
treat the theology of the "Body of Christ" as a unit; empha -
sizing not the differences between the a2cecents of the verious
epistles but attempting to make clear the same basic pattern
which is common to them.

The exegetical sections of this study do not pretend to
exhaust the meaning oi the passages under discussion.? It is

rather our purpose to supplement the mass of maverial in

Lkcf. Markus Barth, "A Chapter on the Church--The Body of
Christ; Interpretation of 1 Cor., 12," Interpretation, XII, &
(April, 1958), 141l: "The time when a 'divide et impera’ poli-
tics made the interpretation of Paul a ready victim of the
interpreter's wishes has passed and should belong to the past.
Though different Psuline epistles in their use of the term
'body of Christ' show distinetly different emphases, they all
s§eak of Christ afterr?ne and thiisame baﬁic pgtte§n6; cf.
also L. 3. Thornton, The Common Life in the Body of Christ
{Londons Dacre Presé,"Tﬁkaﬁ, DPe 48% Twhatever developments
may be traced in the doctrine of the Bedy of Christ as be=-
tween earlier and later Pauline epistles, these are subsidi-
ary to the main conception, namely, that Christ and his
people share one single life together after a mamer which
can be fitly symbolized by the idea of a single human organe
ism. Whatever distincetions are to be recognized, they must
be compatible with the notion of a living unity which justi-
fies the language of identity as actually used.”

5111 New Testament quotations used infra are from the
Revised Standard Version unless otherwise indiga@ed. The
Greek text is that of Nestle's twenty-third edition,



3
print on this subject with a2 modestly fresh loock at the New
Testament and with a view to stressing some factors left
unnoticed or at least unstressed by the principal monographs
and commentaries, Ve have, of course, consulted the seccnd-
ary sources and have incorporated into the text or notes the
relevant material or references., Thus our conclusions are
not to be considered finagl, but supplementary to the conclu-
sions of others.

The overriding principle of our method has been to ask
only those questions which the New Testament asks and to
answer only those questions which the New Testament answers,
No doubt this has been imperfectly accomplished. But it has
been this approach which has brought us to the conclusion
that the term "Body of Christ” wlth reference to the Church
describes the relationship and function of Christ to the
Church and the Church to Christ and‘the Body's members teo
each other; and not so much the nature of the Church, or

its structure,




CHAPTER II
THE BACKGROUND FOR PAUL'S USE OF THE TBERM "BODY OF CHRIST®

The use of the word "body" to stand for a group of
people is quite familiar to modern readers, It appears, howw
ever, that it must have been quite unfamiliar to Paul's first
readers.l It would be more accurate to say that Paul does
not employ this usage., His readers must have understood what
he meant; nowhere does Paul find it necessary to defend his
terminology. Yet we have little evidence either from the
Seriptures or from other sources to show that the term "body"
couid have been understood by Paulls readers as referring to

a society.?

lifhe use of the word 'body! tc mean a group of people
is so familiar « « « that it is easy to forget that it was
quite unfamiliar , . . to the people to whom Paul was writ-
ing. Further, it is lmportant to recognise that the Apostle
is not apparently conscious of making any innovation in his
usage, Lt is naturally impossible for us to know how much
teaching lay behind the epistles now extant. But he uses the
language £o four different churches . . . ineluding two (Rome
and Colossze} he had not visited; and nowhere does he have to
justify his terminology, however startling may have been the
content he put into it." J. 4, T. Robinson, The Beody: a
Study ;QbPauline Theology {Chicago: Henry Regnery Co., 1952),
PPe 49«50,

2Knox claims that "the fact that ofpe is not commonly
found in Greek of a 'body! of people in precisely the Pauline
sense appears to be simply another way of saying that we have
only a few fragments of Posidonius in Greek and that we do
not possess the doxographic manual of the Hellenistic Syna-
gogues, in which the Jewish nation as a body and the High
Priest as its head may fairly be assumed to have agfeareda"
W. Lo Knox, "Parallels to the New Testanent Use of 2tua !
Journal of Theological Studies, XXXIX, (1938), 2kk. It is
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One basic problem is, therefore, that our understanding
of the term "body" is different from that of Paul and his
contemporaries. The reason is that when Paul uses the phrase
"Body of Christ" he seems to be referring to a person, Christ,
and not to a society.

To say that individuals ere members of a person is
indeed a very violent use of lanpguage=--and the context
shows that Paul meant it to be violent. . . « But it is
of great importance to see that when Paul took the term
ojpe and applied it to the Church, what it must have
conveyed to him and his readers was (to employ a dis-
tinction which itself would have surprised him) some=-
thing not corporate but corpvoral. It directed the mind
to a person; it did not of itself suggest a socisl
Zroup.3

What was the basis for such an understanding? It has
been sugpgested that the backsground of Paul's terminology is
to be found in Stoicism, Gnosticism, Rabbinical speculation
on the body of Adem, various Old Testament conceptions of
corporate personality, or other miscellaneous sources, Some
students of Paul would see the background of his terminology
in the sayings of our Lord, others in the event of Paul's
conversion., The pessibility that there really is no back-
ground for Paul's thinking but that his terminology was
simply forced upon him in the logical development of his

thought and in opposition to misconceptions of his readers

to he noted that this is an argument from silence, and that
it can therefore hardly weigh against our thesis. I ofua
is not found in Greek in this sense, we must operate on the
assumption that it was not used in this sense. 4s a matter
of fact, it does not seem that Paul uses it in this sense.

3J. A. T, Robinson, op. cit., P. 50.
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has been occasionally proposed, Let us briefly glance at

some of these hypotheses,
Parallels in Stoicisml

The Church as a body, of which the individuals were
members, was derived from the Stoic commonplace of the
state as a body in which each member had his part to
play; in this form Paul had already worked out the
parallelism in the same way in which it is worked out
in the later rabbinical literature, no leas than in
classical writers., HNaturally it was also a commonplace
of Hellenistic Judaism; the Stoic commonplace was the
more easily adapted in view of the metaphers from the
body found in such passages as Deut, 28:13.5

The principal argument for Stoic sources of Paulls ter-
minology is to be found in Paul's use of the assumed discus-
sion between members of a body in 1 Cor. 12:12 ff, This
"discussion™ would be included in what Knox calls a Steoic
"commonplace.”" Among these commonplaces was a fable which
seems to have had wide currency in the ancient world, It was
a particular favorite of the Stoies.® Dionysius of Halicar-

nassus relates ‘the fable, and it is worti quoting in part.

Lef. T. Sehmidt, Der Leib Christi: IDine Untersuchun
zum Gemeindepedanke zLeipzig: Harrassowitz, 1919); We L. Knox,
St. Faul and the Church of the Centiles (Cambridge: University
Press, 1939); G. Johnston, rhe Doctrine of the Church in the
New Testament (Cambridge: University Press, 1943). 1These are
among the principal exponents of Stoicism as Faul's source
for Body of Christ terminology.

5Knox, St. Paul and the Church of the Gentiles, p. 161.

6J. A. T. Robinson, op. cit., p. 59, quotes Lietzmann as
noting similar ideas in-PIutarch, Aurelius Victor, Valerius
Maximus, Cicero, Seneca, Sextus Empiricus, Dio Chrysostom,
Themistius, Josephus, Maximus Tyrius, Epictetus, Marcus
Aurelius, and 1 Clement,
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A commonwealth resembles a human hody. For each of them
is composite and consists of many parts; and no one of
their parts either has the same function or performs the
same sorvices as the others, If, now, these parts of
the human body should be endowed, each for itself, with
perception and a voice of its own and a sedition should
then arise among them, all of them uniting against the

25 GRS

belly alocne, and the feet should say that the whole body

rests on them; the hardg that they ply the crafits, se-
cure provisions, fight with enemies, and contribute many
other advantages toward the common good; the shoulders,
that they bear all the burdens; the mouth, that it
speaks; the head, that it sees and hears and, comprehend=-
ing the other senses, possesses all those by which the
thing is preserved; and then all these should say to the
belly, "And you, good creature, which of these things do
YOR A0t vt s 1

The fable continues by defending the belly as that which

cr

o do nothing

hut take in. The same argument is applied to the function of

. 2
gsenate within the state.™

It should be obvious that the difference

o

etween this

able and Paul's usage is that this fable and similar ones

r

deal in similes, For Paul, the Church ig the Body of Christ.

In the second place, the fable tries to prove which member is

ERERA=

the greatest, the opposite of Paul's intent. At the same

time, the relationship of the two accounts is

s0 obvious &s

to lead one ©to conclude that Paul did net conceive at least

the {orm of his expression unaided,

Furthermore, ofuc is used as a metaphor

for the whole

system of the cosmos, which includes men as its members,

74s cited by J. A. T. Robinson, ibid., note l,

8Ibid.
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There emerges in later Stoicism.the view of the state not
only as a body, but as a body of whieh the king or emperor
is head,?

Stolcism was "in the air" during the Apostolic ine.
Paul certainly was familiar not only with Stoic thouzht in
genersl but with Stoic terminology in particular. Dut Paul's
conception of the "Body of Christ" is completely unique and v

certainly unparalleled in Stoicism in that he neither says

that the Church is like a body nor that the Church is a body.,
He tells his readers that they are the Body of Christ., Such
a conception is radically and inherently different from any

parallel in Stoicism.:0
Parallels in o S PR B
raraliels 1n LGnosticism

The principal argument is that Gnosticism developed the
idea of the Heavenly lMan as the head of the body which was e
composed of the faithful, members of the saved community.

This appears to have been a development of an earlier Gnostic

9E. Best, One Body in Christ (London: S. P. C. K., 1955),
Pp. 222-223,

10vThe uniqueness of the New Testament phrase resides not
in the word opa but in the qualifying genitive. The body is
not w0 oua Tiv XpiLotiavdv but T obpa o8 Xptotol M

Te We Manson, "Parallel to a New Testament Use og AT
Journal of Theological Studies, XXXVII (1936), 385. ‘

11¢cf. H. Schlier, Christus und die Kirche im Epheserbrief
(Tuebingen: J. C. Be lichr, 1930); be Kaesemanng Leib und Leib
Christi, Beitraepe zur Historischen Theolosie I {Tuebingen:

. C. Do Mohr, 1933} These are the principsl exponents of
Gnosticism as Paul's source for Body of Christ terminology.
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9
idea of the cosmos as the body of God who was its head., The
later development, then, put the Heavenly Man in the place
of the god of the cosmos.:? 3Speakinz of the Heavenly Han
the Odes of Solomon say, "They received my blessing and
lived; and they were gathered to me and were saved; because
they were to me as my own members and I was their head,ni3

Schlier feels that this evidence conditioned only the
Ephesian material.ls Kaesemannl® and Bultmannl® feel that

affected Romans and First Corinthians terminology and thoug

e
[

]
also, There are two considerations which would render Gnos-
tic influence questionable, The first is that Paul and Gnos-
ticism use ofpae in differing senses., 1t is a commonplace
that in CGnosticism the ofpa is the prison of the VYuxi of
mane. For Paul the ofjpa is man in his outward beinzol7

“For the Gnostic the Heavenly Man wears believers as a

12Best, op. gite, D« &5,

134s cited by Best, loce cit.
li3chlier, ope. cite, Ppe 39=43.
15Kaesemann, op. cit., pp. 159 £f,

16R, Bultmann, Theology of the New Testament, translated

R

by K. Orobel (New York: Scribner's Sons, C. 1951), I, esp.
178-180,

17cf. E. de W. Burton, Spirit, Soul and Flesh“(cyicago:-
University of Chicago Press, 1918), passim, 4&lso F. Kuemmel,
Das Bild des Menschen im lNeuen Testament, in Abhagﬁtgn%e?

zur Theolorie Ges .lten und lleuen rescaments

— ey
£}

Fwingli-verlag, L948), poe 20=L40.

e
ct
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garment (body). A man's clothes are not part of him; they
are external to him and cannot be reszarded as included in
nin. wl8

The second consideration which militates against Gnos-
tic influence is that we do not find the idea of human heings
as members of the Heavenly Man until about 150 &. De In
fact, this whole system of thought does not find perfected
expression until Valentinus, the heretic, and his disciples.l?

This is not to say that the myth of the Heavenly Man
itself was pést-Pauline0 It is to say that Paul did not
simply "take over" Gnostic conceptions and adapt them to his
purposes. If there is any influence to be detected; it would
Ye, as is the case with Stoicism, an influence of “form® and

not "matter.,"e0

Rabbinical Speculation on the Body of Adamil

183est, op. cit., pe 86.

19Ibid., pp. 224 £f. Cf. Markus Barth, "A Chapter on the
Church--The Body of Christ; Interpretation of 1 Cor. 12,7
Interpretation, XII, 4 (April, 1958), 137: "The syncretist
myth-mixture of the Alon-god, the Primordial Man, and the
Messenger-Hedeener may not have been concocted before about
150 A, D" Cf, also Best, op. cit., pe 225: "the closer the
gnostic writing is to Christianity, and the greater its influe-
ence therefrom, the more clearly is the metaphor to be found,”
cf. E. Percy, Der Leib Christi (Lund: C. W. K. Gleerup, 1942},
De 40,

20E, Percy, op. cit., ppe 39 ff., says that the idea of
the "heavenly man® as even "representative” is lacking in the
Gnostics.

2Ly, D, Davies, Paul and Rabbinic Judaism {London: 3. P.
C. X., 1948), is the Chief exponent ol rabbinical speculation
on the body of idam as Paul's source for Body of Christ
terminologye.
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Davies argues that Psul's acceptance of the Rabbinic
doctrine of the unity of mankind in Adam made Paul's termi- .
ndlogy understandable to his readers, and thus gave him rea-
son for employing the term Body of Christ in & sense at
least similar to the term body of idame*® The doctrine of
the unity of mankind in Adam

implied that the very counstitution of the ﬂhysical body

of Adam and the ﬂcthod of its formulation was symbolie

of the real oneness of mankind. In that one body of

Adam esst ond wesi, north and south were brousht

together, male and female. « « o« The "body" of Adam

included all mankind, Was it not natural, then, that

Faul when he thought of the new humanity being incorpoe--
rated "“in Christ{" should have concelved of it as the

-
"body"” of the Second Adam, where there was neither Jew
nor Ureek, male nor female, bond nor free., The differ-
ence antueev the Body of the first Adam and that of the
Second Adam was for Paul that vhereas the former was
unl“‘tCh by the principle of nﬁtural ]1fe, was [/ D
the latter wus animated by the Spirit.23 a5
Davies sees the role of Christ as one of reconstituting
the unity of mankind in Himself as it was one in Adam, the
latter in a physical sense, the former in a spiritual sense.<k
A major difficulty with this view is that the phrase
body of idam is used neither by Paul nor by the rabbis. Paul
does speak of mankind @s being "in Adam” (1 Cor. 15:22), but,
as Best argues, if he had known the term body of Adam, he
would certainly have used it in his comparison in 1 Core 15¢

22 as a phrase more suitable ©o his argument.25

22;-‘9&4., PPe 36“570
231bid., pQ 570

2h1pid,
25Best, op. cit., P. 92,
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It appears that the argument of Davies would be accept-
able in part were we to find evidence of the usage of the
term body of Adam. The lack of such evidence, however, is

the missing link in the argument,?26 Furthermore, the term

Body of Christ never supggests the oneness of mankind in
Christ., There are certain requirements for incorporation |
into the Body of Christ beyond that of being a "part of

mankind,®
0ld Testament Background27
l, The Wation as Person,

It is possible that Paul's conceptiﬁn of the Body of
Christ could have been influenced by the view of the 0ld
Testament of the nation of Israel as a person, First of ell;
it must be noted that Israel as a nation was considered a

complete unit (Ps, 33:12; Is., 5:1 £f.; 27:2; 63:13; Jer. 507;

20¢f, , however, M. Barth, gg. cit., pp. 140-141, who
voints out that Paul uses the bo y-member terminology "only in
those lelters in whiclhi he also bases his argument upon the
idea of the first and the last Adam., « « o« "™ But Barth also
observes that such evidence is not "strong enough by itself
to support or to prove as absolutely sure the Hebrew origin
e « o Of the term 'body of Christ.'" ‘

27¢f., A. Schweitzer, The Mysticism of Paul the Avostle,

translated by ¥W. Montgomery (New York: Henry Holt and CO., Ce
1931); 4. R. Johnson, The One and the Many in the Israelite
Conception of God (Cardifi: University of Wales Press, 1942);
F. W, Dillistone, "How is the Church Christ's Body?" Theolo
Today, II, 1 (April, 1945), 56-68, These stress the Old

estament backgrouna as Paul's source for Body of Christ
terminologye.
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Ezeke 19:10-14; Hos. 10:1-2; Ps, 80:8-19). But the thought
of Israel as 2 unit is complemented and superseded by the
coniception of the nation as a person,
She saw that [or all the adulteries of that faithless
one, Israel, I had sent her away with a decree of
divorce; yet her false sister Judah did not fear, but
she too went and played the harlot (Jer. 3:8),

Plead with your mother, plead--for she is not my wife,
and I am not her husband (Hos. 2:2).28

The city of Jerusalem appears as the dausghter of Zion (Is.
10:32; 52:2; 62:11). The nation of Israel iz also called
the servant of Yahweh (Is. 41:8 £ff.). The nation of Israel
is called by a personal name--Israel, Jacob--the name of the

ancestor of the p@opleaag
2. The King and the Peorle.

Pedersen points out that the king in Israel forms with
his people a "psychic whole."30 This is a conception similar
to that of "eorporate personality™ or "racial solidarity,.n3l

The actions of the king directly affect his people.

', - A
280f, also Hzek. 16, passim,

29J. Pedersen, Israel, Its Life and Culture (Oxford: Uni-
versity Press, 192%), I-11, 206, shows that the.people of
Israel can be called Jacob also from the viewpoint that Jacob
lives on in them, "wWhen a man has progeny, it means that his
soul persists, nay, which is more, it grows. Il spreads in
his sons and the sons of his sons, and the more numerous they
are, the greater the soul becomes,”

301bid., I1I-1V, 76-106.
3lBest, op. cit., pp. 203-208.
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WWhen Ahab saw flijah, Ahab said to him, "Is it you, you
troubler of Israel?” And he answered, "I have not
troubled Israel; but you have, and your father's house,
because you have forsaken the commandments of the Lord
and followed the Baals," (1 Kings 18:17-18).

Now there was & famine in the days of David for three
yearss o « o 4And David sought the face of the Lord.
And the Lord sald, "There is blood guilt on Saul and on
his house, because he put the Gibeonites to death,”

(2 Sam, 21:1) .32

Thus we see that for the plous Hebrew, the life of the indi-
vidual Israelite along with that of his nation was bound up
with the actions and life of the king, and with the whole
house of David,

;

3. The High Priest and the People

It is Pedersen again who helps us to understand the
solidarity of the Yone™ with the "many."

How it was the high-priest who was to secure through the
cultus that strength for the people which it had previ-
cusly been the duty of the king to create., However, it
is psrticularly the negative element which comes into
the foreground, - A sin committed by him reacts on the
whole community, therefore special expiatory offerings
are made for him (Lev. 4,3 £ff.; 18). How largely the
whole psychic life of the people with its responsibility
was associated with him may be seen from the fact that
murderers viere exempted from their blood-gzuilt when the
high priest under whom they had incurred it died (HNum,

-

35,25, 28, 32).23

Le God and the People Identified,

32¢f, also 2 3am. 21:17; 24:17; 1 Kings 17:1; Lam. 4:20,
et . g_l...

33Pedersen, op. cit., p. 190,
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Further possible background material for the Pzuline
conception of the Body of Christ is to be found in the 0ld
Testament understanding of the solldarity which Israel
enjoyed with God himself,

I will make my abode among you, and my soul shall not
abhor you. 4nd I will walk among you, and will be your
God, and you shall be my people (Lev. 26:11-12),

Sing and rejoice, U daughter of Tion; for lo, I come
and I will dwell in the midst of you, says the Lord,
And many nations shall join themselves to the Lord in
that day, and shall be my people; and I dwell in the
midst of you (Zech, 2:10-11).

Furthermore, the actions of Israel's enemies which
affect Israel are sesn as actions directed against Cod
himself,

Return sevenfold intc the bosom of our neighbors the
taunt? with which they have taunted thee, O Lord (Ps.
79:12).

Thus says the Lord God: Behold, I am against you, Mount
5eir. « o o Hecause you said, "These two nations and
these two countries shall be mine, and we will take
possession of them,"--although the Lord was there--
therefore, as I live, says the Lord God, I will deal
with you.. « « bevause of your hatred against them
(Ezek. 35)0

For thus says the Lord God: Ily people went down at the
first into Egypt to sojourn there, and the iAssyrian
oppressed them for nothing., How therefore what have I
here, says the Lord, seeing that my people are taken
avay for nothing? Their rulers wail, says the Lord, and
con?igzally all the day my name is despised (Is. 52:
b=5)¢

Though there is nothing approaching the Pauline development
of the solidarity of the llew People with God, there is

indicated here the kind of relationship betwieen God and his

34Cf. also Tech, 1:14-15; Ezek., 25:8-1l.
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people which ig similar to numerous Matthean statements,

-~

{cf. Mattv. 25:40, L5, et., al.) When Israel suffers, God
feels it, When Isrsel is malignéd, Cod is malimned and

takes revenge,l3d

5 The Messiah and the Elect.

I saw in the night visions, and behold, with the clouds
of heaven there came one like a son of man, and he came
to the iAncient of Days and was presented before him,.

And to him was given dominion and glory-and kingdom « «
his dominion is an everlasting dominion, which shall not
pass away, and his kingdom one that shall not be
destroyedse » « o DBut the saints of the lMost High shall
receive the kingdom, and possess the kingdom for ever,
for ever, and ever {Dan. 7:13, 14, 18).

Although this passage does nobt speak of the Measiah in
the strictly technicel sense of the term, it has at least

infrequently interpreted as Messlanic among the rab-
X 2 . . p .
bis,3® Best claims that the phrase son of man has been

understood as denoting the Messiagh, possibly because verse

a

eighteen is read in disassociation from verses thirteen and

o 2 'y - 3
fourteen,2 ! 'But whethur or not we are to give these verses

354, R. Johnson, The Vitality of the Individual in the
Thousht of Ancient Israel (Cardifl: University of uales fress,
19L9], pp. 105-100, "iIn fact, the important thing for every
Israelite is that, as Abigall said of David, he should be
‘bound up in the bundle of life' « « o with Yehweh his God."

36¢s, Best, ope. cit., p. 210, But see also J. ¥. Camp-
bell, "The Origin and Veaning of the Terwm Son of Man," Jour-
nal of Theological Studies, XLVIII (1947), lkik-145, who says
that there 1s 'mo certain evidence, in Jewish writings, ear-
lier than the first half of the third century after Christ"

for the Messianic interpretation of Dan. 7:13.

37Best, loc. cit.
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a Messianic interpretation, the solidarity of the "one like
unto the son of man™ with the "saints of the most high" is
certainly demonstrated.

Furthermore, the iMessiah may have been identified by the
rabbis of Pavl's day with the ZJervant of Deutero-Isaish,
Davies is among the few who thinks that such an identifica-
tion may have been made.3® But with regard to these passages
of the Servant Seongs it seems unimportant tc determine the
extent of their understanding as Messianiec by the rabbis, If
we are looking for possible background materizl for Paul's .
thinking in regard to the Body of Christ, we will note that
the primitive Christian community (and the Lord Himself) most
certainly identified such passages with the Messiah, nanely,
with Jesus of Nagmareth.

It is at precisely this point that the gap between the
0ld Testament and the thinking of Paul is closed by Schweit-
zer. In spite of his over-emphasis on eschatology, Schwell-
zer is correct in seeing that both Jesus and Paul move in the
thought world of eschatology and that “"the concept of this
community‘of the saints in which, by the predestination of
God, the saints are united with one another and with the
Messiah as the Lord of the Elect, is to them perfectly

familiar.”39

38pavies, op. cit., pp. 99100 and pp. 274 £F,
398chweitzer, ope. cite, Pe 104,
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Whether we trace the concention of a community of the
Messiah to Dane 7 or to Is. 53, or both, we are confronted
with the fact that "Jesus « . « was gathering around Himself
a community of people pledged to loyalty to Him above all
else ™0 fThus we see that the solidarity of the remnant; the
elect, the community with the Messiah is pos
ground of Pault's thinking in his usage of the term Body
of Christ.4l

5till we do not have a basis for Paul's detailed use of

the "corporate selidarity® of Christiens with their Lord,
The Conversion Experience

For I delivered to you as of firat importance what I

also received, that Christ died for our sins in accord-
ance with the scriptures, that he was buried, that he

was raised on the third day in accordance with the scrip-
tures, and that he appeared to Cephas, then to the twelve.

LOpavies, op. git., p. 100,

Llef, R. Newton Plew, Jesus and His Chureh (Hew York:
Abingdon Press, 1938), p. 80: ‘'Here we shall Lind the link
between the original teaching of Jesus, on the one hand, and,
on the other, the thought of the primitive community in Jeru-
salem and the profounder Christianity of St. Paul. The preache
ing of the gaoidefa involves the gathering of the true Israel
of God, the little flock, Jesus Himsell zs the destined Hes-
siah gathered this community in close companionship with Hime
selfs In fellowship with Him now, they have their guarantee
of fellowship with the Son of Man hereafter, 3t. Faul takes
up his conception of a corporate relationship of the community
with Christ Himself and interprets it by what is misleadingly
called his Christ-Mysticism.” Cf. also M. Barth, op. cit.,

Pe 142, who feels that it is most likely that the "represent-
ative history" of the Jesus of ‘history is the basis of Faul's
teaching of the Body of Christ, but that reslly convincing
sources have not as yet been found,
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Then he appeered to more than five hundred brethren,

o o o Then he appeared to James, then to all the apos-

tles. Last of all, as to one untimely born, he appeared

also to me (1 Cor. 15:3=8),

Paul c¢laims that the resurrection appearance of Christ
to him is parallel to that given to the other apostles. FPaul
had seen the Lord, He does not say that there was a differ-
ence between the pre-ascension appearances and Christ's poste
ascension appearance., There is to be found here one of the
reasons for Paul's preaching the resurrection of the dead,

He had actually seen Jesus,

In Paul's defensec before Agrippa he describes how he
threw the saints into prison, how he cast his vote against
them when they were put to death, how he punished them in
the synagosues. He adds, "and in raging fury against then,

I persecuted them even to foreign cities,” (Acts 26:11). On
the journey to Demascus Paul heard a voice saying to him
in Hebrew,

"3aul, Saul, why co you persecute me? It hurts you to

kick against the goads," And I said, "Who are you,

Lord?" And the Lord said, "I am Jesus whom you are per-

secuting, Bub rise and stand upon your feet; for 1 have

appeared to you for this purposze, to appoint you to
serve and bear witness to the things in which you have

ceen me and to those in which I will appear to you, + + "

(Lets 26:1L-16].

Paul was persecuting the saints, and the Lord asked,
"Why do you persecute me?" it is obvious that such an experi-
ence could have so shaped the thinking of the apostle 28 to
mzke the idea of the solidarity of the bellevers with Christ

in his Body a2 central factor in Paul's Gospel,

T -
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The appearance on which Faul's whole falth and apostle-
ship.was iounded was the revelacion of the resurrection
body of christ, not as an individual, but as the Chris-
tian Community. In face of this it would seem unneces-
sary to go further for an explanation of why the_body
of Christ inevitably meant for him what it did.Ez

As striking as the conversion experience of Paul seems
to be in relationship to his development of the concept Body
of Christ, one need not look to it as the sole basis for its
development, Jesus had said, "Whoever receives one such
child in my name receives me," (Hatt., 18:5); and, "Inasmuch
as you did it to one of the least of these my brethren, you
did it to me," (Matt. 25:40). Schweitzer finds the link
between the teaching of Jesus and Paul's "mystiéism" in
passages such as these. Robinson would base it squarely on
the conversion experience, Dodd puts them together,

The idea of the solidarity of believers with the Lord

is present in Paul's conversion experience, and the

doctrine of the Body of Christ follows from it; but that

idea is already given in the sayings of Jegus as they
appear in the Gospel according to Matthew,43

Cenclusions

L2y, 4. T. Robinson, gp. eit., pe 58. Cf. F. Frat, The
Theology of Saint Paul, translated by J, L. Stoddard (London:
Burns, Oates and wasnbourne, Ltd., 1957), I, 300, who main-
tains that "the theory of the mystical body is not the pro-
duct of the growth of years. It is impossible to trace its
gradual development; it had no history. Apart from its
application and congsequences, it is wholly contained in the
remark of the Saviour to Paul: 'I am Jesus, whom thou per-
secutest,., '

L3¢, H. Dodd, "Matthew and Paul," Expository Times,
LVITI (1947), 29%.
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We have not attempted to give an exhnustive overview of
the possible sources of Paul's usage of the phrase Body of
Christ. The problem has been approached through Stoicism,
fnosticism, rabbinism, apocalypticism, 0ld Testament concepts
of corporate personality, ond through Paul's own account of
his conversion experience. lone of these approaches can
offer us a complete answuer,

The problem can certailnly be approéched by seeing a
development by Psul of his "in Christ" concept into his doc-
trine of the Body.** The precedence of Paul's teaching on
the Body of our Lord in the Eucharist and of his idea of the
Church 28 the Bride of Christ to his development of the "Hody
of Christ™ idea offers other possibilities.#5

It is most reasonable to assume that the orizin of the
term Body of Christ wes the result of the combination of
thoughts and influences which bore in upon Paul from his

il 1 P N i £
varied background as a Hebrew of the Hebrews,‘f6 and as an

hirin excellent brief summary is to be found in Best, op.
cit., pp. 1-33, who frequently takes issue with the position
of ¥, Schmauch, In Christus: Eine lntersuchung zur Sprache

und Theolorie des Paulus, in lieutestamensiiche Jorschunsen %
edited by D. 0. Schmitz {(Cueterslon: Bertelsmans Verliag, 19 él

v

45The former has been thoroughly explored by A. E. Je
Rawlinson, "Corpus Christi,” in Mysterium Christi, edited by
G. Ko A. Bell and A. Deissmann {Londen: Longmans Green, 1930),
DPPe 225-2LL, the latter by C., Chavasse, The Bride of Christ
(London: The Religilous Book Club, n.d.’.

LOcg, Moffatt, as cited by F. W. Dillistone, "How Is the
Church Christ's Body?" Theology Todav, IX, 1 (April, 1945), 62-63.
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apostle who had become @ll things to all men., His conversion
experience could be interpreted as the crucisl event which
fave rise to a synthesis of the "background” ideas, At the
same time "we must never forget the creativeness of Paul as a
thinker; he may have hit on the use of the term guite by

himself,n47

He would exclude other influences: ®He [Paul] is in line
with the workinzs of the Hebrew mind which readily personi-
fied the divine community, as in the Psalms, The anticipa-
tions of his view are to be found in apocalyptic mysticism
with its concept of a soliderity between the elect and their
Messiahny the Son of lan and the Suffering Servant of the Lord
were readily assoclated with a transcendent, corporate idea
of the sainta,"”

L7Best, op. cit., De e




CHAPTER IIX
THE BODY OF CHRIST=--ITS HEAD

What is the relationship bhetween Christ and the Church

which Paul describes when he calls Christ the Head o

£ the
Body?
Ephesians 1:22-23
22) il ndvta dnétafev Ond vod¢ ndbag abtoB, xal adTov ESe-
xev uepariv Ondp ndvrae T Ewdnoig,
23) fitic &otiv T0 olpa abtol, O mMApoua To¥ Td névta &y

ndov  minpovpévou,

Hearly all commentators take mMjpaua Lo refer to the
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h thus becomes the completion of Chris
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who i1s being filled ( mnpovpévou )ol It seems rather to be

o

more in keeping with the rest of the Few Testament and other
Pauline material to take the mApwna as referring to Christe
and not to the Church. "God gave Christ to be head over all
things to the Churcﬁ, which is his hody, {(and to be) the fule
ness of him (that is God) that filleth all in all.”? But the

grammatical difficulties here are burdensone.

-

siens (2nd edition; London: Macmillan and GCOe., Lod., 1
PP g7“89, 255"259, E_E ?_];o

2yith C. F. D Moule, "'Fulness' and 'Pill! in- the New
Testament ," Scottish Journal of Theoleogy, IV (1951), &l.

3Ibide

lg, Armitage Robinson, St. Peul's Epistle to the Ephe-
5097,
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The mMpaue  in this verse must refer %o the Church,®
Head and Body are a unity, and life flows from the Head to
the Body (Col. 2:19; Eph. 4:15, 16)s 1In this way Christ is
understood as filling the Body with his gifte and life,
Christ is the mMjpapwe  of God (Col. 2:9), and the Body is
the m\pwpa of Christ (this passage); that is, as God's
attributes fill Christ (Col. 2:9), sc the life and "atiri-
butes” of Christ £ill the Church., In this sense the Head is
related to the Body; the Body is filled by the Head.

But what of T\neovuévov ? It may be either middle or
passive., Its active sense is warranted but unnecessary since

Paul uses the active voice when he wants to express such a

&

sense (Eph. 4:10),° 4 translation of the word in the passive
sense would give the idea that Christ, who fills the Church,

is himself being filled by God.® The strength of this

bzt not ipaua 23 the Body in complement to the Head.

“The use he [J. Armitase Robinson] quotes of n\fpaua  for the
'complement?! of a ship or city is not a resl parallel. The
crew and population are what £ill these and make them complete
for their function. In this sense the complement of the head
would be the brain, not the bedy. There is no evidence that

pope  is used in the case of two mutually supplementary
things, Thus, in Mark 2:21, it means a '"patch'--that which
fills @ hole and makes the garment complete for its funetion,
It would be an unwerranted extension of this use to apply it
to the other half of a pair of pyjamas)’ J. 4. T. Robinson,
The Body: a Studv in Pauline Theclogy (Chicago: Henry Regnery
GO., i952)’ Ve {)7, note 2,

5cf. Ernest Pest, One Body in Christ (London: S. P. C. K.,
! pe 143, note 2,

2Cf, We Lo Knox, St. Paul and the Church of the Gentiles
{Cambridge: Universi%y Pross, 1939), Pe 180, ?'f.aIso Jde &e Ts
Robinson, op. cit., pp. 69ff., and Best, op. cit., pPe. 139=l45.

1955)
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interpretation is that it takes the meaning of m\puua

gseriously,/ it does not force the meaning of mnpovpévon F

and it {its the present context as well as the close parallel
in Col, 2:9, 10,8
What does this add to our understanding of the Head's

relationship to the Body? Christ is given to the Church as

e o

Head above all possible headships.” Thus his absolute sove

£

8 established over his Body. It is the resurrec-

g
fte

) .} ety
e e_éa-b:\‘[

"

tion and exaltation of Christ the Head that gives him this
sovereignty {(as well as sovereignty over all things) and that
establishes the Dody as the recipient of the resurrection
Life of the Head.+{ The Body is always receiving what the
Head is giving always, a new life demonstrated in peace and

lovell and made posslble in the one-time resurrection, The,

one who gives this new life is Christ, the Head, who in turn

TEven according to J. Armitage Robinson, op. cit., PP.
255=259,

8Note . K. Simpson, Commentary on the Epistles to the
“ohesians and Colossians {Grand Rapids: Wm. B. Berdmans Pub-

Tishing Co., 1957), Pe L3, note 42, who takes minpovpévov  as
a middle and gives it reciprocal sense: "to £ill for one~
5elf ..« o all things are for Christ." But Eph., 1:22-23
emphasizes Christ as Head Tor the Church.

9B€.‘St, ORe _g_é-:':., Pe 11!-69 Gf. Jl e T. RO'&?inson. QL 9_:3;2.,
p. 66, who points out adeguately that "every time the head-
ship of Christ is mentioned in Gphesians and Colossians it is
in the closest conjunction with His body, the Church."

1005e must read at léésﬁ 1:20 through 2:7 as a unit,
11pph, 2, passii. £ :

4
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has received it from the Father (1:20) and always receives it
in every way fromn him,12
To sum up: Christ is the Head gbove the universe Lo the

Body and is soverelgn ruler of both; as the Head of the Body

s constantly supplying the Body with his own life and

s

he
povwer which he constantly receives {or which he has fully

received) from the Father.Lls

; 12For <& ndva &v ndoivused adverbially ef. J. Armitage
flobinson, ope gibe, PPe 44, 152, and Knox, op. cit., p. 186,
note 3. Che could translate, "who is always being filled in
every way." The Church need look for a head nowhere else, in
a stellar intermediary, for example. The Church's Head
Christ, is filled in absolutely every way by God. Uhy iook
elsewhere than to Christ for the divine pleasure? Paul uses

névta adverbially in 1 Cor. 9:25; 10:33; 1l:2; Phil. 4:13 and
in Iphesians he uses T8 ndvre adverbially in L4:15,

1317 it 1s necessary to insist upon understanding the
Body as that which is the completion of Christ, perhaps the
best formuletion of this is to be found in L, S. Thornton,
The Comuon Life in the Body of Christ (2nd edition; Londons
Daecre Press, IgaET, Pe 3103 7"It must therefore be recognized
that « « o there are two senses in which the Church is the
fulness of Christ. In the primary sense the Church is the .
fulness because the mystical body is like a vessel into which
the fulness of Christ is poured. He fills it with himself,
in the secondary sense, however, the Church may be called the
fulness of Christ because that fulness cannot be manifested
amongst men without or apart from the human vessel which cone-
tains it., As Christ is the indispensable mediator of God's
fulness, so the Church is the indispensable container of
Christ's fulness. On the [first view the Church is empty apart
from Christ; on the second view Christ is inaccessible without
the Church, The Church apart from Christ would be like an ,
enpty wine-cup., Christ without the Church would be like wine,
which, for lack of & wine-cup, no one could drink. To con-
ceive of the Church apart from Christ is like thinking of an
empty jewel-case. So Christ without the Church would be like
precious treasure hidden, buried, or inaccessible.”
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Colossians 2:9%9-10

9) St &v abdTd watoinel miv W nMjpapa THe Bedrmroc TWUOT LG ,

10) wal &otd &v abtd nemdnpepévor, 8¢ Eomiv A xepadd ndome
&pxfic »ail &Eovofag

Our concern with thils passapge is to discover to what the
Head is related, and if it is related to the Body; the Church;
to discover what thls passage adds to our understanding of
the Head-Body relationship,

Some interpreters, assuming that Christ?!s headship
always applies to his Body, édduce this passage as evidence
that the "heavenly powers" are inelﬁded in his ;"chy.u‘r i3
Armitage Robinseon thinks that there is & reference %o the
Church in  ocwpaTingg o153 But this seems to be straining the
sense of the word a bit. Ve go along with Houle who agrees
that it would be attractive to "interpret it as 'organised in
one personality?” but>that it probably means %in a bodily per-

son--in the Jesus of history."l6

lijfartin Dibelius, An die Kolosser, Lpheser, an Philemon,
in Handbuch zum Heuen Testament, edited by Guenther Bornkamm
(3rd edition reworkeaq Ey Heinrich Greeven; Tuebingen: J. C. é.
B‘iOhr. 1.953) » DPPe 29-300

157, Armitage Robinson, QEi cite, Pe 88, paraphrases
thus: "For in Christ dwells all tne fulness « « . of the
Deity, expressing itself through a body  « « for Hle who is
your head is indeed universal head ol all that stands for
rule and authority in the universe."

16Moule, ops cit., pe 80. Cf. also Phil. 3:21, "the
body ‘of his glory.' But cf. Wi%liam f. Arndt and F. g.ogﬁng-
rich, A Oreek-English Lexicon of the New Tgstament an er
Earl' Christian Litcrature (Chicago: University of Chicago
Press, C. 1957), 8d LlocC., (hereinafter referred to as A=G).
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It is possible, however, to assume that Christ as Head
in this passage is related in headship to his T Body, the
Church, without finding a reference to the Church in  ocwua-
Tihe  and without assuming the inclusion of the cosmic pow-
ers in the Body. Such an assumption is possible in this
passage since Paul relates the Head to the Body; the Church;
in 1:18 previous to this passage and in 2:19 after this pase
sage. DMoreover, if this passage indicates Christ as Head of
the "cosmic powers," it would be the only one in which such a
relationship is indicated«:7 Paul's use of xepaM] in refer-
ence to Christ in every other passage in Ephesians and Colos-
slans relates it to Christis Body; the Church,id

Furthermore, Paul always loads €9aM] with more than
"sovereignty"” and "lordship."” There is always a relationship

of unity indicated by nim with the Body, and the head is

LG claim that the verse most likely is to be understood from
Ve 17 of the same chapter, with olua opposed to oxfa , as mean-
ing "in reality, not symbolically."

17The only possible parallels are Eph, -.22-23, where we
have shown (gupra. pp. 23-26) that "head" is related to the
Body and only secondarily to the cosmos, and Eph., 1:10 where
AeParr is not used, but &vaxepadaidoacbat ,, which may be
more dependent on xscpa?m than on -xeedlaiov but this is
not certain, in spite of H, Schlier "Kb¢akq ® Theologisches
Woerterbuch zum Neuen Testanent it y G, Flttei (Stutt-
garc: W. hohlhammer Veriag, 193 (a8, é), IXI, 681-682.

18putside these: letterg -Paults only use of it in refer-
ence to Christ is 1 Cor. 1ll: 5 "The head of every man is
Christ, the head of a woman 1g her husband, and the head of
Christ is God, ™

W/
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always seen as a source of helpe.t? BSuch a relationship is
lacking with the universe; even though it is reconciled {(Col.
1:20), Christ "triumphed over™ the principalities and powers;
and this was for the sake of the Church,<0

This evidence would lead us to cenclude that Col, 2:9-10

[X5
14
L
&

lose parallel to Ephs 1:22, and that substantially the

same thought is set forth: Christ is Head to the.Church, his

Body, over and above every supposed headship of &pxf or
éxovola,

What does this passage add o our understanding of the

Bverything that God is and does is completely (perma-
nently) resident in Christ. As Head to his Body, the Church,
Christ fills the members of ‘the Body with what he has from
the Father.~l There is no need, therefore, to make & cult of
angels {1:163 2:18) nor to fear the powers of the heavens
(1:20). There is no need to depend upon &pxfi and &Zovoia
because Christ, the Head of the Body, includes in his person

2

every é&pxfi and égooofa.?‘ The Church has unity with God

194180 in those passages in which the husband is
referred to as "head" of the wife,

R0gf, Col. 2:15, and notzs the duv in v. 16,

21lllote the parallelism in these verses: miowua
nemA\npewévor

22 genitive of definition or apposition is possible.

p———
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because it has unity with Christ as his Body and therefore

needs no longer placate other intermediary "powers,”
Colossians 2:18«19

18) umbeic dpfic natafpaBevétw 0&hwv By Tane 1vogpoodvy  xai
Cpnoxefq v &yyédav, & édopaxev Eupatebuv, efnd uorod-
pevog dmd To¥ vodg tfic oapud¢ abrod,

19) xai ob xpatdv v xepakfv, & o0 ndv T3 ofya 518 v
doiv  wal ovvdfouwv Emixopryoduevov  wai ovpf1Rayéuevov
aliZer v alEnoiv Tol Oeol.

Paul deseribes Christ, the Head,23 as the source of the

Body's growth, sustenance and unity, EntxopmyoSuevoy rieans

"support™ in the sense of "sustain with every necessity of

life,"2%k  ZoppiBa¥busvov means "hold together,” "unite.”

syt

Christ as Head is the source of everything essential to the
Body's life and 1s likewise the source of its "holding to-
gether,” It is from the Head as source that the Body grows,
But &% with the genitive indicates more than that the Head
is the source, The Head is the cause of the Bodyv's suste=-

rarce, unity znd growth. Christ is not just the one to whonm
) i <

the Body loocks for help. He is constantly supporting the

23lote the & of after =y xepaliy ; @ construction
accordinz to sense., The xepaMjy becomes masculine because
it is Christ. Cf,. Moule, The Epistles of Paul the Apostle
to the Colossians and to Philemon in Cambridce Greek restaw
ment Cormentary, edited by C. Fe Do lMoule,{Cambridge: Univer-
sity Press, Iﬁéﬁ), pe 106, '

2’I"A-G, ad loc., list 1 Clem. 38:2, "Let the rich man
support the poor man," and Hermas 2:6, "The poor man, who is
supported by the rich,®
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Body and holding it tozether., He is constantly ‘causing its
growth, This he accomplishes through (the agency of) members

of the Body.??

How is the pgenitive <ol ©eol at the end of the verse to

be understood? DBDest claims that the entire clause is depend-
ent on #& o0 and that <o8 6eo cannot therefore describe
the source of the growth; "rather, it must describe its
nature--g divine type of growth. The increase comes from
Christ and its quality is divine."gé Such an interpretation
is not a prammatical necessity nor & theolozical one.?’ God

is th

o

2 source and subject of the Body's growth, as is Christ,

the Head., The one already described as the sixdv of God,
npwétoxoe {L:15), Tmpwtebwv  {1:18); the one "in whom the

universe was created” {1:16) and "in whom resides permanently

all the mpope of the Godhead" (2:9), this one is God hime

self, in the person of Christ, the Head of the Body. That is

why members of the Body must "hold closely® to the Head; he
ic no one less than God himsel{ who gives all growth and sus-

tenance and unity.

Ephesians 4:15=16

25This concept is discussed infra, Chapter IV, The con=-
cept of the growth of the Body is discussed there also.

26BeSt, Obe Cit., Pe 128;

27It'is, of course, a grammatical possibility.
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15) &\ydedovtee 68 &v bydny adEfoumev el¢ adtdv @ ndvra,
8¢ Eotiv 1 wuegaMj, ZXptotée,

16) g o8 nliv 0 o@uc ouvappoloyoduevov xai  ocvpBiBarépevov
814 ndome dofic He Emixopryfoc wat’ Evépyerav Ev  pérpe

&vdg éxdotov pépovg Ty alEmoiv To¥ odpato¢ moretral
el¢ oixodopty &avtol &v &ydmy.

This passapge is obviously parasllel to Col. 2:19. Does

it add anything new to our understanding of the relationship

<

f the Head to the Body? In the preceding context Paul speaks
of the Body as attaining the maturity of a full-grown man

(ve 13), and in this verse he describes the Body as growing up
into Christ in every way.23 This is not necessarily a picture
of the Body's growing up into the Head, Rather; it is that
"having spoken of Christ, the writer then remembers that he

is the Head, mentions this, and starts off on a new chain of
ideas (v.16) suggested by the word Xepai .29 The idea is
one of growing up into Christ, but not into Christ as Head .39
A8 Head Christ glves the Body sustenance, unity, growth. As
Head he does not receive the Body's growth but supplies it.
Thus this passage tells us nothing new about Christ's rela-

tionship to the Church as Head to Body.Bl

zgwe take wd ndvra as an adverbial accusative.
29Best, op. cite, pe 149

30cf, J. Armitage Robinson, op. cit., p. 103, "the Apos-
tle here passes from the thought of Christ as the Whole, into
which we are growing up, to the thought of Him as Head, upon
which the Body's harmony and growth depends.”

31lThe function of the Body in this passage is discussed
infrg, Chapter IV,
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Bphesians 5:23
8ty &vhip EoTiv wepaly The yovainde d¢ xal 8 Xpiowdg
xegaly ¢ dwdnofag, adtde owmip Tol obuatog.
Again we are concerned with the relationship of the Head
Q
to the Body.’g Best concludes:
here is a new enphasis with regard to the place of the

I ade 'P“VlOdqlf in this “plsblo and in 0010531an°,

the Head supplied and nourished the Body, pave to it

its own internal un*ty, and wes itself held to it in

the closest of unions. Hew these relationships recede

into the bﬂckcrcunq and the Head becomes the overlord or

ruler of the Body.
It seems more likely that oot 1s to define the funetion
of the Head in relation to the Body. As Head, Christ is
savior; not "as Head, Christ is overlord.” It is true that
the Church is subject to Christ as Head, just as wives should
be subject to their husbands, for the husband 1s head of the
wife (vv. 23-24). But this does not imply that Christ as
Head is overlord or ruler of the Body any more than it im-
plies that the man's function is one of overlord or ruler of
the wife.34 The hushand's role is one of loving his wife,
Christ as Head saves the Bedy as once he "loved the Church

and gave himself up for her” (v. 25}. This becomes espe-

cially evident when one does not supply xai before abdvé¢

320ther material on this verse is contained infra,
Chapter 1V,

33Best, OPe cit., pe 182,
3k, Schlier, op. cite, ppe 678679, on 1 Cors 1113,
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in v, 23,35 The thought is not that Christ is Head of the
Church, and, in addition, savior of the Body. The thought is
more literally after the Greek: "Christ is Head of the
Churche-{being) himself savior of the Body."36
his passage tells us something new about the Head's
relating to the Body. The Head is the savior of the Body.
Keeping vv., 25-27 in mind, owrip islto'be interpreted in
the general sense of of¥w , and therefore linked with the
death of Christ., But this does not exhaust its meaningz., The
Head is constantly delivering, rescuing, preserving his Body
from every peril to its life, 7 If, with Best,38 we are to
understand owthe with reference to vv. 25-27, it wmust be
linked not only with Christ's death but with his "sanctify-
ing" and "presenting."” The Head has saved and saves the Body.
We have seen that Paul has described the relationship of
the Head to the Body to this point in terms of the Head as
source, as savior, and as sovereign. But the matter of sov-
ereignty has not been emphasized, even though it may have

been implicit in each use of the term "head," AL the same

. 353oth the RSV and the KJV insert "and" in spite of most
insignificant textual-critical evidence. MNestle's edition
has xal adtée Eotiv inserted only by K [owfi] , ple, S¥.

360f. Je Armitage Robinson, %2. cit., pe 124, who goes
on to see the husband as savior, in a sense, of the wife.

37cf, A-G, ad loc., on ; and .

388est, op. cit., pe. 173, note 1.
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time, it must not be assumed that Paul uses xepadi To supg-
zest control or direetion by the 1ind.39 What he may have
been suggesting is Tguprenacy’ and "ori;i-:in."‘ibO The Hebrew

3

s used of the rule of one man over others in

[N

equivalent rosh
the 0ld Testoment.** Paul emphasizes this supremacy exclu-

sively, however, only in Col. 1:18: xal abwde fotiv 3 xepadd)

f ! u P S o 4

)Loulo, The [ipigties of Paul the Apostle to the Colos-
sians and to Phile 10n, Pe 68, But cf, J. B. Lightioot as
Lo LLg ~ETg ]
cited Dy JCau, ide Note Lhe dlelcthleu into which one is
led by such thinkiIng in H. A. k. Kennedy, The Theolozy of the
.?*uulou (Wew York: Charles Scribner's uOuu n.&.)e PPe LIRS~

B "Christ is frequently described as the 'Hes d of the
Body, and of course that is always presupposed. The head re-
quires the body. The brain controls the limbs., The will Gow
mands an instrumaent to carry out its purposes Here is out-

lined the daring idea that the Church is the irect manifese=
tation of the life of Christ to hLNdnloy, the supreme witness

to the Divine intention for the universe."
: L0cf, 3. Bedale, "The Heaning of Kamﬂﬁ in the Pauline
Epistles,” JourﬂuT of “hevlo dieal Studies 2 (Uctober

i {1 T . ¥ £ v oo 4
1954), 2i1ff, Also H. Schlier, Op. Cit., ”y 673£f.

#1C¢. Deuts 283 13 L3, kb Is. 9:13; 7:8-9; Judges 10:18;
11:8-9, DBut cf, alsc J. Re Johnson, The Vitality of the
anlVdeul in the Thousht of Ancient Israel (Cardifi: Univer-
81ty of .ales Press, 10&9) PPs Ll=L2: "we may note . . «
that mockerv or derl yion um:kt be expressed by the shaking of
the head, while the bowed head must have been recognised quite
early as a sign of weakness or humillation. INeoreover, just as
ble331ng might be bes towed by lhylng one's hand upon the head

the recipient, so the responsibility for ched blood or
Lrouble of any kind could be spoken of in terus of its de-
scending or recoiling _upon one's head; and we may recsll the
way in which Achish of Gath exprus&ed ’his coh¢1donco in David
by saying, 'I will make thee a keeper of my head', 1. e. as
we should say, ta guard;an of my person! or tone of my body-
guards®s o o « In cach of these cases the presence of synec-
doche with its implicit grasping of a totelify is clear
encush, and needs no turther elaboration."
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wo8 obpatog, he &Swdnofag. 8¢ Etotiv &pxv, mpwréToxog
Ex v vewpdv, Tva vévrar &v ndowv add¢ mpwredwv.
Here Paul shows that just as the universe is subjeect to
Christ, so is the Body subject to him as Head. He has all

rule and preeminence,



CHAPTER IV
THE BODY OF CHRISTw=ITS MEMBERS
First Corinthians 12:12-27

In 11:17-34 Paul has discussed the disunity of the Cor-
inthian congregation at the celebration of the Fucharist, In
12:1-11 he writes of the differing gifts which the Spirit
bestows. In the verses which follow Paul describes the func-
tions of some of the members appointed by God to carry out
these functions (28-31), and shows the mift of love as fthe
more excellent way" in chapter thirteen, In chapter fourteen
Paul moves into a detailed account of somec of the gifts, per-
ticularly that of "tongues.®

The danger of not viewing this passage in its context is
evident from the comment of J. A. T. Robinson.

The unity of Christ, as of the human bedy, is his

[Paul's]) starting-point. He then proceeds to show that

the body cannot in fact consist only of "one member®,.

but must be "many” (v.l4i). The point of the verses that
follow {(15=-21) is not that the different members must be
united among themselves {the question of schism does not
enter till v.25, and then it is quite incidental to the
passage), but precisely that there must_ be more than one
member if there is to be a body at all.l

The point of the passage is rather that every member must

contribute its function to the unity of the body, and that

the functioning of the body depends upon the functioning

A gevAs: Ts Robinson, The Body: & Study in Pasuline Theology
9

(Chicago: Henry Repnery COe, 1952).
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together of the individual members.® One matter that stood
in the way of this functioning together was that some of the
Corinthians apparently felt that one member was superior to
another, This had the double result that some members felt
inferior (and this Paul answers in 14-19), and others felt
superior {and this Paul answers in 20-25). These attitudes
blocked both unity and function. The purpose of the dis-
course 1s not only to demonstrate that the Church is a unity;
and a unity with Chric %49 Rather, Cod has so arranged the
body (and hence, the Body of Christ, v. 27) that "there may
be no discord but that the members may have the same care for
one another," In other words, the varyinsg gifts of the

Spirit are to be employed within the Body not oniy that there

P

"may be no discord® but that, positively, the members "may
have the same care for one another.”

Furthermore, each speci&lized'function of every member
of the Dody is absolutely essential for the working of every

other member and for the functioning of the Body itseli. It

C

is worth noting that Paul's emphasis is not only cn the fact
that each member of the Body is necessary for svery other

member or necessary to the Body itself. His emphasis is also

2C, He. Dodd, The Mean ng of Faul for Today {New York:

George H, Doran Co. bs 19205 Po 154, suggests "organs® as the
modern cquivalent of péAn o

3Thus concludes also E. BDest, One Body in Chrigt (Lon-
dons Se P co Ko, 1955). Do 9 °
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upeon the idea that each member has an essential function,
Méro¢ does not just mean "part™ but "member” or "organ."
When Paul writes no¥ A &wofj; and nof 1 8oppnoig; {v,
17) he is not asking, "Where would these parts goth.'or;
"Where could these parts be found?” but he asks, "How could
the body function im hearing and smelling?" It is not simply
that organs are essential to each other to make one zood-
lookingz body. Organs are essential to each other to make one

funetioning bhody,

Thus each Spiritual gift to individual members is essen-
tial to the functioning of the other members. Apostles and
prophets and teachers (vves 28-30) are people with differing
gifts and differing functions to perform.. The function that
all the orgens (members) perform is that of suffering when
one member suffers and rejoicing when one member is honored.
This is merely a prelude, however, tc Paul's hymn on the
function of love in chapter thirteen. HNot just suffering or
rejoicing is the function which all perform together, but
love is the great "function” that is not specialized., It is
the task of gll members of the Body together,

Finally, the function of each member is not only to

serve the common good {v. 7), but it is to serve the unity

with Christ. The Body is one (and the Corinthians should
remember that and function accordingly), but it is not one of

itself; Christ is one, like a body with many organs, and “you
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are the body of Christ,” not just one body of Christians,

This all-important aspect of the Body we shall treat below.’
Romans 12:4-5
) xaBdnep vdp &v évi oduare nodAG pékn Exopev, & 68 péan

ndvta od v adtiv Exer npdZiv,

5) o8twg ot nolol &V otud dopev v Xpioth, TS 68 wab’ ei¢
Ay pé,

The context of this passage is similar to that of 1 Cor.
12:12-27. 1t seems at first glance to add little to what
irst Corinthians has shown us, The only differsnce appears
to lie in the fact that we have oy , , , &v Xpitoth here
and otua To¥ Xpiotod in the First Corinthians passage (and
elsevhere).”?

What this passage says that 1 Core. 12 does not say is
that the members of the Body are @’ ei¢ &Mpav péay i

individually members of one another. As in First Corinthians,
there is here no loss of individuality; but the members are

not only individually members of the Body of Christ but indi-

vidually members of each other. The members do not only

"exlst only in each other 26 but they function (as organs)
b ’

Lof, the end of this chapter.
5This matter we take up infra, Chapter V, note 1,

6Thus J. Denney St. Paul's Epistle to the Romansg, in
Lxpositor's Oreek To stament lGrand napids: Eerdmans rubl, Co.,
195&) 11, ad loc. Cie also A. M. Qamsey, The Oospel and the
Catholic Ghurch (London: Longmans, Green and Coe G), DPe
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byjand for each other member, Fach member is not only a
member of the Body; each member is a member of & member |
As we have seen above, this is not only a relationship of
unity but a relationship of funetion., The gifts differ; but
they are to be used (v. 6), and they are to be used in help-
ing the other members to function with their giftss As in
First Corinthians, the principal gift that does not differ is

that of love (vve 9£.).7
Ephesians L4:1-16

Similar thoughts meet us in Ephesians. Unity is a
datum, but it is to be maintained by peace and love and low-
liness and meekness and patience shown %o "one another” (lei).

The unity is from the Spirit8 and is already given by the

"fIndividualism® therefore has no place in Christianity, and
Christianity verily means its extinction. Yet through the
death of 'individualism! the individual finds himselfl; and
through membership in the Body the single Christian is dis-
tovered in new ways and becomes aware that Cod loves him, in
all his singleness, as if CGod had no one else to loVess o «
Hence two kinds of language have always been legitimate for
Christians, the one which dwells upon the Body of Chris
wherein the individual is merged, the other which dwells
upon the individuval Christian in his conscious union with
Christ. But both kinds of language describe what is really
one fact. For the individual Christian exists only because
the Body exists already.”

Tpaul uses &Mpav  (-ovd) in vve 5 and 10. In ve 5

the members are members of one another; in v, 10 the members
love one another; vv. 9-21 are entirely a discourse on love.

3Subjective genitive,




L2

Spirit, but it is to be kept, that is, it is not %o be lost,?
What is the é&vémrae which is brought by the Spirit? It is
the one Body, the one Spirit himself, the one Lord; one
faith, one baptism, the one God and Father of all., These are
not lost but are kept by meens of the functions of the mem-
bers on behalf of one another which Paul describes in vv. 13,

These functions are to be carried out by all the mem-
bers; but Paul goes on to point out the diversity of functions
which are given to each of the members, this time for the

building” of the Body of Christ and the attainment of unity,
In 7, 11l-1} we meet the picture again of differing
gifts, But these are not just glfts or "offices"; they are

terms which describe specific functions for 2 purpose: they

equip the saints for the work of serving, for building up of
the Body of Christ. The saints build up the Body of Chr istg
those with special functions of preaching and teaching
"train® the saints for such bu'j.lding.l0 This activity goes

on until "we all bepin to attain to™l the (kind of) unity

9¢f. We Fo Arndt and F. W, Gingrlch, A Greek-English

Lexicon of the lew Testament gnd Qther Harly CﬁFlst an Liter-

ature (Chicago: University of—EFlca"o Press 957), here-
inalter referred to as A=G, on npée w1tﬁ reference to
this passage.

0perhaps ef¢ oixodopv can be taken in apposition to
el¢ Bpyov OSiaxovlag- so that we get the sense of "for a work
of serving, namely, for building up the Body of Christ."

iluiing the "Inceptive goriqt" of E, de g. Bﬁr%gnd 3
Lax of the Moods and Tenses in New Testament Gree rd edil-
tion, 8th impression; Chicago: University oi Chicago Press,
1923), parag ‘raphs 5&-55.
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that comes from faith? angd knowledge of the Son of God,.
This activity must go on and on because the Church is always
striving for the attainment of a unity which is already
given,13

In verses 14-106 the author ig carried on by his "build-
ing” and "training" and "attaining? thoughts to the idea. of
the growth of the Hody014 The purpose of the training;
building and attaining is that "we may no longer be children.”
Children can be easily moved by any kind of teaching which
comes from men who speak cunningly and deceitfully. But the.
Gospel (the truth) is not in craft or cunning but it is to
be spoken, and is to be spoken in love,+5 Speaking to one
another in this way, we are to grow up into Christ.

The Dody is not just acted upon by the Head but plays a.
vital role in this growth itselfl. As we have seen, Paul has
been leading up to this idea throughout the chapter. Verse
1l5a indicates that "speaking the truth in love™ plays a role
in/ﬁhe Body's growth, Noﬁ, in verse 16, Paul says that the

whole Body is Joined and tied together (unified) through the

123ubjective genitive,

137The tglready--not yet” character of this whole section
is indicated beginning in v. 1, where Paul begs the Ephesians
to "lead a life worthy of the calling to which you were once
called.”

lhThis passage has beon partially treated supra, pPe 31-32,

15The verb here takes the sense of "truth” as the "Gos-
pel." Six verses on, Paul says "the truth is in Jesus." Cf,
also Eph, 1 where the Gospel is equated with the "word of
truth o:“ ;
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agency of every supporting (sustaining) joint16 as long as
every part works properly. Christ as Head is the source, but
the members | &¢du) carry his sustenance to the whole Body;
and, in fact, by performing their proper functions under ﬁhe
Head the members maintain the Bedy's unity { ovvapporoyoduevov
and  ovpRipa¥buevov )47 The verse ends with the astounding
statement that the Body 1tgelfté brings about { mnote¥tad the
growth of the Body for its own upbuilding by means of love.
We must not lose sight of the fact that all that is

done by the Body is made possible, is ziven by the Head. But
our emphasis is on the relationship of members to members and
members Lo the Body., The Body builds itself up; the members.
themselves hold the Body together; the members sustain the
Body's life. How is this done? The answer is that the mem-
bers are organs with functions within the Body. All the meme

bers have at least one function in common: they speak the

16 aghe s "provided that we use the word accurately of
the relations between contiguous limbs, and not loosely o o o
of the parts of the limbs themselves in the neighborhood of
the contact." J, B, Lightfoot, as cited by C. I« D. Moule,
The Epistles of Paul %o the Colossians and to Fhilemon, in 4

Cambridee Greck Lestament Commentary, ediced by Ce e 0, Moule,
{Cambridge: University Press, 1957), pPpe 106-107. On é&mixopn-

viac cf, supra, pe. 30, Here we take it as genitive of defi-
nition in which the second noun stands in direct apposition to

the first., Cf. Foule, An Idiom-Book of New Testament Greek

-

(Cambridge: University Press, 1953), PPs 36=30e

17Here is an echo of a theme we have heard since the
beginning of the chapter.

187he subject of the clause is ndv 0 ofua at the begin-
ning of the verse,
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Gospel. Yet each member has a distinetive gift to use;19
the distinctive gift is put to use in love., When all this
is working properly, the Body grows, that is, it grows up in

every way and moves from childishness into Christ,.
Cologsians 1:2L

A e e O

dndp 7Tof ofpatoc adtol, & dotiv B Ewanola

Colossians 1:2/4 indicates relationships between the
sufferings of Paul %o Christ (or, more accurately, to the
sufferings of Christ) and to Christ's Body, the Church, It
is clear from other passages that the sufferings of members
of the Body affect other members.?0 Ve turn our attention
now to the relationship of Paull's sufferings to "what is lacke
ing in Christ's afflictions."

If there is something lacking21 in the sufferings of
Christ, these sufferings are not to be understood as those

which Christ undertook in his passion for our reconciliation,

19‘Ev3§ énfotov  etc, in v, 16 is certainly an echo of
VTR & & Axdomp . B Vi 7

20¢r, 1 Core 12312632 Core 7:3=h; 4:10-12; 1:6. 1In this
connection A, Schweitzer, The Mysticism of Paul the Apostle,
translated by W. lMontgomery (New York: Henry Holt and Co., Ce
1931), p. 126, refers to "the mystical character and wide
scope of this communicability of experience [which] has not
hitherto received the attention it deserves."”

Rly definite insufficiency. Cf, A-G, ad loc. Cf. alse
1 Cor. 16:17; 2 Cor. 9:12; 11:9; Phil. 2:30%
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because that reconciliation is fully accomplished and further
sufferings for the sake of reconciliation are unnecessary,22

foule sugpgests two possible solutions: the one, that
Paul's sufferings contribute to the "total destined afflic-
tions of the Christian Church” (Christ being identified with
hls Body), the other being that Paul's sufferings complete
the effect of Christ's sufferings in the sense that the suf-
ferings of Christians for Christ's name contribute to "the
availability, as it were," of Christ's sufferings in his
passion.?? The first suggestion can be dismissed on the
ground that even if there were a total number of afflietions
destined to be suffered by the Church (which one is led to
doubt) it seems coantrary to the general teaching of Faul that
hig sufferings could Tmake up for” what the Church is to suf-
fer. The second suggestion goes against the sense of the
words "lacking in Christ's afflictions." The afflictions
themselves are lacking, not their effect or availability, If
what is lacking in Christ!s afflictions is their availability
one must ask how Paul's sufferings would make those of Christ
‘available,

Hebert?s suyve%tionlthét the perfecting of the Church

also is achieved through sufferings, and in these he (Paul)

22¢cf, Col. 1:20,

-230. F. D. Houle, "'Fulness' and tFPill? in the New Testa-
ment ," Scottish Journal of Theology, IV (1951), 82,
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is privileged to have a share"?4 ig inadequate because it
deals only with the "for the sake of his body” and not with
the "{illing up what is lacking in Christ's afflictions,”

An interesting proposal has been made by Best that these

are the "sufferings of the Messiah,” the messianic birth-panpgs

1

5
which must be completed before the Parousia.?® These are the
"woes of the Messiah" which are "woes that the genzration of
the Messiah suffered, and not he himself,"?€ The evidence
that 3Best brings to show that tribulations were expected to
be suffered by the Messiah?s People in his time, and that the
Messiah himsell would not suffer in this time is zdequate
evidence,*7 The difficulty is that the "gufferings of the

-

Messiah" are not referred to in the passages which Best lists.
The terminology used refers to the suffering of his people,
Best himself is unwilling to see an idea of a corporate Mes-
siah as pre--}":mline.28 Hence, if he uses the term "sufferings
of the Messiah' to refer to the sufferings of the Messiah's
people; he is being inconsistent, What is more, he draws his

proof for his thesis from the very verse which he 1is trying

to explein., This would seem to be precarious procedure,

24G, Webert, "The Church Which Is His Body," The Ecumen-
ical Review, IX, 2 (January, 1957), 120,

25Best, op. cit., pp. 130£f,, 134FF,
261p14,, p. 133

271bid., p. 132,

281p4d., pp. 208-214,
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Finally, the position of Thornton is that "they are
megsianic afflictions which declare an identity of life be-
tween the Mesgsiah and his apostle, That is what gives him
Joy.™<? But if Christ is to be identified with his people in
this passage or not, in what respect are his sufferings lack-
ing? Surely not in the area of reconciliation. If our Lord
suffers when his own suffer {(and he doeg), and if that is the
thought of this passage, why does Paul say that he fills up
"what is lacking in" these afflictions? Does Christ, albeit
in solidarity with his people, have need of further suffer-
ings? Furthermore, even if one could agree with Thornton that
these afflictions Ydeclare an identity of life between the
Messiah and his apostle," this is not what gives the apostle
joye 7Paul explains that what gives him Jjoy is that he suffers
"for your sake."

Whatever merit there may be in these solutions, & comnone
gense solution would be to take ol Xpunmﬁ as subjective
rather than objective., The sufferings which Paul undergoes
are from Christ; that is, they are a part of Paul's work as
a 8idwovog of the Church (v. 25), a calling given to him ac-
cording to the plan of God (v. 25). This is a calling of
making known the mystery, that is, of preaching the Gospel for
which task Paul says, " xomd &ywviZéusvoc xawd v évépysiav

abdtol v &vepyovpévmy &v Euol &v Suvdper T {ve 29).

291, S. Thormton, The Common Life in the Body of Christ
(2nd edition; London:’Dacre Press, L9Lk), Pe 30e
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Hlsewhere Paul characterizes his Siaxovle as one in which he
commended himself in every way, also through "afflictions"
{20Cor,s G13tf ]y

Can such afflictions be lacking? There is certainly a
need for sufferings of Christians, because suffering is to
serve the furtherance of the Gospel (1L Pet. 4:13) and can
therefore be "rejoiced in." Suffering is, in fact, necessary
for anyone who would be Christ's heir (Rom. 8:17). Suffering
is thus a part of the furtherance of the Gospel (and as such
a part of Godt!'s plan for Pa ul), and it is perfectly possible
aul to suffer for the benefit of the elect (this pas-
sage, 2 Tim, 2:8-10). The fact that Paul can replace this
lack by his own suffering is explained by the fact that this
suffering "from Christ" is part of the Gospel mission, and
in this task Paul has labored (and suffered) "more abundantly
than they all" (1 Cor, 15:10; 2 Cor. 11:23). Such an inter-
pretation fits the context much more closely than the ones
sugeested above, and it appears to take all the words of the
verse seriously. BSufferings "for the Gospel" are thus "for
the Body." Paul does not say for the "upbuilding® of the
Body; but for the Body. It is for the Body because it is a
part of making known the mystery, Christ himself; and the
making known of this mystery is what brings "every man" in
the Body to maturity. It is the Gospel that is to be brought
to bear on the Body; and sufferings for the Gospel (from

Christ) are thus "for the Body's sake."
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To complete our study of the relationship of the members
of the Body to the Body and to the other members, we briefly
glance at passages we have looked at already in ancther

connection,
Colossiansg 2:19

Although the thought of Col., 2:19 is not identical with
that of Eph., 4:16 it is close enough to make unnecessary fur-
ther extended discussion of this passage. The additional
word is "ligaments,” the bands by which the body is held
together.BP The Body is again the agent through which the
Body itself is "sustained" and tied together; that is, the

Body's function is one of furnishing "supply" for life and

Colossians 3:15
nal eipfiyn to8 Xpitotol PpaPevédte &v Tal¢ uapdlarg dpdv,
ele g» xal &xMorre &v évi obpati. xal  edxdpiotor yiveoBe.,
As members of one Body; the Colossians are to let the
peace which Christ brings be the "umpire in their hearts,
settling conflicts of will and bringing co-ordination and

direction to life."31 The ides is that the members were

30poul - Lpistles of Baul fa the folassians and to
Philemoﬁ? p?’l%%?

31l1bid., p. 12k
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called as a Body with a view to pea0932 and are therefore to
live in that peace. But notice how closely bound up with
this verse is the preceding verse in which Paul exhorts to
"put on love" on top of all the{other "elothes” they are to
wear., Love is always in close relatlonship to passages
referring to the Body. This is no exception,>3

In the section just completed we have discussed the
relationships of the members of the Body to each other as
members and to the Body itself. The purpose of doing so was
to make clear the fact that the members are in union with
each other, that they depend on one another and interact with
each other; that they have specific functions to perform to
each other and for each other as members and as one Body.
But we have separated relationships and functions for the
purpose of emphasis which are quite literally inseparable,
The members of the Body are members of the Body of Christ.
The functions which they carry out for each other and to
each other are functions that are given by Christ and are
carried out in relation to him as both their means and their
end, There is no unity among the members that is not at the

same time union with Christ. The Body is not a Body of

32Moulé, 4in Idiom-Book of New Testament Oreek, pe 70.

33cf, the beginning of Eph. L where that to which the
members are called includes love and some other of the nouns
listed in ¥. 13 of Col. 3, here under discussion,
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Christians but the Body of Christ, It is this relationship
that we shall now review: how is the Body related to Christ?

We have seen what Christ's relationship is to the Church
in the use of the term "head,"” We shall see below in Chap-
ter VII that the question which must be asked is not "What is
the nature of the Body of Christ?" nor "To which Body of
Christ do we refer?" nor "Is the Church Christ's real Body?"
The question which must be asked is, "What is the relation- ——
ship of the Church to Christ as expressed by the term '3Body

of Christ?o®
First Corinthians 12:12=27

Christ, like a body; has many orgaens but is one Bedy
{ve 12), FPeul tells his readers that they are individuslly
organs in the Body of Christ and are to function as such,
They are to accept God's arrangements of function for the
care of the other members (vve, 24=25). Christ is not set
apart from the Body as Head in this passage, and thus the . ,
members are in the closest possible relationship of unity
with him, Paul's readers are the Body of Christ.>* To carry

out their functions as organs of the Body the members must

343, G, Griffiths, "A Note on ghe An§§§§r?§gsiﬁed§§atgl6
in Hellenistic Greek," Expository Times, S s 314=316,
points out that the értT%!e s usually omitted before a pred-
icate noun or adjective. It would be grammatically possible
to translate 1 Cor. 12:27 "you are a Body of Christ™ or "you
are the Body of Christ." But neither translation implies
"you are like a Body of Christ.”

’\—\\ 2
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receive the 3pirit and his gifts, they must be placed into
their functions by God himself, and they must receive from

above the gift of love.
Romans 12:L-~5

Paul tells his readers that they are one Body in Christ,
Thus they are in closest relationship to Him, united to Him,
Here the members are organs of each other. To function in
this relationship they are dependent upon receiving love and

other =zifts from God {(vve 3, 6£f,).
Colossians 2:19

Christ is the Head of the Body. The Body is ©to hold
closely te him as Head if it is not to be "disqualified.® It
is to receive nourishment and the "stuff of unity® and growth

from God, who is here Christ the Head.
Ephesians 5:29-30

Because of the unity which the Church has with Christ as
members of his Body, Christ “nourishes and cherishes™ the
Church and the Church must therefore receive its love and

sustenance from Christe.
Ephesians 53123=25

Christ is the Head of the Church, which is his Body. As

Head he is the Savior of the Body. The Church, therefore, as

4"
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his Body, must look to Christ to receive healing and to be
rescued daily. The Church is subjJect to Christ and looking
to him as Head is obedient to him while it receives the love

with which he loved and constantly loves her,
Epheaians 411-16

The Church, as Body of Christ, maintains every unity
which the Spirit has given and gives by using the gifts
which she has received and receives from Ch;ist. Certain
members of the Body train the saints for the work of service
which is the building up of itself as Body of Christ by the
use of the gifts and faith and knowledge which it receives
from Christ as Son of Gods The Body sustains itself, holds
itself together, grows, builds itself up by means of the
1ove; sustenance; unity, and growth which it constantly

receives from Christ as Head,
Colossians 3:15

The Body is to receive peace (and love) from Christ
constantly and is to live by the peace and love which it

receives,
ﬁphesians 1:22-23

The Church, as Christ's Body, receives Christ's life and
everything that Christ is, which Christ, in turn, has received

from the Father. The Church has no need to depend on other
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pessible headships, because Christ as Head is over all things

for the Church,
Colossians 1:18

Christ is sovereign over the Church, his Body. The

Church lives in obedience to him,
Colossians 1:2L

lembers of the Body receive sufferings from Christ as a
part of the service which they bear to one another, the speak-

ing of the Cospel strengthened by sufferings for the Gospel,

The main points are the following: the Church, as Body
of Christ, is constantly receiving from Christ; she receives
new life, love, unity, nourishment and special gifts to use
for the Body itself, for its unity and maturing in Christ,
The Church as the Body of Christ is constently subjecting
herself to Christ., The Church receives sufferings from
Christ which strengthen her Gospel witness. The Church as
Body of Christ receives unity with Christ, F. W, Dillistone
expresses well what we are attempting to say:

The main stress is laid upon the Church . , + receiving

the fullness of Cod through Christ, . « « growing up The

to Christ in all things. In other words the emphasis is
laid upon the Church as the redeemed community receiving

from its gead all that it needs for its true growth
in love,3

35F, W. Dillistone, "How Is the Church Christ's Body?"
Theology Today, II (1945}, 56-68.



CHAPTER V
THE BODY OF CHRIST AND THE HOLY SPIRIT
First Corinthiens 12:13

xal ydp £&v &vi mnvelpati Huef¢ névrec el¢ &V offua  Epan—
tfonuev, efte ’Iovsator eite “ENnvec, efte &oBror sfte
EnedGepor, wal ndvte¢ &Y nvelpa Emnotlobnuev,

wn -}

The first point to be noted is that the members were
brought into the one Body by one 3pirit; all were made to
drink of one Spirit. The initiates, differing in race and v
rank, are brought into the one Body of Christ by one Spirit,
The Spirit is thus seen as being congtitutive of the unity of
the members and as being the initiator of their incorporation
into the unity of the Body of Christ.l

It is furthermore the work of the Spirit to "water®” the

members of the Bod:,-'.2 Thus the members are not only

1l must remember also that 'the body! is 'the body of
Christ.?' We have no certain evidence that in Pauline, or
pre-Pauline times oipc was used Go denote a collection or
society of men; ofua - when used of a number always represents
the body of a person, but not in the way in which we speak of
a group of people as'a body." E, Best, One Body in Christ
(London: S, P, C. Ke, 1955¥, p. 69, note 2.

2Ibid., Pe 97, note 2: "To 'water' has a double mean-
ing: Wwe water a horse and we water ground: MotfZeiv  has the
game double meaning . . o the latter sense, which is frequent-
in the papyri, is perhaps preferable.” But cf. W. Flemington,
The New Testament Doctrine of Baptism (London: 3, P. C. K.,
I9E8), p. 56, note 2.
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inccrpo?ated into the Body by the work of the one Spirit; but
as menbers they are refreshed by the one Spirit.]

When Paul uses the term Body of Christ he does not relate
the activity of the Spirit (or the Spirit himself) to the
Body, except in the passage just cited, its contexs; and in
Ephe 4o

The context of 1 Cor. 12:12ff. speaks of the gifts
which the Spirit gives. But the point of vv. 4-ll is not one
of the relationship of the Spirit to the Body as giver of
gifts. The point of this section is that the differing gifts
are given to Christians by the same Spirit, and that Chrise
tianes must therefeore not argue about which gift is better, but
must use the pgifts for the common good.

We have seen above® that a possible interpretation of
Ephe 4:3-L would indicate that the Spirit is the source of
the unity which is to be kept, namely, the one Body and the
one Spirit, ete. Dut the fact that this idea is not devel-
oped elsewhere by Paul (at least as relating to the term
Body of Christ) should warn against taking it as a structure

for further theological development.

3L. 9, Thornton, The Common Life in-the Bodv of Christ
(2nd edition; London: Dacre Press, 10LL), pe Ok: "rihe unity
of the Body is a living unity created and sustained by the
one Spirit. The drenched soil holds' together, wherees if
left dry it would crumble apart into dust.” ;

I"Pp- l&l“+5 °
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Actually, this has been widely attempted, though not on
the basis of Ephe 4:3«he Typical of Roman Catholic scholars
is F, Prats "The Holy Spirit is the soul of the mystical
bodye"? ¢, H, Dodd is more careful:
For Paul, the Church is the "Body of Christ" in which
He dwells by His Spirit. The Spirit of Christ, replac-
ing the ypdppa of the Torahs. « o provides the norm of
life within the ewdnmofe
But He As A, Kennedy is outspoken,
The one Spirit,-as the real life-principle of the society
(of Ghristians), suggests the correlative idea of the one
HJody, the living organism which gives expression to the
life of the Spirit. This is ideally the embodiment of

M » - - m - L s ol
the mind and will of Christ,

Nowhere is the Spirit mentioned as dwelling in the Church
as Body of Christ, He adds members to the Body; he "waters®
the memberss he may be thought of as giving zifts to the meme
bers (as members of the Body of Christ); and he may be con-
sidered as a source of unity of the Body which is not to be
lost, But more than this, in relation to the Body of Christ,

Paul does not saye.

e

7F, Prat, The Theolozy of Saint Paul, translated by J. L.
Stoddggd {London: Burns, Cates and Washbourne, Ltd., 1957),
1T, 268,

6c. H, Dodd, "Matthew and Paul,® Expository Times, LVIII
(1947), 296.

THs 4o Ao Kennedy, The Theology of the Dpistles (New Yorks
) 1

s

Charles Scribner?s Sons, Nede), DPe Lh7=lLi.
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ST AND THE SACRAMENTS
First Corinthians 12:13

xal ydp &v &vi nvedpati. THpet¢ névreg el¢ &V ofpa  EBanm—
tfobnuev, efte ‘Tovbator efte “ENMnvec, efte Golhor efte
EheBOepor, wal ndvte¢ & mveBua Enotiodmuev.

We ¥y, Flemington makes the statement that "Baptism in
the New Testament was the gateway into the xotvavla , the
means wherchby the believer was 'grafted into the Body of
Christ®s Church?,”l We will get some perspective on our
8ituation by leooking at Markus Barth's statement:

Paul speaks frequently of baptism without mentioning the

Church or the body of Christ together with it. Vice=-

versa he speaks often of the body of Christ without ref-

erence to a sacrament. « « ¢« The concept of a "sacra-
mental incorporation” is certainly not niblical and per-
haps not helpful for explaining the Bible.?
Both of these statements, contradictory as they are, are
largely correct, BSarth is correct at least when he points
out that baptism and Body of Christ terminology are not, as a

rule, in the same contexts. But they are together in this

verse, and, if this is a reference to water baptism, this

Ly, F;-Flemington, The New Testament Doctrine of Baptism
(LondOﬂ: De FartGh Ko, 19#%]. Pe I?-?.

2Harkus.3arth, 14 Chapter .on the Church--The Body of
Christ; Interpretation of 1 Cor. 12," Interpretation, XIiII, &
(April, 1958), 151-152,
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verse does speak of incorporation into the Body of Christ by
baptigm and the Spirit,

At has been claimed that the translation "were baptiged
into one body" is not permissible, but that the phrase must
be translated "to one body” with the idea that the one body
is the result of the baptism by the Spirit,3 Cne is inclined
o agree with Percy, however, who feels that it ié ﬁuch nore
natural to take the expression as analogous tc Paul'!s usual
expression Bantfgeiv el¢ Xprotév or  BantlZeiv ef¢ v
wwofv o He feels that the ef¢ can hardly mean anything
else than that the baptized through his baptism is bound up
T

with the object of the preposition.t This would mean that

the baptized would be gathered into a Body which already

f=ts

existed beflore his baptism,

The next matter is to discover whether or not this pas-

sage reflers to water baptism or to Spirit baptism, or to both,

The baptism of 1 Cor, 12:13, by which we are added to the
one Body, is not water baptism but baptism in the Spirit;
water baptism is the sign and seal of this latter bap-
tisme~just @as in Rom, 6:1~14 water baptism does not
affect our death and resurrection with Christ, which

3Es ge, He Lietzmann, An die Korinther I, II, edited by
We Kuemme, in Handbuch zum Neuen Testament, based on H, Leitz-
mann, edited by 0. Bornkamm (Loh edicion; Tuebingen: J. Ce B.
Mohr, 1949),-ad loc. Also J. Weiss, The History of Primitive
Christianity, translated and edited*b?"?beaericﬁ C. Grant
(Wew York: gilson-ﬁrickson, 1937)4 13,1637,

ki, Percy, Der Leib Christi (Leipzig: Otto Harrassowitsz,
19&'2)9 PPe 15«16,
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took p%ace on the ecross, but is the sign and seal of it
to us,

The difficulty with Best?s statement is that he theolorsizes
without answering the question that both he and ve are aske
ing. We are not asking what water baptism is or what it
does for the moment; nor is Best. But that is the question
he answers, FPercy's argument on the use of &l¢ wich Bantlfe
by Pauld suggests an affirmative answer to the question of
ler or not this is a water baptism., Flemington's quote

<3

of Moffatt is appropriate: "St. Paul 'never contemplates

any baptism of the 8pirit as a higher experience of Chris-

b

tians?,"7 Ve are inclined to agree that the baptism referred

to in this verse is both a baptism of the Spirit and water
baptism. We go with Best at this point, who says: "lMembers
are added te this Body by baptism of the Spirit, and since
sign and reality are not usually 4o be separated in ancient
writers, by baptism of vater,"® Thus we see that the Spirit
is the one who makes the baptism with water an effectual ine

corporation of the person baptized into the Body of Christ.?

5B, Best, One Body in Christ (London: S. P, C. K.y 1955),
Po 73

6Cfg SUpTéd s Po 20

'3

7Flemington, Obe Cite, PPe 56«57,
8Best, ODo cite, pe 113,

90n the term one body and whether or not it means the
Body of Christ, ef, supra, p. 50, note 1, On Enovfobruev
cf. supra, p. 50, note 2.
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The Spirit is not without the water, even as the water is not
without the Spirit.

The only other reference to baptism in a Body of Christ
context would be Lphe A4i1h-5.,10 But there is no possible
interpretation of these verses which would add %o our unders
standing of the relationship of Saptism to the Church as

Body of Christ.
First Corinthians 10:16-17

16) 6 mnomipiov ic edhoyfac &% ebhoyoBuev, odxi xorvawlc
totiv Tol afpatoo Tol Xpiotol ;3 Tdv dprov  “dv WABpEY ,
oyt wotvavfa 7wof odpatog¢ ToB Xpiowol EoTiv

17) 8t1 ei¢ dproc, & ofua of morof Efopev. of vip névreg
Ex To¥ &vdc &Hptov peTéyopev.

The emphasis in v. 17 is on unity. All who take part of
the bread are one body. As we have seen, this cannot be sime
ply a body of peoplej it is the body of a person, the Body of
Christ.  But what is the relationship between vv. 16 and 17?2
Wendland*! points out that the meal described inm 11:23-25 and
in v, 1.6 is a meal of fellowship with Jesus Christ. The
relationship of the participant to Christ is one which core
responds to "eommunion” with demons {v. 21). This takes

place through meal fellowship when one sits at table with

300n these verses cf,'sugra, PPe 4l=45, 57,

11y,.D. Wéndlan&, Die Briefe an die Korinther, in Das
leue Testament Deugsch, edited by P. Althaus and J, Behm (4th
gaition; Goettingen: vandenhoeck and Ruprecht, 1946), VII,
l«}"?O o ?
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demons. But Paul does not here develop a doctrine of how,
for instance, Christ is present in bread and wine. At the
Lord's Table there is actual partaking of the body and blood
of Christ, though not in a magical Waye

Now, through the fellowship with Christ at his Table,
the Eucharist establishes the fellowship of the many with one
another, The Lord's Supper is a reslization of the Church,
Because therc is one bread, the many are one Body, for they
all partake of the same bread,

On this account the self-secking of those who ate first,

of the ones who couldn't wait (11:20ff.; 27 £f.), is the

worst sin against the meaning of the Lord's Supper, a

contenmpt for the congregation of God., Everything depends

on the fellowship at the meals The Lordfs Supper is

always newly establishing the Body of Christ, in which

it joins individugls together, because it zives partici-

pation in Christ.l?2

When a person eats bread, the sustenance of the bread
passes into all the organs of the body. In receiving Christ,
the Body, which is the community, nourishes "all its several
members and they are inseparably one in the sharing of the
common life,":3 But there is here not only a sharing of the
common life., There is a sharing in the common life of the

many with the one, of the Body with the Christ.

1231bid., pe 67, my translation. Cf, G. Bornkamm, "Herren-
mahl und Kirche bei Paulus,” New Testament Studies, IL (1958),
206, who writes, "Die Frage nach dem. rechten Jakramentsvere
staendnis ist fuer ihn [ Paulus] nicht wie in spaeteren Zeit
die Frage nach den Ilementen, sondern die Frage nach dem un-
aufloeslichen inneren Tusammenhang von Sakrament und Kirche.”

13¢, H. Dodd, The Meanins of Paul for Today (New York:
George H, Doran Cé,, 1920), Dpe LL42-1L3. :



6L

This is again a unity of the Body depending upon Christ
for nourishment and for maintenance of the unity. But the
members of this Body still have a function beyond that of
receiving of Christ. Their function is to share in the same
bread. Christ does not give himself to the Body outside the
area of the Bedy's function. To be the Body of Christ, to be
a unity and to be a unity with him, the members must share in
the "objective " ® of v, 16, Then they are really one

Body--Christ®s Body it

First Corinthians 11:29

8 vip &oofwv wal nfvav xpfuc Eavtd &cdbfer xal miver
uy  Sranpfvev & otua.

The best case for taking the word body as referring to
the Church as the Body of Christ is worked out by Best, who
carefully meets the traditional objections to this interpre-
tation,l5 If ofya refers to the Bucharistic Body of Christ;
vhy is there no reference toc the Blood here? Also lacking is
the phrase, of the Lord; which is included, however, in R,

D, G, pL, vgSl, and sy. Further, if this is the proper

liwitan darf derum aus X. 17 nicht den bloszen abstrakten
Gedanken der Einheit herausnehmen und nur ihn als Begruendung
fuer den Zusammenhang von Sakrament und Ekklesia verstehen,
Vielmehr koennte man Vers 17 geradeszu so paraphrasieren:
*Denn das in diesem Brote uns dargereichte, fuer uns dahinge-
gebene ofpa ist eins und eben darum sind die Vielen ein
Leib, naemlich Christi Leib,'" Bornkamm, op. cit., pn 205-206,

1538513. OPe C_j'-EQ, ppe 107-110,
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interpretation of ofwa here, "it is the only place in Paul
where Body and bread are so closely identified. « o o nl0

There are two prinecipsl objections to taking ofua ag
referring to the Church: ofwe will have changed its meaning
from its use earlier in this passage; the judgment that comes
upon the unworthy participants suggests a power within the
elements which could afflict those who handled them: irrever-
ently. The first objection is not too serious; in 10;16-17
a similar change in a similar context is easily made by Paul.
As to the second cbjection, Wendland points out that

the unworthy eating and drinking of the holy things

brings through its self the Judgnent--that appears to be

the uVO“"ht. Only it must be noted that in 11l:31 Paul

speaks explicitly of the judgment of Christ., It doesn't

take place here as a magical working of the sacred ele-

ments but as an action of the Lord on him who destroys

the meaning of the Lord's Supper, because he can't wait

and doesn't think of the brethren.l7

It appears that the evidence is slightly in favor of
Laking <8 ofue in this verse as referring to the uhurch as
Body of Christ, The fellowship maintained by the Lord’s
Supper is the key to the entire context. dJust as fellowship
with Christ is disrupted by participation in a heathen

cultemeal, so fellowship among believers is disrupted when

some do not have a "proper sense of the Body."18

161bid., pe 108,

; 17Wendland ope Cite,-pe 68. My translation.
18James Moffatt, The Bible, a New Translation (New York:
Harper and Bros., c.i9 ad loc.

D
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.But what does this have to do with the function of the
Body if it is granted that such action destroys the essential
relationships of the Body? The function of the members of
the Body is care toward one another as well as receiving
from Christ, The fact that some have thought that they can
eat the bread of unity and not care for the Body in which
they are united with other members is the reason for the

sickness and death prevalent in the Corinthian Church,19

198ut ¢f, Ralph Kruger, "tNot Discerning the Body' in

First Corinthians 11:29 in the Light of Pauline Bucharistic
Theolopy of First Corinthians," (Unpublished Bachelorts Thesis,

St. Louls; Concordia Seminary, 1957). "Kruger shows that the
cormentators are about evenly divided on whether or not the
"hody" in this verse refers to the Church. He is unwilling
to take a position on one side or the other., His conclusion
is that this verse refers both to the Body of Christ "in" the
bread and to the Body of Christ, the Church.




CHAPTER VII

CONCLUSION

'here is only one Christ, Jesus of Nazareth is the
Christ; that is the messaze of the Scriptures. Jesus of
Nazareth as the Christ is the Son of God and God the Son; He
is both God and wan, and yet there are not two Christs but
one Christ, Likewise, unless the Scriptures tell us that
Christ has more than one body after his resurrection, we must
affirm that Christ has only one body. |

The danger inherent in any systematic theclogy is that
it tends to absolutize and synthesize distinet functions and
relationships, This has happened in many of the theological
developments of the concept Body of Christ. For example, the
Seriptures say that the Church is the Body of Christ, We
have attempted to show that this is a statement that describes
a2 relationship between the Church and Christ. The systematic
theologian tends to absolutize this statement and to see in it
a form rather than a relationship and a function. K. E. Kirk
will serve as an exanmple.

The Church is the Body of Christ because it is the place
where His Spirit dwells and is with certainty to be
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found, It is the instrument wherebi God transmits His
redemptive activity to individuals.

The error of such a statement is already established before
the first sentence is complete: “because it is the place
where."” Uords that are to express relationships and functions
should not be absclutized in static definitions of the "nae

ture of the thing,m

Another pitfall of the systematician is that of equating

4]

ubjeet and predicate. It seems hardly possible, but such a
switch is made with the sentence, "The Church is the Body of
Christ." The method is, "If you can make that statcment;

then you can say that the Body of Christ is the Church.® The
difficvity with this procedure is that whereas one can define
the Church with several predicates, one cannot make the same
set of predicates serve as subjects defined by the term Church,

To illustrate:

Possible Mot Possible
Church is Body of Christ Bedy of Christ is Church
Church is Bride of Christ Bride of Christ is Church

Church is Building in Christ Building in Christ is Church
To return to the point at which we begany there is one
Christ, The one Christ is related to the Churchs His rela=-

tionship to the Church can be deseribed in various ways because

v

- g, =, Kirk- Commentary on the Epistle to the Romansg, in
The Clarendon Bible, edited by T. otrong, H. Wild, G. Dox
xford: Glarendon Press, 1937), p. 115.

v,

i i m——
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the relationships are various, It is extremely dangerous to

absolutize any one of the descriptions.

Distinctions which the Scriptures make to describe rela=-
tionships or functions should not be absolutized into "onto-
logical realities.” This has been done with the term Body of
Christ,.”

this word "ontological" is also unsatisfactory, because

it treats "the Church” and "the Body" as logically cone

vertible terms, and therefore fails to do justice to

the sctual uwnworthiness, imperfection, and sinfulness

of the . . o Church on earths The words which give the

right approach are first gschatologicsl and then sacra-
mental and liturczical.?

I need not attempt to amass the evidence from the New
Testament writings and from the fathers in support of

the contention that, while it contains of course a cer-
tain element of metaphor, the description of the Church
as the Zody of Christ is to be taken ontologically and
realistically,.’

Maseall, in the latter quotation, falls into the very diffi-
culty which Hebert, in the first quotation, tries to obviate,
The result of such "philosophical absolutizing"™ has
serious theological implications, The moment that a term of
the Seriptures is described as an ontological reality we are

moving from the realm of the theological concern of the
Seriptures to the area of philosophy. The danger is that
one hegins to find things that are true about the so=-called

ontological reality and then applies them to a theological

26. Hebsrt, "The Church Which Is His Body," The Ecumen-
ical Review, IX, 2 (January, 1957), 1llk.

38, L. Mascall, Christ, the Ghri?tggn and the Church
(London: Longmans Green and'Co., 946}, pPe 112,
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term of the deriptures. &, F, Scott may serve as an example,
In Romans and First Corinthians he finds the term, the body;
to be mainly metaphorical., In the later epistles, though; he
Says that the idea "ceases to be figurative and is made to
Correspond to a mystical reality. The Church is regarded as

the larger inecarnation of Christ,
Beyond Metaphor

If one must be aware of these dangers, one must be

equally aware of the fact that a term (such as Body of Christ)

may describe a reality even though the purpose of the term is

To deseribe a relationship or a function. We know that Christ
has a body, We know that the Seriptures call the Church his
Body. It is therefore equally as dangerous to call a term of
the Seriptures a "metaphor® when the Scriptures themselves do
not gecessarily indicate metaphorical usage of it, ”

But to say that the Church is the body of Christ is no

more of a metaphor than to say that the flesh of the

incarnate Jesus or the bread of the Eucharist is the

body of Christs None of them is "like" His body (Paul ,
never says this): each of them is the body of Christ, :
in that each is the physical complement and extension

of the one and the same Person and Lif'e., They are zll
expressions of a single Christology.d

lew Testament Cormentary, edited by dJ. Moifatt (Hew York:

arper and BroSe, s Do 2ho

LE, F. 3cott, Epistle to the Colossians, in The Moffatt

5Ja A, T, Robinson, The Body:-a Study in Pauline Theology
{Chicago: Henry Regnery Cos, 1952), Do 51l
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Obviously when the Seriptures indicate that the Church is
the Body of Christ, there is danger in saying that the term.
i [} . 2 s - .
is "designed simply to suggest certsin likenesses and no
morQOHO
One way out is that of W. N. Pittenger,
Obviously the vhrase "Body of Christ! cannot be pressed
to absurd lengths because it is a metaphor and remains
§_meta;huln ind even if in St. Paul himself; the rela-
cion of Christ as head and informing life of the body
and of the Holy Spirit as principle of unity and inte-
gral life of the body is ill-defined and in some of the
references seems tc be rather confused, the total pice-
tgre‘eme res plain and clear. The mctanko* of the Body
of Christ is not mers metaphor; it is to be taken very

uer¢oa;1y, 18 being for 3¢, Paul the only adequate
description of the Churchs,

What does "not mere metaphor” mean?

Moffatt is closer “o reality: "For Paul it is no simile
but a spiritual reulity, this Bedy of Christ."d It may be
that this is as close as one can get to describing a
description,

It is the writer?'s judgment that the terms of the Scripe-
tures which are used to describe either realities or functions

or relationships are to be used without further description

or extension beyond what the Scriptures themselves indicate,

6F, W, Dillistone, "How Is the Chureh Christ's Body?"®
Theology Today, 1T (1945),

i, N, Pitcenger, "The Church as Body of Chrlst,
Christendon ( Sprlnﬂ. ith), 209,

84, Molffatt, Cormentary on First. Gorinthians, in The
Moffatt New Lestament Commentar¥, etltea by de M orfatt (Ton-

on: Hodder ana Stoughton, 3)y Pe 184,
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Seriptural terminology is to be used only in terms of defini-
tion which the Scriptures supply. Ve must agree with J. A, T.
Robinson, although for different reasons than he would offer;
when. he says that "one could heartily wish that the misleading
and unbiblical phrase 'the mystical body' had never been
invented,n?

At the Lord?'s Supper Christ said; "This is my Body.”
The Seriptures gpeak of the body of Christ's giory. Our Lord
had a body after his resurrection which was different from
that of his pre-resurrection body; The Church is Christ's
Body. If, when and where the Sériptvres relate these "bodies”
to each other we are to relate them to each other. To do more
than this, or less, 1s to imperil the task of exegesis and

Systematic theology itself L0

9The full quotation is: %Paul knows no distinction be-
tween the ascended body of Christ and His 'mystical' body.
For God 'raised us up with him, and made us to sit with him
in the heavenly places in Christ Jesus' (Eph. 2:6); ef. Eph,
1:20-3, "he raised him {Christ) from the dead, and made him
%o sit at his right hand in the heavenly places . '« o and
gave him to be head over all things to the chureh, which is
his bodv'. One could heartily wish that the misleading
phrase the "mystical?! body had never been invented.” J. 4. Te
Robinson, op. git., p. 52, note 1,

10Mageallts theology is at least deftly imperiled. "it
is not a mere metaphor, but the literal truth, that the Church
is the Body of Christ. -Christ has only one Body, that which
he took from his mother, the Virgin Mary, but that Body ex-
ists under various modes, As a natural Body, it was seen on
the earth, hung on the Cross, rose in glory on the first
Easter Day, and was taken into heaven in the Ascension; as a
nystical Body it appeared on earth on the first Whitsunday and
we know it as the Holy Catholic Church; as a sacramental Body
it becomes present on our altars at every Buchariste « « o
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Conclusions

We are not to distinguish between the "bodies" of Christ
as though they were separate entities. The Church, as
Christ?g Body, is "in Christ" in such a way as to preclude
Such distinctions. The Seriptures relate the various uses of
the term Body to each other not in terms of existence but of
function, The function of the Church as Body of Christ is
Not to effect the reconciliastion which Christ once worked in
his Body; the function of the Church is to participate, to
share in all that Christ worked in his Body.ll The separa=-
tion in function is net a separation in existence. There

is one Body of Christ. Christ worked out our salvation in

Now we were made members of the lMystical Body in our baptism,
whereby we were incorporated into Christs « « o And because
*» o o Christ has not three bodies but one Body which exists
in three modes (natural, mystical, sacramental), in offering
the Fucharist we offer ourselves, or, to express it more
accurately, Christ offers us as members of His Body. So we
may see the force of 3t., Augustine's famous words: 'The
mystery-of yourselves is laid upon the table of the Lord.!?
Maseall, op, git., pp. 161-162,

1lcf, G, Hebert, op. cite., p. 121t "It is not that the
*mystical Body! is an organisation, depending on the work of
Christ through the 'matural Body! of His incarnation, and
nourished by the 'eucharistic Body.' The three are not dis-
tinguished as separate entities. The teaching about the
Yfulness of Christ! shows that he is thinking of the life of
the Body which is the Church as a life 'in Christ'; the
Church partakes of His spiritual riches.”
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this Body. This Body possesses all who have been incorporated
into him,1%

A8 organic as the conception of the Body is, there is
here nothing of metaphysical theory. -Because the Church
stands to Christ as Body to its Head, the inference is not
to be drawn that the Church's nature is of a particular kind,

nor that its structure is of a particular pattern, but

rather that its duty is to behave in a particular way
its privilege to receive the grace which will enable it
to fulfil its particular destiny in the high calling of

God in Christ Jesus its Lord.l
The emphasis which Paul employs when he uses the term Body
of Christ is again and again theological and ethical, The
members of the Body have as their supreme object "mutual

service and helpfulness,tib They share in the Body of

Christ, are its members, that they might constantly receive

)

125, Reuss, "Die Kirche als 'Leib Christi?,” Biblische

Zeitschrift, as-reviewed in Catholic Biblical Cuarterly

ctober, 558), 540ff, , would say that the one Body of Christ
which worked out our salvation possesses upon its glorifica-
tion all who are incorporated into Christ through Baptism.
L. 8. Thornton, The Common Life in the Body of Christ (London:
Dacre Press, 194L), p. 298, says more: "There is only one
Body of Christ. DBut it has different aspects. We are members
of that body which was nailed to the cross, laid in the tomd
and raised to lif'e on the third day., There is only one organ-
ism of the new creation; and we are members of that one organe
ism which is Christ.” %Yould it not be better to say that
"there is-only one Body of Christ," but it has different
functions, rather than different aspects.

13F, w. Dillistone, The Structure of the Divine Society
(London: Lutterworth Préss, 195L), p. 69.

l4oe, H, A, A. Kennedy, The Theolog -of the Epistles
(New York: Charles Scribner's Sons, n.d.;, Po 149,

R SRR S—
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the gifts of God in Christ and use them in peace and love to
cause the Body's srowth to maturity.

The term Bedy of Christ is used of the "interilor rela=
tlonships® of Christ to his Body's members, and of the meme
bers to one another.l’ Paul nowhere describes the Church as
the Body of Christ in terms of the relationship of the Church
to the world, The time-worn sentiment, "Christ has no hands
but our hands,” as true as it may be in another context; is
not the idea that Paul tries to convey with the term Body of
Christ, The Church as the Body of Christ is a living and
groving unity of Christ with his members and of his members
with one another. The Church as the Body of Christ is not
to teach or command or warn, These are separate functions
within the Body which serve to build up the Body to maturity
in Christ,l6

The Church as the Body of Christ is to hold to Christ,
the Head. That is its function, The members of the Body of
Christ, the Church, are to keep their Christ-given unity and
perfect it by speaking the Gospel to cach other and by loving
one another and by feeding on Christ, That is their funetion.
The members of the Body of Christ, the Church, are to use

their gifts which are given to thenm individually to help the

15¢f, . Best, "The Body-of Christ," The Ecumenical
Review, IX, 2 {January, 19573, 12L-125,

16cr, w. Lofthouse, "The Church Which Is His Body,"
Expository Times, LVII (19&6}, 144149, who works out this
Inking as his thesis.
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other members perforn their functions, so that the whole b
Body may function properly and grow up into maturity in
Christs That is their function. Fvervthing that the Church
is end does as the Body of Christ comes from Cod in Christ
and it is the Church's task to be constantly living by his
saving act and acts. That is the function of the Church es
the Body of Christ. Hvery function of the Body is carried
out in subjection to the Head; Christ, and to him alone,

That is the function of the Body of Christ.




CHAPTER VIII
THE ECUMENICAL MOVEMERT

This chapter is an unscholarly footnote to the foregoing
Pages, 1Its purpose is to point out in summary fashion the
Significance of the Pauline concept of the Body of Christ in
recent ecumenical discussion. In a sense, much of the fore-
going material has pointed out this significance, in that a
Majority of the secondary source material referred to in the
Preceding puges has evolved in one way or another from what
might be termed “the ccumenical movement,®

The ecumenical movement is older and broader than the
World Council of Churches or the Coﬂferences on Faith and
Order., But it is principally to the literature of these that
We turn to examine in summary how the concept of the Body of
Christ is beins used.l

The division of the churches stands in paradox to the
Pauline description of the Church as one Body in Christ. The .
Faith and Order movement would see the horror of this division,
not so much in the faect that churches are kept from joining
with churches, bui in the fact that the division of the church-

es keeps Christian people from their tasks which they must

1Por 2 brief history of the interpretation of the Church
as the Body of Christ the reader may look with profit to
Markus Barth, "A Chapter on the Church--The Body of Christ;:
Interpretation of 1 Cor. 12," Interpretation, XII, &4 (April,
1958), 133-136,
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carry out together, Underlying the failure to carry out the
mutual task, however, is the failure to realize in life the
Nature of the Church as united in Christ. It is this need
that is nost keenly felt, and it is this need that is the
SPur to the extensive ecumenical discussion of our day. This
need is no mere undercurrent, but ls consciocusly felt and was
expressed at Lund ss necessitating penetrabion behind our

divisions to o deeper and richer understanding of the mystery

1 r< - - ~ — - 2 2 2. . \
of the Godes ~iven union of Christ with His Church,"?
Many of the attempts to understand this God-given union

have expressed themselves with the use of the term Body of
Christ, Lmphasis hus been on the form as well ss the function
of the Church as the Body of Chris b, and the idez of the Head-
ship of Chris t, in particular, has been vigorously proclaimed.
The main currents of Body of Christ discussion may be summar-
ized in the following statements:

l. The Church as Body of Christ is subject to Christ,
centered in Christ, and finds reslization of unity only in
increasing life with Christ.

2. The person and work of the Holy Spirit is intimately
related to the Church's task and to its nature as the Body
of Christ,

3+« The Church as the Body of Christ is the bearer of

Christ's task and in its mission to the world is the extension

of Christ in his life to men.

20, 8, Tomkins, editor The Third World Conference on
Faith and Order (Londont S. 'cv F. Fress, Ltde, 1953), Pe 15,
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Le Any movement of the churches toward common confession
and cooperation depends upon the common recognition of the
fact of the Church's position as the Body of Christ under
Christ, the Head,

Ve shall briefly examine some of the statements in the
literature, particularly of the Faith and Order movement,
which illustrate these points, and compare them to the find-

ings of our thesis.
Christ-Centrality

The keynote of all Faith and Order discussion and declara-
tions is the centrality of Jesus Christ as the subject and
object of the Church's faith, Thus, belief in Christ has
implications for belief in the Church. "Because we believe
in Jesus Christ we believe also in the Church as the Body of
Christ."3 Reumenical discussion which begen with ecclesiology
is now moving in the direction ofrestablishinz a sound Christ-
ology as the center and basis of ecclesiological agreement,
Jesus Christ is one, he has one Body, and the Church is that
Body. A4ll of the life and activity of the Church is dependent
upon Christ, since the Church is his Bodye. "Christ lives in
His Church and the Church lives in Christ. Christ is never
without His Church; the Church is never without Christ. Both

belong inseparably together, o « o "

31bid., p. 17.
"'FIbido, DPe 17-180
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Because of the close union of Christ with his Body, the
Church, every relstionship among the churches can find sube-
stance only in a "common submission of the Churches to the
deadship of Jesus Christ in His Church.”3 The churches in
their dialectic must shape their language and life to the way
0.1;' Christ. Decause the Chureh is the Body of Christ, its
every attempt at preserving and fostering its given unity
Must be a movement to the center of that given unity and of
the unity desired. That center is Christ, the Head of
the Eody,é

When Paul uses the term Body of Christ snd describes the

I3 A $ 4 3 4~ I 3 7o) T [ 3
Body as a unity with its Head he is speaking of a relationship

0]
]
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and a function., The relationship of unity among the members

derives from the unity of the miembers with Christ, the Head,
The function of the Head is to nurture, save, and rule the

Body. The function of the members of the Body is to hold to
the Head snd to chennel to the other members of the Body the
Nourishment which he gives., The members of the Jody zZrow in

unicy by exercizing in life what they receive [rom the Head,

5The Christiosn Hope and the Task of the Church, six
ecumenical surveys and the report of the Lssembly prepared by
the Advisory Commission on the main theme (New York: Harper
and Oros., C.l1954), p. 12, This is a quotation of the Toronto

Sbatement,

6Tomkius, Opes Cite, PPe 21=22., "because Christ is the
Head and Lord of the Church, His way is the Church's way. He
calls, He sends, He judges. The shape of His life is the
shape of the Churchts life. The mystery of His life is the
mystery of the Church'!s life.”
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The Body grows in its unity as the members speak the Cospel
and caere for one another in love.

The literature of the ecumenical movement with respect
to Christecentrality has emphasized the relationships which
the term Jody of Christ deseribes at the expense oi the
functions of the members within the Body, which the conecept

A »,

ol the Body of Christ implies, At the same time it has been

s

{n

the ecumenical movement which has set up the structures and
widened the opportunities for the members of the Body of
Christ to speak the Gospel to each other and to care for one

another in love,
The Holy 8pirit and the Body

A renewed emphasis upon the role of the Holy Spirit in.
the life of the Church has been a contribution of the litera-
ture of the ecumenical movement to contemporary theology. The
Lund conference mave a special impetus to theclozical study on
the doctrine of the Holy Spirit.

In our work we have been led to the conviction that it. is

of’ decisive importance for the advance of ecunenical work

that the doctrine of the Church be treated in close rela-
tion both to the doctrine of Christ and to the doctrine

of the Holy Spirit.7
- The relationship of the Holy Spirit to the Church as the
Body of Christ is, however, imprecisely defined. It is in

this ares that one begins to detect an equation of the Body

v

7Ibido’ Do 224
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of Christ and the Church., For example, the Lund report indie

cates that it is by "the indwelling of the Holy Spirit (that)

o

the redeemed are united into a body « « o Who share in com-

) P 3 w8 : s
mon the zifts of the one Spirit."® It is not that such a

statement cannot be made with regard to the Church, but it
1s an unePanline usage Lo make such a statement with regard
to the Body of Christ,

Perhaps there are indications since Lund of 2 move toward
More extact cxpression with regard to the Spirit and the Sody.
An example is that of the North American Regional Conference

I

on Faith and QOrder at Oberlin, in 1957,

It is by one Spirit that men are incorporated into the
one hody., Within the body there are many members, but
all 2re coordinated by Christ who is the head., There
are diversities of gifts and ways of service, but under
the guidance of the Spirit these are enhanced by the
supreme spiritual gift of love and contribute to the
upbuilding of -the Body. As a physical body is animated
by the spirit, so the Church is a visible community in
which the risen Christ is present in the midst of higs
people in life-giving and unifying love.

The Nature of the Church and the Work of Christ

The Church is, in its nature, one. It is one as the Body

I
of Christ, "The visible fellowship and its essential activ-

ities are a 'sacrament' or efficacious sign of the Churchts

81bid., p. 23

9P, S. Minear, editor, The Nature of the Unity We Seek,
official report of the HNorth American Conlference on Faith and
Order; September 3-10, 1957, Oberlin, Chio (St. Louis: Bethany
Press, 1958) . 178, This is part of the report of Section
of the con%erence.
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hidden nature as the Body of Christ.”l0 Though the nature of
the Church as the Body of Christ is hidden, yet the term ite
self is "no mere metaphor, but expresses a living reality."ll
This reality is understood more in terms of function than of
form, The Church ss the Body of Christ continues "the mission
of Jesus Christ to the world, so that the way of Christ is the
way of His Church,"? The Church is the means through which
God carries his purposes to effect.l? The most fitting expres-
sion of the Church as a "medium of divine action in history™
is the firure of the Body. It is the Church as Body of Christ
that carries on the work of God and Christ amonz menjlé in
fact it is the Church’s "apostolic task,” as the Body of
Christ, "to witness to the Gospel and to bring its redeeming
power to bear upon every aspect of human life,mt5

Such an understanding of the Church as the Body of

Christ is quite un-Pauline. No matter how true it may be

10Ibid., p. 231, This is from the report of Section &
of the conterence.

1l7omkins, op. citie, Do 23,
121bid., p. 8.

IBIQQ Christian Hope and the Task of the Church, p. 15,
"It is the Dody whose members are members oi Christ, united
with Him and at His disposal. Its life therefore is both the
extension of His ministry and also a participation in His
present and continuing work as risen Lord and Saviour."

lhitinear, op. ¢it., p. 68, from the address of Robert
Calhoun at the Oberlin Conference.

15Ibid., p. 206, from the report of Division II,
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that the Church is the agent of God's mission to the world,
the term Body of Christ is meant to describe the Church as
God's agent for his mission to the Church itselfl, and not to

the world,

Implications {or Unity among the Churches

< 1 "

¢ is among the declared purposes of the Faith and Order
Commission of the World Council of Churches
Lo proclaim the essential oneness of the Church of
Christ and the obligation of the Churches to manifest

that unity so that they may not only work together, but
live together as members of the one Dody of Christ;

4
£

L] ¥ & "
It is important to note, however, that such a proclamation
does not seek to achieve unity among the churches merely by
proclaiming the Church's essential oneness. It is rather an
assunption of the Council that it is Christ's Headship over
his people which compels "all thdse who acknowledge Him to
enter into real and close relationships with each other, even
though they differ in important points."l7

The oneness of the Church is not & means for unity.
Christians cannot become oné by insisting that they should
‘be one, The compulsion is CGod and Christ's. This compulsion

relates individuals to the Body of Christ through local

167he Chur;h, report of a Theological Coumissicn on Faith
and Order (London: S. Ce. Ms Press, Ltd., 1957), p. 51.

171bide, Pe 5le

e
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congre*ﬁtlons,la and moves congregations to seek fellowship

&

and sustenance from the whole Hody of Christ, "Without this

relationship the congregation is incomplete, and under the

inspiration of the Holy Spirit will know itself to be so."19
As these relationships increase differences among
individuals and groups emerge. But these differences do not
make division necessary.
The Body of Christ is described by Saint Paul as unity
in diversity (1 Cor., 12). Differences of function, of
speclal gifts and graces, of characteristic emphases
in Christian faith and practice, may peacefully subsist
within the one Body, and be encouraged by the one Spirit,
as enrichment of the common life of the true Church, The
differences which amount to divisions are those which
cause Christians to organize separate bodies which cannot
freely commune or easily co-operate with one another,
When relating especially First Corinthians 12 to the i
ecumenical situation, the inter-church discussions, and the
Faith and Order Conferences emphasize the importance of the
"enmpty churches, the "free! churches, the young churches, the
worried churches,"?l the churches without a traditional high
doctrine of the Church as crucial centers of re-establishing
the Body's unity. An ambivalence is to be noted here, in

that, as denominations, those who emphasize the idea of the

13Hinear, op. cit., pe 217, from the report of Section 5
of the conference, emphasizes this theme.

191bid., p. 216,
20the Church, p. 21.

ngaI‘th, 9_2. .(F_j_-l:'_o, Po 1560
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Body of Christ with the most vigor are those who believe the
Church to bhe essentially an organism and institution, "placed
by God in the context of human society and history, with its
Jcontinuity in ministry and liturgical action scrupulously
maintained."#? The response to this attitude stresses funce-
tion rather than form, but still uses the term Body of Christ,
It may be within this discussion.that the Pauline thinking
wWill emerge as champione

In spite of the inaccuracies attendant upon the use of
he term Body of Christ in the ecumenical literature, it is
this literature itself and the discussions and meetings be-
hind it that is performing the funetion, in many cases, which
Faul speaks of the Body of Christ performing., The true unity
of the Church is being met not by discussing what the Church
is, but by the witnessing that is going on and the love that
is being enacted among the adherents of the ecumenical move-
ment, When the Body is functioning properly, the whole Body
grows to maturity in Christ. If the literature of the ecumen-
ical movement is a guage of what is going on in Christendomn,
and it is perhaps one of the best measures, we cannot hope
for exact theological expression and definition of the term

Body of Christ, but we can hope for growth in unity to maturity.

22J, Robert Nelson, "Many Images of the One Church,® The
Ecumenical Review, IX, 2 (Januarys 1957), p. 110, Cf, also R.
Newton Flew editor, The Nature of the Church, papers presented
to the Theological Comiission appointed by the Continuation
Committee of the World Conference on Faith and Crder (London:
So C. I:. Fress, Ltdo, 1952)' ppo 36"‘1{0, ll-2"’53’ llhlbf.’ 155f.

T G R T ee——




BIBLIOGRAPHY
4 Primary Source

Nestle, E. Eberhsrd, D. Erwin Hestle, and Kurt Aland, editors,
Novum Testamentum CGraece. 23rd edition., Stuttgart:
Privilegierte Wuerttembergische Bibelanstalt, 1957,

Be Secondary Sources
l. Sources Referred to in the Text

Arndt, William F., and F. Wilbur Gingrich. A Creek-English
Lexicon of the New Testament and Other Farly Christian

Literature, Ghicazo: University of GChicago Press, ¢.1957.

Barth, Markus. "A Chapter on the Churche-The Body of Christ;
Interpretation of 1 Cors 12," Interpretation, XII, 4
(April, 1958), 13256,

Bedale, S, "The Meaning of Kepadj in the Pauline Epistles,”
Journal of Theolo~ical Studies, V, 2 {October, 195%4),
21.1"'1 _!5 °

Best, Irnest, "The Body of Christ," The Ecumenical Review,
iX, 2 (January, 1957), 122-28.

==w==, One Body in Christ. London: 5. P. C. K., 1955,

Bible, Holy. Authorized Version.

Bible, Holy. Revised Standard Version.

Bornkamm, Guenther. "Herrenmahl und Kirche beil Paulus," New
Testament Studies, II (1956), 202-6,

Bultmann, Rudolf. Theology of the New Tegtament., I. Trans-
lated from the German by K. Grobel. New York: Charles

Scribner?s Sons, c.1951,

Burton, Ernest de Witte S ifit,-Soul and Flesh, Chicago:
University of Chicago Fress, 8.

-—=w=, Syntax of the iloods and Tenses in New Testament Greek.
3rd edition. Chicago: University of Chicago Press, 1923,




o

88

Campbg;l, Jo Yo "The Origin and Meaning of the Term Son of
ﬁﬁz,YSJournal of Theologicel Studies, XLVIII (1947),
L S )

Chavasse, Claude., The Bride of Christ. London: The Religious
Book Club, n.d.

Christian Hope and the Task of the Church, The, $ix Ecumen-
ical 3urveys and the Report of the Assembly Frepared by
the Advisory Commission on the Main Theme. New York:
Harper and Bros.,; €.1954.

Church, The., Report of a Theological Commission on Faith and
Order, London: S, C. M. Press, Ltd., 1957. :

Davie§%b£° D.. Paul and Rabbinic Judaism. London: 3. P, C. K.,
{
PP ™

Denney, James, Ste Paulls Dpistle Lo the Homens. Vol, II in
The lxpositor's Creek Testament. Edited by V. Robertson
Nicoll, Grand Rapids: Wm. B. Berdmans Publishing Co.,

1951,

Dibelius, Martin., /An die Kolosser, Epheser, an Philemon.
Vole XII in Handbuch zum Neuen Testament. ISdited by
Guenther Bornkamm., J3id edition, Reworked by Heinrich
Greeven, Tuebingen: J. C. B. Mohr, 1953,

Dillistone, F. W. "How Is the Church Christ's Body?" Theolozy
Today, II, 1 (April, 1945), 56-68.

weeew, The Structure of the Divine Society. London: Lutter-
worth Press, 1951,

Dodd, C, Harold. "Hatthew and Paul,” Expository Times, LVIII
{1947)’ 293-960

~ww==, The leaning of Paul for Todav. New York: George H.

Doran Co., 1920e

Flemington, W. F. The New Testament Doctrine of Baptism.
London: S, P. Ce Ka, 1948,

Flew, R, Newton, Jesus and His Church. New York: Abingdon
Press, 1938.

=wwmw, editor. The Nature of the Church. Papers Presented
to the Theological Commission Appointed by the Continua-
tion Committee of the VWorld Conference on Faith and
Order. London: S. Co M. Press, Ltd., 1952,




89

Griffiths Js« Gs A Note on the Anarthrous Predicate in
gi}lfélﬁtlc Greek,” Expository Times, LXII (1951),
*-

HeberL Gabriel.,  "The Church Which Is His Body,"” The Ecumen=-
cal Review, IX, 2 (Janusry, 1957), 122-28. .

JohHSOW Aubrey e The One and the lMany in the Israelite
LOACOPtlﬁ: of uOd Cardiff: University o*’I liales Press,

19‘5,-. 2

ww=-=s The Vitality the Individual in the Thought of
Ancient Israel ‘dfﬂiff: University of uesles Press
1959, S R 4 o :

Johnston, G.  The Doctrine of the Church-in the New Testament,
Cambridge: University Press, 10Lje

"‘" o YA v b Jo T ‘o 4

fasemann, Irnst. Lelb und lLeib Christi. Vol. IX of Beitraege
g%g Historigcnen Theologie. Tuebingen: J. C. B. lohr,

1933, : ; i

KenneJy, He As Ae The Theology of ‘the Epistles. Hew York:
Charles Scribnervs Jons, Nede

Kirk, K. B. Commentary on the Epistle to the Romans. From
The Clarendon Bible. Ldited by T. otrong, He dlld, and
G. Box. Oxiord: Clarendon Press, 1937.

Knox, Wilfred L. "Parallels to the New Testanonu Use of
Zdua " Journal of Theological Studies, XINIX (1938),
I!-B ""Lr\Jo '

wmmwe, 9%, Paul and the Church of the Gentiles. Cambridge:
University Press, 1939

hruperi Raloh, ntiot D;scerninr the Body! in First Corinthians

229 in the Light of Pauline Bucharistic Theolozy of
First Corlnthlans. Unpublished Bachelor's Thesis.,
Concordia Seminary, St. Louis, 1957.

Kuemmel « Das Bild des lMenschen im Neuen Testament. Vol.
XIiI of ZAbhanaiunsen Zur ‘Zur Theolocsie 4des Alben und Neuen
‘Testaments, cuerich: Zwingli=verlag, 194G,

Lietgmann, Hans, An‘die Korinther I, II. Edited by .
" Kuemme. - Vél, TX in Handbuch zum Neuen Testament. Edited
?y Guenther 3ornkamm, Lth edition, Tucbingen: J. C. B.
fohr, 19L9. . B T




90 |
Lofthouse, W, "The Church Which Is His Body ," Lxpogitory |
Lim@é, LVII (March, 1946), 1i4=L9.

ﬂanson, Te We M™Parallel to a New Testament Use of I&ua
Journal of Theological Studies, XXXVII {1936), 333-3é

Mascall, E. L. Christ, the Christian and the Church. London:
Longmans, Creen and COo, 946,

Minear, Paul Sg, editor. The Hature of the Unity We Seek.
O“SLC Report @r the Worth American Conierence on
aith nnd C“Lov September 3-10 1957. Oberlin, Ohio,
at. Louis: uutnahy Fress, 1958, :

he 1} ile, a Hew Translation. HNew York:
Q8 103 Je

’hOfi‘Lb, James, T
Harper and Br
~--=-. Commentary on Firot Corinthians., From The Hoffat
New Testament Commentary. Ldited by James loffatte
London: Hodder and stoughton, 1943

i
» |
Moule, C, F, D, The Lpistles of Paul the Apostle to the ;
Colossians and to Fhilemon, From Gar lrﬂbf&d?ﬁ Greek Testa- |
ment COuJendeYe hdited by Ce Fo Do loule, Cambridge: i
oAt i
University Press, 1957. Z

w====, "'Fulness’ and 'Fill® in the lew Testament,” Scotiish
Journal of Theology, IV {1951), 79«86,

m—eem—, AN ldiom-Loob of llew Testament Greeck, Canmbridge:
University Press, 1953

Helson, J, R, ™Many Images of the Une Church," The Ecumen-
ical Review, IX, 2 (January, 1957), 10;-13.

Pedersen, Johannes, Israel, Its Life and Culture. I-IV, i
Oxford: UUIVBTSluy P“oss 1926, H

Percy, Ernst, Der Leib Christi. Lund: C. %W. K. Gleerup, 1942. 1

Pittenger, W, Norman, "The Church as Body of Christ,"” Chrisw
tendom, IX, 2 (Spring, 1944), 202-13,

Prat, Fernand. The "heology of Saint Paul. I. Translated
from the French by Je L. “Stodaard. London: Burns, Oates,
and Washbourne, Ltd., 1957,

Ramsey, dArthur Iiichael. The Gospel and the Catholic Chur
2nd edition., London: Longmans, Green and Co., 1950,




91

RaW1insgn, Ae He Je MCOorpus Christi,” Mysterium Christi.
Edited by G. K. 4. Bell and A, Deissmann, London: Long=-
mans, Green and Co., 1930. Pp. 225=-Li.

Reuss, Jo "Die Kirche als 'Leib Christi',"” Biblische Zeit-
schrift, as reviewed in Catholic Biblical Cuarterly,

iOctoBer, 1958), 54L,0f,

Robinson, J, Airmitage. St. Paul's Epistle Lo the Ephesians.
2nd edition, London: lMacmilan and (0., Ltde, 1909,

=] -3 v a : 1 £ e 2 * T
fobinson, John A. Te The Body: a Study in Pauline Theolosve

Chicago: Henry Re

NEry COey 19524
Schligr, Heinrich. Christus und gig Kirche im Ipheserbrief,
fuebingen: J. C. B. Mohr,; 1930,

- " Kegald) »' Theologisches lioerterbuch zum Neuen
lestament, III., Edited by Gerhard Kittel., Stuttgart:
We Kohlhammer Verlag, 1938, Pp. 681-82,

Schmauch, erner. In Christus: Hine Untersuchung gur Sorache
und Theologie des Paulus. VolL. 1X in leubestamentiiche
Forschungen, Hdited by De 0. Schmitz. OGuetersloh:

Hertelsmann Verlag, 1935,

Schmidt, Traugott, Der Leib Christi: Eine Untersuchungs
Cemeindepedanke, Leipzig: Herrassowitz, 1919,

Schweitzer, Albert., The Mysticism of Paul the Apostle,
?ranslated from the German by W. FHontgomery., HNew York:
Henry Holt and Co., €.1931.

Scott, ©. F. Epistle to the Colossians. From The Moffatt

Testament Commentarv. Ndited by James loffatt. New
York: Harper sna Bros., 1930. ,

Simpson, L. K. Commentary on the Epistles to the Ephesians
and the Colossgisns. Crand ilapids: Wm, B. Eerdmans
D e i
Publishing Co., 1957.

Thornton, Lionel 3, The Common Life in the Body of Christ,
2nd edition., London: Dacre Press, 1944.

Tomkins, Oliver S., editor. The Third World Conference on

Faith and Order. London: Se Ce He Press, Ltd., 1953,

leiss, Johannes., The History of Primitive Christianity., II.
Translated from the German and edited by Frederick C,
Grant. New York: Wilson-Erickson, 1937.




92

Wendland, leinz-Dictrich., Die Briefe and
VII in Das Heue Testament Deutseh, RAited by
haus and Johannes Rehm, Lth edition. Ooettins
Vandenhoeck and Ruprecht, 1946,

245

2. Sources Consulted but not Referred to in the Text

Barth, Karl, The Church and the Churches. Grand Rapids:

§ T 3 F 3 virv s %
M. B, Ferdmens Publis

[
{2
o
jota
=
()
o
°

[*)
-~
O
L
(ot
°

a]

noviledge of God and the Service of Gods London:
nd Stoughton, 1938, l

cmowe, The

K
Hodder a:

"Sl

Brunner, E. fhe Misunderstanding of the Church. London:

Lutterworth Press, 1952, |
Cerfaux, Lucien., La Théologie gg.i'ﬁglise guivant. Saint

Paul. 2nd revised edition, Paris: Les kditions du

Cerf, 1948,

Cullmann, Uscar. The Barly Church. Philadelphia: Westminster

7
Zov_ Xp1otd g E}Union avec le Chr%shrsgigant

jaint Paul, Drures: sditions de L'Abbaye de sainte-
Andre, 1952,

Elert, Yerner. Abendmahl und Kirchengemeingchaft in der
Alten Kirche hauptsaechlich des Ostens. BHerlin:
Lutherisches Verlagshaus, 1954.

Feckes, C. Die Kirche als Herrenleib. Koeln: J. P. Bachem,
1949,

Fennell, W, C, "The Zgsential Oneness of Christ's Bodyi"
Canadian Journal of Theolosy, IV, 3 (January, 1958),

igan, P, A. "Examining the Ontological Theory," Priestly
s, XLV (Spring, 1957), 42-60.

Garvie, A. B, "Studies in the Pauline Theology: the Body of
Christ,” Lxpositor, Series 7, VIII (1909}, 417-31,

Grabowski, S. J. "8t, Augustine and the Doctrine gf the
Mystical Body," Theolozical Studies, VII, 1 {(March,
1946), 72-125,




93

Hebert, i. o, Liturgy and Societye. London: Faber and Faber,
Lildoo 193 Ao :

Hicks, R. L, "The Jewish Background to the Hew Testament
Doctrine of the Church,” Anglican Theological Review,
XX, 2 t April, 1948), 107217,

Holbonch Ferdinang her mucharistische und der Mystische
,Jeﬂb ﬂa"lsii 1ﬁ Inren Begzeichungen Zueinander nach der
Len;c der Pruenscholastik. Rome: Verlug nofficiun
u.Ll.)L .!. (.Jv.) u.'.(_-‘l.-.cf. 3 " 1)1,10

Jourdqg,'ﬁa Ve " Kowvawfa in 1 Cor. TO 16,! uournal of
3iblical Literature, LXVII (1948}, lli 24

Kearg., C. "The Church the Body of Christ according to Saint
Paul , 3sh Beclesiastical Record, XC, 1 (ljbﬁ), 111,

UL

S wne Church the Dody of Christ according to Saint
Paul ," Irigh FLcclesiastical Record, XC, 3 (1958), 1l45-57.

1 A

Lohme}or, e " Zdv Xprowd ," Festzabe fuer A. Deissmann,
Edited by K. L. Schmidt, Tuebingen: J. C. B, Mohr, 1927,

Manson, T. V. ’The lew Testament Basis of
the Church Journal of Feclesiastical

the } trine of
His
(19:)0} 9 "'ilo

Mascall, E. L. Corpus Christi. Essays on the Church sand the
Bucharist, London: Longmans, Green and Coe, 1953,

Hersch, %, The Whole Christ, The Historical Development of
the ﬂoctr;ﬁe of the liystical Body 1n Seripture and Tradl-
tion, Iranslated from the French DY J. Re Kellye
LY 2 e 5,

Filwaukes: ﬁrLce, 1938,

Miller, Donald G, The lature and Mission of the Church.
Richmond, Virginias John KnoX Press, C.1957e. Pps 9=20,

Jesus and His People, London: Lutterworth

1956, o 263203
Hewbigin, J, E. L. The Household of God. London: 3. C. M.
Press, Ltds, c.I05ks Epa l=90cw .
Newell, S, W., Jr, "Many ﬂembars--the Relation of the Indi-
idual to the People of God," Interpretation, V, 4
(October, 1951), 413=20.

Nygren, Anders, editor. This Is the Ghurch. Philadelphia:
x&hlenbori Press, 1952, Ppe 3-15, 02-7k.

Nine?f Paul
prﬁ‘-a'a

1




20

Oepkeﬂ Albrecht, "Leib Christi oder Volk Gottes bei Paulus?”
%29@%fisch- Literaturzeitung, LXXIX, 6 {(June, 1954),
D ")8,

- ——

Pius All, "Mystici C rpori, Christl," Encyclical in Acta
‘Pnuhelicae Sedis, XUXV (Julv, 19L3), 193-242,

?oblnuo:, William. The Biblica 1 Doctrine of the Church,
‘evised edition, St. Louis: Bethany Pres 19)5.
*p 35=5L, 115-060,

dyrie, C, G, "The Pauline Doctrine of the Church," Bibli-
theca Sacra, CXV, 457 (January-Merch, 1958), 62-7,

Schlink, i "Christ and the Church,” Scottish Journal of
Lru olozy, X (March, 1957), -2}0

Schweizer, Nduarde "Unity and Diversity in the New Testament
~°ouu‘P’ Regarding the Church," Theology Today, XIII, 4
(Januvary, 1957), 471-83.

Soiron, Th, Die FKirche als der Leib Christi nach der Lehre
des Hl. Paulus, ixepetisch, Oystematisch und in der
Theol Q) ischen wie Praktischen Bedeutung, Dargestellt.
duessalc gOI‘f ra quOq-VQr‘lr.. Y 1951

Temple, . Christ in His Church. London: Macmillan and Co.,
Idtdo’ 1\7250

Thomas, W, H, Griffith. "The Doctrine of the Church in the
Epistle to the Epheslans," Expositor, Series 7, II
{1906 ), 318-39,

Torrance, T. F. “What Is the Church?® Ecumenical Review,.
XI, 1 (October, 1958), 6-21,

Via, Do Go "The Church as the Hody of Christ in the Gospel
- of Matthew," Scottish Journal of Theology, XI, 3 (1958),
R271=86,

Wand, J, W, C, The Church. New York: Morehouse Gorham,

cclgL'-So Ppo I-,-}-SO

Wi lberfozce, R. I. The Doctrine of the Incarnation of Qur
Lord Jesus Christ in its Relation to lankind and the
Church. New edition. London: lozley, L670e




	The Pauline Concept of the Body of Christ and its Significnace in the Literature of the Ecumenical Movement
	Recommended Citation

	tmp.1576704242.pdf.F1GJ_

