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Preface

This paper in no way presumes to indicate
absolutely the entire scope of the influence of the
Jewlsh background upon Peul's life and letters. Ve
are limited to a brief examination of three institutions,
chosen because of the formative influence they must have
had vwpon Paul, and three doctrines chosen beceuse of the
implications they have for us interested in Christian

theology.
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Ia Introduction

To attempt to understand St. Paul involves more than
4 study of his Epistles and the Book of Acts. His letters
and the Acts of the Apostles reveal little of his "pre=Chris-
tian® biographical background., We mst reconstruct his entire
background from several cryptic passages, Vviz.,"0f the stock
of Israel, of the tribe of Benjamin, a Hebrew of Hebrews; as
touching the law, a Pharisee.™  Also: "Peul sald, I am a ]
man which am e Jew of Tarsus, a city in Cllicia, a citizen
of no mean city."®  Also:"I am a Jew, born in Tarsus, a clty
in Ciliciam, yet brought up in this city (Jerusalem) at the
feet of Gamaliel, and taught according to the perfect @mnner

of the law of the fathers, and was zealous toward God, as ye

all are this day. "3 uf gp g vharisees, the son of a Pharisee.

From these passages it can be readily seen that in order to
penetrate Paul's background we rmust make a study of the Phari-
sees, the school system in which Paul as a boy was taught, the
Synagogue where he later on learned the vagaries of the Jewish
law and probably taught himself. We begin with a few general
remarks on the historical background of first century (A.D.)
Judaism.

I Phily 3, 5,
2. Acts 21, 39.
S« Acts 22, 3.
4. Acts 23, 6.
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II. The Yistorical Foundations of 1st Century Judaism

The Babylonien domination of the Hebrew nation (606=
538), the Persian domination (538-332), the Gfrec:lan dm,.nina-
tion (332-165), the Roman domination (63 B.C.= 70 A.,D,) all
had a profound influencedon 1lst century Judaism. The institu-
tilons of Judaism were greatly influence by contact with forelgn
‘nations. In fact, the intellectual, social, and religlous life
Of the Jewish nation refleset this domination.®

The Babylonian Captivity marked the beginning of foreign
domination as far as Judah was concerned, and it came about in
this way: Assyria was fighting the new rising powers in the
Bast. WNecho, Pharach of Egypt, felt that it was time to
Square accounts with Assyria, He intended to march through
Palestine and scize Syria. Josiah, King of Judah, blocked
the way. Josiah was the vassal of Assyria and tried to defend
his country against Necho. The kingdom of Judsh was in a pre=
carious position. It was situated between the two great empires
of Assyria and Egjpt.

Josiah's Armg met lecho's at Mggiddo. In the unequal
battle that followed, Judah was defeated. lecho was master of
Judah. Now Hecho went on to meet the army of Assyria. The two
forces met at Carchemish on the Euphrates (605B.C.,) Nebuchad=
nezzar was the leader of the Assyrian forces. The Egyptlans

were completely routed.8everal years later Jeholakim appointed

S. lMoore, G.F., Judaism, Vol. 1, Harvard University Press,
Cam'bridge, Iggjg Pe Se
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to the throne of Judah by Hecho, rebelled against lebuchad-
nezzar, who came to Jerusalem quickly and crushed the revolt.
Then followed several other revolts which were attempts on
the part of Judag to wrest 1tself from the grasp of Assyria.
Finally Nebuchadnezzar destroyed Jerusalem, put the religious
leaders to death, and carried off the leading people to
B&b}rlon.6

The significance of the Babylonian Captivity 1s this
that 1t marked the beginning of the forelgn domination. More
important than that, 1t allowed the Jews to reevaluate their
religion in the light of their past sins and in the light of
Jehovah's many blesaings toward them as a nation. Deep in the
Babylonian Captivity we find the beginnings of the return to
the law which 1s the outstanding characteristic of the follow=-
ing centuries of Jewish history, The Jews in the captivity
finally realized that their plight was the result of their
disobedlence to the will of Gods This furnished the impetus
to return to @od and His holy law.

In 538 B.C. Cyrus the Persian entered Babylon and
brought to an end the Babylonian Empire, The Persian Empire
now held sway. Cyrus issued an edict permitting the Jews to
return to Palestine., lMany availed themselves of the oppor-
tunity. Much work was done to rebuild the temple and the
ceity of Jerusalem, While the walls were being rebuilt the
spiritual leaders were busy restoring the national and re-

ligious unity of the people."

6+ Year Book and Almanac of the Holy Land,a JP.Anthony, Ede,
Chicago, Ill., 1936e PDe %.ET-

Te Ibid, » pp.22. 23
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Ezra, a priest and scribe, cane frmh Babylonia bring -
Ing the book of Moses! Taw. Te was commissioned by the king
to investigate conditlons in Judea. He was authorized to ad-
ninister the law among the Jews in the restoration. 8

We find in Ezra 7,8 that he and the company of Jews
he was lesding arrived in Jorusslem in the seventh year of
Artaxerxes, The date glven fc;r the coming of Ezra 1s 458 B.C.
The exact date for the beginning of Ezra's public work with
the law is placed at twelve or thirteen years after his
coming to Jerusalem (Neh, 5,14; 7,23) at least we have no
record that the law was proclaimed before an assembly of
the people before this time.?

Ezra had a vital part in the restoration of the law to
1ts position of preeminance in the eyes of the nation. Hé had
brought the Book of the Taw of Moses with him from Babylonia.
On the basis of leh. 8,1ff., it is postulated that there was
a4 systematic study of the law.lo .

Hoore holds that Zzra and Nehemia and other reformers
exalted the law as a protection for the Jewish nation. Under the
Persian domination the Jews had no political existence. The Book
of Esther bears this out. Their religion was the only feature of
their 1ife that had not been penetrated by their captor-nations.
"The religious leaders had the "“’;“'ht to perceive thls and
the loyalty to contend against the dissolution of both nation-
ality and religion, vhether in the age of the restoratlon or

in the crisis of Hellenism is not to their discred.tt-"ll

8. Ezra 7, 1l4.

9., Moore, op. clt., p.425.

10.Dana, H,Z., The Hew iestament World, Broadmen Press,
Nashville, Tenn., 1057« D72

11, Hoore, op. cit., DP.Zl. :
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The separateness of the Jows was largely brought sbout by the
law and in the direction of the Gentiles thls separateness
worked animosity, particulaerly since syncretism of rellglon
was practiced in the Hellenistic kingdoms and in the Roman
world. However, this separateness accomplished its end in
the survival of Judaism and therein history has vindicated
it. The Jows were the only people in their world who con=
celved the idea of a nniversal religion. Their efforts to
realize thils were often more zealous than discreet and made
them many enemles,

Bzra held a rather unlque position in the Jewish nation.
He was for them the Restorer of the law which they had recelved
from Goad through loses, Nelther Ezra nor anyone else had ever
added a word to this law or subtracted a word from it., @hile
the Taw of ioses was a final law it was not regarded as a
finished law, The Jews observed manyf things which were not
contalned in the law. They were called the "traditions of
lloses from Sinal,™ or ordinances of Ezra, or of other prophets,
of this time opr 1ater.12

It was during these centuries of Persian supraﬁcy
that the "traditions® came into prominfince. Ezra's Ahfvival
of the law stirred upl this inferest.. The people wanted to
lmow'the la“tJ better. They were also interested in the tra=
ditions of the elders. This gave rise to the institutlon
calléd the synagogue where the law was explained and to the
teachers of the law, the Scribes, as well as to that group

which most conscilentiously practiced the law, the Pharlsees.

12, Hoore, ops cit., Des 30



III, The Institutions

The Sﬂago&. 10

The date for the origin of the synagogue cannot be
ascertained with any degree of definiteness. It has been
traced by the Rebbis to the patriarchs.} The Babylonian
Captivity is also suggested as a possible dat8 and place,

The "how" and "when" do not concern us a&s much as the "whye"
It can be stated with a good deal of definlteness that the
Synagogue was developed in order to educate the whole people
in theipr religion, Hoore points out that such an undertaking
was without parallel in the anclent Mediterranean worlds The
religlons of Egypt, Greece, and Rome were a matter of domestic
tradition, Religion was perpetuated by example rather than by
Instruction, and there wzs no attenpt made to systematize 1. 2

The motive for the establishment of the synagogue lay
in this that the welfare of the nation as well as of the in=
dividual depended upon conformity to the revealed will of God.
The Jewish nation firmly held to the truth that in the Scrip-
tures God had revealed to his people his will for their whole
life. They belleved, too, that they would not recover their
independence until they proved themselves fit by fulfilling
all the obligations they had undertaken at Sinai. With this
thought in wmind they took the law to the synagogue as the best
vehlele for producing 2 nation suitable to Jehovahe The same

motive which produced the synagogue also produced the zeal

1. Edersheim, A., Sketches of Jewish Soclal Iife, Hodder and
Stuughton, HeYey DPe

2. Moore, op. cit., p,28l1.
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vhich moved the Pharisees of New Testament times. This led
the Pharisees far afield and thejr soon buiit a wall around
the letter of the law to keep men from sinning. They belleved
that whoever had a knowledge of the law would thereby gain
life in the world to come.?

¥hile in New Testament times the synagogue and school
Were ostensibly maintained for the purpose of education, Hoore
holds that it is not possible that the synagogue began with
SO definite a purpose. He belleves that 1t had "its ante=
Gedents in spontansous gatherings of the Jews in Babylonia
and other lands of exile on Sabbaths and at times on the old
Seasonal feasts or on fast days, to confirm one another in
fldelity to their religion in the mldst of heathenism and
eéncourage themselves in the hope of restorationd” $

The synagogue of the lew Testament differs from its
forerunner in two respects: 1) "Before the beginning of the
Chrlstian era it had become a public institution commonly
PoOssessing an ediflce for religious gatherings erected by the
community or given to it by individuals. It was no longer a
surrogate for the worshi:.—: in the temple amung the Jews who
were deprived of participation in the cultus by the cessation
of sacrifice or by remoteness from Jerusalem, but had attained
an independent position as the seat of a worship of different
character, a rational worship without sacrifice or offering,
and 2) regular instruction in religion had taken its place
3« Schuerer, E., Histo of. the Jewish People, 2nd Div. Vol.

ITq P and—Tf—ﬁ%g?ﬁ:_331555535:—1§52:_5'44'

4. Moore, op. cilt., p.285,
5. Ibidc’ P« 284,
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88 an organic part of the worship, and even as its most
Prominent featupe,® ©

To the Gentile, the Jewlsh Synagogrtook the form of a
8chool of nhilosophy. Certain Greek religious and philosoph=
ical clrcles had analogous ritual. The vagaries of the Jewish
falth of course did not mean much to the Gentile other than
that they were part of the national philosophy.s

Of course tb the Jew the synagogue meant mmich more.

To the Jow 1t was a place of worship inasrmuch as there he
learned the divine truths and duties as revealed in the
Sacred Scriptures. He 4id honor to God when he received
Instruction in the synagogue. The influence of the synagogue
vas immeasurable. It helped to develope the penitent character
of Judalsm and. to strengthen the religlious fibef so that 1t
vas able to survive all the vieissitudes of its fortunesm. :

The synagogue wes not only important as far as Judaism
was conecerned, but it cletémined the type of Christian worship.
Thus Judaism gave to the wodd not.only the great monothelstic
truths but also the institutional form which became the basis
¢f the Christian form of 'f.'orship.v _

It may be roasonably assumed that the Pharisees took
a leading part in the development of the synagogues as a
national instltution. The Pharisees were an outgrowth of the
Hasidim, They represented the active and progressive element
in that party, - those who thought that when man had gone

S. lMoore, Op. cit., p.284.
6e Ibido, p¢2850
Te mna-' ODe ClUQ, 9.1090
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against God's will it was "time to do something for the Lord."
The time of the Maccabasan revolt was just such a time. Man
“lth a deep understanding of existing conditions must have
learned that the most urgent need of the times was to educate
and Inculeate relipglous knowledge and habit by sowe means as
the synagogue,.®

These leaders must have felt that 1t could only be
through an iﬁstitution such as the synagogue that Judalsm
would be made thoroughly scceures. The incomparable worth of
the Jewish tenets must be placed équarely before the people.
The synagogue sulted this purpose. The Fharlsees cultivated
the cbservances with high fidelity. Among the Pharisees were
the Seribes who seem to have stood in a class somewhat aloof
from the populace. Their learning was beyond the full compre=-
hension of the common people. Once the Scribes were drawm
Into the movement they took an Important part in the instruction
of the beople,and in the Iinterpretation of the Seriptures in .
the Synagogue. It was through the synagogue that the Fharisees
g2lned their hold upon the mass of the peopleog

Outside of Palestine there was a greater need for the
Synagogue than in it. In Palestine the Jews had the teumple
48 a religlous center. .In the dispersion they‘met leisurely
and informally, but it i1s 1ikely that their gatherings had

some sort of a religlous character. Without some such contact,

it is hardly imaginable that the Jews, deprived of their

8. Moore, ope cit., p. 286,
9. Ibidu’ p.287




190.

temple and ritual, would have been alde to maintain their
religion.lo

's";’:ile 1t is true that much of the history of the syna=-
gogue 1s obscure, it is none-the-less true that as an instie
tution or religlous educatlon 1t proved itself hugely cffec-
tive., To prove this we refer to the Lord end His Apostles.
All of them were men of the people, they were not scholars.
What they mow of Scripture had to be 1earneé in the syma-
8ogue. There was no other sowce of knowledge accessible to
them. They were pretty well verssed in Scripture which 1s a
tribute to the effectivencss of the synagogue as a vehlcle of
religious instruction.ll The disciples were men of Ggliles,
and there synagogues were strictly Jewlsh, but we notice in
Paul's(and reter's)epiastles addressed to people belonging
to the hellenized synagogues of Asla Ninor that he presupposes
@ large back-log of !mowledge and understanding in his ad-
dresseces,

Concerning the matter of the ritual in the synagogue
and attendant parts we can have no ref8rence here. e mention
only this fact that the head of the synagogue invited strangers

to address the assembly. _12

10. It is held by scholars now that the Greek translation
of the Pentateuch was not malle in order to enrich
FPtolemy's library, but was made for the Jews in the
dispersion who were rapildly losing their knowledge
of the Hebrew. loore, op. clt., p.288,

11. Tbid., ».289.
12' Acts 15’ 15'




Preaching in the synagogue was not the privilege of
everyone. Only those who had attended the synagogue school
when e special study of the law had been made, could glve
a profitable edifying discourse. Faul, we know went ©o
the synagogue school. Acts 22,3 tells us he studled at the
feet of Gameliel. He was thercfore qualified to preach in

the synagogue.

The School.

Hoore writes:"The second of the great institutlons
of religious education in Judaism was the school., In some
form or other the school is as old as the synagogue, if
not older, and the synagogue waé always dependent upon 1t,"3
The demands made upon those who spoke in the syna=
gogues were these: 1) they had to be able to read the
Seriptures in the ancient language, 2) glve a vernacular
interpretotion, 3) present a homiletical exposition draw=-
ing out of Seripture its religlous and moral lessons, 4)
instruct the hearers in the peculiar observances of Judaism
and indicate their significance. The school's object was to
prepare men for the performance of these duties.14

Paul, we may asswne, was instructed according to the

educational mexim of the Jews, "at five years of age, lot

children begin the Seripture, at ten the lishna, at thirteen

lefthem be subjects of the law," So Paul was probably sent

13. Moors, Op. cit., D.308.
14.‘ Ibid.’ De 3084
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to Jerusalem between the ages of ten and thirteen, otherwise
he could hardly have sald that he was "brought up" in Jeru-
salein.l's

faul's intellligence and interest in the law fitted
him for more education than the average Jewlsh chlld recelved.
Yhether he came o Jerusalem for the sxpress purpose of study-
Ing at the feet of Gamallel or whether his family moved there
for other reasons, we do not know. We know that he studied
8t the feet of Gamallel.l®

Concernling the origin of the school, Hoore claims that
Organized schools,such as we know,existed shortly before the
Christian era, were preceded at an earller time by meetings
of the Soferim (Scribes) for study and discussion, the re=
Sults of which were rules or decisions promulgated by thelr
authority. Younger scholars probably sat in on these meet=
ings and took notes.t’

The studles of the high school, the Bet ha=-Midrash,
roquired a knowledge of the anclent Hebrew in which the
Sceriptures \;:ere written and of the Hebrew of the schools,
the "ianguage of the learncd,® in which the unwritten law
was taught, and in which the discussions of the school were
conducted. Now the Febrow of the schools " the language of
the learned" might be learnmed in the high school itself, but
reading and writing and a nowledge of the fundamentals had

o be acquired prev:‘l.ous1};'.18

15, Coneybeare Howson, Iife and Epistles of St. Paul
Scribner's, New York, s Da .

16. Acts 22,3.

17. Moore, op. cit., p. 31l.
18. Ibid.’ p.sls.



To meet this nced the elementary school, the Bot ha-
Sefer (or Sofer) which 1s paraphrased 'the reading and writing
school“was established. Moore holds that private achools of_
this type doubtless long existed before any attempt was made
to establish public schools in every communlty. He claims
that they continued to exlst beslde the public schools.t?

The Jews were obliged to establish theée schools. A
scholar was not allowed to take up his abods'in a town in

which thers was no elementary teacher. The town in which

| the children did not attend school was to be destroyeds

The leaders regarded the stﬁdy of the Seripture as
the foundatlon of all learning. But the higher religious
education (the Bet hawlidrash) had for its principal subject
matter tradition in a wide extension of the term. This tra-
dition was called liishnah in daistinetion to Mikra, Bible
study. There are these thres branches of the iishnah: 1)
Hidrash (also called Talmud) higher exegesis of Seripture
including deviations from it and confirmations 5; it of the
rules of the unwritten law, 2) The Halaksh, the preclsely
formulated rule itself, i.e., the Traditional law. 3) The
Haggadah, the nonjuristic teachings of Seri.ture as brought
out in the more profound study of religious, moral, and
historical teachings. These elements composed the Jewish
science of tradition. Long years oé study were necessary
to acquire even a moderate proficiency in 1t.and.mastery of

the subject demanded an unusual capacity.21

19, Hoore, op. clit., D.316.
‘300 Ibid. ’ p.317.
Rle Ibidey, De319.




4.

The schools existed before the time of Christ, From
Philo wo know that there were schoois and masters who taught
the Jewish children to acknowledge God as their Father and
Creator,22 :

The Tellenistic Jews used the Greekx translaticns. That
Spared them the labor of learning the Nebrew original, Some
Of the leading scholars kept up their Febrew but the Hebrew
Occupled no such place as it did in Palestine,aa

The attecmpt on the part of the Jews to educate the
whole peopls produced a systém of education that was unique.
They taught not only reading and writing, but also an ancient
language and 1ts classical literature. This high intellectual
standard made an indelible iwpreasion upon the character of
the Jew. The value of the institutions thus established are
broven by the fact that they have perpetuated themselves to
this day. 24

This was the school system of which Paul was a producte.
That it was efficlent can be seen from the freedom and ease
with which Paul quotes Scripture which he must have learned

in these schools,

The rharisees,

Paul was a wember of this group. His Pharisaic back=-
ground must have grestly influenced his Christlan life. It

is our memeuns conviction that it was thils background which

22, Hoore, op., cit., p. 321s
23+ Ibld., p. 322.
24, Ibid.
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through the Holy Spirit gave to Paul that intense zeal and
passlon for souls as well as the "allw-out™ Christian attitude.

To begin with, the name Pharisee comes from the Hebrew
LRBY D meaning literally, "The Separated.” This term
refers to the practice of the Pharisees to separate them=
Selves from certain unclean persons as well as from all une-
¢leanness and illegality. This name marked them not only from
the heathen (Ezra 6,21:%..children of Israel which were. come
agaln out of captivity, and all such as had separated theme
Selves unto them from the fllthiness of the heathen of the
land, to seel the Lord God of Israelee.s") but also from the
mass of Jewish people, }/ ) 51710 Y, who were not nearly
30 stringent in the matter of what was clean and unclean.25
It was in this sonse that they were called"he Separated.”
They might have received this nsme in elther praise or blame
They might have called themselves this name because they kept
as far as possible from all uncleanness and therefore also
from contact with unclean persons. Or they might have been
80 nemed in a reproachful way by their enemies referring to
this fact that for their own special cleanness they separated
themselves from the bulk of the nation. Schuerer holds thp.t
the latter was the original meaning of the name, for, be :
says:"lt is not probable that they gave it to themselves.
Other positive self-designations would have been more ob-

1-:r:!.ous to them, "6 The name, whether received from praise or

25. Palrweather, Backgroudd of the Epistles, Seribnert's
Sons, New York, 90y Pe .

26. Schuerer, The Jewish Peogle in the Time of Jesus Christ
Dive, II, Veol., II, p.2i.
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blame was thoroughly pralseworthy and well pleasing to God
because it indicated 8 sincere desire to keep away from all
impurity, 2 thing which God requested in the law. ;

Essentlally they were a religlous party, indifferent
to politics. Toward politics thelr viewpoint was the strictly
Jewlsh one, which mesans they looked at politics from a re- .
ligious point of view., Thoir aim in carrying out the law
Was not political but religlous. As long as no cbstruction
vwas cast in this direction they were content with any govern=
went, It was only when the clvil government prevented the
practlce of the law in the rharisee's manner that they womld
oppose 1t,27 i

The name Fharisee designated them in the eyes of thelr
fellowmen, They called themselves chaberim ]~ -3—7,7 « This
term being in the language of the Mishna‘and of the Rabbinical
literature identical with that;‘/Perushim. From the Rabbinical
literature we lnow what the term chaber means = "One who
strictly observes the law, especlally the laws relating to
cleanness and uncleanness.” All who did not belong to this
designation (chaberim) were "Amw-haarez" and did not belong
to the trues congregation of Israel., The Pharisee made of
themselves an "ecclesiola in ecclesias" They firmly believed
that they alone represented the true Israel and theref ore had
8 claim on its promises, The demeanor of the Pharisees agreed
with their theoretical estimation, Just as an Israelite
avolded all contact with the heathen legt he would become

unclean thrdugh contact, so did the Pharisee avoid the non-

27.8011’19131‘, 0D, Cit., De 1%,
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Phax;isee, Even the clothes of the "am<haarez” were unclean
for the rharisee. A Pharisee would not think of having one
Of the "amehaarez" enter his house, nor would he enter such
8 one's house. If a women of the "am-haarez" entered the
home of a chfﬁ;gr to do some grinding (of grain), the house
Wa8 unclean as soon as the mill stoppéd; if it keeps on
grinding then it would be unclean only as far as the unclean
Woman could reach by stretching out her ha.nd'a":"'8

Uhen the gospels relate that the Fharisees found
fault with Jesus'! free intercourse with the "em-haarez"
(publicans and sinners) » this agrees with what Schuerer
Pqints out as the common practice ariong the Pharisees. Cp..
Hark 2, 14-17; Matt. 9,9=13; Luke .5, 2‘7952.29

Of the origin and antecedents of the Pharisees there
1s no record., It is cormdnly surmised that they were the
splritual descendants of those who in earlier years were
called Fasidim (meaning plous or religlous) to distinguish
themselves as what we call religlous men from thelr hellenis-
tic countrymen,”  The Hasidim come into being during the
Grecian domination more specifically during the reign of the
rtolemics. They wore the faithful remmant who held themselves
aloof fram the hellenizing influence to which Israel had
been subected since the conquest of Alexandria in 332 B.C.5%

The Hasidim were the spiritual descendants of Ezra who was

88. Schuerer, The Jewish people in the Time of Christ, op.cit,p.25.

29, Henry Preserved Smith holds that the legalism of the
Pharisces began when the minute specifications outlined

in Deuteronomy were laid down. The Relgion of Israel
Scribner's, New York, 1925, p.l9i

S0, lNoore, op. cits., DPe«59.

Sl. mna. 0D+ cito, Pe 78.
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an ardent protagonist of the law and the racial oxclusiveness
of .Tudai_am during the rersian domination. Ezra's great stress
upon the law challenged the people to get a better knowledge
Of i1t. This need brought into existence a new class of people
called the scribes or rabbis, The scribes were laymen who
gave themselves to the study end teaching of the law. The
position of the Masidim was one of reactlon to the hellen=
12zing tendencics under the relgn of the Ptolgmies. They con=-
tinued to wphold the sbsolute supremacy of the Mosaic law

and they zealously sought to further the interests of the
Israelites.

The temper of the fasidim is illustrated by thg fat;t
that at the beginning of the persecution under Antiochus
Eplphanes (who gave a new ilmpstus to the Hasidim movement),
n@llowed thomselves to be slaughtered together with their
wives and children rather than profane the Sabbath by raising
& hand to defend themsclves, saying, "let us all die together
in our innocency, 9%

It was of such stuff that the Pharisees were rade.
Hoore holds that their aggressive national spirit was a direct
result of the wars in which the Jews engageds. This spirit

was reflected in their religion.:s:5

Now to the lst century Pharlsees with whom we are
more concerned. Beginning with the relgn of Queen Alexandria
78 B.C. the history of the pPharisees is the history of the
Jewish religion, It was during her reign that they gained

32, loore, oOp. clt., D« 56e
33« Ibid.
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the ascendency and they have retained it to this day.:s4

The attitude of the Pharisees was a reaét_icm to the
103s of their national independence (under Pompey in 63 B.C.)e
This ends the vperiod of Jewish freedom which had begun in
165 B.C. The Pharisees rally around their law and religion
now that theiw political and economlc freedom is gone. They
build a "fence around the law," It was the only center of
unity that remained for thems, They gave thelr energles to
the interpretation and exposition of the law., They did not
Suppress any doctrine contalned in the Hebrew 0ld Testament
=this is sald in their favor = but they did accwmulate many
new requirements of devotlon.55

The Pharisees made it their aim to put '1nto pmctiée
the 1deal scheme of life as drawn up by the scribess This
was for what they lived. As they were strict in their ob=-
servance of the law, so where they constant in thelr defense
of 1t, The Pharisces made religion a personal relationship
with God. This was not a fellowship in isolation but a fellow-
ship of the religious community and of the whole Jewish peopla.
Thls Judeism was at once both a personal religion and a
national religion, 90

An outside observer might have given this definition
of the Pharisees, " a body of Jews who profess to be more
religious than the rest aﬁd to explain the laws more pre=
cisely." It was the scribes primarily who were the truly

learned group of the Pharisees. Their 1ife study was the

94. Moore, op. cit., P.70.
35. Coneybeare Howson, opcit,y pP.S56.
36, Ioore, Op. cite., D+ 121s




20.

law and 1ts interpretation, Most of the scribes were of the
Pharisecs, but the bulk of the Pharisees were not scholarse
The deep devotion of the Pharisees was placed squarely at
the door of the traditional law with its many regulations
and ordinances. o7
Falrweather asserts that there is no reason to doubt
that the formalism of the rharisees was based upon the heart-
folt desire to obey the divine commands. Their sincerity at
the outset is unquestioned, but as time went on, legalism
developed and inevitably it degenerated into gross exterw
nalisn (HMatt. 23,25), odlous self-rightecusness (Iuke 18,9£f),
and quibbling casuilstry (iark '7,11).:38
The qualifications for menbership in the Pharisailc
assoclaticn were these: 1) The candidate must set apart all
the sacrod tithes and refrain from cating anything that had
not been tithed or about the tithing of which there was some
doubt, 2) Screupulously observe the essential laws of Puﬁty'sg
The distingulshing characteristic of the Pharisees was ‘
this: They were the zealous partisans and the jealous guard-
lans of the unwritten law, This attitude of théirs is funda=-
mental in their controversy with the Sadducees. The Pharisees
held that the Jews had an obligation over against the tra-‘
ditional rules and observances even 1f there was no biblical

authority to back them up. ifoore holds that herein lies the

historical importance of the Pharlsees; that they passed on

37. Moore, Op. cite., P«66.

38, Fairweather, op. cit.,p. 114.

39,M8Clintok and Strong, Cyclopedia, Harper and Brothers,
New York, 1894, Vol. VIIT, Ps+69«



to the people the imovledge of the law and then impressed its
authority upon the people by precept. More than that; they
set themsclves up as the oxample of close observance of its
detall. This they were able to do becausé their adherents
Were drawn principally from that medium layer of soclety
in vhich puritan movemt¥s in all religions have found thelr
chief support.éo

The Pharisees were not only the representatives of
orthodox Judaism but they also held the c¢lay of its history
in their hanas, They were popular with the masses, they were
the real leaders of the people, but more than that, they had
the general control of education. The tradition of leader—
ship was passed down from generation to gemeration, The
tharisees felt that the future of Judalsm lay with:them, for
when the temple was destroyed, the law only remained end they
“ere the propounderc of the laws 41

Unguestionably post exilic Judaism wes devoted to the
law, primarily the law of Moses. Around the law they had
grovn a mass of traditions. These traditions were iene_rated
by the Pharisees. lorality was ultimately made by the Pharisees
a matter of external rules, Machen cleverly calls this " a
eredit and @ebilt arrangement with God." 42

The legalism of the Pharlisees theoretically would have
produced a sense of profound futility in the lives of those

practicing such a close observance of the law, and thereby

40, lMoore, Op. Cit., ppe 66.67.

4l. Hachen, Origin of Paul's Religion, Macmillan Coe, New
York, 19,25, D. 1783

42, Ibid,.
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works a distinct advantage for the preparation of the Gospel.
The many laws should have resulted in a deep consciousness
of 8in end an earnest longing for a Savior, but the exact
Opposite was the case. The Pharisees felt quite self-suf-
ficlent. Their legalism was not making the law too hard to
keep, but was actually meking it too easy to keep. The prin=
¢iple involved was this: it 1s easier to cleanse the ousside
of the cup than to cleanse the haart.45
The sworn enemles of the Pharlsees were the Sadducees.
The chief point of controversy was the matter of the tra=-
ditlons. The Pharisees placed the traditions on the same
level as the Scriptures and made them binding while the
Sadducees sald they could not bef considered equal-44 "The
Halacha or traditional law, as developed and settled by the
labors of the scribes, was declared to be as legally binding
as the written Torah,“45 It is Josephus who originally tells
us of this fact, "The Pharisees have dolivered to the people
a great many observances by succession from thelr fathers,
vhich are not written in the law of Hoses; and for that
reason it is that the Sadducees reject them and say that
we are to esteem those observances to be obligatory which
are in the written word, but are not to observe what are

delivered from the tradition of our forefathsrs.'46

43, lMachen, op. cit., p. 179.

44, lloore, op. cit,, pe 68.
45, Schuerer, op. clt., p.l8.
46, Josephus, Antiquities, Book XIII, chap. X, 6«
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The next important doctrinal difference was in the
fleld of eschatology. *he Pharisees believed in 1) the sur-
vival of the soul, 2) the revival of the body, 3) the great
Judgment, 4) the 1ife of the world to come. The Sadducees
found nothing in the Serlptures as they read them in thelr
Plain sense, concerning these points. Josephus sums up the
Sadducean viewnoint on eschatology and on the law in this
way:"The doctrine of the Sadducees is thls: That souls die
with the bodies, nor do they regard the observatica of any
thing besldes what the law enjoins them; for they think it.
an instance of virtue to dlspute with those teachers of
Philosophy whom they frequent: but this doctrine is received
but by a fow, yet by those still of the greatest dignity. But
they are able to do almost nothing of themselves; for when they
become magistrates, as they are unwillingly and by force
sometimes obliged to be, they addict themselves to the notions
of the Pharisees, because the muktitude would not otherwise
bear them, "7

The BSadducees were not a religious party as were the
Pharisees. They were primarily a social class. They were
members of the well=-to-do stratum of Jewish societys. They
were also the liberals of their day. There is nothing about
them to admire and they appear to be largely inoffensive in
their mode of life%e

The Pharisees ostentatious religious life manifested

itself in these oxcesses: 1) they prayed long and frequently

47.' Josephus' Op. Cit., XVIII’ 1’ 4.
48, Dana, oOpe cit., P.1l22.




in public, 2) fasted often, 3) set casuistical distinctions
into the smallest details of conduct, 4) soujlifto increase
their nation's power in the only way 1t was practicable and
that was by trying to enmesh everyone in their laws. They
felt that since they could not fortify Jerusalem agalnst
the heathen, they could at lsast fortify the law as an im-
pPregnable city.49

It was from such a background that Paul emerged. Pauml
had been a Pharisess and a good on% In a following section
Wwe shall treat of the influence of this background upon Paul

and his writings,

and.
49, Coneybesare Jlowson, Ops clt., p«56ff.



IVe The Poctrines

In this section we treat ef several of the doctrines
of Judalsm. We have confined oursclves to these three: the
law, the Messianic hope, and monothelsms; We are interested

in thse three phases of the Jewish religion primarily because

of the implications they have as far as the Christian religion

is concernsd. In the next section we shall strive to indicate
the Influences these three Jewish beliefs had upon Paul's
Christian teachings. Ve do not for a moment claim that these
three aspects of Judaism cover the entiré Jewlsh religion.
There are other aspects just as important as the three we
have chosen. We felt cunstrained to 1imit ourselves to these

three because the broad scope of Jewish teaching.
The Law

The Jew had a tremendous respect for the law. Every=-
One was to know what the law comaanded end to do it. The
entire 1ife of the Jew was to be ruled according to the law.
Schuerer puts it this way. "All zeal for education in the
family, the school and in the synagogue aimed at making the

whole people a people of the law." 1

A definition of the law: The comprehensive name for
the divine revelation,both the written law and tradition,is

'"Torah,! The Torah was the sole standard and norm of the

1. Schuerer, op. cite., p. 90.
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Jewish religion. By 'Torah! is not meant merely what is trans=-
lated by the word ™aw." This 1s a frequently oceurring
mlscore eption. But there is no single English word which
. 8dequately expresses what 1s meant by 'Torah! because the
'Torah! not only included what we understand as law, but
mustoe taken to include the entire revelation - in fact,
everything that God had made known to man. The prophets
Toferred to thelr writings as 'Torah', the Psalms were also
Included in that designation. Even the traditions of the
elders were ineluded in the'Torah.'2

The Tsraelites from gvery early date identified the
'Torah' with wisdom. "Keep therefore and do them; for this
1s your wésdom and your understanding in the sight of the
natlons, which shall hear all these statutes, and say,

Surely this great nation is a wise and understanding people."3

The rerpetulty of the law; It was generally held by

the Israelites that the law was perfect and therefore un-

Changeable.4 The law was considered to be eternal. Josephus

writes, "Even if we are deprived of wealth, of towns, and.
of the other possessions, the law remains to us forever.“5
The assoclation of the law with divine wisdom further indi-
cates the perpetulty of the law. A number of passages from

the Apocrypha also bear this out. Baruch 4,1:"This is the

book of the comnandments of God, and the law that endureth
+¥211 these things are

for ever.™ Also, Beclesiasticus 24,

Z2.Moore, op. cit., D«263.

S« Deut. 4,6,

4, Psalm 19,%.

5. Qplon 2:38, taken from Schuerers
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the book of the covenant of the most high God even the law
which Moses cormmanded, " |
This idea of perpetulty carries over into the Hew
Testament times. ilatt. 5,18:%Till heaven and earth pass,
one jot and one tittle shall in no wise pass from the law,
111 all be fulfilleda,”
The Universality of the Iaw: 'The revealed religlon

of the Jews was recognlzed by them to be primarily their
religion. Yowever they were well aware of the fact that the

one true religion was destined to be the religion of all

mankind. They realized that the revelation had not been made

to one nation only, Isaiah,from his fortieth chapter on,

indicates the prophetic utssion of Israel. "Who carrled up

the righteous man from the east. The isles saw it and feared

the ends of the earth were afraid, draw near, and come."®
But generally spealking the heathen nations did not accept
the law as divine, Israsl alone accepted it.

Though Israel alone accepted the law as divine and
bound themselves to it, the content of the law is universal.
Indlvidual Gentiles who obey its comuzandments share in 1its
pPromises. Rabbl Meir 1s reported to have found proof that
even a foreigner (or Gentile) who occupies himself with the
law 1s like the high priest., He quotes as his authority such
passages as Lev. 18,5:"Ye shall therefore keep my statutes,
ang my judgments; which if a man do, he shall live in them:
I am the Lord." In this passage it doesf not sayy "f a

6- Is. 42’ B8.5.

yp———
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pPriest or a levite do according to the law" but it sayé, o & o
& man do," therefore even a Gentile. !

Sceriptural proof for the nniversality of the law =
"This gate 1s of the Lord into which the righteous shall
enters" It does not say, "into which the priest, levites
and Israclites shall onter."  Algo, ™o good, O Lord,
unto those that be good, and to them that are upright in
their hear"cs."g Hot, "do goed, O Tord, to the priests,
levites and Israelites." Hence 1t follows that the law,
if kept by a Gentile, would bring the same results to him
as to the Jews,

The Law gnd Tpadition: As mentioned before, the law

(Torah) dida not uerely mean the written will of God, but the
unwritten traditions were also included. These traditioms in
part supplemented the law and in part interpreted and applied
it. There can be no doubt that tradition existed in all ages
of the Jewish history. Hoore points out that the traditional
Imowledge concerning sacrifices by the priests is constantly
assumed in the laws in the Pentateuch, AR
The Soferim (scribes) saw to 1t that there was no

conflict between the written and the unwritten law. To estab-
1lsh a harmony between scripturs and tradition was even the werk ¢

the sehools. The authority of the unwritten law did not depend

on the written law but the perfect agreement between the two

7. Hoore, op. cit., D.279.
8. Ps. 118, 20.
9¢ PSe 125, 4.
10,.Moore, op. cit. D.251.
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wash criterion of the soundness of a particular tradition
or interpretation.ll

The traditions were merely an expansion of the written
law, Edersheim says "these halakoth were either simply the
laws laid down in Seripture, or elss derived from, or traced
to 1t by some ingenious and artificial method of exegesis;
Or added to it, by way of amplification and for safety's
sake; or, finally, legalised customs.” 12 The traditions
"provided for every possible and impossible case, entered
into every detail of private, family and public 1life; and
with iron logic, unbending vigor, and most minute analysis
pursued and dominated man, turn wﬁither he might, laying on
him a yoke which was truly unbearable.™ 13 Many of the
traditions came into existance by the search in Scripture
for a principle by which a new question could be answered.
In such a case, if the result was approied by the authori-
ties as deduced in a valild way from Seripture, the judgment
would become a part of the Mosaic tradition.14

What return did the Jew recelve for obeying the tra-

dition or the law in general? The Jew believed a close

|
1
a

observance of the law entitled him to a 1life of happiness.
Good works were looked upon as capltal, whose interest is
already enjoyed now -« in this life., The capital ltself =

the final and complete happiness remained for the life to

Comeols

11,Moore, op. cit,, p«254,

12.Edersheim, Life and Times of Jesus the ilessiah, Rrdmans,
Grand Rapids, Wich., 1906, VOl, s P98,

15.Ibid.

14. MOOI‘O, Op. cit.’ p.255.

15. Schuerer, op. cits, p« 92.




Schuerer holds that the hope of a future retribution
Was therefore the real mainspring of all geal for the law.
The entlre Jewlsh 1ife revolves around these two poles: 1)
the fulfillment of the law, and 2) the hope of future glory.ls

IBut to return to the unwritten law specifically.
According to the Jewish view God had given Hoses on lite
Sinei both the oral and the written law, f.e., the law with
all its interpretstions and applications, It is inferred
from Exodus 20, 1 *'  that %oa gave to lHoses the Bible, the
Mishnah, the Tplmud, and the Faggadeh. In answer to why the
Bible had alone been written 1t was saild that Moses had wanted
to write down evcrythinglbut the Almighty had refused because
Of the subjection of the Israelites to heathen natlons who
would take the written law from them. 18 pnd thus the un=
wrltten law would remair to separate the Jews from the Gen=
tiles,

The passing down of the traditions was a natural thing.
Hoses transmitted them to Joshua, Joshua gave them to the

Elders, the Elders gave them to the prophets, and the prophets

gave then to the great assembly, etc, 19

Strangely encugh the unwritten law was in no way
" inferior to the written law,in fact, the opposite was true.
It was declared:" A more serious matter 1s made of the words

of the scribes than of the words of the written lawf" 20 Tne

16. Schuerer, op. cit., pP.93.
17. "And God spake all these words saying,%etc.

18. Edersheim, Life and Times, ps9$%.
19. Hoore, Ope Clte, Ds200s
20, Ibid., p.262.
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later teachers set out to prove that the words of the scribes
and elders were of more importance than the words of the
prophets.®l However it is an interesting fact that although
Jesus finds much fault with the scribes and Pharisees still
he recognizes them to be the legitimate interpreters of the
law, Te tells his disciples to obey them but not to follow
thelr evil e:cample.22 '

The Taw and the Sadducees: The Sgdducees,as indi-

catedbefore, took exception to the Pharisailc veneration of
tradltions. They aclknowledged no revelation but that in the
Seriptures. Howover Lads had ritual and jurel traidtions

Oof their o'n, but their authority rested on the approval of
the Sahhedrin end not on supplementary 1nstruction§ given

to lloses at Sinai, In thelr approach to the written law they
were very llterelistic and often more vigorous than the
Pharisees, The Sadducees clung tenaclously to the letter of
he law in regard to matters for which the traditions of the
Pharisees supplied cifcumventions. The Sadducees on the other
hand ridiculed the absurdity of the Pharisalc teaching that
the manuscripts of the sacred Scriptures made the hands of
anyone touching them unclean, while other books do not.za
Hoore thinks that there were points of dispute between the

Pharisees and Sedducees which were far more serious than the

ones of which we are aware. He thinis that our sources report

21, lfoore, Op. cite, Do 262,
22, liatt. 25, 1fr,
£3., lioore, ops clt., p. 280,
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only trivialities.2?4 The import which these tenets of the
law had upon the Jewish soclety of the first century of the
Christian era, was unigue. There was an incredible external-
izing of the religious and moral 1life. There is always and
Sveryvhere only one duty - to fulfill the law. In the hands
of the scribes the law became a widely ramified scisnce.

Laws covered every possible situationes The scribes cut up the
law into thousands upon thousands of single commands, The

bad feature of this was that all moral action was DOW COm~
pletely crushed. hvery action was motivated not by é free
will acting upon a moral impulse bué by an external com=
pulsion of a legal requirement, Thers is no higher vocation
than to be faithful to the letter of the law for the letter's
sake, The emphasis thereby shifted from the internal motive

to the external correctness. All this interest and zeal in

often pleayune matters finally became the true and genulne

service of God.gs

The Hessianic Topes

During the Period when Paul lived, the lMessianic hope
had two aspects: 1) One aspect included general religious
ideas which concerned the woqﬁ'and man in general, and 2)
the other appect was related to specific Israelitish 1deas

of the relationship of Jehoveh as the God of Israel.
The form of the imagined Messianic activities took

on the aspects of a golden age. The Jews imazined that thelr

24, loore, Op. cit., p.280
25. SChuemr, ODs cit., pn-96¢
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national religlon would be internationalized.26 The temple
" in Terusalem would become the hub and center of a great re-
ligious activity which would radiete into &ll the world.

Worshippers from all lands would stream to Jerusalem, bring-

ing sacrifices and precious gifts. The Jews would not

lose theip prerogative, but they would be the priests and
the other people would minister to them in temporal things
as the Jews toolz care of their spiritual needs.'."‘,a
In the centuries preceding the Christian era there
“EFEE T Fohr of the aftor 1ifes The thought of what was in
store for men after death began to haunt the minds of mene

The visions of the golden age which preceded the after life

A e
Was not enough. The salvation which Judaism offered, toek—on

Ma-&qy‘y.L' AA g A
d—Trevw—tasic—=to—=show man the vay and ga..ve him sssurance of a

blessed hera;fter.gg The real significance of the Jewish
Messianic hope lay in this fact that God held the reigns of

the uriverse and everything would work out according to his

dictates,

The liessianic doctrine proper: In this section we

sholl keep together the two aspects of the llesslanic concept
l.6., the golden age for the Jews and the Jewlsh eschatology

concerning the whole world. ¥We note the following divisiens

of the Messianic doctrine:

The Last Tribulation.
The 01d Testament clearly predicated that the appearance

26, loore, op. clt.; p.231

27, hal, 1,11-14; Is. 19,18-25; 2, 2=4.
28, Is. 61,5.

29, lloore, oOp. cite, Ps+252.
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of redemption would be preceded by a period of special trouble
and affliction (Fosea 13,133 Dan. 12,1) and thus there
evolved in the Rebbinical theology the teaching of the travail
of the lessiah which would precede his birth ( cp, Hosea 13,
13)e There were to be many strange‘omens, Tthore were seen
horsemen running in the alp, ™ 30 @ thus there was a star
resembling a sword which stood over the city.” 51 tme east-
ern gate of the temple was seen to be opsned of its owm
accord, "92 Zverything in nature was to fail into commotion,
"The sun shall suddenly shine again in the night and the

maon through the day. And blood shall drop out of wood and

the stone shall give his voice."35 ien shall fight wilith

each other and nation shall rise against nation, and there
Wwill be famines and psstllences, etc. 3% e period of the
last tribulation was.4 time of mueh commoticn.

IThe Appearing of the ilessiah.

After due preparation had been made by a prophst,
presumably Zlijah {cp. Mal. 4,5; Matte. 17,10), the Wessiah
was to appear. His name was Tthe Anolnted" or Messiah, (He
had many names including Son of HMan, Son of God, Son of
Woman, etc.) He was to be the leader of Israel, anointed

by God,.

In Isroel there were four cardinal conceptlons orf

what constituted & feadkers The Iessiah might be a prophet

30. II Hacce 5, 2

S3l. Josgephus, Vars, Vi, V, 3.
32, Ibid.

33 II Zsdras 5, 4.5.

34, Matt, 24,7; DMark 13,9.
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a priest, a king, or a supernatural Messiah, a sort of angeliec
being., Naturally the most prominent and populer view was that
the lessiah was a warvior king who would be a descendant

' 55

of David, and a purely political potentate. rolitically,

Israel was to flourish once more. There would be a renascence
of the golden agé, the good old times of the early monar%}.ss

There were many speculations regarding the time of
the Hesslah's appearance. Jn rigidly legal circles it was
held that the lessiah could not come until the people repept
and perfectly fulfill the lawe"!

The manner of his coming was concelved of as being a
matter of a sudden and glorlous appearance. He would first
live in concealment and then suddenly come forth.°® Cp. John
7527«

The Conflict with the Hostlle Powers.

After the appearance of the Hessiah the heatha: powers
would agsemble against him, The 0ld testament suggests this,
see Daniel 11 where the kings of thgkarth arise. Schuerer
on the basis of several apocryphal references holds that
these uprisings are not against the lessiah but against the
people of God.39 However these hostile forces are not
victorious, but they are destroyed by God Himself.4o This
view of the supremacy of the Messiah and Tils anointed was not

entirely selfish, The devout Jew beliecved that 1t was for the

o0« Dana, ope. cit., pp. 131-134.
36. lMoore, oOpe. cit., vol. II, D324,
o7+ Schuerer, Ope cite., P. 163«

38, Ibid., p. 164.

39. Iblde

40, TIs. 11,4,
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best that all the earth should be made subject to the dominion
of Israel. They believed that the unhindered soverelgnty of

God's will would bring the highest possible state of human
happiness, 4t

The NHew Jerusalem.

The conguering Mesdl ah was to sst up a new lkingdom
in the Noly Land. Jerusalem would therefore be renovateds
The hoiy city would be purified and the heathen would be
removed. Both Schuerer and iloore express this view that a
new Jerusalem would come down from heaven in place of the
old city.42 The O0ld Testament foundation for this hope 1is
Ezoke 40 = 47; also Is. 54,11ff. This new Jerusalem is con-
ceived of as already existing in heaven,

Wlth the establishment of the new Jerusalem there was
to be a guthering of the dispursed Israelites who were natur-
ally to share in the ¥essianie kingdom., Isaiah even adds that
the heathsn mations shall themselves bring the dispersed as
an offering to the temple.%d

The result of all this would be that there was estab-
lished a new Jerusalem which was the seat of the theocracy in
the future as it had been in the past.44 The lessianic king=-
dom would have as 1ts head the Messianic King, but the supf
reme ruler is God Himself. "With the setting up of this king=
dom, the idea of God's kingship over Israel becomes full

reality and truth."®® Goa was already king of Israel but

41, Dana, op. Ccit., P.138. :
42, Moore, Ope Cite., VOl.II, p«.342; Schuerer, op.cite, p+168.
43+ TIs. 49,22; 60, 4.9«

44, HMoore, Op. clt., Vol.II, D342,

45, Schuerer, op. cit., pP.170.
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He did not exzercise his kingship completely, He had exposed
his people tu the chastisement of the heathen, until in the
glorious future kingdom He would again tal”e the govermment
into Fis own hand. Tt is therefore calied the kingdom of God
In contrast to the heathen kingdoms. (cpe Hark snd Tuke).
The Holy T.and was the cgtral point of'this lfessianic
kingdom, It was not confined to the limits of Palestine but
1t is concelved of as in some way comprlsing the whole world, 46
The 0ld Testam nt has passages referring to this fact that
Gentlles, tno, should acknowledge Jshoveh as their supreme
ruler47 and be converted to Him and be consequently admitted
to the thoocracy.48
The lessianle poricd 1s described as one of joy and
gladness. All strife and discord ¥e= to cease, Peace and
righteousness were to preveil everywhere. But external bless-
Ings were not the only ones. As a matter of fact, they result
from this that the Messianic church is a holy church and that
God has sanctificd it and the lMesslah governms it in righteous-
ness. Schusrer points out that in this future kingdom not only
the dispersed members of the nation were to participate but
also the decoased Israelites. They will come forth from thelr
49

graves to enjoy the happiness of the Messiah's kingdom.

The General Resurrection.

Before the lust judgment there was to take place a

gen=ral regurrection. It is the book of Daniel that speaks

46, Schuerer, ope clt., Pel72.
47, MNicah 4, l1l.2; Tsléd.
48is. 55,5.

49, Schuerer, op. cit., p.175.
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clearly and decidedly of a resurrection of the dead (Daniel
12,2). But later on by the first Christian century this belief
vas very firmly established. "But the king of the world shall
raise us up, who have died for his laws, unto sverlasting
11£0. "%  "qney (the Pharisees) also believe that souls heve |
an lmmortal vigour in them, and that under the earth there
Will be rewards or punishments, accordingly as they have
iived virtuously or viciously in this 1ife; and the latter
are to be @etained in an everlasting prison, but that the
former shall have power to revive and live again....“sl Only
the Sadducecs denied the resurrection.sg There were two
theories as regards the resurrection. Some held that it was
to be a resurrection of the righttougs only for the purpose of
particlpation in the Messianic kingdom and others held that
there was to be a general resurrection of the righteous and
the ungedly to judgment, Schuerer holds that the former view
is the oldest one.°® The expectation of a general resurrec=-

tion to judgment is the extension of this older resurrection
Ry TR S
hope. Daniel 12,2.°4fflff§§:?};:trﬁ. o =

The Tast Judgment.

A last judgment at the close of the ilessianie period

can only be spoken of when limited duration 1s ascribed to

50. IT lMacc. 7,9«

9l. Josephus, Antiquities, 18: 1,3

52, Ibid., 18: 1,4.

53« Schuerer, Ope Cit., pe«l18l

54. "And wmeny of them that sleep in the dust of the earth
shall awake, some to everlasting life, and some to
shame and everliasting contemptes®

55. Schuerer, Ope Cits., De1823 loore, Ops Cilte, II, Pe339.
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the HMessianic kingdom;ss It 1s certalnly the scriptural view=-
poj.nt. e see in the New Testament that sentence 1s passed
on every individual exactly in proportion to his works. The
deeds of men are therefore facorded in the Book of Life.ss
The logical conclusion being that thelr sentence 13 passed
accerding to the cuntents of these books., The mgodly will

Ye punished, the righteous will bhe received into Peradise.sv

[
3

gnificance of these Messianie views is this

T™e 3

C

that 1t Indicates that the Jews had very definite ideas about
the events which were to precede and follow the coming of the
liessiah, Their intense nationalism flourishza11pon tlﬁs hopes
They were convinced that there would be 2 svecilal interpo-
gitlon of dlvine power. There would be a supreme elevatlion

of the nation of Israel, and the subjugation of the world to

the rule of Jehevsh and His anointed.58 Dana holds that
there was no other element in Jewish life that held so prome
Inent a place as the lessianiec expectation, It was the vital
center of the Jewish religlion., He feels that the Messlanie |
hope was productive of a more spiritual type of religlous

experience than could have otherwise been possible in the

s “ . hia s S 5G

midst of Pharisaic formalism,

Tt was in front of such a background that St. Paul

dld his worlk of preaching tle Gospel.s

55, Schuerer, oOp.clb., Dp.182; licore, op«cit., II, DP«339
56. Phil. 4,3; Luke 10,20,

5%« Dan. 12,3.

58. Dana, op. cit., p.135ff.

59. Tbid., p.138ff.




Honotheism,

The Jewlsh conception of God 1lifts Judaism above all
other religions. The God of Judaism was not one god among
many, but it is the Jne and Holy God above whom there 1s no
other, Tn Aim there 1s all power and essence., This lofty
conceptlon of the delity forms the essence of Judalsm and
made it unique among the ancient nations which changed gods
with each concuest or defeat.

To understand vhat Judaism was during the time of
Paul"s life it must be kept in wmind that it had a two-fold
character of nationality and universallty which, Hoore tells
60

us, had been ingeparably Iimpressed upon 1t by its history.

Originaelly it khad been a natiocnal religion, Jehovah was the
; i We tonal nhos Ahsae

in the Jewish antipathy to images and idols. The opnosition
to these iconic representatives of the deity was at first
manlfested beconse they belonged to other relglons. Later

on this objection was raised that Jehovah is invisible and

61 mhere

therefore cannot be represented in any vislible form.
was even strong feeling against the aniconic pillars and
posts at the places of worship because 1t was feared that
they might be talken for images or idols.

Interestingly enough the Jewlsh Encyclbpedia traces

Monotheism %o the religious awakening of Abrahanm, 62/ whom

60. lMoore, Op. cit., Vol. T., DeZ1l9%

6ls Ibldy, D223

62. Tewlsh Encyelopedia, Funk and Wagnalls, New York, 1907,
Vol. VIII, DPe 699
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the}fﬂ?egard as the patriarcfy of their race. According to
Scripture we trace the moncthelstic concept back to creation
and from there to pre-creation eternlty. But at all events
the Jews acknowledge One God and one religlon. The idea of
unity carries with it the idea of universality. Israel
alone worships the true God, but according to God's scheme,

it must cne day be the religion of all mankind. Israel is

oo

Y Israel

the instrument for the accomplishment of thesend.
is to be His servant. Israel is to bring its religion to

the heathen nations,64 80 that salvatlon may come to all

the world,

The Jewish idea of monotheism together with thelr
ideas of the nationalism and universalism of their religioﬁ
in no way affected the personal aspect of thelr belief. God
knows man at alil times with an all-embracing, and inescapable
knowledge. They were able to conceal nothing from the all-
seeing eye of God, Wisdom of Solomon 1, 6:"For God is witness
of his reigns, and a true behvlder of his heart and a hearer
of his tongue," Other passages of the Apoerypha bear this
85

out,

The Character of God.

The Jewish nation more than any of the other ancient
race developed an intense and well-artlculated religious
consciousness, There can be no doubt that it was the 0ld

Testament which developed this spiritual sensitivitye. At

85. Moore, Op. citv., I, 228,
64, Ts. 42, 1349, 1£f.
65, Baruch 3,32; Hcclus. 42,18-20,
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all ovents we find them possessing some deeply-felt beliefs
as regards their God. They believed God to be:

Omnipotent and Omnipresent.

)

As far as His omnipotence is concemed, the univsrse
1s the most obvious proof of that. God is the sole creator

of the heavens and the ear't'.l’a..66

fiot only 1s He the sole
creator of the world, but Fe also upholds and maintains 1t
by His will and power. 67 "The maintenace of the world 1is

a kind of continuous creation: God in His goodness makes new
every day continually the work of creation. "68 The history
of the world is His great plan and all things move in the
fulfillment of His purpose.

God's power is limited only by His own will. "He dosth
what Heg willeth, "o3 -And ¥is will implies that He has the
pover to accomplish His desired end. And therefore Hls omnipo-
tence may be coupled with His onmiscience.vo Not only the
general hope of an actlon but every moment and every detall
1s ¥mown by God énd is an object of His omnlscience.71 All
man's doings are lmown by Gorl.'?2 And likewise the destiny
of all nations is in His hands. He alone foretells the future
and can bring it to pass.73 ' .

The Pharisees of Paul's day fully ascribed to God the

regulztion and knowledge of all things. The Sadducees denled

66, Is. 40,12fT.; 44¢,24; 45,12, etc.

67, Ps, 104,11ff.

68, Yoore, op. cite., I, P«Z85.

69. Ute 3,24«

70. P]f? ;‘-om;r, Jewish Theology,} Maciilllan Co., No¥es 1928,p.93¢
71. Moore, One Clte., I, D385,

72+ Ps. 37, 23; Frov. 20,24,

73« Is. 45, 1f.
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that God could have a part in any thing that 1s evil. However
they were confusing the issue and really denying the moral
Peﬂponéibility of man, The rharisess pursued these two lines
of thought: 1) God was omnipotent and omnisclenct, but 2)
man,while he had freedom, 86111 had responsibility.74

God's Omnipressnce and Eternity.

“Another doetrine, equally important, is the time=-

niS Man soon reallzes

lessness and the omnipresence of God.
the vast difference between his own finite being, limited
by space and time, and God's omnipresance snd eternity. Of
all of God's attributes possibly man is most keenly aware of
these two because he is himself so restricted as regards time
and e.patca.v5

The 0Old Testament very clearly sets forth the- omni-
presence of God, ",..the Lord he is God in heaven above,
and upon the carth bensath: there is none else."?? Also:
"If I ascend up into heaven thouf art there; 1f I make my

Ui, fThe eyes of

bed in hell, behold, thou art there,” etce
the Lord sre in every place, beholding the evil and the
goord, w79 Also other passages.

There is a similar clarity as regards the eternity
of God., "The eternal God is thy refuge.k“ao “Thy name, 0

Lord, endureth forever; and thy memorial, G Lord throughout

74. Schuerer, oOp. cit., p.16; Josephus, Ant., XVIII; 1,3

75. L. Finkelstoin, The Religlons of Democracy, Kelvin-Adam,
CO., ]‘1.1{., 1941’ p-aOC

76. Eohler, op. clt,, p.98.

A7 Dauvte. ‘:.3,39.

78. Ps. 139,80f.

79¢ Prove 15,3

80. Deut, 5",270
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all generations,"™8l @, and thy dominion endureth through-
out 2ll genorations,"™2 Tne implications are obvicus: God's
eternity and omnlpresence raise Him for ahove the world and
further confirm the Jewlsh ildea of monotheism,

The TNMoliness of Cod.

This is another "living ‘:)el:Lef,"B:5 of Judaism. The
God of Israel was inviolable. His consuming purity was ab-
solutely unlike an. Fis hclinsss 1s the essence of all moral
perfection, This t-pe of holiness can only be ascribed to
divinity as it 1=z far above the ability of mn.m’ Serip=
ture (0.7.) gives adeguate proof of the flrm foundation of

this belief, ",..who 1s like thee, glorious in holinessess o0

n86 "Holy, Holy, Holy, 1s the TLord

"The Tord cur God ig Holy.
of hosts."EW The contemplation of God as the "Holy ‘me" ine
soirted man with o fear of sin and exerted 2 healthful ine
fluence upon his conduct, and it became man's chief end to
be in 2 hunen meamure like God.88

His Merpy and Justice.

Two obther aspects of God's character which are strongly
displayed ars his mercy and justice. See such passages as EXe

33,19:"ind will shew mercy," etc., Deut. 5,8.9:"Visiting the

8l. Ps. 135, 13.

82. Ps. 145, 133 Ts.57,15; Lam. 5,19.

83, This tera used by Dr. #ycoff of Biblical Seminary, N.Y.C.
to express the intensity of Jewish thought as regards God.

84, Xoehler, op. clt., p.102.

S5y EBxe 15;11.

86. Pa. 99,9

83, lioore, op. cit., I, D.586.
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the iniquity of the fathers upon the children, and shewing
mercy unto thousands of them that love me and keep my command-
ments. ‘

But Justice and lercy in the abstract may seenm fo be
conflicting principles, if justice 1s understood as punishe
ment and mercy 1s understood as the unwillingneés to:punigh.ag
Actually to the Jews these two attributes were not contra=-
dlctory but complementary aspects of His character. Finkel-
stein points out that to speak of God as being merciful in
the sense in which man is morciful is almost blasphemy for
in Jewish theology it is always an error to attribute to God
those qualities which are found in man.go

It is true however that a note of earnestness runs
through the pages of the 0ld Testament as regards God's
Justice. The prophets particularly speak of the sins which
bring dowvn punishment upon the different nations. However,
in the presentation of the impending doom there is inevitably
a reference to the grace and mercy of Gode Kohler claims that
the predominance in God of mildness and mercy over punitive
anger 1s expressed most clearly in the revelation of Hoses
(Ex. 32,1 -24,7) where the people had provoked God to anger
by worshipping the golden calf. Hoses intercedes 1n their
behalf and then the Lord proclaims:"The Lord God, merciful
énd gracious, longsuffering, and abundant in goodness and
truth, keeping mercy for thousands, forgiving iniquity and

transgression and sin, and that will by no means clear the

89, lioore, op. cit., I, P«392.
90. Finkelstein, op. cit., p.20.
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gullty; visiting the iniquity of the/i‘athers upon the children,
énd upon the children's children, unto the third and to the
fourth ,f;anemtion."gl'l’hus Justice and mercy are not two
separate powers in the Deity but they are really two sides
of the same power,
His Lovee.

From an endless abundance of passages in the.0ld
Testament we see the love of God. This divine love even
shows itself in the law, where compassion is enjoined on
suffering creatures { law permitted the rescuge of an animal
that had fallen into a pit on the Sabbath).Even to the dumb
animals not suffering, God's mercy is extended.gE" The ox
treading the corn is not permitted to be n‘tuzzled.g:‘j That
these 0ld Testamont precepts were carried out 1ﬁ the Hew
Testament times 1s borne out by the Talmudic rules. Kohler
informs us that thls treatment of animals remesined @& charac=
teristic trait of Jua‘.aia?‘m.g4

Love came to be regarded as the inner-most part of
God's beinge That love was directed primarily at Israsels
Thus there are frequcnf references to God!'s love for his
people Israeel. loore informs us that God's love for His -
people is a frecuwent topic in the 0ld Testament expecially
in the prophets {rom the 7th century c:n.g5 Thus Hosea 1l,1:

" When Israel was young I loved him and out of Egypt I called

9l. Kohler, ODe. clt,, p.113ff.

92.. Exe 25‘50

93. Dout. 25,4.

4. KOhleI” ODe Cito, Pe 128,
95 Moore, ODe Cit., Io’ p.598.
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my son.," This idea of Godt's love for his people as being
compnred to the -1ove of a man for his wife is the ruling
thought throughout all his prophecies.

This love of CGod for men was to call forth from men
love for God and for their fellowmen. Finkelstein calls this
the cardinal principle of Judailsm "that the highest form of
plety is to perform the will of God out of Love for Him,
rather than out of fear of Him,"?6
Summary. '

Through this brief study of monotheism it has been
seen thet while God has a great majesty,; still He was not
inaccessible, The idea of God was eminently personal, HMoore
says:"God wes supermundane, but not extramundane; exalted;

n97 The Lord was the sole ruler of the

but not remote,
universe which e had crested and which Fe was maintaining.
Hiz will for all men was rightousness aend goodness. He
wanted to bring salvation to all mens

/e propese in the nexb section to indicate the sig-

nificance of these three Jewish doctrines in Paul's Chris tian

writings,

96, Finkelstein, op. cit., D.2le
97. Moore, op. cite., I, P« 423
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V. The Influence of the Institutions on Paul.

In this section we have attempted to indicate the
influence which the three institutions, which we have studied,
had upon Paul's 11fe and word. In the biographies of Paﬁl
which we consulted, the influence of Paul's Jewish background
vas of'ten disposed of in a sentence or paragraph. Only Hached

seem to have beecn vitally interested in this problem.

The Influence of the Synagopue on Paul's Work.

Paul began his missionary activities in a city by
Just going to the synagogue. FHere he was guaranteed a hear=
ing because hisj’feducation in the rebbinical schools and because
of the liberality accorded to visiting teachers. Hachen says,
"It §s hard to ecxaggerate the service which was rendered to
the rauline mission by the Jewish synagogues "l ot only was
Paul here given an audience to speak to but he had really a
picked audience, for overywhere (in the synagogues of the
llediterranean world) vhere the "Godefearers” (Gentiles) to be
found, They were particularly amenable to the Gospel. Accozd-
ing to Machon in meny cases the "God-fearers” formed the
nucleus of the first Christian church in the comunity.?

ot only was the synagogue helpful in getting Paul
a hearing, but it also supplied a very fine atmosphere for

his work. The synagogue had a definite order of worship. This

l. Machen, op. cit., p. 10.
2. Ibid., p. 11l.
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lmmediately placed Paul's sermon, when he spoke in the syna=
gogue, on a high and dignified plane. A student of the his-
tory of the early church goes as far as to say that the :
Synagogue was perhaps the most valuable gift which was made
by Israel to the generaly 1ife of the world.® This is of
Ccourse an overstatement, but 1t does serve to indicate the
importance of the synggogue in Paul's work.

If Paul would have always had to speak in the markete
pPlace, as he did at Athens, then his work would have heen
far more difficult. Te would have had to just educate the
People In the teuchings of the 61ld Pestament, ete. But all
that was unnecessary when he wer}t into the synagogue.

The Synagogue made 1t possible for the camon people
to worship Christ, The Jewish synagogue was, generally speak=
ing, a democratic institution. Ho class of people was excluded
from worship except the heathen. Just as Judaism was brought
to the massas in the synagogue so also was Chrlstlanity
brought within the reach of all via the same ¥ehicle.

Paul wisely utilized the synagogue for the bulld-
ing of the kingdom of God and thus his work was greatly

facilitated.

The Influence of the Rabbinical School on Paul's life and letters.

Paul's education in the Rabbinical school "at the
feet of Gamaliel,"(Acts 22,3) qualified him to speak in the
synagogues and glve exposition on Pible passages(see above,

page 6)., Paul was fortunate to study under Gamsliel who was

3. E.F, Scott, The Nature of the Egrly Church, D. 7l.




one of the most moderate and enlightened men of his class.
Undoubtedly Paul imbibed from him some of the candour and
honesty of judgment for which Gamaliel was noted.

Paul's training during his youth moved within the
sphere of the 0ld Testament and rabbinic thought, and no
doubt formed the habits of hls mind according to the Jewish
models. Stevens says that this can be "abundantly illustrated
and confirmed" by various conceptions and modes of argument
88 presented in Paul's epistles.4

Taylor glves an interesting account of how the classes
in a rebbinic school were conducted. He claims that thef were
no%nlike a debating soclety where views are presented and
Opposed. The most contradictory opinions were allowed to be
expressed and freely argued and in this way the 1lntellectual
povwers were sharpencd. The benefits of this system for Pail
undoubtedly were: 1) a thorough acquaintance with the 0ld
Testament. 2) a mental alertness for anticipating objections
and replying to them. 3) A rapldity of mental movement coupled
with a readiness of utterances All these things are apparent
in Paul's closely packed argumentation, nis pointed Inter-
rogations, and the remarkable energy for which his epistles
are noted,®

Both Robinson and Stevens claim that traces of
Paul's Jewish training can be seen 1n his presentation of

Gal, 3,16:"How to Abraham and his seed were the promises

4, Stevens, 0p. cit., P.55
5. Taylor, Paul the Missionary, p. 30
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made. He saith not, and to seeds, as of many; but as of one,
and to thy sesd, which is Christ.” The srgument here is
based on the difference between the singular and the plural
of the word "seed,” Theso men clalm that this passage is
indlcative of the exegetical method taught in the rabbinical
8chools,®and how arguments were made to revolve around one
vord,

“f course in the rabbinle school, the 0ld Testament
vas used as fHext-book and this was a great storehouse of

facts ang argunents for Paul in his wopk s a Christian

‘Leachor, Thus we find Paul making mmerous allusions to 0ld

m ’ - .
Testaxent characters and stories, as well as };Jx‘oplfzecies.‘7

Vle notice also traces of the traditions of the slders
which Paul refers to in his epistless Glbbert writes: "We
should expect to find rabbinic 1deas and modes of thought in
Paul.™ “pgyul graws on tradition and commmicates things
which are not found in the 0ld Testament,"™ Thus in Gel. 3,
19, the law "was ordained though angels by the hand of &

v oLl T

. g ,
mediator."™ Ye.quotes rabbinic traditic:? ,,:ﬁf#‘ 1&%% s
equal authority with 0ld Testament scripture.,Another instance
1s I Cor. 10,4:"They drank of a spiritual rock that followed
them." The 01a Testament makes no such reference but Robinson

tells us that rabbinic tradtion speaks of the rock of Kadesh

6. Stevens, op, cit., p.62; also Robinsom, Life of Paul, Pe34.
7. ROm. 9’4fft; 9,14; 9,22ff.3 Ga].. 4’22, etcCe ¥

B8« Gllbert, A Student's Life of Paul, p. 17.

9. Robinson, Op. Cit., D.54; Ollbert, Ope Cit., De34e
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following thellsraclites in thelr wanderings. - Thus also
Paul gives the names of the Maglcians who withstood Moses
(Jannes ana Jambres).ll Gilbert points that Paul occaslone
2lly allegorizss as the rabbis did. Cp. Gal. 4,2225, where
Sarah and Wagar are two covenants. Hagar 1s Mt, Sinal in
Arabia and Sarah 1s the Jersualem which is above. Also, the
rock which followed the Israelites (see above) 1s Christ.12 Am"'

Gilbert claims that Paul's angelology and eschatole
0gy also have a definite rabbinic flavor. But, he sums up,
"these Jewlsh and rabbinic elements in Paul's writings are
exceptional and incldental, and we should be surprised, not
at their presence, but rather that they are not far more
numerous."ls

The rabbinic training in the 0ld Testament is far
more outstanding in Paul than the traditions referred to
above, Orello Cone makes the statement that Paul could not
| write on a doctrinal or religious theme without making refer-
-ence to the 0ld Testament teachings.l4 On the basis of the
brief study we have made of Judaistic theology and the in-
fluence &f it in Paul's epistles we agree with him. (This
is brought out by the next section on doctrines) "One can-
not read a page of Paul's writings without finding the traces

of such an (rabbinlc) educaton,"l5

10. Robinson, oOpe clts, Pe35«

110 II Tim. 5,83

12, Gilbert, op. cit., D17«

13.- Ibid.’ plla‘

14, 0.Cone, Paul, P« Ts

15, Ibid. , :

1 Aa. The Bl RwTan, belooriny Past imapinscd | fumide allirtl afages n Tore pasoate.




Thus we have seen that Panl was directly 1nﬂuencod
by the enviromment of the rabbinie sichool... But at the same
time it is true that his religion was the product of inde=
pendent reflection. Had he not received inspiration of the
Holy Ghost, he would have been unsble to lead the infant
church out of the maze of the perplexing proﬁlema vhich con=
fronted it. It was Paul "who defined the true relation of
the “nristian community to the 0ld Govenant, clearly con=
trasted the law and falth as principles of salvatlion, and
otherwise both determined the doctrine and shaped the course
of the early Church,"0 Had Paul been entirely bqund by the
Old Testament and the traditions and had he been mpervious
to the working of the lloly Spirit in his heart, of course, he

Bould not have championed the cause of Christianity as he did.

The Tnfluence of the Pharisecs on Paule.

Paunl, as a member of the sect of the Pharisees, was
undoubtedly also influenced by them, Of course it is a matter
of speculation to sey exactly how he was influenced. But we
think that raul imbibed some of the zeal which characterized
the rharisees = geal for souls, zeal for God, "zeal for the
Pharisaic ideal" :Jigd zeal for the law, The rharisees were
noted particularly for their zeal for the law, Paul was noted

Tor his zeal for God's Word,1® There is a direct hoof=up

16, Stevens, op. clt., p« 71ls
De 10.

18. Rom, 1,163 & Ti;ﬁss. 2’15.
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here, in this way thot Paul after hls conversion placed ﬁhé
Gospel. of Christ in the same autﬁoritative position as the
law as a rule and norm of 1ife. ‘ | .

There can be little doubt that God used Paul's
Pharisaic background for the spreading of the Gospel. Perhaps
the Lord brought raul into the Pharisess for the very purpose
of endowing him with some of their characteristic zeal. We
know that they "econpassed land and sea to make one pl'.'ose].yt:la.b"l9
Paul compassed the world to bring the Gospel to every creature.
Ye Imow that the Pharisees had already undertaken a world-wide
pr0paganda,20 How many of the methods of the Pharisees Paul
adopted in this world-wide effort we do not know. It is nof
at all impossible of the Pharisees syprred Paul on to even
greater activity. It is evident that Paul retained his FPhari-
saic zeal fbr God, and the heritage of his Jewish home -and
school is manifest in his thought to the ond of his 1ife.2l

Paul manifests an intense matlonalisnm which can be
traced to his Jewlsh background. In Romans Paul mentions
that "I have great heaviness and continual sorrow in my
heart. For I could wish that myself were accursed from Christ
for my brethren, my kinsmen according to the flesh."22 _lhila
Paul does give evidence of his nationalism it 1s not overdons,

but he has an intense love for ell men, "I am debtor both to

\\

19. Matt. 23,15.
20. Robinson, op. cit., PeS6s
2ls Gllbert, ope Cite, Pel7e
22. Rom. 9, 2.3.
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Greeks, and to the Barbarians."®® and also I Cor. 9,223 "'i‘o
the weal became I os weslk, thet T might gain the weaks I am
mede all things to all men, thet I might by all means save
somees” It seems thot Paul's love spread out from loving his
own people to loving all men, No doubt the Holy Spirit at
conversion wrouzht this change in Paul's heart. :

Thus we have seen that Paul's 1life and letters
revecl concrete evidence proving that Paul's Jewlish back=
ground and his Christlanity were very directly comnnected.

Ve might swmaraize this section: Paul's mind was honed on
the rabbinic distinctions and loglce His soul was tempered
by the Intense nationslism which only a great race that for
many centurles had been dominated by foreign powers can feel.
Through the years the Jewish nation had retained the attie
tude that they above all otherd nations had a Hessianiec
mission. This thought )instilled in them a feeling of superi-
ority. Paul felt that he had a Messlanilc mission to fulfill =
he had to preach the Messish to all men, If Paul had a sense
of superiority, it was only in fesling that God had given him
much grace and he was thercfore by grace a steward of God.
There can be no doubt that Paul's desire to be thoroughly
Christian was instilled by the Holy Spirit but the habits
and approach of the zealous Pharisee were put to use in his

1life and work as a Christian missionarye.

23" Rom. 1, 140




VI. The Influcnce of the Doctrines in Paul's Ietters.

In this seection we have undertalken to point out how
e . . ]
raul's doctrinally Tudaistic background nanifests i1tsslf in
his eplstles. /g have followed our previous doctrinal section

both as %o order of aupearance and aspects of the doctrine

treated. ™n goneral

-

we would say that there are found in -
Paul's letters obvious traces of Judaism, in fact, Jewish

doctrine comprises the foundation and often a good deal of

&

the structure of his Christian theology which is, of course,
topped by Chrilst vho has the pre-eminent position in Paul's
Thought.

The Influence of the Law of Judaism in Paul's Epistles.

Paul, as a sensitive Jewlsh young man, had striven
with his whole heart to £111 the requirements of the lawe
From Gal, 1, 141 we see that Paul made every effort to observe
the code that he had beon taught. He had been greatly devoted
to Judaism., As a matter of fact, he himself mentions that as
far as the law was concernéd, he was blameless.® But he found
no satisfying relationship with God through the law, We find
in Paul that intellectusl honesty which characterizes the
truly great. Hp had tried more than all his brethren in the

1. ™And profited in the Jew's religlon above many my equals
> in mine own nation, being more exceedingly gealous of
the traditions of my fathers."”
2. Phile 3,66

S e S R
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Jewlsh faith to obtain satisfaction before God and he had

failed. Fe Wos ostoemed by his fellowman but not right with
Gods In viow of his conversion, we note that he re-eveluaged
the Jowish law and his epistles indicate the following facts
vhich show the adjustment Paul made between Ghristianity-ﬁmd

Judaism,

Paul considered the Taw something to be reckoned withe

Since the law is eternal 1t cannot be denied, but

mist alwars be reckoned with., "Thus Paul in Romens teaches

- both (law and Gospel) side by side,first at great length the

law (che. 1,18« 3,20), then the (-*o.fs}_:’el.":‘5 Paul does not
depart from the perpetulty of the law as developed in Judaism,
see above p, A6 - |
llachen avers that Paul regarded the law as glven to
the Jews as authoritative and truly divine, but as & temporary
measure in this that it was truly authoritative only until
the fulfillment of the promise should comes In other words.
the law is the schoolmaster to bring everyons to Christ by

Prdducing e consciousness of sin.4

Paul stlll considered the law universale

According to Paul the law as a schoolmaster was

universal as regards the sphere of its activitys "How we lmow

S. F. Pleper, Christian Dogmatics, translated by We Albrecht,
Vol, III, p.ll4.
4, Machen, Op. clt., P18,
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that what things soever the law saith, it salth to them who
are under the law: thot every mouth may be stoppod, and all
the worla nay become gullty before God. "5 e la" bhad a job
to perform on 211 the world. Both Jew and Gentile were to be
nade one in Ghrist.6

While the moral law still held sway over all 'men,
the ceremoninl law was not to be forced upon the Gentiles, in
fact, nced not be kept at all except where necessary in order
not to give offense to the wealr brethren who did not realize
thelr ZI.:Lbc.:'_r't::y'.g’r

He found the koopingz of the law in the Judaistic

Paul agreed with established Judaism that

impossible,

the law was holy and good. He lmew that he should try to live
according to it., He hed tried desparately to do that. But he
was continually frustrated. "The ultimate point at issue was
his own inabiiity to execute what the law required. Thus there
was presented & complete opposite, The law was good, but he
could not realize its mquimmunt-"s

Possibly one of the clearest passages vhich indicate
his inward strugcles is Rome7,14:"For we lnow that the law is
spiritual: but T am carnal, sold under sin, For that which I
do T allow not: for what I would, that do I notp but what I
hate, that do I. If then I do that which I would not, I consent

unto the law that it 1s good, low then it is no more I that do

B’ ROI!I. 5, 19.

6. Eph, 2, 15,

7« CoOle 2, 163 Rom, 14,13"230

8. 0,W. Riddle, Paul, Han of Conflict, p+45.
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1%, but sin that dwelleth in me." The law is o.f.’:itseli‘ totally
Insdequate to remedy the situation, but only increases the
tension, Rom., 7,21£f. "I £ind than a law, that when I would
do good, evil ia prosent with me, Fop T delight in the law
of God after the inward man: But T see another law ‘1n my
members, warring against the law of my mind, and bringing me
into captivity to the law of sin which is in my merbers.® The
apostle despairs of being able to live according to the laﬁ
end crles out, "who s?::all deliver me from the body of this
death? T thank God through Jesus Chrlst our Iord," Paul
¢learly sces the inadequacles of the law and quickly artic=
ulates the liberator Christ, Tn this passage we see that Paul
has departed from the teachings of Judaism because he has
added a new ingredient - Carist,

Since the law 1s impossible to keep, it 1s at the
seme time unable to save. Gal. 3,21, "for if there had been
a law glven which could heve glven life, verily righteousness
should have been by the law," But the law does not glve 1ife
but death ("who shall deliver me from the body of this death?”
Rom, 7,24) end righteousness does not come by the law,

What could have made Paul see the law and its inade=
quacies so clearly? It was his experience with Christ. Since

the time of hiz conversion,Christ had to be included in all

of his religious experience. He sees falth in Christ as belng
diemetrically opposed to work-rightsousness. Christ, the new
element, which he added to Judaism, could not be seen correctly

unless the law were put in its proper place as the schoolmasters
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In fact, in any other capacity the law works agalnst Christ,
"Christ 1s become of no effect ﬁnto you, whosoever of you
are justified by the law; ye are fallen from grace."9

In Paul's religlon it was easier, perhaps, for
the Gentile to obtain & satisfying relationship with God.
How was the Jew to understand his judaism in the light of
St. Paul's oxperience? What about the 0ld Testament? What
about the promises made to Abrahem?

Paul never said that the 0ld Testament had been
found untrue, ™now the righteousness of God without the law
is manifested, being witnessed by the law and the prophets. 510
But mere descent from Abraham's line was not enough to be
reckoned as God's chosen people. See Rom, 3,6-8.11 Could
Christ reject the Jews in view of thelr sin? Paul answers
this question in Gal. 3,29, He states 1t positively, "If ye
be Christ's, then are ye Abraham's seed and heirs according
to the promise.™ A more complete presentation of the problem

of rejection is given in Rom. 9 = 1ll, Thus Paul indicates

that the losaic law had been abrogated by Christ,

Vhat then 1s the present purposc o the law?

As mentioned before, Paul seid "that the law was &
schoolmaster to bring the Jews to Christ, and by that he

2
meant that the law produced the consclousness of sin."l

9‘ Gal. 5’4.
10. Rom. 3,21.
1ll. C. Lattey, Paul, p. 116,
12, HMachen, of). Citey D179
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In Paults religion all things were subservient to Christ.
Whatever did not point to Christ was done away with. Paul
88% In the law a useful device, 1t could put a sting in sin
vhich mede Christ all the more necessary and useful, Paul
did not reject the law of Judalsm. He merely used it iIn the
capacity for which it had been originally given.

Ihe Influence of the Judaistic Messlanic Hope on Paul's Eplstles.

Since Paul was an ardent Pharisee we may belleve
that he held to the popular belief in the Messlah. The popular
Judaistic belief in the Hessiah which obtained during Paul's
time was rvally a hope in an apocalyptie Hessiah, This con=
Cept of the Hessiah - his 1life and actions = was largely the
pProduct of the apocryphal writings and preconceived ideas
Which the Jews hadhdd for some time. Undoubtedly the pre=
christian lessish of Paul was the iessiah of contemporary
Judaism.ls |

But Peul's conversion shook him loose from the
Judaistic moorings and save him a new outlook,14 In the
light of his conversion experience he rejected at least
partially the apocalyptic lMessiah of contemporary Judalsm.
Paul retained the Messish, but it is a refined notion of
the Messiah, lachen in his "Origln of Paul's Religion,” goes
into this problem at some length and shows that Paul's pre=

christien notions of the lessish was not the source of his

13. Machen, op. cit., p.174.
14, G. Stevens, The Pauline Theologys P.229.
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Christology. Me rightly indicates the source of Paul's Chris-
tology as being his conversion and the contact he had them
with Christ.15

The basle implication of the Judelstic Hessianic
hppe referrsed to on page 33 still obtains in St. Paul's
theology, viz,, that God controls all and has the good of
the believer in mind,l®

We note these simllarities between the apocalyptic
Hesslanic hope and Paul's Messianic doctrine: According to
Paul's epistles the lMessiah had come and gone, and Paul
therefore made no reference to the last tribulation which
preceded the Messlah's coming, and the coming of the Messlah,
and the conflict with the hostile forces which was to follow
immediately upon the Messiah's come. (See pages 32 to 36).
But he doess male mentlion of the other aspects of the Judalstle
¥Messianic doctrines

Paul in ligbrews (if he wrote Hobrews) refers to a
new Jerusalem,l! Paul's new Jerusalem is a spirituel one.
But the new Jerusalem of Judaism was a material clty where
the Jews were to enjoy physical happiness and superlority
over all other nations, Paul's new Jerusalem is undoubtedly
heaven, and thus totally different from theJudaistic con=
ception, Paul merely retalns the terminology of Judaism's

Messlanle new Jerusalem. He changed theessence of it from

B3 I!.'achen’ 0P« Cit.' P.lv3ff.
16. Rom. 8,28. '
17. Hebr. 11,103 11,163 12,225 13,14e




el a5

& physical to a spiritual city. ‘ d
The Judaistic idea of a general resurrection before
the Last Judgmont was also retained by raul. Cp. I Cor. 15;
IT Cor. 4,14, Paul held to the later view (see page 38) that
8poke of the resurrection of both good and evll to reéeive

their Just rewards (as contrasted to the older view which

Spoke of the resurrection of the righteous only for the pur=-
Pose of participating in the Messlanie kingdom,

The idea of the Last Judgment was also retained by
Paul, There nre several clear references to it in his eplstles.
I Thess, 4,16 (referring also to the resurrection); I Thess. '
5,23 II Cor, 5,10:"For we rust all appear before the judgment
seat of Christ, that everyone may receive the things dome
in his body, according to that he hath done, whether it be
good or bad." Also Rom. 2,16 and 14,10, This aspect of the
Judalstic lMessianic hope i1s the only one which Paul retained
in its entirety and in 1ts original sense.

According to ilachen, there were several general
features of the Jewish Messlanic belief that had their counter=
part in Paul, vbz., that the Messiah was a transcendent, as
well as individualistic and unlversalistic being. He was
transcendenﬁ in thet his kingdom was not thought of as being
merély an earthly one. His kingdom was individualistic in
that not merely nations were to be judged by him, but the
secrets of individusls as well, And he was universalistic in
that the coming of his kingdom was regarded as an event of

18
cosmic significance, the Gentiles even sharing in the blessing.

18, Machen, op. cit., p.l90ff,
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Differernces between the Messiah of First Century Judalsm

and Paul's lless iah,

There was no close tie-up between the Hessiah and
God in Juaaistic theology.. linchen imforms us that there are
1solated passages in T Enoch where the fiord of Spirita and
the Son of Han are linked together by the word "and,” but
these instances do not begin to approach the height of the
Pauline conception of the Trinity,t® In short, in the apoc=
alypse there 1s no reference to the divinity of the Messiah,
while in Paul the divinity of Christ 1s presupposed on every
Page., The Pauline doctrine of Christ's divinity 1s not depen=
dant upon individual passages. Throughout his epistles Paul
uses the term "Lord" in connection with Christ, and this term
1s equal to the term "God" in the designation of the delty.
Paul's atiltude is that of man toward God, Machen says that
Such an attitude is absent from the apocalyptic representa=
tion of the Messiah,20 The lMessiah of the apocalypses 18
hidden in heaven. Hg is a mvstery. At nof time does this
relationship break down into an intimate one. The Christ of
Paul, on the other hand, is a warm being, who can be loved
and who loves,as Paul clearly indicates.l

Another difference we note is that the Hessiah of
the first century Judaism is in no way connected with t-he
creation of the world. The Pauline Hessiah is dsfinifi_;ely
linked up with the activity of the creation. "But to us

there is but one God, the Father, of whom are all things, and
19, Mﬂchen. OPe Cito, Pe 198.

20, ITbid.

2ls Ibild., P+ 195,

| s ——————
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% In him; and one Lord Jesus Christ, by whom ave all things,
and we by him,"%% (o1, 1,16 also very clearly hooks up Christ
with the creation of the world.2
Another difference, ond perhaps the most important,

between fipst century Judaisﬁ and Paul's Christology, 1s the
doctrine of the suffering Messiah, Flrst century Judaism Enew
nothing of a suffering Nessiah who thereby made atonement for
sin, Schuerer writes: "In not one of the numerous works dis=
Cussed by us have we found even the slightest allusion to an
ationing suffering of Hessiah, That the Jews were far from
entertaining such an &dea is abundantly proved by the conduct
of both the disciples and opponents of Jesus, cp. ILuke 18,34;
Luke 24,213 John 12,34, Accordingly it may woll be sald; that
it was on the whole one qulte forelgn to Judaism in Eenem"zs

| One wonld think thet Isalah, the 53rd chapter, would
have clearly indicated the suffering ¢ Christ. But Judalsm
aécording to Ihchenzs had moved in another direction, The
Messiah was conceived of only as a conquering hero who would
sweep all hefore Mim in a glorious action which would redound
to the glory of the Hebrew nation, In such a set-up there was

absolutely no room for a suffering Messish, in fact, the

24. “Then he took unto him the twelve and sald unto them,
Behold, we go up to Jerusalem, and all things that are
written by the prophets concerning the Son of man shall
be accomplished....And they understood nome of these

things."
25+« Schuerer, op. cit., pp.186.187.
26« Machen, op. clit., P.197.
dd. T lr. 8,06
3. . WMachin,p. 9t
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Passages referred to above indicate that such an 1dea was
extremely repulsive to the Jewish mind, This attltude had
much, 1f not all, to do with the malking of the cross a
stumbling block for the Jews, :

We know from Acts 27,3 that Paul preached a sufferigg
Heasian, "Opening and alleging that Christ mst needs have
suffered, and risen ogain from the dead; and that thls Jesus,
Yhom I preach unto you, is Christ,”

Thus we seec that Paul had swung far from the tra=
ditional approach to the Messlanie hope. It is strange that
he 3o completoly cast off the traditions. But Paul received
an Insight into the true Messlanic facts through the working
of the Holy Spirit at the time of his conversion and there=
after. From this doctrine of Judaism mopre than from any other
Paul cast himself free. It 1s intarésting how the Holy Spirit's
Dower was able to completely cut off Baul from the forces of
his environment and upbringing and turn him in a new direction,.
Paul's docirine of the Hessiah was not influenced to any degree
by the lessianic hope of first century Judalsm. Ve have here

& elear indicatlon of the working of the Holy Spirite

The Influence of the Jewish Concept of lonothelsm on Paul's
Epistles. T

In Paul's theology Christ 1s the center. Iatley
writes that "the system of Paul has truly been described as
a Christology rather than a theology.27 All else is explained

27. Latley, op. cit., D.45.
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in relation %o Christ, even the Holy Trinity. But Paul implies
No weakening of the concept of God. "Paul never went back
upon. the strict doctrine of the unity and transcendence of
God vhich he had learned as a .ew.28 As Nachen put it, "the
religion of Paul is a religion of redemption,.” And there=
Tore it is notural that Cnrist, the foremos# person of the
Trinity in the work of redemption, should be featured. But
the general concept of God is developed, in the words of
SteVens, "qulte incidentally.“3° And we therefore sesrch
in vain for any ebstract definition of the ethical nature of
God (in the Pauline epistles) or for an enumeration or analy-
sla of mis attributes,. |

‘e Imow that Paul's Jewish background gave him his
fionotheistic concept as contrasted to the polytheism of the
8ge. Certainly Paul's conceptlon of God was intensely mono-
thedstic, >t 1 glves evidence of a deep scorn for the poly=
theism of his day. "For though there be that are called gods,
whether in heaven or in earth (as there be gods %fmmany, and
lords many) But to us there is but one God, the Father, of
whom are all things, and we in him; and one Lord Jesus Christ,
by whom are all things, and we by him, 52

Thus the fundamental concept in Paulls rd igion 1s
the ldea of Christ as the personal redeemer of man. Paul

bridges the gap between God and Christ by using the ldea

28. Latley, ope. cit., pP.45.
29. ilachen, op. cit., p.22.
30, Stevens, op. cit.,; P.96.
31, lachen, 0Op. cit., pP.24.
520 I Cor. 8’ 516.
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of "the Fatherhood of God" (which 1s used here and thore in
the 01d Testament). God was the Fgther of thqhsraelitea, and
this relationship was to the distinct advantage of the chile
dren of Isracl. In thoe Wew Testament God 1s the Father of all
Who believe on Him and call Him "Father.”

Paul at once makes intimate not only the relatione
ship between the believer and God, but also between God the
Father and God the Son, Paul speaks of them sometimes as
separate persons in the Trinlty, as for instance when he

ives the insplred benediction, "The grace of the Lord Jesus

&

Christ, and the love of God, and the commnion of the Holy
Ghost be with you all, Amen,"™® and then again he refers
all the attributes of God to Christ, That is what we are
interested in herve., We notice thaet Paul often diverts all
the trauscendent power and glory from God and deposits it

in the lep of Christ. {(We shall make no references toc the

divine attributes as ascribed to God - merely to the divine

attributes as aseribed to Christ.) This only serves to indi-

cate the close relationship between God the Father and God

the Son, This phenomenon also spesks volumes as regards the

work of the FHoly Spirit on the heart of Paul.

Jonipotence is spoken of as an attribute of Christ,

Ste Paul clearly ascribes to Chriet infihite power,
", ..from whence also we look for the Saviour, the Lord Jesus

_ Christ; who shell change our vile body, thet 1t may be fashioned

35, II Cor. 13,14.
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like untc his glorious body, according to the working whereby
he 1s able even to subdue all things unto himself."34 In

I Tim. 1,12, Paul indicates his trust in the divine ability
of Chriat, "for I now whom I have belisved, and am persuaded
that he is able to ksep that which I have committed unto him
against that day.," A further statement of the superabundance
of power in Christ, "unto him that is able to do exceeding
abundantly above 2all that we ask or think, according to the
power that worketh in us, unto him be'glory..."ss We notice
the same assurance in the epistle to the Hebrews [if Paul
wrote Hebrews), "Wherefore he is able also to save them to
the ubtermost that come unto God by him, seeing he even

liveth to make intercession for them."sa

Omniscience ascribed to Christ.

On the basis of several passages we see that Paul

attributes omniscience to Christ. "And he that seemcheth the

hearts knoweth what 1s in the mind of the Spirit, because he
maketh intercession for the saints according to the will of
God."37 e see in thils instance that Christ knows what is

in the heart of man as well what is in the mind of the Spirit

and that he mekes intercession before God for man. I Cor. 1,
243 "But unto them which are called, both Jews and Greeks,
Christ the power of God, and the wisdom of God." Here the

wisdom and the power of God are applied to Christ. Christ

34, Phil, 3, 20.21.
35, Ephe. 3, 20

36. Hebres 7, 29
37. Rom, 8, 27.
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like unto his glorious body, according to the working whereby
he 1s able even to subdue all things unto himself,"% 1n

IT Tim, 1,12, Paul indicates hig trust in the divine ability
of Christ, "for I know whom I have believed, and am persuaded
that he is able to leep that which I have committed unto him
against that day." A further statement of the superabundance
of Power in Christ, "unto him that is able to do excseding
abundantly above all that we ask or think, according to the
power that worketh in us, unto him be glory...">2 We notice
the same assurance in the eplstle to the Hebrews (if Paul
wrote Hebrews), "Wherefore he is able also to save them to
the uttermost that come unto God by him, seeing he even

liveth to make intercession for t:l'xem.":56

Omnisclence ascribed to Christ,

On the basis of several passages we see that Paul
attributes omniscience to Christ. I Cor. 1, 24: "But unto them
which are called, both Jews and Grecks, Christ the power of God,
and the wisdom of God." Here the wisdom and the power of God
are applied to Christ, Christ entirely encompasses the thoughts
of man, "For the wisdom of this world is foolishness with God.
For it is written, he taketh the wise in thelr own craftiness,
and again, the Lord knoweth the thoughts of the wise, that they
are vain,®37 (ol, 2,5:"...and of Christ; in whom are hid all

the treasures of wisdom and knowledge." These passages clearly

34. Phil, 3, 20.21.
35. Ephe 3, 20,
36. Hebr. 7, 25.
370 11 COP. 5, 190200
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indicate that St. Paul refers the dlvine attribute of cmni-
science to Christ whom he held to be the Son of God.

Paul assigns Omnipresence to Chriaf.

We feel sure that Paul considered Christ to be
omnipresent, However in his epistles he makes no direct
reference to Christ's omnipresence, However, a passage
in Romans speaking of Christ as sitting at the right hand
of God proves Wis omnipresence. "It is Christ that died,
vea, rather that is risen agaln, who 1s ever at the right
hand of God, who also maketh intercession for us."™8 Some
glve II Tim, 4,18 as evidence of His omﬁipresence; "And the
Lord shall deliver me from every evii work, and wlll preserve
me unto his heavenly kingdom, to whom be glory for ever and

ever, "

Paul refers eternity to Christ.

On the basis of Eph. 3,21, we see that Yaul con-
siders Christ to beeternal. He imputes eternal glory to
Him implying that Christ will eternally be glorified. "Unto
him be glory in the church by Christ Jesus throughout all
apes, world without end, Amen."™ There is also a clear pas=-
sage in Hebrews which speaks of Christ and Melchesedec,

"without father, without mother, without descent, having

neither beginning of days, nor end of life,” 59

.38. Romans 8, 34.
39. Hebr., 7, 3.

| =
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entirely encompasses the thoughts of man, "For the wisdom
of this world is foolilshness with God. For it 1s written,
he talketh the wise in their own craftiness, and again, the
Lord knoweth the thoughts of the wise, that they are vain,">8
Col. 2,3:".,..and of Christ; in whom are hid all the treasures
of wisdom and knowledge." These passages clearly indlcate

that St. Paul refers the divine attribute of ommiscience to

Christ whom he held to be the Son of God.

Paul assigns Cnnipresence to Christ.

We feel Bure that Paul considered Christ to be
omnipresent. Fowever in his epistles he makes no direct
reference to Christ's omnipresnece., Some give II Tim, 4,18
as evidence of His ommipresense. "And the Lord shall deliver
me from every evil work, and will preserve me unto his

heavenly kingdom, to whom be glory for ever and ever."

Paul referseternity to Christ.
On the basis of Eph. 3,21, we see that Paul con-

siders Christ to be eternal. He imputes eternal glory to
Him Implying that Christ will eternally be glorified. "Unto

him be glory in the Church by Christ Jesus throughout all

ages, world without end. Amen," There is also a clear passage

in Hebrews which speaks of Christ and Melchesedec, "without
father, without mother,‘without descent, having neither hegine

ning of days, nor end of 1ife,"39

38 X Cor. 3' 19.20,
39. Hebr. 7, S«




Christ 1s Holy.
Paul ascribes unto Christ a sinless condition which

is holiness considered negatively. "For he hath made him to
be sin for us, who ¥new no sin; that we might be made the
righteousness of God in him."0 Tn 7 Thess, 3,13 we deduce
by Inference that Chrlst 1s holy since He is able to estabe
lish us in holiness. "To the end he may stablish your hearts
tnblameable in holiness before God, even our Father.” And
Hebr. 7,26, "For such an high priest became us, who is holy."

Also Hebr. 4,15, "but Was in 21l points tempted like as we

are, yet without sin."

Christ 1s Merciful.
Christ indicated Mis merciful kindness toward us

by the part he played in the plan of salvation. "But after
that the kindness and love of God our Saviour toward man
appeared, not by works of righteousness which we have donb,
but according to his mercy he saved us, by the washing of
regeneration, and renewing of the Holy Spirit which he shed
on us abundantly through Jesus Christ our saviour."l Cnrist
indicates His merey by forglving us. UPorbearing one another,
and forglving one another, if any man have a quarrel against

any: even as Christ forgave you, so also do vo."42 mus we

see the mercy of Christ as attested to by Paul's epistles.

40, IJ. Cor. 5,21,
41- T.Ltus’ 3. 5'-
42, Col. 3,13,
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The Justice of Christ.

That Justice 1s ascribed to Christ by Paul 1s seen
from a passage in Colossiansf4,l), where it 1s 1nferréd that
masters should be just because Christ is just. But possibly
the clearest passage on the justice of Christ is presented
in the table of domestic duties where servants are advised
to do geood service, Mmowing that whatsoever good thing any
man doeth, the same shall he recelve of the Lord, whether
he be bond or free."43 By the samé token masters are told
to do their duty, "knowing that vour Master (Christ) also is

in heaven; neither 1s there respect of parsons with him."44

The Love of God in Christ.
Paul makes love the essential glory of divine per-

fection.45 Tn the love of God is found the motive for the

redemption through Christ. II Thess. 2,16:"Now our Lord
Jesus Christ himself, and God, even our Father, which hath

loved us and hath given us everlasting consolation and good

hope through grace.® Paul in Romans tkrows the love of Christ

into a very obvious position by his question:"#ho shall

separate us from the love of Christ2™ Paul gives as his

motive for service the love of Christ, "Farthe love of Christ

constraineth us."47 "The 1ife which I now life in the flesh

I live by the faith of the Son of God, who loved me, and gave

himself for me." Paul oxhorts the Ephesians to "walk in

43, Eph. 6,8.

44, Eph. 6,9bc

45, Stevens, Op. clt.; p.97.
46, Rom. 8,30.

47, II Cor. 6,14

48, Gal. 2,20.
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love, as Christ also hath loved us."® 0f all the attributes
ascribed to Christ, Paul most cleraly presents this attribute
of love, which backs up Paul's gtatement of the pre-eminence
Of love as presented in I Cor. 13.

Thus we see that Paul took the Judaistic doctrine
of monotheism and focused it squerely on Christ. The reason
for Paul's emphasis upon the love of God must come from his
cenverslon exper#ence. According to Judaistic theology, love
1s presented by Paul in a manner that is out of proportion to
the other divine attributes. But that is Paul, and that is
the New Testament. "Love 1s the fulfilling of the law,"C and

therei_ore pre-eminent.

This brief study of the Judaistic influences opere-
ative In St. Paul's life indicates the supreme power of the
Holy Spirit, That Paul should make a complete turnabout from
being the strictest of the strict, that he should cast hime-
self loose from the entangling meshes of the .Jewish doctrine
- these things throw into bold relief the power of God and
serve as an eternal testimony of the possibilities that every

Christian has before God as long as he does not get in the way

of the Gospel, the Power of God.

49 . Ef)h. 5’ 2e
50. Rom. 15,10.
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