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To meet this nced the elementary school, the Bot ha-
Sefer (or Sofer) which 1s paraphrased 'the reading and writing
school“was established. Moore holds that private achools of_
this type doubtless long existed before any attempt was made
to establish public schools in every communlty. He claims
that they continued to exlst beslde the public schools.t?

The Jews were obliged to establish theée schools. A
scholar was not allowed to take up his abods'in a town in

which thers was no elementary teacher. The town in which

| the children did not attend school was to be destroyeds

The leaders regarded the stﬁdy of the Seripture as
the foundatlon of all learning. But the higher religious
education (the Bet hawlidrash) had for its principal subject
matter tradition in a wide extension of the term. This tra-
dition was called liishnah in daistinetion to Mikra, Bible
study. There are these thres branches of the iishnah: 1)
Hidrash (also called Talmud) higher exegesis of Seripture
including deviations from it and confirmations 5; it of the
rules of the unwritten law, 2) The Halaksh, the preclsely
formulated rule itself, i.e., the Traditional law. 3) The
Haggadah, the nonjuristic teachings of Seri.ture as brought
out in the more profound study of religious, moral, and
historical teachings. These elements composed the Jewish
science of tradition. Long years oé study were necessary
to acquire even a moderate proficiency in 1t.and.mastery of

the subject demanded an unusual capacity.21

19, Hoore, op. clit., D.316.
‘300 Ibid. ’ p.317.
Rle Ibidey, De319.
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The schools existed before the time of Christ, From
Philo wo know that there were schoois and masters who taught
the Jewish children to acknowledge God as their Father and
Creator,22 :

The Tellenistic Jews used the Greekx translaticns. That
Spared them the labor of learning the Nebrew original, Some
Of the leading scholars kept up their Febrew but the Hebrew
Occupled no such place as it did in Palestine,aa

The attecmpt on the part of the Jews to educate the
whole peopls produced a systém of education that was unique.
They taught not only reading and writing, but also an ancient
language and 1ts classical literature. This high intellectual
standard made an indelible iwpreasion upon the character of
the Jew. The value of the institutions thus established are
broven by the fact that they have perpetuated themselves to
this day. 24

This was the school system of which Paul was a producte.
That it was efficlent can be seen from the freedom and ease
with which Paul quotes Scripture which he must have learned

in these schools,

The rharisees,

Paul was a wember of this group. His Pharisaic back=-
ground must have grestly influenced his Christlan life. It

is our memeuns conviction that it was thils background which

22, Hoore, op., cit., p. 321s
23+ Ibld., p. 322.
24, Ibid.




3

15.

through the Holy Spirit gave to Paul that intense zeal and
passlon for souls as well as the "allw-out™ Christian attitude.

To begin with, the name Pharisee comes from the Hebrew
LRBY D meaning literally, "The Separated.” This term
refers to the practice of the Pharisees to separate them=
Selves from certain unclean persons as well as from all une-
¢leanness and illegality. This name marked them not only from
the heathen (Ezra 6,21:%..children of Israel which were. come
agaln out of captivity, and all such as had separated theme
Selves unto them from the fllthiness of the heathen of the
land, to seel the Lord God of Israelee.s") but also from the
mass of Jewish people, }/ ) 51710 Y, who were not nearly
30 stringent in the matter of what was clean and unclean.25
It was in this sonse that they were called"he Separated.”
They might have received this nsme in elther praise or blame
They might have called themselves this name because they kept
as far as possible from all uncleanness and therefore also
from contact with unclean persons. Or they might have been
80 nemed in a reproachful way by their enemies referring to
this fact that for their own special cleanness they separated
themselves from the bulk of the nation. Schuerer holds thp.t
the latter was the original meaning of the name, for, be :
says:"lt is not probable that they gave it to themselves.
Other positive self-designations would have been more ob-

1-:r:!.ous to them, "6 The name, whether received from praise or

25. Palrweather, Backgroudd of the Epistles, Seribnert's
Sons, New York, 90y Pe .

26. Schuerer, The Jewish Peogle in the Time of Jesus Christ
Dive, II, Veol., II, p.2i.
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blame was thoroughly pralseworthy and well pleasing to God
because it indicated 8 sincere desire to keep away from all
impurity, 2 thing which God requested in the law. ;

Essentlally they were a religlous party, indifferent
to politics. Toward politics thelr viewpoint was the strictly
Jewlsh one, which mesans they looked at politics from a re- .
ligious point of view., Thoir aim in carrying out the law
Was not political but religlous. As long as no cbstruction
vwas cast in this direction they were content with any govern=
went, It was only when the clvil government prevented the
practlce of the law in the rharisee's manner that they womld
oppose 1t,27 i

The name Fharisee designated them in the eyes of thelr
fellowmen, They called themselves chaberim ]~ -3—7,7 « This
term being in the language of the Mishna‘and of the Rabbinical
literature identical with that;‘/Perushim. From the Rabbinical
literature we lnow what the term chaber means = "One who
strictly observes the law, especlally the laws relating to
cleanness and uncleanness.” All who did not belong to this
designation (chaberim) were "Amw-haarez" and did not belong
to the trues congregation of Israel., The Pharisee made of
themselves an "ecclesiola in ecclesias" They firmly believed
that they alone represented the true Israel and theref ore had
8 claim on its promises, The demeanor of the Pharisees agreed
with their theoretical estimation, Just as an Israelite
avolded all contact with the heathen legt he would become

unclean thrdugh contact, so did the Pharisee avoid the non-

27.8011’19131‘, 0D, Cit., De 1%,
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Phax;isee, Even the clothes of the "am<haarez” were unclean
for the rharisee. A Pharisee would not think of having one
Of the "amehaarez" enter his house, nor would he enter such
8 one's house. If a women of the "am-haarez" entered the
home of a chfﬁ;gr to do some grinding (of grain), the house
Wa8 unclean as soon as the mill stoppéd; if it keeps on
grinding then it would be unclean only as far as the unclean
Woman could reach by stretching out her ha.nd'a":"'8

Uhen the gospels relate that the Fharisees found
fault with Jesus'! free intercourse with the "em-haarez"
(publicans and sinners) » this agrees with what Schuerer
Pqints out as the common practice ariong the Pharisees. Cp..
Hark 2, 14-17; Matt. 9,9=13; Luke .5, 2‘7952.29

Of the origin and antecedents of the Pharisees there
1s no record., It is cormdnly surmised that they were the
splritual descendants of those who in earlier years were
called Fasidim (meaning plous or religlous) to distinguish
themselves as what we call religlous men from thelr hellenis-
tic countrymen,”  The Hasidim come into being during the
Grecian domination more specifically during the reign of the
rtolemics. They wore the faithful remmant who held themselves
aloof fram the hellenizing influence to which Israel had
been subected since the conquest of Alexandria in 332 B.C.5%

The Hasidim were the spiritual descendants of Ezra who was

88. Schuerer, The Jewish people in the Time of Christ, op.cit,p.25.

29, Henry Preserved Smith holds that the legalism of the
Pharisces began when the minute specifications outlined

in Deuteronomy were laid down. The Relgion of Israel
Scribner's, New York, 1925, p.l9i

S0, lNoore, op. cits., DPe«59.

Sl. mna. 0D+ cito, Pe 78.
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an ardent protagonist of the law and the racial oxclusiveness
of .Tudai_am during the rersian domination. Ezra's great stress
upon the law challenged the people to get a better knowledge
Of i1t. This need brought into existence a new class of people
called the scribes or rabbis, The scribes were laymen who
gave themselves to the study end teaching of the law. The
position of the Masidim was one of reactlon to the hellen=
12zing tendencics under the relgn of the Ptolgmies. They con=-
tinued to wphold the sbsolute supremacy of the Mosaic law

and they zealously sought to further the interests of the
Israelites.

The temper of the fasidim is illustrated by thg fat;t
that at the beginning of the persecution under Antiochus
Eplphanes (who gave a new ilmpstus to the Hasidim movement),
n@llowed thomselves to be slaughtered together with their
wives and children rather than profane the Sabbath by raising
& hand to defend themsclves, saying, "let us all die together
in our innocency, 9%

It was of such stuff that the Pharisees were rade.
Hoore holds that their aggressive national spirit was a direct
result of the wars in which the Jews engageds. This spirit

was reflected in their religion.:s:5

Now to the lst century Pharlsees with whom we are
more concerned. Beginning with the relgn of Queen Alexandria
78 B.C. the history of the pPharisees is the history of the
Jewish religion, It was during her reign that they gained

32, loore, oOp. clt., D« 56e
33« Ibid.



19,

the ascendency and they have retained it to this day.:s4

The attitude of the Pharisees was a reaét_icm to the
103s of their national independence (under Pompey in 63 B.C.)e
This ends the vperiod of Jewish freedom which had begun in
165 B.C. The Pharisees rally around their law and religion
now that theiw political and economlc freedom is gone. They
build a "fence around the law," It was the only center of
unity that remained for thems, They gave thelr energles to
the interpretation and exposition of the law., They did not
Suppress any doctrine contalned in the Hebrew 0ld Testament
=this is sald in their favor = but they did accwmulate many
new requirements of devotlon.55

The Pharisees made it their aim to put '1nto pmctiée
the 1deal scheme of life as drawn up by the scribess This
was for what they lived. As they were strict in their ob=-
servance of the law, so where they constant in thelr defense
of 1t, The Pharisces made religion a personal relationship
with God. This was not a fellowship in isolation but a fellow-
ship of the religious community and of the whole Jewish peopla.
Thls Judeism was at once both a personal religion and a
national religion, 90

An outside observer might have given this definition
of the Pharisees, " a body of Jews who profess to be more
religious than the rest aﬁd to explain the laws more pre=
cisely." It was the scribes primarily who were the truly

learned group of the Pharisees. Their 1ife study was the

94. Moore, op. cit., P.70.
35. Coneybeare Howson, opcit,y pP.S56.
36, Ioore, Op. cite., D+ 121s
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law and 1ts interpretation, Most of the scribes were of the
Pharisecs, but the bulk of the Pharisees were not scholarse
The deep devotion of the Pharisees was placed squarely at
the door of the traditional law with its many regulations
and ordinances. o7
Falrweather asserts that there is no reason to doubt
that the formalism of the rharisees was based upon the heart-
folt desire to obey the divine commands. Their sincerity at
the outset is unquestioned, but as time went on, legalism
developed and inevitably it degenerated into gross exterw
nalisn (HMatt. 23,25), odlous self-rightecusness (Iuke 18,9£f),
and quibbling casuilstry (iark '7,11).:38
The qualifications for menbership in the Pharisailc
assoclaticn were these: 1) The candidate must set apart all
the sacrod tithes and refrain from cating anything that had
not been tithed or about the tithing of which there was some
doubt, 2) Screupulously observe the essential laws of Puﬁty'sg
The distingulshing characteristic of the Pharisees was ‘
this: They were the zealous partisans and the jealous guard-
lans of the unwritten law, This attitude of théirs is funda=-
mental in their controversy with the Sadducees. The Pharisees
held that the Jews had an obligation over against the tra-‘
ditional rules and observances even 1f there was no biblical

authority to back them up. ifoore holds that herein lies the

historical importance of the Pharlsees; that they passed on

37. Moore, Op. cite., P«66.

38, Fairweather, op. cit.,p. 114.

39,M8Clintok and Strong, Cyclopedia, Harper and Brothers,
New York, 1894, Vol. VIIT, Ps+69«



to the people the imovledge of the law and then impressed its
authority upon the people by precept. More than that; they
set themsclves up as the oxample of close observance of its
detall. This they were able to do becausé their adherents
Were drawn principally from that medium layer of soclety
in vhich puritan movemt¥s in all religions have found thelr
chief support.éo

The Pharisees were not only the representatives of
orthodox Judaism but they also held the c¢lay of its history
in their hanas, They were popular with the masses, they were
the real leaders of the people, but more than that, they had
the general control of education. The tradition of leader—
ship was passed down from generation to gemeration, The
tharisees felt that the future of Judalsm lay with:them, for
when the temple was destroyed, the law only remained end they
“ere the propounderc of the laws 41

Unguestionably post exilic Judaism wes devoted to the
law, primarily the law of Moses. Around the law they had
grovn a mass of traditions. These traditions were iene_rated
by the Pharisees. lorality was ultimately made by the Pharisees
a matter of external rules, Machen cleverly calls this " a
eredit and @ebilt arrangement with God." 42

The legalism of the Pharlisees theoretically would have
produced a sense of profound futility in the lives of those

practicing such a close observance of the law, and thereby

40, lMoore, Op. Cit., ppe 66.67.

4l. Hachen, Origin of Paul's Religion, Macmillan Coe, New
York, 19,25, D. 1783

42, Ibid,.




22,

works a distinct advantage for the preparation of the Gospel.
The many laws should have resulted in a deep consciousness
of 8in end an earnest longing for a Savior, but the exact
Opposite was the case. The Pharisees felt quite self-suf-
ficlent. Their legalism was not making the law too hard to
keep, but was actually meking it too easy to keep. The prin=
¢iple involved was this: it 1s easier to cleanse the ousside
of the cup than to cleanse the haart.45
The sworn enemles of the Pharlsees were the Sadducees.
The chief point of controversy was the matter of the tra=-
ditlons. The Pharisees placed the traditions on the same
level as the Scriptures and made them binding while the
Sadducees sald they could not bef considered equal-44 "The
Halacha or traditional law, as developed and settled by the
labors of the scribes, was declared to be as legally binding
as the written Torah,“45 It is Josephus who originally tells
us of this fact, "The Pharisees have dolivered to the people
a great many observances by succession from thelr fathers,
vhich are not written in the law of Hoses; and for that
reason it is that the Sadducees reject them and say that
we are to esteem those observances to be obligatory which
are in the written word, but are not to observe what are

delivered from the tradition of our forefathsrs.'46

43, lMachen, op. cit., p. 179.

44, lloore, op. cit,, pe 68.
45, Schuerer, op. clt., p.l8.
46, Josephus, Antiquities, Book XIII, chap. X, 6«




23,

The next important doctrinal difference was in the
fleld of eschatology. *he Pharisees believed in 1) the sur-
vival of the soul, 2) the revival of the body, 3) the great
Judgment, 4) the 1ife of the world to come. The Sadducees
found nothing in the Serlptures as they read them in thelr
Plain sense, concerning these points. Josephus sums up the
Sadducean viewnoint on eschatology and on the law in this
way:"The doctrine of the Sadducees is thls: That souls die
with the bodies, nor do they regard the observatica of any
thing besldes what the law enjoins them; for they think it.
an instance of virtue to dlspute with those teachers of
Philosophy whom they frequent: but this doctrine is received
but by a fow, yet by those still of the greatest dignity. But
they are able to do almost nothing of themselves; for when they
become magistrates, as they are unwillingly and by force
sometimes obliged to be, they addict themselves to the notions
of the Pharisees, because the muktitude would not otherwise
bear them, "7

The BSadducees were not a religious party as were the
Pharisees. They were primarily a social class. They were
members of the well=-to-do stratum of Jewish societys. They
were also the liberals of their day. There is nothing about
them to admire and they appear to be largely inoffensive in
their mode of life%e

The Pharisees ostentatious religious life manifested

itself in these oxcesses: 1) they prayed long and frequently

47.' Josephus' Op. Cit., XVIII’ 1’ 4.
48, Dana, oOpe cit., P.1l22.




in public, 2) fasted often, 3) set casuistical distinctions
into the smallest details of conduct, 4) soujlifto increase
their nation's power in the only way 1t was practicable and
that was by trying to enmesh everyone in their laws. They
felt that since they could not fortify Jerusalem agalnst
the heathen, they could at lsast fortify the law as an im-
pPregnable city.49

It was from such a background that Paul emerged. Pauml
had been a Pharisess and a good on% In a following section
Wwe shall treat of the influence of this background upon Paul

and his writings,

and.
49, Coneybesare Jlowson, Ops clt., p«56ff.



IVe The Poctrines

In this section we treat ef several of the doctrines
of Judalsm. We have confined oursclves to these three: the
law, the Messianic hope, and monothelsms; We are interested

in thse three phases of the Jewish religion primarily because

of the implications they have as far as the Christian religion

is concernsd. In the next section we shall strive to indicate
the Influences these three Jewish beliefs had upon Paul's
Christian teachings. Ve do not for a moment claim that these
three aspects of Judaism cover the entiré Jewlsh religion.
There are other aspects just as important as the three we
have chosen. We felt cunstrained to 1imit ourselves to these

three because the broad scope of Jewish teaching.
The Law

The Jew had a tremendous respect for the law. Every=-
One was to know what the law comaanded end to do it. The
entire 1ife of the Jew was to be ruled according to the law.
Schuerer puts it this way. "All zeal for education in the
family, the school and in the synagogue aimed at making the

whole people a people of the law." 1

A definition of the law: The comprehensive name for
the divine revelation,both the written law and tradition,is

'"Torah,! The Torah was the sole standard and norm of the

1. Schuerer, op. cite., p. 90.
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Jewish religion. By 'Torah! is not meant merely what is trans=-
lated by the word ™aw." This 1s a frequently oceurring
mlscore eption. But there is no single English word which
. 8dequately expresses what 1s meant by 'Torah! because the
'Torah! not only included what we understand as law, but
mustoe taken to include the entire revelation - in fact,
everything that God had made known to man. The prophets
Toferred to thelr writings as 'Torah', the Psalms were also
Included in that designation. Even the traditions of the
elders were ineluded in the'Torah.'2

The Tsraelites from gvery early date identified the
'Torah' with wisdom. "Keep therefore and do them; for this
1s your wésdom and your understanding in the sight of the
natlons, which shall hear all these statutes, and say,

Surely this great nation is a wise and understanding people."3

The rerpetulty of the law; It was generally held by

the Israelites that the law was perfect and therefore un-

Changeable.4 The law was considered to be eternal. Josephus

writes, "Even if we are deprived of wealth, of towns, and.
of the other possessions, the law remains to us forever.“5
The assoclation of the law with divine wisdom further indi-
cates the perpetulty of the law. A number of passages from

the Apocrypha also bear this out. Baruch 4,1:"This is the

book of the comnandments of God, and the law that endureth
+¥211 these things are

for ever.™ Also, Beclesiasticus 24,

Z2.Moore, op. cit., D«263.

S« Deut. 4,6,

4, Psalm 19,%.

5. Qplon 2:38, taken from Schuerers
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the book of the covenant of the most high God even the law
which Moses cormmanded, " |
This idea of perpetulty carries over into the Hew
Testament times. ilatt. 5,18:%Till heaven and earth pass,
one jot and one tittle shall in no wise pass from the law,
111 all be fulfilleda,”
The Universality of the Iaw: 'The revealed religlon

of the Jews was recognlzed by them to be primarily their
religion. Yowever they were well aware of the fact that the

one true religion was destined to be the religion of all

mankind. They realized that the revelation had not been made

to one nation only, Isaiah,from his fortieth chapter on,

indicates the prophetic utssion of Israel. "Who carrled up

the righteous man from the east. The isles saw it and feared

the ends of the earth were afraid, draw near, and come."®
But generally spealking the heathen nations did not accept
the law as divine, Israsl alone accepted it.

Though Israel alone accepted the law as divine and
bound themselves to it, the content of the law is universal.
Indlvidual Gentiles who obey its comuzandments share in 1its
pPromises. Rabbl Meir 1s reported to have found proof that
even a foreigner (or Gentile) who occupies himself with the
law 1s like the high priest., He quotes as his authority such
passages as Lev. 18,5:"Ye shall therefore keep my statutes,
ang my judgments; which if a man do, he shall live in them:
I am the Lord." In this passage it doesf not sayy "f a

6- Is. 42’ B8.5.
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