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The most weighty criticism made in this study against Uchimura's
theology ié thus focused on his misconception--so we must call it from
the Lutheran’ point of view--of man's real situafion in the sight of Géd,
namely as a sinner coram Deo in the radical sense which involves his
total person and existence. In the theology of the Lutheran Reformation,
sin is recognized on the deepest level of man's existence as his per-
sonal rebellion against God's person and his persistent defiance of

God's sovereignty, sine metu Dei sine fiducia erga Deum, et cum con-

cupiscentia to use the phrase of the Augsburg Confession. The essential
thing in this concept of man's deepest reality is that it is the recog-
nition of man's situation in the 1light. of faith in the Gospel of remissio

et justificatio. Upon this concept of sin, we recognize in our own per-

son, when we hear the message of sin's forgiveness and justification by
faith, that we are the righteous for the sake of Christ and sinners in
our own right. waever perfect we might be able to become in terms of
morality, we remain, while here on earth, sinners coram Deo in terms of
what we are of ourselves. Truly, we are righteous, and remain so,
solely in terms of what God out of his "favor" has done extra nos in
Christ. 1In such an existential situation, sin's forgiveness or justi-
fication for the sake of Christ exhausts the content of salvation in
the deepest and most comprehensive way. Thus, from beginning to end,
salvation is God's justification of us simmers for Christ's sake. If,

in view of such an existential abyss of man, God's mercy of remissio et

justificatio is not the salvation for sinners, salvation is deprived of

its most constitutive substance.
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Due to his moralistic concept of sin, on the other hand, with
its entailing optimistic‘assessment of man's situation, Uchimura was
not able to capture the full dimension of the significénce of remissio

et justificatio. For Uchimura they are in substance a partial aspect

of the Gospel which is of only preliminary and prepératory significance
for man's sanctification. ~According to him the Gospel consists not

merely of remissio et justificatio but ultimately of the perfection and

exaltation of man's nature as a moral being. A serious soteriological
problem which is bound to follow is that the existeﬁtial concern of man
is inevitably transposed from what God proclaims to him in His word on
the basis of the event which occured in Christ and extra me, onto what

God will do through grace--understood as gratia infusa--in him now to

perfect his sanctification. But if it is a true existential recognition
that man in his own right and even after receiving the grace of rebirth
is and remains et peccator on this side of eternity, thevconcept of the
Gospel as sanctification as is the case with Uchimura's thought logi-
éally turns out to become nova lex, for man cannot but constantly
become aware of his falling short of what God wills in His holiness,
thus incessantly compelled to live up to what the gospel of sanctifi-
cation postuiates.

The Gospel understood as the power of sanctification comes to
function as the Law, which drives man into hybris when he feels him-
self measuring up to the staﬁdard of the Law, or into despair in case
he recognizes that he constantly failé to do so, now forced to seek
even in failure some justification, for example, in his earnestness and

sincerity. For this concept of the Gospel presupposes an optimistic



316
"estimation" of sin's reality as conquerable by way of the help of

gratia infusa and man's own moral will, thus making salvation contin-

gent on man's cooperation.

A highly questionable consequence of this in practice is that
it entails the gradations of Christians into different '"qualities,"
from the "best'" ones to those who are alledged to be "unworthy'" even of
the name Christian. We have observed this in Uchimura's thought at
various junctions. A feature in Uchimura's utterances which endorses
this observation is the fact that he was, as he grew older, very little
able to shére the frailities and weaknesses of the churches; in his
life-long critique of--or even attack upon--the churches it is not quite
easy to find the sympathetic tone of solidality with the churches which
were struggling in the fulfilment of their mission in this world.
Rather, it seems nearer to the truth that instead of solidality, he
stood aloof and outside of the churches when criticizing their "cor-
ruptions," and endeavored to establish a "pure" Christian fellowship
after his ideals. All this should then be considered as one consequen-
tial aspect of Uchimura's concept of the Gospel as ultimately aiming at
sanctification, that is, the perfection of man's moral nature.

Now, in viewing critically Uchimura's attempt to formulate
"Japanese Christianity" or to indigenize Christianity in Japan, it is
necessary on the basis of our study, to point out akcharacteristic
feature found in his attempt, that is, that he primarily sought "thev
point of contact" in tﬁe "best" spiritual and moral qualities found
specifically in Bushido ethos and Pure Land Buddhism with the emphases

on the subjective qualitiés of man as the essential. This is, in fact,
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fully in keeping with his basic coﬁcept of salvation as sanctification.
Consequently, Uchimura made the Gospel conditional and contingent on
man's spiritual and moral qualities in terms of its "efficacy." In this
view, the Gospel ceases to be the absolute and unconditional message of
salvation for a sinner who has found nothing "worthy" in himself, either
inherited or acquired. Uchimura's concept of the indigenous spiritual
heritage as the best presupposition for the actualization and effectua-
tion of the pbtentials of the Gospel seems to be intrinsically at vari-
ance with the evangelical understanding of the Gospel, namely, that the
Gospel is the absolute and unconditional gift of God's mercy and love,
which is able to raise "the children of Abraham" even "out of stones."
We must then say that Uchimura'slconcept of the harmonious coordination
of the Gospel and the "best" indigenous spirituality involves a theologi-
cal prdblem which seems to bar a proper and deeper understanding of the
Goépél.

While Uchimura conceived of the carrying-out of the indigeniza-
tion of the Gospel in the category of sanctification and sought the
"point of contact" in the "best" things found in the nation's spiritual
heritage, we-—from the evangelical point of view--should approach, as
the alternative to Uchimura's attempt, the task of indigenization in the
category of justification or God's forgiving mercy upon helpless sin-
ners, and seek the "point of contact" rather in tragedies, miseries,
cries, groans, in short, De profundis, which the nation has experienced
and is now facing as the consequence of her sinfulness before God. In
this way alone, the Gospel can reach the very bottom of the nation's

existence, embracing the total--not only the "best'--reality of her
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existence. In other words, we should seek the "point of contact" in the
very cause, namely "man's coming short of glory of God," which in turn
drives man to the various forms of attempt to come to terms with the
contradictory existential situation by way of the "visible things,"

that is, theologia gloriae. A nation whose bearers are the individuals

can be saved and remain in salvation by gratia remissionis given for

the sake of Christ the crucified. In our view, therefore, there is no
true salvation available for a nation, as is the case with the indi-
viduals, as lbng as sin is conceived of mainly in moralistic terms.
Viewing in this way, it is more required, in the attempt at
indigenization, to gaze at the De profundis which the nation experi-
enced in the time past and is now experiencing as God's judgment in
which is to be heard the voice of His calling to repentance and to

receive gratia remissionis propter Christum for the new, forgiven, justi-

fied life. Only in and through the grace of forgiveness, are the "best"
things to be drawn into the service of the Gospel after being properly
put in their places in life here on earth. In our view, therefore, the
way Uchimura followed in his attempt at indigenization cannot be tra-
versed by us without penetrating through sanctification to justification
as the ultimate message of man's salvation.

This criticism raised against Uchimura has been besed upon the
fundamental theological insight that the Gospel--which is, in its ulti-
mate meaning, nothing but God's unconditional mercy and love in for-

giveness of sin--presupposes, as its conditio sine qua non, the basic

concept that man, in his own right, is a sinner totally lost in the

sight of God, that he, while here on earth is and remains et peccator
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as is seen in the very fact that he is righteous ultimately only in
God's imputation, and, therefore, that forgiveness of sin alone is the
foundation for God-man communion in Christian existence here and now.
For, we understand, that through the Cross of Christ God has revealed

to man the real depth, dimension and intensity of his sine metu Dei,

and so forth, and at the same time, His holy, consuming wrath as the
wages of our sinfulness. In view of the Cross of Christ as God's act
of judgment upon the rebellious, defiant man, it is recognized thaﬁ man
has absolutely nothing in himself to boast of in the sight of God but
only the deep meaninglessness of his existence as eternal damnation.
But, through the very same Cross of Christ, God has revealed

to man His unconditional love and mercy, remissio ' peéccatorum propter

Christum. TIn this message of sin's forgiveness, man recognizes the un-
fathomable depth of God's grace which brings him into the bosom of God
and justifies his existence though soiled with his sinfulness. Since
the grace of God's forgiveness of sin has‘its cause exclusively in His
own love and completely irrespective of man's habitual worthiness, man
can now live a joyfui life as a forgiven sinner even though he, while
here on earth, still'remains_gE'Qeccator and therefore oftentimes has
to suffer from his own sinfulness. Thus, evangelical faith which lives

1

by the message of gratia remissionis is the "never-betraying," inexhaust-

able spring for a sinner of a new life in God's mercy and love in Christ.

Further, the essential truth of the Gospel as the forgiveness

of sin is that God's love shown on this side of eternity as the forgive-
ness of sin for the sake of Christ is nothing but the manifestation in

time of His eternal, unconditional love on account of which alone He,
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under all circumstances, either before the Fall, at present, or in the
world to come, receives man in His blissful fellowship completely
irrespective of ﬁan's inherent worthiness and solely for his sovereign:
love in Christ. This is the essence of the joyful message for an
otherwise hopeless sinner.

In view of these comnsiderations, we are compelled by the result
of this study to conclude that Uchimura in terms of the ultimate motive
in his theological endeavor did not penetrate to the very bottom of
man's existence and, consequently, to the essential'core of the Gospel

as remissio et justificatio. It may be even said that he was of--

theologically speaking—-pre-Reformation orientation with its harmoﬁious
coordination between faith and‘reason, and grace and nature, in éiradi~
cal confrontation with which the decisive insight into the evangelical
truth of the Gospel had been rediscovered in the Reformation. Further,
it may aiSo be claimed as a valid observation that what Uchimura meant
to have restored as the original Christianity is considered to be a
reflection of the general sentiment of anthropocentric moralism and
even aestheticism predominant in the modern ages from Enlightenment to
Liberalism, rather than a restoration of the original Gospel witnessed
particularly by the Pauline literature in the New Testament. An evan-
gelical attempt to indigenize, or actualize, the message of the Gospel
in a "non-Christian" nation is to overcome thevlimitations of Uchimura's
theclogical Ansatz, penetrating deeper to the core of the Gospel with
man's sinfulness as its presupposition.

After having thus pointed out the limitations of Uchimura's

thought in terms of the basic issue of the concept of the Gospel, it
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certainly would not be justifiable to leave unmentioned the main points
of the positive contribution he has rendered in his endeavor for indige-
nization to the continuing existence of Christianity in Japan. We shall
therefore take them up in the following.

. First, Uchimura's emphasis on sanctification or moral perfection
and his struggle for its realization in this life is motivated, apart
from the question of the validity of his interpretation of the Gospel,
by his sincere wish to obey God's holy will. His cry for sanctifi-
cation in the concrete life challenges one, in an indirect way, to
examine whether one is truly aware of the true meaning and impact, in

his concrete existence, of the Gospel of remissio et justificatio. 1In

fact, the grace of sin's forgiveness is by no means immune to distortion
and misinterpretation. On the contrary, one may often fail to grasp it
properly as the gift of a personal and sovereign God‘provided by His

own painful involvement in the Son, and even tend to make it into an
alibi for his self-sufficient and complacent existence. To live in the
faith of sin's forgiveness is, namely, a life obedient to God's will,
struggling against the dominion of sin in man's self and in the world,
although one may not lose sight of the ultimacy of sin's forgiveness.

By constantly emphasizing that Christian existence here on earth should
be an incessant struggle for the realization of God's will in omne's self
and in the world,. Uchimura indirectly reminds the believer fo the indis-
pensibility of staying in the grace of sin's forgiveness, so that one's
existence in faith may not die in self-made security. Uchimura's "pro-

phetic" significance lies in this fact.
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Second, when he cried for an indigenous Christianity, claiming
that only "Japanese Christianity" which was given birth by the Japanese
themselves could save the Japanese, Uchimura contended that Christian
faith could not be merely "imported," as it were, as a ready-made
article. He made it clear that the issue of the Gospel could not be
learned through the mere intéllectual study of theology in an existenti-
ally detached manner. He insisted that man had to "experience" Christi-
anity, that is, there must be a true, committed confrontétion of man
with the living, personal God. In so doing, Uchimura specifically
warned of the danger in taking as sufficient in theological endeavor
mere repetition of various theologies from the West. 1In view of Uchi-
mura himself who benefited exténsively from both theological and "'secu-
lar" literature of Western origin, one may surmise that he meant a
fruitful theologizing which is to be made possible only when man takes
his existential confrontation with God in full seriousness. Since man's
existence in its total aspect is necessarily conditioned by the cultural
and spiritual background, any attempt at the actualization of the Gos-
pel necessitates taking the background seriously and "éssessing it
propefly in view of the message of the Gospel. 1In the history of
Christianity in Japan, an unhealthy tendency has been pointed out, that
is, that indigenous theological endeavor has been exhausted merely in
digesting the incoming Western theologies. In view of this, Uchimura's
sincere cry for a truly indigenous Christianity which is expected to
arise from a serious existential confrontation with the Gospel is no
doubt one of the most important contributions Uchimura has made to the

continuous efforts to actualize the impact of the Gospel in Japan.
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Third, by his committed reflection upon the relevance of the
Christian message of salvation not only for himself as an individual but
for the nation and the world, and his vigorous attempt to interpret it
in concrete terms, Uchimura represented a position of a brdad andvﬁpen
theological horizon concerning the mission of Christianity in the his-
tory of the world. As a matter of fact, even when the Christians
numbered only several thousands in the early era of modern Japan, he
conceived of his mission as having in view the transformation not only
of Japan but even of the world for the better conformity with God's
eternal law. He thought that if Christianity was the sole message of
salvation for the world in the ages to come, it certainly had to be con-
cerned with the salvation not only of individuals but also of the nation
and the wdrld. In so doing, Uchimura brought to full articulation the
claim of the Christian faith to God's sovereign, absolute and all-
embracing dominion over the world and the total reality. Fully con-
forming to his firm conviction of God'é univérsal rulé and providence,
he underscored particularly the concept of '"mission," given by God to
each individual and each nation, as constitutive for the maning and
rationale of their being, and he admonished them to "identify" their
respective God-given missions and to fulfill them for the glory of God
and the salvation of the world. Although it is difficult to agree with

Uchimura's forced optimism and idealism from the viewpoint of the

evangelical concept of the Gospel as remissio et justificatio with its

anthropological persupposition simul justus et peccator, it is certainly

necessary to follow his urge to find one's own calling in this world, in

which one--forgiven his sins and liberated fully for the service toward
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his fellow human beings—-embodies and mediates the love of God which he
himself has received; It cannot be left unnoticed?»then, that when
Uchimura asserted the necessity of launching "Japanese Christianity,"
he was motivated to a great extent by an urgent concern for the mission

' effective for

of Christianity, now renewed in '"Japanese Christianity,'
the salvation of the world. Uchimura's contribution in this, keeping
steadily in view the broad and open horizon for the mandate of.Christi—
anity in and for the world, is of perennial significance for Christianity
in Japan, where it--as a tiny minority--may easily tend to isolate it-
self from the world and form its own closed community.

Throughout this study we have been cohfronted with Uchimura's
thought and "'spirit.'" We have learned the limitations of Uchimura's
indigenization theology at the cardinal point of the doctrine of salva-

tion. He has, however, helped us to reconsider and clarify the real

depth and dimension of the Gospel as remissio et justificatio, in an

antithetical way and therefore more compellingly, through‘his con-
vinced exposition of the Gospel as sanctification or the perfection of
the moral self. We have also recognized his positive contribution to
the sharbening of our existential confrontation with the living God, to
the actualization of our faith in obedience to God's will,‘and to the
broadening of the horizon of our mission and calling in and for the
world. Urged by his love for "Jesus and Japan," Uchimura offered his
life in endeavoring to actualize Christianity in his existence as a
samurai of Christ for his nation and for the world, and this according
to his theological convicﬁions won ‘in his concrete existence. Through

his "spirit," which found an eloquent expression in his uncompromising
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commitment to the ideals of Christian existence, Uchimura urges us to
a life filled with the tension between the "already-now'" and the "not-
yet." Our own theological task in the future will be, then, to find
out the way in which the message of Christianity is to be explicated
in concreto in the nation's existence conditioned by the past and the
present, and to be made truly the message of salvation for theAnation,
by taking‘the starting-point for this endeavor not in sanctification
as was the case with Uchimura but in justification, the message of

remissio et justification, which alone ultimately bears up man's exist-—

ence from its very foundation.



BIBLIOGRAPHY

Primary Sources

The Complete Works of Kanzo Uchimura, (written originally in English),
7 vols. Tokyo: Kyo Bun Kwan, 1971-73.

Uchimura Kanzo Seisho Chukai Zenshu, [Kanzo Uchimura's Complete Expo-
sitions of the Bible]. 17 vols. Tokyo: Kyo Bun Kwan, 1960-62.

Uchimura Kanzo Shinko Chosaku Zenshu, [Kanzo Uchimura's Complete Writ-—
ings on Faith], 25 vols. Tokyo: Kyo Bun Kwan, 1962-66.

Uchimura Kanzo Nikki Shokan Zenshu, [Kanzo Uchimura's Diary and Letters],
7 vols. Tokyo: Kyo Bun Kwan, 1974-75.

Uchimura Kanzo Zenshu [Kanzo Uchimura's Complete Works}, vols. 15 and
20, Tokyo: Iwanami Shoten, 1933.

Secondary Sources

In Japanese Language

Aida, Yuji, Nihonjin no Ishiki Kozo [The Structure of the Japanese
Mind]. Tokyo: Kodansha, 1970.

Arishima, Takeo. Ai wa Oshiminaku Ubau [Love Plunders Relentlessly].
Tokyo: Shinchosha, 1968.

Doi, Akio. Uchimura Kanzo [On Kanzo Uchimura]. Tokyo: Nihon Kirisuto
Kyodan Shuppankyoku, 1962.

Endo, Shusaku. Nihonjin wa Kiriéutokyo o Shinjirareuru ka [Can the
Japanese Believe in Christianity?]. Tokyo: Kodansha, 1977.

Kase, Hideaki. Nihonjin no Hasso Seiyojin no Hasso [The Thought Pattern
of the Japanese and That of the Westerners]. Tokyo: Kodansha,
1977.

Kawakami, Tetsutaro. Nihon no Autosaida [Outsiders of Japan]. Tokyo:
Chuo Koron Sha, 1978.

326



327

Kuyama, Ko, editor. Kindai Nihon to Kirisutokyo: Meiji-hen [Modern
Japan and Christianity: the Meiji Era]. Tokyo: Sobunsha, 1956.

Kyobunkwan Henshubu, editor. Gendai ni Ikiru Uchimura Kanzo [Kanzo
Uchimura in the Perspective of Today]. Tokyo: Kyo Bun Kwan,
1966.

Masaike, Hitoshi. Uchimura Kanzo Den [Kahzo Uchimura's Biography].
Tokyo: Kyo Bun Kwan, 1977.

Mori, Arimasa. Uchimura Kanzo [On Kanzo Uchimura]. Tokyo: Kodansha,
1976.

Naramoto, Tatsuya. Bushido no Keifu [The Genealogy of Bushido]. Tokyo:
Chuo Koron Sha, 1975.

Ohara, Shin. Hyoden Uchimura Kanzo [Kanzo Uchimura: His Life and
Thought]. Tokyo: Chuo Koron Sha, 1976.

Ota, Yuzo. Uchimura Kanzo: Sono Sekai-shugi to Nihon-shugi o Megutte
[Kanzo Uchimura: His Universalism and "Japanism']. Tokyo:
Kenkyusha, 1977.

Suzuki, Norihisa. Uchimura Kanzo to Sono Jidai [Kanzo Uchimura and His
Time]. Tokyo: Nihon Kirisuto Kyodan Shuppankyoku, 1975.

Suzuki, Toshio, editor. Uchimura Kanzo Igo Yonju-nen [Forty Years After
Kanzo Uchimural]. Tokyo: Iwanami Shoten, 1971.

Tanaka, Hisao. Kamakura Bukkyo Buddhism of Kamakura Era. Tokyo:
Kyoikusha, 1980.

Tsuda, Soukichi. Bungaku ni Arawaretaru Waga Kokumin Shiso no Kenkyu
[Studies in Thoughts of Our Nation as Manifested in Literary
Works]. 8 vols. Tokyo: Iwanami Shoten, 1978, particularly
vols. 4 and 6.

Yamaji, Aizan. Kirisutokyo Hyoron [essays on Christianity]. Tokyo:
Iwanami Shoten, 1964,

In Western Languages

Barth, Karl. Church Dogmatics. Trans., G. T. Thomson & Harold Knight.
New York: Charles Scribmer's Sons, 1956. 1I-2.

Billow, William. "The Famous Dr. Clark," The Japan Christian Quarterly
25 (July 1959):179-82.

Bloom, Alfred. Shinran's Gospel of Pure Grace. Tucson, Arizona: The
University of Arizona Press, 1965.




328

Brunner, Emil. '"Die christliche Nicht-Kirche Bewegung in Japan,"
Evangelische Theologie, 19 (4, 1959), 147-55.

Burkle, H. R. "Uchimura Kanzo: Christian Transcendentalist," The Japan
Christian Quarterly, 28 (April, 1962), 115-25.

Dillenberger, John’and>Welch, Claude. Protestant Christianity. New
York: Charles Scribner's Sons, 1954.

Elert,Werner. The Structure of Luthéranism. Translated by Walter A.
Hansen. St. Louis: Concordia Publishing House, 1962.

Good, James I. Aid to the Heidelberg Catechism. Cleveland: Central
Publishing House, 1904.

Harnack, Adolf. Das Wesen des Christentums. Leipzig: J. C. Hin-
richs'sche Buchhandlung, 1902.

Heim, Karl. The Nature of Protestantism. Translated by John Schmidt.
Philadelphia: Fortress Press, 1963.

Jennings, Raymond P. ‘Jesus and Japan and Kanzo Uchimura. Tokyo: Kyo
Bun Kwan, 1958,

Joest, Wilfried. Fundamentaltheologie. Stuttgart: Verlag W. Kohlhammer,
1974.

Kitamori, Kazoh. Theology of the Pain of God. Translator unknown,
Richmond, Virginia: John Knox Press, 1965.

Kraemer, Hendrik. The Christian Message in a Non-Christian World.
Grand Rapids: Kregel Publications, 1963.

1

Norman, W. H. H. '"Non-Church Christianity in Japan." The International

Review of Missions, 46 (October 1957), 380-93.

Pelican, Jaroslav. Fools for Christ. Philadelphia: Muhlenberg Press,
1955. : '

Reischauer, Edwin O. Japan Past & Present. London: Gerald Duckworth
& Co., 1964.

Tappert, Theodore, translator and editor. The Book of Concord. Phila-
delphia: Fortress Press, 1959.

Trillhaas, Wolfgang. Ethik. Berlin: Walter de Gruyter & Co., 1970.

Troeltsch, Ernst. Protestantism and Progress. Translated by W. Montgo-
mery. Boston: Beacon Press, 1958.




329

Tsunoda, R., de Bray, Wm. T., Keen, D., editors. Sources of Japa-
nese Tradition. Vols. 1-2, New York and London: Columbia
University Press, 1958.

Zahrnt, Heinz. Luther Deutet Geschichte. Munich: Verlag Paul Muller,
1952,

Literature Consulted

In Japanese Language

Azegami, Michio. Ningen Uchimura Kanzo no Tankyu [An Inquiry into the
Man Kanzo Uchimura]. Tokyo: K. K. Sanpo, 1977.

Ishihara, Ken. Nihon Kirisutokyo-shi Ron [Essays on Japanese Church
History]. Tokyo: Shinkyo Shuppansha, 1967.

Kaneko, Haruo. Ruta no Ningen-gaku [The Anthropology of Luther]. Tokyo:
Sobunsha, 1975.

Kasahara, Kazuo. Shinran [On Shinran]. Tokyo: Nippon Hoso Shuppan
Kyokai, 1973. ‘

Kitamori, Kazoh. Nihon no Kokoro to Kirisutokyo [The Japanese Heart
and Christianity]. Tokyo: Yomiuri Shinbunsha, 1973.

Kumano, Yoshitaka. Nihon Kirisutokyo Shingaku Shiso-shi [A History of
Theological Thought of Japanese Christianity]. Tokyo: Shinkyo
Shuppansha, 1968.

Masamune, Hakucho. "Uchimura Kanzo," Masamune Hakucho [Senshu] [(Se-
lected Works of) -Hakucho Masamune]. Tokyo: K. K. Bungei Shunju,
1969. ’

Minamoto, Ryoen. Tokugawa Shiso Shoshi [A Short History of Thought of
’ Tokugawa Era]. Tokyo: Chuo Koron Sha, 1973.

Ogawa, Keiji, ed. Nihonjin to Kirisutokyo [The Japanese and Christi-
anity]. Tokyo: Sanseido, 1973.

Sako, Jun'ichiro. Shinran: Sono Shukyo-teki Jitsuzon [Shinran and His
Religious Existence]. Tokyo: Kyo Bun Kwan, 1967.

Sumiya, Mikio and Yamamoto, Kazu. Nihon ni Okeru Fukuin to Bunka [The
Gospel and Culture in Japan]. Tokyo: Kyo Bun Kwan, 1967.

Takahashi, Saburo. Mukyokai Seishin no Tankyu [An Inquiry into the
Spirit of Non-Church Christianity]. Tokyo: Shinkyo Shuppansha,
1970. '




330

Takeda, Kiyoka. Dochaku to Haikyo [Indigenization and Apostasy].
Tokyo: Shinkyo Shuppansha, 1967.

In Western Language

Althaus, Paul. The Theology of Martin Luther. Translated by Robert C.
Schultz. Philadelphia: Fortress Press, 1966.

Bonhoeffer, Dietrich. Ethics. Translated by Neville Horton Smith.
London: Collins, 1964.

Brunner, Emil. The Misunderstanding of the Church. Translated by
Harold Knight. Philadelphia: The Westminster Press, n.d.

Caldarola, Carlo. 'Mukyokai Movement in Japan: Western Christianity
and Japanese Cultural Identity." Ph.D. dissertation, University
of California (Berkeley), 1971 (consulted in this study in Japa-
nese translation: Uchimura Kanzo to Mukyokai. Translated by
Mitsuzo Tamura et al. Tokyo: Shinkyo Shuppansha, 1978.)

Germany, C. H. Protestant Theologies in Modern Japan. Tokyo: IISR
[International Institute for the Study of Religion] Press, 1965.

Howes, John. 'Kanzo Uchimura: The Formative Years." The Japan Chris-
tian Quarterly, 20 (July 1954), 194-208.

Loewenich, Walter von. Luther's Theology of the Cross. Translated by
Herbert J. Bouman. Minneapolis: Augsburg Publishing House,
1976.

Lowith, Karl. Meaning in History. Chicago: The University of Chicago
' Press, 1949.

Michalson, Carl. Japanese Contributions to Christian Theology. Phila-
delphia: The Westminster Press, 1960.

Niebuhr, H. Richard. Christ and Culture. New York: Harper & Brothers
Publishers, 1951.

Nitobe, Inazo. Bushido: The Soul of Japan. Tokyo: Charles E. Tuttle,
1969.

Schlink, Edmund. Theology of the Lutheran Confessions. Translated by
Paul F. Koeneke and Herbert J. A, Bouman. Philadelphia: Fortress
Press, 1961.

Thielicke, Helmut. Theological Ethics: Volume 1, Foundations. Edited
and translated by William H. Lazareth. Grand Rapids: William
Eerdmans Publishing Company, 1979.




331

Thomas, Winburn T. Protestant Beginnings in Japan. Tokyo: Charles E.
Tuttle, 1959.

Walker, Williston. A History of the Christian Church. Third edition.
New York: Charles Scribmer's Sons, 1970.




