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18. 

to Jerusalem between the ages of ten and thirteen. othel'Wiae 

he could hardly have said that be was "brought upn in Jera-
15 salem. · 

Paul 1s intelligence and interest in the law titted 

h~:un �~� 1 d .a:or ruore education than the average Jewish child rece ve • 

'bhether he came to Jerusalem for the express purpose of stud7-

ing at the fee-t; or Gruna.J.iel or whether his f'am117 moved there 

£or o~·he kn kn that h tud.1 d " r reasons, we do not ow. we · ow e s e 

at the f'eet o:r GamaJ.iel.16 

Conce:c>ning the origin 0£ the school,. Moore claims that 

organized schools, such as we know,.ensted shortly before the 

Christian era., were p1•eceded at an earlier time by meetings 

of the Soi'er:tm (Scribes} for study and di:3cuasion, the re­

aul ts of which were rules <:>r decisions promulgated b7 their 

authority. Younger scholara probably sat in on these meet­

ings and took notes.17 

The studies of t be high school, the Bet ha-Mid.rash.­

required a knO\'!ledge of the ancient Hebrew in which the 

Scriptures wera written and of the Hebrow ot the schools. 

the "la110uage oi' the learned,." in which the unwritten law 

was taught• and in which the discussions ot the school •re 

conducted.. Nov, the Hebrew 0£ the schools n the language or 
the lea.mod 11 might be learned in the high school 1 tself., but 

reading and writing and a knowlodgo of the :f'>.mdamentals had 
18 to be acquired previously. 

15 •. Coneybeare Rowson, Life and Epistles of st. Paul, 
Scribner's, New York, l868, P• 51. 

16. Acts 22,3. 
17. Moore, op. cit., p. 311, •. 
18. Ibid., p •. 316. 



13. 

1'o meet t h '.1.s need the elementary school• the ~t ha­

Set"er (or Sofer) wh ich is paraphrased ''the reacling and ,n,•1t1ng 
II 

school was established. I.too:re holds that private s,hools. o~ 

this t ype doubtless long existed bofore any attempt waa made 

to establish public s chools in every community. He claims 

th~t t hey c ontinued to exist beside the public schools.19 

The Jews were obliged to establish these schools. A 

seholar was not allowed to take up his abode in a town in 

which the re \'JO.S no elementary teacher. The town 1n which 

20 t he chil dren did not a t t end school was to be destroyed .. 

The l eaders regarded the study of the Scripture as 

t ho foundat ion of all l eurn1ng. But the higher religious 

educa t i on (the Bet ha-11idrash) had for its principal subject 

matter t1•adition in a wide extension ot the term. This tra­

dition was called li shnah in distinction to J.U.~, Bible 

study. There a1•e t hese t h ree branches of the Id!shnah: 1) 

I~idrash ( a lso ca lled Talmud) higher exegesis· of scripture 
of- Of 

including deviations from it and confirmations bl'· it~ the 

l'Ules of the umvri tten l aw. 2) The Halakah, the precisely­

formulated l'ule itself',. i.e .. , . the Traditional law. 3) The 

Haggadah, the nonfuristic teachings of Scri~ture as brought 

out in t he mor e prof ound s tudy of religious, moral, and 

his torica l teachings. These elements composed the Je\71ah 

science of trudi t i on. Long years ot, study were neeessal"Y 

to acquire even a modera te prof'ieiency in 1t,and maste1'7 ot 

the subject demanded an unueual capacity •. 21 

19. Moore:-0p . cit •. ., p.316. 
2(1. Ibid., p.317. 
21. Ibid.~ p.319. 



------------------------;;_,--,,,~----

The schools ox1sted before the tlme ot i'hr13t. Fram 

Philo we kno·w tho. t there were aoboola anc\ masters who taught 

the .Jewish children to acknowledge God as the1r 1'10.ther and 

Creator.22 

The Eellcnistic Je~s used the Greek translations. That 

spar3d t hem the l ~bor of learning the Hebrew or!ginal •. Some 

or th~ lending sca olars kept up their E'obreu but the Hebrew 

occupied no such pl ace as it did in Palostine.23 

The attempt on. the part of the Jews to educate the 

~hole people produced a system of education that was unique. 

They ta~B]1t not only re.:id1ng and writing, but also an ancient 

languag e a nd its clasai cal literature .. This high intellectual 

standa r d mad.e an indeJ.i:::>le llllpression upon the character or 
the ,Tev:. '1.1he value of the i nstitutions thus establi3hed are 

proven by t he f act tho.t t h ey have perpetuated themselves to 

this day . . 24 

This \1::ts the school system of which Paul was a product. 

ThRt it uas e fficlent can be seen from the freedom and ease 

with which Paul quot6ls s cripture which he must have learned 

L, ;hese schools. 

The :Pharisees. 

l'a.ul was a. memb er of this group. His Pharisaic back­

ground must have gres.tly 5.nfluonced his Christian life .. It 

is our rcn=u>"tmu conviction tl1at 1 t ,1as this background which 

----------
22. Moore, op. cit., p. S21. 
23. Ibid .. , p. 322 •. 
24., Ibid. 
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through the Roly Spirit gave to Paul that intense seal and 

passion for souls as well as the •all-out11 Christian attitude. 

To begin with, the name Pharisee comes from the HebNW 

1) .. U! · > 1 ~ meaning 11 terally • "The separated.• 1'h1s tam 

railers to t h e practice of the .Pharisees to separate them­

selves from certain unclean persons as well aa from all un­

eleanness and illegality. This name marked them not onl7 tram 
. . 

the heathen (Ezra ·6,21:n., •• children ot Israel which were come 

again out o:r capti vity, and all such as bad separated them­

selves unto t hem from the filthiness of the heathen of the 

land~ to seek t he Lord God of Israel •• -.") but also from the 

mass 01' Jevd sh people, y ] ~ 0 -JJ .J.. , mo were not nearl7 

so stringent in the matter of \1ho.t was olean and unclean. 25 

It vras in t his sense that they were called"the Separated.• 

They might have received this name 1n either praise or blamet 

They might have called themselves this name because they kept 

as far as pos s :t b le .from all uncleanness and there tore also 

from contact w:1.th unclean yersons .. Or they might have been 

so named in a reproachful way by their enemies referring to 

this !'act that !'or t heir own special cleanness they separated 

themsel.ves f'rom the bulk of the nation. Schuerer holds that 

the latter was ·che original meaning of tho name, for. he 

says: "lt ie not probable that they gave it to themselves •. 

Other positive self-designations would have been more ob­

vious to them. n26 The name, whether received .rrca praise or 

25.. Fairweather, Background o:f the Epistles. so:ribner•s 
Sona, New York,J..9356 P• 112. 

26.. Schuerer, The Jewish Peo le in the Time ot Jesus Chris 
Div., I , • 
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blame was thoroughly praiseworthy and well pleasing to God 

because 1 t indicated a sincere desire to keep away f'rcm a.J.,1 

impurity# a t hine whi .ch God requested 1n the law. 

Essentially they were a religious par1;y. indifferent 

to politics. Tov1e.r•d politics their viewpoint was the atri-ctl7 

Jewish one,. which means they looked at politics tram a re­

lig·ious point of vie\"1";. Their aim in carrying out the law 

was not pol itical bu.t religious. As long ae no obstruction 

was cast in t his di rection they were content with any govern­

ment. It wa s only when the civil government prevented the 

practice o".f the law in the l"har1see 's manner that they would 

oppose it.27 

The name Pharisee desi gnated them in the eyes of' their 

fellovnnen-. They ca lled themselves .chaberim 11 .. 1 l T? ·- Thia .. . -. 
term being in t h e language or the M1shna and or the Rabbin1ca1 

litera ture i dentical with thatfFerushim. From the Rabbinical 

11 tera ture ne 1-r.now r1ha t the term chaber means -- "One Who 

strictly observc:rn · t h e law, especially the laws relating to 

cleanness and uncleanness~," All who did not belong to this 

designation ( cbaberim) \,era 11A:m,iihaarez" and did not belong 

to the true congregation of Israel. The Pharisee made ot 

themselves an "ecclesiola in aeolesla.n They firmly believed 

that they a l one represented the true Israel and thera" ore. had 

a claim on 1 ts promises,.., The demeanor ot the l'harisees agreed 

with their theoretical estimation. Just as an Israelite 

avoided all contact vrith the heathen lest he would beoame 

unclean through contact.. so did the Pharisee avoid the non-

27.SCh·uem r.., op. cit • ., p., 17. 
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Pharisee •. Even t he clothes or the 0am-baal'ez0 were \Ulclean 

for the .t'ha.1~isee .• A Pharisee would not think of having one 

of' the "~-baarez" enter his house; nor would he enter such 

a one 's house. If a woman of the "am-haarez" entered the 

home or a eh~r to do some grinding (or grain), the house 

via.a unclean as soon as the mill stopped; if it keeps on 

grinding then 1 t would be unclean only as tar as the unclean 

woman CO'l.tld rea ch b y stretching out he·r hancu 28 

VJ'J.'len tl1e Gospels relate that the Pharisees found 

fau.l t with ,Tesus ' free :tntercourse vri th the "am-b.aarez" 

(publicans and sinners)., t his agrees with what Schuerer 

points out as t h e connnon practice aoong the Pharisees. Cp. 

Uark 2, 14-17; !iatt .. 9,9-13; Luke 5_, 27..32 .. 29 

Of t h e orig in and antecedents of the .Pharisees there 

is no record. It l s commonly surmised that they ~ere the 

spiritual descendants or those who in eaPlier years were 

called Rasid.ira (meaning pious or religious) to distinguish 

themselves as wha t we call religious men .from their hellenia-
30 tic countrymen. The Hasidim cnme into being during the 

Grecian dom1nnt5.on mo1 .. e s pecifically during tho re!gn of the 

1'tolem1os . They vmre the f o.ithfUl remnant v,ho held themselves 

aloof rrom the hellenizi ng influence to which Israel had 

been suqjected since the conquest of Alexandria 1n 332 B.O. 31 

Th.a Hasidim vere the spiritual descendants of Ezra who was 

18. Schuerer, The Jewish people in the Time of Christ. op.cit_.p.25. 
29. Heney .Preserved Smith holds that the legalism ot the 

Pharisees began when the minute specifications outlined 
in Douteronomy were laid down. The Relgion ot Israel, 
Scribner's., New York. 1925,.. p.191 

30. Moore,;. op. cit.• p.59. 
31. Dana, op. cit., P• 78. 
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an Ell'dent protaconlst of t he law and the racial oxclus!venesa 

of ,Tuda i_sm duI•i ng the Persian domination. -E~re.'s great atnsa 

upon the law challenged t h ~ people to get a better lmowledge 

ot it. This need b r ou@lt into eJd.stance a neu class of peop1e 

cnlle<l t he s cribes or rabbis. The 3cr1bes were la,men who 

gave t hemselves to t he study and tea~bing of the law. The 

position of the Hasidim YiaS one of reaction to the hellen-

1z1ng tenc.'lencies under t he reign of the Ftolemi.es. They con­

t inued to uph old t h e absolute supret1aey of the Uosa1c law 

and they z ealousl y s ought to further the interests ot the 

Isra elites ... 

The tempe1• of the Ilasid1m is illustrated by" the fact 

th, t at t he beeinni ng of t h e persecution under Ant1ochua· 

Epiphanes { v1ho gavG a new 1.lnpetus to the Hasidim movement).., 
~'I-~ 

l)allor1c d t h em~elves · to be s-laughtered together with their . 

wives and. eh:l l dr en ri>.ther t han profane the sabbath by ra1ai?Jg 

a hand to de f end thems elves.,. sa.ying. "let us all die together 

1n our 1nnocency."S2 

It rms of s uch stuff the.t the Pharisees were made. 

tioore holds that t hei r aggressi ve national spirit 1'188 a direct 

result of' t he wars i n which t he Jews engaged. This sp1r1 t 

was reflected i n t h eir religion.33 

Uo\:, to the 1 s t c.entury Pharisees with whom we are 

more conce r ned. BG ginning w1 th the reign of Queen Ale.xandrf.a 

78 B.C. t h e !1istory of the l'ho.risees is the history ot the 

Jewish religion. It v:as during her reign that they gained 

32. lioore.,. op ... c i t ..-,. p •. 56 •. 
33 .• Ibid~ 



19. 

the ascendency a nd t hey have retained it to this da7. M 

The attlt ude of the Pharisees was a reaction to the 

loss of t heir na tiono.l independence (under 'Pompey 1n 63 B.C.) • 
. . 

Th.is ends t h e per l od of .Tew1sh freedom which bad begun 1n 

165 B,.C. The Pha r isees rally around their law and religion 

now t hat t 1e:t~ polit i ca l a.nd -economic freedom is go~. They 

bui ld a 0 f0nce' a r ound the law .. " It :was the o~y center ~ 

uni t y t hat remained for t hem. They gave their energies to 

t he inte r preta t ion a.nd exposition ot the law .. 'l'b.ey did not 

suppress any doctrine contained in the Hebrew Old Testament 

-this is s a i d in t heir favor - but they did acownul~te many 

ne\V requ i r ements or devotion.35 

Tho P"hari s ees made 1 t their aim to put into practice . -
t he ideal scheme of l ife as drawn up by the sc?"ibes. Thia 

' 

was for what t hey lived. As t hey were strict 1n their ob-

servance of' t h e law, so where they· constant 1n their defense 

of it. The Pharisee s made religion a personal relationship 

~1th God. Tl~is wa s not a f ellowship in isolation but a rellow­

ship o:f t he relig:l.ous community and of the whole Jewish ~eople. 

This Judaism wa s a t once both a personal religion and a 

national. religion_. 36 

An outside observer ndght have given this definition 

of the Pharisees, " a body of Jews who profees to be more 

religious than the rest and to explain the laws more pre­

cisely.n It was the scribes primarily who were the truly 

learned group o:f t h e Pharisees •. Their lite study was the 

34. Moore, op. cit., p,70. 
35. Conoybea?-e Howsmn_. opci t•ilJ p.56.· 
36. Moo!"e• op •. cit., p., 121. 
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law and its 1nterpre.t a tio11. ?Jos t of the scribes were ot the 

Pharisees., b u t the bulk or the Pharisees were not scholars. 

The deep clevotion or t he Pharisees was plaeed a_quarely at 

the door of t he traditional law with its 1!18.Df regulat-iona 
~7 and ordinances • .., 

Fai rwe a t her a sserts that there is no reason to doubt 

t hat t he rormalizm or t he ~harisees was based upon the heart­

felt desire to obey t he ·divine commands~ Their sincerity at 

t ho outse t i s unquestioned,. but as. time went on,. legalism 

developed and inev l t ab ly it degenerated into gross exte1"­

na.lis n ( i-Jatt. 23, 25), odious self-righteousness· (Luke 18.9ft) • 

and qu ibb l i ng casuistry ( r..ark 7.,11). 38 

The quali£1ca t i ons f or membership in the Pharisaic 

associat ion ·:ore t hese: l} The candidate must set apart all 

the s acrod t ithes and r efrain from eating anything that had 

not b e en tithed or about t he tithing of which there was some 

doubt. 2) Scr eupulously observe the essential laws of purity .. 39 

The d:l s t;inguishlng characteri stic of th& Pharisees -a 

t h is: They ,vere t he zea lous partisans and the jealous guard ... 

1a.ns of t h e um.,-ritten law. Thi a attitude of tbeirs is runda­
menta l i n the i r controversy· with t he Sadducees. The Pharisees 

held t hat t he Jews had an obligati on over against the tra.-

di tional rule s and observances even if there was no biblical 

-authorl t y to back t hem up. JifOore h olds that ho rein lies the 

historica l i mportance of the Phar1seesJ that they passed on 

37. Moore., op~ cit., p.-66 •. 
38, Fairwe a t her., op •. cit.,p. 114. 
39.-JAGOlintok and Strong. Cyclopedia, Harper and Brothen. 

Ne~ York. 1894., Vol. vrrt. p.69. 
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to the people t he kno,"ledge or the law and then 1mpN;ssed 1 ts 

authority upon the people by precept. More than that, they · 

set themselves up as the example or close observance ot its 

detail. This they were able to do because their adherents 

were dra\'l11 pr:1.n cipally from that medium layer of society 

in v1hich pur1 tan movem~ in all religions have found their 

ch1.et' support-..40 

The Pharisees were not only the representatives of 

orthodox Judo.ism but they also held the clay or 1ts histo1"J' 

in their hands •. 'lbey were popular· with the masses. they were 

the rea l loaders of t he people, but more than that. they had 

the general control of education. The tradition of leader­

ship \7as passed· do,·m from generation to · generation. The 

Yhnrisees felt tha t the future of Judaism lay w!th;them.- for 

when the temple was destroyed., the law onl7 remained and the7 

were the propounder~ of the law •. 41 

· {!nquestion ubly post exilic Judaism was devoted to the 

law. primarily t he la\'.1 of Hoses. Around the law they had 

grown_ a mass of' t1•aditions .. These traditions were ven~rated 

by t~e Pharisees. ;,rorallty was ultimately made by the Pharisees 

a matte?' of' external rules. ?;Iachen cleverly calla this 8 a 

Credit and lie bit ar1•ange:ment w1 th 0~" 42 

The legaJ.ism of the .Pharisees· theoretically would have 

PI'oduced a sense of prof01md futility 1n the lives of those 

practicing such a close obsel"Vance of the law, and thereby 

40 .. Moore. op •. cit • . , pp. 66.67. 
41.. Machen, Origln of Paul's Religion.. Maamillmi Co.. Bew 

York. 19,25~ p. 178. 
42. Ibid. 
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works a dist i nct advantage for the preparation ot the Gospel. 

The many laws sh ould have resulted in a deep consc1ousnesa 

of sin and an e arnes t longing for a Savior. but the elr&ct 

opposite was the case-. The Pharisees felt quite selt•suf­

f1c1ent. The:i.r lega lism was not making the law too bard to 

keep •. but was actual l y making 1 t too easy ~o keep. 'l'he prin­

ciple involved was t his: it is easier to cleanse the ou*side 

of the cup t han to cleanse the heart.43 

The sworn enemies ot the Pharisees were the Sadduceea. 

The chief' poi nt of controversy was the ~tter of the tra­

ditions. The Pharisees placed the traditions on the same 

level as the Scriptures and made them binding while the 

Sadducees said they could not bep considered equai.44 "The 

Halacha or traditional law. as developed and settled by the 

l abors of' t h e s cr1.bes •. was declared to be as legally binding 

as the writ ten Torah-... 45 It is Josephus vho originally tells 

us of this fact.,. "The Pharisees have dol1vored to the people 

a great many obs"3rvances by succession from t~eir fathers. 

which are not written in the law of Mos-as: and tor that 

reason it is t hat the Saddueees reject them and say that 

we are to es teem thos e observance.a to be obligatory which 

are in the writt en word, but are not to observe what are 

delivered rrom the tradition of oui- foretathera.•46 

43. Machen, op. cit., p. 179. 
44. Moore. op. cl~ •• p. 68. 
45. Schuerer., op .. cit., p.11. 
46. Josephus. Antiquities. Book XIII, chap. X., 6. 



The next important doctrinal difference was in the 

field o.f eschatology. ~he Pharisees believed 1n 1) the sur­

vival of t he soul, 2) the revival of the body~~) the great 

Judgr.aent, 4) t h e 11.f& of the \7orld to come. The Sadduceea 

.found nothing in the Scriptures as they read them in their 

plain sonse , con cerni ng these points. Josephus sl.Ulls up the 

Sadducean viewpoint on eschatology and on the law in this 

~¥:"The doct r ine of the Sadducees is this: That souls die 

wit h t he bodie s , nor do t hey regard the obsel"V'a~ of arrr 

thing besides wha t the law enjoins them; for they think tt 

an ins t a nce of vi rtue to dispute with those teachers of 

Philosophy whom they frequent: but this doctrine is :received 

but by a few, yet by t h ose still of the greatest dignity. But 

t h ey are able tQ do almost · nothing of themselves; for when they 

become magi s t r a tes , as t hey are unwillingly and by force 

s ometime_s obl i ged to be~ t hey addict themselves to the notions 

o.f t h e Pharise es, be cau se the L'lultitude would not other-wise 

bear them.rr47 

The Sa dducee s were 11ot a religious party as nre the 

Pharisees .. They were primar i ly a social class. They \181"8 

members of t h e well-to ... do stratum of Jewish society. They 

were also t he lib~ra l s of t heir day. There is nothing about 

them to admire and t h ey a ppea r to be largely inoffensive 1n 

t h ei:r mode. of lif e-! 8 

The Pharisees ostentatious religious lite manifested 

itself in t he se exces s es: l) they prayed long and frequently 
47 •. Josephus,. op. c i t •• XVII I. 1, 4. 
48. Dana, op. cit., p.122 . 



in public, 2) f as t ed often, 3) set casuist1cal d1st1nct1ona 

into tbe smallest .details or conduct, 4) souJBt"to increase 

their nation's power in the only way it was practicable and 

that was. by t r ying to enmesh everyone 1n th.eir laws. They 

felt that since t hey coul d not fortify Jerusalem against 

the heath en,. t hey could at least ro~ify the law aa an im­

pregnable c i ty.49 

It was .fr om s uch a background that Paul emerged. Paul 

had oeen a Pharisees and a good ort. In a following section 

we shall trea t of t he i nfluence of this background upon Paul 

and his writi ngs. 

QA4d,. 
49. Coneybeare Rov1son, Op. cit., p •. 56tf. ,, 



IV. The Doctrines 

In this section we treat et nveral ot the doctrine• 

of ,Tuda1sni. 'fe ha ve confined oursolves to these threes the 

law, the l1ess i a nic hope, and monotheism. We are interested 

in tl'!se t hr ee phases of t he Jewish religion primar117 because 

Of t he i r.lpl i c a t ions t h e y have o.s far as the Christian re.11g1on 

ia concerned. In t he next section we shall strive to indicate 

the inf'luences t hese three Jewish beliefs had upon Paul'• 

Christian teach ings. ~e do not for a moment claim that these 

three aspects of Judaism cover tne entire Jewish religion. 

There a re other a s pects just as important as the thltee we 

have chos en .• We f'elt constratned to limit ourselves to these 

three beca use t he broad scope of Jewish teaching. 

The Law 

The Jev had a tremendous respect tor the law. Every­

one was to 1mow ,1hat the law conr-nanded and to do it. The 

entire life of t h e Jew was to be ruled according to the law. 

Schuerer puts it thia way. "All zeal tor education in the 

family~ t he school and in the synagogue aimed at making the 

whole people a people of the law.n 1 

A definition of t he la.1u The comprehensive name tor · 

the divine re·velation, both the written law and tradition.la 

'Torah. t The Torah was the sole stand!lrd and norm ot the 

l. Schuerer, op. cit •• p. 90. 
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Jewish religion. By •·Torah, is not meant merely what is trans• 

lated by t ho word "law." This ·1a s frequently occurring 

misco~ eption. But there is no single English word which 

adequately expresses what is meant by 'Torah' because the 

'Torah• not only includeq what we understand as la•- but 

mus1't,e taken to i nclude the entire revelation - in fact, 

everything t hat God had ma.de known to man. The prophets 

referred to t heir writings as •Torah'• the Psalms were also 

included in t hat designation. Even the traditions of the 

elders \'/er e included in the•Torah.•2 

The I srael ites from qve:ry early date identified the 

'Torah• with wisdom. "Keep therefore and do them; for this 

is your w~sdom and your understanding in the sight of the 

na tions. which shall hear all these statutes. and say. 

surely t h is grea t nation is a wise and understanding people.•3 

The Perpetu1 t:y of the la1'l1 It was generally held by 

t he Israelites t hat the law was perfect and therefore un-

changeable.4 The law was considered to be eternal. Josephus 

writes, "Even if we are deprived of wealth, of towns. and. 

f 95 of the other .possessions. the law remains to us orever. 

The ass.oci e.ti~n of the law with . divine wisdom further indi­

cates the perpetuity of the law. A number of passages .t"ram 

t h e Apo~rypha. also bear this out. Baruch 4.1:"Th!s is the 

book of the oorn.•.na ndments of God. and the law that endureth 

for ever.n Also, Eccles1ast1cus 24.23:•All these things a2'9 

2. Moore. op. cit •• p.263. 
3. Deut. 4,6. 
4 •. Psalm 19,7. 
s. Qp1on 2: 38, taken from Scbuerer. 
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the book of the covenant of the most high God even the la• 

Which Moses commanded.• 

T'nis idea or perpetuity carries over into the New 

Testament times. Matt. 5.la:r.Till heaven and earth pass. 

one jot and one tittle shall in no wise pass rrom the law. 

till all be fulf'illed. n 

i'ho Universality of the Law:. '.rhe revealed religion 

or the Jc,·,a \"las recognized by th81.'11 to be primarily their 

religion. However they were well aware of' the f'act that the 

one true religion was destined to be t~ religion of' all 

w~nkind. 'l'hey realized that the revelation had not been made 

to one nation only. Isaiah,f'rom hia fortieth chapter on. 

indicates t he prophetic mission of' Israel. "Who carried up 

the righteous J11.an f'rom the east« i'he isles saw it and f'eare(I 

t he ends or t he earth were afraid, draw near~ and come.•6 

But generally speaking the heathen nations did not accept 

the law as divine .• Israel alone accepted it. 

Though Israel J1one accepted the lat1 as divine and 

bound t hemselves to it~ the content of' the law 1s universal.. 

Individual Gentiles who obey its commandments share in !ts 

promises. Rabbi Meir is reported to have found proof that 

even a foreigner (or Gentile) who occupies himself' with the 

law is llke the hig..~ priest. He quotes as his authority such 

passages as Lev. 18.5:"Ye shall therefore keep my statutes. 

ant. w.y judgments; w"nich if" a man do. he shall live 1n them: 

I am the Lord." In this passage it does,! not say, "1:f a 

6. Is. 42, 8.5. 


