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PARABLES TREATED

Therefore whosoever heareth these sayings of

mine, and doeth them, I will liken him unto a

wise man, which built his house upon a rocks

And +the rain d esoended, end the flood s came,
and the winds blew, and bea t upon that house;

end it fell not: for it wus founded upon a

rock, And every one that heareth these sayings

of mine, und doeth them not, shall be likemed unto
a foolish men, which built his house upon the
send: And the rain descended, and the flood s
cams, and the winds blew, and beat upon that house;
and it fell:s end great was the fall of it,

o man putteth a plece of new clotn unto a n old
garment, for that whioh is put in to £ill it up-
taketh from the germent, end the rent is made
worse. Neither do memn put mew wine into old
bottles: else the bottles breuk, znd the wine
rumneth out, und the bottles perish: bput they put
new wine into new bottles, and both ere preserved.

sut whereunto shall I liken this generation? It

is like unto children sitting in the markets, and
calling unto thelir rellows, And saying, We have
piped unto you, snd ye have not da nced; we have
mourned unto you, and ye have not lamented. For
John ceme nmeither eating nor drinking, and they say,
He hath a devil. The Son of men came eating and
drinking, and they say, Behold a man gluttonous,
and a winebibber, a friend of publicens end sinners.
But wisdom ig justified of her children,

The same day went Jesus out of the house, und sat
by the sea sides And great multitudes were gathered
together unto him, so that he went into a ship, end
sat; and the whole multitude stood on the shore.

ind he spake many things unto them in parables,
saying, Behold, a sower went forth to sow; And when
he sowed, some seeds fell by the way side, and the

Powls came and devoured them up: Some fell upon

stony pleces, where they had not much earth; and
forthwith they sprung up, because they had no deep-
ness of earth: And when the sun wa s up, they were
scorched; and because they had no root, they withered
awuy. And some fell among thorns; end the thorms
sprung up, snd choked them; But other fell into good
ground , and brought forth fruit, some an hundredfold,
some sixtyfold, some thirtytold. Who hath ears to
heur, let him hears
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Another parable put he forth unto them, saying,

The kingdom of heaven is likened unto a man which
sowad good seed in his field: But while men slept,
his enemy ceme and sowed tares among the wheat,

and went his wey. But when the blade was sprung
up, and brought forth fruilt, them appeared the
tares also. 8o the servants of the housshold er
came and said unto him, Sir, didst not thou sow
good seed in thy field? from whence them hath it
tares? He said unto them, An enemy hath done this,
The servants said unto him, Wilt thou them that we
go and gather them up? But he said, Nay; lest while
ye gather up the tares, ye root up a 1lso the wheat
with them. Let both grow together umntil the har-
vest: eand in the time of harvest I will say tc the
reapers, Gather ye together first the tares, and
bind them in bundles to burn thems but gather the
wheat into my barn.

inother parable put he forth unto them, saying,

The kingdom of heaven is like to a grain of musterd
seed, which a men took, end sowed in his field:
Which indeed is the least of all seedss but when
it is grown, it is the greatest emong herbs, emnd
becometh a tres, so that the birds of the air coms
end lodge in the branches thereof,

Ageoin, the kingdom of heaven is like unto treasure
hid in a field; the which when a msn hath found,
he hideth, end for joy thereof goeth and selleth
a1l that he hath, and buyeth that field.

Again, the kingdom of heaven is like unto a merchant
ma n, sesking goodly pearls: Who, when he had 2
found one pearl of great price, went and sold all
that he had , end bought it.

Again, the kingdom of heaven is like unto a net,

that was cast into the sea, and gathered of avery
kinds Vhich, when it was full, they drew to shore,
end sat dowm, a nd gathered the good into vessels,

but cast the bud away.

Therefore is the kingdom of heaven likemed unto a
certain king, which would take account of his
servents. And when had begun to reckon, one wms
brought unto him, which owed him ten thousend.
talents. But forasmuch as he had not to pay, his
lord commsnded him to be sold, end his wife, and
children, end all that he had, and payment to be
made. :



The servant therefore fell dowm, and worshipped

him, saying, Lord, have patience with me, and I
wili pay thee alle Them the lord of that serwvan
was moved with compassion, end loosed him, : -

5 " , and forgave him the debt. But the

sane gervant went out, and found one of hig fellow-
servents, which owed him a n hundred pemces and he
la id hende on him, and took him by the throat,
saying, Pay me that thou owest. And his fellowser=-
va nt fell down at his feet, end besocught him,
saying, Have pa tiemce with me, and I will pay

thee all. And he would not: but went and cast him
into prison, till he should pay the debt. So whem
his fellowservents saw what was done, they were very
sorry, and came and told umto their lord ell tha ¢
was done, Then his lord, after that he had called
him, said unto him, 0 thou wicked servant, I forgave
thee all that debt, because thou desired st mes
Should est not thou also have had compassion on thy
fellowserva nt, even as I had pity on thee? And his
lord was wroth, and delivered him to the tormentors,
. %111l he should pay all that was dus unto him. So
likewise shall my heavenly Father do also unto you,
if ye from your hearts forgive not every one his
brother their t#espasses.

Hatt. 20, 1-16 - - For the kingdom of heaven is like unto a man that
is an householder, which went out early in the
morning to hire laborers into his vineyard. And whem
he had agreed with the laborers for a pemmy a day,
he sent them into his vineyard. And he went out about
the third hour, snd saw others standing idle in the
market-placg, and said unto them; Go ye 2lso into the
vineyard, and whatsoever is right 1 will give you.
And they went their way. Again he went out sbout the
gixth and ninth hour, and did likewise. And about the

" eleventh hour he went out, and foumd others standing

idle, and saith unto them,lthy stand ye here all the day
idle? They sey unto him, Because no man hath hired us .
He saith unto them, Go ye also into the vineyerd; and
whatsosver is right that shall ye receive. So vhen even |
was come, the lord of the vingyard saith unto his |
stevard, Call the laborers, and give them their hire, |
beginning from the last unto the first. aAnd when they g
came that were hired about the eleventh hour, they |
received every men a penny., But when the first came, they
supposed that they should heve received more; end
they likewise received every man a penny. And when they
had received it, they murmured against the goodmen :
of the house, Seying, These last have wrought but one
hour, and thou hast made them egual unto us, which have
borne the burden snd heat of the day. But he answered



Hatto 21. 28 -52"
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one of th and said, Friend, I do thee no
wrongs didt thou not eggee with me for a pemny?
Take that thine 1s, end go thy way: I will give
unto this last, even as unto thee. Is it not
lewful for me to do what I will with my om? Is
thine eye evil, because I am good? So the last
shall be first, and the first last: for meny be
called, but few chosen.

But what think ye? A certain mem had two sons;
and he came to the first, and said, Som, go
work todey in my vineyard. He answered and said,
i will nots but afterward he repented, and went.
And he came to the second, =md said likewise.
And he answered and seid, I go, sir: and went
not. Whether of them twain did the will of his
his father? They say unto him, The first. Jesus
saith unto them, Verily, I say unto you, That
the publicans and the harlots go into the
kingdom of God before you.

Hear another parables There was a certain
householder, which planted a vineyard, and
hedged it round ebout, and digged a winepress

in it, and built a tower, and let it out to
hugbandmen, end went into a far countrys And
when the time of the fruit drew near, he sent
his servants to the husbandmem, that they might
receive the fruits of it. And the husbandmen
took his servants, and beat one, and killed
enother, and stoned another. Again, he sent other
servents more than the first: eand they did unto
them likewise. But last of all he semt unto

them his som, saying, They will reverence my som.
but when the husvbendmen saw the son, they said
among themselves, This is the heir; come, let

us kill him, end let us seize on his inheritance.
And they caught him, end cast him out of the
vineyard, and slew him. When the lord thererore
of the vineyard cometh, what will he do unto
those husbandmen? They say unto him, He will
miserably destroy those wicked men, and will

let out his vineyard unto other husbendmenm,
which shell render him the frruits in their
seasons.

And Jesus answered and spake unto them again

by parables, and said, The kingdom of heaven

is like unto a certein king, which nmuade a
marriage for his son, And sent rorth his servants
to call them that were biddem to the wedding:

and they would not come. Again, he sent torth



Hatt. 24, 32

other sorvents, saying, Tell them which are biddem,
Behold, I have prepared my dinners my oxem and

my fatlings are killed, end all things are readys
come unto the marriage. But they made light of it,
and went their ways, one to his farm, another to
his merchandises And the remmant took his servemts,
and entreated them spitefully, and slew them.

But when the king heard thereof, he was wréths: and
he sent forth his armies, end destroyed those
murderers, end burned up their city. Them saith

he to his gervants, The wedding is ready, but

they whish were biddem were not worthy. Go ye
therefore into the highways, end as memy as ye
shall find, bid to the marriage. 30 those servants
went out into the highways, and gathered together
all as many as they found, both baed and good:

end the wedding was furnished with guests. And

- when the king came in to see the puests, he saw

there & man which had not on a wedding germent:

And he saith umto him, Friend, how camesth thoun

in hither not hawing a wedding garment? And he

was speechless. Then said the king to the servants,
Bind him hand end foot, and take him away, and
cest him away into outer darimess; there shall

be weeping and gnashing of teeth. For nmany

are called, but few ars chosen.

How learn a parable of the fig tree; Whmm his
branch is yet tender, and putteth forth leaves,

ye know that summer is nighs

Matts 25, 1 = 13 Then shall the kingdom of heaven be likened

unto ten virjgins, which tock their lemps,

end went forth to meet the bridegroom. And

five of them were wise, and five were foolish.
They that were foolish took their lamps, and
took no oil with thems But the wise took oil

in their vessels with their lampse. While the
bridegroom tarried, they all slumbered and
slept. And at midnight there was a cry made,
Behold, the bridegroom cometh; go ye out to
meet him, Thenr all those virgins arose, and
trimmed their lemps. And the foolish said unto
the wise, Give us of your oil; for our lamps
are gone outs But the wise answered, saying,
Not soj lest there be not emough for us and yous
but go ye rather to them that sell, end buy for
yourselves. ‘And while they went to buy, the
bridegroom ceme; and they that were ready went
in with him to the marrieges and the door was
shut, After ward came also the other virgins, saying,



Hatt. 25, 14=30 =

Lord, Lord, open to us. But he enswered and
said, Verily I say unto you, I know you not,
Watoh therefore, for ye know neither the day
nor the hour wherein the Son of man cometh.

For the kingdom of heaven is as a men travelling
into a far country, who called his own servants,
and delivered unto them his goods., And umto one
he gave five talents, to another two, snd to
enother onejy to every man according to his
several ability; and straightway took his jour=-
ney. Then he that had received the five talents
wont and traded with the same, and made them
other five talents. And likewise he that had
received two, he also gained other two. But he
that had received ome went end digged in the
oarth, and hid his lord's money. After a long
time the lord of those servents cometh, and
reckoneth with them. And so he that had received
five talents came and brought other five talents,
saying, Lord, thou d eliveredst unto me five
talents: behold, I have gained beside them five
talents more. His lord said unto him, Well dons,
thou good and faithful servent: thou hast been
faithful over a few things, I will make thée
ruler over many things: enter thou into the joy
of thy lord. He also that ha d received two
talents came and said, Lord, thou deliveredst
unto me two talentss behold, I have gained two

other talents beside them. His lord said unto him,
Well done, good and faithful servent; thou hast

been faithful over a few things, I will make thee
ruler over memy things: enter thou into the joy of
thy lord., Then he which had received the ome
talent came and said, Lord, I knew thee that thou
art an hard msn, reaping where thou hast not

som, end gathering where thou hast not strawed;
ind I was afraid, and went and hid thy talent in
the earths lo, there thou hast that is thine. His
lord answered and said unto him, Thou wicked and
slothful servent, thou lmewest that I reap where

I sowed not, emd gather where I have not straweds:
Thou oughtest therefore to have put my money to

" the emchengers, and then at my coming I should

have received mine own with usury. Take therefore
tvhe talent from him, end give it unto him which
hath ten talents. For unto every one that hath
shell be given, and he shall have abundance: but
from him thet hath not shall be teken away even

B—



Matte 25, 31=33 =

that which he hath. 4nd cast ye the unprofitable
servant into outer darkness: there shall be
weeping end gnashing of teeth.

Yhen the Son of man shall come in his glory, and
all the holy angels with him, then shall he sit
upenn the throne of bis glorys #And before him
shall be gathered all nations; emd he shall
separate them cne from another, as a shepherd
dlvid eth his sheep from the goats: And he shall
set the sheep on his right hend, but the goats
on the left.

e g s




INTRODUCTION

"and he went down with them, end came to Nagareth,
end was subject unto thems e...And Jesus increased in
wisdom and stature, and in fevor with God ami nan”
(Luke 2, 51. 52). With this bit of information the
Biblioal account shuts off ell research into the event-
ful days of Christ's youth. It is merely recorded that
he, like any other normal human being, experienced the

natural processes of developing into a strong, commanding,

end mature individual. All attempts to bare the events
of the unrevealed eighteen years, all traditional lore
as to his activities during this period of obscuritye—
must be acknowledged and accepted as conjectural and
imaginative,

The student of Bible history will not, however, go
too far emiss in picturing the life of the adolescent
Jesus. He grew up in Nazareth just lik.e any other boy
of Nazareth. His experiences on the shores of the Sea
of Galilee, talking with the fishermen, perhaps angling
e bit himself; his great joy in attending the important
social functiomns; his little contribution in gathering
the sheaves and then probebly driving the cattle over
the threshing-floor; his occasional jaunts through the

N 10§ U Betdllaiz DERBEE:E: T L 5



productive vineyards; his keen interest in the e
Bhep rds,

in the marrisge processions, the fumeral rites, the
children playing in the market - a31 this contributed
to the education of the man Jesus, who later, in
preaching his message, called to mind those years of
experience and epplied them in his illustrative teach=
ing. All these experiences of youth emd early manhood,
indelibly impressed on his mind , he recalled to make
his important preaching so much more vivid, so much |
easier for his people to understand. He spoke to them
in parables ~ using Jewish l1life, the customs with
which his hearers were most familiar, to make his
discourses plain to them.

It is the writer?s object to delve a bit deeper
into the history behind Christ's parables in the
HMatthew account, He has found, In his narrowed and
short experience, thet there is & very close rele=-
tionship between the earthly and the heavenly elements
of this particular type of instruction. And in order
to make these important truths, taughi; in the
parables, more vivid, more realistic to his om
understanding, he epproached this subject - that he
might thereby establish at least a short and comeise
background of the parables, to learn and appreciate
the common scenes and customs of Christ's day, which

that Master of teachers so delicately wove into such



beautiful exhibitions of this populer teaching method.
The writer conslders the benefit obtained through
this study priceless, amd he feels that the time spemt
will be amply rewerded, when some day, by the grace
of God, he will be permitted to employ thls experience
in feeding his flock and leading his sheep to a fuller
understonding of the glorious truths of his Shepherd.




I Agriculture

In the 13th chapter of St. Matthew the Lord Jesus Christ spoke a
number of parebles which wore taken from ome of the most common fields
of Jewlsh activity = that of farming, Farming was the most important
occupation in ancient Jewry. In fact, it was the occupation which God
had plenned for his people when he gave them the Promised Land as their
inheritance, |

The agricultural situation of that day was much different from
that with which the average Americem is familier. American farmers
heve their certain acreage and live right on this property which they
cultivate. Hot so with the Hebrew farmer of Jesus' day. At that
time the farmers all lived in villages or towms. Here they would
spend their evenings of rest, while the hours of the day found them
occupied in the fields which surrounded the towns. The lemd around
Jerusalem and the south of Palestine in general, except for the plains,
was held in permanent ownership. However, in the north end in the
Philistine country, each cultivator had a certain amount of land
assigned to him at fixed intervels of a year or two. The amoumt of
lend was measured by a cord of a certain length and was determined by
the size of a man's femily end the acreage he would be able to work.

Ownership of the lend was often determined by "lot." At a certain
time the group of farmers would gather in the village circle. There
they would drew pebbles from a bag, and on these pebbles were written
the names of the fieclds which would be theirs for a set period of time.
This was the custom of drawing lots - end finds similar expression in
many 0ld Testament sayings, as in Ps. 16, 51 "Thou maintainest my lot,"
referring to this portion of lend which the farmer placed into the




2.

Lord's care for fruitfulness and blessing, ‘

About the town lay tiwe fields wuich were to be cultivated. These
wers unfenced, Ome distinction or separation of property was marked by
footpatns. The owners of the fislds passed from ome fieid to another by
neans of such footpaths. Sometimes the paths ran straight through the
fields and in so doing did ot interfere witn the crops, since these were
not planted in any special manner, or rows, as is the custom today.
Tourists returniug from England tell that this is alsc the customary
arrangement of fields there, It was a comwon custom tarcugucut the Jewish
erus that anyone passiog turough these fiecids could eat amy of the crops
which wight appeal to him, No one was, however, pernitttsd to cdrry any
avay wi‘i.h him or to stere it on his person, The regulaticng porzitted
orly $oe plucking of the food and eating it rignt there. It is interesting
to note thnet wien Jesus walked turcugh the fieids and his disciples ate
of the corn, the objection of the Pharisees was not to the plucking and
eating of the corn, but their accusation rested on the fact thnat this
had been done on the Sabbauth day.

Arother setiuod used to distinguish the varicus fields was by the old
established syster of landwarks. Stomes were placed severzl feet or yurds
apart from each other suwrrounding the entirve property. The farmers would
in plowing even make double furrows b tween these heaps of stune and so
properly mark off the boundaries betwsen toeir fields and taose of taeir
neiphbors. Sz_’vuld £ heavy rein come sid obliterute the wide furrows, these
stores would still irdicate the extrsmities of a man's preporty. It was a
sinple tugk to remove tasse landmarks and so increase ons's own bit of
lind. This =as no doubt ofter dene, and hsnce the losaic caution - Deut.

27,172%Cursed ie he that rewmoveth his neighborts landmark,®




The §oil of the fields is wsually classified as three-fold, thus
exclud ing the pathways - on which seed occasionally fell and was
trodden down (Luke 8, 5) or cievoured by the fowls, usually by larks
end sperrows. First, there wes the shallow soile This seemed to be
very rich ground, very black and fertile, Bu-t Just underground lay
a stratum of virgin rock, or possibly a bu;'ied boulder, which prevented
the dovmward passege of thirsty plant roots in their quest for wﬁter
and sustonance. Hence the plentlings withered and shriveled up in
short time. In describing this soil Lemski says, "So much of Palestine
is rocky elevations that any tilled spaces may contain spots where the
- und erlying rock comes clasg to the surface with only a thin covering

TL meTewdn
of soil. These are v » which lack enough earth, where the seed
indeed sprouts quickly because of the und erlying rock end the warmth
it ceuses in the film of soil, but where the hot sun burns the seed and
dries it up, before it ever has sufficient root."I Secondly, there
is the thorn-inf'ested ground. This is especially and extensively found
along the Galilesn coasts of tbday. The roots of the thorns escape the
farmer as he plows the field, but after the sowing they shoot up new
growth, emid which the grain is soon choked, unable to maintain 1‘!:3911';
The third kind of soil is the good fertile land of the parable.
Palestine has many such large tracts of deep, rich loam, and it is to
this fertility that anclent Canasn was indebted for the title of a
"lend flowing with milk end honey." So rich was this groumd that Christ

escribed to it returns of thirty, sixty, and an hundred-fold. Such a

I R.C.H. Lenski, Interpretation of St. Matthew's Gospel, p. 493.




return of an hundred for one 1s not unheard of in the East, although
it is always mentioned ss something extraordinary. The patriarch
Isaac had the same good fortune in Gerar - Gen. 26, 12, The historian
Herodotus mentions two-hundred, and three-hundred, as common returns

in the plains of Babylon, ?

Just as the fmerican farmer of today, the Hebrew agriculturist
employed a few methods whercby he could remder his soil more fruitful.
He would burn all the weeds and stubble to get their rich ash residue;
the fields had to be cleared of all the stomes; a fertilizing process
was carried on through a manure of straw which had been cattle-trodden
into dunghills. This latter custom of fertilizing was slready dome
i!;ximo of Isaiah, as hgﬁays: "For in this mountain shall the hand of
the Lord rest, and Hoab shall be trodden' down under him, even as straw
is trodden dowm for the dunghill (Is. 25, 10)." Haddad is evidemtly
off the right track a bit, when he says, "No manure, no artificial
dressing is ever employed. That deposited by the snimals as they graze
over the stubbly ground, th® ashes of what has been burned in the
fiolds, is all the memuro tho rich tillage has ever received.”® In
some places, where it was possible to do so, irrigation was in vogue,
for Jerusslem itself was knowm to have quite en elaborate water system
elreedy since the days of Hezekish. Further care of the soil is seen
in the fact that the farmers allowed the fields to lie unworked and
fallow every seventh year (Lev. 26, 2 £f.). In this way the ground
received its proper rest, and no rotation of crops was necessary.
Whatever grew on the land d uring this year was not alone for the

Z R.C. Trenoh, Wotes on Perables of our Lord, p. 68, note. Niebuhr
is also quoted hore as reporting a return of 400 fold of some

species of neize.

3 A. C. Haddad, Palestine Speaks, p. 18.




benefit of the owmer, but it was for the poor, strangers, and cattle

as welle The rights of the owmer were kept in abeyance for this veriod.
In order not to depend too heavily on the crops of this seventh year,

the farmer most likely stored up emough food in preceding years to meet
such emergencies. Some commentators assert that this law was no loﬁger
in operation aifter the return from the exile, but Bissell, using Josephus
as his authority, says that "Julius Caesar took account of it in levying
tribute on the Jews." - 7

The principal crops of Palestine in Biblical days were s 1) wheat,
which was so abundent that at times it was even transpo;'ted to other
countries (Ezek. 27, 17); 2) barley, which was used mainly for food
(Ruth 3, 15) , especially by the poorer classes of peoples 3) spelt,
which was a kind of wheat having loose ears and trianghler grains. Some
say that this spelt, because of its loose eagn is most similar to darmel,
which in turn is closely related to wheat. Spelt was sovm frequently
along the fiold borders. It is elso known as "German wheat" and is much
used for food in Germeny and Switzerland. 4) millet, mentioned in
Ezek. 4, 9 along with beans and lentils. Gustav Dalman in his description
of Wagzareth touches on this point and says of the millet crop s "it
grows even against its own nature taller than a man,." 5 5) possibly
cotton; end flax (BEx. 9, 31).

The seasonal activities of this ocoupation fell into three nain
divisions. From the middle of October to fhe middle of April was the
preparation period - in which plowing and sowing were the main items.
From the middle of April to the middle of July was the time for the harvest.
From the middle of July to the middle of October occurred the gathering
of all the fruits from the vineyards and orchards and their accompanying

duties.

4, E, C., Bissell, Biblical Antiquities, p. 120.

5. G. Dalman, Sacred Sites and Ways, pe 7le
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Actual work in the fields had to be deldyed until after the coming
of the early or fall rains., These usually came about the middle of :
October, although it often heppened that they were a good two full months
late. But once they were past, then the farmer entered his field to
plow the ground in preparation for the sowing of the seed. The implements
used in Christ's day to plow the ground were very entiquated affairs. The
plow, which the peasant of the Holy Land used in the first century A. D.
was no modern appliance, but the same simple, primitive thing as was
used o‘rer‘three thousand years ago. It consisted of a large wooden pole
to which the oxen were attached by the yoke. The early yokes were mostly
made of wood elso, usually being one large fremework with two large
holes for the heeds of the animals. Leathern collars or hoops were
probably also used for this purpose, thus enebling the beasts to draw their
burden together. To the end of the pole & curve was fixed to the plowshare,
while a wooden hendle rose from the angle of the ourved piece, which the
farner grasped with his left hand in plowing the field. Knowing this
background is quite sipgnificant in understemding the Savior's remark,

"Ho man heving put his hand to the plow and looking backwerd is it for
the kingdom of God." (Luke 9, 62) The farmer had to keep his eyes intemnt
upon what was sahead of him, for while lookigg back his plow would be
almost certain to moke a crooked furrow. Plowing in those days was
particularly heavy work, because the plow itself was so light that when
it came to any hard cled or other trifling obstructions, the plowmen had
to bend forvard emd press his entire weight upon it in order to prevent
its being thrown out of the furrow. The farmer could make little use of
his plow on the rocky hillsides. Here the stones were too large and
unwieldy. But en industrious peasant would also try to make use of this
soil. This he would do by plowing such spots with a pickax or mattock.

TEu



Isaiah refers to this economic measure in 7, 263 "And on all hills
that shall be digged with the mattock."

The plowshare itself was the only part of the entire arrangement
which was mede of iron. It was shaped somewhat like an enchor and it
was suprosed to drive into the ground es en anchor drives into sand.
Unlike the plow of the Westerner which turns the land over, the Eastern
plow merely broke up the land. In his right hand the farmer carried a
long wooden oxgoad with a sharp #irom spike at its end to punish the
cattle if they kicked against it. This oxgoad was a stout staff about
eight feet in length with the spike at one end end a six inch chisel-
shaped blade at the other. This oxgoad was a formidable weapon in the
hands of a mighty men, for, as the Bible record tells, the som of Anath,
Shamgar, slew six hundred Philistines with an oxgoad (Judges 3, 31).

It was also customary for those Eastern farmers to work together
in companies. This was done partly for mutual protection (Job 1, 14)
and in pert for the love of sociability and gossip. Seweral farmers
would plow the same field at the same time. In this way the individual
worker was spared much labor, since the task would be quite tremendous
for him alone. To do a fairly good piece of work, the patient farmer,
who had to work alone, had to continue going over his land until it was
properly plowed, for with his light end inefficient implement he could
merely soratch the surface of the ground.

After the plowing came the seed time. This was usually a scattering
broadcast from a basket. It was also often the case that the farmer
simply put the seed into a cormer of his inner garments. Edersheim tells
of another mode of sowing, nemely, by means of the cattle. In such a case
"e gack with holes was filled with corn and laid on the back of the animal,

so that as it moved onwards, the seed was thickly scattered."” o

6+ A. Bdersheim, Life end Times of Josus the Nessieh, vol. i, p. 586,
PRITZLAFF MEMORIAL LIBRARY
CON U G iINARY
ST. LOULS, MG,




The truly careful farmer went about his task of sowing quite methodically,
He would patiently place his seed in rows in the furrows (Is. 28, 25)
end thus avoid the waste in having seed falling in the paths or on
unfavorable ground, as was the case when it was jJust a plain broadcast,
With the seed thus sown on plowed ground, the field wes then harrowed or
eross-plowed, Barley was the first article to be sowm, thi.‘s‘ being done
already in the latter part of vOotober, while wheat was sown during the
next nonth of November.

The Palestinien farmer also had his enemies to contend with. The
grimmest and most constant threat to a good yield of crops were the
weeds - wild mustard, thistles, tares, and thorns. Thistles are reported
as growing as high as a man on horseback. This ground disease is
capable of spreading very rapidly when the property is neglected but a
little.

The weed to which Jesus alluded in his beautiful parsble is the
tare (Matt. 13, 24 - 30). This tare is also knowm by the neme of
bearded darnel. In the tare's earlier stages it cannot be distinguished
from young wheat, since it seems to be identical with the expected and
hoped-for crop. It is also impossible to weed it out, since the rootat
of the wheat and the roots of this fierce pest-!;.re usually intertwined
(Matt, 13, 29). The two are, however, quite easily separated when they
head out; both do this at the same time. The grain of tares is small and
grows along the upper part of a perfectly erect stalk, which, before it
produces the seed, bears purple-blue or red papilionacious flowers. The
taste of the grain is very bitter; and whem it is eatem, even though it
be diffused in ordinary bread, it ceuses vertigo and vomiting. For this




reason it mugt be removed before it is grownd. The origim of this
bearded dernel, how it gets among the seed somn in the field, is not
definite. Some seem to think that it is wheat degenerated by marshy
ground. A better explanation is that the light tare-secd is carried by
birds, ents, moles, sheop, mice, and the winds blowing over the open
threshing floors of the country. The sower in this parable of the tares
blamed an enemy for the presence of tares in his field. Lemski claims
that such dastardly acts were not very common, but that someone must
" have tampered with the good seed, inserting darnel with the true viieat.
However, others are inclined to accept this illustration of Jesus as
being e common wccurrence. Such malicious acts were not unknown, for the
Palestinian folk lore and £radition tell of msny such cases where rseds
were sown in fields by hostile enemies. Trench cites a case ef a farmer
tenant in Irelsnd, who before his ejection from the land, sowed wild
oats in the field. 7

The harvest season opened with the reaping of the barley. Around the
vicinity of Jericho this started by the middle of April; in the coastal
plains this begen about ten days later; and in the upland districts it
occurred as late as the middle of May. At the end of April wheat ripened
in the Jordan valley; at higher altitudes this crop ripened a bit later,
The various tasks of gathering in the ripened barley and wheat as a rule
lasted about a month.

Reaping in the Jewish fields was done by the emtire houshold and

hired leborers. The grain was cut with a sickle about a foot under the ear

and was then left behind in handfulls to be tied by the binders into sheaves.

These sheaves, however, were not shocked (Job 24, 24; Gem. 37, e

7+ Trench, mo g_i_t_o. Pe 18.
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Tho chief adjunct of the threshing proceéss was the threshing floor,.
These wore as a rule situated , preferably on en eminence to get the
benefit of a wind, somewhere Just outside the ocity gate, or sometimes
in the midst of a fisld. The threshing floor was but an open, level
space formed on roeck or on soil which was beaten hard. A low stone wall
separated one from another. At times there was but one such a floor
which was used by the entire villé.ga. After the corn was gathered, it
wes put up in sheo.v‘ea.to dry. The next event in the fmericen routine
would be to haul these sheaves awey end to stack them in farmpards
and barnse. But not so in the Orient. There they were taken straight
%o the threshing floor. A communal threshing floor,as Jesus lmew it,
was a large,circular, smooth space about forty to eighty feet in
diameter surrounded by a barrier of stones.

Sheaves were brought in carts from the fields to the floors.
Donkeys are also usually laden with the sheaves. Haddad describes
them as "invisible under their loads save for their slender feet end
pert feces, they look like ambulating haystacks." 8 The sheaves were
spread about the threshing floor to a considerable depth. The farmer
would then shoe his oxen with plates of iron and drive them over the
sheave-covered floor. Four or five cattle (sometimes a donkey mixed
in), driven round and round on the pile of corn, marching slowly
and heavily over the heaped-up sheaves, would trod the grain out.
Jewish law provid ed that these cattle should not be mmzzled, but
they were entitled to eat of the corn they were treading out (Deut. 25,4).

The Jews also employed a few mechanical devices. (me vwas &
threshing sled. This consisted of thick planks nailed together, malking
an oblong of four by five feet, with lumps of rough basaltic rock on

8. Haddad, Ope Cite, Pe 42.



the under surface of the boards. Isaish, in 41, 15 refers to this
simple yet effective article of husbandry Iin the ‘words': I will mko
thee a new sharp threshing instrument having teeth."™ The underneath
part had sharp flintstones or pieces of iron fixed to it: These sharp
points, “"teeth," not only separated the corn from the ear but also cut
up the straw. The threshing-sled, weighted domm by stones end the
driver, wes pulled by one or two animals over the sheaves, and tﬁs
did a much faster piece of work then the simple memner of tfeadings
Bissell, in commenting on this threshing device, reports that it was
often used in some way or another for the purpose of torturing a::tem.'ﬁ.es.'.0
Another such mechenicel device was the threshing-wegon. This was
a low-built, four-cornered wagon freme, inside of which were attached
two or three parallel revolving cylinders or rollers: Bach of these
rollers was armed with three or four sharpened iron diskss .There was
a seat in the cart for the driver, who wes drawn over the sheaves by
oxen yoked to a pole. By either of these two devices the grain was
shelled end the straw, which was later used as fodder, was lacerated:
Upon this followed the process knowm as winnowings The mixture of
grain, chaff, snd broken straw was turned about and shakem with a wooden
fork. Then the fan, o $ort of wooden shovel or a fork with ebout six
prongs, was used to heave the grain up into the air that the chaff
might thus be blown eway by the wind (Is. 30, 24). Since both processes,
the first - to separate the straw and the grain, and the second - %o
separate the chaff snd the grain, required the use of wind, wimowing
was mostly d one at night, for Syrian breezeS blew only from evening
until the next morning. Sometimes a fan - usualiy another shovel -
was used to assist the process with its artificial wind (Matt. 3, 12)e

Next, the chaff having been burnéd (Matt. 3, 32) or left for the wind

9, Bissell, op. cite, pe 125.
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to scatter (Psaln 1, 4), the grain was shaken through e sieve to
seperate it from the d irt emd pebbles of the threshing floor.

This finished the entire farming procedure - until the mext seasom.
A1l exzcept for the storing away of the grain into barnse. First, however,
the grain wes washed. This was the duty of the women-folk. They
cloansed the grain in clear water and then spread it on great circles
of cloth to dry in the sun, before storing it away or taking it to the
market %o be sold. Barton reports that excavations show that many of
the granaries rmast have been large affairs and were thus used as publiec

store houses. 10

Some wore comnected with private houses. Most of

the granaries were circular structures, varying greatly in their indi-
vidual sizes. Some had special compartments for the different kind s

of grain stored in them. Geikie suggests an interesting point in this
connection with reference to Christ's Parable of the Rich PFool

(Luke 12, 16-21). Geikle holds that this story indieates the covetous-
ness on the part of some farmers to lay away much food for future periods

11

of fanineg. This may very likely have been the case.

10, G. A. Barton, Archseclogy and the Bible, p. 134.

11. C. Geikie, Life and Words of Christ, vol. I, p. 282.
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II Vitioculture

Closely related to the subject of farming is tree-culture., Christ
in his parable-preaching also made &veral allusions to this important
Palestinian ocoupation. The first onme to be mentioned is ‘the well-
known Biblical fig-tree (Hatt. 24, 32).

The fig~tree is native in western Asia. In the case of a young
tree, oultivation is essential to fruitbearing, and old trees quickly
degenerste into barremmess, when they are uncared for. So they ars
planted in the vineyards that the dresser of the ¥éneyard might also .
care for them (Luke 13, 7). This amounted to no extra labor on the
part of the dresser of the vineyard, for the fig-tree was not the
principal orop. Consequently it was as a rule relegated to the cormers
end odd spnts of the vineyard, so a s not to interfere with the
productiveness of other plents end trees. The little care given to .
this tree was but a little digging of the surrownding ground and
the manuring of its roots (Luke 13, 8). In most places the first fruit
was ripe slready in June. In some places, as in the regioms of Galilee,
fruits could be gathered for a continuous period of some ten months.

The technical or gemeric term for this tree is fious carica. It

generally reaches a height of some twenty to thirty feet. The leaves
sprouting from its light-gray breanches are heart-shaped, from eight to
ten inches in size, and appear late in spring and are again shed at the
approach of winter. The relastive appearance of fruit and the appearance
of the tree's leaves provide a keener insight into the Biblical asccount
of Christ's cursing this plant. This shows that the Lord had every
right end reason to expect fruit on the tree at that paﬂ:ioular time.
Nexi-: to the grape, the fig holds the most prominent place among the
fruits cultivated by the Israelites. Like the grape, it was eaten

13
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both presh and in e dried state. When dried, it was sometimes pressed
into the form of round cakes. The fig was also thought to have
curative qualities; at least in one instance recorded in Seripture it
was ned e the medium of a cure, when the prophet Isaiah healed the
king Hezekieh from his illness ( 2 Kings 20, 7).

The musterd tree (Matt. 135, 1. 32.) is really not a tree, but an

herb which reaches the proportions of a tree. Its seed is very minute,
and so the Jews often used this as a provqxpisl expression for smallness.
The common mustard of Palestime was the Simapis nigra - the black mustard;

thie grew to a height of twelve feet. It was sown either im gerdens (Luke
13, 19) or in fields (Matt. 13, 31). The seed was mainly used in the Jewish
menu as a condiment, or also as food for pigeons. Birds in general were
readily attrected to the lodgement which the wide-spreading branches of
this plant afforded.

A vineyard celled for harder and more regular labor then any other
ind ustry the farmer umdertook, The best position was usually the fair amnd
geatle slopes at the foot of a hillside where the vines could get plenty
of sun and air above, and ground below in which to sink their long end
sproading roots. The vintnge time itself was preceded by pruning time, end
wnless the vine dresser used his kmife in seeming cruelty to cut back any
of the shoots and clusters, the bunches that remained could never grow
to rich and full maturity.

The groateost excitement, however, came during the vintage, the time
for gethering the grapes snd carrying out the initial steps in making of
the wine. This was a time for great social gatherings. Other occasions for
such gatherings were the sheep-shearings, grain harvests, femily festivals -
such as the cireumcision of children, wedding seasons, and the ordinary

arrival of guests. This vintage period generally occurred in September,
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though the first few grapes had ripened slready in July, and continued
into October. The grapes were ordinﬁrily red, although there wes also a variety
of the white grape, especially at Bethlehem and at Hebron. Fresh grapes
were eaten in great quantities during that season, but still greater
amounts were dried for winter storage. In a warm, opem spot in the
vineyard a smooth floor was prepared, snd here bunches of grepes were
sproad out 46 dry. In order to keep the skinsg moist, the bunches were
freoquently turned eround end sprinkled with plive oil. This comversion
into raisins was also oftem done by dipping the clusters into a strong
lye solution snd then allowing them to dry, Whem the drying-out process
was finished, the women then stored them away ‘in their earthenwares or
bins. These reisfns formed a valuable part of the food supply for the
entire yesre. One specifio Mosaic lew sheds a bit of light on the abundance
of the grepe crop. In Deut, 23, 24 the Holy VWriter says, "When thou comest
unto thy neighbor's vineyard, them thou mayest eat grapes thy fill at
thine own pleasure; but thou shalt not put any im thy vessel." This
passage illustrates the liberality which one could readily expect with
such sbundance. Visitors or paasers=by through vineyards were permitted
to eat of the fruit, but were cauticmed not to carry seny away with them.
The jaice of the grape was drumk either fresh or as wine. |

Vines required constent and special atiention. The Israelites
really fell heir to this precious heritage when they marched into the
Lend of Cenaan, for orginany this culture had been successfully cerried
on . by the inheditents before Xsreel took over. The laborers in the
vineyards had to do much digging end pruning eway several times a year
of 211 the dead or unfruitful vimes, that the fruitbearing branches
might receive full strength from the main vine and bear better fruit,
The cuttings were mostly burned (Johm 15, 6). The ground itself needed
much osre; it had to be kept entirely free from 211 weeds., Host of the




vines in the Holy Land were allowed to trail alemg the ground. The
peasant believed that the grapes would ripen' slower under the shadow of
their own leaves, whereas if they were propped up on s’cioi:s the fruit might

then, exposed to the direct rays of the sun, ripen before it had fully growmm,.

A wedleequipped vineyard was always characterized in three ways =
liatt, 21, 33. Bvery vineyerd was surrounded by a hedge, a fence. The
P R
Greek term Y iy es indicates a stone wall overgrowm with thorns to

protect the vineyasrds from thieves, but especielly from wild boars end

foxes (Ps. 80, 13; Cent. 2, 15; Neh. 4, 3). The second notable characteristic

was the winevress. This was a device used to squeeze out the juice. The
winepress of Jesus! time usually consisted of ‘bwo parts - an upper vat
and a lower vat. The upper vat - A VI.VOB - was a tub or trough-shaped
roceptacle, roughly two feet by four feet. The grapes were placed into this
vat end thenm troddem by human bare feet (Judges 9, 27; Heh. 13, 15). Thaf
this entire period of vintage wes one of joy end festivities is further
substantiated by the jubilant tone of those who pressed the juice from
the fruit. The treaders shouted as they kept time in doing their ﬂﬁrk
(Is. 16, 10). Through a snall, closely-grated opening near the bottom of
this upper vat the juice ram dom into the Jmo Avrow » the lower
vat. This bottom receptacle was hollowed either out of tﬁe earth, being
then lined with masonry, or it was hemm out of the. same huge rock as the
upvor vet. The juice was then stored in new goat-skin bottles, the hairy
side of which was turned inside. No old skin bottles were employed for they
were veakened by continuel usage, and their walls could not stend the
pressure of the fermenting contents (Matt. 9, 17).

The third characteristic feature of a wﬁll-organized vineyerd was
the tower. The tower or booth of Matt. 21, 353 was undoubtedly different

1
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from the one nentioned in Isaiah 1, 8. This cottage of the vineyard,

a8 Isaiah cells it, probably sufficed as a shelter for the watchmem, who
kept a constant lookout for would-be marauders. It was but a simple
structure, built of four poles stuck in the ground in the form of a
squere and about four feet epart. At nearly the seame distamce from the
ground cross-sticks were fastened to these supports, and upon them boards
were laid. Here was spread the simple couch of the watchmen, and here,
for the most part, was his home during the summer. A second platform ,
covered with boughs of treoes, was meade a few feet higher up when a wider
range of visiom was desired. The insecure character of this cotitage of
the vineyard is well illustrated in another passage of this prophet where
he says of the earth that under the judgments of God it shall "stagger
like a drunken man" and"be moved to end fro like a hut." ( Is. 24, 10)
However, the tower mentioned in the parable was of a more substantial
structure, possibly of stone, for the same word used to designate tower
here -7/ ‘v{f'; 7 s = is used also of the defensive fortifications of walled
cities. The purpose of towers of'tem brenched into a three-fold category.
They were mainly used for protection of the food, for the storage of tools
and garden implements, and then, possibly in the weelthier vineyerds, for
pleasure, Rich owners often resorted to their towers as summer retreats,
for there in their roomy, well=-ventilated apartments they could easily
relax in the cooling breezes of that high altitude. Such towers of wealthier
Jews were circular and aversged an area of thirty square f'eet, attaining
heights close to sixiy feet.

This subject would be quite incomplets if due consideration were not

giwen to those responsible for the work done in the vineyards, nemely,

the lsborers.
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The employers mentioned in the pz;rahles are usuelly men of sn
exemplary end generous character (Matt. 20, 1 - 163 21, 33 = 41). The
" laborers fell into two classes = some good and some bad. Matthew 20, 11. 12
gives a slight indication thet those laborere did not work as zealously
es they might have, This same passage also describes the difficulty of
their tasks. They had to boar the "burden and heat of the day.”
Congequently theirs was no easy life, working in the hot sun with such
primitive implements. This Kevewy  , heat, might also imply thet dry,
burning wind which ceme from the sastern desert and plains and which was
so fatal to vegetable life. The proneht Hosea refers to this wind in 13, 15
"FThough he be fruitful emong his brethren, an east wind shall come, the
wind of the Lord shall come up from the wildernis, and his spring shall
become dry, and his fountain shell be dried ups he shall spoil the treasure
of rll pleasant vessels."

When an owner of a vineyard needed help for his vintage, he could
procure this help in the village market-plece. This market-place, a
primitive but effective employmeng-buream, was the common rendezvous of
the poorer classes, who gathered there each morning with spade in hend,
waiting to be hired. Ancient Jewry was also familiar with a class of
"harvest hands" who traveled from one location to another in search of work -
very similar to the American “harvest hands” who travel from state to
state to assist the farmers in their busy seasons. Here at this market-
place groups were formed and hired, and them as the day gradually
passed, new groups of waiting hends were again to be found.

When the owner engaged a number of workmen from this "bureau,"
the labor contract was customerily a verbal ome. The lord promised his
workers so much for a dey's work, and they them received that amount

regardless of the number of hours they labored. A stendard working d ey
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was twelve hours; and this according to the Jewish method of reckoning
time would then be the hours between six s.m. snd six p.m. = the first
end the twelfth hours respectively (John 11, 9). The wages at the time °
of Christ, acoording to his parable (Matt. 20), were a pemny, a Roman
denarius, which in today's coin would smount to monteen cents.

The Palestinian vitioculturist had also enother system in ‘employing
laborers for his vineyard, This was the method of remting the vineyard
to workers (Hatt. 21, 33f). The owner would let his property out to
husbsndmen, who would work the vineyard, asnd in return would psy the
omner a certein amount of money or its equivalent in produce. The
lattlr was the more usual as well as the more natural. It was also oftem

the §ase that the remters received fruit end free seed to hire workers
under them egein. Such contraots or leases, as Edersheim says, were
given by the year, by life, or were ewen hsred:ltary.l Trench imparts
this bit of information that this system of rentals is still ca rried
on in parts of Frence and Italy. In Persia similar arrangements are
made end "that there, too, as in the case of the Wioked Husbendmen

frauds and violence sometimes occur as a result." 2

1. Edersheim, op. cit., vole II, pe 423,

2. French, op- clte, pPo 168,



III Animel Husbandry

Tm.parablea are to be found in the account of St. Matthew which
rofer to the interesting occupation of sheep-raising, These two parables
are the Parable of the Lost Sheep (Matt, 18, 12, 13) and the Parsble
of the Sheep and the- Goats (Matte 25, 31 - 33),

The picture of a flock of sheep with their shepherd is a very
femiliar one in Jewish history. The keeping of flooks was prevelent
almost everywhere, The highleands of Gilead and Bashan ere usually
designated as the chief regions, although considerable flocks were tended
also in the hill countries of Ephraim and Judeh, It seems that the shepherd
was mors prominent in southeran sections of Palestine than in the northern,
liost topogrephers usually classify three great sheep-raising districts -
that of Gilead and Bashan, that of the highlemds just west of the Jordanm
river, and that of the territories of Moab, Edom, and the land of Simeon.

These districts were commonly called "wildernisses," although they
were not that in the modern sense of the term. Such a designation was
given them only because they were uninhabited, whereas in rsality they
were wide, grassy plains, steppes, or savannas; some were a2 bit sandy or
rocky in parts, but again almost jungly with luxuriant growths of
aromatic shrubbery.

The shepherd had not such a difficult task, True, sheep often
went astray and he would have to seek them out in neighboring ravines or
mountaing, but in general his job was quite a pleasant one. The sheep,
which required day end night watching, were well acquainted with their

20



keeper's voice, He had no need to drive them, as is the custom in western
sheep-golds, but he merely called them (John 10, 4). Moreover, the
shepherd was often ensbled to give individuel care and attentiom to

his sheep; it was also frequently the case for each animal to have its
own neme, and when hearing its master's voice, it would nimbly end quickly
leap to his side or into his arms.

Job 30, 1 - "But now they that are younger than I have me in derisiom,

whose fathers I would heve disdeined to have set with the dogs of my
Flook." This passage carries a reference to the keeper's entrusting the
core of his sheep to dogs. Dogs of Palestine were not esteemed as the
faithful friends of menkind, but they were mostly mean and lazy and only
good for barking warnings when denger threatemed. Otherwise the shepherd
left his flock in the charge of another mem. But any such substitution
immedietely reduced the efficiency of the pastoral care. To a strenger
the sheop would not willingly heerken - a fact which Christ eptly
employs in his parable of the Good Shepherd (Jomm 10).

The sheep-fold was a large square inclcsure, surrounded by stone
walls, These walls were orowmed with thormbranches to keep out thieves
and predatory animals. Some of these permanent folds also had towers,
similar to the structures found in vineyards. At night, when the weather
was favorable, sheep ond shepherd slept under the open sky. In bad
weether the sheep were kept under low, flat-roofed quarters to shelter
them from the rains. Sometimes several flocks shared one such a fold,
end on the following morning each shepherd would lead his individual
flock out of the fold into the pasture. When the flock was far from home,
temporary folds of thorns and brisrs were erected. The many Palestinien

caves were also frequently resorted to for this purpose.
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Viild enimals, chiefly wolves, were the main throats to the safety of
the flook. To ward off their many and repeated raids, the shepherd was
equipped with such weapons as a sling and a steff ( 1 Sam. 17, 40). The
steff was.a long rod crocked at the top. Besides its use as a protective
measure ageinst the enemies, the shepherd also employed it to lead the
flook and to chasten its disobedient members. The sling was the same as
that used by the young shepherd-boy - the later king David. It was a
narrow strip of leether with a sort of pocket or "hand™ in the center,
into which a stoue wes placed. The shepherd would take both ehds of
these thongs tight in his grip, swing the sling around his head, end
finelly leave one end go, directing the stone bef'ore the sheep so as to
neke them alter their course. This sling, incidentally, is said to be the
origin of the leter developuents in war artillery, as the huge machine
used in Romen days to sling large stones at walls of cities. Ross tells of
enother way to make a sling. He says, "The boys make their own slings; from
the beck of the family sheep they cut a little wool, and by patiently
rolling it over and over on a smooth pebble, spin it into yarn, and then
make the yarn into a sling." 8 The shepherd also carried a "scrip," made
of on entire gkin of & lamb - the wool having becn removed - and it wes
carried by straps passing over the shoulders. This pouch was probebly
used for the shepherd's food for a day. Besides this he was burdened with
very little equipment to transport from place to place. In cold weather
he would probably carry am extra garment to meet this nced.

The sheep of the Holy Lend were of different colors and breeds., The
general colors were white, brown, black, and piebald = like the omes im
Jecob?s flock as he served his uncle Laban. In the north there roamed a
short-wooled veriety; of this breed both the rams and the ewes were
horned, Another breed, which was more general, was the broad-tailed

1. E. Je Ross, Living Where Josus Lived, p. 32




species. The tails of these sheep were quite enmormous, oftem eight inches
wide end fifteen inches long, and scaled an average of tem to fifteem
pounds. These tails were sold as food. They are described as being
superior to tallow though not equel to butter. The Arabs are reported
To consider such a dish a rare delicacy, as they feast on this food,
frying it in slices. It is nlso said that this wariety of sheep is
ospecially good for that country, for if the pastures fail, these sheep
can go for days without food, living on the fat that is stored up in
their tails.

The uses of the sheep were manifold. Since the Jews considered it
a clean animal, it was used for food (1 Sam. 14, 323 25, 18), The ewes
supplied a rich milll which was a favorite with the Hebrews (Deut, 32, 14;
1 Cors 9, 7)e The skin of the animal served as rude clothing (Heb. 11, 37;
Uatt, 7, 15), and sometimes it was converted into leather (Bx, 268, 14;
Merk 1, 7). The trappings of horses, cemels, and asses, the saddle-beg,
and the water bottle were all by-products of this sheep-skin. From the
wool sheared from the sheep cloth was woven (Lev. 13, 47, 48), For a few
days subsequent to their shearing the sheep were driven regularly into
water for cleaensing, and possibly to hardegl;;: the changes of the atmosphere
(Cante 4, 2)s This wool was considered very valuable and was freguently
rendered as a tribute, 2 Kings 3, 4 presents an exzample of this as it
tells of Mesha, the king of Moab, paying King Ahab of Israel “sm hundred
thousend lambs, end en hundred thousend rams, with the wool." The horms
of the male sheep were used as flasks (1 Sam. 16, 1) and also as trumpets,
These were the trumpets used by the priests as they circled the city of
Jericho before its fall (Josh. 6, 4). Ome of the main purposes for which
this species of enimals was employed was for the Passover feast. Beginning

with the great exodus of Israel under Moses from the land of Egypt, and




thereafter ot overy Fassover festival, a male lamb or goat of a year

old,without blemish, was offered unto the Lord.

At the beginning of this d iscussion mention was then already made
of the Parable of the Sheep end the Goats. Sheep and goats were kept in
the same pasture; the goats were tended with the sheep by the same
shepherd (Gen. 27, 9; 30, 32). At night, however, they wereddivided into
separate folds - which is the important fact in the meaning of the pareble.
There was a close affinity between the goats aﬁd the sheep. Omne of the
few differences lay in the construction of their respective horns; the
goats' horns are curved backward, Then, too, there is a difference in
their hebits, Sheep eat herbage snd grass, while the goats browse twigs
and leaves. Similar to the uses of the sheep, the goats' hair is also
woven inte cloth = cloth used for temts usually of this substance -
the milk is drumk and is preferred to that of eny other enimal, end the
flesh is eaten, The writer of the letter to the Hebrews, 11, 37, refers
to the destitute and afflicted, who wore clothes made of the hairy skin
of this animal. This skin, turned inside, was aiso used as a container
for liquids.




IV Fishing

A pareble of Christ which presents enother picture of Palestinian
1ife is that of Matt. 13, 47. 48, This parsble suggests the occupaticnal
mod e of fishing, This was not so much the sport, as msny Americens |
consider fishing today, but it was one of the main ind ustries of
Jewish life. Whole families engaged in it (Merk 1, 20); it was a
wholesale business,

This fishing was confined to inland waters, mainly that in the
region of the Sea of Galilee, According to the tradition of the
Rebbis, Joshua, on his distribution of the country, had made the fishing
in the Lake of Galilee free to all. Nowadays, the fishing is a monopoly
of the furkish govermment, and is virtually extinct. 1 There is very
little evidence that the Israelites ever took part in any fishing along
the Mediterranean coast, but Neh. 13, 16 provides this bit of informatiom,
that men from the region of Tyre brought huge amounts of their catch to
Jerusalem end there disposed of them, selling their fish to the Jews om
the sabbath, for which Nehemieh rebuked his people. Bissell infers
that there was a regular fish market im Jerusalem, sinda there was a
gate knomn as the "fish gate™ on its northeast side. 2

The equipment used to earry on this occupation was quite simple but
effective. Every fishermen was en expert in the use of the hook emd line
end nets. The mention of fishhooks is found already in the days of Amos
the prophet - Amos 4, 2. Isaleh also shows some femiliarity with this

ind ustry as he employs such fishing terms as "they that cast," and

1, Geikie, Life end Words of Christ, vol II, p. 609.
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"they that spread nets" (Isaish 19, 8), Job 41, 1 and 7 also seem to
ind icate that at that early date spears emd tridents were already in
use.

The nets are worthy of speocial mention. There were two types of
nets used at these times = 1) the bag-net end. 2) the drag-net. The
first of these was employed out in d eep watera. The fishermem let
his net domn and then drew it up again inﬁothobqnt. Several good
catches often endangered the lives of the mém, when the weight of the
fish oé.fSed the boats to begin sinking, as in the case of the miraculous
draught of fishes which Jesus produced. This bag-net is also referred
to as the hend-net. In shepe it is like the top of a tent with a lomg
cord fastened to the epex. This cord is attached to the fisherman's arm,
and the net is so folded that whem it is 'l:l_lrm. it expands to its
utmogt ciroumference around which are strung beads of lead to meke the
net drop to the bottom. Vhen the fish are emmeshed within the strings
of the not, the fisherman leisurely draws the met to him with thelong
cord tied to his arm, Since shosls of fish could be distinguished mich
better from a higher level than from the angle of en active fishermen
near the shore, it was quite the oustom to station several memn on oliffs,
who would then signal the fisherman where to cast the net. .

The other type of net was the drag-net. It was leaded below
end corked above so that it formed a sort of partition when placed into
the water. The length of such nets at times averages several hundred
feot. Ocesn nets of thet time are quoted to have been long encughfto
compass en entire bay. ' The ends of the drag-net were takem out into
the lake and brought baok by boats. These boats were usually large,
olumsy affairs, msnned by at least four fishermen, who took turns rowing




with oers as thick as cart shafts. At the bottom of the boat there
usually lay a sail, which was read ily put to use in the event of a léke
breeze. The next move was to d rag the net back on to the shore, while
other hemnds stood beating the waters sbout the net amd throwing stomes
to prevent the escape of the fish. This is that net which, as Jesus
desoribed it, "gathered of every kind." When the net, emolosed with
fish, was drawn fully upon the sandy shore, the fishermen immediately
sat down and begem to collect the salable and edible fish into vessels,
but the bad they ocast away. The day's work was finished with the washing
of the nets (Luke 5, 2) and spreading them om the ground, between poles,
to dry. The fishermen himself wore few, if any, clothes, as he engaged
in his occupation. That this nudity was not considered so d isdainfully
is probably d ue to the thorough infiltration of Greek customs. It
was the way of the Greeks for the participants in their popular games
to appear naked. So this cond ition in Palestine was less regarded,
d oubtless through the universal presence of more or less Greek feeling,
Some have estimated the still, blue waters of Galilee to contain
thirty-seven species of fish. MNany fish d ie, when and if they pass
doom the Jordan into the Dead Sea. No fish are nentioned'by name in
the Bible. "Dag" and"Nun" are gemeric terms which cover all species.
The fish are found in large numbers and in shoals, snd they appeared
to be the choice dish or delicacy to the Hebrews. Those most abundant
are quite small, only five or six inches in length, end they are eaten
with the boness There are, however, also quite a number which range to-
considersble sizes. Fish twelve to eighteen inches long are not an
unocommon sight at the Galilean marketse




V Marriage

In illustrating the truths of the Kingdon of Heaven the Lord very
often referred to ocustoms which dealt with marriage emd its various
appended ceremonies. Much information is accessible on this subject
end, therefore, this brief treatise is intemded to hit merely the high
spots of this interesting sphere of Jewish life,

In comparison with the oustoms prevalent in other sections of the
East, the young men and youmg wopen of Palestine enjoyed a very
unrestricbed intercourse cmong themselves. The young man wes permitted
to make the persomal choice of his bride, The bride, on the other
hand, also had her say=-so in the matter. She had to give her om
free end wxpressed consent to meke a uniaq or betrothal walid.

Betrothal in the case of minors was subject to certain l;egulationa.
Girls up to twelve years and a day might be betrothed or given awasy by
their father. However, such a contract was not binding upon the young
kirl; if ghe so chose, she had every right to a divorce afterwardse The
young Hebrew, who sought a help-mate for hims)f@f, emtertained several
exact ideas regarding his future wife's qualifications. He would lock
for a girl with such redeeming qualities as meekness,, modesty, and
shemefacedness. These were high aesthetic values; indeed, the opposite =
bravling, gossiping in the streets, and immod est begavior in public -
were regarded as sufficient grounds for divorce. An interesting obbr-
vation in this commectinn concerns a Rebbinical interpretation or



6xegesis of the creation of women from man's sides Ed ersheim quotes,
"God had not formed women out of the head, lest she should become proud;
nor out of the eye, lest she éhould lust; nor out of the ear, lest she
should be curious; nor out of the mouth, lest she should be talkative;
nor out of the heart, lest she should be jealous; nor out of the hand_..
lest she should be covetous; nor out of the foot, lest she be a busyBody;
but out of the rib, which was always covered." 1 this excerpt certainly
proves the high admiration of the Jews for modesty as the prime quality
in a woman.

8ince marriage was elways commeoted with the great anticipatiom
of the coming Messiah, the Jews comsidered this ceremony as somewhat of
a religious obligation. Maimonides records that a young man, as a rule,
was expected to be married at the age of sixteen or seventeen; twenty
was possibly the limit, &nd this concession was made only to those who
might have no time for marriage, being so absorbed in a study of some
kind. Yet marriage wus looked upon as even more preferable and more
sacred then any study.

The Jews drew a line of d istinotion between betrothal and marriagee
8t. Matthew portrays this distinction in his Christmas narrative, as he
decribes Joseph as espoused to the Virgin Marye. A Jewish betrothal was
marked by the bridel present (or Meher - Ex, 22, 17; 1 Sem; 18, 25),
the obligation for which at times fell upon the bride's father, end them
again, at times upon the young Hebrew suitor, It was expected that the
young lady's father provide a dowry for her, and ome which was Conformable
to her station in life. This d owry might be in the form of money,
property, or jewelry - end it was entered into the marriage comtract.
The wife, however, really remained the possessor of this dowry, emd her




new husband was required to add ome-half of that to the sum if it be
money, end four-fifths its value if it be in the form of jewelry.
Occasionally a bride received no d owry at ell; smnd in such n‘oau it
was the d uty of hef bridegroom to supply her with the necessary raquiré—
ments, Orphen brides received a certain stipend from the paroohial
euthorities, 50 Zuzees, a Zuz, in the Talmd, egualing a sixth part of a
demarius,. » The 0ld Testament has a number of examples of large end
generous dowries. Caleb gave his daughter a field with several apriliss -
Joshua 15, 19; the king of Egypt gave an emtire city to his daughter, the
wife o f Solomon - 1 Kings 9, 16. All these considerations were settled
at the time of betrothal; a cup was sometimes broken as a sign‘tha.t a
covenant was made, end "bhen the entire routine, at least in Judea, seems
to have culminated in e great feast oeleﬁmtion.

Betrothel was regarded very highly. In fact, a betrothed person was
considered as already wedded, with certain limitations, of course, Wo
dissolution of an engagement was permitted exoept through a legel divorce.
Further proof of this close relationship between betrothal end marriage
is gathered from various legsl proceedings. If a young women died
before her ﬁuriage. her bridegroom became the natural heir to all his

betrothed's possessions.

Aocording to Rebbinical law certain formalities had to be carried
through to make & betrothal legally velid . The bridegroom customarily
handed the women a piece of money, or else a letter, before wituesses,
accompenied with the words "Be thou comsecrated (wedded) to me.? 2
In the Middle Ages this d eveloped into the popular custom of an
engagement ring. Sometimes this bridal token was sent by the young

man with inessengers. Such a formality indicated to the young woman that
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*ne young men wented to become engagdd to her. The Mishmeh tells of
regular Shitre Erusin, writings of betrothal, which were drawn up by the

suthorities at the expemnse of the groom. In such documents the various
mituel obligations - the dowry and other points - were stipulated,

The reel marriage contrect was the Chethubsh, without which a
marriage was regerded as mere legalized concubinage. This Chethubsh
provided a s@ttlement of 200 demars for a maiden, half of that amoumt
for a widow, while the priestly council at Jerusalem fixed four
hundred deners for o priestts demghter. This was Just the legel minimum;
prices often ranged far above this. The present form of the Jews is
probably substantially the seme as that used in the days of Christ. The
bridegroom married his bride according to the law of Moses and of Israel;
he promised to please, to hanor, to nourish, and to care for her, as
was the mamner of the men of Israel. To this vow of devotion and
marital consecration the woman's consent was then added. The signature
of two witnesses made the contract final.

The interval of time between betrothal and marriage was not limited
%o any certain period. The wedding of o maiden took place en a Vednesday
afternoon, Such an arrasngement allowed her the first three days of the
week for preparation. On Thursdey, the day after the wedding, the :
groom had the privilege to charge his wife with previous unchastity before
the local Sanhedrin, which convened that day of every week. Marriage
with a wid ow usually took place on Thursday. No such celebrations were
permitted on Friday, Saturday, or Sunday, lest by such festivities the
Sebbath rest might be endangered. Also no weddings were held on the three
great festivels, for the Jews were not supposed to celebrate more them
one joyous ccoasion at a time,.

The wedding itself was purely a domestic affeir without any religious

services. The presence of a rabbi was not _requ:lred until the Fourth

Century A. D.; if a rabbi was present, he performed no religious rituels,




but merely ettended the fostivities and perhaps contributed a bit to
the entertainmemt. '

On the day of the wedding the bride had a set routine of acts to
perform. First of all she bathed (Judith 10, S); thereaftér she put
on white robes which were often richly embroidered (Ps. 45, 13. 14),
decked herself with jowels, fastened the indispendable bridal girdle
ebout her weist, covered herself with a vell (Gen 24.. 66), and placed
& gerland over her head . The bridal girdl le was a belt or band of cord,
cloth, leather, and sometimes even linen, six inches in bread th, with
a buckle to loosen or tightem the band, Moreover, this girdle had a
oertain significance; a romentic angle was therewith camnected. It was
the groom's personal gift to his bride, one which she treasured above all
else end with which she would under. no oircumstances part. Ihe‘ brid e=-
groom also wore a hendsome hoadd ress and a garland (Song of Solomon 3,
11). The bride elweys wore a veil; sometimes both bridé end groom were
80 covereds but after the destruction of Jerusalem this custom was
interdicted by the rabbis for some time.

The marriage ceremony itself was quite simple. It camnsisted merely
of a bridel procession from the home of the bride to her new home -
that of her husband. The groom was ohliged to call for her, and this
homebringing was connected with no ceremony at ally the husbemnd merely
took his wife unto himself. As the couple marched to their mew home they
were accompanied by large crowd s of well-wishers. It was a religious
duty for all to give pleasure to the newly-married couple. Palm and
myrtle brenches were borne before the couple, grain or money was thromn
in their path and around them (very similar and probably the origin of
the modefn rice throwing custom), and loud end Joyful musie, songs, and

dancing preceded the entire processionm.
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The Pareble of the Ten Virgins reveals the fact that iamps were
carried in front of the wedding prooeasion. These lamps, according to
Rabbinic authority, were cerried on the top of staves. Incidentally, it
W88 no great expense for the Hebrews to have lamps burning all night,
| for tha. comntry wes very rich in oil. Even the poorest families would
deny themselves food rather them do without a light in the home.
"Putting out of the light" denoted ruin end destructiom of a family end
the desertion of o house (Job 18, 5.6 él. 17; 29, 3)e The ordinary lamp
was probebly made of earthenware or of some kind of metal, end it held
but little oil. In form it was like a small shallow saucer with the
edge projeoting on one side and turned up to make a place for the wick
end e little oil. Olive oil was burnod. These AATT<IES were really
somewhat like a torch. Excavations in Palestine have uncovered many tiny
little clay lemps, which would not hold more then two ounces of oil. If
these were the "virgin lamps", it is easy to see why en extra messure of
0il was necessary while waiting for the bridegroom. The virgins usually
avaited 'the coming of the bride and the groom in some niche near the
bride's home, and then with lighted lamps they preceded the couple to
the marriage feast. "The number tem is not aceidental, but symbolical,
denoting comploteness, just as there are Tem Comnandments, ten talents
(Matt, 25, 28), ten pieces of silver (Luke 15, 8), ten servents, tem
pounds, temn cities (Luke 19, 13 = 17), instruments of tem strings
(Ps. 33, 2), at least ten femilies per synagogue, and ten persons for a
funerel procession.” 5 The feast took ploce in the groom's house (Hatt.
22, 1 = 10), but if he lived at too great a distance from the bride’s
home, the celebration took place at her house (Matt. 25, 1)« In the
pareble of the King's son (Matt, 22) there is a reference to the royal

3. Lensid, op. cit., p. 941,




dimner ( v, 4 ). The term ife«o*ra V ig here used which really designates
"breakfast,” the first meal which was taken at nine o'clock. "Commom
Jewish veddings lested seven days, some even longer, with feaats all the
time. This royel wedding would go far beyond that. The proportions of
. the feast are indicated by the infornation that the steers have been

slaughtered ~ so many guests were to ba fodl" 4

That this wedding
celebration was a time of unmixed festivities is proved by Edersheim, as
he says, "Even on the day of Atonenwnt a bride ms ellowed to rsiax one
of the ordinances of that strictest fast. During tho marriage-week all
mourning was to be suspended - even the cbligation of the preseribed
daily prayers ceased." s

The merriment at these occasions often became riotous. People
Qutdid themselves to demonstrate their share in the couple's newly-
found hapviness. For this reason strict rabbis are reported to have
introduced e more sober note into the festivities. One is said to have
broken e -‘E twenty-five vase; another smeshed a costly glass; end still
another, instead of joyfully singing, proclaimed, "Boe to us, for we must
all diet™ s The entire marital proceedings generally lasted a week, but
the bridal days extended over a full month. In fact, a wife was s‘billi
called a bride ai‘tér a yeer of married life., This may have been baged
on Deut, 24, 5 3+ "hen a man hath taken e new wife, he shall not go out
to war, neither shall he be charged with sny businesss: but he shall be
free at home one year, snd shall cheer up his wife which he hath taken.™

One very relevent feature of a Jewish wedding was the presence of:
the groomsmen - or friends of the bridegrocm. This was known only in
Judea, not in Galilee. These groomsmen are not to be conilicted with the
"ohildren of the bridechasber," to whom Christ refers in Mett. 9, 15, for

4, Lenski, ODe. _G_j_-;b_o. Fe 827.

$, Bdorsheim, ©.p. C(%s, Vol I, P 663,

6. Edersheim, Jewish Social Life, p. 152.




these latter anes were simply the guests invited to the wedding receptiom.
In Judea it was oustomary to have two groomsmen, one for the bride and one
for the groom. These persons acted as intermediaries before marriage,
carrying notes and gifts betwoen the espoused msn and womsm, At the wedding
those attendents offered gifts, served the couple, and escorted them to
the bridel chember., They were also comsidered the guaramtors of the bride's
virgin chastity. After marriage these "friends of the bridegroom" were
obliged to maintain proper terms between the newlyweds, and if the young
bride suffered any imputation against her good name, they had the
responsibility to defend her,..

If a marriage occurred in higher oirclea of society, as in the case
of the King's son (Matte 22, 1 - 14), it was the custom at the receptiom
for the host to provide his guests with royal vestments. These maghificent
robes were himg in a chamber through which the invited guests passed, and
each one robed himself in honor of the occasion ere he entered the benquet
hall. This wms the "wedding germent" to which the Savior referred. At
very weelthy wedding feasts the guests were given several such robes
throughout the course of the celebretion. On this score Lenski relates,
"The evidence thet in the Orient and even among the Greeks garments were
provided for honored éueats, not one but several to be worn in turn,
relieving the guests of undue expenditure on their part, adding to the
magnificence of the grand host, is quite sufficient, and we may point evem
to Gen. 45, 22; Judges 14, 12 and 19; 2 Kings 5, 22; Eskher 6, 8; and
Rev, 19, 8.9." ! The judgment inflicted on the guest without the wedding
garment is a picture of the oriental figure even today. Any guest who
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fails to acknowledge his host's gracious hospitality receives the troatment

~©of a orininal, being bound hend end foot and cast out.

A side remark mey be made at this point in reference to this same
parable. The phrase "and they would not come™ casts its light upon all
the preliminary end edvence invitations the guests had received. Evidently
the Jews were quite punctual and profuse in extending their invitations
well in advance of such an important occasion, First the guests were
invited and then afterwards they were summoned bty special messenger
(Luke 14, 17),




Vi Pinancinl Transactions

The Parsble of the Unmerciful Servent (Matt. 18, 23 - 35) and
that of the Talents (Matt. 25, 14 - 50) suggest sevoral Jewish customs
which wore in vogue at the time when the Lord Jesus Christ traversed
the territories of Judea and Gelilee. In the first account there is a
reference to a king end one of the king's subjocts, who owed him a
large amount of money. Lenski does not interpret the $vu Aot in
this text to meen ordinary slaves. He explains, "the idea that slaves
were ofton entrusted with lurge sums of money, with which to do
business for their master, seoms entirely too weak here, where the sum
involved is so imrense.” 1 This exeogete then continvues end cites similar
customs in other lands with which Christ end his fellow-Jews wore
femdliar. It seems that the <oV Aot of the parable were the king's
satraps, aprointed by him to rule great parts of his domain and to turn
into hie treasuries the grend revenues of their provinces. Though these
satraps were great lords, yet they were subject to their king's ebsoluts
authority, and in reality were nothing but the king's $oVAoc

The debt mentioned in the text extonded to ten thousand talents. 4

talent is an aﬁoitmt woight of silver or of gecld coin. These weights varied

in different nuations and also at difl'erent eras. The Attic talent was
81, 200; the great Romen $500, and the small $375; vhile the Hebrew,
Assyrian, and Babylonian ren from $1,560 to §2,000. Hany are inclined
to apply the Attic telent here, thus making the debt §12,000,000; others
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¥ake the Hebrew which totals sm enormous figure of $15, 500,000 to
$20,000,000. The second debt related in the parable was a sum of one
hundred denarii. A demarius, which was a laborer.'s daily wages (Matt.
20, 2 = Parable of the Vineysrd) was but seventeen cents. This denarius
was the most common silver coin, and it is renderéd in the Authorized
Version as & "penny." It was so named because it was .origina.ny.eéuivalent
%o ten asses or small copper coins. The as is mentiomed in Matt. 10, 29
where the Authorized Version translated it as "farthing." Barton claims
that down to the seventh century before Christ money was not coined at
all, : The coins in use at the time of Christ had Greeck inscriptionms.
This shows the rapid edvence of foreign elements. Herod Agrippa I is
Usually credited with the introduction of the un~Jewish practise of
images on coins. The coin mentioned in Matte 22, 20 with sn image and
supersgcription gust have been struck at Rome, or else it was one of the
tetrarch Philip, who was the first to introduce the image of Caesar

on strictly Jewish coins.

There were two ways of settling debts, both mentioned in this first
parable (Matt, 18, 23 - 35), The first method was to sell a man together
with his family into slavery. The selling of the family with the head
thereof rested on the theory that e man's wife end childrem were a part
of his property. This was not instituted by the law of Hoses, yet it
was permitted "but only ai'ter it had been hedged about with precaution
for the impoverished Jew's comfort and welfare." z A debtor became a

slave in the single respect that he must do voluntary and unrewarded

labor. When the first year of Jubilee arrived after his enslavement, it '
marked the regaining of his lost liberty. The laws regerding the Jubilee
year permitted him to return, but not empty handed, to his native place

(Levs 25, 35 = 41), In every other respect a Jew, who became a temporary

2+ Barton, op. cit., p. 162,

8. R. A. Jesse, The Social and Economic Background of the Parables
of our Lord, pe 56




slave, emjoyed the status of one who served for wages and by choice.
Slavery was broug,ht about i&he Holy Land in various ways. But
nowhere does the Bible speak of slave-markets fort he free selling of

sleves. Slaves were acquéred by 1) capture - Num. 31, 9; 2 Kings 5, 2;

2) by purchase - Gen, 17, 27; dJoel 3, 6. B; the price of slaves varied
according to circumstances, In Hebrew judiciel oases the expense involved
wes fixed at thirty shekels ( a shekel being sbout sixty-five cents).
Joaeph‘ was sold at the age of seventeen for twenty nhékola. 3) through
birth of slaves owned - Gen. 17, 12; 4) in payment of debt; a thief unable
to meke restitution was sold into slavery - Ex. 22, 3; 5) and by the
voluntary sale of oneself or daughter because of poverty = Ex. 21, 2. 7.
Tho Yogal status of Jewishisiaves wasianfaimans highor and humane
plane than that of hea'bhen nations, In fast, "all the miseries of negro

slavery wore a drop to the ocean, compared to those of the slaves of

' 4
anthquity,” Because of these humane laws Canaan has often been called

an esylum for slaves. A Hobrew slave enjoyed the right‘ of mﬁmisaim.
liberation, after six years of service, if he so oﬁose. Algo different
from the slaves of Gontile peoples, slaves in Palestine were accorded
very little hersh treatment. ¥hen all slaves wepe released at the year
of Jubilee (Lev. 25, 40), they were not sent empty away. This liberation
was effecygd by a concomitant regulation regarding this Jubilee year,

. whereby everyove was obligated to return to his original inheritance.

MeGarvey says that the operation of this law was suspended by the
Assyrien and Babyloniem ceptivities, but that after the exile it was
probebly restored. : Gentile slaves in Pelestine ‘a.lso enjoyed certain
rights and privileges. They might be whipped or beatem, but not mai_med

or killed (Bx. 21, 2-, 21, 26. 27), When a captive slave girl was takem

4, Mommsen, Geschichte, II, 79, quoted by Geikie, op. cit., II, p. 623,
5¢ Jo W. MoGarvey, Lands of the Bible, ppe 99. 100.
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85 a wife she acquired new rights (Deut, 21, 10-14). Intercourse between
a slave and his mester was usually very cordial. Abrahem and his servant,
sent out to fetoch a wife for Iseac, are noble exponents of such virtucus
conduct - Gen. 24, That slaves were emtitled to justice is hinted at

in Job 31, 13, "If I did despise the ceuse of my memservent or of my

- maidgervant, when they contended with meeess” ‘Sometimes the slave even
 inherited %he property of his master; occasionally ome was admitted into

the family as a daughter-in-law or as a son-in-law (i Chron. 2; 34, 35).
A favorite Seripturel term for slave is steward. A steward was usually
a semlor slave, who, in default of ohiidren, became the heir of his
master.

A second nethod of settling debts is also alluded to in this Parable
of the Unmerciful Servant. This servant cast his debtor into prisem
"t111 he should pay the debt" in return for which the "certain king"
delivered him "to the tormentors, till he should pay all that was due
him," Students of Jewish customs agree that this practise of imprison-
ment end torture was originally foreign to Hebrew practise, that they
mst have borrowed it from a neighboring country. It seems that this
method wes often employed in cases of doubt regarding the debtor's
benkruptoy. The jailers kept the imprisoned safe and made their life
migserable with heavy chains, stocks (Acts 16, 24), end other mesns of
d istress and torture until the debts were paid. Aots 22, 24 - the
scourging of Paul at Jerusalem - apperently indicates that this mode

. of torture was at times used to extort confessions., Among the tortures
. enciently applied also to imprisoned debtors were dregging about heavy

chains, near-starving, excessive lebor, or bodily tortures proper. Jail
sentences were most 1likely inflicted in accordence with the Roman law,
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for from the earliest times of Hobrew civilimatian, their laws knew
nothing of imprisonment as a punishment for a orime. Bissel definitely
states in this connection: "It is not until after the Babylonian exile
thet wo find imprisonment resorted to as a ﬁunlulmant for orime real or
supposed « JAuthority for this purpose was givem to Ezra by the Persian
monarch (Ezra 7, 26). At the begimning of the Christian era we find the
Senhedrin, by Roman custom and authority, making use of the same means

in their treatment of Christians (Acts 4,33 9, 2)« The case of imprisan=
n 6

ment for debt mentioned in Matthew is to be explained in the same way.

It is remarkable how the Israelites throughout their history,
surrounded by many berbarous tribes smd peoples, could maintein such e
sane attitude in regard to such customs. The monuments of Bgypt amd
Assyrdens sometimes collected the heads of all those slain in battle,
end had them counted or put together, to estimate the extent of the
victory. The Egyptiens, in a similar way, out off and numbered the hemnds
of their slaughbered foes. They were impaled, skimmed alive, their
tongues torn away, and ‘their eyes gouged out. HNo pain or inhumanity
was too great to be inflicted on a captive takenm in war. Those whose
lives were spared, including women snd childreh, were bound together like
80 mahy cattle, emd driven off, scantily clothed, barehéadsd and bare-
footed, to be held or sold as slaves. That the Israelites could refrain
from such heathen practises was wholly due to the restraints which the
spirit end the letter of the Mosaic regulations imposed upon them
(Kings (2) 6, 22).

"Thou oughtest therefore to have put my money to the exchangers,

end then at my coming I should have received mine own with usury

(Matt, 25, 27)." . In this soathing rebuke which the lord of the parable
dealt to his wicked and slothful servsnt lies a reference to a feature
of the banking customs of that day. Money-changing for a commissian
hed become & brench of befiking. It is sald that the old Phoenicians

6. Bi-saell. 22. Cito’ Pe 2260




had introduced this practise into the world of the Jews through the
Romens. Originelly it was strictly forbdden to take interest from a
fellow-Jdew, but in Christ's dey it had becoms a general custom. At
Pirst the Rebbis were so punctilious in avoiding the appearance of
usury, that a woman who borrowed a loaf of bread from her neighbor was
Told %o rix its velue at thet time, lest a sudden rise in flour should
meks the loaf returned worth more then that borrowed.

If' a man 3¢ ishad Lo borrow somo money, he was obliged to follow
& 88t routins. Such edvances were lsgally secured by regular dcouments,
drawm at the ezpesuss of the debtor and attested by witnesses. According
to Jewish law certain provisions were mad e regerding those who bore
witness at such a finwnoial traussction. Quoting from Rosh Hashanah

( I, 8 ) Edersheim says, "the following are unafit of witmess-bearing:
he who plays with dice (a gambler); they who train doves (either for
betting purposes or as 4 ecoys); they who trade in Seventh Year's products,
md slaves.” | Mo porson wag ever taken as security. At times it weas
lanwful %o give housshold materials as security for the loan.

The busy season for the money chengera was the time of the great
lestivalse Since only Jewish coin was acceptable tribute to be psid in
the temple, Jews who ceme from distant parts of the: them known world
had to comvert their currency into nstive coinuge. As these feasts
aprroached, the mongy-chungers were admitited into tho precinctes of the
temple, Lo the Court of the Gentiles. In the arcades, formed by the
quadruple rows of Corinthian colwms surrounding the temple, tﬁay sat
publicly end unrebuksd with their money-laden tablod before theme

7« Edorsheinm, Jowish Social Life, pe 205.
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The charge for converting a pilgrim's momey into the acceptable
Jewish coinage wrs according to the Talmud a kollubos for half a shekel.
This emownted to twelve grains of silver - three cents in imericen money.
From this premium the money-changer was called kollubistes (Matt. 23, 12)
end from the tsble et which he sat trapizites (Matt. 25, 27). Too oftem
the dishanesty and averice on tho part of these money-changers were
incompatik_le with the sanctity of the temple, as was the case when
Christ drove them out(Mett. 21, 12.13), rightly scousing them of perverting .
the temple, making it into a dem of thieves.

The lord in the parable expected the least of this slothful
sorveant. The least which he ocould have done was to have invested his
talent with the banjers and so ecoumulated some interest. So this type
of banking seocns to have been en established institution. At that time
People oould easily expect four per cent interest, for the bankers in
the enarly days of the Empire regt'llarly received as high as eight per
gent for their investments. Rome and Gre:ce had reguler State banks.

Hot infrequently wns the two-fold business of money-changing and banking
combined."Such *benkers’ undertook to make payments, to collsct moneys and
accounts, to place out money at interast - in short, all the ordinary

business of this kind," -

8. Rdorsheim, Life end Times of Jesus the Messish, vol. 2, p. 464.




VII Miscellaneous

Before concluding this study of Jewish customs reflected in the

parables of Christ as given in the account of St. Matthew, there still

remain a few short parables or parabolic sayings which refer to phases
of Palestinian life not yet fully treated in this thesis: The first 1$ the
Parsblo of the House on the Rock (Matt. 7, 24 - 27)« A quotation from

Vincent's Word Studios in the New Testament illustrates the rocky conditiom

of Palestinien soil quite wells "At this very day the mode of building in
Christ's own towm of Nazareth suggests the source of this image. Dre
Robinson was entertained in the house of a Greek Arab. The house had just
been built, and was not yet finished. In order to lay the foundatioms he
had dug dorm to the solid rock, as is usual throughout the country here;
to the depth of thirty feet, and then built up arches." 1 In a limsstone
country like Galilee, it is necessary to dig only some d}ata.llno, emd
one.ls apt to find a stratum of rock upon which to build the foundationss
A house built on sand is a very unsteble structure, for lacking a sturdy
foundation, it might fall viotim to the first outburst of the elememts.
The sand mentioned in the text might refer to the loose surface of the
ground, or perheps to the shwd accunulated in some part of a -nunhh
ravine, which looks smooth end firm, but which is liable to be swept

eway by the next flooR or hurricane. MNemy of the houses themselves,
built of mud or sun~dried bricks, were rather unsafe when the rain

Storm
descended or s V. iswept over them.

1. ¥e A. Vincent, ¥Word Studies in the New Testamemt, p. 51.
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Another short parable of Jesus is the cne of the New Cloth and the
0ld Gmt“ (\;(v}ﬁ:ﬁ. 9, 16). The new cloth :la designated in the Greek
text as which meens a piece of goods fresh from the loom. A part
of the process of preparing woolen cloth for use consisted in shrinking
it, and a pateh of "unfulled" cloth, nmot duly shrunk, would contract
the first time it would become wot; and as the older and weaker cloth
all around then gave way, the result would be & worse rent. Jewish
Barments of that day were usually all wool, and i unfulled, would
shrink like the present day flennel.

After teaching the importent lesson of the New Cloth, Jesus followed
with enother short pesrsble to emphasize that truth. The second parable
in this discourse of Christ is that of the New Wine and the 0ld Bottles
(Matt, 9, 17). Wine-ckins were as a rule made from goat-skins. The head
end feeét of the animel were removed snd the skin then stripped off dmlp.
The openings at the feet and the tail were bound up, leaving the neck
as the mouth. New skin stretched to a consiti erable degree, but when it
was old, it became stiff snd split under emy pressure, These goat-skins
were sometimes temned to prevent a disagreesble taste. Larger veselsjere
often prepared from the hides of oxen or camels.

In Matt. 11, 16. 17, Jesus took an illustration from one of his
favorite subjects - children. Using the' children at play as an example, ;
he painted a meaningful pioture to his hearers. Children of all nations
and people are known to play; this is ome characteristic common to all
children everywhers. The large, opem marketiplaces were convenient
playgrounds for the children of Jewish meighborhood s of Jesus' day. :
They held their sports and games at this center of activity, especlally
vhen the market was not in progress. These market-places were in the




real sense of the ternm assembly places; the business and bartering sense
was really secondery. In Oriental oities these market places were really
usually just inside the gete, and here all the citizens assembled, judges
sat, business was transacted, loafers lounged (Matt. 20, 6+ 7), end
children played. When not used for threshing, the hard, smooth ground
of the threshing~-floor was snother favorite pleyground for the children
of the village.

Vihen ancient cities are exoavated, many curious articles are exhumed

. from their ruins., Toys are frequently found smong the number of these

ouriosities; dolls and other playthings form e noticesble part. On this
Bissell says, "those of the ancient Egyptien youth as fouwnd laid awsy
beside them in their tombs are constructed with a skill that would do
oredit to modern times." 8 4docordingly, ome Qaﬁeasﬂy visualize the
Hebrew tots with their 1ittle dolls and other toys. When Job says,
"Wilt thou play with him as with a bird? or wﬂ.t thou bind him for thy
ma idens?" (Job 41, 5) he seems to hint at another form of amusement,
that of making birds captive and attaching strings to them.. Isaiah, 22, 18,
mey refer to some form of ball-playing. It is known that this sport
was carried on in Egypt at e very early date, the Egyptians using bells
made of leather or dried mmd, In his comversation with David ,
Jonathan spoke of shooting three arrows, "as though I shot at a mark."
This may have been o pastime for royal youth. In the days of the
Maccabees the attempt was made to introduce the gymnasium end the sports
comected with it into Jerusalem, but this met with genersl disspproval,
for the Jews regarded it as the height of profanatiom.

The group to which Jesus referred in his parable was engaged in a
common Jewish juvenile smusement. -At first the children insisted on

2. Bissell, op. cite, ps 39. 40,

| g memerrey
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Playing wodding. So they copidd what they had seen in older peoples
they piped or fluted, imitating the flutes used for wedding processians.
This imitation fluting they accomplished either by blowing little
Whiﬁles or merely by whistling with their lips. The second imitation
was & mock funerel procesg’ion. Here they again copied the loud wailing
they had heard from the professionel mumsrs.of thet day. And such a
d emonstration they mimicked to a point of remarksble ascuracy, even
beating themselves on the head eand breasts in the way in which the
hired mourners, ususlly women, always performed at real fumerals<

The vomen in the Pareble of the Leaven (Matt. 13, 33) took
"three measures of meal.” The term used in the original is seah which is
2 dry measure amounting to epproximately ome end one-half pecks. Dough
was kept until it had growm sour; this in Eastern countries was the
leaven, the ferment for fresh d ough, or “Sauerteig” as the Germans
d esignate it., This leavon she mixed with the "measl," or flour, togethdr
with a 1ittle water. The "mesl" in the case of the rich was mostly '
wheat, whereas the poorer people used barley. The seemingly large amount
is explained in tha+ the Hebrew housewife did her baking for several
days, 8s is the custom today also. The dough was made into flat cakes
end then baked, by being laid inside a jer vhich had been heated.
Some times loaves were placed into = ho}.e in the ground, which had pre-
viously held a fire, to x;emain there over night to bake. It was also
customary ai times to take all the dough to the village baker, who would
do the baking and wlio would charige a loaf or two as his fee.

The disuse of leaven on certain occasions wes @R important part
of Jewish rituals (Ex. 12, 15. 19). This custom originated at the time
of the exodus from the land of Egypt. At that time the children of
Israel left in such great haste that they had no time to prepare leavened
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bresq , mnig disuse of leaven whs, therefore, a symbol of their hasty
departure from the Egyptian bondage.

The Parable of the Hidden Treasure (Matt. 13, 44) has always caused
oonaideragﬁe comment, This custom of hiding véluablea. as gold, money,
or jewslry, was brought about by the heavy traffic of robbers. Palestine
was always exposed to the thievery of individuals or of plundering tribes,
80 it became the gemeral usage to bury valusbles, If this treasure was
discovered and the owner did not appesr to claim it, them this treasure
reverted to the owner of the land upon which it was found - the reason
why the man in the parcble rushed off to purchase the land. Broadus
speaks on this point, ™¥e are told that in the East men of wealth have
been known %o divid e their estate into three parts, one invested in
trad e, 2 second part in jewels easily kept ebout the person, and the
r@nainder buridd in :éii.rth.“ 3 e author also quotes a case of a
South Carolinas shoemsker, who, in the War ot" Secession, buried five
hundréd dollars in gold. Since the shoemsker died before he could tell
anyone of the place of burial, it still 1ies hidden away in the
earth. That this was very prevalent in the East is further shown by
examples taken from Geikie ~ "In India, during the mutiny, treasures
were hidden in the strangest places. At Lucknow, a tank was dug and a
vault construeted below it, into which the treasures were pit, and the
water was then let in over it. A box of magnificent jewels was hiddin
in a hole at the top of a palm tree. Immense hoards were built into walls,
or buried in fields and sown over with thick crops.” # In view of this
custom of burying riches, it consequently became quite popular also %o
organize searching parties to find such treasure (Job 3, 213 Prove 2, 4).
Especially in recent times many sre lmown to have invested much capital

S Broadus, Commentary on Gospel of Matthew, p. 304, 304.

4. Geoikie, op. cit., p. 628,ve/, 1.




in such treasure~hunting expeditions.

nmaugh the Parsble of the Goodly Pearls (Matt. 13, 45) might
be olassified with thé d iscussion of fishing, the writer thought it ‘
preferable to discuss this matter here because of the close affinity of

this parsble to the preceding one, that of the hiddem treasure. Pearls,

as the Gospel narrative indicates, were considered a very costly amd
precious article of commerce. The merchentmen was probably a dealer

in pearls, a pearl specialist - very similer to the diamond gemgers of
today. At that time a pearl was regarded as highly as a dieménd today.
Then, too, they were also used by women as ornaments. Gleo.pa.tra
Possessed two femous pearls which were valued at ebout four hundred
thousend dollers, and at that time the purchasing power of momey  was

'at least ten timss as great as now.
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