Concordia Seminary - Saint Louis
Scholarly Resources from Concordia Seminary

Bachelor of Divinity Concordia Seminary Scholarship

6-1-1940

The Doctrine of Offense

Arthur Weber
Concordia Seminary, St. Louis, ir_webera@csl.edu

Follow this and additional works at: https://scholar.csl.edu/bdiv

O‘ Part of the Religious Thought, Theology and Philosophy of Religion Commons

Recommended Citation
Weber, Arthur, "The Doctrine of Offense" (1940). Bachelor of Divinity. 89.
https://scholar.csl.edu/bdiv/89

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/bdiv
https://scholar.csl.edu/css
https://scholar.csl.edu/bdiv?utm_source=scholar.csl.edu%2Fbdiv%2F89&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/544?utm_source=scholar.csl.edu%2Fbdiv%2F89&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/bdiv/89?utm_source=scholar.csl.edu%2Fbdiv%2F89&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

THE DOCTRINE OF OFFENSE

A thesis presented to the
- Faculty of Concordia Theological Seminary

in partiel fulfiliment of the
requirements for the degree of

Bachelor of Divinity i

by
Arthur M. Weber

Concordia Seninary
June, 1940

Approved by

|



de

TTRODICTION
The doctrine of offense is a very practical ones If wo are
%o order our lives according to the temohings of God's Word
it 1s necesszary to consider the meaning of the temm "offense”.
lie must deternine what the Seriptures tocach about offonses
Having osteblished the biblical principleas we are ready to teke
the next stoep, namely, to deotermine how far wo can go in urging
the matier of offense for or against a given oou;:se of action,
Thoe following thesls ig an attenpt to deal with theso guestions
and o arvrive at Seriptural conclusions.

A study of the matter of offense alweys implies a study of
the adiaphora. Tho questionas of Christian liberty and Christian
charity ore effeoted by the dootrine of offensos Thereforc it
was nooessary to treut these subjeots somewhat crtensively. There
are two dangerss The nrevalent attitude is that we use our liverty
regardless of the consequonoese The othor danger is that in our
zecal %o avoid offenso we relegate our cvangelical freedom to the
realn of theorys

Vhenever pecple teke thelir Christianity seriously they
must corne to grins with the problen of offanses. This dootrine
bhos very real implications for the everyday lifc of the Uhristian.
There can be no cuestion about the iInportance of the subject
sinceo our Savicr Hingelf saysi™Whoso shall offeand one of these
1ittle ones whioh believe on me, it were better for him thet a
millstone were hanged about his neok and that he were drovmed
in the Qepth of tho seas” (Hatte 18,8) Certninly anything which
“moved the Holy One of God o the use of suoh strong languaze is
worthy of our gtudy. While not a fundamental doctrine it is
teught in the Word of God and the Lpostle writes: "For all the
pronises of God in Hin are yoa, and in Him enen” (1 Core 1,20)
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The quotations Tfrom the confesslons and from our contenporary
- ‘theologlans make olear their thoroughly Seriztural approach to
thie dootrine as well as to the great fundamentalss
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THE MEANING AND ORIGII OF OFFEISE

The fundamental thought of this thesis revolves around the word
Skandalone For that reason it will be necessary to begin with a study
of its etymology in the effort to bring 6u1'. the full connotation of
the word as i1t is used in the Bible. It is apparent from the
following etymological study that the word skandelon means "a
~ stumbling block oi' trap which causes one to fall,"

In the ancient world we find the wor ?_]sng;l,gm recorded in
the Papyrus Zen. 608.7 (3rd century B.G.)?a and the meaning of
- ax.fv-lafvv seens to(g? "a trap laid for an:i.mals". The Papyrus Maspe.4.9
(6th century A.De) uses the term Wg'"’ JaAr woi 564, Polllamms
Epigrarmatious (20d century (?)A«De) uses ewsv /udygoov Tor “stick
in a trap on whiech the bait 1is placed and which, when touched by tﬂe
animal, springs up and smts the trap”. Aristophanes Acharnenses
689 and Scholiast employ exavJ4j74,'r:fr4; énwv "setting word
traps vhich one's adversary will catoh at and so be caught
himself." While this may be too late to offer conclusive testimony
it should help shed some light.

More relevant is the Biblical meaning of the term. We £ind the
root used to form various parts of speech. As a noun it 1s used
for "stumbling block" in Joshua 23,13;1Kgs.18,21;Rom.11,9;1 Pet.
2,7:;¥att.18,373luke 17,1. The verbal meaning is "to stumble,
give offer;se or scendal" to anyone (owmvvsdidn) as in Matt.5,29;
17,29. When employed passively it means "to b?ﬂade to s‘tumble,
to take offense" as in Matt.26,53311,6326,31le cxavial.5o then
means "to put a stumbling block in the way or to be a stumbling
blook.” The Authorized Version uses the English ;

T"L'm and Boott: Greek Lexicon
2)Liddel end Scott: ibidem
S)Liddel and Scott: ibidam
4)Thayer:Eng. Lexicon of NeTe

i
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"offend". The word takes on various shades. a) Luther translates
" 1t as "Hrgern" (Buke 17,2; 1 Cor.8,13;Matt.5,29318,6.85Mk.9,2450.)
The Revised Version translates the passive of Rom. 14,21 end
‘2 Core 11,29 "is made to stumble." b)To cause a person to begin
to distrust and desert one whom he ought toftrust and obey";

S

fF0
"to oceuse to' call away" (R«V. "to stumble") Jn.6,61 pass. Hatte

18,21, ¢) "To be offended in one"=--to see in another what I
dlisapprove of and what hinders me from acknowledging his authority¥
Matt. 11,63Mk.6,5;Lk 7,25, "To cause one to judge unfavorably

or unjustly of another"---Matt.17,27. d)"To cause émne to feel
displeasure at a thing", "to make indignant"---pass. "to be
displeased and indignent". Matt. 15,12, This meaning has develpped
since the man who stumbles or whose foot gets_ent-angled fcels
annoyed. It is interesting to note that the verb is not found

in vrofane suthors nor in the Septuagint but only in reiics of
Aoquila's version of the 014 Testament.

The word riav/sdev  ocours some twenty-five times in the
Greek 014 Testament and fifteen times in the Hew£1 It is the
ecclesiastical word for casv/sdyémv . e

a) prop. the movable stick or trigger of a trap, trap-stick,
trap, snare. 4ny impediment placed in the way and causing one to
“ stumble or fall (a stumbling block, occasion of stumbling).

Lev, 19,143116’7/0* V”-'V/-:'W o (Auth, Vers:a rock of offense--
1.64,a rook which is a cause of stumbling). Lat: offendiculum
(post Aug--a stumbling block, cause of offense). Figuratively
it isg asplied to Jesus Christ whose person and car:zer were so
contrary to the -eu:peptat:l.ons of the Jews ooncerniné the Messiah
thet they rejected Him and by their obstinacy made sh.‘lp;ﬁmeck of
their salvation. Rom.9,33;1 Pete2,8--=from Is. 8,14.

I,Tha.yemop. Cit.




Tpor Hopmt  wmgtumbling blook--used 1 Oor.8,93Romeld,15.
M 603 10 gtuures —-Rom, 9,52.33;1 Pet.2,8.
'b Metaphor
b )Metaphor---eny person or th:l.ng by wh:loh one is entrapped=--
dravn into error or sin.
1) of persons Josh.23,13; Is. 18,213 Matt.13,41; Hatt. 16,25

(where oxavdsdov "non ex ai'fectu, sed ex natura et condicione

propria dicitur'--Calov) so X,au-'ros u--r.«.?,.,,,,, vos 18 called
1l Cor. 1,25,

28) of thingse T18évas Tv¢ ewaydodov  (literally Judith
5,1)=--to put a stumbling block in cne's waysl.e., to do that by
which another is led to sin. Rah.l‘l:,lﬁ. The same idea is expressed
Y ABahenw graviedov €van o 7wes (to cast a stumbling blook
before one) Reve2,14e six cor: ,.,(,.J,,],v,,, zve ==l dne2,10
Pl:o#sv/ed? ——-words or deeds which entice to sin. Matt, 18,73
Luke 17,1« sMavdede moiitv wapk 7oy Vidufyy  =—=to cause persons
to be drawm away.from the pure doctrine into error and sin
(cf.rrv;m’m 2a) Bomel6,17. 7o osev. Tov e7eyosv ==—=the offence
which the oross gives (ReV.:the stumbling block of the orosss)
Gale5,2« A cause of destructi-n---Rom.ll,9,fr. Ps.68 (69) 23.

On the basis of the foregoing wolrd study it is apparent
that the definition of offense as given bY our theol-gians is
the true and correct one. Thus we read: "Aer,-'emisz bedeutet
in der Sohrift cinen Anstoss auf dem Wega, der geeignet ist,
jeden, der daran stBsst, straucheln oder fallen zu machen. Also
géistlicher Welse ist 'Aergernisz' alles, was geeignet ist,
einen Menschen auf dem Wege christlichen Glaubens und Lebens
strauchdln und in Irrthum und S#inde fallen zu machem. (Aerger
zu machen)™

(2)

Or as Dr. Pheper says: T"Aergernisz geben heisst, - -

"'I}'De'r"—n_—ﬁ"uut sTener 1900 Vol.56 No.4, 2.49
2 P:leper-ﬂhristiiohe Dogmatik Band I p.672




6.
etwas lchren oder tun, vwodurch wir andern Menschen zum Unglanben,
zu fadlschem Gl=uben oder gottlosen Leben Anlass geben und sie,
soviel an uns ist, ewig verderben,"
The sin of terﬁ};ing anyone to evil is des;eribed in Seripture
as giving offense. Offense, then, i1s given not only by doing
that which is evil (false doctrine, wiok?g)l:lfe) but also by -

unmirise use of adiaphor: . Dr. Fritz says! "We give offense when
we do that which is in itself wrong (Mk.9,42:Matt.18,7) or which,
though not vrong in itself is so considered by a weak brother
(Rome14:1 Core. 8,1=13) or such as have no knowledze of the
divine will and who should first be brought to a better knowledge
before we in their presence make full use of our Christian
liberty." For the Cheistian the norm and fule must ever be the
liord of God. Lnything which contradicts that Word is an offense.
Ag sin never has its origin in God so we dare not seck the
cause of offense within the Trinity. 5 "Der Ursprung des Aergernisses
ist nicht Gotte, sondern dem Teufel und der Slinde der Menschen
zuzuschreiben," That the sin of offense camnot be traced to our
holy God is evident from the following clear pass:ge of Scripture:
"God is light, end in Him is no darkness at all." (1 Jomm 1,5)
He who is holy and perfect, He, the all-righteous and spotless
God, can cert:inly not be blamed for the presence of offenses
- in this evil world.
The devil, and he alone, is responsible for offenses, Liver
since the Fall Satan has had but one objective-~-the utter
destruction of the works of God. And since a believer is the

noblest work of God, since the conversion of a sinner causes joy

Ef R T TR T e T T

3) Der Lutheraner: Op.Cit. p.8l
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even among the holy apgels, Satan takes a special joy in
destmying faith. Th?lc)levil causes offenses that we might not
believe and be saved. (Matt. 13,24;36-43). On the basis of
Matt. 18,7 some have held that God foreordained the offenses
which we find in the world. When the Savior says:"@ffenses
must come" He merely states that since the devil and sin are in
the world there will be offenses.

And the Christian is not perfect. St. Paul, exemplary
Christian that he was, had to complain:™The good that I vould I
do not: but the evil which I would not, that I do." (Rom. 7,19).
So must every belliever also confess that he is far from perfect,
that he constantly has to contend against the devil. And all too
often Satan manages to get the usper haml. It is at such times
that the Christisn may give offense. Stubbornly insisting on his
Christian liberty he throws a stumbling block in the wey of
another's faithe

Another frequent cause of offense is a nisunderstanding
of Seripture.(2 Pet. 3,16-18) It has been said that "a 1littls
knovledge is a dangerous thing." There are probably few places
where this is truer than when we are dealing with God's Word.
The many sects which have arisen and divided Christendon are
certainly a constant source of offense, a stumbling block in the
path of the unchurched.

But when all is seid and done the ultimate root and source
‘of the evile--the final cause of offense is Satan. This sin,
like all others, has its origin .1n the prince of hell, He who is
the declared enemy of God and man walks about as a roaring lion
secking to destroy God's grandest work, the Christiem. £nd he.
often does that by moving another Christian to give offense.

17 Der Lutheraner: OpsCits Ps6L FaGlLLAFDT MUMURIAL LIBRARY
CunULURUIA SEMINARY
ST, LOULS, MO, .~

~
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II ADIJAPHORA USED INJUDICIOUSLY ART A CAUSE OF OFFIENSE

Unlike the followers of Calvin, Lutherams live according
to the principle thai whatever God's Law does not forbid is
permisgible for the Christiane There are many things which men
do which are neither cormended nor forbiddem in the Soriptures.
These are called adiaphora---things which lie in the borderland

of right and wronge. There is, for example, the matter of smoking.
: God's Word nowhere sggs either "Thou shalt smoke" or"Thou shalt
not smoke." Conscious of his Christian liberty the believer
uses tobacco or refrains from suoh indulgence according to his
personal taste. The Bible does not cormand nor prohibit the
drinking of alcoholic beverages. Therefore the Christiem drinks
beer or water with his meal end he has no qualms of consclence
in cither case. Holy Seripture, while ooma.nding us to worship
in groups, nowhere prescribes the partioular form of worship to
be used. One Christian congregation follows the Common Service
to the last rubric while another invents a form of worship of
its own=---and both worship to the glory of God.

To a person possessed of sound Lutheran indoctrination
tiese truths are self-evident. Unfortunately there is in our lamnd
a great host of Christians who do not see the matter so clearly.
Many people sincerely believe that it is a sin, for example,
to smoke, drink, or attend the theatre. Others, notably the
Seventh Day Adventists, believe that one ains by failing to
observe the 014 Testement Ceremonial laws. Members of the Romsm
Catholic sect see sin in every defection from the rules of thelr
pope and councils. Fortunately, God in His Word has glven us
some exemples which throw much light on the proper attitude
over agéinst the adiaphora. It is a source of no little wnder
to the writer that in the face of our Lord's miracle at Cama of
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)
Galilee (Mé/a;.-u) the Women's Christisn Temperance Union

and similar groups continue their propageanda. One would think
that after having read St. Peul's enunoiation of freedom from
Judaistio precepts (Col.2,16.17) no student of the Bible could
be influenced by twentieth century Judaizers. It is difficuls

to understand why men willirigly submit to manmade precepts when
the clear words of Jesus have been preservcd for us:™In vain do
they worship Me, teaching for dootrines the commandments of mem."
(Matt.15,9)

The faot remains, however, that very many denominations do
not teach correcetly in this matter of the adisphora. Perhaps it
is for this reason that the Lord:has given us such clear ex=mples,
empecially in the letters of Ste. Paul. The passage (Col.2,16.17)
mentioned above is very relevant:"Let no man therefore judge
you in meat, or in drink, or in respest of an holy day, or of
the nev moon, or of the Sabbath days." In all of his letters the
great Apostle testifies to the truth that the Christien may
eat or drink wha'be;rer he chooses so long as he does so in
moderations. Conscious of the liberty which was his in the Gospel
Paul could write to the Church at Galatla:"Brethrem, ye have been
called unto liberty." In his day certain fematios were layﬁg
great stress on questions pertaining to foods, -drink, and
observances of holy days just as modern holiness bodies and,éthers
ocondenn many harmless emusements. The Apostle's admonitions,
originally directed against these earlier-errorists, apply with
equal force to those who todaey must reemphasizethe Christien's
freecdom. The Church today must reemphasize those truths which
Paul set forth so clearly in his epistles. We dare never ccncede

that a single ast is sin so long as God's Law is silent in the
mattere '




10.

While the above is true and we can never yileld an inch in
proolaiming the principle of Christian liberty the fact is that
we must ‘guard against an injudicious use of that whiech is in
itself permissible---an adiaphoron. No)one was more conscious
of his liberty in Christ than was St. Paul. He it was who wrote:

"I know and am 'persuaded by the Lord Jesus, that there is nothing
unclean of itself."™ (Rom.l4,14) Yet that same Paul sald:™It is

good neither to eat flesh, nor to drink wine, nor anything

whereby th.@y brother. stumbleth or is offended, or is made week."
(Rom.14,21) Although Paul knew that he could, for example, eat
things that had been strangled and offered to idols he imew also
that there were oertain Christians who were not so well grounded

as he and who would be troubled were they to see him eating such
nmeat. Conscious of the fact that "the kingdom of God is not meat
and drink" (Rom.14,17) he vas willing to forego the fulfillment

of his personal tast'es for the Kingdom's sake, believers must at
all times be willing to weive their Christian liberty unless the
truth of the Gospel is at stalce.(l Again we have Paul for a model.
In that Magna Char wr the Christisn, his Epistle to the Galatlans, -
Panl begins his r\g;een'th chapter with the trumpet calli"stand

fast therefore in the liberty vherewith Christ hath made us
frees..«" but says:(v.13)"Brethren,ye kave been called unto libertys
only use not liberty for an occasion to the fieh, but by love
serve one anothers"

In his Epistle to the Corinthians Paul again takes up the
question of meat offered to idols. After emunciating the principle
that a Chrigtian can freely eat of sacrificial meats he urges
the seme point which he had advanced in his letter to the Romans:
"Don't use your liberty so as to cause a weak brother to sin

1] Bueller: Up. Ult. D+220

~
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and lose his fa:l.th!“(l) Acts 16,3 shows us Paul again carrying
out his principle of Christian charity. Timothy, a Greek, was’
0 accompany him on his missionary journey. Paul knew that the

. Jews would teke offense at ths presence of this uncircumcised
Gentile in the role of a preacher of the Gogvel. Therefore he
has his young oompanion circumcised although he himself had so
vigorously defended the pesition that circumcision is unnecessary.
The sound principle which.we.can deduce from his procedure is
that where instruction has not yet been possible or where it has
failed of its purpose the Christian is to refrain from using his
libersy exoept(%:{.‘ enother weak Christian might be offended. by

such restraint,

All of Paul's admonitions and examples regarding the use of
adiaphora are dictated by sanotified common sense. The Lutheren
wio invites a dyed-in-the-wool liethodist to his home and serves
a coktail before. dinner is not only deficient in breeding but
gives offensees The man who considers it his bounded® duty to
cempaign agalnst tobacco will care little about your Christien
testimony if every word you speak is accompanied by the odor of
stale tobacco. These are things which every salesman considers
fundeamental. How much more then should the Christla who, after
all, is constantly selling Ohrist, see to 1t that he puts no
stumbling block in his brother's vay. If the use of an adiaphoron,
be it ever so dear to us, causes.a brother to lose faith we must
abstain from such uses

If it is true that the lay Christian must guard against

WMM and Wrong ps22
2) Der Iutheraner:Op. Cit. p.289
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giving offense it 1s doubly true that the embassador of Christ
must be zealous in this matters Ste Pa:l in beseeching the
Christians at Corinth to hold fast to the faith says of himself
and his coworkers that they gave "no offense in anvthing, that
the ministry be not blamed."(1l Cor.6,3) The modern clergyman
finds himself in an unenviable position. Many things that are
pernitted by God's Word end which the Christien may enjoy must
be sacrificed by the shepherd of the flook, He has no eight-hour
daey after whioh he can forget his offices, Twenty-four hours a
day he is the representative of the Xing off kings and, although
he nay not' always be fully corscious of 1t, the world so regards
him. Certain adiaphora may be used by the conscientious Christien
in one place while thsir use would be dangercus in annther place.
The Christian who, in a metropolis like New York or Chiesgo,
stors in at the local tavern for a glass of beer as he comes
home from a hard day's work would probably not give offense,

On the other hand, the Lutheran deacon living in a small towm
dominé‘.:ed. by the spirit of Garrie Nation would be most unwise

in publicly partaking of the scme beverage. Attendance upon a
theatre where a clean picture is being shown is clearly an
adiaphsron whether such attendance be of a Sunday or a wsekday.
The fect 1s,; however, that there are many tovms, especially in
the South, vhere Sunday movie-going is offensive.

The next consideration is one which is not mentioned in
anything that we have read but whioh is of more than a little
importance. The persnnality of a man-plays a great part in
determining to wkat extent he may meke use of his Christian
liberty. Were most of our clergymen to be seen standing at the
local bar while wearing clerical garb their neighbors would be
offended. If these seme pastors would offer to their parishioners
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a "shot of rye" as they came to pey their respects on Christmas
Day there wwuld shortly be an undorcurrsnt in thz congregatione
And---were weo to graet the early arrivals at church with alcoholis
breath the Visitor would be called in before lonz. And yet--=the
ﬁriter knows an aged pastor who does just the things mentioned
and. he is one pastor who is truly loved not only by his
congregation but by the entire community in which he dweilse
As one district official sald in speaking of the man:"Pastore—e—w
coan do those things and get away with them. You or I would shortly
be called on the carnst.”

Partiocularly must the Church be careful lest she give
offense,s The Church e:«:ists for the sole surpose of preaching
the Gospel. Bvery other consideration must be subservient %o that
of winning sould for Christ. Iven many of the ungodly haye a
definite awe for the Church---they lock upon it as the one
institution whieh is, or at least should be, above reproach.
Anything, then, which might tend to lower such & person's estimate
of the Church is an offense. Here, aga:ln,. good judgment must be
used in determining what is or is not sermissible. In St. Louis,
Missourl some Lutheram churches sell beer in their parish houses
on the evenings when the men's club bowls. Were one of our
churches in Florida to follow thet practice tonzues would begin
to weg and incdloulsble harm would be donee Many ped®l:e' 'who see
no harm in drinking would be offended by drinking in & parish
house. & similer principle obtains as far as nard-p:!.aying and
other adlavhora are concerned. That congregation shows evidences
of Christian wisdom which yieids its liberty for the sake of
"then that are without." .

Even as "no man liveth unto himself" so no church is without
its influence upon the community. Unfortunately men do not al-mys
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think in straight iines. The result is that they often Xsason
that, if a right use 1s permitted in a churoch its abuse is
permitted outside the church. Where there is a danger of such
conclusions the Church must certainly refrain from insisting
upon liberty. "Be ye therefore wise as serpents and harmless
as doves." (Matt. 10,18)

There is a danger that the Church take advantage of her
plece es en instituticn or that the pastor feel that his office
gives hin oertein examptions---that he is above these restrictions,
a law unto himself. At times we feel that we do not care any
longer to acater to the notlons of misguided individuals who are
not sufficiently enlightened resarding our vosition. £1% such
times we feel like throwing restraint to the windse In such
neriods when pride and self-sufficiency are in the saddle it is
well to be guided by the eremp.e of our blessed Lord. He, the
mighty Maker of heaven and earth, King of kings and Lord of lords,
willingly paid tribute to earthly rulers. Why? "kest we should
offend them." (Matt. 17,27)




15.
AII THE CHRISTITAN'S CONDUCT I VIEW OF OFFENSE
Anyone who has reaq St. Peul's tribute to love in 1 Corinthians
15 has the proper rule as far as the Christian's oconduct in view
of offense 1is oconcernej, Noone can tell the individual believer
Just how he is to aot in every given instance. But the well-
indootrinated Christien, conscious of his Lord's emshasis on the
law of love, will not go far wrong. Very correctly the Small
Catebhism of Luther sums up the mesning of the entire Law in
the one word "love". The Christian, in all of his thinking, speaking,
and doing must be prompted by love toward his God and love toward
his fellow-men. Thus, in spite of his &mdioﬂ freedom, the
conscientious Christian does not have a free rein. 8t. Paul,
after stating his position on Christian liberty, says:"For,
brethren, ye have been called unto liberty; only use not liberty

for en occasion to the flesh, but by love serve one anothers
For all the law is fulfilled in one word, even in this; Thou
s!falt love thy neighbor as u(uﬁalf.“ (Gal.5,15.14)

When Dr. Pgéper writes: "Auf den Gebrauch der christlichen
Freiheit ist zu verzichten, ausser wo die Wahrheit des Evangeliums
verleugnet werden wiirde"™, he sums up the truth !J.lustrated 1:(12)
Matte 17,24-27 of which Dt. St8okhardt writes the following:

"Algs sie w:l.ed._er zu einem fllichtigcn Besuch in Capernsum eingekehrts
waren, vurde Petrus, wie MatthBus 17,24-27. mittheilt, von dem
Eimmehmern der Tempelsteuer befragt, ob sein Meister auch diese

Abgabe flir das Heiligthum zu entrichten pflege. Jeder minnliche
Israelit musste zu der Zeit jBhrlich zwel Groschen oder zwel J

i} Pieper=g5p. Cit. p-6ﬁ5
2) StBekhardt:Biblische Gesehichte. Neues Testements p.l51
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Drachmen Tempelst.euer zahlen+s Petrus beantwortete jene Frage
mit Ja, Dieser Handel var dem Allwissenden nicht verborgen geblieben,
Er kem Petro zuvor, als derselbe heimgekehrt ‘war, und bemerkte,
desz doch die KBnige der Erde nur von Fremden Zoll und Zins
zu nehmen pflegten, dasz also die Kinder frei seiem. So sind also
auch die Kinder des neuen Bundes, zu denen schon die Jimger
z#hlten, und vor Allem ihr Melster selbst, der Sohn Gottes, frel
von allen Satzungen Israels. Aber der Herr will seinem Volk
kein Aergernisz geben, und so schickt er Petrus aus, derselbe
Soll sdine Angel ins Meer werfem, und im Mund des ersten Fisches,
den er herauszieht, wird er einen Stater findemn, das ist ein
Viergroschenstlick, das soll er dann flir sich und seinen Meister
den Steuereinnelmern einhfndigen. Und so geschah es. Jesus hitte
diese geringe Summe Geldes sich lelcht auch wo anders her beschaffen
kBnnen. Aber er will absichtlich durch ein eugenf8lliges Wunder -'
die Tempelsteuer gewinnen. Er, der E8nig Himmels und der Erdem,
der die Fische im Meer, Gold und Silber der ganzen VWelt in seinew
Hend hat, 1lBszt sioch so tief herab und untergibt sich allen
Satzunzen der Juden, wird ein Diener der Beschneidung, wird in
allen étﬂel:en den Juden ein Jude, um auch auf diese Weise von
seinem Volk Etliche zu gewinnen. Und damit hat er seinen Jiingern,
den Jlingern aller Zeiten den Weg gewiesen, dasz sie Niemanden
ein Aergernisz gzeben, dasz sie die Macht und Freiheit, die sle
in Christo habem, nicht misgbrauchen zum Schaden des lHohsten,
sondern, wo ¢s die Liebe erheischt und wo es ohne Slinde geschehen
kann, den Winschen, Forderungen, Sitten, Satzungen der Xenschen
sich anbequenen und unterordnen.” Love should prompt us to
refrain from the use of adiaphora if those who are week in faith

(1)
take offense.

I’EuEEerﬂnﬂo Up. Cit. P«506
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The emphasis which the New Testament puts on the law of
Christian love is very oftem lacking in our time. Modern Pharisees
who study carefully the synodical amnd distriot reports know all
the traditions of their synod and can cite the churech fathers
in order to keep men out of the churoh---these have no conception

of_ the lew of love. A8 one man has sald:"They may be good theologians
but a theology without love is not Christiamn." On the other hand,

the more prevalent danger in our day and time is this that men
ingist uson the free exercise of their liberty while they let

the chips fall where they maye. Disregarding the weaker brother

they insist upon their "rights" and by such insistence give

offense.

Muoh of the success of the early Church was attributable to
the fact that its members lived by the law of love. If it is
true that the modern church has lost mueh of its power that is
traceable to a stubborn insistence on techﬁicalit:l.es of the law
rather than on Christian love. Once we acoept St. John's .diotu.m= ‘

- "God is love" and, aware of the fact that God wants us to be as
He 1s, try to subordinate our lives to the law of love===then
trrentieth century Christendom will recapture the fire possessed
by the Church of apostolic times,

The Christian must ever k eep in mind the reason for his
existenoes God does not simply cedll a person to faith and then
send the angel of death to bring the convert home. God permits
His believers to remain in the world because de has work for them
to do. Ivery Christian is to be a nissionary. The Christian who
is not constantly testifying to his faith is a contradiction in
himselfe |

The believer who so testifies is prompted to his action by

love. First of all---love toward his Savior who has purchased i
-and won him moves him to.do Christ's will by bringing so great L




LDe
salvation to others. And, in the second place, love toward his

fellowmen constrains him to bring them the one Thing needful,

Love it is whioch makes him testify in the face of ridicule, love
makes him suqsport the work of missions even when he is in

financial difficulty, and love prompts him to pray unceasingly

that the Gospel of the Crucified be spread from pole to poles

: Since such zeal for souls is the mark of the fervent CEristian
it wuld be most foolish for him to do anything which would
hinder that for which he works, prays, and testifies. Thus it
follows that the more mission-minded a believer is the more
sorupulous wi:l he become in avoiding the giving of offense,
The Christian who is consumed by a love for souls will never

P

stubbornly insist upon his prerogatives. To the contrary, the
conscientious Gh.'r.-:ls:b:lan will make i1t a rule to refrain from
anything that might give offense. \ielghing his personal tastes
as to an ddiaphoron against a precious soul that might be lost
because of the offense which indulgence in such addiphoron vould
give---the Christien denies himself, , |
While the foregzoing is true and correct there is another
principle that must be remembered in this connection, nemely
that every teaching of Soripture is important and not to be
ignored simply because of pers nal likes or dis§likes. Significantly
in His great missionary command the Lord Jesus included the words:
"{caching them to observe.all things whatsoever I have commanded
you." (HMatte 28,20) While the Chureh rightly distinguishes
between sections of Seripture that teach truths necessary for
salvation and others which do not treat of the great fundamentals
the faot remains that we must testify to all that the Bible
teaches. What the Holy Spirit has deemed worthy of recording
for our learning dare never be despised or set aside.
Therefore, although the Christian wlllingly foregoes his
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personal indulgence when a danger of offense is involved that
same Christian must be conscientious in proclaiming the glorious
libersy of the children of God. Also the Biblical view of
adiaphorg beclouded as it 1s In so many of the sects, must be
asserted by the Lutheran believer. With consummate petience
and by enphasis on the completed redemption which is ours by‘ .
fdith in Christ, we must assert the evangelical freedom of the
child of Gode. .

And again St. Paul is our model. In Aots 1633 we read that
Paul had Timothy circumcised in order not to giﬁe offense. Yot
it is that same Apostlie who, in the second chapter of his Epistle
to the Galatians, tells us that he refused to consent %o the
circumecision of Titus. The reason for these two divergent courses
of action 1s not to be sought in an erratic tempersment but is
fully explained by Paul, Certain false brethren (ve.4) had called
into question the fact of Christian libsrty. L:!.k_e the Judaizers
of today their intention was to subject the early disciples to
the Mesalc ovdinances. To these Paul "gave place by subjection no,
not for an hour." (v.5a) Why was the Apostle so determined that
under these circunstances Titus remain uncircumcised? He tells
us that himself when he writes:"that the truth of the gospel
might continue with you." (v.5) Had Paul yielded for the seke of
harmony the truth of the liberty of God's children would have
been sacrificed.

The Christian's norm and rule is the Word of (Gc))d. Anything
which oontradic".ta that norm is eo ipso an offenae.l We oa.nn?g)
cease using an adiaphoron if the truth is thereby concealed.
Peul had to take even St. Peter to tasi when the latter failed

T)Iutheraner. Op, Cite Del62
2) Lutheraner. Op. Cit. p.881




20,
to act in full confession of revealed truth.(Gal.2,11-14) There
1s a spirit abroad today which would persuade us that there are
oertain things whiech are unimportent and therefore necd not besome
issues. That quest. : for peace at any cost is exceedingly
dangerouse In an effort to avoid "offense"™ and to promulgate
harmony its proponents are iénoring the Lord's command "teaching
them to observe agll things." What the Holy has recorded dare not
be des ised by the puny mind of mamn.

The Tenth Artlele of the Form:la of Concord grew out of a
situation similar to that in whioh St., Paul found himself.
Enperor Charles had gained a military victory over the Protestants
and had forced upron the Lutherans the so-called Augsburg Interim.
According to its stipulations the Lutherans might retain their
doctrinal position but were compelled to acknowledge the authority
of the pope and bishops. and to cclebrate the Sacraments according
to Roman ritual. Melanochthon and the other leaders in the Leipzig
Interin weakly accepted this compronise and based their position
on the fact that the Augsburg Confession called ceremonies
natters of indifference. The opposition was led by a young
Wittenberg professor, Matthies Flacius, who was supported by
Amsdorg@, Brenz, Corvinus, and others. Their attitude wasi"Nothing
is en adiaph~‘wroz_1 when confession and offense -are involved."

When confession is at steke we dare not yield an inch,

Such steadfastness, while misinterpreted by many, is called forth
by loyalty to God's Worde Traditions of our demonination, custons
of the particular congregation to which we belong, all these

may be ignored in the interests of harmony and good fellowshipe
But---when one iota of God's Word is at stake the Christian
T]CGracbner: Ope Cites 1ntrode pevil -
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must stand f£irm. Just as the sincere Christian wiil, under
certain circumstances, permit the question of the age of
Methuselah to become an issue which he defends with all the
vigor at his disposal (not because that question is of eny
practical importence but because it involves the lerger question
of the suthority of Soripture) so also will the Christdan insist
upon his liberty in the use'of adiaphora when such insistence
involves confession of the freedom of the Christian man.

Here, then, the lutheran Church again stands in a vpivotal
position. Just as in the days of the Reformation Dr. Luther
refufed, on the one hand, to sin by continuing i: the papistie

errors and, on the other hand, to yield an inoch in the matfer of .

Christian liberty by making common cause with the iconoclastS——-
so the Church of Luther must ever withstand both tendenciess
LAlways we get back to the fundamental truth---the Word of God

is our only norm., Whatever that Word commands must be obeyed
though death itself be the penalty for such obedience. Wherever
the Word is silent the Christian is at perfect liberty, his
conscicnce is not bound. The churches are hazy in this matter.
The true visible church must shine as a beacon as she proclaims
also this truth of Gode

e
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IV OFFENSE T:AT IS TAKEN

When the Evangelist of the 01d Testament vrote about the
coming Messiah he was guided by the Holy Spirit to foresee the
fact that when Christ ceme He would be "for a stone of stumbling -
and for a rock of offence to both the houses of Israel, for a
gin and for a snare to the inhabitents of Jerusalem." (Is.8,14)

St. Peter states the scme truth when He writes that Jesus is "a
stone of s}mbl:lng, and a rock of offense even to them whish
stumble at the word, being disobedient whereunto they were called."
(1Pet.2,8) Christ end His oross are and always have been en
offense toma:ny. To this day, wherever the Gospel of the Cross

is preached, there some are offended.

This "offense of the Oﬁ?s" is an offense which every
Christian must give or sin. St. Peter wrote his First Epistle
vhich is a paean of praise to Christ and Him crucified although
Peter was aware that He is "a stone of stumbling and a rock of
offense, even to themwhich stu-'nble' at the word, being disobedient."
(1 Pet. 2,8) Paul who said:"Woe is unto me, if I preach not the
gospell" (1l Cor.9,16) was fully aware that the Christ whom he
preached "lay in Sion a stumblingstone and rock of offense."(Rom.9,33)

If, as the foregoing passage shows, God teaches of Christ
even though Christ is an offense to many then certainly we must
also preach of Christ. To say otherwise would not only be flying
in the face of our Lord's clear missionary commandments but it
would be to claim that we are wiser and more loving than God who
is Wisdom and Love themselves.a Far from maeking any such
biesphemous assertion the Apostles preached Christ crucified
although they knew thet He was "unto the Jews a stumblingblook,
and unto the Greeks foolishness." (1 Cor.l,25)

T) Graebner: Op. Cite DPe52
2) Lutheraner:0p, Cit. p.225
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The evidences of the offense of the oross'are mot hard to
find in our day. Modernism with its denial of the necessity and
fact of the cross is striking proof that men want nothing of the
Christ of Calvary. As through the ages so also in our time the
oross divides mankind into tWo groups—--those who bow at the £oot
of the oross and offer themselves in willing submission to Him.
who hangs thereon and those who turn away in disgust, those who
are offendeds

The natural, the unennverted man, rebels at the cross. The
Jews, for example, were offended at Christ because of self-
righteousnessfl- ';Beaulgse they sought (rigiteousness) not by
faith, but as it were by the works of the law. For they stumbled
at that stumblingstone." (Rom.i?a,az) The desire to win salvation
by works is comnon to all memn. Bvery humesm religion is built on
that desire and caters to it. The religlon of the cross with its
emphasis on the sola gratia is an offense to the unconverted.
They assufe you that they need no "slaughter-h-use theology™
as they prnceed to tell you of their exemplary mode of life.

That 1s why, very oftem. it is simpler to w:l.n a gross sinner
than the man who leads a life whiech, outwardly at least, is
acceptable. 2 l

Every Christian still is troubled by his flesh. The faithful
pastor who consistently preaches the true facts of sin and grace
end who patiently instructs his catechumens in God's way of
selvation, that pastor often wonders whether his labor is in
vain as he hears one of his parishioners say:"l not afraid
to die because I try to live a clean life." While a student
at the seminary the writer ministered to a small group of Christians
in Iilinois. One old lady in that congregation was i1l and it was
evident to all, herself included, that this would be her last J

W
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illness. We disoussed thils with her and when she told us of her
good life, her care for her loved ones and her deeds of charity,
we tried to make clear the fallacy of relying on one's good
works end then cited passages such as John 3,16 and John 1,29
to point her to her Savior. Those mssages were femiliar. She
joined us in the recitation of such hymns as "Christi Blut und
Gerechtigkeit, Das ist mein Schmick und Ehrenkleid."and confessed
that in Christ and in Him alone lay her hope for eternal life.
We lgrt, Joyously believing that the spirit of work-ri:hteousness
has been cast out. How surprised we were to find that’ esch visit
called for exactly the same type of ministry for every time we
oalled on this lady she would tell us of her grod life. An
experienced pastor told us since that suoh cases are not at all
unusuale. The natural man, also within the Christian, rebels at
the crosse

. The Gentiles were offended at Christ because of their carnal
pride. l“The Greeks seek after wisdom; but we preach Christ
erucified, unto the Jews a stumblingblook,and unto the Greeks
foolishness." (1 Oor.l,22.23) The oross of Ohrist has ever been
and still is non¢sense to the unbeliever. "For the preaching of
the oross 1s to them that perish foolishness."(l Cor.l,18) God
has endowed man with reason. While it 1s true that the Creator
expeots the ereature to use the gift with which He J_:as blessed
him He explieitly prohibits the worship of anything which He has
given man for his use. The worship of reason is included in that
prohibition. Nevertheless foolish men who think themselves wise
assert that they will believe nothing which their reason camnot
ocomyrehend. Starting with that princirle they discard every
dootrine of God's Word which deals with a mvstery. Thus they
rejeot the Atonement. Thus, also, they displace Scripture with

THaeIlert Up. Uite Dectl
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their own intellect. The c¢ross at which they rebel has become
& stumblingbloock for them. .

Christ has promised His follnwers no easy road. The early
Christians soon found that’' they could not be ecarried to the
skies "on flowery beds of ease." Church history seems to indicate
that when the belilevers were most faithful to the doctrine of
Christ and most zealous in trying to emulate His life at just
those pémiods they suffered the worst persecutions, .'I.‘ha;b was no
surprise for Jesus, foreknowing what should come u jon His flock,
had said:"Blessed is he whosoever shall not be offended in Me,"
(Matt.11,6) Thus did He prepare Christians against taking offense
at the suffering which true confessiou often entails. If the
possibility of being offended for this cause seems ramote perhays
the reason is to be sought in the indifference snd slugzishness
of many Christismse. Those people who, like the Christians in
Russia, have been persecuted for thelr faith could testify that
the danger of apostasy by reason of persecocution 1s a very real
one, , ‘ :

There are tines also when offense is taken at the life of
the Ghristia.n.l When contact with the sects had caused many of
our pastors and people to become lukewarm over against the
Sacrement of the Altar it became customary in meny quarters to
partake of the Lord's Supper only four times a year, Such peculdar
views preveiled that when a devout Christian availed himself of :
the orportunity for communing each time the Sacrament was
administered his weaker brethrem conoluded that he must be an
unusually vicious sinner and often were offended.

When .a person has been converted he will often find it
necessary to sever old friendships or even family ties if they
would prove a detriment to his growth in grace., The gambler,

1) T.;utheranerzgop. ﬁt. P« 225
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drunkard, or licentious person, conscious of St, Paul's admonitions
to the Ephesians (Eph.5,7-11) will not continue in his former
hebits but will cast off the former works of darkness. His
right-about-face will result in the questioning of his ‘mental
equilibrium and will even cause his "friends" %o take offense
at the Christian faith. Following the example of the Lord Jesus
whose love caused Him to weep over corrupt Jerusalem (Ik,19,41)
the new Christian will deal charitably with those whose eyes
have not yet been opened as have his, St., Paul, far from dismissing
the unzodly from his mind, writes that he is in deep sorrow
and even says that he would rather see hinself accursed than that
so many of his fellow-Israelites should be loat. (Rom.9,1-3)
It is that love for souls which distinguished Paul the Christian
from Saul the Pharisce and a similar love for the lost souls
of men is characteristic of all whose hearts have been touched
by thé love of Christe

It must alvays be remembered, however, that he who takes

offense is w(egl):. Someone has said:"Spinnen saugen auch ausg

Rosen Gift." If that sentiment could be taught to and remsmbered

by all Christians there would prcbably be less of the everlasting
ory of offense. The arrogance and presumption of those who urge
that their false views or their partiocular tastes be accepted

as standards are surpessed only by their refusal to heed statemeris
of Seripture or to employ sound reason in an endeavor to see

anot her point of view. We have in mind the case of a layman

who prides himself on his knoviledge of the customs and practices
of the Missouri Synod. Anything which was not the ocustom in our
church and particularly in the congregation to which he belongs
at the time of his confirmation is looked upon with suspicion.
There are meny such individuals who become troublesame when they

1)Iutheraner:0p.Cit.p.162-
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try to promulgete thelr partiocular eooentrio:ltigs Oor errors
and set those errors up as standerds. When all others ave not
ready to fall into 11ne they are roundly denoumced for civing
offense.

Dr. Gracbner says of such peoplei"it should be noted, however,
that the case must be a very clear one before the question of
'offense' or 'conscience' 1s urged in adiaphora.” - Again, the
same authority says:"We must cease to have any regard for the
week when the wesk Christian demands our acknowledgement of his
practice or at least demands an attitude of tolerati?n which
places his view on an equal footing with Soripiture." The
falthful Christian will be guided by two eonsiderationau-loyalty
to the Word and love to his fellovmen. Under no consideration
will he concede where & compromise of the Word is involved. On
the déther hand he will deprive himself of many adiasphora in
- order that offense be avoided. When a weak brother claims offense
because his orror 'is not accepted or even promulgated such a
one vecomes a false prophet.(a, ; :

Such extremities have their roots in ignoranse of Soriptures
Such & one must be insiructed. The Psalmist writes:"Great peace
have they which love thy law: and nothing shall offend them,"
(Ps. 119,165) Tn direot proportion as we love and thersfore
study Cod!'s Law we will be strengthened in faithe Thus will the
possibilities of our taking offense decrease. Whon at the seminary
or in pastoral conferences one hears men odpose & particular
view on the grounds of i)eing Toffended" one of only two conclusions
is possible,viz.,either the men does not know what offense is
or his faith is so weak that he has no business in the ministry.

It is the Christian's duty to instruot ‘l‘zis weaker brother.

And, in the .case of adlaphora, the stronger should refrain
from using his liberty if instruction does not avail unless

ebner: Up. e Do
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another Christien 1s otfended by such restraint.(l)ﬂowever, (2)
sometines it is necessary to offeni in order to zive taatimony.
For example, we sprinkle rather than irmerse in baptizing as a
testimony against the error of the Baptists. In every such
case concern for the welfare of the Chmrch as well as love of
our neighbor must decide where the line is to be drawme

"However, one who has been brought to a knowledge of the
divine will nr rcfusecito be brought to such knowledge and yet is
offended by what a Christian is allowed to do such a one takes
offense where no offense was g:l:ven."(s,Bo, for exemple, the
Phariseecs were offended when Jesus taught them that men is not
defiled by what enters his mouth but by what proceeds from his
mouth. (Matt.15,12-14) ' _

Slgnificantly does Dr., Th.Gracbner write:"No church or
synod, congregation or conference, can br:lﬁg charges on the
mere ground of being 'offended!" 4 That is importent. When men
do not like a person or a practice but fall to f£ind clear Scriptural
proof thet the particular person or practice is wrong they
usually resort to the argunent from offense. The writer Xnows
_a layman who regularly uses that as a lest resort t:vhen he does
not like a pastor. A1l endeavors to impugn the character of &
men having come to neught he invariably claims that sonethin'g hag
offended him. Such peorle often will not even listen to a proférred
explanation for the particular subject under discussion---tith
dovmecast nien they lament that they have been offended.

The only remedy ageainst offense that is taken is thorough
indocotrination. The words of the inspired Psalmist cited above
; éurtheran?r 3 Fg:'b' 1t.p.289
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are the answer to this matier of offense when it is not actuslly
given but teken by another. With alarming freguency one hears of
defection from our congregations becavse of trivial matters
such as the type of govm worn by the pastor or the mamner in
which his children conduct themselves, Whether they actually
enploy the term or not such apostates arg.te.from offense. Perhaps
there 1s a diresct conneotion betwsen this easy breaking of
church tiles and the graduasl disappearance of the parochial school
and other agencles which have as their purpose the laying of a
s0lld doctrinal foundation in the lives of prospective church
MENDETrSe
So long as the weaker brother is willing to be instructed

we must treat him with infinite patience. "The Chursch must
tblem?f) and treat weaknesses tenderly but must never encourage
them.": = The mere fact that a fellow-Christian holds a view
different from ours or different even from Soripture does not
necessarily exolude him from the visible e¢lurch. The man whose
view contradicts the Word of God rmst be showm what the Seriptures
teach, And that may take long for it is unevangelical to set a
tien when the process of enlightemment 1s to terminates

And yet---in her zeal to be evangelical the Church may never
encourage errorists. "It (the Church) must vindicate the glorious
liberty of the children of God."‘a)The unionistic and liberal
spirits who today would tolerate any and every religious opinion
under. the guise Qr Christiean love and tolerance are not in agreement
with the practice of the Church. Erlror---whe.ther in dt;otrine,
1ife, or practice---must be called by its right naﬁe. AnQqe-=when
those who have been admonished take "offemnse" the guilt must be
placed on those to whom it belongs, the errorists who take offensc.

I; Eaesne.]ﬂ ap.u It ..poga
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V_SOME PRACTICAL EXAMPLES
Having considered what the Soriptures teach concerning
offense and on the basis of the Word seen certain principles
which, as Bible Christians, we can consistently hold it will
be well to consider a few practical examples. The doetrine of

offense 1s a very practical one for it touches diraetly the life
of the Church and of the Christian as an individual.

Article XXIII of the Augsburg Confession deals with a
question which, at that time, wes a vexing one, nanely the
marriage of priests. The poves had forbidden the clergy to
marry. Such an unnatural law was bound to have bad results. While
there were some particularly strong souls who like St. Paul had
the gift of continence there were also those who were given
to all sorts of sins, natural and umnatural. As a result there
had been common complaint concerning the examples of priests
who ‘were not ohaste. Grave offense was given as' the Augustana

(1)
informs us when it says: "impure celibacy causes many scandals."

While celibacy was the rule chastity was not. ; :

This vas a problem with which the Reformers had to wrestle.
Their decision to sermit the clergy to marry was born not only
of a desirle to return to the tesohings of God's Word but to =void
giving offense. They vrite: "Since, therefore, our priests were
desirous to avoid these ope.n scandals, they married wives
taught that it was lawful for them to contract matrimony."
Because they restored to matrimony the high place which .God
Himself had given %o it they were charged with having started
the Reformation because they' wanted to marry. The charge that
underlying Luther's work was his cagerness to be free of his
vow of celibacy was soon levelled at all the peformers. To this
day that slander is a weapon of the Roman Church. In this connection

I‘Augustana_'ﬁL
2) Augustana 61,2
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it is well to study carefully two arzuments from offense advanced
by the Reformers., The first 1s aimed at the abominable practice
of Rome acocording to which she teaches men to justify thenselves
by keeping the ordinances of the church. Since celibacy is one
such ordinance we read:"It is no light offense in the Church to
set forth to the people a service devised by men, without the
commandnent of God, to teach that such service ‘;justifiea msn."u)
While it is not necessary here to consider the many arguments
against celibacy this surmary sentence is to the point:™Although
we have 80 meny reasons for disapuroving the law of nerpetual
celibaoy, ye:b, besides these, dangers to souls and public scandals
also are added, which, even though the law were not unjust, ought
to deter good men from approving such a bmrden as has destroyed
innumerable souls."(a) :

That the Reformers not only went back to Seripture but
understood human nature and thus made a change with far-reaching
implications is evident to this day. The writer knows many
cases where good Romanists have been offended .by the violation
of the law of celibacy on the part of their priests. There is,
for example, the waitress of that faith who vorked at an inn in
New Jerseys To her surprise one of the priests of her church
spent the w:ek-cnd there togeth=r with a young voman arid to her
greater surprise he made such visits periodically and in different
companye. Obviously cases such as this do not place all priests
under suspiolon nor are they cited as if to imply that all
Protestant clergymen are above reproach. On the other hand it
must be evident that when the abomination of cclibacy is removed
the chances for such scanda.s are minimizeds

Laying dowm fgine general principles concerning traditions
the fathers said: 'Hére we have Paul as a constant champion,
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who everywhere contends that these observances neither Justify
nor are necessary in addition to the righteousness of falthe
And nevertheless we teich that, in those matters the use of
liberty is to be so controlled that the lnexperienced may not be
offended, esnd, on account of the abuse of liberty, may not become
more hostile to the true dootrine of the Gospel, or that without
a reasonable cause nothing :in customary rites be ochanged, but that,
in order to cherish hamony such old customs be observed as can
be observed without sin or without great ineonvenienofe. And in
this very assembly we have shown sufficiently that for love's
sake we do not refuse to observe adilaphora with others, even
though they should have some disadvantage but we have judged
that such public harmony as could indeed be produced without
offemse to conscienoes ought to be preferred to all other advantages
(all other less important matters)."

From the foregolng it 1s clear that: the Lutheran Reformers
were not at all iconoclastic but rather desirous of continuing
in the traditions of the church wherever those traditions did not
contraidet the clear teachings of the'Soriptures. "This is the
ginsle mode of Interpreting traditions, namely, that we understand
them not as necessary services, and nevertheless, for the sake (1)
of avoiding offenses, we should observe them in the proper place.”
In the same spirit they say of church ordinances thati"The use
of such ordinances ought therefore to be left free, provided
that offenses be avoided, and that they be not judged to be
necessary clev:lces..“(2 In other words, when humen ordinances
do not contradict the Lible they may be observed but they dare
never be placed on a level with the ocommandnents of Scrinture=—-

nen are free to accept or rejcot theme

1"1‘riglotta 447,17
2)Triglotta 447,16

:
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These and related statements in the confessions are of
practical importance at a time when tiaere is a great liturzical
awakening within our eircles and when synod is urging liturgical
uniformity. So long as the Word of God is taught in its truth and
purity and the Sacrements are administercd according to Christ’s
institution any mode of service is permissible. God has not given
us an order of service which we are obliged to follow but Hs has
left that matter to humen discretion. Sir;ce He has given us such
general inst rotions as :"Let all things be done decently and in
order™ (1l Cor.l<,40) the Church wisely gives much study to the
forms of worship. Naturelly she leans heavily on the useages
of the ancient Church and from the devotional expressions of
Christians in the past gains much that 1s of value for the Church
todaye

Contact with the Reformed bodies has had a sorry effect
upon lutheran liturgics. The ilconoel: stis errors so studlously
avolded by our founders became the pitfall for our immediate
forerunners. The Lutheran Chnrch which in faith and doctrine
continues in an unbroken line with encient Christendom severed
that conneetion as far as the outward manifestations of that
faith were concerned.

Happily, there are those who, deeply c-ncerned about this
inconsistenocy, are doing something about it. In each of the
larczer Lutheran bodies in America there are those who are nleading
for the restopation of the liturgical life. That there is a
groving l:l_.turgical movement within our owmm cireles is evident at
almost ail pastoral conferences and distriet conventions. The
Liturgical Society of St. James is doing much by way of research
:in'bo_ things Titurgical.

Unhappily, however, this m~vement is not mseting with
universal apsroval, While the voices of the alarmists are beginning
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to subside there are still those who shudder whenever they hear
the term "liturgics". It is not in ‘the province of this .aper to
take sides with either party in the liturgical controversy. When
"offense" is mentioned as a rcason for approvingz or o-pposing“
sound liturgical practices the: we should be permitted an incuiry
into the matter. '

The weaker brother cannot be iznored when liturgical changes
are contemplated. In an effort to return to the customs of the
Church we must educate our people to the propriety of those
ocustoms. For a past r to sit in a liturgical study group, arrive
at a conclusion which satisfies him, and’ then ma“é drsstic changes
in the forms of worship of his conrgrgation willi result in gre'at
harm to his work. The pastor may know what is correct but his
congrezation may not be ready for the change. If Luther could
bide his time in making ehanges in the Lord's Supper (a doetrinal
matter and therefore of greater consequence than things adiaphorous)
certainly we must exereise great patience in things pertaining
to 1it¥t§gy.

The Reformers were conscious of the danger of giving offense
in liturgics. Dr. Graebner says's.;)that ceremonies nay becorie a
natter of conscience as when in the sixteenth century forms of
worship distitetive of the Roman Catholics were forced upon the
Protestants by the interims. Melanohthon weakened but others
recognized that the reintroduction of forms such as fasting on
Fridays and celebrating the Corpus Christl Festival, while not
inherently wrong, would ceuse offense to Christian consciences
because to the people of that day these forms were insegarabiy
connected with the Roman dootrine. But we must note what the
confezsions mean when they warn against making changes Mwith
thoughtlessness and offense."(Article X,9) They make their

aciner. ®» & @




meaning clear in various parts of the text. The emphasis is
continually on the danger of strengthening the idolaters in
i tha:lr craze for ldo.atry. "The frsedom of the congregation to
oﬁer 1ts own liturgy, in the absence of offense, is stated in
the most emphatic langueges....In order to be sound in our
Lutheranism we must ap'ply these principles wholeheartedly and not
pass the ';]udgment of offense and scandal in a general way on those
who discard ceremonies which we hold in veneration, or on those
who advocate the introduotion of ceremonies which we cannot
pronounce sinful but which we dislike." (1)

Those who are striving for liturgical uniformity and a
fuller liturzical worship are certainly in harmony with the
Lutheran ocultus. But---haste must be made slowly. Perhaps a
factual illustration will make clear the proper procedure by
which offense may be avoided., One i:astor vanted to introduce
oassock, surplice, and stole ten years befors he actually did so.

. During that period he was not 1dle but educated his congregation
by means of articles in the parish paper and by discussions

within the varisus socicties. When the time was Pipe he introduced
the historio vestments and received a telephone call from a good
Lutheran lady who wes raised in a day of liturgical repristination.
She bluntly informed hilm that she wruld cease attending services
if he wore the "Catholic" vestments. The lady was sickly and

hence unable to be present at all services. The pastor suggested
that she call him up on the Sundays when she expected to be at
chureh and he would g.adly don the academie gown for, said he,
vestments are not sufficiently important to keen peosle from
church by their use. The good lady was compietely humbled,
épélogized profusely, and has grown to like the vestments. Thus

taot, common sense, end the desire to preserve peace within the
congregation won the day. '

1) Graebner: Op, Cit. p.3




Those who oprose the liturgzical movement in sister conzregations
are not fully conecious of the meaning of Lutheran liberty. In
all such matters each congrezation is frese %o choose the forms
which it finds best. Dr. Gracbner m'.-:l.'l;es:(l) "If we are soing to
be true %o our Lutheran confession of freedom in adiaphora,
we are golng to pemit every congrezation first and last to
settle such matters according to its own best judgment and not
plead our being offended as a reason against the use of such
Christian liberty by our brethrens The variety of formas which
may result cannot be any more offenslve than the variety which
has existed in the past thirty years in our Znzlish work,"

The opponents of liturgy are quick to ory "offense." Some
time ago we received & letter from a brother in the ministry who
writes:"Recently I became---all inadvertently involved in a
little dispute over liturgy. One of the brethren proncounced
'idolatrous' my bowing of my head toward the altar during the
first part of the Gloria I’atg‘:.i'. Heated words followed. I vas
almost dumbfounded at the exception taken to this. I'm always
amused at the manner they push to the fore the objection that
‘our peonle take offense®. The. terider people never object, of
course;u-onlythe brethren of the 'bieiben bei'm Alien variety.'"
These people see all such of dangers such as defections to Rome
and kindred evils. Correctly does Dr. Grasbner say:"The mere
danger of zoing wrong doctrinally cannot be urged as a reason for
oppoaing the liturgical m-wement nor for p;acing under suspicion
those interested in it. "The case must be é.very clear one before
%5ffense"” can be urgelt« Christlan love demands thate.

The individual Christien may, under normal circunstances, '
use the adiaphora. As has been mentioned elsewhere he nay drink
T)Gracbner: Op, Cits De3
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or smoke if he does so in moderation. Those who aspire to a

higher holiness tiian that commanded in Soripture are wver ready
to cite the danger of drunkenness and of smoking to excess.
While nolme will deny that those dangers are very real the fact
that they exist is not sufficient reuson for condemning the men
who drinks or snokes in moderation. It is no% necessary to preach
abstinence in order to urge temperance. Abusus non %tollit usum.
The weaker boriher must, however, be cé:ns:ldered. When a person
who is willing to be indoctrinated is offended by my indulgence
I must yield when in his presemnse. That does not imply that I
nugt cive in to every famatic who has made up his mind and them
closed that mind. The opposite 1s true. There will be times vhen
one must testify to the false views of those peoples

Theve are so many ways in which one may give offense that
the matter must be of greet concern to each believer. The minister
who preaches false doctrine is constantly giving offense. He
does so directly but also indirectly b:r*the very fact that he
teaches contrary to the dootrines of the true visibie churche.
Countless unbelievers are offended by the existence of the many
denorninations in our time. Theological professors who teach
false docirine are also much at fault because of thelr tremendous
influence upon the church of tomorrow.

School teachers, those people who are privilezed to educate
the young and who can be such a great influernce for good, they
cam also be a source of offense. They are such when they teach -
"seientifie™ and other opinions which are out of harmony with
Soripture and so lead little ones away from Christ. They give
offense also when their molie of life is not exemplary.

The pastor whose life is not consistent with his preaching

gives offense. Someone has said that no congregation can rise
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above its clergys. While thils generality doubtless has exceptions
1% is fair as a general rule. When he who is to be an cxample
to the flook sins publioly mem feel that moome, not even the
preacher himself, roally takes his adm-nitions soriouslys
Parents can be the cauge of rmoh offense to their childrem,
The pareﬁt who sends his ohild to Sunday Sohool but never darkens
a church door is a puzzle to the child and will often cause the
child to belittle the need for the church, offends the childe
When the child hears the church evil apoken of at home, when he
hears the pastor or Sunday Sochnol tzacher slandered, 1t is
difficult for him to pay much heed to his lesson or to the
Sermon, The.:ee comes to mind an actual aase. & femily stopped
attend ing church becausz of a petty difference with the pastors.
During the period of non-attendance that pastor was roundly
dcnounced before the children. Most of the older members of the
family have returned to church but is it any wonder that the
young children remain away? One cannot estimate the offense

given to the little ones.

The writer trled to gain a ohild who had no church conneotions.

For a time she came rezularly. When we visited her after several
ebsences she told us that her father was gi=zd when she went to
Sunday School and church. He himself leads a godless life.
Drunkemmess and violations of the Sixth Commandment are habits.
Is it any wonder that his daughter has la £t the church and is
welking: in her father's footsteps? When the parent gives a
godless example he gives offense. ,

There are countless wvays in which offcense may be given
but these few examples shouid suffice to show that the doctrine
under consideration is not at all of an impractical nature but
one with vhich the Christian has to do almost every day of his

g
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CONCLUSION

The doctrine of offense is important because of its very
practical nature. When one considers that all the efforts of the
Church, her preaching of the Gospel and administration of the
Saoraments for which she engages in world-wide mission work,
that this vast program can be undermined by means of offense
then 1t must be apparent that this subject is by no meems trivial.
Clbrgy and laity alike often give offense unconsciously. There
is no doubt that there would be less of this if more attention
were given to what the Soriptures say about the mattere

A careful reading of the Cgnfessions as well as of the more
recent works of Lutheran theologians makes clear their thoroughly
Scriptural approach to the subject. In view of the clear teachings
of the Augustana and the other norms of Lutheranism it is
unfortunate that the term "offense" 1s used so loosely and
apparently without any concern for its real meaning also within
our circles. The confused thinking and faulty conclusions that
result from a misunderstanding of this subject are to be regretted.

That the giving of offense is no peccadlllo is clear from
the very vwords of the Savior. The true lover of souls will put
forth every erffort to avoid any semblance of offense lest one
for whom Christ died be loste

On the other hand the well-indoctrinated Christian is
conscious of his liberty in the Gospesl. He feels bound only by
the dlear words of Soripture; in all else he is frae to follow
his persmnal inolinations. Men-mede rules and conventions do not
trouble him, His is the glorious liberty of the children of God.

Thus, conscious of the seriousness of giving offense, he is
not unduly troubled each time someone raises the ory "oifense"
for he knows that many who charge that offense has been given
have themselves actually taken offense. So---he investigates
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each case carefully. Finding himself at fault he will make
emendse. When he finds that offense has been taken he will endeavor
to educate the weaker brother.

The Lutheran Christian keeps two principles in mind, loyalty
to God's Word and love toward his neighbor. As a result he joins
St. Paul in "spedcing the truth in love." (Ep.4,15) Never
yielding on any point of doctrine he stands firm as a rock where
God's Word speaks. On the other hamd love will prompt each
Christian to follow the adigce wh:k;h Pastor O.E.Solm glves to our
chaplains:™On thew other hand, the conscorated chap.ain will be
exceedingly careful to speak the truth of God in love. He will
studiously avoid all ebruptness and b.untness, all semblance of
officiousness and professionalism. His public and private ministry
will never be permitted to degenerate into cold routine. He will
pray and strive for the sym:athetic touch which characterized
the ministry of the Master and will cultivate it. In a kind,
friendly, brotherly, nevertheless firm, fashi-n he will seeck to
lead men to the due knowledge of their sins and then roint them
to Him Whose blood alone can cleanse them from sin, His manner,
his tone, his entire ministry will breathe love toward his hearers
and symma thy for them In their problems. l?o:l.n.s this, he may not
gain-all, but men will have to give him the testimony of sincerity,
manliness, devotion to duty. And his labors shall never be in.
vain."(l) :

There are three remedies for this misconception about offense.
First, a more thorough i vestigation of what the Scriptures say
about it. Seccondly, the use of much sanétified common sense.
Apd---above all---a little more of the Christian love so often
Jacking in modern church life. Where these three elements are
qombined there should be less loose talk about "offense". It
follows that there will be also more peace within the church,

¥)The Intheran Chaplain. March, 1943. D8
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