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appreclate a comparigon with Luther.

LWhat. now, is there to be gaid for the recent history of the
article of Christ's descent? As already noted, thoae wmho have been
}/dhiefl,y interested in this docirine are some Reformed theoclozisns who

support it as a basis for their modified universalism. It hes been\‘“‘-\

\\

Obgerved in the second chapter that universalism has been associated ‘ ,

/

with this doctrime from the very begimning. | Among the most outstanding |

X s ———— ‘/
of the early universalisis were Origen and Gregory of Nyua.""'li;ram their

-

tine through the entire higtory of the Christian Church there have been
Proponsnts of this heresy, and never more 89 than in the past century.
Plumptre cites Bighops Newton, Ken, Butler, Cardinal lManning, Jeremy
Teylor, Farrar, F. D. Maurice and many other churchmen inelined to
fmiversalism. He even goes afield ‘to bring in Virgil, Dante, Hil ton,
Dryden, Pope, the Kaddisch of the Jews, etc., in support of his views,
and to establish the prevalence of the ides of universalism. A statement
chosen at rendom from Plumptre will suffice to indicate his own attitude.
It ig taken from the first paragraph of his chapter entitled, "The Sal-
vation of the Heathen:"

"The thouzit that the heathen as sugh are under a Divine education,
and ars not excluded, if they have bsen geekers ai'ter God and have
followed after righteousness, from the blessedness of His kingdom,
hag become g6 much the dominant thought of the time in which wme
live, that we scarecely recognise, for the most part, the slowness
with which that victory over the traditions of mediaevalism and
dark thoughts of God has been won, how those wmho fought for the
truth which is now acknowledged by well-nigh all men have had their
neme cast out as evil and borne the reproach of heregy or unbelief.{3
A contemporary of Plumptre, Dr. J. S. Kedney, writes in the saue

vein on I Pet.3118=20s3

150 E- H- leptre. °p0‘clt-. Po 161'
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"The pneumatic ones are they in whom the inherited disorder
of humenity hes begun to be cured, who have borne rightly thsir
earthly srobation, and commenced their upwerd career, though they
be at different polnts on the way, =nd though there be only ane

PN TR s e (A P o e
even that all the faithless ones in the time of Noah were hope=
lessly disobedient. Jesus mede himself and his loving work known

to thoge of them who were pneumaticsl, not to condemn them, but

to supply what was needful for their inward symmestrization snd their
resultant perfection.? 10

Not only the English divines, however, but even our German scholar;‘
1
Jo Lo Kﬁnig. who establishes the orthodox Luthersn view of Christ's

descent upon the combined testimonies of Scripture, the ancient Church

and the Lutheran Symbols, is thoroughly won over to the side of uni- L
versalism. The fourth gestion of his work on t:ls doctrine ireats of

it4 "infinite importance and manifold meaning." He then proceeds to

offer fifty-two pages of univefalist implicetions, and then, sluost

as an efter-thought, just four pages on the doctrine's significance

in showing the destruction of the power of the Devil, the victory

over hell, ete.! Just one passage will suffice %o present his posi=-

tions

“Dass nun sber die Heiden und die nightchristlichen V8lker,
denen Christus noch nicht auf der Erde oder in diesem Leben war
gePrediget worden, keinesweges schon deshalb als ewig verloren
oder ewig verdaumt zu denken geien, schoint sich mir mit Noth-
wendigikeit aus der Lehre der heiligen Schrift zu ergeben. Nicht,
dess es mdglich wdre, ausser Christo selig zu werden; nimmeraehr!
Das ist das ewig Wahre in dem Satze: ausserhall der Xirche ist
kein Heil. Aber Christus wird jenseits denen noch geprediget,
die hier suf Erden nicht Gelegenhelit gehabi haben, ihn kennen und
ligben zu lernen; und das ist gerade die Hauptbedsutung oder der
Hauptzweck seiner HBllenfahrt: auch ihmen ist damit die iibglichkeit
gewdhrt worden, sich flir oder gegen Chrisium, flir oder gegen die
Wahrheit zu entscheiden, sich erlBsen zu lasgen oder in der Slnde
zu beharren.*17

16. J. S. Kedney, Chrigtian Doc trine Harmonized, P. 408,

17. J. L. KBnig, op. eit., pp. 213=214.
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4nd why should not K8nig take this stand when he has such out-
standinz "lLutheran," or at least conservative theologians behind him

as Bengel, Mogheim, Meyer, Hahn, Julius lfiller, Weizel, Lange, Olg~

hausen, Steffens, and Nitzgch? No wonder that Pott calls this doctrine

a "mere ecclesiasticun"(18), and that it is freely asserted that this
doctrine has resulted from sn apotheosis of huaan speculaiion.
Appended here for the sake of a more complets historical survey

are the confegsional statements of a few Protestant Churches.

German and Dutch Reformed:

Heidelberz Catechigm (1563), Question 44: "Why is there added,
He descended into Hell?" Answer: "That I may be assured and wholly

comfort myself in thig, thaut my Lord Jesus Christ, by his inex-
Prepsible anguish, pains, terrors, and hellish agonies, in which he
was Plunged during all his sufferings, but especially on the cross,
hath delivered me from the anguish end torments of Hell.®
-~ A _Compendium of the Chrigtian Religion, Question 32: "What
then hath Jeaus Christ done to save us?® Angwer: "He has suffered
for us, wes orucified, and died, was buried, and descended into
Hell; that 1s, he suffered the torments of Hell, and thus became
obedient to hig Father, that he might deliver us from the temporal
and eternasl punighment due to gin."

Prench Calvinistg:

John Calvin, Ingtituges, Book II, ch. 16, sec. 8: "But it is
not risht to omit his 'descent into Hell,' shich is of no small
importance towards the accomplishment of Redemption. ... It was
necegsary for him to contend with the powers of Hell and the horrors
of eternal death; ... he was made a substitute and surety for trang-
gressOrs, and even treated as a oriminal himself, t0 sustain all
the punish:ents which would have been inflicted on them, only with
thig exception, that 'it was not possible that he should be holden
of the paing of death.' Therefore it ig no wonder if he be said to
have descended into hell, since he suffered that death which the
wrath of God inflicts on transgressors."

Episcopal or Anglican:

The Third Article of Thg Thirty-Nine Articleg: ™"As Christ died
for ug and was burled, so algo it is to be beliewed that he went

18, Pott, Qatholig Epigtleg, on I Pet.33:19, p.282, quoted by

Kbnlg. op- cit-, p.1°c
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down 0 Hell." In the first edition of the Articlesg in 1552

this explanatory clause was added: "For hia body lay in the
spPulshre until hé$ resurrection; the Spirit which he gave up wes
with the spirits who were detained in prigon, or the loger reglons,
and preached to them, as the passage of Petor tsstifies, e%c.”

In the days of Queen Elizabeth thie sxplenstion was delated.

Algo under Article III, over the Apostles’ Creed siands the
direc?ion. “Any churches may omit the words, 'He deacended into
HClln

Presbyterian: : _
, In explenstion &F the clauge, “He descended into Hell®, mhich
~appears with the Apostles' Oreed at the end of the Shorter Cat=
" echiam of the Wostmingter Confsgaion, is £ wﬁma note: “That
is, continued in the state of the dead, and er the power of death,
until the third dsy."1?

17« All of theme confessional statements ere taken from F. Huide-
koper, 035. cite, DP2e 173=175.

J. H. Ford in the Lutheren Gomanion, April “2, 1922, pp. 29¢ ssys:
"In our Swedigh translationdf the Apostles' Creed we confess that 'He
descended into Hades (dgdariket)- ses We hope to gee this inconsistency
corrected in our ritual /in English/." '

World Hergld of Omaha, Neb., June 16, 172%, reports on thse Augue=
tans Synod convention in De Xalb, Ill. ¢ “The wmord:"hell" in the second
article of the Apostles's Creed was dropped snd the word “hades™ sub-
stituted in its stead by the Augustana Synod meeting here in its &3th
annual convention. ... It was made clear that action of the synod does
not imply repudiation of the existence of hell, but relates only to the
state of Christ following his corlécifixion and death. The change in
confession of folth was made durling consideration of the revised lite
urgy of the Church. The report of the liturgy commiitee was presented
by Dr. Ernest Hohlbad, president of Bethany college, Lindsgborg, Kan.,
and substitution of the word "hades" was advocated by Dr. ¢. E. Lind-
berg, desn of Augustana Theological Seminary, Rock Islend, Ill. "Ne j
should not confeass in our churches every Sunday that Christ descended \/"
into hell when he didn't." declarsd the Augustens deen. "The word
hades means realm of the dead, while hell implies a place of punish
ment. We know that Chikst did not descerd t0 such a place.” :

(The lest two notes were teken from the files of Dr. Th. Graebuer

of Concordis Seminery.)
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CHAPTER IV

A vlew deserving examination is based ohiefly on the Bachelor
of Divinity Thesis of Deen R. Jesse, The Trighotomy Angording to
Sgripture. One difficulty confronting us in our endeavor to schieze
e thoroughly Scriptural end logical view of the dostrine of Qhriat's
descent into hell is found in the relationship of time to eternity.
Augustine was perhaps the firgt to obgerve that time ig totally
digsimilar to eternity.! Eternity is "an evebpréaent now® with mhich
we cannot agsOciate ths idea of duration. <It. seems that most dogmati-
ciang have confessed to a limitation of mental pomers in this respect
and have not c¢ongidered the implications of the “timelesgsnegg" of
eternity-%} Dean Jesse statest "A sequence of events is an imposs-
ibility in & timeless world.") The full significance of this spothem
leads to @& position differsnt from thet of the Ante=Nicene fathers and
all dogmeticiang t¢ thig day. We are here merely stating it, hoping

to give it more complete examination and study at some later date.

1. St. Augustine, as spummarized from his writings by Flumpre,
OPe Cite, PP.379-371% "The digtinction between past, prescnt, and future
wag one of the conditions of human thought, but mas not to be tramsferred
to our conception of th: Divine eternity. That wes to be thought of as
an everlasting Present, in which there is no succession and nothing
transltory, the "today" of the eternal Father and of the Qo-etsrmal Sonm,
begotten, not in time, but before all time. In thet fixed end stable
eternity, which was thus one with the light, truth, love of the Divine
Nature, men might find a refuge from the mutability of time. Compared
with it all the ages in thelr limitless sucscession are as nought.*

2« E. E. Plumptre, op. cit., p.368, gayst "I find it impossible
to conceive of 1ife, either human or divine, apart from the idea of
duration. This may, of course, be 2 personal infirmity of brainepower."

50 R. Jessa, Ope. cito; Pa Iéo
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Before proceeding further with the concept of eternity, we shall
first approach an application of this concept and slear the ground for
a detail of exegesis in Chapter VI. The writer concurs in the conslue~
sion establighed by‘g(:; Jesse, that dichotomy offers ihe only Borim-/
al view of the nature of man. He says that man is & material-immater~
lal creature compoged of body end spirit.# His composition can be
stated in s simple formulat body plus spirit equals soul, or man.
With reference to Gen.2:7 3:; Jesse writes?

“The motionless hulk that had stretched its lifeless lemgth upom
the parent earth, became now instinect with the thrilliof hife, and
man, the union of two essential parts, assumed his rightful place
in the greative gcheme as the first living goul belonging to the
genus homo.*d

4
In defining the pertinent terms, Skt Jesse says that*Pgyche is
the New Testament equivalent of Ngphegh, and both ere used of man as
a complete living being,—-an individual. Pneums is the New Testament
equivalent of Ruach, and mesns the vital pringiple by which the body
1s animated.” He further sayst "Both worda:refer to life within the
body, but Nephegh means properly the life which ome ig, while Ruach
designates the 1ife which ome hag.® This dlstinetion is important
in golving gome of the apparent exegetical difficulties involved in

q

apPlying dichotomy to some Seripture passsges.’

4. Ibid. p.4.

5. Ibid. p. ¥=5.

6. Ibid. p. 3

7. Ibid. p. 5£f. Difficult passages expleined in this work aret:
Lko"“é‘u?l‘ 1‘02659‘ HDb.‘HiZJ I m..'oslv'
Pagseges in which dichotomy is particularly evident: Gen.1320;217;
Ecel.1217; Job 34314,15; Pe.73126; 84153 104129,
Mt. 101283 Lk.8155; 231465 Jn.19139; I Qor.7:34; II Cor.4116; 731
Eph.414; Jam.2126.
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Further, on the immaterial part of man he writest

"The original and the highest conception of the imaterial
is that of the life-principle. This conception is termed the
spirit, the Ruach, the Ppneyma. It is that without which the
body is dead (cf. Jam.3:26). It is the absolute conception of
the immeterial, the animating agency congidsred apart from the
body which it vivifies. There 1s no other being with which it
has to do, save God, its Maker. It is thet aspect of the in-
corporeal which exists in golitary state, turned ever from the
world of physical things, and forever tosard its God."8 9

On the relationship of consciousness t0 the spirit, Dean Jesse

elucidates?

"Congciousgness itself depends upon ihe close relation of the
animating principle and the physical organism. Disturb this
delicate relation and consciousness suffers an eclipse. «..
Congciousness is itself, then, dependent on the life-principle,
end is surpessed by the same. The former we can but vagusly
conceive of; the latter escapes us entirely; exploring intro-
gPection itself returns empty~handed, as from s Thule insccessible.
Thig gpirit ig es inconceiveble as the timeless, spaceless world:
which ig its proper home. Ve can but affirm the existence of this
impalpsbility.* 1V

Whet hapoeng, then, mhen death enters upon the acene? The desths
of Christ (Jm.19:130; Lk.23:46) and Stephen (Acts {199) besutifully
illustrete the separation of Lody and spirit, the latter returning %o
God who gave it. LAfter three deys God restored that spirit of Christ.
Likewige 2t the resurrection God will restore thet spirit to the
material bodies and men will again be living souls. The theory
assumes that at death, then, all consciousness, and in fact all i
exigstence ccases for the goul,-~for man. <‘Ihore isg therefors an
interval between death and the Resurrection during shich the decessed

is non-oxlotent.‘.j;‘_ Most f.heo].’él.ana. 80 it is charged, have consequently

S

attampted to f£ill this interval wmith an intermediate state and with

fgoule® in a semb-conscious and nebulous existence. But here, according to %is

8‘ Ibldn PoSn -

9. Qoncordia Cyclopedia under "Soul," p.710, says: sugi;.i when
consldered separately, may signify the principle of life. ... 80
always refers to the essential nature, the sssence of man's being."

‘0' R. JQBBQ,. GDe clt.. p-?.
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thecry, - 1s the fallacy, for all statements in this paragraph have

been written from the view-point of gime. S

-

Suppoge that we regard man at death from ‘the view-point of God

in gternity. Bewm-Jesse has this 10 say

*If we apeak from the viewpoint of the spirit, exlsting ina
world both gpaceless and timeless, we must grant that interyeaing
time gannot exigt for 1. A sequence of svents is an impeggle
bility in e timeless world. It (the spirit) is therefore alresdy
joined again to its body, for Resurrection Day ig alyeady upon it
at the ingtant of its departure from the world of iime to that
which is timelesa. Iiore properly, snd strictly, speaking, thers
is, from the timeless Point of view of the spirii, no seperation

iteslf from tha body at all, for the ssquenge of eventa re-
‘Presented by disjunction end reunion cannot exist simulianecusly,
end if not simultaneously, thea not at all. This belng truse,
thers is no negessity for the cessation of the gpirit's mani-
festation through the body, and the soul enjoys, therefore,
uninterrupted tenure of office in 1ts capacity as the manifegta~
tion of the epirit."tt 12

Of the paradox which thia view introduces, Bsen Jesse writest

“Ne labor under the insuperable handicap of being forced to
deal with the infinite by mesns of a finite brain. We are forged
to gonceive of timeless and spaceless sonsepts in terms of goncepts
cast in molds of bhoth time end space. ¥e are then consequently
forged to0 a choige--sither madness, Or a reeognition of the
futility of the attempt. If we are wise, we choode the latter, -
whigh cholige doeg n however, inyali Sur maintenance of the

fact, deapite cur edmitted feilure to undergtand it."13

By way of reiteration upon the time ooncept, wé return to our

authoritys

11. Ibid. p.16.

12. The Qoncordis Qyclovedis confirms this gonceptt "Since with
death 21l expericnces of time and space gome t0 an end, the interval

between desth and the resurrection dogg not exigh for the soul.® Under
"Soul-sleer," p.716.
15. Ro JOBBG. OPO clh! P"?‘
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"As far as the world of time is concerned, the body is still

in the grave and in that world of time, and will 30 remsin until

that world of time comes t0 an end. Even mnen the body is raised,

it will still require, from the temporal viewpoint, God's great

Power 10 reunite it to the spirit, for whilse laws of time endure,

the body can not make the necessary transition from the temporal

to the timeless world. Time intervenes an ingurmountable barrier,

the leveling of whigh will reguire lts Oreator's own omnipotance."i4

15
Our Savior while on earth gave expression to both terms of this
/

paradox. 16 Qgrem the human, time-limited viewpoint Christ called death
a “aleep.“\ In human sleep, as far as the sleoper's consciousness of
8slf is concerned, the sleeper no longer oxists. ioreover, the moment
the sleeper is removed from the presence and sense perception of ob-
servers, he no longer exists for them either. Thus in employing the
term "gleep" Christ attempted, so this theory holds, to put over the
idea that from the human view there is no congciousgness, not even ex-
igtence, after death and before the Regurrection. Yet remarkesbly
enouzh, in this same term of "sleep" is embodied the viewpoint of
immortality and eternity, for in human sleep, despite the temporary
loss of conscicusness, the sleeper is obviously alive, al though God
may be the only one conscious of that sleeper's existence. Therefore
Christ seid of Jairus' dauchters "The maid is not dead, but sleepeth,"
agsuring her parents of the immortality of the individual. Thus in
the designation of the state of death as “sleep" Christ affimmed both
the apparent non-exigtenge snd the actual existence man after death.17

(cf. I Thess. 4113=18).

14%. Ibid. p.17.
15. Oonstable: "In death, the spirit is withdrawn, the soul

vanighes, and man becCmes non-existent." guoted by R. B. Welch,

Presbyterian Revigw, vol.8, p.516.

16. Mt.9:24; 27:523 Jn.11111. OFf. algo Acts 133563 I Cor.19:129,31;
Eph.5:14; I Thess.4:14.

17. Of. concordance for numerous examples in the 0. T. of the

Phrage: "glept with hig fathers."

o4



But exclusively from the viewpoint of timelessness, the Savior,
80 it is vieved in this theory, hes given us the best synonym we possess
for eternity-<"Today" (Lk.23343). He gave the malefactor on the cross
an sternal promige of eternal 1life to be carrled out in eternity, and
thus He "dated" it "eternity." The malefactor had little time and no
desire to speculate on the time-eternity concept, but without a doubt
he undorsto;ad Christ correctly. He knew that he would be with Christ
that very day in Paradise, and if death, several millennia, the Resur-
rection and the Judgment had to intervene, then as far as he and his
consciousness were concerned, they would all transpire in that one
fraction of a day.1®

Beyond this tesaching of Christ we know nothing of eternity, and
with cur finite minds we could comprehend no more even had Chriat made
the attempt t9 feach us. MNoreover, as Bean Jesse remarked in en
intery‘e= upon thig subject, all the conclusions in this chapter ars
necessarily inferamces from Scripture, but they ars the only inferences
upon this subject which are logically permissible and Seripturally

acgeptable.

18. R. Jesse, OP. ocit., p.19t *Scripture teaches that eternal
punishment Or reward is received by the lost or redeemed sinner ag a
map, as an individual, as a soul, and at the ingtant of death (Lk.231%),
"thou," es an individual, not "as to thy spirit;* *todey," i.e., manl-
festly, immediately after death.)"

L



CHAPTER V

This gedond chapter in our exegetical study carries us into a
brief analysis of the terms Sheol (O«Te} end Hades (N.T:) as prere-

quipite for a proper understamding of subsequent argument in the

It is maintained by many exegetes

—

that Sheol and its New Testament synonym, Hadeg, are employed in

féllowing chapters of this paper.

Seripture in either of two meaningst 1) to figuratively designate’
the abode of the dead (both good and evil dead), or 2) to literally
designate a place of tormeni or everlasting punishment (exclusively
for the evil dead).! f .

On the contrary, however, we maintain that in no instance does

the context of Sgripture even suggest, much less definitely indicate,
a dual meaaing for these terms. Rather are they uged only in the one |

senge,~ as a figurative or metaphorical designation of the state or

abode of the dead, and therefore, ggtually ag 2 gynonym for death
(Meyeth, Ihenatog, ets.). Dr. Pearson sayss

"To the Hebrew mind Sheol was simply the state or abode of
the dead. It wes /probably reference to A.V., of. footnote 2/
not the same as the grave, though it was 20 translated in some
of the older versions. The grave was the resting place of the
body from which the spirit had departed, while Shgol was the
resting place of departed spirits, or personalities.”>

1. H. E. Temme, in "Sheol--Hades--Hell--Bhati®,
Mesgenger, vol.8, p.98, sayst "Sheol sometimes means simply the
grave, or the state of death without regaerd to the goodness or badness
of the persons (Gen.37:1353 Job 14113, etc.). It has also various other
meanings. But for the purpose of this doetrinal erticle, we are oonurnyd
only with thoge Pagsages in which sheol does not and cannot mean mymin;.
elge than the pPlece and gondition of suffering of the wicked after death.
2. In the A.V. Sheol 1s translated 31 tinmes with "grave," 31 times

with "hell," and three times with "pit." :
3, P. B. Pearson, "Sheol and Hades im Old and New Testament,

Review apd Egpogitor, vol.3S, p.3%.

L]
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Particularly in the 1ight of the eschatology of our foregoing
chapter, and in a.greament.b with Gegenius’ we affirm that there is ns
Sppential digtinction (though edmitting = possible literary u.#ms:u)
between Yayoth ("death") and Sheol (*plece of death®). One of the most
important arguments for the essential synomymy of Sheol and Mayeth is
the paralleliamus membrorum in which they ogcur. No gtatistical survey
of all Occurrences has boen attempted, but we believe that the instances
are gufficiently numercus t0 adquately support our gontention.5 1I% ia
cur gonviotion that most interdreters of thls term Sheol have beem
migled through thelr diarcgard of this, to the writer, most evident
Parallelign. We agree with them that the context i1e the only indication
of the meaning, but we do wish that they would restudy that contemt!

loreover, as we 2ls0 have noted in the preseding shapter, the Jiw;i
of the Old Testement had the same oonception F death as that taught
by Christ in the New Testament, (of. the expression “glept with his
fathers," which ogcurs 49 times in the O.T.). This gonception of

place of
death or Sheol as G-AIICOP or Plage of rest 1s also presented in
Job.3313,173 14112,15. Thet Sheol was regerded as a place of "gesea~
tion" (Pe.391133 Is.38:11) end ebsence of oonsciousness (Job 10121f;
Pg.613; 88110-12; Egel 913,63 Prov.21:16) is definitely established.
The only apparenily imporftant argument which Pastor Temme m

edvence for hie dual interpretation of Sheol is the following:

4. Wm. Gesenius, Lexigon, Hebrew and Engligh, p.1922, g
“As to etymology, Sheol comes from Sheal, and is "a cavity, a hollow
subterranesn place," of. Germen HBlle, Greek Koilog.' What better:
synonym for "grave" could one desire? e,

3. Cf. II 8am.2216; Pg.1614; 11033; Prov.518; (32{i 212214

13.28115,13, ets.
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"Job 24119, "S0 doth the grave (sheol) consume those whigh

heve sianed.' The previous verses speak oi thieveas, rebela,

murderers, adultorsrs, ots. Thba text could have no meaning

if sheol ueent glmply the greve, biecause thoge who are not

wicked, unbslisvers, go into it t90. ... (Similarly on Prov.315;

Pge?117; Ig.938=14) ... Thege and other threats of curge and

condemnation ond punlighment for the wicked mesm nothing, if hell

ip only the grave. Waet foree or deffrant effect has & ihress,

if all pedple, good and bad alike, must experlence it? The very

idea of e threat is t0 warn people sgeinst that punishmedt."6

1% evidently did not occur to Pagtor Temme thet capital punishment
{eimply death without a threat of punishment hereafter) is the severest
threat and deterrant thet the clvil state oen wield against the erring.
\Horecver, is it suppoged that the unbellever would fear hell when he
dogs not believe in the exlstencs of the aemei) But let us hear mhat one
of thees unbellavers has tc eay for himgelf and his brethren regarding
death alone. Aristotle sayet *Death is the most terrible of all things,
for it is a limit, and it is thought that there 1s nothing good or bad
beyond t¢ the dead."7 And Dean Jeoge eloguently states: ‘“ian must suffer
the gupreme mdrtal punighment —- totel disintegration of individualiuy,
the dread oz?(nhlch Dorever stends like a hooded sPectre at the fringe
of unregeaerated congciousnesa."®

-fit geetlg that Pasicr Temme overlocoked the real difference betwesn
death for the wicked and death for the Ohr.lst!.uy Pearson says: “fhe
Israclite's faith found the soluiion of the problem, not in the hope of

seParation from the wicked in Sheol, but in the hope of deliversmnse

Prom Sheol (immortality.)"?

6- H. B. Temne, oP. Qltn.' 9098-

7. Arlstotle, quoted by $m. W. Molone in Homileglc Review, vol.24,
Fu E%.

B. Re Jepse, 0D. citee D 9.

9, Fe. B. Pearson, 0p. cite, 2.JYS.



