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monasticism. It is of slaniflqanoe that th§ teachers here
were members of the Nullbrueder (Brethren of the Gommon
Iife), men who were good, consecrated teachers. It is also
aignifidant that the atmosphere of the entire city was of
a strongly religious nature, likely because it iasAthe seat
of the archbishop and because there was loocated there a
Franciscan monastery. After one year here at thdeburg
Luther went of Fisenach. There is no special significance
attached to Martin's stay #t Eisenach, except for the fact
perhaps that while here he was taken into the home of Fran
Cotta and thus oame.into oontact with family life in higher,
wealthier, more cultured society. .

During the summer of 1501 Iather entered the university
at Erfurt. It was a good university. It had been established
by the looal burghers and added the advantage of combining
school life with ordinary life, that is, it helped to pro-
duce men like Martin Luther who were always interested in
the problems of the common people with whom they assoolated.
Though this university was closely connected to the church
and though the city was the home of an Augustinian monastery,
nevertheless there is no 1nd£o§tlon that the clergy in any
way exerted a particular influence upon Luther while he was
there.

Iﬁ the university itself scholasticism was giving way
to humanism, and though Iuther himself became a personal

" of the humanists

friend \yet he himself never Joined their oircle. For the



firat time there is any indication that certain men seem to
influence Luther's thinking. Biel's teachings were given
preference to those of Occam. Iuther always disliked
Aristotle. The influence of ocertain mystics is already here
apparent, especially of such men as John of Wesel and John
Tauler. But regardless of whatever changss had been taking
place in Imther's religious life, it is important that in
all his religious concepts he always kept Mt. Sinai in the
background. For him God was always a stern and righteous
Judge who demanded a pious life of external good works. If
there was any change it was this that men were beginning to
question the method by which chureh arrived at truth in
theology. There is a strong group of thinkers at this time
who definitely assert that philosophical methods are not
valid when applied in the field of theology. But whatever
doubts such thinkers might have aroused in Luther's mind,
it is definite that Luther at this time did not seriously
question anything which the church told him.

Saddenly on July 17, 1505 ﬁhrtin Luther rencunced the
Vworld and entered the Augustinian monastery at Brfurt. It
is only natural that one should ask why Lntﬁer should so
suddenly give up his studies and a promising futurefto sep-
arate himself from the whole world amd lock himself behind
the doors of a monastery. Undoubtedly a number of factors
ocontribute to effect this complete change. The fundamental
reason prompting this action is the reason which Luther




himself often repeated, namely, that it is doabt that makes
& monk. It was not that Luther misunderstood Roman theology.
Because he believed what was told him by the shurch and be-
cause he was oonserned very vitally about his soul's salva-
tion, therefore he lived in congtant doubt as to the cer-
tainty of his salvation. Because of this gnawing doubt
Luther resolved to find assurance in the means which the
chureh hergelf presoribed, that of an ascetis 11:e.zz

It might be well here to trace this development in
Iather's 1ife from a theological approach. It is well known
that he always felt a deep consciousness of sin. This con-
Sciousness emphasized his own unworthiness and forced him
to seek comfort. From Occam (d. 1247) he learned that man
is able to love God, if by his own works or efforts (meritum
Ge congruo) he ig able to earn infused grace. When he has
received this grace then he is able to perform such works
(meritum de condignb) that God must reward. In an attempt
to assure himself of the suffioiency of his works, Luther
had now entered the monastery. For this same reason Iauther
chose an Augustinian monastery, the orxder whioh was noted
for its striotness and the emphasis it placed on the merit-
oriousness of good works. Among many even this conception

was popular, "that the entrance into the monastic order was

a 'new baptism,' making one as pure again as when he first

32. This material on Inther's life is as taken from my
Class Notes in Reformation History, Theo. Hoyer; R. H. Fife,
Young Tuther; J. Koestlin, Martin Luther.




emerged from the baptismal uatern."za Inther in all ser-
iousness was intent upon deriving from his ascetic life

in the monastery all that could poasibly be obtained. "Thus
he recalled that he had counted himself among the pious and
Just monks, and declares in 1533 that if any son of the
cloister could have earned salvation from the monkish ocall-
ing it would have been ha.*34 This sincerity in his calling
is further evidences by the fact that, "when on approaching
the age of fifty he suffered in health, he asoribed it to
the hardships of his life in the ololster.“zb There is no
doubt that Luther firmly trusted in the meritorious of the
ascetic life he lived in the monastery. But within a short
while the comfort which he had received from human ration-
alization proved unsatisfactory and he would again feel the
power of concupiscence in his personal life and would con-
sequently despair of his soul's salvation. This despair was
only heightened by the realization, according to Occam, that
it is due only to God's absolute will that man receives in-
fused grace. Man's state of grace depends upon predestina-
tion. This thought caused Luther to seek comfort in God's
absolute will rather than in God's grace and to thmqu
moments of despair that he had been predestinated not to re-
ceive grace.

' Inther later came under the influence of Biel (d. 1498),

33. R. H. Fife, tog. eit., p. 89.

34. Luther's Works, Weimar edition, XIXIII, p. §574; XXXVIII,
Pe 143, as quoted in R. H. Fita.'%%,'ggg,, pe 106.

35. R. H. Fife, Op. 01‘.. pe 104.



"\whose writings he found many quotations from St. Augusthne.
But here again Luther found little to comfort his troubled

' ®soul. Then a little later Luther found and published a
work which was entitled "Deutsche Theologie." Now in con-
trast to what he had been learning, Iuther learned from the
mystios of a direct, a personal relation of the individual
to God. Here too, he learned that man must be passive and
permit God to work upon him, for man of himself can do nothing.
Had 1t not been for Occam's influence he would in all pro-
bability concluded that Cod works immediately. But from
Occam he remembered that God does not work without means,
that the heart is cleansed through the VWord, and through
the influence of Staupitz, the prior, who stressed partic-
ularly the study of Scriptures, Iamther was driven to a
study of the Word of God. He had sought in vain for com-
fort. He had tried everything the church had prescribed.
The church haéd prescribed andi he had tried piety, works,
tortures, self-denial. In the whole ascetic scheme whieh
they advocated and praised so highly he found no satis-
faction, no comfort. Regardless of what he tried, he found
that his personal experiences did not agree, did not bear,
out what the church had taught him. Luther was always left
in doubt. ILuther's personal experiences convinced him that
Roman theology must have erred and that, for him at least,
their ascetic scheme of life had proved a failure. By God's
grace Martin Luther turned to the inspired Word of God.

It is difficult to ascertain just when Luther, through




the inspired Word of God, came 0 & full knowledge of the .

way of salvation through jJustification by faith alone.
Soholars have dated the enlightenment on the basis of
Romans 1, 16. 17 quite differently. There is, however,
sufficient evidence to warrant agreement with what Fife
says, "The revolution must have been like other stages in
soul development, the result of years of reflection. The
interpretation of Paul's words, which he later recalled
as having come to him in a flash, appears even in such
sources as we possess to have ripened through a period of
years, a period whioch began with the intense study of
Augustine in preparing the marginal notes for the mebard
lectures in Trfurt, developed as neceasity arose for worke
ing out the exegetical explanation of Psalms in 1513, and
geined in signifiocance ss the young professor wrote out
his lectures on the Fpistle to ;29 Romans and warmed %o
the struggle cver indulgences."

As has previously been indicated, it was the enlight-

enment on Romans 1, 17: "For therein is the righteousness

of God revealed from faith to faith: as it is written, The
Just shall live by faith"™ that brought Lather to a true un-
derstanding of the central doctrine of Christianity, justi-

fication by faith. Even the Holy Scriptures had given him
1ittle comfort dntil he properly understood this passage.

36 R. H. ?’.fe. Ope. °1to. Pe 167.



He had always been troubled by the phrase "the righteous-
ness of God," the iustitia Dei, which according to Roman
theology 13 the essential righteousness of God. It is,
they taught, that righteousness by which God demands ful-
fillment of His commands or else metes out damnation to
those who do not render perfect obedience. For Luther it
was a mystery that the Gospel, the last hope of the sinner,
- should also stress this righteousness of God. It gave him
no hope, for he realized that he was unable to render the
satisfaction which this righteousness demanded of him. But
now he compared the two parts of this verse in Romans, using
the second part as an explanation of the first part. BHe
now realized that the verse did not speak of the essential
righteousness of God but rather of the imputed righteousness
which man has by faith. In his own words it is, die Ge-
rechtigkeit die vor Gott gilt, the only righteocusness which
avails before God, the righteocusness that Christ merited
and which by faith is imputed to the individual believer.
Lother now found the comfort for which he had been seeking.
In the light of justification by faith he could now see the
beauty and comfort of God's reconciliation to man through
the mediation of Christ. Because he by faith accepted
Christ as his Savior he now stood in an altogether new re-
lation to God. Formerly he had been an enemy of this God
who demanded perfect obedience of him. But now through

the mediatory, the redemptive work of Christ he had been




made one with God. When all of the truth of justification
becaome evident to him, he began to lovethe phrase "the
righteousness of God™ and all of Soripture as it now took
on an entirely new meaning for hime For him Soripture now
became the sole authority to which he looked for truth.
This conviction became so strong that by the time he with-
stocd Rome at the Diet of Worms, he vowed he could not and
- would not recant unless it were proved from Soripture that
he had erred. It was thus that Luther again ra%;led high
the standard of the principle - Sola Seriptura.

Luther's enlightenment on the doctrine of Jjustifieation
by faith at once threw a different light on the life which
the regenerated man, the Christian lives before God and
with men. The new view of social ethics which Iuther now
took was in direct conflict with that of Roman theologye
Beceuse Rome's ethics, as all of its theology, were domin-
ated by philosophy, particularly that of Aristotle, Lather's
oconflict was from the very beginning a oontj.iot with th\u
phuosophy.za Lather saw the big weakness and al® error
in scholastic and Romen theology, the error which lay in
the supremacy of Aristotelian philosophy s brought im by
Aquinas, who especially in ethios, st;gaed the philosoph=
ical angle more than the theological. Aristotelian phil-

37. My Class notes in ‘Reromtlon History, Theo. Hoyer.
38. ROR:Mring. ODe Glte. - .
39. Chr. Ernst Luthardt, Die Ethik Iathers, p. 39.




osophy was Luther's chief enemy because it violated the
Principle of Sola Scriptura and displaced the Goapel. To the
distinction of this mixture of philosophy and theology,
Luther took the directly opposite view to Aristotelian
philosOphy.‘ In all seriousmess, for instance, in his -
letter to the nobles of Germany, Imther deplores the fact
that the universities placed Aristotle so high and taught

g0 little Christian faith. :

Iuther did appreciate the value of philosophy, but only
in the sphere in which it has a right to operate. Phil-
osophy, he contended, is able to teach loglc and the like,
and even how to live a fine cutward 1life, bﬁt one dare not
oonsider this teaching it does as Christian teaching. God
has given a definite spﬁare to philosophy, the sphers of
natural life, and to that sphere philosophy should confine
itgself. There is, of sourge, even in this natural life a
syastem of ethics, for alsc the fallen man has a remnant of
moral and religious knowledge, and also Seripture ascribes
to fsllen man a remnant of moral powery (Ro. 1, 19; 2, 14).
This "natural morality is the complisnce of the will of the
natural man with the demends of the law written in man's
heart in oreation, to the end that this law may in some

40
manner be realized in his conduct.” The failure of sueh ]

philogophical ethics consista then in this, that it places
the emphasis on law and works. The difference beiween

40. Reu-Bushring, op. g_iio. P S4.
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natural and Christian ethios is the fact that matural ethios
stresses the works while Christian ethics stresses the
person. Fhilosophical ethics forgets entirely that no
works can be good unless they are dome by the right kind
of person. Instead of God in natural ethics, man sets up
himself, his own thinking and wishing as the basis and goal
of his behavior. All such ethics lacks the easential of
the relation to God. It has no absolute, but a relative,
norm because it does not have God as the final foundation
and highest goal of moral behavior and consideration. Re-
gardless of any incidental similarities externally, this
relation to God ig the specifie difference between natural
and Christian ethics. ILuther has put it thus, "Die Heiden
und Unchristen tun dieselben Werke vie‘die Christen; aber
sie tun es ohne Gottes Wort, das ist, sie glauben nicht
dasz Gott ein Dienst und Gehorsam an solchen Werken ge-
aohieht."4l S3ince ethics rests on a proper relation to
God, natural ethios in all respects is unfounded, for the
natural man has no proper relation to God. It was the
basio error of Scholastiocism, particularly of that of
Scotus, that it believed that the natural man was capable
of love to God.

Following the error of philosophical ethics, Rome's
ethics is also a morality of works. By these works they

4. Luther's Works, Frlangen edition, IV, p. 301, as
quoted In Imthardt, op. oit., p. 18.



thought man could become good and earn eternal salvation.
That their ethios appear slavish, legalistio and mercen-
ary is only natural. Stressing the lmportmac of external
aotion they disregard entlrel.y the inner tusposltion of
the peraon. This was the fundamental error agauat which
Ianther was forced to contend.

Luther's views with regard to ethios are entirely ime
possible to Rome's system of theology. On the basis ot
Justification, Luther had shown, man 15 at once reoonoi.].ed
in the sight of God. In contrast to thtl direct and ol.oae
relation of the sinner to God, Rome ta.ught tllltc'%r ph!.IOIO-
phiocel dualism. Because of this dualism, it will be re-
membered, they were forced to teach asceticism as a means
by which man is aupboaedly able to raise himself into
communion with God. The basic oohoepis of Iathe r a:nd Rome
are, therefore, directly opposite. That the applications
of their principles to actha.'l. 1ife should, therefore, also
be in direct opposition is only natural. How directly
opposite these views are in practical application will be
very evident in the remainder of this theshs.

It was through Luther's work that the true under-
standi'ng of Christian ethios was again set forth. This
true understanding is well expressed in the definition of
Reu, "Christian morality is the free and voluntary com-
pliance of the will of regenerated man with the will of
God a8 revealed in His written Word, exemplified by Christ,
and witnessed inwardly by the Holy Spirit, to the end that




man may himself live in commanion with God and alse p:g-
form the duties of his God-given calling in society."

From Luther man again learned that the true asource in mo-
tive o: Christian morﬁlxty is the new spirit, the spirit
of Christ who makes the justified sinner a nmew man from
within. He agein showed that onl& in Christian ethics, as
he found them in the Holy Soriptufas; there i3 a definite
norm, a correct motive, ample power, and a proper goal for
moral oonductf '

Because Luther emphasized the importance of the indi-

vidual's personal relation to God, the importance of a

person being righteous before his works can be good, the
question naturally arose: how does a person tirpt become
righteous? The customary answer which he gave was that
£aith makes a person righteous in that it justifies and is
the only righteousness the individual possesses before God.
This justification that avails before God'appliea to the
person, not to the works, since it is the person who is
declared just, judged, or condemned. Such availing jJusti-
fication is obteined only through faith, not by works.

And when the person is deciared Justified by‘talth,-ho is
at once thoroughly renewed and regenerated. Salvation is

.&Dpropriated all at once. This rebirth does not only

affect certain members of the person at a time, but it at

once changes the entire life.

42. Ren-mehrlns. op. 0_1&. s De 34.

T




Faith is the principle of Christian ethies because
man‘'s good works pleass God and are good in His sight oanly
because we are righteous by faith. And from such faith it
is only natural that Luther says, "Der Glaube macht fromm,
aber dig Werke beweisen denselbigen Glauben und Froemmigh
kglt.“ Faith by its very nature is hidden but it does
manifest itself in works. Good works will always flow
forth from faith. And if faith is great, so are the wesks,
but otherwise not. Aﬁd for that reason Luther emphasized
the thought of Romans 14, 23: "For whatsoever is not of
faith is sin" when he said, "Alles das nicht aus dem
Glauben kommt ist 3uende."44 ‘

Luther brought ethics, as he did all theology, back
to the Gospel, to the truth of the justifiocation of the
sinner by faith alone. He never tired of reastating the
truth that the person is first and the works are seoond.
The person is the primary oonsideration because it is the
person wacse faith is the personal assuranos, given through
the inspired Word of God, of the grace of God in Christ
Jesus. It is accepting and possessing Christ as the per-
sonal Savior through whom forgiveness of sins is obtained.
It is beocause Christ has taken upon Himself the sins of
the individual person that makes that person new, regen-
erated in the sight of God. Thus the individual person is

declared just and righteous because the righteousness of

quoted In ILuthe: oit., p. 25,
44. I.u.thar's Works, Erlangen edition, XIII, p. 327,
leteﬁ in Lnthardt _2- 01‘.. Pe 254

43. Lnthsr'a rks, Frlangen edition, XXII, p. 137,
IJ.
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of God has been imputed to him personally. The change that
takes place, the very fact that a person becomes a Chris-
tian, is something inward. From external appearances there
i3 no difference between the believer and the unbeliever.
But they are diffevent in the heart.45 The changes tekes
place inwardly.

And since faithby its very nature is samething inward,
of necessity it cannot be bound to something external, teo
no external work or to no law which demands external works.
The Christian is essentislly free from works and the law,
because the essence of a Christian does not consist in ex-
ternal works. Summarized it is that "christlichs Freiheit,
welche an kein Werk gebunden ist, sondern slle Werke gleich
8ind einem Christen, wie sie ihm vorkommen. - Denn ein
christlich Wesen stehet nicht in aeuszerlichem Wandel, es
wandelt anch dsn Menachen nicht nach dem aeusgzerlichen
3tand, sondern nach dem innerlichen, d.i. em gibt ein ander
Herz, einen andern Mut, Willen, und Sinn, welcher eben
die VWerke tut, die ein andrer ohne solcher Mat und Willen
tut. Denn ein Christ weisz, dasz es gar am Glauben liegt
U+.8eWe Wider diese Freiheit streitet der Papst und der
@eistliche Stand mit ihren Gesetzen und erwaehlten Kleidemn,

46
Speisen, Gehoten, Staetten und Personen."

46. Iather's Works, Erlangen edition, XIII, p. 35
quoted In Luthardt, op. oit., p. 33.

46, Inther's Works, Eriangen edition, X, p. 160 quoted
in Luthardt, op. cit., p. %4.




